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BAC PEJIAKTOPJIAH

Kypmerti TypKiTaHyIIBI FaasIMAap, Kaaipii oKbipMaHaap!

Cizmepmin HazapmapeiHe¥a Koka Axmer Slcaym aThIHIAFbI
XamnplkapalblK  Ka3aK-TYpPIK YHUBEPCUTETI KaHBIHAAFbl «TypKOJIOTHD)
JKypHAJIBIHBIH 126-CaHbIH YCBHIHAMBI3. Bysl CaHFa TYpKiTaHy FBUIBIMBIHBIH
©3eKTI MoceJeNiepiH KaMTUTBIH, T Oinmimi, omeOuerTany, (QonbpKIOpTaHy,
pyXaHU Mypa >KOHE MOJCHHMETTaHY OaFBITTAPBIHIAFBI THIH 3EpPTTEYyJICp
enrizinmi. JKuHakka eHreH Makajajap Tapuxd ToKipuOe MEeH 3aMaHayu
FBUIBIMH TapagurManap/pl YIITacTeIpa OTHIPBIN, TYPKI TYHUECIHIH PyXaHU
JKOHE 3USATKEPIiK MYpachlH )KaHa KeIpbIHAH NaibIMIayFa MYMKIHAIK Oepeii.

CannblH anramkbel Makanacel — «Fymap Kapam xxone XX racpIp
OacbIHIaFbl Ka3ak d1edu Timi» 3eprreyi XX Facelp OachlHAArbl Ka3ak
KOFaMJIBIK OBl MEH arapTyIIBUIBIK KO3FAIBICHIHBIH KOpHEKTI exim Fymap
KapallTelH IIBIFapMaIlbUIBIK MYPAChIH Ka3aK o/eOM TUTIHIH KaJbIITacybl
MEH JaMy YIepici TYpFBICBIHAH KapacThlpanbl. ABTOpiap KalpaTKepiH
TINAIK  KOJNAHBICKI MeH oJeOn-3CTeTUKAIBIK YCTaHBIMIAPBIH —Taldai
OTBIPBIN, VJITTBIK 9[cOM TUIMIH >KaHFBIPY Ke3eHIHJAerl OarbIT-OarnaphiH
alkpIHAaiapl. Makana Kazak TUTIHIH Tapuxu JaMy 3aHIbUIBIKTaphIH
TYCIHyT€ JKOHE YITTHIK TUINIK CaHAaHBIH KaJbIITacy epeKIIeTiKTepiH
3epAeiieyre MaHbI3/Ibl YIIEC KOCAIbI.

«Ka3ipri ka3zak mnpo3achIHIAFbl YJITTBIK HHTErpanus IoOCT-
MOCTMOAEPHHU3M asICBIHIA» aTThl MaKaJlaja 3aMaHayH Ka3akK Mpo3achiHIarbl
WITTHIK ~ Oipereiimik TeH KOFaMJABIK TYTACTBIK Macelelepi  MOcCT-
MOCTMOJICPHUCTIK TCOPHSUIBIK IapajurMa HETI3IHIEC capajaHajbl. 3epTTey
Kazipri oae0M yzaepicTeri YITTHIK HWHTErpanus (EHOMEHIHIH KOpKEeMIIIK
OcliHeNieHy epeKIIeNiKTepiH Tajman, >kahaHnaHy »XaraalbIHAAFbl MOJCHH
COMKeCTIK TMeH  KOFaMBIK  KYHIBUIBIKTAPABIH  TPaHC(HOPMAIUSICHIH
KepceTyiMeH epekinesieHeni. Makana oeOueTTanyAarsl KaHa o1iCHaAMaJIbIK
I3IEHICTEePl TEPEHIETE TYCETIH KYH bl €HOCK OOJIBIN TaObLIA b

Keneci makama — «/lekojIOHHATBHBIA THCKYpPC B KHUIeE
Ha3uaaHwii Adas» — AOalifbplH Kapa Ce3ICpiH JCKOJIOHUAIIBIK TCOPHS
TYPFBICBIHAH KapacThIpajbl. 3€pTTEYAC OMIIBUIABIH ajaMm, Koram, OiliM
JKOHE PYXAHHAT TYpalbl TYXKBIPBIMAAPHI OTAPIIBUIABIK TOKIpHOEe MeH
MOJICHH TOYEeNJIUIIK MoceseNiepi aschlHAa TaigaHaabl. ABTopinap Abaii
MYPACBIHBIH ~ Ka3ipri TYMaHHMTapJblK FbUIBIMAAPAAFbl  JIEKOJIOHHAIIBIK
JIUCKYPCKA COMKeC KeJIeTiH KhIPJIAPBIH alllbIll KOPCETIIl, OHBIH HJIEsSIaPbIHBIH
OYTiHTT KOFaMIBIK-MOJICHH YIEpIiCTep YIIiH ©3SKTIIIrH Heri3aekmi.



«Contemporary Kazakh and Kyrgyz Literary Narratives: The
Utilitarian Function of Ethno-Folkloric Plots» arTei 3epTTey Ka3ipri ka3ak
JKOHE KBIPFBI3 oMeOMETIHACTI 3THO(MONBKIOPIBIK CIOXKETTEPIIH KhI3METIH
CaJNIBICTRIPMAJIBl  TYPFBIJIAH KapacThIpajasl. Makanmaaa AoCTYpial MOACHH
KOATAP/ABIH, MUDOJIOTUSIBIK koHE (DONBKIOPIBIK MOTHBTEPIH 3aMaHayd
KOPKEM MOTIHJETI TpaHC(HOPMAaNUICH TalIaHBII, OJAPIBIH YIITTHIK JKabIHBI
caKTayJarbl peji aWKbiHmamagsl. by eHOeK TYpKi XalbIKTapbIHBIH OpTaK
pyXaHU MYpachlH 3CpTTEYJC JKOHE CaJIBICTHIPMANBl  9/IcOMETTaHy
OarbITBIHAAFHI 137IeHICTEeP Il JAMBITYa MaHBI3/IbI FEUTBIMUA MOHTE HeE.

«Ko:xka Axmer Slcaym OyHHeTaHBIMBIHIAFBI HETI3ri COMBLIBIK
YFBIM/Iap» MaKaJlachl TYPKi-MYCBIJIMaH ©PKCHUETiHIH KOpHEKTI okini Koxa
Axmert fcayuiiH pyxaHu MypachlH OHBIH HETi3Ti COMBUIBIK KaTerOpHUsIIAPEI
apKBUIBI  3epieneiimi. 3epTTeylae XHKMET ISCTYPIiHIH ©3€riH KypaWThIH
MarpudaT, XaKhKaT, pyXaHH KeMeNJeHy, Homci TtopbOueci cexinmi
YFBIMJApAbIH MOHI MEH Ma3MYHBI XKYHelni Typae Tannanran. Makana Scayu
UTIMIHIH TYHUETaHBIMABIK HETI3NEpiH TepeH TYCiHyre MyMKiHOiK Oepim,
TYPKi CONBUTBIK OMBIHBIH €pPeKILENiKTEpiH alKbIHAN TyCei.

Canra enren «Kam Dedigiim Erenler: “Atalar S6zi”’nin Dede
Korkut’u Uzerine Bir Degerlendirme» aTTel Makamaga TypKi
XaJbIKTApPbIHBIH OPTAK MOIEHM MYpPAChIHBIH MaHBI3IBl Tyiracel Jlene
KopkpeIT OciiHeci «ATanmap ce3i» MOTiHI HETI3iHJEC KaiTa MalbIMIIaiabl.
ABTOp TapUXU-MOACHHU JKaITHIH KOPKEM MOTiHAEpIeri KepiHiCiH Taimait
oteipeinl, [lene KOpPKBIT TYJIFachbIHBIH YKBIMIBIK CaHAAaFrbl OPHBI MEH
KbI3METIH JKaHa FBUIBIMM TYPFbIOaH Oaranmailnel. 3eprrey MASCTYP MEH
MOJIeHH cabaKTacThIK MoceJieNiepiH TYCIHAIpyre OaFbITTalfaH MaHbI3/IbI
FBUIBIMUA €HOEK OO0JIbIN TaObLIA/IbI.

CannblH conrbl Makaiacsl — «Ermeni Harfli Kipcak Tiirkgesinde
Diiz-Dar Unlii Nobetlesmesi Uzerine» — Tapuxu Typki Tinmepinig
(OHETHKANBIK JKYWECiH 3epTTeyre apHaifaH. EpMeHi jka3ysbl KBIIIIAK
€CKePTKIIITepiHeri JaybICThl JBIOBICTAPIBIH AIMacy KYOBUIBICTapBIH
Tanjgay apKbpUIBl aBTOP TYPKI TULAEPIHIH TapuX® JaMy epeKIIeNiKTepiH,
onapIplH e3apa OalaHBICBI MEH OBOJIONMAIBIK  3aHIBUIBIKTAPBIH
aHBIKTAWpl. Makanma Tapuxu Til OLTIMI MEH TYpKiTaHy cajachlHIarbl
MaHbI3Ibl FBUIBIMA MOCEJeNepli HaKThl TUIMIK JepeKTep Heri3iHae
KapacThIPYBIMEH KYH/IBL.

XKypHanablH OCBl CaHBIHJAA S>KapusUIaHFaH Makamanap TYpKi
IYHHUECIHIH TUIIIK, 9/1e0H, MOJICHH JKOHE PYXaHH MYPACHIH OPTYPJIi FEUIBIMH
KBIpbIHAH 3epJiefieid OTBIPBIN, 3aMaHayd TyMaHUTapIbIK 3epTTeyNepIiH
03eKTI OarpITTapblH KaMTHABI. Tapuxu Mypa MEH Kazipri FhUIbIMH
i3eHIiCTepAiH CcabaKTaCTBIFBIH KOpCEeTEeTiH Oyl eHOEKTEepHAiH TYPKOJIOTHS
FBUIBIMBIHBIH JaMybIHA JKOHE XaJbIKapalblK FBUIBIMA KaybIMIACTBIKTAFbI
3epTTeyJIepAiH TepeHIeyiHe 03 YIeCiH KOCaTbIHbIHA CEHIM OIipeMis.



Ocwl CcaHHBIH JKapblK KepyiHe yjec KOCKaH aBTOpJIapFa,
PCICH3CHTTEPre JKOHE PEAAKIVSUIBIK — ajKa  MYIICICPIHe  IIIbIHANKI
ANFBICBIMBI3IBI OimipeMis. JKypHaIbIMBI3 alaFbl YakpITTa Ja TYPKOJOTHS
FBUIBIMBIHBIH ©3€KTI MOCEJICNICPIH KaMTBIN, FBUIBIMH IIKIp aJIMacyIbIH
Oexenmi aaHbl OOMBIT Kajla Oepei Ter ceHeMis.

Kypmernen,

Bac pexakrop
Jok., ntou. Xamua YETHH



BAS EDITORDEN

Degerli Tiirkoloji Arastirmacilari, Kiymetli Okuyucularimiz,

Ahmet Yesevi Universitesi Tiirkoloji Dergisi’nin 126. sayisini
sizlerle bulusturmaktan memnuniyet duyuyoruz. Bu sayimizda Tiirkoloji
arastirmalarinin farkli alanlarim1 kapsayan, tarihi ve c¢agdas meseleleri
disiplinlerarasi bir bakis agisiyla ele alan yedi degerli ¢calisma yer almaktadir.
Dil, edebiyat, diisiince tarihi, tasavvuf ve folklor arastirmalarini bir araya
getiren bu c¢alismalar, Tiirk diinyasinin kiiltiirel ve entelektiiel mirasini yeni
perspektiflerle degerlendirmektedir.

Saymmizin ilk makalesi olan “Fymap Kapam :xone XX rachIp
OaceiHAarbl Ka3ak 9aeou Timi’, XX. yiizyll bas1 Kazak aydinlanmasinin
onemli temsilcilerinden Fymap Kapanr’in dil anlayigini ve eserlerinin Kazak
edebi dilinin olusum siirecindeki yerini incelemektedir. Kazak toplumunun
modernlesme doneminde dilin {stlendigi kiiltiirel ve toplumsal islevleri
ortaya koyan c¢alisma, bir yandan donemin dil politikalarina 151k tutarken
diger yandan milli kimlik insasinda edebi dilin roliinii degerlendirmektedir.
Tarihi dil arastirmalar1 agisindan 6nemli veriler sunan makale, Kazak yazi
dilinin gelisim ¢izgisini anlamak bakimindan dikkate deger bir katki
niteligindedir.

“Kasipri Ka3ak mnpo3acbIHAaFbl YITTBIK HHTErpamusi IMocT-
nocTMonepHu3M asickinga” baslikli calisma, cagdas Kazak nesrini post-
postmodernizm kurami ¢ercevesinde ele alarak ulusal entegrasyon kavramini
edebi metinler iizerinden tartigmaktadir. Kiiresellesme, kimlik, aidiyet ve
toplumsal bitliinlesme gibi giiniimiiziin temel meselelerini  Kazak
edebiyatindaki anlati stratejileri iizerinden inceleyen arastirma, cagdas
edebiyatin toplumsal doniisiimleri yansitma ve yonlendirme giiciine dikkat
¢ekmektedir. Bu yoniiyle makale, yalnizca edebiyat incelemelerine degil,
kiiltiirel caligmalar ve sosyal bilimler alanindaki tartigmalara da katki
sunmaktadir.

Sayimmizda yer alan “J/lexo10OHMAJbHBIA AUCKYpPC B KHHUIe
HasugaHuwii Ao6an” adli calisma, Kazak diisiince tarihinin en Onemli
isimlerinden Abay’in “Kara Sozler”ini dekolonyal teori baglaminda yeniden
degerlendirmektedir. Eserde yer alan ahlaki, toplumsal ve kiiltiirel elestirileri
somiirgecilik sonrasi diisiince perspektifiyle ele alan makale, Abay’in fikir
diinyasinin giiniimiiz entelektiiel tartismalariyla nasil iligkilendirilebilecegini
gostermektedir. Boylece klasik bir metin, ¢agdas kuramsal yaklasimlar
aracilifiyla yeniden okunmakta ve yeni anlam katmanlar1 kazanmaktadir.



“Contemporary Kazakh and Kyrgyz Literary Narratives: The
Utilitarian Function of Ethno-Folkloric Plots” baslikli makale, ¢agdas
Kazak ve Kirgiz edebiyatlarinda etno-folklorik anlatilarin tistlendigi islevleri
karsilastirmali olarak incelemektedir. Ortak kiiltlirel hafizanin, s6zli gelenek
unsurlarinin ve folklorik motiflerin modern anlatilardaki doniisiimiinii ele
alan calisma, Tiirk diinyas: edebiyatlar1 arasindaki kiiltiirel stirekliligi ortaya
koymaktadir. Geleneksel anlati kaliplarinin ¢agdas edebi iiretimde nasil
yeniden yorumlandigini gostermesi bakimindan arastirma, karsilagtirmali
edebiyat ve folklor caligmalar1 agisindan 6nemli sonuglar icermektedir.

“Koxka Axmer Slcayd JyHMeTAHBIMBIHIAFbI HETi3ri COMBLIBIK
yrbiMaap” adli  makale, Tiirk-islam diisiince tarihinin en etkili
sahsiyetlerinden biri olan Hoca Ahmet Yesevi’nin tasavvuf anlayisini temel
kavramlar ekseninde incelemektedir. Hikmet geleneginin sekillenmesinde
belirleyici rol oynayan irfan, marifet, ask, nefs terbiyesi ve insan-1 kamil gibi
kavramlarin sistematik bigimde ele alinmasi, Yesevi Ogretisinin diisiinsel
temellerini daha iyi anlamamiza imkan vermektedir. Calisma, yalnizca
tasavvuf aragtirmalar icin degil, Tiirk kiiltlir tarihinin manevi kaynaklarini
inceleyen arastirmacilar i¢in de dnemli bir bagvuru niteligindedir.

Bu sayida yer alan “Kami Dedigiim Erenler: ‘Atalar Sozi’nin
Dede Korkut’u Uzerine Bir Degerlendirme” baslikli makale, Tiirk
kiiltiiriinlin en 6énemli anlat1 kahramanlarindan biri olan Dede Korkut™u farkli
bir metinsel gelenek lizerinden yeniden degerlendirmektedir. “Atalar S6zi”
metninde sekillenen Dede Korkut imgesini inceleyen calisma, kiiltiirel
hafizanin farkli dénemlerde ve farkli metinlerde nasil yeniden iiretildigini
ortaya koymaktadir. Boylece Dede Korkut’un yalnizca tarihi bir figiir degil,
Tiirk diinyasinin ortak kiiltiirel bilincini temsil eden dinamik bir sembol
oldugu vurgulanmaktadir.

Sayimizin son makalesi olan “Ermeni Harfli Kip¢ak Tiirk¢esinde
Diiz-Dar Unlii Nobetlesmesi Uzerine”, tarihi Tiirk lehceleri arastirmalarina
onemli katkilar sunmaktadir. Ermeni harfli Kipgak Tiirk¢esi metinlerinden
hareketle ses degismeleri ve iinlii nobetlesmeleri {izerinde duran calisma,
Tiirk dil tarihinin karanlikta kalmis bazi yonlerini aydinlatmaktadir. Dil
verilerine dayali ayrintili incelemeler, tarihi lehgeler arasindaki iliskilerin ve
fonetik gelisim siire¢lerinin daha iyi anlasilmasina imkan saglamaktadir.

Tirkoloji Dergisi’nin 126. sayisinda yer alan bu caligmalar, Tiirk
diinyasinin dil, edebiyat, kiltiir ve diisiince mirasin1 farkli yonleriyle ele
almakta; gelenek ile modernite arasinda kurulan ¢ok katmanli iliskileri
gorliinlir  kilmaktadir.  Tarihi metinlerden ¢agdas anlatilara, dil
arastirmalarindan kiiltiirel kuramlara uzanan genis bir yelpazeyi kapsayan bu
sayimizin, Tiirkoloji alanindaki bilimsel tartismalara yeni acilimlar
kazandiracagina inaniyoruz.



Bu saymin hazirlanmasma katki saglayan degerli yazarlarimiza,
hakemlerimize ve yaym kurulu iiyelerimize tesekkiir eder; dergimizin
Tiirkoloji arastirmalarina katki sunmaya devam etmesini temenni ederiz.

Saygilarimizla,

Bas Editor
Doc. Dr. Halil CETIN
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FYMAP KAPAIII )KOHE XX FACBIP BACBIHJIAFBI KA3AK
9JIEBU TLII

Sherubay KURMANBAIULY"

Angarna: Makanaga XX racelp OachHIarbl ©MIPJCH ©TKCH aKbIH,
KOFaM Kaiipatkepi, Kazak OinimMmna3ssl Fymap Kapam
HIBIFapMaJIapbIHbIH T, ce3 KOJIJIaHbIC epeKIIeINTiKTepi
KapacThIpBUTagsl. AKBIH eJeHaepi MeH Oacka ma eHOeKTepiHzae
KE37IECETiH epeKIle KOJIAaHBICTaFbl 3aT eciMaep, CBbIH ecimuep,
eTICTIKTEp, YCTEyIlep MEH JXEepriulikTi ce3mep Ka3ipri omeOHW Tinmmeri
HYCKallappIMEH CambICThIpbUia TanaaHaasl. COHBIMEH KaTap aBTOp
KOJIJIAaHBICBIH/IAFbl €PEKIIIe TIPKEeCTep, MAKaI-MITEIIEp MEH TCHEYJIep
ne Tanmananel. Fymap Kapamn ribiFapMmanapblHIarsl Kas3ipri Tijme
KOJIIaHBUIMAaWTBIH HEMECe OTe¢ CHUPEK KOJJaHbLIATBIH KOHE, OHIMCI3
KOChIMIIANap aHbIKTanaAbl. AKbIH eHOekTepiHgeri ymly, JI9KiH,
xanmOyku, ya, hom, ojap CHSKTBI KiTabU Tid 3JIEMEHTTCPiHIH
KOJIIAaHBICHI KOPCETIJIII, TyBICKaH TYPIK TULAEPiHIH acepi, JTEKCUKAIBIK,
OipiKTep MEH rpaMMaTHKAJIBIK TYJIFajgap Typaisl ce3 0omaasl. Karam
WECiHIH KOJJaHFaH MaKaJ-MoTeNlAepi MeH TeHeylepi, OHBIH
IIBIFapMaapblHAaFel  Ka3ipri omeOM Timae ymbIpaca OepMeHTiH
epekiie  TipKkecTep — AWKBIHAAQNBIN,  ONAPJBIH ~ MaFbIHAJIAPI
tyciagipineni. XX racelp OacBIHAAFBI Ka3aK TUTi TaMYBIHBIH KE3CHIIK
kenbeTi, aKplH TUIHIH  epeKIIeNTiKTepMEeH OalTaHBICTHIPHLIA
cumarranaasl. Kapeimaer kanamrep, oenrini akeiH F.Kapamr 6encenmi
NIBIFAPMANIBUIBIK KBI3METi, 970 MYpachl apKbUIbI OTKEH FachIp
OachIHIaFbl Ka3ak oneOMeTIHIH, jka30a o1e0u TUTIHIH JaMybIHA YIeC
KOCKAaH TYJIFa JIETeH TY)KbIPBIM JKacaJla/ibl.

KinT ce3nep: Fymap Kapam, Onedu tin, XX raceip 6ackl, Kitadbu
T, Tingik epekuienikrep
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GUMAR KARASH AND THE KAZAKH LITERARY
LANGUAGE AT THE BEGINNING OF THE
TWENTIETH CENTURY

Abstract: The article examines the language and stylistic features of
the works of Gumar Karash, a poet, public figure, and prominent
Kazakh intellectual of the early twentieth century. The study analyzes
distinctive lexical usages in his poetry and other writings, including
nouns, adjectives, verbs, adverbs, and regionalisms, comparing them
with their counterparts in the contemporary Kazakh literary language.
Special attention is devoted to the author’s unique phraseological
constructions, proverbs, and similes. The research identifies archaic
and non-productive affixes occurring in Karash’s works that are no
longer used or are only rarely attested in modern usage. The
employment of bookish language elements such as ushbu, lakin,
halbuki, ua, ham, and similar forms is examined, and the influence of
related Turkic languages is discussed with reference to both lexical
items and grammatical forms. Furthermore, the proverbs, similes, and
distinctive expressions found in the author’s works—many of which
are uncommon in present-day literary language—are identified and
their semantic features explained. The developmental stage of the
Kazakh language at the beginning of the twentieth century is
characterized through an analysis of the linguistic features of Karash’s
texts. The study concludes that Gumar Karash, as a prolific writer and
influential poet, made a significant contribution to the development of
early twentieth-century Kazakh literature and the formation of the
written literary language through his active creative work and rich
literary legacy.

Keywords: Gumar Karash, Kazakh literary language, Early twentieth
century, Bookish language, Linguistic features.

Kipicne

XX racelp OacblHIAFbl TUIMIK  epeKIIeNikrep MeH Auam
KalpaTKepJIepiHiH Tl FhUIbIMKM aliHayibiMFa 1980 KbUIIAPIBIH asFbIHAH
Oacram »xyienm Typae eHe Oactanmbl. byFaH JIeHdiH cascH-MAEOIOTHSIIBIK
cebenrepre OalmaHBICTHI AJlall MYPachlH JKaH-)KaKThl 3epTTey MYMKiHJIITi
miekTeyai 0ol Toyesci3mik KapcaHbIHAA JKOHE OJaH KEHiHrI KbLIAaphl
Anaiin KOo3rajibIChl OKUIJIEPiHIH 9/1e0H, TapUXH KOHE TUIMIK Mypachl KaiTa
KapaCTBIPBUIBIN, FBUIBIMA  TYPFBIAAH  3epieiieHe  Oactranel.  CoraH
kapamactaH, XX Facelp OachIHIarbl jka30a o1e0M TUIAIH CHUIIAThI, OHBIH
CTHJIBJIIK TapMakKTalIybl MEH >KeKe Kajamrepiep TUIIHIH epeKIIeTiKTepi
TOJIBIK 9Pl KEIIECH Il TYPAE 3ePTTEI Il ey KUBIH.
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Kazak omebm TiminiH XV-XIX racelpnapgarsl gaMy Tapuxsl .
KenecoOaes, C. AmamxonoB, M. banakaes, T. Kopmabaes, P. Ceizapik, O.
Kyppimokanyiel, K. Omipanues, 1. Capribaes, C. Hcaes, E. XKanneiticos,
b. O06inKackIMOB koHE 0acKa Ia FaIBIMAAPIBIH €HOCKTEPIHIE >KaH-KaKThI
KapacTelpbuiAbl. 1960 sxpuimapsl skapelK KepreH «Kaszak Tili Tapuxbsl MeH
JIUaNeKTONOTHACKIHBIH MoceJieNiepi» aTThl JKMHAKTa Ja Tl TapuxblHA
KaTBICTBI KYHABI nepekTep Oepimmi. Keiinri keseHme omeOM Till TapuXbl
mocenenepi E. XybOanos, b. MowmsiHOBa, F. Kammes, I. bopanOaesa, I.
Xam3uHa eHOEKTepiH/Ie )KaJFaChlH TalThI.

An XX raceipabiH O6ackl MeH 1930-KbUigap apajibIFbIHIAFBI 97e0u
TIAIH AaMybl, CTHJIBIIK TapMaKTaphIHBIH KaiblmTacyel ©O. Kaifmap, P.
Co3asikoBa, C. HUcaes, O. Aiitoaes, b. O011KacEIMOB, E.
JKanneiticoB eHOCKTEpiHAE 9op KbIphIHAH €03 OO0Jabl. TepMHHOIOTHSIIBIK
KYHEHIH KaJbITacybl MEH aJall OKBIFAaHIApBIHBIH  TEPMHUHKACAM
ycraseivaapel L. KypmanOaitysnel 3eprreynepinie apHailbl TalJaHIbL.
Conniven 0Oipre XK. JKakpimos, O. Xybaesa, M. XKycinos, I1I. MaoxiTacsa,
III. bimomoB xoHe Oacka 3epTTeymijiep amam  Kaldparkepiepi
IIBIFAPMANIAPbIH  JICKCHKAJBIK, TPAMMAaTHKANbIK, CTHJIBAIK TYPFBIIAaH
KapacThIpAbl. Anamn 6ackUIBIMIAPBIHBIH TiTi MeH Tapuxu aepektepi K. Cak,
0. JKyOaeBa ecHOCKTEpiHAC MKHHAKTAJBIN, FHUILIMH >k00ajap aschIHAA
xkyrenerni. CorpiMeH Karap XX Fachlp OachIHIAFBl KallaMrepiep TiliHe
KaTbICTBl  OipKaTap KaHAMJATTBIK JKOHE JOKTOPJBIK JHCCepTarusiap
Kopranapl. JlereHMeH anam KaipaTrKepiepiHiH Keke TUIIIK epeKHIeiKTepi
MEH onapiblH (YHKIMOHAIABIK CTHIIBACPAl KaJIBIITACTBIPYAAarsl peli
apHaiibl, KEIIEH Il TYpJe TOJBIK allbULIBI Jeyre aii epreney. Ko xarmaiina
JKEKEJIETCH TPaMMaTUKAIBIK TYJIFanap MEH JIEKCHKAIBIK epeKIIeNiKTep
aTalblll ©TKeHIMEH, OJIAPJBIH TapWUXHW HeTi3l, KeHe TYpik KabaThIMEeH
ca0aKTaCThIFBl, ANMMAaKTHIK KOJIAaHBICTApMEH OailaHbICHl KyHemi Typrae
TaJIaHa KOMFaH JKOK.

XX FachIp/IbIH aJIFAIKbl XKAPTHICHIH/IAFbI TIITAHBIMIIBIK 3€PTTEYNIEPIC
peBONIOIUAFa JEHiHTI ka30a MypalapIblH Tilli KeOiHEe «KOUBIPTIAKY,
«1ry0apy, <OKaImbl XaJbIKTBIK TUIICH alllllaky JIETeH CHUIaTTa OaraliaHbIIl,
apal-mapceel, araraid JoCTYpiHE TOH IEMEHTTEp 91¢0u TUIIIH TaOUFu Jamy
apHACBIHAH THIC KYOBUIBIC peTiHIe KapacThIpbUImbl. Kitabu Tinm mactypi
«ecki xkazda Yiri», «KaproHIBIK KadarT» pEeTiHAe TAaHBUIBIN, OHBI d]e0u
TUIIIH 1IrepijieyiHe Kelepri KedTipreH KYObUIBIC Jienm TyCiHaipy OachiM
ooimel  (CapeibaeB, 1963, 7-0.). MyHnaii ke3kapac Iiararaii jxa30a
JIOCTYPiHIH Ka3ak ka30a TiTiHe BIKMAIbIH apHaibl, XKyHeni Typae 3eprreyre
MyMKiHZiK Oepmeni. Hormxecinne XX racblp OachlHAarbl Kajamrepiep
TUTIHAET KiTaOu 3JIEMEHTTEp KOOIHE «KaJJIbIK KYOBLIBICY, «HICOJOTHSIIBIK
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TYPFBIIAaH €CKipreH KabaT» peTiHAe CHIIaTTalbI, OJapiblH TapUXH-
JIMHTBUCTUKAJBIK HETi31, TYpKi *a30a JIoCTYPIMEH Ca0aKTacCTHIFBI TEPEH
tannaHbaapl. AN IIBIH MOHIHAE, apalb-mapcel, Imararaii onedu Timi
SIIEMEHTTepl Ka3ak jka3ba TimiHiH Oenrini O6ip ke3eHneri (yHKIHOHAIIBIK-
CTWIBJIIK KaOaThIH Kyparl, COJl IOYyipAeri PecMH-IiHHU, MYOIUIMCTUKAIIBIK,
SMUCTONIAPJIBIK MOTIHACPIIH TULMIK HOPMAcChIH aWKbIiHaaraH. KeHecTik
Ke3€HJIe 9/1e0n T/l «TazapTy», «KiTabu Kocmaiap/aH apbUITy» YCTaHBIMBI
MEMJICKETTIK JeHreie >KYpPTi3iIreH Tl cascarblHBIH Kypampaac Oediri
0omabl. COHBIH cajjapblHaH hom, J9KiH, Yulby, Muiiom, eamain, Xxayigp,
mMapociMa TOPI3NI KOJNJAHBICTAp TUIMIK 3BONIOIMSHBIH 3aHIbl KE3CHIIK
KOpiHici peTiHae eMec, HOpMaJaH THIC IIEMEHTTEp peTiHae Oaramanapl. by
ypaic >ka3z0a TiNAIH Tapuxyd KeNKaOaTTBUIBIFBIH TYTacTail KapacThIpyFa
Oenrii Oip gopexene kexepri kentipai. Ocel TYpFbIIAH anFaHiaa, XX Facklp
OacplHmaFpl  Kalamrepiep TuTiH, coHbIH imiHAe Fymap Kapam
HIBIFAPMANIapblH ~ 3epTTEY TEK OJKEKeNlereH TrpaMMaTHKallbIK —HeMece
JIEKCUKAJBIK epeKIIeNiKTep/li CHIaTTayMeH IieKkTenMeyi Ttuic. Onmapapig
TimiHAeri KiTabW [OCTYp DSJIEMEHTTepi, IaFaTailblK KabaT, aliMaKTBIK
KOJIJTAaHBICTap MEH KOHE TYPKUTIK TYFanap Ka3ak o1e0u TiTiHIH KalbIITacy
TapUXBIHIAFbl Cca0aKTacThIK TIEH KeNapHalbl JaMy[blH aifarbl peTiHge
KapacTBhIPBLTYbI KAXKET.

Kitabu Tinm mocTypiHeH TOJBIK apbUFaH Ka3aKThIH YITTHIK o1e0u Tifi
XIX FachIpiIbIH €KIHII KapThIChIHA OipKoja KaJBIITACTBl JIEY FHUIBIMH
TYPFBIJIAaH TOJIBIK J19J1 Ooya Oepmeiini. OnTkeHi XX FacwhIp/blH OachiHIa aa
Oipkarap Kamamrepiep IIbIFapMaiapblH/Ia TYPKi jka30a IoCTYpiHiH, COHBIH
IOIiHAe TIaFaTaijiblK  KaOaTThIH OJKEKeNlereH DJIEMEHTTEpl  CaKTAaIbIIL,
(GYHKIIMOHAJIIBIK TYPFBIIAH KOJAAHBUIBIN OTBIPIAbL. By KyObuibiC >xa30a
TIIIH Tapuxu Cca0aKTaCTBHIFBIH JKOHE OHBIH KONKa0aTThl TaOWFaTHIH
aHFapTalbl.

JKana >xa30a o/1e0M TUNIIH KaJbIITACYbIHIA 9Pl YITTHIK 91¢0H TiIIH
JKaHa camaniblK JeHrelre kerepinyiHae AxmerT balTypchlHYIBI, OnuxaH
beketixan, Mipxkakpein Jlynaryner, XKycinbek AiMaybITyiipl OacTaraH alarl
KalipaTkepiiepiHiH eHOeri aipbikia Oosabl. Ojap JKaNMbIXaJbIKTHIK TiT
HET131H/1€ JKa3y MPHUHIIUIIIH OPHBIKTHIPBINT KaHa KOHMaid, myOaUIMCTUKAIIBIK,
FBUIBIMU JKOHE KOPKEM CTWIIBJIEP/iH JKIKTEIyiHe KON amibll, 91e0u TUIIiH
HOpMaltaHy yaepiciH >kenennerti. COHBIH ©3iHAE ONapiblH TiUTiHEH KiTabu
TIIIH epeKIIeikTepiH ke3aectipe anambid. ComapubsiH 0ipi — XX FachIp
OachIHIaFbl KOPHEKTI akKblH, KOFaM Kailparkepi, araprymsl Fymap Kaparmi.
OHbIH MWbIFapManapsl coll Jayipaeri Ka3ak TUIiHIH 1aMy JeHreHiH, CTHIIbIIK
KabarTapblH, KiTaOW Till 3JEMEHTTEpPiHIH KOJIAHBUIYBIH, JKEPTiJIKTI Til
EPEeKILCTIKTepIH JKOHE KOHE TYPKUIIK TYIFadapAblH CaKTaIyblH alKbIH
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KOPCETETIH MaHBI3IBI TUIMIK MepeK Ke3i Oomeim Tabsuiansl. Fymap Kapamr
TUTIHAE XaNbIKTBIK COWJey ASCTypi, ka3zda omebu Hopmajap MeEH TYpiK
TUIAEpiHE OPTAK 91e0H IIEMEHTTED 63apa YIITACHIIT KaTa Ibl.

JKan-xakTel OimiM meci, XX Facblp OachIHIArbl Ka3ak oAcOHMETiHIH
KepHekTi okini Fymap Kapam mbsirapmManapbelHbIH TiJIH 3€pTTEy — TEK JKEKe
KaJlaMI'epliH TUIIIK epeKIIeNiriH aHbIKTay YIIiH FaHa eMec, 0J eMip CYpPreH
Ke3€HJIeT1 YITTHIK TUIMIH AaMy OarbITbIH, HOpMaJaHy YIEpiCiH alKbIHAAY
ylIiH jge MaHbpi3ael. Ochbl Makanaia Kajiamrep Mypachl OOWBIHIIA KHHAFAH
TUIIK JCPEKTEp TapUXH-CAIBICTBIPMAJbl SJIIC HETi3iHJe TaJJAaHbII, OHBIH
€63 KOJIaHBICBI MEH TpaMMaTHKaJbIK epeKLIeNiKTepl Kasipri omebu Tin
HOpMaJIapbIMEH CANBICTBIPbUIA KapacThipbuianbl. CoHbIMEH Oipre akbIH
TUTIHAET] KYOBUIBICTAp apKbhLIbl XX Fachlp OachIHAAFbI Ka3ak 9/1cOM TiTiHIH
KE3CH[IIK KelI0eTi MeH CTHIIBIIK KIKTeIy ajJFbIapTTapbl alKpIHAATAIbI.

3eprTey aaicTepi MeH marepuasaap

3eprreyaid Heri3ri Marepuansl perigge tymap Kapamrtein 2018
KBUIBI JKapblK KOpreH yII TOMABIK MIbIFapMajap >XHHAFbl, COHIAH-aK
akbiHHBIH Kazan, Yda kananmapbiHna OacburaH CSHOSKTEpI MEH KeHiHTi
KBULAAphl  JKapUsUIAaHFaH  TOJBIKTBIPBUIFaH  OachUIBIMIApBl  AJBIHIBL.
CoHBIMEH Karap KaJdaMrepAiH MyOMUIMCTUKAIBIK MaKallajdapbl, eJeHIepi
MEH MPO3aJbIK MOTIHAEPl TYTaC KAMTBUIBIN, OJIApIaH TUIIIK JCpEKTep
ipiKTey 9JIiCi apKbUIBI KUHAKTAJBL. 3epTTey OaphIChIHAA MOTIHIIEPACH KOHE
TyJIFanap, KitTaOu Til DJJIeMeHTTepi, Imararaii ka30a JocTypiHe ToH
rpaMMaTHKaJbIK ~ KOPCeTKIITep, JKeprumkri (Oarbic aliMakka ToH)
KOJIZIAHBICTap, OHIMCI3 JKYpHAKTap MEH epeKIle TipKecTep >KyWem Typie
CYPBITITAIIBIT, KAPTOTEKAIIBIK, HET13/Ie TONTACTHIPBUIIBI.

Herisri omicrep pertiHze: Tapuxu-camsicThipMaiel omic — F. Kapam
KOJIZIAHBICBIHAFBl TYJIFANapAsl KOHEe TYpKi »a30a ecKepTKilTepi, opra
racelp mypanapbl, XIX raceip onedu Tim (AGaii, LLlokopiM, akbIH-KbIpayiaap
TiJIl) JKoHE Ka3ipri o1e0u Tijl HOpMaJapbIMEH CANBICTRIPY YIIIH; THAXPOHIBIK
tangay oxmici — XX Facelp OachIHAArbl TUIMIK KYOBLIBICTAPIBIH TapUXH
ca0aKTaCTBIFbIH, 3BONIOLMSUIBIK ©3repiCiH aiKbplHAAy YIIIH; CHITaTTaMallbl
(MeCKpUNITUBTIK) oMiC — aKplH IIbBFapMalapbIHIAFbl  JIEKCHKAIIBIK,
rpaMMaTHKAIBIK, CTWJIBIIK EpeKIIeTIKTepAl >KyHedl cHrarray YIIiH;
KYPBUIBIMJABIK-MOP(MOJIOTHSIIBIK ~ Taljay —  KOHe  KOHE  OHIMCi3
KOCHIMINIANAPABIH (-Ayp, -TYFbIH, -alllak/-elleK, -yibl/-yii, -nmap/-nep T.0.)
KbI3METiH aHBIKTAy VIUiH; JIMHTBOCTWIMCTHKAJBIK Taldy — epeKule
TipKecrep, MaKaJI-MaTeep, TeHeyep MeH (hpazeonorsuIbIK
KOJIAAHBICTAPABIH CTHIIBAIK KYKTEMECIH ally YUIiH KOJJAaHbUIIBL.

TUPKOJIOTIA / TURKOLOJI  %KA3 /YAZ - MAYCBIM/HAZIRAN 2026 CAH/SAYT: 126, 1-38 5



Fymap Kapaw )Kone XX Facwip Bacvinoazer Kasax Ooeou Tini

3eprrey Oapriceiana F. Kapamr timinaeri xkyObuteictap Kazak TimiHiH
TyciHmipme cesmiri, Kaszak TiTiHIH 4~ aMaKTBIK =~ CO3Miri, Tapuxu
rpaMMaTHKanap MeH oieOM Tim TapuxblHA KaThICTBI E€HOCKTepJeri
IepekTepMeH  caiblcThIpbuinbl.  Conpaii-ak XX racelpaeiH  20-30
KBULIAPBIHIAFEl Mep3iMai Oacmace3 marepuaijgapbl MEH COJI Ke3CHJEri
TUIOIK ~ HOpMalaHy  YAepiciHe  KaTbICThl  3€pTTEyliep  eCKepismi.
Marepuangapasl Tanfay HOTIDKECIHIE aKbIH TUTIHIErT KiTabu JIocTyp
AIIEMEHTTEPI, IIaFaTaiiIbIK KabaT, )KePriTiKTi aiiMaKThIK €pPEeKIIeNiKTep MEH
JKQMBIXaJBIKTBIK ~TUT HETI3IHIErT KOJJAHBICTAPIBIH ©3apa  YIITAcCybl
aHBIKTAJIBIN, OJIAPJABIH XX Fachlp OachIHIAFbl Ka3ak jkaz0a o1e0u TiTiHIH
KE3CH/IIK KeIOSTIH CUTIATTay/IaFbl MAHbI3bI AHKBIH IAJIJIBL.

Taanay MeH HOTHKeJIep
ETicTikTep KoIaHBICHI

Fymap Kapam 1mbiFapManapbiHIaFbl  €TICTIKTEP KOJIAHBICHIHBIH
EpEeKILETIKTepiHe JIe TOKTaIMai eTyre 00JIMaiIbl.

Ecim-. byriHri omebum Tinme «ecTi» TYJIFachlHAA KOJNJaHBUIATHIH
erictik F. Kapamra «ecit» TypiHA€  KOJAAaHBUIAIBL.  MBICAJIBL:
«Ecimxenimenen, )acarpIChl KeNTEHIMEHEH, Kajail eTil jKacay[IblH MOHICIH
OinMMeWTIiH Kapa XanblK Kajlail jkacachlH?» «Op JKepAae as3aMmarblH Oac
KeTepciH, Ecimin O0CTaHIBIKTHIH YHiH, Ka3ak!» (Kapam, 2018, 170-6.).

Kene Typik »xa30a €CKepTKIMTEPIHAC ewud-/ewum-; OpTa Fachlp
Ka30a MypanapblHIA ewum-/uwum-/uwuo- GopmanapelHIa KOJIIAHBUIFaH.
Bipkarap Typik TiIIepiHAEe OChI HYCKaja Ke3gecemi. Abail ma ecim- nen
KOJIJIaHa 1Bl

JKamanneik Typmac kytripim, En ecimmi, xpi3 0ingi» (Acka, ToliFa
OapaTyFbIH).

«MeH narbel Kell ecimmim JKacThIH Ha3blH, Ko keTmecke KOsl co3ap
Oap ma putaxsin?» (Fabumonnara).

Abaiira neiiiH JKeTKeH, KeWOip OHTYCTIK TOBOpJIap/la CaKTallFaH
eTIiCTIKTIH ochl keHe GopmackiH F.Kapanr ta konmganraH.

Ecim- ¢opmacet XX Facelp OacblHAarel 9ieOM TLIrEe TOH
epeKIIeTIKTepAiH Oipi, OHBI KeJIeCl MbIcalIapiaH Kopemis:

TeipHa ecimin MbIHa ce3qi, xkamaH cacTel / Etniec nen Kackplp onai,
oitmamac-Tel. (AxmeT, Kackplp MeH ThIpHA).
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Temnnacan, ecimeciy xausiHMeHeH / Cap gama  KyHipeHenmi
capeiaMeHeH (MarxaH, KopkeIT).

Kazak emieciHiH Heri3i ObIOBIC JKyleciHiie 00y Kepek Ae, AbIObIC-
IBIOBICTHIH O9pi e alThUTFaH, ecimiieer KyHiHIE Ka3bUTy Kepek... biprere
TYOipaiH OipikkeHiHEeH Oip MaFbIHAJBI CO3MEp A€ ecimineeH KYWiHIE TyTac
kaszeinaael (JKybaesa, 2013, 29-0).

ETicTiKTiH OCBHl KOHE TYJIFAaChIHBIH MeTare3ara  YIIBIPAYbIHBIH
HOTIDKECIHIC Ka3ipri o1e0u TiIeri ecmi- KalbIITacKaH.

Kwvin-. KeHe Typik TiniHAe, OpTa Fachlp €CKEpTKIIITEpiHEC HETi3iHeH
kpimmak tingepinne, XVIII-XIX racwelpnapaa akpiH-KbIpayaap MeH AOaii
TiTiHAE «KBUI-» eTicTiri xwui Kommaueuiasl (Kypmanbaiiymer, 2020, 80-6.).
XX Facblp 0achlHAA «KbUI-» ETICTITIHIH KOJIAHBICHI CHPEI, «ET-» KOMEKIII
eTicTiri OeJIceH i KoimaHbUia OacTaraHbiHa KapamacTas, T. Kapamra «kpii-
» KUl Konganeutaael. Meicansl: bip HeMipae momhyp ¢umocod Kamamuama
On-Adranu xa3ipetrTiH MbIchIpa OKbIFaH Oip XYTOAChIH MyTallara KbulLl0bLM
(2018, 76-0). He xbiimar kepek, KUBIHIBIKCHI3 paxar TaObLiMaiiasl (2018,
141-6.). OnebueTiH omapablH aHA TUTI OpHBIHA Taparyfa bhKmahar KbLiob
(2018, 187-6.). Menunene OonraH Kazak MISKIpTTEpl KUHANBIM, OYII Typajbl
OipHerie MapTe KeHec xouiobl (2018, 195-0.). bysiap xoMuccust MEH XaJbIK
apachIH/Ia aNbITIcaTapibIK Kuliowul (2018, 217-6.).

Meicangap KepceTill OTHIpFaHBIHAAN, «KBUI-» €TICTIrl aKblH TiTiH/IE
KblIObl,  KblIObIM, KbLIMAK, KbliblCmbl CHAKTBI OipHemre (dopmanaa
KonjaHblIaael. KeHe Typikrep TUTIHIAE, OaH KeWiH oOpTa FachkIp
eCKepTKilTepine, Oepifile Ka3aKThIH aKbIH-KBIPAYJIapbl TUTIHJE KOJIAaHBII
KEJITEH «ECIT-» MOHE «KbUI» eTicTikTepiH XIX FachIpibIH asfblHA Kapaii
KazakcTaHHbBIH MIBIFBICHIHIA AOaiiibiH, OaThichiHAa F'yMap/bIH KOJIJaHBLTYBI
Tingeri racelpmap OOMBI JKaJFachlll Kelie JKaTKaH cabaKTaCTHIKTHIH Oip
KOpiHici.

Mym. Kazipri onebu timmeri «ymeim» erictiri . Kapamra «myTt»
TYPIHAC KOJAaHbUIaIbl. MbIcammap: «AJaMMEH ajlaM KyHI» JIereH CO3JiH
MoHicin ecte tyThIN, mymnazanviy (2018, 27-6.), «bip xyni KaysicOaii
KaJlaFa KeJIill, Iok-Cy ajiblll, KaJlaJaH IIBIFbII Oapa jkKaTKaHaa eCiHe TyCel:
0ip kepek 3arThlH OIpiH anyra mymxan ekeH. «byJl oHIIEHiH eKeyMi3ziH
apaMbI3aFbl ece0-Xucad bl MymblimMac YIIiH OCHI Oip Kara3ra Ha3bl0 eniM»,
— newai (2018, 128-129-6.).

Bbyran neiiin Oy etictikTiH [llokopimMie KOiIaHBLIFaHbI KOHE OHBIH
KoHe HycKa ekeHi aiTeutran eai (Kypmanbaityier & Oninos, 2024, 54-0.).

[skapim:
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OIreH CoH eJIiM MYmcobiH JIeT,
ATBIMIBI KOUABIM — « Mymoiiean» (LLlokopiM, MyTBITFAaHHBIH OMipi).

IokipiMae Oy CTICTIKTIH  MYmnaiu, MYMCbIH, MYMbLI2AH,
mymuiimkan CHAKTHI OipHemre dopmanapbl kesmecce, Fymap Kapamra —
MYMKau, mymnaean, mymoiimac (opmanapsl KoigaHbuaabl. XX Fachlp
OaceiHa jeiiiH kxeTkeH keHe (opma Illoxopim men F.Kapamran keitinri
o1e0ueT eKUIAepiHEeH YIIbIpaca OepeMeni.

JKymvicmany. On aliTanpl: «UTLUTK AereH — OopiHeH Oeripek 9NeT, col
YIIiH JI€ OHBI JICYMbICMAHY, YKATTBIFY JKOJIBIMEHEH MEHrepTyre Oonabh»
nedmi (2018, 279-6.). ABrop OYJI €TICTIKTI JKaJIbl 9eO0U TUIACTI «KYMBIC
icTey» OpHBIHA KoJjmaHaabl. <«KyMBICTAaHY» €TICTITi Kasipri yakpITTa naa
emimizai Oarbic eHipnepinge barteic Kaszakcran, Ateipay, ManfbicTay
OONBICTaphIHAA JKUI KOJNJAHBLIATBIH SKEPriiKTI epeKiieaik. MBbICabl:
«bizmig MiHIET conm 3aHmapibl, ©3repicTi XallbIKKa TYCIHIIpY, PYXaHH
JIEHTeHiHIH KeTepimyiHe scymbicmany, OUTIM Oepy callachIHIaFbl JKaHa
WHHOBaIUsUIapAb! xkeTingipy» (Umanranues, 2016).

Kazak TimiHiH aiiMakTBIK CO3MITIHIAE ETICTIKTIH <« KYMBICTay»
¢dopmacer kepcerineni. Kymsicmay (I'yp., Manr.; Kexm.: Py3., 3ep., K.1y;
MXP) xxymebic ictey. On nekapHaiina »xymbictaiinsl (I'yp., Manr.). Bekimes
xongac 1945 sxeuter 2000 ra skepai TPAKTOPMEH JCYyMbICIAy2a MIHAETTEME
anein oTeip (Kekmr., Py3.). AliMarbIMbI3 KeJeMiHJle NalbIHAAIBIT OTHIPFaH
9p TYpJIi MIMKI3aTThIH CalachlH JKaKCapTy YIIiH TOMEHJET] Kaimap Ikl ecKe
ajpin oicymvicmacax taimal 6omap enmi (OK. emip). Komuccus OGenrinmi
JKocrapMmeH ocymvicmail O0actansl (JK.emip). biz 3 aligsiH 25-iHeH agam
nopirep Oemimiecid ocbrHna xxyMmbeicTaramb3 (K. emip) (Kammes k0., 2005,
273-0).

Ocbl KOJIaHBICTAPAAFBI )KYMBICHTa, )KYMbICHTa+Hi, yMbICtHTa i+,
KYMBbICt+Ta+ty, >KyMbICt+Tatca+tK (opManapbl CHSKTBI, «KYMBICTaHY» Ja
KYMBIC-Ta+H+y  TypiHA€ TybIHIAFaH. SIFHM roBopiapia KOJIaHbUIATHIH
<OKYMBIC» 3aT eCiMiHEeH TYBIH/IaFaH <«OKYMBICTa» €TICTiriHeH epoill OThIp.

Hlanmmay. «Keti mesrinme agam Qikipi kemnke nedin Oip aHaHbI, Oip
MBIHAHBI ICTEyre Kipicin Xypce nae, OipiHe Je KeHiT ToKTar, OakbIipai
anMaiibl, axpIpblHAa Oip JKYMBICKAa TipenTeHae KOHUI Kald Taybll,
wanmman, «MeHIM 13[1eTT )KYPreHiM OCHI efli» NelTiH mekke kenemi (2018,
281-6.).

Kazak TiniHiH aiiMaKTBHIK CO3/ITIHIE «IAIT, «IIAATTED) ChIH €CIMHIH
Atpipay, Manrsictay Peceitnin CaparoB 0O0JbICTApbIHAA KOJIJAHBIIATHIHBI
kepcetineni: [llarm (I'yp., Ten.; Pec., Capar.) mar, KyaHblll, KeHiTi
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keTepiHki. Om Oyrin kem ambim, kKeHim mrant kepinemi (I'yp., Ter.).
Bactpikka Oapcam manT exeH xakchl Kapcol annasl (Pec, Capart.). [larmmut
(I'yp., Manr.) xeninai, mar, Kyanslmtel. [llantrer caitnay (Iyp., Manr.)
(Kamme x0., 2005, 731). Fymap Kapam KonmaHBICHIHIAFBI «IIANTTay»
€TICTIT1 OCBHI CBIH €CiMHEeH (wanm+ma+y) TybIHIaFaH.

Opnac-. Kanamrep eHOCKTEpiHIE KE3[ECETIH epeKIe KOJIaHBICTHIH
0ipi «opHAC-» eTICTIri.

«Here con xxakcel hoM KeH jkepiepre opHacuin KaayFa Tanar eTrei.
Enni xasak xepine opracam aece, oraH 9p €Ki TapadblHaa o0IIecTyachiHaH
pyxcar kepek. OHan 0acka opraca anMaiinbl. Kazak Ka3akTaH skep KbI3FaHy
JKOJ eMec, aHbIH VIIiH 0opilip KeTeTiH >Kep, OHaH Ja Ka3ak el opHachin
kanceiH (2018, 173-0.). Keiibip 3amanmapna keiOip ceOenTepMeH OHai
OPBIHCBI3 OpHacynap Kemll OONFaH: Karbl0a AJUIaHBIH TOpIHAEC YT
ceHiMAepAiH ne OipHelle 3aMaHAap OpHACkin TYPFAHIBIFBI €CiHi3ne Oap
mrerrap (2018, 209-6.).

ABTOp HIBIFapMalapblHAa Ke3lECETiH «OpHAcy» Kaszipri «OpHBIFY»,
«OpHAaJacy» MaFbIHACHIHJIA KONJaHbUFaH. byl «opHa-» eTicririne -c oprak
eTiC KYpHarel (OpHa+c) Tike KalFaHy apKbpUIbl JKacalFaH eTiCTiK. Al
JKOFapBIIArbl  MBICATAPAAFbl  OPHACLIN,  OpHACA, OPHACY, OPHACAM
TYIFalapblHAaFbl €TIiCTIK (hopMallapbIHBIH OapibIFbl Jla OCHI JKEPruTiKTi
«OpHAC» KOJJIAaHBICHIHBIHAH TYBIHAAFaHbl KOPIHII TYP.

JKemmizy. «...ANAMUIBUIBIKTBIH Jicemmicyine, MIHE3IH Ta3aJbIFbIHa
wieir cebem» (2018, 281-6.). Tycinmipme cesmikre: «KeTTik= eT. CoI
Kerimy (Yomm x6., 2013, 508-0.) menm KepceTiiim, ceiney TijiHe ToH
KOJIJITAaHBIC JIeTeH CTWIBAIK Oenri Koitputamel. Comait mereamen T. Kapam
KOJIJIAaHBICKI OVJI €TICTIKTIH OaThiC aiiMarbIHJA KOJJIaHFaHbIHAH xalapiap
ere.

Kaiizoipmy. «bynait 6onranna, He Ae Oolica, Ka3ak e3 epiHe o3i ue
OOJIBIN, MYXHKTI KeITIpMEY OIbIH Kaugvipmy kepek» (2018, 182-6.). byn
celilieMJie aBTOp «KAMFBIPTY» ETICTITIH «KaiTapy» (KOJIbIHAH KaWTapy),
«boceyy (dconvin Oozey), «mauovipy» (dconviHan maindvlpy) MarblHACBIHIA
KOJIIaHFaH.

Opwi. . Kapam 1ubiFapManapbiHIaFrbl — «OpII»  €TICTICIHIH
KOJIZIAHBICHI  Jla Hasap aymapraabl. «OJeOueTi JKOK YITTBIH ©Hepi
epmrimeiini» (2018, 273-0.). «bi3 aHa TUTIMI3NI OKBI OUICEK, COHBIH
apKachlHa YJITHIMBI3/BIH OiTIM-6HEpiH ajFa jxidepemis, eprritemiz» (2018,
274-6.) — nen xka3ajpl, KajaM Hecl.
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Kaszipri Tinmme «eHepi epmiiMeni» HeMece «OLTIM-0HEPIl OPIITeMi3»
TYpiHIE KoJimaHbuiMakpl. KoHTEkCke Kapacak, OVJI ce3/i aBTOp «IaMmy»,
«JIaMBITY» MaFbIHACBIHJA KOJIJAHFaHBl aHFapbLIa/lbl. BYTiHTi yakeITTa eMip
CYpINT JKaTKaH >Xa3ylIbl HeMece Ke3 KelIreH Tl TYTHIHYIIBICH «eHepl
OPKCHICMEHTI», «OHEPI JaMBIMaMIbl», «OHEP-OLTIM/II JaMBITAMbI3» HEMECE
«OHEp-OLTIM/II epKeHACTEMI3» JICT Ka3FaH, alTKaH Ooyap eni. Omedu Til
cesmiriame Oy ce3miH OipHeme MarslHAacHl kepcerimemi: OPLII et 1.
Kaneinte! sxarmalijan KapKeIHBI apTy, YA€ Tycy, Kymiew. 2. Opic aiblm,
JKaH-)KaKKa OKaWbpuly, Kayaaih Tycy. 3. XuM. XUMHSJIBIK —PEaKIus
JKBUILIAM/IBIFBIHBIH - ©3repyl. 4. aybic. Aura 0Oacy, MIapbIKTay. 5. aykbIC.
Acxkpiny, ybiry (Yomu x0., 2013, 1038-6.).

«Opmriniay F. Kapamrarsl KOJJaHBICKI TOPTIHIN «anfa 0acy,
HIAPBIKTATy» JIETCH aybICIIANbl MaFbIHACKIHA OipIIaMa JKaKbIH Kele .

JKvinaynan. bonmaca kyHme Oip enm KBIpFBIH Taybil, JKsiiayrian
OacraH-asK xxypemis 0e? (Amamka).

AKBIHHBIH OYJ1 ©JICHIHJIETI (OKBUIAy» CO31 «KOKTay», «KOKTay auTy»
MarbIHACBIH/IA KoMaHbUIFal. Onmait AeTiHIMI3 «KbuTay» ce3i TypikmeHcTaH
MEeH emiMi3iH Oarbic eHipiHIH Oipkarap OONBICTAPBIHAA <OKOKTAY»
MarbIHachIHAa xymcanaznsl. JKoiiay (I'yp., Manr.; K.opna, Apan; Typikm.:
Amurx., Tamr., Mapsl, Temx., baiip.) «kokray». bepimre AObLT 1ereH enreHae
ofaH ocviiay meFapeinte (Iy., Manr.). (Kanues x6., 2005, 278-6.).

«OKokray» MarbplHACBIHIA >KYMCalblll TYpPFaHBIH OJIEHHIH OipiHIi
JKOJIBI J1a pacTaiiibl. OJeHHIH OipiHINI KOJIBIHIA KYHIE Oip en (aybui, py)
KBIPBUIFaHBI Typasibl alThUIca, eKiHIN TapMmakra «bapiMi3 »OKTay alThIn
Kypemis 0e?» Jer Typ.

Kovimna.

«OKoMapTThIK» alllbIK JKY3/1i NIBITIAFaHbIH, MYKTaKIaH KOJ KalbIPBIH
Kuimnagauwiyy. (JKoMapTThHIK).

AKBIH eJICHJIePIiH/Ie YIIbIpACaThiH «KBITIA» €TICTIr Je Ka3ipri oaeou
TIJJIe KOJJIaHblIa OepMel i, JKeKeJIereH aBTopiiapia raHa kesneceni. Kaszak
TiNMiHIH aiMakThIK cesniriane: «Keimy (K.opma, Apan) Keicy, mamainay,
MeJiiepiey. Maira Iemn a3 JKbUIbl IIONTI Kbimbin OepMece OoMaii bl
(K.opma, Apan). AT KaJblH Kblmbln YCTaraH XYMBIPbIFbI na Oanramaid (T.
Axr., [lana.). ©3iHe alTKbI3CaH ay3blH Ky IIOINIEH CYPTKEHMEH KyJail OHBI
Oaktan pga kem Kwima KovimaraH (©. Kekin., Ypkep). Jyraiigs
ChliijlaMaraHbl, ThIHIaMaraHbl ajJIbIHA aCcTaH, IIOMIIITEI Kblmambli OOJIbI
(K. Hoxim., Kimk.) — gereH Mbicammap Oepineni. ANWMaKTBIK CO3MIKTE
OJICHHIH eKiHII TapMaFbIHIAFbl «KBITIa» eTicTiri TypiKMEeHCTaHHBIH
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Oipkarap oOmeIcTaphl MeH KazakcTaHHBIH OaThIC OHIpiHIE KOJIIAHBUIATHIHBI
TIpKEJITeH 0o0jica, ole0M T CO3MITIHJE «KBICY, CHIFY» MarbIHAJIApPbIH/IA
JKEPriTIKTI JKepJie KOJJaHbUIaThiH eTicTiky (Yomu k0, 2013, 876-0.) — nerex
TyciHmipme Oepinemi. AWMAaKTBIK CO3MIKTET] TYCIHIIpME e, MBIcaiuiap na
ETICTIKTIH  «KbICY, IIamajiay, MeJIIIepiiey, IIeKTeY» MaFbIHACBIH/AA
KOJIJITaHATHIHBIH Jaenaeiai. OHbIMEH Koca MbIcaiaap KeceMiie (KbIT+bII,
KbIT+a) JkoHEe ecimiie (KBIT+aThIH) TYIFAIBI ETICTIKTEP «KBIT» TYyOip
eTicTiriHeH epOireHiH kepceTei.

Kapcwinay. «Kapeeinay» Ateipay, MaHFbICTay OOJIBICTaphl aliMarbIH/Ia
HET131HEH «KapChl ajy, KaObL1ay» MaFbIHACKIHJIA KOJIJAHBUIATBIH XKEPTUTIKTI
epexmienik ekeHi Oenrimi. Mpicansl: «EceHTaliipl akachl TOWBI3NaH
tycicimeH Kapcolianmot (I'yp., Ec0.). K3 OcH kyiiey OanaHbl aHanap Obliai
kapcoitaney (K. Hoxim., Kimk.). (Kamues %06, 2005, 396-6.).

Anaiina t'. Kapamteia: Kapcoliazan 1yCraH xayblH KyFaH €ll,

Emec me emiH, xypTeiM, caran He Oonabl!? (CaraH He Oommei?) —
JISTCH OJICHIHJET1 «KapChLIaraH» ETICTIN «KapChUIACKAH», «KAaCapbICKaH»
MarblHAChIHJA KOJJAaHbLUIFaHbl Oalkanagbl. OraH alMakTBIK CO3IIKTE
Atbipay OONBICBIHBIH EcOon aynmaHbiHIA «KapchLiacy» MarbIHACBIHAA Ja
KOJIJIaHBLIAJIbl JIEN KepceTulyi Je noajen Oona anmaabl. Kapcwlian2an Jicok
(I'yp., Ec06.) kapceinackaH koK. MeH HE JeceM Jie Ol KapCbLIAHeAH YKOK
(I'yp., Eco.). (Kanues x06., 2005, 396-0.).

ChIH eciMaep KOJIAHBICHI

Oumay. Kenenke ouman xemn exni, benmeH KanaslH men emi, AK
opaanap KoHAbIpbin, OTeIpyFa e ei. (Onai mMa, anari).

AKpBIH eNeHiH/IeT1 «oiTaH» ce3i A€ KeprimKTi epekmmenik. Emimiznin
Oarbic eHipi MeH TypiKMEHCTaH OOJILICTApBIHA 9/1e0M TIJIET] «OHIaHy ChIH
eciMi MarplHAChIHAA KonmaHbUianel. OutaH (Iyp, Mawe.; Typixm.: Baip.,
Taw., Keueyp., Taxma, Teoxc., Mapwi, Opan) ounay odacep. Warpun (k.)
apachIHJIaFrbl oUmay-oumay S>Kepiepae TyJeimik (K.) Ke3Jecinm Kalibli
oteipagsl (Typikm., baiip.). (Kamues k0., 2005, 534).

buacwin. MakcatsiMapl eTeMm aen, MypateiMa sxeteM jaen, buacweinza
Oac ypzs! (3aMaHaHBIH ajaMebl).

binrenimi sxaceipman, buacwliza 6ac ypman (2018, 222-6.);

buacvinoap naxcwnbin, Cetnep ce3i myn Oonael (Enmiy xaiibra
KO3Facak).

AKpBIH eJIeHIEpiHae Oipiiama Ui Ke3leceTiH «Ouachu» ce3i 0ip
KaparaHia Ou + acoln Ce3epiHIH KOCBLUIYbIHAH JKacCajblll, «achbUl TEKTI
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Ommep» JereH MarblHaga KOJNJAHBUIFaHAAW KepiHyl MYMKiH. Anaiima
«Ouacel» €O31 KEepiCiHIIe, «achll TEKTI €MeC», «TErl achUIFa KaTMmanab),
«TEKCi3» MarblHACHIHJIA KOJJIaHBUIFAH JeN NaibiMaayra Oomnanel. OraH
ceben, OipiHII — CO3MIH KOHTEKCTET1 MAaFbIHACHI, CKIHII — «OM» CO3ajmbl
KOCBHIMIIIACBHIHBIH, 9/Ie0M TUIIETI jkKoHEe 0aThIC TOBOPIAPBIHIAAFEI KOJIJAHBICHL.
MoTiHHEH «Teri Halapra, KacueTcisre 0ac ypMaiMbIH», «Teri Hamapruap
MaH CHAKTaHBIN, CONMApAbIH ce3l Myl O0oinmeny (Menke OumiH: «CHBIp MY
Oonajply JIereHi CHSKThI) JereH MarblHa aHFapbUIbil Typ. COHBIMEH Karap
JUAJICKTOJIOTHSUIBIK CO3IIKTE  MapChl TUTIHEH €HICH KIpME KOCBIMIIIA
(npedukc) cananatelH Oeti- Atbeipay, MaHFbICTay OONBICTaphl MEH
Kapakanmakcranga 6u- TypiHae KOMAaHBUIATBIHBI Kepceteni: ouxym (L'yp.,
Manr.) Oeiikam, KaHHeH Karepci3. buxym oteiran enMiz (I'yp, Manr.).
ouabwvipai (Kapak.) a0Obipoiicei3. XKankay amamra 6uadwvipaii 0onaiibiH aece
nesne roi! (Kapak.). 6uswcazoari (Kapak.) >xkarmaiicei3. bip 6Ouowcazoail ic
oombinThl (Kapak.). (Kanues k0., 2005, 144).

Hon. Taiinaii Tynan cekipreH, banbikrapbl Hon eni (Onaii mMa, anaii?).
«Y1KeH, 9pi, Joy» KOHE «MBIKTHI, KYIITI» JIETeH aybICIIajibl MarblHa OEpeTiH
«HOH» CO31 Jie HeTi3iHeH 0aTpic roBopnapbiH/a Konaanbuanasl. Hon (Typikm.:
KpacH., bekn., Kusn., Tam., Amx., Temx.; Xam6., Tan.; ['yp.; Opai, JKon.;
Kapak.; Akt., Oiibut; K.opaa: Ceip., XKan., Kapm., Apai) yJikeH, KeJaemi.
Tonay uon TyWeraybikThl Kapambl (Typikm., Tamr.). KaxeiMykan xou Kici
neceni (K.opma, XKam.). Kemeri kypecke TyckeH XiriT Hor eken (Opai,
JKon.). Kapcel angpiHan Hon cyHryip (K.) Ke3mece KeTTi, KOC aybI3[bl aja
caja OachIll camFaHbIMAa YIIein TYcTi (AKT., O#bur). Beurteipnaps! 6i31iH
komxo3na Oip wHom eriz Oap emi (Kapak.). Kyx-xkyk OONBI ©HKHIeH
tactap/pil OipiHeH Oipi wou... (F. Cin., Jlom0.). Con Tecke OinekTedt xyaH
TEeMIpJi KacTar KOUBIM, medepien How OanTaMeH BIHK-BIHK COFanbl (O.
Hypn., Kypn.). Cyma xysrem wuon Oanblk, Illarama kycka xem Oomap
(Maxamo0er, Onen.). (Kamues x6., 2005, 527-0.).

Ocel  JepekTepli ecemKe ajla KeJIreHJe «OMachul»  CO3iHIH
KYpaMbIHAaFbl «OW» (Iaymbpl J9CTYpPre cail INeIIeTiH Ka3bl, COT, IIICIICH)
nepbec MarbIHANBI co3 emec, «Ce3iH OachkiHIa KOJNJIAaHBUIATHIH, JAepOecTiri
JKOK, «E€MEeC» HEMECe ChI3/-Ci3 TyJIFajlappiIMeH MOHAEC co3 Oejieri, Oeil-
KOCHIMIIIACHIHBIH Oip Hyckack» (Yomm k0., 2013, 232-6.) mereH Tokram
’Kacayra 60maib.

Ycreyiiep KoJiaHbICHI

Oxmacvinoa. Acbul ce3fi KyHipeHin, Oxmaceinoa TonracaH, JKen
HaKaraH TeHi3aeH, TOMKBII KypeK Ko3ranap (3amaHa skalibIHaH).
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MortiHzmeri MarsIHACBIHA Kaparl, OyJ1 eJleH JKOJBIHAAFbl «OKTaCHIHIA
ce3l kanmmbl oie0u TuUIAeri «aHma-canma, keimae» (Yomu k0., 2013, 84).
MarbIHACBIH/IA )KYMCAJIAThIH «OKTa-TEKTE» KOC CO3IMEH MOHJEC YCTey Jell
naiieiMaayra Oomamel. bynm ycreynmin Oarpicen ipremec Kapmakmisr
ayMarblHJIa KOJIIaHBUIaThIH HycKachkl T .Kapamrarbl «oOKTacwkiHIa»-Fa
JBIOBICTANTY JKaFbIHAH ©TE JKAKbIH CKeHi Oaitkananel. «oxkma-canoa (K.opna,
Kapm.) oxma mexme. OKra-canma 0oiamaca KackbIp o3ip OiLTiHOSHII FOiD».
(Kanues x0., 2005, 536-0.).

Kewmizypoim. KeneMin kewmizypvim enre Kapan, Kammaiinbr Oip
KapJybIFam  aiaeiMasl  opan. (Kapablrammen cedeckeHiMm). byn omebu
TINAETT «KEMIKYPhIM» (KEMIKITYPBIM) YCTEYiHIH JKEPTiTiKTI KOJMaHBICHL.
ManFbicTaya TyFaH Ka3aKThlH KOPHEKTI Kanamrepi O.KekinbOaeB «baceke»
noBecTiHne: «Kewkixypovim 0Oana MIHTI3IN, aybUIIBIH aAbIAaFbl KOHBIP
anra anein ketemi» (1989, 235-6.) — nem xazanel. byn ycreynin barbic
KazakcTan oONBICHIHAA KOJNMAHBUIATHIH TaFrbl Oip JKEPTUTIKTI HYCKACHI
aHbIKTanFad: xewkimypevim (Opan, Kast.) xewxe maman. Kewximypevim
MBbIHA aKKa IIBIFbIN Keneiik (Kamues k0., 2005, 326).

Conma Oip FaHa «KEMIKYpPHIM» YCTeyiHiH bareic  eHipiHme
KOJIJIAaHBLIATBIH  KeUmieypolM//KeuKIKYPoIM//KeWKImYpeviM — CUSKTbL  YIII
TYPI1 JKePriTiKTi HYCKACHI aHBIKTAIBIT OTBIP.

Epekine TipkecTep KoJIaHbICHI

F. Kapaimr enOekrepinie Kazipri oneOu Tl KOJJaHbLIA OCPMEHUTIH
epekiie Tipkectep ©Oap. OmapJplH  KONINUIITHIH MarblHAChl OYTiHTI
OKBIPMaHFa TYCiHiKCi3 Oomybl MyMmKiH. EHpmi OipKarapblHBIH MaFbIHACHIH
KOHTEKT apKbUIBl TYCiHyre OOJIFaHMEH Kasipri KoJIaHbICTa Ke3lece
Oepmeiini. OnapAblH KaTapblHa: aikaza cany, ayoapa Kapan, akmapa cypay,
baxvipaii armay, Oonyza omulp, YMbIp CYpYy, eleK emney, Jlcap WaxKwipy,
USNaH emy//ugiamn Koy, omulpak e, Omulpax 0oy, OpbICMbIKKA AUHALObIPY,
OPHEK ANy, CLIMUbIN WbIEA Kely, CLLMWbIN KYPY, mece meKcepy, mypulCmblK
emy, mynmen mexcepy, Yax yimmap, ycmepine auy, Xaublk cO2blCbl, WAUUbIK
omulpy CHUSKTHI TipkecTep Kipemi. TemeHme OCBHI TipKecTepIiH Ka3ipri
KOJIJIAaHBICTaFbl MaFbIHACHI JKaKmia imriHae, an XX Facelp OachIHAAFrbI
konganeicel F. Kapam eHOekrepiHeH alblHFaH MbIcalAap apKblIbl Oepiiin
OTBIP.

Ankasa cany (manxviea cany). by Typaibl a3 FaHa yMIiTIMEH /i€ aiKaza
canvin, OKyIIBIIApAbIH opTackiHa TacTaiMblH (2018, 179-6.).

Ayoapa xapan, akmapa cypay (Kakcel OLTIN, KXETIK MEHrepy). Axam
ICTEHWTIH JKYMBICBIH ayoapa Kapan, akmapa cypamai, Ke3 >KYMBII
icTereHiKTeH, kKebiHece o3iHe, us Oackanapra 3usH erexi (2018, 281-6.).

TUPKOJIOTIA / TURKOLOJI  JKA3/YAZ - MAYCBIM/HAZIRAN 2026 CAH/SAYT: 126, 1-38 13


https://www.gumar.kz/component/content/article/12-shy-armalary/arly-ash/10-arly-ash.html

Fymap Kapaw )Kone XX Facwip Bacvinoazer Kasax Ooeou Tini

boiivin ycvinap (6oticyny, OoiicyHap). by cesre MoiiblH Kosip, OotibiH
YcoulHap, AKTapbITl TApUXTHIH KY31iH kepreH. (2018, 216-6.)

bonyza omuip (6on2anvl omep). EnAl yUIHIICI Typaisl ce3 Oonyea
omuip (2018, 277-6.).

Fymeip cypy (emip cypy). KapeiMeH »Xakcel TaTy eymulp cCypin,
Baceiana G6ap goyneti Oyiasiiapra; WTTeitin pipbuinacein 2ymsip cypin, He
Kaliplp TaOaTeIHBI Kynai OinciH?; bymaiima oifen amein eymsip cypy,
aloaHIBIK, aJaMUFfa JaWbIK eMmec; bimyre eHepi apTeIK OONFaHHAH COH,
JlyHusina paxamibIKIeH eymbip cypeer. (TyMbi).

Enex emney (enemey, eckepmey). Kem kici OyHbl Oacra enex
eminmelimin KIIIKEHE FaHa XKYOaHBIMI ic Ien OWnaisL... ... )Kanraca-xanraca
a)XapchI3 TYCKe KipeTiHiH erex emnetioi (2018, 281-6.).

Kap waxwipy (sicap cany). binmim xapeiceiHa 0oiire TireMiH aem oscap
waxKbpapivlk Kici Kazakra jga 6ap eken-ay nenik (2018, 200-6.).

Uenan emy//Henan xoiny (Kapusiiay, MamiMey, xadapiay). Kazangarsr
2-m1i kanneIMychuIMaH — cuesinge  JlocmyxamenoB meH — TaHaiies
Ka3akTapAblH yakbiTmia OpelHOOpP MY(THITIHE KOCBUIFAHBIH PECMH TYPHE
uenan Kviiean. Tartap KapbIHIACTAPBIMBI3 TOIIBIPAKTEI MYXapeT UzidaH emin,
meKTepiH co3bin oTeIp (2018, 220-241-6.).

Kinoix ~ xomumem  (opTanblKk  KOMHTET). Mackeymeri  Kasak
KOMHCCapHaThl apKbUTBI KIHOIK Komumemmiy ke31 xetti (2018, 250-6.).

XX rFacelp OacbiHma KiHOiK €e31 O€JCeHIl TEPMUH pETIHAC
KOJIIaHbLTFaH:

BbUITBIp ©TKEH JATBIHIIBUIAPBIH TYHFBINI KOHIIEPEHCECIHIE eMIie
oHriMe OOoJbI, IIemnryi OUTiM Opackl MEH KIiHOIK KaHAa Il KOMHUTETIHE
tanceipsiabl (Ennec, EMie keHeciHIH KOPTHIH/BICHI).

Kazak »xaHa omin xiH0ix KIMIATETI « YITUTENCKas ra3ere» dacKkapMachl
MeH 0151iM OacKapMachl )KaHBIHIaFbl KoMeciiepMeH OiTiM KaTblHac yKacayFra
aitnanapl (Temxan, Opbic emiieci MEH OININIECiH ©3repTy MAceleci)
(Kybaera, 2013, 197-0).

JKympic Oip, TeK MHJAFBI TYCIHETIH kindik Oacka (AWMaybITYIIbI, AHa
TiNiHIH OKBITY 91ici) (XKybaesa, 2013, 487-0).

Kinoix ce3iHiH BIFBICBIN, OPHBIHA OpPMALbIKMbIY OCJICEHIl Cco3re
aliHaJIFaHbl )KOHIHIE I11. CapbiOaeB ObLi1ait JeM xKa3apl:

1920 xpuIAApHl «OPTAIBIK» HEH «KIHAIK» CO31epi OPBICTBHIH
«LEHTP» JIeTeH CO3iHiH Oalamachl peTiHle eKeyl KapbICHIIl,
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Karap  KOJNIAHBUIBIN  XKypmi. Mseicamsl:  Hapkomxo3
KaHbIHIAFBl KiHAIK ©pT CeHAipy OacKapMmachl; KiTamKiHIiK
(xauronentp) 1. 0. 30 >xpuTHapAaH Oacranm OPTAIBIK CO3i
«KIHIIKTI» BIFBICTRIPBITT TacTam, ©3i ome0u Time HopMa
6omei KasemracTsl (Caperoaes, 1963, 9-6.).

Kativipner cazam. «Kem xype Ty3enep», Kailbipnbl carat! Xalbipibl
carar! (2018, 276-6.). ©Onebu Tinge, aKpIH-Ka3ylIbUIAp TUTIHIE Katiblpisl
may, Kauulpibl KyH, Kaublpibl Keul TipKeCTepl Wi KOJJAHBUTFaHBIMEH
Kaublpibl caeam TIpKecl yibipaca OepMerlmi. byl cupek KojmaHbIC, aBTOp
TiJIiHE TOH epeKIIeNiKTep iy Oipi.

Kuwvinowix weey (a3an mery). bynmapaas KYTBUTBII, TEHAIKTI €71 O0IyFa
TeKk Oip FaHa »xoi Oap — KubiHObIK wuiecin 0OoJica Ja, CO JKOJFa TYCIICH,
Ka3aKTHIH Ke3i ambimmaias! (2018, 180-6.).

Kynazvina acy (xymax Koro, TRIHAAY, KYIaK acy). OcklHIal Typeic
ce3lepnl NI KYnagvlHa dculn, 0Oacka TapUIBUIBIK KelliM, Kep-CydaH
afBIPBUTBIN JKaTKAHHBIH ©3iHJe-aK yFa ajMall TYpraHIblK — e31 Oip KbIpHI
KeTKeH ik Oenrici (2018, 183-0.).

Motivin Koro (MOWBIH OYpY, KOHII Oeiry). Onernke oChl KYHHEH MOuiblH
Koubin, ANIaMJIBIK JKaKCBUIBIKTHI OacTtaHmap naa; by cesre moiuwin Kosp,
botiviH yevinap, Akmapein mapuxmuly Jxcy3in kepeer (2018, 18-6.)

Ouixkewmi aoam (OWIIBII, OW eHOeriMeH aiHambicaThiH). bipkarap
agamuaap OtaH, YIT MOCEIECIMEH TEK JKOFaphl JIaya3bIMJIbl XKOHE OuKeutni
adamoap anHanbicca bomap neceni (2018, 45-0.).

Oman mymy (MEKeH eTy, MekeHzaey). bip xepai oman mymymen agam
Oarnachl FBUIBIM-OHEDP YHPEHIll, TayChbUIMaNTBIH a3bIK Tabajsl (2018, 151-6.).

Omuipax en (OoThIpbIKIIBL €1). OChl KyHJET1 OpbIc-Tarap CEeKuIIl
omuipak endepoiy Odpi Ae oyenne KeImeli, Majd Oarblll KYHEITKEH XaJIbIK
Oosran...» (2018, 182-6.).

Omuipax 6oy (OTHIPBIKIIBI 0011y). Banki, omeipax Gonvin, Meapece-
MEKTEIITEP CAJIBII, TOPTIM-TAaFbLUIBIM KOPY apKachIH/Ia TarnkaH, OOIFaH Tapux
Typamsl (2018, 183-6.).

Opvicmuikka — atinanowvlpy  (OpbICTaHIbIPY). ... JliHAEpIH  KOUBII,
OyTiHIEH opvicmuikKa atinandvlpy CHIKBULIBI €H Hamap FaMaijgapbl aa
6omasr (2018, 271-6.).

Opnex any (yrei any). Ke3 angpiMbizza TypraH —OamkypT
KapbIHIACTAPBIMBI3IAH opHek anyea Oonanel Foil neiai (2018, 184-6.).
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A.baiitypceiHYIBI  TiITiHAE Oy YiITi-epHEK KOC Ce31  TypiHze
KOJIZIAHBLIATBI:

En ay3plHOarbl Tin JereHzie HEHi yiei-opHex eTill anaMbi3? OpHHE,
OCBIHZAH JKOKTAyJIap/ibl, MaKaJIAap/bl, )KyMOaKTapIbl, 6JI€HACPIl, TaFbI-TaFbl
OCBIHAAMMapaeD» (23 KOKTAY).

Coimubin wivlea keny (CHIMIMBII IIBIFA Key, ABIMCBI3 Kaiy). Anam
aTaHblH TasFbIH KOJBIHA YCTall, CbIMUUbIN Wbled Kenyi Ka3eKeMHiH
OaceiHIars! Oepkinjeil anbk (2018, 182-0.).

Coimwubin Kypy (CBIMIUBIN KYPY, CUPEI, CYUBUIBIN OapblIll, JKOK 00I1y).
...AKBIpBI JIiHM KYHIHEH Oipaeil albIpbUIBIN, CublMUbIN KYPY, KOK OOIynaH
backa Hopce Tumeiii (2018, 179-6.).

Tece mexcepy (wceme mekcepy). TepeH ounan, mece mekcezenoe dp
Hopcene OONFaH ceKili-aK IapUFaTThIH da paciMi Oap KoHe pYXbl, MAKCAThI
Oap (2018, 202-6.).

Typvicmoeix emy (co3iHIe TYpPY, aWTKaHBIHAH Taimay). Mimanramu Typa
MiHE3[Ti, alTKaHbIHA mypsicmulk emyuti 0ip agam emi (2018, 264-0.).

Tynmen mekcepy (MYKUST, KaH-KaKTbl —Tekcepy). ..Jynmen
mekcepyoi Kocy Kepek. ...beripekre Tike acep OepMeHiHIIE TYpii ©TKEIIEp
apKbUIBI Oepyl Typansl mynmen mekcepy (2018, 283-0.).

Yax yrimmap (a3 ynrrap). MiHeku, 3ajbIM IaTiia YKIMETI KOJIbIHJIA
aiipipMa yax yimmap Ochlaiia OMBIHIIBIK 00k Kypai (2018, 272-6.).

Vag ce3i conm Ke3eHIE «IIaFbIH, KIlIIPeK» JEreH MarblHaja KUl
KOJIIaHbLIFaHbI OafKaIabl:

MyHnaii nepekrep OKy KiTanTapblHaH, KOpKeM o/e0neTTeH, Oananap
oneOueTiHeH, XOpHAN/aH, yaK Kimanwaiapoar TaObuaabl (AWMayBITYIIE,
AHa TiniHIH OKpBITY 91ici) (JKybaesa, 2013, 488-0).

1-6ackpImTHI OiTipreH 0ana TYPMBICKA KepeK JKepiHAe ipKiIMel oKu-
*Kasza Oy Kepek... Yax xam, KyaJbIKTap, omipcrep >ka3a anceiH (Temxan,
BiniM KeHeciHIH myparbipaMbl xoHe 1-0ackpiiTa ana i) (Kybaera, 2013,
536-0).

Ycmepine any (MoliHBIHA amy, MiHAeTiHE aiy). ... JKa3ymibl, KeHce
pacxoATapblH ©3 YCTEpiHEe alblll Keyice, My(pTH KapamarblHIa €3 ajJblHa
Ka3ak OeiMiH ambln, icke Kipicyre 6onazast (2018, 220-0.).

Xanvix cosvicol (a3amar corbichl). EHIII corbic PycusiHBIH €3 apachiHa
KeJIN OpHaIl, Xawulk cogbichl (Tp. BOMHA) JereH corbic Oombim oThIp (2018,
242-6.).
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Xacoln emy (ay, HOTH)KECIH KOpY, OpbIH/IAY, MaKCaThIHA KETy). AJam
Oayiacel Kail *kolifa Kipce Jie, O OJiJa YIIbIpaybl MyMKiH OOJFaH Iainia,
3UsiHIApFa OLTim, Ke3i JKeTil Kipce, 3WSHHAH CaKTaHBIN, MallaHbl XACbLI
emyee apTHIFBIpaK Oonanel... (2018, 184-6.),

Hlawweix omuvipy (WIANIBIPAHKBI OTHIPY, OBITHIPAHKBI OpHAJIACY).
...Conpyia oprak ycraraH Oip MoJulaFa aybUIIaFbl OapibIK Oana OKBIM, TaFIuM
ajazapl, HII Kasipri xaumue, SFHU waulblk omoipeatoa Y 0aceiHa 0ip Mosia
KepeK. Orap OYPBIHFBICHIHINA WAUbIK OMbIPbIO KANAMbI3 Jiece, Ol KYHC
epkek-oifenre Oipaei xaH OaceiHa 12 necwarmHazaH >xep Oepineni (2018,
126-6.).

blcoam emindi (monenpenmi). .. Illlemex ekkeHAeW eKTipim, MiCKeH
aJlaMra JKYKIMaNuTBIHBI 12 bicoam emindi (2018, 69-6.).

blcnammay, vicnam emy XX racblp OachIHIAFbl KajqaMmrepiep TiTiHE
TOH HET13Ti epeKIIeTiKTepre XKaTabl:

Xachll KooM, MEHIH OHBIM €3 JKa3puly KepeK aNThUIaTYFBIH
TYPIHIIE, SFHU €63 1IIiHAe Kal IbIOBIC €CTUICE, COM ABIOBICTHIH SPIIiH Ka3y
eCTINreH IBIOBICTHIH Opilli jkKa3pUIMall Oacka opim jka3y Kepek Ooiica, He
YILUiH OJ KEPEKTi FBUIBIM HaXy s FBUIBIM cap( >KONBIMEHEH blCHam emiicin
(bafitypceayisr, XKazy TopTili).

CesiHi3li bicnammay YUIH )XypHaI JeTeH COo3Ji KepceTeci3, Oy ce3
Kazak ce3i emec, ¢panimy3 ce3i ror (baltypceinyinsl, 1llahzaman mbip3ara)
(ObimkaceiMoB, 1993).

JKay, cay, Oay, MyHi3 JgereH ce3nep e3re TYPIK KYpPTTapbIH/A TaF, car,
Oar, myri3 Oombin aiTemianbl. COHABIKTAH «y» MEH «H»-IIbIH aChUIBI
JAyBICCHI3 NBIOBIC €KeHi bicnammanadsl neini (Aiimaybrrynel, EMie, opim
aiteiHaH) (Kybaera, 2013, 123-6.).

Kazaknra ominOumiy O0acka ominOuiepiH OopiHEH e apThIK eKeHiH
TYPIKIIIJIEp CHE3iHIe ONiNMOM XaFbIHAH LTIM maryeci TypiHme OasHaama
»kacaraH JKaKplIUTBIN Typanecip amkeOip ©pHEri MeH CEeKCi3 KBUIBI aK
vicnamman eni (Engec, Kazakmia oninbu men narsiama aminbu) (JKybaesa,
2013, 209-6.).

JKorapbiia Tanmanran Tipkectep Oip JKaFbIHAH aBTOPJBIH O31HIIK CO3
KOJIJIaHY €PEKIICTIKTePiH KOPCeTCce, CKIHII )KaFbIHAH XX Fachlp OachbIHIarbl
TIIH ~ KadmblHaH —~ xabapmap  ereni. OTKeH  Fachlp  OachIHIAFBI
KOJIAAHBICTapAbl OJAapAbIH Ka3ipri HYCKaJllapbIMEH CalbICTBIPY apKBUIBI
KaJIBIITaHy, HOpMaJlaHy YIEpiCiH Kepyre Oomazpl.
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XX fFacpIp 0Oachl
Kapaur)

(F.

XXI racwhIpablH OipiHDmi
muperi

aikaega caiy

maingsliay, majikvled caty

USNaH emy//uenam Koy, arcapusnay, Manimoey,
xabapnay
OpHeK any yaei any
MOUbIH  KOW,  MOWBIH MotivlH OYpy, KoHin bony
KoiapIpy (140)
OPbICMBIKKA AUHATObIPY OpbICMAHObIPY
yax yimmap asz ynmmap

ycmepine any,

MiHOemiHe Ay, MOUHbIHA
any

XAJIbIK, CO&SblCbl

asamam coevicobl

bynapnan Genex ¢ghuda xviry — numa KeuLy, eapsiz b6epy — apbi3 0epy,
XYKiM canobl — YKIM IBIFAp/IbL, WUEHIMEHEH WbIPbLIOAY, WEeHIMEH ULYPKbIPAY
— IIeHIHEeH, Jlaya3bIMbIHAH alipbulaM Jien asHOay, eyre KbI3MET €Ty CHSKTBHI
Ka3ipTriJieH e3relieey TipkecTep e YIIbIPACHIIT OThIPaIbL.

KanamMrep msrapManapbiaia; «... Famai 0oasin madulimaiovy, «..On
ajlaMfa MMaH KeJTIpill, OHBIH oMipiHe OO0 YCBIHY 001bin mabwblimMaiovly
(2018, 65-0.) mereH KoJIaHBICTApPABIH Ke3lecyi, Kazipri timge ae Oap Oy
TipkecTiH XX Facwlp OachiH/a Naiia 0oJIFaHBIH KOpCeTe .

TeHeysep KOJAAHbICHI

AKpBIH eJIeHepIiH/Ie HEri3iHeH -Oau/dell -mai/metl JicaHe -OaliblH/-
Oetiin HYPHAKTAPhl apKbUIbI JKacaiFaH. MeIicalbl: JKopmyblioaii HKOPBITHII,
Op koauoaii opwithin, JKibexmetl ocanvin mapapea (2018, 174-6.), Kep
mapanoau xepinep, KeiHama Oesi Oypanbin. Tysia OoiibiH xo1r TyTap, ToTh
KyCTail chUTaHbIN (XaH JAETeHIlI, Ka3aFbiM). A2blmKaH Kotioaill TIylan epreH
engi, bynrapmaii on OarbiTka Oactap KyHiH; (AJyam asaMarTapblHa),
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Kymicmeri Taza cymapel O3eH, cama O0ap eni. Tatioai Tynam CeKipreH,
Banbikrapel HoH eni. (Onail Ma, anam?). ATKaH oxmaii ce31 eTkip, JKypekke
Oapwin >ketemi. Aunadau XaHbI >KapKpIpamn, JlaT KOHBIN, Kip KYKMaraH.
Axcax kouoau mrymeHnen JKype anmail KypTTa KalbIlmbl3. bac ammsipmac
Kalitanan Exren wypoai xebenen (Enmain kalibiH Ko3racak). Myzoau Oonar
KHiHi, Apyakka cubIHbIM, (F...-Fa) xoHe T.0.

F. Kapamtein eneHumepinae OyiapmaH e3re Ae asaumatl ocin, akcax
Kouoatl, azulmkan Kouoau, Oaliuewekmell WOKMAHbIN, 2a3e3iioell 3a1biM,
acypoail  Oonvin, JICYUPIKMel  JHCApamovliean, KOSAHOAU Opulmbll, Kep
mapanoai Kepinep, Kuikmel maevl, Kouoau wyoan apmulHAH, HOKAMMAll
OpbIH aimMaiiovl, oMblpayvl 0anadatl, mMomvl KYCmai CblIaHbin, MmyaKioeu
KYUpLIK  amvln, MulUUKAHOAU Mypmin, MHCanvlpakmai CLIKIHeeH, Hcac
Kamvicmaii 60t mapmoin, magvl KYCmatl, Xam YablHOAu, uwdeanadat WaykaH
003, wuemmetl KamvlH-0a1a, WblOLIHOAU JHCAH, KipnieiH KAKKanoau, mayei
CYbIH ManKanoai, KOnapwln mynmen amkanoai, exi nyiea camyanoai,
onxcaza bamxanoau, MoOUbIH JHCACAN JAHCAmKanoau, mabax mapmavoatl,
KYUa JcamKanoai, MaKknaioauvli Keeepin, ypKepoeuin mopmaHnbin CUSIKTHI
TEHEyllep KONJaHpUTaabel. bymapasl OackiM Oemmiri  XanmblK TUTIHIE, aKbIH-
JKpIpayJap IIbIFapMaapblH/Ia KAl Ke3ECETIH TOCTYPIIl TeHEYIep.

Maxkanaap KoJIaHbIChI

Fymap Kapam enOekrepiHme Makan-MoTeld TBIM JKHI Ke3lece
Ooepmeiini. CoraH  KapamMacTaH  OJapJAblH  KOJJIAHBICBIHAA  KeWoip
epekmenikrep Oap. OHBI TOMEHJETiI CaJBICTHIPMAaJbl KECTEJCH Kepyre
Oomasl:

Fymap Kapamrarst

KOJIIAHBICHI

Kaszipri Koiganbichl

Aunray ana Oonranaa
AybI3/1aH KEMiH KeTipep.
Teprey Tyren 6onraHna,

Tebenen xepre KeaTipep

Anray ana 6oca,
AybI3Iarbl KEeTeIl;
Teprey Tyren donca,

Tebeneri keneni.

Kemr xype Oapa ty3eneni

Kemr xype Ty3eneni

Toriapix OoJraHBIHAH

00aabl IETE€H] KBI3BIK

Toitgeg OosFaHBIHAH,

Bonaapichl KbI3BIK
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Bipinmi ©Oarannmaret XX Facelp 0achlHIa KOJIJAHBUIFAH MaKal-
MmoTennep Oyrinrigen Oipmama epekmeneHeni. OmapIslH KypaMbIHIA
OyriHri HyCKaJapbIMEH CajbICTBHIpFaHIa Oipkarap esremreiikrep Oap.
Makan-mMaTen ChlHApIapbIHIA JHceMit, dicepee, bapa, deceHi CUAKTHI KeHiHT1
HYCKACBIHAA KEe3IECIEHTiH, OYriHTi yaKbIT TYPFBICHIHAH KaparaHaa Oachl
apTBIK ce3mep cakTtairaH. ETicTik ¢opmamapel ga Oacka. Ajd  eKiHIIi
OaraHmarel Kasipri HYCKalaphel eoyip bIKIIaMIaNFaHbl, alTyFa, KONIaHyFa
OapbIHIIA MKeMJENiN, KblpHaNFaHbl Oaiikamein Typ. Byn nepexrep makain-
MOTEJEPAiH JIe 9ae0n NamybIMeH Oipre >KETiIiN, HOpMallaHy YIepiciHeH
oTeTiHIH kepcereni. ETictikrep 6onteantoa — 6ontca, xem+iptep —
kem+e+0i, kentmip+ep — xen+e+oi, ocystep — ocys+e+oi, bonta+ovl —
bon+a+ovi+coul TypiHae e3repicke yinbiparaH. COHBIH HOTHXKECIHAEC MaKaJ-
MOTEJIIep aliTyFa MeHITIHIIIe HKEMJICIIII, )KYMbIpJaHa TYCKEH.

An XX racep OaceiHma Fymap Kapam enOexTepiHae KONIaHBUIFaH
«Agnam KyHi agamMen», «TananTeira Hyp xayapy», OTIpiKTiH KYHpPBIFE Oip-
aK TyTamM» MaKaJI-MoTeNjepi Kasip e CONl KallblHaa e3repiccis
Konpanbutanpl. Conpaii-ak Fymap Kapam xonpaneiceinga  «Karsin
OJITCHIIE, aThill ey» («OKaThIn eNreHIne, aThl0 6J1» JIEreH Ka3aKThIH MaKajibl
Oap (2018, 142-6.) cusSKTHI ©TE€ CUPEK Ke3/IeCETiH MaKall Ja YIIbIpacaIbl.

KocbiMmanap KoJaaHbICh

F. Kapam merapmanapelaga Kazipri omeOu Tinge KoJJaHbUIA
OepmeiiTin Oipkarap KeHe KOChIMIIIaIap, OHIMCI3 dKYpPHAKTap Ke3lece.

-axcax/-edicex/-awax/-ewex. . Kapam enOexrepinne ocel hopmaMeH
KeJeTiH eTicTikTep Ke3mecemi. Mpicansl: OHBIH KEpeKTIri TypachlHAa
Jrcasvliauiak, Co3ACPIiH 0apiH g€ Oy OpbIH/A XKa3bIll OITIPY MYMKIH eMec.
«J1yphICTBIK JKONBI» JKaHA TYPMBICTHIH Ka3aK VIIiH IMaiganel eKeHIIri
Typaiel hop yakbIT ©3iHIH AYPBICTHIFBIH ANTHIN, XaJIBIKTHI agacThIpMaii
TYCIHAIpIN mypadxcax. «JlypbICTHIK KONbD) Kazak imiHae eHep-OimiMHIH
TapajgyblHa, INApYallbUIBIKTBIH JKaHa HEri3re KYPBUIBIN, iIrepineyiHe
KopaeMm emeoicak. ...On ke3ne agaMm Oallackl ajaMIna mypaxcax.... 12-13
Hanypaga Opman mikonackiHAa «bipiHIII Ka3zak TOJIKI» XypMeTiHe Kazak
TUTIHAE CHEeKTaKIb Kouvliauak. COHbIHIA My3bika hom oieOueT Genimi ze
bonaxcax. .. KamaH XambIKTBIH YJIBI-KbI3BI Oip/iell OKBII, Marpudar Xachul
erce, Oy HaJaHABIKTAH KENTeH FajeTTep o3-e3iHeH Oimewexk. OMbIHHAH
TYCKEH OYTiH KipiM Ka3ak >KacTapbIHBIH XaJbIK arapTy YHBIMBI — <OKirepre»
bepinewex. ...OKyImbIIapra YKmolpawagmsls. .. xayan oonawax (2018, 61-
253-6.).
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EciMmienin kamnelKk (opMachl peTiHAe CaKTaldFaH OYJI KYPHAKTHIH
Barpic KazakcTaHHBIH Keml KepiepiHAe OChl IIAaK MarblHACBIHIA Ka3ipIiH
e3iH/Ie KHi KOJIAHBUIATHIHBIH, OYJIapAblH WBIFY TOPKiHI -wak/-uex 6omyra
THIC €KCHIITH Ka3aK FalbIMIapbl ©TKeH FaChIpALIH 00-KbUIIaphIHIA aTarr
kepcetkeH (Kasak TinmiHiH rpammarukacel, 1967, 180-0.). Oman Oepi ne
JKapThI FAachIp yakbsIT oTTi. by hopma Oateic eHipiHe 9111 KOMAaHbICTa Oap.

byn xepme 6ip rana mocene KyMoH TyFbI3amsl. Onm — ocwl (dopma
apKpUTBI  Oepiminm TypraH mIakThIK MarbiHa. F. Kapam enOekrepineH
JKUHAKTaJIFaH KOFapblAarbl TUIMIK JepeKTepre Kapacak Oys ¢opma kenep
HIAKTHIK (aybICTIabl HEMECe MAKCaTThl KeJiep IIaK) MaFrbiHa Oepill TypraHFa
yKcaimpl. OCBIHIAFBl  JCA3bLIAWUAK  (HCAZLIMAKIUbL,  JHCAZBLIY2A  MUIC),
mypasicax (mypmax, mypaosl), emexcax (emnek, emeoi), KOUbLIAULAK
(xoublimak, Kouwliaowvl), bonaxcax (boamax, Oonadwvl), Oimewex (bimnex,
Oimep, 0Oimeoi), Oepinewex (bepitmex, Oepinedi), YKMbIPAUAKMbBI3
(YKmblpMaKnol3, YKMblpamsl3) eciMIIenepi KoOMIMIT MaKcaTThl —Keiep
IIAKTBIH -MaK/-mek (-0ax/-6ek, -nax/-nex) >KypHAKTapbl apKbUIBI OCpiJICTiH
MarbIHAChIHA JKYBIKTAIl TYpFaHai KepiHei.

Conpaii-ak TeK JKEpriuTikTi ayKpIMAa emec, Kasipri omebu Tinme
KOJIIAHBIIATBIH  €TICTIKTEH OCHl -autax/-eutex (-wax/-utex), (opmace
apKbUIBl TYBIHIAFAH Oepeulex, Keieulek, Kopewiek, Oonawiax iCIETTi 3ar
eciMaep ae «Oepiryre THIC KapbI3y», «aliJarbl, KEJIep YaKbIT», «KOpeci, ania
KOPETIH KHUBIHJBIKY», «aJJaFbl ©Mip» JIEreH MarbiHa OEpeTiHi Jie OChIHAal
oitra sketeneiini. «MyHIal eHepci3, xKaykay XajablKTap aKbIPbIHIA Kopeuiesi
©3 aJIJIbIHa, TyHHe/e-aK OeK aribl xka3a Tapraab» (2018, 65-0.).

O. Tenumes: «-ascax Kenep IIaK eCIMIIECiHIH OFbI3 TUIAEp TOOBIHA
JKOHE KYMBIK TiJIIHE TOH, KBIMIIAK TUIAEpiHAe 01 HeridineH Opra A3UsHBIH
OHTYCTIK Oemirinzeri o30ek, Kapakalllak MXoHe Ka3aK TUIiHIH Oareic
JUAJIeKTiNIepi MEeH HOFal, OamkypT, Tarap TuigepiHe Taparan» (TeHwmes,
1988, 465-0.), netizai. Fanbim Oyt eciMiiie popMachIHbIH Ka3ak TiTiHIH 0aThIC
JIMAJICKTIJICPIH/E KOJJIaHAThIHBIH JIa, KeJep IIAaK MaFbIHACHIH OCPETIHIH Je
JIYPBIC aTarl KepceTKeH Jien Oiemis.

Fymap Kapamtein: «/lyHuene He ap3an?» Jen cypayiibira «Oi3iH
Ka3aK OKITITTepiHIH FYMBIpBI» Jem Kayanm Oepince, Oek IypbIC Kayar
oonawwix (2018, 66-0.) neren ceineMinne -awsix GopMachl 1a Ke3lecesi.
Erep Oynm OacnamaH KeTkeH Kare Oojmaca, ceiyiey TUTIHIE MYHIAi
¢dbopmaHbIH J1a OoFaHbIHAH Xabapaap eTesi.

bynnaii sxxypHak XX Facelp OachIHIAFBl KaiaMmrepiepre ToH (acipece
Barvic ewnipinen), com kesengeri BAK Oerrepinen OipHeme Mbican
KeJITIpCeK:
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bynait 6onmaraH moliekini JoeKni emec, Taskma oorawax. hom ne
OCBI KYHJZIE JbIOBICTAPBIMBI3BIH Kail OIpICIHIH KaJIBIHABIK, KIHIIIKETiK
Oenrisiepi OEK JKaKChl pETKE CaJIbIHFaH... JKOK MBIp3a «Bay» €Il YaKbITTa «y»
Ooonmmac. Benri op 3amaH «B» OpHBIHA TYpPBIN, BOJBIC, Bapmay, Barox
CBIKBUIZIBI CO3IAEPC HCAZBLAAUIAK.

A.b. MbIp3ara aumawak CO3iMII OCBI KEpAE TOKTATThIM. MeH Oy
KONl ©3IMHIH KaOBUT €TKeH JKaHaFbl XopinTepiMm, OenriiepiMMEHEH
’)ka30aabIM (O01IKackIMOB, 1993).

OHaH COH Ka3aKThIH TOJ €631 MEH WICTTEH KIPreH jXKaHa Kipeuek
cesjiepre Oip aK TYpJii eMJie yCTalajpl: IIeT CO3lep Je ABIOBIC XKyieci MeH
Ka3aK TUTIHIH 3aHBIHA KOHAIpLTiN ska3puiarteiH Oonmapl (XKybaesa, 2013, 26-
0.).

-0yp. Kene typik TiliHeH Oepi KOJIAHBUIBIN KEAreH OyJI KOChIMILA
XX racelp OacbiHa nediH OenceHai KoiamaHeUIABI. Ecki xa3ba Tinmge
JKa3bUTFaH IIbIFapMaapia xKui yirsipacansl. AOGail TUTIHE /1€ TOH epeKIIeliK.
F.Kapamra nga 0ap. Meicanel: byn anmek 0oy, MOHKapchi3 00Jy JEreH
Hopcenep — AJlla Tarajia TapalblHaH dyeleH Oepi JKOJMBIMEHEH KYpPMETreH
MUJISTTEpPTe (XaNBIKTapFa) Oepilin keme xarkaH Famuin Oip orcaza-oypy. Tin,
oneOueT Oip MHJIATTHIH XKaHbl hoM pyxwul-Oyp. ...ell albIpMachl HCOK-OYp.
Tin, onebuer — myHUeneri OapiblK OAKBIT, IIATTHIKTHIH, FRUIBIM-OHEPIIH, AiH
ya MOJICHHETTIH achuIbl, aybipavizul-oyp (2018, 186-0.).

-nyp KochkiMminacel HeridineH XIX rachipia asfblHAH OacTam a3bIpak
KOJIJIaHBLIBIN, XX Fachlp OachblHAa Kapail a3as OacraraHra yKcanabl (6MTKeHI
1920 sxpuinan ketiinri BAK-ta cupek ke3neceni):

7Ka3 howm raiipel e3re eneHAepiHiH imriHae O6TEH XaNBIKTHIH CO37epi
apajacnaraH, Oacka Ja Oy eJieHIEpiHIH ImIHAeri ceslaepi Kas3akiia
TINAEPHiH, eJeHIepAiH hoM >keIprapablH yirici ayp... KazakTeH Timi Kbt
JKBUT CaliblH TeMeHJlen Oapa >KaTelp, Oy Ka3aKThIH TITIH KeTepim,
MOJIAUTBHIT, iIrepi OacThIpMaKKa xascem Oyp.

Byn na a3 OoschiH, KO OOJICBIH OKyFa KHBIHJBIK KEITIPreHIIKTEH
YCyII TarjbpIMFa (TIeJaroruka) OHIIaMa KOJaiibl OOJBIN KeTIen . ONnTKeH,
0i31iH Kapin Ty3eTy[eH OipiHII MakKcaTbIMbI3 YHpEeHY, YHPETy >KOJBIH
Jiceninemy Oyp... ByJl eMlleHIH Ty3iKk OOJybl YIIIH €H KepekTi 0ip Kasuoa
oyp... (O0inkaceiMoB, 1993).

-myevin. JKorapblna alThUIFaH TIPIIUIIK TalachIHBIH FHIIBIM-OHEPACH
KYp KaJFaHIapFa KepcememyebiHbl OCHL Aumamyzeinbiv Axmer XKanTtamua
CO3iHe Kapchl, oyeli Oip JKOJIBI TOWIBIH COHBIHAH HIPIM-HIpIM IKYBINTAI
Kayan  Oomamak. ..XaJKplH  afl, UICHIMEHEH  WbIpbLIOaimyabln
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azaMarTap/blH IOBIPBUIIAI, UIBIPKBIpAN  myciHOipemyabl  MIHAETTEpI
ocbIHai. XKareil oxumyevin Mepece KOK.... AJbIC KEepAEH KelIreH, OHJbI
TopOMEe IKYpPMEreH, J>KOH-)KOCHIK OiJIMEyiH, TaHBIC aJaMbl KOK, Til
Oinmetimyevii Ka3aKThIH Oanackl Oip JKBUFAACHIH mypamyevin OpbIH Taba
anmMai, TeHTtipen scypemyevin 6ommasl (2018, 194-6.).

«TyrpiH» KypHakTl  Aarapuibl ecimme F.Kapamra TbeiM xwui
Ke3ziecrece e Konaaneiiansl. OFaH KOFapblAarbl Mblcaiiap namen. bipak -
THIH/-TiH (hopMachk! annekarna 6acekiM. XIX FachIpAbIH €KiHIII KapTHICHIHAA
AOaii ecimiieHiH -TyFbiH (opMaceiH skui KonmaHca (KypmanOaiiyielr &
Oninos, 2020, 22-6.). F. Kapam mypacsiHan XX FachIpbIH )KUBIPMACHIHIIIbI
KBUIAAPBIHA Kapail -ThIH/-TiH (hOpMaibl eCiMIIeHIH OeNCceH/i KOJIaHBICKA
KOIIIKeHiH KopyTe O0apl.

Bipak ocbl KyHri «-ThlH»-fa gAediH XX racelp OacbiHma 1920
KBUIIapra IEUIH «TYFBIH®HAH e3repreH «TyH» (opMachl KONIaHBUIFAHBI
AHFApBUIA/IBI, OFAaH COJ KE3CHAE JKa3bUIFaH MaKaJlalapAaH alblHFaH
y3iHainep manen Oona amajbl:

Tin Kypan epexxeciHne b6apamyH, aramyH NN xKa3y KepeK, YUTKeHi
Oyn eTicTikTepaiH TYOipi TYFBIHHAH ©3T€preH JeN aprbl MIBIKKAH 3ay3aThIH
Ka3bIIl OaphIN JASJCIIACYII €/1i. AJl OCBI KYHJIE «TYH»JIbI OacTal, «mulHy Jel
»asbin 6apansl. Teriage ocel coHFpICH MakyTl (JKybaera, 2013, 92-6.).

«TBIH» JKYpHarpl €CTUTYIHIIE «THIH» OOJBIN JKa3bUIAIbI, MBICAI
bapamuin (bapamyn emec) (XKybaesa, 2013, 139-6).

«TyH»IIbI «TYFYH»HaH UIBIFAPBII, OAPAMYH, alamyH Kbl )Ka3y TYPbIC
eMec, ecTuryiHme 6apamuiy, aramsin 0601 xa3pury kepek (XKybaesa, 2013,
149-6.).

Keneci makanamarbl y3iHIIIEH «TYFBIH» JKYPHAKThI (popmanbiH 1920
JKBUIAAPBIH asFbIHA MYJIJIEM JKOUBUIBIN Oapa jKaTKaHbl aHbIK Ka3bLIaJIbl:

Ocbl KyHZIE TUIIMI3ZEe «OKUTYFYH, OapaTyryH» JIereH ce3 Typliepi
JKOFaJIbIl  Oapa JKaTelp JleceK Jie OonFaHaai, Kal Kepiepue MyJije
alTBUIMAMIBI J1a, COHIAKTAH CO3MiH 631 CMAMIaHbIM, >KYMBIPIAaHBII, COHFBI
OybIHBIH KBICKAPTHII KeJie JKaTKaH/a, Y3bIHHAH albIpbliIMai )ka3aMbl3 IeYIiH
MOHICI Jie KOK e/i. ¥3bIHbIH TacTall, KbICKAChIH ajiFaHia Ce3IiH TyOipi e,
MaFblHAChl Jla e3repMeiii. Ochbl KbICKA KOPCETKEH TasHBIIITAPBIMBI3Fa
CYMEHIIT «TYH»HBIH «THIH» OOJBIN Xa3blIybIH KyarTaiimed (JKyOaesa, 2013,
157-6.).

Anviy ywin (onviy ywin). KeHe Typik xa3z0a eCKepTKIIITEPIHIET] OHYH
uyun, anviy uyun TyIFacel Fymap Kapamra na mpon AGaiinarbinail «aHbIH
yllin» TypiHae Koimanewianel. Eprenen kenme skatkan ecki ¢opma XIX
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FacCBIPABIH SKiHIII KapThICKl MeH XX Fachlp OachlHIa eMip CYpPreH ofcouer
OKUIIEpiHIH TiTIHEH KepiHic Taywiln, Oepire [eifiH >KeTkeH. Mpicalbl,
F.Kapamra mbpiHagaii ceitemaep 0ap: «...Op XallbIKTa TYPJi FBUIBIMIAP/bI
03 TUTIHE TOp)KiMe €Till, ©3iHIIIe OKyFa THIPBICAIBI, aHbIH YuiiH 01 Oamamapra
JKEHIT TYCIHIMIIpeK Kenemi». Awvly ywin OY XalubIKTap >KOFapbLAarbl
aliTbUIFaH FeHEpJepAeH Kammai, naiinananapl. «Exai 6i3re OypbIHFBI KYH
KOK, OYpBIHFBINIA Masl OaFblll y3aK JKacail anMalMbI3, aHbIY YuliH
OYPBIHFBIAAN KEp € KOKY.. ... AHbIY yuuin MOH-Cy Yiae Oap emi. AHvly yuin
MyH7Aai Oomansl gereH KaybicOaiioplH OWBIHIAA JKOK eni. «Auwly yulin
MUCEPIM YIIe KOK ei» — ACHl. ... Aubly yuin Oyiap e3nepi OoJabl 1a OTTi.
Anvly  ywin  omapAblH  3aMaHBl  OacKa. AwWbly  puiin  ONTI  Kepre
OpHaJIaCTHIPaThIH MohKeMenepiH Konaapsl THE KOWMAWTHIH KopiHeai. Aubiy
yuin HaqaHIBIK TIeH coOmITiK exeyi Oip mopexene (2018, 119-170-6.).

XX racelp OachlHOAa «aHBIH YVIIIH»HEH ©3TePreH «OHBIH YIIiH»
TYJIFAchl Ja KOJIJIAHBLIIbI:

Onviy yuiin Y3bIH «W» JAAybICTHl NBIOBICTApABIH COHBIHAH (IIOJAK)
JKapThl TAyBICTHI OOJBIN OKBIIAMBI IETeH epeke OomMak... (XKybaesa, 2013,
222-6.).

Ce3 alibIpaThlH KYH/EPJETI YaKbIT 00CKA KETIEC YIIiH, OKYIIbLIapbIH
KOJIBIH KapbIHAAII YINTAIl Ka3blll ChI3yFa JaFabuIaHabIpa Oepy kepek. Onbiy
ywin epkiHIme opKiM TimereH cyperin cama OepciH (LHomamymer T,
Epecexrepni cayarranapipy omici) (PKyoOaera, 2013, 400-0.).

basna oHriMeHi TeK OKBITYIIIbIFAa aliTKaH ChlifakTaHOal, OapiblK KijlacKa
Tipen aiTchiH. Owubiy ywin Oana oprara IIBIFBIN, KilacKa Kapam TYPBII
aliTKaHbl MyphIC, OAAHBIH KOHUIIH KOTepy YIIiH a3blpak KocTar Koiyra aa
oomaner (XKybaera, 2013, 540-6.).

Kazip ©Oyn ¢opmMa KONAAHBICTAH IIBIFBIN, OHBI «ON  YIIiH»
AJIMACTBIPABL.

Tarsl Oip Ha3ap aynaaparbiH Hopce . Kapaiira 1o 0Chl «aHBIH YIIIHY»
YIITICIHACTI ceniy yuin, ciz0iy yuin, 0i3iy ywin, OyHuly yuin GopMaiapsl 1a
ke3neceni. Meicanbl: «bi3 cewniy ywin adtambz... Mocene Tek OcChl FaHa
OonraHna, OyHbly yuin €03 Kacklpy Kepek emec. byuviy yuin menaeMerik.
YATHIMBI3NBIH KallaM HeliepiHe, JKirepii azamarrapra eTe MYKTax Oip
3aMaH[a MeHIiXaHOBTHIH apaMbI3IaH XKOK OOMYbI — 0i3iH yuiiH 30p KaUFBUIBI
ic (2018, 256-6.). binewmici3 kazarbim, Ci30iy ywin xepnepaid Hemre kyHmik
Hocin ayp (2018, 246-6.) xoHe T.0.

bynan F. Kapam TimiHzge KikTey, CUITEY €CIMIIKTEpI MEH yutin
IIBUTAYBIHBIH TipKECyl apKbUIbl jKacaiFaH Oyl KYpbUIBIMHBIH OipHerile
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HYCKACBIHBIH KOJIJIAaHATHIHBIH Kepyre Oomansl. Kazipri Timme Oyn ¢opma
KOJIJITAaHBLJIMAMII HEMECEe JKEKEJICTeH aBTopJiap TUTIHIEC ©Te CUPEK Ke3Iecyi
MYMKiH. Mocenen, Mykaranu MakaraeB encHiHnme: «bakbiT, OaiiibiKk —
OapieIrsl meniy yuiin, CeHig O0ip ken MOWHBIMA achkurFaHBIH» (M. Makaraes.
Becik Gacbina) — aeren sxonmap 6ap. OcblHOAFBl «MEHIH YIIiH» COJI CHPEK
KOJIJITAaHBIC KaTapblHa jKarajbl. MyHBI akbiH 11 OYBIHIBI ©JieH KYPbUIBIMBIH
cakray YIIiH KOJJAHYHI Ja, €CKi YJAriHI MakcaTThl TYpAe MaifalaHybl jaa
MYMKiH.

yawt//-yni. Ceiitin, 0ec MWIIHOH JKEp Ka3aK MHaiachlHAH UUbIE)IIbL.
Con 3aman 0i3re jie KenTeH xenyai... baclbuiapian yiari KepMereH coH Kapa
XaNbIK OarbIThIHAH adacyibl.... (2018, 110-0.). by »akTarel anablH ajblIl,
©31Mi3 OTBHIPBHIKUIBI 0OJIaMBI3 JIeTeH Ka3aKTap apajiapblHa OpbIC Kiprizoew,
TAyip JKepiepiH e3aepi anbin Kanyiasl. EHAI OypbIHIIA OTHIpAMBbI3 JICTCH
Ka3akTap Toyip skepiepineH aipoutbin kanyast (2018, 164-6.). AK MantaceH
e3im imrm, amaHChl3 OTHIpFaH Oi3iH Ka3akK >KYPTHIH PEBOJIOIMS TACKBIHBI
kenin Oackanga hemr Hopcere o3ipiacHOEreH, KapTaH TapUXTHIH Kajlal ask
caJaThIHBIH OoIDKamMaraH COpIIBI Kalail eTepiH, Kaila KeTepiH OiaMeid,
cackamakran kanyasl. ...Kebici Kocak apacelHma 0OC KeTim, Kyp Aaiaaa
KypOaH Oonynul...JereH OarbiTka mycyni. ...Kemn xopnemin mueizyni (2018,
257-6.).

YVabl/-yai TYIFAIBL eTicTik baTeic roBoprnapbiHIa KOJIMaHBUIATHIHBIH H.
WNnemunckuiinen Oacram, . Kamues, C. OmapOekoB, O. HypmarambeToB
CHUSIKTBI TUAJICKTOJIOT FAJIbIMIAP/IbIH OapJIbIFbI aTar KepceTkeH. MacelieH, O.
HypmarambetoB: «-Yibl/-yii TyiFaibel €TICTiIK, OaTbic JUANEKTiCiHAETI
roBopiapAa, 94e0u TLNAETi OTKEeH IIaK KOCeMILe TYJIFalapbl -FaH/-TeH KoHE
YHEMJII KOceMIIIe -bII/-ill IeH THICTI XKIKTIK JKaJFaybl apKbUIbI jKacanaTblH
aIlIbIK pai/IbIH €XeJri eTKeH IIarbl opHbIHA >kymcanaas! (HypmaramOeros,
1986, 92-6.), — nen »xazamel. ConaslkTaH barteic Kazakctan OOJBICHI
Konibex aynansiH Tymacel F. Kapam Tininge Oyt TysiFaHbIH KHi YIIBIPACYHI
TabuFU HOpCE.

Barsic KazakcrannelH Tarbl Oip Tymacsl CapsiOaityier lamrann
TITIHAE A€ -YIi XKYPHAFEI KOJIJaHBLIA b

Kazak OypbIHFBI yaKbITTa OpBIC TUTIH Oip KepeKCiHiN OKbIFaH Ooica,
OyJ1 KYHIIe OHAaHZA Kepi Kepekcininkipeyni. OUTKeH1 OpbIC TiIi «OKTEOp Timi
00JIBITT KaABIpI apThin Oapa xkartbip ((KyOaesa, 2013, 419-6.).

-nap/-nep. ..Anebuerciz xanblK Oacka (MOICHM) XaIbIKIApMEH Ti3e
KOCBITI, Karap kacail alMaiThIHbIHA KO371epi JKETIll, JEepAKe JTOpPMEH i3jeyre
Kipickennepiniy OipiHmi Oenrici. ...Kimabnapovl OKbIFaH XaJbIKTHIH....
«OHepIi epre XKy3ep» IeN Kapmiapulmbl3 Na OchiHaaiabl aiiTkan (2018,
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112-6.). by 55 yitne 491 epkek owcannapul 6ap exe. «...[LIoxiponepee cayan
Oepinm KepiHi3, KazakTap!» Jen ecke calybl OOHbIHIIA OipHele cayangapabl
Oepin kepuik. byHna miokipy xuiziapea Oynaiinia cayan Oepaik. bynapnbia
xvizmemaepi oek xer kepinexi (2018, 164-6.).

F. Kapamteiy ocbl coleMIepiHIeri Xanbikiap, Kesiep, KipicKkeHiep,
Kimabnap, Kapmuap, dHcamnap, woKiponep, Kviziap, Xvizmemiep CO3JepiHe
KOINTIH JKaIFaybIHBIH TEK -7Iap/-lep HycKachl FaHa sxaimranrad. Kazip IlI
JKaK KeIlle TYple XKIKTENTeH eTIiCTIKKE KOMNTIK JKalFaybl >KalFaHOaiibl.
Kenrik marpiHa Henumik ¢opma apkpuibl Oepineni. Meicansl: Onap i30edi,
onap manmul. An . KapamrteiH: «...Con aypygaH HEUIK CakJIaHYIIbIH
FRUIRKBIH Ja manmeligp — IIEMIeK eKKeHJEeH eKTipim, MICKeH axamMmfa
JKYKINAWTBIHBL J1a bicOaT etinmi» (2018, 69-0.) — nereH ceiiyieMiHae KONTIK
JKaIIFaybl )KallFaHFaH. ABTOpP «TalThl» €MeC, «TaIllThuIapy» JIeM Ka3blll OTHIP.
Byn typik xa3z0a eckepTKimTepi MeH TiIepiHe, mIararail ofeOu TiTiHE ToH
yori. KenTik >kanrayslHbIH Oip FaHa -nap(-Jiep) HYCKACHIHBIH KOJJAaHBLTYBI
Jla 1Iararail TUliHe TOH cUNATThIH Oipi. Typik XajbIKTapbhIHBIH OpTaK ka30a
omeOm Tinmi KBI3METIH arkapraH mararail TimiHiH ocepi XIX Facep
oneOueTiHiH eH ipi exim AbaiimaH aa Oalikamaapl. Al MyChIIMaHIIa O1iJIiM
aJbII, ecKi o1e0u Tl )KaKChl MEHI€PreH, iprejiec jkaTkaH Tarap, OamKypT
XaJIBIKTApbIHBIH JIIHU, 910U KaybIMBIMEH THIFBI3 apanackaH, «Kapibrramn
(Kazan, 1911), «bama tymmap» (Yda, 1911), «Tymemm» (Yda, 1911)
«TypeimTaity (Yda, 1918) cuskrel OipHeme kitadbbl Kazan men ¥Ygana
baceurran Fymap Kapair eHOekTepin/ie KiTabu T JJIeMEHTTEPiHIH 00JIMaybl
MyMKiH emec eni. . KapamTelH KeHiHTI KbUiiapsl KapblK KOpreH
eHOeKTepiH KMHAKTayLIbUIap MEH IIbIFapylIbulap aBTOPABIH TYHNHYCKACHIH
Kazipri Jkazyra OeHimjen, KemTereH e3repictep eHri3red. TymHYcKa
Oacramkpl KaNIbIHIA OKapusiaHca, Imararaii jkaz0a onmebuw  TiNiHIH
aIIeMeHTTepl OHNla OyAaH 1a Kebipek KepiHic OepepiHe KYMoH KenTipMeyre
OoJIabl.

Cenrik KajJarayjJapblHbIH KOJIAAHBICHI

bapvic cenmik: -2a/-ee. Kazipri omebu Tinpe eciMINeHiH -2abl/-eeni
JKYPHAFbl S>KaJFaHaTbIH JKeplle OapbhiC CeNTiKTiH -Fa (-Te) JKYpPHAaFbl
JKanFaHaabl. Mpicanpl: O3iHi3re MariyMm, KaszakK >Xepi OJIIeHIO, apThIFbI
anvinyea scamotp (2018, 126-6.). Enpi yuriHmmici typansl ce3 6onyea omvip
(2018, 279-6.). Byriuri Ttinge 6onyea omuvlp — OonEAnbI OMbBID, ANLIHYEA
oHcamulp — AnbIHAILL Jcamulp Aemn kyMmcanansl. Col CHAKTBI «OJi Kel
XaJIbIK OpHaJIaCKaH OK, collliecyze eHJl yaKpIT» JIETeH coiyiemM/ie eCciMIIeHiH
-aThIH/-€TiH JKYpHarbl OpHbIHA Jga Oapbic CENTIKTiH -Fa\-re KYpHaFbl
xanmrananel. Onan esre ne:  «Kepek 3arTeiH OipiH any2a_MYTKaH EKEH».
KupyanmraiiH xom anbll, €TeH wauea Tarbl ceiidmansy (2018, 129-6.)

TUPKOJIOTIA / TURKOLOJI  JKA3/YAZ - MAYCBIM/HAZIRAN 2026 CAH/SAYT: 126, 1-38 26



Fymap Kapaw )Kone XX Facwip Bacvinoazer Kasax Ooeou Tini

CUSIKTHI ceiiemepae OapbiC >KajFaybl TaOBIC, KOMEKTEC CENTIK >KaIFaybl
OpHBIHA JKYMCAJIabl.

bizin. Kikrey ecimairinig | xak kerme TypiHe (6i3-re) inmik centik
JKaiFaysl Kasiprime «Oi3miH» emec «Oi3iH» TYypiHAE KalFaHFaHAJbl.
Meicanbl: «biziy Ka3akThIH KapTTapbl Ja TIPHIUIIK €TYOiH KUBIH CKCHiH
cesren». «CeMrTim, XalblK 0i3iy NyHHara Kemyimisre cebem Oomap» (2018,
133-6.). Ak ManTachlH €3I ImIiM, ajdaHChI3 OTHIpFaH 0i3iy Ka3aK KYPTHIH
PEBOIIOIUS TACKBIHBI KeJinm OackaHma hemr Hopcere o3ipieHOereH, KapTaH
TapUXTHIH Kajiail asK CalaThIHBIH OOJKamaraH COpPJIbl Kajlall eTepiH, Kakiaa
KeTepiH OinMel, cackaitakTan Kamyisl (2018, 257-6.). [lon ocel hopma 6izin
mapagvimvizoan, 0i3iy enimiz, Oi3iy Kerewiex, 0i3iy Ka3ak TYPIHIIE MOTIHIE
KU1 Ke37ECil OTHIPAIbL.

Mynpaii konmansic XX facelp OackiHmarbl Kamamrepiep (batbic
Kazakcran-Opan) TisiHe ToH:

biziy ar kymri OonranMeH mabaH. AxMmeT 0ail Kici, JOKHUH capaH
(O6inkaceiMoB, 1993, 151-0.).

Conpaii-ak xikrey ecimairiniyg | xak xerie Typi 6i3uiy, 0i3im, Oi3iKi
cusaKkThl (opMmamapel kesfecenmi. Mpeicanbl:  «KenmeimiktiH Oip Tyma-
aJlaHacTapbl — KOPJIBIK-30PJIBIK, aypy-HayKac — Oyiap Ja 6i3Hiy Ka3ak iliiHe
MEKeH eTTi: myma (dymMa) — Ke3iK CBIKBULABI aypynap Kasak ilriHe
KaUBUIIBY. «...bi3HiH Kapa XaJbIK TYTUI, FBUIBIM HECi )KaclaapbIMBI3IbIH 1a
Ke0ici TepT aFbl KyObLIa OOJIBIN, 3aMaHBIMBI3BIH TYpiHEH Oelixabap,
FYMBIPBIH OWBIH-KYJIKiMEH oTKi3im xyp» (2018, 110-0.). «by aiipipmanap
0i3im GikipiMisie Kepekci3 hoM 3apaibl...». biziki, oWTeyip, KYII KeITeHIIe
apThIHAH KaJMaii, OChIHBIH COHbIHA Tyce Oepy (2018, 174-6.).

Conpaii-ak ~ OipiHIINI  MBICAJIaFbl  «TyMa-aJlaHac» KOC CO3iHiH
KYPaMBIH/IaFbl «a/IaHac» Co31 Jie OaThIC TOBOpIAPBIHAA «OaybIp, aFalbIH/IbI,
TYBICTAC» MaFbIHACBIHIA KongaHbu1anel. Aganac (Opan: Opaa, XKoH., Kast,;
Pec, Bour) Tybickan. Kanaga MeHiH eki adanacvim xyMbic sxacaiapl (Opa,
Kasr.). Canaraii, CarbIHIBIK ISHTIH anamaap adanac exeH. Exeyi Oip okeneH
tybinThl (Opain, Opna). (Kanues x6., 2005, 20).

Tabvic cenmik: -uwi/-ni. Kasipri oqedu Tijge TaObIC CENTIKTIH -bl/-1i,
-H JKYpHaFbl >KaJFaHaThIH TYCTap/ia -Hbl/-Hi kanraHanel. Meicansl: CeH
Oynait kop OonraHma sxep OoncaHmiel, «Kasakcranray @ixiprepinizui xaza
KOpiHi3. O31epiHeH COHFBI OoyalaK Yp@haxkmapsiHbl KAUFBIPTHIIN, FHUIBIM-
OHEp JKOJIbIHA CcalMaJibl. ByJl >KakTarbl alJblH alblll, ©3iMi3 OTBIPBIKIIEI
0oj1aMbI3 JIETeH KaszaKTap apajapblHa OpPBIC KIpriz0eu, Tayip owceprepini
aipeutbIn Kamyssl (2018, 164-6.).
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Exinmi ceitnemaeri «ypgakrapbslHbD» CO3iHIE TAOBIC CETTIK KaJFaybl
-H eMec, -HblI xanranbin Typ. ConsiMeH Karap T. Kapamra ocel ce3niy sxoHe
Qixip, axwip, huda CUIKTBI o3re Ae co3aepAiH «(» apKpUIbl jKa3bUTybl 1a
€CKi jka30a Tire TOH cWmar. bipak MyHAa miararail omeOu TUIIETI Keroip
TYPKi CO3CpiHiH tappak, tighex, moghpax CEKinmi ka3bUIFaHbIHAANA KiTaOu
TUT AOCTYpiHE colikec yYpdak merr OepiareHi aHFapbLTaIbl.

Hlvizvic cenmix: -Oan/-Oen. AMaHIACHIN, adpeIIap JXKEplae «Kaszak
OayaceiHa MeHOeH cajlem — JPYJNeT MEHiKi eMec, MUJUIATIKi» JEeTeH CO3iH
aiThIn, ke3iHe xxac anael (2018, 158-0.). bana anaHblH KypcarblHaa dyyei
KaH OoJIajibl, aHOaH coy TOH 0onankl, andan coy OapbIn xaH Oonansl (2018,
133-6.). byn celimemumepne Kasiprineil -waw/-HeH eMec, -OaH/-OeH
konganeanel. . Kapamrarel menoen conem — menen canem, anoam coy —
OHAM COH, OHAH Kellin TYPIHIIE 9/1Ic0U HOopMara aifHAIIIbL.

Komexmec cenmik: -Oenen/-menen. bapranna 6epeTiH eT OeHer Mol —
O] KaKMaHHBIH TimiHe OaimanraH KeI3buT  skeM (2018, 172-06.).
...Ma0enunikmeren Kynanacsi...(2018, 180-6.). Kazip embenen — em nen, an
MIOeHUNIKMeHeH — MOICHIWIIKIIEH TYPiHJIe KOJIIaHbIIFaH Ooap ei.

7Ka36a Tin anemenTTEpi, TYpPiK TiIAEPI dcepi

XX racelp OachIHAAFbl 9eOM TUIAI apHAMBl 3ePTTETCH FajbIMIap
«Apal, mapchl, TYpiK, Tarap, 030eK TULAEPiHiH JEKCUKAIBIK AIeMeHTTepi XX
FAacBIpJbIH OachIHIAFbl aKbIH-)Ka3yIIbUIAp/IBIH IIbFapMallapeiHia  0Oipas
ke3gecemi» okoHe «Kitabum TINAIH  JIEKCHMKAChIHAH — CAKTaNbIN, KUl
KOJIZIAHBIJIATBIH TPAMMATHKAIIBIK TYJIFalapra hoM, uioH, JoKiH, XAKbIHOA
HIbUTAYJapBIH, yuiby (O¥n) eciMAiriH arkpi3yra Oonaapny (O0iNKackIMOB,
2000, 115-6.) nereH mikip aiTambl.

Fymap Kapamra ransiMaap atan KOPCETKeH TUIACPAIH JICKCHKAIBIK
SIIEMEHTTEpPI MEH TpaMMaTUKaJbIK TYJIFalIapiablH OapieiFel na Oap. OraH
Ka3aK OLTiMITa3bIHBIH €HOCKTEPIHEH allbIHFaH TOMEHJIET1 MbICaJap JoJel
0OoJ1a aaabl;

Ywo6y. Kazak omebu TinmiHIE «OChl», «OYI» TYpiHAE >KYMCalaThiH
ecimMpikti Fymap yuw6y dopmaceiana Konnanran: Yoy 1912 xeiisl xKy3ana
IIbIKKaH «AlKantay Axmer JKantamuu nereH a3zamarthid «KyHentyimis
TypachIHa» JeT OacTar jka3raH Oip ce3iH oKbIIBIK (2018, 179-0.).

F. Kapamrarel «ymOy» mmararaii omebu TinmiHiH AmeMeHTi. by ce3
KOHE YHUFBIp Ka3yibl ecKepTKiln OFbI3 KaFaH JacTaHBIHAA Oulby «OCHI, OYID»:
Honaa owby alFeIp ar KO3IEH HITY KauThl KETTI «OKOjIa Oyl alFbIp KO31eH
raitein Oonap» Ke3mecedi. Kasipri Typik, e30ek, KapaibiM TUILACpIHAE Mike,
ocvl, Oyn, MblHay MaFbIHACBIHAA KoiaaHbiaanel. [llararait  xa3ba
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eCKepTKIITepiHe yuby/uubdy «MiHe, OChD» MarblHACBHIHAA KOJIIAHBLUIFaHBI
oenrii.

Jloxun. Jlokun apacbIiHia )aHa ceslep e Kell. Jlokun ecki cesnepii
JKasFaH JKasybl, Ci3miH Oipa3 Hu3amu Oiticyi Oi3mi KeHinre yHam OiTeimi
(2018, 177-6.).

Ya. Con cusixtsl omebueti OonMaraH MUIIaTTa ©3iHIH 0achlHa KEeNTreH
KaliFbl, KACIPETTEPiHIl IIATTHIK Ya KyaHBIITapbl Oip-OipiHe allThIN, YKTHIPY
rasuz Oomap. backa cyilekrec ya >KBIHBICTACTapibl ©3iHIH KaWFbl ya
HIATTBIKTapBIHABl  OpTaKTacThlpyFa Kymni xernec. ...Exi Mummarter Oip
MUJIJIAT JKalbIHA KENTIpreH ceOenTep/IiH €H 30PbICHl Jia Tild ya die0ueTTep
(2018, 187-0.). Lllararait xa30a omebu Timinge, XIX FachIpIBIH EKiHIII
xKapTeickl MeH XX Facblp OachlHAarbl KeWOip aBropiap TUTIHAE <OKOHE)
MaFbIHACBIH/IA KOJITAHBUTFaH.

hom. hom OymapneiH Oy KyHAE »Ka3 VakbITBIHAA KON Oapblm,
OYpBIHFBIAAN >KAaHITaWTBIH XKepiepi Je koK, «Kekcimmep», naku OYpPBIHFBI
MBIp3a aybUTBl hoM HOFaiuIbl OaThIpIaphl ya Felpu MaFbIHATBI KbIpiap. Tim,
onebuet Oip mrutat yuriH aminTe kepek (2018, 186-6.). «hom» ecki xiTabu
TiJ SIIEMEHTI XKoHe, HeMece MaFbIHallapbIHIa KoiaaHeurad. Kas3ip kebinece
KOPKeM d7ieOneT TiliHAe cCupek Te 00Iica KOMAaHbLIaIb.

Onap. Opebueri 6onmarad Oip MHJUIAT apachlHAA Tapajblll, TaMbIp
JKAIObl achllT MYMKIH KOTUIAip ofe0MeTci3 MILIAT KYKBIFB JIHHEH XaMja,
FBUTBIM, MaFapudTan MaKypsM ozap. (2018, 187-6.).

Kene Typik ka30a eckepTKilITEpiHE H01- ETICTIri OpTa FackpiaapaaH
Oacrarr HeTi3iHeH OFbI3 TUIIEPIH/E 0/- TYPiHJEe KonaaHburad. Kasip ne orbi3
TiJIepiHJe JKOHE KBIPHIM Tarapiiapbl TUTIHAE 0/- €TICTIri KoJjaHbuiagbel. b.
OoinkaceiMoB X VIII-XIX rachipfarbl Ka3akiia KEHCE Karazgapbl TUTIHJC
«ON-» eTICTIri OFbI3 TilAepiHgeri dopMama xaipan on0bim, Kipigpmap
ONILIHMbIW TYPIHJIE KOJIaHBLUIFaHbIH aliTajpl (O01nKaceiMoB, 1988, 19-0.).

CoHBIMEH KaTap ajiaill OKbIMBICTBICBIHBIH TUTIH/IC MbIHA COMIEMIED JIe
Hazap aymapranel:  Xypwomay Oackapymibl TOMEHJETI sA32aHbIMbI3RA
raseTiMiziaH OpbIH  OTiHeMi3. Kypwmemnai OayblpbiM  Xamupgosia!
MarmakarTaHbll, WBIFBIHAAHBIT Ta3eT tazvin KaTkaH. JiH Kapoawwimbi3
Horali TumiHAe 20-4aH apThIFBIpaK TazeT Oap..». MiHe, MarJIyMarThl
MaTmaxapablH anThl-)KeTI MIJUTHOH Ka3ak eciMi JiH Kapoauiiapbiusiy Oap
eKeHiH Oinmmeymrimiri failein Oojca, Oi31iH e3iMi3al Oyl yakbITKa IMIEHiH
Oipkarap >KypT €KeHiMi3i OUIIipe alMaybIMbI3 OHAH »aMaH KODJIBbIK, afbIIl
bozca kepek (2018, 194-6.).
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F. Kapam Ttiniageri xypmomny (xypmemmi), tiasvin, A38aH (dHcazvin,
Jicazeawn), Kapumaur (bayelp, mysan) Ce3ICpiHIH KOJIAHBICHI Ja TYPIK
XaJIBIKTapbIHA OpPTaK ka30a ofe0u TUIMIH, TyBICKAH XaJbIKTap TLIACPIHIH
0ip-OipiHe acepiH KepceTei.

Con CcUSKTHI ceilieM 0OachlHIA YTIPMEH aXbIPAThUIATHIH XAIOYKU,
Oanxi, OanKu, MiHeKel, Mazep, WYHKU, HAMAKU CHUSKTHI Kazipri Tuiae
KOJTAHBUIMANTHIH  (Xan10yKu, Hamaku) HEMece e3renie (ecep, 6aakim)
HYCKaJla KOJJIAaHBUIATBIH KBICTBIPMA CO3/IEp JIe YIIBIPACHIT OThIpaabl. by aa
KaJlaMTep TiJTiHe TOH epeKIIeIiKTep.

KopbIThiHABI

benrini ogebuermii ransim EcmaramOer blemaitbuios: «Fymap Kapam
— Abaiinan keiinri nayipaeri XX rachIpblH OachIHAAFbl Ka3akK 9/1IcOUETIHIC
ipreni OpbIH ajaThIH ipi KJIACCHK aKbIH, Ka3aKThIH jka30a, KOPKeM 9/IcOMETiH
JMAMBITyna, omeOWeT, TUTH KaiemTacTelpyna FymapaslH Tapuxu eHOeri
epekire. Fymap — ynken cyperiri, mebep, KOpKeMCO3/iH YCTackDy (AJIMAaTHI
akmambl, 1990) — nen akplH Mypachl MEH OHBIH YT 9/IcOMeTi MEH TiiH
JAMBITYFa KOCKaH YJIeCiHe JKoraphl Oara Oeperi.

Fymap  KapamTelH  COHbIHA  KalJbIpFaH  oneOuW  Mypachl,
NyONIMIMCTUKANIBIK ~€HOCGKTepl OHBIH XX Fachlp OachIHAArbl Ka3ak
o7cOMeTIHIH KOPHEKTI OKilli, KeceMce3 Inedepi eKeHiH airakraiipl. Kazak
OLMiMITa3BIHBIH TiJ OAMIBIFBIH, CO3 KOJIAHBICHIH, CTHIBIK EPEeKIIeNIKTepiH
3epTTey, Kajamrep MypachlHa TUIMIK Tajijay »acay raHa emec, XX FachIp
OachlHIAarel Kazak ofcOM TINNIHIH Ke3eHJIK KeNOeTiH, OChIIaH KY3 JKbLI
OYPBIHFBI KaJIIbIH, OaH OEPTi YaKbITTaFbI 1aMybl MEH ©3TepICTEPiH aHBIKTAY
TYPFBICBIHAH Ja MaHbe3el. Moacenen, T. Kapamra: xanwigiap, xesuep,
Kimabaap, xapmiap, wWaKipoaep, Kbl3iap, Xvl3Memjep CO3IEPiHe KONTiH
JKAITFAYBIHBIH TEK -71ap/-lep HYCKAChl FaHA JKAIFaHybl, KOHE TYPIK TiTiHEH
Oepi KONTAHBUIBIT KEITeH -0yp (Jcaza-oyp, HcoK-0yp  pyxwl-0yp)
KOCBIMILIACBIHBIH, yutby, ya, hom, noxun 1mararaii xa30a oeOu TigiHEe ToH
3NIEMEHTTEPAIH KOJIaHbUTYbI Oip JKaFblHAH aBTOP/IBIH TiJ epeKieniri 0oJca,
eKiHII XKaFbiHaH XX Fachlp OachIHJIAFBI €CKi jka30a 971e0u Til MEH TYBICKaH
TYPIK TUIACPIiHIH 63apa OaiIaHbICHIHBIH Ja TIJIET] KOpiHici. ho/i- eTIiCTITiHIH
OFBI3 TULACPIHACTI 01- onap (MaKypsiM orap) GopMaceiHIa KONJIAHBLIY Ja
COJI KaTapra *araJbl.

ANl wanmmay, opracy, sicemmicy, Kauevlpmy, Kapcwliay, HCbLIAyaay,
JHCYMBICMAHY, OpWil, Kblmna eTICTIKTepl MeH oumay, Ouacvli, HaH CHIH
eciMaepi, 6isuiy, 6izim, 6i3iki €CIMIIKTEPI MEH OKMAChIHOA, Keumieypbim
yCTeylepi, waublx omulpy TipKeci iceTTi 0aTbic TOBOpiapblHa TOH CO3ZEP
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MeH €63 TipKeCTepiHiH KOJIAHBUIYbl aBTOPIBIH TiT €pEeKIIeNITiH alKbpIHIal
Tycexi.

Xacvin emy, vicnammay, bicham emy, UIAH emy//uenam Kbuliy
Tipkectepi ge XX Facelp OachIHIAFbI 940U TiNre TOH CHUIIAT.

Fymap Kapamrtein enenzepi MeH keceMce3i OONBIHINA KHUHAKTAIIBIIL,
TaJIAaHbIN OTBIPFAaH TiJ JCPEKTEpi KajdaM HECIHIH Fachlp OachIHAArbl Ka3ak
oneOu TUTIHIH KaJBINITACybIHA €Jeyli yJiec KOCKaH OpHEKTI TyiIFaiap Oipi
€KCHIH TaHBITYMEH Karap, KajJaMrep LIbIFapMajapbl TUIH OChIIAH Y3 KbLT
OypbIHFBl KaJIbIH, OJaH Oepri HoOpMalaHy, e3repy YpHiciH Je
alKaWTBIHIAWTBIH JepeKTEepre TOJMbI KYHABI o1eOM Mypa €KCHIH Jie
KepceTe/i.
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GUMAR KARAS VE XX. YUZYIL BASINDAKI KAZAK
EDEBI DIiLi

Oz: Bu makalede XX. yiizyilin baslarinda yasamis olan sair, toplum
adami ve Kazak aydim1 Gumar Karas’imn eserlerinin dili ve soz
kullanimi  6zellikleri incelenmektedir. Sairin siirleri ve diger
eserlerinde gecen 6zel kullanimdaki isimler, sifatlar, fiiller, zarflar ile
yerel séz varligt unsurlar, gilinimiz Kazak edebi dilindeki
kargiliklariyla karsilagtirmali olarak analiz edilmektedir. Bununla
birlikte yazarin kullandigi 6zgiin s6z Obekleri, atasozleri ve
benzetmeler de degerlendirilmistir. Gumar Karag’in eserlerinde
giinlimiiz dilinde kullanilmayan ya da ¢ok nadir kullanilan eski ve
verimsiz ekler de tespit edilmektedir. Sairin eserlerinde yer alan {isbu,
lakin, halbuki, ua, hem gibi Cagatayca dil unsurlariin yani sira, sairin
dilinde rastlayan cagdas Tirk dillerine ait leksik birimler ve
gramatikal yapilar, tarihi-karsilagtirmali  yontem g¢ergevesinde
incelenmektedir. Yazarmm kullandig1 atasozleri ve deyimler ile
eserlerinde giiniimiiz edebi dilinde nadiren rastlanan 6zgiin ifadeler
belirlenerek bunlarin anlamlar1 ac¢iklanmaktadir. XX. yiizyilin
bagindaki Kazak dilinin gelisim siireci, sairin dil ozellikleriyle
iligkilendirilerek ortaya konmaktadir. Sonug¢ olarak iiretken bir kalem
sahibi ve taninmig bir sair olan Gumar Karag’in aktif edebi faaliyetleri
ve biraktigi miras aracilifiyla gecen yiizyilin baslarinda Kazak
edebiyatinin ve yaz1 dilinin gelisimine Onemli katkilar sagladig
sonucuna varilmaktadir.

Anahtar Kelimeler: Gumar Karas, Edebi dil, XX. Yiizyil basi, Kitabi
dil, Dil 6zellikleri.

T'YMAP KAPAIII U KABAXCKUM JIUTEPATYPHBIN
SI3bIK HAUAJIA XX BEKA

AHHoOTanusi: B cTaTthe paccMaTpuBarOTCS S3bIK M OCOOCHHOCTH
CIIOBOYIIOTPEONICHNsI B TNPOU3BEACHUSAX I103Ta, OOIIECTBEHHOTO
JledaTesii M Ka3axCKoro mnpocBeTuTenss Havyana XX Beka ['ymapa
Kapama. Ocoboe BHUMaHHE YIOCIACTCS  CYIIECTBUTEIHHEIM,
MpWIaratelbHBIM, TJIATOJIaM, HApeYWsIM M MECTHBIM  CIIOBaM,
BCTPEYAIOIIMMCS B CTUXOTBOPEHHUSX M JPYTUX MPOU3BEACHUIX
aBTOpa, KOTOPHIC aHAJH3UPYIOTCS B CPAaBHEHUH C MX COBPEMECHHBIMHU
JIUTEpaTypHbBIMM BapuaHTaMu. Hapsgy ¢ 3TUM  uccienyrorcs
CBOEOOpa3HblEe  CIOBOCOYETAHMS, IIOCJIOBUIBI M  CpPaBHEHHS,
ucronb3dyemble  aBTopoM. B mpousBenenusx ['ymapa Kapama
BBISIBIISTIOTCS YCTApPEBIINE U MAJIONPOAYKTHBHBIE ah(pUKCHI, KOTOPHIE B
COBPEMEHHOM S3bIKE MO0 HE YHOTPEeOISAroTCs, MO0 HCIIONB3YIOTCS
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KpaiiHe penko. [TokazaHo ynorpe0ieHue 3IeMEHTOB KHHXKHOTO SI3bIKa,
TaKHX Kak ymoOy, JOKUH, XalOYKH, ya, hoM, a Takxke paccMaTpuUBaeTCs
BIIMSTHAE POACTBEHHBIX TIOPKCKHX S3BIKOB Ha JIEKCHUECKUE EIUHUIIBI 1
rpamMMarndeckue (opMel. OnpenesnstoTcst MOCIOBUIBI U CPaBHEHHS,
HCTIONb30BaHHBIE ABTOPOM, a TAK)KE CBOEOOPA3HBIC BHIPAKCHNUS, PEIKO
BCTPEYAIOIINECS B  COBPEMEHHOM  JIUTEPATypHOM  SI3BIKE, W
packpbIBaeTCs WX 3HAa4EGHHE. OTalHble OCOOCHHOCTH pa3BUTHUS
Ka3axCKoro s3bplka Hauanma XX BeKa pacCMaTpUBAIOTCS B CBSI3U C
S3BIKOBBIMH OCOOCHHOCTSIMH T03Ta. B pe3ynprare nemaercs BBIBOX O
TOM, YTO WM3BECTHBIM TOAT U JNesATenb KyapTypbl . Kapam cBoeit
aKTUBHOI TBOPYECKOHN AEATENbHOCTBHIO U JIUTEPATypPHBbIM HACIEOUEM
BHEC 3HAYMUTEIbHBIA BKJIAJ B Pa3BUTHE Ka3aXCKOM JIMTEpATypbl U
MHCHMEHHOT'0 JINTEPaTypHOTO SI3bIKa Hadaja MPOIJIOro BeKa.

KutoueBsle caoBa: I'ymap Kapam, Jluteparypuslii s3b1k, Hagano XX
Beka, KHIKHBIN SI3BIK, SI35IKOBBIE 0COOEHHOCTH.

Extended Summary

This article examines the linguistic features of the works of Gumar
Karash, a prominent Kazakh poet, public figure, and intellectual of the early
twentieth century, and analyzes their role in the development of the Kazakh
literary language during a transitional historical period. The beginning of the
twentieth century represents a crucial stage in the formation and
normalization of the Kazakh written literary language, characterized by the
interaction of traditional written norms, spoken language elements, and
external linguistic influences. In this context, the study of individual authors’
language provides valuable insights into the processes of language
development, standardization, and stylistic differentiation.

The main purpose of the study is to identify and describe the lexical,
grammatical, and stylistic features of Gumar Karash’s language and to
determine their place within the broader evolution of the Kazakh literary
language. The research focuses on specific linguistic phenomena found in
the author’s works, including archaic forms, bookish language elements,
regional usages, and non-productive affixes. Through this analysis, the study
aims to demonstrate that Karash’s language reflects the continuity between
earlier Turkic written traditions and the emerging norms of the modern
Kazakh literary language.

The research material consists of Gumar Karash’s collected works
published in recent editions, as well as his earlier texts printed in Kazan and
Ufa. These sources include poetry, prose, and publicistic writings, which
together provide a comprehensive corpus for linguistic analysis. The study
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employs a combination of methods, including the historical-comparative
method, diachronic analysis, descriptive analysis, and structural-
morphological analysis. These methods enable the identification of linguistic
units, their comparison with earlier and modern forms, and the interpretation
of their functional and stylistic roles.

The findings of the study reveal that Gumar Karash’s language is
characterized by a complex interaction of different linguistic layers. One of
the most prominent features is the presence of archaic verb forms such as
esit- (instead of the modern esti-), qyl- (instead of et-), and mut- (instead of
umyt-). These forms demonstrate continuity with Old Turkic and medieval
written traditions and were still actively used in the early twentieth century.
In addition, the study identifies regionally marked forms, particularly those
associated with the western dialects of the Kazakh language, such as
jumystanu, shaltau, and ornas-, which reflect the influence of spoken
language on written texts.

Another important aspect is the use of bookish language elements
derived from Arabic, Persian, and Chagatai literary traditions. Words and
particles such as ushbu, lakin, halbuki, ua, and ham are frequently
encountered in Karash’s texts, indicating the persistence of the traditional
written language model. These elements were later reduced or eliminated
during the process of language standardization in the Soviet period, when
efforts were made to simplify and “purify” the literary language. However,
in Karash’s works, they function as integral components of the stylistic
system and reflect the norms of his time.

The analysis also highlights the use of non-productive and archaic
affixes, such as -ashaq/-eshek, which in Karash’s texts often express future
or modal meanings. These forms, while no longer productive in modern
Kazakh, provide important evidence of historical morphological variation
and the transitional nature of the language at that time. Furthermore, the
study examines a range of phraseological units, proverbs, and similes used
by the author. Many of these expressions differ from their modern
equivalents in form and structure, demonstrating the ongoing process of
linguistic normalization and simplification.

The comparative analysis of Karash’s language with contemporary
Kazakh literary norms shows that many of the forms used in the early
twentieth century were later replaced, standardized, or eliminated.
Nevertheless, these forms should not be regarded as deviations or anomalies
but rather as natural elements of a dynamic linguistic system undergoing
change. The presence of multiple variants, including archaic, regional, and
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bookish forms, reflects the richness and diversity of the language during this
formative period.

In conclusion, the study demonstrates that Gumar Karash’s linguistic
legacy represents an important stage in the development of the Kazakh
literary language. His works embody the interaction between traditional and
modern linguistic elements and provide valuable material for understanding
the historical evolution of the language. The analysis confirms that the early
twentieth century was a period of active linguistic transformation, during
which the foundations of the modern Kazakh literary language were being
established. Therefore, the study of Karash’s language contributes not only
to the understanding of an individual author’s style but also to the broader
field of historical linguistics and the history of the Kazakh literary language.

In this regard, further comprehensive studies of early twentieth-
century Kazakh texts and individual authors’ linguistic practices will
contribute to a deeper understanding of the mechanisms of language change,
standardization, and the preservation of historical linguistic layers within the
modern Kazakh literary language.
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KA3IPI'T KA3BAK ITPO3ACBIHIATBI YJITTBIK UHTEI'PALIUA
NHOCT-IOCTMOJAEPHU3M AACBIHJIA

Anar ABDULLINA®

Anpatna: A. KemenOaeBaHBIH IIBIFapMaIIbUIBIFBl Ka3ipri Kaszax
MPO3aChIHIAFbl MMOCTMOJICPHU3MHEH KEWiHT (TI0CT-TIOCTMOJEPHU3M)
Ke3CHHIH alKplH yiarici Oomeil  TaHbUIambel.  Keiinkepiepaix
9K3UCTEHIMANBI 13JIeHICTePl, COHBIMEH Oipre (OJBKIOPIBIK, MUPTIK
9NEMEHTTEPIH CypeTTeNyl CHMBOJIBIK 00pa3iap/blH 3aMaHayd
KOHTEKCTE jKaHa MarblHara ue OOoNybIH Kepcereni. byn makanana
Ka3ipri Ka3akK IpO3achIHIAFbl «IIOCT-TIOCTMOAEPHU3M» XKaHa o1ecOH
TEHICHIWSI PETiHAC TalgaHFaH. MakalaHblH Heri3ri OareITTaphl
Ka3ipri Kaszak Ipo3achbIHIAFbl JKaHAIIBUIABIKTHI KOpCETy, o1e0un
yzepicreri  Adiryn Kemen0aeBa Ipo3achblHBIH  MAaHBI3IBUIBIFBIH
alKbIHIayMEH OaiiIaHBICTEL. Kanamrep A. Kemenbaena
TYBIHABUIAPBIH/IA FANAM/IBIK KOHTEKCTI, aTan aiTap Ooncak, ypOaHu3M
MEH TEXHOJIOTHSUIBIK JaMy, BHPTYalu3M CBIHIBI TaKbIPbINTAP/IbI
YITTBIK ~JIYHHETaHBIM asIChIHAAa MHTErpaunusuiaiinel.  3epTTeyiq
FBUIBIMU MaHBI3bI Ka3ipri Ka3ak MpOo3achIHJIAFkl MOCT-TIOCTMOIEPHU3M
KYOBUIBICHIH A. KemenbaeBa npo3aceinjia Tajjaan, 5ae0u TaHbIM
asChIHJIA KaHA Ke3Kapac KapacThipy. AJl MPAaKTHKAIBIK MaHbBI3BI A.
KemenbaeBa mposaceiHmarbl  skahaHIBIK  KOHTEKCTETl  YIITTHIK
IYHUCTaHBIM KOpPIHICTEpiHIH Oepily epeKIIeTiKTepiH alKpIHOayaa
KepiHemi. 3epTTey oficTeMeci peTiHAe WHTEPMOTIHAUIK Tanmay,
MHTEPIPETALMSIBIK ~ Talldy, CAJBICTBIPY, JKMHAKTay  oicTepi
KonaHbuIabl. 3eprrey OapeichiHna A. KemenbaeBa mpo3achIHIAFHI
MOCT-TIOCTMOJICPHU3M  Oelnrinepi: MOTIH  JEKOHCTPYKIHACHI,
TJIOKAJIM3alyst KYOBUIBICHI, HAppaTop TaKbIPHIOBI CHIHIBI YFBIMIAp
aHbIKTaJ1bl. Herisri HoTvxkenep periHie Ka3ipri Ka3ak Mpo3achIHAaFbl
Herisri onebu TeHAeHUMSAHBIH >KahaHIBIK KOHTEKCTIEH TiKeJeH
OaiinaHpIChl alWKBIHAANBIN, KOPKEM IpO3aHbl KEUIeHAl Taljay
MYMKiHIiKTepl Oepineni. Makana HOCT-IOCTMOJEPHHU3M TEOPHSICHI
MeH mnpakTtukacklH A. KemenbaeBa mpo3achkl apKbUIBI KapacThipa
OTBIPBIN, Ka3ipri Ka3akK IIPO3achIHAAFbl JKaHa 3€pTTey apHaChIH
KaJIBINTacThIpaabl. JKypri3inreH 3eprrey Kasipri Ka3ak MpO3achIHAAFbI
JKaHAIIBUIABIKTHI, JkahaHIaHy HQyipiHIeri YATTHIK IYHHETAHBIMHBIH

Arastirma Makalesi / Kiinye: Abdullina, A. “Kazipri Kazak IIpo3aceiHmarsl ¥ITTBIK
Wnterpanus [Toct-IToctmonepunsm Asiceinaa”. Tiirkoloji, 126 (Haziran 2026), s. 39-62.

"Dr., K. Kybanos aTBIH/IAFbI AkTobe OHipik YHuBepcuTeTi, e-mail:
anar.abdullina@rambler.ru, ORCID: 0000-0001-8695-7417
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MaHBI3bIH, KOPKEM IMpo3aja CYpEeTTey EPCKINCTIKTePiH CHUIIATTall,
Ka3ipri Ka3aKk TIPO3achIHOAFbl TEHICHIMJIAPABIH  3epTTeIyiHe
TEOPUSUIBIK, TIPAKTUKANIBIK YJIECIH KOCYbl MAKCAT TYTAIbI.

Kint ce3nep: Ilposa, ¥urreik mHTerpamnms, [locT-moctMomepHH3M,
WuaTepmotinminik, [Mokanmzanns

NATIONAL INTEGRATION IN MODERN KAZAKH
PROSE IN THE CONTEXT OF POST-
POSTMODERNISM

Abstract: A. Kemelbayeva's work is recognized as a vivid example of
the post-postmodern period in contemporary Kazakh prose. The
existential quests of the characters, alongside the depiction of folklore
and mythical elements, demonstrate how symbolic images acquire
new meaning in a contemporary context. In this article, "post-
postmodernism" is analyzed as a new literary trend in contemporary
Kazakh prose. The main objectives of the article are to showcase the
innovative features in modern Kazakh prose and to determine the
significance of Aigul Kemelbayeva's prose. The writer A.
Kemelbayeva integrates global contexts, specifically themes such as
urbanism, technological development, and virtualism, within the
framework of the national worldview in her works. The significance
of the study lies in the analysis of post-postmodernism in
contemporary Kazakh prose through a selection of A. Kemelbayeva's
work with a new approach to our literary appreciation. The practical
significance can be expressed as identifying the peculiarities in the
manifestations of the national worldview in A. Kemelbayeva's prose.
Intertextual analysis, interpretive analysis, comparison, and synthesis
were used as research methods. The study identified the characteristics
of post-postmodernism in A. Kemelbayeva’s prose: textual
deconstruction, the phenomenon of glocalization, and the author’s
thematic particularity. The main results establish a direct connection
between the primary literary trend in modern Kazakh prose and the
global context, and present opportunities for comprehensive analysis.
The examination of post-postmodernism through A. Kemelbayeva's
prose opens a new avenue for appreciating contemporary Kazakh
prose. The article demonstrates the ingenuity of contemporary Kazakh
prose, the significance of the national worldview in the era of
globalization, and its specific features, thereby making a theoretical
and practical contribution to the study of contemporary Kazakh
literature.

Keywords: Prose, National Integration, Post-Postmodernism,
Intertextuality, Glocalization
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Kipicne

XXI racelpmarbl Kazak oAcOMETIHIE TOCTMOJCPHU3M  KAMIbI
3epTTeyiep — TYpakTajuabl.  AJFamblHAA  Kar  OOJBI  €CTIJIeTiH
MMOCTMOJICPHU3M Ka3aK TMpo3achblHa €Hil, OaFbIT peTiHZe o3 ajablHa
aHbIKTanaabl. Toyenci3mikTeH KeiiHri Ke3eHIeri Kaszak ofeOuerinae
MOCTMOAEPHU3M OaFbITBbIHIA >Ka3bUIFaH TYBIHIBLIAP apBIKKA IIBIKTHL [
CoyneMOex MoCTMOIEpHU3M OENTiNiepi peTiHAe aBTOp «MEHIHIHY KOUBLTYHL,
ajacamblpaH oJ€MHEH MOH i3[eyAeH Oac TapTy, TYBIHABLIAFbl OIbIH
9JIEMEHTI, MHTEPMOTIHJIIIK, UPOHUS CHIHIBl CPEKIICTIKTEP/i a)KbIpaTaIbl
(Coynmembex, 2025, 177-6.). Onebuerre MOCTMOACPHU3IMHIH KaJbIITACYBI
XX  FaceIpABIH  eKiHII  KapTBICBIHIA OelleH  ajFaH. J3epTTeyI
M. DOnmTeiHHIH TOCTMOAEPHU3MHIH KaNbINTACYbl JKAWIIBl MiKipi KYHJBI
(Onurreiin, 1996, 171-6.). Ce6ebi on aTan eTKeHICH, TOCTMOACPHNU3M Ka3ak
Mpo3achlHIa MOJECPHH3MHEH KeHiH eMmec, KEHECTIK pealn3MHEH KeWiH
KanbimracThl. XX FachIpablH 1l skapThIChIHIA Ka3aK ocOMETiHAEC KCHECTIK
peaN3MHiH XKaHJaHFaH YaKbITBIMEH TYCIA-TYC Kelai. XX FachIpPbIH COHFBI
mwmperiane, XXI raceipabiH O0ackiHIa Ka3ak mpo3ackiHna A. JKakChUTBIKOB,
H. Awmanraii, T. OcemkyioB, XK. KopracOek, A. Anraii merapManapsl
)kapbIK kepai. A. KemenbaeBa TybIHIBUIAPHI KAJIbIH OKBIPMAaH YIINIH ©31HIH
JKaHALIBUIABIFBIMEH, OaThll TaKbIpHINTapbIMEeH epekiieneHeni. Ocbl Tycra
KaJaMIrepAiH MIbIFapMallblUIbIFbIHAAFEl €PEKILIENIKTEpAl aKpIpaTa OTHIPHII,
NOCM-NOCMMOOEpHU3M ASICBIHJIA KApacTHIPY KAKETTIrT aHbIKTaja bl

[MocT-nocTMoOIepHU3M — IIBIHABIK TI€H KUSJIIBIH TYTAaCKaHBIH,
TUTEPIIBIHIBIKTHI HETI3JIEUTIH OAarkIT. Morin TEOPUSICHIHBIH,
CEMHUOTHKAHBIH, (WIOCOMUSHBIH  KApBIIITAl JaMybl OCTMOJEPHIIIK
OaFLITTHIH JMHAMHKACBIHA aJIBII KeJi. [TocT-nmocT™MoepHU3M
KaJBINTACYbIHA MBIHAJAW FHUIBIMH TYXKBIPBIMIAP 9CEP €TTi, AHBIFBIPAK
aditateiH  Oosicak, B. KypeliuH eHOekTepiHmeri MoTiH MarblHATAPBIHBIH
yHemi y3aikci3 Oainambicta Oonysl  (Kypumbia, 1994), VY. Dko
3epTTEYJIePiHICrT KOPKEM IIbIFApMaJarbl «CKIYIalNbIKy MarFblHAIAPbIH
Oepinyi (Oxo, 1976), P. bapr ke3kapacTapblHIarbl aBTOPIBIH KEPKEM
mipiFapmana  enimi, ckpunrtop arainyel  (bapr, 1994), XK. J[leppuna
TYKBIPBIMJIAPBIHAFEl MOTIH TEOPHUSCHIHBIH JIeneHTpusichl (deppuna, 1992).
[Moct-nocrmonepam3muin XXI raceipaarsl Oenrinepi perinne E. Uemesosa
KaHAMJATTBIK JHUCCEPTAMACHIHAA aranm  eTeli, ojap: BHPTyalu3M,
TexHooOpa3, TJOKalu3anus, TpaHcceHTuMeHTanm3M (Yemesosa, 2017).
Ocpinaiiia rIoKamu3aus — NOCT-TIOCTMOJICPHU3M/IE aHBIKTAIATBIH KOPKEM
Npo3aHbIH 0acThl OeNriiepiHiH Oipi.
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A. KemenbaeBa — Ka3aKTBIH YJITTHIK JYHHETaHBIMBIH, aTa JOCTYPiH
TepeH OiNieTiH opi MIBIFApMAIIbIIBIFBIHBIH ©3€TiHAC YIATTHIK KOATHI Iedep
opaitnacteipa OineriH Kamamrep. KamamrepaiH HIbIFapMallbUIBIK dJIeMiHE
Hazap ayJapaThlH 00JICaK, KENJIK OailIaHBICTHI KeHinKepiepiHeH Kopemis.
buraitma,  Tapbak, Opasxan, Tycinxan cbIHIB  KeHinkepiepi
«Oynuebynak», «MyHapay, «OJye [IaplapblHa KOHFaH KeOenek»,
«Tymmap0backan», «Kexkms», «Fubagar» MIBFapMalapblHIa KeE3ICCEi.
«MyHapa» poMaHBIHAA KalaMmrepAiH OYKUT IIBIFApMAIIbUIBIK SJIEMiHiH
KyaTblHa aliHaJIFaH KeWilkepiepAiH MpoToTumi OapbelH Kepemis. bamambik
eCTeTKKe  KYpPbUIFaH  TYBIHABUIAPBIHAA  YITTBIK  0Osly  IOCT-
MOCTMOJICPHU3MHIH ~ dJeMeHTTepiMeH  cabakrtackad. 3eprreymi  C.
AnteibaeBa  Ka3aK  MPO3aChIHAAFbl  KAHAIIBUIABIKTHI  ACTETHKAIBIK-
KOHIIENITYaJIbl KACHETi JeN aHBIKTall, KONKYPHUIBIMIBI IICHXOJIOTH3M,
UJICSTHBI aHBIKTayAarbl (GHMIIOCOMUSIIBIK ACTIEKT, TAKBIPBI asICHIHBIH KEHEI01
JereH OenrinepMeH axwipatansl (AnrteibaeBa, 2018, 58-6.). Ocel Tycra A.
KemenbaeBanbg MOCT-IIOCTMOJIEPHU3M JJIeMEHTTEp1 Ke3JIeceTiH
IIBIFApMaNIapblHa TallJay XYPTri3inm, O0acThl YII epeKIIelNiriH aKbIpaTambl3.
BipinmrigeH, KanaMrep MIbIFapMaliapblHa IIBIHANBI OKUFAIap JKEJiCl JKaThIp.
KapamnaiibiMm aybin TYpFBIHAAPHI, NEHiTl Ta3a TybICTap CHIHABI KeHiNKepep
KaTapbl MIBIHAWBI OKUFAJIBIK JKeJIiHI Kypaiabl. JlereHMeH TybIHIbUTapbIHIAFbI
peTpOCTIeKIHs IIBIHANWBI OKWFajap JKeNiCiH KypAeNeHMipin, HEeri3ri mocT-
MOCTMOJICPHU3M OenriciH kepceTei. CIOKETTIK-KOMITO3UIUSIIBIK JICHTeHIe
OKHFaJIap JKEiCiHIH XPOHOJIOTHSCHI OIpi3MIiKIIEH eMec, PeTPOCHEKIUSITBIK
KyppulbiMaa  OastHmananpl.  OchUiaiiimma — peTpOCHEKIMSUTBIK  KYPBUIBIM
IIBIHABIK NeH KHSUIIBIH TOFBICYBl FaHa €MeC, aBTOp TapallblHaH KOJJaHBIC
TabaThlH KOPKEeMIIK culaT TypiHJAe KepiHic Tabanpl. ExiHrmaeH,
CUMBOIIBIK-MU(DOIIOTHSUIBIK ~ €PeKIeNliK  KeHIMKepAiH Tyc KepyiMeH,
COHBIMEH Oipre aBTOPJIBIK MHU(, MHDOIOTUAIBIK apHAIap apKbUIbI
aHBIKTAIaAbl. YIIHIIACH, (QHI0COPUSIIBIK-aKCHOJOTHSIIBIK — €PEKIIEITIK
KaJaMrep HIbIFapMalIapbIHbIH ©3€Ti. OMIp/iH THUICHIM KYOBUIBICTAPBIH KEKe
aJIaMHBIH OOJIMBICBIH/IA allIbIIT KOPCETYi aBTOP-HappaTop OachIMABIFBI OoJica
KepeK.

3epTTey daicTepi MeH MaTepuaaaap

MakanaHbslH 3epTTey Marepuasibl peTiHae KamamrepliH «Ecim»,
«Anrynos», «TeipHaky, «Tytiny, «Ainahap», «TeipHanapy, «HTYUIHSY,
«MyHapay mibIFapMaiapbl MOCT-IIOCTMOJIEPHU3M asiChIHIA KapacThIPBLUIIBL.
Cebe0i atasran TybsiHAbUIapAa A. KemenbaeBa MOTIH AEKOHCTPYKLMSCHI,
TJIOKANTU3al|s, Happarop CHIHABI  MOCT-IIOCTMOJICPHU3M  CHIIATTaPhI
KOJIIAHBIN, KOPKEM TMpo3aja YITTHIK WHTETPAlUSHbl  AdKbIHIANIbI.

TUPKOJIOTIA / TURKOLOJI  )KA3 /YAZ - MAYCBIM/HAZIRAN 2026 CAH/SAYT: 126, 39-62 42



Kasipei Kazax IIposaceinoasvr ¥immuix Hnmezpayus Ilocm-Ilocmmodeprusm Asacvinoa)

3epTTeyne KamamrepaiH YITTHIK JYHHETAaHBIM KOpIiHICTepiHIH oaebn
MPOIECTETi TCHACHIMSIIAPMEH TOFBICYBl TOCT-IIOCTMOACPHU3M  YFBIMBI
asChIHIA  aHbIKTamaapl.  MakamaneiH  Makcatel A, KemenOaesa
MPO3achIHIAFEl  YWITTHIK ~JAYHHETAaHBIM  KOpPIHICTEpiHIH JkaHa omelun
TEHJICHIIUSAAa UHTETPALUSIIaHYbIH KopceTy. [10CT-IoCTMOACpHU3MHIH dIeM
oncOueTiHAe KaJbINTacybl XOHE Ka3aK IMPO3achIHAAFbl MaHBI3BIH TYCIHY
3epTTECYIH ©3CKTLIITiH TaHBITA IbI.

3epTTeyne KOJNOAHBIC TamKaH oIiCHAMAJBIK HEri3 — TOCT-
MOCTMOZCPHU3M TEOPHsICBI MEH WHTEPMOTIHAUIK Tanaay. byn apKpuibl
KOPKEM MOTIH/IET1 YITTHIK IYHHETaHBIM KepiHicTepi (canT-IocTyp, oAer-
FYPBITI, HAHBIM-CEHIM JXoHe T.0.) MPO3ajbIK IIBIFapMara €Hyl, BIKIAN eTyi
WHTETpalys asChlHIA >KaHa KbIpblHAH TaHbuIaAbl. CoHbBIMEH Oipre A.
KemenbaeBa 1mbiFapManapbiHia (QOJIBKIOPIBIK KOHE MHDOIOTHUSIIBIK
JNIEMEHTTEp, [IHW YFBIMAAp WHTEPTEKCTyalapl Oipiryl aHBIKTaNajbl.
Ka3akTblH YITTBIK IYHHETaHBIMBIHZIA CaKTalFaH CalT IEH JOCTypliep
KOPKEMJIIK acrekTiae Tanaananasl. COHbIMEH Oipre mocT-moCTMOIEPHU3MHIH
KaJIBINITACYbl,  HOCTMOJCPHU3MHEH  aWbIPMAIUBUIBIFBIH  CaJBICTBIPY,
xuHakTay, A. KemenOaeBa mpo3achlH Tangay MHTEPIPETALMSUIBIK OIIiCTEp
HET131H/Ie KY3€re acThl.

TaJmay MEH HITHIKEJIEP

[MocT-nocTMoiepHU3MIe TOH OacThl OeriiepAiH 0ipl — eroxkaruzayus.
Byn gereHimiz kepkeM mibIFapMaja YITTHIK Oipereilik IMmeH IocTypii
coMJiayFa JIereH YMTBUIBICTHI Oiipeni. BupTyanabl IbIHABIKTEIH JaMbIFaH
Ke3eHIHAEe KOpPKEeM MpO3aIarbl YITTHIK JOCTYPIEPAIH HHTErpalysuIaHybl
rJIOKaNM3alus  YFbIMBIMEH — OaimaHbICThIpaMbi3.  «EciM»  oHriMmecinzae
OinMecTikiieH KaTepre Tam OOJFaH Kac Yprak ITEeH KeNTi KepreH HaHa
YPIAKTBIH apachlHAAFbl KaWIIBUIBIKTAp Kepinemi. JKacel 25-ke ToiFaH
Epuuss erizgi Oonbin, ecimaepin anacel @atuma «®Patuma, 3yxpa» nen
Kosabl. EpHus3 OoJjica aHACHIHBIH KOWFAH €CIMJICPIH €CKUIIKTIH 131 Jerl,
3aMaHbIHa JAWBIK Jen OnbMupa, |yiamupa genm e3srepreni. Ecimumepin
©3repTKEH COH COOWJIEpiH MaHJalWblHA >Ka3bUFaH TaFJblp Ja oI CITTe
e3repimn, ['ynmmupacs! metinen kereni. Erizaep 0ip »kyMBIpTKaaH KapalFaH,
eKeyiH ObUTaliFbl KYPT aXbIpaTa Aa anmMaiiTeiH. Jlopireprmep ne eHmiri
OJNbMHPAHBIH OHAIBIN KETYiHIH, afaM OOIBIIT KEeTYiHIH HerailOblUl eKeHiH
aiTeIm, aypaiktipai. Ockl TYCTa KOPIHETIH (HIOCOPHSIBIK-AKCHOIOTHUSUTBIK
epeKIIeNiK OTKeHHIH CaJT-IOCTYPiH, BIPHIMBIH «KAIIBIK» KepMmey. AsaH
HIAKBIPBUIBIN aT KOHFaHIa MaHIalbIHA Ka3bUIFaH TarAblp Ka3bUIBIN KOSIbI
JereH JiHM TyciHik Oap. ByHbl ask actel erkeH EpHus3 eriznepiHin
eciMIepiH e3repTin JKibepaiM JereHMEH, OJNapiblH MaHJaHblHA Ka3bLIFaH
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TaFABIPABI ©3TePTill kibeprenin aHblk TyciHOewmi. Jlece ne darmma aHa
KayilTeH caKkTaHy YIIiH KaMJaHbII, aMaJIblH TaYbIIl, POCiM KacayIblH KaMbIH
icreiimi. Kaspl MonmaHbl epTim Keill, caThlll alfaH KybIPIIAFbIH
OJIbLMHUpPaHBIH KOpreHine Oeirern, O¢HiT OacklHa aTTaHABL. byHmarsl HETisTi
IiHK  GUIOCOPUANBIK MOTHB — <«COKamMaHIBIK anamMHaH eTmed, Kynaira
JKeTrneciH on aHbIK TyciHm» (Kemenbaera, 2023), - nereH EpHusi3abiy imki
najgoTeIHaH Kepineni. MonmansiH « CeHiH ChIHAphIH ocbl. EHl OHBI i31eMe.
Baysipeie xyObI xa3puiMail e3iHMeH Oipre kerti» (Kemenbaesa, 2023), -
neyinen dartvma aHaHBIH PICiMII He VIIIH aTKapraHbl Oeirim Oomajsl.
erineren 'ynmupansiH Oip KiHAIKTEH XapajfaH €ri3iH e3iHe MaKbIPbII,
ONBMHPATAH 12 albIPBUTBIT KaMay YIIiH jKacaiFaH efi. OHriMeae UciaM
JIiHI MEH OaKCBUIBIK, CO3 Maruschl OalIaHBICHIN KaThlp. MOJIaHBIH Co3i
MEH KYpaHHaH asT KeNTipy Ka3akTblH MbIHIAFaH >KbUAap OOMEI
KaJIBINTACKAH YJITTHIK JIYHUCTAHBIMBIHBIH JlaMy KE3eHIH KepceTce Kepek.
PociMHiIH Heri3iHAe wciaM AiHiHIH, 0aKCBUTBIKTHIH, MArUSHBIH OJIbMHUPAHBI
aMaH cakTal Kajly YIIiH »acainFaHnbl 0enruii. Oceliaiima axeci daTuMaHbIH
0oTOAcChl TYTACTHIFBIH, aTrachl J{MXaHHBIH OMKECiHIH OiMMECTITIHEH COKBIP
OOJFaHbIHA KapaMacTaH TYBICTBHIK KATHIHACHIH CAKTaybl Ka3aKThIH JapXaH
MiHe3iHiH KepiHici. Ka3akThlH VITTBIK JYHUETAHBIMBIHAA OXKEHIH KbI3METI
’Kac OTOACBHIHBIH HIAHBIPAFBIHBIH OWiK OOJYBIH KamTaMachl3 ery. ®Paruma
oKe ochuIaiiia )kac 0TOAChIH KYJIIbIpayaaH cakTamn Kaiael. datnma oOpassl
— JKUBIHTHIK OeliHe, OUTKEHI Ka3aKThIH op IIaHbIparbiHaa Oec HaMa3bIH Ka3a
KbUIMAWTBIH, aOBIpOWJBI, afyblH ke Oap. Kaszak oxeciHiH 0acThl
(GYHKIUACHI — O0TOACHI TYTACTHIFBIH, TATYJBIFBIH CAKTall, CAIT-JACTYP MEH
BIPBIM-THIMBIMBI O€piK yCTaHy. OHIIMEIEer1 CIOKETTIK JKeJli, TAKBIPHIIT asiChI
OTOACHIHBIH TaTyJIBIFbIHA, TYBICTBIK KATBIHACTAPJABIH OEpiKk caKTaryblHa
HETI3€JIreH.

«AHTYJOSI»  OHTIMECIHAEC  MOCT-MOCTMOJCPHU3IMIE TOH  0OAacThl
Oenrinepain Oipi — MaTiHIETI dexoHcmpyKkyus. Byl nereHiMi3 TybIHABIIAFbI
Herisri oipaH Oenek, Oacka Ja MarbIHAJIAPABIH, OWIApIBIH OONYBIH
Oinmipeni. OHrimene eki OemiMai kommosunus Oap. bipiHmi Oemimme
OHI'IMEHIH OacTallybl MEH asKTalybIHIaFbl KOCAJIKbI CEOKET, EKiHIII Oeime
OKUFaJap/blH JaMybl MEH KyJbMHHAIMACHI Oap Herisri croxer. ExiHimi
Oemimyeri okuramap OacTamkbl J]a KOCAIKBI CIOKET TOpi3Jli KOPiHTeHIMEH,
OHTIMEJIeTi HeTri3ri apHa, CIOXKETTIK HETi3 aTalFaH Oeiimue OasHIaiajbl.
Bipiami 6emimue TamkeHT — UpKyTCK OarbITBIHAAFBI MOMBI3AAa OPBIH ajFaH
TaHBICTHIK Oepinemi. bacrmara marepuan Tamnchlpybl YIIiH Oapa »KaTKaH
KeWinKkepiMi3IiH KOoJIbl OOJIBIT, )KaHBIHA OPHAJIACKAH CaIlapiiachl Y3iK OWJIbIH
nretin TaptkaH. JKommarel cepiri Ypkap Oamanap YHiHIH KeTeKIici, eKi
b6amanpl CTamMOyIiFa IIBIFAPBINT callyFa Keie jkaTkaH MiManOek OOIl IIBIKTHL
Ocputaiiiia ekiHmi Oerimze KepiHEeTiH Herisri cioxeT VmaHOeKTiH
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oHrimecimeH OasHmananel. KeHec omarel biAbIparaH coH Mackeyneri
Oananap yii Kazakcranra xabapiachlll, TaCTaHJbI Oajaiapbl aJIbIl KETY
KepeKTirin xabapnan, oraH WmanOek »xojira aTtanraH. bamamap yHinzgeri
AjfHa nereH OallaHBIH OKeCl HamaKop, KeHMiHHEH COTTAJIBII KETKEH, aHachl
Ooica eciHeH ajachin, OanachlH BOK3aJFa TacTall, KaHFBI KETKEH EKEH.
OHrimeseri Oananap YHiHIH CypeTTeNlyi ayblp MYHFa TOJBI SMU30ATap.
OnapnplH JKacKaHFaH Ke3KapacTapbl, YSIBI Ke3AepiHIeri MyH epecek
Nmanbexti Oeibkaii Kamgeipmanbl. «AHa CYTiH emOereH, ybhI3bIHAH
JKappIMaraH »KeTiM Oanalap epKeNiK TeH KBIHBIPJIBIKTHL dcTe OinMenmix»
(Kemenbaesa, 2023), - nen xeTiM OamanapAbIH iIKi KYHiH 191 CypeTTereHiH
kepemi3. JlereameH IMmaHOeK MeMIIEKETTIH J>KeTiM Oanamapra OchUIal
KaMKOPJIBIK KBUIFaHBIH TYphIC Kopeni. Ochl TycTa MblHaIal napaiens oap.
Mackeyiik opinrteci IMaHOGKTeH TacTaHAbl Oaaiap/bIH KONTIriH CyparaH.
Nmanbex Gonca Ka3zakra »xeTiMm Oana Oosica, onapibl TYBICTAphl OaybIphIHA
CaJIBIT O©CIPETIHIH alTTHL. BYHIAFHI IaFBIH JETaNb Ka3aKTHIH XKETIMIH jKaTKa
OcepMelTiHiH, OOTEHHIH  ecCiriHme JKayTaHJATNAHTBIHBIH  OLImipesi.
JKanambIpibik, OaybIpblH ©31HEH ANbICTATIAy KA3aKThIH OaybIpMaslIbIFbIH
kepcerce kepek. Jlereamen MmaHOEKTiH Kenep KYHHEH YMiTi 30p. O3i
Kazakcranra anbln KedreH AMHaHBIH ecedin YJKeH azamaT OojapbiHa,
OonMaca oKeci TypMelieH Oocall, aHachl eMXaHa/laH JKasblica apThIHAH 131eT
KelepiHe ceHenmi. OHriMezeri Oy JdeTanp Ka3akThIH MeEHipiMIuIiriH
Kepceryre OarbiTTairaH. lmaHOekmeH KOII aWTBICKAH COH, aBTOpP
NMaHOEKTIH OKUFAChIHA 9CEPJICHYIHEH TYCIHIE aHTyJIOS ©CIMJIriH Kepel.
KaybI3blHa IlIaKanaK HOpPECTE ChIMBIN KETKCHJCH KOPIHETIH aHTyJosl
eCIMJIIrl OHTIMEHIH CHMBOJJIBIK acTapblH IIereliell TyceTiHael. AJMaThl
camapblHaH OpaJiFaH CoT OciHeNeTiH 06K KOCAJIKbl CIOXKETTIH JKaJFachl.
Kocankpl croxeT necek Te, oHIIMEHIH Herisri 0actaybl OOIFaHIIBIKTaH OyII
0ok Te MaHbBI3AbI JeTanb. ABTOPJAbIH Mepraiu aKbIHMEH JHAaJOThI
©30CKTep/l KEeMCITy eMeC, OJIapIblH AallKe3/iriH chiHaraH. JlaHa, KemTi
KepreHi 6ap Mepraiau akblH ©31 TAHUTBHIH ©30CKTEP/IiH Oibl OWiK CYHFBLIA
eKeHiH alTThl. Apana Oip ail eTrneld Mepranu akbIHHBIH TYHHEICH OTYi Jie
OHT'IMEHIH CIOXKETTIK JaMybiHaa MaHbi3abl. OchbUiaiiimia OipHeIlle OWJIbIH
arblHBl IIAFbIH OHTIME JKaHpBIHA CHIMBIN KETKeHiH Kepemi3. JlereHMeH
OHTIMENEri TJIOKANU3alMsIHbl 1a aTall ©TKEHIMI3 keH. Ka3akThIH sKeTiMi
OaybIpblHA cally JOCTYpl AaTallblll, IYHHUEACH OTep JKaHHBIH AJJbIH aja
apeaacy Mepranu akeIHHBIH AJMATBIIaH aKbIHJIAPBIH KaWTa-KalTa cypay
OepyiHeH kepiHic TankaH. CoHBIMEH Oipre YT >Kailiel OipTyTac OB
OipaeH wbIFapyra OonMaiTeiHBl «MeH conm MeseT OipeH-capaH  Kici
030BIPJIBIK KBUIFaHBI YINIH TYbIC XalbIKTHl JKa3Fblpa CceercHiei, oekep
KapanaraHjgai kKartel ysuiapiM» (Kemenbaera, 2023), - nereH y3iHIiACH
TYCIHIKTI.
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JIeKOHCTpYKIIUsAFa KYpbUIFaH oHriMenep KartapeiHaa «TheIpHAKY,
«Tytin» oHrimenepi Oap. JKanmel atanraH TybIHABUIAp OipHELIE KaHPIIBIK
Oenriiep ne kesgecemi. JIeTEKTUBTIK, TOCTMOJCPHIIK OaFbITTap/IbIH
COMJIATYBI, CUMYJISIKp oOpasfap oHTiIMEeHiH >KaHPBIH KYpAeJeHAipe TYCenl.
3eprreymn ¥, CoMEHKBI3BI JOKTOPJBIK JTUCCTEPTAMACHIHAA « THIpHAKY
OHTIMECIH Taiujay Kejie, TYIFa KOHIICHIUSACBIHBIH HETi3IHAE TYII
JNYHUETaHBIMIIBI MaHCYKTamay JereH YCTaHBIM JKATKAHBIH AaHBIKTAHIbI
(Comenkpzp, 2018). 3eprreymriHiH TMiKipiH Heri3re aia OTBIPBII, A.
KemenbaeBa mblFrapManapblHia YITTHIK MEHTAUTETTi, OHBIH OenTijepiH
CypeTTeyi Kac YPHaKThIH 63 HETi3iH YMBITIaybl KepeK AETeH YCTaHBIMEI
JKaTKaHBIH KepeMi3. IlIsrrapMackiHbIH OapibIFBIHAA JEPIIK YIATTHIK OOJMEIC
KOpiHicTepl Ke3Jdecinm, Kasipri Ka3aK Ipo3achlHIa KalTa >KaHFBIPYBI
comuairaH. « ThIpHAK» OHrIMECIHAE HETi3ri ol «Ka3MBIIITaH 03MBIID KOK
Oonca j1a, Kapama-Kapchl oWiap Jia, *aHAIIbUT Ke3KapacTap Ja Ke3Jecesi.
ConbiMeH Oipre THIPHAKTHIH CHUMBOJIBIK MOHTE OONyBl TIHHU-MHUCTHUKAIBIK
acTapja aHBIKTAJbBII, JACTCKTUBTIK >KaHPFa yJIacKaH. J[lereHMeH oHIiIMEHiH
HET13Ti MOHI — YITTHIK XaAThl YMBITHAY. THIpHAK >KAHIIbI TIHU-MHACTUKAIBIK
MiKipIepAiH oHriMeneri Herisri (YHKIUACH YIATTBHIK JKaATa MBIHIAFaH
JKbUIAAp OOMBI KANBINTACKAH Ko3Kapactapsl 0epy. CTyneHT nereH OemimMze
JKaHAIIBUIIABIKTHIH JICO1 Ce31TiM, ThIPHAK KAkl FEUIBIMU MIKIpJIep MOJIBIHAH
oepinren. «Tyrim» oHrimecinme «TbIpHaK» oHriMeciHe Kapama-KapcChl
ke3kapac Oap. «TelpHaK» SHriMeciHIE YIKEHAEP arbl YITTHIK TaHBIMFa
KaHBIK, YJKEH/II ChIMJIAM, KIllire 13eT KOPCETETiH KeHinmKkepiiepaeH Kypaica,
«Tytin» oHriMecinme <«OKYTKBIHINIAK» aTaHFAaH KeHIMKepiMi3 amIkes3iiKke
TolibiaraH JKekceHHiH 00pa3bl KaHIIbLUIBIKKA TONbL. « TYTiHAE» CypeTTenreH
oKura OajaHbIH JKOFaJIbIl KeTyiMeH Oacrananbl. OTOachlHAarel MyIIenaepi
Jle, JOCTapbl Ja emTeHe OiMMEHTiH OOm IMIBIKTBI. OHTIMEIeri YITTHIK
IOYHUETAaHBIM KOpiHICTepi JKaTchlHylaH KepiHeni. OMTkeHi JKekceHHiH
OipiHIIi oifeniHeH Oanacwl OoMaii, KalUThIc OONFaH COH eKiHII peT Oanackl
Oap oifenre yiaeHreH, Oananapsl J1a, HeMepesepl Ie TyFaH eMec. OHriMee:
«Kackplp €3 kymnriH e3i jkemeilmi. KaHbpl 0OeTeH eKkeHIH KepceTTi»
(Kemenbaera, 2023), - pgereH y3iHmi JKekceHHIH KaTThIFBIH aNKbIH
kepcereai. JKanmbel oHriMenmeri TybICTBHIK KaThiHac Epkem men JKekcew,
Apnan meH JXKekceH apackiHna kepineni. Epkemr Te, Apnan ma Xekcenmi
KYpMeT TYTHIN, Kajipiece e, JKeKCeHHiH imIi JKBUIBIMAWTHIHBI KOPIHII.
JKanmbr oHriMeneri TakpIpbIl Ka3ak npo3acbinaarsl A. AntaiinsiH «Kumiep-
caybICKaH» OHIIMECIMEH TaKbIphIlITac, capbiHmac. OWHTkeHi A. AunTaii
IIBIFAPMACHIHAA AIIKe3/IKTiH CalJapbl COKBIP HEMEPECIHIH TYBLUIYbBIMEH
oepinren. Ocputaiitma A. KemenOaeBa allikes/ik, TOWBIMCBHI3IBIK ChIH/IbI
KaFbIMCBI3 KACHUETTEep YpIarblHa KecipiH THUTi30ei KOWMalThIHBIH )KETKi3e]Ii.
CypeTkep HIBIFapMallbUIBIFBIHAA — KeHinkepinepiHiy — Oonmbic-OiTiMiHe,
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TaOWFaThlHA TEpPeHACH eHiM, IMKI TICHXOJOTHSUIBIK KyHiH Oepyl xKwui
Ke3jeceal. ONTKeHI Kalamrep TYBIHABUIAPBIHAA KYPJCHi TaKbIPBIITap/IbI
HET13/1eT1, KeHimKepIepi apKbLIbl )KeTKi3emi. MaceneH « TyTiny» oHrimecinaeri
JKekceHn kazipri 3amMaHmarbl AaIIKe3MIKTIH, MaHTaKyHEMIIKTIH KepiHICIH
Oepin TypraH o0Opa3. OMI0COMUSIIBIK-ICTETUKAIBIK MOHIE He KeHinmkepiep
oleMi KOFaMJIaFbl OJICYMETTIK MoceneNepi alKbpIHIayJa YIKEH KbhI3MET
aTkapanel. AmaMmap apachlHOAFBl KYpAeli KaThIHACTBIH Oip KepiHici
TYBICTap/BIH KaTKa aiiHamysl «TyTiHge» companrad. Tinti XKekceHHiH o3
JKaKbIHBIHAH JKaTTaHFaH OOJIMBICHI aJI1aM JKaHBIHBIH TEPEHJITIH COMJIAYIbIH
TaNmbIHBICET  OonmMak. Kamamrep Koramjarbl oJIEyMETTIK —e3repicTepi
Oeibkall KanmblpMalTBIHBI Oenrinmi, con cebenteH JKekceH 0Opas3bIHBIH
OOMBIHIAFBl KapaMa-KaWIIbUIBIKTap/la KOFaMaFbl ©3€KTI MOCeIeNepaiH
BIKIAJIbI JKaThIp. TYBIHABIIA OPBIH aJFaH *ara YCTAaTapiblK CYMJIBIK OKUFa
KOFaMJIaFbl QJIEYMETTIK MaceNelepiH TepeHIereHin kepceremi. KasakTeiH
aTachlHBIH HEMEpECiHe JIereH BICTHIK BIKBIIACHL, KAWBIPHIMIBLIBIFHI,
KaMKOPJIBIFBI CHIHJBI KACHETTEPI AIlKO3IIKIICH, MaiaKYHEMIIKIIEH aybICHIIT
ketkeHnaeil. Mocenen A. KemenbaeBa «Kekkus», «Tymmapbackany,
«Oynuedynaky», «MyHapay IIbIFapMalapblHIa cOMAaUTeIH Tapbak oOpa3sl
COHBIH jojeni. TapOakThlH  KaWbIPBIMIBUIBIFBI, basuiblin  Kemmipre
KaMKOPJIBIFbI, HEMEpEeJepiHe JEereH BICTHIK BIKBUIACHI 9p IIBIFAPMAachIH/Ia
o3ekTi caHamanel. Cyperkep «Aiimahap» oHriMeciH JeKOHCTPYKIIHSA
TOpTiOiHJE XKa3raHBIH OipHeIIe OWIapIblH TOFbICBIHAH KopeMi3. CIOXKETTiK-
KOMIIO3UIIMSUTBIK ~ JKarblHAH  KaparaHJa oOHTIMENe  PETPOCHEKIUSIIBIK
KYPBUIBIM KOJIJJaHBIC TamkaH. JlereHMeH OyHIarbl OHTIMEHIH epeKIIesiri
Ka3ipri 3aMaH MEH OTKeH 3aMaHHBIH TYTacThIKKa cyperTtenyi. Caiinaymbi
Mapkakenre apHaiibuian keilyi Mepren oHenaiy aigahapabl  entipy
oKurachbiHa yiacanpl. OchlIaliia MOCT-MOCTMOJCPHU3MIE TOH EPEKINENiK
SHTiIMeJIeTi OKHFayap JKelliciHe, KYphUTBIMBIHA 9Cep €Till OTHIp. OHriMe eKi
Oemikre KypanraH. bipiamici Caitnayaeiy Mapkakenre apHaibiIan Keinyi
MeH aiijahap >kainbl akmapaTTapAbl SKUHACTBIPYhI, Carmoiiia KapTICH
(Meprenumin Hemepeci) Ke3lecyi — OHTIMEHIH OacTamybl MeH asKTalybl.
Exinmni  Oemik Mapkakenge Oonran MepremaiH aijgahapiasl  entiprexH
OKHFachl cyperteieni. OHriMeae QOJBKIOPIBIK KeHimkepyiep Topisfi
kahapMaHJap OK, OHBIH OpHbIHA OajanapblH KOpFayFa YMTBIIFaH
JKaHKeITi aHa oOpas3bl Oap. OHrime aHa apxerumi OoiibIHINA OipiHII
Oemimae TangaHabl. CHOKETTIK KeJli, OKMFAJIApJAbIH JaMy TEHICHIUSICHI
Mepren OemnimMinze xy3ere ackan. KazakTelH cask OOIMBICTa TYPMBICTa Ja
kepiHeni. Mepren orOaceiMeH KoWTyOeKk KBICTarbIHIA MKAIFbI3 KOC TITiIL,
OaJiachl JKasty JKeTI IAKBIPBIMIBIK aybLIIarbl MEKTEIKE jKasy KaTbIHAWIBI.
Kamkop aHa OanachIHbIH COMKECIHE KaMIIbl CaJIbII, JAYFa YKaTTAThIIl KOIObI,
aTaiFaH JieTanbaap Oepinyi Ke3neHCOKTHIK emec. byl apKpUIbl Kamamrep
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OKBIPMaHIbl ANJIBIH aJla KAayilnTiH OapbIH ce3aipreHaed acep KalAbIpajbl.
OHrimesne «ana aitbate»y (KemenbaeBa, 2023) Tipkeci KayinTi >kaynaH
Oananmapbl YUIiH KOpFaHFaH MepreiiiH XaHKEUITIIriH aHbIK CypeTTeui.
OHIIMEET1 CalT-IoCTypaepIiH Oipi aT Koro. MepreimiH eCiMiH eIIe KOK
KBUTBII KOO JKaNIbl Ka3aK ASCTYPIHACTI a3aH IIAaKbIPBIN aT KO ICTYPiH
kepceteni. Kamamrepain Mepren oOpas3siH Oepyae QonbKIOpIbIK 00pa3abl
KaliTanaymaH ajga, KepiciHile Ty JKbUIAHABI ONTIpy AETaliH KOCY apKbLIbI
Ka3ak oHelniHiH OaTBIPIBIFBIH KETKi3im oThlp. OKUFaHBIH KEHEC 3aMaHbIH/IA
OonraHbl oHriMe OackiHaH Oenrimi. KeHecrik omeOuer ekinuepiHie Kasak
olieninig OonMbICH KeOiHE OYIIABIP, HAKTBUILIK axa O6on cypertenei. Ockl
TYCTa KaJlaMIepilik CypeTKepNiK mmeOepmiriH KOoNJaHa OTBIPBIT Ka3ak
olieniHiH OaThUIABIFBIH, OATHIPIBIFBIH, COHBIMEH Oipre OHBIH EpKiHAIriH
Ociineneiini. DBypeIHFBI Ke3eHjaeple epiepMeH Oipre >kayMeH Katap
maikackad borares, AxOora OaTbIpiapAblH COHFBI TYSFbIHAAW. OCHI
apKBUIBI Ka3aK OWeNiHIH eMTeHeAeH KaMBIKITAUTRIH OaThIp OeifHeci anpira
meiFanel. M. Opaszbek 3eprTeyinae KedinkeplneH Oenek, «kahapman
TEpPMHHIH KOJIaHBIN, aBTOPIBIH HACSIIBIK MaKCaTBIH JKY3ere achIpaThIH
KOpKeM TyiiFra ekeHiH abpkTaiabl (Opazdek, 2003). OHriMmeneri TepeH
¢dunocodusbik oii-ToaraMaap MeprenjiiH OaThUIIBIFBIH JIOPINTEY apKbLIbI
kahapMaHFra skaH OiTipe cypeTTeyae THIMIII KOJAaHbIc TankaH. Kelinkepain
YITTBIK CHIIATBl QHTIMENE aTalfaH CalT-TaCTYpJep, Tapuxu OKHFajap,
OHIpJIETi JKep-Cy aTaylapbIMEH THIFBI3 OaliJIaHBICTBI. ATalFaH JeTalbAapChi3
KeHINKeP/IiH, JKalIlbl HIbIFapMaHbIH YITTHIK CUNATHl KepiHOehdi. JKa3yuibl
mebepriri Kajgamrepiik meOepxaHachlHAaH, WAESUTBIK i3/IeHICiHeH, o0pa3
Jacay epekiienirine typansl. Ocsl Tycta Mepren oOpassl epkiH opi 6aThLl
Ka3akK oUelNiHiH KepiHici peTiHae KopiHei.

Kanamrep mmbIHABIK TI€H KWSUIIBIH TYTacyblH <« Kep KiHZIT»
OHriMeciHIe, TYyC ImHAEri TyC CHNAaThIHAA aHBIK CypeTrTedai. bacTe
keiiinkep Ka30ekTiH jxep acThl oJeMiHE TYCyi (OJBKIOPIBIK HEri30eH
OaiinanbicTel. OHriMe «Enec kama» Typanbl OasHpaiasl. Kazbek Tycinge
KOpreH KajaJlaH, YHKbIa KOpreH KalagaH Oeliek. ApMaH oneMiHae OOJbII
JKaTKaH OKWFajlap apTKbl >KaFbIHIArbl OKurajapMeH Oipuaed. Kaz0OekrtiH
CaTBINl ajJiFaH TayapbIHbIH aKbICHIH TOJICH alaThbIHBbIHA KOHE JKY3 JKbUIIAaH
KeWiH KaJaHpl CakKTam Kajdy MYMKIHAITiHE J>KEPriTiKTI TYPFBIHIAPIBIH
KYaHBIIIBl OHTIMEHIH MUQOJIOTHSIIBIK JKEJICiH KymieiTe Tycedi. bip KbI3bIFbL,
«Enec Kamaniblk» JKep acThIHJA OpHAJACKaH. byFaH yII Ky3 KbUI OYpBIH
Oonran okura cebem Ooymbl. KyTThI Kanma jKep acThlHA OaThIll, KapFhICKa
YIIBIpabl. YaKbIThl KeNreHIe Kylad TaHIaraH «TaHJayJbD» OCBI JKEPHAiH
TYPFBIHBI €Ki 3aTThl CAThIN ajblll, YIIHIIICIHE aKIla Tamma, Kajga ejec
Oosbinn KeTkeH. BipHerne skpuimap OOWBI Kaja TYPFBIHAAPHl KaWFbl MEH
KalfbplJaH apbuia anmajel. JKy3 KbUIaH KEeWiH KaprbiC aTKaH KallaHBIH
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CUKBIpJIaH KYThUIyFa MYMKiHAiri Oap. JKy3 XpUimaH KeiliH Kaja TONBIK al
Ke3iHge sxkep OeTiHe mbIFaabl. OChl YaKbIT ilIiHAE OCBI KEPAiH TYPFHIHBI
OYKCHHEH YII Tayap caTblll ajica, KapFhIC aTKaH Kana OipHelie *bul OOHbI
OHBIH CHKBIPBIHAH KYTBUIAJIBl. ApyaKTap THIHBIIITHIK TAybIN, XXEP acThl
NaTIIATBIFBIHBIH KeHiHT1 yprarbiHa Kep OeTiHAe OaKbITTH el 00Ty, YIIbI el
0oy >ka3pULABL. AJaiia IIbIFapMagarbl OacThl 3J€MEHT — UIBITHIPMaH
OKUFAHBIH TYCTE OPBIH aJybl. ¥IJITTHIK TYCIHIKTED KaTapblHAA TYC, OENIIK,
Kaimay Oap. JKaiimay sxep acTeiHa OapyFa MYMKIHAIK OepeTiH OTKel
KBI3METIH aTkapbill Typ. Ka30ekTiH oOpa3bl Kemn HOpCeHi Oimyre Kyiirap,
i31eHiMIIa3 OaaHbIH XKHUBIHTHIK OCHHECI. OHIrIMeNIe aBTOP/IbIH dJIEM TYPasIbl
TyciHikTepi Aae kepinic tamkaH. [lIsrapma Tynri mMeser, Enec mahap meren
eki OeyiMHEH Typajabl. bipiHmi Oesimae KYHICNIKTI TYPMBIC, TYBICTap
JKallbl ce3 eTiice, eKiHmn Oejimae Tyc IimiHAEri Tyc OasHmaIaubl.
OHriMeleTi Tarbl Oip epeKIelNiK AMHUCTOMSAPIBIK XaHp Ke3neceni. ONTKeHi
KazbekrtiH OachlHaH OTKEHIH KYHAENITiHE *a3blm, OasH ereni. Ocpuraiiiia
Kaz0ekTiH OachlHaH ©TKEH OKUFalap JKelici XaT TYpiHIe KOpiHIC TamkKaH.
Bacrankpina Tycine 6ip 6a0a kipim, 6enri 6epeni. TinTi KazoekriH xainayra
OapysIHa a ochl KepreH Tyc cebern. Expi Oip >karbIHaH SHTiMene MbIHAIal
netanb 0ap: «...Kapreic aTThl. MBIHXBUIIBIKTAp OTiN Oapaabl. YII Y3 Kb
OypbIH OonFaH Tparenus *kanaTaH emiep emec» (Kemenbaea, 2024) - nerenne
actapibl MOH KepiHeni. Tapuxu KOHTEKCT TYPFBICBIHAH OTApUIBULIABIKTHIH
KaMBIThl KHLTII, TOYEJNCI3AIriH ajFaHAa TONBIKTai YII Ky3 OTap OOJFaHbI
assH. OCBl TYCTarbl epTEriliKk MOTHUB apKbUIBl CYPETTENTeH OKHFalapiblH
Oapnbirpl, oHmarel Ka3OekTiH enec mahapipl KYTKApybl aBTOPJBIH IIIKi
WHTEHIIUACHIH KepceTeni. bomamak ymitTiH Xactapna exeHiH Kaz0ek
00pa3sl apKbLIbl, aTa-0a0a apyarbIHBIH KoJ1aybl Ka30ekTiH aTacbiHaH MUpac
OonraH Kymic OelIiK apKbUTbI CHMBOJIIIBIK CYPETTEYJIeH aHbIK Oenrinmi. by
oHrimene Ka3Oek »ep acTblHa casxar jkacailibl. MuU(OIOTHSIIBIK YFRIMIAP
OolibIHIIA JKep acThl anemi aiahapnap, JKpulaHAAp, TIKEHI1 OyTanap, TilTi
eniyep oanemi Oonbin caHanmaabl. Ocbutaiiia, Ka3z0ek QyHUEHIH KEHICTIK
yJIriciHe colikec Oip aJeMHEeH eKiHIi anemre oeteni. Kayir neH KaTepre TOJbI
JKep acThl oJeMiHJe aTachlHaH KalFaH Kymic OenOeyniH apKachlHAa YII
3aTTBIH J]a aKbIChIH Teuen ynrepai. Ocbutaiima Ka30ek jxep acThl ChIHBIHAH
amaH erteni. bym Oip xareiHaH Ka30exTi eleH eTKi3reH, *Xep acThIHa
KaMmalFaH aTa-0a0a pyxpIiHa OalTaHbBICTHI elli. bip MyHHWeneH eKiHIi qyHuere
oTin Oapa xaTkaH Kaz0ek 31 TaHmaraH yIII TYHUEHIH aKbICHIH TeJlel anmMaii
Kajca, OJ Jia TYC MNaTIIAJIBIFBIHBIH KypcayblHaa kanap eni. CoHJbIKTaH
JKOFapbl OYHUEHIH eKinjepi caHanmartblH pyxTap KazOekTi Kayim-KaTepaeH
KOpFarl, JypbhiC TaHJay jkacayFa MYMKIHIIK Oepni. EkiHIN >kaFbiHaH,
Ka30exTiH apmanbl 1a MUQTIK kel Oinaipeni. OHBIH TYCiHIE KOPIHICH
JIiHM KBI3METKEPiH COHBIHAH €pill, MaJFbIHAa OHBIH OPHBIH aIybl MHU(TIK
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JKeNiHiIH OeifHeCiH aliKbIH KepceTei. ASHHBIH oI TYCTerifei OOIysl xKoHe
OHBIH JiHM KBI3METKEPACH KOJDKaz0a amybl OyJl eJKEeHiH TYPFbIHAAPBIHBIH
imrinae Ka30ekTiH «TaHmayabD» eKeHiH, €CKi KalaHbl KYTKapy MHUCCHSCHIH 63
MOWHBIHA aFaHBIH aHBIK KepceTemi. byl perre oHriMene aWTBUIFaH OH
asKMeH KaaaM Oacy, OH KOJIMEH KachlK YCTay CHSKTHI KaruaalapiAblH icKe
acysl 1a MoHI. Here meceHi3, XamKbIMbBI3 UTUTIKKE UTi OacTama OOJICHIH JCTI,
OH JKaKTa OOJIBIT XKaTKaH >Karmaiifa MoH Oepill, OoHHaH OacTaraHIBl >KOH
Kepeni. OWTce ne aBTOop MHUQTIK JKeTMi apKbUIBI YII JKY3 JKbUI OOWBI
OTapIIBUIABIK CasgCaTThIH e3TiciHae OoJFaH emiMi3iH Oonamiarel xacrapia
nen Oomkaiapl. Kaprplc TeH CHKBIpJIBI enec Kama meradopa peTiHae
KaOBUIMAHBIN, OTKEHHI alTambl.  OHIIMENeri MOCT-MOCTMOICPHU3MHIH
KOPIHICI MOTIH MEH IIBIHAWBUIBIK apachIHAAFbl IIEKapaHbIH OoiMaybl. by
xeoHinne H. ManpkoBckas aran etin (ManbkoBckas, 2000), oHrimeneri
UIBIHJBIK TI€H KHSJ apachl SIHCTONSPIBIK JKaHpAAa KOPIHIC TamKaHbIH
AHBIKTANMBI3.

«TeipHanap»  oHrIMECiHIAE TJIOKamu3alus alKbIH  COMJIAJIFaH.
KazakTelH kuik MiHE3mi OONyBI «.. KETIMEK IIAKTapbhlH aHa KHIKTEp
OaybIpeiHa OackIm, xaTeipKamaii emize Oeperni» (Kemenbaesa, 2024), - nen
Ka3aKThIH KEH MeHiI JapXaHJbIFbIH, )KCTIMIH JajlaFa TacTamail OaybIpbIHA
OacaTbeIHBIMEH OaiaHbICThI. banara pIpeIMIan aT Koo, ata-6aba apyarbIHBIH
KoJigaysl, OanaHbpl KbIPKbIHAH MIbIFApFaHa KapblH IIANIBIH ajaMay Topi3ai
JIeTaIbJiap OHIIMENEri YJITTBIK KOJI DJIEMEHTTEPIHIH KOpKEeM MOTIHMEH
MHTerpalMsJIaHFaHbIH KepceTeni. OHrimeaeri Axyimran, Kartupa, Ak3una
KeWinkepIepi aHa, KelliH, 6aja YIITiriHAe aHbIKTanaapl. AK3UIaHbIH €HECiHe
KapCbUIBIK TaHBITHAW, YHeMi cbliinaybel, KaTupaHblH KeniHiH Kaaipien
OTBIPYBI Ka3aKTHIH KETiH MEH €HE apachlHAarbl KEPEeMET ChIMIACTHIKTHIH
yirici.  OneyMmerTik-agaMrepiuinik — Oainaneic  Karupa MeH Axk3wia
apachlHAarbl KaTBIHACTBIH TEpeHIe eKeHiH kepcereni. Kamamrepain
ACTETUKAIBIK HIealdbl OTOACHIHIAFBI TaTYNBIK, OaybIpiap apachlHIAFHI
aybI30IpIIUTIK, OyNEeT apachblHJAarbl OipiiKKe KypbUIFaH. by apKpuibl
9K3UCTCHUUAIIBl JAaFJapbiCKa, aJaMHBIH JKaJFbI3/bIFbl KalIbl ONHIapbIHA
KapChl IIBIFATBIHBI QHTIMENIEP JKENICIHJETT OKUFajapJaH KepiHic Tadalbl.
Kanamrepe *anrbI3/IbIK TaKbIPHIObI MaisiHBIH KYJIBIKCBI3IBIFBI, AKaHHBIH
KHHOFa QyeCTIriMeH KepiHCe Je, 0TOACH KoHe YPIaK KYHBUIBIFBIH OipiHIIi
opbiHFa KosAnbl. CypeTKepAiH ©3iH-631 TaHBITYbl «Oye IapjapblHa KOHFaH
keOenek» TmoBeciHmeri AibkaH, «Maiisl» TMOBeCiHAEr CTYIEHT KbI3,
«MyHapa» poMaHbIH/IaFbl AMKaH KeHinKepiepiHiH O0IMBICBIHAA KaThIp. D.
Kagxa, XKII. Caprtp, A.Kamio CbIHABI KanaMrepliH SK3UCTCHIUAIIbI
ke3kapactapeiHa A. KemenbaeBa 1mexipenik A9CTYpAi Kapchl KOSJIBL.
ATanFaH Kajamrepiiep aJlaMHBIH JKaJIFBI3JIBIFBIH IIbIFapMaliapblHa KeJey
eTil, agaM3aTThIH cask OonMBbICHIH mamr eteni. A. KemenbaeBa 0oiica o31HIH
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aKCHOJIOTHSIIBIK, JiHH, (GHIOCO(DUSIBIK KYHABUTBIKTAPEIH PYJIBIK OaiaHbIC,
orOacbiHOarel TaTyibiknen Tycinxan, TapGak, HypranbiM oOpasgapbiMeH
kenrtipeni. Korammarbl pynblK OailIaHBICTBIH Y31IyiH, OYyJeT apachbIHIAFbl
CAJIKBIH/IBIKTBIH OJICYMETTIK acTapiapblH aHBIKTayFa TAJIBIHBIC >Kacalbl.
O¥iTKeHI aBTOp YIIIH QyJeT apachIHAAFbl CANKBIHABIK TiNTI 0OIMAaybl THIC
KyObuThIC Topizai. Tapbak (O0aixaMuT) aTachbiHBIH 00pa3bl apKbUIbl, OHBIH
9p WIBIFapMaZarbl COMAANY EPeKIICTIKTEpl SyNeT TaTYJNBIFbIHIAFbl POIiH
Kepcereni. MocelleH aHIIBUTHIKIIEH aifHANBICYHI, SYJIET, Py IMIiHAeTi Ka3aaa
0ac kepceTill, *aKbIHbIHAH albIPbUIFAaH TYBICHIHA JAeMey OOJYbI, Tiperi *oK
Basinpim kemmipre KaMKOPIBIK TAHBITYBI Ka3aKThIH YMBITBUIBIN Oapa jKaTKaH
mapxaH MiHE3iH KepceTesi. Ocplnaiima Kajmamrep 0atbIC
¢bunocopusCHHAAFBl AK3UCTEHIMATN3MIE TPO3aChIHIAFEl TJIOKATU3AIHS
ApPKBUIBI KAPCHUIBIK TaHBITA/IBI.

[locT-mocTMotepHU3MIETT  aBTOP-HAPPATOP KOPKEM  TYBIHIBIIAFhI
Heri3ri OasgHgay WHCTAaHIWSCHIHAA AaHBIKTANAIsl. ABTOpP-HapPaTOPIbIH
KOPKEM IIbIFapMaja KepiHyl «Ke3KapacTapIblH», «OipHelle OH arbIHBI»
yreIMbIMeH  OaiimanbicThl. JK. JKeHeT FhUTBIMH KOJJAHBICKA EHTI3TeH
¢dokanm3zanus ~ aBTOp-HApPpaTOpABIH Oac  KeHimkepMeH  KaThIHACHIHA
HerizaenreH. @okaau3alaHbIH YIII AeHTeHi Oap: 1) HeyIik — OassHay KaJIIbI
TYpAe, HappaTrop TapalblHAH >Xy3ere acajpl; 2) imki ¢okamu3anus —
HappaTop KeHinkepJeH aca amMalThIH 00pasna; 3) ChIPTKBI (poKaTHU3aIus —
KEeWINKEpAiH CaHaChblHAH ThIC, O00BEeKTHBTI Happarop (Bacunera, 2015).
HappaTtuBTi MHCTaHIUs OasHIAy KOHIICIIIUSACHIHA MKAHAIIBLI KO3KapacleH
Kapayra MYMKIiHIIK Oepenmi. ABTop-Happartop O0acThl KeWimKepiiH imIki
QNeMiH  TaHBITYyJa MaHbBI3ABl  pen  atkapamel. A.  KemenbGaepa
HIbIFApMaNIapbliHa aBTOP-HAPpPATOpP HOJIIK JCHred MeH ImKi JeHreiae
comnanrad. Hennik Oasamay «Maiis» mOBecCiHIE Ky3ere acybl KOpKEM OHEp
TYBIHABUIAPBIH KIKTEYJEH, MYCIHIIIMEH apajarbl JAWaJorTaH aWKbIH
KepiHei. ABTOPJbIH OuTiMi 0acThl KEHINKEpIiH MOHOJIOT, JUAJIOTTapbIH/Ia
aXbIpaThUIaAbl. «MyHapa» pOMaHbIHJA aBTOp-HappaTop OipiHin Oesimie
JKa3ymibl OOJyIsl apMaHAAWTBIH CTYAEHT Oolica, eKiHmI Oeiimpae OB
TOJILICKaHbI KepiHeai. PoMaHga aBTOp-HAppaTOp ©3iHIH eMipJliK Taxipudeci
OYKiJ HIbIFapMallblIbIFBIHA apKay OOJFaHBIH KeTkizeli. byn Oip arplHaH
aBTOPJBIK pediexcusi OONBIT KOpiHCe Jie, aBTOPIBIH 0acThl KeUiNKepaeH
YCTeMIIITIH alKpIHAANW Tyceli. «Oye mapiapbl KOHFaH KeOellek» MOBeCiHIe
Jie aBTOp-HappaTop AlKaHHaH YCTEMJIIK TaHBITBHII, KHHOCKOKETTEPIiH
aBTOPJIBIH  TaHbIMBIMEH  OaliaHbICTBI  aHbIKTananel.  KepiciHime
«Tynmmapbackan», «OynueOyinak» IIbIFapMaiapblHaa imki QoxanmuzaTop
petinae kepinic Tabansl. Ochuiaiiima A.Kemes0aeBa mibirapMaiapbiHIarsl
aBTOp-HAappaTop Kyieci, Oepilyl MOCTIIOCTMOJACPHUCTIK TEHACHIUSHBI
kepceteni. Happaropabin okuranap xyiecinne 0oi kepcerill, KeHinkepaeH
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Oipme OaceiM Tycim, keiime aca ammaysl A. KemenbaeBa mpo3achIHBIH
epeKIeniri 0ojca Kepek.

Mortingeri aekoHCTpykuus «WHTyunus» oHriMeciHAe KepiHesi.
OHrIMEEeT] MIBITBIPMaH OKHUFATApABIH JIeTi KOFAaMHBIH ©3€KTi MoceselepiH
KaMTyJlaH TyFaH. OWTKeHI oHriMe OacbiHma ce3 OoyiaThiH XX FachkIp
COHBIHJIAFBl OpPraH ypllay MoceJieCiH, YATTaH Oe3reH, OapibIFbIH aKIIara
caThIll aimyra Ooyafpl JeTeH KOp COKBIP CEHIM KepiHeli. OHriMe OachiHaa
¥YnnanaiimplH KypObICBIMEH muanorbl, Apawmnaa, [ymauca oOpa3gapsr
epreriieperi JKe3ThIPHAKTBIH Ka3ipri KepiHici Topi3mi. Amamuabl ajjar,
apOar, akma OybiHa MacTanraH ['yHUCa Ka3ipri 3aMaHHBIH «Ke3ThHIPHAFbD)
Topi3Al ocep Kauasipanbl. OWTkeHi ['yIIHHUCAHBIH aBTOp-HApPaTOPIBI allJar
KITITIEH TaHBICTHIPYFa amapybIHBIH TYN HETi3i angay MeH apbay. OHrime
Manpaiinarer ke3, Kaoeinan, Keciptke, bacteipsik, Tatuposka, Odunuant,
Tytipeyim OemimMaepiHeH Typaabl. OHTIMEAETI CIOKETTIK apHa ¥IJITaHaiIbIH
1HICIHIH KaTepre YphIHybIHAH OaCTaNbII, 1HICiHIH HEH/IeH Oaere Tam OoJiFaH
Ta0ybIMEH KOPKEM HIbIFapMaIaFbl JUHAMUAKA KOPIHE .

ABTop-Happartop [ yIHICAaHBIH ©3iHiH Kaija albIll KeITeHIH TOCHIHBIH
ke3iHeH YKThI. JKanmbr «Ke3 — agaMHbIH aifHackDy ekeHi Oenrini. Ka3zakTeiH
WITTHIK JYHUETAaHBIMBIHIA K63 apKbUIbl aJaMHBIH IIKI »aH JyHUec
aKTapbUIBIN, MEHiJi MEH HUETI KepiHemi. AmaM e3iHiH IIIIHICTICIH KaHIIa
JKacweIpaMm Jiece Jie, Ko3iHeH 0opi OumiHim Kosapl. byHmait nerams «MyHapay
poMaHbiHa JIMJISHBIH alIKe3iri Ke3iHiH Oip OpbIHIA KO3FajiMal YHeMi
JKaH-)KaKKa alaKkTayblHaH aHblK Oomnanbl. ['yIHHCaHBIH Jla OMJIaFaHbl TeK
akma OOJyBl, allKe3iK OOJMBICH K63 >KaHAPBIHBIH aKUKATHIHAH OeNrili.
ABTOp-HappaTOp/AbIH  KAyiNTeH KYTBUIybl Ja ajaM  JKaHaAPbIHJAFbI
IIBIHABIKTHI JIe31¢ OuTin KorobiHaH. Jlecek Te, oHriMeseri OepiireH KbICKa
JMAJIOT HEri3ri okwrara Kipicre. Herisri okura xemici ¥imaHaiinblH iHiCi
JKalmbl cpIObIcTaH Oactamaapl. lllpFapmana HETEeKTHBTIK capblH Oap,
¥Ynnanaii e3iHIH 1HICI JKaWJabl CBHIOBICTBIH aHBIK-KAHBIFBIH TEKCEPYTe
KaObutanHan cypaiinpsl. KaObuian oOpa3ssl e3re mibiFapManapbiHaarsl AiOexk,
Kazbek, buraitma Topizai jxaHa HOpceHi Ouryre Kymrap. ABTOp-Happarop
aTaJifaH IObIFapMaaa Imki  ¢okamu3anusaga kepiHemi. KaObutaHHBIH
JKaQHAIBLUT ~ OMJIAapbl  OHTIMEHIH HETI3ri  Ka3biFbl  TOPi3Al. AHIYIbIH
HOTIDKeCiHAEe bekTalplH e3iHeH YIIKeH oWelIiH KaHbIH/IA XYPETiHiI Oenrii
Oonmpl. ¥njaHail JKeK Kepilm KETKeH oWeNi «KecipTke» Jemnm aTarl,
OaybIpbIHBIH 0achlH IIBIP aWHAJIBIPBIN JKYPTEHIHEH KOPBIKTHL. OWTKeHi
930TepUKa TYJJACHIEeH [QyipAe aJaMHBIH IMEHiIl Je e3repai. OHriMezne
BUPTYyQJIM3M arajajbl. OJIEYMETTIK KelliHiH JaMblFaH 3aMaHbIHIA op
aJaMHBIH TIKIpJEpiH >Kapusjaybl TaHCHIK emec. Jlece e IKaHPIIBIK,
KYPBUIBIMJIBIK JKaFbIHAH OHIIME BHMPTYaJAbl IIBIHIABIKKA HETI3/C/ITCHIH
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Kepemis. «OIIMHEH coH 0ip eMec, KOC Heprus Kajlapl, OHBIH 0ipi pyx, Oy
aJlaMHBIH SHEPreTUKANBIK eri3i, Aomiperi, e3iHeH ayMaWTBIH KeIlipMeci,
KYJJbI 631, MiHE OJ1 MOHTITIK CaKTaJIaThIH CYJI0a, &l eKIHIIICI OHBIH JKaHBI,
JKaH eJIMEHIi, TOH eJTeH COH »aHa meHere Oapeim eHemi» (Kemenbaera,
2023), - nereH ka30a OChl TypiHJE Oepince e, oHriMene GOoTOoKeIipMe Ae
atananel. Koramparel e3eKTi MocenenepAiH Oipi cyHuuz eKeHi, OHBIH
Kecemar AeIl aHbIKTATybl aBTOPJBIH JIEyMETTIK MACEJIEACH AJIIIAaK eMECTIiH
Kepcereni. OHrimezaeri coyereimk pgoctyp [ymmarteiH (BexapbicThiH
aHachl) KyMmallaKk alUTBIPTybIHaH, Oanrepiepre OapyblH aHBIKTANAIbI.
leirapmanblH Heri3iHAe MHTYHUUS (iK1 Jaybic) KaTeIp. ¥YJAaHANIbIH
pyXaHH Ke3i amMalThIHBIHA CeHe[i, OaybIpbl aJajiIbIKTaH aWHBIMAWTHIH
azamar. [lece ne oHriMeHiH acTapblHAa Ka3ipri 3aMaHHBIH ©3€KTi TaKbIPHIOKI
— MaTepuaMCTiK OacekenecTik. JKactapiaplH Te3 TaObICKa KEHEIyre
KyMapTybl, MaTepUaIIbl 3aTTapra Toyenai 0omysl XXI Facelpmarbl ©3€KTi
TaKBIPBIT €/i. ABTOp-HappaTOp HHTEHIMSACHIHAH, bekaphicka KaTBICTHI
OKHUFaJIapJlaH OChl MaTePUANJIBIK 0O9CEKEJIECTIK aHbIK KOPIHIC TanKaH. « YUre
TaKCHWJICTINI KeJie J>KaTKaHda TYHI1I KaJaHbIH JKapK-KYpK €TKEH HEOH
OTTapbIHAH CHIPTHI CYJTY, CBIPBI )KYMOAK KbIM-KyaT eMip/ie He OoMaiiabl Jer
oiinaneiM» (Kemenbaesa, 2023), - merenze aBTOp-HappaTOPABIH OacbiM
TYCKEHiH, 0acThl KEWINKepIiH ©eMip >Kalibl TOIIbUIAYbIHAH KepeMis.
WuTyniusHeIH ~ KYII, agamMHBIH  INIHAETT  JAyBICTHIH  eIIKallaH
aaMaiThIHBI QHIIMEHIH ©3€ri 0OJFaHBIMEH, INIOKAIHM3AINS 3JICMEHTTEDI JIe
a3 ymblpacnaiapl.  Coyereinmik, Ty30eH arnacray, JKaMaH DJHEPTHs
(330Teprka) MyHBIH O0oOpi J€ WITTHIK JAYHHUETAaHBIMHBIH KOPiHICTepi.
JlereHMEH aBTOp KOFaMJarbl ©3€KTI Macelenepii KaJbIC KaJJblpMaraH.
JKactap apachiHIarbl CYHWIMJ, MaTePHAIMCTIK O9CEKENECTIKTI Tam Oachlr
kopcereni. OchlIaH KalamMrepliH aBTOPJIBIK YCTaHBIMBI ~ a3aMaTThIK
YCTaHBIMBIMEH OaJIaHBICHII, KOFaM/IaFbl ©3EKTI MoceNeNep/Ii MIbFapMachiHa
e3¢k ereni. [locT-MOCTMOJEPHU3M TEOPHUSCHl TYPFHICBIHAH KaparaHia
oHrimene OipHerne OW  arblHbL:  YJIJAHAWJBIH  JIOCBIMEH JMAaJIOThI;
BekapbICThIH KayilKe YIIbIpar, OHBI KYTKapybl; KOFaMJarbl >KacTapiablH
Mmocenenepi. JKaH-)KaKThl MocenenepaiH OapibIFbl JEpIiK IIaFblH OHTiMe
JKaHpbIHIA YileciM TaOybl KajgamrepiiH ieOeplirin kepcerei. ¥JITThIK
JYHHETaHBIM 3JIEMEHTTEPIH THIMJII 9pi YTHIMIBI KOJJIaHy aBTOPABIH YITTHIK
JKaJIpIIaFbl CaKTaJFaH HETI3r1 aKmapaTTaplbsl HaHBIMIIBI CYpEeTTeY HOTHIKECI.
ABTOp YIIIH Ka3aKTBIH YJITTBIK TYCIHITi, TaHBIMBI OacTbl apHa. COHBIMEH
Katap ¥ijgaHail o0pa3bl apKbUIbI MATEPUAITUCTIK KOFaM/a YMBIT O0JbI Oapa
JKATKAH KaMKOPJBIK, MEHIpIMIUTIKTIH  MaHBI3BUIBIFBIH  TYCIHIIpEIi.
OT10achIiHBIH op MYIIECCIHIH aMaHBIFbIH TLIEM, KayillKe YIIbIparaH 0aybIpbIH
KYTKapy/JIblH 0acThl MaKcaThl caHay — OYTiHTI KOFamJia a3 Ke3/IeCeTiH KacHeT.
ABTOp op IIBIFAPMAChIH/A TYBICTHIK TaTyJBIKTHI OaCIIBUIBIKKA ally apKbLIbI
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OK3UCTCHIHMAIIBl  JAFAapbICTBl  JKOHE  MATEpUalCTIK  KOFaMJIaFrbl
09CeKeNecTIKTIH TYKKEe TYpPMaHTHIHBIH JKeTKisrici kenmerinaed. Kamamrep
HIBIFAPMAIIBUIBIFBIH - TAJIKBUIAM Keje, TMOCT-MOCTMOAEPHU3M OarbIThIHIA
WITTHIK KOXATHI HMHTETpaIpsuiay/ia ackaH mredepiik kepceremi. CrOXKeTTIK
KYpBUIbIM, OKWFalapAblH Ma3MYHABIK epeKIIeNiri op KeHinKkepiHiH
OoNMBICBEIHAH KepiHeli. ABTOp peTiHe KeHinKepiHiH 1IKi oJIeMiH TaHBITHIIM,
Oipme OacTel KeHinmkepai KeJeHKeCiHIe, eHal Oipae O0ackIM TYCIN, camaibl
Ka3ak MMpO3achIHBIH JaMyblHa yliec Kocyna. Anryn KemenbaeBaHBIH YITTHIK
JTYHHETaHBIMJBI TEPeH Oinyi, 0TOACBUIBIK KYHIBUIBIKTAPIbl OAaCIIBUIBIKKA
amybl Ka3akbl OOMMBICTHI JKOFaphl JICHreile CypeTTeyiHeH J¢ aHFapbUIabl.
ConpiMen  Oipre  Kamamrep — IIETENOIK  omeOMET  OKUIIEpiHiH
HIBIFApMaJIapbIMEH KETE TaHBIC eKeHi OipmeH Oinenmi. Onapra eNiKTEeyACH
repi, ©3IHIIK CTHJIb, OaFBITTHl KAJBINTACTBHIpA OUITEeHI op KeHiNKepiHiH
OonmbIchIHAH aliKeiH KepiHedi. OpasxaH, Tapbak, Tycimxan, buraiimma
oOpa3gapeiH Oepy apKbpUIbl YIITTHIK HETI3IeH aWbIphIMay KaKeTTITiH,
MUCTUKAIBIK-IETEKTUBTIK,  MH(OIOTUSUIBIK-QUIOCODUSITBIK ~ OaFbITTaFbI
HIBIFapMalapblHAa YWITTBIK KOJ 3JEMEHTTEpiH aiiKapa KoiganraH. Kepkem
npo3aga  THIH ~ Ke3KapackiMeH — TaHeUMan — A.KemenmbaeBa — TepeH
bunocoPUIBIK MIEHIiMIe, OKbIpMaHFa Oepep ThIH OaiiaMbl 3THOTpaHSUTBIK
JEpEeKTepMEH  TONBIFBIN  OTBIpaabl.  3eprreymi Y.  CoMEHKBI3HI
A KemenbaeBansiH «TwipHaky, «lamTey, «Kekkus», «KoHbIpKaz»
OHTriMeNlepiH Tanjmail Keje, aybl3 ofcOMETI YITUIEpiH KailTa >KaHFBIPTYBIH
xorapbl Oaranaiiapl (ComeHKb3BI, 2025). Ocputaiima kazaxk o/eOueTiHge
O3IHAIK  OaFbpIT-0aFrmapbIMEH, CTHIBAIK, (PIIOCODHUSIIBIK-ICTETUKAIBIK
epekmenikrepiMeH Afiryn KemenbaeBa mibIFapMamibUIBIFBI KOFAphl Oarara
ne. Kamamrep XanKpIMBI3IBIH WTi  CalT-ASCTYpIepiH, (OIBKIOPIBIK
KeHinkepiaepiH, YITTHIK JyHUETaHBIMIAFbl CeHIMACPIl, YITTHIK YFBIMIAPbIH
KOpPKEM TPO3aChIHBbIH HETi3i €Till, WITTHIK KOJI pETiHe YiJecTipe OinreH.

KopbIThIHABI

Koperteiaaputaii kene, Aiiryn KememnbOaeBa mpo3achlHAAFBl IOCT-
MOCTMOZICPHU3MHIH Oepinyi YITTBIK JTYHHETaHBIMHBIH
UHTerpalnusyiaHyblHaH kepiHemi. Kasipri ka3zak ojeOueTiHiH, MpPO3achIHbIH
aneM onebueTiMeH YHIECTIK Ta0ybl aTajfaH YFRIMMEH TiKesel OailllaHbICTHI.
3eprreyiMizne kahaHIBIK KOHTEKCTEri YITTHIK JYHHETAHBIMHBIH KOPKEM
npo3ajia CyperTellyiHe Hazap ayJapbill, MaHbBI3bIH aHKbBIHAAyFa TaJIBIHBIC
*acaiapl. [locTMOIepHU3MHEH KeWiH KajbllTacKaH OarbITTBIH O€Jrijiepi,
aTan airtap OoJicaKk, MOTIH JAEKOHCTPYKLMSICHI, TJIOKaIM3aLus, HappaTop
Oeiineci gomnen Ooa ajgasl.
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«Ecimy», «HTYHINSD» oHTIMEIepiHAeT] YITTHIK ASCTYPIep, TAaHBIMAAP
aCKaH UIBIHAWBIIBIKIICH CYpeTTeNil, KeWimKepiepAiH iIKi —omemaepi
Oepinren. «Aiimahap», «ThipHaNap» NIBIFApMaliapbIHIA XaJIbIKKA KETe
TaHeIc MH(TEpHi JXKaHa 3aMaHayd KOHTEKCT€ CHMBOIIIBIK OO0pa3mapIibl
cyperreiini. TepeH ¢unocodusablk Mocenenepai KamTbiFaH «ThIpHAKY,
«TyTiH» TYBIHABUIAPBIHAA MUCTHKANBIK cunar OackiM. IlocTMonmepHik
OMBIH DJIEMEHTIHEH TOpi CHMBOJIIBIK OJEMHIH NParMaTHKAIBIK KBIPHIH
CypeTTeil OTBIPBIN, €Ki TYBIHABIIAFbl «TBIPHAKY», «TYTIH» a7aM >KaHbIHBIH
TEPEeHIITIH OepyIiH »JIeMeHTI peTiHae sky3ere acansl. Ochbulaiiiia, AWryn
KemenbaeBa npo3aceinaa skahaHAbIK KOHTEKCTETi MaHBI3bl TAKBIPBIITAP/IbI
KaMThIN, VJITTHIK JYHHCTAaHBIMMEH VINTACTHIPA »aHA oJeOM aFbIMJIbI
YTHIMIBI KOJIZIaHA OLITeHIH KOpeMis.
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POST-POSTMODERNIZM BAGLAMINDA MODERN
KAZAK NESRINDE MIiLLI ENTEGRASYON

Oz: A Kemelbayeva'nin eserleri, ¢agdas Kazak nesrinde post-
postmodernizm déneminin ¢arpict  bir Ornegi olarak kabul
edilmektedir. Karakterlerin varolugsal arayislart ile folklorik ve
mitolojik unsurlarin betimlenmesi, sembolik imgelerin modern
baglamda nasil yeni anlamlar kazandigint gostermektedir. Bu
makalede “post-postmodernizm”, giinlimiiz Kazak nesrinde yeni bir
edebi akim olarak analiz edilmektedir. Calismanin temel amaglari,
modern Kazak nesrindeki yenilikgi 6zellikleri ortaya koymak ve Aigul
Kemelbayeva'nin edebi siiregteki Onemini belirlemektir. Yazar,
eserlerinde sehircilik, teknolojik gelisme ve sanallik gibi kiiresel
temalar1 milli diinya gorlisii ¢ercevesinde biitiinlestirmektedir.
Aragtirmanin bilimsel 6nemi, post-postmodernizm fenomeninin A.
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Kemelbayeva'nin eserleri iizerinden incelenmesine ve edebi
coziimlemede yeni bir yaklagimin ele alimmasma dayanmaktadir.
Uygulama acisindan 6nemi ise, geleneksel diinya goriisiiniin kiiresel
baglamda ifade edilme bicimlerinin belirlenmesine dayanmaktadir.
Aragtirma yontemi olarak metinlerar asilik analizi, yorumbilimsel
analiz, karsilagtirma ve sentez yoOntemleri kullanilmistir. Calisma
sonucunda. A. Kemelbayeva'nin nesrinde metinsel dekonstriiksiyon,
glokalizasyon fenomeni ve anlatici izlegi gibi post-postmodernist
Ozellikler tespit edilmistir. Elde edilen bulgular, modern Kazak
nesrindeki temel edebi egilimler ile kiiresel baglam arasinda dogrudan
bir bag kurmaktadir ve sanatsal nesrin kapsamli analizi i¢in yeni
olanaklar sunmaktadir. Post-postmodernizm teorisinin uygulamali
olarak incelenmesi, ¢cagdas Kazak edebiyati arastirmalarinda yeni bir
mecra olusturmaktadir. Bu aragtirma, kiiresellesme c¢agindaki
geleneksel diinya goriigiiniin 6nemi ve edebi eserlerdeki bigimleri ile
giincel edebi egilimlerin incelenmesine teorik ve pratik bir katki
saglamay1 amaclamaktadir.

Anahtar Kelimeler: Nesir, Milli Entegrasyon, Post-Postmodernizm,
Metinlerarasilik, Glokalizasyon

HAIIMOHAJIBHASI UHTETPAIISI B COBPEMEHHOM
KA3AXCKO# IMPO3E B KOHTEKCTE ITOCT-
IHOCTMOJEPHM3MA

AnHoTanusi: TBopuectBo A.Kemenn0aeBoil IPHU3HAHO SPKHM
NpUMEPOM  NepHOoAa  TOCT-IIOCTMOAEPHH3MA B COBPEMEHHOMU
Ka3axCKoH Tmpo3e. DK3UCTEHIMAJbHbIE TOHCKH T'€pOeB HapAgy C
UCIIONB30BaHWEM (DONBKIOPHBIX M MH(OJOTHYECKHX BIEMEHTOB
JEMOHCTPHUPYIOT, Kak CHMBOJHMYECKHE 0Opa3bl OOpeTaloT HOBBIE
CMBICIIBI B COBPEMEHHOM KOHTEKCTe. B 1aHHOW cTarhe mocT-
MOCTMOJIEPHHU3M aHAJIM3HUPYETCsl KaK HOBOE JIMTEPaTypHOE TCUCHHUE B
COBPEMEHHOH Ka3axckoi 1mpo3e. OCHOBHBIMH 3afadaMH pPadOTHI
ABJIAIOTCS BBIABICHHE HOBATOPCKMX YEPT B COBPEMEHHOH IIpo3e
Kazaxctana u ompeneneHue 3HaYMMOCTH TBOpuUecTBa AWIynb
KemennbaeBoit B nutepatypHoM  mporecce.  IlucarenbHuna
MHTETPUPYET I00aNbHbIEe KOHTEKCThI, B YACTHOCTH T€Mbl ypOaHH3Ma,
TEXHOJIOTHYECKOTO  Pa3BUTHsl W BHPTyallu3Ma, B  PaMKH
HaIlMOHAJIFHOTO MUPOBO33peHMs. HayuHas 3HaUMMOCTh HUCCIIEIOBAHUS
OCHOBaHa Ha aHaimm3e (EHOMEHa MOCTIIOCTMOAEPHU3MA B
COBPEMCHHOH Ka3aXxCKOl Mpo3e CKBO3b IIPU3MYy TBOpUecTBa A.
Kemennbaeoit U PacCMOTPEHUH HOBOTO TO/IX0/1a K
JMTEpaTypoOBEIYECKOMY OCMBICIeHUI0. [IpakTHdeckas 3HaYMMOCTb
BBIpD@XAaeTCs B BBIIBICHUM OCOOCHHOCTEH INepenadd IpOsBICHUI
HAallMOHAJILHOTO MHPONOHMMAaHHMsS B TIOOAaJbHOM KOHTEKCTe. B
KauecTBe METOZIOB HCCIIeIOBaHUS HCTIONB30BAIINCH
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UHTEPTEKCTYyaJIbHBIN aHaIN3, HHTEPIPETaTUBHBIM METO/I, CPaBHEHHE U
cmHTe3. B Xome wmccnmenoBaHMs ObUTM  ONPENENECHBI  TakKHe
XapaKTepUCTUKN MOCT-TIOocTMoAepHm3Ma B mpo3e A. Kemenp0aeBoii,
KaK TEKCTOBas IEKOHCTPYKINS, (PEHOMEH INIOKaNIN3aIuu 1 CyObEKTHAS
opraHM3amys MoBecTBOBaHUS. OCHOBHBIE PE3YNIbTAThl YCTAHABIHBAIOT
OpAMYIO CBSA3b MEXAY BEIyILIMM JIUTEPaTypHBIM HalpaBI€HHUEM B
COBPEMECHHOH Ka3axCKOM IPo3€ U I00aIbHBIM KOHTEKCTOM, OTKPBIBAS
BO3MOKHOCTH JJIsi KOMILICKCHOTO aHAajIM3a XyJOXKECTBCHHOU IIPO3bL.
W3yuyeHne TeopuM M NPAKTUKU IOCT-NIOCTMOACPHU3MA Ha IIpUMEpE
TBOpuecTBa A. Kemesnn0aeBoii (hopMHUPYET HOBBIN HCCIIEOBATECIbCKHUIA
BekTop. PaboTa ommchIBaeT MHHOBAIlMM B COBPEMEHHOM Ka3axCKOMH
npo3e U CrenuduKy penpe3eHTalyi HalMOHAaJIbHOTO MUPOBO33PECHUS
B DII0XY [VI00ANN3alM1, BHOCS TEOPETHYECKUN U MPAKTHIECKUN BKIIA/
B U3yYEHUE aKTyaJbHbIX JIUTEPATYPHBIX TCHACHIIUM.

KiroueBsie  caoBa:  [lpo3a, Haumonanbnas  WHrterpauus,
IMocrnoct™monepunsm, HTEpTEKCTYaIBHOCTD, [ TOKanM3aIist

Extended Summary

21st-century Kazakh literature is undergoing a significant paradigm
shift. While postmodernism has already established its roots in national
prose, a new literary trend post-postmodernism — is emerging. This trend
seeks a synthesis between global artistic innovations and the preservation of
the national code. To examine this phenomenon, the study focuses on the
prose of Aigul Kemelbayeva, whose work serves as a bridge between
traditional Kazakh worldviews and modern existential quests.

The theoretical foundation of this study is built upon the works of both
international and local scholars. The research references M. Epstein’s theory
on the formation of postmodernism in the post-Soviet space, noting that
Kazakh postmodernism emerged directly after socialist realism rather than
modernism. The study incorporates the ideas of U. Eco, R. Barthes (death of
the author/scriptor), and J. Derrida (deconstruction). In the Kazakh context,
the works of G. Saulembek, S. Altybaeva, and U. Samenkyzy are analyzed
to identify the specific features of postmodernism and the evolution of the
"national code" in modern prose. The article fills a gap in the literature by
shifting the scholarly focus from purely postmodern interpretations of
Kemelbayeva’s work to a post-postmodern framework, emphasizing
glocalization and ethical reconstruction.

This is a conceptual and analytical study focused on literary theory
and textual analysis. Intertextual Analysis is used to identify the dialogue
between folklore, mythical elements, and modern narrative structures. An
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Interpretive Method is used to decode symbolic meanings in stories such as
Esim, Antiguoya, and Munara. Comparative Analysis is employed to
contrast postmodernism with post-postmodernism, specifically regarding the
role of the narrator and the treatment of truth. Furthermore, Focalization
Theory (G. Genette) is used to analyze the author-narrator system in
Kemelbayeva’s works. The primary materials consist of A. Kemelbayeva’s
short stories and novels, including Esim, Antiguoya, Tirnak, Tutin, and
Munara.

The analytical core of this study reveals that the post-postmodern
paradigm in Kemelbayeva’s prose is not merely an artistic technique but a
strategic tool for maintaining national identity in the era of globalization.
Unlike the absolute skepticism and "death of the author" in postmodernism,
Kemelbayeva’s work demonstrates a "metamodern oscillation" accompanied
by a “new sincerity”.

The primary logical thread is the phenomenon of glocalization. The
author does not reject the urban culture and technological progress of the
West; instead, she filters them through the lens of the national code,
including traditions, beliefs, and genealogy. In works such as Esim and
Antiguoya, the process of deconstruction is used not to fragment meaning,
but to revive forgotten archetypes. For instance, while Western
existentialism often condemns the individual to a state of permanent
loneliness and vacuum, Kemelbayeva’s characters fill this void through
tribal connectivity and the "spirit of the ancestors." This represents a
dialogue between national worldview and global culture on equal terms.

Moreover, the author-narrator system, examined through the prism of
Genette’s theory, serves as the theoretical backbone of the research. In the
post-postmodern text, the author regains the role of a "spiritual compass."
The narrator in Kemelbayeva’s prose does not merely observe the
character’s inner world; they act as a guide for national values. The "mother
archetype" in the story Aidahar is not just a mythical plot point but a force
that restores the broken continuity of history. The findings suggest that the
writer's mastery lies in resolving existential crises through national
integration, positioning her prose as a foundational element for a new
scholarly direction in Kazakh literary studies.

The study found that Kemelbayeva successfully employs
glocalization by integrating universal themes (urbanism, technological
change) with deeply rooted Kazakh traditions. The transition to post-
postmodernism is marked by the return of a "strong narrator" who seeks
spiritual truth. The analysis confirms that Aigul Kemelbayeva’s prose
represents a high point of post-postmodern development in Kazakhstan. Her
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work does not merely imitate Western trends but adapts them to serve the
national interest, offering a new theoretical lens into contemporary Kazakh
fiction in the era of globalization.

Yazar Katki Orami (Author Contributions): Anar ABDULLINA (%100)

Yazarlarin Etik Sorumluluklari (Ethical Responsibilities of Authors): Bu ¢alisma bilimsel aragtirma ve yayin etigi
kurallarina uygun olarak hazirlanmugtir.

Cikar Catismasi (Conflicts of Interest): Calismadan kaynakl ¢ikar ¢atismasi bulunmamaktadir.

intihal Denetimi (Plagiarism Checking): Bu caligma intihal tarama programi kullamlarak intihal taramasindan
gegirilmistir.

YIK 82:801.6 82-1/-9 MI'TAP 1707.41

TUPKOJIOTIA / TURKOLOJI  )KA3 /YAZ - MAYCBIM/HAZIRAN 2026 CAH/SAYT: 126, 39-62 61



TUPKOJIOTTA / TURKOLOJI Makale / Article & Maxkana / CraTbs

TIOPKOJIOT WS / TURCOLOGY ISSN 463213161 cISSN 4564654534
Gelis Tarihi: 26 Subat 2026 Kabul Tarihi: 7 Haziran 2026
JKA3 /YAZ - MAVCBIM/HAZIRAN Date of Arrival: 26 February 2026 Date of Acceptance: 7 June 2026
2026 CAH/SAYTI: 126, 63-94 Kenren kyni: 26 Aknan 2026:.  Kabbuiganran kyni: 7 Mayceiv 2026%.
E5_ Content of this journal is licensed under a Tlocynuno B pegaxuuio: 26 ®espanst 2026 . Tpunsito B Homep: 7 Mions 2026 1.
Creative Commons Attribution-Non Commercial 4.0 2. DOIL: 10.59358/ayt.1898291

JEKOJIOHUAJIBHBINA JUCKYPC B KHUTE HA3UJIAHUIL ABAST

Baktiyar BUTEYEV™

AHHoOTanusi: B craTbe BrepBbIC NPEANPHHAT aHATIHN3 PEIPE3CHTAINT
obpasza «pycckoro MHpa» € TOYKH 3pEHHUs JEKOJOHHAIHHOTO
JucKypea. MaTtepuanoM HcciaeoBaHus NOCHy X uid 1-s1, 27-91 u 28-4
raBbl KHurn HasupaHuii Ha ocHOBe pykommcH Tyrpyna (M3BeCTHbBIE
COOTBETCTBEHHO ToJ 3, 2 U 25-M ciioBaMM), B KOTOPBIX B paMKax
JAHHOTO KOHIENTa BBIABICHO 15 cioBocouetanuii. B pabote
aHaIU3UPYIOTCS HepeBOTIECKUe BEepCHUU MIPON3BEACHUS,
npezncraBieHHsle Bukropom IIknosckum, Kmapoit CepuxbaeBoit u
Ponnanom CeiicenbaeBbivM, CatumikaHom CanbaeBbiM, EpGonom
Kymarynom, mocne dvero mpeiiaraeTcsi aBTOPCKHHM IIepeBOJ] Ha
OCHOBe pykomucu Tyrpyma, CyIIECTBEHHO OTJIMYAIOIIUICA OT
pacnpocTpaHEHHbIX HHTeprpeTanuid. CoONOCTaBUTENBHBIH MOIXO]
MO3BOJISIET YTOYHUTH COZAEP)KAHME KIFOUEBBIX IHOHATHUH TakKHMX, Kak
pYCCKHMH S3BIK, pycCKoe 0Opa3oBaHHME, pycCKas BIAacTh, a TaKkKe
BBIIBUTh HMX IIOJJIMHHOE CMBICIIOBOEC HANlOJHEHHE B KOHTEKCTE
ABTOPCKOM TTO3UINH.

[TokazaHo, uTo oOparueHue Adast K TeMe M3Y4eHHs PYCCKOH IpaMOThI
ObIJI0O  OOYCTIOBIIEHO OCO3HAHWEM HEW30€KHOCTH MAaCHITaOHBIX
ucropuuyeckux mnepeMeH. KodeBas IMBHIM3alMg yTpayuBaja CBOE
3HAYCHHWE,  TPAJUIMOHHBIC  WHCTUTYThI  Ka3axCKOW  BJIACTH
paspymanucs, a Kazaxckoe XaHCTBO OKOHYATEIBFHO OKa3ajoch B
KOJIOHMANBbHOM 3aBUcUMOCTH OT Poccuiickoid ummnepuu. B stmx
YCIIOBHAX Ha3ugaHus AOas MOXHO pacCMaTpUBaTh KaK IIOMBITKY
MOOYJUTh COBPEMEHHUKOB K OCMBICICHHIO HOBOH HCTOPHYECKON
PeaTbHOCTH U HEOOXOJUMOCTH aIaNTallud K U3MEHSIOMEMYCS MUDY.
Takum 00pa3oM MPOBEACHHBIN aHANIN3 Ha OCHOBE pyKomucHu Tyrpyna
BBEJCHHOW B HAYYHBIH 000POT OTHOCUTEIHHO HETaBHO TO3BOJHII ITO-

Arastirma Makalesi / Kiinye: Buteyev, B. “/lekononnanbHelii fuckypce B Kuure HasumaHuit
Abas”. Tiirkoloji, 126 (Haziran 2026), s. 63-94.
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Jexononuanvhulii ouckypce 6 Kuuee nazuoanuii Abas

HOBOMY B3IJISHYTh Ha HCKOHHBIE MHPOBO33PEHUECKHME YCTAHOBKH
Abas.

KnwueBbie cjoBa: AOaif, KodeBas IMBHIM3AIMA, Ka3axckKas
JUTEPaTypa, IEKOJOHU3AINS, HAIIHOHATHFHOE CO3HAHHE

DECOLONIAL DISCOURSE IN ABAI’S BOOK OF
EDIFICATION

Abstract: This article is the first attempt to analyze the representation
of the “Russian world” from the perspective of decolonial discourse.
The research material consists of Articles 1, 27, and 28 of the Book of
Edification based on Tugrul’s manuscript (known respectively as
Words 3, 2, and 25), in which 15 phraseological units are identified
within the framework of this concept. The study analyzes the
translations by Viktor Shklovsky, Klara Serikbaeva and Rollan
Seisenbaev, Satimzhan Sanbaev, and Yerbol Zhumagul, after which
the author proposes an alternative translation based on Tugrul’s
manuscript that differs significantly from common interpretations. A
comparative approach allows us to clarify the content of key concepts
such as the Russian language, Russian education, and Russian
authority, and to reveal their true meaning in the context of the
author’s position.

It is shown that Abai’s appeal to the study of Russian literacy was
conditioned by his awareness of the inevitability of large-scale
historical change. The nomadic civilization was losing its significance,
the traditional institutions of Kazakh power were being destroyed, and
the Kazakh Khanate finally found itself in colonial dependence on the
Russian Empire. In these circumstances, Abay’s edification can be
seen as an attempt to encourage his contemporaries to comprehend the
new historical reality and the need to adapt to a changing world. Thus,
the analysis based on Tugrul’s manuscript, which was recently
introduced to scientific circulation, has allowed us to take a fresh look
at Abay’s original worldview.

Keywords: Abai, Nomadic civilization, Kazakh literature,
Decolonization, National consciousness

BBenenune

AbaeBeieHHE Kak CaMOCTOSITEIFHOE HAy4yHOE HalpaBlIeHHE B
Ka3axCKOM JIUTEPaTypOBEJICHWM B HACTOSILEE BpeMs IEpeKUBacT
CephE3HBIH MeTo/IoNoTHUecKuit kpusnuc. Ha done pocta HaMOHAIHHOTO
caMOCO3HaHUsI 00pa3 AOas IIsl YacTH OOIIECTBAa CTAHOBHMTCS BCE Oolee
CJIO)KHBIM M JHCKYCCHOHHBIM; €T0 TEKCTbl HEPEJKO BOCIPHUHHMAIOTCS Kak
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TPYAHBIC JJIsl TOHUMAaHUSI ¥ HHTEPIIPETalliy. SHAYUTEIBHBIA 00IIeCTBEHHBIN
pe3oHaHC  BBI3BANM  BBICKAa3bIBaHMA  Ka3aXCTaHCKOro  (Quiomora u
KynbTyponora 3aype baraeBoli, mocTtaBuBIIEH MOA COMHEHHE ABTOPCTBO
«CnoB Hazmmanwmit» (bataesa, 2023). Psn monmokeHni, 3a)UKCUPOBAHHEIX B
«Kuure Hazupanuit», NefCTBUTEIHHO BBI3BIBAET BOIPOCH M TpeOyeT Oomee
rIyOOKOTO  TEKCTOJIOTHYECKOTO M MCTOPHUKO-TTUTEPATypHOTO  aHaJIH3a.
Opgrako  moOMOOHBIE  JWCKYCCHH,  CKOpee,  CBUACTEIbCTBYIOT O
HEOOXOJUMOCTH BCECTOPOHHETO W OOBEKTUBHOTO HM3YUYCHHUS HCTOYHHKOB,
YeM 0 BO3MOXHOCTH OJJHO3HAYHOT'O TIEPeCMOTpa aBTOPCTBA.

B sT0i1 cBA3M mokaszaTenbHO HabmoneHue npogeccopa Mekemraca
MpIp3axMeTynsl, TNpHUBeAEHHOE B ero KHuUre «7Tauinbl pycuguxayuu
Kazaxoey: «Jlemas TEKCTOJIOTHUYECKYIO PEBH3MIO NPOM3BEICHUN IM0O3TOB U
rnacaTeneun Pa3JIMYHBIX 310X U BPEMEH, CpaBHUBAA UX C IICPBOUCTOYHUKAMU,
9T00Bl JONOJHUTH W Tepen3JaTh, BCIKHH pa3 CTAJKUBACIIBCS C TaKUM
SIBJICHHEM, KaK aBTOLEH3ypa. M moka He JOKOmaembes JO COKPOBEHHBIX
MBICIIEH, KOTOpbIE 3aBYalMpPOBaHBl IOCPEICTBOM aBTOLIEH3YPHI, IOKa
BCECTOPOHHE HE H3YYHIIb ITyOOKO 3aTAaCHHBIE CEKPETHl, TPYAHO IOHSATH,
YTO XOTEeJ CKa3aTh aBTOP, KaKyIo [eIb CTABWII, PUCYSI TO WM HHOE SBICHHE)
(Meip3axmerymsr, 2015, c. 4).

Kak cmemyer mnpusHath, WMEHHO B  momoOHOro  pona
TEKCTOJIOTHIECKON PEeBU3UH HYXKIAETCS HACJIeue IpociaBieHHoro Abas. B
HACTOSIIIIEE BPEMsl KOPIYC €ro MPOW3BEACHUIN MPaKTHYECKH IOTHOCTHIO
onupaeTcs Ha pyKomucHd MypceiiTa U NpoJoiDKaeT paccMaTpUBAThCS Kak
OCHOBaHHBIH MPEUMYIIECTBEHHO Ha 3TOM HcTouHHMKe (Abaii, 2020). Obpa3
Abas Bo MHOTOM c(hopmupoBaics Onarogaps nucarento Myxrapy Ay330BY,
YbM PabOTHI O MBICIUTENE CO3/IaIM OOIIEHPUHSTHIE MPEACTaBICHHUS O €ro
JKU3HU W TBOpYecTBE. Bplmeamias B COBETCKHH NEPHOJ MHOTOTBICSYHAS
«Kuura cnoBy» 3akpenuia B OOLIECTBEHHOM CO3HAHUM MOpPTpeT Abast Kak
HEKOro TIOOOpPHHWKAa W TPOBOJHMKA PYCCKOTO sI3bIKAa M 0Opa30BaHUS.
BBenenHas B HayyHBIH 000POT OTHOCHUTENIBHO HEJIABHO PyKOMHCh Tyrpyina
MO3BOJIMJIA B3TJSIHYTh HA TeKCThl AOast ¢ mHOH Touku 3peHus (Kemekos,
2020). B pamkax cpaBHUTEIBbHO-COINIOCTAaBUTEIHHOTO aHAIN3a PYKOIHUCEH
Mypceiita u Tyrpyna (ha mamepuane «Kunueu nazuoanuiiy) HaMu OBLIO
BEISBIIEHO Topsaka 200 TEKCTONOTHYECKHX OMIMOOK W  Pa3HOYTEHH
(byrees, 2025a, 2025b; Kunanbayuli, 2025). OTu pe3yiabTaTshl MO3BOJISIOT
HAIJSITHO  TIPOJICMOHCTPUPOBATh  MacliTad MpoJIeIaHHOH paboThl |
BXHOCTB €€ JJIs1 TEKCTOJIOTMYECKOro aHanu3a Hacieaus Adasi.

Ha ceroansiinuii 1eHp B IUTEpAType U UCCIEAOBATENBCKOM MIPAKTUKE
uMs cbiHa AOas (pUKCHpyeTCsl IMpEeuMyIIeCTBeHHO B (Gopme «Typacyn». B
Ka3axOs3bIYHBIX HCTOYHHWKAX BCTPEYAIOTCS JIBA OCHOBHBIX BapHWaHTa
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npaBonucanus: «Typasyny u «Typazyn». Bo3HHMKaeT 3aKOHOMEPHBIM
BOMPOC: KaKUM obpazom W3HaYalIbHAS dopma «Tyrpym»
TpaHc(hOpMHUPOBAIacCh B COBpeMEeHHOE Hanucanue « Typazyny? Bmecte ¢ Tem
B psAA€ WCTOYHWMKOB oOOHapyxkwBaerca u (opma «Typyr»y, dTO
CBUJICTENILCTBYET O BapUaTHBHOCTH B mepenaue mMmeHH. Ocoboe 3HaUeHUE
UMeeT TOT PakT, yTo caM Tyrpya B COOCTBEHHBIX PYKOMHCSX TOITHUCHIBAICS
kak «Tyepyn», «Tyypayn A6atiynery. JlOTMONIHWUTENFHBIM apryMEHTOM B
MOJIB3y TOTO, YTO MCXOMHOH (hOpMOM MMEHH SBIIICTCS MUMEHHO «1yepyny,
ciyxaTr cBuzeTenbctBa lllakepuma Xampku: B NapCTBEHHOW HAANHMCH Ha
¢dotorpaduun oH oOpamraercs kK «imodesHomy Opamy Tyepynyy, dUTO
MONTBEPKIACT COXpPAaHEHHE AyTEHTHYHOTO BaphaHTa MMEHH B WX BpeMs
(Bateu, 2024). CemaHTHUECKHII aCTEKT TaKXe MPEICTABISCTCS BaKHBIM:
CIIOBO «TYTPY» B JPEBHETIOPKCKOM SI3BIKE O003HAYACT «COKOID» H
CHMBOJM3UPOBAJIIO  BBICOKMH  COLMalbHBIA  cTtaryc. Mcropuueckue
WUCTOYHUKHU (PUKCUPYIOT PS/I BBINAIONIUXCS JTMYHOCTEH, HOCUBIINX 3TO FIMSL.
BakHO OTMETHTB, YTO IS Ka3aXCKOI'O sI3bIKa XapaKTEPHO BHIMAJACHUC WJIH
ocnabiieHHe OT/ENBbHBIX COTJIACHBIX, B 9YaCTHOCTH OYKBBI «¥». IMeHHO 3TOT
(hoHETHIECKHIT poriecc MOoT CITOCOOCTBOBATH ITOCTETICHHOM
tparchopmanuu dhopmel umenu: Tyepyn — Typyn — Tyypayn — Typazyn. C
y4éTOM TNpUBEACHHBIX JaHHBIX, 00J€e KOPPEKTHBIM H  HAy4YHO
000CHOBaHHBIM  TIPEACTABISIETCA  HCMONB30BaHWE (opMmbl  «Tyepyny,
MOCKOJBKY OHa BOCXOIUT K IMEPBOHAYAIBHOW TPAJULIMU M HUMEET
MOJITBEPIKICHIE B MUChbMEHHBIX UCTOYHHKAX COBPEMEHHUKOB.

Heo0xonumo OTMETHTH, YTO B HOCIEAHEE AECATHIIETHE Ka3zaxcKas
JIUTEpaTypa BcE 4Yalle CTAaHOBUTCA OOBEKTOM HMCCIEAOBAaHMA B paMKax
JIEKOJIOHHAJIBHOTO M TIOCTKOJIOHMAJIBHOTO JUCKypca. K YHCIly TakoBBIX
UCCIIEIOBAaHUH  MOXXHO  OTHeCTH  paboTel  AWHam  MyCTOSIIOBOM
(MycrosmoBa, 2022), Amumbl bucenosoii (bucenora, 2023), Opan
ApykeHoBoil (ApykeHnoBa, 2023), Aiirynas Mcmaxosoit (Mcmakosa, 2024),
Alinyp AxmetoBoil (AxmeroBa, 2024) u Apyrux Yy4YeHBIX, MPOSBIAIOIINX
YCTOMUYMBBIN HayYHBIH HHTEpEC K JAHHOU TpodiieMaThKe.

B nanHOW crarhe MBI IIOCTAaBWJIM  MEepel  CcOOOH  Iielib
MPOAHAJIM3UPOBATH MPOU3BEJAEHUE Ka3aXCKOW JIMTEPATYPhl C TOUKH 3PEHUA
JIEKOJIOHHAIILHOTO JTUCKypca. B 3TOM KOHTEKCTe B KaudecTBE OOBEKTa
uccienoBanus Obuia BeiOpaHa «Kuura Hasumanuiiy AGas KynanOaeBa kak
pPEIEBAHTHOE MPOMU3BEJIEHUE i1  JIEKOJOHHAJIBHOTO  JAUCKYPCHBHOIO
aHAJIN3a.

MeToumca M METOABI UCCJICAOBAHUSA

IlepBbie cBemeHHMSI O CYIIECTBOBAaHWH pyKOmucH Tyrpyma MbI
BCTpedaeM B dHITMKIIONennn «Abait». ABTop cTathl, belicenbait baiiranues,

TUPKOJIOTIA / TURKOLOJI  )KA3 /YAZ - MAYCBIM/HAZIRAN 2026 CAH/SAYT: 126, 63-94 66



Jexononuanvhulii ouckypce 6 Kuuee nazuoanuii Abas

ormedaet: «Oco00 clieyeT OTMETHTh PYKOMHCh, Iepeannyo B 1927 rony
B Kommccapuar npocsemenus Kaszaxckoit ACCP, koTopas mpencraBisieT
co0OH HMCTOYHMK BBICOKOW HaydHOW 3HauuMOCTH. Pykommce Typaryna B
HacTosIIlee BpeMs XpaHUTCA B ['OCyZapcTBEHHOM LIEHTpPaJbHOM My3ee
PecnyOnuku Kaszaxcran. B mponecce coOupaHus 1 MOATOTOBKH K M3/AaHUIO
Hacnenusi AGas Typarym 3agukcupoBan IICHHBIE CBEICHUS, WMEIOIIHUC
Ba)XHOE TEKCTOJOrnMyeckoe 3HaueHue. [lanHas pabora cnocoOHa BHECTH
CYLIECTBCHHBIM BKJIaZ B pa3BUTUE abaeBeieHUs, B YaCTHOCTH B
PEKOHCTPYKIIMIO TE€PBOHAYAIBHBIX BapHaHTOB IPOU3BENEHUH T03Ta H
YTOYHCHHE UX TEKCTOJOruueckoii ocHoBb» (Hyprammes, 1995: 555).
JaHHast pyKomuch M0 BCeH BEpOSITHOCTH OblIa HamwcaHa ¢ 1925 mo 1927
rojpl, Mo npockbe Myxrapa Aye3oBa Ha BCTpeue B Aekabpe 1924 r. B T.
Cemunanatuacke 1o ciydaro 20-JeTHe TroJoBHIMHBI cMmepTh Alas
(Kynan6aeg, 1993, c. 4-5).

CormacHO  KjJacCHU(HUKAIMM  HCCIEIOBaHHNA TBopUecTBa  Abas,
npemoxkenHoit beiicenbaem baiiranieBbiM, BBIIEISIOTCS TPH dTara:

- [lepssrit aTam oxBaTteiBaeT 1905-1932 roxpl, korna ObLTH HAMMKACAHBI
nepBbie KpaTkue Onorpaduu BhIJAIOIIErOCs Mo3Ta.

- Bropoit atan otHocutcs k 1933-1961 ronam, B TeueHHE KOTOPBIX
OBLTH OTYOJIMKOBAHBI €r0 TIOHBIE Hay4HbIe Onorpaduu.

- Tpernii sTam BKIIOYaeT Hay4yHBIE HCCIEIOBAHUS, MPOBOJAUMEIE C
1962 roxa o Hactosmiee Bpems (baiiranues, 2001, c. 7-8).

C TOYKHM 3pEHHUS BPEMEHHOW KJIACCU(PHUKAIMK PYyKONMUCh Tyrpyia
ClIelyeT OTHECTH K MePBOMY 3Tarry (JOpMUPOBaHUS TEKCTOBOW Tpaaunuu. B
STOW CBSI3M HA HANl B3I TPEACTaBISAETCS HEOOXOJWMBEIM BBHIICTICHHE
HOBOI'O TMEPHOJA, T.e. YSTBEPTOrO, KOTOPBIM MOXKET ObITh 0003HAYCH Kak
dTan peaHUMAaIlUU Y JETUTUMH3AINHA TBOpuecTBa AOas Ha OCHOBE PYKOITUCH
Tyrpyna.

O0cy:xaenne u HaOTIOACHUS

[Ipexxae veM mepelTH K aHaiau3y, HEOOXOJIMMO OCTAaHOBHUTHCS Ha
OYEHb BA)XHOU COCTABIISIIOLICH, MOPSAKOBOM HyMepaluu TIJaB Ha3HUAAHUM.
Ha cerognsiminuid J€Hb CYIIECTBYIOT JBa BUJla HyMepaluid. YCJIOBHO HX
MO>KHO 0003HAUUTh KaK TPAJIUIMOHHYIO, T.€. HA OCHOBE pykomucei Tyrpya
1 Mypceiita 1 CMEIIaHHYIO MPeACTaBIeHHON MyXTapoM Ay330BBIM.

Brnepsole 23-s1 rnaBa, u3BecTHasl 1OJ CBOMM IIE€PBBIM CIOBOM, Oblia
omy6simkoBaHa modrom Camatom AGuirynsl B OpeHOyprcKOM H3/1aTenbCTBE
«in ya mazuwamy («Pemurus m 6p11») B 1916 TOmy B CTUXOTBOPHOM
cOoopHuke «Abaii mepmeci» B Buune mnpeaucioBus (AOumryner, 1916).
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Omumpasice Ha ONMyOJIMKOBAaHHBIM B apaOW3HUPOBAHHON BEPCHHM HTAHHBIN
¢dparment, 3apkbiH TaifmeiOait TPoBEN CPpaBHUTEIBHBINA TEKCTOJOTHICSCKUN
aHAJIN3 C pPAcNpOCTPaHEHHOW BepcHel TEKCTa, BBIIBUB CYIIECTBEHHBIE
pasmuuns (Tatmeioait, 2024). [Janee mocnemoBana myOIUKaIUsS OTACITBHBIX
raB B JKypHaie «AOait», w yumb B 1933 rogy BmepBele Obuia
onmyOJIMKOBaHa JIATHHU3UPOBAHHAS BEPCHS TOJHOW KHWTH HAa3WAaHUH — 3a
WCKJTIOYEHHEM TIEPBOTO CIIOBA, KOTOPOE M0 TEXHUYECKOH OIMOKE HE BOILIO
B COOPHUK.

Heo0xomumo mpu3HATh, YTO CKOBAHHBIA B WICOJOTHMYECKHX pPaMKax
MyxTap Ay?30B He MMeN APYroro IIaHca Kak Bce cMmemaTb. Ero rimaBHoM
3amadei ObITO COXPaHUTH TJIABHBIN TPy AOast ximdab-vi macoik, W3BECTHBIM
HaMm 1mox 38-m cimoBoM. [lyOmukaiuss ero  OTACIBHOW  KHHUIOM
aBTOMaTHYECKMM 00pa3oM TrapaHTHpOBaJia CMEPTHYIO Ka3Hb MHCATEIIo.
[To3ToMy naHHBIN TperneaeHT He0OX0AMMO BOCTIPUHIMATE KaK TePONIECKHIA
MOCTYIIOK B OTHOLICHWHU COXPaHHOCTH Hacienus: Adas.

OguuM W3 HEMHOTHX YUYEHBIX-HCCIEeJ0BaTeNe, KOTOPHI B CBOUX
paboTtax ommpaeTcs Ha TPAAWIMOHHYIO TOPSIKOBYIO Hymepanuio «KHueu
Hasudanuiy, sBusgercs Acan OwmapoB. B CBOMX WHCCIeIOBaHUAX OH
aHATM3UPYET XPOHOJIOTHYECKYIO MOCIIEeIOBATENILHOCTh MpOon3BeicHni Abas,
BBIICNISISI TPU OCHOBHBIX 3Talia B Ipoliecce uX Hamucanws. IlepBwiif atam
oxBatbiBaeT mnepuoa ¢ 1891 mo 1893 roawl u BkitOYaeT raaBbl ¢ 1 mo 14.
JaHHBIA 3Tall COOTHOCHUTCS C TEPUOAOM Pa3MBILLUIEHUM W BHYTPEHHETO
MOKCKa, KOTJIa aBTOP HAXOIUTCS B COCTOSIHUU CKJIOHHOCTH K (HIIOCO(HCKOMY
OCMBICJICHUIO JAeicTBUTENbHOCTUH. BTOpoil atanm otHOocutca k 1894-1895
roJlaM M OXBaThIBaeT cloBa ¢ 15 mo 25. DToT nepuo, mpoBeagHHbINH AbaeM
B JKuznebae, cran BpeMeHeM TIyOOKHX JYXOBHBIX HCKaHHWH, KOTJIA BOKPYT
Hero copMHUpOBANACh MOJOJAs TOATHYECKAs cCpena. 3aKIOYHTEIbHBIH,
TPETUI 3Tanm BKIIOYAET ciioBa ¢ 26 mo 41 u oTpa)kaeT MepuoJ 3peioCcTd
Abas, Korga OH CMOTpEdI Ha MHp Kak MyJpel, 00oOIias HaKOIUIEHHBIH
KU3HEHHBIN U (punocodcekuii onbit (Omapos, 2017, c. 79-89).

B nannoil crtathe Ha Marepuane 1-#, 27-i, 28-i rnaB Kuueu
HA3uO0aHUll U3BECTHBIX TI0J 3, 2, 25 ClIoBaMM COOTBETCTBEHHO OBLI MTPOBEAEH
aHaJIM3 perpe3eHTalMu o0pa3a PYCCKOro MHpa B KOTOPBIX B paMKax
JlAaHHOTO KoHIlenTa 3adukcupoBaHo 15 cinoBocouerannit. OMHO W3 HUX
BCTpeuaeTcs B 1-# TiaBe, TOr/1a Kak OCHOBHAS WX YacTh MPUXOAUTCS HA 27-
10 U 28-10 TJIaBbl, IJie JaHHBIE CIIOBOCOYETAHUS YIOTPEOJISIOTCS B PaBHOM
crereHd. Takoe pacmpeneneHue TIO3BOJIIET TOBOPUTH O CMBICIIOBOM
KOHIICHTpAIIMK ¥ 0COOON KOHIIENTYaJIbHOW 3HAYMMOCTH 00pa3za pyCCKOTro
MHUpPa UMEHHO B YKa3aHHBIX TJIaBax.

«Pycckuii Mup» B Haciennu Adast
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Tam pycckuii oyx... mam Pycvio naxnem! Iloxkaiyit BceM HW3BecTHa
JaHHas cTpoka u3 nmoombl Pycman u Jlrommuna Anexcannapa CepreeBuda
[Mymxkuna. [lpunsto cumrtarh, uro AGall CUUTaN pyccKuil s36IK KIOUOM K
8bICOKOU KYIbmype, HAYKe U npoepeccy, TPU3bIBAsS Ka3aXCKUH HapOX
u3yyaTb €ro Juisd mnpocBemieHus. 1lo3T aKkTHUBHO MEPEeBOIWI PYCCKHUX
KJIACCUKOB, Yepe3 KOTOPHIX 3HAKOMMJI Ka3aXxOB C €BPOIEHCKOIN KyJIbTypOil.
bes Bcsakux coMHEHHH, TPHOOPETEHHOE HACNEINe 3TO JYXOBHOE OOTaTCTBO
coBpeMenHoro Kazaxcrana. HukTo He ymossieT 3HaueHHE PyCCKOTO SI3bIKA H
KyJIbTyphl B I1ieioM. OmHAaKO, BBEACHHAasS B HAy4YHBI 00OOpPOT PYKOIKCH
Tyrpyna mnoHyAuja YCOMHHUTBCS HAy4HOE COOOIIECTBO B HCTHHHOCTH
YKOPEHUBIIHNXCS HazugaHuid AOasi 1Mo MOBOAY POJU U CTaTyca BEIHKOTO H
MOTYYETO B HJEOJIOTMUECKOM pakypce. BO3HUKaeT pe30HHBIN BOIpPOC.
KakoB sxe Hacrosmmii «pycckuii mMup» B riazax Abas? B cBoeil kaure
HazugaHwii AOail 4acTo YMOTpeONIsIeT CIOBOCOYETAHWsI, CBS3aHHBIE C
«PYCCKHUM MHPOMY, TAKHE KaK PyCCKULL A3bIK, PYCCKOe 00pa3osaniue, pyCccKas
enacmy. Ilpomenanublii ananu3 OyleT COMPOBOXKIATHCS C Pa3THYHBIMH
BEpCUSIMU MEPEBOJOB Ha pycckuid s3blKk B suie Bukrtopa Illknosckoro,
mepeox  Kmaper CepukbaeBoit m Pommanma CeiicenbaeBa, mepeBon
Carumxana Canbacra, a Takke nepesoja Epbona XXymaryna. A 3arem Oyaet
MIpEJICTaBIE€H Hall NepeBOJ Ha OCHOBE pyKomucu Tyrpyia, KOTOPHBIH
CYIIECTBEHHO OTIMYACTCS OT PACHpPOCTPAaHEHHBIX BEepCH. OTOT TMpHUEM
MOMOTaeT TIy0Ke MOHATh PacCMaTPUBAaEMBbI BOTIPOC.

3-e cj10BO
IlepeBon Bukropa IlIki0Bckoro:

..XoTp OBl MBI TeX JOJIeH W30upasy, KOTOpHIE ONYYHIIH
obpazosanue Ha pycckom s3vike. B 3ToM ObUT OBl XOTh KaKOW-HUOYIb
cMpic. Bo mepBeix, 3T0 mOOymmiio OBl Ka3axoB o00yd4arh Ooibllee
KOJIMYECTBO JieTel. Bo-BTOpBIX, Takol YelmoBeK Ha 3aBUCET ObI OT CTEIHBIX
yIpaBuTeNei, a Obi1 ObI 3aBHCHM OT 3akoHa... (KynanOaes, 2006: 16).

IlepeBon Kitaper CepukbaeBoii u Ponnana CeiicendaeBa:

...HaOnronmast, kak Hapoa, 4eM jgajiblie, TeM OOJbIIE IOrps3acT B
pacrpsix, sl TPUIIEN K BBIBOJIY: B BOJOCTHBIE HYXXHO HW30HMparh IOJEH,
KOTOpBIE TOJIyYMIHM IyCTh HEOOJNbIIOE, HO pycckoe obpasosanue. Eciu
TaKOBBIX HET WJIM €CTh, HO WX HE XOTAT BBIBUTATh, IyCTh BOJIOCTHBIC
Ha3HAyaloTCsA Ye3[HbIM HayalbCTBOM U BOCHHBIM I'yOepHATOpoM. DTO ObUIO
OBl TIOJIE3HO BO MHOTI'MIX OTHONICHUWSX. BO-NEpBBIX, TIEcTaBHbIC Ka3aXu
crami Obl OTHABaTh JieTell Ha oOydYeHHe; BO-BTOPBIX, BOJIOCTHBIE HE
3aBUCeNM OBl OT NPUXOTH MECTHOH 3HATH, a TOAYMHSUIMCH OBl TOJIBKO
BBICLIEMY HadalbCTBY... (Abaii, 2016: 120).
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IlepeBon CaTum:kana CanbaeBa:

.5l BUXKy, Kak B 3TOH CyTOJIOKE MOW HAapoJ MENbUacT C KaXKIbIM
TOJIOM M CTAHOBHUTCS Bce Oosiee OC3HPABCTBEHHBIM. TSKENIO CMOTpETh Ha
Hero. MHe MpeJcTaBisieTcs, YTO BOJOCTHBIX CIEAyeT W30MpaTh W3 YHCia
JOJICH, TONYYUBIINX 00PA308aHUEe HA PYCCKOM si3bike. ECII ke TaKOBBIX
HET WIA 10 KaKMM-TO MPUYMHAM WX HE XOTAT BBIABHIaTh, TO IYyCTh
BOJIOCTHBIC HA3HAYAIOTCS YE3[HBIM HAYalbHUKOM MM JaXe CaMUM
BOEHHBIM T'yOepHaTOpoM. MeHbIe cTajo Ol OpokeHui, a ey mois3a. Bo-
MEPBBIX, Y Ka3aXOB, TATOTCIOIIUX K T'OCYJapCTBEHHOW CIIyKOeE, MOSIBIIOCH
6]:»1 CTPEMJICHUE JaTb CBOUM JOCTAM O6p330BaHI/I€; BO-BTOPbIX, BOJIOCTHBIC
ObuT OBl CBOOOJHBI OT 00S3aTENhCTB, B3ATHIX Ha ce0s BCEHAPOTHO, H
oTBeyain OBl 3a MPOACIAHHYIO pPadOTy TMepea BBICIIMM HadalbCTBOM...
(Kynan6aes, 2013, c. 22-23).

IlepeBox Ep6oaa Kymaryaa:

...I'mAns, Kak 3TO 3aTATUBAET B TAKUE PACIIPH, BUAS, KaK TOJ OT roja
MeJbYaloT Ka3axu, MPUXO0XKY K BBIBOJY: IYCTh YEJIOBEK, KOTOPOTO Hapoj
MOXeJaeT n30paTh BOJIOCTHBIM, HIMEET XOTh KaKOE-TO pyccKoe 0opaszosanue.
Ecnun xe cpeam HUX HE OKaXKeTCsl TaKOBOTO, WM He n30epyT, naxe Oyne
TaKOBOM, M CKaXyT, YTO BOJIOCTHOI'O Ha3HAuyaT YE€3JHbIM HaYaJIbHUK U
BOCHHBIH TyOepHAaTop, 3TO NpUHECTIO Obl HApoOAy OTPOMHYIO Momb3y. [lo
OPUYMHE TOTrO, 4YTO, BO-NEPBBHIX, AaBaThb OOpPa30BaHUE BIIACTOJIIOOMBBIM
Ka3aXCKUM MajJbuMKaM — TOXE€ II0JIe3HOe 3aHATHE. Bo-BTOpPHIX,
Ha3HAYCHHBIE BOJIOCTHBIE HE MMeENU OBl 0053aTeNbCTB Mepe JIIOJAbMHU, OHH
OBl OTYHMTHIBAICH TIEPE] BHICIINM PYKOBOJCTBOM... (KyHnanO6aii-ymer, 2023,
c. 5).

1-s1 ri1aBa
Coraacno pykonucu Tyrpyaa:

...(47) ochl Ka3ak XaJKbIHBIH OCYHJIal JDKBUIJAH JUKBUIFA TOMIHII0
OY3YKIIBLIBIKKA (48) TapThIO Oapa JHKaTKaHBIFBIH KOPI'3H COH, M3HIH OiaMa
Kemd i, XaublK (49) OONyCIbIKKA CallaiMbIH JI3C3 CalijlaFaH Kicici MaJI3H
Kanapisl opycuia (50) abpazayanua anran Kici OOJICHIH, orap OHAAW Kicici
JoKOK Oosica (51) tiaku Oap Oosica ja caijamacanap yHI3HBIA HOIIQJIHIK
OoHeH ryOepHaTopablH (52) HasHameHudci OipineH Oonmamel 1Y Oy
XaJbIKKa 03K maiinanel 6omap 311 (53) n130 oitnaiimMbiH, aHBIH YIIYH ¢3030i,
Jyerni XpI3MAT Kymap Kaszak OamnanapeiHa (54) abpasayaHus 03pyr> on na
naiael ic, dKiHII Ha3Ha O3HEeH OosrraH Oomycaap (55) XajbIKFa MAIHIITI
Ooamac 3111, YIbIKAapra MIHIPTAI Oonap 31i,... (Kunanbayuli, 2025, c. 36-
38).
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IlepeBon bakTusipa byreeBa:

...Korma s BuXy, Kak Ka3aXCKHil Hapoj C rojamMu BcE OoJbIie
MOTPyXaeTcs B MOPOKHU M JACTPAJIAIIUI0, MHE MPUXOIUT MBICIIb: €CJIA HApPOJI
BEIOMpAET BOJIOCTHBIX, TO MYCTh BBIOMPAIOT T€X, KTO TOJXYYHI XOTS OBI
0a3oBOe 0Opazosarue Ha pycckom sAzvike. ECIM TakuX JIF0IeH HET, WIH TaXe
€CJIM €CTh, HO WX HE BBIOMPAIOT, OBUIO OBI JIydIlle, €Clii Obl BOJIOCTHBIC
Ha3HAYAIUCh YE3HBIM Ha4YaJbHUKOM WIN rybepHaropoM. S naymaro, 3TO
ObUTO OBbI OYEHB MOJIC3HO YT Hapoja. BoT movemMy: BO-TIEPBBIX, 3TO CTAJIO
OBl CTHMYJIOM JUIsl MOJIOJIBIX Ka3axOB, >KOKAYIIMX JOJKHOCTEH, MOIydaTh
oOpa3oBanue. Bo-BTOpBIX, Ha3HAUAEMBbIC BOJIOCTHBIC HE OBLIM Obl 00sA3aHBI
Hapoy, a OTBeUaIH ObI IIepe]] CAHOBHUKOM. . .

Anaam3. Ecnu mpoBOAWTE aHAJIOTUM C COBPEMEHHBIM MaTepHalioM,
MOYKHO OTMETHTH, YTO, HECMOTPSI Ha S3BIKOBBIE OCOOCHHOCTH TEKCTa, €ro
OCHOBHAsl MBICIIb COXpaHAeTCsA. |MaBHAas MpHYWHA, MO KOTOpOr Abaif
NpU3bIBaJl CBOE OKPYKEHHUE IONIydaTh xoms Ovl Oazoeoe 0bpasosanue Ha
pycckom — A3blKe,  3aKJIOYalach B TIIYOMHHBIX  MCTOPUYECKHX
npeoOpa3oBaHMAX, IMEPEKUBACMBIX Ka3axCKMUM oOOImecTBOM. JIMmMBIIUCH
TPaJULMOHHOTO KOYEBOIO YKJIala >KU3HM M OKa3aBILIMCh B YCJIOBHSX
OKOHYAaTEJIbHO YTBEPAMBIIEroCs KOJOHUAIBHOIO CTaTyca B COCTaBe
Poccuiickoii ~ mummepun, — Kazaxckoe ~— OOMIECTBO  CTOJKHYJIOCH  C
HEOOXOJUMOCTBIO  BBIPAOOTKHM HOBBIX ()OpM  COCYIIECTBOBAaHHS C
W3MEHMBLICHCS COLMATIbHON U MOJIMTHYECKOH PeabHOCTHIO.

KonHo-KkoueBas nuBUIN3AIMS C €€ CI0XKHOW COMAIbHON CTPYKTYpOr
1 0oraTeiM KyJbTypHBIM MHOTOOOpa3ueM MOCTENIEHHO yXOIUIa B MPOILIOE,
CJIOBHO 3aKphiBas 3a co0oil nBepu. CBOOOMOMOOUBEIN Ka3axCKUH Hapoa K
3TOMY BpEMEHHM YK€ YTpaTHJI KIIOYEBblE MHCTUTYTHl TPaJWIIMOHHOM
rOCYyJapCTBEHHOCTH: MHCTUTYT XaHCKOW BIACTH (NMOCIEOHUM XAHOM
Kazaxcxozo xancmea 6Ovin Kenecapuvi), MHCTUTYT OaTBIPCTBA U MHCTHTYT
owmiicTBa. HecMoTpst Ha 3T0, OOMIECTBO €II€ MBITAIOCH XKHUTh MO-CTAPOMY —
COXpaHsICS  CBOEOOpa3HbI  «umiei» TpexHed  BOJBHOM  JKHU3HH.
Ilpomomkan emé€ cymecTBoBaTb HWHCTUTYT OaiicTBa, K KOTOpOMY
npuHaiexkan cam AOai. OgHaKO COKpallleHHUE MacTOMI M pa3pylICHHE
MPUBBIYHON SKOHOMUYECKOH OCHOBBI KOYCBHHMKOB NPUBEIM K O0OCTPEHUIO
MEXPOAOBOH OOpHOBI 3a TeppuTOpHH. ITa 60pHOa NepepacTaia BO BPOXIY U
B3aMMHYIO HEHaBUCTbh, 0 4Y€M AOail TOBOPUT yXKe B Hadaje IepBoil riassl. B
TaKUX YCIOBHSX CTapple HOPMBI M OObUaM IepecTaBald padoTaTh.
Hacrtymano BpeMs HOBOTO 3aKOHA, KOTOPOMY BOJIeii-HEBOJIEH HEOOXOINMO
OBLJIO HOAYHUHSITHCS.

Abaii, Haxomsach Ha ciryx0e y Llapckoit Poccun, n3nyTpu Habmroman
KaK TIIpOM3BOJI W HECIPABCAJINBOCTDH HMHCpCKOfI aZIMPIHPICTpaTHBHOfI
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CHUCTEeMBI, TaK M Heu30exHocThb €€ mnpucyrcTBuia. C 3TOH BIACTHIO
MPUXOJUIIOCH cuuTaThesd. Kazaxckuil HapoJ ye He MOT JKUTh I10-CTapoMy,
HO K HOBBIM YCIIOBHUSIM CYIIECTBOBAaHUS OKa3ajucs HE TOTOB — HU COLMANIBHO,
HH 00pa3oBaTenbHO, HU Hoiutudecku. llpomomkeHue mpexxHero oOpasa
JKU3HU B U3MEHUBIINXCS 00OCTOSITEIBCTBAX BEJIO OOLIECTBO B TYIHK.

NmenHo nostomy AOail BUEN BBIXOJ B 00pa30BaHUM, IPEIKIC BCETO
B OBJAJCHUM PYCCKUM SI3BIKOM KaK HHCTPYMEHTOM ITOHUMaHHUS HOBBIX
3aKOHOB, YIIPaBIEHUS W 3alllUTHl HHTEPEeCcOB Hapoaa. Ero mo3uius Oblia He
OTKa30M OT HaIlMOHAJIbHON MICHTUYHOCTH, a IOIBITKOM aJalTally K HOBOM
UCTOPUYECKOH peabHOCTH, 03 KOTOpO JaibHelIee pa3BUTHE Ka3aXCKOTO
00111€CTBA OBUIO HEBO3MOKHO.

2-e c10BO
IlepeBon Bukropa IlIki0BcKkoro:

...Ecim BeTpevanuch ¢ pycckum, TO CMESITHCh Hall HUM 32 CIIMHOW: HX
MBI  CUUTAIM JIIOJbMH  HeOoOy30aHHbIMU, TIOJABMU  Q06EPUUBLIMU...
(Kynan6aes, 2006: 12).

IlepeBon Kiapsl CepukodaeBoii u Ponnana CeiicenbaeBa:

...«Pwldiceconogulii ypyc, STOMY CTOHMT 3aBHICTh ayl, KaK CKadeT K
HEMY CJIOMsSI TOJIOBY, TO3BOJIIET ceOe BCe, YTO Ha yM B30OpeneT, TpeOyT
«y3yH-KyJaka» (y3yH-KyJiaK — [UIMHHOE YXO, T.e. ObICTPOE pacipocTpaHeHHe
CIIyXOB) TOKa3aTh, BEPHUT BCEMY, YTO HH CKaXyT», - FOBOPHUJIH OHHU O
pycekux... (Abait, 2016, c. 116).

IlepeBon Catumxana CanbaeBa:

...CMesmiuch U Hao pycckumu: «Pwioceeoniogvle JENAIOT BCE, UYTO MM
B30pe/ieT Ha yM. YBUJIEB B OCCKpaliHEeH CTEMH FOPTHI, CIENIAT K HUM, CIIOMS
rOJIOBY, U BEPAT BCEMY, YTO UM CKaxyT. IIpocunu gaxe nokasarb «y3yH-
KyJIaK», a MonpoOy# yBHICTh TJ1a3aMH, Kak 0 TeOe y3HaIM Ha JPYroM KOHIIE
crenu...»... (Kynaunbaes, 2013, c. 16).

IlepeBon Ep6oJsia Kymaryna:

.1 Hao pycckumu cmesuce, npuroBapuBast: «CKadymuii Ha KaxIbli
ayn pycckuii XBacTyH, C KENTOW, kak Qepyna, (pepyna (mar. Ferula) —
TPaBSHUCTOE PACTCHHWE C JKEJITBIMH LBETKAMH) TOJIOBOW». [ oBopwmin:
«CrnpImany, pycckue TBOPST BCE, UTO B TOJIOBY B30peaeT. UTo HU CKaXemb —
BceMy BepsT. Bee «y3yH-kynaka» Haiitu TpeOyro»... (Kynanbaii-ymsr, 2023,
c. 3).
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27-1 rnaBa
Cornacno pykonucu TyrpyJa:

...OpYcKa O0a KYJIYYIId/i, aybUIIbl KOpcd mabKaH JKaMaH cachklp Oac
opyc. (226) (9) 6 opyc o¥ibIHAa KANTPHIH KBUIAABI IPTIH. HY aiiTca CoraH
HaHazab!. (10) y3yH KyIiakasl Tayslo 03p m30ai 136... (Kunanbayuli, 2025, c.
114).

IIepeBon baktusipa byreesa:

..M pyccxum, OBIBAIO, JOCTABAJIOCh HE MEHbIIE: “TONBKO MOKaXKETCS
ayn — HecéTrcs, Kak omanenbiit! Pyccxuii HEYECTUBEN, UHO3EMEI[ — YTO B
TOJIOBY B30penéT, To U aenaer. Pycckutl CIIOBO YCIBIIIUT — Cpa3y BEPHUT, HE
pazaymbiBas. Cxkaxu emy: “Tlowmu-ka ocna ¢ JJIMHHBIMM yIIaMud~ — U OH,
TSN, TIOMEN UCKaTh, BCEphEs, ¢ Tazamu 1o BeTpy! He monumaet, uto
“y3yH KyJlak” — 3TO y HAc He OCEN M HE YeJOBEK, a MPOCTO CIyX, MOJIBA,
HIENOT 3a COMHOW. A OH JyMaeT — JKUBOW IAE-TO XOAWUT, C yIIaMH IO
wieun!”

Anamm3. 27-1 riaBa, 3aKpenuBLIascs 3a BTOPBIM CJIOBOM, Ha
NPOTSKEHUU UINTENIBHOTO BPEMEHH BBINOJHSIA (YHKLIHUIO CBOCOOPAa3HOM
UACOJIOTHYECKONH  INMPMBI,  HCIOJIB30BAaBLICHCA A IPONAraHjabl
NpPEACTABICHU 0 «HUKYEMHOCTH» W «Oe3mapHoCTH» KazaxoB. Cremyer
MOJYEPKHYTh, YTO HU OJIMH M3 CYNIECTBYIOIIUX MEPEBOJIOB HE mepenacr B
MOJIHOM Mepe MHPOBO33PEHUECKOE BOCHPUATHE INPHUIUIOTO PYCCKOTO B
CO3HAaHMU Ka3axoB. JlaHHBIA II€pUOJ COOTHOCHUTCS CO BpPEMEHEM,
NPE/IIECTBOBABIIUM MacCOBOMY TEPECENICHHI0 PYCCKUX KpPECThSIH B
Ka3axCKylo crenb. Peubr ua€r He mpocto 00 o0pase Heoby30anHO20,
006epUUB020, PBIAHCE20I08020 XBACMYHA C JHCENMOU, «KAK (hepynay, 2010601.
Pa3roBopHoe  clOBOCOYETaHHE «cacelp 6ac» B STOM  KOHTEKCTE
(YHKLIMOHUPYET B KOHHOTAaTHBHO-CHWXEHHOM 3HAYE€HUH, KaK 0003HAUYECHHUE
npocmaxa, HeOOménsl, JONYXa, TO €CThb 4YeJOBEKa IPHUILIOr0, He
MOHMMAIOILIEr0 YKJIa/la U peajuid MECTHOW KU3HU. B CO3HaHUM BOJBHOTO U
rOpJIOT0 Ka3axa TPUIUIBIA PYCCKUH TPEeXJIe BCETO acCOLIMUPYETCS C
MHOBEpUEM, C IPEACTaBUTEIEM MHOM PeNUrno3Hoil tpaguunu. OTHOIIEHHE
K HEeMy He HOCHT BpaxJIeOHOTO XapakTepa: HAO HUM CMeromcs,
noowyyuugarom, BOCHPUHMMAsi €ro CKOpee Kak OOBEKT HWPOHHH, YeM
HETIPHSI3HH.

[anee BO BTOpOM 4acTH CleayerT:
IlepeBox Bukropa IlIkiaoBckoro:

...IIpexe TONbKO OT HUX W MPUXOAWIIA K HaM, JKMBBIM, OJIE€XK]a, a
MEPTBBIM caBaH. ['ONBIMH MBI OCTAIUCh OBl 0€3 capToB, eciau Obl He
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NOKYMaJId BCErO Y HHX, OTAaBasi UM CBOH CKOT, BBIPAICHHBIA C TAaKUMHU
3abotamu. W Ttenepb, npu pycckux, ObICTpee MEPEHSUIM CapThl pyCcKue
3HaHust u pycckoe macmepcmeo. OOXOIUTEBHOCTD, YACTOTA, BEKIUBOCTD —
Bce y caprtos... (Kynan6aes, 2006, c. 13).

IlepeBon Kinapel CepukoaeBoii u Posutana CeiicendaeBa:

...Jloka He OBUIO pycckux KyMIOB, capThl AOCTABISIM Ka3axam
ONXKIY IUIA XHUBBIX W CaBaH JUIsl YMEpIUIUX, CKyNajdd TypPTaMu CKOT,
KOTOPBIA OTEIl C CHIHOM MEXAy COOOW MOJeNuTh He MOTIHu. Temnepb, npu
PYCCKUX, CapThl paHbIle APYTUX MEPEHSIN HOBIIecTBA. M 3HaTHBIE Oau, U
rpaMOTHBIC MYJUIbI, © MaCTCPCTBO, U POCKOIIb, U YYTUBOCTb — BCC €CTh Yy
capros... (Abaii, 2016, c. 116).

IlepeBon CaTtum:kana CanbaeBa:

..PaHbIlc BeAb capThl M OJCBAJIM Ka3axoB, Ha)e CaBaHbl IS
HOKOWHUKOB Opalli y HUX, LIEJPO PacIUIauyMBasiCh CKOTOM, KOTOPBIM HHOM
OTell JKaJiesl JeIUThCS ¢ POTHBIM ChiHOM. Korna e NpHIIn pycckue, capThl
OISITH K€ ONEPeIWIN Hac, NMEPeHsIB y pycckux UX pemecna. M HecmerHoe
00ratcTBO, U HCTHHHAsI HAO0KHOCTh, 1 CHOPOBKA, M YYTHBOCTh — BCE MOXHO
HalTH y TapkuKoB... (Kynanbaes, 2013, c. 17).

IlepeBox Ep6oaa Kymaryaa:

..OHN oJlleBaJIu HAc, NOKAa Mbl HE CTAJIM 3aBHCUMBl OmM PYCCKUX: U
MEPTBBIX — B CaBaHBl, U XHUBBIX — B IOBCEJHEBHbIE OAexkabl. [lokynamm y
HAc CKOT: MEpETrOHsUIM BeIb B TAaKOM KOJIMYECTBE, KOTOPOE U OTEIl ChIHY
noxaneer. M, cTaB 3aBUCHUMBI om pyccKux, OOJbIIe HAIIEro MEePeHsUIn HX
yMmeHusi. U cka3ouHble Ooraud, ¥ MyZApeWIIne MYJUIbl, U CHOPOBKa, U
JMYYIIMHA KPACHBIN IIENK, ¥ YYTHBOCTh — Bee y Hux!...(KyHanbaii-yisl, 2023,
c. 3).

CorunacHo pykomucu TyrpyJa:

...OpycKa Kapamaid TYpFaHIa Jla KaszakKIblH euiciHiH axpaTiH (17)
TipiciHiH KiliyMiH conml JOKITKI3I0 Typapl. 9Kd Oajara KbIHMaWTYFyH
MasbiHIb! (18) Kipa136 con aiigab K3TiO TYpAbI FOH. opycKa KaparaH COH Jia
opycoviy (19) emdpmapin OizneH omap ke0 yiHpani6 kaTmi... (Kunanbayuli,
2025, c. 114).

IlepeBon bakTusipa byreeBa:

...Emé Torma, korma kasaxu He OBUIM ITOJIBIACTHBI PYCCKUM, AIMEHHO
OHM NPUHOCWIM HaM CaBaH IJs MOKOMHHUKA, onexay st >kuBoro. OHHU
CKOITIOM YTOHSUIA CKOT, KOTOPBIA OTEIl KaJieJl M HE PEeIIajcs OTIaTh Jaxke
pomHOoMy chIHY. Ilocie TOro Kak MBI TOIMAMW MO BJIACTh pPYCCKUX, OHHU
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TIepBBIE YCBOWIN WX peMécia U yMeHHs. Y HUX — 3HaTHbIE 0au, TOYTEHHBIE
MYJUIBI, JIOBKHE M TOHKUE HA yM, OOXOJHUTEIBHBIC B CJIOBE M MOCTYIKE. BCE,
YeM MBI TIPEX]Ie TOPIMINACH — JaBHO YK€ MEePENnIo K HUM. ..

Bo Bcex mpuBeIEHHBIX BBIIIE NEPEBOAAX, 38 UCKIIOUEHHEM BEPCHU
EpGona Xymaryma, MOMEHT BXOXACHHUS Ka3axOB IOJ BJIACThb PYCCKHX
nepenaércst JUIIb KOCBEHHO, AB(MEMHCTHUYECKH, Yepe3 BpPEMEHHBIE WU
00CTOATENBCTBEHHBIE (OPMYJIBL: «Hpedcoe MONbKO OM HUXY, «U Mmenepo,
npU PYCCKUX», «NOKA He ObLI0 PYCCKUX KYNYOBY, «menepb, Npu pPyCCKuxy,
«koe0a oce npuwinu pycckue». B mepeBoge Carumxana CanbGaeBa 3TO
CMBICIIOBOE HampspkeHue enlé Oosiee 0caallieHO U CBEICHO K €MHCTBEHHOM
HEUTPaIbHON KOHCTPYKLHUH — «K020d Jice NPUWIIU PYCCKuey, JNIEHHON
YKa3daHud Ha 3aBUCUMOCTb W NOAYMHCHUC. MC)KI[y TEM B OpPUTMHAJILHOM
TCKCTC MMCHHO IMPOTUBOIIOCTABJIICHUC IMOPbI HECTIOABJIACTHOCTU U BPEMCHH
moclie MpHU3HAHHUSA YYyKOM BiacTh mpoxonmuT pedpeHom, popmmpys obpas
yTpadeHHO# CBOOOMBI KaK 3aBEPIIUBIIEHCS HCTOPUICCKOM SMOXH U 3a/1aBas
KITFOYEBOW KOJIOHUAJIBHBIA IOATEKCT BCEH TTIaBBI.

B 3axmrountenpHOM wactm 27-W ThnaBel AOaii maéT mpeneiahHO
KECTKYI0 OLICHKY CIIOXHBIIEMYCSl IOJIOKEHHIO. MpOoHMS W HacMellka,
KOTOpPBIMU PaHee OKpAIlleHO TOBECTBOBAHME, 37I€Ch YTPAaUMBAIOT BHEIIHIOIO
NErKOCTh W 000payMBAIOTCSl OECIOIAJHBIM caMopazoOiaueHueM. Hror
chopMynupoBaH OAHO3HAYHO: B IJIa3aX PYCCKUX Ka3axd HE MPEICTaBISIOT
HUKaKoi 1eHHocTH. CpaBHEHME POBOIUTCS HE C MPEJICTABUTENSIMHU BIACTH
WM 00pa30BaHHBIMH CJIOSIMH, & C CAaMOW HU3IIEH COIMaIbHON CTYIEHBIO —
MIPUCIYTOW, pabamu, HeBoNbHUKaMU. Tem campiM AOaill ¢Gukcupyer He
IPOCTO  COLMAJIbHOE HEPABEHCTBO, a COCTOSHUE IIOJIHOW  yTpaThl
CyOBEKTHOCTH, KOTJIa HAapoja OKa3bIBAe€TCsSl BBIBEJCH 3a Mpejenbl 0o
MepapxuM JIOCTOMHCTBA. B 3TOM KOHTEKCTE€ HacMeELIKa IepecTaéT ObITh
OpYXHEM TNPEBOCXOJACTBA W TMPEBpAILACTCI B CUMITOM BHYTPEHHEH
CJ1a00CTH ¥ HCTOPHUYECKOTO MOPAsKEHHS.

IlepeBon Bukropa IlIka0Bckoro:

...O pycckux Heuyero u roBopuTb. MBI HE MOXKEM CPaBHUTBCA C HX
npucnyroi... (Kynanbaes, 2000, c. 13).

IlepeBon Kitaper CepukbaeBoii u Ponana CeiicendaeBa:

...0 npoceewjennuvix u 3HamuuIX pycckux W peud Her. Ham He
CPaBHSATHCA C MX MPHUCITYTOM. .. (Abait, 2016, c. 117).

IlepeBon CaTtum:kana CanbaeBa:
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...O pycckux e 1 TOBOPUTH Hedero. MBI HE TO UTO CTOATH PSAIOM CO
3HATHBIMH, HE MOXXEM CPaBHHUTHCSA Jaxe ¢ ux mpuciayroi... (KyHanOaes,
2013, c. 17).

IlepeBox Ep6osa Kymaryaa:

...0 pycckux W cKa3aTb HEYEro, Mbl HE CTOMM M HX CHYT,
HEBONBHUKOB. .. (Kynanbaii-ymsr, 2023, c. 3).

CoruaacHo pykomucu TyrpyJa:

...Opycka aitap ce3 g3 KoK 0i3 Kyibl KyHI Kamapiel 13 (29)
TOKOKOBI3,... (Kunanbayuli, 2025, c. 114).

IlepeBon bakTusipa ByreeBa:

...A mpo pycckoeo u cka3ath He4ero. Mpl JUIi HEro HE TOJBKO HE
pabbI — MBI Ja)Ke HE CTOUM CTOJIBKO, CKOJIBKO PalHl. . .

KynbMHMHAIIMOHHBIM U 3aBEPIIAIONIUM CIO’KETOM OBJIAJEHUS PyCCKOU
rpaMoTOi sBisieTcss 28-s TIIaBa, KOTOpas HEMOCTPEICTBEHHBIM 00pazoM
UMEeT TpsMylo CBsi3b Cc 27-i rmaBod. Ocoboe BHHMaHHE B TEKCTE
3aciy’KMBaeT (HOpPMYJHMPOBKA, KOTOpash Ha TEpPBBIA B3MJISAA BBITJLSIIUT
6e300uaHoi: OpeIciia OKy Kepek, Xxuxmem Te, Maj J1a, OHep A€, FbUIBIM Aa —
0opi opeIcTa TYP... AHBIH YIIiH 01ap AYHUCHIH TUTIH Oi1mi, MyHIail OOJIEL. ..
Opbvicmbly FBUIBIMBL, ©HEpi — JYHUEHIH KiNTi, OHBI OireHre JayHUE
ap3aHbIpak Tycemi...

25-e cJI0BO
IlepeBon Buxkropa IlIka0Bckoro:

...I'maBHOe — HayuuTbCsl pycCKOoW Hayke. Hayka, 3Hanue, NOCTATOK,
HUCKYCCTBO — BCE 3TO y pycckux. s Toro 4toObl M30€kaTh MOPOKOB U
JIOCTHYbL J100pa, HEOOXOJMMO 3HATh PYCCKHU S3BIK M PYCCKYIO KYJIBTYpY.
Pycckue 6uosim mup. Eciau Tel Oyielib 3HATh UX A3BIK, TO HA MUP OTKPOIOTCS
U TBOM Tia3a. UenoBek, M3YyUMBIIMN KyJIbTypy M $3bIK WHOTO HapoJa,
CTaHOBHTCS C HUIM PAaBHOIIPABHBIM U He OyJeT ®uTh no3opHo. HameaThcs Ha
TO, YTO MPOXKHUBEIIb TOJBKO XUTPOCTHIO, 3HAUUT OBITh JKEPTBOH HEBEIKECTRA.
HeBexecTBEHHBINM YEJIOBEK CIIOCOOCH MPOJaTh OTIA, MaTh, BCEX POIHBIX H
ONU3KUX TMEPBOMY PYCCKOMY YHHOBHHKY, KOTOPBIA TMOXJIONAET €ro Io
wiedy. Mzyuail Kyiemypy u UCKyCCME0 pycckux. Imo ko K scusnu. Ecau
Mol NOYYUT €20, JHCU3HL meos cmanem neeye... (Kynanbaes, 2006, c. 57-
58).

...I'oBopto Tebe mpaBay: HE TOPOIUCH KEHHUTh CHIHA, O0ydYail ero
PYyCcKoll Hayke, XOTs OBl TPUIUIOCH TeOE IS ATOTO 3aJIOKHTh BCE CBOE

TUPKOJIOTIA / TURKOLOJI  )KA3 /YAZ - MAYCBIM/HAZIRAN 2026 CAH/SAYT: 126, 63-94 76



Jexononuanvhulii ouckypce 6 Kuuee nazuoanuii Abas

umymectBo. Ecnm xouemb, 94TOOBI CHIH TBOW CTall YEJIOBEKOM, YUH €r0 M
cZeNaenib TeM 0aro eMy u cBoeMy Hapony... (Kynanbaes, 2006, c. 59).

Ileperoa Kinapel CepuxoaeBoii u Posutana CeiicendaeBa:

...Hy>XHO y4HTBCS pyCCKOM rpaMoTe. [yxoeHvie bocamcmea, 3HAHUS,
UCKYCCTBO W JApYrHMe HECMETHbIE TallHBl XpaHUT B ce0e PYCCKHU SI3BIK.
YroOpl m30ekKaTh MOPOKOB PYCCKUX, MEPEHATh WX IOCTIKCHHS, HATO0
U3y4YUTh UX S3BIK, IIOCTHYb MX HayKy. [loTomMy uTO pycckue, y3HAaB HHbIE
A3BIKH, MPHOOIIASICH K MUPOBON KyJbTYPE CTaJIM TaKUMH, KAKHE OHU €CTb.
Pycckuii azvik omxpoem nam enasa ma mup. V3yduB S3BIK U KYJIBTYpPY
JIPYTUX HapoJOB, YEJIOBEK CTAHOBUTCS PABHBIM CpEIU HUX, HE YHMXKAETCS
HUKYEeMHBIMH IpockOamu. IIpocBemnienne nosie3no u i penurud. ToT, KTo
JKUBET PadOoJICTICTBYS, TOTOB MPOJATh MaTh C OTIOM, POIHBIX U OJHM3KHX,
BEpY M COBECTb paJyd MHJIOCTHBOTO IOXJIONBbIBaHHUS Mo Iuieuy. MHoW He
CMOTPUT Ha TO, 4YTO 3al OrOJWJICA, €My JHIIb OBl 3acCIy>KUTb
0IOOPUTENBHYIO YIIBIOKY YHHOBHUKA. PyccKas Hayka, KyIbmypa — K4 K
MUpOBbIM  COKposHUyam. Bnaoeiowemy smum Kuouom 6ce Opyeoe
docmanemcs be3 ocodwvix ycunuil... (Abai, 2016, c. 147-148).

...Mo#i Tebe coBeT, MOXKEIIb HE XCHHUTh ChIHA, HE OCTABJIATH eMY
OoraThIX COKPOBHII, HO 00s3aTeNIbHO Jall eMy pycckoe oOpazosanue, eClu
JlaXKe TPUICTCS paccTaTtbcs TeOe CO BCEM HAXKHUTHIM JOOPOM. DTOT IMyTh
cTouT JIOOBIX XKepTB. bora mounTaii, mopeit creinuck! Ecnu xodents, 9ToObI
ChIH TBOW cTaj d4ejIoBeKOM, oTnmaii ero B yueHue! He »xaneit moOpa!
Ocranercs OH HeOOpa30BaHHBIM HETOJ1€M, KOMY OT 3Toro mojs3a? CTtaHer
T OH yTemeHueM Jutst Te0s? byaer mu cuactius cam? O0MarofeTenbCTByeT
su cBoi Hapox?... (AGai, 2016, c. 148).

IlepeBon Catumxana CanbaeBa:

...Hy>XHO OBIIafieBaTh PyCCKUM SI3BIKOM. Y pycckozo Hapoda pazym M
OoraTcTBO, pa3BHWTas HayKa M BBICOKas KynbTypa. M3ydeHme pycckoro
A3bIKa, ydeba B pyCCKHX IIIKOJIAX, OBJIAJICHNE PYCCKOM HayKOil TOMOTYT HaM
MEepeHsITh BCe MyYIlue KadecTBa dTOr0 Hapoja U n30exaTh ero IopoKoB, MO0
OH PpaHbIlle APYTUX pas3rajall TalHbl Tpuponsl (AOali BKIAagbIBaeT B ATO
MOHATHE IMHUPOKUN cMmbIca. He TolbKO COOCTBEHHO TIpHpoaa B ee
COBPEMEHHOM IIOHMMAaHHH, HO W TPHUPOJA B3aWMOOTHOIIEHHH IO,
CMBICJI )KM3HH, TaiiHa Bemiei). (IIpum. nepeBogunka). 3HaTh PyCCKUH SI3BIK —
3HAYUT OTKPBITH I71a3a Ha MUP. 3HAHHE UY)KOTO S3bIKA M KYJIbTYpHI AeaeT
YeJI0BeKa PaBHOMPABHBIM C 3THM HApOJOM, OH YyBCTBYET ceOs BOJBHO, H
ecnu 3a00Thl U OOphOA ITOro Hapoxa eMy IO CepJIly, TO OH HUKOTIa He
CMOJKET OCcTaThes B cTOpoHe. TakoBa npupoja yenoseka. Ho He marno y Hac
JONIeH, KOTOPBIE CTaparoTCs JAOOWUTHCS MHJIIOCTA CHJIBHBIX M 3HAIONIUX,
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paboIerncTBys M TPECMBIKAsCh Mepel HUMH. OTH HEBEXIbl CHOCOOHBI
npojaTh OTHA W MaTh, POAHBIX M ONM3KHUX, BEpy M YeCTb, JUIIb OBl HX
ONarocKJIOHHO TMOXJONadX Mo Iuiedy. Pamm Toro, 4ToOBl BBI3BAThH
omobputensHBd cMmex wairiopa (IlompazymeBaercs mapckuii BOEHHBIN
ynHOBHUK). (IIpum. mepeBomumka), M000I U3 HUX TOTOB OTOJHUTH CBOH 3...
TakoBa mpupoga HEBEXKABl. Pycckas Hayka u Kyabmypa — Ko K
OCMBICIEHUIO MUPA, U, NPUOOPems €20, MOJICHO ObLIO HAMHO20 00Necuums
JHcusHb Hawezo Hapooa... (Kynanbaes, 2013, ¢. 102-103).

...IlyTh, KOTOpBIi 5 MpeaIaraw, UCKI0UacT Jr00Bb K OoraTtcTBy. He
TOPOIUCH KCHUTb W BBIACIINTL ChblHA B OTACIbHYIO CEMbIO, a 06yLII/I €ro
criepBa B pycckou wikogne. 11o)xepTByil BCeM CBOMM HUMYILECTBOM, €CJIH 3TO
TpeOyercs i yueObl. Huuero Henb3s KajieTh pajd TOrO, YTOOBI U3 ChIHA
BhIIIC] 00pa30BaHHBIN uelloBeK. He Oyaer ycrnokoeHus B TeOe€, €ClM ChIH
OCTaHEeTCS HEBEXK/IOW, He OYyJeT cUacTIIMB OH caM, U He OyJeT OT Hero Oiara
Hapony. Beunslil cTpax nepen BCeBBIIHUM U BEUHBIN CTBLI MEpel J0IbMU
Tebe 3a Takoro ceiHa... (Kynanbaes, 2013, c. 105).

IlepeBox Epb6ona Kymaryaa:

...HeoOxoaumo yuutbcs Ha pycckoMm. M 3uamus, u OOraTrcrba — BCe
ecTb y pycckux. Crenyer BinajeTh UX S3bIKOM, 3HAHUSMH, HAyKaMH — J1a0bl
OBITH JaNblle OT UX BpeAa, U MPUYACTHBIMH K UX BbIroAaM. [IpuumHa 3TOTO
B TOM, YTO OHU MO3HAJH SI3BIK MUPA, CTaJM TakUMU. Ecnu Tl Oynems 3HaTh
WX S3BIK, HA MHOTO€ OTKPOIOTCA TJIa3a. 3HAIOIIUHN SI3bIK U peMeciia J1io0oro,
MIOJJTHUMAETCS Ha €ro YPOBEeHb, HE YIIPaIINBaeT, IIHOKO yHWKasAch. [llnpokue
MO3HAHUsI HEOOXOAMMBI M Il Bephl. HeBexxaa, HaMEpeHHBIH YroIuTh
KPacHOM JIeCThIO, MPOAACT 32 MOXJIONBIBAHHUE I10 TUIEYYy — U POJUTENEH, U
ponHIO, Bepy, dYenmoBeuHocTh. Jlymas: «HykHO TOnmpKO, 4YTOOBI Maiiop
YIBIOHYJICS», HE 3a00TATCS, Oake €c CpaMHO oronutca 3an. Hayka
PYCCKUX, UX 3HAHUSL — KIOYU K COKPOSUWAM MUpPA, 61a0eiouwemy umu, Mup
omxpoemcs menee 3ampamHo... (KynanoOait-ymer, 2023, c. 22-23).

...Ilo mpaBye roBopsi, HE KEHU CbIHA, HE BBIJIEISANA JI0JII0 UMYLIECTBA,
Tl eMy pycckoe 0Opazosanue, Taxe eciy BIOXKUIIb BCE, YTO HMEEITb. DTOT
MyTh, O KOTOPOM s CKa3ajl — HE MECTO, IJIe JKaJleloT neHbru. boiics bora,
CTBITUCH CMEPTHOTO, 00y4al, He CKYIUCh — €CJIM XOYelllb, YTOOBI ChIH CTal
ceiHOM. Haue Tebe M OH MpUHECET YAOBOIBCTBUE, CaM JIM HACIATUTHCS,
WIH € OCYACTIIMBUT HApO]l, OCTABIINCh KaKMM-HUOYJbh HECHYACTHBIM, KaK
néc, kazaxom?... (Kynanbai-ynsr, 2023, c. 23).

Cornacno pykonucu TyrpyJa:

...OpYcCIlla OKy K3PIK XyKyMam I3, Majl a ©Hep I3 FbUIbIM aa 0api
opycta Typ... aubid (10) yIUIyH orap AYHUAHIH TUTIH OUIAl MyHIal OOJIbL...
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ocypyyuiy (16) FBUIBIMD OHOPI IYHUHOHIH KiATI OHBI OLNMIHTY AYHHD
ap3ansIpak tycai... (Kunanbayuli, 2025, c. 116).

IlepeBon bakTusipa ByreeBa:

...HyXHo yunthbcs mo-pyccku. M 6racmsb, 1 O0TATCTBO, U YMEHUS C
HaBBIKAMHU — BCE COCPEIOTOYCHO Y pycckux. HeoOXoauMo yuuThCs, 9TOOBI
OBITh BIANHM OT BPEIHOTO M Pa3leNsTh IOJb3Y, MO3HABaTh OOydYCHHE H
3HaHHAA 4Yepe3 S3BIK. Tak oHu HAYYWINCh HAKWBATh JOOpO W CTamd
OorateiMu. Eciu THI oBnazeens €ro S3bIKOM, TBOE TIOHUMAaHHE YTITyOUTCS.
I‘IGJ’IOBCK, 3HaIOHH/II‘/'I A3BIK 1 YMCHHUA KaXAOro HapoJda, BCTynacT C HUM B
00prOy 3a paBEHCTBO; OH HE YMOJISIET HAIJIBIX M OECCOBECTHBIX JIFOJCH.
3HaHUE S3BIKOB MOJIE3HO WU sl penuruu. HeBekecTBEHHBIM 4YENOBEK,
KOTOPBIM XOYET 3aBOCBAaTh BHUMAHHE JIFOJICH IMyCTHIMHU CIIOBAMH, CIIOCOOCH
IIPOJIaTh CBOMX POJMUTENEH, POAHOM Kpal, PEIMTHMI0 U 4YEJIOBEYECKUE
KauecTBa pajau IyCTOW JecTdh. [JaBHOEe 1T HEro — 9YTOOBl «CaHOBHUK
YIBIOHYIICS», TaXKe €CIIH €My CaMOMY ILIOXO, OH HE TepeKUBaeT. YueHus u
HABbIKU IMO20 4en08eKka — Ko K Mupy, Kmo ux HOCmucHem, O Mo2o
002amcmeo cmano8UmMest OOCynHee. ..

...Ho ecnu roBoputh npaBay: HE CIEUIN KEHUTh ChbIHA, HE TOPOIUCH
JeNUTh HACIIEACTBO — JIydllle OTAall BCE, YTO MMeellb, Ha €ro oOydeHHe.
OO0yuu nereit pycckoii epamome! BOT IyTh, KOTOPBIH s yKa3biBalo. JTO HE
MyTb CKYIIOCTH U HE IyTh yTPaThl, a MyTh Oymymiero. botics bora, cTeianch
mojei. Xodellb, YTOOBI TBOM CBIH CTaJl Y€JIOBEKOM — HE JKajiei UMYIIeCTBa.
Nuade, ocTaBIIMCH KAJIKUM U HUYTOXKHBIM, IIPUHECET JIK OH TeOE yTeIlIeHHUE,
00peTET N1 MOKOH cam, TACT JId TTOKOH Apyrum?...

AHanus

[lpuHsATO CUMTATh, YTO OCHOBHOW NPUYMHOW HEOOXOJUMOCTU
U3yUYCHHS PYCCKOrO SI3bIKa Obljla TaK Ha3bIBAEMas «MYOPOCHIbY, «3HAHUEY,
SAKOOBI COCPEOTOUYCHHBIE Y PYCCKUX. B Mon0o0HyI0 HHTEpIpeTanuio 10 CUxX
IOp NPOAOJDKAIOT BEPUTh MWIIMOHBI Ka3axOB W INPEICTAaBUTEIEH APYyrHX
HapoJI0B, BOCHPHHMMAs €€ KaK HEOCIIOPUMYK) HCTOPUYECKYH) JaHHOCTH.
Opnako oOpaieHue K pykonucu Tyrpyna mo3BojsieT yCOMHUTBCS B TAaKOM
TpakTOBKE. BMecTo yKOpeHMBIIErocs CiioBa «XHUKMET» («MyApPOCTH») B
TeKcTe ymotpeOisieTcss ¢opma  «Xykymer». Jlekcema — «XyKymeT»,
(GYHKIMOHUPYIOIIAsl B COBPEMEHHOM aKTHBHOMW JIEKCHKE B (hOpMeE «yKiMeT»,
MEPEBOANTCA KaK «HUCIOJHUTENbHBIA, PYKOBOASIIMI OpraH», «BIACTbY,
«rocrnoAcTBo». JlaHHOE CJIOBO INMHPOKO IPEIACTABIEHO B Ka3aXCKOM
(GONBKIIOpE W TMOITHYECKMX TEKCTaX, YTO MOJATBEPIKIAETCS MaTephallaMu
CJIOBapsl 3aMMCTBOBAHHBIX CJIOB Ka3zaxckoro sizbika (KypmanOGaiiynsl u np.,
2019, c. 515).
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B  neiictBurenpHOCTH  AOail  KoHCTatupyeT  (akT  yTpaTsl
MOJIMTUYECKOTO cyBepeHHuTeTa. OKa3aBIIMCh B TOJOKEHUH KOJOHUH,
Ka3axCKU  HapoJ, CTPeMsCb  COXpaHHTh  JKU3HECIIOCOOHOCTH |
KOHKYPEHTOCIIOCOOHOCTh B YCJOBHUSIX 3aBHCUMOCTH OT METPOIIOIUH, ObLI
BBIHYX/IE€H H3y4yaThb €€ S3bIK. OTO CT&JI0 HACyIIHOW HCTOPHUYECKOU
HEOOXOIUMOCTBIO, TIOCKOJIBKY B pPyKax METPOIOJIHH COCPEIOTOYHBAIUCH
KITFOYEeBBIE phIUaru BiacTd. VMeHHO modToMy Abaifi moOy»KAaln CBOWX
copoanyeil K M3Y4YEHUIO PycCKOro sizpika. He Kak K MPU3HAHUIO YbEro-TO
MHTEJUIEKTYalbHOIO MPEBOCXOACTBA, a KaK K IparMaTHYHOMY LIary,
MPOAUKTOBAHHOMY MOJIMTHYECKON PEANbHOCTHIO CBOETO BPEMEHH.

Abaii, npu3biBasg CBOE OKPY)KEHHE K OBJIAJCHUIO PYCCKHM S3BIKOM,
OTMe4YaeT ¥ OOpaTHYIO CTOpOHY mpoucxojsmero. [lo ero HaOmoaeHHsM,
JaKe cpelu TONyYHBIIMX PyccKoe oOpa3oBaHME HE OKa3aloch TeX, KTO
cymen Obl CTaTh MO-HACTOSIIEMY BBIJAIOLICHCA JIMYHOCTHIO. B pasButue
0003HAYEHHON MPOOIEMATHKN 00paTUMCS K MHEHHIO AJIMMBI bHCEHOBOH 1
Acenp MykareBoid, KOTOpble yKa3blBaloT Ha crienytomiee: «KymbrypHoe
JaBJICHHE CO CTOPOHBl METPONOJMH W HaBs3aHHAs OOS3aHHOCTh
«TIEPEBOAUTHY €€ KyJIbTYpPY, MHCTPYKLHH M MOJUTUYECKHE WHHOBAIMM Ha
MECTHBIM SI3bIK MOIVIM CTaTh HENOJBEMHOM HOWIEH I KOJOHHMAJIBHBIX
MHTCJUICKTYJIOB M 4YacTO MeEIIaJd BOIUIOMIGHUIO WX COOCTBEHHBIX
TUACPCKUX aMOWIIHM, KaK B cioydae ¢ BammxanoeiM. [lo OombImoMy cueTy
nepes HMHTEJUIEKTyallaMd CTOsla 3a/Jada TMPEoJONICHHUS «KOJIOHHATIBbHOM
MUMHUKPHI», TOCTOSHHONW pa3BOCHHOCTH M CTAHOBIECHHS B KayecTBE
«OPraHWYeCKHX»  HMHTEJJICKTYaJIOB, KOTOPbIE CBA3aHBl  OOJbIIE C
COOCTBEHHBIM HapoOAOM, Ye€M C KOJOHHaJIbHOM cucremoi. Ha mnpumepe
Anmxana byxkeiixaHoBa MOXXHO TpPOCIEANTh, KaK €ro OINbIT YWHOBHHKA
nepeceyieHYeckoro ympasieHuss B OMcke U ydacTHHKa skcrneauunu (1886-
1901) moxm pyKOBOJACTBOM CTAaTUCTHKA W B IOCIEAYIONIEM YIIeHa-
koppecnonzieHTa Poccuiickoit akamemun Hayk Dénopa lllepounnr (1849-
1936), ¢ 0JTHO# CTOPOHBI, CETAT €T0 «TJIABHBIM DKCIEPTOM» IO 36MEIbHON
npobiieme (ocep Mmaceneci), a ¢ APYro CTOPOHBI, TPHUBEN K OONBIINM
OKU/IaHUSIM, KOTOpbIE HEBO3MOXHO OBLIO OMpaBliaTh, U, Kak CIEICTBHE, K
KpUTHKE W HeponmoHnMaHuto» (brucenosa, Mykamesa, 2020).

Hanee cnenyer: «Heobxooumo yuumwvcs, umobsl Obimb 80AIU Om
6PeO0H020 U PA30eNsimb NONb3Y, NO3HABAMb 00YYeHUe U 3HAHUSL Yepe3 S3bIK.
Tax onu Hayuuiuco Hasicusamv 000po u cmaiu dozamvimuy. Bo3HukaeT
3aKOHOMEpHBIH Bompoc. K KoMy ke oTHocUTCs 3TO «OHH»? ITOCKOIBKY
JlaHHBIE (DparMeHTHI MPEJICTABICHBI KaK 2-¢ U 25-¢ CIIoBa COOTBETCTBEHHO U
JIOJITOE BPEMsl BOCIIPUHUMAJIMCH Pa3ieibHO, BHE X BHYTPEHHEH CBS3H, 3TO
HE TO3BOJIMJIO YBHJIETh aBTOPCKHU 3aMbICe] B I€JIOCTHOCTH. HapymieHHas
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MoCIeOBaTeNIbHOCTh  «KHUTH HasugaHWi» TpuBeda K TOMY, YTO
MECTOMMEHUE «OHHU» CTaJ0 aBTOMATHYECKH COOTHOCUTHCS C PYCCKHUMHU, a
CMBICIT — CBOJIUTHCA K HIee UX BPOKIEHHOTO ITPEBOCXOICTRA.

OpnHako B JACHCTBUTEIBHOCTH aBTOP KOCBCHHBIM OOpPa3oM OTCHLIAET
Hac k 27-# riaBe, TAe TOBOPHUTCS: «...Ewé moeoa, xoeda kazaxu He Ovliu
HOOBNIACMHbL PYCCKUM, UMEHHO OHU NPUHOCUNU HAM CAB8AH OJisi NOKOUHUKA,
00excay 0ns xHcugo20. OHU CKONOM Y20HAIU CKOM, KOMOPbIU omey dHcanei U
He peuancs omoams oadce poonomy cuiry. Ilocie mozo kax mvl nonanu noo
671ACMb PYCCKUX, OHU Nepavle YCEOUNU UX PeMEcia u yMeHus. Y Hux —
3HamHuvle Oau, ROYMeHHbie MYLIbL, JTO8KUE U MOHKUE HA YM, 00X00UmelbHble
6 cnose u nocmynke. Bcé, uwem mvl npesicoe 2opounuco — 0A6HO Yoice
nepeutnio K Hum... VI3 3TOr0 KOHTEKCTa CIEAYET, YTO pedyb HAET HE O
PYCCKHX, a O capTaxX M HOTasIX (Ho2asMu Kazaxu Haszwvieaiu mamap). IMEHHO
OHHM, TIOCTIE BXOXKJEHHs B cocTaB Poccwiickoil mmrmepuu, ObICTpee APYTUX
aIaNITHPOBAJIMCH K HOBBIM YCJIOBHSIM: OBJIQJICNIA PYCCKUM SI3bIKOM, OCBOMITH
aJMUHHUCTPATUBHBIC U XO3SMCTBEHHBIC MEXaHU3MBI, CYMEIId BCTPOUTHCS B
HSKOHOMHYECKYIO CHCTeMY MMIICpUH. briaronaps 3ToMy OHH YKPEIUIIU CBOE
MaTepUaIbHOE MOJIOKCHUE U COIMANILHBIN CTATYC.

Kakue xe mpenmyiecTBa MoJdy4aeT OOIIECTBO, OBJaJieBas SI3bIKOM
npyroro Hapona? «Eciau mul onadeeuib €20 A3bIKOM, ME0E NOHUMAHUE
yenyoumces. Yenosex, 3narowguil a3ulk u YMEeHUsL Kaic0020 Hapood, 6Cmynaem
C HUM 8 OOpvOY 3a PABeHCMBO;, OH He YMOAsAem HA2AblX U Oecco8ecHHbIX
moodell. 3nanue si361K06 NoaesHo u s peaueuuy. Adal MOTYEPKUBAET OUCHb
BaXHBIN acriekT. OBNaJieHue S3BIKOM YCTpaHSET 3aBUCUMOCTh M UYBCTBO
HETOJHOLIEHHOCTH. [TpuyeM peub UAET HEe TOJNBKO O PYCCKOM SI3BIKE, HO O
s3bIKe JTF000T0 Hapoaa. 3HaHHE sI3bIKa JieNlaeT JIIoAel paBHONPABHBIMHU B
oOIeHnn, B DKOHOMHYECKHX OTHOIICHHSX, B TPaBOBOW cdepe. ITO
CPeJCTBO HE TMOMYMHCHHS, & CaMOYTBEPXKACHUS. SI3bIK CTaHOBUTCS
WHCTPYMEHTOM 3all[UThl COOCTBEHHBIX HHTEPECOB M TMPaB, IOCKOJBKY
MO3BOJIAET TIOHMMAaTh 3aKOHBI, BECTH IIEPErOBOpPHI, OTCTAMBATH CBOIO
TIO3HIIUIO.

Iponomxkas [IOBECTBOBAHUE MeICTIelH  AoOas, HE00XO0IUMO
OCTAaHOBUTBCSI HA KIKOYEBOM CIIOBE «OCYPYVHIiH», KOTOPOE CEroJHs
UHTEPIPETUPYETCST KaK «opvicmbiyy. HecmoTps Ha TO, 4YTO JaHHad
A3bIKOBAas €IMHUIA HE 3a(UKCHUPOBaHA HU B OJHOM CJIOBape, >KUTEIH
Bocrounoro Kazaxcrana g0 cux mop ymoTpeOJISIOT B Pa3rOBOPHOW pedun
Takue GOPMBI, KaK OCYpYVHIY, MIHYPYYHIH B 3HAUCHUH OCbl OIpeyiniK, MblHA
Oipeyiniy. DTH CIIOBa UCTIOJIB3YIOTCS B KOHHOTATUBHO-CHIDKEHHOM OKpAacKe B
3HAQYEHUH <«ATOT». [IpMHIMIMANBHO BaXkHAasi MBICHb: « YMeHus u Hagviku
IMO20 Uen08eKa — Koy K MUpy, Kmo ux nocmuenem, 01 mozo 602amcmeo
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cmauosumces docmynHeey. 3Aech pedb HAET HE O BOCXBAICHUH PYCCKOU
HAYKUW U KYIAbmypel..., 2 0 TOM, UYTO YMEHHS U HaBBIKU IM020 4e106eKa 3TO
KIIOY K MHUPY; KTO WX IOCTHTHET, JUIi TOTO OOrarCTBO CTaHOBHUTCS
noctynaee. B manaoM (hparmenTe Abaif cozmaeT SpKuil 00pa3 HPaBCTBEHHO
OITYCTHBIIICTOCS YEJIOBEKa — HEBEXKIbI (HaaH), CTPEMSIIETOCS IPHUBIICYb
BHUMAaHHE MTyCTBHIMH CJIOBaMU M JIECThI0. Pajau ooOpeHUs BIaCcTU OH TOTOB
MOXEPTBOBATh BCEM: POAUTEIISIMU, POAHON 3emi€il, Bepol, coBecThio. Jliid
HETO TTIAaBHOE — YTOOBI «CAHOBHUK YIBIOHYJICS, JaXKEe €CITH 3TO TOCTHTACTCA
[IEHOW YHIKEHHSI COOCTBEHHOTO JJOCTOMHCTBA.

OxoHYaTeILHBIM BbBIBOAOM W HACTAaBJICHUEM B II0JIb3Y OCBOCHHA
PYCCKOH TpaMOTBI CBOMM COpPOAWYAM SIBIIIETCS TOCIETHUHN ab3ar 28-if
TJIABBI.

IlepeBon Bukropa IlIki0BcKkoro:

...I'oBopto Tebe mpaBmy: HE TOPOIUCH KXEHHUTh CHIHA, O0ydYail ero
pycckou Hayke, XOTsL Obl MPUILIOCH TeOe JJISI 3TOTO 3aN0XKHTh BCE CBOE
HMYUICCTBO. Ecan X04cuib, tITO6I:»I ChIH TBOH CTal YCJIOBCKOM, y4U €ro U
cJelaelb TeM 01aro emy u cBoemy Hapony... (Kynanbaes, 2006, c. 59).

IlepeBon Kiapsl Cepukodaesoii u Poniana CeiicenbaeBa:

...Moii Tebe coBeT, MOXEIIb HE XEHUTh ChIHA, HE OCTAaBIISATH E€MY
OoraThIX COKPOBHII, HO 00s3aTeIbHO Jall eMy pycckoe 0Opazosanue, eClu
JlaXKe TPUACTCA paccTaTtbcs TeOe CO BCEM HAXKHUTHIM JOOpOM. DTOT IMyTh
CTOWUT JIFOOBIX KepTB. bora mouwnTaii, mojeit creiauck! Eciu xouers, 4ToObI
ChIH TBOW cTaj d4ejIoBeKOM, oTnmaii ero B yueHue! He xaneir moOpa!
Ocranercs OH HeOOpa30BaHHBIM HETOJIIEM, KOMY OT 3Toro Tois3a? CraHer
T OH yTemeHueM Jutst Te0s? byaer mu cuactius cam? O0MarofeTenbCTByeT
1 cBoit Hapon?... (AGait, 2016, c. 148).

IlepeBon Catum:xana CanbdaeBa:

...I1yTh, KOTOPBIN s Tpejasararo, UCKIIOYaeT Ir000Bh K OoraTcTBy. He
TOPOIUCH KCHUTb W BBIACIINTL ChblHA B OTACIbHYIO CEMbIO, a 06y‘II/I €ro
criepBa B pycckoul wikose. [Io)kepTBYli BCeM CBOMM HMMYIIIECTBOM, €CJIH 3TO
TpebyeTcst uis yueObl. Hudero Henb3s alleTh pajid TOrO, 4TOOBI U3 ChIHA
BhIIIe] 00pa30oBaHHBIN ueiioBeK. He Oyjier ycrnokoeHus B TeOe€, €ClM ChIH
OCTaHETCsl HEBEX/I0H, He Oy/IeT CUacTIIMB OH caM, U He OyJIeT OT Hero Osara
Hapony. Beunslit cTpax mepes BCeBBIIIIHUM W BEYHBIH CTBI MEPE/] JIIOIbMU
TeOe 3a Takoro ceiHa... (Kynanbaes, 2013, c. 105).

IlepeBox Ep6osa Kymarysa:
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...ITo mpaByie TOBOPSI, HE JKEHU ChIHA, HE BBIJACISIH OO UMYIIECTBA,
Jail eMy pycckoe 06pazoéanue, Naxe CI BIOKUILb BCE, YTO UMECITb. ITOT
MyTh, O KOTOPOM sI CKasajl — HE MECTO, TJe JKaJeloT AeHbru. botics bora,
CTBIITUCH CMEPTHOTO, 00y4ai, He CKYIUCh — €CIIA XOYelllb, YTOOBI ChIH CTaI
ceioM. MHaue Tebe U OH MPUHECET yIO0BOJBCTBHE, CaM JIH HACTAaTUTHCA,
WIN K€ OCYACTIUBHUT HAPOJ, OCTABIIHUCH KAKMUM-HHOYIbh HECUACTHBIM, KaK
néc, kazaxom?... (Kynanbaii-ynsr, 2023, c. 23).

CoruaacHo pykomucu TyrpyJa:

...TYypachlH OJIaFraHAa KaTbIH omepMd dHIII 03pmd (35) GapmapbIHIbl
casical Ja OananapblHa OpYCcOblH 2bLIbIMbIH YHPIT MbIHA MAH alTKaH KO
(36) Man adap mKOJI SMAIC KymaigaH KOpK O3HIPACH yifanm OamalH Oana
6omncyH (37) a3coH Man ailama. oWT03¢3 Oip MHMT Kaszak OOJBIO KalFaH COH
caraH paxar (38) xepcaTd M3, 631 paxaT Kepd M3, JDKYPTKa paxaT KepcaTe
M3... (Kunanbayuli, 2025, c. 118).

IlepeBon bakTusipa byreesa:

...Ecnu roBoputh mpsiMo, TO He CHELIN XEHUTh CbIHA, HE TOPOIHCH
JeNUTh HACJIEACTBO — JIyyllle OTAall BCE, YTO MMeEeIb, Ha €ro oOydeHHe.
OO0yun nereit pycckoit zpamome! BOT TyTh, KOTOPBIA s yKa3bIBar0. JTO HE
MyTh CKYIIOCTH, a MyTh Oymymero. boiicsa bora, creiauch nroneii. Xouemrs,
9TOOBl TBOW CBHIH CTaJl YEJIIOBEKOM — He JKajel uMmyinecTBa. MHaue,
OCTaBIIUCh JKAIKMM M HHYTOXKHBIM, HPUHECET M OH Tebe YTeLIeHHE,
00peTéT JI1 TOKOU caMm, JacT JI TTIOKOU ApyTrum?...

3akiIoueHne

B pesynbrare mpoBen€HHOTO HCCIeNOBaHUS ObUIa OCYILECTBIICHA
KOMIUIEKCHAsl PEKOHCTPYKIHUS TEKCTOJIOTUYECKON M CMBICIIOBOM CTPYKTYPBI
OTJenbHBIX (hparMeHToB «KHHUTH HaszupaHuit» AOas Ha OCHOBE PYKOITUCH
Tyrpyna B CONOCTABIEHUH € TPAJULIMOHHBIMU IEPEBOAUECKUMU BEPCUAMU U
YCTOSIBIIMMHUCS PEAAKIMSAMA TEKCTa. AHAIN3 MOKa3all, 4TO CYIIECTBYIOIIAs
B Hay4yHOM O0OpOTE HyMepalys W CEeTMEHTalus IJaB BO MHOTOM HOCHT
WCKYCCTBEHHBIH W TO3JHUI Xapakrtep, c(HOpMUpPOBAHHBIA MO BIUSHUEM
PEaKTOPCKUX PEIIEHUH M HCTOPHKO-M3IATENIbCKUX OOCTOSITENbCTB, YTO
IIPUBENO K CMEUICHUI BHYTPEHHEU JIOTMKM TEKCTA U Pa3pbIBy CMBICIOBBIX
CBA3EH MEXy OTAEIbHBIMHU «TJIABAMMI.

OnHMM W3 KIFOYEBBIX PE3YJIbTATOB HCCIECIOBAHMS CTAI0 YTOYHEHHE
CEeMaHTHKH psiga 0a30BbIX MOHATHH, TPAIUIMOHHO HHTEPIPETUPYEMBIX B
abaeBejieHnN. B 4acTHOCTH, YCTaHOBJIIEHO, YTO B psijie CIIy4aeB YCTOWYHBO
3aKpETIEHHOE B MEPEBOTIECKON TPAIUIIUHN CIIOBO «XHKMET» («MYIPOCTDHY,
«3HaHUE») B ACUCTBUTEIHLHOCTH B PYKOIMCHON TpaJWIMHM COOTHOCHTCS C
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JEKCeMOW  «XYKIMEeT», (QYHKIUOHUPYIOMEH B 3HAYCHUH «BIIACTHY,
«TOCTOZICTBO», «aJMHHUCTPATUBHOE yIpaBieHUe». JlaHHas 3aMeHa
MPUHIUITHAIEHO MEHSET WHTEPIPETAMOHHYI0 PaMKy COOTBETCTBYIOIIUX
¢parMeHTOB: peub y AGast HIET HE O CaKpalIM3aluy 3HAHUSA KaK TaKOBOTO, a
0 (¢uKcauu peaJbHOCTH TMOJUTHYSCKOW 3aBUCUMOCTH U COCPEIOTOUYCHHS
BJIACTHBIX PECYPCOB B PyKax KOJIOHHAIBHOM 8 IMUHUCTPAIUH.

TeM camMbpIM II€PEOCMBICIMBAETCS  TPAJULIMOHHOE IOHUMAaHUE
MotuBanuu AOasi B BOIPOCE H3YyYEHHsS PYCCKOro s3blka. Ecou B
YCTOSIBLICHMCS MHTEpIpeTallid OH TpaKTyeTcsl Kak MPOBOJHUK HIEH
MIPUOPUTETA «MYIPOCTH» U «HAYKU» PYCCKUX, TO B PEKOHCTPYHPOBAHHOM
TEKCTOJIOTUYECKOM  KOHTEKCTe  aKLUEHT CMEUIaeTcsi B  CTOPOHY
NparMaTHYecKodl HEOOXOMUMOCTH OCBOSHHS $3bIKa KaK HWHCTPYMEHTa
B3aUMOJICHCTBUSI C «XYKIMET» — CHCTEMOH BHEIIHETO IOJUTUYECKOTO
ynpasieHus. Takum o0pa3oM, H3ydeHHeE S3bIKa B JAHHOM CJIy4ae BBICTYIAET
HE KaK KyJIbTypHOE MOJApakaHUe, a KaK aJalTHUBHAS CTPATErus BbLKUBAHUS
Y (YHKIMOHMPOBAHUS B YCIOBUSIX YTPAThl HOIUTHYECKOI'O CyBEpPEHUTETA.

OTIenbHO yCTAaHOBIICHO, YTO HAPYIICHUE MOCIIEI0BATEIBHOCTH TT1aB U
CMEIICHHE pa3MYHBIX PEJAKIMOHHBIX TPAAULMH  (6K7touas  mak
HA3bIBACMYIO «CMEUWAHHYIO» HYMepayulo, 80CX00AUWYI0 K peoaKmopCKum
pewenuam Myxmapa Ay>306a) NIPUBENN K CMEILEHUIO HHTEPIIPETAUOHHBIX
aKICHTOB, B pe3ylbTareé 4Yero OTIeNbHbIE (parMeHThl TeKCcTa CTajid
BOCIIPUHUMATBCA BHE UX UCXOAHOT'O KOHTCKCTYAJIbHOI'O OKPYIKCHUA. 9TO, B
CBOIO Ouepe/ib, MOBJIUSUIIO HA (JOPMUPOBAHNE YCTOWUYHMBBIX HICOJIOTHYECKHUX
NPOYTEHHUH 00pa3a «PyccKOTo MUpa» B Haclenuu Adas.

IIpoBen€HHBIN aHaMM3 TakKe IMOKa3aJl, 4YTO TaK Ha3bIBAEMBbIN
«pycckuii MUp» B TeKkcTe Abast He SBISETCS MOHOJIMTHOW HJIC0JIOTHMIEeCKOM
KOHCTPYKLMEH, a TpeacTaBiasieT cOO0OH MHOTOCIOMHOE U CUTYaTHBHO
00yCJIOBJIEHHOE SIBJIEHHE, BKJIIOYAIOIIEE KaK JJIEMEHTHl BOCIPHUATHS
KyJIbTYPDHOTO BIMSHHS, TakK M (UKCAMIO KOHKPETHBIX COLUAIBHO-
NOJMTUYECKUX TpaHC(HopMalMii KOJOHHATBHOTO MEPHOJIA.

B nmenoM MOXHO 3aKiIIOuMTh, 4YTO pyKomuch Tyrpyna oOmamgaer
3HAYUTENBHBIM TIOTCHIUAJIOM IS YTOYHEHHS TEKCTOJOTMYECKON Oasbl
abaeBe/iecHUs] M TEPEeCMOTpa psifla YCTOSBIIMXCS HMHTEPIPETAIIMOHHBIX
mogneneil. EE BBemeHne B HaydHBIH 00OpOT TMO3BOJSIET HE TOJBKO
BOCCTAaHOBUTH OTAEIBHBIE CMBICIIOBBIE AJIEMEHTBI OPUTHHAIBHOTO TEKCTA, HO
U N1€PEOCMBICIUTH COOTHOLIEHUE KAaTErOpUil «SI3bIK», «BJIACTb» U «3HAHUE» B
$UII0COPCKO-TTOIUTHYECKOM KOHTEKCTE Hacue st Abasi.

JlutepaTtypa
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ABAWJIBIH FAKJINSA KITABBIHJIAFBI
JEKOJIOHUAJIBIK JTUCKYPC

Angatna: Maxkamaga ajFamr  peT  «OpBIC  oNeMi»  OeiHeCiHiH
perpe3eHTaHACH IEKOJIOHUSUIBIK JAUCKYPC TYPFBICBIHAH TaJlAaHaJbl.
3epTrey marepuainsl petinae Tyrpyi Komkas0ackl HeriziHaeri Fakmus
KiTaObIHBIH 1, 27 xoHe 28 Oanrtaphl (THiciHme 3, 2 koHe 25-ce3nep
peTiHe Oenrii) aablHbII, aTajJFaH MOH-MOTIH aschiHaa 15 ce3 Tipkeci
aikeraganabl. JKymeicta Kapa cesaepzin Bukrop knosckuii, Kinapa
CepikbaeBa, Pomian CeiicenbaeB, Corimxan CanbaeB xoHe EpOon
JKymaryn ycelHFAaH ayjapMma HYCKalaphl TaNJaHbBIN, OJaH KeHiH
Tyrpyn KoJDKa30ackIHa HETI3/IeNTeH, KeH TapairaH
HHTEPIpETANMUIApIAaH €Idyip epeKIIeNeHEeTiH aBTOPJBIK aynapMa
yCoIHBUTAABl. CanbICTRIPMANBl TOCUT opbvlc mini, opvic 6inimi, opwlc
yKivMemi CEKImi TYHIHOI YFBIMIApABIH Ma3MYHBIH HAaKTHUIAyFa,
COHJIali-aK OJIAPJIBIH aBTOPJIBIK YCTaHBIM KOHTCKCIHJIETl IIbIHANBI
CEeMaHTHKAJIBIK MOHIH alllyFa MyMKIHIIK Oepesi.

AOaliiblH OphICIIa cayaT ally MaceJeciHe Hazap ayJaapybl ayKbIMIIbI
TApUXHW ©3TePICTepP/iH OpBIH aJaThIHBIH TepeH MailbIMaaybIMEH
OaiiaHbicThl  OOsFaHbl  Kepcerineni. Kemmeni epkeHHET ©3iHIH
TapUXW  MaHBI3BIH  OJKOFQITHIN, Ka3aK  OWIIMHIH  JoCTypJi
WHCTUTYTTapel BIOBIpanel, an Kazak XaHmeFel Oipxkona Peceit
UMIICPHACHIHBIH OTapibiFbiHa TYCTi. OchbiFaH OaitmaHBICTE AOaiIbIH
Faxymmsiceln 3aMaHAacTapblH jKaHa TAPUXHU MIBIHABIKTH YFEIHYFA JKOHE
e3repMmeni omemre OeHiMIery KaXKeTTIriH TYCiHyre OaFbITTalFaH
3UATKEPIIK ~ YHIEY peTiHae KapacTelpyra Oomamel.  TyFpyr
KOJDKa30achkl Heri3iHjae, FRUIBIMH alfHAIIBIMFa CaJBICTRIPMAJBl TYPHAE
KYBIp/Ia €HTI3UITEeH AEepPeKKe3Te CyWeHe OTBIPHIN JXYPTi3iireH Tangay
AOGaiapIH ipreii TyHUEeTaHBIMIBIK YCTaHBIMIAphIHA JKaHAIIa Ke3Kapac
KaJBINTACTEIPYFa MYMKIHIIK Oepeti.

Tyiiin ce3nep: Abaif, Kemmeni ©pKEHUET, Ka3zaK oeOmeri,
OTapChI3NAHABIPY, YITTBIK CaHa
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ABAY’IN GAKLIYA KiTABI’NDA
SOMURGESIZLESTIRME SOYLEMININ ANALIZi

Oz: Bu makalede, Abay Kunanbayuli'nin Gakliya Kitabi ¢ercevesinde
somiirgesizlestirme sOylemi incelenmekte ve bu baglamda “Rus
diinyas1” imgesi ilk kez elestirel bir perspektifle analiz edilmektedir.
Calismanin temelini, Tugrul’a ait el yazmasina dayanan eserin 1., 27.
ve 28. Bolimleri (sirasiyla 3., 2. ve 25. Sozler olarak biliniyor)
olusturmaktadir. Bu bdliimlerde, somiirgesel soylemle iligkili 15
kelime oObegi tespit edilmistir. Arastirmada, eserin Viktor Sklovski,
Klara Serikbaeva, Rollan Seisenbaev, Satimjan Sanbaev ve Yerbol
Jumagul tarafindan hazirlanan ¢eviri ve yorumlar1 karsilagtirmali
olarak  degerlendirilmistir. Bu inceleme sonucunda, yaygin
yorumlardan ayrilan ve Tugrul’un el yazmasina dayanan 6zgiin bir
geviri ve yorum Onerisi gelistirilmistir. Karsilastirmali analiz yontemi
sayesinde “Rus dili”, “Rus egitimi” ve “Rus iktidari” gibi temel
kavramlarin icerikleri yeniden degerlendirilmis ve bu kavramlarimn,
Abay’1n diisiince diinyasindaki anlamlar1 daha agik bir bigimde ortaya
konmustur.

Abay’in Rus¢a Ogrenmeye verdigi Onem, onun donemin biiyiik
tarihsel doniisiimlerinin farkinda olmasindan kaynaklanmaktadir. Bu
stirecte gocebe yasam tarzi gerilemekte, geleneksel Kazak ydnetim
yapilar1 ¢oziilmekte ve Kazak toplumu Rus Imparatorlugu’nun
somiirgesel etkisi altina girmektedir. Bu tarihsel baglanda Abay’in
Onerileri, ¢agdaslarin1 degisen diinyaya anlamaya ve yeni toplumsal
gercekliklere uyum saglamaya yo6nlendiren bir biling olusturma cabasi
olarak degerlendirilebilir. Tugrul’'un el yazmasma dayanan bu

caligsma, Abay’in  diislince sistemine somiirgesizlestirme
perspektifinden yeni bir bakis agisi kazandirarak literatiire katki
sunmaktadir.

Anahtar Kelimeler: Abay, Gocebe medeniyeti, Kazak edebiyati,
Somiirgesizlestirme, Milli biling

Extended Summary
Introduction

This article offers a decolonial reading of Abai Kunanbayev’s Book of
Edification by foregrounding a source-critical problem that has long
structured Abai studies: the near-total dependence of the canonical corpus on
the Murseyit manuscript and the consequent stabilization of ideologically
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convenient interpretations. Against this backdrop, the author positions the
recently introduced Tugrul’s manuscript as a decisive intervention into the
textual history of the Book of Edification, allowing a reassessment of how
Abai conceptualizes the “Russian world” (Russian language, education and
governmental authority) under conditions of colonial subordination. While
keeping the analytical focus on manuscript variance and translation-
mediated meaning, the study further situates its inquiry within contemporary
Kazakhstani decolonial discourse, referencing the work of regional scholars
such as Ainash Mustoyapova, Alima Bissenova, Oral Arukenova, and Aigul
Ismakova.

Materials and Methods

The empirical foundation of the study is established on the basis of
Tugrul’s version of the text of the Book of Edification, corresponding to
Articles 1, 27, and 28 (commonly known as Words 3, 2, and 25,
respectively), wherein the author identifies 15 phraseological units clustered
around the conceptual field of the “Russian world”. The methodology
combines, first, textual criticism through systematic comparison of Tugrul’s
version with the mainstream texts associated with Murseyit; and second,
comparative analysis across four influential Russian-language translations
done by Viktor Shklovsky, Klara Serikbayeva and Rollan Seisenbayev;
Satimzhan Sanbayev, and Yerbol Zhumagul. Proposing an alternative
translation based on Tugrul’s text, instead of providing another secondary
retelling, the author treats the translation as a methodological tool that
exposes mechanisms of semantic shift, euphemization, and ideological
neutralization. The analysis also deals with sequencing and numeration
issues in the Book of Edification, arguing that disrupted internal linkages
across chapters can misassign referents (notably pronouns) and thereby
reconfigure the argumentative logic of Abai’s counsel.

Results
Three crucial results are identified.

First, the Tugrul manuscript substantiates extensive divergence from
the canonized textual tradition, with the author reporting numerous variant
readings and errors in widely known translations, thereby demonstrating that
interpretive certainty often rests on a fragile textual base. In the studied
chapters, the distribution of the 15 phraseological units shows a marked
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concentration in Articles 27 and 28, indicating a deliberate conceptual
density around the colonial contact zone where “Russian” signifiers operate.

Second, the translation comparison reveals recurrent strategies that
soften the colonial predicate in Abai’s statements. Where Tugrul frames a
clear opposition between a time “before” Kazakhs were under Russian
authority and the period “after” the recognition of foreign power, several
translations transmit this shift indirectly through neutral temporal formulas
(“when the Russians came”, “now, under the Russians™), reducing the
visibility of dependency and structural subordination. In Tugrul, by contrast,
the transition into subjection is a refraining motif that organizes the article’s
political subtext and reframes Abai’s evaluative language, including the
culminating verdict that Kazakhs are not valued even at the level of
servants/slaves within the Russian social horizon — an extreme register of
lost subjectivity rather than a moralizing cliché.

Third —and most consequentially— Tugrul’s reading in Article 28
documents a decisive semantic pivot: the conventional formula “hikmet”
(wisdom) is replaced by “hiikiimet” (authority/government). This single
lexical substitution reorients the entire passage. Under this reading, Abai’s
insistence that “one must study in Russian” is not grounded in civilizational
admiration for Russian “wisdom” but in the recognition that authority,
administrative power, and the practical levers of rule have been concentrated
in the metropolitan language. The exhortation thus becomes an argument for
pragmatic political realism: language acquisition as an instrument for
understanding law, navigating governance, and protecting communal
interests amid colonial rule.

A further clarification arises from restoring the structural connections
between the chapters. In Article 28, the pronoun “they” is often
automatically read as referring to Russians, reinforcing narratives of innate
Russian superiority. The author demonstrates that, when Article 28 is read in
continuity with Article 27, the referent is instead the “sarts,” depicted as
having earlier and more effectively adapted to the imperial system by
acquiring Russian linguistic and administrative competencies, thereby
consolidating material and social advantage. This restores Abai’s point as a
comparative lesson about adaptive capacity under asymmetrical conditions
rather than an essentialist hierarchy of peoples.

Discussion

These findings reshape the dominant interpretive framework through
which Abai’s discourse on the “Russian world” has traditionally been
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understood. In the conventional tradition, Abai’s call to learn Russian is
frequently assimilated to a progressivist narrative in which Russian language
and culture embody “wisdom” and universal advancement. Whereas the
Tugrul-based revision displaces that narrative by situating Abai’s counsel
within a colonial political economy of language: learning Russian appears as
a survival-oriented strategy in an asymmetrical contact zone where power is
externally located and mediated through metropolitan institutions.

This shift also illuminates how translation functions as a site of
epistemic dependency. By smoothing explicit markers of subjection and by
normalizing “hikmet” as the anchor of Abai’s argument, mainstream
translations can unintentionally reproduce ideological neutralization,
transforming an argument about authority and constraint into an uplifting
discourse of enlightenment. The author’s translation, based on Tugrul’s
manuscript, in contrast, treats lexical precision (“hiikiimet”) and referential
coherence (“they” as “sarts” in continuity with Article 27) as necessary
conditions for recovering Abai’s political realism and the implicit logic of
adaptive resistance.

Finally, the article aligns this philological intervention with
contemporary decolonial studies in Kazakhstan (Mustoyapova; Bissenova;
Arukenova; Ismakova) by showing how colonial modernity is not merely a
thematic background but is materially inscribed in textual transmission,
editorial decisions, and translation conventions that shape what Abai can be
made to “say” in later ideological conjunctures.

Conclusion

By combining textual criticism of the Tugrul’s manuscript with
comparative translation analysis of Articles 1, 27, and 28, the study
reconstructs Abai’s “Russian world” not as an object of civilizational
admiration, but as a field of authority whose linguistic regime compels
pragmatic adaptation. The core contribution is the demonstrated semantic
shift from “hikmet” to ‘“hiikiimet,” which reframes Abai’s advocacy of
learning Russian as politically grounded realism and adaptive resistance
under colonial rule rather than a celebratory endorsement of Russian
“wisdom”. Establishing the evidentiary weight of Tugrul’s manuscript and
exposing how translation preferences can obscure colonial dependency, the
article argues for a renewed phase of Abai studies centered on initial source
recovery, philological accountability, and interpretive de-ideologization.
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Abstract: This article examines the utilitarian function, cultural-
historical continuity of ethno-folkloric plots in contemporary Kazakh
and Kyrgyz stories. The semantic core of these ethno-plots,
deliberately employed by the authors, originates in ritual practices that
played a decisive role in ancient communities’ life, including religious
motifs, mythological consciousness, magical-ritual actions. Such
traditions once performed an essential spiritual function in shaping the
worldview of early societies. Today, they contribute to the cultural
foundations of a society grounded in national values. The study aims
to identify both shared, distinctive features of ethno-folkloric plots in
Kazakh and Kyrgyz prose and to examine their transformation within
contemporary national consciousness, acquiring new semantic layers.
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The analysis demonstrates that magical motifs such as curse, sorcery,
deliverance from an evil spirit in Kazakh writers' stories—“Boytumar”
by Lira Konys, “Kargys”, “Kyzyl Saka” by Esbolat Aidabosyn—
undergo functional transformation within the narrative structure. By
contrast, archetypal sacred motifs—such as attending a funeral, the
forty-day funeral repast, and the ancestral guardian spirit (aruaq)—
preserve their traditional configuration in the works of Kyrgyz writers,
including Sultan Raev’s Sultan Raev’s “Tuman”, Argen Mazhitov’s
“Omirden otsem suyegimdi kim koyady?!”, and Nurzhigit
Kadyrbekov’s “Kalpak syry.” Rather than undergoing semantic
change, these motifs shift toward a poetic dominant that reinforces the
authors’ conceptual intentions.

Keywords: Ethno-folklore plots, Magic, Ritual folklore, Curse,
National code

KA3IPI'I 3AMAHFBI KA3AK KOHE KbIPFbI3 OJIEBU
HAPPATUBTEPI: STHO-®OJIbKJIOPJIbIK
CIOKETTEPIH YTUJIUTAPJBIK KbI3METI

Angarna: Maxkana 3aMaHayd Ka3ak >KOHE KBIPFBI3 OHTiIMeJepiHmeri
STHO-(QOJBKIOPIBIK  CIOKETTEPHiH YTHINTAPIBIK KBI3METI MCEH
MOJICHU-TApUXH OallIaHBICBIH Taimayra OarbITTalFaH. ABTOpIap
MaKCaTThl TYPAE KOJJaHATHIH STHO-CIOKETTEPIIH TYIIKI MOHI epTeeri
XaIbIKTap OMIpiHAE MaHbBI3[bl OpPBIH ajfaH BIPHIMAAD MCH
FYPBINTApAaH, JIHA MOTHBTEp MeH MH(TIK caHamaH, MarwsUIbIK
KYIITEPJIiH OpEKETiHEe HEeTI3JeNIreH pacimuaepiaeH Oacray amabl. by
aTaiFaH JOCTYpJep ajFaliKbl KaybIM aJaMbIHBIH OJIEMJII TAHBII-
OimyiHIEe epeKile pyXaHH KbhI3MET aTKapca, Kasipri Ke3fe YITTHIK
KYHIIBUTBIKTApFa HeT13/1eJIreH KOFaMm KYPYAbIH MOJEHA
ANFBIIIAPTTAPBIH KAJBIITACTRIPYFa YiIeC KOcaabl. 3epTTeYAiH MaKCaThl
— Ka3aKk »JKOHE KBIPFBI3 OHTIMENepiHIeri 3THO-(ONBKIOPIBIK
CIOKETTepIiH JKaNIbUIail >koHe Oipereil acmeKTUIepiH aHBIKTAIl,
ONapIBIH YITTHIK CaHaNa KAHIIAJIBIKTBI ©3TepiCKe YIbIpaFaHbl MEH
JKaHa MaFbIHAJIBIK KabaTTapra ue OOJFaHBIH KapacThIPy.

Kazak kamamrepiepi Jlupa KousicteiH «boittymapy, Ecb6omar
AtimaboceiaubiH «Kapreic» jxoHe «KbI3bUT cakay oHriMenepiHaeri
Kaprbic — QaJIrepilik — 3USHKEC PyXTaH KYTBLIY ChIHIbI MATrHsIIbIK
ANEeMEHTTEPIIH, (YHKIUSIBIK ©3repicke YIIbIparanbl  Oaifkaica,
KbIprb13  kasymbuiapel  Cynran  PaeBteiH  «Tyman», ApreH
MaxuToBTiH «Ke3ym eTce, ceerymay KuMm KoE€T?» («OMipaeH o3cam
cyderimai kim Kosmei?!») skone Hypkirit KanpipOekoprin «Kanmak
ceIpb» («Kanmak cChIpbl») IIbFapMaNapbIHIAFBl TOIBIPAK CalIy —
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KBIPBIK KYHAIK ac — pyX-M€é — 9pyaK CBHIHABI  CaKpaJIbJbl
YFBIMAAPIbIH apXeTUNTIK HYCKACHl ©3TepiCKe YINbIpaMaraHbl, TEK
JKa3yIIBIHBIH TYIKI OMBIH JKETKI3y/Je MOITHKANBIK JOMHHAHTKA
aybICKaHbI Al KbIHIAJI/IBL.

Kint ce3mep: DTHO-QONBKIOPIBIK croxerTrep, Marus, FypsinTeik
tomexi0op, Kapreic, ¥ATTHIK KOJI.

Introduction

The kindred Turkic-speaking Kazakh and Kyrgyz peoples devote
increasing attention to reviving their traditional Turkic worldview and
cultural heritage through literary works, while simultaneously enhancing the
presence and potential of Turkic culture within the contemporary spiritual
space. Such a literary tendency provides an important opportunity to
safeguard national values from external ideas and knowledge that
increasingly penetrate the lived experience of modern society, as well as its
literature and culture, within the conditions of a borderless global
environment. In this context, the introduction of ethno-folkloric plots in the
works of modern Kazakh and Kyrgyz writers serves primarily to preserve
and protect national cultural traditions and values. Elements such as curses,
divination, alchik games, amulets, beliefs in the magical properties of hair,
and ritual practices associated with death within the nomadic lifestyle of the
Turkic peoples constitute a significant source of spiritual heritage
accumulated in the collective memory of the nation over centuries. In the
present study, concepts and artistic attributes derived from these magical
beliefs are considered fundamental components shaping ethno-folkloric
plots. The images, motifs, and narrative structures observed in contemporary
Kazakh and Kyrgyz literary works appear as syncretic artistic formations
closely intertwined with Turkic folklore, aimed at shaping a vision of a
society that preserves national values, stimulates the reader’s intellectual
engagement with national literary traditions, and contributes to the revival of
cultural memory.

Folklorist Seit Kaskabasov defines ethno-folkloric plots as “recurrent
narrative patterns arising from the system of mythological thinking and the
ethnic consciousness of different peoples” (2014, p.64-93). Auelbek
Konyratbayev argues that “they originate from the principal manifestations
of the historical experience of the people” (1987, p.235-265), while Alua
Tanzharykova notes that “ethno-folklore has become an integral component
in the historical development of literature, playing a significant role in
shaping plot structures, character representation, artistic techniques, and the
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narrative core of literary works” (2013, p.54). Thus, narrative patterns that
determine the manifestation of ethnographic elements in folklore function as
a cultural code that enables a deeper understanding of national identity,
social conditions, and the mythological thinking of particular peoples. Such
folklore-based structures therefore represent not merely structural elements
of narrative composition but also expressive forms of the worldview of a
specific ethnic community. For example, the mythological structures, fairy-
tale narratives, ritual motifs, magical characters, and attempts to reinterpret
the mysteries of natural phenomena within artistic texts demonstrate the
close connection between literary creativity and folklore culture. The
transformation of these ethno-folkloric elements within literary texts and
their presentation in diverse artistic variations reveal the tendency of Kazakh
and Kyrgyz writers to engage in mythopoetic experimentation. Moreover,
folklorisms that reveal the deep layers of each people’s worldview are often
based on motifs shared across Turkic folklore traditions. This common motif
system reflects not only historical and typological ties among Turkic peoples
but also similar cognitive and psychological patterns.

Research methods and materials

The empirical material for this study consists of short stories by
contemporary Kazakh and Kyrgyz authors: “Kargys” and “Kyzyl Saka” by
Esbolat Aidabosyn and “Boytumar” by Lira Konys, as well as “Tuman” by
Sultan Raev, “Omirden otsem suyegimdi kim koyady?!” by Argen
Mazhitov, and “Kalpak syry” by Nurzhigit Kadyrbekov. These narratives
demonstrate that ethno-folkloric plots are constructed on the basis of ancient
magical beliefs and traditional worldviews characteristic of Turkic ethnic
communities, while the cultural significance of such ritual practices
continues to be preserved at a high level in contemporary consciousness.
During the research process, comparative and mythopoetic methods were
employed to examine the transformation of ethno-folkloric plots, motifs, and
images—such as faith healers and religious figures (mullahs, imams)—
within modern Kazakh and Kyrgyz narratives, including their gradual
transition into passive forms or their reinterpretation under new conceptual
designations. In addition, the method of contextual analysis was applied to
determine the individual authorial intentions underlying the incorporation of
national folklore into literary texts. The examination of ethnographic-
folkloric traditions and magical beliefs embedded in the narrative structures,
as well as their influence on collective consciousness, was conducted using
the historical-ethnographic method. The integrated application of these
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folklore-oriented and literary-analytical approaches made it possible to carry
out a comprehensive analysis of the semantic and worldview (cognitive)
functions of ethno-folkloric plots in contemporary Kazakh and Kyrgyz
prose.

Analysis and results

A substantial component of the ethno-folkloric narrative system is
constituted by concepts such as curses, ritual practices, and taboos associated
with magical actions. Scholarly reflections on magic (sorcery) can be traced
back to the philosophical traditions of ancient thinkers such as Plato and
Democritus. Later, during the era of Aurelius Augustine, practitioners of
magic were classified as pagans and frequently interpreted within a
demonological framework. It was within this historical context that the
notion of “black magic” gradually emerged. This dual perception is also
observed in Turkic folk beliefs, where both the performance of magical acts
and their reversal are regarded as complex and ambiguous phenomena.
Instead of the direct designation “magic,” Slavic linguistic traditions often
employed terms referring to acts such as “action,” “creation,” “knowledge,”
or “speech,” while the term “magician” corresponded to the meaning “one
who bewitches through magical power.” Foreign anthropologists likewise
emphasize that a universally accepted definition of magic has yet to be
established. As noted in anthropological scholarship, “there are as many
definitions as there are studies on magic” (Middleton, 1987, p.82), which
indicates the absence of a single conceptual framework for determining the
essence of magical phenomena. According to the anthropologist Marcel
Mauss, “magic is an act, a form of doing or performing; its fundamental unit
is power—a mystical force that operates while preserving a certain
substance” (2001, p.175). Other researchers interpret magic as a ritualized
and often enigmatic practice grounded in mystical forces that historically
emerged in close connection with religious beliefs and ethno-folkloric
traditions. Within this conceptual framework, the story “Kargys” by the
Kazakh writer Esbolat Aidabosyn demonstrates how the motif of the curse,
rooted in magical action, functions as an important narrative element in the
lives of characters. In literary discourse, the concept of a curse frequently
serves as a catalyst for the development of events, generating plot dynamics,
revealing the psychological and moral behavior of the protagonist, and
facilitating the resolution of socially significant conflicts.

In Esbolat Aidabosyn’s story “Kargys” (“A curse”), particular
attention is devoted to depicting the condition of the Kazakh village during
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the years of the Second World War, when most men had departed for the
front, as well as to the reflection of collective experiences embedded in the
social unconscious and the inner psychological struggle of the elderly
protagonist. At the same time, the author reinterprets the ethno-folkloric
proverb “a good word is half a blessing, a bad word is half a curse,”
skillfully employing the semantic structures associated with the concept of
the curse. “Shynar apa died. She lived exactly 99 years and 9 months. The
whole village was saddened. Yet no one said: ‘A pure-hearted person lived
almost a century; this should be a celebration’” (Qazaq adebiyeti, 2018). In
the narrative, Shynar apa appears as a symbolic figure—a village postwoman
who delivers tragic news from the front about men who have died in the war.
Known among the villagers as the “Black Crow,” she spends a significant
part of her life conveying the sorrowful messages of wartime losses. From
the perspective of folklore semantics, the nickname “Black Crow” may be
interpreted in two ways: first, as a metaphor for a bearer of ominous news,
and second, as a reference to longevity, since the crow in folk symbolism is
often associated with long life. Thus, Shynar’s existence during the war
years is marked by hardship and social condemnation. Having lived with her
husband Kozhageldy and given birth to thirteen children, she endured
profound personal tragedy: most of her children died in infancy during the
years of repression, and the remaining three passed away in adulthood. The
narrator reconstructs Shynar’s life through reminiscence, shifting between
past events and the perspective of the present. The symbolic chronology of
99 years and 9 months also carries folkloric significance. Nevertheless, the
concept of the curse in the story should not be interpreted as a literal magical
force determining Shynar’s fate. Instead, the curse functions symbolically
and indirectly, manifesting primarily at the spiritual and social level. The
villagers—particularly the women who had lost their husbands and relatives
in the war—unconsciously redirect their grief and anger toward Shynar, the
bearer of tragic news. In this sense, she becomes a symbolic intermediary
rather than the cause of their suffering. Despite hearing numerous curses
from the villagers, Shynar herself remains kind and dutiful. Although she
once considered abandoning her work as a postwoman because she feared
the destructive power of people’s curses, she continues her service after the
chairman of the collective farm advises her to deliver tragic news with
caution and sensitivity. Thus, the narrative suggests that Shynar, though
innocent, inevitably becomes the target of the village’s collective curse
simply for fulfilling her duty. Whenever she opens the rectangular letters and
reads them aloud, the villagers utter the following words filled with curses:
“Let her receive her due—how many more has she swallowed, — said one. —
Let on your head be it—why is your voice so shrill?, — said the others. — You
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would devour us all—oh God, protect my sons and daughters! — everyone
prayedThe cry “Oybai, bauyrym!” (“Oh, my dear brother!”) gradually
became louder and closer to the village. As the sound approached, the
villagers’ patience began to falter (Qazaq adebiyeti, 2018). In this episode,
the author emphasizes the semantic power of curses and the role of verbal
magic in human social experience. Within the narrative, the concept of the
curse is revealed through the villagers’ emotionally charged perceptions of
the tragic fate of the elderly woman Shynar and the circumstances
surrounding her death.

Although definitions of curses in world folklore vary, their underlying
semantic intention remains largely similar. In the worldview of European
peoples, particularly in Polish folklore, the phenomenon of curse magic is
described by Anna Engelking as follows:

“Curse magic is an optative expression (a verbal form conveying wish
or intention) pronounced by a speaker angered by the listener’s actions—
such as ‘let there be death,’ ‘let there be misfortune,” or ‘let there be harm’—
and grounded in the belief in a mystical executing force (God, spirits, ghosts,
or magical agents)” (Engelking, 2017, p.221-224).

In Aidabosyn’s story, the curse does not have a clearly designated
recipient; rather, it appears as a spontaneous and unsystematic expression
uttered by village women in a state of emotional distress. Within the
narrative structure, the curse operates through three interrelated elements:
the speaker wishes misfortune or evil upon someone; the executing force
(often understood as divine punishment for causing someone suffering); and
the magical command itself (expressed in phrases such as “may it fall upon
your head,” “stay forever alone,” or “die without descendants”). At the same
time, the protagonist repeatedly recalls the proverb that “coherent curses
cohere the system, Janus-faced curses returns to its owner”. In this sense, the
curse is not directed at Shynar herself but symbolically toward the war. The
families received the tragic news, had lost their loved ones at the front, and
Shynar’s only role was to deliver the list of the fallen to their relatives. Over
time, collective remembrance within the village came to associate Shynar
apa with the tragic symbols of bad news, death, and curse—as the bearer of
messages announcing the loss of life.

Another important component of the narrative structure of the work is
the ritual-folkloric motif of divination. In the Kazakh ethnocultural tradition,
divination is generally interpreted as a practice intended to reveal favorable
or spiritually comforting news about the future. Various forms of divination
exist within the traditional belief system, including visceral divination, card
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divination, palmistry (chiromancy), the pulling of a strand from a horse’s
mane, and divination performed using a sheep’s shoulder blade. In E.
Aidabosyn’s story “Kargys,” the future of the protagonist Shynar apa is
foretold by a gypsy woman who reads her palm. Although divination in folk
tradition is usually associated with positive or reassuring predictions, in this
episode it becomes a source of ominous prophecy:

“Oh, little girl, you will live long, very long,” she said, holding her
hand and spitting twice over her shoulders. — But your children... The gypsy
woman’s expression suddenly changed. — What about my children” she
asked sharply. — Bring more money if you want me to tell you about your
children, — the fortune-teller replied capriciously. — Go away, Shynar said,
pulling her hand free and walking off (Qazaq adebiyeti, 2018).

The narrative later confirms the ominous implication of this
divination: Shynar indeed lived a long life, yet all of her children died before
her. Ultimately, she reaches a point where she begins to pray to God for her
own death, thereby revealing the tragic fulfillment of the prophecy.

The tradition of divination in national folklore may be regarded as one
of the earliest cognitive systems through which human beings sought to
interpret the unknown. It reflects a fundamental human response to
uncertainty—namely, the desire to foresee and symbolically regulate the
course of future events. In this episode, the gypsy woman’s prophecy
intensifies Shynar apa’s anxiety about the unknown future. The old woman’s
doubts regarding her destiny increase as she conscientiously follows the
fortune-teller’s instructions and restricts certain aspects of her behavior. At
the same time, she derives a certain consolation from the prediction that she
would live a long life. The American ethnographer

Charles Leland, who was among the first scholars to investigate the
historical origins of divination practices among the Romani people, observes
that “the gypsies do not possess a written literary tradition; their system of
knowledge is transmitted orally. For them, divination functions as a means
of livelihood, often taking the form of a conversational practice akin to
psychotherapy, through which the fortune-teller persuades the individual of
their intuitive insight and seeks to provide emotional relief to those they
encounter” (1891, p.188-190).

Within the narrative, the divination ritual therefore emerges not
merely as a folkloric motif but also as a manifestation of humanity’s
cognitive need to interpret the future and regulate psychological states within
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social relations. In this sense, it represents one of the cultural mechanisms
through which individuals attempt to comprehend the uncertain world ahead.

At the conclusion of the story, when the elderly Shynar apa is struck
by a car and taken to the hospital, she asks the doctors not to administer
treatment and peacefully passes away. Had she chosen to continue living,
she might have reached the age of one hundred. However, the author’s
carefully constructed narrative logic reveals that shortly after her death her
grandson and great-grandson—the last representatives of her lineage—also
die. This conclusion is directly substantiated by the following passage from
the text:

“Two or three years later, news reached the village that Shynar apa’s
grandson and great-grandson in Almaty had died. Many remarked that it was
perhaps fortunate that the poor old woman had not lived to witness the
collapse of Tuzelbay’s shanyrak and the extinguishing of its hearth” (Qazaq
adebiyeti, 2018).

From this perspective, Shynar’s death at the age of ninety-nine may be
interpreted as a form of “merciful resolution” sparing her the anguish of
witnessing the complete destruction of her lineage. This tragic sequence of
events underscores the profound influence of ancestral fate, extending
beyond the individual to encompass broader manifestations of metaphysical
or supernatural forces. From this perspective, Shynar’s death at the age of
ninety-nine may be interpreted as a merciful resolution that spares her from
witnessing the extinction of her final descendants. In summary, the narrative
confirms that the concept of the curse functions as a symbolic magical force
that affects not the speaker but the recipient. At the same time, the curse
operates through the performative power of words and the factor of belief,
representing a cultural phenomenon manifested in human actions and
collective consciousness.

One of the central types of ethno-folkloric concepts represented in
literary narratives is the funeral ritual associated with the death of a person.
The significance of this concept within the Islamic cultural context is
reflected in the story “Tuman” (The fog) by the Kyrgyz writer Sultan Raev.
In the concluding lines of the narrative—“Today is the fortieth day... the
day my grandmother’s soul left her body...”—the author articulates a
distinctive religious-existential philosophy and psychological reflection that
is deeply integrated into the textual context. Here, the writer associates the
traditional belief that the soul of the deceased departs from the body on the
fortieth day after death with an individual authorial interpretation concerning
the liberation of a person from inner captivity, symbolically expressed
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through the metaphor of “fog” (tuman). This parallel between a religious
belief and the metaphorical image of psychological liberation represents a
powerful imaginative device within the narrative structure. The story offers
an interpretation of the human spirit’s release from an internal state of
confinement. Several episodes illustrate this symbolic liberation: the scientist
Bermet’s emotional release after a nocturnal encounter with Musa, Musa’s
temporary escape from the conflict with his wife, and his eventual liberation
from the “fog” that had enveloped his inner world. In this sense, the
metaphor of fog signifies a psychological state of emotional repression. In
the story, the recurring conflicts between Musa and his wife deepen the
sense of psychological confinement symbolized by the “fog” within his
mental world. The narrative also recounts the circumstances surrounding
Musa’s inability to attend the forty-day memorial feast for his grandmother,
who had cared for him since childhood, and his inability to mourn her death
properly. “They kept the body at home without burial, waiting for Musa to
arrive. His father delayed the funeral so that Musa could see his grandmother
one last time, and his mother hoped he would attend the ceremony and
accompany her on her final journey” (I want to see the sunlight, 2025, p.76).
According to Kyrgyz tradition, delaying the burial for a short time is
considered a gesture of respect, allowing relatives and the deceased to bid
farewell to one another. For the Kyrgyz people, the inability to say goodbye
and accompany the deceased on the final journey has long been perceived as
a profound sorrow (Murzakhmetov, 2020, p.96). Although Musa attempts to
travel two days before the fortieth-day memorial, his flight is delayed due to
adverse weather conditions. That evening, troubled by the growing
estrangement between himself and his wife, he visits the home of his former
beloved, Bermet. On that same night, his grandmother appears to him in a
dream, repeating a question she had once asked him during his childhood:

“Will you cry when I die?” Seeing his grandmother in the dream,
Musa begins to weep uncontrollably. At that moment, a mysterious event
occurs. In a state between wakefulness and sleep, Musa sees his grandmother
standing silently at the foot of his bed. “Today I am setting out on a long
journey. I wanted to see you before I leave. Farewell, my dear!” she says
before disappearing into the darkness (I want to see the sunlight, 2025, p.85).

After this mystical encounter, Musa fails to arrive in time for the
forty-day memorial feast, missing his flight by half an hour. The tears he had
been unable to shed at the time of his grandmother’s death now flow
uncontrollably. Confronted with the apparition of the grandmother who had
devoted herself entirely to him, he struggles to accept that her soul has
departed forever. Through this narrative episode, the author revives an
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ethnographic belief common among Turkic peoples: that the soul of the
deceased finally leaves the body on the fortieth day after death. Musa’s
regret at missing the fortieth-day memorial feast is therefore associated with
the lost opportunity to bid farewell to his grandmother’s spirit. More
broadly, the collective tradition of holding memorial feasts on the seventh
day, the fortieth day, and the anniversary of death reflects the ancient belief
in symbolically nourishing and honoring the soul of the deceased. This ritual
practice is regarded as an enduring cultural tradition that can be traced back
to the ancient Saka—Scythian era.

In the ritual folklore of the Kazakh and Kyrgyz peoples, death is not
perceived as the complete annihilation of a person but rather as the transition
of the soul into another realm of existence. As noted in ethnographic
research, “death signifies a person’s departure to another world and a return
to an original state; thus people believed in the continuity and eternity of
existence beyond death” (Kaskabasov, 1990, p.81). Within this traditional
worldview, it was also believed that the soul of the deceased remained
connected to the living for up to forty days after death. During this period,
the soul required particular attention and reverence from the relatives of the
deceased. It was widely believed that if the spirit of the departed were
neglected or offended by close relatives, misfortune could follow.
Consequently, acts of remembrance—such as reciting passages from the
Qur’an and organizing a commemorative feast on the fortieth day—were
regarded as important moral and ritual obligations. In In the ritual folklore of
the Kazakh and Kyrgyz peoples, death is not perceived as the complete
annihilation of a person but rather as the transition of the soul into another
realm of existence. As noted in ethnographic research, “death signifies a
person’s departure to another world and a return to an original state; thus
people believed in the continuity and eternity of existence beyond death”
(Kaskabasov, 1990, p.81). Within this traditional worldview, it was also
believed that the soul of the deceased remained connected to the living for
up to forty days after death. During this period, the soul required particular
attention and reverence from the relatives of the deceased. It was widely
believed that if the spirit of the departed were neglected or offended by close
relatives, misfortune could follow. Consequently, acts of remembrance—
such as reciting passages from the Qur’an and organizing a commemorative
feast on the fortieth day—were regarded as important moral and ritual
obligations. Although these rituals are widely observed within Kazakh and
Kyrgyz Muslim communities, their performance is not uniform; in practice,
they vary considerably depending on regional traditions and local
interpretations of Islamic funerary practices. In Sultan Raev’s
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aforementioned story, these beliefs are interpreted within a broader
philosophical framework. The narrative reflects the idea that the well-being
of the living is closely linked to the peace of the deceased, as expressed in
the traditional maxim that “the living will not prosper if the dead are not at
peace.” This invisible and mystical bond between the dead and the living
reflects the ethical foundations of social relations and demonstrates the
profound respect that societies maintain for their national customs and ritual
traditions.

Sultan Raev’s aforementioned story, these beliefs are interpreted
within a broader philosophical framework. The narrative reflects the idea
that the well-being of the living is closely linked to the peace of the
deceased, as expressed in the traditional maxim that “the living will not
prosper if the dead are not at peace.” This invisible and mystical bond
between the dead and the living reflects the ethical foundations of social
relations and demonstrates the profound respect that societies maintain for
their national customs and ritual traditions.

The reverence for ancestral spirits characteristic of Turkic peoples—
together with the belief that the spirit of the deceased may accompany the
living, assist them in righteous deeds, or, if neglected, bring misfortune—can
be clearly observed in the short story “Omirden otsem suyegimdi kim
koyady?!” (Who will bury me when I die?!) by the Kyrgyz writer Argen
Mazhitov. The central ethnographic plot of the work revolves around the
interpretation of a single sentence that encapsulates a profound religious and
philosophical question: “Who will bury me when I die?!” According to the
narrative, the three sons of an ordinary rural family leave their village to
seek employment abroad. When their father dies, however, they are unable
to return in time to accompany him on his final journey. Anticipating that his
sons might become estranged from their native land, the father had earlier
expressed his concern: “Who will bury me when I die?! None of my sons
should go far away!” (Murzakhmetov, 2020, p. 242). Despite his objections,
the sons ultimately depart for foreign countries, while their mother—hoping
to improve the family’s material well-being—supports the decision for all
three to seek work abroad. The father’s death soon after their departure
becomes a profound tragedy for the family, as the sons are unable to attend
the funeral rites. During the ceremony, a close relative assumes
responsibility for settling the deceased’s debts. Through this narrative, the
author critically reflects on the situation of young people who, absorbed in
the demanding realities of labor migration, fail to fulfill their traditional
obligations to their ancestors. The story thus suggests that international labor
migration has begun to erode elements of the traditional Kyrgyz worldview.
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At the same time, the work incorporates several ethno-folkloric ritual motifs
related to the philosophy of death: the practice of keeping the deceased at
home for up to three days in anticipation of the arrival of distant relatives;
the sons’ participation in washing the father’s body; the son standing before
the gathered community while holding the coffin and responding to the
imam’s questions; the assumption of the deceased’s debts by relatives; the
requirement that the heirs have reached maturity and belong to the Muslim
community; and the symbolic act of relatives placing soil on the grave.
These ethnographic elements function as important narrative devices that
indirectly convey the author’s ideological and moral position.

Another significant ethnographic concept presented in the story is the
symbolic meaning attributed to the soil of the deceased. In the sentence,
(dogrudan ceviri kokan béliimler var, bunlarm Ingilizce karsilig
verilmelidir.) “The soil was fine, not completely frozen, and grass had begun
to grow” (I want to see the sunlight, 2025, p. 243), the fertile earth covering
the grave symbolically indicates the moral goodness of the deceased. This
mode of representation suggests an narrative correlation between the
physical condition of the earth and the spiritual essence of the individual; in
this context, the warmth and fertility of the soil function as a metaphorical
index of the character’s moral integrity. According to folk beliefs, soil
functions as a ritual element of profound symbolic significance, and it is
therefore often revered as a sacred space (Archaeological Perspectives on
Burial Practices and Societal Change: Death in Transition, 2024, p.60).
Within the worldview of the Turkic peoples, funeral rites are commonly
understood as reflections of social relations as well as expressions of
national customs and collective consciousness. In other parts of the world,
certain elements of burial ceremonies have historically served to indicate the
material status of the deceased. For instance, during the Scythian period,
valuable objects belonging to the deceased were buried together with the
body. Particular attention was also given to the external form of the grave,
including its size and the materials used in its construction. Even in
contemporary Turkic societies, the material status of the deceased may
sometimes be inferred from the architectural features of the tomb or from the
composition of the memorial stone placed at the head of the grave. However,
considering the deep synthesis of Turkic ethno-folkloric traditions with
Islamic religious principles, it must be emphasized that the true significance
lies not in the worldly status of the deceased, but in his or her spiritual
standing in the afterlife. Above all, the proper performance of funeral rites
has traditionally been regarded as a moral duty of the living. In this
worldview, the spirit of the deceased functions as a symbolic bridge between
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heaven and earth, while the earth itself acts as a sacred intermediary
conveying the blessing of the Blue God to the human world. Consequently,
the concept of the spirit occupies a sacred place within the cosmological
knowledge of the Turkic peoples.

The game of alchik (alshee) has existed in Kazakh ethnographic
tradition since ancient times. Alchik represents a traditional steppe game
closely associated with the nomadic cultural heritage of the Kazakh people.
As defined in ethnographic sources, “alchik is the head of the thigh bone, a
joint bone located in the middle part of the body of livestock and other
hoofed animals” (Dauletkeldiuly, 2023, p.292). The ethno-folkloric and
mythopoetic significance of alchik, which became an integral element of the
nomadic lifestyle of the Kazakhs, is reflected in the story “Kyzyl Saka” (The
red alchik) by Esbolat Aidabosyn. In the author’s interpretation, the saka (the
principal alchik used in the game) functions as a symbolic detail rooted in
the magical belief that the alchiks cast in a person’s future will fall in the
most favorable position. The central character of the story is Uzyntura
Okiresh, who lives alone with his grandmother. His real name is Samat.
Although tall individuals are often stereotypically perceived as clumsy or
awkward, Okiresh in the narrative is portrayed as an exceptionally agile and
precise player, a true master of shooting and throwing alchiks despite his
height. The narrator, who is also Okiresh’s childhood friend, describes in
detail the psychological state of the character during the game, particularly
when he throws the red saka:

“Okiresh prepares to shoot. His nostrils flare like those of a hunting
greyhound, and his eyes widen. The red saka spins between his thumb and
forefinger like a falcon in flight. Then, like a gathering storm cloud, he hurls
the red saka at the alchiks as if launching a stone from a sling. The red saka,
like a golden eagle, always strikes its intended target” (Aidabosyn, 2017,
p.43).

If the lucky player’s alchik lands alchy—the most advantageous
position in the game—it is considered a collective victory for his friends.
Okiresh never keeps more than four alchiks for himself;, instead, he
generously distributes the alchiks he wins among his companions. In the
narrative, the red saka functions as a symbolic element reflected as:

Friendship (text fragment illustrating friendship: “When Okiresh wins,
it is like a gift from God to us, his fans. He returns one alchik as two. One of
us collects the alchiks that fall outside the circle. Okiresh never keeps more
than four alchiks for himself: Luck (text fragment illustrating luck: “There is
a red saka which is worth a hundred alchiks. However you spin it, it will
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always land alchy, the most advantageous position”; A symbol of attachment
to one’s homeland (relevant text fragment: “I was going to move to my
uncles’ village (my mother’s relatives). They live in the city; there are
probably no children there who play alchik...” (Aidabosyn, 2017, p.48).

In the work, the alchik serves as an ethnographic detail, while the
magical belief that a player whose alchik lands alchy—the most favorable
position in the game—will successfully overcome life’s difficulties and
achieve great success represents a manifestation of the magical belief system
embedded in ritual folklore. The exceptional value of the red saka, which
alone is said to equal a hundred alchiks, does not extend to Okiresh’s other
friends. Its symbolic power accompanies Okiresh when he moves to the city.
The hero preserves it as a sign of enduring friendship and ultimately passes it
on to the next generation. Thus, the red saka becomes a repository of
childhood memories and shared experiences. The narrator recalls that he has
not encountered Okiresh again since childhood, yet his own children now
play with the red saka. The story concludes with a hopeful wish that, like
Okiresh, their alchiks will always fall alchy—the most advantageous
position.

Turning to another story in which ethno-folkloric elements perform a
poetic function, the short story “Kalpak syry” (The secret of the hat) by
Nurzhigit Kadyrbekov, a representative of contemporary Kyrgyz literature,
employs the Kyrgyz national felt hat (kalpak) as a literary device that
contributes to the narrative resolution of the plot. As the literary composition
of the work demonstrates, the author seeks to portray the role of the father
within the family, emphasizing his loyalty, responsibility, and deep
compassion toward his children and wife. In the narrative, the father leaves
his three children and chooses to live alone in the village. The family,
however, cannot understand the reason for his decision. The truth becomes
known only when the eldest son grows up, graduates from school, and sets
out to find his father. It is revealed that the father suffers from a contagious
lung disease and deliberately isolates himself in order to protect his wife and
children from infection. Although he later explains the situation to his wife
during their meeting, she decides not to disclose the truth to their son.
Consequently, the true reason for the father’s distance remains hidden until
the son eventually learns about the illness and becomes deeply moved by his
mother’s patience and quiet endurance. Sensing that his death is
approaching, the father addresses his recently graduated son:

“If you want to take me with you, take me to Chui. If I go to your
apartments, which are like a prison for the qabilan, I can barely breathe.
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Perhaps a change of place will help me recover completely” (I want to see
the sunlight, 2025, p.169). With these words he gives his son hope, while at
the same time gently distancing himself once more, unwilling to allow his
son to witness the moment of his death and suffering. The father asks to keep
his son’s hat as a memento so that he may preserve its scent and memory.
The son immediately senses his father’s attachment to the hat and leaves it to
him as a gift. ““You are the one who wears the white hat, my descendant, my
confidant, my only support” (I want to see the sunlight, 2025, p.170), the
father declares, expressing his trust in his son as the heir who will continue
the family lineage. In order to convey the emotional depth of the father—son
relationship, the author pays particular attention to the symbolic role of the
Kyrgyz national hat in everyday life. The narrative suggests that only a son
who has reached maturity and assumed his social responsibilities may wear
the traditional Kyrgyz hat. The father’s gesture, made in the face of
approaching death and accompanied by his hopes for his son’s future,
evokes a profound emotional response in the reader. Through ethno-folkloric
motifs, the author once again reminds us that death is an inevitable reality
for all living beings.

As the story goes, the son comes to an agreement with his father and
returns to Bishkek. He decides to do everything he can to bring his father
back to him and build a big house. While he is struggling to receive the land
to build a house, he receives cold news from the village of Ilaydala. His
father has passed away. The son comes to the village to bury his father. The
work incorporates ethno-folkloric funerary rituals—symbolic practices such
as the ritual cleansing (washing) of the body, participation in bearing the
coffin, traditional interment, and the placing of earth upon the grave—as
integral components of its narrative structure. The national hat placed next to
the coffin is a symbol of the closeness between father and son. Also, one of
the conditions of the funeral ceremony of this deceased person is that his
descendants swear to fulfill the dream or wish of the deceased person that he
could not fulfill in this life.

One of the significant ethno-folkloric elements in contemporary
Kazakh prose appears in the short story “Boytumar” (An amulet) by the
Kazakh writer Lira Konys. By introducing the amulet (boytumar) into the
literary text and making it the central motif of the narrative, the author
creates a multilayered semantic structure that encourages the reader to
engage in deeper intellectual reflection. Through the narrative resolution of
the story, it becomes evident that ethno-folkloric concepts remain deeply
rooted in cultural consciousness. In general, within Kazakh folklore the
amulet, originating from ancient magical beliefs, is traditionally associated
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with positive functions—protection against evil spirits and the evil eye,
safeguarding the individual, healing, and maintaining a symbolic connection
with spiritual forces. Amulets are often made from materials such as animal
skin, teeth, or bird feathers, while their perceived power is commonly
believed to reside in Qur’anic verses, sacred soil, the names of saints, or
specially charmed words. However, in Lira Konys’s story the amulet is
depicted through its negative symbolic potential, functioning as an object
capable of bringing misfortune and obstructing a person’s path in life.
According to the narrative, the narrator-protagonist loses an amulet that once
belonged to his sister and subsequently consults a gypsy fortune teller. The
fortune teller explains that the lost amulet was in fact a cursed object and
that losing it was beneficial. After the disappearance of the amulet, the
protagonist’s life path becomes clearer, and he frees himself from the
individuals who had previously brought misfortune into his life (Qonys,
2013, p.173). An important feature of the amulet in the story is its snake-like
appearance, as well as the tragic fate of the sister who originally gave it to
the narrator and who died at a young age from a severe illness. At the same
time, the origin of the amulet remains unknown, leaving unresolved the
question of who initially gave this ominous object to the sister. In this
context, the author presents the amulet as a symbolic detail endowed with
destructive magical power capable of causing illness and death. It is also
important to consider both the internal and external forms of the amulet as
represented in the narrative. In early historical periods, particularly during
the Saka era, amulets typically contained sacred elements such as soil or
ritual herbs. Later, with the spread of Islam in the Kazakh steppe during the
medieval period, Qur’anic verses and prayers praising Allah were placed
inside amulets. In contemporary contexts, however, both the form and
symbolic meaning of the amulet have undergone partial transformation. For
instance, in the story the amulet is described as a piece of jewelry: “Have
you seen an amulet with a golden strap, diamond eyes, and a snake image on
it?” (Qonys, 2013, p.172). The image of the snake in relation to the amulet
also recalls mythological motifs found in the Kazakh fairy tale “Yer Tostik,”
where “the wife of the snake king heals Yer Tostik’s wound with snake
venom” (Kazakh Folk Tales, 1988, p.52-53), symbolizing a healing function
associated with illness and recovery. In the present story, however, this
symbolism undergoes a transformation: rather than representing healing, the
snake motif acquires an ambivalent meaning, bringing disease and
misfortune to the protagonist’s sister.

If we examine the origins of contemporary amulets decorated with
snake-like stones and images, it becomes evident that they are rooted in the
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traditional Kazakh concept of the evil eye. This belief is based on the idea
that a person who wears a necklace bearing the image of a snake is protected
from the malevolent gaze of others; the snake’s sharp eyes and tongue
symbolically repel harmful intentions directed toward the wearer. Within
this worldview, the evil eye is considered capable of causing serious harm,
and in extreme cases it is believed that a person struck by it may even die. In
the Kazakh cultural tradition, the influence of the evil eye is not limited to
human beings alone; it is also believed to affect material objects that attract
the attention or envy of others. For example, when acquiring a new car,
people often place an amulet inside it in order to protect it from the evil eye
and malicious speech. Similarly, animal teeth, bones, and bird feathers are
sometimes placed on the roof or walls of newly built houses as protective
amulets. These practices demonstrate that even today the tradition of
wearing or displaying amulets continues to exist, albeit in modified forms,
while its fundamental protective function remains unchanged. The story also
illustrates the role of the balger—a traditional healer, fortune teller, or
successor to earlier shamanic practices. In the narrative, the balger employs a
strand of hair as a ritual tool in order to locate a lost object belonging to the
protagonist. As the text states: “He pulled out a strand of my hair and began
to tell me about it” (Qonys, 2013, p.173). The use of hair in divination
constitutes a well-known element of folk tradition. For the balger, hair is
believed to contain the energetic code of the individual who seeks assistance.
It functions as a material medium connecting the practitioner with the
spiritual realm and revealing not only the physical but also the inner,
spiritual dimension of the person. The inclusion of this ritual practice in the
narrative revives the traditional belief that hair itself possesses a form of
vitality or spirit. Historically, shamans and balgers often wore their hair
long, since long hair was thought to accumulate and strengthen a person’s
spiritual energy.

The author reinforces the central plot of the work by attributing a
sacred power to the amulet. In many cases, Kazakh writers incorporate
ethno-folkloric elements such as amulets into their literary works for several
reasons: to revive and preserve the folklore traditions of the Kazakh people;
because such beliefs remain part of their lived cultural experience; to warn
against destructive phenomena such as the evil eye and malicious speech; to
demonstrate that if sacred objects or concepts—such as amulets, hair, or
soil—are violated or misused, their magical power may transform in a
negative direction depending on a person’s actions, intentions, and manner
of use. In this regard, Lira Konys encourages the reader to pay close
attention to the etymology and symbolic meaning of the amulet.
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In Konys’s short story “Boytumar” the ritual practice of wearing an
amulet is represented not as a purely protective element but rather as a
magical attribute capable of causing harm. This representation reveals the
ambivalent and multifunctional nature of the amulet within the cultural
tradition. Through the motif of the amulet, the author explores the hidden
meanings of destructive concepts within Kazakh culture—particularly the
evil eye and malicious speech influence—and reflects on possible ways of
protecting individuals from such forces. Drawing upon the beliefs and ritual
practices associated with amulets, the author ultimately seeks to emphasize
the importance of moral and spiritual purity within society. In doing so, the
narrative calls for a community in which individuals refrain from harming
one another through evil eye and malicious speech.

Conclusion

In conclusion, the analysis demonstrates that ethno-folkloric
attributes, motifs, and plots employed as archetypal narrative elements in
modern Kazakh and Kyrgyz prose belong to the domain of magical and
ritual folklore. The findings reveal significant differences in their functional
deployment: in the works of Kazakh writers Esbolat Aidabosyn and Lira
Konys, such magical concepts as the curse and divination undergo
substantive transformation, shifting from traditional mythological beliefs
toward psychologically and socially mediated instruments embedded in
contemporary practical experience. Within this literary framework, Turkic
national folklorisms acquire renewed semantic depth and socio-cultural
relevance. By contrast, the analysis of works by Kyrgyz writers Sultan Raev,
Argen Mazhitov, and Nurzhigit Kadyrbekov indicates that funerary rites
function not merely as elements of everyday practice, but as a complex
symbolic system mediating between the world of the living and the
metaphysical realm. Furthermore, although such symbols as the amulet and
the national headdress derive from a shared Turkic cultural heritage, their
literary representation reveals a syncretic interplay between ritual belief
systems and modern narrative forms. This study contributes to scholarship
by offering a comparative analytical framework that elucidates the nuanced
processes through which folklore is reactivated and reinterpreted in
contemporary prose. At the same time, the findings are limited to a selected
corpus of modern literary texts; further research extending the scope to other
Turkic literary traditions—particularly within Kazakh and Kyrgyz prose—
would serve to substantiate and refine these conclusions. Ultimately, the
ethno-folkloric plots examined here expand the semantic field of modern
literature and establish an intrinsic connection between magical-ritual belief
systems and contemporary creative expression.
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MODERN KAZAK VE KIRGIZ EDEBi ANLATILARI:
ETNO-FOLKLORIK UNSURLARIN FAYDACI iSLEVi

Oz: Makale, modern Kazak ve Kirgiz hikayelerinde etno-folklorik
motiflerin faydaci islevsel kullanimi ile kiiltiirel-tarihi baglarini analiz
etmeyi amacglamaktadir. Yazarlar tarafindan bilingli olarak kullanilan
etno-motiflerin temelinde, eski toplumlarin yasaminda 6nemli yer
tutan inanglar ve ritiieller, dini motifler ve mitik biling ile biiyiisel
giiglerin etkisine dayali uygulamalar yer almaktadir. S6z konusu
gelenek ve uygulamalar, ilkel donem insanmin diinyay: algilayip
anlamlandirmasinda 6nemli bir ruhsal islev iistlenmis; giinlimiizde ise
ulusal degerlere dayali bir toplum insasiin kiiltiirel 6n kosullarinin
olusmasina katki saglamaktadir. Arastirmanin amaci, Kazak ve Kirgiz
hikayelerindeki etno-folklorik motiflerin ortak ve farkli yonlerini
belirlemek; bunlarin ulusal bilingte ne dl¢iide doniisiime ugradigini ve
yeni anlam katmanlar1 kazandigin1 ortaya koymaktir.

Kazak yazarlar Lira Qonis’in “Boytumar”, Esbolat Aydabosin’in
“Qargis” ve “Qizil Saqa” adli hikayelerindeki beddua — sifacilik
(halk hekimligi) — zararli ruhtan arinma gibi biiyiisel unsurlarin
islevsel bir doniisiime ugradig1 gézlemlenirken; Kirgiz yazarlar Sultan
Raev’in “Tuman”, Argen Majitov’un “Omirden Ozsam Siiyegimdi
Kim Koyadi?!” ve Nurjigit Kadirbekov’'un “Qalpaq Sir1” adli
eserlerinde yer alan defin ritiieli — kirkinct giin yemegi — koruyucu
ata ruhlart (aruaq) gibi sakral kavramlarin geleneksel yapilarini
korudugu; bununla birlikte yazarmn temel diisiincesini aktarmada
poetik birer dominant unsur olarak islev gordiigi tespit edilmistir.

Anahtar Kelimeler: Etno-folklorik motifler, Biiyii, Ritiiel folkloru,
Beddua, Ulusal kod

COBPEMEHHBIE KAZAXCKHUE U KbIPTBI3CKHUE
JIMTEPATYPHBIE HAPPATHUBDBI: YTUJINTAPHASA
OYHKIUA STHOPOJBKJIOPHBIX CIOXKETOB

AnHotanusi: CraThsl TOCBANIEHA aHAMHM3Y YTUIUTAPHOU
(GYHKIIMM W KyJBTYPHO-HUCTOPUYECKUX CBSI3€H STHOQPOIBKIOPHBIX
CIO)KETOB B COBPEMEHHBIX Ka3aXCKUX M KbIPTBI3CKUX JIMTEPATYPHBIX
MIPOU3BE/ICHUSIX. CMbIcIOBOE coziepKaHue 3THOCIOXKETOB,
[ENICHANPABIICHHO UCIIOJIB3YEMBIX aBTOPAMH, BOCXOIUT K 00psaaM U
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puTyanaMm, UTPaBLIIMM Ba)KHYIO POJIb B XKHM3HU JIPEBHUX HApoOJOB, a
TaKKe K PETUTHO3HBIM  MPEACTaBICHUSAM, MH(OIOrHIECKOMY
CO3HAHMIO M PHUTYaJIbHBIM IPAKTUKaM, OCHOBaHHBIM Ha Bepe B
JEWCTBHE MAarn4eckux CHi. OJTH 0OblMan M TPaaAWIHUM 3aHUMalU
ocoboe MecTo B AyXOBHOM MHPOBO33PEHHH IPEBHHUX OOIIECTB M B
COBPEMEHHBIX YCIIOBHSAX HPOTOIDKAIOT C10CcO0CTBOBATh
(OPMHUPOBAHUIO  KYJIBTYPHBIX —IPEINOCBUIOK UL  CTAHOBJICHHS
o0IIecTBa, OCHOBAaHHOTO Ha HAIMOHAJBHBIX IeHHOCTAX. Llens
UCCIICIOBAHUSI — BBIABHTH AacCIEKThl OOIIHOCTH M CBOCOOpasus
9THO(]OJIBKIIOPHBIX CIOJKETOB B Ka3aXCKOW U KBIPTBI3CKOM JIUTEpaTypE,
a TaKkXKe OINpEeJENTh, B KAKOH CTENEHW OHU TPaHC(HOPMHUPOBAIUCH B
KOHTEKCTE HAI[MOHAJIBHOTO CaMOCO3HaHHMs M IPUOOpENd HOBBIC
CMBICJIOBBIC ITJIACTHI.

BbUI0 yCTaHOBJIEHO, YTO MAarudyeckhe 3JEeMEHTHI, Takue Kak
NPOKIATHE, KOJIOBCTBO (TajaHue), U30aBICHHE OT 3JI0TO JyXa, B
pacckazax kazaxckux nucareneil Jlupelt Konbsic «boitymapy,
Ecbomara AtimaboceiHa «Kapreicy n «KBI3BIT cakay IMpeTeprieBaroT
(YHKIIMOHAJbHBIE WM3MEHEHHs. B TO Ke BpeMs apXxeTHIHYecKas
MOJIENb CaKpallbHBIX MPEACTABICHUI, BKIIOYAIOIIAs TAKUE DIIEMEHTHL,
Kak mpenaHue 3emie (OpocaHHE 3eMJIM B MOTHITY), COPOKaIHEBHBIC
NOMUHKHM, a TaKKe IOYHTaHHE AyXOB-TIOKPOBUTENEH M IPEAKOB
(apyak), AyX-IOKpOBHUTENb, JOyXW TPEAKOB, B IPOU3BEICHHIX
KbIpreI3ckux nucarenei Cynrana PaeBa « Tymany, Aprena MaxuTtoBa
«OMypneH eTceM cyderymay kuM Kkoé€r?!» u  Hypxurura
KanpipGexoBa «TaifHa Kajimaka» HE MOJBEPraercsl CyLIECTBEHHBIM
TpaHCchoOpManMsAM, a JIUIIb CMeNaercsi B CTOPOHY IO3THYECKOH
JIOMUHAHTHI TIPH TIepeiade aBTOPCKOTO 3aMBICIIA.

KawueBble caoBa:  DOTHODONBKIOPHBIE  CIOXKETBI,  Marus,
Puryansasrit Gomskiop, [Tpoxistue, HarmoHamsHBIN KO,

Yazar Katki Oram (Author Contributions): Gulnar, AKHMETOVA (%50), Ainur AKHMETOVA (%50)

Yazarlarin Etik Sorumluluklar (Ethical Responsibilities of Authors): Bu ¢alisma bilimsel aragtirma ve yayin etigi
kurallarina uygun olarak hazirlanmustir.

Cikar Catismasi (Conflicts of Interest): Calismadan kaynakli ¢ikar ¢atigmasi bulunmamaktadir.

intihal Denetimi (Plagiarism Checking): Bu calisma intihal tarama programi kullanilarak intihal taramasindan
gecirilmistir.

UDC: 1751:82; 83-3; 82-32

TUPKOJIOTIA / TURKOLOJI  KA3/YAZ - MAYCBIM/HAZIRAN 2026 CAH/SAYT: 126, 95-116 116



TUPKOJIOTTA / TURKOLOJI Makale / Article & Maxkana / CraTbs

TIOPKOJIOT WS / TURCOLOGY ISSN 463213161 cISSN 4564654534
Gelis Tarihi: 7 Subat 2026 Kabul Tarihi: 5 Haziran 2026
JKA3 /YAZ - MAVCBIM/HAZIRAN Date of Arrival: 7 February 2026 Date of Acceptance: 5 June 2026
2026 CAH/SAYT: 126, 117-152 Keutren kyni: 7 Aknan 2026.  KaGbuiganran kyui: 5 Mayceim 20265,
E5_ Content of this journal is licensed under a Tocrynuio B pepakuuio: 7 ®espanbs 2026 . Tpunsto B Homep: 5 Mions 2026 1.
Creative Commons Attribution-Non Commercial 4.0 2. DOI: 10.59358/ayt.1884087

KOXA AXMET AACAYU AYHUETAHBIMBIHIAT'BI HET'I3I']
COIIbLJIBIK ¥T'BIMJIAP

Nurzhan PARPIiYEV*
Gulgul KANSEITOVA™

Angarma: Koxa Axmer fcayn XII raceipma Opranblk Asusga emip
CypreH oHrimiTypki comeickl. On apa® JoHE TMapchl TUIIEpPiH
MEHIepreHiHe KapaMacTaH, HCJIaMJIbl )KaHa FaHa KaObUIaraH, e3iHiH
aHa TUTIHAE COWIEHTIH KeImeNi TYpKi KaybIMbIHA NIiHII KapamaibiM
opi TYCIHIKTI Tinge >keTkizymi Makcar eTti. Con cebenti OHBIH
XMKMETTepi KOPKEMIIKKE €MeC, WCIaMHBIH CEHiM, Fubanar jKoHe
aJlaMrepllIiliK MPUHIMOTEPIH XalblKKa TYCIHAIpyre apHanraH. byn
XMKMETTep Fachlpiap Ooifbl aybl3gaH-aybi3ra sxerin, OpTaiblk A3us
MEH TYPKI 9JIEMiH/IET] AIHU-COMBUIBIK OCTYPIIH MaHBI3IbI IepeKTepi
perinne OaranaHanbl. Slcaym ©3iHIH Ke3lereH MaKCaThlHA JKeTy YIIiH
mokipTrepin  Byxapa, XopacaH kxoHe AHAIONB alMaKTapblHA
Kibepirm, >KaHagaH MYCBUIMAH OOJFaH TYpKUIepre WciIaM [iHiHIH
CCHIM, FHOamaT J’KOHE MOPANIBABIK-3TUKAIBIK TYKBIPBIMIAPBIH
yiperyre arcampickaH. OHBIH KapamaidbIM XHKMETTEpl XaJbIK
apachlH/a Te3 TapaJiblll, OHbI KeHIHEH TaHbIMal eTKeH. byrinne Scayn
Opranbik A3usi, AHaI0JbI XoHe bankaH eHipiepiHae Tapuxu-MoJeHU
TYJIFa PETiHJE KYPMETIIEH €CKe aJIbIHbIIN, OHBIH (DHMIIOCOQHUSIIBIK KIHE
JNIHM  Ke3KapacTapbl JKaHa YpIakThIH pyXaHH TopOMeciHue
afKpIHAyIbI BIKIAJIFa Ue OOJIBIIT OTHIP.

Tyiiin ce3mep: Koxa Axmer Slcayu, Combutblk imiM, Tapukar,
Pyxanu kemenneny
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Koowca Axmem Hcayu J[ynuemanvimovinoazer Hezizei Conviavik ¥evimoap

THE FUNDAMENTAL SUFI CONCEPTS IN
THE WORLDVIEW OF KHOJA AKHMET
YASSAWI

Abstract: Khoja Akhmet Yassawi was a renowned Turkic Sufi who
lived in Central Asia in the 12th century. Although he mastered
Arabic and Persian, he aimed to convey Islam in simple, accessible
language to the nomadic Turkic communities who had only recently
embraced the religion and still spoke their native tongues. Therefore,
his hikmets were not intended for literary ornamentation but rather to
explain the principles of Islamic belief, worship, and morality to the
people. These hikmets were transmitted orally for centuries and are
regarded as significant sources of the religious and Sufi tradition in
Central Asia and the wider Turkic world.

In order to achieve his goal, Yassawi sent his disciples to regions as
Bukhara, Khorasan and Anatolia where they contributed to teaching
the newly converted Turkic tribes the principles of Islamic belief,
worship and moral-ethical values. His simple hikmets spread rapidly
among the people and made him widely known. Today, Yassawi is
respectfully remembered as a historical and cultural figure in Central
Asia, Anatolia and the Balkans, and his philosophical and religious
views continue to have a defining influence on the spiritual education
of new generations.

Keywords: Khoja Akhmed Yassawi, Sufi doctrine, Tariga (tariqat),
Spiritual perfection, Monotheism (oneness of God).

Kipicne

Axwmer flcayu eciMmi Faceipmap OOHBI YaKBITTHIH CHIHAAPBIHAH OTI,
Oyriari KyHre IeiliH ©3 MaHbBI3BIH XKOlWMaraH pyxaHu (eHomeH. OHBIH
pyxanu mypacbl OpranblKk A3HSJarkl TAPUXU-MOJCHU MPOLECTEPre BIKIAI
eTin KaHa KoiMal, SIcchl eHipiHeH OacTarl KYJUTi TYPKi TYHHUECIHE Tapallblll,
KeH ayKbIMIBl PyXaHM KEHICTIKTI KaMThIFaH ipreii MypanapablH Oipi
caHanagpl. XX FaCBIPJBIH COHFBI KE3CHIHJE QMK CasCH KYPbUIBIMA
eneyiai  esrepictep, okahamaHy — yaepici JKOHE  KOMMYHHUKAIUSIIBIK
TEXHOJOTUSUIAPIABIH ~ KapKbIHIBI ~ AaMybl TYpJdi  ©pPKEHHETTEp  MEH
MOJICHUETTEP/IH ©3apa BIKNAJIACThIFBIH KYHICHTTI. MyHaai karmaiina
opOip XanblK ©3iHIH TapuXW TaMBIPBIH, pyXaHU OacTaynapblH >KoHE
OYHUETaHBIMABIK OOJMBICBIH KaHAlla maibiMuayra YMTBUIIBL — Ocbl
TYpPFbIIAaH  ajlaFaHja TYPKiI XaJbIKTapblHBIH OpPTAaK pyXaHH YCTasbl,
«TypxkicTan mipi» aranraH SlcayujiiH MypachlHa JIET€H KbI3bIFYIIBUIBIKTBIH
apTybl 3aH/IbI KYObUTBIC. Slcayn MeH flcayn TapuKaTbIH TEK Tap MarblHAJaFbl
COIIBIIBIK aFbIM PETiHIE Oarainay, TApUXH 9Pi SJIEYMETTIK LIBIHIBIKTHI TOJIBIK
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ampin Oepe amMaiimpl. LlerH moHiHme Slcaym imimMi A9CTYpii COMBLIBIK
nIeHOepiHeH oMIeKaiia KeH ayKbIMIbl KaMTHII, TYPKI KOFaMBbIHBIH MOJICHHU,
PYXaHU JKoHE SJIEyMETTIK eMipiHe aH-)KaKThl bIKIaJ €TKeH KeIIeHIK Kyle
periame Kambmractel. Optanbik Aswmsma VII-VIII raceipmapman Oacray
aNaThlH PYXaHH-COIBUIBIK KO3FaIbICTApAblH BIKHAIBIMEH XETUIreH Scayu
JNOCTYPIH 3epTTey Kas3ipri TYpKi oNeMiHIH MOJCHHUETIHIH TapuXH
TaMBIPIApBIH aHBIKTay[a Heri3ri (akropmapnabiH Oipi. byrinae y3ak yaksIT
00i1bI Ha3ap/aH THIC KAJIBII KeITeH Oy pyXaHW MYpPaHbBIH KalTa KaHFBIPHII,
FBUIBIMU JKOHE MOJICHH 3€PTTEYHiH OOBEKTiCiHE aiiHaimybl TypKicTaH MEH
Opranblk A3us aiiMarbIHBIH TapUXH MAaHBI3IBUILIFBIH JKaHalla Oaranayra
MYMKIHIIK O€peTiH, OpKEHHETTIK TYPFBIAAH aca KYHABl KYObUIbIC. Slcaym
MYpachlH KyHeni Typae 3epieniey Kaszipri 3aMaH pyXaHUATHIHBIH KaiHap
KOe3lepiH TYCIHyJe FaHa eMec, COHBIMEH Karap OaysIpmac TYpKi
XaIIBIKTAPBIHBIH TapUXU-MOJEHN OipereiiiriH KaiTta TaHyaa Ja 30p pel
arkapansl. Mcmam nmiHI XWDKpaHBIH €KiHINI FachIphIHAH Oacram Koramja
MaHBI3[IBI ©3repicTepre yinbipail OacTtamel. byn e3repicTepmiH Herisri
cebentepiHiH Oipi COMBUIBIK UTIMIHIH KalBIITACYbl MEH KEHIHEH Tapaiysl
eni. Com Ke3eHIE COMBUIBIK ITIMIHAE pyXaHW naMy OailKaibIl, KOPHEKTi
OMIIBUIAAP MEH COMNBUIBIK JKETCKIIUIep KaiubinTacThl. CojapablH iHIiHae
Xacan bacpu, Mopahum Opham, Pabua Onoywmiis, AOaymia non MyOapak,
Oynotin noH U3, Hlokik bomhu cbiHmbl TyiFanmap MaHBI3ABI POl aTKapFaH.
OmnapapiH  imiMzepi  MeH — ToxipuOenepi  UCIaMIBIK — PYXaHHUSATTHIH
KaJbIITACyblHA, MOPAIBIBIK JKOHE ITHUKANBIK KYHABUIBIKTAPJBIH JaMyblHa
epekiie yiec Kockau (Aydar, 2022, 21-0).

Opan kedtinri keseHne Xapuc Myxacubu, Copu Cakaru, JKynaiin
barnanu, ©0y Xyceitn Hypu, Cypusn Caypu, baszun bucramu, Xamnax
Mancyp CcHSAKTBl OHIIBULAAD ©3IEPiHIH JKaHAIIBUI Ke3KapacTapbl MeH
imimaepi apkbuibl napaianabl. Ockl Tycra aiita kercek, Scaym Xamax
Mancypabl ucnaM oyluenepiHiH mipi peTiHae TaHblFaH. OHTKeHi MaHcyp
Xamnax iTiMHIH Herisri epekmenikrepin Kyaaiimen 6ip Oonbin (dana ¢u
Amnmah), Kynaiira rambeIKTeIK (MyxaOOarymmnah), Kynmaiinan OackaHbl Topk
eTy (Tapk-u IyHHUs), AAaHANBIK (XMKMET), FalIBIKTHIK (allK), ©3iHE CHIH
ke30eH Kapay (Mypakaba), »KypekTi apbuity (Tacuiia-Kajnald) CHSKTHI
COIBUIBIK AYHHETAaHBIMJIBIK KaTeropusuiap alkelHOaiasl. Oceigan Scayu
imimiHig  Xamnmaxk  imiMiMeH Ma3sMYHJIAC  eKeHJIriH Kepyre Ooiajbl.
(Kenmxeraes, 2018, 78-0). JKorappma aranran eciMjepleH KeHiH Oy
noctypai 3ynyH Meicpu, Kymaiipu, Fazanu, Cyxpasapau, Koitnanu, Scayn
CBIHABI KOPHEKTI Fyjlamajap >KaJFacTBIPBIN, COMNBUIBIK UIIMHIH JaMyblHa
yiikeH cenirin turizai (Ongodren, 2011, 119-6).
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Scaym emip cypreH Ioyip TYpPKi SI€MiH/E CONBUIBIK LTIMHIH KeHIHEH
TapaJiblll, PyXaH!u eMIipJiH e3eriHe aiiHanFaH ke3eH ei. Col yakpITTa oyiue-
WIIaHAap MEH AJpYIlITEpAiH XHWKMETTEepi MEH KepeMEeTTepi TeK KaJlallblK
OopTalbIKTapJa FaHa eMecC, KOImeni KaybIMaap apacblHla Ja epekile
BIKbUIACTICH KaOburmanapl. OcelHAal opraga flcaym 3 iUMiMIH XaJbIKKa
TYCIHIKTI TUJIMEH HacHUXaTTal, TYPKi )KYPTHIHBIH JYHUETaHBIMBbIHA HCITAMHBIH
pyxaHH MOHIH TepeH ciHipe ounmi (Kopiirli, 1976, 14-0).

Slcaym raceIpiap OOMBI XaJbIK JKabIH/IA «IIp» aTaybIMEH YJIBIKTAJIBIIT
KeJIe JKaTKaH oWrim Ttyinra. Bynm yFeIM, HeTi3iHEH COIBUIBIK ASCTYpAC
KOJIJITaHBLIFAHBIMEH, TYPK1 IYHHUECI YIIIIH QJIJICKaiiia KeH opl TepeH MarblHara
ne. Typki Xankel VOIH «mip» ce31 ajgam3arTel AJia  KOJNBIHA
[MaitramOapiapaplH i3iMEH aKWKaTKa, Maxab0arka OacTaylibl KeMEHIepIiH
Oelinecin Oinaipeni. Scaym imim anbIm, >KETUTIN, YTiT HacUXaTblH OacTaraH
yaksIT, Typkictanma, acipece JXericy eHipiHIe, UciaM JiHi KEHIHEH TaparaH
opi cCOmBUIBIK 1MIMHIH ©pKeH JKaiffaH YyakbeITHl eni. bynm keseHze
MelpecesepMeH KaTap allbUIFaH COMBUIBIK OPTajbIKTap pyXaHu TOpOUEHIH
OacThl omiakTapblHa aiHAIIbl. Apab >KoHe Mapchl TUINEPIH JKETiK OinreH,
WCJIaM 1TIMIHIH HeTi3/IepiH TepeH urepreH Slcaym o3 aifHanmachlHA MIOKIPTTED
MeH i30acapiap >KWHaI, ojlapFa IIapUFAT KaruaajapbiH, COMBUIBIK 9/1cOiH
KoHe TopTiOiH yiiperTi. OCBl TyCTa ecKepTe KeTCeK, XHKMETTepIiH
MasMyHbIHIa SlcayumiH eMip KOJIBIHA KaTBICTBI OipKarap JepekTep
Ke3zeceni. Anaiina onapAblH TapuXW IIBIHABIKKA KaHIIAIBIKTHI COHKeC
KEJICTIHIH aHbIKTay KUbIH. bipak SlcayujiH miblFapManapbiHia Ke3IeCeTiH
Oacka nepeKTep, OHBIH OMipi, alFaH OuliMi, pyXaHu TopOHeci, COHBIMEH
Katap pyXaHU Jopexenepi xxeHiHne Oipkarap mamimerrep Oepeni (Erarslan,
1989, 161-0).

Meicansl, MbIHA Oip KapacTBIPBUIFaH MoJiMeTTepe, ScayumiH OH exi
MBIHA} MOKIPTi 63 OHIPiHJe, all TOKCAH TOFbI3 MBIHHAH ACTaMbl AJbICTAFbI
ennepae Gonrannl kepcerinren (Ozkdze, 2006, 293-6). Scayn ucnam faiHiE
TYPKI JajachlHa JKal TYCHIHJA Jia JIIHU OHE 9JICYMETTIK TYPaKChI3IABIKTAP
opeiH anraH. Oy jmoyipye Je opTypili CeHiMaep MeH JyHHeTaHbIMaap o3
BIKMAJIBIH KYpri3yre ThIpeickaH. OcblHIai anmaraiipin 3amanga Scayu
pPYXaHU TYTACTHIK TIEH 13TUTIK WAESCHIH alfa TapThIll, KOFaMabl OipIiKKe,
MeHipiMre >koHE WMaHIBUIBIKKA YVHAETeH. MyHIarel eckepeTiH Oip
epekirernik, flcaym umcnamzapl jkaszy-chbI3y OUTMEHTIH KeIIeni TypKijepre
HACUXaTTay YIIiH, JiHAI OJIap[blH YFaThIH TUTIMEH JKOHE JOCTYpJi
MOA3USUIBIK KYPBUIBIMBIMEH YitnecTipreH. On 3 XUKMETTEpiH KapanaibiM
TYPKl TUTIHIE, XaJbIKKa TaHBIC OJIEHAEp OJIIeMi apKbUIbl ka3faH. OChI
apKbLIbl JIHHIH CEHIM MeEH Fu0ajaTka KaThICThl HETI3rl KaruaajapbiH
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XaJbIKKa TIKeJIeH, KEeHUT TYCIHIKTI opi ocepii Typae xketkizreH (Kopiirli,
1976, 147-148-0).

ScayuaiH mBIFapManapblHAa KaKChUIBIK jKacay, IIBIHABIKKA YMTBLTY
JKOHE afaMTepIIiUTiK KYHABUIBIKTAPEIH CaKTay YCTaHBIMAAPBI HETI3T1 pyXaHH
Oarmap perinae kepiHic Tabamel. Ocbl TyprblmaH Slcaym TeK COMBUIBIK
nenaror HeMece IiHM TEOJOr PEeTiHAe FaHa eMec, COHBIMEH Karap TYpKi
XaIIBIKTAPBIHBIH PyXaHW MOJICHUETIHIH KAaJBITACYybIHA JKOHE KOFBIMJIAFBI
STHKAJIBIK HOPMaJIap/bIH OPHBIFYbIHA KOMAKTBI YJIeC KOCKAaH OWIIIBLT PETIH/IE
KapacTeipbuica 6onanbl. OHBIH KapanalbiM opi TYCIHIKTI TUIMEH JKETKi3TeH
XUKMETTEpi, COHai-aK HMCIaMJbl HacHXarTay TACUIIEepi HOCUIIEH HACLIre
Oepiiin OTBIpFaH TYPaKTHl pyXaHW Mypa peTiHzme OaramaHanbl (Geng,1993,
565-566-0).

Scayn TapukaTelHa Hazap aynapcak, OHAa OapibIK COMBUIBIK
JOCTYpIEpAeTiNel MOKIpTTepre MiHASTTI TOPTIN MeH o/IeN HOpMaaphl JKaH-
JKaKTBl KapacThIppUIFaH. by Karmmamap HeriziHeH 0acka COIBUIBIK
MEKTenTepiMeH  ykKcac Oosica Ja, OJNapAblH  HAKThl  OPBIHAATY
epeKIIeiKTepiHe epekine MoH OepinreH. OnapablH TOPTINT HOPMaIapbIH/IA 1a
IIOKIPT eImKiMIIi e3 ImeiixiHeH OWik caHayFa OONMalapl JKOHE OFaH TOJBIK
CeHIM MeH OaFBIHYIIBUIBIK KepceTyl KakeT. COHBIMEH Karap LI9KIPT 3epek,
aKpUIIBl JKOHE cak OoNyFa THWICTi; OJN IIEHXTiH OapiblK HIIApaTTapbIH
TYCIHII, OHBIH CO3/Iepi MEH 9pEKEeTTEPiHEe PU3AIIBLIBIK TAHBITYHI IIAPT.

HIokipT melxTiH OepreH TarnchblpMallapblH JKayalKepIIUTIKIIEH )KoHE
BIHTAMEH OpBIHJAI, HEMKYpaWIbUIBIKKA JKOJI OepMeyl JoHe MICHXTIH
KepeMeTi MEH KacHeTTepiHe KyMoH/1aHOaybl, OHBIH JKeKe ChIPJIapbIH CaKTarl,
KOFaM aljiplH/a Xapus erneyi aca Maspiapl. Cebebi Oyl opekeTTepiiH
0acThl MakcaThl IIOKIPTTEPIiH IIeWXKa OarblHybIH KaMTaMmachl3 €Ty
(Koptirlii, 1976, 98-0). Slcaym TapukaThIHIA KAIFBI3IBIK ToHKipruOeci
(KpUTyeTKe OTBIPY) MaHBI3IBI POl arkapansl. byn mpomecc OapbichiHaa
II9KIPTTIH JKaH JYHUECI SFHU HOICIHIH KajayblHaH JXOHE OFall MiHe3-
KWIBIKTapJIaH apbUIbIN, PyXaHH KEMEJJICHYTe JKETy apKbLIbl )Ky3ere acajbl.
Ocpbl TypFBIIaH, Scayn MIOKIpTTEp] YIUIH 9N HEH TOPTiN TeK (HOpMaibabl
HOpMajap eMec, pyXaHu Jamy, IeWxKa OaFbIHy J>XOHE JKaHIBI Ta3apTy
OaFpITBIH/IAFBI  OMIPIIK TPUHIMITEp OONbIN  caHamanpl. Slcayunin
XMKMETTepi OCHI OaFbITTaFrbl HEri3ri YCTaHBIMIAP MEH IPaKTHKAJIBIK
HYCKay/ap peTiHIe KaJbINTAChIll, Facklpiap OOWBI TYPKI XaJBIKTapbIHBIH
pyXaHU MOJICHUETIHAE TYPaKThl KYHIBUIBIK peTiHae cakranraH (Kopiirli,
1976, 102-103-6).

TaKbIpBINTHIH 03€KTLIIr:
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Axwmer Slcaym mbFapMambuUIBIFEI MeH SlcayW TapuKaThl TYPKi
XaNBIKTapPbIHBIH pPYXaHH MOJEHHETI MEH HCAaMIbIK (QUIoco(UICHIHBIH
KaJbIITacyblHa eneyii yiec KockaH. XX-XXI racelpmarsl xahangany MeH
MOJICHHETAPAIBIK KaphIM-KaTbIHACTEIH OPKEHIIEYl TYpPKi QJIEeMiHIH TapuXH
JKOHE PyXaHW MypajapblH KaiTa 3epAeieyai Tanan etefi. Scayu TaFabIMbIH
TEK COMBUIBIK MEKTEN TapanblHAaH eMeC, KOFaMHBIH MOJCHHU, MOPabIbIK
JKOHE OJIEYMETTIK KYpBUIBIMBIHA BIKHAJI €TETiH TyTac >JKyde peTiHze
KapacteIpyFa 6omansl. CoHbIMEH Karap ScayuniH eHOekTepi Ka3ipri 3aMaHFbI
pyxaHu TopOue, O3THKAa JKOHE aJaMIepIIUIIK MACeJeNepiH 3epTTeyie
MaHBbI3[Ibl OCPCKKO3. Ochl TYPFbIAaH KaparaHJa, OHbIH HIbIFapMalllbUIbIFbIH
KeIIeH Il Taijay Ka3ipri MoOJIEHHETTaHy, MIHTaHy JXoHE (PHI0CO(UsITBIK
3epTTeyaep YIUIiH MaHbI3/bI.

3eprTey MaKcaTbl:

Axmer Slcaym MypacklH (QUIOCO(DUANBIK, MIHA >XOHE ASTHKAIBIK
KBIpJIapblHAaH TYTac Talifay apKbUIBl OHBIH UIMIHIH TapUXH-MOICHH
KOHTEKCIH, PYXaHH-TaHBIMIBIK Ma3MYHBIH JKOHE OpPKCHUETTIK MaHBI3bIH
FBUIBIMH HerizAe aikeiHmay. Ocwifan opail Slcayn 1mMiMiHIH COTBUIBIK
MYHHETAaHBIM KYWECIHIETi ©31HAIK epeKIIeNiKTepi, OHBIH TYPKUIIK pyXaHH
JIOCTYPIMEH TapUXH JKOHE MOJCHHM Ca0aKTaCThIFbI, COHJAH-aK HCIaMIIBIK
Mopajib (UIOCOPUICHIMEH HACSUIBIK YHACCTITT KaH-)KAKThl FBUIBIMH
TYPFBIIAH 3epPTTEIIEIi.

3eprrey OapbichiHAa ScayuaiH AYHHUETAHBIMABIK TYFBIPIApHI, aaaM
KeMeIIiri (MHCaH-W KaMWJI) KOHIENIMUSCHI, PyXaHHW Tazapy MEH HOIICiHi
TopOueney Karuaanapbl TEOPUSUIBIK- METOOJIOTHSIIBIK HETi3/e TajllaHaIbl.
OnblH Heri3ri mbirapMachkl “JluyaHun XuUKMET” MOTIHIIK XOHE TapuXu-
GUIOCOPUITBIK ~ 9MICTEp  ApKbUIbI  3EPICJICHIN, OHJAFbl  3THUKAJBIK
YCTaHBIMIAPIBIH Ma3MYHBI Al KbIH/AJIA/TbI.

ConbiMeH Karap Sfcaym idiMiHIH KOFaMHBIH pyXaHH eMipiHe
BIKIIAJIBI, TYJIFAHBIH MOPAJIbIBIK-3THKAJIBIK TOPOUECIHICTI POl JKoHE TYPKI
MOJICHHETIHIH KaJIBINTACybl MCH JIaMybIHA KOCKAH YJI€Ci FBUIBIMHU TYPFBIIaH
Herizneneni. Kopeita alitkanma, Axmer Slcayn TarJIbIMBI TYPKi ©pKEHUETIHIH
PYXaHU-MOJICHH JlaMyblHa HeTi3 OOiFaH TYTac (GHI0COPUSIIBIK-ITUKAIBIK
JKYHe peTiH/e KapacThIPbLUIa/Ib.

3eptTey dnicTepi:

Byn 3eprreyae (uIOCOQUANBIK-3THKAIBIK —Tajjay Tocinaepi
KOJITaHbUIAbL. SIFHU SlcaywtiH HOIICI, BIKBUIAC, PHS, TAYXUJI CUSKTH PyXaHH
YFBIMJIAPBIHAAFBl  TOKIpHOECT MEH MOpPAJbJBIK KaFuJalapbl KaH->KaKThl
3eprrengi. byn 3eprrey OapbicbiHma opOip YFBIMHBIH — aJaMHBIH 1LIKi
JIYHHECI MEH CBIPTKBI 9pEKETIHE acepi )KoHEe pyXaHHu JaMy MPOIECIiHICTI peti
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TepeH Tanganael. Ockl oflic apKbUTBl Slcayd TaribIMBbl TEK XKEKE aJTaMHBIH
aJlaMrepIIinK KacUeTTePiH KaJBINTACThIPYJla FaHA €MeC, COHBbIMEH Oipre
pyXaHH KEMEIJCHY JKOJIBIHIA >KOHE KOFaMIarbl STHKAIBIK HOpPMAallapIibl
CaKTay MCEH HBIFaWTyFa THUTI3TCH BIKMAIBIH HAKTHl KOPCETyre MYMKIHIIK
Oepei.

FbLIbIMH SKaAHAJIBIFDBI:

3epTTey JKYMBICBIHBIH FBUIBIMU >KaHANbIFbI Koxka Axmer Scayu
JMYHHETAaHBIMBIHJIAFBI HETI3T1 COMBUIBIK YFBIMAAPABI (TayXui, pus, ToyOe,
BIKBIJIAC, HONCi, wupmax, AJiara wMaxab0ar) d¢uiuocodus asceiHaa
OHTOJIOTHSIJIBIK, THOCEOJIOTHSUTBIK ~ JKOHE aKCHOJIOTHSUIBIK — KbIpJiapiaH
KeIIeH i TYpAe KaiiTa maibIMaayMeH alKbIHAananel. by yreiMmap airanmr
peT TeK IiHM-TIKIpUOeTIK KaTeropusuiap peTiHae eMec, afaM OOJIMBICHI,
TaHBIMBl ~ MEH  KYHJABUIBIKTBIK ~ OaFgapblH  aWKBIHIAWUTBIH  TYTac
¢GUIT0COPHUITBIK-aHTPONIONIOTHSUTBIK,  JKYHe pEeTIHIe HeTi3menai. 3eprrey
OapbICHIH/IA COMBUIBIK 1M OOMEBIC TIEH caHa OipIiriH JKy3ere achIpaThlH
pyxanu TpaHcopmanus QopmMacel peTiHIe KapacTHIPBUIBIN, HOICiHI
TopOueney MeH wmiohm maxab0aTka YMTBUIY VAEpiCi SK3UCTEHITUAIIBIK
KeMEeJJICHYIH >KalblaJamM3aTThIK  YATici peTiHIE TYKBIPBIMIAIIEL.
CoHBIMEH KaTap pyXaHH caTbUlap OKyHeci HeTi3iHAe KeMelnl ajgam
KOHIIEIIIHASICEI Kaiita WHTEPIPETAIMSIAHBIIL, agam ePKIHIIrI,
JKAyanKeplIIiri JXKoHe MOH i3ley MacenenepiMeH OalIaHBICTHIPBUFaH
¢bunocopusIBIK  TYXKbIpbIMJaMa peTiHAe YCbIHBULIBL Ochlnailt  Scayun
MYpachl COMBUIBIK JI9CTYp IeHOepi asachiHma Kasipri ¢uiuocodus MeH
¢unocopusITBIK  aHTPOIIONIOTHS, COHJAN-aK pPYyXaHU-ITUKAJBIK 1LTiMIep
KOHTEKCIH/E /¢ JKaNIblaaM3aTThIK TEOPHSUIBIK MOHIE M€ 1TiM peTiHze
Heri3aes.

Scayu nyHueTaHBLIMBIHAA TAYXUA Maceseci

Annasbl Oipiey YFbIMBI-MCIaMABIK IYHHETaHBIMIAFbl €H OacThl,
HETI3T1 TEONOTHUIBIK Karunaa. byn yreim JKapaTymbeiHbl Oip, Japa jkoHe
a0COJIFOTTIK IIBIHABIK Meci peTiHae TaHyAbl Outmipeni. backama alTkaHza,
Annanel Oiprey-0apia >KapaTbUIBICTBIH TYNTOPKiHI MEH MOHIH OipTyTac
Kyhe petiHge KaOwbuiman, Oykim OonmbicTel JKapaTymibiFa KaTBICTHI
TYCIHIIpY/Jl Tanam eTeTiH pyXaHu-MeTaQU3MKAIBIK 0OacThl epexe. Auia
Taranma Kypanma Oyn xeniHne Obutaii  Oasupaiiner:  «CeHaepaiH
Kapatymbuapein Tek Oip raHa Anna Onan Gacka Kaparyuibr koK. On
Meiipimi, PakpiMupty (a5l (a3 3l 35 Y 1 Y 305 4 £4105) (Bakapa cypeci,
163-asT) Slcaym ochIHmal asAT-XaAUCTEpPAl KaFuaa €Till  YCTaHBIII,
XUKMeTTepiHae AJutansl Oipiey uesichl TeK CEHIMAIK JeHreiie FaHa eMec,
PYXaHU TOXKIprOE MEH >KYPEKTIK XoIlJl KalbINTACTHIPATHIH HETI3rl e3eK
peringe kepcereni. On Annanbl Oip nen Tanynsl, OHBIH eciMIepiH 3iKip
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apKbUIBI KYPEKTE JKaHFBIPTYHbL, JKapaTymibiMeH pyxaHu OaiiiaHbic
OpHATYJbI COMBUIBIK KEMENJICHYIH 0acThl MIAPTHl PETIHAC KapacThIPaJbl.
Slcayn xbIpnapblHaarel AJUIaHbl Oipiiey HIEsSChl aJaMHBIH iIIKi JYHUCCIH
Ta3apThIIl, JKYPEKTI XaKUKaT HypbIHa OarpITTayFa HerizaenreH. OChl )KOIIbIH
TYIIKiI Mypatsl petinae oa bip XaparymslHeiH qunapeiH (JUIapra Kaybliry)
KOpYy[i, SFHU PYXaHH KEMEIJIKTIH COHFBI CAThICHIHA JKETYJli aHCaFaHbIH
ObLIaifia epHEeKTEH I

Kyihy Annah, Cy6xan Annah aiita Gepcem,
Bip ya bapsim aumapbeia el kepepMin 6e?
Bacran-ask KacipeTiue eHiper )KypceM,

bip ya bapeiv mumaperaner kepepmin 0e? (Kemxerait & Bbekebaes,
2010, 242 -6).

byn enen xommapel fcayumiH  «Oipmik»  YFBIMBIHA  TOH
JTYHHETaHBIMIBIK ©3€TiH alKbIH KepceTeni. Scayu yiIiH pyxaHu KeMeNiKKe
JKETYIIH aca MaHbI3IBI MAapThl AJuaHel Oip gen TaHy, OHBIH KyAipeTiH
MajlaKTay JKOHE aJaMHBIH OYKi OOJIMBICBIH XaKKa JEreH CarbIHBIIIICH
Ta3apTy apKeUIbl JKapaTyIIbIHBIH AUAApbIHA KAYbIITyFa TaIIbIHYy. MyH/IaFsl
«Oipmik» YFBIMBI KapamaiibM CEeHIMIIK JeKiapaliis FaHa eMec, PYyXaHH
TOXKipOMEe MEH XKYpeK KyHiH KaMTUTBIH TYTaC MeTa(U3UKAaIBIK TYFBIP
peTiHme KepiHic Tabaapl.

Slcayn XxuKMeTTepiH/E ©31HIH eMip KOJIBIH/IA )Ki0epreH KYH9, KaTelliK
JKOHE HOICUTIK oJICi3NiKTepiHe TepeH okKiHim Ourmipemi. byn exiHim-
NIEHJICHIH PyXaHH CEPreKTiriH apTThIPAThIH, )KYPEKTi Ta3apTyFa OarbITTaIFaH
IIKi  ecem-Kucar JkaFaaibl. Slcaym ymriH ToyOe MeH TakyamblK -XakKka
JKaKbIHAAYIBIH KakeTTi Oacmanmakrapel. OX  KYHOJAH apbUIyAbl TeK
STHKAIBIK YCTaHBIM PETIHJEC eMecC, PyXaHHW >KaHFbIpy MEH AJuia JuJapbiHa
YMTBUTYIBIH, HETI3T1 MapThl peTiHie TyciHAipeni. Scayumin XukMeTTepinae
onslH JKaparymiblFa JereH TEepeH CarbIHBIIIBIH, PyXaHH KYHIH JKOHE
XaKUKATKa JKeTyre JereH BICTHIK BIKBUIACBIH MBIHA JKOJAapla aiKblH
OeifHeNIeHreHiH Kope allaMbl3:

Ke3 sxyMbIm-almkaHbpIMIIIa )KETT1 aIIbIC,
Benim Gaiinam MeH KpImManbIM Oip Tyip ic.
Kynzi3 TyHi KaMChI3 XKYypaiM xa3 OeHEH KbIC,
Bip ya Bapeim nmumapbeia el kepepMin 6e?
Anrisic 6ipyie mepMeHieMiH KyHohbIMHaH,

Ei1, nocrap, xen kopkambiH MitahsiMHaH,
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JKannan xewrin, nana Tineitin Kynaiisimuas,

Bip ya bapeim aunapeiaas kepepmin 6e? (KemxkeraeB & bekebaes,
2010, 243-06).

OMipiHiH COHFBI Ke3eHiHAe Slcaym o3 XMKMeTTepiHle TepeH Tayoe
MEH pyXaHHU Ta3apy KOJblHAa TOJBIK OeT OypraHblH OasHAaiasl. On KanraH
FYMBIPBIH KYIIIBIIBIKKA, 3IKIp caiyFa jKOHE 13ri aManjgapAbl OpbIHIayFa
apHall, HOIICiHI TopOWeNeyAiH COMBUIBIK KaFujanapblHa cail eMip CYpreHiH
kepcereni. byn pyxaHu OarbIT OHBIH IIIKI oNEMiHAErT ©3repicTi MeHAEIiK
KyhaeH Xakka J>KaKbIHIAy KOJIBIHIAFbl KEMEJJIIKKE YMTBUIYIbl alKbIH
aHrapraabl. COHBIMEH Karap OHBIH ToyOeci, TYPaKThl 3iKipi MEH TaKyalbIK
OMipi COMBUIBIK TOXKIPUOCHIH IIBIHBI OOJBIN TaOBUIATHIH «PyXaHH KeMEIIIK»
JICHTeliHe JKeTKeHIHIH alfFarbl PeTiHJe KOpiHic Tababl.

Emy Gecte mumap yuriH TijeHmi 601I61M,

JKanpIn, KyHir, Ky OoJiFaHIai )KOKTBIKKA KETTIM.

Antara mykip, 1uaap i3aen KeMeJIIeHIIM,

Kanrez Uemnin nunapeia kepep me ekem? (Bice, 2019, 54-0).

SlcaymniH XUKMETTepiHEH OHBIH PYXaHU KOJIBIHBIH HETi3Ti Ke3eHaepi
alKbIH KepiHedi. AJFamKpl caThl KYHONAH apbUly JKOHE IMIKi HOIICiHI
TopOHeney; onaH KeWiHri Ke3eH WIbIHAHBI ToyOe eTy, SFHH OTKEH
KaTeJliKkTepre OKiHy apKbUIbl pyXxaHH Taszapy. byngan opi fcayu e3 emipin
TOJBIK KYJIIIBUIBIKKA, 3iKipre *oHe i3ri amaijgapra apHayabl OacIIbUIBIKKA
anmanpl. PyxaHm ToxipuOEHIH COHFBI CATBICHl «AMJApFa Kaybllly», SFHH
JKaparymbinbly inTunareiHa 0esieHy xoHe OHBIH IIEKCi3 MEeHipiMiH Ce3iHy.
Conpaii-ak fcaynfiiH XUKMETTEpi pyXaHU KEMENAIKKE >KETYHIH JIOTHKAJIBIK
JKOHE MOPAIBJIBIK KYPBUIBIMBIH OeiHeNei i, opi oN agqaMIepIiIiK MeH AiHA
XKETUTyre apHaJFaH cabaKTap peTiHIe KapacThIPbLUIaIbI.

Slcayu nyHMeTaHBIMBIHAAFBI PUs Maceseci

Hcnam Teonoruscel MeH STHKACBIHAA PHS YFBIMBI aIaMHBIH CO3iHJIC
HEMece 1iC-opeKeTiHJe WILIHAWBUIBIKTAH aWpbUIbIN, KYJINBUIBIK IeH 13Ti
amangapael AJUTAaHBIH Pas3bUIBIFBl YIIIH €MecC, aJaMaapblH MaKTayblH,
KOIIIEMETIH HeMece KOFaMJIaFbl Oe/IeNliH apTThIpYAbl MaKcar €Till OpbIH/aybI
peTiHae TyciHaipuieni. MyHIail HUET MCIaMHBIH HETI3r KYHIbUIBIKTapbIHA
KaWIIbl KeJeIi )KoHe AiHM imiMe Kartaq Typae adbintanansl. [lbmaliel nman
Meci YIIiH KYIBUIBIKTBIH MOHI TeK AJIIaHBIH DPa3bUIbIFbIHA YMTBLTY, al
ajiaMJIap/ibIH Oarackl, MaKTaybl HEMeCe Ke3 KeJTeH JYHUENiK MY/IJe MaHbI3bI
KepiHOey THic.
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[TafiramOapeiMbi3  Myxammenrid (c.a.y.) XaJHCTEpiHIE pPHUSHBIH
pyXaHU TYpFBIAAH aca KayinTi ekeHiri OipHele pet eckepriiren. MacereH,
Non AGGacran puyasT eriuireH MbiHa xaaucre [lafiramOapbiMbz (c.a.y.)
Obutail neren: « 4 &) 5315 &l Gas e B g gal Hay armm, « KimMae-kim
JKacaraH 13Tl aMalblH JaHKKa we OOy YIIiH XallbIKKa apus erce, Auia
OHBIH KAaCBIPBIH ICTEPiH OIIKepeieHIi. AN KiM jKacaFaH >KaKCHUIBIFbIH
aZaMIapIblH MaKTayblH ally YIIiH e3reiepre Kepcerce, AJja OHBIH
PUSIKEPITITiH JKYPTIIBUIBIKKA skapus eteai.» (Muslim, 2013, 539-0).

CoHBIMEH Karap e3re Jie XaJuCcTep/ie aKbIpeT KYHi Kelbip agamuapabH
CBIPTTall 13ri amanFa yKcaraH OpeKeTTepi, MbICAJbl, «OaThIp aTachlH» Jell
COFBICYBI, «KOMapT aTacbIH» JIETl cajaka Oepyi, «FajbIM aTacklH» Jemn OimiM
yiipeTyi HeMmece «oieMi OKWIbD» JereH MakTay amy ymriH KypaH oxy
HUETIHIH OY3bUIFaH/IbIFbIHA OaMIaHBICTBHI KAOBUT OOJIMANTBIHEI OasHIaIa bl
Mynpaii aMannmap axpIpeTTeri KaraH Ka3aHblH ce0ebi OonaTbiHBI Ja
alThIIambl. Bysl pUSHBIH €H ayblp pPyXaHH 3aplalTapblHBIH Oipi €KeHiH
KOpCeTeTiH MaHbI3Ibl MaibiM. SlcayW mIbIFapMaiapblHAa Ja pusi Maceleci
epekmie MoHre we. On AJuaHblH asTTapbiHa jkoHe [laiiFamMOapbIMBI3ABIH
(c.a.y.) xamuctepiHe CyleHe OTBIPBIN, PHUSHBIH Ke3 KeITreH TYpi agamIIbl
PYXaHH a3FbIHAAyFa OJKETENCUTIHIH, an KYJIIIbUIBIKTAFbl >KaCaHIbUIBIK
WMMaHHBIH 9JicipeyiHe, TillTi oJjaH albIpblIyFa JCHIH amapaThlH aca KayimTi
pYXaHH NIepT €KeHiH KaTaH Typlle eckepremi. Slcaym XWKMeTTepiHIe PUSHBI
JKYPEKTiH KipJeHyiHe, SFHI XaKKa JKaKbIHIayFa Ke[epri 00JaThiH eH YIIKeH
pyXaHU TOCKAybULAAPIBIH Oipi peTiHae cumnartaiasl. OHBIH MbIHA Oip eyieH
JKOJIJIApBIHAA, pUsl YIIIH jKacajfaH Ke3-KelIreH amall, AJula TaparblHaH
JKa3aJIaH/IbIPbUIATHIHGI KAMbIHIA AUTHIIFaH:

Opaza ycTart, XaJblKKa pusi KbITFaHIap/bl,
[efixmin aem e3reHi NaHa KbUTFaHAap bl
Horici xayamMmeHeH gaifbIM sKypreHaep/i,

Axup nmemje mMaHbIHaH x)yaa KeuraeiM (Hypaxmeryier, 2016, 102-
0).

Byn mymakrapeinia pusSHBIH TEK MaTe€pUaIbIK FaHa eMec, aJaMHBIH
IIKi pyXaHu AYHUECIHE JIe TIKeJeH ocep eTETIHIIHTIH KepCceTe i, SFHHU, PUS
TEeK MaTepUaJbIK TYPFbIa FaHAa €MecC, PyXaHW TYpFbIa Ja ajamfa 3UsH
TYIBIPATBIHABIFEl cuniarTanrad. CoHpai-ak AJiara IIBIHANBI BIKBUIACTICH
OaFpITTalIMaraH  Ke3-KeJreH 13ri  amas, SFHU onapAblH  (opmackl
CaKTaJFaHbIMEH, iIIKIi MOHI MEH HHUETi aybITKbIFaH >Karjaiina, aJaMHbBIH
KYINIBUIBIKKA JIETeH BIKBUIACBIH TOMEHJIETIN, aKbIpeTTe PyXaHHW 3USHFA
YIIBIpaTybl MYMKiH. MyHIail TyCiHIK HCIaM 3THUKachl MEH COMBUIBIK
¢wnocopusiia pUAHBIH KAyiNTUIIMH JKOHE OHBIH aJaM  eMipiHjeri
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KEMEIIIKKE JKETy JKOJBIHIAFbl TOCKAybUI PETIHJCTI MAaHbI3bIH aWKbIH
KepceTei. Slcayy e3iHiH XUKMETTEePIHIe KYJIIIBUIBIKTHIH IIIBIHAMBUIBIFE MCH
HUET Ta3aJbIFbIHA epeKie MoH Oepeni. O OpBIH MEH JKaFal IblH MaHbI3/IbI
EMECTITIH aram KepcCeTil, aJaMHbIH PyXaHH iC-dpEeKeTiHiH TYNKI MOHI MEH
MOHJIUIITI OHBIH HUCTIHE TOYeNJI SKSHIH nonenaenni. Slcayu yFbIMBIHAA,
IIBIHAKBI BIKBUTACTICH M0AJIaT €TETIH ajaM Kail sxepje 0osica aa, AJuta OHBbIH
9pOip ic-opekeTiHe Ky OOJBII, oiapAbl KaObLT eTeTiHiHe ceHiMi KaMin. by
TYKBIPBIM aJaM/Ibl CHIPKBI KOPiHICKe, MAKTHIHBIIIKA JKOHE pUsSFa Oepiameyre,
1K Ta3aJIbIK MEH IIBIHAWBUIBIKKA OCHIMIEITyre OarbITTaIFaH PYXaHU KOHE
STHKANBIK Oarmap perinie cumartaiiapl. CoHpali-ak o MbIHA Oip eJeH
IIyMaFbIHIa alaMIbl PUSJIaH CAaKTaHyFa IIaKbIPaJIbI;

Hopyim 6oscaH CHIABIHFBIH KbLIIMA PUS,

Kaiima 6omnca tarar kpuicay Kynaiieim kys9.

JKanran nopyim neprine Tammac gaya,

Ognin [larina TaraThlH acChIPBII KbLIap.

VYa Xak, conmaii 6ip mopyiluTepaeH caKkTail KopriH,

Omapman y3ak xainma axan Oeprin (Ocmanyibl & AHaOEKyIHI,
2001, 121-6).

Slcaym eHOekTepiHae pusaaH CaKTaHyAbl epekiie Hacuxarranapl. O
OJIeH KOJIapbl apKbUIbI pUsi OaTmarblHIa JKYpreH ajgaMjapiaaH AJIaHblH
kahapbIlHaH KOpFaHyIbl €CKepPTei, TINTI PUAKOp ajgaMaapMeH Oipre Ooynan
repi, e3 eMipiH, )XKaHbIH KypOaH eryre naiiblH exeHiH Ounmipeai. COHbIMEH
Katap  pHUAKOp  aIMAapAblH  [CHXOJNOTHSUIBIK ~ JKOHE  MOPAaJIbJIbIK
EpEeKIIeTiKTepiH HaKThl CYpeTTell, OJapiblH CHIPTKHI OeliHeci aceM, Oipak
IIKi TYHWECiHIH OY3bUFaHMBIFBIH, KUSAMET KYHIHEH KOPBIKIMANTHIHIBIFBIH,
KYHOJIapJlaH CaKTaHOAWTBHIHIBIFBIH alKbIH OcitHesew 1. OHbIH Ko3KapachiHaa
MYHJail pusiKopiap, AyFa KypajlapblH HEMece TacOMXTHI ©31€piH KOpCeTy
YIIiH ycTaca J1a, MIBIHANBI JKYPEKTiH Ta3aJlbFbl MEH Toylere Keiy ce3iMiH
kepcere anMaiiapl. O 0ChI OIIIapbIH MBIHA ITyMaKTapbIHIA OLTTipei:

CyparTaphbl MoK KOpiHiIl, KUSIMETTCH KOPBIKITANIbI,

KyHnas xacarn, Oy3aKplIbIKTaH KaHbI HIOMIBIN YPIKIEH]I],

TacOux ycrar, pust KbUTBII, KO3/ICH JKac Ta TOKICH/II,

Apsictan babawm, cesnepin ecticeni3 oepeker! (Yilmaz, 1999, 69-0).

Slcayn eHOeKkTepiHIEe PUSKOPIBIK KaTThl chiHaiFaH. OHBIH Tarbl Oip
XUKMETiHAe Maxa00aTThl caydgara aWHaJABIPBIN, ©3iH KOpHEKTI eTin
KOpCeTIeKI OoyFaHapabl ChlHFA ajraH. MyHnail opekerrepai Scayu
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pPYXaHH TYPFbIIaH OMNACBI3ABIK JKOHE WMaHHAH ajbIcTay Jemn OarajaraH.
Ce0ehi, omap KYPEKTIH Ta3aJbIFbIH >KOUBIN, IIBIHAWBI KYJIIIBUIBIK TICH
i3rijmikke kemepri skacadnpl. On MbIHA ITyMaKTapbIHIA PHUSKOPIBIKTHIH
MOPAJIBIBIK KOHE PYyXaHU 3apAanTapblH KOPCETKEH:

Pus TacOuxsl Komnapeiaa, oenae Oendey OiiceHis,
XaK pa3bUIBIFBI OCHI JICT Maxab0aT cayaachlH KbIJICAHBI3
Maxmappa con Mmaxab0ar, Hyp 6om Oipre KypceHis,

Apsictan babam, cesnepin ecriceHi3 O6epeker (Abul, 2017, 155-
0).

Tarpl A2 0N MBIHA XUKMETIHAE PUSIKOP ajJaM MEH IIbIHAWBI A9pYill
apacelHIarel HO3IK, Oipak MOHAI aWBIPMAaIIBUIBIKTEL OeiHenewai. Och
apKbUTBI IIBIHAKWBI JKYPEKTIH Ta3albIFbl MEH BIKBUIACTBIH, CBHIPTKBI KOpiHici
MEH aJaMHbIH HUETIHIH apachIHAAFbl aIIIAaKTHIKThl KOPCETEel:

Jopyiliriz gen MOMaKaHChIP €71 alfbIHAa,
Pus sxacan mankeiaiga aHaa-MyHa
AJna yIriH Tarar KbUTFaH Jopyim Kaima?

HlpiH  FambIKTap Tay  MEH  LIOJAI  MEKeH  KbUiap
(Myxammemxkanyisl, 2007, 95-6).

byn emeH kommapbl apkpulel  flcayn  mIbIHAWBI  ASPYIIITIH
KWINIBUIBIFBIH CHIPTKBl KOPiHICI apKBUIBI €MeC, KYPEKTiH Ta3alblFbl MEH
Ana annplHAAFel [IBIHAHBI HHUETI apKbUIBl OarallafTBIHBIH CHIIATTalIbl.
CoHbIMEH Karap pHSIKOPJIBIK PYXaHM KEMEJJIIKKE eleyial  Keaepri
KeJITIPETiHIH, all MbIHAWBl FUOaIaT TEeH pyXaHW OMIp/iH TaOUFU OpTachI
TBHIHBIIITHIK TIEH JKAJIFBI3/IBIK €KeHIH FhUIBIMUA TYPFBIIAH Kepcerenmi. by
TYXKBIpEIM  Slcayl TYCiHITIHE TOH pyXaHH ToXipuOe MEH MOpPaIbIbIK
KaFuaajap/blH YHIeCIMIiH, aJaMHbBIH 1IIKI YKaH TYHUECIHIH Ta3ajbIFbl MCH
uMaH OEpIKTIiriH, 0aCThI ©JIIIeM PETiHC KapacThIPaThIHbIH JJICIICH I,

Slcayunin TyciHiringe pIKbLIac MaceJieci

JKaJmbl «bIKBLIACY CO3IHE TOKTAJIATBHIH 0OJICAK, OJ1 )KYPEKTIH KipIIiKCi3
aZanabpFel MEH HHUETTIH TY3YIIriH KepceTeTiH aifHa icrerTi. bip ce30en
alTKaHJa BIKbIJIAC €H dyell agam3arThl )KOKTaH 0ap €TKeH, KyAIpeTi KYIITi,
Mmerpimai Asta Taranara iereH MIbIHAMBUIBIK. bIKBLTaCTBIH €H MaHBI3BICHI
ajjamMra JIeTeH KapbIM-KaThblHACTa aJlal, HHUETiHIH PHUSACHI3 OONYHI KOHE
neHgeHiH JKaparymbl Amnnma Taramara JereH BIKBUIACBIHBIH OEKeM OOyBI.

TUPKOJIOTIA / TURKOLOJI  )KA3 /YAZ - MAYCBIM/HAZIRAN 2026 CAH/SAYT: 126, 117-152 128



Koowca Axmem Hcayu J[ynuemanvimovinoazer Hezizei Conviavik ¥evimoap

Hcaam mapuraThiHaa bIKbLIAC YEBIMBIHBIH MarbIHachl: Aiia Tarana eriOip
MaKJIYKaTThl OpTaK erTmnel, opOip iciHae xamrbi3 OFaH FaHA IIbIHAWBI
OepinyiMeH KyIIIBUIBIK €Ty JaereH ce3. Amma Tarama Kypannma Obuiait
OeciiHenmen/ai:

A i Cagies Gia3al) ae Glslh A st | sLaldly i 1 paaie 3 1AL 156 (el V)
Laae 1531 a5l

«Anaiima mweIHBIMEH ToyOere kemin, Aitara OeT OYpBIN, TONBIK TY3eJiM,
AnnaHbIH JiHIH IIBIHAWBl BIKBUIACTICH YCTaFaHIApIbIH XKeHI Oeinek. MiHe,
cojap MyMiHAepMeH Oipre. AJula KYHAEpIiH KYHiIHAE MYMiHAEpAl YJKeH
ceIii-cusimarka oeneiini.» (Huca cypeci, 146-ast)

Nmam Tabapu Oy aarTel o3iHiH Todcup KiTabbiHIa «AJutara OepreH
UMaH yojesepiHe IbIH Oepiin, oraH OexeM Typle *aObICKaH, opi MiHHIH
TaJanTapbiH ajgaMmapra KepceTy YIIH eMec, TeK AJUTIaHbIH Pa3bUIbIFbI YIIIH
OpBIHIANTHIHAAp FaHa (OYJ1 ecKepTyleH) ThIC KalaabD» Jeml TYCIHAIpreH
(Taberi, 1996, 154-6).

An, ©0y VYmomo bohmmm (p.a.) skerkisren xagucre Ajuia
Emmrici(c.a.c.) ObLTait nen OyHBIpFaH:

Jaal) Gpa i Y a3 5o i & alis alle 0 oo i (55 06 106 ol 2200 o e
a4 il Ll A R Y)

«Anna Tarana, TeK WIBIHANBI BIKBIIACTICH , OHBIH Pa3bUIBIFHI YILIH JKacalFaH
amanpl Fana Kaoeut ereai» (URL-1)

Slcayunme ochl asT-XaIMCTEPAl HETi3re ajia OTHIPHIN BIKBUIAC YFBIMBIH
JKYPEKTIH Ta3aliblFbl MEH IIBIHAHBUIBIKTBIH 0acThl  OJIIIEMI PETIHIC
Kapacteipansl. On VIIH BIKBUIAC JIETEHIMI3 aJaMHBIH 1C-OpPEKeTi MeH
FUbOamaTeIHIA PYsi MEH KOPiHICKE KO OepMey, )KYPEKTeri Ta3anbIKKa KeJepri
KEJITIPETIH OHIap MEH ajaHJaaylIbUIbIKTapaaH ayinak Oony. Byn kacuer
TIEH/ICHIH PyXaHW OEpiKTiri MEH WMaH Ta3aJbIFbIHBIH HAKThl KOPCETKIIIi
Oonpim canamanbl. O BIKBUIACCHI3ABIKTHIH PYXaHU KAyiNTUNTiH alKbIH
oecitneneiini. CoHmali-aK BIKBLIACCHI3ABIK, aJaMHBIH KYJIIIBUIBIKTAPbIH/IA
IIbIHAMBI BIKBIACKA MOH OepMeyiHE JKOHE OHBIH aKbIpeTTe 3apamTapra
OKENEeTIHIH  KaraH  €CKEepPTKEeH. Mysnmaii  TyxbeIppIMIap — Scaywm
HIBIFApPMAJIAPBIHAA  JKYPEKTIH  Ta3aJblFbl MEH  BIKBUIACTBIH  pPyXaHH
KEMEIJIIKKE JKeTyleri pelliH FhUIBIMH  TYpFbIaH  Herizmeinmi. O
BIKBIJIACCHI3ABIKTHIH KAYINTUIITIH ©JeHaepiH/e Obuiail CypeTTeimi:

Maxa606ar TepeH TeHi3, Ty0i 6elMaItiM, ChIp KaChIPBIH,
JKanbpiHaH Kelin, coll ChIpAbI TAKaHIap FaHa LIBIH FAIIBIK.

FaH_IBIKHBIH JCT1 KYHiHl"eH KOII XXOJ1 YCTiH}_Ie aJacChblIl,
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Jinnepin KyHCBI3 akiara catansl qoctap (Cetinkaya, 2017, 157-0).

Scayn Oyn eyieH KONAApBIHAA JKYPEKTErl MIBIHAWBIIBIK TI€H
BIKBUIACTBIH OOJNMayblH, aJaMHBIH pyXaHU JaMybIHAAFbl HEri3ri Keaepri
petinne cumarTaiiapl. On MIBIHAWBI ce3iM MEH Ta3a HHUETCI3 aMalapiIbIH
agaMIbl pyXaHW OSKOJIAH TaWAblpyFa, WMaH MeH FUOAJaTTbIH MOHIH
JKOFaJITyFa JKETEJICHTIHIH KepceTeni. Slcayn o3iHIH eMipiik TaxipuOeciHme
BIKBUTACTHIH MOHIH JKOHE IIBIHAMBI JKYPEKIICH eMip CYpy JKOJIBIH TEepeH
(GHUIOCODUSITBIK-TICUXONIOTHSIIBIK ~ TYPFBIIAaH  Tajmaiapl. On  BIKBUIacKa
JKETyMi, CBIPTKbI KOPIHICTEp MEH aJaMIapAblH MiKipiHeH TOyelsci3, TeK
ANnaHbIH pa3blUIbIFBl MEH KYPEKTiH HIBIHAWBI HUETi apKbUIbI )KY3€re acaThlH
npoliecc PETiHJIe CUTIATTaHIbI.

KpIpbIK 6ipiMae BIKBUTAC KBIIABIM, KO Ta0y YIIIiH,
OynuenepeH KopreH KYIMUSHBIH O9piH JKackIpy YIIiH;
[Tip-MyraH i3iH anbl cyHeiiH jerl,

Ceritpinbin, nariia Kynaii, kenaiMm caran

KpIpbIK exiMe i31eHyIIT OOIIBII YKOJFa MIBIKTHIM,
JKyperimzai bIKpIIacIIeH TeK XaKKa apHaIbIM

Apusl, Kypei, Jlayxran etin, Fanacasr ke3aim,

Ceritpinbin, matima Kynait, kenmaim caran (PKapmyxammenyibl &
Hoyityiel, 1998, 50-6).

byn enen xommaper SflcaymmiH pyxaHH ToXKipOHWECiHJIE BIKBLIAC
YFBIMBIHBIH OPTaJIBIK POJIIH alKbIHAaN bl bIKbI1ac OV )KYPEKTIH Ta3ajbIFbl,
TeK AJara OarbITTaNFaH WIBIHAHBL Maxab0ar »oHE PyXaHH KEeMENJIIKKe
JKETYJIH HeTri3Ti JKONbI PEeTiHAe KapacThIpbUIanbl. Slcaym KesKapachlHIa
BIKBIJIAC aJaMJIbI CBIPTKBI KOPIHICKE TOYENIUIKTeH apbUITHIN, OHBIH IIIKi
JIYHHECIH Ta3ajblkka OarbITTaipl. COJ apKbUIbl IIBIHAWBI JOPYIIITIH €H
MaHBI3JIBI CHUIIATHl JKYPEKTIH IIBIHAWBUIBIFEI MEH BIKBUIACKA Oepinyi
TYPFBICBIHAH CUIIATTaNIaIbI.

Scayunin Tyciniringeri «Hanch» Maceseci

Ucnam dunocodusceiHga HATICI YFBIMBI aJaMHBIH T€K OMOIIOTHSIIBIK
HEMece TOHAIK OOJMBICBIH FaHa OLIIIPMEH I COHBIMEH KaTap OJ aJaMHbIH
Ke3re KOpiHOEHTIH pyXaHW TAaOWFaThIH, 1IIKI MCHXOJOTHSUIBIK KYPJIBIMBIH
KAMTUTBIH KOINKa0aTThl Kareropwus peTiHAe KapacTeiphuiaabl. Harmci
aJlaMHBIH JKaKCHUIBIK TICH XaMaHJbIKKa Oipmedl OeliM, epik-kKirepi MeH
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KyMapJIbpIKTapbl TOFBICKAH iMIKi aneyeTiHiH kepiHici. Kypan Kopimae momcire
KaTBICTBl KOMNTEreH asTrap Oap, onap aJaMHBIH iIIKI oJeMiHAeri apMaH,
KYIITApJbIK, Tajlal JXoHE epiK TETIKTepiHiH IICHIyIli PeNd aTKapaTbIHbIH
aI/II{BIHI[aI/II[BI Mocenen, XKycin maiirambapzpiy (a.c.) «HOcyd» cypecinze:
o gually w () u‘ u-um LSQ-“ G5 «Homcimai akramaiiMeid. Paceiama HOICI
KamaHAbIKKa Oyibipanery» agereHn (FOcyd cypeci, 53-ast) byn asrra
HOICIHIH aJaMbl 3YJIBIMJIBIKKA HMTEPMEJICHTIH, ©3 Kajaybl MEH HOICUIIK
KyMapbl xonbiHAa KynmaiinelH OYHpBIKTaphlHA Kapchl OpEeKeT jkacayra
OeliiMeHTIH Kyl ekeHairi aran etinexi. Slcayuna Kypan MeH xauc >KONbIH
YCTaHBINl XUKMETIHJE HOICI Typajbl KO3KapacTapbhlH 1N OCHl MarbHaJa
TyciHaipeni. SIFHU HOMCI agaM[bl alacTHIPyFa, PyXaHU KEMEJIIK KOJIBIHAH
TalJBIpyFa YMTBUIATHIH, XYPEKKE as3FpIpy cajarhlH imki kym. ConHpaii-ak
OHBI TICHJCHIH pPyXaHW >KETUTyiHEe Kelepri KeNTipeTiH 0acThl TOCKAybLI
peTiHme ObUIail CHITaTTai IbI:

HomciM MeHi skomian OYphIn KOp eTe,
TemmipTin XamaifbIKKa 3ap eTei.
3ikip canapipMai, maiTanFa xxap eTeni,

JlaiielHMBIH €Tt HoTci OachlH JKaHBIITHIM MiHe (Omibekynsl &
Hoyitymel, 2008, 12-6).

Byn eneH xonmapbl apKbpUibl Slcayd HONCIHIH ajaMfa TOHJIPETiH
KayiIliH, OHBIH IIIKi XaH JYHUETe dCEPiH JKOHE PyXaHW Ta3ajblKKa Kelepri
kenTipeTiHiH kepcereni. COHBIMEH KaTap HOICIMEH Kypecy aJlaMHbIH
pyXaHU Jamybl MEH KeMEJJIiKKe JKeTy/leri Heri3i MiHaeTTepiH Oipi peTiHme
cunarranaasl. O HONCIMEH KYPECTi 63 eMipiHlle KYHIENIKTI TaxipuoeMeH
JIOJIeTI/IeTI, OHBI HaKTBl opi KOpHEKTI Typae OeitHeneiimi. Conmaii-ak Oy
KYpPEeCTi TeK »eKe IIIKi TalIbIHBIC eMec, AJara >KaKbIHJAy >KOJIBIH/IaFbI
MIHJIET peTiHAe KapacTblpajabl. Slcaywm HONCIMEH KYPECTiH €H Kypaeni
COTTEpiHJEC OHANIAJBIKTHI TaHJAN, XaKKa CHBIHYIBIH Oip KOJIbI peTiHzie
KETKi3eIi:

Enyimze epmin genim ic qopmeHci3

Kan texnenim ke3nepiMaeH OaybIpbIMIIBI €311

Horcim ymis sxypep efiM UTTel ke3in

3arkl JIBIK €M, CHBIHBIT KelaiM caraH (CapcenOexoB, 2021, 46-6).

Slcayn mipIFapManiapblHIa HOMCIMEH KYpec KeWJe CBIPTKbI, HAKThI
KapcblUlaclieH MIaKacKka TYCy o0pasbl apKbUIbl MeTadopanblK TYPFhIIA
cunarranaasl. MyHpnail OeifHeney Tociimi HONCIHIH azaMm YIIH TeK imiKi
TICHXOJIOTHSITBIK  KYOBUIBIC KaHa €MeC, COHBIMEH Karap IIbIHAMBI Kayil
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TOHAIPETIH KYII peTiHAe KaOburmanraHeIH KepceTemi. Ockl MeTadopabIk
YKCacTBhIK apKbUIbl Slcayn HOTNCIMEH KYpEecTiH KypHeli eKeHJIriH aHbIKTall,
OFaH Kapchl CaOBbIPJIBIK TaHBITHIN, TaOAHIBUIBIK TEH TIK TYPY KEPEKTiriH
alKpIHmaiapl. by Tocim «ynkeH skumham» TyciHITIMEH pae cabakrac.
AaMHBIH €3 IIKi AYHHECIHAET1 KYMaplbIKTap MeH OeHiMAITiKTepre Kapchl
TYPYbl pPyXaHH OKETUIyOiH €H JKOFapFbl JACHTeHaeri Kypeci peTiHze
TanmaHanpl. SlcaynaiH HOICIHI «HAKTHI Xay» OelHeciHae KepceTyl pyXaHH
KYPECTiH MAaHBI3BIH KYIICHTIN, OHBIH AHTPOIOJOTHSIBIK JKOHE AITHUKAIIBIK
Ma3MYHBIH TEpEHJIETE TYCeI.

OTBI3 yIITE MSKIPT OOJIBII IIApAIT TapaTThIM,

Kecemai anpin Xak HYpbIHAH JI933aT TAlThIM.

OCKep >KMHAI aHTaHMEH TaJlail apnanacTbiM

Annara mykip, exi Honcimzi sxerim goctap (Oksiiz, 2018, 34-6).

Slcaym HomciMeH KypecTi AJUTaHBIH OMipi JieT ecemnTeli, COHbIMEH
Oipre pyxaHu >xeHiciH JKapaTymIbIHBIH KOMETiHE CeHIil, IyFa apKbUIBI
i3meini:

Eny ceri3 xacka kipzim, MeH Oetixabap,

Kahap Uewm Ky HoIICIMHIH KYJIKBIH IOFap.

[leitin GepceH cyM HalciMe ypcam ToMap,

Kanreiz Uem nmunapeia kepepmin 6e (Myxammemkanyist, 2007, 169-
0).

OMIpiHiH COHFBI Ke3eHiHJe Slcayd HOICIMEH KYPEecCTi XKalFacThIpy
MakcarblHIa KOFaM ©MIpiHeH albicTam, acketusmre Oer Oypanel. O
TYHHUETIK KYHIBUTBIKTapAaH epTe 0ac TapTy apKbUIbl ©31H 13TUTIK MEH pyXaHH
Ta3aJIbIKKa apHarl, 3iKip, AyFa )KOHE KYJIIIBUIBIKKA HET13/eJITeH eMip CaaThIH
ycranaapl. byn kezeHne Slcaym HONCIMEH KYpECTi TEK CBIPTKBI dpeKeTTep
apKBUIBI €MeC, iMIKi XKaH AYHUECIH TOPTINKe KeNTipim, pyXaHU KEeMeNJiKKe
JKETYIIH MaHBI3bl JKONBI PETiHAE HakTbulaiael. OHBI MBIHA XHKMET
IIyMaKTapbIHaH Kepe alaMbl3:

AdnmpIC yriTe Xabap Kenmi, KyJ1 JKepre Kip,
hoM >kaHBIHMEH, JkaHaHBIHA KOHJIIH/I Oep.
CemMcepii KOIIFa ajblTl HOMCIHII KbIp,

[Mopyap xapeiM, numapbiHIs Kepepmin 0e? (Hypaxmeryisr, 2016,
26-0).
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Hormcim Meni kem xyprizai Xakka 6o Oypmaii,
Kynniz-TyHi )XypaiM MeH KalFbIpMaid.
Kymap, Horici, MCHMEHIIK OThI COHOCH,

Kaiirpira TONBIN, Xep acThiHA KipiMm Oolicynran kyimai (Tatci,
2016, 78-0).

AWNTBITFaH ©JIeH KOIIaphl apKbUIBl Slcayd HOMCIMEH KYpecTi TeK
aJIaMHBIH, 11IIK1 TICUXOJIOTHUSIIBIK KAKTHIFBICHI PETIHIE EMeC, PYXaHH JKOJJIaFbI
MIHAETTI opi XKyHeni Toxipube peTiHIe eckepreHi aHrapbuianbl. OHBIH
TYCiHITIHAC OyJI Kypec AJulara >KaKbIHAAyIblH OacThl IIAPThI, aj OHBI
JKEHY/IIH HeTi3ri TeTiri INbIHAiBl BIKBUIAC, TY3y HHET JKOHE TYPaKThI
KYWIIBUIBIK. MyHzaaii pyxanu Toxipube Scayn emipiHme paepOec >kaH
Ta3aJILIFBIMCH FaHa IICKTSIIMEH, aJaMjbl KEeMEJIIKKE J>KETKI3eTiH ipreni
Karu/a JeHreiine aiHairaH.

SAcayuain Tyciniringeri upman (pyxanm skeTeKIITiK eTy, Typa
JKOJIFa 0aFbITTAYy) MIceeci

Hcnam noctypinme «upmamy c€e31 — amgamaapabl Typa JKOIFa
OaFpITTAY, TYPHIC iC-OpEKET KacayFa MIAKbIPY JKOHE PyXaHU JKETEKIIIIK eTy
nereni OinmiperiH Mabpasl yreiM. Kypan Kopimne [laliramGapnapabid
MIHJETI XaJbIKKa Typa JKOJI KepceTy, AJuia pas3bUIbIFBIH Taly apKbUIBI
OJIapJbIH PYXaHM KEMEJJIIriHE BIKIAl €Ty eKCHI aWKblH OasHIasiajbl.

Meicansr, «1llypa» cypeciig 52-asTeIHAA:

st suas 35 Slasgh V5 s e (% 8 T jal B Loy ) a5l Gl
Al bijea gl &l Toie Go 2 4 4 % «Mine, Bi3 caran O3
oMipiMizzieH Oip pyXThl yaXxu €TTiK. OJIOeTTe, CeH ajaMJapAbl Typa >KOJFa
OacraiiceiH», - gen llaitramOappIMBI3ABIH c.a.C. agamaapra Typa >KOJJIbI
KepceTyi, SFHU MpIIaj KbI3METi KopiHic Tabaibl.

Byn yreim Slcaynm enOexrepinze Ae MaHbI3Abl pen arkaprad. On
JKOFapFBIZAFhl asiTKa CYWEHIN, ©3iHIH OUTIMIH oHE pyXaHH TOMKIPpHUOECIH TeK
JKEKe OMIpiH/e caKTanm Kaamal, OHbl KOFaMFa JKETKi3y apKbUIbl XaJIbIKTHI
arapTyFa JKOHE JIYpBIC JKOJIFa IMIaKbIpyFa KbI3MET eTkeH. O KapamaibiM Ja
TYCIHIKTI TYpPKI TUIH mNaiganaHein, OUIIM JeHredl TOMEH KaybIMHBIH
ce3iMziepi MeH TYCIHIK YHHECiH e3iMeH Oipjel KaObuUiiam, olapMeH OpTaK
Tin Tabkica OinreH. MyHaail Tociii apkbuibl Slcayn A9CTYpi Fackipiaap OOMbI
ypriaKTaH YpHaKKa, €JJEeH eJire aybIChll, KEH QJIEYMETTIK, MOJICHH JKOHE
PYyXaHU BIKIaJIbIH CaKTal KaJiFaH.
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ConpiMeH Karap Slcaym yarbBmapblHAa KINNNEHUTIUTKTI OacTbl
KaruJa peTinae KoimaHaapl. Mpinan meH anfamiksl €CKepTy ajIbIMEH e3iHe
OaFpITTaNIBIN, ON O3iHIH pyXaHH TopTiOi MEH >KayallKepLIUITiH angbIMEeH
o3iHeH OacTalThIHBIH Kepceremi. byn karmpma SlcaywmiH DiHH-3THKAJIBIK
¢dunocodpusicbiHAa aTaMHBIH ©3iH-031 TOpOHeTyl MEH pyXaHH KeMeNIeHYIiH
opraibIk snemMenTi. O Oy1 Typasbl MbIHA IITyMarbIHAa ObLTal AW

Ky Koka AXMeT, KbIPbIKKa KEJIIiH HOICIH/1 ThIM,
JKbinan Ka3ip, akbIpeTTe €CIHII JKbIH.
Wman niHHIH Tiperi, TapyuKaT TYCiH HETi3iH,

Tapukarka KipreH Xakran yJIeCiH amap JocTrap
(Kapmyxammeayiel & dayityisl, 1998, 50-0).

Slcayn ke3KapachlHAa UIAPHUFAT, TAPUKATTBIH HETI3iH KYpauThIH
Oactel kKoMHOHEeHT. On YVIIIH IIApUFATCHI3 TApHKAT ©3iHIH MaKcaTbhiHa
JKETIEHTIH, OarbITHIHAH AyBITKUTHIH, PyXaHW MOHI KOK JKOIIFa aifHamambl.
By xeninne fAcayu Oblnait neitmi:

TapukaTka mapurarchel3 KipreHaepai
[lafiTan kemin, UMaHbIH ayasl ekeH (Saifunov, 2025, 241-0).

JleTeH Karuaachl apKbUTel Slcayr TapuKaT JKOJBIHBIH HETi3iH/e MiHI
JIYpBIC TYCIHY MEH ETEeKII YCTa3JblH MAaHBI3IbUIBIFBIH EpeKIle aramn
kepcereai. Slcayu mapurarka Oepik, Kymnaiira nereH maxa0OaThlHa CEHI'CH
MHCTHK peTinze epekmeneneni. Ol CBIPTKBI COH-CaJTaHaTKa HEMece oHepre
ajaHJIaman, e3iHe JKUHaJIFaH KaybiMra VICIIaMHBIH MOHIH TYCIHIKTI,
KapamaibIM TiJIMEH J>KETKi3ill, pyXaHW >KETEKIIl PeTiHAE pPeJl aTKapajbl.
MyHpail Taza KYpEeKTi COIBUIBIK >KOJIJAaFbl aJaMHBIH ©3 3aMaHJacTapblHa
upmaja Kepceryi TaOuru KyObUTBIC. SlcaymIliH XUKMeETTepiHae OYJI Typasibl
ObLIal neiiHenl:

[lapurarra ayHUEIEH OO B ayllaK YCTay KaXeT
XaKThl CYHy YIIIiH AYHHEH] TacTay KaXeT

TapukarTa »aH MEH TOHJII Ta3a YCTay KaXeT

JKan MeH ToH[II Ta3a ycTamail Texpu OOIIbIM JIeMeCiH
Xakukarra XakraH 6acka 0api xapawm,

Onmaii eTreif FamIbIK XYpeEK, Auaapra Kymap 6onamay kaxet (Tosun
& Eraslan, 2019, 251-0).
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Scaym ke3kapachl OOWBIHINA, TAPUKAT JKOJBI - 9/1e01 MeH TapTidi
apKbUTKI XKy3ere acanpl. O OHbI MBIHA ITyMaKTap/ia CUIIATTal KepceTeIi:

MyxaMMenTiH OOJIMBICH apad ekeHiH 01
TapukarTbiH xoibl 9sen exenin o (Tatci, 2016, 114-0).

ConbiMeH Katap, SlcayuaiH TYCIHITiHIE afaMHbBIH TAPUKAT JKOJIbIHA 03
OeriHme emec, Oenrini Oip pyXaHH TOPTIN IMEH >KETEKUIUTIK apKbUIBI €HYi
TasKpUIanaael. O pyxaHH KeMeNJIIKKe arapaTblH OYJI )KOJIIBIH TaOuFaTbIHAH
KYpJIeNi, ChIHaKKa TOJNBI €KeHIH JKOHE AYPHIC OaFbIT TanmaibIHINA TYpPIi
ajacynapra Tan OonaTelHBIH epekiie eckepreni. On Oy Typansl
IIyMaKTapbIH/Ia ObUTall €CKepTeIi:

Junap yuris skanapl KypOaH KbUTMaibIHIIA,
blcmaiipunnait mumap i3men TypMaHaap AocTap,
JKannaH kemrin TapukaTka KipMeuiHIe,

Fameikneia men sxamraH cesmi airmanmap moctap (Eraslan, 1991,
47-6).

By TyxkbIppiMIaap apkbpUibl Slcayd TapHKar SKOJBIHBIH HETi3iHe
TOIIM, TOPTIN KOHE YCTa3[bIH JKETEKIIUIITIHIH MaHBI3IBUIBIFBIH KOPCETEI.
TapukaTka TeK CHIPTKbI TXKIpHOe YIINIH eMec, »XaHHBIH TOINBIK Oepilyi
apKBLIbI FaHa Kipy KaXeT eKeHJITiH epekiie atan otefi. OJ XUuKMETTepiHje
TapUKaT >KOJIbIHA TIPCi3 KipyAiH KayiNTiTIriH )KOHE JKOJJIBIH COTTI OTYyl YIIiH
Oeunrisii Oip TOPTINTIH caKTaly KepeKTiriH Oaca alTajpl:

MeHnMeHcir, TapruKaTKa KipMe/Ii onap,

Kannan kerrnei, ®oJra asK UIMesl oiap.

Horcicin xeHOei, Gonara epmei onap,

Apawm TijiekneH xonra Tycnenaep gocrap (Dermirci, 1994, 70-0).

OnbIH Tarbl Oip XWUKMETIHJE pyXaHW JKOJJBIH KYpIeNiltiri MeH
KYPBUIBIMJIBIK TaJlalTapbl TEPEeH AallbUIbIN, MYPIIMTTIH KETEKIIITiHCI3
pyXaHM MakKcaTbhlHa JKETy MYMKiH eMecTiri OasHpmananbel. Slcaym Oy
TYKBIPBIM  apKbUIBl COMBUIBIK TOXKIPUOCHIH >KYHeln pyXaHH HepapXusFa
CYWEHETiHIH, ajl MYpPUIHTTIH OCBl HepapxXusiiaFbl [ICMYNI  pejiH
alKpIHAaR AR, MYpPIIUT XKOJIBI IYPHIC TYCIHAIPETIH, pyXaHH TopOHWe MEH
imKi OakpLIaylbl KaMTaMachl3 €TETIH, ajgacyjaplaH CaKTaWThIH HETri3ri
keriOaciibl  perinie cumnartanansl. ConabikTaH Slcayn eHOeKTepiHje
MYPILMTCI3  KYPri3ineTiH pyXaHM i34€HIC  TOJBIKKAHIBl  HOTHIKETe
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JKETKI30eWTiH, oMiCTEMENIK Heri3i JKOK >KOHEe Kayil-Karepre TOJBI OpeKeT
petianme eckepineni. O Typaisl MbIHA ©JIEH JKOJIapbIHAA ObIIal MemiHesi:

MypmuTci3 ojap MypaTka KeTIec,
Kemer kpimmait, Xak AUAapbIH KOpPMEC.
TyH *XKbplTayMeH Ko3iH i1Mec,

Kemn >xputamaii, Xak numapsin kepmec goctap (Dermirci, 1994, 69-
0).

Slcaym MYpIINT NEH MYPHATIH OOJMBICHIH CHIIATTAaFraHIa, OJapIbIH
COIBIIBIK JKOJNJAFbl OPHBI MEH ©3apa OaillaHBICBIH HAKThl 9JiCHAMAIIBIK
Herizge TyciHgipeni. OHBIH Ke3Kapachl OOWBIHINA, MYPIIUT pyXaHH
TOpOMEHIH HeTi3ri CyObeKTicl, XaKHMKaTKa JKEeTeNeHTIH JKOJI0acIIbl, IapuFaT
MEH TaphKaT TaJlalTapblH TOXipuOeae KepceTeTiH TyiIFa. AJl MYPH[ OCHI
JKOJIJBl CaHaNbl TYpIe TaHAaraH, pyXaHH TopOHere MOWBIHCYHBIM, IIIKi
e3repicke YMTHUTFaH i31eHymIi. Slcayn OYI1 KaThIHACTHI TEK JKEKEe TYJIFaJIbIK
OaiimaHBIC €MecC, COMBUIBIK WHCTHTYTTHIH IIIKI KYPBUIMBIHA TOH KaXKETTI
TETIK peTiHAe HakTbulaiapl. OHBIH  NalbIMIAyBIHINA, MYPIIUTTIH
JKETEeKIIIrT pyXaHd OuUTiMHIH #Oypbic  OepiinyiH, HOICIMEH Kypecy
TOXKIpUOECIHIH  peTTeNyiH JKOHE  aJacCyIIbUIBIKTaH  CaKTaHIBIPY/IBI
KaMTamachel3 eTeTiH Heri3ri maptT. CoHIplKTaH Scayd TYKbIPHIMBIHIA
MYPIIUT I€H MYPHUJ KaThbIHACHI COMNBUIBIK >KOJNJBIH I1preTachl opi pyXxaHH
KEeMEJJIIKKe JKeTKi3eTiH KyHhem TopOue Mozeni periHAe cumartamaisl. O
[IAPUFATTHI TOJBIK OLTMEN TapuKaT *KOJbIHA KipreHaepAi Obliail ChIHAMTB:

Tapukarka mapuraTcei3 Kipreuaepai,
IIa#iTan Kejirn, UMaHBIH ajlaJbl €KEH.
Byt sonsl mipci3 narya KblIFaHAapbl,

Capcan Oosieilt opTa sxoiaa Kanajpl ekeH (Kemxeraih & bekeOacs,
2010, 164-6).

ScayuniH TYCiHIriHAE MTIpAIH IISKIPTKE pas3bl OOJYbIH pyXaHH
JlaMyIbIH HEri3ri MIapThl peTiHjae aran kepceredi. OHBIH MiKipi OOWBIHIIA,
MYPHITIH Mipre KbI3MET €Tyi KOHE OHBIH HYCKAyJlTapblH OPBIHAAYbI aPKBLUIbI
FaHa meHAe Xakka JKakplHAai amanbl. [lipmiH pas3sl OONYBIH TiKeneu
KynaiiibiH pa3bUIbIFBIHBIH KOPIHICI peTiHJe TalKbuIaliabl. bys pyxanu Tomim
MeH TopOue MpoleciHae eyl pes arkapaabl. Ockl OaiIaHBIC aAPKbLIBI
MYPHITIH iIIKiI Ta3aJbFbl MEH HOICIre Kapchl KYpeci KoM MOHIH Taybll,
XaKThIH pakbIMbIHA KOJ ETKi3yl MYMKiH Oosagpl. Slcayd TY>KBIPBIMBIH/AA
Mmip MEH MYpHI apachlHAAFbl OCHIHAAW OSTHUKAJBIK-PYXaHH TOYEILTIK,
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COMBUIBIK JKOJIIAFBl KEMEJTIKKE amaparblH HETI3TT MEXaHW3M OOJBIT
caHanaapl. byt JkeHiHIe OHBIH XUKMETTepiHIAe ObUTai qemiHemi:

[Tip pa3suTeIFel XakK pa3bUTLIFEI O0Map J0CTap,
Xaxk Tarana pakpIMbIHa anap JocTap,
PwusizatTa cpIpiel cesneH Oiep mocrap,

Conpaii Kysinap Xakka »KakbslH O0nap eKeH.

Ei1 GaybipeiM Oy sk0JIFa Mipci3 KipMme,
XakThl ecKke anMai, 0ip cat Oeliram Kypme
AKBUIBIH OoJica, TYHHEre KOHLIT Oepme,

Jlarneti maiitan o3 xonbiaa eprep ekeH (Tosun & Eraslan, 2019, 285-
0).

Bepinren XMKMeT UIymMarbl CONBUIBIK 1TIMHIH HETI3T YCTaHBIMIApBIH,
SFHU TIipre MOMBIHCYHY, HOIICiHI TopOueney jkoHe PyXaH! OsSHY KYWiH TepeH
MasMyHna OelHeneWi. AJNFamIKel >KOJmapaa Iip pPa3bUIBIFBIHBIH Xak
Pas3bUIBIFBIMEH cabaKTacThIFBl KOpceTisieni. by COMbUIBIK JYHUETaHBIMIAFBI
MYPIIUTTIH epeKiie MopTedeciH allKpIHIaiabl, COHMai-aK Mip — MYpHATI
PYXaHU KEeMeJIIKKe >KeTeJeWTiH sxkerekur. Ockl TYPFBIOAH Iipre agaiablK
TaHbITy, XaKKa KaKbIHIAYAbIH Oip JKOJBI PETIHAEC KapacThIPhbLIaJbL.
ConbIMeH Karap «Xak Tarasia pakpIMbIHA ajiapy» JeTeH TYXKbIPHIM MYPHITIH
pyxaHH xeTicTiri minahu MeitipiMMeH Tikenel 6aliIaHbICTHI €KeHiH OLTIiperi.
«PusizarTa ChHIpNBI ce3leH Ollep» TapMarbl HOICIHI THIIO MEH pPyXaHH
JKATTBIFYJIap apKbUIbI 1IIKI TaHBIMHBIH AalllbUIaTBIHBIH MeH3eWai. by
COTIBUTBIKTAFbI TOXKIPUOEIiK TaHBIM (TOKipHOETe HETi3eNreH pyxaHu Oiim)
KaFUIaChIHBIH KOpiHici. SIFHH MYPHI TeK TEOPHUSUIBIK OiTIMMEH IIEKTEIMEH,
IIIKI  TOXKipUOe apKbUIbl aKMKATKa >KaKbIHAaWjbl. EKiHIN mymakTra «Oyi
JKOJIFa TIpCi3 KipMe» JieTeH OW COIBUTBIK JKOJIIBIH MIHIETTI IIapThl PETiHIe
MYPIUUTTIH KaKETTUIriH alKelHAaiasl. Cebe6i MypmuT — pyxaHu Oarmap
Oepylii, ajg OHCBI3 aJlaM HOICi MEH NIaWTaHHBIH BIKNAJIBIHA TYCYl MYMKiH.
«XakThl ecke anMaii, 6ip coT Oeifram >kypMme» Tipkeci AJuiara 3iKip eTyIiH
Y3IIKCi3 JKaIFacyblH Tallall €Telli, Oyl pyXaHU CEPreKTIKTiH 0acThl IIapThI.
CoHFBl KOJNIAp AYHHEre IIEKTeH ThIC OepuTydiH KayilTiIriH ecKepri,
aJlaMHBIH pyXaHU oJcipeyiHe oKeleTiH Qakropnapabl Kepceremi. SrHu
HIaWTaHHBIH a3FbIPYbl apKbUIBI aJaM Typa KOJJaH TaWblll KeTyl MYMKiH
ekeHi aram eTireai. Kpickacsl OyJl mIyMakTap CONBUIBIKTaFrbl MYPIUIUT MEH
MYpHIl KaTBIHACBIH, pUs3aT TeH 3iKipAiH MaHbBI3bIH, COHJAH-aK pyXxaHu
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TOPTIN TIEH CEPreKTIKTIH KAKETTUIITIH FRUIBIMH TYPFBIIA TYKBIPBIMIANHTHIH
Ma3MYHFa He.

Scaynain “Annara qereH Mmaxa06at” Tyciniri

Aunnara fiered Maxa06ar Kypaun Kopimperi bakapa cypeciniy 165-wui
asthiEma «& GA X5 154 5ol sram «IIbiHaiis! UMaHIBUIAPIBIH AJlIara
JIeTeH Maxa00aThl OopiHEH MBIKTHI JKoHE Oepik Oojambl», - Jeln HUMaH
eTKeH/epIiH Aiara nereH MaxaOOaThIHBIH TepEeHIIri MEH MaHBI3IBLIBIFbIH
aran kepcereni. bym maxab0ar Tek ce3iMAIK CYHICIIEHIIUTK eMec, O
aJIaMHBIH JKYpETiH, HUETIH, iC-OpEKeTiH KOHE OMIPIiK TaHJIaylapblH TOJBIK
Anmara apHay apKpUIBI Kepceremi. MmaHnmpmap ymniH Auiara JIereH
Maxab0ar OapibIK IYHHMETIK KYMapiblKTaH, HOIcire OepimyneH, esre
aZlaMJapra HeMece 3aTTapra ThIM KaTThl OaFrbIHYIAH JKOFaphl TYPATBIH CE3iM.
O 5KYPEKTIH Ta3aJIbIFbl MEH PYXaHU KEMEJJIIKTIH OJIIeMi. AJliara IIbIHANWBI
Maxabbar amaMHBIH Tek Kynaiira GepinreH amganfpifbl MeH OepireHITiHIH
alikbIH KepiHici. COMBUIBIK JA9CTYpAe Maxa00ar agaMHBIH OYKill OOJMBICHIH
KaJIBIITACTHIPATBIH JKOHE OaFbITTaWTBIH HETi3ri KYII PETiHAe TalJaHaibl.
Mysnna Maxab06ar ol SMOLMSIIBIK Ce3iM eMec, PyXaH! KeMENIIKKe armaparblH
KypaJl, JKapaThUIBICTBIH TYIKI ce0ebi KoHe OOJMBICTHIH  MOHIH
alKpIHAAWTHIH YCTaHBIM. AJUTaHBl TaHy MEH Oury mporeci Tek MmaxabOar
apKpUIBI XKy3ere acaapl. [lIpiHaiiel AmtaHsiH MaxaO0areiHa ne agam, OHBIH
KapaTKaH OapibIK OOJIMBICHIH Ja CYHiIl, KAMKOPIIBIK KOPCETYTe YMTBUIAIbL.
ConbIMEH Karap Maxa00aT COMBUIBIK TOKipuOene pyxaHu KeMemIiKKe, ilKi
Ta3aJbIKKa XKOHE QIeMJIK YiIeciMre KO JKeTKi3yaiH 06acTbl (HUIT0COQUSIIBIK
JKOHE JTUKAJIBIK Heri3i Oombin Oaranmananbl. byn skeninme Slcaym Obuiaii
Jei:

bucmmins gen 6asiH €TTiM XMKMET alThII,
HlokipTTepre nyp MeH rayhap miamrsiM, MiHE.
JKannp! sxangarn, KaiFel e, KaHap sKYThIIL,

MeH pmonTep CoHM CO3iH amThiM MiHe (Omibexyibl & oyiTyisl,
2008, 10-0).

Slcaym e3iHIH pyXaHH >KOJJa Kalai KeTUTeHiH YHeMi OastHmaiiapl. On
KU 31Kip apKbUTBl AJUTaHBI €CKe aibli, PaOOBICEIHAH KelTeH 9pOip HBIFMETKE
OIYKIPIIUTIK €Tell JKOHEe JYHHWENK KYHIBUIBIKTap aliIbIHIa ©3iH TOMEH
KOUBII, iIIKi OOJMBICHIH IIaMachl KelreHIne TopOmeneiini. byn toxipuoe
apKbUIBl Slcayn e3-©31H Ty3€il OTBIPBIN, PyXaHW Ta3aJbIKKA XETYre >KoHe
Annara xakplH Ooiryra ymreiiansl. On Oyl Typaiibl MbIHA ITyMaKTapbIHIa
ObLIai KeaTipesi:
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3ikip eTil, myKip eTin XaKThl TalThIM,

JlyHueni xapam caHarr, TanTam eTTiM

Huyana 0omsIrt, KOp OOJBIT )KaHHAH KAIITHIM,
VYaiipiMcbI3 OombIn xep KolHbIHA KipaiM aksip (URL-2).

Slcayn XuKMETiHAEC «pUS3eT» YFBIMBI Oy AJiara >KakbIHAAY
MaKCcaThIHa KacaJlaThlH JKYHeN e31HIIK KypOaHIbIKTap dKUBIHTHIFBI OOJIBIIT
canamanel. Ocbl ToXipuOe OaphICHIHAA afgaM OapiblK KyMapibIKTapbIHAH,
MakcaTTapblHaH, HONCIHIH KamaynapelHaH Oac Taprangel. Erep amaMHBIH
Kyperinme Almagan 0acka Hopce Kajca, OHZAA IIbIHAlbl MaxaOOar maiina
OonMaiinel. Amnagan Gackara Kymap OOJIFaH, TYHHEKYMaplibIKKa OepiireH
MeHAe INbIHABl Famblk Oona amMaiinel. Slcaym  OCBIHAAN IKalFaH
FalllbIKTapFa, SFHU IIbIHAHBI MaxaO0aThl Ce3iHe aIMANThIH ajaMaapra Ha3ap
aymapansl. O )keHiH/Ie TOMEHETI ITyMaKTapbIH/Ia OblIai aiTajbl:

FambIKTBIKTEI MaFaH alThII, JayFa caiaMa, )KaJFaH FallblK,
[IbIH FaIIBIKTHIH JKYPETiHIE KaH JKblIay aHbIK.
Maxa006aThIH IIepiMeH KaHBIH KuMaca erep,

OMipi eTin 0OC KeTe/i OTiPIK KOK aHBIK,.

MexHar mierir, Maxab0aTThIH OaFbIH 6CcipMeceH
Homcinai kop kepir, OHBI KeHiN, OIITipMECeH,
AJNaHbl alThII, )KYpeK TYOIH HYpFa TOJThIpMAacaH,

Yamnahu, 6miiahu cenjie FambIKTRIKTBIH Oenrici sxok (Eraslan, 1991,
110-111-6).

Slcaym ocel MoTiHAEP apKbUTBI Maxa00aT JKOJIBIHAA IMTKI Ta3aIbIKTBIH,
HONCiHI OarbIHABIPY MEH INbIHAWBI JXaH OepyHiH MaHBB3IBUIBIFBIH aHBIK
kepceteni. OHBIH TYKBIPHIMBIH/IA WIBIHAHB Max00ar Tek Aiutara Oepinty
koHe OpmaH Oacka OapiblK AYHHUENIK OaiiaHbBICTapAaH TOJNBIK aWBIPHLTY
APKBLIbI TYBIH AN IBI.

Hcnamaplk MUCTHKANBIK J9CTYplle Maxab0ar »KoJbl, XaH MEH
PYXTBIH TE€KCEpiyi, CyHreHre aaaiiblK MeH OepiKTIKTiH ChIHAKTaH OTY JKOJIbI
petinme Tycinpipineni. by skarmalina ramblK reHae OapiibIK KUBIHIBIKTAP
MEH ChIHaKTapra TeTern Oepyi THic, cebebi Kynaii cyiirenine azamrap MeH
KUBIHJBIKTAp, Odne-xamanmapabl  kiOepy  apKbpUIbl  OHBIH — [IBIHAWEI
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Maxab0aTeIH Tekcepemi. Maxab0ar >KONBIHAAFEl OYJI CBIHAKTAp FaIBIKTHIH
Maxab0aTBIHBIH aJANABIFBl MEH OCpIKTITIH alKBIHAAY YIIiH KaKeT.

Ocobiaran opaii Slcaynpga emipiHme OCBHIHAANH pyXaHH >KOHE iMIKi
ChIHaKTapAbl 0acTaH ©TKEPIeHi JKOHE CaOBIPIIBIK CaKTall, IIaFbIMIaHOaraHbl
MBIHA ©JICHICpiHEeH Oaiikaambl:

Fambik neptin geprcizaepre aeyre 6ommac,
Byt sxongapieIH KABIHIBIFBI KOTI, OHai eTyre 0oJMac.
FambIKTHIKTBIH achL CHIPBIH 9p HaJlaHFa caryFa 0oiMac

Xabaph! KOKTHIH FalIbIK Kazipin 6ine xoitmac (Ogke, 2016, 104-
0).

Anaiila COMBIABIK JOCTYpAE pyXaHH CHIHAKTapAbIH ©31 Keize
FAIIBIKTBIKTBIH IIIBIHAMBUIBIFBIH TOJIBIK ~aMKbIayFa JKETKLTIKCI3 OOIysI
MyMKiH. Kynai, abcomoTTik Maxa0b0aT ueci peTiHae, CYUreH KYIbIH OflaH J1a
ayelp TaNanTapra JKaHBIH KypOaH eTyre HeMece OTKa TYCy ICHeTTi
CHUMBOJIIBIK 9p1 SK3UCTEHIMSUIBIK ChIHAKTApPFa IIAKbIPYbl MYMKiH. MyHnai
ayblp CBHIHAKTAp WIBIHAWBI FAlIBIKTBIH JKYPETiHAE KOPKBIHBIII HEMece
QNCI3MIK TYIBIPMAMIIBI, OUTKEHI OJ YIIiH Maxa06ar OYKiI OONMBICTHI
AHBIKTANTBIH TYIKI MOH.

ConbUIbIK TYHHETAaHBIMIA Maxa0Oar ajgaM eMipiH e3relie TYCICH
OpHEKTEI, dJIEMJI1 KaHa MarbIHAJIBIK KabaTTa TaHbITaabl. MaxaO0aTThIH 131
FAIIBIKTBIH 9p KaJaMbIHaH, 9p KYOBUTBICTHI KaObLIIaybIHAH KOPiHIC Tabaibl.
On KypekTe >KajblHAAINl JKaHbI, AJiagaH 0Oacka OapibIK MCHJIEIIUIIK
OaiinaHpIcTapAbl KYHpPETETiH iKi pyXxaHu oT. Slcayn mipiFapManapbiHia Oy
OT ajgaMJibl  TOJBIK  Ta3apThill, pyXaHH KEMENJiKKe OacTallThIH
TpaHC(HOPMAIUSUTBIK KYII PETiHAE cumnartanansl. Slcayw OV IIbIHAMBI
Maxa00arTel ObUIAN CUITATTAMIBI:

Fameik 0oJIbIIT, OTKA TYCII JKaHBIN KYHIiH,

Fambik 0oJIbII )kaHHAH OTII, HypFa aliHaJIJIbIH

My#ra 0aTTBIH, FaMFa TOJIJbIH, aKbLIIaH Oe3IiH,

Fameik neprine naya cypacas, emrkanaaii em sxok (URL-3).

Scaym mprHAll Maxa0b0aT KYMUSCBIH TYCIHAIPY OapBICHIHIIA, HAFBI3
FAIIBIKTBIH pyXaHu OepikKTiriH epekiie aram oteni. OHBIH MaibIMIaybIHIIA,
Antara miekci3 Oepinred nenae Xasiperi MOpahuMHIH ChIHAFbI CUSIKTBI €H
ayblp opi ackaH epJiK Tajal eTKeH >KaFjailjapiaH Ja TaicaaMmanzbl.
Comnbutslk gactypae MOpahum naiirambapabiH oTKa Tycy okurachkl Kynaiira
TOJIBIK TOYEKeJI MEH IIbIHAWBI Maxab0arThiH Ke3i. Slcayl OChl OKUFaHbI ajFa
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TapTa OTBIPBIN, PyXaHH JKOJIBIH €H OWiK IIBIHBIHA JKETKCH FaIIbIKTHIH
JKYpETiHIe KOPKBIHBIIIKA OpBIH KaJMaWTBHIHBIH MeH3eiini. OiTkeHi
Maxab0arka OepiireH >kaH ylIiH AJla pa3bUIBIFBIH Taly, OYKiI OOIMBICTHIH
MOHI, ai1 6acka OapJbIK HOpCEe OTKIHIII.

Kymapinpik, 10330T Maxab0aTTaH aifKbIH KbIT CEH,

Fambikrapra FanibIk OThIHAH )KapHsl KbLT CEH,

Kaiirpl, 3ap MEH MalakarThl HBIIAH KbUT CEH,

Ip1H FamsikTap oTTaH He YiIiH KopbIKehiH (Eraslan, 1983, 150-6).

Ocpbl MaTiHzAEpTe cyiieHe OTHIpHhIN, Scayn Maxab0ar >KOJIbIH pyXaH!
KEMEJJICHYNIH eH  OuWik  carbichl  peTiHae  Tyciugipemi. OHbIH
MaibIMIaHyBIHINA, OYJ JKOJFa TEK TOJNBIK Oepily, »XaHHBIH IIBIHAKWBI
BIKBIJIACHI JKOHE XaKKa JIEreH TepeH CYUICICHINUIIK apKbLIbl FaHa KOJ
KeTkizyre Oonanel. Slcaym ymriH Maxab0ar skaii raHa ce3iMAIK HeMmece
SMOLMSIIBIK Xal eMeC, KepiCiHine, ajaM OOIMBICHIHBIH IMIKi KYPBUIBIMBIH
TyOerewsi e3repTeTiH, HOICiHI TopOWesern, PyXThl Ta3allbIKKa JKETeNeHTIH
KYIITI 3BONIONMSIIBIK KYOBUIBIC OOnbIn  caHayafpl. COMBUIBIK — 1TiM
meHOepiHge Maxab0ar YFBIMBI KaH MEH PYXTHIH Ta3aJbIFbIHBIH, PyXaHH
TO3IMILTIKTIH JKOHE 1IKi TYPaKTHUIBIKTEIH HeTi31 emmeMine aitHamaasl. OCh
TYPFBIJIaH aliFanja, Maxadoar Slcayn TyHHETaHBIMBIH/IA aJaM/Ibl KEMEITIKKE
JKETKI3€eTiH, PyXaHH S>KOJNJIBIH ©3€riH KypaHThiH OacThl Karuga peTiHIe
KOpiHiC TabaIbl.

Maxab0aTka Heri3ueireH eMip, ajaaM OOJIMBICBIHBIH MOHIH
TEPEHJIETIN, OHBbI JKOFAPbl PyXaHW JCHrelre KOTePeTiH KYHIBUIBIKTHIK
JKarmall peTiHme cumartanaapl. MyH#ail Jopeere IKETKEH IIbIHAKBI
FAIIBIKTAp ©OMIp JKOJBIHAAFBl KUBIHABIKTAD MEH CBIHAKTAPABl KEMIIILUTIK
HEMece KeZepri JeN eMec, PyXaH! KETUTYIIH 3aHIbl opi TaOuFHM Kypamjac
Oemiri peringe kKaObumaiinel. OCBl TYpFBIAH KaparaHaa, mMaxab0ar amgam
OMIpiHiH Heri3i e3eri, ajJ WMaH COJ Maxa00aT apKbUIbI ©3iHiH IIIKi MOHIH
alllblll, IOBIHAWBI pyxXaHW Ma3MyHra ue Oomamel. Axmer Scaym Oy
TY)KBIPBIMBIH XUKMETiH/Ie ObLTAM KeTKi3e/mi:

Ky koka Axmet, Maxab0arTaH aybIp ChIHAK OosMac,
Mophowm xary, Maxa00ar neprine aaya 6oimac,
Keumaynan 6acka emrkiMm Kys 6onamac,

He ictecen ne, o31He FallbIK KblI, Ya Pab0ObIM!» (nge, 2016, 93-
0).
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ConpiMeH KaTap Slcaym maxa00ar XONBIH i31€y MEH OHBI TabyFfa
JereH yMiTiH yHemi Oinmipeni. On pyxaHd >KONAbl i3aey OapbIChIHIA
Kaparymsinan e3ine aypeic OaFbIT KepceTyiH cypaiabl. SrHM o1 AjnanaH
mIpIHABl Maxab0aTKa, pyXaHU KeMEJTIKKe KeTENEHTIH Typa KONl HOCII
€TYiH TiJIeTI, IITBIH )KYPEKNeH Oepiyre JaiblH TYpajbl.

IOy CHSKTHI FALIBIK OOJIBII CaMa COKCaM,
Baszunue kyH-TyH ThiHOAH KarOara xon Taprcam,
KarOara OeTTi CyMKeIl, )KbUIAI 3ap KbUICaM

Ocobl amanmeH, Ya Pa66siM, Ceni kepepmin 6e?» (Eraslan, 1991,
15-0).

Scayu e3iHiH ©cHeTTepi apKpLUTBI Maxa00aT eMipiH TeK a3all MeH ChIHAK
JKOJIBI PETIHJIE eMeC, pyXaHH KeTily MeH Kymaiira skakbIHIayIblH €PEKIIIE,
KYaHBIIITHI J)KOHE TAThIMJIBI XKOJIBI PETIHJE CUMaTTaiabl. Maxa00aT apKbUIbI
aJjaM WMaHHBIH TEPEeH MOHIH TYCIHIN, OMIpAiH IIbIHAWBI MOHIH Ce3iHe
Oacraiigper. OCBI pyXaHH *KOIa IIBIHAWEI FAIIBIK TeK AJara Oepilly apKbUIbI
©3 KaHBIH TOJBIK Ta3apThIM, IIIKI KEMENIIKKe KON JKeTKizemi. Scayumin
TYCiHIriHAE Maxab0ar pyxaHH HamynslH Oactel emmeMi. Ox  agamIel
OipTiHAET ©3repTim, KYPETiH, HOIICICIH KOHE 1IIKi 9JIeMiH TONBIKTal AJuiara
Kapaii OypaTbIH TepeH pyXaHH jKaHapy Yaepici OONbBIT HaKThUIaHAIbI.

KopbIThIHABI

Scayu TysFachl TYpKi MOJIEHHETI MEH UCJIAMJIBIK COTBUIBIK, IOCTYpAE
epekiie opblH anajel. OHBIH PyXaHH MYpachl FachIpiap OOWBI CaKTabIM,
KeHiHr1 3epTTeyneple >KoHe MOICHM TXipuOene MaHBI3Ibl PeJl aTKapraH.
Slcaymmin yriT HacWxarbl, KypraH >xoibl TypKicTaHHaH OacTaibi, OYKil
TYPKI1 QJIEMiHJIC TapaJiFaH JKOHE COMBUIBIK TOXIPUOCHIH HEri3iH KajaraH. O
KOFaMJIaFbl PyXaHH TOPTIll, MISKIPT HeH MIEX apachlHAAFbl 3THKAJBIK ©3apa
OailiaHpicTap MEH MOPAJIBABIK - aJaMIepIUiTK  KYHIBUIBIKTapAbI
KaJBIITACTBIPYFa yJec KOocKaH. Slcayuifa TapuKaThl KapanalbiM JIOPYHIITIK
TONTAH oJIZICKaiila KeH, Ol KOFAMHBIH DPYyXaHU JXOHE MOJICHU OMipiHe
aifitapnplkTail bIKMan eTkeH. CONbUIBIK JOCTYPHAIH KaJbIITAaCy Ke3€HIHAEri
YIbl OWIIBUIAAP MEH Xa3ipeTTepiiH Takipubeci Scaym mocTypiHe Heri3
Oonran. Byn gacTypie MIOKIPTTIH IMICHXKE CEHIMI, OHBIH ©CHETTEpPiH
OpBIHAAYBI, COHJAW-aK IMIKI TOPTIl MEH pyXaHW OAENTI cakTay OacThl
Hazapaa OonraH. Slcaym macTypi WISKIpTTEpAiH TOpTiOI MeH oAebiH GacThl
NPUHIMIT peTiHae Kapactbipaabl. [LokipT meixke TONBIK CeHiM OLIipim,
OHBIH HIaparTapbiH (MeH3ey, Oenri) TYCIHII, )KayanKepIIiTiKIIeH OpbIHaYbI
tric. XanFeBOblK ToKipuOeci (KbUIyeTTe OTBIpY) 3iKip >KOHE KYJIIIBUIBIK
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apKbUTBI HONCI MeH JKaHHBIH Ta3aJlaHybl, PyXaHH KEeMEJJIKKe JKeTy
JKOJIBIHIAFBI HET131 9ICTEP PETIHIC YCHIHBIIFaH.

Scayn eHOeKTepiHIEe TayXua YFbIMBl AJUTaHblH OipiiriH TepeH
TaHbIT-01Tyre, OHBIH €CiMiH JKYPEKIeH 3iKip eTyre >kKoHe aJaM PYXBIHBIH
TYTACTHIFbIHA JKETyre OarbITTajFaH HETi3l Karujga peTiHAe TYCIHAipiiemdi.
Pyxanu xememnmikke KON KETKi3y YIIIH ajJaM HOIMCICIH Ta3apThIl, KYHOIAH
apbUTYBI, IIBIHANWE Toy0Oe Kacarl, BIKbUIACTICH KYJIIIBUTBIKKA O0eT OYpyHI THIC.
An pus, SFHU amaniapiael AJula pasbUIBIFBI VINIH €MeC, aaamaapblH
MaKTayblH Ke3Jel jKacay pyXaHH >KOJJarbl €H KayilTi KeJaepriuiepiiH Oipi
caHamajpl. OWTKEHI MyHJall HHUET aJaMHBIH IIIKI 9JIEMIiH QJICIPETIN, OHBI
IIBIHABI pyXaHHU TaMy/IaH aJIbICTaTabl.

An BIKBIIAC aJaMHBIH 1C-OPEKETI MEH KYJIIIBLUIBIFBIHAA PHUSAIaH
apbUIBIN, IIBIHAWBI HHETIICH, Ta3a JKYPEKNeH AJutara OaFbITTalybIH
OimmipeTiH Heri3ri pyxaHW Karupa. Slcayn TYCIHITIHAE BIKBIIACKA JKETY
agaMHBIH Oap OonMbICBIMEH AJutara Oepinyi, amanmapblHbIH TeK OHBIH
PasBbUIBIFBIH KO3/1eyi apKbUIbI Ky3ere acaapl. Bynm jkomga HomciMeH Kypec
alppIKIIa MOHTE We, OWTKEHI OJI aJaMHBIH IMIKi SJICI3MIKTepi MEH XamaH
SIETTEepiH XKeHyre OaFbITTAFaH pyXaHW TopOue yaepici. Scaym Tyciniringe
MYHJail pyXaHU KYpecC JKaNFbI3IbIKKa OOHCYHY, Y3IIKCi3 3iKip aiiTy koHe
TYPAKThI KYJIIIBUIBIK €Ty apKBLIbI iCKE acabl.

Scayn pmocTypiHAe WIapurar TIeH Tapukar Oip-OipiHeH Oerek
KapacThIPBUIMAN/IBI, KEpiCiHIIEe e3apa THIFbI3 OalIaHBICTBI, TYTAC PyXaHH
Kyle petiHne TyciHmipineni. Tapukar >KOJIBIHBIH HOTHXeI OOMybl IIbIHANBI
TOJIMre, KaTaH PyXaHU TOPTINKe JKOHE MIipIIiH JKeTEeKIIuTirine OalIaHbICTHI.
Mypuarig mipre OarblHYbl AJUTaFa >KaKbIHAAyAbIH MaHBI3IbI IMIAPTHI JIETl
ecenreneni. CoHpiMeH Katap Maxab0ar flcaym miplFapManapblHIa pyXaHH
eMmipziH e3eri caHananbl. On AJulara JereH CYHICHEHIITIKITIH €H OFaphl
KepiHici perinme OaramaHanpl. Aunaliga Oyl FalIBIKTHIK TEK IIBIHAKBI
BIKBIJIACKA HETi3NeNlyl THic. Pusira CBHIPTKbI KOPIHICKE HeMece KaliFaH
ce3iMre KypbUIFaH Maxa00aT amgaMJibl pyXaHM KEeMEJJIIKKE >KETKi30eii.
Slcaym yuriH HarbI3 Maxab0ar KYPEKTiH Ta3albiFbl MEH AJulara TOIBIK
OepislyiHeH TYBIHAAWUTBIH pyXaHW Xoil. Slcayd COMBUIBIK 1IIMiH OKiJi FaHa
eMeC, TYPKI XaNbIKTapblHBIH pPyXaHW JAYHHETAaHBIMBIH KalbIITACTHIPyIa
€peKlle OpbIH ajFaH ipi OHmWbl Tywa Oonbln caHanagsl. OHBIH
XMKMETTEpiH/Ie JKYPEK Ta3albIFbl, PHSAIAaH CaKTaHy, HOICIMEH Kypec,
TapuKar TOpTiOiH cakTay »oHe AJiara JereH maxa00ar CeKiai Herisri
pyXaHU yCTaHBIMJAp XXYHelll Typle Hacuxartaiaisl. byn karupanap ere
KeJIe TYPKI AYHHECiHIH pyXaHH MOACHHUETiIHAE OepiK OpHBIFBIN, YpIaKTaH-
YpIaKKa jKaJfackaH TYPaKThl Mypara aifHaJlibl.
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HOCA AHMET YESEVI’NiN DUNYA GORUSUNDEKI
TEMEL TASAVVUFi KAVRAMLAR

Oz: Hoca Ahmet Yesevi XII. yiizyilda Orta Asya’da yasamis meshur
Tiirk Halk sifisidir. O, Arapga ve Farscay1 bilmesine ragmen, Islam’1
yeni kabul etmis ve ana dili Tiirkge olan gogebe Tiirk topluluklarina
dini sade ve anlasilir bir dille ulastirmay1 amacglamistir. Bu nedenle
onun hikmetleri edebi siisten ziyade, Islam’mn inang, ibadet ve ahlak
ilkelerini halka dgretmeye yoneliktir. Bu hikmetler yiizyillar boyunca
sozli olarak aktarilmig ve Orta Asya ile Tirk diinyasindaki dini-
tasavvufi gelenegin 6nemli kaynaklari arasinda yer almustir.

Yesevi hedeflerine ulagmak i¢in miiridlerini Buhara, Horasan ve
Anadolu bolgelerine gondermis, yeni Miisliiman olan Tiirk boylarina
Islam dininin inang esaslarini, ibadetlerini ve ahlaki-etik prensiplerini
ogretmeye katkida bulunmustur. Onun sade hikmetleri halk arasinda
hizla yayilmis ve kendisinin genis Ol¢lide taninmasint saglamistir.
Giliniimiizde Yesevi Orta Asya, Anadolu ve Balkan cografiyasinda
tarihsel ve kiiltiirel bir sahsiyet olarak saygiyla anilmakta, felsefl ve
dini goriisleri yeni nesillerin manevi egitiminde merkezi bir konum
arz etmektedir.

Anahtar Kelimeler: Hoca Ahmed Yesevi, Tasavvuf 6gretisi, Tarikat,
Manevi olgunlagma, Tevhid

OCHOBHBIE CY®OUNCKHUE MOHATHUA B
MUPOBO33PEHUU XO1 KU AXMEJIA SICABU

AnHotanusi: Xomka Axman SlcaBu — M3BECTHBIA TIOPKCKHUH Cy(ui,
skuBnil B LlentpansHoit Aszuu B XII Beke. HecMoTps Ha TO, 4TO OH
BlIafie] apaOCKUM U MEPCUICKHM A3bIKAMH, €r0 LENbI0 ObLIO JOHECTH
HCIIaM B MPOCTOMN M JOCTYITHOH (hopMe 10 KOUEBBIX TIOPKCKHUX OOIIHH,
KOTOpbIe JHIIb HEJAaBHO NPUHSUIN 3Ty PEIUTHI0O UM TOBOPWIM Ha
pogHoM s3pike. [103TOMy ero XMKMeThl OBUTM HampaBieHBl HE Ha
XYJO0XKECTBEHHYIO BBIPA3UTEIHHOCTD, a4 HA PAa3bsICHEHHE HAPOIY OCHOB
MCIIAMCKOW Bephl, OOTOCITYy)KEHHsI M HPAaBCTBEHHBIX MPHHIIUIIOB. JTH
XUKMETbl Ha NPOTSKEHUUM BEKOB IEPEeNaBaIUCh U3 YCT B yCTa U
OLICHMBAIOTCS KaK Ba)KHEHIIME HCTOYHHWKH PEIUTHO3HO-CY(PUHCKOMH
Tpaguuuu LlenTpanbHOl A3UM U TIOPKCKOTO MUDA.
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Jns noctuxkenus cBoel nenu flcaBu Hampasisl y4eHUKOB B byxapy,
XopacaH ¥ AHATOJIHIO, I'7Ie OHM YYacTBOBAIH B OOyUCHUH HEJABHO
OOpam€HHBIX TIOPKCKMX IUIEMEH OCHOBaM HCIAMCKOH  BEpHI,
0oOpsIIOBOM TPAaKTUKA W MOpPANbHO- AITHYECKHX IIeHHOCTeH. Ero
NPOCTBIE W TOHATHBIE XHKMETHI OBICTPO PACHPOCTPAHSINCH CPEIH
HapoJa M IPHUHECIH eMy LIMPOKyIo u3BecTHOCTh. CeromHs SlcaBu c
IyOOKMM YBa)XKEHHEM IOYMTAETCS KaK HMCTOPHKO- KyJIbTypHas
mnuHocTh B LleHTpanpHOM A3sum, AHatonuu u Ha bankanax, a ero
¢dunocodckue W PETUTHO3HBIC B3TJBIIBI MPOJOJDKAIOT OKAa3bIBAaTh
3HAYUTCJIbHO BIIMSAHUC HA JYXOBHOC BOCIIMTAHUE HOBOT'O ITOKOJICHUA.

KawueBble  ciaoBa:  OTHODONBKIOPHBIC  CIOXKEThI,  Marus,
Puryanbueiii Gonbkiop, [Ipoknsatue, HaunonaneHslit ko,

Extended Summary

Khoja Akhmet Yassawi was a major Sufi thinker, theologian, and
educator who profoundly influenced the evolution of religious and
philosophical thought in 12th-century Central Asia and laid the spiritual and
cultural foundations of Turkic-Islamic civilization. His worldview and
intellectual legacy elevated the process of the adoption of Islam by Turkic
peoples to a new qualitative level, defining not only confessional
transformations but also complex social, cultural, and civilizational changes.
The essence of Yassawi’s teaching lies in developing a holistic model of
spiritual synthesis by adapting universal Islamic principles to the local
ethno-cultural environment. This model presents Islam not merely as a
dogmatic system, but as a comprehensive worldview grounded in inner
spiritual perfection, moral self-improvement, and social responsibility. The
formation of Yassawi’s worldview was shaped not only by classical Islamic
sciences figh (Islamic jurisprudence), kalam (Islamic theology), tafsir
(Quranic exegesis), and hadith (the sayings of Prophet Muhammed) but also
by the deep mystical and existential traditions of Sufism. However, his
distinctive feature lies in his ability to convey this complex religious and
philosophical system in a simple and accessible form at the popular level.
Despite his complete mastery of Arabic and Persian scholarly traditions, he
chose to disseminate his teachings in the Turkic language, thereby making
religious knowledge accessible to broad social groups. This phenomenon can
be regarded as an effective model of social inclusion and cultural adaptation
of religious knowledge. Yassawi’s teachings corresponded to the worldview
of nomadic and semi-nomadic societies and facilitated the organic
integration of Islam with local cultural traditions.
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Yassawi’s principal work, the «Divan-i Hikmet», constitutes a
unique textual corpus that embodies the syncretic unity of Sufi poetry and
religious-philosophical reflection. In this work, the fundamental concepts of
Sufism tawhid (the unity of God), iman (faith), ibadah (worship), ihsan
(spiritual excellence), piety, patience, gratitude, dhikr (remembrance of
God), faqr ( spiritual poverty), divine love, self-discipline, and obedience to
a spiritual guide are systematically analyzed, while the stages of spiritual
development sharia (islamic law), tariga (sufi path), ma’rifa (heart-based
awareness) and haqiga (is the state of spiritual closeness God) are
substantiated both theoretically and practically. The content of the hikmets,
while didactic in nature, reveals at a deep philosophical and existential level
the inner contradictions of the human being, the struggle with the ego, the
spiritual quest, and the aspiration toward God. In this regard, Yassawi’s
poetry should be considered not only as a form of literary art but also as a
comprehensive system that forms the methodological and axiological
foundation of Sufi practice.

The institutionalization of Yassawi’s teachings was realized through
the Sufi order he founded, the Yassawiyya Order. This order became an
important institution of spiritual education, social integration, and religious
enlightenment in medieval Turkic society. Yassawi’s disciples and followers
actively conducted missionary activities in regions such as Bukhara,
Khorasan, and Anatolia, widely promoting the ethical, humanistic, and
spiritual principles of Islam. As a result, the Sufi worldview became an
integral component of the religious consciousness of Turkic peoples and
contributed to the formation of a culturally adapted and popular form of
Islam.

The geographical scope and historical influence of Yassawi’s legacy
demonstrate the universal nature of his teachings. His ideas spread beyond
Central Asia to Anatolia and the Balkans, significantly contributing to the
development of Sufi culture, literary traditions, and spiritual values. The
Yassawi tradition provided the foundation for numerous subsequent Sufi
schools and movements, shaping their intellectual paradigms and guiding
their spiritual practices. In this sense, Yassawi’s teachings constitute the core
of spiritual continuity and cultural succession within Turkic-Islamic
civilization. In contemporary academic discourse, the legacy of Khoja
Akhmed Yassawi is examined through interdisciplinary approaches, with its
historical, philosophical, theological, literary, and cultural dimensions
analyzed comprehensively. He is regarded not only as a representative of
Sufism but also as a catalyst of cultural transformation, a builder of spiritual
identity, and a symbol of civilizational integration. The axiological potential
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of Yassawi’s teachings is particularly relevant in the context of
globalization, serving as an important theoretical framework for addressing
complex social phenomena such as spiritual crisis, the erosion of value
orientations, religious radicalism, and secularization.

Therefore, the Sufi legacy of Khoja Akhmed Yassawi represents a
fundamental component of Turkic-Islamic civilization and a complex,
multidimensional phenomenon that has shaped its spiritual, cultural, and
social development. This legacy should be understood not only as a
historical and cultural monument but also as a universal theoretical and
methodological system that requires reinterpretation within the framework of
modern scientific paradigms and retains exceptional scholarly value.
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KANI DEDiIGUM ERENLER: “ATALAR SOZi”NiN DEDE
KORKUT’U UZERINE BiR DEGERLENDIRME

Aslihan HAZNEDAROGLU"

Oz: Orta Asya’dan Anadolu ve Rumeli’ndeki yazili gelenege uzanan
stirecte Dede Korkut’un efsanevi kimligi bir doniisiim gegirmis, farkl
sosyal zeminlerde farkli ihtiyaglara gore yeniden yorumlanmistir.
Dede Korkut adi, “Oguzname” adiyla anilan tevarih, destan ve 6zli
sozler ihtiva eden eserlerin ortak bir referansidir. Tirk¢enin en eski
atasozii derlemelerinde Dede Korkut’a atfedilen sozler bulunur. Bu
calismada Berlin Devlet Kiitiiphanesinde kayitli Atalar S6zi metni,
Dede Korkut imajinin degisimi agisindan degerlendirilecektir. {lk defa
Heinrich F. von Diez tarafindan tanitilan Hézihi’r-Risalet-i min
Kelimat-1 Oguzname el-Meghtr bi-Atalar S6zi adli yazma, Dede
Korkut adinin modern literatiire girmesini saglayan 6zel bir metindir.
Bu calismada elimizdeki bu Atalar Sézi yazmasinin 1v-4r araliginda
yer alan metinden yola ¢ikilarak Dede Korkut imajinin aldig1 bigimler
tartismaya agilmaktadir. Giindelik hayatla irtibatli bir metin olan
Atalar S6zi’nde Dede Korkut, yer yer destanlar ¢agina ait bir sdzcii
olmaktan ziyade gorgii ve zevk elestirisi getiren bir niiktedan olmaya
yaklagir. Osmanli toplumunun ¢ok katmanli ve renkli bir manzarasini
sunan Atalar So6zi’nde Dede Korkut’'un degisen ¢ehresini
gozlemleyebilecegimiz birkag¢ husus; “ahir zaman yorumu”, “gorgii ve
begenilere yonelik elestiriler”, “Tiirk ve Tiirkmen kavramlarinin
kullanim1” ve “galiz sozler” alt basliklarinda ele alinacaktir.

Anahtar Kelimeler: Dede Korkut, Atalar S6zi, Diez, Hiciv, Osmanl
edebiyati.

WHERE NOW ARE THE NOBLE HEROES I KEPT
PRAISING: REASSESSING THE IMAGE OF DEDE
KORKUT iN “ATALAR SOZi”

Abstract: In the process spanning from Central Asian legends to the

written tradition in Anatolia and Rumelia, the legendary identity of
Dede Korkut has undergone a transformation, undergoing
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reinterpretation according to different needs across diverse social
contexts. The fundamental characteristic of Dede Korkut within the
entirety of oral and written tradition is his status as an authority figure.
The name Dede Korkut serves as a common reference for works
containing chronicles, epics, and aphorisms known by the title
'Oguzname.' The oldest proverb collections in the Turkish language
contain sayings attributed to Dede Korkut. This study will evaluate the
text titled Atalar Sozi (Words of the Ancestors), registered in the
Berlin State Library, in terms of the transformation of the Dede
Korkut image. Introduced for the first time by Heinrich F. von Diez,
the manuscript titled Hazihi’r-Risélet-i min Kelimat-1 Oguzname el-
Meshir bi-Atalar S6zi is a significant text that facilitated the
introduction of the name Dede Korkut into modern literature. Based
specifically on the text located between folios 1v-4r of the Atalar S6zi
manuscript, this study initiates a discussion on the new forms assumed
by the image of Dede Korkut. In Atalar Sozi, a text deeply connected
to daily life, Dede Korkut approaches the persona of an urban scholar
offering critiques of etiquette and taste, rather than merely being a
spokesperson for the age of epics. Presenting a multi-layered and
colorful landscape of Ottoman society, Atalar S6zi allows us to
observe the changing face of Dede Korkut through several aspects,
which will be addressed under the subheadings of eschatological
interpretations (akhir zaman), critiques of etiquette and tastes, the
usage of the concepts of “Turk” and “Turkmen” and obscene
language.

Keywords: Dede Korkut, Atalar S6zi, Diez, Satir, Ottoman Literature.
Giris

Bir topluluk tarafindan sahiplenilen ve yiicelik atfedilen bir kisilik,
kolektif hafiza i¢inde kaginilmaz olarak efsanevi bir kimlige biiriiniir.
Elimizdeki efsanevi kisilik, donemin kendi ihtiyaglar1 dogrultusunda yeniden
yorumlanip donilisiim gegirebilir, farkli zaman ve mekanlarda yeniden
uretilebilir. Orta Asya’dan Anadolu’daki yazili gelenege uzanan siirecte
Dede Korkut kimligi de bir doniisim gecirmistir. Elimizdeki metinler ve
sozlii kiiltirden yapilan derlemeler, Dede Korkut'un ¢ok katmanli ve
dinamik kisiligini degerlendirebilmek i¢cin 6nemli bir imkan alan1 acar.

Dede Korkut Kitabr’nin kesfedilmesinden bugiine Dede Korkut’un
tarihsel kisiligini aydinlatma yolunda bir¢ok c¢alisma yapilmistir (Kirzioglu,
2000; Gokyay, 2016). Fazlullah Resideddin’in (Togan, 1982) metni basta
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olmak tizere Oguznamelerde, menakipname gibi farkli tiirde eserlerde’ Dede
Korkut hakkinda bazi bilgiler bulunur. Bazen birbiriyle ¢elisebilen bu
bilgiler, Korkut Ata’nin tarihte Tirkler arasinda hiirmet goren onemli bir
bilge ve ozan oldugu hakkinda bir kanaate varmamiz icin yeterli veriyi
sunar. Seyyahlarin Dede Korkut’un mezar1 hakkinda bilgi veren notlar1 da’
Dede Korkut adi heniiz modern Tiirk edebiyat: literatiiriinde yer almazken
tarihe diisiilmiis 6nemli kayitlardir. Bu notlardan hareketle Dede Korkut un
Sir Derya ve Aral Golii ¢evresinde yasamis oldugu diisiiniilmektedir. Ali Sir
Nevayi’nin (2021, s. 408), Korkut Ata hakkinda fazla sdzden sakinarak
verdigi birka¢ satirlik bilginin onun zaten “herkesge malum oldugu”
giivenenine dayandigi diisliniilebilir. Anlati gelenegine c¢ok Onemli izler
diisiirmiis olan bu sahsiyetin efsanevi kimligi, tarihi kimliginden bagimsiz
olarak toplumsal bir isleve sahiptir. Bu islev, ona atfedilen kutsallikla
birlikte sekillenmistir.

Dede Korkut {izerine yapilan calismalar, genellikle onu destan
caglara ait bir bilge tipi ekseninde yorumlar. Bu tip, gaipten haber
sOyleyen bir bilge, Oguz beylerinin danistigi, miiskiilleri ¢ozlicii bir
danigsman ve bey ogullarina ad veren, onlarin kahramanliklarimi vasfederek
destan soyleyen ozandir.? Bilgelik ve ozanlik, Dede Korkut tipinin en énemli
bilesenleridir. Oguz beyleri kopuza Dede Korkut’tan dolay1 hiirmet ederler.*
Bu yoniiyle Dede Korkut anlatilari mitik eksende bircok defa
yorumlanmigtir. Dede Korkut’un Tiirkistan merkezli imajin1 degerlendirme
hususunda Tiirkmen, Kazak ve Kirgiz rivayetleri biilyiik bir 6nem tasir. Bir
Kirgiz sdylencesine gore o, riiyasinda isittigi “Korkut’un kabri kazildi”
sOziinlin ardindan olimden ka¢gmaya baslamis ve Sir Derya Nehri’nin
kenarinda kopuz ezgileri calarak can vermistir. Amerikali diplomat
Schuyler’in da (1877, s. 62) seyahat notlarinda not ettigi bu anlati, ayrica
Dede Korkut’un kopuzu perilerden 6grendigi (bk. Aca, 2000) seklindeki
anlatilarin Dede Korkut’un Tiirk diinyasinda taninan imajina 6nemli katkilart

! Birkag 6rnek metin olarak: Bakir, 2008, s. 24; Yilmaz Onder, 2019, s. 79; Golpinarli, 1958,
s. 73, Giiler, 2022, s. 246; Olmez, 2020.

2 Jirmunsky, 1962, s. 120. Bu konuda ozellikle Olearius (1669) adi anilmalidir. Dede
Korkut’un mezarina dair Olearius ve Schuyler’in notlarimi degerlendiren bir ¢alismamiz
Séylem 5. Uluslararasi Filoloji Sempozyumu’nda sunulmug ancak heniiz yayimlanmamustir.

3 Alp ozan hakkinda bk. (Yildirim, 2000, s. 336)

* Egrek boyundan su sahne hatirlanabilir: Oglan sermiirdi, 6rii turdi. Kilicinun balgagma
yapisdt kim buni ¢arpa. Gordikim elinde kopuz var, eydiir: “Mere kafir Dedem Korkud
kopuzt hiirmetine ¢calmadum” dédi. “Eger eliinde kopuz olmasayd: agam bastyciin seni iki
pare kiluridum” dédi. Cekdi kopuzi elinden aldi. Oglan burada soylamis, géreliim hanum, ne
soylamus (135b/13-136a/4; Tezcan-Boeschoten, 2001).
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oldugu kuskusuzdur. Bununla birlikte bu anlatilarin Dede Korkut Kitabi’nda
izi bulunmaz.

Elimizdeki Dede Korkut Kitab: niishalar1 (Dresden, Vatikan, Ankara
ve Bursa) Osmanhi cografyasinda ve Osmanli doneminde yaziya gecirilmis
metinlerdir. Yiiksek ihtimalle bir Osmanh miiellifi tarafindan® Dede Korkut
adin1 kullanarak aktarilan Dede Korkut Kitabi, destan geleneginin geg
donemdeki bir yansimasi olmakla birlikte sehirli, kozmopolit ve ¢ok
katmanli bir toplumsal zeminde iiretilmis olarak karsimiza ¢ikmustir.
Metinleri yeniden sekillendiren ve onlar1 adlandiran bu Osmanli baglamim
gdz ard1 etmek, Dede Korkut tipinin gecirdigi degisimi perdeleyebilir. Dede
Korkut adina atifta bulunan birbirinden farkli metinler, farkli toplumsal ve
kiiltiirel zemini tanimamiz i¢in dnemli firsatlar sunmaktadir.

Dede Korkut Kitabi’nda ortaya konan “Korkut Ata/Dede Korkut/Dede
Sultan” tipi, sozlii gelenekteki destansi anlatilarla uyusur. Ancak Dede
Korkut tipi, Dede Korkut’la ilgili metinler evreninde her zaman tek bigimli
degildir. Bu ¢alismada ele alacagimiz tlizere Atalar Sozi metni farkli bir Dede
Korkut imajin1 da 6niimiize koymaktadir. Afalar Sozi yazmasi, sadece Dede
Korkut hakkinda degil “Oguzname” hakkinda da farkli bir tanimlama
yapmamizi gerektirir. Bu ¢aligmada ilk defa von Diez tarafindan tanitilan ve
bliylik kismi yayimmlanan Atalar S6zi metnini merkeze alarak Osmanl
baglami i¢inde “Dede Korkut™un degisen g¢ehresini ve “Oguzname”
kavramini degerlendirmeye calisacagiz. Bu calisma Afalar Sézi metninin
Dede Korkut metinleri arasindaki yerinin konumlandirilmasini da amaglar.

1. Oguznameler ve Dede Korkut

Dede Korkut hakkindaki ¢aligmalar, dncelikle “Kitab-1 Dede Korkut”
veya “Dede Korkut Kitab1” adiyla anilan bir yazmanin ve bu yazmaya
paralel niishalarin merkezde oldugu bir metinler evrenini esas alir. Dede
Korkut’un “boylar1” hakkinda elimizde dncelikle Dresden, Vatikan, Ankara
ve Bursa yazmalar1 vardir. Dede Korkut Kitabr’'nda “boy” adi verilen
anlatilarin sonunda Dede Korkut'un “boy boylayip soy soyladigi ve bu
Oguznameyi diizdigl” ifade edilir. Art arda kullanilan, bazen birbirlerinin
de yerine gecebilen bu iki sdzlin benzer bir anlam alanina sahip oldugunu
disiinebiliriz. Nitekim Dede Korkut Kitabr’nin Tirkiye'de ilk defa

5 Boratav (1958: 62), Kay1 vurgusundan hareketle Dede Korkut Kitabi miiellifinin eserini
Osmanli padisahi1 Fatih ile Akkoyunlu hiikiimdar1 Uzun Hasan’in devletinin simirlari heniiz
kesinlesmedigi bir bolgede ve tarihte yazmis olmasinin, bu sekilde her iki hiikiimdar1 ayni
anda hosnut etmek istemesinin de ihtimal dahilinde bulundugunu sdyler
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calisilmaya baslandigi donemde bu kitap bir Oguzname olarak goriilmiis, bu
sekilde tanmitilmistir. Dede Korkut Kitabi’nin “Oguzname”den ¢ikarilmig bir
par¢a oldugunu diistinen Kopriilii, Oguznamelerin tarihten ziyade
menkibeler mecmuasi oldugu diisiincesini dile getirmistir (1976, s. 26).
Ercilasun (2019a, s. 7), Dede Korkut Kitabi’n1 Oguznamelerin bir pargasi
olarak kabul ederken ayrica Oguznamelerin en temelde ii¢ pargadan
olustugunu ilave eder: “Tiirklerin ve Oguzlarin efsanevi tarihi, Dede Korkut
boylar1 ve Dede Korkut’'un soyledigi giizel sozler”. Ercilasun’un “nehir
destan” olarak betimledigi ve “Oguz Bitig” adim1 verdigi eserinde otuza
yakin Oguzname metni degerlendirilmistir. Biitiin Oguzname metinlerini bir
parca-biitlin iliskisi i¢inde degerlendirme Onerisi, Oguzname adini gegiren
metinlerin alanda birlikte ele alinmasini, bu metinlerin bir kiilliyat i¢inde
degerlendirilmesini getirmistir.® Oguzname’nin ii¢ ayr1 anlam alani oldugu
tespitini elimizdeki metinler evreninde degerlendirmek gerekir:

Tarih olarak Oguzname: Oguznamenin “Tiirk-Oguz tarihlerine
verilmekte olan umumi bir isim” (Koprili, 1976, s. 250) oldugu,
Oguznameler hakkindaki en temel kanaattir. Tiirklerin soy agacini ve tarihini
anlatan ve “Oguzname” adiyla anilan metinlere sahibiz. Bu metinlerden
“Oguzlarin tarihi” olarak da bahsedilmektedir. Defterdar Seyfi Celebi (2020,
s. 83), Uzun Hasan’in seceresinden bahsederken “Oguz tarihi” adindaki bir
kitaba atifta bulunur Ebulgazi Bahadir Han, Tiirkmenlerin seceresini ve
tarihini anlattifi eserini bir “Oguzname” olarak sunar. Bunun gibi
Oguzname’nin bir tevarih metni olarak degerlendirildigi birgok kayit
bulabiliriz. Oguznameyi “tarih” olarak degerlendirirken bu tarihin inanilan,
kutsal kabul edilen anlatilar oldugu gozden kagmamalidir. Bugilin “sozlii
tarih” olarak da degerlendirilen bu metinler “inang” alaninin temel
unsurlarindandir. Inang unsuru tarihle destan arasindaki sinirt da belirsiz
kilmaktadir.

Oguz gazalarnm anlatan destanlar, destans1 anlatilar:
Oguznamelerin Oguzlarin destansi anlatilar1 oldugu, 6zellikle Dede korkut
Kitabi'na gore yapilan bir degerlendirmedir. Dede Korkut Kitabi’nda
boy’lar, Dede Korkut’un “boy boylayip soy soylama’s1 ve “bu Oguznameyi
diizmesi” ile nihayetlenir. Baz1 anlatilarin sonunda anlatiy1 baglayan soz,

¢ Oguzname admin gegmedigi fakat Oguz adini, Oguz Han’m ogullarini ve tamgalarini anan
metinler de Oguzname 6n kabuliiyle degerlendirilmektedir. Kagalin, Tiirk Tarih Kurumu
Kiitiiphanesi’nde buldugu yazmanin ilk sayfalarini “Oguzname” diye bagliklandirir (2017, s.
207). Ayrica Demir, “Oguz Name” iist basligii tastyan serisinin 3. cildinde Kaggarli
Mahmud’un Oguz tamgalarina dair bilgi verdigi kismi da Oguzname olarak takdim
etmektedir (2025, s. 19-22). Demir’in ayni1 isimde bagka bir serisi daha vardir.
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“¢azi erenler basma ne geldigiin eydi veérdi” (D.147b/1, D. 153b/7)
seklindedir. Metnin kurulusunda Dede Korkut’un son soézleri, olaylarin
kayda gecirilmis bir kahramanlik anlatisina doniismesine hizmet eder. Bu
noktada Oguzname’nin “boy boylamak”la benzer bir anlam alanina sahip
oldugu agiktir.

Oguzname igin destansi anlatilar demek, Oguzname kavraminin en
eski taniklarindan biri olan Ebubekir Abdullah Aybeke’d-Devadari’nin
Diirerii’t-Tican eserinde yaptigi tanimlama ile de uyumludur. Bu metinde
ed-Devadari “muahhar” Tirklerin kutsal bilip saydiklart Oguzname adh
kitaptan s6z eder. Buna gore Oguzname, ilk Tiirk hiikiimdarlariin ve
kahramanlarmin hikdyelerini, destanlarini ihtiva eden bir metindir’ ve bu
Oguznameyi ezberleyip okuma hiinerine sahip kimseler vardir. Dede Korkut
Kitabr’'nda icranin Dede Korkut tarafindan gergeklestirildigini okumaktayiz.
Inang unsurunun tarihle destan arasindaki sinir1 belirsiz kildigim burada da
hatirlamaliyiz.

Ozlii soézler: Oguznamelerin iigiincii par¢asi olan “Dede Korkut’un
giizel sozleri”, bizim bu yazida ele alacagimiz metni de igine alan
kategoridir. Dilimizdeki en eski “atalar s6zi” mecmualar1 Oguzname
kaydiyla takdim edilmistir. St. Petersburg (Caukr-IletepOypr) yazmasi® gibi
Dede Korkut adimin anilmadigi “Oguzname” niishas1 da vardir. Bizim bu
calismada konu edindigimiz Berlin yazmasi 6zel olarak Dede Korkut’u
anarak baslar; Dede Korkut, eserde kaydedilen 6zlii s6zlerin bir referansi
olur. Dede Korkut Kitabi’nin girigindeki 6zIlii sézler de Dede Korkut’a
atfedilmistir. Bu 6zl sozler, alanda daha ¢ok “soylama” olarak anilir.

Ankara yazmasinda “soylama-y1 Dede Korkut” ve “sdyleme-yi Dede
Korkut” seklinde takdimlerin bulunmasi da (Kagalin, 2017: s. 10, 11)
o6nemlidir. Biiylik 6l¢iide bir soylamalar seckisi seklinde ilerleyen Gilinbed

7 Ercilasun adi gegen kism gekilde gevirmistir: “Muahhar (sonraki, diger) Tiirklerin de saygi
gosterdikleri ve aralarinda elden ele dolastirdiklart Oguz-name adinda bir kitaplar1 vardir. Bu
kitapta onlarmn ilk faaliyetleri ve ilk hiikiimdarlar1 hakkinda bilgi bulunmaktadir. O
hiikiimdarlardan biiyiigiiniin adi Oguz'dur._Oguzname’de Tepegdz diye isimlendirilen bir
sahsin hikayeleri anlatilir (...) Bu kitapta, Oguzlarm aralarinda giiniimiize kadar
anlatageldikleri meshur hikayeleri ve meselleri vardir. Onlardan zeka sahibi ve soy soylama
ilmine vakif olanlar bunlar1 ezberleyip anlatirlar” (Ercilasun, 2019, s. 24).

8 Bu yazma Petersburg Devlet Universitesi Sarkiyat Fakiiltesi El Yazmalar1 Boliimii no.
121/58 yer numarasinda kayitlidir. 36 varaktan olusan yazma eserin tipkibasimu Tiirk Tarih
Kiitiiphanesi arsivine Demir tarafindan eklenmistir. Bu yazmaya dair metinler i¢in Alizade
1987; Ercilasun, 2019a, s. 309-315.
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yazmasinin ilk sayfalarinda “Dede’nin soylar1’” kirmizi miirekkeple
basliklandirilmistir:

Bu soyda Dedeniin miidde‘as: budur ki her kim, belki her
neste, 6z haddinde ve kemalinde olsa yahsidur, ehl-i isti‘dadi kemal
tahsiline tergib édiip mev‘iza éler (G.2/5-6)

Dedeniin bu soyda matlabi budur ki her miimkin muhtacdur
0z zatinda, pes insan ki ekmel-i miimkinatdur, muhtacrakdur; pes
her kim diinya ve ahiret refahi-y-¢iin her neye muhtac-durur;
hikmet-i baliga muhtacdan ilerimuhtacun ileyhi halk ediibdiir
(G.4/6-7; Azmun, 2024: 18, 20).

Sik sik Dede Korkut adini gegiren Giinbed yazmasinda “Dedem soy1”
ifadesinin o6zel bir terim olarak kullanmildig1 fark edilecektir (G.13/14,
G.37/13, G.45/3). Bu tablo bize Dede Korkut’un; 6zIi, siirsel soz sdylemede
onemli bir kaynak oldugunu, giizel sozlerin atfedildigi kurucu bir deger
oldugunu gosterir. Bu hususu “kiiltiirel kahraman” (cultural hero)
kavramiyla degerlendirmek miimkiindiir (Cobanoglu, 2003, s. 6). Kutsallik
vurgusuyla ortaya konan atasozleri, bu kutlu bilgeye atfedilmistir. Bu agidan
Dede Korkut, diger iki Oguzname tiirinden daha fazla “6zli s6z”
anlamindaki Oguznamelerle ilgili goriilebilir.

“Tevarih” olarak sunulmus olan Oguznamelerde Dede Korkut adina
tarihi bir kisilik olarak yer verilmektedir.” Bu durumda Dede Korkut adinin
Oguznameler hakkinda kilit bir Oneme sahip oldugunu goriiriiz.
Oguznameler neredeyse efsanevi Tiirk hiikiimdar1 Oguz Han’dan daha giilii
bir sekilde Dede Korkut’un manevi kisiligiyle iligkilendirilmistir. Oguzname
adiyla anilan metinler, Dede Korkut hakkinda yapilan arastirmalar1 yakindan
ilgilendirir.

Biitiin bu metinler evreninde Dede Korkut'un One ¢ikan bazi
ozellikleri degismez. Ancak farkli donemlerde farkli baglamlarda {iretilmis
metinlerde Dede Korkut tipinin giincellendigini veya baska bir tiple
etkilesime girerek degisime ugradigim1 da goriiriiz. Toplum sabit bir
karakterde var olmadigr gibi bu toplumun {irettigi kahramanlar da tek
boyutlu degildir, degisme/doniisme kabiliyetindedir. Dede Korkut, bazi
baglamlarda “Boz atli Hizir”, “Lokman Hekim”, “Davut Peygamber”, “Nuh

° Birbirine paralel metinler olan Secere-i Terakime, Kazan Oguznamesi ve Salar Baba
Oguznamesi'nde Korkut, Inal Han’mn veya Inal Yavku'nun kendisine danistig1 bilge kisidir.
Olen hiikiimdarin diinyada kalan ogluna Dede Korkut'un Tuman (Olmez, 2020, s. 163) veya
Karaman (Giiler, 2022, s. 194) adin1 vermesi, bu metinlerde tekrar eden bir anlatidir. Ayn1
konu Resideddin Oguznamesi’nde de (Togan, 1982) gecmektedir.
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Peygamber” gibi farkli kisiliklerle 6zdeslesebilir.!® Kiiltiirel islev, Dede
Korkut’u farkli sosyal zeminlerde farkli bir kimligin tasiyicis1i olarak
dondistiiriir, ona yeni katmanlar ilave eder. Ortak kiiltiirel bir deger, sozli
kiiltirde toplumsal elestiriyi dile getirmenin de bir formiilii olarak
kullanilabilir. Icra ortami, metinlerin {izerine oldugu gibi efsanevi
kimliklerin iizerine de yeni katmanlar ilave eder. Andrews’in (2012, s. 214-
215) Osmanl siiri i¢in siklikla vurguladig: gibi, bu metinler dis diinyadan
yalitilmis, kapali bir meclisin soyut ve duragan bir edebiyati degildir.
Karagbz ve Hacivat oyunlarinda, Nasreddin Hoca fikralarinda, hezeliyat
tiirlindeki metinlerde, sairlerin agir taslamalarinda ortaya g¢ikan elestiri,
Atalar S6zi’nde Dede Korkut 6znesi lizerinden ifade edilir.

Oguzname adiyla anilan ve Dede Korkut’la iligkili metinler iginde,
digerlerine nazaran daha farkli bir Dede Korkut imaj1 yansitan metinlerin,
“atalar so6zl” ihtiva eden metinler oldugunu sdylemek miimkiindiir.
Ercilasun bu metinlerin “Dede Korkut’un giizel s6zleri”ni ihtiva ettigini
sOyler. Bu a¢idan atasozii iceren metinlerde Dede Korkut’un “atalar” temsil
eden bir referans isim oldugunu soyleyebiliriz.

Atalar S6zii yazmalari arasinda Berlin’de bulunan bir yazma ayrica
0zel bir yere sahiptir. Bu ¢alismada Dede Korkut’un farkli ¢ehrelerini takip
etmek icin degerlendirecegimiz yazma, Hdzihi'r-Risdtii min Kelimdti
Oguzndme El-Meshiir bi-Atalar Sozi bashigmmi tasiyan yazmadir. Bu
calismada bu yazmadan kisaca Atalar Sozi adiyla bahsedecegiz.

2. Hazihi’r-Risaletii min Keliméti Oguzniame El-Meshiir bi-Atalar
Sozi veya Kitab-1 Oguznime-i Tiirki ve Tatarca Darb-1 Meseldiir Adl
Yazma

Bu yazma Berlin Devlet Kiitiiphanesi’nin Yazmalar Cetveli’ne cilt
IV, Nu. 34-18891 ile kayithdir."! Yazmanin bir kopyasmin bulundugu Tiirk
Tarih Kurumu Kiitiiphanesi’ndeki eser tanitim yazisinda su bilgiler yer alir:

10 Barthold, Korkut Ata ile Hizir miti arasinda benzerlik bulur (2021, s. 23); Kagalin ise
Atalar Sézi ile Kabusname arasinda ilgi kurarak Nusirevan’t anar; ayrica Lokman Hekim’in,
oglu Siileyman’a nasihat veren Hz. Davut’un Korkut Ata’nin bilgece sozleri konusunda bir
arketip oldugunu ima eder (2017, s. 11). Bu konuda ayrica bk. Haznedaroglu, 2025, s. 156-
159).

' Yazmanin Berlin Devlet Kiitiiphanesi’ndeki (Staatsbibliothek zu Berlin) dijital kopyasina
ulagmak igin https://digital.staatsbibliothek-
berlin.de/werkansicht?PPN=PPN1772212091&PHYSID=PHYS 0001&DMDID=.
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Eser adi dis kapakta “Kitab-1 Oguzname-i Tiirki ve Tatarca Darb-1
Meseldiir” olarak ge¢mektedir. “Tiirkce darb-1 meseldirler”. I¢
kapak. “Hazihi'r-Risélet-i min Kelimat-1 Oguzname el-Meshir bi-
Atalar Sozii; Berlin Kral Kiitiiphanesi Yazmalar Cetveli, c. IV, nu.
34, Berlin 18891 kayd1 yer almaktadir. 86 varaktir. Kapaginda Kitab-
1 Oguzname-i Tiirki ve Tatarca Darb-1 Meseldiir” kaydi
bulunmaktadir. i¢ kapakta “Oguzname” yazmaktadir. Oguzname, el
yazmasi eserin 1-41 varaklar1 arasindadir. Her sayfada 17 satir
bulunmaktadir. Hakkinda Berlin Devlet Kiitiiphanesi Pertsh
katalogunda kisa bir bilgi bulunmaktadir. Yazar1 ve yazilig tarihi
belli degildir. Eserin cilt kapaginda sonraki ilk sayfanin sag
kosesinde “Oguz-name ya'ni zurub-1 emsal” sol kosede ise latin
harfli diez yazisinin altinda Tiirk¢e “Tiirk¢e zarb1 meseldiirler” kaydi
yer almaktadir.

Resim 1: Hazihi’'r-Risdletii min Kelimdti Oguzndme El-Meshiir bi-Atalar
Sozi yazmasimin dis ve i¢ kapagi.
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A O e 3L p e e

AT e ielicernfUIeioh dopergind i dal

Resim 2: Hazihi’r-Risaletii min Kelimati Oguzname El-Megshir bi-Atalar S6zi
yazmasinin ilk sayfasi.

Bu yazma iizerinde calisan ilk kisi Heinrich Friedrich von Diez’dir
(1811; 1815). Von Diez’in Dede Korkut arastirmalarindaki onciiliigii Atalar
Sozi lizerine calismasiyla baglar. Dogu’ya ait el yazmalarinm1 degerlendiren
arastirmaci, Denkwiirdigkeiten von Asien (Asya Awitlari) st bashigini
tasiyan, baslangigta birkac ciltlik olarak diislindiigii iki ciltlik serinin ilk
cildini 1811°de, ikinci cildini 1815’te yayimlamistir. Aslinda von Diez, ilk
calismasinda Dede Korkut’u tam olarak teshis edememistir. “Korkut Ata”
adimt  kork- eylemiyle iligkili olarak “korkun¢/kizgin baba” ve
“korkung/kizgin dervis” seklinde diisiinmiistiir.'?

Diez’in Dogu yazmalara dair kitabimin ikinci cildinde de Kitab-1
Dede Korkut adimi tasiyan Dede Korkut yazmasi yer alir. Bugiin Dede
Korkut aragtirmalart konusunda en temel {i¢ kaynaktan ilki olan bu yazma,
Dresden yazmasi olarak bilinir. Tezcan bu yazmanin eski niishadan “Diez
icin olusturulmus bir kopya” oldugu goriisiinii dile getirmistir (Tezcan,
2020a, s. 9; 2020b, s. 297-306). Buna gore asil Dresden yazmasi kayip
olmalidir.

12 Bu konuda agiklama i¢in Bayat, 2021, s. 15-16.
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Diez’in Atalar Sozi yazmasi metnini degerlendirdigi kisim, ilk cildin
166-205; ikinci cildin 293-331 sayfalarinda yer alir. Sarkiyat ¢alismalarinin
onemli bir pargast olan bu seride Diez, atasdzlerinin tamamini aktarmayip
toplamda 400 atasoézli segmis ve bu sozleri istinsah ederek Almanca olarak
agiklamistir.”® Yazarin “bizden sonra nadir de olsa bundan faydalanmak
isteyecek ve bize tesekkiir edecek kisilerin olmasi ihtimaliyle” diyerek
(Giines, 2015, s. 173) Tepegdz anlatistyla ilgili ¢aligmasini da icine alarak
yaymmladig: ilk kitap, edebiyat tarihimiz icin bir déniim noktasidir. Ilk defa
von Diez’in bu ¢alismalariyla Oguzlar arasinda hiirmet edilen Dede Korkut
adli efsanevi kisilik, modern literatiirde kendisine yer bulmustur.
Tiirkiye’deki Dede Korkut galigmalariysa bu calismadan bir yiizyil sonra
baslayacaktir (Muallim Rif’at, 1332 [1916]).

Dede Korkut hakkindaki ilk c¢alismanin konusu olan Atalar Sozi
yazmasinin giiniimiizdeki Dede Korkut arastirmalarinda biraz ihmal
edildigini sdyleyebiliriz. Eser Ahmet Caferoglu tarafindan istinsah edilmis,
bu kopya Gokyay’in ¢aligmasina da (1938) kaynak olmustur (Sertkaya,
2022, s. 18). Gokyay’in calismasi 1s18inda Ergin (1989), Kaplan (2001, s.
21-23, 43) gibi arastirmacilar eser hakkinda degerlendirmelerde
bulunmustur. Ercilasun (2019a, s. 302-309), Bayat (2020; 2021), Sertkaya
(2020a, s. 12-23) ve Ozkan (2014, s. 343-350) Atalar Sézi yazmasi iizerine
calismalar yapmustir.'* Bahsedilen bu ¢alismalara ragmen Atalar Sozi
yazmasinin Dede Korkut calismalarinda kullanilmasi, tartigilmasi simnirli
kalmigtir. Dede Korkut hakkinda yapilagelen ¢aligmalarin birgogu bu
yazmay1 dikkate almamaktadir. Bizim temelde Atalar Sozi yazmasinin 1v-4r
sayfa araligin1 esas alan bu calismamiz, Dede Korkut tipinin bu metindeki
gorlinlimiinii ele almay1 ve bu efsanevi kisiligin degerlendirilmesi hakkinda
yeni bir pencere agmayi amaglamaktadir. Elimizdeki metinler evreninde
Dede Korkut’un tek boyutlu bir tipe karsilik gelmedigini tartigmak i¢in bu
yazma verimli bir diisiince zemini agmaktadir.

3. Atalar Sozi’nin Dede Korkut’u

Atalar Sézi'nde Dede Korkut’u baglangigta kutlu kisiler arasinda
anilan bir kisi, sonrasindaysa gelecek zamana dair Ongdrilerin (veya
zamanin elestirisinin) agzindan aktarildigi kisi olarak goriiriiz. Ozlii sézler

13 Diez’in ¢aligmalarinin Dede Korkut’la ilgili kismi, Oguz Tepegézii iist baghgiyla Hasan
Giines tarafindan dilimize aktarilmistir (Diez, 2018).
4 Yazmaya dair ayrica Yildiz Cmar (1996), Isa Ozkan damigmanliginda yiiksek lisans tezi
hazirlamistir. Necati Demir de ¢esitli kitaplarinda bu yazmadan bahsetmis ve metinden
bolimler yayimlamistir (2020, s. 42-47; 2025, s. 38).
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veya soylama, dua gibi pargalar iceren Atalar S6zi yazmasi, yasanan zamani
giiclii sekilde yansitan bir metindir.

Atalar Sozi mecmuast besmeleden sonra uzun bir dua fash ile
agilmaktadir:

Evvel sagliga calalum sagluk gelsiin, esenlige ¢alalum esenlik
gelsiin, devlete ¢alalum devletiiniiz kaim olsun... (AS.1r/2-3).1

Ardindan “Hakdan sum isteriz ki” diye baglayan kisimla kutlu kisiler
anilir. Burada “Bay Bilec” (?), “Ok¢u Kozan”, daha sonra “Selman Sultan”,
“Hizir Peygamber” ve “Korkut Ata” amlmustir.'® Buradaki dua metni,
Topkapt Sarayr Oguznamesi metni ile biiyiik bir paralelliler igerir.!” Dede
Korkut adinin Oguzlarin en kutlu kisileriyle anilmas1 6nemli bir husustur.
Her durumda Dede Korkut hem metnin hem duanin énemli bir referansidir.

Atasozlerinin biiyiik bir kutsallik zirhiyla sunulmasi 6nemli bir
husustur:

9=

Atalarufi sozi Kur’an’a girmez, [ol] Kur’an yaninca yalifi yaliii
yahsur.18 Atalar sOzini tutmayan yabana atilur, ahretde >ahretde<
tamii ehline katulur (41/5-6).

Hemen ilk satirlarda gecen bu sozlerdeki “yabana atilmak™ ifadesi, toplumun
disina siiriilmek veya cezalandirilmak anlaminda degerlendirilebilir.' Bu
kisi diinyada yabana atildigi gibi ahirette de tamu (cehennem) ehline

15 Bu ¢alismada sdz konusu yazma, kaynak olarak kullanilmaktadir.

16 Selman Sultan’m Oguz Han’a karsilik geldigi de diisiiniiliir. Bu konuda bk. Boratav, 1958:
62. Enveri’nin Diisturname eserinde su musralar vardir: ¢lin siileyman doguban buld: viictid/
cagirup Allah didi kildi siiciid / pes veliye anlar iderdi oguz / didiler biz ana oguz ayduruz
[...] an1 aydurlar oguz ismiyle yad / ana olmisdur siileyman asl-1 ad (Ademler, 2007, s. 164).
17 Topkapt Sarayr Oguznamesi’nde benzer dua su sekildedir: Dede Korkut biliglii-y-idi biliisin
vérsiin, Emir Siilleyman ugurlu-y-1di ugurin vér-stin, Salir Kazan sa’adetlii-y-idi sa’adetin
vérsiin, Baymdur Han devletlii-y-idi devletin vérsiin, Alp Ariz ...-y-di ... vérsiin, Biyig1 kanlu
Biigdiiz Emen heybetlii-y-idi heybetin vérsiin (Kagalin, 2017, s. 784-785). Bu metnin Tezcan
(2020, s. 117) tarafindan okumasi farkli yapilmistir ve Sertkaya (2020b, s. 750-763) bu
okumay1 diizeltmistir

18 Tuncay Boler’in yayimladig1 Kitab-1 Atalar’da bu soziin benzeri Ulularuii sézi Kur’an’a
girmez, illa yaninca yeler seklinde geger (Boler, 2022, s. 349).

19 Bagka atasdzii derlemelerindeki benzer ifadelere dikkat ceken Cobanoglu, bu ifadeyi “atalar
sOziinil tutmayanin cezalandirilacagi” baglaminda degerlendirir (2003, s. 6). Kanaatimizce
Yazicioglu Ali Oguznamesi’'nde konargocerligi terk edenler i¢in kullanilan “suya girip
cikamayan kopek” ve “sazlik yere atilip kaybolup yiten ok” benzetmesi (Yilmaz Onder, 2019,
s. 80) burada hatirlanabilir. Atalar sdziinii tutmayan da “yurdunda oturup kalan” kisi gibi
toreyi bozan kisi olmustur, bu yiizden “yabana atilir”.
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katilacaktir. Eser bdylece en degerli metinlerden bir metin olarak
sunulmustur.

Eserde yer alan 6zlii sozler (atasozleri) gerek Dede Korkut Kitabi’nin
girisindeki soylamalarla gerekse Gilinbed yazmasindaki soylamalarla iislup
olarak ¢ok benzesir. Atalar Sozi’ndeki bazi sozlerin benzerini veya c¢ok
yakmini Dede Korkut’la ilintili diger metinlerde bulabiliriz. Ornek olarak
hemen ikinci sayfada bulunan “yeg” redifli kisma bakilabilir. Ozlii soz
maksadina uygun olan bu kalip ifade, “yahs1”, “gorkli” (Bursa yazmasinda
“g0oriiklii”) gibi rediflerle baglanan soylamalarin tinisini tasir. Bu redifler,
kural koyma veya diizeni hatirlatmanin etkili bir ifadesi olarak ¢ok defa

kullanilmistir. “-Ar” kiplik ekinin kullanildig1 climleler de bu tiirdendir.

Dede Korkut adinin metinde, duadan sonra ilk gectigi yer su climledir:
“Dede Korkut smar1 dervislerle sdyleseniin cani ile hanumani yiter” (Dede
Korkut gibi dervislerle sdylesenin can1 ve mali elden gider). Bu s6ze Dede
Korkut'u 6ven bir soz olarak bakilabilir mi? “Da‘vacui danismend ise
yaricufi Allah olsun” ve “Acile ecellii sdylesir” gibi sozler®, bu soziin arka
planinda hatirlanabilir. Bu sozle birlikte Dede Korkut imaji farkli bir
baglamla karsimiza ¢cikmaktadir. Bu s6ziin ardindan baslayan “ahir zaman”
hakkinda haberlerin verildigi kisim, elestiri ve hiciv igeren bir metindir.
Burada artik tarihi zamani sabitlenmis, destan ¢agina ait bir tip olan Dede
Korkut’tan wuzaklasiriz. Karsimizda yer yer argoya, sert elestiri
diyebilecegimiz yorumlara da miiracaat edebilen, taklide yer veren, giincel
olanla irtibath bir Dede Korkut bulunur. Ahir zamanla ilgili kismin
sonlarinda “Ap alaca cicekden 6ndiim, ben Dede Korkut. Bir katre murdar
meni-den dondiim, ben Dede Korkut” seklinde baslayan bir pasaj bulunur.
Bu pasajda Dede Korkut, “ala gozlii dev kizindan dogmus olan” bir kutlu
kisidir, “Karmmis”in ogludur ve Oguzlarin basina ne gelecegini dnceden
bilmistir. Ayn1 metin i¢inde bir tipin farkli goriiniimlerini izleyebilme firsati,
elimizdeki metnin 6nemli bir 6zelligidir. Dual1 kisimlarda ¢ok eski bir tarihe,
Oguz milletinin var olus zamanina ait olan Dede Korkut, bazi boliimlerde
acik¢a metnin tarihsel zamanina gog etmektedir.

Dede Korkut’un Atalar Sozi metnindeki degisimini takip i¢in iizerinde
duracagimiz baglica hususlar, onun “ahir zaman” iizerinden toplumun
gorgiilerini ve begenilerini elestirmesi, giindelik hayattan aktardig:
sahneler, Tiirk-Tiirkmen adlarmm Kkiiciimseyici sekilde kullanmasi1 ve
galiz diyebilecegimiz bir dil kullanmas1 hususlaridir.

20 By sozlerin benzerleri Kitab-1 Atalar’da da bulunur (Béler, 2022, s. 287)
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Ahir Zaman Yorumu veya Zamanin Elegtirisi

Bilge kisiliklerin temel vasiflarindan olan “gelecegi bilme”, Dede
Korkut’un da temel vasfidir. Dede Korkut Kitabr’nin girisindeki sozlerde
Dede Korkut, “Oguzlarin bilicisi”, “gaipten diirlii haberler soyler idi”, “her
ne der ise olur idi” ifadeleriyle tanimlanir. Dede Korkut’un ‘“Peygamber
zamanina yakin” yasamis biri olarak takdim edilmesi, onun adiyla verilen
sOzlerin eski ve gii¢lii bir nakil olarak algilanmasina katki sunar. Bu noktada
ozellikle “ne der ise olur idi” ifadesi mithimdir. Béylece gelecek zaman bir
gerceklesmiglige gore, olasiliklara kapali bir sekilde kurulmus olur. Dede
Korkut Kitabi’'nda Dede Korkut, metnin yaziya gecirildigi zamandaki hali
yani metnin “simdi”’sini bilmistir: “Hanhik girli Kayiya” gec¢mistir; Kay1
boyuna mensup al-i Osman’dan bu hanlig1 kimse alamayacaktir. Yazicioglu
Osuznamesi’nde de (Yilmaz Onder, 2019, s. 79) tekrar eden bu soz,
gecmisten gelen bir miijdedir. Ancak Dede Korkut'un ahir zaman
hakkindaki yorumlarinin soylama olarak karsimiza c¢iktig1 iki metinde “ahir
zaman”, miijdesi verilmis olan degil elestirisi yapilan bir “simdi”dir.

“Ahir zaman”, gerek kiyamet gerekse gelecekten haber verme
bahsinde merkezi bir kavram olarak belirir. Burada “son” anlamina gelen
“ahir” kelimesi, ahir zaman1 her durumda gelecekte bir zamana sabitlemez.
Birgok metinde “ahir zaman”, simdiki zamani, halde olani ifade eder.
Simdiki zaman, “kiyamet oncesindeki ¢ok olumsuz zaman” olarak kodlanir.
Anlat1 kigisi -A kiplik ekinin kullanildigi ciimlelerle, bir genis zaman veya
gelecek zaman formu i¢inde bulundugu zamanin héallerini betimler. Ahir
zaman, yaganan zamanla ilgili sikayetlerin sunuldugu bir cerceve olarak is
goriir.?! Bugiin de Ne zorsun ahir zaman, dilimizde yaygin kullanilan bir
deyimdir. Bu deyimin bir benzeri Ne giinlere kaldik’tir. Dede Korkut’un bu
tiirden bir zaman elestirisi getirdigi iki metinden biri Giinbed yazmasinin 40-

21 Dede Korkut’un veya onun adini &diing almis anlaticinin ahir zamanda ne olacagma iliskin
sOzlerini, aragtirma nesnesine duygusal bir mesafe koymaksizin bir “kahinlik” baglaminda
degerlendirmek, onu bir inan¢ alani haline getirmek demektir. Konuyu bu sekilde
degerlendirmeyi tercih eden bir yazar, Dede Korkutun bazi “kehanetleri”ne taraftar olarak
onlarm gergeklestigini ifade etmistir: “... Yasanmis olan iki biiyiik diinya savasi ve diinyanin
farkli cografyalarinda yasanan/yasanmakta olan savaslar bunun gostergeleridir. (...) Soz
konusu ciimlelerdeki yazi kigi belirsiz yillar ile yaylak ve kislaklarin birbirinin yerine
kullanilmasint mevsimlerde yasanacak kaymalarin, dag otlarmin tiikenip yerlerine dikenlerin
kalmasini da yasanacak kurakliklarin isaretleri olarak gormek miimkiindiir. (...) Mevsimlerde
yaganan kaymalar soylamadaki ‘Yazi, kist belirsiz yillar ola.” ifadesini hakli ¢ikaracak
mahiyettedir” (Demirtas, 2024, s. 148-150).

TUPKOJIOTIA / TURKOLOJI  )KA3 /YAZ - MAYCBIM/HAZIRAN 2026 CAH/SAYT: 126, 153-192 166



Kam Dedigiim Erenler: “Atalar Sozi "nin Dede Korkut 'u Uzerine Bir Degerlendirme

43. sayfalarinda, bir digeri de ele aldigimiz metinde bulunur.??> Her iki
metinde tekrar sozleri birbirine yakindir:

Giinbed yazmasi: O/ giinleri gormemisem, men Dede Korkut, gormiis
gibi séylerem.*

Atalar Sozi: Ol giinleri gormeden soyledim, ben Dede Korkut,
gormigce inanin bana.

Heniiz yagsanmamis zamana dair konusuldugunu gosteren “gérmeden-
gérmiisce” soz kalibi, metnin yazildig1 zamanin gerceklerini gegmiste haber
verilmis ahir zaman durumu olarak yansitir. Ahir zaman betimlemelerinde
birinci referans Dede Korkut adi ise ikinci referans da “yasanan, tecriibe
edilen zaman” olmalidir.

Iki metin arasindaki paralellik, metnin baz1 unsurlarinda agik sekilde
goriiliir. Soylamalar ahir zaman tarifine dogadaki degisimi anarak girer,
devaminda diizenin bozulmasina, tarimin yayginlasmasina yonelik endigeler
diler getirilir:

22 ki metnin karsilastirildig1 caligmalar olarak Sertkaya, 2020a, s. 12-22; Nagisoylu, 2021, s.
62-65; Sertkaya-Uzuntag 2020, s. 87-99.

23 Giinbed yazmasi nasirleri (Ozgelik 2021, Azmun, 2024 vs.) bu parcay1 okurken virgiilii
“ben” kelimesinden sonra koyarlar. Bu sekilde ortaya ¢ikan climle “O giinleri gérmedim ben,
dedem g6rmiis gibi sOylerim.” veya “Dede Korkut gormiis gibi sdylerim.” seklini almakta.
Dahasi, “Dedem” soziinii Korkut Ata’yla arasinda kan bagi olan birisinin yazimi gibi
yorumlayan vardir (Yildirim, 2022, s. 166). Kanaatimiz “Dedem”in bir adlandiris oldugu
yoniindedir. Burada virgiiliin, ozanin bir mahlas geg¢irisi gibi “ben Dede Korkut” veya “ben
Dedem” seklinde bir ara climleyi ortaya ¢ikaracak sekilde yerlestirilmesini daha dogru
buluyoruz. Atalar Sozi’ndeki metnin sonundaki “Apalaca ¢igekten 6ndim, ben Dede Korkut”
diye baslayan kisim da bu ifadenin paralelidir. Anlatici, sdziiniin vurgusunu bu sekilde
arttirmaktadir. Bu islubun bir benzeri, Topkapt Sarayr Oguznamesi’nde “ben Kazan” redifli
soylamada goriiliir: “Koba koba taglar-idum er bupaldirdum buskunumda, ben Kazan. Kayin-
akar kara deniz-idim er bupaldurdum gevligiimde, ben Kazan...” (TSO.3/55- 57; Tezcan,
2020a).
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Atalar Sozi Giinbed yazmasi
Tag otlart diikene, Oguz, Dedem dér, ay ote, yil dolana,
geven? kala. zamaneler kopub gele,
Ulu ulu sular sogula, ancak Dag otlar1 tiikene, tikan kala.
egren® kala. Dadli diriliik tiikene, da‘va-y-ilen
Yilanlar ve ¢iyyanlar, keliirler, savas kala.
‘akrebler, boyler kirilla, heman Asl bégler tiikene, ‘avam kala.
iiremez kala. Silintiler yikila bir yérde oba ola.
Tatlu dirlik, gokeek diizenlik Derintiler yikila bir yérde kentli ola
kesile, d[a]vi kala. (G.43/1-4)7

Diinyeniin ademi kisisi azala,
hemin cadi-siyla devi kala.
Hakka kullug itmek gide,
heman sevi?® kala.

Kogsu konsu evine varmakdan
egri hayal ala. (2r/9-13)

Ayni kdke bagli olmakla birlikte bu metinlerde ile getirilen ahir zaman
kaygist farklilasmistir. Afalar Sozi’nde tarima ve kurakliga iliskin sozler,
metnin eski katmanindan kalan soniik bir iz gibidir. Dag otlarinin tiikendigi,
yalnizca dikenlerin kaldig1 yerde baglayan ahir zaman tablosu, daha sonra
sehre yonelir ve sehir mekdnini terk etmez. Tarimin yayginlagsacagi
hakkinda, sebebi belirtilmemis olan endise, sehir kiiltliriinii tehdit ettigi
Ol¢iide bir anlam tasiyor gibidir. Bu metinde, Giinbed metnindeki ahir zaman
tablosunda gecen sahnelerin daha ¢ok tarimla ilgili olanlar1 mevcuttur.
Ancak tarima bakilan a¢1 aymi degildir.  Gilinbed metninde tarimin,
kahramanca, “merd igid”lere yakisir sekilde bir yasama gore asagida
bulundugu icin hedefe kondugu goriiliir. Biitiin ge¢imini tarima baglamak,

24 Nagirler genellikle bu kelimeyi “giin” olarak okumustur (Diez, 2018, s. 43; Sertkaya,
2020a, s. 14; Ercilasun 2019, s. 303; Bayat 2020, s. 80). Demir “Oguz giin kila” diye
aktarmistir (2020, s. 44). Kelime otresizdir. Hem anlam hem de paralel metinle uyum
acisindan dogru okuyusun geven oldugunu diisiinityorum. Anadolu agizlarinda yaygin olarak
kullanilan geven, dikenli bir ¢ali tiirliniin adidir (bk TS).

25 Yagmur sulari birikmis gukur (TS).

26, Sertkaya kelimeyi “{devi} <da‘va-y-ilen savag> Aala” seklinde diizelterek verir (2020a, s.
14). Diger nagirler de “sevi” sozctigiinii farkli sekillerde (soy, savas...) okumustur. Demir,
“evi” diye almistir (2020, s. 44). Onceki iki ciimleyle uyak olusturan “sevi”, dogru okuyus
olmalidir. Burada anlatilmak istenen “Hakk’a kulluk etmenin gitmesi, yerini gegici sevgilerin
almas1” olabilir. Veya insanlar Tanri’ya sadece mistik anlamda sevgi duymakta ama ibadet
etmemektedir.

27 Silinti, “selin siiriikledigi ¢er ¢6p”; derinti de “sagdan soldan toplanma” anlamindadir. Bu
ifadeler, belli bir ge¢misi olmayan, gelenek ve diizenden yoksun olan anlaminda
kullanilmistir.
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Oguzlar i¢in kiigiiltiiciidiir. Atalar Sozi metni ise alplig1 yiiksek bir deger
olarak almamaktadir. Bu yilizden buradaki tarim elestirisi, ayn1 bakis agisini
yansitmaz. “Cadir” ve “oba” gibi konargdger yasami giiclii sekilde
cagristiran ifadeler bu metinde bulunmaz. Metnin devaminda zenginlik ve
gorglisiizlesme temelinde elestiriler vardir: “Frengi kemha, agir atlas” gibi
pahali kumaglar herkesce erisilir olmus, tuhaf giyim modalar1 ortaya
cikmustir,

Giinbed metni ahir zamam “kitlik, yoksullagsma, térenin yitimi, genis
ailenin ¢Oziiliis” gibi unsurlar iizerinden kodlarken Atalar Soézi
zenginlesmeyle gelen bir gorgiisiizliik, bayagilasmak tizerinden kodlar. Bir
tarafta toreyi hatirlatan bir Tiirkistan bilgesi vardir, diger yanda ise bir zevk
ve gorgii elestirisi getiren ve bu dile getirmede soziinii begendirme kaygisi
daha etkili olan sehirli bir edip bulunmaktadir. Atalar Sozi metninin 6zellikle
Osmanli edebiyatiyla bagini daha net ortaya koymasi bakimindan hezeliyat,
hiciv tlirlinde yazilmis metinler burada 6nemli bir karsilastirma unsuru
olabilir. “Ahir zaman” c¢ergevesinin yasanan zamani mizahi bir dille
elestirmenin bir yolu olarak kullanilmasi, Atalar Sozi'nde daha baskin olan
bir husustur.

Giindelik Hayat, Gorgii ve Zevk Elegtirisi

Atasozleri dogal olarak toplumun giindelik hayatindan sahneler
yansitma potansiyeline sahiptir. Afalar Sézi’nde bu sahnelerden bazilarn
Dede Korkut dilinden ifade edilmistir. Dede Korkut toplumdaki bozulmay1
“ahir zaman” sOylemini kullanarak dile getirirken “seyh”, “imam”
“pabuge1”, “yasmake1”, “segmen”, “kul”, “kulluke¢1” gibi farkli toplumsal
figlirleri degerlendirir. Giyimdeki abarti veya gorgiisiizlesme, kadinsi
davranan oglanlar, sakalsiz ve tiiysiiz erkekler, siislenip disar1 ¢ikan kizlar,
Dede Korkut’un elestiri nazarina takilmistir. Burada Dede Korkut Oguz
beylerine ad veren, onlarin destanlarmi dizip sOyleyen alp ozan bir kisi
olmaktan uzaklagir. Toplumsal elestirilerde kullanilan ton, Karagbéz ve
Hacivat oyunlari, nefsii’l-emr metinleri, meddah hikayeleri veya hiciv
metinlerinin tonuyla benzesir. Anlatici bazen bir mukallit gibi taklide de
basvurur:

Gonlin ¢eken tagra ¢igagan kizlar ola ve anlarun her >u< va’zina vakaria
imreniip bakagan hizler?® ola.

28 Sertkaya (2020a, s. 14), Bayat (2020, s. 183) ve Ercilasun (2019a, s. 303; 2019b, s. 9)
kelimeyi “biz” olarak vermis, von Diez’in metnini ¢eviren Giines de eklimeyi “hezler?
(bizler)” diye okumustur (Diez, 2018, s. 46). Kelime, yazildig: gibi “hiz” olarak okunmalidir.
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Begler pasalar 6ninde sdylenen yalan yanlis sdzler ola.

Ulular ekabirler meclisinde sdyletmeg-ligiin kezzablar1, kallaslar
[kallaglari] 6zler ola. (...)

Hadim ham bezden kaftanlar varken, kepelerden kepeneklerden geyecek
bulunurken, agir atlaslar frengi kemhalar has bay borkler geyeler. Sunupy
gibi fahir libasim?® begenmeyip nolur bunlardan diyeler.

Libasda erle ‘avret secilmeye. Fil hortimi gibi yenler ¢ika, sk va‘zinda
biz gibi, sivri sivri miizevveceler ve takyeler diiriyedii. Imamlarla
mii’ezzinleriin ve dahi seyhler birle miiridleriin inen pabiigc1 yagmakei3
cevaba ayidalar.3! Miilhe ridalar3? takinalar.

Tar billii, stkma tavirlu geyesiler te’lif olina, adina gét gosteren diyeler.
Biri birine biihtanlar ve iftiralar ¢og ideler.

Bir yoldasg bir yoldasina <bir yoldas bir yoldagia> yanilsa, razin dise, ana
yiiz ol denlii hasiyeler katup miift zift dellal olalar.??

kiymetliice kiz oglanlar bulunurken ii¢ eniklii alt1 kegelii kar1 ‘avratlar
gece.

sohbet idiip yiylip igmege, kog yigitler cogiken, soz keleci bilmez, bin bir
sozle gelmez alp tonuzlar, kalbi murdarlar kigirila, s6z keleci anlarun ola.
Saff-1 ni’al* birle horluk bunlaruy ola.

Ol giinleri gérmeden sdyledim, ben Dede Korkut, gérmisce inaniy bana
Oguz kavmi derler, ol gilinlere komagil benim canim algil Kadir Tagrim
(AS. 2v/5-31/10, 31/10-3v/7).

(D1sartya cikan, goniil ¢eken kizlar olacak ve onlarin her tavrina sdziine
imrenip bakan hizler (yumusak erkekler) olacak.

Beyler, pasalar huzurunda yalan yanlig s6zler sdylenecek.

Yiiksek kimseler, segkinler, kendi meclislerinde sdyletmek igin
yalancilari, kallesleri arayacaklar.

Hadim ham bezden kaftanlar, kaba kumastan, kepeneklerden giyecek
bulunurken pahali atlaslar, Fransiz ipegi, zengin isi has borkler giyecekler,
(bir de) bu gibi sasaali giyimleri begenmeyip “bunlardan n’olur”
diyecekler.

Hiz’in “escinsel oglan” anlami i¢in Miitercim Asim Efendi, 2009, s. 364; Tietze 2016, s.
495; metin 6rnekleri i¢in Develi 2001, s. 27, 37. Hiz 'in “kahpe” anlamu i¢in ise Ekici 2001, s.
58, 81. Bu metinde sdzciigiin “yumusak erkek” anlami da uygundur.

29 Fahir libas: “Gésterisli, gurur verici kiyafet” (Sentiirk, 2020b, s. 307).

30 Nagirler kelimeyi “bagmake1” okumaktadir.

31 Acik¢a anlagilamayan bu ciimleyi Ercilasun su sekilde vermektedir: “Iméamlarla
mii’ezzinleriin ve dahi seyhler birle miiridleriiy pabtigc1 basmake¢i cevana molla eyideler”
(2019a, s. 304). Giines’in gevirisine gore bu sozii von Diez, “Imamlar, miiezzinler, seyhler ve
tekke gorevlileri varken kunduracilar ve terlik¢iler konusacak™ anlaminda diigiinmiistiir (Diez,
2018, s. 57).

32 Bu 56z de tam anlagilamamugtir.

33 “Her yere duyurmak” anlamindaki bu deyimde “miift” bedava anlamindadir.

3 Meclislerde diisiik bir yerde oturmak anlamimdadir. Ni’al, ayakkabmin g¢oguludur.
Ayakkabilarin konuldugu yer, meclisin en geride kalan, itibart diisiik bir safidir. Zati, bir
mecliste degerli bir kimsenin yerine gecip oturan kisi icin su musralart sdylemistir: “Yere
gegse yeridiir done done cark-1 felek / Eyledi ehl-i kemaliin yerini saff-1 ni’al” (Cavusoglu,
1970, s. 10).
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Giyimde erkek kadin ayirt edilemeyecek.

Fil hortumu gibi yenler ¢ikacak, erkeklik organi durusunda biz (sig) gibi
sivri sivri miicevveze sariklar® ve basliklar tiireyecek.

Imamlarla miiezzinlerin ve de seyhler ile miiridlerin (yerine) ayakkabici
ile bagmake1 cevap verecekler. Culha elbiseler giyecekler.

Dar belli, siki duruslu giysiler imal edilecek, admma “gét gdsteren”
diyecekler.

Birbirlerine gok biihtanlar, iftiralar edecekler.

Bir yoldas, bir yoldasma, yanilip da sirini sdylese o sirri, yiiz misli
ilaveler ekleyip her yere duyuracaklar.

Kiymetli bakire kizlar bulunurken ii¢ enikli (?) alt1 ke¢ili(?) yash kadinlar
revag gorecek.

Sohbet edip yiyip i¢cmek i¢in kog yigitler ¢ok oldugu halde s6z laf bilmez,
bir sdze gelmez alp domuzlar, kalbi murdarlar ¢agirilacak. Digerlerine
diistik bir yer ile hor goriilmek kalacak.

O giinleri gérmeden sdyledim, ben Dede Korkut, gdérmiiscesine, inanin
bana, Oguz kavmi derler, o giinlere birakma, benim canimi al Kadir
Tanrim.)

“Niteliksiz kisilerin makam mevki elde etmesi, degerli kisilerin
meclislerde hor goriilmesi, evlatlarin ana babaya hiirmet etmemesi, kisinin
komsusuna bile giivenememesi, kadinlarin siislenip disar1 ¢ikmasi” gibi
elestiriler, donem donem benzer sekilde dile getirileduran “zamanin
bozulmasi” motifleridir. Ancak Atalar Sézi'nde agik sekilde bir gorgli ve
zevk elestirisi de vardir. Dede Korkut, zamanin giyim modasini, zevklerini,
protokol kiyafetlerini de bir aykirilasma olarak elestirir. Sivri ve
“miicevveze” sariklarin alaya alinmasi, ulema elestirisiyle birlikte dikkat
cekicidir. Bu tiirden sariklarin 15. yy.dan sonra yayginlastig1 diisiiniiliirse bu
ayrint1 metinlerin tarihine dair dnemli bir veri ortaya koyar. Onceki sariklara
nispetle daha uzun ve agir olan miicevveze sariklar, ayrica bu sariklarin uzun
dolamalar1 halk kiiltiiriiniin bir tepkisi olarak bu metne yansimistir. Giyim
kusamdaki yeniligin elestirisini Osmanl siirinde ve nesrinde bolca gérmek
miimkiindiir.*

35 Gelibolulu Mustafa Ali, bu sariklarin kullanimina dair su ayrintiyr verir: “Egrafa
miicevvezeleri ve esnafa {skiifleri padisahlarina miilazemetleri zamanina mahsis
kisvetleridiir ki miilukiii sanmni ta‘zimen ve kendiileriii mertebelerini ta‘yinen giyliriirler
(2024, s. 1160).

36 Gelibolulu Mustafa Ali, sariklardaki degisimi su sekilde anlatir: “Ba‘de-ma bunlarufi
zamanma gelince Al-i ‘O8man zer-kesi kiilah-1 Mevlevi lizere destar-1 perisan sarinurlardi.
Bunlar iiskiif-i zerrini huddama ta‘yin idiip hill @ hiirmeti kasdina ve ‘ulemaya tesebbiih
niyyetine siif u miicevveze resminde mevsif bir giine tac giydiler. Ba‘dehu ‘asker-i Islam’ufi
sevket Ui zineti ¢ogaldi. Ve herkes fahir libasa ve zer ii zinet ve ser-a-ser i kemha vii atlasa
meyl iizere kaldi” (2024, s. 590).
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Atalar Sozi’nin Dede Korkut’u, gorgli ve zevk elestirisi getiren
niiktedan bir kisidir. Bu boliimde ahir zaman sdyleminin “Ne giinlere kaldik”
iislubuyla okunabilecegi sahneler 6zellikle dikkat ¢eker: Cahillerle sohbet
ediliyor. Bakire kiz yerine yash kadinlarla evieniliyor. Cahil kéylii sehre
geliyor da yine kéylii kaliyor, onca seyin satildigi pazardan kendisine ala
ala anca bir kaval alabiliyor. Baslardaki bu sivri sariklar da nereden ¢ikti?
Su insani komik gosteren dar giysiler moda oldu. Bunca pahali ipekler bulup
bir de bunlari begenmemek ne oluyor?

Korkut’un adimi ddiing alan anlatici; begenmediklerini veya giiliing
bulduklarini, “zamanin bozulmasi” sdylemine katmistir. Art arda siralanan
bu bozulma sahneleri; biraz takilmak, isi eglenceye vurmak isteyen bir
mizah ustasinin da kullanabilecegi sahnelerdir. Atalar Sézi metninin ve bu
metindeki ahir zaman betimlemelerinin nefsiilemr-ndme3 7 mizahli ahkdm
takvimleri, Risale-i Garibe’® tiirindeki metinlere, dahasi Karagdz
metinlerine yaklasti§i bir yer burasidir. Bu tiirden metinlerde “adab-1
muaseret”e uymayan cesitli siniftan kisilerin elestirisiyle birlikte toplumda
ortaya c¢ikan bazi temayiillerin, glindeme gelen yeni unsurlarin, yeni
adetlerin de elestirisi yapilagelir. Bu tlirden metinlerde ‘“zamanenin”
elestirisi icinde bazi ortak noktalar hemen fark edilebilir. Bu ortak
elestirilerden bazilari, benzer sekilde abartili bir Uslupla Atalar Sézi’nde
tekrar edilmistir. S6z gelimi, Risale-i Garibe’de aci1 sekilde kinanip hakkinda
beddua edilenler arasinda “yigirmi otuz yasinda olup kirk elli yasinda avrat
alan diinyasindan bezmisler” (Develi, 2001, s. 31) de bulunur. Ayrica Risale-
i Garibe’nin muzip yazari, kadinim alip gezdiren, aligverigse gotiiren, hatta
disar1 cikarken hanesini kilitlemedigi i¢in karisinin baska kadinlari eve
almasina izin veren kisileri de agir sekilde elestirir (Develi, 2001, s. 24, 28).
Ayrica 16. yy. sairlerinden Lami’i Celebi’ye isnat edilen bir “nefsiilemr”
metninde** de kadinin gezdirilmesi konusunda benzer elestiriler vardir.
‘Avamuii azgunlarina, danigsmendiifi kuzgunlarina” beddua eden bu metinde

37 Turan, 2023, s. 139-156.

38 Hayati Develi, 17. ylizyilin sosyal yasam iizerine bir gorgii ve zevk risalesi olan bir metni
kisaca bu sekilde adlandirilip yayimlamistir (2001).

3 Metni yayimlayan Hasan Ali Esir’in verdigi bilgiye gére yazmanin ii¢ niishas1 bulunur:
“Bunlardan Istanbul Universitesi Kiitiiphanesi TY. 3182 numarada kayitli yazmanmn
icerisinde sayfa numaras1 verilmeden ve yedi sayfadan miitesekkil niishada baslik Istanbul
Universitesi Kiitiiphanesi TY. 3182 numarada kayitli yazmanin igerisinde Risdle-i Nefsii'l-
Emr-i Lami T; Ali Emiri Efendi (Manzum) 665/6'da kayitli yazmanin 57. sayfasinda yer alan
niishada Nefsii'l-Emr-i Lami'T Efendi Rahmetullahi (Aleyhi); Istanbul Belediyesi (Taksim
Atatiirk Kitapligr) Muallim Cevdet No: k. 144'te (...) yazmanm 153., 154. ve 155.
sayfalarinda yer alan niishada Haza Nefsii'l-Emr-i Lami’t Celebi Rahmetullahi Aleyhi
seklindedir. Risale'nin ad1, kaynaklarda Miinazara-i Nefs ii Rith, Miinazara-i Ins i Can,
Nefsii'l-Emr-name sekillerinde de gegmektedir (Esir, 2001, s. 111).
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“hatunin1 6fiine disiirlip seyre giden deyyiislar”, “’avretin sadasin illere
isitdiiren ‘arsiz ve gayretsiiz saz teg kodoslar” (Esir, 2001, s. 118) anilmustir.

“Hiz”leri, “disar1 ¢ikagan kizlar elestiren Atalar Sé6zi’nin séz varligi
bu tiir metinler ile karsilagtirilabilir. Atalar Sézi’ndeki “alp domuz” ifadesi
gibi Lami’1 Celebi’nin risalesinde de “esek bahadir” ifadesi yer alir (Esir,
2001, s. 118). Zamanin sariklar1 hakkinda Atalar Sézi'nde Dede Korkut
adiyla yapilan miistehcen yakistirmanin benzeri, Risale-i Garibe’de “beygir
biiziigi kavuk {izerine yanbegi sarik” seklinde geger (Develi, 2002, s. 32).
Birgok metinde bu elestirilerin paralellerini bulabiliriz.

Evliya Celebi’nin “mukallid”, “heccav”’, “nediman-1 mukallidan”,
“niiktedan-1 zarif herif” gibi adlarla andig1, meclislerde hikayeler anlatarak
kisileri giildiiren, ince sakalar yapan meddah benzeri tip (2002, s. 340-353),
bu metinde yer yer karsimiza c¢ikan Dede Korkut ile benzesir. Dede
Korkut’un bu bélimde Dede Korkut Kitabt metninin diinyasina uzaklagan;
“alplik” degerleriyle ilgisi olmayan (alp’in “domuz”la birlikte anildig1) boyle
bir toplum tasavvurunu sunmasi, Atalar Sézi’nin kiiltiirel atmosferinin,
sosyal zeminin farkliligin1 duyuran énemli isaretlerdendir.

Tiirk’e ve Tiirkmen’e Baks

Tiirk kelimesi Atalar Sozi’nin metninin bitiiniinde “kdyld, ¢iftei,
cahil” anlamlarinda kullanilmistir. Bazi sozler bu konuda 6zellikle galizdir,
agir hakaret igerir:

S...yim Tirki ferigte-yise, her bir kili bir iste-yise (Diez, 1815, s.
198).

Tiirk sehirlintin kulidir demisler (AS.14v/1)
‘Ilim cehli gideriir yohsa Tiirkligi gidermez (AS. 16v/7)
Eger bin Tiirki bir turba satun alsan hayif turba (Diez, 1815, s. 305).

Koleniin sofisindan Tiirkiiy ‘avanindan korkmak gerekdiir (Diez,
1815, 5. 314).

Dede Korkut’un ve Oguznamelerin “Tiirk kiltiirii’ne ait degerler
oldugunu diisiindiigiimiizde bir Oguzname iginde bu soézleri okumamiz
sasirtict gelebilir. Metinde anlatici kendisini, Dede Korkut’u ve saydigi
biitiin kutlu kisileri Tiirkliik disinda m1 gérmektedir? Veya Evliya Celebi’nin
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isaret ettigi gibi Oguz, Tiirk demenin hiisn-i tabiri mi olmustur?*® Dogrusu
Oguz admin da Tiirk adina yiiklendigi gibi olumsuz anlamlar1 vardir. Oguz,
Tirk ve Tiirkmen, benzer bir anlam diinyasina sahiptir.* Ancak elimizdeki
metnin bir “Oguzname” olmasi, bunu bagliginda da ifade etmesi, Tiirk ile
Oguz arasinda bir ayrim yapiyor olabilir. Atalar S6zi’nde Dede Korkut’un
“gormeden goOrmiiscesine” bilip aktardigi haberlerin muhatab1 “Oguz
kavmi”dir. Bunun yani sira Oguz Ata adi da Dede Korkut sahsiyetini andirir
sekilde, hikemi sozler sdyleyen bir kisi olarak karsimiza cikar: Oguz Ata’ya
aymuglar ‘a@lemde ne bilmedin (Diez, 1815, s. 186). Metnin tamaminda
Oguzluk diislincesi vardir. Ancak Oguzluk ile konargdgerlik arasinda
kurulan siki iligkinin bu eserde soniiklestigi sOylenebilir.

Oguzlar, ilk Tevdrih-i Al-i Osman’lardan birinde gecen ifadeyle
“gdemel  yoriikler’dir.*?  Konargdgerligin  siirdiiriilmesi,  Yazicioglu
Oguznamesi’ne® gore Oguz Han’1n ogullarina vasiyetidir.

Ve daim gd¢ edeler oturak olmayalar. Yazin yazlada ve yaym
yaylak yérlerde yiiriyeler ve giiziin giizle ve kisin kislak ve sahil
yérlerde yiiriyeler ve kitlik gérmiyeler. Ve tavarlar1 aruklamaya ve
kimz ve kimran ve siid yogurt eksiik olmaya (Yilmaz Onder,
2019, s. 80).

Atalar Sozi’nde konargogerlige dair bir vurgunun, bir O6zlemin
bulundugunu sdéylemek zordur. Bu metinde tarim da konargogerligin degil
sehirliligin kargisinda yer almistir.** Oguz Han’in vasiyetinde “beglik
Tiirkmanlhk ve yoriikliik édenlerde kalur” (Yilmaz Onder, 2019, s. 80)
denilir. Ancak Atalar Sozi metninde beylik de Tiirkmenlik de arzu edilen,
olumlanan bir durum olmamistir. Dahas1 bu metinde “alp” sdziiniin “tonyuz”

40 “Etrak sehirlerinden olmagila ekseriyya halki Oguz tayifesidir, ya'ni Tiirk kavim dimenin
hiisn-i ta'biridir” (Sagol, 2002, s. 209’dan; Topkap1 Sarayr Bagdat 304, 2. kitap, 367a.
Oguzluk ve koyliilik ifadelerinin birlikte gectigi 6rekler olarak “Oguzane ve kiihiyane”
ifadesi igin bk. Latifi, 2018, s. 196, 311.

41 Bu konuda bk. TS. Oguzluk ve koyliliik ifadelerinin birlikte gegtigi 6rnekler olarak
“Oguzane ve kiihiyane” ifadesi igin bk. Latifi, 2018, s. 196, 311.

4 Muhyiddin Mehmed Cemali, 2021, s. 40.

4 Yazmanin Berlin Devlet Kiitiiphanesi’ndeki (Staatsbibliothek zu Berlin) dijital kopyasina
ulagsmak icin “Yazicioglu Ali Oguzname” 14XX. https://digital.staatsbibliothek-
berlin.de/werkansicht?PPN=PPN74633155X&PHYSID=PHYS 0013&DMDID=

4 Mehmet Kaplan, Oguzlarin konargdgerligi hakkinda (2001, s. 21-23, 43). “Gdgebe hayatini
ylicelten bir yazida bir gogebe, ekincilikten duydugu dehseti ¢ok canli bir sekilde ifade eder”
(2001, s. 23) diyerek Atalar Sozi’ndeki ilgili pasajdan alinti yapmustir. Yazarin tespitleri gok
degerlidir ancak bizim kanaatimizce Atalar Sézi'nde “ekincilige duyulan dehset”, gdgebe
hayatin1 yiiceltmek icin degil, ekincilikle ugrasanlarin sehir hayatina bayagilik kattig
diistincesiyledir.
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(domuz) ile, bir asagilayici ifade olarak kullamildigi goriiliir.* “Soz keleci
bilmez, biy bir sozle gelmez alp toguzlar” ifadesi, destanlarda yiice bir deger
olan “alp”ligin da Tirklik gibi kabalikla &zdeslestirildigini gosterir. Bir
Oguzname olarak Atalar Sozi’nin farkli bir sosyal kiiltlirel zeminde farkl bir
hayat goriisiinii yansitan metin oldugunu diigiindiiren 6énemli bir nokta da
burasidir.

Tiirk ve Tirkmenlik hakkindaki sozlerde agirlikli olarak “cahillik,
kabalik, zevksizlik” elestirileri vardir. Kelimenin bu donemde leksik
(sozliiksel) olarak yipranmis oldugu, Tiirk s6ziiniin sinifsal bir adlandirma
haline geldigi sdylenebilir. Bir Dogu bilimci olan von Diez’in ¢eviride
Tirk'h bu ciimlelerde “kdyli, ¢iftci” anlamiyla almasi, metinlere olan
asinaligin1 gostermesi bakimindan 6nemli bir dikkattir. Klasik siirimizde
Tirk admin “glizel, sevgili” anlamlarindan “cahil, kaba, koyli” gibi
anlamlara evrilisinin izini siiren bircok c¢aligma yapilmustir.*® Tiirk siirinde
Tiirk soziiniin olumsuz anlam kazanmasi daha ¢ok 15. yilizy1l sonrasiyla
iligkilendirilmektedir.*’ Geleneksel halk tiyatrosu olarak kabul edilen orta
oyununda da “Tiirk”, Anadolulu bir tipin adidir.*® Bu tipin baslica dzelligi de
kaba ve saf olmasidir.

Tiirk soOziiniin “koylil, ¢iftgi, cahil” anlami hakkinda, elimizdeki
metnin disindaki baska Afalar So6zi mecmualarinda da bolca 6rnek bulunur.
S6zgelimi Petersburg yazmasinda, 15. yiizyila ait oldugu bilinen Kitab-1
Atalar’da, 15-16. yiizyillara ait bagka bir Atalar Sézii kitabinda, Tirk
hakkinda ¢ok benzer vurgular vardir:

Sehirli ak¢a bulsa evler yapar, Tiirk ak¢a bulsa davara viriir
(Ercilasun, 2019a: 314).

On tiirk*® bir turp, hayf ol turba (Béler, 2022, s. 319).

4 Domuz’un “6niine gelene saldiran, kétii kimse” anlamundaki kullanimi igin bk. Sentiirk,
2020a, s. 276, 277). Alp sozciigi, “levend”in sehirde kargasa yaratan, eskiyalik eden bir tipi
niteler sekilde kullanilmasina benzer sekilde “serseri, kaba” anlami kazandigi sdylenebilir
(bk. Tlgiirel, 2003, s. 149).

4 Koksal 2006. Taslicali Yahya ile Nef'i’den aldigimiz iki beyit dregi de bu makalede
bulunmaktadir.

47 Sonraki dénemlerde Tiirkmen kimligi, Sah Ismail dolayisiyla Osmanh karsisinda
konumlanmustir.  Gelibolulu Mustafa Ali, Kiinhii’l-Ahbdr’da Tirkmen adindan gok defa
“Tirkman-1 bed-giiman”, “Tirkmanan-1 bed-hilkat” seklinde s6z eder (2024).

48 Bu tipin diger adi, bugiin igin argo bir s6z olan “Hirbo”dur. Bu tiplerin meslegi genellikle
yufkacilik, ayakkabici tamirciligi ve gozlemeciliktir (And, 1970, s. 57).

4 Boler, metinde bu kelimeyi hep kiigiik harfle yazmgtir.
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Sipahiyi suf, tiirki babic cimri eyler (Bdler, 2022, s. 31).
Tiirk iti sehre gelicek Farsice tirer (Boler, 2022, s. 346).

Vay ol eve ki tiirk diise.
Vay ol kiirke ki bit iise (Boler, 2022, s. 353).

Tiirk ata binicek kendiiyi beg oldum sanur.
Tiirk olana sehrip i¢i zindan olur démisler.
Tiirk sehirleriin kulidir demisler (Ozer, 2021, s. 63).

Tiirk ‘akli sonradan geliir démisler (Ozer, 2021, s. 63).

Tiirk’e beglik verilmis ibtida babasin 6ldirmis.>”
Her zaman Tiirkligin bildiirirsin.
“Ilim cehli gideriir, Tiirkligi gidermez (Ozer, 2021, s. 91).

Bazi atasozlerinde “Tiirk” yerine “yoriik, coban,” gibi sozciikler de
kullanilir. Nitekim yukaridaki 6rneklerden ilkinin bizim ele aldigimiz Atalar
Sozi’'ndeki paraleli “Serliiniii akgesi divare gider, yoriiglin akcesi tavara
gider” seklindedir. Bu kullanim bize Tiirk’lin 6zel ad olarak degil bir cins ad
olarak kullanildigim gosterir. Atalar Sozi’nde benzer bir anlam cergevesinde
Osmanli s6zii de kullanilmistir. Ahmet Talat Onay, Mazmunlar’da
“Osmanli”nin “Tirk” karsiliginda kullanildigina 6rnekler vermisti. “Zeki,
giizel, kahraman, cesur, soziinii ¢ekmez, goéziinii kirpmaz, iyi ata biner”
ayrica “kissahan, masalc1”, Onay’in bu sozciik igin verdigi anlamlardir.’’ Bu
anlam alani, Osmanli adiyla yapilan olumsuzlamanin Tiirk adiyla yapilandan
cok da farkli olmadigini gosterir. Her iki kullanimda da koyliilik, yerlesik
diizene uyumsuzluk ¢agrisimlar sezilir.

Atalar Sozi metninin Tirk ve Tirkmen soziinii kullandigi baglam,
Dede Korkut’un ahir zaman bozulmalarindan bahsettigi kisimda bir garsi
tablosu i¢inde belirmistir. Bu satirlarda eline kaval alan Tiirk, hor goriilen bir
sinifin temsilcisi konumundadir:

Sara bazara seyr itmege gelen Tiirkler, Tiirkmenler, orani bir nesne
begenmeyeler, belki gah gah ¢almaga gonliini melalet tutdukea eline
almaga bir eyii kaval ala (AS.2/14-15)

30 Bu atasoziiniin benzeri Kitdb-1 Atalar’da Cuha hakkinda geger (Boler, 2022, s. 218). Cuha,
Araplarin ahmakligiyla {inlii fikra kahramanidir.

5! Onay ayrica hiikiimete itimat etmeme anlaminda {zmir ahalisinde efeler arasinda kullanilan
bir soz nakleder ki bu s6z Atalar Sozi’ndeki ifadeye ¢ok benzer: “Osmanli’ya inan olmaz”
(2000, s. 359a).
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(Sehre ¢arsiya dolagsmaya giden Tiirkler, Tiirkmenler, (diizgilin) bir
nesne begenemeyecek, belki anca vakit vakit calmak, gonliinii
hiiziin kapladiginda eline almak igin iyi bir kaval alacak.)

Bu satirlar, Taslicali Yahya’nin cahil bir debbagin tezek kokusuyla
kendine geldigini anlattig1 hikayenin giris s6zlerini andirir:

Bir yogurdu kara Tiirk-i ebter
Sehri seyr itmege meyl itdi meger (Cinar, 1995, s. 201)

Tiirk soziinii anlayigsiz, akli kit gibi anlamlarda kullanan Nef’1 de
Tiirk’iin eline ancak bir kavalin yakisacagini sdylemistir:

Oyle Tiirk'iin kasabu’s-sebk-1 belagat yerine
153

Kef-i destinde ya ser-deste”> gerekdir ya kava
“Etrak-1 bi-idrak™ so6zii sinifsal bir etiketleme olarak gorgii ve zevk
konulu metinlerde yer almaktadir. Lami’i Celebi’ye atfedilen “nefsii’l-emr”
metninde bir “Tiirk” ile birlikte kahvehane, meyhane ve gars1 gibi kamusal
alanlarda bulunmak bir “zevksizlik” olarak isaretlenir: “Etrak danismendi ile
kahve-hane ve biize-hane ve mey-hane ve ¢arsiiya ma’an giden bi-mezak
hayvanlara” (Esir, 2001, s. 118). Bu 6mekler, “sara pazara seyretmeye gelip
eline bir kaval alan koyli” imajinin yaygin bir mazmun oldugunu
diisiindiirtir.

Onemli bir soru, Tiirk soziiniin “koylii, ¢ift¢i” anlaminin Dede
Korkut’la iligkili bagska metinlerde kullanilip kullanilmadigidir. Giinbed
yazmasinda aslanin, kaplanin ve kurdun korkusuzlugu, yirticiligi dviiliirken
“boynu yokun Tirk oglu”nun kurdun arkasindan caresizce haykirdigi
sahneler vardir>* Giinbed yazmasinda Tiirk, ekincilik konusunda oldugu
gibi, “kahramanca olmayan, edilgen bir yasama bi¢iminde” olmakla
etiketlenirken  Atalar  Sozi’nde  Tirk, “gorgiisiizlik” dolayisiyla
etiketlenmektedir. Bir bagka deyisle Tiirk; bir tarafta aslan, kaplan gibi
yirticilarin ve “mert yigit”lerin karsiti; diger tarafta gorgiilil, anlayish sehir
insanmin karsit1 olarak yer almustir. Iki metin arasinda temel odagin “savas

52 “Kasabu’s-sebk-1 belagat” (Akkus, 1998, s. 186; akt. Koksal, 2006, s. 237), Kubbealt1
Lugat’te (2026) “kasabu’s-sabak-1 belagat” yazilisiyla verilir ve tanimi “belagat konusunda
benzerlerine {istiin olma”dir.

53 Dil igi ceviri: “Oyle bir Tiirk’{in belagat yariginda éne gegmesi igin eline ya bir degnek ya
bir kaval almasi gerektir.” Sair; kasab, ser-deste ve kaval sozciikleriyle tenasiib yapmaktadir.
4 Bu sahne ii¢ defa tekrar etmistir: “boym1 yokin Tiirk oglim diin hayhirtsa” (G.8/14-9/1),
“boyn1 yokun Tiirk oglin1 diin haykirdur” (G.16/1, G.20/6).
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kabiliyetinden yoksun olmak”™ ve “medeni bilgi ve gorgiiden yoksun olmak”
seklinde ayristigini sdyleyebiliriz.

15. yiizyila ait Kitab-1 Atalar’da “Atalar dédiigiimiiz Tiirk, Tiirkmen
kocas1 degiil, enbiya ve evliyadur, andan gayr1 degiil. Sozlerini ayat ve
hadisden aldilar” (Boler, 2022, s. 168) soziinii, atalarin Tiirk ve Tiirkmen
olarak bilindigine yorabiliriz. Metnin yazari, “Atalar” soziine tevil getirme
ihtiyact duymustur. Tirk ve Tirkmen soziiniin en azindan okumuslar
nezdinde kesin olarak olumsuz bir anlam tasimasi, bu tiirden bir tevil
ihtiyacim1 dogurur. Tiirk’iin bu sakimmli kullanimi1 hakkinda Evliya
Celebi’de de benzer ornekler bulunabilir®®. Ele aldigimiz metin kisminda
Tirk’iin kiiltiirel gostergesi “kaval ¢almak’tir. Bununla birlikte atasozii
mecmuasinin adindaki “Tiirk” sézii metinden ¢ikarilmamistir.

Galiz ve Miistehcen Sozler

Atalar Sozi metni, “Oguzname” adiyla anilan diger metinlere nispetle
galiz sozlere yer veren bir metindir. Bu husus aslinda bu metnin atasozii
derlemeleri icindeki bir farkliligi degildir. Atasdzleri toplumsal hayatin
¢esitli manzaralarini daha filtresiz sekilde sunabilir. Bu filtresizlik, atasozii
derlemelerinin “Oguzname” adiyla anilmasina da bir mania olusturmaz.
Nitekim “Sank Peterburg niishasi” olarak da anmilan, Petersburg Devlet
Universitesi Sarkiyat Fakiiltesi El Yazmalar1 Bolimii no. 121/58 yer
numarasinda kayith olan yazma da “Haza Kitab-1 Oguzname” bashgiyla
yazilmigtir. Birgok kismi sansiirlenerek yayimlanan bu atasozii kitabinin (bk.
Alizade, 1987; 1992) halen elimizde tam bir yaymi: mevcut degildir.>
Rahatsiz edici bulunan sozler, Atalar Sézi tlizerine c¢alisma yapanlari
kisitlayabilmektedir.’” “Oguzname”nin kavram olarak Tiirkler arasinda tistiin
goriilen bir metin olmasi, bu meseleyi 6nemli kilar.

fcra ortaminin metnin sdz igerigini etkiledigi malumdur. Bu metinlerin
erkeklerden olusan bir mecliste okunmak iizere veya sadece erkek
okuyucular1 nazara alarak hazirlanmigligt bu noktada belki diisiiniilebilir.
Ancak galiz sozlerin, neredeyse Kur’an-1 Kerim’le karsilastirilan bir metinde
gecmesinin bu konuyu giinimiiz i¢cin daha ilgi cekici hale getirdigini

35 Temizkan, Evliya Celebi’nin “iktidarin belirledigi bir kimlikle kendisini ifade ettigini” dile
getiren makalesinde (2011, s.1-12) su ornekleri kullanir: Tosya’dan bahisle: “Gergi halki
Tiirk’tiir amma gayetii’l-gaye garib dostlardir.”

Manisa’dan bahisle: “Gergi Etrak diyaridir amma taht-1 kadim ve sehr-i ‘azim olmagile halki
gayet sOz anlar mir-i kelamerbab-1 maarif su’aralar1 cokdur.”

56 Sertkaya’nin bu metnin tam bir yayinini hazirladigi bilinmektedir.

57 Eserin bir biitiin olarak yayimlanmamis olmasinda bunun pay1 vardir.

TUPKOJIOTIA / TURKOLOJI  )KA3 /YAZ - MAYCBIM/HAZIRAN 2026 CAH/SAYT: 126, 153-192 178



Kam Dedigiim Erenler: “Atalar Sozi "nin Dede Korkut 'u Uzerine Bir Degerlendirme

sOyleyebiliriz. Kutlu kisilerin adlarinin anildigi uzun bir duayla baslayan
metinde, bu kitaptaki sozlere uymayanlarin “yaban”a, ahirette de “tamu’ya
atilacagi soylenmistir. Diger atalar s6zii mecmualarina benzer sekilde bir
kutluluk vaadinde bulunan bu metin, argoyu yansitmada da comert bir
metindir.

Atalar Sézi’nde bir ortmecesi olmayan, bugiin “miistehcen” kabul
ettigimiz sozler, derin hikemi sozlerle ayni satirlarda bulunabilmektedir. S6z
gelimi cinsel iligki iizerinden nasihat veren atasozleri metinde yer alir. Tiirk
soziiyle ilgili agir bir s6z 6rnegi de yukarida verilmisti. Toplumsal elestiri
olarak da yer yer 0l¢iiliilligii 6Gnemsemeyen sozler mevcuttur. Burada siyasi
elestiri ve miistehcenligin, elimizdeki metni Karagéz metinlerine (And,
1992, s. 34-35) ve hezeliyata bir parca daha yaklagtirdigini sdyleyebiliriz.
Atalar Sozi metninin bu 0Ozelligi, Oguznameleri ve Dede Korkut’u
degerlendirme konusunda onemli bir kapt agmaktadir. Dede Korkut bu
metinde yerlesik kiiltiiriin, sehirdeki toplumsal hayatin capcanli bir
unsurudur; halkin muhayyilesinin bir sbdzciisi konumundadir. Mitik
yorumlamalara elverigli bazi soézler “soylamalar” ihtiva etmekle birlikte
elimizdeki metnin bu diinyevi, yerli ve canli dogasin1 gézden kagirmamak
gerekir.

Sonug¢

Destans1 anlatilar, efsanevi tarih ve 0zlii soz ihtiva eden metinlerin
ortak adi olan Oguznameler diinyasinda; tek tip, degismez bir “bilge Dede
Korkut” imaj1 yerine, farkli baglamlarda doniisebilen bir Dede Korkut
imajin1 aramak, bu c¢alismanin Onceledigi yorumlama bi¢imidir. Bu
yorumlama, Dede Korkut’u yalnizca mitik anlatilar ekseninde yorumlamanin
kisithiligimi  da ortaya koyar. Oguzname kavraminin birbirinden ayri
anlamlar1 oldugu gibi Dede Korkut’un da farkli cepheleri, yiizleri vardir.
Metnin tarihselligi i¢cinde ayrica degerlendirilmeyi beklemektedir.

Ele aldigimiz Atalar Sozi mecmuasi, yer yer Topkapt Saray
Oguznamesi, Dede Korkut Kitabr nishalar1 ve Giinbed yazmasiyla ortak
parcalar iceren bir metindir. Biitiin bu metinlerden yola c¢ikarak Dede
Korkut’un kisiligini “ozan, dervis, evliya, gaipten haber sdyleyen kutlu kisi”
gibi bagliklarda ayr1 ayr1 degerlendirmek miimkiindiir. Baz1 ¢aligmalarda
Dede Korkut’un bir “saman” olarak degerlendirildigi de goriilebilmektedir.
Ele aldigimiz Atalar Sozi metninde Dede Korkut, belli bir tarihsellik i¢cinde
sOziinli sdyleyen, elestirilerini dile getiren bir tanik konumundadir. Atalari
temsil eden bir referans olurken ayni zamanda toplumunun “bugiin”{ine ayna
tutar. Zamanin toplumsal gerilimlerini ortaya koyar, belli bazi smiflan
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elestirir. Dua eder ama beddua da eder. Bu agidan Dede Korkut, canli bir
toplumsal figiirdiir, “burali”dir, Osmanh “ziirefa”sinin gorgii ve begenilerini
yansitmakla birlikte popiiler kiiltiirii de temsil eder.

Dede Korkut’un o6zellikle herkesin soylemekten kagindigi bazi
konular1 sdyleyen olmasi 6zelligi, metinlerin belli ortamlarin ihtiyaci
dogrultusunda sekillenmesinin bir sonucudur. Bu noktada metnin hitap
kitlesini, kiraat edilip tartisildig1 ortamlar1 da diisiinmek gerekir. Toplumsal
elestiri, edebi ¢evreler ve halk nezdinde alicisi olan Kkiiltiirel bir isleve
sahiptir. Bu toplumsal elestiri Karagdz ve Hacivat oyunlarinda, Nasreddin
Hoca fikralarinda, hezeliyat tiiriindeki metinlerde, sairlerin = agir
taglamalarinda ortaya ¢ikar. Giindelik hayatin renklerini diinyevi bir zeminde
yansitir. Ele aldigimiz Atalar S6zi metni, andigimiz bu metinlerle
karsilastirilabilir. Metinlerin birbiriyle yakinligi veya belki irtibati; s6z
varligl, diinya goriisii, tislup gibi farkli unsurlar bakimindan ayri ayr
incelenebilir.

Metinlerin toplumsal hayatla i¢ iceligi bu calismada Hdzihi’r-Risdlet-
i min Kelimdt-1 Oguznime el-Meghiir bi-Atalar Sozi yazmasinin Dede
Korkut’un ahir zamanla ilgili so6zlerinin de bulundugu 1v-4r sayfa
araligindaki metni odaginda ele alindi. Bu metindeki sahnelerin, elestirilerin
Osmanli edebiyatinin farkli kollarindaki benzerlerini bulup karsilagtirmak,
Dede Korkut’un Orta Asya’dan Anadolu ve Balkanlara kadar olan genis
cografyada gecirdigi doniligiimleri takip etmek agisindan onemli bir katki
olacaktir.
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«ATAJIAP CO3IHAEI'» KOPKBIT ATA BEHHECIH
IHAUBIM/JIAY

Anparna: Opranelk Asusagan AnHaronus MeH Pymenusigarb
’kazba moctypre meiiin cospurFaH yaepicte Jleme KopKBITTHIH
aHBI3ABIK OelHeci e3repicke YIIBIpam, OpTYpJi ONEyMETTIiK
HeTi3Jepe TYpJli KaXKETTUTKTepre colikec KaiWTa TYCIHIIpUIAi.
Hene KopkpIT atel “OfbpI3HamMa” JeTeH aTHeH OeNTiIi Tapux,
JKBIp JKOHE HAKbUI CO3Jep KaMTBUIFaH IIbIFapMajiapAblH OpTaK
aHBIKTaMachl OOJbIN TaObUIaAbl. TypKi TUTIHIETI €H eXenri
Makai-moten >kuHakTapbiHna Jlene KopkpITKa KaTKBI3BUIFaH
cesmep Oap. bym 3eprreyme bepmuH = MemiexerTik
KiTanxaHachlHIa TipkenreH Artanap ce3i MaTiHi ene Kopkeit
OCifHeCiHIH e3repyl TYPFhICBIHAH OaraiaHaThiH 00J1a bl AJIFall
pet I'eapux @. don [un ranpicteipran ““Xasuxup-Pucaner-u
muH Kenmmar-p1 Orp3HaMe on-Mamxyp Ou-Atamap cesi” men
aranatelH Kommka3ta [leme KopKpIT aThIHBIH Ka3ipri 3aMaHFbI
oneOueTke eHyiH KaMTaMmachl3 €TKEH epeKIle MOTiH OOJbII
Tabbianel.  bym  3eprreyme  ocipece  Aramap  cesi
KOJDKa30achIHBIH 1V-4r apaJIbIFbIHJIa OpHANTACKaH MOTIHHEH
kona 1mbiFa oThipbin, Hdeme KopkbiT OelineciHiH KaObLigaraH
JKaHa HbICAaHJAaphl TaJKblIayra YcblHbUIaAel. KyHzaemikri
eMipMeH OaiilaHbICTBI MOTiH OOJNBIN TaOBUIATHIH  ATanap
cesinne ene KopkpIT Keiine >kpIpiap A9yipiHE TOH >KapIiibl
OomynaH repi omenm MEH TanfaM ChIHBIH YCHIHATBIH TAalKbIp
ceswrire xakplHAal 6. OcMaH KOFaMBIHBIH KOIl KaOaTThl XKoHE
TYPJI-TYCTi KepiHICiH YChIHaTeiH Atamap cesinge Jlene
KopkpITTBIH e3repmerni OeT-OeifHeciH Oalikail anaTeiH OipHere
Mocenie: axWp 3aMaH TYCIHIIpMeci, ojenm IeH TajFamFa
OaFpITTaliFaH ChIH, TYPIK JKOHE TYPIKMEH YFBIMIApBIHBIH
KOJIJIAaHBLIYbI JKOHE JIOPEKi CO3/ep JIereH Killll TaKbIpbIlTapaa
KapacThIPbUIATHIH 00JIa 1B

Tyiin ce3nep: KopkeiT Ata, «Aranap cesi», Jum, Carupa,
Ocwman o71e0HeTi.
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IEPEOCMBICJIEHUE OBPA3A JIEJE KOPKYTA B
AMATHUKE “ATAJIAP CE31”

AnHoTauus: B mpomecce, oOXBaTbIBAIOIIEM TEPHON  OT
IlenTpansHOit A3uM 10 THCHMEHHOHN TpamguliuKd B AHATONHH U
Pymenuu, nerenmapnas wupeHtuyHoctb [lenme  Kopkyrta
nperepnena TpaHchopMaluioo, Oyaydd TIepeocMbICiieHa B
COOTBETCTBHM C PA3IMYHBIMM IIOTPEOHOCTSMH Ha pPAa3HbIX
conmanbHBIX ocHOBaHUAX. Msa Jlene Kopkyt siBisiercst obOmieit
OTCBUIKOW AJIs TPOU3BENCHUH, COAEPKAIUX XPOHUKH, SIIOCHI U
adopu3Mbl, H3BECTHBIX IoJ Ha3Banuem "Orysname". B
JpeBHEHIINX COOpHUKAaxX IOCJIOBHI  TIOPKCKOTO  SI3bIKa
cozeprkarcsl BeIcKa3bIBaHus, npunuckiBaemele Jene Kopkyty. B
JTAHHOM HccliefioBaHUM TekcT Atanap cé3u (CioBa mpeakos),
3apETUCTPUPOBaHHBII B BepauHCKOM  rocynapCTBEHHOM
oubnmoreke, OymeT  pacCMOTPEH C  TOYKA  3pEHUS
Tpanchopmanun obpasa Hene Kopkyra. Pykonmch mox
Ha3BaHueM Xazuxup-Pucamer-u mun Kemumar-s1 Ory3name
anb-Mamrxyp 6u-Aranap cé3u (Hazihi'r-Risalet-i min Keliméat-1
Oguzname el-Meshir bi-Atalar S6zi), BIICPBEIC
npencrarineHHas [enpuxom @. don [uieM, sBiseTcs 0coObIM
TEKCTOM, CIIOCOOCTBOBABIIMM BXOXKIEHHIO uMeHH [lene
Kopkyra B  coBpeMeHHyI0  JnuTeparypy. B  maHHOM
WCCIIEZIOBAaHUH, WCXOMAS U3 TEKCTa, pAaCIOJIOKEHHOTO B
MHTEpBaJie MEXIy nucramu 1v-4r pykomucu Artanap césu,
BBIHOCATCS Ha OOCY)XIEHHWE HOBBIE (DOpMBI, NPUHUMAaEcMbIE
obpaszom [lene Kopkyta. B ATtanmap c€3u, TEKCTe, CBSI3aHHOM C
MOBCETHEBHOW ku3HbI0, [lene KopkyT mopoit mpubmmxkaercs K
OCTpPOyMIly, NpeAjararomeMy KpUTHKY O3STHKETa M BKYyca,
HEXEJM K IJallaTal »IOoXH JMocoB. B Aramap césm,
MIPECTABISIONIEM MHOTOCIONMHYI0O W KpPacOYHYI0 KapTHHY
OCMAaHCKOTO 00IIecTBa, HECKOIBKO BOIPOCOB, 110 KOTOPBIM MBI
MoxeM HaOmonarb MeHsromuiics obnuk dene Kopkyra, OymyT
pPaccMOTpPEHBI B CIEAYIOIUX IO/pa3/ieiax: 3CXaToJorndecKas
UHTEpIpeTanus (axup 3aMaH), KPUTHKAa 3THKETa M BKYCOB,
UCIIONIb30BaHME  MOHATHMM  "Typok" u  "TypkMmeH" u
HETPUCTOWHAs JICKCHKA.

KmioueBbie caoBa: Jleme Kopkyt, «Atamap cé&m», wr,
Carupa, OcMaHCKas IaTeparypa
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Extended Summary

A persona embraced by a community and endowed with sublimity
inevitably assumes a legendary identity within the collective memory;
reinterpreted in line with the needs of the period, this persona is reproduced
across different times and spaces. In the process extending from Central Asia
to the written tradition in Anatolia, the identity of Dede Korkut underwent
such a transformation. The extant texts and compilations from oral culture
open a significant horizon of opportunity for evaluating the multi-layered
and fluid nature of this legendary persona.

Studies on Dede Korkut generally interpret him within the axis of a
sage type belonging to the epic ages. While the attributes of the Dede Korkut
archetype-such as “bard, dervish, saint, and blessed individual who foretells
the unknown”-are frequently evaluated, we also observe that this persona is
updated in texts produced in different periods and contexts, or undergoes
alteration by interacting with another archetype. Just as society does not
exist in a static character, the heroes produced by this society are not single-
dimensional either; they possess the capacity for change and transformation.
Cultural function transforms Dede Korkut into the carrier of a distinct
identity across varying social terrains, appending new layers to his persona.
A shared cultural value can also be utilized in oral culture as a formula to
articulate social critique. The performance environment adds new layers to
legendary identities, just as it does to the texts themselves.

The extant manuscripts of the Book of Dede Korkut (the Dresden,
Vatican, Ankara, and Bursa manuscripts) are texts transcribed within the
Ottoman geography and during the Ottoman period. Although these
manuscripts are late reflections of the epic tradition, they emerged as
products of an urban, cosmopolitan, and multi-layered social milieu.
Disregarding this Ottoman context, which reshaped and designated these
texts, may impede our ability to trace the evolution of the Dede Korkut
archetype. Diverse texts referencing the name of Dede Korkut offer crucial
opportunities to recognize different social and cultural terrains.

The Oghuzname is a pivotal concept regarding Dede Korkut. In the
world of the Oghuzname texts-the collective name for texts containing epic
narratives, legendary history, and aphorisms-the name of Dede Korkut
stands out as a common reference. The oldest compendiums of proverbs
(atalar sozii) in Turkish language were presented under the designation of
Oghuzname. Among the proverbs manuscripts, a particular copy located in
Berlin holds a distinct position.
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Our study focuses on the folios 1v-4r of the Atalar S6zi manuscript,
which bears the title Hazihi’r-Risatii min Kelimati Oguzname El-Mesh{r bi-
Atalar Sozi. Registered in the Manuscript Catalogue of the Berlin State
Library under Volume IV, No. 34-18891, this manuscript was first studied
by von Diez. The first volume of the series titled Denkwiirdigkeiten von
Asien was published in 1811, and the second volume in 1815. Through this
book, the legendary persona named Dede Korkut, who was revered among
the Oghuz, found its place in modern literature. Therefore, the Atalar S6zi
book constitutes a major turning point for the field.

The primary aspects we will emphasize to trace the manifestation of
Dede Korkut in the Atalar S6zi text include his critique of societal manners
and tastes through the concept of the “ahir zaman” (the end of times), the
scenes he conveys from daily life, his derogatory usage of the names “Turk”
and “Turkmen,” and his employment of what can be described as scurrilous
language. In Atalar S6zi, the “end of times” serves as a framework through
which grievances regarding the contemporary period are presented. Dede
Korkut's views on the end of times are also found on pages 40-43 of the
Gonbad manuscript. The transitional phrases linking these two texts are also
remarkably close:

The Gonbad manuscript states: “Ol giinleri gormemisem, men Dede
Korkut, gérmiis gibi sdylerem” [I have not seen those days, I, Dede Korkut,
speak as if | have seen them].

The Atalar Sozi states: “Ol giinleri gormeden sOyledim, ben Dede
Korkut, gérmisce inanin bana” [I spoke without seeing those days, I, Dede
Korkut, believe me as if | have seen them].

However, the interpretation of the end of times in these two texts,
which reflect distinct social terrains, differs: Reflecting the anxieties of a
social structure in transition from a nomadic to an agrarian life, the Gonbad
text codes the end of times particularly through themes such as
impoverishment, loss of health, and the degeneration of customary law
(tore). Conversely, the Atalar Sozi, reflecting a more stratified social
structure, evaluates the end of times through the vulgarity that accompanies
enrichment. In both text agriculture is deemed “undesirable.” Yet, while
agriculture is viewed negatively in the Gonbad manuscript because it is
unheroic, it is disapproved of in the Atalar S6zi because it threatens urban
life. A similar evaluation applies to the concepts of “Turk” and “Turkmen.”

In Atalar S6zi, Turk and Turkmen are used in the sense of “farmer,
peasant, crude, and ignorant”; they represent the antithesis of the refined,
polite urbanite. In the Atalar Sozi text, neither the status of lordship (beylik)
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nor Turkmenness is a desired or approved condition. Furthermore, in this
text, the word alp [warrior/hero] is used alongside tonuz [swine] as a
derogatory expression. Here, Dede Korkut diverges significantly from being
the warrior-bard (alp ozan) who bestows names upon Oghuz lords and
composes their epics. Dede Korkut criticizes the clothing trends of the
period, protocol attire, lack of taste, effeminate young men, clean-shaven
and hairless men, and young women who adorn themselves and go out. The
style employed in these social critiques resembles the style found in Karagoz
and Hacivat shadow plays, nefsii’l-emr text types, meddah (storyteller)
narratives, or satirical works. The narrator occasionally resorts to mimicry,
much like an impersonator (mukallit). In Atalar S6zi, Dede Korkut is an elite
individual representing high refinement. He functions as a witness who
articulates his words and voices his criticisms within a specific historicality.
He reveals the social tensions of the period and criticizes certain classes. In
this respect, Dede Korkut is a vibrant social figure, reflecting the manners
and tastes of the Ottoman elite.

We can compare the Atalar S6zi text with genres of Ottoman
literature such as hezeliyat, hiciv [satire], and nefsiilemr-name. The
storyteller-like archetype whom Evliya Celebi refers to by names such as
mukallid [mimic], heccav [satirist], nediman-1 mukallidan [royal jester], and
niiktedan-1 zarif herif [witty, elegant fellow]-who made people laugh by
telling stories in gatherings and making subtle jokes-bears a strong
resemblance to Dede Korkut.

Another characteristic of Atalar Sozi is that it is a text incorporating
scurrilous language. In this book, which bears an emphasis on sanctity and is
mentioned alongside the Holy Qur'an, offensive remarks can be found on the
very same line as sagacious aphorisms. The presence of scurrilous content is
a feature that also draws attention in the St. Petersburg manuscript. Dede
Korkut, who blesses the Oghuz lords and is deemed “auspicious” (hayr
yiimnli) in the Book of Dede Korkut, occasionally employs slang and
obscene language in this work. In this text, Dede Korkut is a living element
of settled culture and urban social life; he is worldly and vernacular,
reflecting the imagination of the public without any filters. At this juncture,
it is also necessary to consider the target audience of the text and the
environments where it was recited and debated.

Social critique possesses a cultural function that finds a receptive
audience both within literary circles and among the public. This social
critique manifests itself in Karagéz and Hacivat plays, Nasreddin Hodja
anecdotes, texts in the hezeliyat genre, and the severe lampoons of poets. It
reflects the colors of daily life on a secular ground. The proximity, and
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perhaps the connection, of the Atalar S6zi under study to these texts can be
analyzed separately in terms of various elements such as vocabulary,
worldview, and style.

In the world of the Oghuzname texts-the collective name for texts
containing epic narratives, legendary history, and aphorisms-seeking an
image of Dede Korkut that can transform in different contexts, rather than a
monolithic, immutable ‘“sage Dede Korkut” image, is the mode of
interpretation prioritized by this study. This interpretation also exposes the
limitations of analyzing Dede Korkut solely within the axis of mythical
narratives. Just as the concept of Oghuzname possesses distinct meanings,
Dede Korkut also has different facets and countenances. Finding and
comparing the counterparts of the scenes and critiques in this text across
different branches of Ottoman literature could provide a significant
contribution to tracing the transformations Dede Korkut underwent across
the vast geography spanning from Central Asia to Anatolia and the Balkans.
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ERMENI HARFLI KIPCAK TURKCESINDE DUZ-DAR UNLU
NOBETLESMESI UZERINE

Erdin¢c YESILKAS"

Oz: Kendine 6zgii nitelikleriyle Tiirk dili tarihinde ¢énemli bir yer
tutan Ermeni harfli Kipgak Tiirk¢esi donemi, iki farkl kiiltiiriin yogun
etkilesiminin agik bir yansimasidir. Kipgak Tiirklerinin Ermeni
harflerini kullanarak olusturduklari bu yazili gelenek; yalnizca yazi
sistemi bakimindan degil, ses ve sekil ozellikleri agisindan da bu
temasin izlerini tagimaktadir.

Bu ¢alismada da Ermeni harfli Kipgak Tiirk¢esi metinlerinde yer alan
farkli bir {inlii diismesi tirii incelenecektir. Caligmada bu dénemde
bazi eklerde ve kelime govdelerinde diiz-dar iinliilii ya da {nliisiiz
yazimin ayni zamanda goriilebilecegi iizerinde durulmustur. Elde
edilen bulgular, ilgili metinlerden Orneklerle desteklenerek somut
bicimde gosterilmis; ayrica s6z konusu kelime ve eklerin diger tarihi
Tiirk lehgelerindeki karsiliklariyla karsilastirilmasi yapilarak dilin
tarihsel siirekliligi ve degisim yoni degerlendirilmistir. Bu
karsilagtirmalar, incelenen {inlii diismesi konusunun yalnizca belirli bir
yazi gelenegine Ozgii, simirlt bir 6zellik olmadigini; Ermeni harfli
Kipgak Tiirk¢esi metinleri igerisinde farkli bigimlerde sistemli bir
goriiniim sergiledigini ortaya koymaktadir. S6z konusu durum, bu yazi
gelenegi icerisindeki ses degismelerinin rastlantisal degil, belirli
fonolojik siireglerle iligkili olabilecegine isaret etmektedir.

Anahtar Kelimeler: Ermeni harfli Kipcak Tiirkcesi, Unlii diismesi,
Nobetlesme, Dil etkilesimi, Yazim.

ON THE ALTERNATION OF HIGH UNROUNDED
VOWELS IN ARMENIAN-SCRIPT KIPCHAK
TURKISH
Abstract: The Kipchak Turkish period, written in Armenian script,

holding a significant place in the history of the Turkish language for
its unique characteristics, is a clear reflection of the intense interaction
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Nobetlesmesi Uzerine”. Tiirkoloji, 126 (Haziran 2026), s. 193-205.
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between two distinct cultures. This written tradition, created by the
Kipchak Turks using Armenian script, bears traces of this contact not
only in its writing system but also in its phonetic and morphological
features.

This study will examine a different type of vowel dropping found in
Kipchak Turkish texts written in Armenian script. The study
emphasizes that in this period, the simultaneous occurrence of writing
with flat-narrow vowels or without vowels can be observed in some
suffixes and word stems. The findings are concretely demonstrated
with examples from the relevant texts; furthermore, the historical
continuity and direction of change of the language are evaluated by
comparing these words and suffixes with their counterparts in other
historical Turkic dialects. These comparisons reveal that the vowel
dropping examined is not a limited feature specific to a particular
writing tradition; rather, it appears systematically in different forms
across Kipchak Turkish texts written in Armenian script. This suggests
that the sound changes within this writing tradition may not be
coincidental, but rather related to specific phonological processes.

Keywords: Armenian-script Kipchak Turkish, Vowel elision,
Alternation, Language interaction, Orthography.

Giris

Tiirk dilinin tarihi donemleri arasinda, kendine has 6zellikleriyle
dikkat ¢eken sahalardan biri de Ermeni harfleri kullanilarak yazilan
“Ermeni harfli Kipgak Tiirk¢esi”dir. 13. ve 14. yiizyillarda Ermeniler ile
Kipgak Tiirkleri arasindaki temaslar sonucunda gelisen bu dil, 15.
yiizyilin sonlarina kadar varligim siirdiirmiis; 16. ve 17. yiizyillarda ise
Dogu Avrupa’da yazili eserler verecek diizeye ulasmistir (Kasapoglu
Cengel, 2012, s. 23). Anadolu topraklarinda yaklasik bin yildir i¢ ice
yasayan bu iki millet arasinda gii¢lii bir kiiltiirel etkilesim olusmustur
(Oztiirk, 2011, s. 86). Bu etkilesimin bir sonucu olarak ortaya ¢ikan dil,
sosyal temasin dil iizerindeki etkisini agik¢a gosterdiginden literatiirde
“Ermeni Kipgak dili” olarak adlandirilmistir. S6zlii dil donemi (13-15.
yiizyillar), yazi dili donemi (16—17. yiizyillar) ve kaybolma doénemi (18.
ylizy1l) olmak {izere ii¢ evrede incelenen bu dil, en parlak donemini 16.
ve 17. ylzyillarda Ukrayna’da yasamistir (Kasapoglu Cengel, 2012, s.
23).

Ermeni Kipgaklardan giiniimiize ulasan eserler oldukc¢a cesitlidir.
Bu eserler konu bakimindan tasnif edildiginde alt1 grupta toplanmaktadir:
kronikler, hukuk belgeleri ve mahkeme tutanaklari, dini eserler, filolojik
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eserler, edebi eserler ve doga bilimlerine iliskin ¢alismalar (Kasapoglu
Cengel, 2012, 25). Arikan’da bu metinlerin diinya kiitiiphanelerindeki
dagilimimi on madde halinde ortaya koyarak Kiev, Lvov, Erivan, St.
Petersburg, Viyana, Venedik, Krakov, Paris, Romanya ve Leiden’de
Ermeni harfli Kipgakca metinlerin bulundugunu belirtir (Arikan, 2006, s.
136). Bu metinler iizerine yapilan yaymlar smirli olmakla birlikte,
Tiirkoloji sahasinda Ermeni harfli Kipgak Tiirkcesine dair en kapsamli
kitap calismalar1 Garkavets’e aittir (1987, 2001, 2003, 2002). Bunun
yaninda Tryjarski’nin hazirladigi sézlik de bu alana onemli katkilar
saglamistir (1968—1972). Ayrica 6zellikle Chirli (2005) ve Kasapoglu
Cengel’in  (2012) makaleleri, Ermeni harfli Kipcak Tiirkcesinin
gramerine iliskin degerli veriler sunmaktadir. Son olarak, 2025 yilinda
Akbulut tarafindan hazirlanan “Ermeni harfli Kipgak Tiirkgesi grameri”
baslikli doktora tezi, alandaki 6nemli bir eksikligi gidermistir. Bununla
birlikte, mevcut eserlerin tek tek incelenmesi ve dikkat ¢eken hususlara
odaklanan yeni ¢aligmalarin yapilmasi, sahaya yeni veriler kazandirma
potansiyelini hala barindirmaktadir. Bu calismada da Ermeni harfli
Kipgak Tiirkcesi metinlerinde tespit edilen farkli bir {inlii diismesi tiirii
incelenecektir. Bu yoniiyle calisma, daha oOnce imla &zelligi olarak
degerlendirilen diiz-dar Uinlii diismesi konusunu noébetlesme baglaminda
ele alarak literatiire katki sunmayir amaglamaktadir. Caligmanin esas
kismina gegilmeden once kisaca {inlii diigmesinden ve bu ses olaymin
Ermeni harfli Kipgak Tiirkcesi 6zelindeki durumundan séz edilecektir.

‘Bir dil biriminin ortadan kalkmasi’ olarak tanimlanan diisme ile
ilgili olarak Karaagac, komsu seslerin de bu olayda 6nemli olduguna
dikkat c¢eker (Karaagag, 2022, s. 342). Diismeye, Tirk dilinin her
doneminde rastlanmakla birlikte Ermeni harfli Kipcak Tiirk¢esinde de
bulundugu goriiliir. Chirli, iki heceli kelimelerde sozciik {inliiyle baslayan
bir ek aldiginda, ikinci hecede yer alan vurgusuz dar iinliilerin diistigiinii
belirtmistir. Ayrica Ermeni harfli Kipcak Tiirkgesinde bazi kelimelerde
+Iih ile +niz, +n1z ve +miz eklerinde diiz dar {inliiniin de diistiglinii ifade
etmistir. Chirli, bu eklerin hem yazilmig hem de yazilmamig bi¢imlerinin
taniklandigina dikkat ¢ekmis; bunun da arastirmacilar tarafindan bir imla
0zelligi olarak degerlendirildigini vurgulamistir (Chirli, 2005, s. 79-80).
Akbulut da bu donemde iinlii diismesinin kelime basinda, ortasinda ve
sonunda bulunduguna dikkat ¢ekmis, bunlar arasinda en yaygin olanin
vurgusuz orta hece diismesi oldugunu dile getirmistir fakat daha once
Chirli’nin s6z ettigi eklere bagli duruma deginmemistir (Akbulut, 2025, s.
38).
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Yontem

Bu ¢aligmada, Chirli’nin degindigi nobetlesme durumuna iligkin
farkli tlirdeki veriler de ortaya konulacaktir. Bu dogrultuda, oncelikle
Garkavets’in sozliigiinde yer alan diiz-dar iinliisii diismiis bicimler
taranmig; ardindan bu {nlilerin diismeden kullanildigi Grneklerin
bulunup bulunmadigi incelenmistir. Yapilan inceleme sonucunda, 15
kelimede diiz-dar {inliiniin hem diistiigii hem de diismedigi bi¢imlerin
metinlerde birlikte taniklandigi tespit edilmistir. Elde edilen veriler
dogrultusunda, ornek cilimlelere ulasilabilen durumlarda metin igi
kullanimlara yer verilmis; 6rnek climle tespit edilemeyen durumlarda ise
yalnizca kelime diizeyindeki verilerle yetinilmistir. Ayrica g¢aligmada
belirlenen bu 15 6rnegin, diger tarihi Tiirk lehgelerinde de benzer bir ikili
kullanim  sergileyip sergilemedigi, Clauson (1972) iizerinden
incelenmistir.

Bulgular ve Tartisma

Calismada, Ermeni harfli Kipgak sahasinda ender rastlanan bir
ses diismesi/nobetlesmesi tespit edilmistir. Bu ses olayinin farkli iinstizler
arasinda gerceklestigi goriilmistiir. Elde edilen veriler, {iinsiizlerin
niteligine gore yedi kategori altinda tasnif edilmistir. S6z konusu
siniflandirma; /1/ ve /b/, /v/ ve /l/, /z/ ve /W/, /g/ ve /1], /g/ ve Is/, /g/ ve I/,
/t/ ve /r/ iinstizleri esas alinarak agagida gruplandirilmistir.

1. Ermeni Harfli Kipcak Tiirkcesinde Diiz-Dar Unlii
Nobetlesmesi Uzerine
Calismada, Ermeni harfli Kipgak Tiirk¢esinde diiz-dar iinliilii ve {inliisiiz
kullanimin birlikte goriildiigii 15 kelime ele alinmigtir. Bu kelimelerde /1/
ve /W, /h/ ve /1, /z/ ve /b/, Ig/ ve I/, Ig/ ve s/, Ig/ ve /z/, It/ ve /r/ linsiizleri
arasinda yer alan diiz-dar iinlilerin hem korunmus hem de diismiis
bigimlerinin metinlerde taniklandig1 goriilmistiir.

Inceleme kapsaminda séz konusu kelimeler, iinlii diismesinin
gerceklestigi iinsiizler esas almarak gruplandirilmis ve her bir grup kendi
icinde degerlendirilmistir. Bu smiflandirmada amag, diiz-dar {inli
nobetlesmesinin hangi fonolojik ortamlarda daha sik ortaya g¢iktigini
tespit edebilmektir. Ayrica ele alinan orneklerde, ayni kelimenin hem
iinliilii hem de {inliistiz bigimlerinin bulunmasi, bu kullanimin tesadiifi
olmadigini; belirli bir egilime dayandigimi1 gostermektedir. Bu veriler
15181nda, ilgili nobetlesmeler yalnizca ses bilgisel bir olay olarak degil,
ayni zamanda yazim gelenegi ve/veya miistensih tercihleriyle iligkili bir
unsur olarak da degerlendirilmistir.

1.1. I/ ve /h/ arasindaki diiz-dar iinliiniin noébetlesmesi
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Ermeni harfli Kipgak Tiirk¢esinde diiz-dar iinlii nobetlesmesinin en
yogun olarak goriildiigli fonolojik durumlardan biri, /I/ ve /h/ linsiizleri
arasindaki konumdur. Ozellikle {+lIK} eki icerisinde yer alan diiz-dar
iinliiniin hem korundugu hem de diistiigii bigimlerin birlikte kullanildig:
dikkat ¢ekmektedir. Tiirk¢e dilinde isimden isim yapan ve oldukca iglek
bir ek olan {+lIK}, genellikle {inliisiinii koruyan bir yap1 sergilemesine
ragmen, bu metinlerde iinliisiiz bi¢imleriyle de taniklanmaktadir. Bu
durum, imla ya da miistensih aligkanliklariyla da iliskili olabilir. Zaten
aym kelimenin hem inliilli hem de inliisiiz bi¢imlerinin metinlerde
birlikte yer almasi, bu kullanimin rastlantisal olmadigin1 gostermektedir.
Incelenen verilerde, bu gruba ait birden fazla Srnegin bulunmasi, s6z
konusu  nobetlesmenin  sistemli  bir  Ozellik  olabilecegini
diisiindiirmektedir.

S6z konusu kelimeler; hanlh, acihlh, aclh, balh, ortahlh, saglh ve
tamplpy’dir. Bu kelimeler Clauson’un Dictionary of Pre-Thirteenth-
Century Turkish adli sozliigiinde (EDPT) tek sekilli ve tinliisii diigmemis
bigimleriyle karsimiza ¢ikmaktadir.

o jJanlh (AB 158/13) ‘hanlik, hiikiimdarlik’ [hanlik (EDPT, 1972, s.
638)>hanlh]

—  sen agigh bagindan 6lumnun agtiy inamlarga koktagi hanlhni
“sen Oliimiin acili bagindan imanlilara gékteki hanligini agtin.”

e acihlh (Garkavets, 2011, s. 23) ‘aci, keder’ [aciglik (EDPT, 1972,
s. 23)>a¢1hlh]

—  zaval agihlh mizerni “keder yoksula acidir” (Tryjarski, 1968, s.
49)

e aclh (Garkavets, 2011, s.28) ‘aclik’ [aclik (EDPT, 1972, s.
26)>aglh]

— yalan a¢hh hsvayli uyat “yalan utang verici bir aghktir”
(Tryjarski, 1968, s. 51)

e balh (Garkavets, 2011, s.210) ‘balik’ [balik (EDPT, 1972, s.
335)>balh]

—  balh sovak “balik” (Tryjarski, 1968, 107)

o ortahlh (Garkavets, 2011, s.1060) ‘ortaklik’ [ortuglug (EDPT,
1972, 211)>ortahlh],

— Bu bir tiir yazim 6zelligi olarak karsimiza ¢ikmakta olup sozliikte
madde bas1 olarak yer almamustir.
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o saglh (Garkavets, 2011, s. 1212) ‘saglik’ [saglik (EDPT, 1972, s.
809)>saglh],

—  bu kondicia bile ki eger yahsi saglhka kelsa ki kensine haytar
“eger sagligina kavusursa kendisine geri verecegimiz...” (Milci,
2014, s. 115)

o tanihlh (Garkavets, 2011, s.1369) ‘taniklik’ [tanukluk (EDPT,
1972, s. 519)>tanihlh]

— Bu bir tiir yazim 6zelligi olarak karsimiza ¢ikmakta olup sozliikte
madde bas1 olarak yer almamistir.

1.2. /h/ ve /I/ arasindaki diiz-dar iinliiniin nébetlesmesi
/b/ ve /l/ linsiizleri arasinda yer alan diiz-dar {inlii nobetlesmesi, tespit
edilen veriler arasinda sinirli bir kullanima sahiptir. Bu baslik altinda
yalnizca tek bir 6rnegin bulunmasi, s6z konusu yapinin yaygin bir
ozellikten ziyade istisnai bir durum olabilecegini diisiindiirmektedir.

o Jhinmah (AB 28/15) ‘kilinmak’ [kilin- (EDPT, 1972, s.
623)>hlinmah],

—  biz mundan sowra aritip canimizmi bizim hiyastan da yaman
hlinmahtan “bundan sonra ruhumuzu kotiilik yapmaktan ve
vicdandan aritmak i¢in yiicelten Tanr1’y1 biz bagisladigi i¢in ona
minnettariz.

1.3./z/ ve /h/ arasindaki diiz-dar iinliiniin nobetlesmesi
/z/ ve /b/ unsiizleri arasinda incelenen diiz-dar iinlii ndbetlesmesi, bir
ornekle tespit edilmektedir. Bu gruptaki 6rnegin yaygin bir kelime olmasi
durumu daha iyi agiklar niteliktedir.

o yazh (AB 145/5) ‘sug, giinah’ [yazuk (EDPT, 1972, s.
985)>yazh],

— sanay yalgiz yazh ettim “yalniz sana kars1 giinah igledim.”

1.4. /g/ ve /I/ arasindaki diiz-dar iinliiniin nobetlesmesi
/g/ ve /I/ Unsiizleri arasinda gorilen bu kullamim, ilgili yapiya dair
saptanan Ornekler arasinda yer almaktadir. Bu kelime Clauson’da tek
bigimli olarak ve tinliisiinii kaybetmeden taniklanmaktadir.

o belgli (KZ 75/2) ‘bilgili’ [belgiiliig (EDPT, 1972, s. 341)>belgli]

avazi Eyemiznin tohtatir odnorojecni, da belgli eter ulu ormanlarm
“Rabbimizin sesi geyik gibi meydana ¢ikar, yiice ormanlar bilgili eder.”

1.5. /g/ ve /s/ arasindaki diiz-dar iinliiniin nobetlesmesi
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/g/ ile /¢/ linsiizleri arasinda gozlemlenen bu durum, s6z konusu 6zelligin
goriildiigii nadir 6rneklerden biridir. Ilgili kelime EDPT’de tek bicim
altinda diiz-dar iinliisiinii diisiirmeden kaydedilmistir.

o algs (AB 42/10) ‘hayir, dua’ [alkis (EDPT, 1972, s.137)>algs]
bunun ugun algska turgaylar sana barca arilary seniy vahtta yopsunovlu
“Bunun i¢in biitiin kullarin kabul ettiginde sana dua edecekler.”

1.6. /g/ ve /z/ arasindaki diiz-dar iinliisiiniin nébetlesmesi
/g/ ile /z/ unslizleri arasinda tespit edilen bu Ornek, aymi tiirden
kullanimlar i¢inde dikkat ¢eken tek veriyi olusturmaktadir. S6z konusu
kelime Clauson'da yalnizca tek bir bigimle Unliisiinii koruyarak yer
bulmaktadir.

e yalgz (Garkavets, 2011, s. 1619) ‘tek, yalmz’ [yalgiz (EDPT,
1972, s. 926)>yalgz|

— Bu bir tiir yazim 6zelligi olarak karsimiza ¢ikmakta olup sozliikte
madde bas1 olarak yer almamastir.

1.7. /t/ ve /r/ arasindaki diiz-dar iinliisiiniin n6betlesmesi

/t/ ve /1/ iinslizleri arasinda gergeklesen diiz-dar {inlii nobetlesmesi, birden
fazla Ornekle temsil edilmesi bakimindan diger gruplara goére daha
belirgin bir goriiniim sergilemektedir. keltr, ahtr ve yiltramahli bu grupta
yer alan kelime Orneklerdir. S6z konusu kelimeler, ses yapilarn
bakimindan incelendiginde diiz-dar {nliisiiniin  diigmiis oldugu
bicimleriyle dikkat ¢cekmektedir. Bu gruptaki 6rneklerin fiil tabanlarinda
goriilmesi, bu grup oOzelinde fiillerde {inlii diigmesinin daha yaygin
olabilecegini diisiindiirmektedir.

o keltr- (KZ 73/8) ‘getirmek’ [keltiir- (EDPT, 1972, s. 716)>keltr-],

—  keltriyih bar¢a ulu kiinlerin Tenyriniy yerden “Tim ulu giinleri
Tanrmin yerinden getiriyoruz”.

e ahtr- (Garkavets, 2011, s. 64) ‘akitmak’ [aktur- (EDPT, 1972, s.
82)>ahtr-]

— Bu bir tiir yazim 6zelligi olarak karsimiza ¢ikmakta olup sozliikte
madde basg1 olarak yer almamistir.

e yiltramahli- (Garkavets, 2011, s. 1703) ‘parlamak’ [yaltur-
(EDPT, 1972, s. 923) >yiltra-]

—  cuhutlar bu tagni dindiyirler bareterh budur yiltramahh
“Yahudiler bu kumasa "bareket" derler, bu da "simsek hizinda"
anlamina gelir.”
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Sonug¢

Ermeni harfli Kipgak Tiirkgesi metinleri iizerine yapilan bu
calisma, s6z konusu dil sahasinin yalnizca alfabe diizeyinde degil, ses ve
sekil bilgisi bakimindan da ¢ok cesitli bir yap1 sergiledigini agik bicimde
ortaya koymaktadir. Calismada ele alinan diiz-dar iinli ndbetlesmesi,
Ermeni harfli Kipgak Tiirkgesinin dikkat ¢ekici 6zelliklerinden biri olarak
one ¢ikmaktadir. Incelenen 15 kelimede, belirli {insiiz ciftleri arasinda yer
alan diiz-dar {inliilerin hem korunmus hem de diismiis bicimlerinin ayni
donem metinlerinde birlikte kullanilmasi, bu durumun sistemli bir ses
olay1 olmasinin yani sira yazim gelenegiyle de yakindan iligkili oldugunu
diisiindiirmektedir. Ozellikle {+1IK} eki basta olmak iizere baz1 eklerde
goriilen bu ikili kullanim, daha Onceki aragtirmalarda deginilen “imla
6zelligi” yorumunu destekler nitelikte olmakla birlikte, yalnizca yazimsal
bir tercih olarak degerlendirilmesinin yetersiz kalabilecegini de
gostermektedir.

Buradan hareketle, Unlii diismesinin yalnizca fonetik ¢evreyle
aciklanamayacagi; miistensih aliskanliklari, birden fazla c¢evre etkisi ve
muhtemel agiz farkliliklarinin da bu siirece dahil oldugu anlasilmaktadir.
Ermeni alfabesinin  Tiirk¢enin  ses  Ozelliklerini tam  olarak
karsilayamamasi da bazi {nliilerin yazida gosterilmemesine veya
degisken bicimlerde temsil edilmesine yol a¢mis olabilir.
Arastirmacilardan bazilari, bu tiir kisaltmalarin kullanimini Ermeni harfli
Kipgak Tiirkgesinin bir yazim 06zelligi olarak degerlendirmektedir. Bu
durum, dildeki ses olaylarinin yaziya aktariminda ortaya c¢ikan
degiskenlikle birleserek nobetlesmeli kullanimlar: artirmistir

Calismada elde edilen verilerin tarihi Tirk Ilehgeleriyle
karsilagtirilmasi, s6z konusu kelimelerin tarihi lehgelerde {inliisiinii
koruyan tek bi¢imli yapilar halinde bulundugunu ortaya koymustur. Bu
sonug, Ermeni harfli Kipgak Tiirk¢esindeki iinlii diismesi ve nobetlesme
orneklerinin, genel Tiirk dili tarihinden ziyade bu sahaya 6zgii bir geligsim
veya kullanim 6zelligi olabilecegini meydana ¢ikartmaktadir.

Sonug olarak, Ermeni harfli Kipgak Tiirk¢esinde gozlemlenen
diiz-dar {inli nobetlesmesi, dilin yapisini anlamak acisindan Onemli
veriler saglamaktadir. Bu ¢alisma, sinirli sayida 6rnek {izerinden hareket
etmekle birlikte, s6z konusu nobetlesmenin sistematik bigimde ele
almmasi gerektigini diisiindiirmektedir. Gelecekte yapilacak ¢aligmalarin,
ozellikle farkli sahalar1 da kapsayacak sekilde genisletilmesi ve yazim-
fonoloji iligkisini daha ayrintili bigimde ele almasi, Ermeni harfli Kipgak
Tiirk¢esinin dilbilimsel 6zelliklerinin daha net anlasilmasina olanak
saglayacaktir.
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APMSIH OJIINBUIHJIE KA3bLIFAH KbIMIIAK
TIIHAETT E3YJIIK-KbICAH JAYBICTBLIAPIBIH
AJIMACYBI TYPAJIBI

AHHoTanusi: Typki Tinmepi TapuxbiHIa O31HIIK epeKIIeTiKTepiMeH
MaHBI3Abl OPBIH ajaThIH apMsH ONIMOHMIHJE Ka3bUIFaH KBIMIIAK TiTi
Ke3eHI — eKi TYpNi MOICHHETTIH THIFBI3 BIKIAIAACTHIFBIHBIH ANHKBIH
KepiHici. KpImmakrapasiH apMsH TpadHUKachlH KOJAAHY apKbUIBI
KaJIBIITaCTBIPFAaH Oy jka30a MocTypi TeK jkazy Kyieci TYpFhICHIHAH
FaHa eMecC, IbIOBICTHIK JKOHE MOP(OIOTHAIBIK CHITATTAPEI JKaFbIHAH Ja
aTajFaH TULNIK OailylaHBICTapAbIH 131H CaKTaFaH.

byn 3eprreyne apMsH oninOHiHAE Ka3bLIFaH KhIMIIAKIIAMOTIHACPC
KE3/IECEeTIH JIaybICThI JbIOBICTBHIH KOJIIAHBICHIHA KATBICTBI epeKiie Oip
KyObUIBIC ~ TangaHaabl. Makanaja arajgfaH — Ke3eHJaeri  Keuoip
KOCBIMIIIaJIap MEH €63 TYOipiaepiHaeri KpICaH €3YNiK JaybICTHIHBIH
CaxkTaJbIll HEMece TYCIPUIN JKa3pUIyBIHBIH  Karap  YIIbIpacy
KYOBUTBICBIHA Ha3ap ayAapbUIAbl. AHBIKTAIFaH TUIIIK AEPEKTEp THICTI
MOTIHIEPACH ajbIHFaH MBICAJIAp apKbUIBI ASHEKTENiN KepCeTiImi.
CoHbIMEH KaTap KapacTBIPBUIFaH CO3/ep MEH KOChIMIIANIAapAbIH 0acka
TapuXH TYPKI TiIAEpiHIeri yKcac KOJIAHBICTAapbIHA CallbICTBIPMAaIbl
Tajmay KYpPTi3iIim, TUIMIH TapuXW ca0aKTaCTHIFBI MEH JaMmy OaFbIThI
GaranaHapl.

JXKyprizinreH canblCTBIpMaibl 3epTTeyiep NaybICTBIHBIH TYCIN Kairy
KYOBUIBICBIHBIH Oenrini Oip ka30a JocTypre FaHa ToH, LIGKTEYIi
CHINATTaFbl EpPEeKIIeNTiK eMECTIriH, KepiCiHIIe apMsH oinoOuiHie
JKa3bUIFaH KhIMIIAKIIAMaTiHIepAe opTypii dopMana xkyitem Typue
KepiHiC TabaThIHBIH Kepcereni. by karmail aramran xaszba mgocTypi
asICBIHIAFBl JBIOBICTHIK ©3repiCTepIiH Ke3IeHCOK KyOBUIBIC eMec,
Oenrimi Oip (OHONOTHSUIBIK YHAEpicCTEpMEH OalIaHBICTH OOy
MYMKIH €KSH/IIT1H aHFapTaIpl.

KinT ce3mep: ApMsiH omimOuMiH/AE Ka3bUIFaH KBIMIIAK Tili, JlaysICcThI
OBIOBICTBIH ~ Tycim  Kamyel, Ammacy, TUIIIK — BIKHAITACTBHIK,
Opdorpadus.
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O YEPEJOBAHUU HEOI'YBJIEHHBIX Y3KHUX
I'TACHBIX B KBIITYAKCKOM A3bIKE HA
APMSIHCKOM I'PA®UKE

AHHOTanus: 3aHMMas BaXXHOE MECTO B UCTOPUHU TIOPKCKHUX S3BIKOB
Omaromapss ~ CBOMM  CBOEOOpasHBIM  OCOOGHHOCTSM,  HEPHOA
Kpimyakckoro s3blka Ha apMsiHCKOW Tpaduke mpencraBisier coOoi
HaIJBSITHOE  OTPaXKCHWE HWHTCHCHUBHOTO  B3aMMOJCHCTBUS  IIBYX
pa3nuuHbIX KynsTyp. ChopMupoBaBIIasicst y KBITYAKOB ITHCHMEHHAs
TpagMIsl HA OCHOBE apMSHCKOTO angaBHTa HECET CIIEIbl JaHHOTO
KOHTaKTa HE TOJNBKO B IUIaHE Tpaduueckoil cucTeMbl, HO U B
(oHeTHUECKNX ¥ MOP(OIIOTHIECKUX OCOOCHHOCTSX SI3BIKA.

B HacToslieM HcClenOBaHMM — paccMaTpUBAaeTCs  OCOOBIH  THII
BBINAJICHHS] TVIACHBIX, 3a()MKCUPOBAHHBIH B TEKCTaX Ha KBITYAKCKOM
A3bIKe, 3aIIMCaHHBIX apMsSHCKMMHU OykBamMu. OCHOBHOE BHHMMAaHHUE
yAeNseTcs TOMY, YTO B JaHHBIH NEpUOJ B HEKOTOPHIX addukcax u
OCHOBaxX CJIOB TapajiieIbHO MOIIM YHOTPEONATbCS BapHAHTHI
HaITMCaHUsI KaK C y3KUM HeoryOJIEHHBIM IIaCHBIM, Tak U 0e3 TIIaCHOTO.
Ilonmy4yeHHble pe3ynbTaThl HANIAHO MPENCTABIECHBI U MOATBEPKACHBI
OpUMEPaMU U3 COOTBETCTBYIOIIMX TEKCTOB; KPOME TOTO, IPOBEACHO
COIIOCTAaBJICHHE pacCMaTpuBaeMbIX clIoB H addukcoB ¢ ux
COOTBETCTBUAMH B JPYTHX HCTOPHUYECKHUX TIOPKCKHX S3BIKaX, YTO
MO3BONMIO OLIEHUTh HMCTOPHUYECKYIO IPEEMCTBEHHOCTh S3bIKA U
HalpasJIeHHE €r0 U3MEHEHU.

JlaHHBIE COTOCTABJIEHUs IIOKA3bIBAIOT, YTO HCCIEIYyEMOE SBICHHE
BBIMAJICHNS IJIACHBIX HE SBIAETCS OTPAaHHYEHHOH OCOOEHHOCTHIO,
IPUCYIIEH HCKIIIOUYUTEIBHO OIPEACIEHHON NMUCbMEHHOW TpaJuLIUU.
HamportuB, B TekcTax Ha apMSHCKOH rpaduke KbIITYaKCKOTO SI3bIKa OHO
NPOSIBIISIETCS B Pa3IMYHBIX (OpMax M UMEET CHUCTEMHBIH Xapakrep.
OTO CBUAETENBCTBYET O TOM, YTO 3BYKOBBIE M3MEHEHHS B paMKax
JAHHOW TIMCHMEHHOM TPaAWIMM MOIIM OBITh HE CIy4YaWHBIMH, a
CBSI3aHHBIMH C OTIPEJEIEHHBIMH (POHOIOTUUECKUMH TPOIIECCAMH.

KawueBslie cioBa: Kelmyakcknii s36IK HAa apMsSHCKOHM Tpaduke Ha
ApwmsHcko#t rpaduke, Beimagenne rmacHeix, Yepenosanue, S3bkoBoe
B3anMmoeiictue, Opdorpadus.

Extended Summary

Among the historical periods of the Turkish language, one that
stands out with its unique characteristics is "Kipchak Turkish written using
Armenian letters." Developed as a result of contacts between Armenians and
Kipchak Turks in the 13th and 14th centuries, this language survived until
the end of the 15th century and, in the 16th and 17th centuries, reached a
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level at which it could produce written works in Eastern Europe. A strong
cultural interaction developed between these two nations, who lived together
in Anatolian lands for approximately a thousand years. The resulting
language, clearly demonstrating the influence of social contact on language,
is referred to in the literature as the "Armenian-Kipchak language."
Examined in three phases — the spoken language period (13th—15th
centuries), the written language period (16th—17th centuries), and the period
of extinction (18th century) — this language experienced its most brilliant
period in Ukraine during the 16th and 17th centuries. This study will also
present different types of data regarding the alternation of vowels mentioned
by Chirli. To this end, the forms with dropped flat-narrow vowels found in
Garkavets' dictionary were first examined. It was investigated whether there
were any examples in which these vowels were used without being dropped.
As a result of the examination, it was determined that in 15 words, both
forms with dropped and undropped flat-narrow vowels were witnessed
together in the texts. Based on the data obtained, in-text usage was included
where example sentences were found; where example sentences were not
found, only word-level data was used. Furthermore, whether these 15
examples identified in the study exhibit a similar dual usage in other
historical Turkic dialects was examined by Clauson (1972).

This study identified a rare vowel omission/alternation in the
Armenian-script Kipchak dialect. This phonetic phenomenon was observed
to occur between different consonants. The data obtained were classified into
seven categories based on the nature of the consonants. This classification is
based on the consonants /1/ and /b/, /b/ and /1/, /z/ and /b/, /g/ and /1/, /g/ and
/s/, /g/ and /z/, and /t/ and /r/. Within the scope of the study, the words in
question were grouped by the consonant at which vowel omission occurred,
and each group was evaluated separately. This classification aims to
determine in which phonological contexts the flat-narrow vowel alternation
occurs more frequently. Furthermore, the presence of both vowel and
consonant forms of the same word in the examples examined indicates that
this usage is not coincidental; it reflects a specific trend. In light of this data,
the relevant alterations have been considered not only as a phonetic
phenomenon but also as an element of writing tradition and/or scribal
preferences.

This study of Kipchak Turkish texts written in Armenian script
clearly demonstrates that this language area exhibits a highly diverse
structure not only at the level of the alphabet but also in phonology and
morphology. The alternation of flat and narrow vowels, examined in this
study, stands out as a striking feature of Kipchak Turkish written in
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Armenian script. In the 15 words examined, the simultaneous use of both
preserved and dropped forms of flat and narrow vowels located between
certain consonant pairs in texts from the same period suggests that this is not
only a systematic phonetic phenomenon but also closely related to
orthographic tradition. This dual usage, particularly in some suffixes,
notably the {+lIK} suffix, supports the "orthographic feature" interpretation
mentioned in previous studies, but also suggests that it may be insufficient to
treat it solely as an orthographic preference. Therefore, it is understood that
vowel dropping cannot be explained solely by the phonetic environment;
copyist habits, multiple environmental influences, and possible dialectal
differences are also involved in this process. The inability of the Armenian
alphabet to fully represent the phonetic characteristics of Turkish may have
led to the omission or variable representation of certain vowels in writing.
Some researchers consider the use of such abbreviations to be a
characteristic writing feature of Armenian-script Kipchak Turkish. This
situation, combined with the variability in how phonetic changes are
transcribed in the language, has increased the use of alternating vowels.
Comparison of the data obtained in this study with historical Turkic dialects
revealed that these words were found in historical dialects as uniform
structures that preserved their vowels. This result suggests that the vowel
omission and alternation examples in Armenian-script Kipchak Turkish may
be a developmental or usage characteristic specific to this field rather than a
general feature of the Turkic language history.

In conclusion, the alternation of flat and narrow vowels observed in
Armenian-script Kipchak Turkish provides important data for understanding
the structure of the language. Although this study is based on a limited
number of examples, it suggests that this alternation should be addressed
systematically. Future studies, particularly those that expand to include
different fields and address the relationship between orthography and
phonology in more detail, will allow for a clearer understanding of the
linguistic features of Kipchak Turkish written in Armenian script.
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