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Oz

Bu c¢alisma, demokratik sistemlerde siyasi iletisim siirecinin temel
dinamiklerini, siyasi liderlik ve lider imaj yonetimi perspektifinden literatiir
taramas1 yontemiyle incelemektedir. Bu nedenle siyasi kampanya siireclerinde
liderin roliiniin ve lider imaj yOnetimi stratejilerinin segmen davranislar
iizerindeki etkisinin kuramsal g¢ergevede agiklanmasi gerekmektedir. Bu
problem cergevesinde ¢alismanin amagclari sunlardir: (a) siyasi kampanyalarin
islevlerini ve doniisimiinii analiz etmek; (b) siyasi liderlerin se¢men
iizerindeki etkisini belirleyen ozellikleri tartismak; (c) lider imaj yonetimi
stratejilerinin segmen davraniglar tizerindeki etkisini kuramsal diizeyde
degerlendirmek ve (d) dijitallesme siirecinin siyasi kampanya stratejileri ve
lider imaj yonetimi tizerindeki doniistiiriicti etkisini incelemektir. Arastirmada,
siyasi iletisim, kampanya yonetimi, liderlik kuramlari ve imaj yonetimi
alanlarindaki ulusal ve uluslararast literatiir sistematik bir sekilde incelenmis;
bu alanlardaki temel kuramsal yaklagimlar ve ampirik bulgular derlenmis,
karsilagtirilmis ve elestirel bir perspektifle degerlendirilmistir. Calisma
sonucunda, siyasi iletisim siirecinin se¢cmenlerle karsilikli bir etkilesim
oldugu, siyasi kampanyalarin demokratik katilimi artirdig1, lider imajinin parti
ideolojisinden daha etkili bir segmen davranis1 belirleyicisi oldugu ve giiven
unsurunun siyasi iletisimin temel kosulu oldugu tespit edilmistir. Ayrica,
dijitallesme siirecinin siyasi kampanya stratejilerini ve lider imaj yonetimini
doniistiirdiigii, kisisellestirilmis politikanin yiikseldigi, sosyal medyanin lider-
se¢men etkilesimini dogrudan ve siirekli hale getirdigi, gorsel ve sembolik
unsurlarin siyasi markalagmada kritik bir rol oynadig1 sonucuna varilmstir.
Calismanin literatiire katkasi, siyasi iletisim, liderlik ve imaj yonetimi alanlari
arasindaki kuramsal baglantilar sistematik bir ¢ergevede bir araya getirmesi
ve dijital ¢agda bu dinamiklerin donisiimiini kuramsal diizeyde analiz
etmesidir.

Anahtar kelimeler

Siyasi iletisim, siyasi kampanya, siyasi liderlik, lider imaji, imaj yonetimi,
secmen davranisi, demokratik katilim, kisisellestivilmis politika, dijital siyasi
iletigim.

One Cikanlar

* Bu ¢alisma, siyasi kampanyalarda liderin roliinii siyasal iletisim literatiirti
¢ercevesinde tartismayr amaglayan kuramsal bir incelemedir.

 Siyasi kampanyalarin segmenleri bilgilendirme, ikna etme ve harekete
gecirme islevleri biiylik 6lgiide liderin iletisim becerileri ve stratejik mesaj
yonetimiyle sekillenmektedir.

* Arastirma, liderin kisisel Ozellikleri (giivenilirlik, karizma, tutarlilik ve
iletisim giicii) ile segmen tercihleri arasinda giiclii bir iliski oldugunu ortaya
koymaktadir.

* Lider imajinin medya ve iletisim araglar1 araciligryla insa edilmesi,
kampanya stirecinde segmen algisin1 dogrudan etkileyen kritik bir faktor
olarak tespit edilmistir.

* Sonug¢ olarak, basarili siyasi kampanyalarm lider odakli stratejilerle
yiiriitiildiigii ve liderin giiven olusturma kapasitesinin demokratik stireglerde
belirleyici oldugu anlasilmistir.
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Abstract

This study examines the fundamental dynamics of political communication in
democratic systems from the perspectives of political leadership and leader
image management, using a systematic literature review. The main problem of
the study is how the role of the leader and leader image management strategies
in political campaign processes can be explained within a theoretical
framework, with respect to their impact on voter behavior. Within this problem
framework, the objectives of the study are as follows: (a) to analyze the
functions and transformation of political campaigns; (b) to discuss the
characteristics that determine the influence of political leaders on voters; (c) to
evaluate the impact of leader image management strategies on voter behavior
at a theoretical level; and (d) to examine the transformative effect of the
digitalization process on political campaign strategies and leader image
management. In the research, national and international literature on political
communication, campaign management, leadership theories, and image
management has been systematically examined; fundamental theoretical
approaches and empirical findings in these areas have been compiled,
compared, and critically evaluated. As a result of the study, it has been
determined that the political communication process is a reciprocal interaction
with voters, that political campaigns increase democratic participation, that
leader image is a more effective determinant of voter behavior than party
ideology, and that trust is the foundational condition of political
communication. Furthermore, it has been concluded that the digitalization
process has transformed political campaign strategies and leader image
management, that personalized politics has risen, that social media has made
leader-voter interaction direct and continuous, and that visual and symbolic
elements play a critical role in political branding. The contribution of this study
to the literature lies in bringing together the theoretical connections between
political communication, leadership, and image management in a systematic
framework and analyzing the transformation of these dynamics in the digital
age at a theoretical level.

Keywords

Political communication, political campaign, political leadership, leader
image, image management, voter behavior, democratic participation,
personalized politics, digital political communication.

Highlights

* This study is a theoretical review that aims to discuss the role of the leader in
political campaigns within the framework of political communication
literature.

* The functions of political campaigns—informing, persuading, and
mobilizing voters—are largely shaped by the leader’s communication skills
and strategic message management.

* The research reveals a strong relationship between leaders’ personal traits
(such as credibility, charisma, consistency, and communication ability) and
voter preferences.

* The construction of leader image through media and communication
channels has been identified as a critical factor directly influencing voter
perception during campaigns.

* Consequently, it is concluded that successful political campaigns are leader-
centered and that the leader’s ability to build trust is decisive in democratic
processes.
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The Role of the Leader in Political Campaigns: An Analysis in the Context of Political Communication,
Leadership and Image Management

1. Introduction

The process of political communication is a central mechanism of interaction between political actors
and citizens in democratic (or democratizing) systems. For political parties and candidates, political
communication is not just an election campaign activity; it's a continuous strategic process aimed at maintaining
organizational legitimacy, consolidating voter support, and ensuring access to decision-making power. In
democratic contexts, political actors must persuade citizens, shape public opinion, and ultimately obtain electoral
approval. Therefore, not only do they present policies; they are also obliged to influence attitudes, perceptions,

and behavioral orientations in their favor.

From this perspective, political communication involves a reciprocal dynamic. Political actors seek to
identify, interpret, and respond to citizens' expectations, demands, and value systems. This process requires
systematic audience analysis, segmentation strategies, and message tailoring. Mobilization is possible when
political actors successfully align their discourses with the socio-economic concerns, cultural codes, and
emotional priorities of their target audiences. Therefore, it is indispensable to understand voter psychology, social

identities, and issue salience.

On the other hand, target audiences are not passive buyers in this process. Citizens actively provide
feedback through various communication channels, including public meetings, social media platforms, non-
governmental organizations, and traditional media. Voting behavior itself serves as a powerful communicative
act. Through participation or non-participation in elections, citizens send symbolic and concrete messages to
political elites about satisfaction, protest, trust, or discontent. Thus, elections can be understood not only as

mechanisms of representation, but also as communicative exchanges between the rulers and the ruled.

During election periods, the intensity of political communication increases significantly. Political leaders
strategically use mass media to disseminate their rhetoric, policy proposals, and campaign promises. Compared
to rallies or in-person campaign events, media platforms offer wider reach, greater repetition, and more control
over message framing. Voters follow candidates' projects, ideological positions, and public performances more
closely through mediated representations rather than physical campaign spaces. Media exposure shapes agenda-
setting processes, influences issue prioritization, and frames the interpretive context through which political

messages are understood.

Newspapers have historically played a significant role, particularly as sources of news and political
information. As part of the press media, newspapers offer durability and archival permanence; once published,
the content cannot be easily altered or retracted. This permanence gives political actors the opportunity to solidify
their message in the public record. During election campaigns, newspapers can legitimize candidates' projects,
reinforce campaign narratives, and reinforce political credibility. Additionally, opinion columns, interviews, and

editorial positions help build political credibility and shape public perception.

With technological advancements, political communication has expanded beyond traditional press and
broadcast media. The integration of digital platforms, audiovisual technologies, and multimedia tools has
transformed electoral campaigns into highly sophisticated communication operations. Campaign strategies now
include television commercials, social media campaigns, online videos, interactive content, and data-driven

targeting. Audiovisual elements—campaign slogans, logos, and especially music—have become essential
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components of political branding. Choice songs are composed to evoke emotional resonance, create collective

enthusiasm, and enhance memorability.

In parallel with these developments, the study and construction of the political leader's image have gained
increasing importance. Political image-making has become a professionalized field, supported by communication
consultants, public relations experts, and image strategists. Leaders are carefully positioned to emphasize desirable
traits such as reliability, charisma, competence, empathy, or strength. Visual presentation, body language, clothing
style, speech patterns, and media performance are meticulously managed to differentiate candidates from
competitors. Through strategic image-building, political actors strive to create a cohesive and attractive persona

that aligns with voter expectations.

In conclusion, contemporary political communication reflects a complex interplay between persuasion,
representation, media mediation, and image-building. As democratic competition intensifies and communication
technologies evolve, the capacity of political actors to strategically manage messages, symbols, and mediated

visibility becomes increasingly pivotal in shaping election outcomes and public opinion.
2. Political Campaigns: Definition, Purpose and Functions

A campaign can be defined as activities carried out to reach an audience through various tools, gain their
support, and ensure their participation in pursuit of certain goals (Lilleker, 2014, p. 67). Political campaigning, on
the other hand, refers to the process centered on political messages and goals. Nimmo (1996, p. 3) defines political

campaigns as a persuasive form of communication designed to influence people's actions.

In contemporary governments and democracies, political campaigns are considered a central feature of
the political process. Political campaigns are tools that allow persuading, informing, and mobilizing the public in
the political process (Norris, 2002, p. 128). Political campaigns are strategically planned and employ
communication methods. The political campaign process should be organized by individuals who are competent

in their fields (Holtz-Bacha, 2007, p. 74).
2.1. Importance, Purpose and Functions of Political Campaigns

Political actors attach great importance to political campaigns. Although political candidates, parties, and
states are prioritized, political campaigns are seen by all political actors as a complementary tool to their
participation in politics (Schmitt-Beck & Farrell, 2002, p. 1). These campaigns help turn attitudes into actions,

mobilize democratic values, and raise voter awareness by reminding them to vote (Perloff Richard, 2014, p. 335).

This voting process is complex and multidimensional. Campaigns try to eliminate this complexity. The
most important issues for voters reduce choices to simple ones. Sometimes they offer a binary choice between
opposing candidates, styles, or characters. Campaigns are not the only determining factor of election results, but
they do affect citizens' referendum and electoral behavior. Discursive efforts by political actors to increase the
likelihood of electoral victory play a significant role in voters' preferences. Especially in critical and controversial
elections, the campaign process can be a determining factor in the election result (Lilleker, 2014, p. 188).
However, in referendums in which an unknown or new issue is presented to voters, campaigns do not play a

critical role in determining the outcome (LeDuc, 2007, p. 29).
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The purpose of campaigning in democratic systems is to persuade and mobilize voters to support
candidates or ideas. As part of this persuasion process, political candidates and parties can reach voters through
various communication channels before and during the campaign, using both moral and material resources.
Therefore, campaigns are not only communication activities but also communication media (Nimmo, 1996, p.

41).

Election campaigns are designed to reinforce the positive attitudes held by voters. While negative
attitudes are reduced, efforts are made to change perceptions about rival parties or candidates. Through campaigns,
voters are motivated to choose among political parties, thereby supporting a particular party or candidate (Lilleker,

2014, p. 189).

Political campaigns are considered as communication processes that aim to influence management
outputs and processes. In this process, one or more political actors seek to influence public opinion to change the
outcomes produced by decision-making mechanisms. Political actors campaign because they think it will help
achieve their political goals. For this reason, the political candidate tries to gain the support of the public or certain
segments. Such public support contributes to the achievement of political actors' goals in referendums and

elections, where voters make their own decisions (Schmitt-Beck & Farrell, 2002, p. 3).

The professionalization of political campaigns has changed the content of campaigns and the nature of
political parties. In the modern period, campaigns have become a framework that attracts the attention of all
segments. Candidates and political parties using modern campaign strategies aim to reach a wide range of voters.
In this context, the essence of their campaign is to capture voters' attention. For the purpose of interest, the

personalities of party candidates or leaders are highlighted (Swanson David, 2004, pp. 49-50).

One of the goals of political campaigns is to create an environment in which candidates explain
themselves, their promises and ideas to their voters. It is aimed to create cognitive associations in the design
process of election campaigns. In this context, people develop beliefs about how parties or candidates will govern
them. Creating a positive image in voters' minds is one of the main goals political actors expect campaigns to

achieve (Perloff Richard, 2014, p. 21).

Lilleker (2014, pp. 72-73) specifies four different roles, focusing on the functions of political campaigns

or their impact on the masses:

- First role: It is to ensure that the important issues in the election manifesto or party program are
announced to the public through campaigns. An attempt is made to convince voters by identifying issues that are

different from those evaluated by competitors.

- Second role: It's about the persuasiveness of campaigns. Efforts are made to persuade voters by

highlighting various messages and issues.

- Third role: It contributes to the recognition of the candidate. Through campaigns, candidates create an

image and communicate their promises to voters.
- Fourth role: It aims to motivate the farmers to go to the polls.

The lack of strong political campaigns can lead to confusion among voters. In terms of strength,

campaign issues need to be clarified so voters can understand the campaign. Campaigns are very important tools,
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but this importance does not occur in all circumstances. Even if candidates or parties make significant efforts by
exerting all their resources to communicate their policies and explain themselves to voters, there is little that the
campaign can do to bring about change when it comes to an effort that is not intended to be understood by the

electorate (Marsh, 2007, p. 63).
3. Political Leadership in Campaigns

Leadership, one of the most important issues in politics, is central to political campaigns. In political
campaigns and in all political activities and strategies, political messages are shaped by the leader, and the
necessary resources are allocated to achieve electoral success. Throughout history, the decisions and policies of

leaders have shaped the destinies of societies and nations.

In democratic societies, a leader is elected; he represents the people and establishes the government on
their behalf. The political leader in question should know the society he is in very well, inspire trust in that society,
and be able to direct the masses to the determined goals (Unal Erzen, 2012, pp. 1-15). In this context, the
personality traits of the political leader are expressed by Tan (2002, p. 38) as follows:

- Political leaders who are favored by voting in democratic societies must derive the power of legitimate

authority from the people.

- In order for political leaders to be reliable and trustworthy, it is important that their behavior and words

are compatible.

- In terms of effective governance, the political leader must be balanced and measured in his behavior

and words.

- The political leader must show tolerance and respect in his dealings with people from all walks of life
and his opponents. To maintain social solidarity and unity, it is important to avoid behavior or words that insult

anyone.
- The state must adhere to principles and fundamental values that are considered immutable.
- It must be a social unifier to maintain unity and solidarity.
- With a realistic perspective, he should adopt goals aimed at advancing the society he governs.
- They should be able to manage and guide crisis periods.

- In terms of the interests of the country, the political leader should consult the opinions of experts before

making decisions on various issues.
- He should not behave in a way that contradicts the lifestyle and value judgments of the society.

- Political leaders must keep certain state secrets secret that are essential to the security and interests of

the country.

- The political leader should provide information about the activities he can perform; he should not

promise things he cannot do to avoid disrupting stability and reliability.

Leaders who are more recognized by society than parties and have investment power beyond parties gain

management power through their personal talents, characteristics, and behaviors. Leaders are individuals with
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high social adaptability, self-confidence, strong communication skills, vision and creativity, speed, openness to
change, bravery, sensitivity to their environment, and stability. Leadership is often shaped by these personal traits.
In this context, political leaders should know their masses well and consistently carry the society they govern to

higher levels in line with the goals they have set (Ozel, 2009, p. 172).
4. Characteristics of a Political Leader

Although the influence of leaders on voter preferences varies with social characteristics, the duration of
democratic rule, and living conditions, empirical evidence shows that it is important. It is observed that the primary

factor in public opinion surveys and party preferences is the presidential candidates (Devran, 2004, p. 196).

In politicized societies, the most important factor shaping party preference and political participation is
trust in the leader's messages and personality rather than the party's ideology and program. This sense of trust
contributes to increased political participation. An abnormal level of love and trust towards the leader may cause
the leader to be glorified and seen as the party's owner by ascribing features the leader does not have (Kalender,

2005, p. 39).

The most important issue in political communication is whether the messages convey can convince the
recipient and lead to a change in their behavior and attitude. The essence of political communication activities
aimed at winning over voters is to persuade and influence them. Rhetoric plays a significant role in political
communication, aiming to build trust and credibility and, consequently, influence voters' opinions. There are three
different types of rhetoric: "judicial”, "political" and "epideictic" (Aziz, 2017, p. 59). Rhetoric can be defined as
"the ability to observe the ways of persuasion that exist in certain situations" (Aristotle, 2013, pp. 19-20). Political
rhetoric refers to speeches made by politicians; its primary purpose is to bring about change in the audience's
behavior and attitudes. For this reason, rhetoric is of great importance for political actors trying to reach their

target audiences (Aziz, 2017, p. 58).

The ability to persuade can be innate or acquired through subsequent training. Therefore, within the scope
of political communication, the ability to persuade the target audience depends on the political leader's rhetorical

power. Aziz (2017, pp. 61-62) expresses the features that reflect the rhetorical power in speech as follows:
- The information transmitted must be accurate and precise,
- Being within the framework of logic,
- Not allowing exaggerations; not making empty promises,
- Fluency of speech,
- Examples should be familiar and easy to understand,
- Clarity of sentences,
- If numerical data needs to be mentioned, average numbers should be given,
- Average speech rate,
- The speaker's tone of voice, emphasis, and color should be smooth,

- Good use of body language; correct use of facial gestures and facial expressions, eyes,
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- Choosing clothes and different accessories according to the environment,
- Being able to joke when necessary,

- Having a ready answer,

- Being prepared for adverse situations.

However, a political leader is a person who evaluates conditions and events as efficiently as possible,
predicts the future, and directs accordingly. One characteristic political leaders should have is assertiveness. In
countries with democratic orders, the status of a successful political leader changes with prevailing conditions and
events. Especially in periods when society is overwhelmed, the political leader should exhibit a constructive,

logical, determined, integrative, entrepreneurial, and patient attitude to the public (Akdemir, 2008, p. 95).

To influence voters and ensure their support, political leaders must first get to know society in all its
dimensions, understand its demands, present themselves as people who will meet those demands, continually
renew themselves in line with social expectations, and build trust. Political leadership involves making strategic
decisions in a changing environment and guiding followers towards the stated goal within a broader set of
objectives. Political leaders who establish an emotional bond with society, continually renew themselves in
response to people's expectations and demands, and develop strategies accordingly are more likely to be successful

and to instill trust in the society they live in (Unal Erzen, 2008, pp. 72-73).

Okumus (2007, pp. 12-13) argues that, in addition to the basic qualities required for successful political
leadership, it is necessary to know which actions to avoid, as they may lead to failure. At the same time, the most
common dangers for a leader are: an inability to adapt to social, technological, and political changes; an inability
to accurately analyze and meet voters' demands; and an inability to prevent intra-party divisions. For a successful
political leader, it is important to have a program and vision that respond to the demands of voter groups, but this
is extremely difficult in the early days of action. It is imperative for leaders to balance the elements of change and

stability. The leader needs a vision and to set goals constantly; he must review and renew himself over time.
5. Political Leader Image Management

An important dimension of politics is creating an image and making people believe in it. In today's
societies, the image of a politician is as important as his political views. "Image creation" is defined as campaign
activities carried out jointly by advertising and communication experts and political parties. These campaigns
employ strategies to shape the leader's public perception. In summary, image creation is an effort to develop the

candidate's perception potential, enabling him to be successful in the eyes of voters (Erzen, 2012, p. 75).

An important issue in the creation of the image, following the candidate's self-knowledge process, is
social relations, character traits, habits, communication skills, knowledge, intelligence level, sanctioning power,

past experiences, policies, and actions related to problem solving (Balci, 2003, p. 153).

Yildiz (2002, p. 51) explains the importance of mass media and media in creating an image as follows:
"In order for the product, institution or person to be imaged or transferred to reach its target audience, it must first
be delivered to the audience through mass media. Formation of image: It depends on the overlap of the target
audience and the audience, the strategic use of communication tools, and the structuring of the message in

accordance with the purpose."”
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The image of the candidate formed in voters' minds during political campaigns can be examined from
two perspectives. The first is the perception of the candidate's personal characteristics, including honesty,
seriousness, strength, intelligence, expertise, and competence—especially trustworthiness. The second is to define
the candidate visually and to evaluate it as a visual element (Uztug, 2007, p. 61). The image of political leaders is
shaped by certain associations in voters' minds. Therefore, it is important for political leaders to develop visual,
verbal, and behavioral strategies to shape and maintain their image. The process of creating a successful candidate
image requires careful planning, strategy, and execution. The image of a successful candidate can enhance voters'

positive perception of the candidate and serve as a significant step towards political success.
6. The Influence of the Leader in Campaigns

One of the most persistent and fundamental problems in politics is to prevent authoritarian rule. Leaders
influenced by paranoia, megalomania, impulses, and sentimentality, including in the historical record and in the
current period, have served their own interests by abusing the use of violence and force by states. The number of
people who lost their lives due to despotism is almost as close to the losses in famine, disease, and wars (Dahl,

2010, p. 57).

People are being driven to despair due to the ongoing economic crisis. In this regard, the expected leader
becomes a superhero. Every word he says is listened to and approved, and all his promises are believed. Unfulfilled
promises cause the leader to collapse. In the context of the human theory of leadership, the question "What are
the reasons why the person who fills the leadership role/seat in a group fills this role/seat?" is asked. Leaders can
influence people in ways that differ from those of other group members because of their personality traits. In this
way, the image of a talented, intelligent person is accepted by people with different dominant singular structures
and is considered suitable for a leadership position. It is also noted that their personality traits differ markedly.
Public figures in leadership positions can think on their feet. In short, political leaders tend to be highly intelligent,
socially strong, self-confident, dominant, and able to dominate their followers or have these characteristics

(Eysenck, 2004, p. 746).
7. Method

This study is a systematic literature review based on a qualitative research approach. The literature review
method is a scientific approach for compiling, analyzing, and synthesizing existing information on a specific
subject (Hart, 1998, p. 9; Jesson, Matheson & Lacey, 2011, p. 112). The main reason for choosing the literature
review method in this study is to bring together the theoretical connections among the fields of political
communication, leadership, and image management within a systematic framework and to evaluate the main

theoretical approaches in these fields from a comparative and critical perspective.
7.1. Scope of the Study and Source Selection Criteria

The scope of the study covers political communication, political campaign management, political
leadership, leader image, and image management. The following criteria were taken into consideration in the

selection of sources:
- Being directly related to the subject,

- Including articles, books, and book chapters published in academic journals,
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- Representing the classical studies that constitute the basic theoretical framework and the studies

reflecting the current developments in the field in a balanced way,
- Prioritizing Turkish and English sources.

The literature review was conducted using Google Scholar, ULAKBIM, Web of Science, and Scopus
databases. In the scanning process, "political communication”, "political campaign", "political leadership", "leader
image", "image management", "voter behavior", "personalized politics", "digital political communication" and

their Turkish equivalents were used as keywords.
7.2. Data Analysis Process

The collected sources were examined using content analysis. Content analysis is a research technique
that enables the objective, systematic, and quantitative analysis of texts (Bryman, 2016, p.23). The following

stages were followed in the analysis process:

- Classification of sources according to their subjects (political communication, campaign management,

leadership, image management),
- Determination of the main arguments and findings of each source,
- Identifying similarities, differences, and contradictions between different sources,
- Comparative evaluation of theoretical approaches,
- Identifying gaps in the literature and recommendations for future research from a critical perspective.

8. Discussion

Regardless of historical or cultural context, societies require leadership structures to organize
governance, maintain social order, and articulate collective goals. In democratic systems, leadership legitimacy is
primarily derived from the consent of the governed, expressed through free and competitive elections. In
authoritarian systems, authority can withstand coercion; Democratic leadership depends on persuasion,
representation, and public approval. Therefore, individuals who aspire to rule should not only possess
administrative competence; they must also demonstrate leadership qualities that inspire trust and mobilize public

support. Leadership in democracies is thus both a political and communicative achievement.

In contemporary politicized societies, voter behavior is shaped by perceptions of leadership credibility,
authenticity, and reliability rather than rigid ideological commitment. While party ideology and political programs
remain important, empirical evidence increasingly shows that confidence in a leader's personality, moral integrity,
and communicative coherence outweighs abstract policy commitments. Voters assess whether leaders appear
sincere, competent, and capable of delivering on their promises. In this sense, political communication becomes

the central arena where leadership legitimacy is built and debated.

The effectiveness of political communication ultimately depends on its persuasive capacity. Messages
should resonate with voters' lived experiences, values, and expectations. However, persuasion cannot happen
without trust. Trust acts as the basic condition for message acceptance. When citizens perceive a leader as credible
and transparent, they are more likely to internalize the leader's rhetoric and adapt their attitudes and behaviors

accordingly. On the contrary, when trust is weakened, even well-designed political messages cannot produce the
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intended behavioral results. Therefore, the success of political communication is inseparable from the

establishment and maintenance of relational trust between leaders and society.

To influence voters sustainably, political leaders must have a comprehensive understanding of the society
they aspire to lead. This understanding extends beyond demographic data; it should cover socio-economic
inequalities, cultural identities, historical experiences, and new social demands. A leader who is disconnected
from social realities cannot correctly interpret public expectations and develop responsive and inclusive policies.
Effective leadership, therefore, requires continuous engagement with citizens, sensitivity to changing social

dynamics, and the capacity to translate public demands into actionable political agendas.

In addition, contemporary leadership requires adaptability. Societies are not static; they evolve in
response to technological change, globalization, economic fluctuations, and generational transformation. Leaders
who fail to adapt to these changes risk losing relevance and public support. Renewal does not mean abandoning
core values; instead, it involves rephrasing them to address current challenges. In this context, political
communication serves as the mechanism through which leaders redefine their positions, clarify their vision, and

reaffirm their commitment to societal well-being.

A fundamental dimension of modern politics is the construction and management of political image. In
an era dominated by mass and digital media, political visibility cannot be separated from visual and symbolic
representation. The image of a political leader—shaped through speeches, media appearances, body language,
social media presence, and campaign aesthetics—is often as influential as the content of politics. Political image
functions as a cognitive shortcut for voters; It allows them to quickly categorize leaders as trustworthy, strong,
empathetic, or competent. In conclusion, image-building strategies have become an integral part of political

campaigns.

However, political image is not just a superficial marketing tool. It functions as a symbolic representation
of leadership identity and ideological positioning. When effectively aligned with political discourse and action,
image reinforces credibility. When inconsistencies arise between image and behavior, public trust is quickly
undermined. Therefore, sustainable political leadership depends on the consistency between the projected image

and the actual management practices.

Ultimately, political leaders play a decisive role in promoting and maintaining political participation.
Engagement increases when citizens believe that their voices matter and that leaders truly represent their interests.
Trust in leadership is a key determinant in this process. In places where trust is strong, citizens are more inclined
to vote, participate in public debates, and contribute to democratic processes. When trust is eroded, indifference,

withdrawal, or polarization can intensify.

Conclusion and Recommendations

In conclusion, democratic leadership is fundamentally a communicative and relational process.
Persuasion rooted in trust requires building an image that aligns with responsiveness and authenticity rooted in
societal understanding. As political landscapes become more complex and media-saturated, leaders' capacity to
build and maintain public trust will continue to shape not only election outcomes but also the overall quality and

stability of democratic governance.
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The contribution of this study to the literature is to bring together the theoretical connections between
the fields of political communication, leadership, and image management in a systematic framework and to
analyze the transformation of these dynamics in the digital age at a theoretical level. However, the study has some
limitations. First, since the study was based on a qualitative literature review, it did not contain empirical data.
Secondly, the latest developments in digital political communication have not been fully reflected due to the

limited availability of up-to-date resources.
Recommendations for future research include:
- Examination of certain election campaigns by content analysis method,
- Empirical investigation of how the image of a leader is built on social media platforms,
- Comparative analysis of political campaign strategies in different countries,
- Conducting field research on voter perceptions through surveys or in-depth interviews,

- Examining the impact of Al and big data analytics on political campaign strategies.
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Bu ¢aligma, Cezayirli gazli igecek markasi “Hamoud Boualeme” ait reklam filmlerinde hikaye
anlatiminin hangi yollarla kullanildigini analiz etmeyi amaglamaktadir. Calisma, anlat1 yapisini ortaya
¢ikarmaya imkéan taniyan semiyolojik bir analiz yaklasimina dayanmakta olup hikayenin bilesen
unsurlarini-karakterler, ¢atigma, olay orgiisii ve mesaj-¢oziimlemek i¢in anlati semasini bir analiz araci
olarak kullanmaktadir. Arastirma ayrica, ¢esitli semiyolojik 6gelerin (gorseller, semboller, grafik
tasarim ve diyalog), incelenmesi yoluyla bu reklamlardaki hikdye anlatiminin niteligini belirlemeyi
hedeflemektedir. Bununla birlikte, karakterlerin ve ¢atigmalarin semiyolojik temsiline iliskin sinirlari da
ele almakta; bu temsillerin anlamsal ¢ogulluk iiretme kapasitesi ile dnceden belirlenmis sembolik
modeller i¢inde kalma egilimleri arasindaki gerilimi incelemektedir. Ayrica ¢aligma, Jean-Marie
Floch’un semiyolojik kare yaklasimini uygulayarak hikdye anlatimiin marka degerlerinin ifade
edilmesine ne ol¢iide katkida bulundugunu arastirmay: amaglamaktadir. Bu gercevede, dort aksiyolojik
boyutun (pratik, elestirel, iitopyact ve oyunbaz) temsilleri belirlenmekte ve bu boyutlar arasindaki
iliskiler analiz edilerek reklamlarin anlamsal yapisinin zenginligi degerlendirilmektedir. Calisma, ayrica
gostergebilimsel soylem icerisindeki gosterge sistemini, gosteren ile gosterilen arasindaki tiretim
mekanizmalarini analiz ederek ¢éziimlemeyi hedeflemektedir. Bunun yani sira, semiyolojik kodlamanin
sosyal ve kiiltiirel gergekligi nasil anlamsal olarak tiiketilebilir sembolik temsillere doniistiirdigiinii
incelemektedir. Son olarak, ii¢ reklam arasinda deger ve anlati modelinin siirekliligini analiz ederek,
tutarli bir iletisim stratejisinin var olup olmadigi ya da reklam sdyleminin ingasinda doniisiimlerin
meydana gelip gelmedigi ortaya konulmaya ¢alisilmaktadir. Bu iki semiyolojik arag, Cezayirli “Hamoud
Boualem” markasina ait ii¢ resmi reklamdan olusan amagl 6rneklem iizerinde uygulanmistir. Caligma,
yalnizca incelenen reklamlarla sinirl olarak gegerli bir dizi bulguya ulagmis olup, 6rneklemin niteligi
ve benimsenen metodolojik yaklasim nedeniyle bu sonuglarin tiim reklamlara genellenemeyecegini de
vurgulamaktadir: Hikaye anlatiminin niteligi: “Hamoud Boualem” reklamlarinda hikaye anlatimi, grafik
unsurlarin  yogun kullanimiyla goérsel boyutun belirgin bicimde baskin olmasiyla karakterize
edilmektedir. Buna, diyaloglarin yoklugu eslik etmekte; diyaloglar dis sesli anlatici (voice-over)
tarafindan ikame edilmektedir. Bu yapi, anlatinin canliligini ve gergeklik hissini zayiflatmakta ve
karakterler arasindaki etkilesimin derinligini azaltmaktadir. incelenen 6rneklemde “Hamoud Boualem”
markasina ait reklamlardaki anlati unsurlari: Anlati analizi, hem kisisel hem de kisisel olmayan boyutlari
bir araya getiren sembolik aktantlar olarak karakterlerin baskinligini ortaya koymaktadir; bu durum, agik
ve ¢oklu yorum olanaklarini miimkiin kilmaktadir. Bununla birlikte anlati, markanin kendisi etrafinda
merkezilesmekte ve karakterleri marka imajin1 ve siirekliligini giiglendiren araglar olarak
islevsellestirmektedir. Catigma, gercekei olmaktan ziyade sembolik bir nitelik tagimakta; bu durum
dramatik yapiy1 zayiflatmakta ve anlatidaki gerilim ile yiikselisi azaltmaktadir. Olay 6rgiisiine gelince,
zaman bakimindan dogrusal ilerleme, geri doniis (flashback) ve dongiisel yapilar arasinda ¢esitlilik
gostermesine ragmen, yeterli nedensel tutarliliktan yoksundur; bu da biitiinsel uyumu zayiflatmaktadir.
Buna karsilik mesajlar, aidiyet ve siirekliligi gliclendirmek amaciyla tarihi mobilize eden sembolik ve
ulusal bir boyutu one gikarmakta ve markanin kolektif hafizadaki varligin1 pekistirmektedir. Hikaye
anlatiminin markanin temel degerlerinin ifade edilmesine katkisi: Jean-Marie Floch’un gostergebilimsel
karesinin uygulanmasiyla elde edilen sonuglar, reklam sdyleminde aksiyolojik eksenler arasinda bir
dengesizlik oldugunu ortaya koymaktadir. Sembolik degerler (iitopyact ve oyunbaz) baskin olup, 6z-
gergeklesme ile iligkili kimlik, aidiyet, haz ve toplumsal dayanigsma boyutlarini giiglendiren yogun bir
hikaye anlatimi araciligtyla insa edilmektedir. Buna karsilik pragmatik ve elestirel degerlerin oldukg¢a
sinirh temsil edildigi goriilmekte; bu durum diriintin kalitesi ve somut faydalarmna iligkin pratik ve
rasyonel boyutlarin zayif kalmasma yol agmaktadir. Boylece markanin sembolik boyutuna vurgu
yapilirken iglevsel boyutunun ihmal edildigi anlamsal bir dengesizlik ortaya ¢ikmakta ve bu durum
mesajin tiikketicinin temel ihtiyaglarina hitap etme etkinligini sinirlandirmaktadir.

Anahtar kelimeler

hikdye anlatimi; marka; Hamoud Boualem; anlati semasi; Jean-Marie Floch gostergebilimsel kare;
gorsel anlatim; reklam.

One Cikanlar

* Caliyma, Hamoud Boualem reklamlarinda hikaye anlatiminin semiyolojik yapilarini incelemektedir.

e Reklamlarda gorsel ve grafik unsurlarin baskin oldugu, diyaloglarin ise dis sesle ikame edildigi
gorilmektedir.

e Anlati unsurlari ¢ogunlukla marka imajim, aidiyeti ve kolektif hafizay: gii¢lendirecek bigimde
kurgulanmustir.

e Jean-Marie Floch’un semiyolojik kare yaklagimi, reklamlarda sembolik degerlerin pratik degerlere
gore daha baskin oldugunu gostermektedir.

o incelenen reklamlar, markanin tarihsel siireklilik ve ulusal kimlik vurgusu iizerinden tutarli bir
iletigim stratejisi kurdugunu ortaya koymaktadir.
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Abstract

This study aims to analyze the ways in which storytelling is employed in advertisements for
the Algerian soft drink brand “Hamoud Boualem”, drawing on a semiological analysis
approach that enables the unveiling of their narrative structure. It uses the narrative schema as
an analytical tool to deconstruct the constituent elements of the story, namely characters,
conflict, plot, and message. The study further seeks to determine the nature of storytelling
within these advertisements through the analysis of various semiological components (images,
symbols, graphic design, and dialogue). It also explores the limits of the semiological
representation of characters and conflicts, particularly in terms of their capacity to generate
semantic plurality or, alternatively, their confinement within pre-established symbolic models.
In addition, the study aims to examine the extent to which storytelling contributes to the
articulation of the values underpinning the brand, by applying Jean-Marie Floch’s
semiological square. This allows for the identification of representations of the four
axiological dimensions (practical, critical, utopian, and ludic) and the analysis of the
relationships between them, thereby enabling an assessment of the richness of the
advertisements’ semantic structure. The study also seeks to deconstruct the sign system within
the advertising discourse by analyzing the mechanisms through which signifiers and signifieds
operate in the production of meaning. It further investigates how semiological encoding
transforms social and cultural reality into symbolic representations that are semantically
consumable. Finally, it aims to analyze the continuity of the value and narrative model across
the three advertisements, in order to reveal whether there is a stable communicative strategy
or whether transformations occur in the construction of the advertising discourse. The two
semiological tools were applied to a purposive sample consisting of three official
advertisements produced by the Algerian brand “Hamoud Boualem”. The study reached a set
of findings that apply specifically to the advertisements under analysis, while acknowledging
the limitations of the research and the impossibility of generalizing these results to all
advertisements, given the nature of the sample and the adopted methodological approach: The
nature of storytelling: Storytelling in “Hamoud Boualem” advertisements is characterized by
the predominance of the visual dimension through the intensive use of graphic elements. This
is coupled with the absence of dialogue, which is replaced by an external voice-over
commentary. Such a configuration weakens the vitality and realism of the narrative and
reduces the depth of interaction between characters. Narrative elements in the advertisements
of the studied sample of the “Hamoud Boualem” brand: The narrative analysis revealed the
dominance of characters as symbolic actants that combine both personal and impersonal
dimensions, thereby allowing for an open multiplicity of interpretations. In contrast, the
narrative is centered around the brand itself, which instrumentalizes characters as tools to
reinforce its image and continuity. Conflict is marked by a symbolic rather than realistic
nature, which weakens the dramatic structure and diminishes the necessary narrative
escalation and tension. As for the plot, it varies temporally between linear progression,
flashback, and circular structures; however, it lacks sufficient causal coherence, which reduces
its overall cohesion. Conversely, the messages emphasize a symbolic and national dimension
that mobilizes history to reinforce belonging and continuity, while consolidating the brand’s
presence in collective memory. The contribution of storytelling to the articulation of the
brand’s underlying values: The results, obtained through the application of Jean-Marie Floch’s
semiological square, reveal an imbalance in the axiological axes within the advertising
discourse. Symbolic values (utopian and ludic) are dominant, achieved through an intensive
use of storytelling that strengthens dimensions of identity, belonging, pleasure, and social
solidarity associated with self-fulfillment. In contrast, pragmatic and critical values are
minimally represented, which weakens the presence of practical and rational dimensions
related to product quality and tangible benefits. This generates a semantic imbalance
characterized by an emphasis on the symbolic dimension of the brand and a neglect of its
functional dimension, thereby limiting the effectiveness of the message in addressing the
fundamental needs of the consumer.

Keywords

storytelling; brand; Hamoud Boualem; narrative schema; Jean-Marie Floch semiological
square; visual narration; advertising.

Highlights
*  The study examines the semiological structures of storytelling in Hamoud Boualem
advertisements.

*  The advertisements are characterized by the dominance of visual and graphic elements,
while dialogues are replaced by voice-over narration.

*  The narrative elements are largely constructed to strengthen brand image, belonging, and
collective memory.

* Jean-Marie Floch’s semiotic square approach shows that symbolic values are more
dominant than practical values in the advertisements.

*  Theanalyzed advertisements reveal that the brand establishes a consistent communication
strategy through an emphasis on historical continuity and national identity.
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1. Introduction

Brand storytelling refers to the management of communication in which brands are conceptualized and
conveyed as narratives that are told (Maynadier.B, 2013, p. 120). It is noteworthy that the term “brand” is
etymologically related to the Old French term brandon, which originally referred to a torch, and later evolved to
denote a heated iron tool in the shape of a spear used for marking livestock to indicate ownership (commonly
known as a “branding iron”). Consequently, the concept of the brand is strongly associated with the idea of leaving
a lasting imprint—one that is enduring and even impossible to erase or remove (Petitimbert J.-P. , 2024, p. 20).
In professional contexts, the most widely used application of storytelling is “brand storytelling”. Its first
significant emergence was in the field of advertising, as evidenced by one of the earliest narrative advertisements
published in the Pennsylvania Gazette by “Benjamin Franklin”, which marked the beginning of the era of
storytelling in advertising. Research has demonstrated that narratives enhance the effectiveness of advertisements.
To illustrate this, a study conducted by analysts at Johns Hopkins University examined multiple characteristics of
Super Bowl advertisements across different years. The findings were striking: advertisements with a strong
narrative voice achieved the most positive outcomes. Consumers are able to perceive the benefits conveyed
through storytelling, as this approach facilitates communication by distancing audiences from negative emotions
and critical attitudes toward brands. Storytelling thus possesses a significant capacity to drive sales conversions
and to effectively reach target audiences. Ultimately, stories function as the very embodiment of brand personality

itself (Nguyen T. P., 2021, pp. 18-19).

Lawrence Vincent has emphasized that storytelling has become increasingly prominent within the
branding industry due to its positive impact on human psychology. The influence of storytelling in advertising
has been observed across multiple contexts, including: the formation of consumer attitudes toward products and
brands (Cheung & Lau, 2012), brand experience (Lundqvist et al., 2013), brand image, perceived quality, and
purchase intention (Pan & Chen, 2019), consumer response (Hong et al., 2018), behavioral intention (Yang, 2018),
consumer trust (Li, Zou, & Yang, 2019), and marketing practices (Yueh & Zheng, 2019) (Joshi, 2022, p. 11).

Video is considered a powerful tool for visual storytelling. Companies must align their objectives with
the needs of their audience when using videos and engaging with them. As Frank Eliason, Senior Vice President
at Citi Bank, stated: “We tend to trust people, not just a company logo, and video is the best way to do that at
scale”. YouTube is regarded as the dominant platform in the video ecosystem. Since its creation in 2005, by 2013
it had reached a volume of 100 hours of video uploaded every minute, representing a 100% increase compared to
the previous six years (Mohamed, 2024, p. 96). The storytelling approach in video advertising has gained
increasing popularity. Advertisers may employ drama or a “slice-of-life” style (Teraiya, 2023, p. 2). The AIDA
model was developed by Elmo Lewis, one of the pioneers of advertising in the United States. This model describes
four stages that a recipient goes through when interacting with video advertisements in brand storytelling:

Attention, Interest, Desire, and Action (Mohamed, 2024, p. 96).

Within this framework, the Algerian brand “Hamoud Boualem” represents a distinctive model in the
employment of storytelling in its advertising campaigns, through which it seeks to evoke cultural and national
values and to consolidate its identity within the consciousness of the local audience. These advertisements exhibit
a diversity of plot structures and character configurations, as well as varying levels of symbolic and visual

discourse, thereby opening the way for a semiological analysis capable of revealing the depth of meanings
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embedded within this narrative construction. Accordingly, the present research investigates how storytelling is
employed in the advertisements of the Algerian soft drink brand Hamoud Boualem, focusing on the following

research questions:

What is the nature of the storytelling presented in the advertisements of the Algerian soft drink brand

“Hamoud Boualem”?
How are the narrative elements employed in the advertisements of the “Hamoud Boualem” brand?

How is storytelling used to represent the brand’s values in “Hamoud Boualem” advertisements, and what

are the relationships between the axiological dimensions of the advertising discourse?
2. Research Methodology
2.1. Method

Semiology constitutes a suitable methodological framework for the study of the brand as a
communicative unit endowed with symbolic dimensions, capable of producing meaning and value, as Jean-Marie
Floch argues, considering brands as “small meaning and value-generating engines” (Petitimbert J.-P. , 2024, p.
22). At its core, the brand is a communicative discourse that defines, promises, and performs. Its identity is shaped
through this discourse across its various manifestations, whether verbal (such as the logo, signage, and advertising
campaign signature), non-verbal (such as images, graphic symbols, and artistic direction...), or composite forms

(such as advertisements and packaging) (Petitimbert J.-P. , 2023, p. 2).

According to Eco (1979: 76), “the sign is a cultural unit”. Consequently, semiotic analysis of advertising
goes beyond formalism, rhetoric, and content analysis, as it links the production of meaning to the broader cultural
system within which it operates. Jennifer Aaker (1997) further elaborates the concept of brand identity with greater
precision, focusing on the notion of “brand personality”, namely the set of associations that consumers establish
between a brand and five human personality traits: sincerity, excitement, competence, sophistication, and
ruggedness. She emphasizes the role of advertising in constructing these associations and develops a scale to
measure both the depth and breadth of brand personality. This approach is partly grounded in McCracken’s (1986)
conception of advertising as a mechanism for transferring meaning from culture to goods and brands. Furthermore,
Fournier (1998) extends the notion of brand personality to encompass “consumer—brand relationships”, arguing
that consumers develop multiple forms of relationships with brands within their “brand portfolios”, These
relationships vary along a continuum, ranging from functional interactions to emotional and even intimate bonds

(Oswald, 2015, pp. 4-5).

We have chosen advertising discourse because advertising functions as a content carrier that seeks to
establish the appropriate conditions for the recognition or preference of a brand (Seghir, 2013, p. 3). Moreover,
the semiotic approach, grounded in the principle of the generative process of meaning (Greimas & Courtés, 1979;
Floch, 1990), is more consistent with the definition of the brand as a semiological construct. It focuses on the
narrative level at which the brand is presented as a story—one that is narratable rather than merely a set of values—
through thematic content articulated via trajectories and actantial roles within specific narratives and stories

(McLaughlin, 2015, p. 10) .
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Advertisements thus constitute a multi-modal space that embodies the brand and reveals its
characteristics, values, and identity, making them a condensed representation of its communicative discourse, as
also emphasized in the work of Daniel Chandler. Applied semiotics in communication and marketing further
conceptualizes advertising as an axiological and aesthetic space that conveys brand meanings and contributes to
the formation of social representations. In this sense, advertising transcends its promotional function to become a

semiotic system for meaning production and the construction of social imagery (Jalaboi E. , 2025, p. 62).

This is what makes storytelling one of the most important mechanisms for the production of meaning
employed in brand advertising. Accordingly, the aim of this study is to investigate the narrative elements of the
Algerian soft drink brand “Hamoud Boualem” as represented in its advertisements, and to examine the extent to
which storytelling contributes to enriching its semantic and axiological structure. To achieve the objectives of the

study, two semiological tools have been adopted, which will be applied to the selected sample of advertisements:

The narrative schema as a semiological tool aims to understand the narrative structure of the brand story
presented through its advertisements. This is achieved by uncovering the components of storytelling in

advertising, as identified by Mark Trulsson: characters, conflict, plot, and message (Nguyen T. P., 2021, p. 8).

The semiological square: as a tool for examining the extent to which storytelling contributes to enriching
the semantic and axiological structure of the advertisements of the brand under study. The semiotic square, as
developed by Jean-Marie Floch, is a central analytical tool within the semiological approach. Its theoretical
foundation is rooted in the structural conception of language as formulated by Ferdinand de Saussure and further
developed by Algirdas Julien Greimas. This perspective is based on the idea that meaning is not apprehended in

itself, but rather through relations of difference and opposition between units within a given system.

Jean-Marie Floch considers the semiotic square to go beyond being a purely theoretical tool, becoming
an applied analytical device for discourse analysis, particularly in the field of marketing. It enables the transition
from mere semantic oppositions to the construction of organized relations that generate analyzable systems
(Rossolatos, 2012, p. 15). Its use in this study is based on its capacity to deconstruct semio-narrative structures
and reconfigure them into a coherent discourse, thereby transforming surface-level sequences into structured and

systematic semantic configurations.

This model also makes it possible to highlight the axiological frameworks that structure brand discourse
through relations of similarity and opposition, while interpreting its positioning and communicative strategies
across its various advertising manifestations. At the applied level, it performs a diagnostic function by assessing
semantic density and identifying the balance of values (functional, symbolic, emotional, and critical), thereby
revealing both strengths and imbalances in discourse construction within a structural perspective that conceives
meaning as a network of relations. In this context, Floch organizes consumption values along the
“practical/utopian” axis into four categories: practical, critical, utopian, and identity-related values (Heilbrunn,

2010, p. 75).
These semiotic square reveals three types of relations

Horizontal relations (contrariety): practical values <> utopian values, where each presupposes the

existence of the other through a relation of opposition.
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Diagonal relations (contradiction): two terms are contradictory when the negation of each entails the
presence of the other. Thus, “non-practical values” « “practical values” mutually exclude one another, with no
possibility of combination. This contradiction operates between practical values and non-practical values (ludic

values), as well as between critical values and non-critical values, the latter being represented by utopian values.

Vertical relations (complementarity): each term complements the other in constructing meaning within

the semantic context, such as practical values <> non-utopian values, and non-practical values < utopian values.

Figure No (1): The Semiotic Square of Jean-Marie Floch
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-~ $ .
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Source: (Floch, J.-M., 1988).
2.2. Semiological Analysis Steps

The study adopted an organized semiological protocol based on linking a multi-level analytical
framework with a staged coding process, following an operational progression that moves from description to

interpretation and finally to the reconstruction of meaning.
2.2.1. Definition of the unit of analysis

The narrative sequence was adopted as the primary unit of analysis, while the shot was used as a
secondary unit when greater precision was required, allowing for the tracking of semantic shifts within the
advertisement. This choice is grounded in the treatment of advertising as a narrative structure comprising actions,
characters, and relationships that contribute to the production of meaning through the succession of events, in

accordance with the semiotic conception of narration proposed by Algirdas Julien Greimas.
2.2.2. Multi-level analytical framework

A three-level analytical framework was constructed, with each level corresponding to a specific stage of

coding: (boushahit, 2016, p. 96) (deliou, 2020, p. 434)

The documentary (or evidential) level: This level includes a technical profile of the institution and the
advertisement (institutional identity, publication date, advertisement duration, platform, and engagement
indicators). It aims to contextualize the analysis and provide reference data that contribute to the interpretation of
the results. This level is not subjected to coding; rather, it serves as a contextual framework that supports the

process of semantic reconstruction without being directly engaged in semiological analysis.
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The descriptive (denotative) level: This level is based on the narrative segmentation of the
advertisement and the identification of its manifest elements, including characters, actions, settings, and slogans,
with the aim of deconstructing the surface structure of the advertising discourse. This stage represents the level of

direct description of meanings, where semantic units are extracted.

The analytical (connotative) level: This level is concerned with the interpretation of implicit meanings
through two interrelated coding phases. First, narrative analysis within the framework of axial coding, where
semantic units are organized into a narrative structure by identifying characters, conflict, plot, and message.
Second, value-based analysis within the framework of selective coding, where meanings are classified into
axiological categories (practical, critical, utopian, and identity-related), and then mapped onto the semiotic square
developed by Jean-Marie Floch. This allows for the construction of semantic relations (contrariety, contradiction,
and complementarity) and the reconstruction of the discourse into a coherent value system. It also involves

preliminary open coding, which prepares the transition toward deeper semiological analysis.
2.3. Study population and sample

The study relied on purposive sampling, selecting advertisements from “Hamoud Boualem” due to its
strong presence in the Algerian market, its competitive positioning vis-a-vis global brands such as Coca-Cola and
Pepsi, and its long-standing historical legacy, which grants its advertising discourse a narrative and cultural
dimension suitable for analysis. Moreover, the brand draws on local references and a symbolic identity that

reinforces its value as a relevant case study for semiological analysis.

The advertisements were selected according to precise methodological criteria, the most important of
which was their availability in complete, unedited versions through official channels (the brand’s website and
YouTube), ensuring a sound analysis of the narrative structure and its coherence. In addition, their selection was
guided by their alignment with the study’s objectives and analytical requirements. The choice of three
advertisements is also informed by Roland Barthes’ perspective, which links the construction of meaning to

structural relations within the text rather than to isolated elements (Barthes R. , 1966, p. 3) .

Three advertisements were selected as a sufficient sample for analysis, based on the principle of semiotic
saturation. The comparative examination revealed a recurrence of narrative and axiological structures without the
emergence of new significant meanings, which justifies the use of a limited sample in order to achieve interpretive
depth. This choice is consistent with the nature of qualitative semiological studies, which focus on the analysis of
semantic structures rather than statistical generalization. Accordingly, the sampling strategy falls within intensive

purposive sampling, allowing for an in-depth, non-generalizable semiotic analysis.
2.4. Study limitations

The study falls within qualitative semiotic approaches based on the interpretive analysis of visual
advertising discourses. Accordingly, its findings represent interpretive readings of a limited sample and are not
intended to be generalized to the entirety of advertising production or to different audience categories. Moreover,
the restriction to three advertisements reflects an intensive analytical approach aimed at deepening semiotic
understanding rather than achieving statistical representativeness. Consequently, the results remain closely tied to

the cultural and symbolic context of the sample and are open to multiple interpretations.

3. Analytical Study
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3.1. Institutional profile

Institutional overview: The production company of soft drinks HB, one of the oldest enterprises in
Algeria, traces its origins back to the first half of the nineteenth century. In its early stages, HB produced
flavorings, soft drinks, and ice blocks. In 1878, the company was established in the Belcourt district, and as part
of its expansion, it was relocated at the beginning of the twentieth century to its current headquarters located at
201 Hassiba Ben Bouali Street in Algiers. During the first World Exhibition held in Paris in 1889, HB beverages
were classified as “out of competition” and awarded the highest distinction, receiving twenty gold medals, which
are represented in the emblem featured on the label of the “white lemonade” bottle (Mohamadi W. , 2023, pp.
565-560).

Official website: https://hamoud-boualem.com/en

History: Figure No (2): Images illustrating the history of the Hamoud Boualem company.

1920

2 1951
New name

LLC Hamoud 2, ""\

2003 s ~
PET format Yew factory

|2020]
Hamoud Cola

Source: Official website of Hamoud Boualem: https://hamoud-boualem.com/en/ Official website of

Hamoud Boualem

Message: Hamoud Boualem has accompanied Algerians across generations in moments of joy, sharing,

and unity.
Values : participation, perseverance, commitment, quality, and continuity.
Environmental commitments: wastewater treatment plants and plastic bottle recovery systems.
Social commitments: “Pink October” initiative and the “One Kilometer, One Schoolbag” program.

Key figures: 683 partners, 6 product ranges, 3 production units, 16 products, 5 countries, 55 distributors,

16 warehouses, and 145 years of existence.
3.2. Semiological Analysis of the Advertisements
3.2.1. Advertisement 1
3.2.1.1. Documentary and descriptive level
¢ Technical profile of Advertisement 1

- Advertisement title: Film Anniversaire 140 Ans — Hamoud Boualem.

—  Duration: 1 minute 30 seconds.
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- Publication date: May 11, 2018.
- Number of views: 46,484.

- Number of likes: 248.

- Number of comments: 24.

—  Link:https://youtube.com/watch?v=Z1wAjzZN2cl&si=WVoB0EE6KM4v4RiO

7

< Advertisement summary:

The “Hamoud Boualem” advertisement opens with a daytime scene in a modern urban street featuring a
young man wearing a blue shirt. The narrative then shifts to the past, specifically to 1962, presented in black and
white, where a woman is shown sewing the Algerian flag on a sewing machine. The sequence continues with a
traditional wedding scene in 1974, depicting the bride and women dressed in traditional Algerian attire, followed
by a scene from 1982 showing the national football team’s victory and collective public celebration. The narrative
then moves forward to 1992, portraying an atmosphere of youth and relaxation. The advertisement concludes with
a contemporary beach scene showing the young man, his family, and a child playing, accompanied by the

appearance of the brand logo: “Hamoud Boualem — 140 years”.
3.2.1.2. Analytical level
- Narrative elements and their configurations in the advertisement
Characters (Actants)

The characters in the advertisement are constructed through the activation of Roland Barthes’ binary
distinction between the impersonal and the personal, as a mechanism for producing meaning and guiding

interpretation (Barthes & Duisit, Winter, 1975, p. 263).

At the first level, the advertisement adopts an impersonal stance in which characters such as the elderly
woman, the bride and her father, the taxi driver, children, and musicians are presented as cultural and symbolic
archetypes rather than individualized figures. This reflects the construction of a collective memory rather than a
personal narrative, which may lead to a flattening of human experience by transforming characters into mere
semiotic vehicles. The narrative then shifts to a personal stance through the figure of the young man, who becomes
the central narrative axis. At this point, the brand reorganizes semantic plurality around him, and the young man
is elevated into a metaphorical embodiment of the brand itself. This positioning turns him into a dominant focal
point that reframes events within the brand’s narrative structure, thereby limiting the openness of meaning and

reducing interpretive plurality.
Contflict

The conflict in the advertisement operates on three symbolic levels: continuity across time, the
relationship between the individual and the collective, and the tension between tradition and modernity. These
dimensions are constructed through a consciously designed visual language that employs variation in shot types
(close-ups/long shots) to dissolve the individual within the collective, and emphasizes actions (hands) rather than
faces, thereby reinforcing the notion of collective belonging and the continuity of action across generations. This

is further supported by the opposition between traditional and modern elements (clothing, media forms, colors...),
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which creates a sense of the past merging into the present without rupture. However, despite its multiplicity, this
conflict remains implicit and symbolically framed, as it is not embodied in concrete characters or dramatic
situations capable of generating real tension. The oppositions presented (individual/collective,
tradition/modernity) function more as pre-established harmonies than as productive contradictions generating
conflict. Consequently, the narrative loses its dramatic dimension and becomes a sequence of celebratory scenes
in which all tensions are resolved within a unified collective image. In this context, the brand acts as a symbolic
mediator that dissolves differences rather than activating them, thereby reducing the depth of conflict and

weakening narrative suspense.
Narrative plot (Narrative Schema)

The plot in this advertisement reveals a linear temporal structure supported by flashback techniques, in
line with Claude Bremond’s conception of narrative as an element that organizes and guides the reception of
events (Moraru, 2011, p. 58). However, this structure, despite its clarity, does not function merely as a temporal
arrangement, but rather as an ideological tool for reorganizing collective memory. The transition from 2018 to
historical milestones (1962, 1974, 1982, 1992) gives the narrative an apparently documentary character; yet, at a
deeper level, it selectively foregrounds positive moments (independence, collective joy, social rituals) while
excluding tensions and crises. This results in a simplification of history, transforming it into a celebratory narrative
that serves the brand’s image. Furthermore, the elevation of “time” to the status of a narrative protagonist creates
a sense of continuity, but simultaneously dissolves real agents within an ideologically structured temporal flow,
where national experience becomes a symbolic backdrop for the glorification of the brand. This tendency reaches
its peak in the final, undated scene, which opens onto an undefined future while implicitly directing it toward the

consolidation of the brand as a stable, timeless entity.
Message

The advertisement conveys three interwoven messages. First, the duality of authenticity/renewal is
embodied through the presence of the beverage across different temporal milestones (yellow crates, bottles,
refrigerators, and its symbolic representation in the sand). This is supported by a non-linear temporal narrative, a
multiplicity of everyday spaces, the presence of multiple generations, and a chromatic alternation between black-
and-white and warm colors, in addition to a varied soundscape (ululations, folk music, urban sounds) and natural
lighting that reinforces the continuity of meaning across time. This dimension is visually strengthened through
the expansion of spatial framing and the use of wide panoramic shots. Second, the symbolic/functional duality,
where the product shifts from a material presence to a symbolic sign. This is manifested in the repeated appearance
of yellow crates as a semantic motif, the use of the yellow color in clothing, and the final emergence of a bottle
buried in the sand, symbolizing rootedness and continuity. This creates a gradual progression from absence to
symbolic realization. Third, a symbolic national message that evokes key moments of Algerian collective memory
(independence, social rituals, sport, and media), while incorporating the colors of the national flag. This framing
positions the brand as part of a broader collective audiovisual narrative, deeply associated with belonging and

memory.

- Analysis of the semantic structure of storytelling in the representation of brand values:
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Application of Jean-Marie Floch’s semiotic square: through the use of the semiotic square framework,
which distinguishes four main value categories—practical, critical, utopian, and ludic—and highlights the

relationships between them.

Narrative of practical values: The storytelling of practical values is manifested through the diversity
of spatial contexts in which the product appears (home, street, weddings, beach), as well as its visual repetition
across two temporal dimensions (past and present). This is further reinforced by the final appearance of the bottle
on the beach, which functions as a symbol of stability and quality, and as a tangible embodiment of the brand. In
contrast, the functional and technical definition of the product (mode of consumption, contexts of use, ingredients,
taste) is absent, which makes the practical value present more at a formal level than as a clearly defined semantic
category. This aligns with Roland Barthes’ view that the advertising image does not directly convey reality; rather,
it is a coded cultural construction that conceals the mechanisms through which meaning is produced (Roland,

1964, p. 48).

Narrative of critical values: There is an almost total absence of their key indicators, as no comparative
element is employed; no competing product is presented, and no situation of choice is constructed, which results
in the complete absence of any logic of evaluation or preference. The price indicator is also absent, as there is no
reference to cost or to the notion of “value for money”, thereby excluding the economic dimension from the
discourse. Likewise, the indicator of demonstrated quality is missing, since the advertisement provides no
certificates, standards, or empirical evidence supporting product quality, reflecting the absence of rational
argumentation. In addition, the risk/choice indicator is not activated, as the consumer is never shown in a state of
hesitation or decision-making, which eliminates any critical stance from the receiver. Finally, the evaluation
indicator is absent, with no preferential discourse such as “best” or “highest quality”’, meaning that no comparative

value scale is constructed within the advertising discourse.

Narrative of utopian values: The utopian dimension emerges strongly through the evocation of key
moments from Algerian national and social history, such as independence, traditional weddings, football matches,
and family gatherings at the beach. The advertisement thus repositions the brand from a mere consumer product
into a cultural symbol that embodies a shared national identity and collective aspirations, expressing a communal

desire for belonging, continuity, and shared happiness.

Narrative of ludic values: The advertisement enriches the dimension of pleasure and sensory immersion
through the use of folk music, ululations, dynamic and emotionally charged scenes, and collective dancing. These
elements enhance the affective dimension and draw the consumer into an integrated experience of joy and

identification with the brand, clearly reflecting ludic values within the semiotic square framework.

Brands are considered powerful entities because they combine functional values based on performance
with emotional values De Chernatony (2006). In the same perspective, Kapferer (2008) defines brands as
intangible assets that generate additional advantages for the organization. Examples of functional values include
security, comfort, and simplicity De Chernatony, (2006), whereas emotional values encompass friendliness,

conservatism, and independence (JournalofSemiotics, October 2012, p. 26).

This simplification, adopted by a large number of researchers in marketing, media, and communication

studies through the mere repetition of a single, fixed interpretation of this general value, clearly illustrates the risk
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anticipated by Floch regarding the structural model, which he described as “the archetypal model of a concept
threatened by superficial commodification (gadgétisation)”. His concerns were far from unfounded, as such

distortions are in fact widespread.

These distortions do not affect only critical value, but also its opposite, namely ludic value, which
gradually shifts into a “hedonic value”, and then into an “experiential value”, eventually aligning with its
complementary counterpart, the “existential value”. In other instances, utopian value is transformed into an
“image value,” which in turn is opposed to a “use value”, rather than to practical value (Petitimbert J.-P. , 2022,

p- 237).
- Relations between values within the semiotic square:
Relations of contrariety

Weak contrariety between practical and utopian values: The advertisement reveals a clear imbalance
in value construction, where the utopian dimension dominates practical values in an attempt to elevate the product
to the status of a cultural symbol. However, rather than deepening meaning, this choice generates a semantic gap
between what is represented (identity, memory, belonging) and what is actually offered (a everyday consumer
product), thereby weakening the credibility of the discourse. In contrast to strategies such as those of Coca-Cola,
which gradually transitioned from tangible functional values toward cultural and symbolic ones, supported by a
long historical trajectory and strong material presence, this advertisement appears to leap directly into the
symbolic level without sufficient gradual structuring. As a result, the symbol shifts from a tool for enriching

meaning into a form of semantic overstatement that is not anchored in a concrete referential base.

Weak contrariety between critical and ludic values: There is no balance between critical values, which
concern price, safety, usage precautions, guarantees, and comparative quality with competitors—elements that are
entirely absent from the advertisement—and ludic values, which are strongly emphasized through pleasure,
entertainment, the euphoria of victory, celebration, relaxation on the beach, dancing, and playing chess. This

imbalance weakens the relations of contrariety and negatively affects the semantic richness of the discourse.

Relations of contradiction: Two terms are considered contradictory when the negation of each entails

the existence of the other.

Contradictory relations between utopian and non-utopian values: These relations are established
when utopian values and non-utopian values are constructed as mutually exclusive, such that the negation of one

necessarily implies the presence of the other.

Contradictory relations between ludic and non-ludic values: These relations emerge when ludic
values and non-ludic values are positioned in a relation of mutual exclusion, where the negation of one

presupposes the existence of the other.
Complementary relations

Complementarity between utopian and ludic values: This complementarity is clearly achieved,
granting the brand its symbolic dimensions and fulfilling the higher-order needs described in Maslow’s hierarchy

of needs, particularly self-actualization.
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Weak complementarity between practical and critical values: This dimension is almost absent, which
corresponds, in Maslow’s hierarchy, to basic needs and safety needs. There is also a lack of complementarity
between the practical-critical dimension and the utopian-ludic dimension, which results in an overall imbalance

of values. Consequently, this imbalance leads to a lack of semantic richness within the advertising discourse.

This value-based construction falls within the framework proposed by Communication and
Persuasion: Central and Peripheral Routes to Attitude Change, where advertising discourse relies on
activating the peripheral route through emotional and symbolic stimuli rather than rational arguments. This shifts
persuasion into an affective experience based on identification (Petty, 1986, pp. 137-139), thereby reinforcing the
dominance of utopian and ludic values, while marginalizing practical and critical values. After examining the
narrative and axiological elements of the previous advertisement, the transition to the next advertisement allows
for an expanded semiological analysis, particularly in terms of re-examining the distribution of values across the

practical, critical, utopian, and ludic dimensions.
3.2.2. Advertisement 2
3.2.2.1. Documentary and descriptive level

« Technical profile of Advertisement 2
- Advertisement title: Hamoud Boualem — Like Yesterday, Like Today... Our Story Endures.
- Duration: 1 minute 41 seconds.
- Publication date: April 14, 2021.
- Number of likes: 151.
- Number of comments: 25.
- Number of views: 31,615.

- Advertisement link: https://youtu.be/VKspL4txDHO0?si=Z3jVcrd4gbgMlfnrr

< Advertisement summary

The advertisement opens with a calm interior scene set in a home environment, depicting a young girl
with her father in a warm and intimate atmosphere. The camera focuses on the child’s facial expressions and the
father’s spontaneous gestures during an affectionate embrace, accompanied by soft sound effects and gentle
background music. The scene then transitions to an outdoor schoolyard setting, where the girl meets her father in
a dynamic movement that conveys joy and familial connection. This is followed by nighttime scenes in a rainy
environment, where the father is shown helping others, using a combination of close-up and kinetic shots. A
subsequent sequence portrays the family watching a sports match at home, reflecting anticipation and collective
celebration of victory. The narrative then shifts to scenes in a park, highlighting civic behavior and the interaction
between the father, the child, and their surrounding environment. As time progresses, the girl is shown growing
into a young woman, experiencing moments of preparation and independence, culminating in professional success
in the workplace. She appears confident while presenting her ideas before an audience, with subtle insertions of

the brand’s products. The advertisement concludes with a serene shot of the young girl and her father in a naturally
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lit street, accompanied by the final display of the brand’s logo in a clear visual composition, thus completing the

temporal and familial journey depicted throughout the narrative.
3.2.2.2. Analytical level
- Narrative elements and their configurations in the advertisement:
Characters (Actants)

The construction of characters in this advertisement reveals a clear reliance on strong symbolic
archetypes. However, this semantic richness is not without critical tensions related to the nature and limits of

representation.

The father figure is presented as a “daily hero” and a bearer of higher values (upbringing, solidarity,
patriotism), supported by a warm visual language (close-up shots, low lighting, earthy tones) that reinforces a
sense of security and intimacy. However, this symbolic intensification, despite its emotional effectiveness, tends
toward excessive idealization, rendering the character closer to a pre-constructed moral archetype than to a
dynamic dramatic figure. This limits its complexity and reduces it to a guiding function that ultimately serves the

brand’s discourse.

The young girl/woman: Her trajectory, from childhood to adulthood, is constructed as a metaphor for
continuity, supported by a clear visual evolution (from intimate close-ups to wider shots, and from warm lighting
to brighter natural light, with the symbolic use of deep red tones to signify strength). Despite this development,
the character remains, at its core, a symbolic extension of the father figure, which limits her autonomy and frames

her success as a direct outcome of upbringing rather than as a complex, self-determined trajectory.

Secondary characters: In contrast, the secondary figures (the modest worker, the indifferent young
man) serve a clearly oppositional function, as they are reduced to a direct axiological binary (diligence vs.
indifference). While this simplification enhances the clarity of the message, it diminishes the intensity of conflict,

as difference is transformed into a ready-made moral opposition rather than a genuinely dynamic dramatic tension.

This construction falls within the use of archetypal models as theorized by Carl Jung, where the father—
daughter relationship is invoked as a universal archetype of trust and care. This also resonates with Carol S.
Pearson’s typology, which associates brands with pre-established psychological roles. However, despite its
communicative effectiveness, this choice reveals a tendency toward excessive schematization, whereby characters

function as carriers of predefined meanings rather than as open spaces for interpretation (Kilig, 2020, p. 6).

Accordingly, the advertisement succeeds in constructing a strong emotional connection through its
characters; however, it does so at the expense of dramatic complexity. The characters are thus transformed into

explicit persuasive tools that serve the brand’s image more than they generate rich narrative tension.
Contflict

The conflict in the advertisement is constructed across multiple levels (educational, social, and
psychological). It is initially established within the family sphere through the father—daughter relationship, then
extends to the public domain through the opposition of values (responsibility vs. indifference), and ultimately

reaches an internal conflict reflecting the daughter’s progression toward independence. This multidimensional
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structure provides the narrative with semantic richness, particularly through the use of precise visual techniques
(lighting, camera angles, and the contrast between interior and exterior spaces) that deepen the axiological

meaning.

However, despite its apparent coherence, this construction reveals a clear dramatic limitation; the conflict
remains largely symbolic and morally framed rather than constituting a genuine confrontation between opposing
forces. The opposing characters (such as the indifferent young man) do not reach the level of fully developed
dramatic actants, but instead remain transient figures used to reinforce values rather than to generate real narrative

tension.

Drawing on Algirdas Julien Greimas’ framework, the absence of a strong opposing force weakens
the narrative dynamics, as no real conflict is established between the hero and an antagonistic power (Greimas
A. ], 1967, p. 230). Instead, the opposition is reduced to a simplified axiological contrast that primarily serves
the advertising message. Consequently, the advertisement loses elements of escalation and suspense, and the
conflict remains oriented mainly toward reinforcing the brand’s moral discourse rather than constructing a tense

dramatic plot.
Narrative plot (Narrative Schema)

The plot relies on the “transformation and maturation” model as defined by Christopher Booker,
where the narrative trajectory is constructed from childhood to self-realization, in a linear, temporally extended
form supported by emotional flashbacks. This structure gives the advertisement clarity and ease of reception,
while enhancing emotional engagement by linking the individual’s experience to collective values (family, work,

and the nation) (Kilig, 2020, p. 6).

However, this apparent coherence conceals a clear dramatic simplification, as the plot is built on a
predictable causal sequence devoid of real turning points or moments of crisis. This makes the trajectory of
transformation closer to an idealized and ideologically structured developmental narrative than to a complex
human experience. Moreover, the persistent presence of the father as a central axis continually reorients the
narrative toward a fixed axiological core, which limits the heroine’s autonomy and frames her development as a

predetermined outcome rather than a process driven by inner conflict.

In addition, the brand shifts from being a mere element within the story to a framing device that structures
the narrative itself. It is deliberately integrated into the flow of everyday life, making temporal continuity appear
as an extension of the brand’s own continuity. In this sense, the plot does not merely function to narrate a story,

but rather to reconstruct both individual and collective memory in a way that serves the brand’s discourse.
Message

The message of the advertisement constructs an emotional narrative that links family and individual
success, positioning the brand as part of an “enduring story” within collective memory. The discourse is
reinforced through the use of a direct first-person address (e.g., “my father is my hero”), which adds an intimate
dimension that enhances the perceived authenticity of reception. The product is further integrated into different
stages of everyday life through its repeated visual presence, thereby anchoring the brand within emotional

memory.
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This is supported by an affect- and identity-based promotional strategy, along with an implicit message
of continuity and loyalty, as well as the use of national symbols that reinforce the brand’s positioning within
Algerian collective identity. Ultimately, the advertisement does not merely promote a soft drink; rather, it
constructs an emotional narrative around the relationship between family and personal achievement, projecting

social and national values onto the brand so that it becomes part of an “everlasting story” in Algerian life.

- Narrative semantic analysis according to Jean-Marie Floch’s semiotic square of the “Hamoud

Boualem” advertisement:
Narrative of practical values:

Practical values emerge in the advertisement in an indirect manner through the integration of the product
into everyday life within familiar contexts such as the home, the street, and the workplace. This is reinforced by
the diversity of spatial settings and the repeated visual presence of the product, which enhances a sense of
familiarity and continuity. The material tangibility of the bottle further strengthens this physical presence within

the scenes.

In contrast, the persuasive functional dimension is absent, as no technical information, nutritional
properties, or utilitarian benefits are provided. This results in practical value being constructed primarily through

visual presence and contextual integration, rather than being grounded in direct functional justification.
Narrative of critical values:

Critical values are almost entirely absent from the advertisement, as no rational argumentation is
employed through comparison, nor is product superiority demonstrated via quality claims, certifications, or
standardized evidence. Furthermore, the consumer is never placed in a situation of choice or hesitation, which
eliminates the dimension of decision-making. Likewise, evaluative discourse based on preference or comparison

is completely missing.

However, a limited and indirect presence of critical value emerges through the social dimension
associated with solidarity, where the brand is presented as a social actor that promotes cohesion. This shifts the
critical function from an individual evaluation of the product to a symbolic positioning within a broader social

and collective context.
Narrative of utopian values:

The advertisement is grounded in a strong utopian narrative that mobilizes national and social symbols
such as childhood, education, family, and values of cooperation and solidarity, in addition to moments of
collective achievement. This elevates the brand from a mere consumer product to a cultural symbol embodying a

“national narrative” closely linked to identity and collective memory.
Narrative of ludic values:

This dimension is present through celebratory and intimate scenes supported by music and movement,
reflecting collective joy and emotional bonds, thereby strengthening the consumer’s association with the brand in

contexts of pleasure and relaxation.
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In light of the analysis of axiological axes according to Jean-Marie Floch’s framework, it becomes
evident that the advertisement reproduces the same value structure identified in the previous advertisement,
reflecting a systematic recurrence across the studied corpus. This stability can be understood as a strategic choice
that shifts the discourse from a logic of evaluation and comparison toward a logic of symbolic identification and

belonging.

As aresult, the advertising discourse moves away from rational persuasion toward the construction of an
affective relationship with the brand, where the product is presented less as an object of purchasing decision based
on functional criteria and more as an element of collective identity. This ultimately limits the overall marketing

balance of the message.
- Analysis of relations within the semiotic square:

The analysis of relations within the semiotic square reveals a weakened contrariety between practical
and utopian values, due to the dominance of the symbolic dimension over the consumer function. There is also an
almost complete absence of contrariety between critical and ludic values, resulting from the lack of comparison
and evaluative judgment on the one hand, and the predominance of emotional appeal on the other. This orientation
steers the advertisement’s meaning toward symbolic reception and weakens rational interpretation. Moreover,
relations of contradiction tend to favour utopian and ludic values over non-utopian and non-ludic ones, while
marginalizing both utilitarian and critical dimensions. This reinforces the emotional character of the discourse and
reduces its argumentative depth. As for complementarity relations, they are primarily established between utopian
and ludic values, strengthening meanings related to collective identity and belonging. In contrast, complementarity
between practical and critical values and the other axiological dimensions remains weak, leading to an advertising

discourse centered on symbolism and pleasure rather than function and evaluative criteria.

This complementarity is clearly reflected in Kapferer’s brand identity prism, where vision, culture,
positioning, personality, and relationships intersect within a unified network. These components do not operate in
a fragmented manner; rather, they follow a relational logic in which each element complements the others: the
material dimension feeds into personality, culture frames relationships, and positioning translates vision into
perceptible meaning for the audience (Kapferer, 2000, p. 215). Similarly, Sicard’s model highlights this
integrative dynamic by linking tangible indicators (space, time, material aspects) with intangible indicators
(projects, standards, situations, and relationships). This reinforces the idea that identity is not a fixed structure,
but rather a dynamic system in which multiple levels of signification continuously interact and overlap (Sicard,

2008, p. 36).
3.2.3. Advertisement 3
3.2.3.1. Documentary and descriptive level
¢ Technical profile of Advertisement 3:
- Advertisement title: “Goodness Brings Us Together with Hamoud Boualem”

—  Duration: 1 minute 22 seconds.

- Publication date: February 20, 2025.
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Number of likes: 15.

—  Number of comments: None.

Number of views: 1,241.

Advertisement link: https://youtube.com/watch?v=lmulSg3wbS4&si=9kkrR2Jb1HIHJilT

7

s Advertisement summary:

The advertisement presents a sequential daily journey in the lives of individuals within Algerian society,
beginning with a woman purchasing her necessities in a traditional market, followed by scenes of two young
women assisting elderly people, alongside depictions of a charitable workshop and moments from school life. It
then moves to a neighborhood setting where “Hamoud Boualem” products appear, and concludes with a warm
family scene around the dining table. This narrative connects different stages of everyday life while highlighting

the presence of the product across multiple social and situational contexts.
3.2.3.2. Analytical level
- Narrative elements and their configurations in the advertisement:
Characters (Actants)

The construction of characters is consistent with the pattern adopted in the previous advertisement, where
they are presented as symbolic archetypes rather than autonomous individual figures. Roles (the elderly woman,
the old man, children, workers) are distributed within a logic that emphasizes solidarity and collective action at
the expense of individualism. This tendency reaches its peak in the final scene, where the characters merge within
the brand’s spatial framework, transforming them into functional elements serving the advertising discourse rather

than multidimensional narrative entities.
Conflict

The conflict in this advertisement is grounded in a social-axiological dimension rather than a dramatic
one, as it does not arise from confrontation between characters but from a situation encountered by the protagonist
(the elderly woman) within a fragile social context. This choice gives the narrative a humanistic tone and
transforms the conflict into a semantic process of transformation, through which the character shifts from a passive

recipient to an active agent in the production of solidarity.

Semiotically, the conflict is distributed according to the actantial model proposed by Algirdas Julien
Greimas, where the “elderly woman” functions as an abstract obstacle, while other characters share the roles of
the hero and the helper. The tension is resolved through symbolic mediators (the shopping basket, the bottle).
Moreover, secondary characters, rather than constituting obstacles, quickly integrate into a logic of assistance,

which makes the conflict closer to a process of harmonization than to a genuine confrontation.

The visual language (contrast between light and shadow, camera tracking of actions, and rhythmic sound
design) reinforces this symbolic conflict; however, it simultaneously frames it within a celebratory perspective
that leads to a rapid collective resolution. Here, the brand emerges as a covert actant that redirects the conflict

toward its positive resolution, thereby transforming human action into an extension of its discourse.
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Narrative plot (Narrative Schema)

The plot of the advertisement follows a circular structure that connects symbolic consumption in the
market, acts of social giving, and a return to a symbolic moment of consumption within the family. The narrative
construction is based on a distributive structure: an exposition (the market/need), a transformation (human

intervention/collective assistance), and a resolution (gratitude and solidarity/family setting).

Although the plot is non-linear, it remains temporally unified, as scenes are visually transitioned across
diverse spatial settings: the market, the street, the workshop, the school, the residential neighborhood, and the
home, culminating in a celebratory ending. The advertisement repeatedly highlights symbols of “goodness” (the
shopping basket, charity boxes, acts of assistance, the dining table, and beverages), which ensures visual narrative

cohesion and facilitates smooth transitions between scenes.

However, the structure remains dramatically limited, as the traditional narrative knot and clear moments
of transformation are absent. Tension is replaced by calm everyday scenes. This choice turns the narrative into a
symbolic journey rather than an ascending plot structure, which strengthens the value-oriented messages

(solidarity, gratitude, goodness) but reduces both dramatic depth and suspense within the narrative sequence.
Message

The advertisement focuses on highlighting values of collective goodness and social solidarity, where
“Boualem” beverage is presented as a symbol that strengthens family and social bonds, transforming from a
consumer product into a unifying element within everyday life. Warm colors, sound diversity, and local language

further support this intimate dimension, enhancing the sense of authenticity and realism.

In contrast, the functional dimension of the product remains limited, as its properties and advantages are
not sufficiently articulated, which weakens its direct marketing impact. The excessive emphasis on social
symbolism also transforms the brand into a carrier of cultural values rather than a practical product, creating a
degree of ambiguity between emotional appeal and consumer utility. In addition, this strong cultural specificity

may restrict the advertisement’s potential for international scalability.

Finally, the strong reliance on local character and intimate realism, while enhancing authenticity and
cultural proximity, may limit the advertisement’s potential for internationalization. It makes the expansion of

targeting beyond the Algerian context more complex, due to the specificity of the cultural codes employed.
- Analysis of the advertisement according to Jean-Marie Floch’s semiotic square of values:
Narrative of practical values:

The practical dimension is manifested in the advertisement through the integration of the product into
everyday life, as it repeatedly appears in familiar contexts such as the traditional shopping basket, the bottling
workshop, and the family dining table. This reinforces its representation as part of ordinary consumption practices.
Furthermore, visual repetition and the presence of crates and branding elements support the idea of continuity and

the material diffusion of the brand.

In contrast, this dimension remains symbolically limited, as the advertisement does not provide technical

characteristics, direct benefits, or usage explanations. This reduces its marketing effectiveness and makes its
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presence closer to a symbolic integration into everyday life rather than a functional discourse oriented toward

consumption.
Narrative of critical values

Critical values are almost entirely absent in this advertisement, which can be observed through the
breakdown of rational argumentative indicators. The comparison indicator is missing, as no confrontation with
competing products is presented. Likewise, the price indicator and the substantiated quality indicator are absent,
since no economic data, quality guarantees, or marketing differentiation claims are provided. In addition, the
rational evaluation indicator is also lacking, as the discourse is not built on logical comparison between market

alternatives, which undermines the critical persuasive dimension.
Narrative of utopian values

The advertisement strongly emphasizes the utopian and symbolic dimension through the representation
of intergenerational solidarity, acts of goodness, and mutual support within neighborhood communities. It also

highlights the image of the cohesive family unit and the school as a space of continuity and future-building.

This utopian layer is further anchored in national identity through the use of Algerian flag colors, the
depiction of traditional popular neighborhoods as a reflection of the social fabric, and the use of local dialect in
the voice-over. As a result, the product is transformed into a symbol of social unity and collective solidarity rather

than being perceived merely as a consumer beverage.
Narrative of ludic values

The presence of pleasure is moderately expressed in the advertisement through warm family moments,
the joy of pupils in the classroom, acts of assistance in the market, as well as children playing in the neighborhood
and collective scenes that evoke psychological comfort and social immersion. This dimension is further reinforced
by popular music, emotional dialogue, traditional ululations, and the ambient sounds of the marketplace. However,
it does not constitute the central axis of the narrative; rather, it functions as a supporting element that enhances

intimacy, emotional resonance, and shared experience.

However, despite its strength in highlighting solidarity and collective goodness, the advertisement places
excessive emphasis on the symbolic and emotional dimension at the expense of practical values. The functional
clarification of the product’s characteristics and competitive advantages is largely absent, which weakens its direct
marketing effectiveness. Moreover, this emphasis transforms the brand into a carrier of cultural values rather than
a consumer product, creating ambiguity between emotional experience and practical utility. Finally, the strong
local character and intense intimate realism may limit the advertisement’s potential for internationalization due to

the specificity of its cultural codes.
- Relations within the semiotic square:

The same axiological structure is repeatedly reproduced within the semiotic square across the
advertisements, with a persistent weakening of the contrariety between practical and utopian values due to the
dominance of the symbolic dimension over the consumer function. A partial opposition also appears between
critical and Iudic values; however, it is reoriented toward a social/solidarity-based dimension, which shifts the

critical function from an individual logic to a collectively responsible one. At the level of contradiction, non-
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utopian values are systematically reduced in favor of the utopian celebratory dimension, while ludic values are
integrated within a social framework that does not eliminate their pleasurable character. Complementarity
relations are likewise reproduced according to the same pattern, with a dominant synergy between utopian and
ludic values in constructing an affective and identity-based discourse, alongside a persistent weakness in linking
practical and critical values. This structural repetition ultimately stabilizes the brand discourse within a symbolic-

affective logic, which limits its semantic diversity and reduces its functional argumentative presence.
4. Results of the semiological analysis of “Hamoud Boualem” brand advertisements

The results of the analysis reveal convergent semantic and narrative characteristics within the studied
sample. It should be emphasized that these findings are interpretative in nature and are limited to the

advertisements under examination, without any possibility of generalization beyond this corpus.

The studied advertising discourse can be situated within Jean Baudrillard’s perspective on simulation
and hyperreality, where it no longer refers to a direct consumer reality but instead produces a system of signs
whose meaning derives solely from their internal relations with one another. In this sense, advertising does not
reflect reality; rather, it reconstructs it through images and symbols that precede the product itself, making

symbolic meaning more prominent than functional use-value (Baudrillard, 2012, p. 17).
4.1. Nature of narrative storytelling

The narrative storytelling in “Hamoud Boualem” advertisements is characterized by a strong reliance on
the visual dimension over other narrative components. Graphic design elements are heavily employed, including
images, symbols, visual compositions, and temporal inscriptions, with video sequences used as the primary
medium for conveying the advertising narrative. A notable feature is the complete absence of dialogue, which is
replaced by a female voice-over functioning as an external narrator. This choice reduces the immediacy and
interactive dimension of the narrative, limiting its sense of realism and liveliness. The inclusion of dialogue and
interpersonal exchanges between characters would have enhanced narrative depth and increased the plausibility
of the story world. In this regard, Kredensor emphasizes the importance of intermedial interaction within
advertising narratives, particularly the interplay between words and images as a key mechanism in constructing

meaning and narrative coherence (Nguyen T. P., 2021, p. 9).

4.2. Narrative elements in the studied sample advertisements of the “Hamoud Boualem” brand: The

narrative elements are manifested through the following axes:
Characters (Actants)

In the three advertisements, characters appear as heterogeneous groups spanning different ages and social
roles. They are employed as symbolic archetypes rather than autonomous dramatic entities. The contrast between
close-up and long shots enhances the emotional and collective dimension; however, it simultaneously reduces
character depth and autonomy in favor of serving the advertising discourse. The narrative structure oscillates
between a semantic depersonalization, whereby meaning is distributed across the collective, and a partial
personalization centered on a key actant who guides the narrative trajectory. Within this configuration, the brand
emerges as an indirect visual actant performing the function of the “silent salesman” (Helbrun) or the “semiotic
flash” (Semprini), thereby rendering characters instruments for activating brand values rather than multilayered

narrative agents open to multiple interpretations (Seghir, 2013, p. 10).

|; \I E? Turkish Academic Research Review 2026, 11/2 343



Fatma Bekhouche — Imene Soukal

Conflict

In the three advertisements, conflict takes on a predominantly symbolic and social form rather than a
dramatic one, grounded in axiological oppositions such as individual/collective, tradition/modernity, and
need/giving. It relies on visual mechanisms (lighting, camera angles, and emphasis on actions) to reinforce
collective belonging and the continuity of action across generations, while highlighting the transition from passive
states to active engagement. Despite its multiplicity and semantic richness, the conflict remains limited, as it lacks
a genuine opposing force. It is reduced instead to moral contrast or symbolic harmony, in which tension is
dissolved. Consequently, the advertisement becomes more oriented toward structuring brand values and identity
than toward constructing a suspense-driven dramatic plot. Moreover, the “Boualem” brand does not fully exploit
its own historical narrative, despite the significant stages of difficulty and achievement it has experienced during
both the colonial and post-independence periods, as documented on its official website (https://hamoud-
boualem.com/en/, 2026). The brand has undergone a historically and culturally charged trajectory marked by

multiple latent conflicts that remain unexploited in its advertising discourse.

Founded in 1878 under colonial rule, and later undergoing a profound transformation after independence
in 1962, the brand embodies a deep identity-based tension concerning how to preserve continuity without being
associated with colonial-era symbolism, while simultaneously repositioning itself as a national emblem rather
than a colonial-era product. It has also faced competitive pressure from global brands such as Coca-Cola and
Pepsi, which introduced a consumer model based on globalization and marketing dominance, thereby generating
a tension between the local and the global, the traditional and the modern, and authenticity versus symbolic
hegemony. This tension is further reinforced by strategic questions concerning the brand’s ability to modernize
without losing its traditional identity, as well as the challenge of internationalization, where expansion into foreign
markets must contend with a dense local cultural encoding that may limit interpretability outside the Algerian
context. However, the advertising discourse deliberately avoids mobilizing these conflicts, preferring instead to
present a harmonious image based on a “stable memory” and “soft modernity,” rather than highlighting a dynamic
historical and conflictual trajectory that could have strengthened the narrative and persuasive dimensions of the

message and expanded its discursive scope.
Narrative Plot (Narrative Schema)

The plot in the three advertisements varies between a traditional linear structure, flashback sequences,
and a circular configuration. It draws on visual and auditory devices to enhance temporal and symbolic transitions
between past and present. These mechanisms provide the narrative with visual clarity and aesthetic appeal, while
foregrounding social values such as solidarity and gratitude, and linking individual experience to collective

memory.

However, the dominance of these transitions at the expense of dramatic causality and escalation renders
the transformations less coherent. Narrative tension is replaced by everyday celebratory elements, which shifts
the plot into an selective temporal construction focused on reinforcing brand image and continuity, rather than

generating an ascending, suspenseful narrative with deeper dramatic complexity.

Messages
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“Hamoud Boualem” advertisements are characterized by a strong symbolic dimension and a clearly
articulated national identity. Key moments from Algerian history are mobilized through settings, colors, and props
to construct the brand as part of collective memory. The notions of continuity and belonging are reinforced through
the linguistic slogan: “Yesterday like today, our story continues” where the past is instrumentalized to legitimize

the present and project continuity into the future.

Moreover, camera angles, lighting, and open spatial compositions visually translate this temporal
extension, while simultaneously emphasizing messages of collective action, solidarity, and social cohesion as

mechanisms for meaning production and identity consolidation.

In this regard, and in line with Yves Craleyt’s anthropological approach to advertising, the brand fulfills
functions similar to those of a mask, insofar as it “creates symbols, establishes rituals, and exercises symbolic
power over individuals” contributing thereby to the reconstruction of collective representations within

contemporary social spaces (van Cuyck, 1999, p. 3).

4.3. The use of narrative storytelling in presenting brand values through “Hamoud Boualem”

advertisements (study sample)

The semiotic square model developed by Jean-Marie Floch was applied to the selected advertisement
corpus in order to examine the balance of the brand’s axiological structure. The analysis led to the following

findings:
- Limited narrative use in highlighting practical and critical values:

The narrative deployment in the advertisements demonstrates a weakness in the articulation of both
practical and critical values of the product. It does not provide sufficient space for the representation of tangible
attributes such as quality, guarantees, or competitive pricing, despite the fact that the brand offers high-quality
products aligned with international standards, reasonably priced, and supported by a qualified workforce, an

efficient distribution network, and long-standing expertise in the field (Mohamadi W. , 2023, p. 567).

This absence weakens the axiological presence of the brand and may negatively influence purchase
decisions, especially since Batra et al. (2012) note that “people tend to be attracted to things that provide necessary
benefits and demonstrate high quality”. Nevertheless, the brand attempts to compensate for this gap by shifting
toward a narrative that emphasizes societal values such as solidarity and social assurance, in an effort to construct
an alternative form of critical value (Mohamed, El Adawy, & and Donia, 2024, p. 60). However, while this
strategy partially replaces traditional critical indicators, it does so by transforming them into socio-symbolic
benefits (such as social cohesion and collective support), rather than maintaining a rational, product-centered

evaluative discourse.
- Extensive narrative use in highlighting utopian and ludic values:

The brand is portrayed as a cultural symbol that embodies the aspirations of the national community and
expresses its collective identity, thereby establishing a utopian dimension grounded in belonging and shared
ambition. Ludic values are also strongly present through a combination of exuberant collective enjoyment and

quieter moments of gratitude, family-oriented atmospheres, and feelings of satisfaction linked to solidarity and
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social support. This configuration reflects the brand’s socially responsible positioning, where pleasure and

emotional resonance are integrated within a broader ethical and communal framework.
- Relations between axiological dimensions:

The structure of the advertising discourse reveals an imbalance in the relations between value
dimensions. The weak contrariety between practical and utopian values, as well as between critical and ludic
values, has led to a reduction in the semantic richness of the brand and a weakening of its axiological diversity.
In contrast, the establishment of contradiction relations between utopian values and their opposites, as well as
between ludic values and their negations, reinforces the prominence of symbolic dimensions (utopian and ludic),

while further marginalizing practical and critical values.

Moreover, the complementarity between utopian and Iudic values enables the brand “Hamoud Boualem”
to load its promises with strong symbolic meanings that address higher-order needs, particularly self-actualization
needs in Maslow’s hierarchy. Conversely, the weak complementarity between practical and critical values
diminishes the presence of basic needs such as safety and physiological concerns, thereby limiting the
effectiveness of the marketing discourse in addressing the consumer as a rational decision-maker seeking
functional utility. In this regard, Heilbrunn warns against reducing brands to simplistic binaries such as symbolic
versus utilitarian, or utopian versus real, and instead advocates for a more integrated approach that combines
emotional, social, and critical values within a flexible contractual framework. Such an approach would reconstruct
the relationship between brand and consumer while avoiding the illusion of an empty symbolic image (Heilbrunn,

2010, p. 78).

The results of the analysis reveal a recurring semantic pattern across the examined advertisements,
characterized by a strong emphasis on a specific set of values, particularly utopian and ludic values, in contrast
with a clear marginalization of practical and critical values. This configuration has been consistently reproduced
across the three analyzed advertisements, indicating the presence of a stable communicative strategy adopted by

the brand in constructing its advertising discourse.

This repetition reflects a deliberate orientation toward strengthening emotional and symbolic engagement
with the audience, at the expense of functional and interpretive dimensions associated with the product itself.
Accordingly, this pattern can be considered a synthetic summary of the findings, as it highlights the shared features

across the advertisements and reveals an axiological imbalance within the advertising discourse.

“An actual schematic diagram of the Marie Flouch Square summarizing the core values in the

studied advertisements”
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Conclusion

The findings of this study confirm that storytelling in the advertisements of the Algerian soft drink brand
“Hamoud Boualem” constitutes an effective mechanism for constructing a rich advertising discourse from a
narrative perspective. The analysis reveals a dense presence of narrative elements through the diversity of plot
structures, character configurations, and the richness of symbols and meanings. On a theoretical level, the study
contributes to clarifying how storytelling can strengthen the relationship between brand and consumer, not only
in terms of traditional product promotion, but also as a means of embodying social, cultural, and national values,
and of highlighting the brand’s communicative identity within Algerian society. Furthermore, it provides a
framework for understanding value distribution in advertising discourse, where a clear dominance of utopian and
ludic values over practical and critical ones was observed, thereby demonstrating the impact of storytelling on the

semantic structure of advertisements and their axiological balance.

On a practical level, the study recommends that advertisers shift from using characters as symbolic
supports of the brand toward developing them as autonomous narrative agents capable of generating interaction
and semantic plurality. This can be achieved by grounding them in real consumer experiences and situations,
while also enhancing their emotional and interactive depth to strengthen cultural and affective engagement with
the brand. It is also advised to reinforce narrative plotting and dramatic coherence through the integrated use of
temporal transitions (flashbacks, circular, and linear structures), combined with clearer narrative escalation and
tension-building. Conflict and character dynamics should be embedded within a cohesive plot that reflects the
brand’s values. Moreover, a multi-dimensional narrative approach is recommended, balancing the practical
dimension (highlighting product benefits and functionality) and the critical dimension (addressing quality and
market competitiveness), while maintaining the utopian and ludic dimensions that reinforce emotional and cultural
attachment. In addition, incorporating dramatic obstacles derived from the brand’s actual historical trajectory
could further strengthen the plot and enhance audience engagement, thereby increasing the credibility of the
advertising message and transforming the product into an active narrative element rather than a mere symbolic

signifier.

Regarding limitations and future directions, the current analysis is restricted to the official advertising
discourse without an in-depth examination of audience-generated narratives. Therefore, the study recommends

expanding future research to include consumer storytelling on social media and digital communities, and to
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analyze how these narratives influence brand image and consumer loyalty. It also suggests comparative studies
between official brand storytelling and audience narratives within the framework of interactive narrative
semiotics, as well as investigations into the relationship between advertising discourse and actual consumer
behavior, such as purchasing decisions, preference formation, and social engagement with brand campaigns.
Accordingly, further research is encouraged, as it may contribute to the development of a more interactive and
context-sensitive advertising discourse, better aligned with social and cultural dynamics, and enable the brand to

leverage audience-generated narratives and feedback in strengthening its communicative and marketing identity.
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Oz

Bu calisma, 11 Eyliil sonrasi kiiresel baglamda Miisliiman kimligin Islamofobi
ve damgalanma siirecleri i¢inde nasil temsil edildigini My Name Is Khan filmi
iizerinden din sosyolojisi perspektifiyle incelemeyi amacglamaktadir.
Caligmada nitel aragtirma deseni benimsenmis; arastirmanin inceleme
materyalini Karan Johar yonetmenliginde 2010 yilinda gosterime giren My
Name Is Khan filmi olusturmustur. Film, amagli 6rnekleme yontemiyle
secilmis ve film transkripti igerik analizi teknigiyle ¢oziimlenmistir. Analiz
stirecinde karakter soylemleri, kimlik beyanlari, kurumsal karsilasmalar,
giindelik etkilesimler ve tekrar eden sembolik ifadeler kodlanmis; elde edilen
veriler kategori ve temalar altinda yorumlanmistir. Bulgular, “Damgali
Kimligin Beyan1: Isim ve Aidiyet”, “Otekilestirme Pratikleri: Yabanc1 Etiketi”
ve “Ahlaki Savunma ve Masumiyet” olmak iizere ii¢ temel tema altinda
toplanmistir. Arastirma sonucunda filmde Miisliman kimligin yalnizca
bireysel bir inang¢ alani olarak degil, 11 Eyliil sonras1 giivenlik¢i sdylemler,
toplumsal Onyargilar ve kurumsal karsilasmalar araciligryla “stipheli 6teki”
konumuna itilen bir kimlik olarak temsil edildigi belirlenmistir. Rizwan
Khan’m “My name is Khan, and [ am not a terrorist” ifadesi etrafinda kurulan
anlati, damgalanmis kimligin kamusal alanda taninma, mesruiyet kazanma ve
masumiyetini  ispatlama  ¢abasini  goOriiniir  kilmaktadir.  Calisma,
Islamofobi’nin yalmzca acik nefret sdylemleriyle degil, giindelik yasam
pratikleri, mikro diglama bigimleri ve kurumsal diizenlemeler yoluyla da
yeniden {iretildigini ortaya koymaktadir. Bu yoniiyle arastirma, popiiler
sinema anlatilarinda Miisliman kimligin temsili, damgalanma ve kimlik
yonetimi siireglerini din sosyolojisi baglaminda tartismaya agarak literatiire
katki sunmay1 hedeflemektedir.

Anahtar Kelimeler: din sosyolojisi, Islamofobi, damgalanma, Gtekilestirme,
Miisliiman kimligi

One Cikanlar

e Bucalisma, 11 Eyliil sonras: kiiresel baglamda Miisliiman kimligin
Islamofobi ve damgalanma siirecleri icerisinde "siipheli oteki"
olarak yeniden insa edildigini savunmaktadir.

e Islamofobi’nin yalnizca agik nefret sdylemleriyle degil; biirokratik
islemler, kurumsal karsilagsmalar ve giindelik etkilesimler iginde
"olagan" hale gelen mikro diglama bigimleriyle siirdiiriildiigi tespit
edilmistir.

e Film anlatisinda Miisliman kimligin, bireysel bir inan¢ alani
olmaktan c¢ikarilarak toplumsal algi ve giivenlik¢i sdylemler
araciligiyla stirekli "kendini ispat" etme yiikii altina sokuldugu
belirlenmistir.

e Karakterin 1srarli "My name is Khan" beyani, damgalanmis bir
kimligin kamusal alanda mesruiyet kazanma, taninma ve "yirtik
kimligi onarma" stratejisi olarak ¢6ziimlenmistir.

e  Miisliiman 6znenin, negatif stereotipleri kirmak amaciyla kimligini
evrensel ahlaki degerler, sevgi ve masumiyet dili lizerinden yeniden
insa ederek toplumsal kabul talep ettigi sonucuna ulasiimistir.
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Abstract

This study aims to examine, from the perspective of the sociology of religion,
how Muslim identity is represented within the processes of Islamophobia and
stigmatization in the post-9/11 global context through the film My Name Is
Khan. A qualitative research design was adopted, and the research material
consisted of My Name Is Khan, directed by Karan Johar and released in 2010.
The film was selected through purposive sampling, and its transcript was
analyzed using content analysis. During the analysis process, character
discourses, identity declarations, institutional encounters, everyday
interactions, and recurring symbolic expressions were coded; the data obtained
were then interpreted under categories and themes. The findings were grouped
under three main themes: “Declaration of Stigmatized Identity: Name and
Belonging,” “Practices of Othering: The Foreign Label,” and “Moral Defense
and Innocence.” The results indicate that Muslim identity in the film is
represented not merely as an individual sphere of belief but as an identity
pushed into the position of a “suspicious other” through post-9/11
securitization discourses, social prejudices, and institutional encounters. The
narrative built around Rizwan Khan’s statement, “My name is Khan, and [ am
not a terrorist,” reveals the stigmatized subject’s struggle for recognition,
legitimacy, and the need to prove innocence in the public sphere. The study
demonstrates that Islamophobia is reproduced not only through explicit hate
speech but also through everyday practices, forms of micro-exclusion, and
institutional arrangements. In this respect, the study aims to contribute to the
literature by discussing the representation of Muslim identity, stigmatization,
and identity management processes in popular cinema narratives within the
framework of the sociology of religion.

Keywords: sociology of religion, islamophobia, stigmatization, othering,
Muslim identity.

Highlights

e This study argues that in the post-9/11 global context, Muslim
identity has been reconstructed as a "suspicious other" within the
processes of Islamophobia and stigmatization.

e Ithasbeen identified that Islamophobia is sustained not only through
overt hate speech but also through forms of micro-exclusion that
have become '"normalized" within bureaucratic procedures,
institutional encounters, and everyday interactions.

e [t has been determined in the film narrative that Muslim identity is
removed from the realm of individual faith and placed under a
constant burden of "self-proof" through social perceptions and
securitization discourses.

e The character's persistent declaration of "My name is Khan" has
been analyzed as a strategy for a stigmatized identity to gain
legitimacy, recognition, and to "repair the spoiled identity" in the
public sphere.

e [tis concluded that the Muslim subject demands social acceptance
by reconstructing their identity through universal moral values, love,
and a language of innocence in order to dismantle negative
stereotypes.
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Giris

Din sosyolojisi, modern toplumlarda dinin sadece inang ve ibadet diizeyinde degil ayn1 zamanda kimlik,
aidiyet, toplumsal sinirlar ve kamusal alan deneyimleri i¢erisinde nasil kuruldugunu inceleyen bir disiplin olarak
son yillarda Islamofobi tartigmalarinin merkezinde yer almaktadir. Ozellikle 11 Eyliil sonrasi donemde Bati
merkezli toplumsal ve siyasal sdylemlerde Miisliiman kimligin “risk”, “tehdit” ve “glivenlik” kavramlariyla
birlikte anilmas1, Miisliimanlarin kamusal alanda “siipheli 6zne” olarak konumlandirilmasina yol agan yapisal bir
stirecin olusmasina neden olmustur. Bu siireg, yalnizca politik glindemlerde ve medya soylemlerinde degil ayni
zamanda giindelik yasam pratiklerinde de etkisini siirdiiren bir dislama mekanizmas: tiretmektedir. Bu baglamda
Islamofobi, bireysel diizeyde “ényarg1” ya da “diismanhk” seklinde agiklanamayacak kadar ¢cok katmanl bir
toplumsal olgu olarak ele almmak zorundadir. Nitekim literatiirde Islamofobi’nin giderek artan bigimde
“irksallagtirilmig” bir kimlik kategorisi iirettigi ve Misliimanlarin bu kategori {izerinden toplumsal diglamaya

maruz birakildig1 vurgulanmaktadir (Garner & Selod, 2015, s. 11)

Islamofobi’nin “irksallastirma” baglaminda degerlendirilmesi, din sosyolojisi agisindan Snemli bir
kirilma noktasidir. Ciinkii bu yaklasim, Misliiman kimligin yalnizca teolojik bir mensubiyet veya dini
pratiklerden ibaret olmadigini; ayni zamanda toplumsal diizlemde “bedensel isaretler, isimler, kiiltiirel semboller
ve aidiyet kodlar1” tizerinden tanman bir kimlik haline geldigini ileri siirmektedir. Bu agidan Miisliimanlik, bazi
baglamlarda dini bir aidiyet olmaktan ¢ikarak, “irk gibi isleyen” bir sosyal kategoriye doniisebilmekte ve bireyler
kamusal alanda bu kategori lizerinden degerlendirilerek o6tekilestirilebilmektedir (Garner & Selod, 2015, s. 12).
Béylece Islamofobi, bireylerin kimlik deneyimini sekillendiren, toplumsal mesafeyi artiran ve bir “biz-onlar”

ayrimint derinlestiren bir mekanizma haline gelir.

Bu mekanizma, sadece toplumsal iliskiler diizeyinde degil ayn1 zamanda kamusal alanin isleyisinde de
belirginlesmektedir. Miisliiman bireyler, kamusal alanda giindelik etkilesimlerde yalnizca “farkli” goriillmemekte;
ayni zamanda “aidiyeti sorgulanan, siirekli agiklama yapmasi beklenen ve ¢ogu zaman potansiyel siipheli olarak
okunan” bir konuma itilmekte, bu durum da kimligin kamusal diizlemde siirekli yeniden miizakere edilmesine yol
agmaktadir. Ozellikle Avrupa baglaminda yapilan galismalarda, Miisliimanlarin giindelik karsilasmalarinda
“beden dili, bakiglar, ima yoluyla dislama, mikro saldirganliklar” gibi etkilesimler araciligryla otekilestirildigi, bu
stireglerin belirli bir siireklilik tasidig1 gosterilmektedir (Shaker & Ahmadi, 2022, s. 4568). Bu tiir giindelik
pratikler, Islamofobi’nin yalnizca acik nefret soylemleriyle degil; daha gok siradanlastirilmis ve giindelik hayatin

igine s1izmig bi¢imde tiretildigini gdstermesi bakimindan 6nem tagimaktadir.

Bati toplumlarinda Islamofobinin siradanlagsmasi ve irk¢i bir tutuma doniismesinde kitle iletisim
araglarinin sistematik yayin politikalar1 kritik bir rol oynamaktadir. Medya, yalnizca olani yansitmakla kalmay1p,
toplumun “teki” algisini yeni yaklasimlar ve ¢erceveleme pratikleriyle yeniden inga eden aktif bir giictiir (Isik,
2014, s. 25). Ozellikle 11 Eyliil saldirilar1 sonrasinda Bat1 medyasi, istikrarli bir bicimde Miisliimanlari siddet ve
terdrle dzdeslestiren bir yaym politikasi izlemis ve bu durum toplumsal hafizada islamofobinin derinlesmesine
zemin hazirlamistir (Géleii & Cuhadar, 2017, s. 83). Bu noktada “giindelik Islamofobi” yaklagimi, Islamofobi’yi
analiz etmek agisindan kritik bir ¢er¢ceve sunmaktadir. Ciinkii giindelik hayatta isleyen otekilestirme pratikleri,
¢ogu zaman bilylik Olgekli politik soylemler kadar goriiniir degildir; fakat bireylerin kamusal alandaki
deneyimlerini ve aidiyet hislerini dogrudan etkileyen bir gii¢ iiretir. Miisliman kimligin “normal” kabul

edilmemesi, bireylerin kendilerini siirekli tanimlamaya, agiklamaya ve mesrulastirmaya zorlandig1 bir toplumsal
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iklim yaratir. Shaker’in ¢alismasi, Miisliiman kimligin bedensel karsilagsmalar {izerinden “6teki” olarak yeniden
iiretildigini ve bu siirecin yalnizca séylem diizeyinde degil ayn1 zamanda duyusal ve bedensel deneyim diizeyinde
gerceklestigini ortaya koymaktadir. Bu baglamda islamofobi, bireyin kamusal alandaki varolusunu sekillendiren

“giindelik bir diizen” halini alabilmektedir (Shaker, & Ahmadi, 2022).

Islamofobi’nin giindelik diizeyde nasil iiretildigine dair bir diger onemli literatiir, Miisliimanlarin
kamusal mekanlar1 deneyimleme bigimlerini analiz eden calismalarda gériiniir hale gelmektedir. Ozellikle geng
Miislimanlarin sehir mekanlarinda “irksallastirilmig alanlar” i¢inde hareket ederken hem agik hem ortiik diglayici
pratiklerle karsilastiklar1, bu nedenle kamusal mekanlarda kendilerini konumlandirma stratejileri gelistirdikleri
gosterilmistir (Hassani, 2022, s. 68). Bu bulgulari, Miisliiman bireylerin kamusal alanlarda sadece “fiziksel
olarak” degil ayn1 zamanda sosyal sinif, kimlik ve aidiyet diizeylerinde de siirekli bir miizakere yiiriittiigiinii ortaya

koymaktadir. Bu tiir miizakereler, 6zellikle “yabanc1”, “ait olmayan”, “bizden degil” gibi etiketlerin iirettigi

sembolik sinirlar tizerinden kurulur.

Otekilestirme pratiklerinin merkezinde yer alan bu tiir sembolik sinirlar, dzellikle “yabanci” etiketinin
isleyisi lizerinden anlasilabilir hale gelmektedir. “Yabancir” kavrami, yalnizca cografi bir disarlikliy1 anlatmaktan
ote, bireyin toplum igerisinde “mesru bir aidiyet” kurmasinin oniindeki engelleri ifade eden bir kategoriye
doniisiir. Bu durum, Miisliiman bireyin bulundugu toplumda hukuken vatandas olsa dahi, sembolik diizlemde
“yerli” kabul edilmemesiyle sonuglanabilir. Dolayisiyla “yabanci” etiketi, kimligin kamusal alanda nasil
okunacagina dair bir gergeve gizerek, Miisliiman bireyin toplumsal konumunu siirekli tartismali hale getirir. Bu
tiir siirecler, Miisliimanlarin kamusal alandaki deneyiminde “aidiyetin askiya alinmas1” gibi bir sonug tiretebilir

(Hassani, 2022, s. 69).

Ote yandan Islamofobi yalmzca “giindelik etkilesim” diizeyinde degil ayn1 zamanda kurumsal diizeyde
de goriiniir hale gelebilmektedir. Ozellikle Miisliimanlara yonelik gdézetim pratiklerinin arttigina dair literatiir,
giivenlik soylemlerinin kimlik deneyimini dogrudan etkileyen bir baski mekanizmas: yarattigini ortaya
koymaktadir. Gozetim ve giivenlik pratikleri, Miisliiman kimligi “objektif” gerekgelerle izlenmesi gereken bir
risk kategorisine yerlestirirken, ayn1 zamanda bu kimligin “siipheyle okunmasini” normallestirebilmektedir
(Akstirmeli, 2017, s. 184). Bu tiir kurumsal diizeyde isleyen giivenlik¢i yaklasim, Miisliiman bireyin kamusal
alanda siradan bir yurttas gibi degil siirekli denetime agik bir 6zne gibi konumlandirilmasina neden olabilir
(Akstirmeli, 2017, s. 185). Boylelikle otekilestirme yalnizca kisiler arasi iliskilerde degil; kurumsal diizenin

isleyisinde de kendisini gosterebilen daha genis bir yapisal olguya doniisiir.

My Name Is Khan filmi, Islamofobi’nin kamusal isleyisini ve Miisliiman kimligin 6tekilestirilmesini
anlat1 diizeyinde goriiniir kilan 6nemli bir popiiler kiiltiir 6rnegidir. Film; siiphe, dislama ve masumiyet beyani
gibi pratikleri merkeze alarak Islamofobi’nin, kimligin toplumsal yénetimini belirleyen bir mekanizma olduguna
isaret eder. Sinema, toplumsal ger¢ekligi yansitan bir aynadan ziyade giig iliskilerini ve kimlikleri yeniden iireten
bir kiiltiirel {iretim alan1 oldugu igin, bu tiir analizler din sosyolojisi agisindan aidiyet miicadelelerinin

anlasilmasina katki saglamaktadir.

Literatiirde Miisliiman bireylerin Islamofobi’ye maruz kalmasinin yalnizca toplumsal dislama ile sinirlt
olmadig1, ayn1 zamanda psikolojik iyilik hali iizerinde de belirgin etkiler iiretti§i vurgulanmaktadir. Ozellikle
Islamofobi’nin bireylerin ruh saglig1 iizerindeki etkisini ele alan ¢aligmalarda, ayrimciligin stres, kaygi, toplumsal

geri ¢ekilme ve siirekli tetikte olma gibi sonuglara yol agtig1 ortaya konmaktadir (Ahmed vd., 2021, s. 13). Bu
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kapsamda elde edilen nitel bulgular, islamofobi’nin kisiler aras1 siddet, giindelik dislama ve kurumsal ayrimcilik
gibi farkli diizeylerde deneyimlenebildigini ortaya koymaktadir. Bu tiir bulgular, Miisliman kimligin yalnizca
kiiltiirel temsillerle degil, toplumsal iliskilerin dogrudan iginde sekillenen bir baski diizeniyle karsi karsiya

kaldigin1 gostermesi bakimindan 6nem tasir (Ahmed vd., 2021, ss. 14-15).

Benzer bigimde, Islamofobi ile ruh saghgi arasindaki iliskiye odaklanan ¢alismalarda, Miisliiman
bireylerin giindelik yasamda karsilastiklar1 Islamofobik pratiklerin zamanla siradanlasmis bir deneyime
doniistiigii ve bu durumun zihinsel iyilik hali izerinde olumsuz etkiler yaratabildigi belirtilmektedir (Amin, 2021,
s. 3). Bu tiir galismalar, islamofobi’nin yalnizca agik nefret sdylemleriyle sinirli olmadigini; aym zamanda kiigiik
ve gilindelik etkilesimler iginde “siradan” hale gelerek bireylerde yipratici bir etki {irettigini gdstermektedir (Amin,
2021, s. 4). Bu nedenle islamofobi’nin sosyolojik analizi, yalnizca makro diizeydeki politik sdylemleri degil;

bireylerin giinliik hayattaki mikro deneyimlerini de dikkate almalidir.

Islamofobi baglaminda kimlik ingasi; temsil ve medya imgeleriyle sekillenmekte, Miisliimanlarin belirli
stereotiplerle sunulmasi otekilestirmeyi normallestirmektedir. Ozellikle Bati merkezli medyadaki “giivenlik
tehdidi” kurgusu, toplumsal siipheyi siireklilestirerek bireyin kamusal alandaki “aidiyet sorgulamasi” ve
“masumiyet beyan” pratiklerine zemin hazirlamaktadir. Bu ¢aligmanin literatiire temel katkisi, islamofobi’yi
yalnizca bir tutum degil bireyi kimligini yonetmeye zorlayan toplumsal bir mekanizma olarak ele almasidir.
Popiiler sinema tizerinden kimlik beyan1 ve aidiyet sinavlarini inceleyen bu arastirma, din sosyolojisindeki kimlik

tartigmalarini kiiltiirel temsil alaninda yeniden diisiinmeye olanak saglamaktadir.

Bu galismanin konusu, My Name Is Khan filminde 11 Eyliil sonras1 Miisliiman kimligin islamofobik
sOylemler ve damgalanma pratikleri iginde nasil temsil edildigidir. Calisma, filmi yalnizca bireysel bir yasam
Oykiisii ya da dramatik anlati olarak degil; Miisliiman kimligin siiphe, giivenlik, aidiyet, dislanma ve masumiyet
sOylemleriyle iliskilendirildigi sosyolojik bir temsil alani olarak ele almaktadir. Bu kapsamda filmdeki karakter
soylemleri, kimlik beyanlari, kurumsal karsilagmalar, giindelik etkilesimler ve tekrar eden sembolik ifadeler
incelenmistir. Arastirmanin kapsami, filmde Miisliman kimligin goriinir héle getirilis bigimleri,
“yabanci/foreign” etiketi {izerinden kurulan Otekilestirme pratikleri ve baskarakter Rizwan Khan’in bu

damgalanmaya kars1 gelistirdigi ahlaki savunma ve masumiyet sdylemiyle sinirlandirilmigtir.

Bu dogrultuda ¢alismanin temel amaci, My Name Is Khan filminde Miisliiman kimligin Islamofobi
baglaminda hangi sdylemsel ve sembolik unsurlar araciligiyla kuruldugunu, hangi giindelik ve kurumsal
pratiklerle otekilestirildigini ve karakterin bu tekilestirmeye karsi nasil bir kimlik yonetimi stratejisi gelistirdigini
din sosyolojisi perspektifiyle analiz etmektir. Film transkriptinin igerik analiziyle ¢dziimlenmesi sonucunda elde
edilen bulgular “Damgali Kimligin Beyan: isim ve Aidiyet”, “Otekilestirme Pratikleri: Yabanci Etiketi” ve
“Ahlaki Savunma ve Masumiyet” olmak {izere ii¢ temel tema altinda siiflandirilmistir. Bu yoniiyle aragtirma,
popiiler sinema anlatilarinda Miisliiman kimligin temsili, damgalanma siiregleri ve kimlik miicadelesi arasindaki
iligkiyi goriiniir kilarak din sosyolojisi literatiiriine katki sunmayi amaglamaktadir. Literatiirde Islamofobi
¢ogunlukla politik sdylemler, medya temsilleri, ayrimcilik deneyimleri ve toplumsal diglama siire¢leri {izerinden
tartisilmaktadir. Bu ¢aligma ise popiiler sinema anlatisindaki karakter sdylemleri, isim beyanlari, “foreign” etiketi,
kurumsal karsilasmalar ve masumiyet vurgusu iizerinden Islamofobi’nin giindelik ve sembolik isleyisini analiz

etmektedir. Bu yoniiyle arastirma, din sosyolojisi literatiiriine Miisliiman kimligin kiiltiirel temsiller i¢inde nasil
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damgalandigim1 ve bu damgalanmaya karsi nasil bir kimlik yOnetimi stratejisi gelistirildigini gostermesi

bakimindan katki sunmaktadir. Bu ¢ercevede arastirma su sorulara yanit aramaktadir:

1. My Name Is Khan filminde Misliiman kimlik hangi s6ylemsel unsurlar ve semboller araciligryla goriiniir
hale getirilmektedir?

2. Filmde “yabanci/foreign” etiketi, Miisliman kimligin aidiyet ve vatandaslik baglaminda nasil
konumlandirildigini géstermektedir?

3. Otekilestirmenin giindelik ve kurumsal boyutlari film anlatisinda hangi kodlar aracihigiyla temsil
edilmektedir?

4. Karakterin masumiyet vurgusu ve evrensel degerler lizerinden kurdugu savunma dili, damgalanmis

kimligin kamusal alanda taninma ve mesruiyet arayisiyla nasil iliskilendirilebilir?

Bu sorular {izerinden yiiriitiilen analiz, popiiler sinema anlatilarinda islamofobi’nin nasil temsil edildigini
ve glindelik yasam pratikleriyle nasil kesistigini din sosyolojisi ¢ercevesinde tartigmaya agmaktadir. Dolayistyla
caligma, Islamofobi’yi sadece “dislayict sdylemler” olarak degil; kimligi siirekli yonetmeye zorlayan bir

toplumsal diizen olarak ele almasi bakimindan 6nem tagimaktadir.
Yontem

Bu boéliimde, arastirmanin metodolojik altyapisi, incelenen filmin segimi, veri toplama ve analiz siiregleri
ile calismanin gegerlik-giivenirlik ve simurliliklart detaylandirtlmistir. Calisma, sinema filmi {izerinden bireyin
toplum igindeki “damgalanma” deneyimlerini ve kimlik miicadelesini anlamlandirmay1 hedefleyen nitel bir

yapidadir.
Arastirma Deseni

Bu arastirmada, sosyal olgular1 kendi dogal baglami i¢inde derinlemesine incelemeye olanak taniyan
nitel arastirma yontemi benimsenmistir. Nitel arastirma, sayisal verilerden ziyade anlamlara, sembollere ve
stireglere odaklanarak “nasil” ve “neden” sorulara yanit aramaktadir. Sinema filmleri, toplumsal 6nyargilarin,
kimlik temsillerinin ve damgalanma pratiklerinin yeniden iiretildigi ya da sorgulandig: kiiltiirel metinler oldugu

icin bu yaklagim ¢aligmanin amactyla uyumlu goriilmiistiir.

Bu caligmada yontemin belirlenmesinde arastirmanin amaci, arastirma sorulart ve incelenen veri
kaynaginin niteligi esas alinmistir. Arastirmanin temel amaci, My Name Is Khan filminde Miisliiman kimligin
Islamofobi ve damgalanma baglaminda nasil temsil edildigini, hangi sdylemlerle dtekilestirildigini ve karakterin
bu otekilestirmeye karst hangi kimlik yonetimi stratejileri gelistirdigini anlamaktir. Bu amag, sayisal dl¢iimden
¢ok anlam, temsil, sdylem ve sembolik anlatilarin ¢oziimlenmesini gerektirdiginden ¢aligmada nitel arastirma

yaklagimi tercih edilmistir.

Veri analizinde igerik analizi teknigi kullanilmistir. Bu teknigin tercih edilme nedeni, medya {iriinlerinin
sundugu anlatilar araciligiyla toplumsal olgularin sistematik bicimde ¢6ziimlenmesine imkan tanimasidir
(Alanka, 2024, s. 184). Filmdeki replikler, kimlik beyanlari, kurumsal kargsilagmalar, giindelik etkilesimler ve
tekrar eden sembolik ifadeler igerik analizi dogrultusunda incelenmistir. Tematik analiz siirecinde ise bu

99 CCee

kodlardan hareketle “damgalanma”, “Gtekilestirme” ve “kimlik ingas1” gibi iist temalara ulagilmistir

incelenen Film ve Kiinye Bilgileri
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Caligmanin inceleme materyalini, amagh ornekleme yontemiyle secilen My Name Is Khan filmi
olusturmaktadir. Amagcl drnekleme, arastirma sorusuna en zengin veriyi saglayacak materyalin se¢ilmesini ifade
etmektedir. Bagkarakterin sahip oldugu noérolojik farklilik ile etnik ve dini kimligi nedeniyle ¢ok boyutlu bir

damgalanma siirecine maruz kalmasi, filmi bu ¢aligma i¢in uygun bir veri kaynagi haline getirmistir.

My Name Is Khan, Karan Johar’in yonetmenligini yaptig1, basrollerinde Shah Rukh Khan ve Kajol’un
yer aldig1 2010 yapimi bir Hint drama filmidir. Hintge ve Ingilizce dillerinde gekilen film, 11 Eyliil saldirilart
sonrasinda Amerika Birlesik Devletleri’nde yasayan Misliiman bir gogmen olan Rizwan Khan’in kimlik, aidiyet
ve otekilestirme deneyimleri etrafinda sekillenmektedir. Asperger sendromuna sahip olan Rizwan Khan, Hindu
bir kadin olan Mandira ile evlendikten sonra, 11 Eyliil sonrasi yiikselen Islamofobik atmosfer iginde hem dini
kimligi hem de davramigsal farkliligi nedeniyle ¢esitli dislama ve damgalanma pratikleriyle karsilagir. Film
anlatisi, karakterin “My name is Khan, and I am not a terrorist” sozii etrafinda kurulan yolculugu {izerinden

Miisliiman kimligin giivenlik, sliphe ve masumiyet sdylemleriyle nasil iligskilendirildigini goriiniir kilmaktadir.

Film, yalnizca anlat1 igerigiyle degil, gosterime girdigi donemde yarattig1 kamusal tartismalarla da dikkat
¢ekmistir. Bagrol oyuncusu Shah Rukh Khan’in Pakistanli kriket oyuncularinin Hindistan Premier Ligi’nde yer
almasina iliskin agiklamalari, bazi milliyetgi gruplarin tepkisini ¢ekmis; bu siirecte filmin gosterimi protestolar,
sinema salonlarma yonelik baskilar ve giivenlik dnlemleriyle birlikte giindeme gelmistir. Bu tartismalar, filmin
ele aldig1 Miisliiman kimlik, aidiyet, diglanma ve ulusal sinirlar meselesinin yalnizca kurmaca anlati diizeyinde

degil, filmin dolasima girdigi toplumsal baglamda da karsilik buldugunu gostermektedir.

Bu yoniiyle My Name Is Khan, popiiler sinema iginde islamofobi, damgalanma ve kimlik miicadelesi
temalarini goriiniir kilan 6nemli bir kiiltiirel metin niteligi tasimaktadir. Filmde Rizwan Khan’in kisisel hikayesi,
yalnizca bireysel bir dram olarak degil, 11 Eyliil sonras1 donemde Miisliiman kimligin kiiresel 6lgekte nasil siiphe,

giivenlik ve otekilik sGylemleriyle iliskilendirildigini tartigmaya agan sosyolojik bir temsil alan1 olarak okunabilir.
Veri Toplama Siireci

Veri toplama siireci, filmin izlenmesi ve damgalanma teorisi baglaminda kritik 6neme sahip sahnelerin
dokiimiiniin yapilmastyla gergeklestirilmistir:
1. Biitiinciil izleme: Film, genel akisa ve karakterin sosyal etkilesimlerine hakim olmak amactyla bastan

sona izlenmistir.

2. Odakli izleme ve Not Alma: ikinci asamada, karakterin damgalandigi, dislandig1 veya kimligini
savundugu sahneler belirlenmistir. Filmde “mess” (karmasa), “noise” (giiriiltii) ve “screams” (¢igliklar) gibi

ifadelerin gegtigi anlar, karakterin duyusal diinyasini ve stres faktdrlerini anlamak i¢in not edilmistir.

3. Séylem Tespiti: Karakterin kendini ifade etme bicimi analiz edilmistir. Ozellikle “I have never done
anybody...” (Kimseye bir sey yapmadim) gibi savunma ciimleleri ve “foreign” (yabanci) olarak etiketlendigi anlar

veri setine dahil edilmistir.
Kodlama Siireci

Elde edilen veriler, tiimevarimsal bir yaklagimla analiz edilerek kodlanmistir. Analiz siireci; kodlama,

kategorilestirme ve tema olusturma olmak iizere iic asamada yiiriitiilmistiir. Bu siiregte veriler 6nce anlamlt
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birimlere ayrilarak kodlanmis, ardindan benzer kodlar ortak kategoriler altinda birlestirilmis ve son asamada

arastirmanin amactyla iligkili temalara ulagilmistir.

Icerik analizi, nitel verilerin sistematik bicimde ¢dziimlenmesini; verilerin anlamli birimlere ayrilarak
kodlanmasini, benzer kodlarin kategoriler altinda toplanmasini ve bu kategorilerden hareketle temalara
ulagilmasini igeren bir analiz teknigidir (Ultay vd., 2021, s. 189). Kodlama asamasinda filmdeki belirli replikler
ve eylemler etiketlenmistir. Ornegin, karakterin “Mama” ifadesi “ailevi bag/gegmis referans1”, “What’s this mess”
ifadesi “diizen ihtiyaci/kaos algisi”, “No no no” tekrarlart ise “iletisimsel direng” olarak kodlanmuistir.
Kategorilestirme asamasinda kodlar ortak 6zelliklerine gore gruplandirilmigtir. Karakterin ismini stirekli tekrar
etmesi “kimlik insas1” kategorisiyle, baskalarmin ona yonelttigi bakis ve “foreign” nitelemesi ise “sosyal
dislanma” kategorisiyle iligskilendirilmistir. Tema olusturma asamasinda ise kategoriler birlestirilerek “Damgali
Kimligin Beyani: isim ve Aidiyet”, “Otekilestirme Pratikleri: Yabanci Etiketi” ve “Ahlaki Savunma ve

Masumiyet” temalarina ulagilmastir.
Gecerlik-Giivenirlik

* Calismanin inandiriciligini, tutarliligini ve teyit edilebilirligini artirmak amaciyla asagidaki stratejilere
basvurulmustur: Calismanin inandiriciligini artirmak amactyla analiz siirecinde olusturulan kod, kategori ve tema
yapist alan uzmani goriisiine sunulmustur. Bu kapsamda nitel arastirma yontemleri ve din sosyolojisi alaninda
uzman akademisyenlerden, belirlenen kodlarin temalarla uyumu, tema adlandirmalarinin arastirma amaciyla
iliskisi ve yorumlarm film anlatisiyla tutarlilifi konusunda degerlendirme alinmistir. Uzman goriisleri
dogrultusunda kod-kategori-tema iliskileri yeniden gdzden gecirilmis; gerekli goriilen yerlerde tema
adlandirmalar1 ve agiklayici ifadeler daha agik hale getirilmistir. Boylece analiz siirecinin tutarliligi ve teyit

edilebilirligi giiglendirilmeye ¢aligilmustir.

* Veri Cesitlemesi: Sadece replikler degil karakterin ses tonu, gevresel sesler ve diger karakterlerin

tepkileri birlikte degerlendirilmistir.

* Tutarlilik: Kodlamalar, belirli zaman araliklariyla kontrol edilerek arastirmacinin analizindeki tutarlilik

saglanmustir.
* Dogrudan Alint1: Analizin inandiriciligini artirmak i¢in filmden dogrudan alintilara yer verilmistir.
Calismanin Simirhliklar:

* Tek Film: Calisma sadece “My Name Is Khan” filmi ile sinirlidir, bulgular tiim damgalanma konulu

filmlere genellenemez.

* Yorumlayici Analiz: Nitel bir ¢alisma olmasi nedeniyle bulgular, arastirmacinin perspektifi ve

yorumlama kapasitesi ile sekillenmistir.
* Veri Kaynagi: Analiz, filmin gorsel kopyasi1 ve desifre metinleri (transkript) tizerinden yapilmustir.
Etik Hususlar

Caligmanin hazirlanma siirecinde bilimsel arastirma ve yayn etigi ilkelerine uyulmus; yararlanilan biitiin
kaynaklara metin iginde ve kaynak¢ada uygun bigimde yer verilmistir. Filmden yapilan alintilar ve sahne/replik

¢oztimlemeleri yalnizca akademik analiz amaciyla kullanilmis; filmin telif haklarini ihlal edecek bigimde uzun
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aktarimlara veya yeniden liretimlere yer verilmemistir. Analiz siirecinde elde edilen kod, kategori ve tema yapisi
uzman goriisliyle desteklenmis; yorumlarin film anlatistyla tutarliligi ve arastirma amaciyla iliskisi kontrol
edilmistir. Ayrica ¢aligmada herhangi bir ¢ikar ¢atismasi bulunmamakta ve arastirma i¢in dis finansman destegi

almmamugtir.
Filmin ve Arastirmanin Kapsam

Bu arastirma, “My Name Is Khan” filmini, bireysel bir yasam Oykiisiinden yola ¢ikarak toplumsal
“damgalanma” (stigma) mekanizmalarin1 ve bireyin bu mekanizmalara karsi gelistirdigi “kimlik onarim”
stratejilerini inceleyen bir kapsama sahiptir. Caligma, karakterin ndrolojik ¢esitliligini (Asperger Sendromu) ve
kiiltiirel kimligini (Miisliiman olusu) merkeze alarak, bu iki durumun kesisiminde yasanan deneyimleri analiz

etmektedir.

Arastirmanin en temel kapsami, ismin bir kimlik beyan: olarak kullanilmasidir. Filmde Rizwan Khan
karakteri, toplumun kendisine yapistirdig1 “terdrist” veya “oteki” etiketine karsi, kendi ismini ve bu ismin tasidig
gercek anlami savunmaktadir. Filmde 1srarla gegen “My name is Khan” ve “I know my name is” ifadeleri,
karakterin kimligine sahip ¢ikma miicadelesinin sozel kanitlaridir. Arastirma, bu tekrarlar basit bir takint1 olarak
degil Goffman’in belirttigi “yirtik kimligi onarma” ¢abasi olarak kapsamina alir. Karakterin “nice name” (giizel
isim) gibi geri bildirimlere verdigi tepkiler veya ismini sdylerken yasadigi zorluklar, kimlik insasinin sosyal

etkilesimlerde nasil kuruldugunu gosterir.

Calisma, damgalanma siirecini digsal bir dislanmanin 6tesinde karakterin igsel ¢atigmalar iizerinden ele
almaktadir. Norogesitli bir bireyin alg1 bigimiyle “normal” kabul edilen toplumsal standartlarin ¢atigmasi; “noise”
(glirtiltii), “mess” (karmasa) ve “screams” (gigliklar) gibi ifadelerle karakterin duyusal hassasiyetleri lizerinden
betimlenmektedir. Arastirma; toplumun “anormal” olarak etiketledigi kulak kapatma veya tekrarlayici
hareketlerin, aslinda bireyin kaotik diinyada bir var olma stratejisi oldugunu ortaya koymaktadir. Karakterin “what
is this mess” (bu ne karmasa) sorusu ise yalnizca fiziksel daginiklig1 degil anlagilamayan sosyal kodlarin yarattigi

zihinsel karmasay1 da kapsamaktadir.

Filmin sosyolojik kapsami, “biz” ve “onlar” ayrimina odaklanmaktadir. Rizwan Khan; davranissal
farkliliklar1 ve etnik kokeni nedeniyle “yabanci” (foreign) olarak konumlandirilmakta, otorite figiirleriyle yasadig:
iletisim sorunlari ise biirokratik diglanmayi simgelemektedir. Arastirma; karakterin siirekli kendini agiklama ve
sesini duyurma ¢abalarini, damgalanan bireyin toplumla kurdugu asimetrik giig iligkisi baglaminda inceler. Ayrica
calisma; karakterin damgalanmaya ragmen korudugu insani degerleri, anne referansiyla sekillenen ahlaki
pusulasini ve “love” (sevgi), “beautiful” (giizel) gibi kavramlarla “tehlikeli” stereotipini yikmasini kapsamina
dahil eder. Ozetle bu arastirma; bir bireyin “Khan” ismini ve kimligini onurlu bir sekilde yeniden insa etme

stirecini nitel verilerle inceleyen ¢ok katmanli bir yapidadir.
Bulgular

Bu béliimde, “My Name Is Khan” filminin transkript analizi sonucunda elde edilen veriler; islamofobi,
damgalanma teorisi ve din sosyolojisi literatiirii ¢ercevesinde degerlendirilmigtir. Filmdeki sdylemler ve
betimlemeler, bireyin dini/etnik kimligi nedeniyle toplum tarafindan nasil “6teki” olarak konumlandirildiginm ve

bu konuma kars1 nasil bir ahlaki direng gelistirdigini gostermektedir. Elde edilen veriler; “Damgali Kimligin
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Beyant: Isim ve Aidiyet”, “Otekilestirme Pratikleri: Yabanci (Foreign) Etiketi” ve “Ahlaki Savunma ve

Masumiyet” olmak iizere {i¢ temel tema altinda toplanmustir.

Tablo 1

Temalarin Kapsami

Tema Kategori Kodlar Din Sosyolojisi Baglami

“My name is...” (Benim adim...)

<br> .
1.Damgali Kimligin “Khan” isminin Islami bir sembol olarak
Beyani: Isim ve Ismin Israrla Vurgulanmas: ~ “I know my name is” (Adiminne  kamusal alanda goriiniir kilinmasi ve kimlige
Aidiyet oldugunu biliyorum) <br> sahip ¢ikma.

“Nice name” (Giizel isim)

“Mama” / “My mama” <br>

“Remember” (Hatirla) <br> Dini ve ahlaki degerlerin aile (“Mama”)

Koken ve Deger Aktarimi araciligryla sosyallesme siirecinde aktarimi.

“Schools” / “Boys”
(Okullar/Cocuklar)

“Foreign” (Yabanci- Metinde en stk

tekrarlanan kod) <br>

Islamofobik atmosferde bireyin “yerli”
olmaktan ¢ikarilip “tehditkar 6teki” olarak
kodlanmasi.

2. Otekilestirme
Pratikleri: “Yabanci
(Foreign) Etiketi

,,» Toplumsal Dislanma ve “Assistant” (Otorite/Denetim
Etiketleme figiirti) <br>

“Challenge” (Meydan
okuma/Zorluk)

“Places” (Yerler)<br> o .
Damgalanan bireyin kamusal alandaki

Mekansal ve Sosyal Sinirlar ~ “Wait” (Bekle) / “Excuse me” <br> hareketliliginin kisitlanmasi ve yasadig1

. sosyal kaos.
“What's this mess” (Bu ne karmasa)

“I have never done anybody...”

(Kimseye bir sey yapmadim/zarar
3. Ahlaki Savunma vermedim) <br> “Terorist” yaftasina kars: gelistirilen

ve Masumiyet Sugsuzluk Beyant “zararsizlik” ve “ahlaki tstiinliik” soylemi.
“No no no” (Siirekli

inkar/Diizeltme)

“Love” (Sevgi/Ask) <br>
Dini kimligin nefretle degil sevgi ve insani

< < « » <br> . .
Evrensel Degerlere Sigmmma  “Success” (Basari) <br: degerlerle Szdeglegtitilmesi.

“Beautiful” (Giizel)

Damgah Kimligin Beyam: Isim ve Aidiyet

Din sosyolojisi agisindan “isim”, yalnizca bireyi ayirt eden bir isaret degil; ayn1 zamanda dini-kiiltiirel
bellegi tasiyan bir kimlik gdstergesidir. Filmde karakterin en sik tekrarladigi sdylem olan “My name is...” ifadesi,
yalnizca kendini tanitma degil; kimlige sahip ¢ikma ve onu kamusal alanda goriiniir kilma anlamina gelmektedir.
Burada “Khan” ismi, bireysel bir ad olmanin 6tesine gegerek, toplumun zihninde “Miisliimanlik™ ile iligkilenen

sembolik bir yere oturtulmaktadir.
Ismin Israrla Vurgulanmasi: “Kimlik Beyani” Bir Direnis Dili

Damgalanma teorisi agisindan bakildiginda, toplumun belirli bir kimligi “stipheli” gérmesi durumunda
birey iki yola zorlanir: kimligini gizlemek, ya da kimligini agik¢a beyan edip “normallesme” talep etmek. Filmde

karakterin siirekli “My name is Khan” demesi, bu ikinci yola isaret eder. Ciinkii islamofobik baglamda Miisliiman
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kimlik; “kendiliginden kabul edilen” degil adeta kanitlanmasi gereken bir kimlige doniismektedir. Burada
karakter, kendi kimligini saklamak yerine, onu tekrar tekrar sdyleyerek toplumsal alginin baskisini tersine
¢evirmeye calismaktadir. Bu durum, Goffman’in damga yaklasimiyla uyumludur: Damgalanan birey, “normal”
ile arasindaki asimetrik iligskiyi onarmak i¢in ya kimligini yonetir ya da kimligini agikca sahiplenerek sosyal
alanda bir tiir “megruiyet talebi” tiretir. Film bu mesruiyet talebini, en temel diizeyde “adim1 sdyleme hakk1”

iizerinden kurar.
Koken ve Deger Aktarimi: Ailenin “Ahlaki Sosyalizasyon” Islevi

Transkriptte 6ne ¢ikan “Mama”, “My mama” ve “Remember” gibi kodlar, karakterin ahlaki pusulasinin
kaynagim gostermektedir. Din sosyolojisi agisindan aile, bireyin dini ve ahlaki degerleri 6grendigi birincil
toplumsallasma alanidir. Burada “Mama” figiirii sadece bir ebeveyn degil; ayn1 zamanda dinin giindelik hayattaki
ogretmeni konumundadir. Bu vurgu bize sunu disiindiiriir: Filmde karakterin yasadigi toplumsal bask: karsisinda
“ahlaki direng” gelistirmesi tesadiifi degildir. Ahlaki durus, bireyin sadece kisisel karakteriyle degil; aile
araciligryla aktarilan degerlerle baglantilidir. Bu noktada film, dini kimligi yalnizca ritiiel ve sembol diizeyinde
degil ayn1 zamanda ahlaki bir habitus olarak da sunmaktadir. Bu tema din sosyolojisi agisindan su soruyu agar:

=G 313

Toplum Miisliiman kimligi “tehdit” olarak okurken, birey bu kimligi “ahlak” tizerinden yeniden mi kurmaktadir?

Otekilestirme Pratikleri: “Yabanc1” (Foreign) Etiketi

Bu temanin en belirgin gdstergesi, filmde siirekli tekrarlanan “foreign” (yabanci) ifadesidir. Ilk bakista
bu tekrar, teknik bir altyazi/ceviri detay: gibi goriilebilir. Ancak sosyolojik okuma agisindan bu tekrar, ¢ok giiglii
bir sembolik anlam {iretir: Miisliman birey, bulundugu toplumda siirekli “ait olmayan” olarak
konumlandiriimaktadir. Bu noktada “yabanci” etiketi sadece cografl anlam tagimaz; daha ¢ok toplumsal aidiyetin
reddi anlamina gelir. Bu durumda kisi vatandas olsa bile “zihinsel haritada” yabanci kalabilir. islamofobi tam da
burada devreye girer: birey, dini kimligi nedeniyle siirekli “bizden degil” kategorisine itilerek “6tekilige” mahkiim

edilir.
Etiketleme ve Sosyal Mesafe: Miisliimanlik = Siiphe Nedeni

Filmde “foreign” tekrarmin olusturdugu mesaj sudur: Miisliimanlik, siradan bir farklilik olmaktan
¢ikarilip giivenlik tehdidi gibi okunmaktadir. Bu da sosyal mesafeyi artirir: iletisimde mesafe, giindelik hayatta
mesafe, kurumlar iizerinden mesafeyi dogurur. Islamofobik bakista birey “birey” olarak degil; temsil ettigi
diistiniilen “grup” iizerinden degerlendirilir. Bu durum din sosyolojisinin temel problemlerinden biridir: dini

kimlik, bireysel bir inang alan1 olmaktan ¢ikip toplumsal kategorizasyon aracina doniistir.
Kurumsal Damgalama: Otorite Figiirleri ve Denetim Dili

Metinde gegen “Assistant” kodu (havaalani, resmi gorevli, kurum temsilcisi gibi), damgalanmanin
yalnizca sosyal iliskilerde degil; ayn1 zamanda kurumsal mekanizmalar {izerinden islendigini diisiindiirmektedir.
Islamofobi sadece “6nyarg1” degildir, bazen kurumsallasmis bir dislama bigimine doniisebilir. “Challenge” ve
“Wait” kodlar1, damgalanan bireyin hareket alaninin daraldigini, zamaninin ve haklarinin askiya alinabildigini
ima eder. Bu noktada otekilestirme, basit bir diglama degil; bireyin kamusal alanda siirekli kendini agiklamaya
zorlandig1 bir diizene doniisiir. Dini kimlik, modern toplumda “esit yurttaslik” ile degil; “sliphe denetimi” ile

birlikte anilmaya baslar.
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“What’s This Mess”: Sosyal Diizenin Bozulmast ve Anomi Hissi

“What’s this mess” ifadesi, karakterin deneyimledigi bireysel karmasay1 goriintir kilmanin yan1 sira,
toplumdaki “diizen algisinin” Miisliiman kimlik {izerinden nasil sarsildigini da ima etmektedir. Bu baglamda
filmdeki “karmasa” vurgusu yalnizca bireysel bir huzursuzlugu degil, onyargilarin {irettigi sosyal diizensizlik
hissini de yansitmaktadir. Dolayistyla film, Islamofobi’nin yalmzca magdur birey iizerinde etkili olan bir
ayrimcilik bi¢imi olmadigini; ayn1 zamanda toplumsal giiveni agindiran, birlikte yasama kiiltiiriinii zayiflatan ve
kamusal aidiyet iligkilerini kirilganlastiran bir etken oldugunu gostermektedir. Bu yoniiyle s6z konusu ifade,
Islamofobik 6nyargilarin bireysel deneyimlerde yarattigi karmasay1 toplumsal diizeyde bir anomi hissiyle

iliskilendirmeye imkén tanimaktadir.
Ahlaki Savunma ve Masumiyet

Bu temada karakterin en net refleksi, “zararsizhk” ve “masumiyet” séylemidir. islamofobik toplumsal
atmosferde Miisliiman birey, ¢cogu zaman “potansiyel suclu” gibi algilanir. Bu nedenle karakter, siirekli olarak
“ben kimseye zarar vermedim” anlamina gelen ifadelerle kendini savunmaktadir. Bu savunma bir “bireysel
aciklama” degil damganin tirettigi zorunlu bir temsil gorevidir. Yani karakter, sadece kendini degil ayn1 zamanda

temsil ettigi disiiniilen dini kimligi de savunmak zorunda kalir.
Sugsuzluk Beyani: Damganmin Bireyi “Kendini Ispat” Dongiisiine Sokmast

“I have never done anybody...” gibi climleler, karakterin toplumsal siiphe karsisinda siirekli bir “kendini
temize ¢ikarma” cabasi icinde oldugunu gosterir. Bu durum sosyolojik olarak suna isaret eder: Islamofobi, bir
kimligi “normal” olmaktan ¢ikarip “siirekli agiklanmasi gereken” bir yere iter. Bu yiizden karakterin “no no no”
gibi tekrarlar1, sadece iletisim bigimi degil; damgalanmis bireyin yasadigi psikolojik ve sosyal baskinin dili haline

gelir. Dini kimlik, inang alan1 olmaktan ¢ikar; sosyal alanda “kanitlama yiikii” olan bir kimlige dontisiir.
Evrensel Degerlere Siginma: Sevgi-Ahlak Diliyle “Kimlik Rehabilitasyonu”

Filmde “Love”, “Beautiful”, “Success” gibi kavramlar, karakterin dini kimligi siddetle degil; insani
degerlerle bagdastirma g¢abasimi gosterir. Bu da damgalanan grubun sik kullandigi bir stratejidir: negatif
stereotipleri kirmak i¢in kimlik, pozitif degerlerle yeniden paketlenir. Burada film iki seyi ayni anda yapar:
Islamofobik algmin iirettigi “siddet baglantisini” reddeder. Miisliiman kimligi “iyilik/ahlak™ iizerinden yeniden
tanimlar. Bu tema din sosyolojisi baglaminda “dinin toplumsal islevi” tartismasina ¢ok acik: Din sadece ritiiel
degil ayn1 zamanda bireyin kriz anlarinda kullandig1 anlam {iretme mekanizmasidir. Karakter, sevgi ve iyilik

diliyle hem kendisini hem de temsil ettigi kimligi “toplumsal olarak anlasilir” hale getirmeye calisir.
Masumiyetin Siniri: Savunma Dili Bile Bir “Baski Gostergesi”

Karakterin siirekli masumiyet vurgusu yapmasi, aslinda bir basar1 gibi goriinse de sosyolojik agidan
masumiyetin siirekli vurgulanmasi, damganin giiciinii kanitlar. Clinkii normal sartlarda bir insan “terérist degilim”
demek zorunda kalmaz. Bu yiizden film, Islamofobi’nin sadece saldirgan sdylemlerden olusmadigini; ayni
zamanda magdurun davraniglarini, dilini ve sosyal iliskilerini sekillendiren goériinmez bir iktidar alant kurdugunu
gosterir. Bu {i¢ tema birbirini besleyen bir zincir olugturur. “Damgali kimligin beyan1”, bireyin kendini goriiniir

kilma ve aidiyet kurma cabasiyken; “foreign etiketi” bu aidiyetin reddedilmesi anlamina gelir. Bu reddedilis ise
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bireyi zorunlu olarak ahlaki savunma ve masumiyet sdylemine iter. Boylece filmde kimlik, sadece kisisel bir

tercih degil; toplumsal diglama pratikleriyle siirekli yeniden bigimlenen bir miicadele alan1 haline gelir.
Tartisma
Damgah Kimligin Beyam: Isim ve Aidiyet

Bu ¢alismada “Damgali Kimligin Beyani: Isim ve Aidiyet” temasi altinda toplanan bulgular, My Name
Is Khan filminde Miisliiman kimligin yalnizca bireysel bir inang alan1 olarak degil toplumsal etkilesimlerde siirekli
olarak yeniden kurulan, sinanan ve yonetilen bir kamusal kimlik bi¢iminde isledigini gostermektedir. Bu
¢ergevede film, dini aidiyetin modern kamusal alanda ¢ogu zaman “nétr bir farklilik” olarak degil belirli tarihsel
kosullar altinda “siiphe” ve “risk” ¢agrisimlariyla yiiklenen bir sembolik konum olarak deneyimlenebildigine
isaret eder. Dolayisiyla kimlik beyani, siradan bir kendini tanitma eyleminden ¢ikarak sosyal kabul, goriiniirliik

ve mesruiyet miicadelelerinin i¢ ige gectigi bir “kimlik siyaseti” alanina doniismektedir.

Bu tema oOzellikle “My name is...” tekrarlar1 {izerinden, damgalanmanin giindelik yasamda nasil
isledigine dair giiglii bir 6rnek sunar. Goffman’in damgalanma kurami, bireyin toplum tarafindan “eksik”,
“kusurlu” ya da “problemli” goriilen bir 6zelligi sebebiyle sosyal kimliginin bozuldugunu ve bunun giindelik
etkilesimlerde siirekli yonetilmesi gereken bir duruma doniistiiglinii 6ne siirer (Goffman, 2009, s. 155). Film
baglaminda isim, yalnizca bireyin kisisel tanitimi degil onun dini-kiiltiirel aidiyetinin isaretleyicisi olarak
“toplumsal okuma”ya a¢ik hale gelmektedir. Bu noktada isim, bireyin kontrolii disinda toplumsal anlamlarla
kusatilan bir unsura doniisiir; dolayisiyla karakterin ismini 1srarla tekrarlamasi, damgalanmig kimligin pasifce

tasinmasi degil onu kamusal alanda “dile getirme” yoluyla etkin bigimde sahiplenme girisimi olarak okunabilir.

Goffman’in yaklasimi agisindan bakildiginda, damgalanan bireyler ¢ogu zaman iki temel strateji arasinda
sikisir: damgayi gizlemek ya da onu agik¢a beyan ederek damganin etkisini azaltmaya ¢aligmak (Goffman, 2009,
s. 121). Bu baglamda filmdeki “isim beyan1”, damgay1 saklama yoniindeki bir “ka¢inma” degil aksine damgaya
ragmen kendini mesru bir 6zne olarak kurma girigimi olarak yorumlanabilir. Ciinkii burada kimlik beyan1 bir
“bilgi verme” eyleminden daha fazlasini igerir: sosyal alanda var olabilmenin 6n kosulu haline gelen bir taninma
talebi tiretir. Bu nedenle karakterin ismi {izerinden yiirliyen s6ylem, damgalanmanin {irettigi asimetrik iliskide,
bireyin kendi konumunu yeniden tanimlama c¢abasidir. Baska bir ifadeyle “adin1 sdyleme hakki”, damgalanan

0znenin toplum karsisinda “ben de buradayim” deme bi¢imidir.

Bu noktada filmdeki kimlik beyani, sadece bireyin kendini konumlandirmasi degil ayn1 zamanda “biz ve
onlar” sinirlar i¢inde kimligin nasil iiretildigiyle de iliskilidir. Sosyal kimlik kuramu, bireylerin kendilerini belirli
sosyal gruplara ait hissederek kimlik insa ettiklerini ve bu gruplarin toplumsal karsilastirmalar yoluyla “biz” ve
“oteki” smurlarint giiglendirdigini vurgular (Tajfel & Turner, 2004, ss. 7-9). Bu agidan “Khan” isminin
goriiniirlesmesi, karakterin yalnizca kisisel farkliligini degil toplumsal diizlemde belirli bir gruba aitligi de goriiniir
kilmaktadir. Bu goriiniirliik ise, 6zellikle Islamofobik baglamlarda, bireyin bireysel ozelliklerinden ¢ok grup
kimligiyle degerlendirildigi bir risk {iretir. Bu nedenle karakterin ismini tekrar etmesi, yalnizca kisisel bir inat
degil grup temelli onyarginin yarattig1 kategorilestirmeye karst bir “kendini tanimlama” hakkini geri alma
girisimidir.

Ancak burada dikkat edilmesi gereken husus, kimligin yalnizca disaridan gelen kategorilestirme ile

sekillenmedigi; bireyin iginde bulundugu toplumsal g¢evre araciliiyla igsellestirilen bir degerler diinyasi
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tarafindan da desteklendigidir. Bu noktada transkriptte dne ¢ikan “Mama” ve “Remember” kodlari, kimligin
ahlaki temellerinin nasil kurulduguna dair 6nemli bir ipucu sunmaktadir. Berger’e gore din, bireylerin diinyay1
anlamlandirmasini saglayan giiclii bir “anlam ¢ercevesi” iiretir; toplumsal diizenin siirekliligine katki sunan kutsal
bir semsiye iglevi goriir (Berger, 2011, s. 121). Filmde anne figiirii, bu anlam ¢ergevesinin tastyicisidir: bireyin
dogru ve yanlis algisini belirleyen, kimlik ve ahlakin siirekliligini saglayan bir referans noktasidir. Boylece dini

aidiyet yalnizca bir kimlik etiketi degil bireyin “hayatta nasil duracagini” belirleyen bir anlam diizenine doniistir.

Bu baglamda kimlik beyanimin yalnizca disariya yonelen bir savunma degil igeriden desteklenen bir
“ahlaki direng” oldugu goriiliir. Ciinkii damgalanma, bireyi sadece disaridan baskilayan bir mekanizma degildir;
ayni zamanda bireyin i¢ diinyasinda “kendini degersiz hissetme” riski yaratir (Goffman, 2009, s. 18). Filmde
kimlik beyani ise, bu igsel baskiy1 agmak igin bir tiir moral kaynak islevi goriir. Burada aile araciligiyla aktarilan
degerlerin, bireyin kimlik savunmasini giiclendirdigi anlasiimaktadir. Din sosyolojisi bakimindan anne figiiri
yalnizca bir aile tiyesi degil; dini kimligin giindelik hayatta tagmabilir hale gelmesini saglayan bir sosyalizasyon
ajanidir. Aile araciligryla aktarilan degerlerin karakterin giindelik tutum ve davranislarinda stireklilik kazanmasi,
Bourdieu’niin “habitus” kavrami g¢er¢evesinde agiklanabilir. Habitus, bireyin i¢inde yasadigi toplumsal gevre
araciligryla edindigi, davranislarini ve algilarini yonlendiren yerlesik egilimler sistemidir (Bourdieu, 2008, s. 95).
Filmdeki “Mama” ve “Remember” kodlari, dini ve ahlaki egilimlerin rastgele degil; yasamin erken donemlerinde
icsellestirilen bir “pratik bilgi” olarak yerlestigini gostermektedir. Boylece karakterin kimlik beyani, sadece
stratejik bir soylem degil daha derinde yerlesmis ahlaki egilimlerin ve dini ve kiiltiirel bellegin bir disavurumu
halini alir. Bu agidan kimlik savunusu, yalnizca “dig baskiya karsi sdylenen sézler” degil ayni1 zamanda bireyin

icsellestirdigi degerler diizeninin pratikte yeniden kurulmasidir.

Bunun yaninda “Damgali Kimligin Beyani” temasinin énemli bir boyutu da kimligin simgesel diizeyde
nasil anlam kazandigidir. Said’in oryantalizm yaklasimi, Dogu’nun (ve 6zellikle Miisliiman kimligin) Bati
sOyleminde siklikla “6teki” olarak kurgulandigini; bu kurgunun yalnizca kiiltiirel bir temsil degil ayn1 zamanda
gii¢ iliskileriyle baglantili bir sdylemsel mekanizma oldugunu ileri siirer (Said, 1978, s. 127). Bu bakisla
degerlendirildiginde filmde “Khan” ismi, sadece bireyin kimligi degil; tarihsel olarak iiretilmis bir “Miisliman
oteki” temsilinin iginde okunmaya acik bir simgeye doniismektedir. Bu da kimlik beyanini daha kritik bir noktaya
tasir: karakter yalnizca kendini tanitmaz, ayn1 zamanda kendisi hakkinda hazirda bekleyen 6nyargili anlatilara

kars1 “ben kimim?”” sorusunun kontroliinii elinde tutmaya c¢aligir.

Dolayisiyla isim tizerinden kurulan kimlik beyani, bireyin “hikayesini bagkasinin yazmasia” kars1 bir
direng bigimi olarak goriilebilir. Burada film, Islamofobik baglamda Miisliiman kimligin ¢ogu zaman “hazir
stereotipler” lizerinden kuruldugunu ima ederken, karakterin 1srarci beyani bu stereotipleri kirmay1 hedefleyen bir
karsi-soylem iiretmektedir. Bu karsi-sdylem, ayn1 zamanda etiketleme kuramiyla da uyum tasir. Becker’e gore
toplumsal diizen, baz1 kimlikleri “sapma” veya “tehdit” kategorisine yerlestirerek onlar1 disarida tutar; boylece
etiketlenen kisi, sadece davranislartyla degil kendisine yoneltilen toplumsal tanimla birlikte yasamaya zorlanir
(Becker Howard, 1963, s. 151). Bu dogrultuda “Khan” ismi, toplumun belirli kosullarda “problemli” gérdiigii bir
kategoriyle 6zdeslestiginde, birey etiketi tasimak zorunda kalir. Filmde karakterin bu etiketi reddetmek yerine

~ G

adin1 agik¢a sahiplenmesi ise, etiketin dayattigi “anlami” doniistiirme ¢abasina karsilik gelir.

Sonug olarak “Damgali Kimligin Beyani: Isim ve Aidiyet” temasi, Islamofobi’nin isleyisini yalmzca

dislayict sdylemler diizeyinde degil giindelik etkilesimlerde kimligin nasil yonetildigi diizeyinde de goriiniir
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kilmaktadir. Karakterin ismini tekrar tekrar sdylemesi, damgalanmis 6znenin kamusal alanda taninma talebi
iiretmesinin bir bigimi olarak okunabilir (Goffman, 1963). Bu talep, sosyal kimlik sinirlarinin sertlestigi kosullarda
bireyin bireyselliginin silinmesine kars1 bir savunma oldugu kadar, dini-kiiltiirel bellegin kamusal diizlemde var
olma miicadelesidir (Tajfel & Turner, 2004, s. 26). Aile figiirii izerinden aktarilan degerler ise, bu miicadelenin
yalnizca stratejik bir davranig degil ayn1 zamanda igsellestirilmis bir ahlaki habitusla desteklenen bir direng bigimi
oldugunu gostermektedir (Berger, 2011, s. 77; Bourdieu, 2008, s. 121). Bu nedenle film, Miisliiman kimligin
yalnizca “digaridan damgalanan” bir konum olmadigini; ayni zamanda bireyin kendi kimligini ahlaki ve sembolik
diizeyde yeniden kurma g¢abasiyla sekillenen dinamik bir siire¢ oldugunu ortaya koymaktadir. Bu tartigsma, din
sosyolojisi a¢isindan kimligin salt bir inang kategorisi degil modern toplumlarda giic iligkileri, temsil bigimleri ve
sosyal simirlar iginde anlam kazanan bir toplumsal olgu oldugunu gostermesi bakimindan dnemlidir (Becker

Howard, 1963, s. 51; Said, 1978, s. 81).
Otekilestirme Pratikleri: “Yabanc1” (Foreign) Etiketi

Bu ¢alismada “Otekilestirme Pratikleri: ‘Yabanci (Foreign)® Etiketi” temasi kapsaminda elde edilen
bulgular, My Name Is Khan filminde Miisliiman kimligin yalnizca “farkli” olarak igsaretlenmedigini; ayni zamanda
kamusal ve toplumsal iliskilerde “ait olmayan” bigiminde konumlandirilarak sistematik bir diglama dongiisiine
sokuldugunu gostermektedir. Analizde en sik tekrarlanan kodun “foreign” olmasi, film anlatisinda
otekilestirmenin temel ekseninin aidiyetin reddi iizerinden kurulduguna isaret eder. Burada “yabanci1” kategorisi,
hukuki bir vatandaslik statiisiinden bagimsiz olarak islemekte; daha ¢ok kiiltiirel, dini ve politik ¢agrisimlarin
bi¢imlendirdigi sembolik bir sinira karsilik gelmektedir. Bu yoniiyle film, 11 Eyliil sonras1 donemde Miisliiman

kimligin giindelik hayatta nasil “stirekli siiphe lireten” bir kategori haline geldigini goriiniir kilmaktadir.

Islamofobi’yi yalmzca &nyargi ya da bireysel diismanlik seklinde tanimlamak, filmde ortaya gikan
dislama pratiklerini agiklamak agisindan yetersiz kalir. Bu noktada literatiirde 6ne ¢ikan yaklagimlardan biri,
Islamofobi’nin gogu baglamda “dine yonelik basit bir hosnutsuzluktan” ziyade, Miisliimanlarin toplumsal hayatta
belirli kaliplar i¢inde okunmasina dayanan bir irksallastirma (racialization) siireci oldugudur (Garner & Selod,
2015, s. 10) bu siireci, Miisliimanlarin 6zellikle Bat1 baglamlarinda “irk gibi isleyen” bir kimlik kategorisi i¢inde
degerlendirilmesi olarak agiklar. Filmde “foreign™ etiketinin stirekli tekrar etmesi, tam da bu mekanizmay1
cagristirir: Misliiman kimlik, bireyin sahsi 6zelliklerinden bagimsiz bigimde onu “disarida” konumlandiran bir
isaret haline gelir. Bdylece “yabanci” etiketi, yalnizca dilsel bir ifade degil; kimligi siyasal ve toplumsal agidan

konumlandiran bir damga islevi gortir.

Bu baglamda “foreign” kodu, din sosyolojisi agisindan iki yonlii bir anlam tagr. ilk olarak, dini kimligin
kamusal alanda “farklilik” olarak goriiniirlesmesi, modern toplumlarda esit yurttaslikla uyumlu bigimde var
olabilen bir olgu olmaktan ¢ikip, baz1 tarihsel-politik kosullarda siipheyle eslesen bir statiiye doniisebilir. (Kumar,
2012, s. 76), Islamofobi’nin modern dénemde &zellikle “giivenlik” ve “terdr” sdylemleriyle kesisen bicimde
iiretildigini ve bu liretimin yalnizca toplumsal algiy1 degil kurumsal uygulamalar1 da etkileyebildigini vurgular.
Filmde “foreign” etiketinin siirekliligi, bu giivenlik¢i bakigin giindelik hayata sizmasini sembolik diizeyde temsil
etmektedir. Ikinci olarak, “foreign” kategorisi, bireyin toplum igindeki aidiyet iddiasinin siirekli sorgulanmasina
yol acar; bu da dini kimligin pratikte bir “vatandashk tartigmasina” doniistiigii bir esige isaret eder. Burada
otekilestirme, yalnizca toplumsal uzaklik degil ayni1 zamanda bireyin kamusal alanda “kendini agiklamak zorunda

birakilmasi” seklinde isleyen bir dislama bigimidir.
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Analizde “assistant”, “wait” ve “challenge” kodlarinin 6ne ¢ikmasi, bu otekilestirmenin yalnizca
giindelik sdylemde kalmadigini; ayni zamanda bireyin kamusal alan deneyiminde kurumsal bir temas iirettigini
diisiindiiriir. Bu durum, literatiirde Islamofobi’nin yalnizca kiiltiirel bir korku degil ayn1 zamanda kurumsal
mekanizmalarla giliglendirilen bir yonetimsellik alan1 haline gelebildigine dair degerlendirmelerle uyumludur. Bu
tartismay1 destekleyen bigimde Meer & Modood, (2012, s. 35), Islamofobi’nin gogu zaman kiiltiirel 1rkgilikla
kesistigini ve “Miisliiman” kategorisinin belirli toplumsal baglamlarda sabit bir “6teki” konumuna yerlestirildigini
vurgular. Filmde “assistant” gibi figiirlerle karsilasma ve “wait” vurgusunun tekrar etmesi, damgalanan bireyin
yalnizca toplumsal yargilarla degil ayn: zamanda kurumsal siireglerdeki esitsiz muamele ihtimaliyle kars1 karsiya
kalabilecegine dair giiclii bir simgesel alan agmaktadir. Bdylece otekilestirme, bireyin kamusal hareketliligi ve

toplumsal erigimi lizerinde dogrudan etkisi olan bir dislama bigimi olarak goriiniir hale gelir.

Bununla birlikte, “foreign” etiketi filmde yalnizca kisinin disarida birakilmasi anlamina gelmez; ayni
zamanda “biz” kategorisinin nasil kuruldugunu da agiga ¢ikarir. Meer & Modood, (2010, s. 7) Islamofobi’nin
kiiltiirel rkeilikla iligkisini tartisirken, “Miisliiman” kimliginin bazi baglamlarda dini inan¢ olmaktan ¢ikarilip,
kiiltiirel olarak “uyumsuz” ve “tehlikeli” goriilen bir 6teki kimlige doniistiigiinti ifade eder. Bu yaklasim, filmde
“foreign” tekrarimin iirettigi anlamla ortiismektedir: yabanci olan, sadece “disaridan gelen” degil ayn1 zamanda
“bizim degerlerimizle uyusmayan” olarak konumlandirilandir. Bu durumda dini kimlik, kiiltirel uyum

tartigmalarinin merkezine yerleserek sosyolojik anlamda bir sinir iiretme aracina doniisiir.

9% <

Analizde yer alan “places”, “excuse me” ve “what’s this mess” kodlar1 ise 6tekilestirmenin giindelik
hayatta yarattig1 belirsizlik ve gerilim durumunu yansitmaktadir. Burada 6zellikle “what’s this mess” ifadesi,
otekilestirmenin yalnizca diglama degil ayn1 zamanda bir tiir toplumsal “karmasa” ve “diizen bozulmas1” algis1
firettigini diisiindiiriir. Bu noktada Islamofobi, yalnizca magdur edilen bireyde bir kirtlma yaratmaz; ayn1 zamanda
toplumsal birliktelik ve birlikte yasama kapasitesi lizerinde de asindirict bir etki yaratir. (Cesari, 2013, s. 166),
liberal demokrasilerde Miisliimanlarin kamusal alandaki varliginin ¢ogu zaman siyasal tartismalarin merkezine
yerlestigini ve bunun “kim makbul vatandas?” sorusunu yeniden {iirettigini belirtir. Filmde “foreign” etiketi ile
birlikte okundugunda, kamusal alanda Miisliiman kimligin goriiniirlesmesi, bireyi siirekli agiklama pozisyonuna

iten ve toplumsal kabuliin sinirlarini yeniden ¢izen bir mekanizma olarak anlagilabilir.

Ayrica “wait” ve “excuse me” kodlari, damgalanan bireyin yalnizca dislanmadigini; ayni1 zamanda
kamusal alanda siirekli “izin isteme” ve “beklemeye zorlanma” seklinde yasanan bir esitsizlik deneyimiyle
karsilasabilecegini ima eder. Bu baglamda &tekilestirme, “toplumsal mesafe” iiretmekle kalmaz; ayni zamanda
bireyin giindelik pratiklerini sekillendiren, hareket alanini daraltan ve toplumsal zamanin akiginda bile esitsizlik
yaratan bir mekanizmaya déniisiir. Kumar, (2012, s. 28) tarafindan vurgulandig1 gibi, Islamofobik séylem ve
uygulamalar yalnizca temsil diizeyinde kalmamakta; kamusal yagamin diizenlenme bigimlerinde de etkisini
gosterebilmektedir. Filmde bu durum, “foreign” ifadesiyle kurulan dislama dilinin “wait” ve “challenge” gibi
kodlar araciligryla kurumsal ve pratik bir boyut kazanmasi ilizerinden goriiniir hdle gelmektedir. Bu siirecte
medyanin toplum tizerindeki miihendislik islevi de g6z ardi edilmemelidir. Medya, toplumla olan iletisimini
derinlestirerek ve dinin toplumsal etkilerinden faydalanarak kitleleri manipiile edebilen gii¢lii bir mesrulastirma
ve toplum miihendisligi araci olarak islev gormektedir (Okumus, 2024, s. 65). Filmde “foreign” etiketiyle diglanan
Misliiman kimliginin, aslinda medya eliyle dolasima sokulan bu manipiilatif ve otekilestirici sdylemlerin

giindelik hayattaki yansimasi oldugu agikca goriilmektedir. Kitle iletisim araglarinin belirli bir grubu sistematik
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olarak “yabanc1” ve “tehdit” olarak gercevelemesi, bireylerin gergek hayatta Islamofobik saldirilara ve ayrimci
pratiklere maruz kalmasina neden olmaktadir (Golcii & Cuhadar, 2017, s. 88). Sonug olarak bu tema, My Name
Is Khan filminde Miisliiman kimligin “foreign” etiketi iizerinden siireklilesen bir 6tekilestirme pratigine maruz
kaldigi1 ve bu pratigin sosyal mesafeyi kurumsal siireclere kadar genisletebildigini ortaya koymaktadir. Bu
durum, Islamofobi’nin yalnizca bireysel bir nefret bigimi degil; Miisliiman kimligi “risk” kategorisine yerlestiren,
aidiyet sinirlarin1 yeniden ¢izen ve kamusal goriiniirliigi siirekli sorgulayan bir toplumsal mekanizma olarak
calistigina isaret eder (Garner & Selod, 2015, s. 20; Meer & Modood, 2010, 2012, s. 8). Boylece film anlatisi,

otekilestirmenin dilsel bir etiket olmanin Gtesine gegerek giindelik yasam, kurumlar ve kamusal alan iginde

iiretilen sistematik bir diglama bic¢imi haline geldigini gosterir (Cesari, 2013, s. 82; Kumar, 2012, s. 77).
Ahlaki Savunma ve Masumiyet

Bu ¢alismada “Ahlaki Savunma ve Masumiyet” temasi altinda toplanan bulgular, My Name Is Khan
filminde Miisliiman kimligin yalnizca disaridan damgalanan bir aidiyet olmadigini; ayn1 zamanda bireyi siirekli
kendini agiklamaya, masumiyetini kanitlamaya ve kimligini “insani/ahlaki” degerlerle yeniden kurmaya zorlayan
bir toplumsal baski diizeni iginde isledigini ortaya koymaktadir. Transkriptte dne ¢ikan “I have never done
anybody...” gibi agik sugsuzluk beyanlari ile “no no no” seklindeki yogun inkar/diizeltme tekrarlar1, islamofobik
toplumsal atmosferde Miisliiman bireyin giindelik hayatta “potansiyel suglu” olarak okunmasinin iletisimsel ve
duygusal sonuglarint goriiniir kilmaktadir. Bu ¢ergevede film, damgalanmanin yalnizca diglayici bir etiket degil
ayni zamanda bireyin dilini, davranis repertuarin1 ve 6z-anlatisini bigimlendiren bir 6znelesme siireci oldugunu

diisindiirmektedir.

Islamofobi ¢aligmalarinda son yillarda 6ne ¢ikan yaklasimlar, bu olgunun yalnizca “bireysel dnyarg1”
diizeyinde agiklanamayacagini; daha c¢ok Misliimanlarin belirli tarihsel baglamlarda “stiphe” ve “tehdit”
kategorileriyle iliskilendirilerek kamusal alanda yeniden konumlandirildigini vurgular. Bu konumlandirma,
giindelik hayat diizeyinde, Miisliman bireyin kendisini siirekli “yanlis anlamalar1 diizeltmek” zorunda
hissetmesiyle sonuglanabilir. Ozellikle 11 Eyliil sonrasi dénemde Miisliiman kimlik, yalnizca inang alanina ait bir
kategori olmaktan ¢ikmis; politik sdylemler, giivenlik diskurlar1 ve toplumsal korkular araciligiyla “risk tagtyan”
bir kimlik formuna doniismiistiir. Bu doniisiimiin en goriiniir sonuglarindan biri, Miisliiman bireyin kendisini
kamusal alanda stirekli “zararsiz” olarak tanimlama ihtiyacinin dogmasidir. Bu ihtiyaci filmde agik bigimde temsil
eden “T have never done anybody...” ifadesi, masumiyetin siradan bir durum olmaktan ¢ikarak bir “kanitlanmasi

gereken” iddiaya doniismesini simgeler.

Bu noktada bulgular, Islamofobi’nin sosyolojik olarak “giivenlik¢i kodlarla” isleyen bir dislama rejimi
kurdugunu disiindiirmektedir. Nitekim securitization (glivenliklestirme) yaklasimi, belirli gruplarin veya
olgularin “varolussal tehdit” olarak sunuldugu durumlarda olagan politik sinirlarin genisletilebildigini, hak ve
ozgiirliiklerin daraltilabildigini, olagan dis1 uygulamalarin mesrulastirilabildigini ileri siirer (Buzan vd., 1998, s.
38). Filmde “masumiyet beyani’nin siirekliligi, tam da bdyle bir giivenliklestirme atmosferinde bireyin sosyal
varligini siirdiirebilmesinin “kendini temize ¢ikarma” performansina baglanabilecegini gostermektedir. Burada
onemli olan, bireyin gergekten suglu olup olmamasi degil; toplumsal alginin onu hangi kategoriye yerlestirdigidir.
Dolayistyla “terdrist degilim” demek zorunda kalmak, giivenliklestirme mantiginin giindelik hayata sizmig bir

sonucudur.
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Bulgularda dikkat ¢eken “no no no” tekrarlari, yalnizca bir inkar kalibr gibi goriilmemelidir. Sosyal
psikoloji literatiirii, 6zellikle kronik damgalanma ve ayrimciliga maruz kalan bireylerde, iletisim bigimlerinin ve
O0z-sunum stratejilerinin  “yanlis anlagilma korkusu” ve “asiri agiklama ihtiyaci” gibi mekanizmalarla
sekillenebildigini gostermektedir. Bu baglamda filmdeki tekrarlar, bireyin kendisini siirekli diizeltme ve “yanlis
algiy1” onarma cabasinin dilsel izdiigiimii olarak okunabilir. Burada masumiyet beyani, tek bir anlik savunma
degil damgalanmig kimligin her kargilagmada yeniden iiretilen bir “yiik” olduguna isaret etmektedir. Boylece film,
Misliiman kimligin giindelik hayatta yalnizca var olma diizeyinde degil ayni zamanda kendisini agiklama
zorunlulugu diizeyinde de baskilandigini géstermektedir. Bu tiir tekrar eden diizeltme ve savunma pratikleri,
Islamofobi’nin yalnizca makro diizeyde siyasal soylemlerle degil; aym1 zamanda giindelik hayatin siradan
etkilesimlerinde de iiretildigine isaret etmektedir. Nitekim “giindelik Islamofobi” yaklasimi, Miisliimanlarin
kamusal alanda siklikla kendilerini agiklamak, yanlis algilart diizeltmek ve siirekli “normal” olduklarim

kanitlamak zorunda birakildigini vurgular (Hopkins, 2025, s. 111).

Bu siireg, otekilestirmenin yalnizca digsal bir siiflandirma olmadigi; bireyin 6znelesme bigimlerine,
benlik kurgusuna ve ahlaki konumlanmasina kadar uzanan etkiler iirettigi fikrini giliclendirir. Bu baglamda
“Ahlaki Savunma ve Masumiyet” temasinin ikinci 6nemli boyutu, transkriptte goriilen “Love”, “Beautiful” ve
“Success” gibi evrensel deger vurgularidir. Bu kodlar, karakterin kendisini yalnizca “sugsuz” olarak degil ayni
zamanda ahlaki olarak iyi ve “insani degerler” iizerinden anlasilabilir bir 6zne olarak sunmaya ¢alistigini gosterir.
Bu strateji, damgalanan grubun negatif stereotiplere karsi kimligini pozitif degerlerle yeniden kurma gabasiyla
iliskilendirilebilir. Burada film, Islamofobi sdyleminin Miisliman kimligi siddetle dzdeslestirmesine kars1,

Miisliiman kimligi sevgi ve iyilik diliyle yeniden anlamlandirmaya ¢alisan bir kars1 anlati iiretmektedir.

Bu kars1 anlatinin sosyolojik anlamin1 derinlestirmek i¢in “taninma’ kavramu islevsel olabilir. Honneth’e
gore toplumsal taninma, bireyin kendisini degerli bir 6zne olarak kurabilmesi igin kritik 6nemdedir; taninma
eksikligi ise asagilanma ve dislanma deneyimleriyle bireyin toplumsal biitiinlik duygusunu zedeler (Honneth,
1995, s. 77). Filmde karakterin masumiyet beyani ve evrensel deger vurgusu, bir tiir “taninma talebi” olarak
yorumlanabilir: sadece “zararsiz” olmak degil ayn1 zamanda “saygi duyulabilir” bir 6zne olarak kabul gérmek
arzusu. Bu gergevede “Love” gibi kavramlar, yalnizca duygusal bir sdylem degil toplumsal taninmanin ahlaki

zeminde yeniden kurulmasi girigimidir.

Benzer bigimde, Butler’in performativite yaklagimi, kimligin sabit bir 6z olmaktan ziyade, tekrar eden
pratikler ve sdylemler araciligryla kuruldugunu vurgular (Butler, 1999, s. 57). Filmde masumiyet beyanlarinin ve
ahlaki vurgularin siirekliligi, kimligin yalnizca “taginan” bir sey olmadigini; tekrar eden bir pratikle kamusal

ER]

alanda yeniden iretildigini diisiindiiriir. Bu baglamda “I have never done anybody...” ifadesi, yalnizca bir
savunma ciimlesi degil bireyin kendisini toplumsal diizlemde “siddetle iliskilendirilen Miisliman™ kalibindan
ayirma ve baska bir 6zne bigimi kurma yoniindeki performatif ¢abasidir. Boylece film, Miisliiman kimligin
kamusal alanda bir “soéylem miicadelesi” iginde sekillendigini ortaya koyar: kimlik, disaridan atfedilen anlamlara

karsi tekrar tekrar kurulmak zorunda kalir.

Bu noktada masumiyet sdyleminin kendisi de sosyolojik bir gerilim barindirir. Ciinkii masumiyetin
stirekli vurgulanmas, bir yandan stereotiplere karsi direng bigimi iiretirken, diger yandan Miisliiman bireyin ancak
“kendini ispat” ederek kabul gorebilecegi fikrini normallestirme riski tasir. Bu, Islamofobi’nin en giiclii bigimde

isledigi alanlardan biridir: magdur, yalnizca dislanmakla kalmaz, ayn1 zamanda “makbul” goriinmek i¢in belirli
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bir dil ve davranis bi¢imine zorlanir. Bu durum, literatiirde “makbul azinlik” (good minority) veya “saygin
vatandaslik” pratikleriyle kesisen bir dinamik yaratir. Said’in “covering” kavrami {izerinden yiiriittiigii tartigmalar,
azinlik kimliklerinin kamusal alanda kabul goérmek i¢in goriiniir farkliliklarin1 “azaltmaya” veya “yumusatmaya”
zorlanabildigini vurgular (Yoshino, 2011, s. 27). Filmde karakterin “sevgi-iyilik” sdylemiyle kendini temsil
etmesi bu gergevede iki yonlii okunabilir: bir yandan stereotipleri kirmaya yonelik ahlaki bir hamle, diger yandan

taninma elde etmek i¢in kimligin toplumsal beklentilere gore yeniden paketlenmesi.

Bununla birlikte film, ahlaki savunma dilini yalnizca stratejik bir uyum olarak degil ayni zamanda daha
derin bir “insanlik iddias1” olarak da sunmaktadir. Bu iddia, damgalamaya kars1 yalnizca kimlik savunusu degil
ayn1 zamanda toplumsal bagin yeniden kurulmasi ¢agrisidir. Burada Islamofobi, yalnizca Miisliiman bireyi
disarida birakan bir mekanizma degil; toplumun biitiiniinde iliski kurma kapasitesini zayiflatan bir siire¢ olarak
goriiniir hale gelir. Ciinkii masumiyet beyani, bir ¢atigmanin varligina isaret eder: toplumun bir kesimi, digerini

“suglu olma ihtimali” iizerinden okudugunda, birlikte yasama zemini de siirekli kirilgan hale gelir.

Bu tema agisindan 6nemli bir nokta da sudur: Masumiyet savunusu, bireyin kamusal alanda 6zne olarak
kalabilmesi i¢in bir tiir “ahlaki agiklik” performansina donligmektedir. Filmde “Love”, “Beautiful” ve “Success”
gibi kavramlar, Misliiman kimligin yalnizca “tehdit sdylemi” i¢inde anlasilmasina karst “insani degerler”
iizerinden yeniden kurulmasi ¢abasini temsil eder. Bu ¢abanin din sosyolojisi agisindan anlami biiyiiktiir: Dini
kimlik, burada yalnizca ritiiel veya inang alani olarak degil toplumsal iligkilerde bireyin ahlaki konumlanmasina
yon veren ve kriz anlarinda onu anlamlandirma giicli saglayan bir kaynak olarak islemektedir. Boylece film,
Islamofobi’nin iirettigi damgalanma karsisinda bireyin kendini yalmzca savunmadigimi (Allen, 2020, s. 11) ayn1

zamanda kimligini ahlaki bir ¢er¢cevede yeniden kurarak toplumsal kabul talebini siirdiirebildigini gostermektedir.

Sonug olarak “Ahlaki Savunma ve Masumiyet” temasi, filmde islamofobi’nin yalmzca dislayic
sOylemlerden ibaret olmadigini; gilindelik hayat diizeyinde bireyi siirekli “kendini agiklama, masumiyetini
kanitlama ve kimligini iyilik diliyle temsil etme” dongiisiine sokan bir bask1 diizeni {irettigini ortaya koymaktadir.
Bu dongii, giivenliklestirme mantigiyla birlikte kamusal alanda Misliiman kimligin tasidig1 ytiki artirmakta
(Buzan vd. 1998), bireyi taninma arayigina yonlendirmekte (Honneth, 1995, s. 71) ve kimligi performatif bir
miicadele alanina doniistiirmektedir (Butler, 1999, s. 17). Boylece film anlatisi, masumiyet sdylemini yalnizca
kisisel bir savunma degil Islamofobik toplumsal diizenin Miisliiman 6zneye yiikledigi yapisal bir “temsil

sorumlulugu” olarak goriiniir kilmaktadir (Yoshino, 2011, s. 51).
Sonuc¢

Bu calisma, My Name Is Khan filmi iizerinden 11 Eyliil sonras1 dsnemde Miisliiman kimligin Islamofobi
ve damgalanma baglaminda nasil temsil edildigini din sosyolojisi perspektifiyle incelemistir. Film transkriptinin
icerik analiziyle ¢oziimlenmesi sonucunda elde edilen bulgular, Miisliiman kimligin film anlatisinda yalnizca
bireysel bir inang alan1 olarak degil; toplumsal algilar, giivenlik¢i sdylemler, kurumsal karsilagsmalar ve glindelik
etkilesimler araciligiyla siirekli aciklanmasi ve savunulmasi gereken bir kimlik olarak temsil edildigini
gdstermistir. Bu yoniiyle film, Islamofobi’nin yalmzca agik nefret sdylemleriyle degil, giindelik hayatin olagan

akis1 i¢inde isleyen mikro diglama bigimleriyle de iiretildigini goriiniir kilmaktadir.

Arastirmada ulagilan ilk sonug, “Damgali Kimligin Beyani: Isim ve Aidiyet” temasi ¢ergevesinde ortaya

¢ikmistir. Rizwan Khan’in “My name is Khan” ifadesini 1srarla tekrar etmesi, basit bir kendini tanitma eylemi
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olmaktan ¢ok, damgalanmis kimligin kamusal alanda taninma ve mesruiyet kazanma ¢abasi olarak
degerlendirilmistir. Filmde isim, bireysel bir kimlik gostergesi olmanin 6tesinde, Miisliiman aidiyetin kamusal
alanda nasil okundugunu ve bu aidiyetin nasil siipheyle iliskilendirildigini gosteren sembolik bir unsur haline
gelmektedir. Bu nedenle karakterin isim beyani, Islamofobik dnyargilar karsisinda kimligini gizlemek yerine onu

sahiplenerek goriiniir kilma stratejisi olarak one ¢ikmaktadir.

Arastirmada ulasilan ikinci sonug, “Otekilestirme Pratikleri: Yabanci Etiketi” temasiyla iliskilidir.
Filmde “foreign” ifadesi etrafinda kurulan diglama dili, Misliiman kimligin yalnizca farkli degil, ayn1 zamanda
“ait olmayan” ve “siirekli agiklama yapmasi gereken” bir kimlik olarak konumlandirildigini géstermektedir. Bu
durum, islamofobi’nin bireysel dnyargilarla sinirli kalmadigini; aidiyet, vatandaslik, kamusal gériiniirliik ve
kurumsal karsilagmalar diizeyinde isleyen daha genis bir dislama mekanizmasma doniistigiinii ortaya
koymaktadir. Boylece film, Miisliiman 6znenin giindelik hayatta ve kamusal kurumlarla iligkilerinde nasil siirekli

bir aidiyet sinavina tabi tutuldugunu goriiniir hale getirmektedir.

Aragtirmada ulasilan {iglinci sonug, “Ahlaki Savunma ve Masumiyet” temast kapsaminda
belirginlesmistir. Karakterin “I am not a terrorist” ifadesi etrafinda sekillenen savunma dili, Miisliiman kimligin
Islamofobik atmosferde potansiyel sugluluk ve siipheyle iliskilendirilmesine kars: gelistirilmis bir masumiyet
beyani olarak degerlendirilebilir. Bu savunma, yalnizca bireysel bir agiklama degil; damgalanmis kimligin
toplumsal alanda kabul gérmek i¢in kendini siirekli temize ¢ikarma zorunlulugunun gostergesidir. Filmde sevgi,
iyilik, masumiyet ve ahlaki degerler iizerinden kurulan sdylem, Miisliman kimligi siddet ve tehdit

stereotiplerinden uzaklastirma ¢abasi olarak 6ne ¢ikmaktadir.

Genel olarak calisma, Islamofobi’nin film anlatisinda yalmizca dislayic bir etiket ya da agik bir nefret
bi¢imi olarak degil; kimligi kamusal alanda siirekli yeniden tanimlayan, aidiyeti tartigmali hale getiren ve bireyi
kendini savunmaya zorlayan toplumsal bir siire¢ olarak temsil edildigi sonucuna ulagsmistir. Bu baglamda My
Name Is Khan, 11 Eyliil sonrasi déonemde Misliiman kimligin giivenlik, siiphe, aidiyet ve masumiyet
sOylemleriyle nasil i¢ ige gectigini gosteren Onemli bir kiiltiirel metin olarak degerlendirilebilir. Film,
Islamofobi’nin yalnizca magdur bireyin deneyimini degil, ayn1 zamanda toplumsal giiven, birlikte yasama kiiltiirii

ve kamusal aidiyet iliskilerini de etkileyen ¢ok katmanli bir olgu oldugunu ortaya koymaktadir.

Caligmanin din sosyolojisi literatiiriine temel katkisi, popiiler sinema anlatilar1 tizerinden Miisliiman
kimligin temsilini, damgalanma siireclerini ve kimlik yonetimi stratejilerini birlikte ele almasidir. Bu ydniiyle
aragtirma, Islamofobi’yi yalnizca politik sdylemler ya da medya temsilleri baglaminda degil, kiiltiirel metinler
icinde gilindelik yasam pratikleri, kurumsal karsilagsmalar ve bireysel savunma stratejileri {izerinden tartigmaya
acmaktadir. Bdylece calisma, sinemanin toplumsal hafizada Islamofobi’nin nasil dolasima sokuldugunu ve
Misliiman kimligin hangi sembolik sinirlar iginde yeniden iiretildigini anlamak i¢in 6nemli bir analiz alam

sundugunu gostermektedir.

Bununla birlikte arastirmanin tek bir filmle sinirli olmasi, elde edilen sonuglarin tiim sinema anlatilarina
genellenemeyecegini  gostermektedir. Ayrica caligma, film transkripti ve anlati ¢dziimlemesi T{izerinden
yiriitildiigii igin izleyici alimlamasi ya da farkl kiiltiirel baglamlardaki yorumlar1 kapsamamaktadir. Gelecek
calismalarda Islamofobi temal1 farkli filmler karsilastirmali olarak incelenebilir; ayrica izleyici deneyimlerine
dayali ¢aligmalarla Miisliiman kimligin sinemadaki temsilinin farkli toplumsal gruplar tarafindan nasil algilandig

arastirilabilir.
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Extended Summary

This article examines how Muslim identity is constructed, negotiated, and socially managed within the post-9/11 global context
shaped by Islamophobia, taking My Name Is Khan (2010) as a case for sociological analysis. In the aftermath of September
11, Muslim identity has frequently been repositioned in public discourse through security-oriented narratives that associate
Islamic names, symbols, and visible markers of belonging with suspicion and risk. From the perspective of the sociology of
religion, this shift demonstrates that religion operates not only as a private system of belief but also as a public category that
shapes recognition, belonging, and access to full citizenship. Popular cinema provides a particularly fruitful site for examining
these processes, as films function as cultural texts that both reflect and reproduce social boundaries, collective fears, and moral
hierarchies. Accordingly, this study explores how Islamophobia is narratively constructed in the film, and how Muslim identity
is pushed toward the status of a “suspect other” through everyday interactions and institutional encounters.

The study adopts a qualitative research design based on content analysis of the film transcript. The transcript was systematically
examined to identify recurring identity statements, institutional interactions, and patterns of dialogue that illuminate processes
of stigmatization and othering. The analysis followed an inductive coding process moving from codes to categories and finally
to overarching themes. Particular attention was paid to repeated verbal expressions, identity declarations, references to
belonging, and moments of bureaucratic or social scrutiny. Rather than treating Islamophobia as an isolated act of prejudice,
the analysis conceptualizes it as a patterned social mechanism embedded in routine practices and symbolic boundaries.

The findings are organized under three main themes: (1) The Declaration of a Stigmatized Identity: Name and Belonging, (2)
Othering Practices: The “Foreign” Label, and (3) Moral Defense and Innocence. Together, these themes reveal that Muslim
identity in the film is not presented as a neutral or purely spiritual affiliation; instead, it becomes a socially contested marker
that must be continuously explained, defended, and renegotiated.

The first theme, The Declaration of a Stigmatized Identity, centers on the repeated phrase “My name is Khan.” In ordinary
circumstances, stating one’s name is a simple act of introduction. However, within an Islamophobic climate, the name “Khan”
becomes a socially loaded symbol associated with broader stereotypes about Muslims. The protagonist’s insistence on
repeating his name can therefore be interpreted as a struggle for recognition and legitimacy. Rather than concealing his identity,
he publicly affirms it, transforming a potentially stigmatized marker into a claim for visibility. From a sociological standpoint,
naming functions as a boundary marker that signals group belonging. In this context, the act of naming becomes a form of
resistance against misrecognition. The film suggests that being Muslim in a securitized environment requires continuous self
and narration: identity must be spoken aloud in order to counter imposed meanings. References to the protagonist’s mother
and moral upbringing further reinforce that his religious identity is grounded in ethical values and familial socialization, rather
than in the violent associations attributed to Muslims in dominant discourse.

The second theme, Othering Practices: The “Foreign” Label, highlights how exclusion operates through everyday
categorization. The recurrent use of “foreign” in the transcript symbolizes the denial of belonging. Here, “foreignness” does
not simply indicate nationality; it signals a symbolic exclusion from the imagined moral community. Even when the
protagonist resides within the society, he is positioned as an outsider whose loyalty and legitimacy are implicitly questioned.
The film portrays this dynamic through encounters with authority figures and institutional settings, where waiting, questioning,
and scrutiny become normalized responses to his identity. These scenes illustrate how Islamophobia can function as a subtle
governance mechanism that regulates mobility and public presence. The label “foreign” thus operates as a form of social
distance, reducing the individual to a generalized category. In doing so, the narrative demonstrates how Muslim identity
becomes racialized and securitized, evaluated not through individual actions but through presumed group characteristics.

The third theme, Moral Defense and Innocence, reveals the burden of proving harmlessness. Statements such as “I have never
done anybody...” and repeated denials illustrate how the protagonist is compelled to assert innocence in a climate where
Muslim identity is implicitly associated with threat. Innocence becomes something that must be publicly performed rather than
assumed. Sociologically, this indicates a reversal of normative expectations: instead of being presumed innocent, the Muslim
subject must actively disprove suspicion. At the same time, the protagonist invokes universal moral values—such as love,
kindness, and success—as part of a counter-narrative. By aligning Muslim identity with positive ethical principles, the film
attempts to dismantle violent stereotypes and reposition Islam within a shared moral framework. Yet this strategy also exposes
a structural tension: the necessity of moral self-defense demonstrates the power of stigma. The very need to proclaim goodness
indicates that the social environment has already framed the identity as suspect.

Overall, the study argues that My Name Is Khan portrays Islamophobia not merely as overt hostility but as a social order that
shapes language, interaction, and institutional practice. Muslim identity is depicted as a field of struggle in which belonging,
recognition, and legitimacy are continuously negotiated. Through thematic content analysis, this article contributes to the
sociology of religion by demonstrating how popular cinema represents the micro-processes of stigmatization and identity
management in a post-9/11 world. Although limited to a single film, the study offers an interpretive framework for future
comparative analyses of media representations and their intersections with lived experiences of Muslim communities.
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Oz

Bu arastirma, yash bireylerde umut, maneviyat ve psikolojik rahatsizliklar
arasindaki iligkiyi incelemeyi amaglamaktadir. Calismanin temel konusu,
yashilik doneminde ortaya cikan yalmzlik, kayip ve psikolojik zorluklar
karsisinda umut ve maneviyatin bireyin psikolojik dayanikliligina katkisini
anlamaktir. Arastirma, nitel arastirma yaklasimi kapsaminda fenomenolojik
desen dogrultusunda yiiriitiilmiistiir. Veriler, yash bireylerle gerceklestirilen
yar1 yapilandirilmis goriismeler araciligryla toplanmistir. Elde edilen veriler
icerik analizi yontemiyle degerlendirilmistir. Bulgular, yash bireylerde inang,
dua, tevekkiill ve anlam arayis1 gibi maneviyat temelli uygulamalarin
umutsuzluk, yalnizlik ve duygusal kirilganlik karsisinda koruyucu bir etki
olusturdugunu gostermektedir. Yasl bireylerin umut olgusu; dini inang, sosyal
iliskiler ve igsel giic kaynaklartyla siki bir bicimde baglantili bulunmustur.
Dua, sabur, tevekkiil ve anlam iiretme gibi manevi pratiklerin bireylerin yasam
kalitesini artiran koruyucu faktorler oldugu bulgusuna ulasilmistir. Ayrica
sosyal destek ve igsel motivasyonun psikolojik saglamligi artirdig:
saptanmistir. Uykusuzluk, yalnmizlik ve duygusal kirilganlik gibi psikolojik
rahatsizliklara karsi yash bireylerin bas etme stratejileri olarak dua, sosyal
destek ve igsel motivasyona yer verdikleri belirlenmistir. Bu bulgular,
psikolojik saglamlik ve manevi bas etme mekanizmalarmin yashlik
doneminde belirleyici oldugunu gostermektedir. Elde edilen sonuglar, yash
bireylerin maneviyata yoneliminin hem bireysel iyilik halleri hem de
toplumsal uyum agisindan etkili oldugunu ortaya koymaktadir. Sonug olarak
calisma, umut, maneviyat ve psikolojik iyi olusun yash bireylerde birbirini
tamamlayan ¢ok boyutlu bir yap: olusturdugunu ve bu unsurlarin yasam
kalitesini ile ruhsal dayaniklilig: giiclendirdigini gostermektedir.

Anahtar Kelimeler
Din Psikolojisi, Yaglilik, Umut, Maneviyat, Psikolojik Rahatsizliklar.

One Cikanlar

e Dua, sabir ve tevekkiil gibi uygulamalarin yasam kalitesini
destekledigi, maneviyata yonelimin ise hem bireysel iyilik halini
hem de toplumsal uyumu giiglendirdigi belirlenmistir.

e  Yash bireyler umutsuzluk dénemlerinde dini inanglarini psikolojik
toparlanma ve yeniden umut bulma araci olarak kullanmaktadirlar.

e  Maneviyat, bireyin umut duygusunu canli tutarak zorluklarla bas
etmesini kolaylastirmaktadir.

e  Umut ve maneviyatin psikolojik rahatsizliklar {izerinde pozitif bir
etkisi vardir.

e  Maneviyat ve umut duygusu psikolojik rahatsizliklar1 hafifletmekte,
ruhsal dayaniklilig1 artirmaktadir.
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Abstract

This study aims to examine the relationship between hope, spirituality, and
psychological problems among older adults. The main focus of the study is to
understand the contribution of hope and spirituality to psychological resilience
in the face of loneliness, loss, and psychological difficulties experienced
during old age. The research was conducted within a qualitative research
framework using a phenomenological design. Data were collected through
semi-structured interviews with older adults. The obtained data were analyzed
using content analysis. The findings indicate that spirituality-based practices
such as faith, prayer, trust in God, and search for meaning have a protective
effect against hopelessness, loneliness, and emotional vulnerability among
older adults. The concept of hope in older individuals was found to be closely
associated with religious beliefs, social relationships, and internal sources of
strength. Spiritual practices such as prayer, patience, trust, and meaning-
making were identified as protective factors that enhance individuals’ quality
of life. In addition, social support and internal motivation were found to
increase psychological resilience. It was also determined that older adults use
prayer, social support, and internal motivation as coping strategies against
psychological problems such as insomnia, loneliness, and emotional
vulnerability. These findings demonstrate that psychological resilience and
spiritual coping mechanisms are significant determinants during old age. The
results reveal that older adults’ orientation toward spirituality is effective in
terms of both individual well-being and social adjustment. In conclusion, the
study shows that hope, spirituality, and psychological well-being form a
complementary multidimensional structure in older adults, and these elements
strengthen both quality of life and psychological resilience.

Keywords
Psychology of Religion, Hope, Spirituality, Psychological Disorders

Highlights

e [t has been determined that practices such as prayer, patience and
trust in God support quality of life, while spiritual orientation
strengthens both individual well-being and social harmony.

e Older individuals use their religious beliefs as a means of
psychological recovery and regaining hope during periods of
despair.

e Spirituality facilitates coping with difficulties by keeping the
individual's sense of hope alive.

e Hope and spirituality have a positive effect on psychological
disorders.

e Spirituality and the sense of hope alleviate psychological disorders
and increase mental resilience.
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Giris

Yaslilik, yalnizca biyolojik degil, ayn1 zamanda psikolojik, sosyal, kiiltiirel ve manevi yonleriyle bireyin
yasaminda derin doniisiimler yaratan ¢ok boyutlu bir siire¢ olarak tanimlanmaktadir. Tiirkiye Istatistik Kurumu
(TUIK) verilerine gore 2024 yili itibariyla 65 yas ve iizeri bireyler toplam niifusun %10,6’s1m1 olusturmaktadir
(TUIK, 2024). Yash niifustaki bu artis, yasli bireylerin psikososyal ihtiyaglarinin daha yakindan ele alinmasini ve
bu alandaki hizmetlerin bilimsel verilere dayali olarak yeniden yapilandirilmasini gerekli kilmaktadir. Yash
bireyler bu dénemde; fiziksel giiclin azalmasi, sosyal rollerin degismesi, ekonomik zorluklar, yalmzlik, saglik
problemleri ve oOlimle yiizlesme gibi pek ¢ok zorlukla karsi karsiya kalmaktadir. Bu siirecler, psikolojik
rahatsizliklarin (6rnegin; depresyon, stres, yalnizlik, uyku bozukluklari) ortaya ¢ikmasina zemin hazirlamaktadir.
Ancak bazi i¢sel kaynaklar bireylerin bu zorluklarla bag etmesine yardimci olmaktadir. Umut duygusu ve manevi
yonelimler, yasli bireylerin yasamla baglarini siirdiirebilmeleri agisindan 6nemli psikolojik destek unsurlari olarak
degerlendirilmektedir. Umut, gelecege yonelik olumlu beklentiler araciligiyla bireyin psikolojik dayanikliligim
artirirken (Snyder, 2002), maneviyat ise bireyin yasamina anlam kazandirarak ruhsal dengeyi desteklemektedir
(Krause, 2007). Arastirmalar, dua, tevekkiil ve dini inanglar gibi manevi bas etme stratejilerinin yaslt bireylerin
{Citation}ruhsal direncini artirdigini gostermektedir Bununla birlikte, yaslh bireylerin umut ve maneviyati nasil
deneyimledikleri ve psikolojik siireclerini nasil yasadiklar: konusunda nitel arastirmalar sinirlidir; bu durum, yash
bireylerin deneyimlerini derinlemesine inceleyen ¢aligmalara duyulan ihtiyaci ortaya koymaktadir. Bu ¢alisma,
yash bireylerin umut ve manevi bag etme stratejilerini kendi deneyimleri lizerinden anlamaya odaklanarak
literatiirdeki bu boslugu doldurmayir amaglamaktadir. Ozellikle katilimcilarin giinliik yasamlarinda umut ve
maneviyati nasil deneyimlediklerini derinlemesine inceleyerek, yaslilara yonelik psikososyal destek

programlarinin gelistirilmesine bilimsel temel saglamas1 beklenmektedir.
Yashhk

Yaslilik, kiiresel dl¢ekte artan demografik bir olgu olup biyolojik bir siire¢ olarak kabul edilmektedir.
Niifusun yaglanmasinda dogum oranlariin diismesi ve yasam siiresinin uzamasi temel etkenlerdir. Ayrica bilim
ve teknolojideki gelismeler insan 6mriinii olumlu etkilemektedir (Arpaci, 2016). Bu dénem; bireyin fizyolojik,
biyolojik ve psikolojik fonksiyonlarinda azalma ile yasam fonksiyonlarii verimli kullanamamastyla
karakterizedir (Tuna & Tenlik, 2017). Yaslilik ayn1 zamanda hastalik, yoksulluk, yalnizlik ve kazanimlarin kaybi
gibi zorluklari da igermektedir (Salur, 2018). Bu siirecte bireyler, kusak ¢atismasi, teknolojik degisimlere uyum

glicliigli ve yaglanmay1 kabul etmeme gibi problemlerle kargilagmaktadir.

Diinya Saglhk Orgiitii (WHO), yashlig1 kronolojik dlgiitlere gore simflandirmakta; 65-74 yas araligini
“geng yashilik”, 75-84 yas araligin1 “yashilik”, 85 iizerini “ileri yaslilik” olarak tanimlamaktadir (World Health
Organization (WHO), 2002). Tiirkiye’de 65 yas ve iizeri niifus, 2019°da yaklasik 7,5 milyon iken; 2024’te %21
artisla 9,1 milyona ulasmis ve toplam niifus icindeki pay1 %10,6 olarak belirlenmistir (Tiirkiye Istatistik Kurumu
(TUIK), 2024). Yash niifusun %44,6’s1 erkek, %55,4’ii kadin olup; 65-74 yas araligi yash niifusun en biiyiik
kismin olusturmaktadir (%63,4). Bu veriler, yash niifusun artis1 ve sosyal politika planlamasinin énemini ortaya

koymaktadir (Tiirkiye Istatistik Kurumu (TUIK), 2024).
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Umut

Umut, Gazali’ye gore ilim, hal ve amelden olusan ¢ok boyutlu bir kavram olup, gerceklesmesi kesin
olaylarda degil, tereddiit ve beklenti durumlarinda ortaya ¢ikmaktadir (Ok vd., Eyliil2019). Bloch, Fromm,
Nietzsche ve Markel, umudu insanin yagam yolculugunu belirleyen, motivasyonunu artiran ve zorluklarla basa
¢tkmasii saglayan temel unsur olarak degerlendirmektedir (Cetin, 2016; Kartopu, 2020). Snyder (1994),
umudu hedefe yonelik 6grenilmis bir biligsel yap1 olarak tanimlarken, nérobilimsel ¢alismalar umudun dopamin
temelli 6diil sistemleri ve beyin aktivasyonu ile iliskili oldugunu gostermektedir (Snyder & Lopez, 2006).
Tiirkiye’de yapilan arastirmalar, manevi bakim programlarinin yaslilarin umut diizeylerini artirdigini ve diizenli
manevi destekten yoksun kalan bireylerde umutsuzluk egiliminin goriilebilecegini ortaya koymaktadir (Akbag
& Kumcagiz, 2024; Dagci, 2020). Ayrica, dindarligin yagh bireylerde umut diizeyini %45 oraninda artirdigi
belirlenmistir (Akbas & Kumcagiz, 2024). TUIK (2023) verilerine gére, yash bireylerin umut diizeyi toplum
genelinin altinda olup, yas ilerledik¢e azalmakta ve psikososyal miidahalelere ihtiya¢ artmaktadir (Tiirkiye
Istatistik Kurumu (TUIK), 2023). Uluslararas1 galismalar, yiiksek umut diizeyinin depresyon ve stres riskini
azalttigin gostermektedir (McLaren & Adhikari, 2024; Waslekar, 2018).

Yaslilik donemi, bireyin fiziksel ve sosyal kayiplar yasadigi; yalmzlik, 6lim kaygist ve anlam
arayisinin yogunlastig1r 6zel bir yasam evresi olmaktadir. Bu siirecte umudun, yasl bireylerin psikolojik
dayanikliligimi ve yasam memnuniyetini koruyabilmeleri agisindan kritik bir 6neme sahip oldugu
goriilmektedir. Nitekim son yillarda yapilan ¢aligmalar, umut diizeyini artirmaya yonelik manevi miidahalelerin,
yaglt bireylerin psiko-sosyal iyilik halleri iizerinde olumlu etkiler yarattigini ortaya koymaktadir (Akbas &
Kumcagiz, 2024; Ay & Giirsu, 2025; Dagci, 2020).

Maneviyat

Maneviyat, bireyin anlam {iretme, i¢sel biitiinliik saglama ve zorluklarla basa ¢ikma siireglerinde
onemli bir kavramdir (Gocen, 2022; Ok vd., Eylil2019; Tan & Yildiz, 2022). Yaglhilikta manevi ve dini
egilimler, stresle basa ¢ikmada kritik rol oynamakta ve yasamla baglarn siirdiiriilmesini desteklemektedir
(Giirsu & Ay, 2018). Arastirmalar, manevi yonelim diizeyi yiiksek yaslt bireylerin yasam kalitesinin yiiksek
oldugunu gostermektedir (Tungkilig, 2024; Ugar, 2017; Warner vd., 2021).

Gilinlimiizde psikoloji ve modern sosyal bilimlerin bakig agisiyla maneviyat, bireyin askin olana
yiikledigi anlam, biitlinliik duygusu, deger ve bunlar1 kapsayan hayat tarzi olarak tanimlanmaktadir. Geleneksel
diistincede ise maneviyat dinden bagimsiz diisiiniilemez ve askinliktan ¢ok daha fazlasidir (Gocen, 2020).
Maneviyat hem kurumsal dinlerle baglanti i¢indedir hem de kurumsal dinlerin disinda yasanan benzer
tecriibeleri de kapsamaktadir. Biitlin kurumsal dinler, bireylerin maneviyat ihtiyacin1 karsilamaktadir.
Maneviyat, kurumsal dinlerin diginda yasanan askin tecriibeleri de igine alan bir kavramdir. Birey din disinda

da maneviyata sahip olmakla beraber, derin varolugsal ilgi ve ihtiyaglar ortaktir (Ok vd., Eylil2019).
Psikolojik Rahatsizliklar

DSM-5’e gore psikolojik rahatsizliklar, bireyin bilis, duygu ve davranis alanlarinda klinik bozulma ile
kendini gostermekte ve giinlilk yasam, sosyal ve mesleki islevselligi olumsuz etkilemektedir (American
Psychiatric Association (APA), 2013; World Health Organization (WHO), 2022). Yashlikta psikolojik

rahatsizliklar, biligsel yetilerde azalma ve ruhsal davranmig degisimleri ile kendini gostermekte, kronik
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hastaliklar, adaptasyon giigliikleri ve sosyal izolasyon psikolojik sorun riskini artirmaktadir (Agar, 2020; Asi

Karakas & Durmaz, 2017; Yerli, 2017).

Yaslilarda depresyon, stres, uyku bozuklugu ve sosyal izolasyon sik goriilmekte olup, klinik belirtiler
farkli seyrettiginden tani koymak zorlasmaktadir (Aslan & Hocaoglu, Agustos2017). Bu nedenle yash
bireylerde psikolojik rahatsizliklarin dogru tani, erken miidahale ve multidisipliner destek ile ele alinmasi
gerekmektedir. Yaslilik doneminde psikolojik, sosyal ve manevi boyutlarin biitiinciil olarak ele alinmasi, umut
ve maneviyatin gii¢lendirilmesi, yash bireylerin ruhsal iyilik halinin ve yasam kalitesinin korunmasinda kritik

Oneme sahiptir.

Bu calisma, 65 yas ve lizeri bireylerle yapilan yar1 yapilandirilmis goriismeler araciligiyla, umut,

manevi bag etme ve psikolojik deneyimlerini derinlemesine incelemeyi amaglamaktadir.
Arastirmanin Problemi

Bu arastirmanin temel problemi, yasl bireylerin hayatin zorlayici anlarinda umut duygusunu nasil
anlamlandirdiklari, manevi bas etme yontemlerine hangi diizeyde bagvurduklari ve psikolojik durumlarimi
(0zellikle lizlinti, stres, yalnizlik, uyku bozuklugu gibi) nasil ifade ettikleridir. Arastirmalar, umut ve manevi bas
etme stratejilerinin yash bireylerin ruhsal direncini artirabilecegini gostermektedir (Koenig, 2012). Literatiirde
yasli bireylerde umut, maneviyat ve psikolojik iyi olug arasindaki iligkileri birlikte ele alan nitel ¢aligmalarin sinirh
oldugu goriilmektedir (Krause, 2007). Bu ¢alisma, s6z konusu boslugu doldurarak yaglhi bireylerin umut ve

maneviyati nasil deneyimlediklerini derinlemesine incelemeyi amaglamaktadir.
Arastirmanin Alt Problemleri

1. Yash bireyler, zorlayict yasam kosullarinda ne tiir bag etme stratejileri gelistirmekte ve bu siiregte

umutlarini nasil ifade etmektedirler?
2. Gelecege yonelik umutlari nelerdir ve bu umutlarini besleyen kaynaklar hangileridir?
3. Umutsuzluk yasadiklarinda yeniden toparlanma siireglerini nasil tanimlamaktadirlar?

4. Manevi bag etme yollar1 olarak dua, tevekkiil ve dini inanglara basvurma sikliklar1 ve bigimleri

nasildir?

5. Cektikleri sikintilarin ilahi anlam tasidigina dair inanglari, psikolojik durumlart iizerinde nasil bir etki

yaratmaktadir?
6. Inang sistemleri, stresli yagsam olaylariyla bas etme bigimlerine nasil yansimaktadir?
7. Son donemde deneyimledikleri depresyon, iiziintii ve bosluk duygulart nasil sekillenmektedir?
8. Uyku bozuklugu ve huzursuzluk gibi belirtiler, giinliik yasamlarini ne sekilde etkilemektedir?

9. Sosyal izolasyon ve yalnizlikla basa ¢ikmak i¢in ne tiir yontemler gelistirmektedirler?
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Yontem
Arastirma Modeli

Bu arastirma, yash bireylerde umut, maneviyat ve psikolojik rahatsizliklar arasindaki iligkiyi
derinlemesine anlamak amaciyla nitel arastirma yontemiyle gerceklestirilmistir. Nitel yontem, bireylerin
yasantilarint kendi bakis acilartyla anlamlandirmayr ve bu deneyimleri iginde bulunduklart baglamda
degerlendirmeyi amaglayan esnek bir yaklagimdir. Bu dogrultuda caligmada, katilimcilarin yasadiklari
deneyimlere yiikledikleri anlamlar ortaya ¢ikarmak amaciyla betimleyici fenomenolojik desen kullaniimistir.
Fenomenoloji, bireyin yasadig1 olgulara iliskin 6znel alg1 ve anlamlandirma bigimlerini inceleyen bir arastirma

yaklagimidir (Yildirim & Simsek, 2021).
Arastirma Grubu

Arastirmanin katilimeilarini, amaglh 6rnekleme yontemlerinden maksimum c¢esitlilik 6rneklemesi ile
belirlenen 15 yash birey olusturmaktadir. Katilimcilarin 10’u kadin, 5’1 erkektir ve yaglar1 65 ile 75 arasinda
degismektedir. Orneklem biiyiikliigii, kattlimcilardan elde edilen verilerde tekrar eden temalar ortaya ¢ikip yeni
bilgi iiretilemeyecek noktaya gelindiginde, yani veri doygunluguna ulasildiginda belirlenmistir (Guest vd., 2006).
Orneklem, yas, cinsiyet, egitim diizeyi ve yasanilan ¢evre agisindan farkli 6zellikler gdstermektedir. Katilimeilarin
¢ogu Antalya’da ikamet etmektedir; yani sira Sivas ve Ankara’dan bireyler de aragtirmaya dahil edilmistir. Bu
durum, arastirmanin merkezinde Antalya ornekleminin yer aldigini, ancak sinirh 6lglide cografi gesitlilik de
saglandigin1 gostermektedir. Tiim katilimeilar goniilli olarak aragtirmaya katilmig ve goriismeler oncesinde
bilgilendirilmis onamlar1 almmistir. Katilimcilarin yalniz yasayip yasamadigi, evli olup olmamasi veya
yasadiklar1 ¢evrenin kiiltiirel yapis1 gibi demografik 6zellikler ¢alismada sistematik olarak incelenmemistir. Bu
nedenle, bulgularin yorumlanmasinda ve tartisilmasinda bu siirliliklar dikkate alinmalidir. Tiim katilimeilar

g0Oniillii olarak aragtirmaya katilmig ve goriismeler dncesinde bilgilendirilmis onamlari alinmustir.
Veri Toplama Siireci

Veriler, yar1 yapilandirilmis goriigme teknigiyle toplanmistir. Bu yontem, 6nceden hazirlanmis sorulara
dayanmakla birlikte, katilimeilarin anlatimlarina gore esneklik saglayarak derinlemesine bilgi edinilmesine imkéan
tanimaktadir. Goriigmeler birebir gergeklestirilmis, katilime1 onayi alinarak ses kaydiyla kaydedilmistir. Goriigme

stireleri katilimcilarin ifade yogunluguna bagli olarak 30 dakika ile 1 saat arasinda degismektedir.
Veri Analizi

Elde edilen ses kayitlart kelimesi kelimesine yazili metne doniistiiriilmiis ve icerik analizi yontemiyle
degerlendirilmigtir. Analiz siirecinde tiimdengelimsel yaklasim benimsenmistir. Verilerin kodlanmasi ve
temalarin olusturulmasi stirecinde MAXQDA nitel veri analizi yazilimindan yararlanilmigtir. Metinler arastirmaci
tarafindan okunarak agik kodlar olusturulmus, benzer igerik tasiyan kodlar bir araya getirilerek alt temalar ve
temalar belirlenmistir. Kodlama siirecinde tutarlilig1 artirmak amaciyla veriler farkli zaman araliklarinda yeniden
incelenmis, kodlar karsilastirilarak gerekli diizenlemeler yapilmistir. Analiz siirecinin seffafligini saglamak
amactyla kodlama ve tema olusturma asamalar1 ayrintili bi¢imde raporlanmis, bulgularin desteklenmesi igin
katilimcer ifadelerinden dogrudan alintilara yer verilmistir. Bu siiregler ¢aligmanin inandiriciligini ve giivenirligini
artirmaya yonelik olarak uygulanmistir. Katilimcilarin kimlik bilgileri gizli tutulmus ve analizlerde demografik

degiskenlere yer verilmemistir.
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Etik ilkeler

Arastirma siireci boyunca etik ilkelere tam olarak uyulmustur. Katilimcilara ¢aligmanin amaci, kapsami
ve gizlilik esaslart agik bigimde anlatilmistir. Goriismeler yalnizca katilimer onayiyla gergeklestirilmis, toplanan

veriler yalnizca bilimsel amaglar ile gizlilik kurallar1 ¢ergevesinde kullanilmistir.

Bulgular Ve Degerlendirme
Tablo 1.

Tema-Kategori-Kod yiizde-frekans tablosu

Tema Kategori Kod f %
Metanet 9 2,8

Zorluklarla Basa Cikma Coziim Arayisi 16 5,0

Sabir ve Dua 3 0,9

Plan Yapma Arzusu 11 3,4

- . Aile Odakli Umutlar 13 4,1

Umut Gelecege Dair Umut Kisa Vadeli Planlar 5 1,6
Temkinli Davranma 2 0,6

Inangla Toplama 21 6,6

Umutsuzluktan Kagis Yeniden Ayaga Kalkma 7 2,2

Ozgiiven 4 1,3

Inancin Psikolojik Etkisi 23 7,2

Inangla Giiglenme Inanla Zorluklar1 Asma 23 7,2

Teslimiyet ve I¢ Huzur 19 5,9

Maneviyat Siikretme 8 2,5
Inang ve Anlam Uretme Sabir ve Tevekkiil 20 6,3

Sikintilarin Anlami 18 5,6

Dua ile Rahatlama Dua ve I¢sel Huzur 25 7,8

Sosyal izolasyon Istegi 7 2,2

Sosyal Durumlar Sosyal Destekten Gii¢ Alma 23 7,2

Toplumsal Olaylar 2 0,6

Uyuyamama 15 4,7

Psikolojik  Uyku Sorunlar Uykuya Gegigte Dua Etme 11 3,4
Rahatsizliklar Uyku Diizeni 7 2,2
Uzgiin Hissetme 5 1,6

Bogluk Hissi 6 1,9

Duygusal Durumlar Yalmiz Hissetme 3 0,9

Motivasyon Kaynaklar1 14 4,4

Toplam 320 100

Tablo 1, incelendiginde goriilecegi iizere "Umut" temasi; ic ana kategori altinda toplanmistir:
Umutsuzluktan Kagis, Gelecege Dair Umut ve Coziim Arayigi. Bu tema altinda toplam 111 kod yer almakta olup,
tiim kodlamalar i¢indeki oran1 yaklasik %34,9°dur.

Umutsuzluktan kagis (%10,6), yash bireylerin olumsuz duygulardan siyrilma ¢abalarini kapsamaktadir.
En yiiksek frekansa sahip kodlardan biri olan “inangla toparlanma” (f=21, %6,6), bireylerin dini inanglarini, kendi

umutlarini yeniden kurmak i¢in bir dayanak olarak kullandigini gostermektedir.

“Esim oldiiglinde umudumu kaybettim ama sabrettim. Allah gii¢ kuvvet versin, dedim. Hayatim devam

ediyor diye diisiindiim. Inancim vard1.” (Katilimez 1)
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Benzer sekilde, “Yeniden Ayaga Kalkma” (=7, %2.2) ve “Ozgiiven” (f=4, %1,3) kodlari, bireylerin igsel

kaynaklar1 ve inangla biitiinlegen 6z yeterlik duygusunu vurgulamaktadir.

Gelecege Dair Umut (%9,7), yashlarin gelecege dair plan yapma istekleri ve umut bagladiklari alanlar
icerir. “Aile Odakli Umutlar” (f=13, %4,1) kodu dikkat ¢ekicidir. Yash bireylerin umutlarini, genellikle

¢ocuklarinin ve torunlarinin mutluluguna bagladiklar1 goriilmektedir.

“Gelecek igin plan yaparim, ama en ¢ok ¢ocuklarimin mutlu olmasini isterim. Onlarin iyi olmasi benim

icin her sey demek.” (Katilimci 1)

Buna karsihik “Plan Yapma Arzusu” (f=11, %3,4), katilimcilarin bireysel anlamda da yasami

yapilandirmaya yonelik istekliliklerini ifade eder:

“Gelecek igin plan yapmay: isterim... Gegen yil yurt disini ¢ok gezdim, bu yil ingallah ev alacagiz.”
(Katilimei 2)

Coziim Arayisi ve Metanet (%8,7), yash bireylerin yasam olaylar1 karsisinda alternatif yollar arayarak
¢Oziim gelistirme becerileri, umut temasiyla i¢ ice gegmektedir. “Coziim Arayis1” (f=16, %5,0) kodu bu durumu
acikca ortaya koymaktadir. Bireyler, ozellikle zor durumlarda aktif basa ¢ikma yollarin1 benimsemekte ve

metanetli durug sergilemektedir.

“Zor bir durum yasadigimda ¢éziim bulmak icin farkly yollar diistiniiriim. Bu tiir anlarda ilk olarak ya

¢ok yakin bir dostuma a¢ilirim ya da sinirden aglarim. Aglamak beni rahatlatir...” (Katilimei 3)

“Bu sabr1 gosterirken en ¢ok da kizima dayandim. Sabretmek ve ¢ocuklarimla olmak bana gii¢ verdi.”

(Katilimei 1)

Yasl bireylerin umut olgusu; dini inang, sosyal iliskiler ve igsel gili¢c kaynaklartyla siki bir bigimde
baglantilidir. Umutsuzluk anlarinda dahi inanca yonelme, aile odakli gelecege dair beklentiler ve ¢oziim tliretme
yetisi Oone ¢ikan unsurlar olmustur. Bu bulgular, yash bireylerde umudun ¢ok boyutlu bir psikososyal yap1

oldugunu gostermektedir.

Maneviyat temasi, toplamda 108 kod frekansiyla temsil edilmekte olup bu tema, caligmadaki en yogun
tematik yapilardan birini olusturmaktadir. Ug temel kategori altinda simflandirilnustir: /nancla Giiglenme, Inang

ve Anlam Uretme ve Dua ile Rahatlama.

Inangla Giiglenme (%20,3), bireylerin manevi inanglarim psikolojik bir direng ve huzur kaynag: olarak
nasil deneyimlediklerini yansitmaktadir. En yiiksek frekansa sahip kodlardan olan “/nancin Psikolojik Etkisi” ve
“Inangla Zorluklart Asma” (her ikisi £=23, %7,2), yaslt bireylerin dini inanglarini duygusal zorluklar karsisinda

bir siginak olarak gordiiklerini gostermektedir.

“Zor bir seyle karsilastigimda once Allah'a dayandim. O an sanki i¢cimden bir yiik kalkiyor. Kendimi iyi

hissediyorum. Kafam karismiyor. Bu rahatlamayr dualarima dayandiriyorum.” (Katilimer 1)

“Inancim sayesinde basardigim somut bir 6rnek de yasadim... Sonucta tiroit antikorlarim sifirlandi ve

ciddi bir iyilesme yasadim.” (Katilimci 2)
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Inan¢ ve Anlam Uretme (%14,4), yash bireylerin yasadiklar1 sikintilari metafizik bir diizlemde
anlamlandirma egilimlerini yansitir. “Sabir ve Tevekkiil” (f=20, %6,3) ve “Sitkintilarin Anlami” (=18, %5,6)

kodlart, bireylerin aci, hastalik ve kayiplari ilahi bir sinav ya da uyari olarak yorumladiklarini ortaya koymaktadir.

“Bence diinya sikintist diinyada olur... Ama ben sikintr ¢ektigimde Ahirette insallah daha iyi olurum diye

diistiniiyorum.” (Katilimer 1)

“Stkintilar geldiginde... Bu tiir stkintilarin bir imtihan oldugunu diigiiniiyorum... Kendimi sorgularim.”

(Katilimei 2)

Bu anlayis, yash bireylerde yasamsal olaylar1 kabullenmeyi kolaylastirmakta ve psikolojik dayaniklilig

artirmaktadir.

Dua ile Rahatlama (%7,8), en yiiksek frekansh kod olan “Dua ve I¢sel Huzur” (£=25, %7,8), yash
bireylerin dua etme eylemini sadece ritiiel bir ibadet olarak degil, ayni zamanda ruhsal bir denge unsuru olarak

deneyimlediklerini gdsterir.

“Dua ederken sadece kendim icgin degil, biitiin ¢evrem ve insanlik icin de dua ederim... Dua etmek

yalmizlik duygusunu da hafifletir.” (Katilime1 2)
“Dua ettikge kotii seyleri kafamdan silerdim... Dua bana moral veriyor, i¢cim rahatliyor.” (Katilimei 1).

Maneviyat temasi, yash bireylerin psikolojik ve sosyal zorluklarla bag etme siireglerinde merkezi bir rol
istlenmektedir. Dua, sabur, tevekkiil ve anlam {iretme gibi manevi pratikler, bireylerin yasam kalitesini artiran
koruyucu faktorler olarak islev gormektedir. Bu baglamda, yash bireylerin maneviyata yoneliminin hem bireysel

iyilik halleri hem de toplumsal uyum agisindan dikkate deger bir unsur oldugu anlasilmaktadr.

Psikolojik Rahatsizliklar temasi altindaki kodlar toplamda 98 frekansla temsil edilmekte olup bu tema,
yash bireylerin psikolojik durumlarini, uyku sorunlarmi ve sosyal iligkilerini kapsayan li¢ ana kategoride

incelenmistir: Duygusal Durumlar, Uyku Sorunlari ve Sosyal Durumlar.

Duygusal Durumlar (%8,8), bireylerin yasadiklart i¢sel bosluklar, duygusal yorgunluklar ve motivasyon
diizeylerine odaklanir. Ozellikle “Motivasyon Kaynaklar” (=14, %4,4), yash bireylerin zorluklar karsisinda i¢sel
giiclerini nasil koruduklarina isaret ederken, “Bosluk Hissi” (=6, %1,9) ve “Uzgiin Hissetme” (f=5, %1,6) kodlar1

yaslilikla birlikte gelen kayiplar ve hayatin anlamina dair sorgulamalarla ilgilidir.

“Bazen insan ister istemez iiziiliiyor... Ama tizgiin oldugumda hemen sabretmeyi diistiniiriim... Dua

ederim, sabrederim. Bu bana iyi gelir.” (Katilimci 1)

“Eger bir giin iizgiin hissetsem bana iyi gelecek seyler belli: Kur'an okumak, motive eden konusmalar

dinlemek...” (Katilimci 2)

Uyku Sorunlart (%10,3): Yash bireylerde uykusuzluk ve uykuya dalmakta zorlanma gibi problemler
yaygin olarak goézlemlenmistir. “Uyuyamama” (=15, %4,7) en sik raporlanan sorun olurken, bireylerin bu
durumla basa ¢ikmak i¢in “Uykuya Gegiste Dua Etme” (f=11, %3,4) ve “Uyku Diizeni” (f=7, %2,2) gibi stratejilere

basvurdugu goriilmektedir.

“Zihnimi susturmakta zorlanmnca, bildigim biitiin sureleri okumaya baslyorum. Bu rutinler benim i¢in

onemli bir aliskanlik haline geldi.” (Katilimci 2)
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“Uyuyamadigim zaman kalkip kitap okuyorum. Vaktimi iyi degerlendirdigim icin kendimi mutlu

hissediyorum ve bu sekilde uyuyorum.” (Katilimet 4)

Sosyal Durumlar (%10,0), yash bireylerin sosyal destek sistemleri, yalnizlik deneyimleri ve toplumsal
olaylara bakis agilar1 bu kategoride incelenmistir. En yiiksek frekansa sahip kod olan “Sosyal Destekten Giig
Alma” (f=23, %7,2), aile bireyleri ve yakin ¢evrenin sagladig1 destegin yaslt bireylerin ruh saghigi iizerindeki

olumlu etkisini ortaya koymaktadir.

“Ben herkesle konusmak isterim... Cocuklarim yakimimda oturdugu icin onlarin varligi bana yetiyor.”

(Katilimei 1)
“Kizlarimin varligi, benim igin hem manevi bir destek hem de bir huzur kaynagi.” (Katilimer 3)

Bununla birlikte, “Sosyal Izolasyon Istegi” (f=7, %2,2) kodu bazi bireylerin zaman zaman yalniz kalmay1
tercih ettiklerini ortaya koymaktadir. Bu tercihin bireysel iyilesme ve kendini toparlama amacgh oldugu ifade

edilmistir.

“Psikolojik Rahatsizliklar” temasi altinda yapilan analizler, yash bireylerin karsilastiklar: ruhsal ve
sosyal zorluklar1 anlamak agisindan 6nemlidir. Uykusuzluk, yalnizlik ve duygusal kirtlganlik gibi durumlara kars:
bireylerin gelistirdikleri bag etme stratejileri arasinda dua, sosyal destek ve i¢sel motivasyon 6ne ¢ikmaktadir. Bu
bulgular, psikolojik saglamlik ve manevi bas etme mekanizmalarmin yaslilik déoneminde ne denli belirleyici

oldugunu gostermektedir.
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Sekil 1. Kod Haritasi

Sekill. kod iliski haritasi (code map), MAXQDA yaziliminda iiretilmis olup, temalar ve alt kodlar
arasindaki birlikte kodlanma yogunluklarini ve yapisal iliskileri gorsellestirmektedir. Nitel verilerin derinlemesine
yorumlanmasina olanak saglayarak, temalar arasi baglar1 hem igeriksel hem de istatistiksel agidan analiz etmeyi

miimkiin kilar.

Sekil 1 incelendiginde, “Dua ile I¢sel Huzur”, “Inancin Psikolojik Etkisi”, “Sabwr ve Tevekkiil”,
“Inangla Zorluklart Asma” ve “Inangla Toparlanma” gibi kodlarm birbiriyle ¢oklu baglantilar kurdugu
goriilmektedir. Bu kodlar, maneviyat ve umut temalarmin kesisim kiimesini temsil etmektedir. Bu durum, yash
bireylerin yasadiklar1 zorluklar karsisinda hem inangla anlam {iretme hem de gelecege yonelik umutlarini koruma
egiliminde olduklarmi gostermektedir. Ayrica, bu kodlar arasinda yer alan kalin baglant1 ¢izgileri bu tematik

baglarin sadece iceriksel degil, ayn1 zamanda yliksek frekansta birlikte kodlandigini ortaya koymaktadir.

Kod haritasinda, “Sosyal Destekten Gii¢ Alma”, “Uyuyamama” ve “Motivasyon Kaynaklari” gibi

psikolojik rahatsizlik temali kodlarm, maneviyata dair kodlara baglandig1 goriilmektedir. Ozellikle “Sosyal
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Destekten Gii¢ Alma” kodunun “/nancla Zorluklar: Asma” ve “Inancla Toparlanma” ile giiclii iliskisi

bulunmaktadir.

“Plan Yapma Arzusu”, “Coziim Arayisr”, “Aile Odakli Umutlar” ve “Inangla Toparlanma” gibi umut

temal1 kodlarin hem kendi i¢inde hem de maneviyatla iligkili kodlarla bag kurdugu izlenmektedir.

Ozellikle “Inang¢la Toparlanma” kodunun konumu, bu kodun hem umut hem de maneviyat temalar
arasinda bir baglant1 kopriisii islevi gordiigiinii ortaya koyar. Ayni sekilde, “Céziim Arayisi” kodunun diger umut
alt kodlariyla olusturdugu ¢cemberimsi yapi, bireylerin umutsuzluk karsisinda ¢ok yonlii diislinme ve alternatif
iiretme becerilerini temsil etmektedir. Bu durum, yasl bireylerin psikolojik olarak zorlandiklar1 durumlarda sosyal

destek kadar manevi kaynaklara da yonelme egiliminde olduklarin1 gostermektedir.

]

Haritanin daha dis ¢evresinde yer alan “Yalniz Hissetme”, “Toplumsal Olaylar”, “Sabir ve Dua”,
“Ozgiiven” gibi kodlarm diger kodlarla daha smnirh sayida baglanti kurdugu gozlenmektedir. Bu durum, bu
kodlarin ¢alismadaki diger temalarla ya daha az ortiistiigiinii ya da daha bireysel ve baglama 6zgii kaldigim

diisiindiirmektedir.

Kod haritasi, ii¢ ana temanin (maneviyat, umut, psikolojik rahatsizliklar) birbirinden bagimsiz yapilar
olmadigini, aksine ¢ok yonlii ve i¢ ice gegmis bir biitiinliik olusturdugunu géstermektedir. Ozellikle “maneviyat”

ve “umut” temalarinin, bireylerin psikolojik zorluklarla basa ¢ikma siireglerinde merkezi rol oynadig

goriilmektedir.
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Sekil 2. Kod Bulutu

Sekil 2.’de dzellikle “Dua ile I¢sel Huzur”, “Inancin Psikolojik Etkisi”, “Inancla Zorluklar Asma” ve
“Sosyal Destekten Gii¢ Alma” gibi ifadelerin biiylik puntolarla yer almasi, bu kodlarin ¢aligmada en yiiksek
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frekanslarla kodlanan ve igerikte sik¢a atif yapilan unsurlar oldugunu gostermektedir. Bu durum, yasl bireylerin
ruhsal dengesini saglayan en Onemli kaynaklarin manevi yonelimler ve sosyal baglar oldugunu ortaya

koymaktadir.

Diger 6ne gikan kavramlar arasinda yer alan “Sabir ve Tevekkiil”, “Teslimiyet ve I¢ Huzur”, “Stkantilarin
Anlami”, “Inangla Toparlanma” gibi kodlar ise bireylerin inang sistemleri iizerinden yasam olaylarim
anlamlandirdigint ve bu sayede psikolojik direng gelistirdigini gostermektedir. Bu ifadelerin biiytikligii,
katilimcilarin dini pratikleri yalnizca ibadet diizeyinde degil, ayn1 zamanda ruhsal basa ¢ikma stratejisi olarak

konumlandirdiklarini desteklemektedir.

Kod bulutunda dikkati ¢eken bir diger yon, umut temasiyla iliskili kodlarin da (6rnegin “Coziim Arayis1”,
“Plan Yapma Arzusu”, “Metanet”) onemli 6l¢lide goriiniirliik kazanmasidir. Bu durum, yash bireylerin yalnizca
mevcut sikintilarla basa ¢ikmakla kalmayip, gelecege dair aktif bir yonelim gelistirdiklerini gostermektedir.
Ozellikle “Inangla Toparlanma™ gibi kavramlar, maneviyat ve umut temalarinin kesisim kiimesinde yer almakta

ve bu iki temanin igeriksel baginm gii¢lendirmektedir.

Daha kiigiik puntolarla yer alan “Yalniz Hissetme”, “Uzgiin Hissetme”, “Uyku Diizeni” gibi ifadeler ise
calismada gorece daha az tekrar edilen; fakat yine de tematik biitlinliige katki saglayan kodlar1 yansitmaktadir. Bu
durum, duygusal ve fiziksel rahatsizliklarin bireylerin deneyim diinyasinda yer aldigini ancak manevi ve sosyal
destekle biiyiik ol¢iide dengelendigini gostermektedir. Temalarin merkezinde yer alan manevi pratikler, sosyal
dayanigma ve umut iiretimi kavramlari, yash bireylerin psikososyal uyumlarinda belirleyici bir rol iistlenmekte ve

¢aligmanin temel yapisini olusturmaktadir.
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Sekil 3. Kelime Bulutu

Miilakat verilerinin i¢erdigi sdylemler dogrultusunda en sik kullanilan kelimeleri vurgulayarak, yasl

bireylerin duygu, diisiince ve basa ¢ikma mekanizmalarina dair 6nemli bir panorama sunmaktadir. Bu
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gorsellestirme, Ozellikle tematik yogunluklar ve psikososyal egilimlerin sezgisel olarak okunmasina olanak

tanimaktadir.

9 LEINNY3 CEINNT3

Gorselde en belirgin bigimde yer alan “Allah”, “dua”, “yalniz”, “zamanlarda”, “¢éziim” ve “gelecek”
gibi kelimeler, yash bireylerin yasam deneyimlerinde en ¢ok vurguladiklari alanlarin basinda maneviyat,
yalnizlik, zaman algisi, bag etme stratejileri ve gelecek beklentilerinin geldigini gostermektedir. “Allah” ve “dua”
kelimelerinin biiytikliigii, katilimcilarin dini inanglara ve ibadetlere yalnizca ritiiel diizeyde degil, ayn1 zamanda

psikolojik destek ve huzur kaynagi olarak da yaklagtiklarini yansitmaktadir.

99 G

“Yalmz”, “yalmizlik”, “konusmak”, “cevremde”, “kimseyle” gibi kelimelerin goriiniirliigii, yasl bireylerin
sosyal izolasyon ve yalnizlikla yiizlestigini; buna karsilik “konusmak™ ve “cevremdekiler” gibi ifadelerin varlig
ise bireylerin sosyal baglar kurmaya duydugu ihtiyaci ortaya koymaktadir. Bu baglamda, yalnizlik hissinin sadece

bir eksiklik degil, ayn1 zamanda bir sosyal bag kurma ¢agrisi oldugu soylenebilir.

ERINNT3

Gorselde sikga yer alan “¢éziim™, “plan”, “umut”,

EEINNT3 CLENTINELN KT INNT3

gliclii”, “calisirim”, “bulmak” gibi kelimeler, yash
bireylerin yasamla kurduklari iligkinin pasif degil, aktif ve miicadeleci bir karakter tagidigini gostermektedir. Bu
ifadeler, yasllikta dahi gelecege dair plan yapma, ¢ikis yollar1 arama ve bag etme kapasitesi gelistirme ¢abalarini
desteklemektedir. Ayn1 zamanda “gelecek”, “umudumu’, “zamanla”, “giinliik”, “sabah”, “gece” gibi zaman
temal1 sozciiklerin dne ¢ikmasi, yash bireylerin zaman algisina iliskin derin bir farkindaliga sahip olduklarim

diisindiirmektedir.

KRS CLINT3 9% <C 9% <C

Buna ek olarak, “huzur”, “mutlu”, “siikiir”, “sabir”, “rahatlatir’ gibi kelimeler duygusal denge arayiginin
ve pozitif psikolojik yonelimlerin bir gostergesi olarak dikkat ¢eker. Bu tiir kelimeler, yaslt bireylerin zorlayict

yasam kosullar1 karsisinda manevi giigler, sabir ve i¢sel huzur yoluyla anlam iiretmeye ¢aligtiklarini gosterir.

Kelime bulutu, sadece tekrar sikligina degil, ayn1 zamanda bu kelimeler etrafinda sekillenen diisiince
oriintiilerine dair zengin ipuglart vermektedir. Gorsellestirme, arastirmanin temel temalart olan maneviyat,
psikolojik rahatsizliklar ve umut ekseninde katilimcilarin sozel anlatilarini desteklemekte ve veri analizinin

biitiinciil yorumlanmasina katki sunmaktadir.
Tartisma

Arastirmada elde edilen bulgulara gére "Umut" temasinin, Umutsuzluktan Kagis, Gelecege Dair Umut
ve Cozliim Arayisi, kategorileri altinda toplandig1 goriilmektedir. Umutsuzluktan Kagis (%10,6), yaslh bireylerin
olumsuz duygulardan kurtulma gabalarini kapsamaktadir. Buna gore “Inangla Toparlanma”, yash bireylerin;
dini inanglarini, umutlarint yeniden kurmak i¢in bir ¢ikig yolu olarak kullandigini géstermektedir. Tiirkiye’de
yaslt bireylerin umut diizeyleri iizerine yapilan bir ¢alismada, ¢alismamiza benzer sekilde, algilanan dindarlik
diizeyinin umut diizeyi ile anlaml1 diizeyde iliskili oldugu saptanmistir (Akbas & Kumcagiz, 2024). Gelecege
Dair Umut (%9,7), yaslilarin gelecege dair plan yapma isteklerini ve umut bagladiklar: alanlari igermektedir.
Yash bireylerin; umutlarini; genellikle gocuklarinin ve torunlarmin mutluluguna bagladiklar1 goériilmektedir.
Buna karsilik, katilimcilarin kisisel olarak yasami yapilandirmaya yonelik isteklilikleri (%3,4) olarak
saptanmustir. Coziim Arayis1 ve Metanet (%8,7) ile yasl bireylerin problemler karsisinda farkli yollar arayarak
¢Ozlim iiretme becerilerinin, umut temasiyla i¢ ice gectigi saptanmuistir. Bireylerin zor durumlarda yapici ¢oziim
yollar1 aradiklari ve metanetli davrandiklar1 goriilmektedir (Ayhan, 2023). Ankara’daki yash yetiskinleri

kapsayan bir ¢alismada, umutsuzluk diizeyi, 6z yeterlik algis1 ve yasam anlami arasindaki iliskiler incelenmistir.
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Calismada, yaslilarin umutsuzluk diizeyi oldukga diisiik bulunurken; 6z-yeterlik ve yagam anlami algilarinin
umutla baglantili oldugu sonucuna ulasilmistir (Ayhan, 2023). Elde edilen sonuglar caligmamizda gecen
“Coziim Arayist / Metanet” temasina benzer sekilde, yaglilarin igsel giiglerini ve anlam {iretme egilimlerini
vurgular niteliktedir. Yash bireylerde umut algisi; dini inang, sosyal iliskiler ve igsel gii¢ kaynaklariyla sik1 bir
iliski i¢indedir. Umutsuzluk karsisinda inanca yonelme, gelecege dair beklentilerde aile odakli olmalari, yash

bireylerde umudun ¢ok yonlii bir psikososyal yap1 oldugunu gostermektedir.

Arastirma bulgularina gore, Maneviyat temast; Inangla Giiglenme (%20,3), “Inancin Psikolojik Etkisi”
ve “Inangla Zorluklart Asma” (%7,2), kategorileri ile ele alinarak, bireylerin manevi inanglarim psikolojik
diren¢ ve huzur saglamasi anlaminda nasil deneyimledikleri arastirilmigtir. Yagh bireylerin dini inanglarini ve
dini pratikleri duygusal zorluklara kars1 bir savunma mekanizmasi olarak gordiikleri ortaya ¢ikmaktadir. Inang
ve Anlam Uretme (%14,4), yash bireylerin “Sabir ve Tevekkiil” (%6,3) ve “Sikintilarin Anlami1” (%3,6), ile
aci, hastalik ve kayiplari ilahi bir imtihan ya da uyar1 olarak gordiikleri saptanmistir. Bu bakis agisi, yash
bireylerde negatif olaylar1 kabullenmeyi ve psikolojik dayaniklilig1 gii¢lendirmektedir. Dua ile Rahatlama
(%7,8), yash bireylerin dua etme eylemini bir ritiiel olarak degil, ruhsal bir denge unsuru olarak kullandiklarin
gostermektedir. Celen’in (2023), yashh bireylerin manevi ihtiyaglarinin belirlenmesi ve manevi
danismanlik/rehberlik uygulamalarinin nasil olabilecegi iizerine yaptig1 ¢alismada, yaslilarin manevi destek
gereksinimi, ¢ozlim arayis1 ve psikolojik iyilik hallerini destekleyici araglar olarak ele alinmaktadir (Celen,
2023). Bu c¢alismada ortay konan veriler aragtirma verileri ile ortiigmektedir. Yaslh bireylerde maneviyatin,
psikolojik ve sosyal giicliiklerle bas etmede temel bir dayanak noktast oldugu goriilmektedir. Dua, sabir ve
tevekkiil gibi uygulamalarin yagsam kalitesini destekledigi, maneviyata yonelimin ise hem bireysel iyilik halini

hem de toplumsal uyumu giiglendirdigi anlagilmaktadir.

Arastirma bulgularindan elde edilen verilere gore, Psikolojik Rahatsizliklar temasi; Duygusal
Durumlar, Uyku Sorunlar1 ve Sosyal Durumlar olarak incelenmistir. Duygusal Durumlar (%8,8), bireylerin
yasadiklar1 i¢sel bosluklar, duygusal yorgunluklar ve motivasyon diizeylerine odaklanmaktadir. Uyku Sorunlari
(%10,3), yash bireylerde uykusuzluk ve uykuya dalmakta zorlanma gibi problemler yaygin olarak
gozlemlenmistir. Sosyal Durumlar (%10,0), yash bireylerin sosyal destek sistemleri, yalnizlik deneyimleri ve
toplumsal olaylara bakis acilar1 bu kategoride incelenmistir. “Sosyal Destekten Giig¢ Alma” (%7,2), aile bireyleri
ve yakin ¢evrenin desteginin yasl bireylerin ruh sagligini olumlu yonde etkiledigini ortaya koymaktadir.
Bununla birlikte, “Sosyal izolasyon Istegi” (%2,2) bazi yasli bireylerin zaman zaman yalniz kalmak istediklerini
gostermektedir. Bu istegin bireysel iyilesme ve kendini toparlama amagli oldugu goriilmiistiir. “Psikolojik
Rahatsizliklar” temasi, yash bireylerin ruhsal ve sosyal zorluklarla nasil basa ¢iktiklarini anlamada 6nemli bir
gerceve sunmaktadir. Uykusuzluk, yalmizlik ve duygusal hassasiyet gibi durumlarda bireylerin en sik
kullandiklar1 bag etme yollar1 dua, sosyal destek arayist ve igsel gii¢lerini harekete gecirmedir. Buna gore,
psikolojik dayanikliligin ve manevi bas etme big¢imlerinin yashilik doneminde belirleyici bir rol oynadigi
gozlemlenmektedir. Tagkin’in (2022), Tiirkiye’de manevi animsama terapisinin yash bireylere uygulanabilirligi
iizerine yaptig1 caligmada, maneviyatin yaslilarin yasammin anlamini bulma, psikolojik denge kurma ve
umutlarini destekleme islevi lizerinde durdugu ¢aligma sonuglart calismamizin zorlayici durumlarda bireylerin

manevi yollarla toparlanma siire¢lerine dair verileri ile ortiismektedir (Tagkin, 2022).
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Arastirmanin Kisithhiklar:

Caligma, yaslilikta maneviyat ve umut iliskisine dair derinlemesine bir perspektif sunmakla birlikte bazi
smirliliklara sahiptir. 11k olarak, katilimcilarin Tiirkiye’nin farkli cografi bolgelerinden segilmis olmasi, bolgesel
kiiltiirel kodlarin ve dini yasayis pratiklerindeki niianslarin sonuglar tizerinde bir degisken yaratmis olabilecegi
ihtimalini dogurmaktadir. Tiirkiye'nin heterojen sosyo-kiiltiirel yapist géz oOniine alindiginda, bdlgesel
farkliliklarin manevi bas etme bicimlerini nasil doniistiirdiigii bu calismanin kapsamini asmaktadr. Ikinci olarak,
arastirmanin yalnizca kendi evinde yasayan yaglilarla yiiriitiilmiis olmasi, bulgularin huzurevi veya yash bakim

merkezleri gibi kurumsal ortamlarda kalan bireylere genellenmesini kisitlamaktadir.
Gelecek Calismalar icin Oneriler

Elde edilen sonuglar 1s18inda, gelecek akademik calismalarda su noktalarin odak noktasi yapilmasi
onerilmektedir. Bolgesel karsilastirmali analizler yapilarak, Tiirkiye'nin farkli bolgelerindeki yaslilarin umut ve
maneviyat algilarin1 kiyaslayan calismalar, kiiltiirel degiskenlerin etkisini daha net ortaya koyabilecegi
goriilmektedir. Manevi destek programlari ile arastirmada saptanan "Inangla Toparlanma" bulgusundan yola
¢ikarak, evde bakim hizmeti alan yaglilar i¢in yapilandirilmig Manevi Danigmanlik ve Rehberlik miidahaleleri
gelistirilerek bu programlarin etkinliginin test edilmesi yerinde olacaktir. Nitel bulgularin genis drneklemli nicel
verilerle desteklendigi karma yontem arastirmalari, yasllik donemindeki psikolojik saglamlik mekanizmalariin

daha biitiinciil bir resmini sunabilir.
Sonuc¢

Bu calismada elde edilen bulgulara gore, yash bireylerin yasamlarinda umut, maneviyat ve psikolojik
rahatsizliklar birbirini tamamlayan {i¢ ana unsur olarak ortaya ¢ikmaktadir. Arastirmada yasl bireylerin umudu,
dini inang, sosyal iliskiler ve i¢sel gii¢ kaynaklariyla besledikleri goriilmektedir. Umutsuzluk karsisinda “inangla
toparlanma” en dikkat ¢ekici verilerden biridir. Bu durum, yash bireylerin umudu yeniden insa ederken
maneviyata yoneldiklerini gostermektedir. Maneviyat ise dua, sabir, tevekkiil ve anlam iiretme yoluyla psikolojik

dayaniklilig1 giliglendiren bir unsur olarak 6ne ¢ikmaktadir.

Arastirmada elde edilen en belirgin bulgu, yash bireylerin umutsuzluk dénemlerinde dini inanglarim
psikolojik toparlanma ve yeniden umut bulma araci olarak kullanmalaridir. Bu, inancin yalnizca manevi bir deger
degil, ayn1 zamanda ruhsal iyilesmeyi destekleyen psikolojik bir kaynak oldugunu goéstermektedir. Umut ve
maneviyat, ¢alismada birbirini tamamlayan iki yap1 olarak saptanmistir. Maneviyat, bireyin umut duygusunu canli
tutarak zorluklarla bas etmesini kolaylagtirmakta, umut ise manevi inancin yasamda anlam bulmasina aracilik

etmektedir. Yani inang, umudun temeli, umut ise maneviyatin yasama yanstyan sekli olarak goriilmektedir.

Umut ve maneviyatin psikolojik rahatsizliklar tizerinde pozitif etkisi oldugu goriilmektedir. Uykusuzluk,
yalmzlik ve duygusal yorgunluk gibi sorunlara ragmen yash bireylerin dua, tevekkiil ve sosyal destek araciligiyla
bu durumlarla daha saglikli bas edebildikleri saptanmistir. Bu bulgular, maneviyat ve umut duygusunun psikolojik
rahatsizliklar1 hafiflettigini, ruhsal dayanikliligi artirdigini ve genel iyilik halini destekledigini gostermektedir.
Sonug olarak ¢aligmada maneviyatin umudu besledigi, katilimcilarin ifadelerinden hareketle, umut duygusunun

psikolojik sikintilar karsisinda koruyucu bir unsur olarak 6ne ¢iktig1 goriilmektedir.
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Extended Summary

Aging is a multifaceted period in an individual's life that cannot be explained solely by biological aging processes; it involves
the simultaneous restructuring of psychological, social, cultural, and spiritual dimensions. During this period, individuals
reshape their life experiences and identity perceptions, and engage in profound questioning regarding their search for meaning.
The increasing elderly population, driven by demographic shifts in societies, necessitates a closer examination of the
psychosocial needs of older individuals. According to 2024 data from the Turkish Statistical Institute, the proportion of
individuals aged 65 and over in the total population reached 10.6%, making it necessary to consider aging not merely as an
individual experience, but as a societal issue. During old age, individuals face numerous sources of stress, including decreased
physical function, chronic health problems, changes in social roles, a weakening perception of productivity with retirement,
economic constraints, a shrinking social circle, loneliness, and the loss of loved ones. These multifaceted changes can lead to
vulnerabilities in the mental world of older individuals. Depression, stress, hopelessness, sleep disorders, emotional sensitivity,
and social withdrawal are among the psychological conditions that can arise from this process. However, not every elderly
individual experiences this process with the same level of negativity. Some individuals are able to maintain psychological
balance through internal resources, social support systems, and spiritual orientations. In this context, hope and spirituality
stand out as important psychosocial resources for elderly individuals to maintain their connection with life and cope with
difficulties. Hope keeps an individual's expectations for the future alive and is considered a fundamental force supporting
psychological resilience in the face of uncertainties and losses. Spirituality, on the other hand, is an important source of
meaning that allows individuals to make sense of the pain, loss, and limitations they experience; it provides an internal balance
regarding the continuity of life. Especially in old age, spiritual practices such as religious beliefs, prayer, reliance on God,
patience, and understanding of fate are seen to play a decisive role in coping with stress. The literature emphasizes that there
are strong relationships between the level of hope and spiritual coping strategies in elderly individuals; these elements support
psychological well-being. However, it is noteworthy that qualitative research on how elderly individuals define their hopes, in
what situations and in what forms they turn to spirituality, and how these processes are reflected in their psychological
experiences is limited. This study aims to deeply examine how individuals aged 65 and over perceive their understanding of
hope, spiritual orientations, and psychological states in the face of challenging life events in the later stages of their lives. The
research was designed in accordance with a qualitative research approach and was conducted with a total of 15 participants,
10 women and 5 men, aged between 65 and 75. Data were collected using a semi-structured interview technique; participants
were allowed to describe their experiences in their own words. The obtained data were analyzed using thematic analysis
method and evaluated under the main themes of hope, spirituality, and psychological disorders. The research findings reveal
that the phenomenon of hope in elderly individuals is strongly intertwined with religious beliefs, social relationships, and
individual internal sources of strength. It was observed that a large majority of the participants turned to their faith, prayed,
and evaluated the difficulties they experienced within a divine framework during periods of hopelessness and helplessness. It
has been determined that hopes for the future are mostly family-centered; relationships with children, grandchildren, and close
relatives nourish this sense of hope. These findings show that hope in elderly individuals is not only an individual expectation
but also a multifaceted structure shaped by social and spiritual connections. Analyses conducted within the context of
spirituality reveal that practices such as prayer, reliance on God, patience, and the search for meaning constitute fundamental
psychological supports for elderly individuals. Spiritual orientations contribute to individuals' acceptance of losses, regulation
of stress and anxiety levels, and maintenance of mental balance. Statements frequently found in participants' accounts, such as
"finding inner peace through prayer," "being strengthened through faith," and "believing that experiences have meaning,"
demonstrate that spirituality holds a central position in the lives of elderly individuals under the theme of psychological
disorders, experiences such as depression, loneliness, sadness, sleep disorders, and emotional fragility are addressed. The
findings reveal that while these types of mental difficulties are common in old age, they are largely balanced through spiritual
coping strategies and social support mechanisms. Social support, intrinsic motivation, and spiritual practices appear to be
fundamental elements that enhance psychological resilience. The relatively less frequent repetition of expressions such as
"feeling sad," "feeling lonely," and "sleep disorder" indicates that negative emotions exist in the experiences of older
individuals, but are balanced through spirituality and social connections. In conclusion, this study reveals that hope, spirituality,
and psychological disorders in older individuals are not independent variables; rather, they form a multidimensional and
holistic structure that interacts with each other. Spirituality and hope stand out as key protective factors supporting the
psychological resilience of older individuals. The findings point to the necessity of holistic approaches, including the spiritual
dimension, in planning psychosocial support services for older individuals. In this respect, the study aims to provide a guiding
framework for professionals and institutions providing services in the field of geriatrics, while also making a scientific
contribution to practices aimed at improving the quality of life of older individuals. This study is important because it addresses
the psychological well-being of older individuals not only through mental disorders but also through protective and
strengthening elements. Hope and spirituality are seen as fundamental dynamics that strengthen the individual's connection
with life in old age. In this context, the findings reveal that spiritual resources should not be overlooked in the psychosocial
support processes of older individuals. It is anticipated that future research with larger and more diversified samples, including
demographic variables, will contribute to a more comprehensive understanding of psychological resilience mechanisms

specific to old age.
Yazar Katkilan
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Makalenin Yazimi (CRediT 12-13) Yazar-1 (%60)-Yazar-2 (%40)
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Bu ¢alisma, Eyyubi tarihgiligindeki 6nemli bir boslugu doldurmay: hedefleyerek
devletin geleneksel askeri anlatilarindan ziyade kalkinma politikalarina
odaklanmaktadir. Aragtirma, 1200-1218 yillar1 arasinda Hagli gatigmalarimin yogun
oldugu bir donemde, Sultan el-Melik el-Adil'in Misir'in el-Havf bolgesindeki dogal
kaynaklar1 ve sosyo-ekonomik istikrar1 nasil yonettigini incelemektedir.
Calismanin temel amaci, arazi islah sistemlerinin ve su kaynaklar1 yonetiminin,
gida giivenligini ve siyasi mesruiyeti saglamada stratejik araglar olarak
entegrasyonunu analiz etmektir. Niteliksel tarihsel-analitik bir metodoloji
benimseyen ¢alisma, Dogu Nil Deltasi'nin kalkinma ortamini yeniden kurgulamak
i¢in Ortagag el yazmalarmi, Divanii’l-Harac kayitlar: gibi idari belgeleri ve cografi
metinleri incelemektedir. Bulgular, Eyyubi devletinin, kanal temizligi ve bentlerin
gii¢lendirilmesi gibi teknik altyap1 ¢alismalarini, koylii istikrarini desteklemek i¢in
"mali esneklik" gibi idari yeniliklerle birlestiren sofistike bir "esnek
merkeziyet¢ilik" modeli uyguladigini ortaya koymaktadir. Bu politikalar, el-Havf
bolgesini stratejik bir tahil rezervine ve askeri kampanyalar i¢in hayati bir lojistik
merkeze doniistiirmustiir. Arastirma, bu tarihsel modelin, kaynak yonetimi ve
ulusal giivenlik arasindaki baga dair derin i¢goriiler sundugunu ve gida giivenligi
ile su sirdiiriilebilirligi konusundaki giincel Siirdiiriilebilir Kalkinma Amaglari
(SDG 2 ve SDG 6) ile uyumlu oldugunu sonucuna varmaktadir. Caligmanin 6zgiin
degeri, Ortacag tarimsal genislemesini tepkisel bir kriz yonetiminden ziyade
proaktif bir giivenlik stratejisi olarak c¢ercevelemesinde yatar. Gelecekteki
arastirmalar igin, idari yOnetimin evrimini daha iyi anlamak amaciyla farkli
Ortagag Islam eyaletlerindeki kalkinma politikalar1 iizerine karsilagtirmali
calismalar yapilmasi 6nerilmektedir.

Anahtar Kelimeler

Eyyubi Kalkinmasi, Arazi Islahi, Su Yonetimi, Gida Giivenligi, El-Havf Bolgesi

One Cikanlar

. Bu calisma, Sultan el-Melik el-Adil’in el-Havf bdlgesindeki tarimsal
kalkinma ve su yonetimi politikalarinin, Eyyubi devletinin askeri
giivenligi ve siyasi istikrarinin temel stratejik dayanag: oldugu tezini
savunmaktadir.

e Arazi 1slah sistemlerinin ve sulama aglarinin rehabilitasyonunun,
yalnizca teknik bir faaliyet degil, Hacli tehdidine kars1 gida arzini garanti
altina alan proaktif bir devlet stratejisi oldugu tespit edilmistir.

e  Devletin, kdyliilerin siirekliligini saglamak ve kirsal yapinin ¢6kmesini
onlemek amaciyla vergi sisteminde uyguladig: "mali esneklik" ve idari
denetim mekanizmalari analiz edilmistir.

e  El-Havf bdlgesinin, stratejik konumu ve iiretim kapasitesiyle Eyyubi
ordusu igin hayati bir lojistik merkez ve tahil ambar islevi gordiigi
ortaya konulmustur.

e  Eyyubi donemindeki su y6netimi ve siirdiiriilebilir tarim

uygulamalarinin, gliniimiiziin gida giivenligi ve dogal kaynak y6netimi
sorunlarma (SDG 2 ve SDG 6) tarihsel bir perspektif sundugu

belirlenmistir.

e-ISSN: 2602-2923 Est.: 2016 Pub.: Mehmet Sahin



Research Article

History

Received: 17.02.2026
Accepted: 02.05.2026

Date Published: 30.06.2026

Plagiarism Checks
This article has been reviewed by at least two
referees and scanned via a plagiarism software.

Peer-Review
Single anonymized-One internal (Editorial Board).
Double anonymized-Two external.

Copyright & License

Authors publishing with the journal retain the
copyright to their work licensed under the CC BY-
NC 4.0.

Ethical Statement

This study does not require ethical committee
approval, and the data used were obtained from
literature reviews/published sources. It is hereby
declared that scientific and ethical principles were
adhered to during the preparation of this study and
that all studies used are cited in the references.
Ahlem Youcef

Use of Artificial Intelligence

No artificial intelligence-based tools or
applications were used in the preparation of this
study. All content of the study was produced by the
author(s) in accordance with scientific research
methods and academic ethical principles.

Ahlem Youcef

Complaints

turkisharr@gmail.com

Conflicts of Interest
The author(s) has no conflict of interest to declare.

Grant Support
The author(s) acknowledge that they received no
external funding in support of this research.

Published
Published by Mehmet SAHIN Since 2016-
Akdeniz  University, Faculty of Theology,

Antalya, 07058 Tiirkiye

Cite as

Ahlem, Y. (2026). Developmental policy of al-
Malik al-‘Adil al-Ayyubi in the al-hawf region of
egypt: a study of land reclamation systems and
water resource development (596—615 ah / 1200—
1218 ce). Turkish Academic Research Review,
11(2), 393-405.
https://doi.org/10.30622/tarr.1891254

AR

Youcef Ahlem

Abstract

This study addresses a significant gap in Ayyubid historiography by shifting
focus from traditional military narratives to the developmental policies of the
state. The research investigates how al-Malik al-‘Adil managed natural
resources and socio-economic instability in the al-Hawf region of Egypt during
the intense Crusader conflicts between 1200 and 1218 CE. The primary
objective is to analyze the integration of land reclamation systems and water
resource management as strategic tools for ensuring food security and political
legitimacy. Employing a qualitative historical-analytical methodology, the
study examines primary medieval manuscripts, administrative documents like
Diwan al-Kharaj, and geographical texts to reconstruct the developmental
landscape of the eastern Nile Delta. The findings reveal that the Ayyubid state
implemented a sophisticated "flexible centralization" model, combining
technical infrastructure maintenance (such as clearing silt from canals and
reinforcing dikes) with administrative innovations like "fiscal flexibility" to
support peasant stability. These policies transformed al-Hawf into a strategic
grain reserve and a vital logistical hub for military campaigns. The research
concludes that this historical model offers profound insights into the nexus of
resource management and national security, aligning with contemporary
Sustainable Development Goals (SDG 2 and SDG 6). The study’s original
contribution lies in framing medieval agricultural expansion as a proactive
security strategy rather than reactive crisis management. Future research
should conduct comparative studies on developmental policies across different
medieval Islamic provinces to further understand administrative evolution.

Keywords
Ayyubid Development, Land Reclamation, Water Management, Food
Security, Al-Hawf Region.

Highlights

e This study argues that agricultural development and water
management policies in al-Hawf were the strategic pillars of
Ayyubid military security and political stability.

e It identifies that land reclamation and irrigation rehabilitation were
proactive state strategies to guarantee food supplies against Crusader
threats, rather than mere technical tasks.

e The research analyzes the "fiscal flexibility" and administrative
oversight mechanisms implemented in the tax system to ensure
peasant continuity and prevent rural collapse.

e [t demonstrates how the al-Hawf region functioned as a vital
logistical hub and strategic granary for the Ayyubid military due to
its production capacity.

. The study establishes that Ayyubid water management practices
provide a historical perspective for addressing modern food security
and natural resource challenges (SDG 2 & SDG 6).
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Introduction

Developmental policy is considered one of the fundamental pillars in the construction and stability of
states, particularly in medieval societies where political and military stability was closely linked to the authority’s
ability to manage natural resources—foremost among them land and water. During the reign of al-Malik al-*Adil
(596-615 AH / 1200-1218 CE), the Ayyubid state represented an advanced model in employing agricultural
development as a strategic tool to ensure food security, strengthen state revenues, and support military capability

within a regional context marked by intense conflict with the Crusader powers.

The eastern al-Hawf region in Egypt occupies a special position within this framework due to its
distinctive geographical and hydrological characteristics, which made it one of the vital agricultural regions in the
Nile Delta and a key component in the Ayyubid state’s food and military supply network. Al-Malik al-‘Adil’s
attention to this region was not merely a result of its natural resource abundance but rather reflected a conscious
awareness of its strategic importance in maintaining economic and social balance and securing the food supplies

necessary for internal stability and military support.

The significance of this topic lies in shedding light on a dimension that has rarely received in-depth study
in Ayyubid history: the developmental aspect of its policies, beyond the traditional focus on military and political
history. It also contributes to highlighting the central role of water resource management and land reclamation in
state building, revealing the complex interconnection between development, security, and strategy in Ayyubid

political thought.

This article aims to analyze the developmental policy of al-Malik al-‘Adil in the al-Hawf region by
examining land reclamation systems and mechanisms for developing water resources, and by clarifying their
impact on the economic, social, and strategic stability of the state. It also seeks to highlight the position of al-
Hawf within the Ayyubid developmental system as a practical model for the integration of agriculture,

administration, and food security. Accordingly, the study raises the following research question:

To what extent did the policies of al-Malik al-*Adil in land reclamation and water resource development

in al-Hawf contribute to the economic and security stability of the Ayyubid state?

This main question gives rise to several sub-questions, including: How did the Ayyubid state manage
water resources in the region? What was the nature of its relationship with peasants within the framework of the
reclamation project? And what was the impact of these policies on ensuring food security and supporting military

capability?
Method

This study adopts a multidimensional historical-analytical approach that integrates inductive and
comparative methods in order to examine the relationship between environmental management and political
authority. It relies on a critical reading of primary administrative and narrative sources, including Ibn Mammati
and al-Magqrizi, while cross-referencing fiscal records from the Diwan al-Khardj to ensure data reliability and

reduce interpretative bias.

1. al-Hawf Region — Geographical and Hydrological Importance in the Developmental Policy of al-
Malik al-‘Adil.
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1.1. The geographical location and boundaries of al-Hawf and their impact on its developmental formation.

The eastern al-Hawf region is considered one of the pivotal agricultural provinces in the geography of
Islamic Egypt, and its strategic importance reached its peak during the Ayyubid period, particularly under the
reign of al-Malik al-‘Adil (596-615 AH / 1200-1218 CE). The region derived its weight from its distinctive
geographical position on the eastern side of the Nile Delta, forming an “intermediate zone” linking the political
center in Cairo with the maritime and military outlet of Damietta. Al-Hawf was not merely a rural administrative
unit; rather, it evolved into a vital component of the state’s military and food supply network, making it a
fundamental pillar in confronting Crusader threats that targeted the eastern Delta front(Al-Magqrizi, 1997, p. 210,
n.d., p. 365)

From a historical-geographical perspective, the al-Hawf region—administratively intertwined with what
was known as the Eastern Province (A ‘mal al-Sharqiyya)—extended over a wide area that included major urban
centers such as Bilbays and Faqous. Its boundaries were characterized by direct connection to a network of canals
branching from the “Khallj Amir al-Mu 'minin” and the Damietta branch of the Nile, allowing more regular
irrigation compared to regions distant from the main Nile branches(Al-Hamawi, 1977, p. 215; Ibn Abd al-Zabhir,
1996, p. 95). This expanse created a unique environmental diversity, combining highly fertile floodplains with
marginal lands that required artificial irrigation techniques and continuous reclamation, which in turn granted the
region flexibility in agricultural production and the ability to adapt to fluctuations in the Nile’s water levels

(Bianquis, 1998, p. 104).

This orientation reveals an early developmental vision on the part of al-Malik al-°Adil, who realized that
developing al-Hawf meant securing the central axis upon which the sustainability of the country’s agricultural
and supply resources depended. The criterion was no longer merely the size of the land, but its responsiveness to
advanced irrigation systems. This was reflected in his policies of granting the iqta‘at of this region to senior
military commanders (arbab al-suyiif) to ensure continued reclamation and protection, and to provide rapid

responses to the needs of urban markets and the armies stationed on the frontiers(Lev, 1999, p. 132)

Thus, al-Hawf moved from being a natural geographical space to a developmental sphere where
considerations of national security, economic abundance, and administrative sovereignty intersected within a

comprehensive vision aimed at strengthening the sustainability of Ayyubid state resources (Abdul Razig, 2005,

p.-73)

1.2 .Al-Hawf within the Ayyubid Administrative and Fiscal Organization:

The eastern al-Hawf region occupied an advanced position within the administrative and fiscal structure
of the Ayyubid state, as clearly reflected in the records of the Diwan al-Kharaj, which devoted significant attention
to the region in terms of statistical surveys and financial assessment. The region was classified among the high-
yield agricultural provinces (khardj lands), which led the central administration under al-Malik al-‘Adil to adopt
precise mechanisms for recording agricultural data. These mechanisms included the accurate surveying of
cultivated areas, the classification of crops into winter and summer seasons, the estimation of annual production
rates, and the regulation of fiscal returns associated with each unit of land. This administrative precision reveals

the state’s awareness of al-Hawf’s strategic importance as a sovereign resource that could not be left to arbitrary
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estimation, especially as the Ayyubid treasury increasingly relied on land tax revenues to finance military

efforts(Ibn Mammati, 1989, p. 143=147)

A comparison between narrative chronicles such as al-Magqrizi and fiscal-administrative records like
those of Ibn Mammati reveals a high level of consistency in describing the organization of land taxation and
irrigation management in al-Hawf, which strengthens the reliability of the available data and reflects the

institutional maturity of the Ayyubid administration.

This attention was not limited to revenue collection alone; rather, it formed part of a broader
developmental vision for resource management. The Qawanin al-Dawawin indicate that the Ayyubid
administration did not seek to maximize taxation at the expense of peasant productivity. Instead, a policy of “fiscal
flexibility” prevailed, particularly during years of low Nile flooding (al-sharaqt), when the state would reduce
burdens or postpone tax collection (installment systems or tax remissions) to prevent the collapse of the rural

structure and the migration of peasants from the land (Lapidus, 1988, p. 321)

. This administrative awareness reflects an early economic understanding of the direct relationship
between the stability of the “small producer” and the sustainability of the state treasury, which helped prevent

severe social crises in this vital region(Al-Shadhili, 2012, p. 104; Ashtor, 1976, p. 321)

Furthermore, the administrative organization of al-Hawf reveals a model of “flexible centralization,”
whereby the region remained under the direct supervision of the Diwan al-Kharaj in Cairo while granting broad
authority to local governors and officials to oversee the maintenance of “royal dikes” and irrigation canals. This
balance enabled administrative effectiveness in responding to unexpected disruptions(Lev, 1999, p. 138)
Consequently, al-Hawf was transformed in the vision of al-Malik al-‘Adil from a mere “financial unit” into a
pillar of the state’s economic and social security system and a guarantee of the steady flow of grain toward major

urban markets, particularly Cairo(Al-Magqrizi, 1997, p. 306; Bianquis, 1998, p. 118).

This approach aligns with al-Malik al-‘Adil’s policy of strengthening internal stability through
sustainable agricultural development. He recognized that controlling major agricultural provinces—foremost
among them al-Hawf—was fundamental to building a strong state capable of confronting both internal and
external challenges. Thus, the administrative and fiscal organization of al-Hawf can be viewed as a practical model
of the Ayyubid state’s economic vision at the height of its political and administrative maturity(Al-Magqrizi, 1997,
p- 306; Ibn Mammati, 1989, p. 143).

1.3.Al-Hawf as a Strategic Grain Reserve and a Tool for Food Security

During the Ayyubid period, the al-Hawf region emerged as one of the most important agricultural centers
producing cereals in Egypt. Its lands were renowned for the abundant production of wheat and barley, making it
a fundamental pillar in securing the needs of major cities—particularly Cairo, which relied heavily on surrounding
agricultural provinces for food supplies(Al-Magqrizi, 1997, p. 305).

This role granted the region a special place in Ayyubid economic policy, which viewed it as a decisive
element in the state’s food security system, especially in light of population growth in major urban centers(Ashtor,

1976, p. 214).
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The regularity of agricultural production in al-Hawf helped limit price fluctuations, particularly during
periods of low Nile flooding or declining production in other parts of the Delta. The availability of a stable grain
stock enabled the state to intervene in the market, either by releasing additional supplies during price increases or
by regulating distribution to prevent hoarding and speculation(Lapidus, 1988, p. 319). This role demonstrates how
the region evolved from a mere production unit into an active instrument for maintaining economic balance within
the state.

Administrative records indicate that the Ayyubid state adopted a precise system for recording grain output
in al-Hawf and linking it to storage and distribution plans. This allowed rapid responses to sudden food crises:
grain could be directed to urban markets to reduce inflation or allocated to supply Ayyubid armies during military

campaigns, particularly in the context of conflict with the Crusader powers(Humphreys, R. S, 1977, p. 68; Ibn

Mammati, 1989, p. 152=154).

Such organization reflects a deep awareness of the central role of food in political and military stability.

The state did not rely solely on reactive policies but sought to build a strategic grain reserve in producing
provinces—foremost among them al-Hawf—to address crises before they escalated. This reserve helped mitigate
the effects of famine years and reduce social unrest, which often accompanied food shortages in major cities.

Famine and rising prices were among the most significant causes of instability in medieval societies, making food

control a political priority(Cahen, 2001, p. 223).

Describing al-Hawf as the “granary of Egypt” therefore reflects not merely agricultural abundance, but the
transformation of the region into a strategic tool used by Ayyubid authority to regulate markets, contain crises,
and maintain social peace. In this context, food was not purely an economic matter but a political instrument that
reinforced the legitimacy of rule and strengthened public confidence in the state’s ability to manage essential
affairs(Bianquis, 1998, p. 122) .

Moreover, the link between grain production and army provisioning gave the region a clear military
dimension. Long campaigns and prolonged sieges could not be conducted without a stable system for securing

food supplies. Consequently, control over major grain-producing regions—especially al-Hawf—formed a

cornerstone of Ayyubid military strategy(Lev, 1999, p. 141).

Thus, the role played by al-Hawf as a strategic grain reserve constituted one of the main pillars of al-Malik
al-*Adil’s developmental policy, where economic, social, political, and military considerations converged within

a comprehensive vision aimed at ensuring internal stability and the sustainability of the state.

1.4.Water Infrastructure and Irrigation Networks as the Foundation of Agricultural Development in al-Hawf

Agricultural activity in the al-Hawf region relied heavily on a complex water system composed of major
canals branching from the Damietta branch of the Nile, secondary channels that penetrated the inner agricultural
lands, and dikes and dams that regulated floodwater distribution and protected land from flooding or drought(Al-
Magqrizi, 1997, p. 318) . This network formed the vital infrastructure upon which agricultural development in the
region was built, making the stability of agricultural production dependent on the integrity and proper management

of these installations(Butzer, 1976, p. 45) .
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This water infrastructure was not merely the result of natural conditions but the product of long-term
human intervention. The state contributed through supervising canal excavation, strengthening dikes, and
regulating water routes in accordance with the nature of agricultural land. This intervention demonstrates that the

Ayyubid state recognized that water control was the fundamental condition for sustainable agricultural activity,

especially in regions highly dependent on artificial irrigation such as al-Hawf(Cahen, 2001, p. 229).

Al-Magrizi notes that the accumulation of silt in canal beds and the neglect of dike maintenance were
among the main causes of agricultural decline in certain years, particularly when combined with low Nile levels
(Al-Magqrizi, 1997, p. 318) . This diagnosis reveals an early historical awareness of the relationship between
deteriorating water infrastructure and disruptions in economic and social balance, as declining agricultural

production was not merely a technical issue but a factor threatening general stability (Ashtor, 1976, p. 226).

In response to these challenges, the Ayyubid state regularly intervened to repair damage to irrigation
networks by clearing silt from canals, restoring damaged dikes, and reorganizing watercourses to ensure that water
reached lands distant from the Nile. These efforts required significant financial resources and the mobilization of
local labor, indicating that the state understood investment in water infrastructure as a direct investment in

agricultural stability and food security(Butzer, 1976, p. 51).

Administrative records also reveal a precise bureaucratic organization for managing irrigation networks.
Canals were registered by name and route, lands benefiting from them were identified, and responsible authorities
were appointed to supervise their maintenance. This organization reflects an advanced level of planning and
administration and shows that water management was not a spontaneous local matter but part of the broader public

policy of the Ayyubid state(Ibn Mammati, 1989, p. 166=168; Lev, 1999, p. 143).

This organization helped reduce the effects of natural fluctuations in Nile water levels, as improved
irrigation networks enabled more efficient storage and distribution of water, positively affecting the stability of
agricultural production in al-Hawf and strengthening its role as a strategic grain reserve(Lapidus, 1988, p. 324) .
Moreover, the system played a role in regulating the relationship between the state and peasants, as equitable
water distribution helped reduce local conflicts and ensure fair access to agricultural land. Thus, the stability of
the irrigation network became a major factor in maintaining social peace within the region (Bianquis, 1998, p.

125).

Accordingly, water infrastructure and irrigation networks constituted the true foundation of agricultural
development in al-Hawf. Any developmental policy during the reign of al-Malik al-‘Adil could not succeed
without maintaining and improving this network. Technical, administrative, and social considerations converged
in this field, making water management a central axis of the Ayyubid developmental project and a fundamental

pillar in preserving state stability and food security (Humphreys, R. S, 1977, p. 73).

1.5 .The Strategic Importance of al-Hawf in the Policy of al-Malik al- ‘Adil

The importance of the al-Hawf region during the Ayyubid period was not limited to its economic and
agricultural dimensions; it extended to a strategic role closely tied to state security and internal stability. Securing
grain production in this region was directly linked to supplying Ayyubid armies, particularly amid the ongoing

conflict with the Crusader powers, where food constituted a decisive factor in sustaining military campaigns and
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ensuring their ability to operate over long periods (France, 1994, p. 212; Humphreys, R. S, 1977, p. 67). This
connection reflects the state’s awareness that military superiority depended not only on combat strength but also

on stable logistical supplies, foremost among them food provisions—the backbone of any prolonged war effort.

Al-Malik al-‘Adil, as a statesman with strong administrative experience as well as a military leader,
recognized that effective control over major grain-producing regions was fundamental to building state power. He
therefore paid special attention to al-Hawf within his developmental policies, understanding that any disruption
in its production or distribution would directly affect the state’s military capacity, especially during mobilization,
sieges, and extended wars(Humphreys, R. S, 1977, p. 69; Lev, 1999, p. 146). Consequently, the focus on al-Hawf
was not an isolated economic measure but part of an integrated strategic vision linking agriculture to military

capability.

Regular agricultural production in al-Hawf also contributed to reducing social unrest, which often
accompanied food crises in both rural areas and major cities. The availability of grain enabled the state to intervene
quickly to contain price inflation, prevent famine, and reduce social tensions, thereby strengthening the legitimacy
of Ayyubid rule and reinforcing its capacity to control both rural and urban spheres (Ashtor, 1976, p. 230). Food
security thus emerged as a central element in maintaining social peace and political stability, as famines

historically ranked among the primary causes of unrest in medieval societies(Lapidus, 1988, p. 326).

The importance of al-Hawf also lies in its role as a link between water policy and security policy. The
stability of agricultural production depended on effective management of irrigation networks and the maintenance
of hydraulic infrastructure. The state understood that neglecting this infrastructure could lead to declining
production, triggering food crises and social unrest that threatened internal security. Investment in land
reclamation and the maintenance of canals and dikes in al-Hawf was therefore, in essence, an investment in

security and stability rather than merely an economic improvement (Butzer, 1976, p. 54).

This interconnection between development and security demonstrates the maturity of Ayyubid political
and administrative thought under al-Malik al-*Adil. Developmental policies were not separated from strategic
considerations but were integrated into the broader state project. Al-Hawf thus became a space where natural
resources, administrative organization, taxation, food security, and military capacity intersected within a unified

system (Cahen, 2001, p. 231).

Accordingly, al-Hawf can be viewed as a practical model of the integration between natural resources,
economic policy, and strategic considerations in the Ayyubid state. It formed a cornerstone of the developmental
project that al-Malik al-*Adil sought to establish, demonstrating that agricultural development was not an end in
itself but a means to ensure political stability and enhance the state’s resilience in facing both internal and external

challenges (Bianquis, 1998, p. 128) .

2. Land Reclamation Systems and the Development of Water Resources in the Policy of al-Malik
al-‘Adil al-Ayyubi

2.1 . Land Reclamation as a Strategic Choice in the Ayyubid Developmental Project

Land reclamation constituted one of the central pillars of the developmental policy adopted by al-Malik

al-*Adil al-Ayyubi. The state did not limit itself to exploiting existing agricultural lands but sought to expand
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cultivated areas by rehabilitating fallow lands and reclaiming cultivable regions, particularly in strategically
important provinces such as al-Hawf. This orientation reflects a clear understanding that increasing agricultural
production depends not only on improving productivity but also on expanding the agricultural domain itself to

ensure resource sustainability and enhance the state’s long-term productive capacity (Ashtor, 1976, p. 217).

This policy must be viewed within the broader economic context of the medieval Islamic world, where
agricultural expansion represented a major tool for strengthening the economy and securing state revenues. An
increase in cultivated land meant higher crop output, greater fiscal returns, and more stable markets—objectives
that the Ayyubid state recognized early and pursued through systematic reclamation programs (Cahen, 2001, p.
220; Lapidus, 1988, p. 315).

Sources indicate that the Ayyubid administration paid particular attention to lands damaged by neglect,
silt accumulation, or weakened irrigation systems. These lands were reintegrated into the production cycle through
comprehensive rehabilitation projects. This approach was closely tied to the growing need to secure grain supplies,
both to meet domestic market demands and to sustain military efforts, making agricultural reclamation an

indispensable strategic choice (Al-Magqrizi, 1997, p. 322; Humphreys, R. S, 1977, p. 72).

The policy also reflects the political and military transformations experienced by the Ayyubid state.
Continuous conflict with Crusader powers necessitated strengthening food self-sufficiency and reducing reliance
on distant or unstable regions. Dependence on local production near centers of governance became essential to

minimizing risks associated with warfare and disrupted transport routes(France, 1994, p. 218).
2.2. Mechanisms of Land Reclamation in the al-Hawf Region

In the al-Hawf region, the Ayyubid state adopted a set of practical and systematic mechanisms to reclaim
land and reintegrate it into the production cycle. Foremost among these were the clearing of canals and secondary
waterways from silt, the re-excavation of old water channels, and the reinforcement of embankments that protected
agricultural lands from the dangers of flooding or drought. These measures constituted the technical foundation
that enabled the state to recover vast areas of land that had fallen out of agricultural use due to neglect or the
deterioration of irrigation networks. Ayyubid administrative manuals confirm the particular attention given to
water management as a cornerstone of the agrarian economy(Al-Magqrizi, 1997, p. 320; Ibn Mammati, 1989, p.
161). This orientation demonstrates the state’s awareness that expanding agricultural land required not only
reclaiming new areas but also rehabilitating degraded lands and reintegrating them into the productive

system(Hassan, 1996, p. 201).

The cleaning and re-excavation of canals were conducted in regular cycles, since silt accumulation
represented one of the main threats to the continuity of irrigation, especially in the interior areas of al-Hawf that
depended on a complex irrigation network directly affected by fluctuations in the Nile flood (Al-Magqrizi, 1997,
p. 322; Ibn Iyas, 2007, p. 52). These activities were therefore not merely reactive responses to occasional problems
but part of an ongoing water policy aimed at preserving the efficiency of the irrigation system and ensuring water
reached the most distant agricultural lands. This contributed to reducing land degradation and preventing farmland

from reverting to wasteland(Al-Shatir, 2010, p. 187; Hassan, 1996, p. 93).

The state also regulated irrigation by controlling canal openings and precisely determining water shares

to ensure fair distribution and reduce local conflicts among peasants over water access. This organization
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demonstrates that reclamation was not purely technical but also administrative and social, requiring close
coordination between the central authority and local communities(Al-Shadhili, 2012, p. 137; Hassan, 1996, p.
205) . In this context, water management functioned as a tool for regulating the rural landscape and promoting

social stability as much as increasing agricultural productivity (Al-Nusayri, 1991, p. 74).

Sources also point to the existence of a local administrative apparatus responsible for water distribution
and monitoring compliance with irrigation regulations, indicating a relative development of rural administrative

structures during the Ayyubid period. New functions emerged related to irrigation management and the

supervision of hydraulic infrastructure maintenance(Al-Magqrizi, 1997, p. 320; Ibn Mammati, 1989, p. 168) .This

organization helped reduce water-related disputes, which were among the most significant sources of tension in

agrarian societies, particularly during years of low Nile levels(Hussein, 1988, p. 95) .

Evidence also suggests that local populations participated in reclamation efforts, either through direct
labor in maintaining water infrastructure or by complying with the regulatory framework governing land and
water use. This reflects a pattern of cooperation between the state and society in managing agricultural resources
. Such interaction was a key factor in the success of reclamation (Al-Shadhili, 2012, p. 142; Al-Shatir, 2010, p.
191)projects, fostering a shared interest in preserving agricultural resources and ensuring their sustainability

(Awad, 2008, p. 221).

Peasant participation also helped reduce maintenance costs and ensured the continuity of repair works,
as canal cleaning and embankment reinforcement became a collective responsibility shared by both state and

society. This model reflects the nature of Ayyubid developmental policy, which combined governmental initiative

with community participation(Hassan, 1996, p. 212) .

Thus, the mechanisms of land reclamation in al-Hawf were not merely limited technical procedures but
part of an integrated developmental policy combining engineering, administrative, and social dimensions. These
efforts revitalized the agricultural landscape and strengthened its stability in ways that served the state’s economic

and strategic objectives simultaneously (Al-Maqrizi, 1997, p. 323; Al-Shatir, 2010, p. 193).
2.3. Land Reclamation and the Balance of Relations Between the State and Peasants

Land reclamation under al-‘Adil al-Ayyubi was not limited to decrees issued by the central authority; it
was closely tied to the state’s effort to establish a balanced and well-considered relationship with the peasants,
who were the primary actors in the agricultural process. The state understood that the success of reclamation

projects depended heavily on the cooperation and acceptance of rural communities (Bianquis, 1998, p. 126).

Expanding the cultivated area was accompanied by incentives for the peasants, most notably the
reduction of tax burdens in the initial years of reclamation and granting them usufruct rights over newly reclaimed
lands. These measures encouraged peasants to invest labor and resources in cultivating the land (Ibn Mammati,

1989, p. 170).

This approach reflects the state’s awareness that overburdening peasants with taxes at the early stages of
reclamation could lead to project failure and abandonment of the land—a risk the authorities sought to avoid by

implementing a flexible taxation policy(Ashtor, 1976, p. 230) .
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Moreover, the organized distribution of water helped reduce local disputes among peasants, as water was
the vital resource determining agricultural productivity. The precise management of irrigation networks ensured

fair access to water and minimized rural conflicts(Al-Shadhili, 2012, p. 142).

These policies contributed to greater social stability in rural areas, as peasants perceived themselves as
partners in the state’s developmental project rather than mere taxpayers. This perception positively influenced the

continuity and reliability of agricultural production (Lapidus, 1988, p. 326).

Therefore, it can be concluded that the land reclamation policy in al-Hawf helped redefine the
relationship between the state and rural society, based on cooperation and shared interest, which became a key

factor in the success of the Ayyubid developmental project.
2.4. Impact of Land Reclamation Policy on Economic and Strategic Stability

The land reclamation policy and the development of water resources in al-Hawf had a structural impact
on the Ayyubid agricultural economy. The expansion of cultivated land and the improvement of irrigation
networks led to a noticeable increase in cereal production, particularly wheat and barley, which were the staple
foods in medieval Egypt. This rise in production contributed to market stability and reduced price fluctuations,
enabling the state to intervene effectively during periods of scarcity or disruptions in other regions (Ashtor, 1976,
p.- 214; Bianquis, 1998, p. 126). This development reflects a shift in agricultural policy from reactive crisis

management to proactive prevention and the construction of strategic reserves.

The relative stability in grain production also enhanced al-Hawf’s economic role within Egypt’s broader
economic system, transforming it into a key supplier for major urban markets, particularly Cairo, which heavily
relied on surrounding agricultural provinces to meet its food needs. Regular food supplies helped curb speculation
and monopolistic practices, positively affecting the purchasing power of urban populations and maintaining social

stability in cities(Cahen, 2001, p. 220; Lapidus, 1988, p. 319).

Financially, agricultural expansion increased land tax revenues, as reclaimed lands represented additional
income for the state. This allowed the Ayyubid authority to diversify its revenue sources and strengthen its ability
to fund administrative and military structures without overburdening peasants, demonstrating the effectiveness of
development policies in balancing treasury needs with sustainable agricultural production (Cahen, 2001, p. 220;

Lev, 1999, p. 148).

From a military perspective, the availability of sufficient grain was crucial for sustaining Ayyubid
campaigns, especially during prolonged conflicts with the Crusaders. Conducting long sieges or extended military
campaigns required a stable system of food supply for the armies, meaning that successful reclamation projects
in al-Hawf directly strengthened the state’s logistical capacity and military readiness (France, 1994, p. 218;
Humphreys, R. S, 1977, p. 74). Agricultural expansion thus became an integral component of military strategy

rather than a separate economic activity.

The abundance of agricultural production also reinforced social stability, as ready access to food
mitigated crises caused by famine and price inflation—common triggers for popular unrest in medieval societies.
This, in turn, allowed the state to consolidate political legitimacy and reinforce public confidence in its capacity

to manage resources and meet basic needs(Lapidus, 1988, p. 326).
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The interconnection of economic, financial, military, and social outcomes highlights the comprehensive
nature of the Ayyubid land reclamation policy. It was not designed for isolated sectoral objectives but formed part
of a strategic vision aimed at strengthening the state and ensuring long-term stability. Investment in land
reclamation and water management established a solid productive base, underpinning the Ayyubid state’s

economic and military policies during al-Adil’s reign (Bianquis, 1998, p. 128; Humphreys, R. S, 1977, p. 73).

Thus, the land reclamation policy in al-Hawf serves as a clear example of how natural resources were
mobilized in the service of the state, intertwining agricultural development with food security, fiscal stability, and
military capacity within a single integrated framework. Consequently, this policy transcended purely agricultural

concerns to become a cornerstone in building the Ayyubid state and enhancing its resilience against both internal
Conclusion

The analysis of Sultan Al-Adil’s developmental policy in the Al-Hawf region demonstrates that
agricultural development was not merely a peripheral economic activity but a fundamental pillar in building the
Ayyubid state and enhancing its internal stability and resilience against external challenges. Al-Hawf represented
a strategic space where geographical factors, water resources, administrative organization, and food security

intersected within an integrated developmental vision.

The study shows that land reclamation in Al-Hawf was a deliberate response to the state’s economic and
military needs. Expanding the cultivated area and improving irrigation networks contributed to increased
agricultural production and ensured the steady supply of grain to urban markets and garrisons. Moreover, flexible
taxation policies and the organization of relations with peasants reflected the state’s understanding of the

importance of social stability in the success and sustainability of developmental projects.

The findings also highlight that the development of water resources was not merely a technical measure
but a strategic tool for managing rural areas and maintaining economic balance. Efficient irrigation systems helped
mitigate the effects of Nile fluctuations, reduce local conflicts, and ensure equitable access to agricultural land,

which in turn reinforced food security—a cornerstone of social stability and the legitimacy of Ayyubid authority.

Thus, the experience of Sultan Al-Adil in Al-Hawf represents an advanced model in the history of the
medieval Islamic state, demonstrating how agricultural development and natural resource management can serve
as strategic instruments for political and military security. This experience also opens new avenues for
comparative studies of developmental policies among medieval Islamic states and re-examines economic history

as a critical factor in the formation and sustainability of political authority.
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Oz

Islam 6ncesi bazi milletlerde ve inang sistemlerinde kadimin varligi, erkegin ihtiyag
ve konumuna gore tanimlanmistir. Kadinlarin ¢ogu degersiz goriilmiis, hakarete,
iskenceye ugramis, oldiiriilmiistiir. Okuma, 6grenme, ¢alisma, mal edinme, malda
tasarruf yetkisi, miras hakk: verilmemistir. Yahudilik ve Hristiyanlikta bunlara ek
olarak Havva'min Adem’e ilk giinahi islettigi iddiastyla Havva’mmn sahsinda
kadnlar kandirmanin, erkegi mahvedisin, mesakkatli hayatin, kotiiliigiin, cennetten
kovulusun miisebbibi ilan edilmistir. Son din Islam ilk giinah1 kabul etmez, kiz-
erkek ¢ocugu ayrimi yapmaz, kiz dogdugunda yiizii kararan erkegi; kadini necis ve
lanetli gdren anlayisi tenkit eder. Islam, kadmni insan kabul etmeyen, ruhunun
olmadigr ve amellerinin kabul olmadigini ileri siiren tartismalarin disina
¢ikarmistir. Kadina pek ¢ok hak vererek kadinin toplumsal konumunu iyilestirmis;
sorumluluk ve ceza agisindan erkekle esitlemis, ona sorumluluk yiikleyerek
toplumsal dengeyi gozetmistir. Kadina pek ¢ok dinde, millette sahip olmadig:
haklar1 vererek {ist bir sta—tii kazandirmistir. Ancak zaman igerisinde Islam’in
kadinlara verdigi haklar geleneksel din mensuplarinca geri alinmus, 6rfi yorumlarla
kadin evle smirlandirilmistir. 19. asirdan itibaren kadin konusu diinyada ve Islam
diinyasinda tartisilmaya baslanmistir. Abduh ve Resit Riza kadin konusunu ele
almis, kadmin 6zgiirliigiinii savunmustur. Modern Sii miifessir Tabatabai de kadin
konusunu, Kur’an biitiinliigii icerisinde tarihi, felsefi, ahlaki ve sosyolojik
baglamda ¢ok boyutlu olarak ele almistir. Kadin, erkekle ontolojik olarak esittir.
Kadinla erkegin rolleri farkl1 ve birbirini tamamlayicidir; esit hak ve sorumluluklari
vardir. Kadimnin 6zgiir diislinme, ¢alisma, bosanma, miilkiyet, miras vb. haklari
vardir. Miifessir, tartismali kadin konularinda Siinni miifessirlerle benzer goriisleri
paylasmaktadir. Goriisleri modern donemde $ii diisiincesine katki sunmaktadir.
Islam’m doért evlilik ruhsatina adalet sartini  kosmast ¢ok evliligi
yayginlastirmanustir. Erkeklerin iistiinliigii sorumluluk yiiklenmededir. Ustiinliik
ancak takvadadir. Kadinin akli noksan degildir, doviilmesi tasvip edilmemektedir.
Borglanma ve ticari hukuka yabanci olan kadinin sahitliginin baska bir kadin
sahitle tamamlanmas: eksiklik degildir. Kur’an kadma miras hakki vermistir.
Calisan, savasan, sorumluluk yiiklenen, mali bir araya getiren erkegin miras hakki
kadinin iki katidir. Calismamizda yontem olarak kaynak tarama, tahlil-terkip ve
deskriptif kullanilmus, igerik analizi ve sentezler yapilmustir.

Anahtar Kelimeler

Tefsir, Sii, Tabatabai, el-Mizan, kadin.

One Cikanlar

e Calisma, Islam 6ncesi toplumlarda kadinin konumunu dini, tarihi ve
toplumsal baglamda ele almaktadir.

e Islam’in kadina ontolojik deger, hukuki haklar ve toplumsal sorumluluklar
kazandirdig1 vurgulanmaktadir.

e Arastirmada, zamanla geleneksel yorumlarin islam’1n kadina tanidig1 bazi
haklar: sinirlandirdigs belirtilmektedir.

e Tabatabai’nin kadin konusunu Kur’an biitiinliigii iginde tarihi, felsefi, ahlaki
ve sosyolojik yonleriyle degerlendirdigi ifade edilmektedir.

e (Calisma, kadm-erkek esitligini ontolojik diizeyde kabul ederken toplumsal

rollerin tamamlayicilifina dikkat ¢gekmektedir.
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Abstract

In some pre-Islamic societies and belief systems, a woman’s existence was
defined in terms of a man’s needs and status. Most women were regarded as
worthless; they were subjected to abuse and torture, and were killed. They
were denied the right to read, learn, work, acquire property, manage their own
assets, or inherit. In Judaism and Christianity, in addition to these, based on
the claim that Eve led Adam to commit the first sin, women—personified by
Eve—were declared to be the cause of deception, the ruin of men, a life of
hardship, evil, and expulsion from Paradise. Islam, the final religion, does not
accept the concept of original sin; it makes no distinction between male and
female children; and it criticizes the mindset that views a man’s face as
darkening at the birth of a daughter or regards women as impure and cursed.
Islam has moved beyond the debates that deny women’s humanity, claim they
have no soul, and assert that their deeds are not accepted. By granting women
numerous rights, Islam has improved their social status; it has made them equal
to men in terms of responsibility and punishment, and by assigning them
responsibilities, it has maintained social balance. By granting women rights
they did not possess in many other religions and nations, Islam has elevated
their status. However, over time, the rights Islam granted to women were taken
away by adherents of traditional interpretations, and women were confined to
the home through customary interpretations. Beginning in the 19th century,
the issue of women began to be debated both globally and within the Islamic
world. Abduh and Resit Riza addressed the issue of women and defended
women’s freedom. The modern Shi’i exegete Tabatabai also examined the
issue of women in a multidimensional manner—within the context of the
Qur’an’s unity and from historical, philosophical, ethical, and sociological
perspectives. Women are ontologically equal to men. The roles of women and
men are different and complementary; they have equal rights and
responsibilities. Women have the rights to free thought, work, divorce,
property, inheritance, and so on. The exegete shares similar views with Sunni
exegetes on controversial issues regarding women. His views contribute to
Shi’i thought in the modern era. Islam’s stipulation of justice as a condition
for the four permitted marriages has not led to the widespread practice of
polygamy. Male superiority lies in the assumption of responsibility.
Superiority lies solely in piety. A woman’s intellect is not deficient, and
beating her is not condoned. The requirement that a woman’s testimony—as
she is unfamiliar with debt and commercial law—be supplemented by another
female witness is not a deficiency. The Qur’an grants women the right to
inheritance. The inheritance share of a man—who works, fights, shoulders
responsibilities, and accumulates wealth—is twice that of a woman. In our
study, we employed source review, analysis and synthesis, and descriptive
methods, and conducted content analysis and synthesis.

Keywords

Tafsir, Shiite, Tabataba’i, al-Mizan, woman.

Highlights

The study examines the status of women in pre-Islamic societies within
religious, historical, and social contexts.

It emphasizes that Islam granted women ontological value, legal rights, and
social responsibilities.

The study states that, over time, traditional interpretations restricted some of
the rights granted to women by Islam.

It indicates that Tabataba’i evaluates the issue of women within the integrity
of the Qur’an from historical, philosophical, moral, and sociological
perspectives.

The study accepts the ontological equality of men and women while drawing
attention to the complementarity of their social roles.
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Giris

Hz. Adem yeryiiziinde Allah’n halifesi olarak yaratilmis, Hz. Adem’in yaratildig1 ayn1 6zden ilk kadin
Hz. Havva da yaratilmistir. Allah (c.c.), insan olarak hem kadini hem erkegi en giizel sekilde yaratmus, ikisini de
serefli kilmustir. Kadim yaratilis, hak, hukuk, sorumluluk bakimindan erkekle esittir (Al-i Imran 3/195; et-Tevbe
9/71). “Iki cins arasinda tam bir esitlik degil, bir yetenek ve gérev dagilimi s6z konusudur” (Hamidullah, 2010, s.
239). “Erkekte tedbir hakim olup kadinda ise hissiyat galiptir. Erkek disa, kadin ise i¢ce yoneliktir. Bu durum
birbirlerinin eksigini tamamlamalarma imkan verir” (Eren, 1998, s. 29). Ayn1 6zden yaratilan kadin ve erkek

birbirinin rakibi degil dostudur.

Tarih boyunca ilkel kabilelerde, Misir’da, Iran’da, Cin’de, Hindistan, Roma’da, Yunan’da kadin
degersizdir, erkek i¢in yaratilmistir, kdle gibidir, bircok haktan mahrum birakilmistir. “Islaim &ncesi sistemlerde
kadm alinip satilabilen bir meta konumundayken Isldm ona her tiirlii hakki tammistir” (Hamidullah, 2010, s. 241).
Ancak “Misliimanlar, naslarda ifade edilenin ve Hz. Peygamber’in uygulamalarinin aksine kadinlar1 toplum
hayatinda geri plana itmis, bazi temel haklarindan da mahrum ettikleri uygulamalara tabi tutmuslardir” (Aydin,
2001, s. 24).

[1ahi kitaplarda ve peygamberlerin uygulamalarinda toplumun énemli bir kismini olusturan kadinlara
bir¢ok hak verilmis, kadinlar bir sorun olarak goriilmemistir. insanlari ilahi hakikatlere uzaklastiklar1 dsnemlerde
ya da bu dini degerleri indi yorumlar1 ve geleneksel anlayislari ile tahrif ettikleri zamanlarda kadin konusu bir
sorun olarak konusulmaya baslanmistir (Karsli, 2003, s. 220; Hatipoglu, 2000, s. 9). Tiim ilahi dinler kadina hak
ettigi degeri vermis, onu saygin bir konuma oturtmustur. Ancak dinlerin kaynagindan uzaklasma basladikga,
ataerkillik, erkek egemenlik arttikca kadinlar degersizlestirilmis, haklar1 gasp edilmis, kimliksizlestirilmis,

edilgenlestirilmis, toplumdan tecrit edilmis ve kadin konusu zamanla problem haline doniistiirilmiistiir.

“Kadin, yaratilisindaki naifligi, zarafeti, annelik gibi yiice vasfi, aile miiessesesinin tesekkiilii ve
devamindaki etkinligi, yliklenmis oldugu farkli rolleri ve erkek ile birlikte hayatini siirdiirmesinde
tamamlayici katkilari ile konusulmasi gerekmektedir. Buna karsin kadinin daha ¢ok; ortiinmesi, birden
cok kadinla nikéh altinda tutulmasi, sahitligi, miras hakki, sosyal kisiligi ve toplumdan tecridi boyutu

ile konusulmasi talihsiz bir durum olarak degerlendirilmelidir.” (Hourani, 2014, s. 189)

Modern dénemde, islam diisiincesinde kadin meselesi Bat1 kaynakli tenkitler ve reform calismalari
kapsaminda bir giindem meydana getirmistir. islam’m kadma verdigi hak, saygimlik bir kenara birakilip sadece
erkeklerin kavvamligi, kadinin sahitligi vb. tartigmali hususlar 6n plana gikarilarak Islam’in kadin haklarina Snem
vermedigi, kadini baski altinda tuttugu imaji dogurulmus, Islim ve Miisliimanlar elestirilerin odag haline
getirilmistir. Bu durum Miisliiman alimleri, miifessirleri, miinevverleri kadin konusunu arastirmaya, Kur’an

merkezli yorumlar gelistirmeye sevk etmistir.

Muhammed Abduh’un (6.1905) oOnciiliigiinde ictimal tefsir ekolii; Kur’an ve hadisleri yeniden
yorumlayarak Miisliimanlarin iktisadi, siyasi, toplumsal sorunlarinin ¢dziimiine kafa yormus, kadin konusu
hakkinda ayrintili agiklamalar yapmis, bu konuda yapilan tenkitlere cevap vermistir. Tabatabal (6.1981) de bu
ekol gibi Islam aleminin, toplumlarinin sorunlarma gareler aramistir. Ayetleri bilimsel, felsefi, sosyolojik olarak
¢ok boyutlu yorumlamistir. Sorun haline getirilen kadin konusunu da bu baglamda ele almistir. “Tarihsel siiregte
ve milletlerde kadin”, “Islam éncesi ¢aglarda kadin”, “Islam’da kadin” baslig1 altinda ilmi arastirmalar yapmustir.

Miifessire gore kadm degerlidir; Islam, kadim esaret zincirinden kurtarmak, ona irade ve hareket bagimsizlig
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tanimak hususunda tiim inang ve diisiince sistemlerine kars1 agik bir iistlinliige sahiptir. Bat1 uygarlig1 heniiz iki
cins arasinda tam bir esitlik saglayamamistir (Tabatabai, 1997, 2/265-281). Tabatabai’nin kadin hakkindaki

goriisleri modern donemde $ii kadin diisiincesini ortaya koyma bakimindan énemlidir.

Calismamizin konusu, modern dénem Sii diislincesinde kadin, son donem filozof-sosyolog miifessiri
Tabatabai’nin ayetlerden, ¢esitli bilimlerden hareketle kadin ve kadinlarla ilgili ihtilafli hususlardaki goriigleridir.
Kapsamy, tarihsel siirecte, ilahi kaynakli dinlerde; Yahudilik, Hristiyanlik ve islam’da kadindir. ihtilafli kadin
konularidir; teaddiid-i zevcat, erkeklerin kadinlar iizerinde bir derece iistiinliigli, erkeklerin kadinlar iizerinde
yonetici olmasi, kadina vurma, kadinin sahitligi, kadina erkegin yaris1 kadar miras verilmesidir. Caligmamizin
amact, biitiinciil bakis acisiyla islam dncesi milletlerin, dinlerin, Is1Am’m kadin hakkindaki gériislerini ve modern
donem Sii kadin anlayigin1 Tabatabal ozelinde ortaya koymadir. Temel kaynagimiz Tabatabai’nin tefsiri el-
Mizan, Islam’da Kadin kitab ve bu konu ile ilgili yazdig1 ilmi, felsefi, sosyolojik yazilaridir. Makalemiz, diger
milletlerde, dinlerde, Islaim’da, modern dénemde Sii kadin anlayigini Tabatabai 6zelinde kapsamli olarak ortaya

koymasi, tartigmali kadin konularimi ele almasi, yorumlamasi ve Tabatabai’nin goriislerini diger miifessirlerle

karsilastirmasi bakimindan énemlidir.

Ibn Kesir (6.774/1373), Kurtubi (8. 671/1273), Razi (6.606/1210), Elmalili (6.1942), Kutub (5.1966)
Ates, gibi miifessirler kadinla ilgili ayetlere deginir. Tabatabai nin tefsiri el-Mizdn ve Isldm’da Kadin kitabi tarih
boyunca kadinin durumunu inceler, Is1im’m kadina verdigi haklar1 éver. Muhammed Abduh ve Resit RizA nin
(6.1865-1935) tefsiri el-Mendr kadin konusunda ¢agdas yorumlara yer verir, kadin yiiceltir, kadinla ilgili adetlerin
1slahimi ve kadimin egitilmesini savunur. Kur’dn’da kadin ile ilgili hususlarin tarihsel baglami isimli lisans tezi
de kadim tarihsel baglamda ele alir, kadin konusundaki tartismali hususlara deginir. Kadinin konumu, Kur’an ve
kadin kadin konusundaki tartismalara deginir. Kadin konusuna temas eden bilimsel dergilerdeki makaleler ise
soyledir: Islam’da kadin, kadina dinin verdigini fazla bulanlar Islim oncesi dinlerde ve toplumlarda kadin,
kadimin sahitligi, Kur’an yorumlarinda kadin sosyo-kiiltiirel cevrenin Kur’dn yorumlarindaki yansimalari,
Abduh-Resid Rizd ve Tabatabadi nin tefsirlerinde kadin konusuna yaklasimlari, Islam, Hristiyanhk ve Yahudilikte

kadmm. Kadin konusuna temas eden birgok tali eser de kaynak¢amizda yer almaktadir.
1. Tarihsel Siirecte Kadin

Tabatabai, kadin konusunun iyi anlagilmasi igin sadece ayetleri beyan etmekle yetinmemekte, diger
miifessirlerden farkli olarak kadin konusunu tarihsel siiregte, islam oncesi toplumlardan giiniimiiziin uygar ve
uygar olmayan toplumlarina kadar biitiinciil olarak incelemekte, kapsamli degerlendirmelerde bulunmaktadir

(Tabatabai, 2018, s. 119-120).

Tabatabai; Afrika, Avustralya, Bilyiikk Okyanus adalarinda ve Amerika kitasinda yasayan ilkel kabile ve

topluluklar arasinda, erkege gore kadinin, insana gore evcil bir hayvan gibi algilandigini sdyler. Onlara gore

“Kadin, erkek i¢in yaratilmistir; bagimsiz bir hayati ve haklar1 yoktur. Evlenmeden babalari, evlendik-
ten sonra da kocalar1 iizerlerinde velayete sahiptir. Erkek, kadini birine satabilir, bir baskasina hibe
edebilir. Yatmak, ¢cocuk elde etmek ya da hizmetci olarak kullanmak amacryla 6diing verilebilir, dliime
varan yontemlerle egitebilir, Sliime terk edebilir. Isterse dldiiriir, aciktiginda veya toplu ziyafetlerde
etini yiyebilir. Kadina ait her sey erkegindir. Herhangi bir meselede kendi bagina hareket edemez. Er-
kege itaat etmek zorundadir.” (Tabatabai, 1997, 2/265-267)
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Ilkel kabilelerde kadmin durumu en kétii seviyededir. Kadin en agir islerde calistirlmakta, hakki gasp

edilmekte, satilmakta, oldiiriilmekte, eti yenilebilmektedir.

Eski Misir ve Iran uygarliklarinda kadin baskasinin velayeti ve ydnetimi altindadir. Y®netim, yargi vb.
gibi toplumsal iglere miidahale edemez. Ev isleri, cocuk bakimi onun gorevidir. Erkegin her emrine itaat etmek
zorundadur. kel toplumlara gore kadin, bu toplumlarda daha rahattir. Oldiiriiliip eti yenmez, mal sahibi olabilir,
ozel miilkiyete sahip olabilir (Tabatabai, 1997, 2/267-268; Tabatabai, 2018, s. 110). Misir ve Iran’da kadinin

durumu biraz daha iyidir. Erkegin hakimiyetinde olmasina ragmen miilkiyet hakk1 vardir.

Cin’de bir kadinla evlenmek, onu ve sahip oldugu seyleri satin almadir. Kadinin mirastan pay1 yoktur;
ogullartyla, erkeklerle yemek yiyemez. Birgok erkek bir kadinla evlenir, kendisinden ve ¢alismasindan ortak
olarak istifade edebilir, dogan ¢ocuk giiclii kocaya nispet edilir. Kadin kocasi 6liince ya kocasinin cesedi ile bir-
likte diri diri yakilir ya da hayatinin sonuna kadar asagilanir. Kadinlar, aybasi halinde uzak durulmas: gereken
necis varliklar olarak algilanir, giysileri, elleri ve diger organlariyla dokunduklari her sey pis kabul edilir. Islam
oncesi uygar toplumlarda kadinin durumu, hayvan-insan arasi bir ara donem olarak tanimlanabilir (Tabatabai,
2018, s. 110). Birgok erkegin tek kadinla evlenmesi, kadinin herhangi bir hakkinin olmamasi Cin’de olagan bir
durumdur. Hindistan’da ise kadinin yasami erkege baglidir. Koca yasadig: siirece kadin da yasar, dliince ya

6lmeye zorlanir ya da yasadig: siirece hakir goriiliir.

Tabatabai, Keldaniler’in ve Asurlular’in hayatina egemen olan Hammurabi Yasalari’nin kadinin kocasi-
na tabi olmasini, irade ve amel agisindan bagimsizliginin yok sayilmasimi 6ngoérdiigiinii belirtir. Kadin, kocasina
itaatsizlik ederse kocas1 onu evinden atma, {izerine kuma getirme, onu cariye gibi kullanma hakkina sahiptir. sraf
etme, sacip savurma gibi bir hata islerse, mahkemece sugu sabit goriiliirse kocas1 onu suda bogabilir (Tabatabat,
1997, 2/268). Keldani ve Asurlularda da kadin iradesiz ve kocasina bagimlidir. Sugu sabit olursa hayati kocasi

tarafindan sonlandirilabilir.

Miifessir, Roma hukukunun kadina evde bagimsizlik tanidigina, kocanin evin tanrisi olduguna, kocanin

da atalarina taptigina deginir.

“Erkegin ev halki ile ilgili hususlarda her istedigini yaptirma yetkisi bulunur. Uygun goriirse ailesinin
bir ferdini oldiirebilir. Kadilara mirastan pay verilmez. Kocas1 kadin hakkinda istedigi hitkmii vere-
bilir, satabilir, hibe edebilir, kiraya verebilir, borg, hara¢ ya da vergiye karsilik olarak verebilir, 6ldiir-

me, dovme ve iskence etmek suretiyle onu cezalandirabilir.” (Tabatabai, 1997, 2/268-269)

Roma kadini evde bagimsiz olsa da Tanr1 olarak kabul edilen kocasina tapmalidir. Miras vb. haklar1

yoktur. Kadin, kocanin insafina terkedilmistir. Koca, kadin1 satabilir, iskenceye tabi tutabilir, hatta dldiirebilir.

Tabatabai, Eski Yunan’daki durumun Roma toplumuna benzedigini, hayatin erkege bagl oldugunu, ka-
dinin uydu oldugunu belirtir. Kadimin irade ve hareket bagimsizlig1 yoktur. Erkegin velayeti altinda hareket ede-
bilir. Kadini, toplumun biinyesi igin zararli bir unsur olarak degerlendirir. Bir sug islediginde ceremesini ¢eker.
Birden ¢ok kadinla evlenmek serbesttir. Bir adamin birden ¢ok karisi olunca bunlardan sadece biri resmi es, geri

kalanlar1 gayr-i resmi es olarak kabul edilirdi (Tabatabai, 1997: 2/269-270).

Antik Yunan’da erkek ¢ocuklari savasgr olarak yetistirilirken kiz ¢ocuklari ev kadmligr ve annelik
konusunda yetistirilir, erken yagslarda evlendirilir, evlerinde harem hayati yasarlar. Yonetim erkek yoneticilerin

elindedir, yasalar erkek egemendir. Kadin figiirii idrak, iradede zayiflik-giigsiizliik, kotiiliik ve fitnenin kaynagi
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olarak gosterilmis ‘lanetli Havva’ olarak algilanmis ve ilk giinahi isleyen insan olarak tanimlanmustir. (bk.,
Karaaslan, ty., s. 164; Ozdemir ve Iltar, 2020, 9/93-108). Kiz ¢ocuklarinin &ldiiriilmesi, gomiilmesi ve
terkedilmesi eski Yunan toplumlarinda goriilen bir uygulamadir. Kizlar giicslizligi gerekgesiyle
bogazlanabilmekte veya sagliksiz bir bebekse derin bir su ¢ukuruna atilarak oldiiriilmektedir. (Russel, 1969, s.
181). Yunanistan’da da kadinin durumunun diger milletlerden farkli olmadigini, toplumsal hayata erkeklerin
hiikmettigini, eski Yunan toplumunda kiz ¢ocuklarmin bir kisminin Arap toplumundaki gibi 6ldiiriildiigiinii

goriiyoruz. Ek olarak kadin ilk giinahin, fitnenin sebebi goriilerek degersizlestirilmistir.

Tarih boyunca kadinin durumu dile getirilirken diinyay1 felsefi diisiinceleriyle etkileyen filozoflarin
kadin goriisiine de deginilmelidir. Yunan filozofu Platon “Her iste erkek kadindan ¢ok {istiindiir.” der. Tanrilarin
erkegi ve kadini yaratirken erkek cinsini kadin cinsine gore daha iistiin tuttugunu, kadinlarin erkeklerden daha
asag1, daha bilgisiz, akil giicii bakimindan da erkeklerden daha asag: bir konumda olduklarini dile getirir. Varlik
hiyerarsisinde ise kadinin kdle ile hayvan arasinda bir konuma yerlestirildigini ifade eder. (Platon, 2001, s. 455;

Platon, t.y., s. 42; Karaaslan, t.y., s. 167).

Aristoteles de erkeklerin kadmlardan daha {istiin oldugunu, kadinlarin erkeklere goére daha giigsiiz
oldugunu, kadinin aklini yeterince kullanamadigini, ailenin yonetiminin devlet yonetimi gibi erkege birakilmasi
gerektigini soyler. Erkegin kadindan {iistiin bir zekasi oldugunu, erkegin yonetmeye disiden daha ¢ok yatkin
oldugunu, kadmin ruhunda diisiinme yetisinin oldugunu ama islemedigini sdyler. Ona gore kadin yetenekli ve

{istiin bir varlik olmadigindan siyasal alanda rol edinememelidir. (Ozdemir ve Iltar, 2020, s. 93-108).

Bati medeniyetinin besigi olarak kabul edilen Yunanistan’daki filozoflarin kadin hakkindaki goriislerinin
felsefl goriisleri kadar parlak olmadigint miisahede ediyoruz. Filozoflarin da yasadiklar1 zamanin, gelenek ve
kiiltiiriin etkisi altinda kalarak kadin1 akilsiz, gii¢siiz, iradesiz gormeleri, 6zellikle de kole ile insan arasinda kabul
etmeleri, her tiirlii insani haktan mahrum birakmalar dikkate sayandir. Gliniimiizde kadini asagilayan onceki

milletlerin medeniyet varislerinin Islam’1 kadin konusunda tenkit etmesi ise dikkat gekicidir.

Islam’in kadinlarin hayatlarinda yaptig1 degisiklikleri tam olarak anlamak igin Islim &ncesi Arap

toplumuna bakmak gerekir. Araplar, Islam’in dogdugu toplumdur.

“Hz. Muhammed’in slam’1 teblige basladig1 donemde kadin, yeryiiziindeki biitiin milletler arasinda
hakarete maruz kalmis, zelillige mahkiim edilmisti ve esaret altinda bulunuyordu. Esraf sinifina
mensup kadinlar istisna sayilmak kosuluyla Araplarda da durum bdyleydi.” (Giinaltay, t.y., s. 117)
“Kur’an’in yansimasindan anlasildigi gibi Arap yarmmadasinda kadinin durumu 1slaha muhtagti.
Araplarda cahiliye dénemine ait kadinm konumunu incelemek, Islaim’in gerceklestirdigi biiyiik ve
esasl 1slahat1 kavrayabilmek i¢in son derece 6nemlidir.” (Erkog, 2001, s. 18, 17) “Arap toplumunda
kadinlar hiir ve cariyeler olmak iizere iki siniftan olusuyordu. Iki sinif arasinda farklar vardir. Cariyeler
disi deve gibidir. Hiir kadinlar ise hukukga erkeklere denktir. Esraf kizlar1t mevki sahibidir, birgok
erkekten daha muteberdir. Selma bnt. Amr, Hatice bnt. Huveylid, Hind bnt. Utbe, Arap sairesi Hansa
gibi.” (Giinaltay, t.y., s. 117) “Arap siirindeki kadin daha ok bu sinifa mensup kadindir. Onemli islerde
kendisine danigilir, islerin ¢ogunda erkege yardimci, ortak olur. Kocastyla iliskileri yiiksek
seviyededir, erkekler babalarinin nesebiyle oviindiikleri gibi annelerinin nesebiyle de oviiniirler.”

(Hasan, 1987, 1/86-87)

Cahiliye asrinda orta ve asag1 tabaka kadinlarinin hi¢bir 6nemi yoktu. Bir adamin oglu dogarsa sevinir,

kiz1 dogarsa utanir, sug islemis gibi olurdu (ez-Zuhruf, 43/17). “Asag1 tabakalarda kadinin kocas1 yanindaki degeri

|; \I E? Turkish Academic Research Review 2026, 11/2 411



Hatice Erkog

onun miilkiyetinde olan mallarin degerinden fazla degildi” (Cagatay, 1963, s. 124). “Araplarin bir kismina gore
bir¢ok konuda kadin erkege yakin olsa da savas yasamin temeli oldugundan, savaslarda erkeklerin elde ettigi
ganimetlerle gegindiklerinden, bir kadin erkegin yerini tutamadigindan kadinin derecesi erkegin altindadir”
(Emin, ty., s. 39). “Kadin hem savasamadigindan hem avlanamadigindan tiiketici konumundadir. Kiz ¢ocuklari
fakirlik endisesi, ailenin, kabilenin imkanlarmi tiiketmesinin Oniine ge¢mek, kabileler arasi baskinlarda
yabancilarin eline gegmesinin, esir diigmelerinin verecegi utangtan kurtulmak i¢in 6ldiirtiliirdii” (Erkog, 2001, s.
24; Aydin, 2001, 24/ 86-94). Araplarda kiz ¢ocuklart utang sebebiydi, herhangi bir maldan farki yoktu. Savasa
katkis1 olmadigindan, ekonomik katkida bulunamadigindan, esir diismesi utancina katlanilmayacagindan yerilip

oldiiriilebilirdi. islam 6ldiirmeyi, asagilamay1 yasaklayarak ortadan kaldirmugtir.

Araplarin orta ve alt tabakasinda “kadimin mirastan pay1 yoktu. Miras ata binen, savasan erkege aitti”
(Al ty., s. 562-565; Aydin, 2001, 24/ 86-94). “Kadimlarin goriisiine itibar edilmezdi. Cezalandirma kadin ve
erkege farkli idi. Ayni sugu isleseler de cezalarn farkliydi. Adetli kadinla oturulmaz, birlikte yiyip i¢ilmezdi.
Erkekler on ya da daha fazla kadinla evlenebilirdi” (Erkog, 2001, s. 21, 22, 26). Cahiliye Araplarinda kadinin kotii

olan bu durumu kadinlarla ilgili pek ¢ok ayetin niizuliine zemin hazirlamistir.

Allame, Araplarin kadina bagimsiz bir hayat hakk: tanimadigini, kadinin saygi gérmedigini, onur sahibi
olarak goriilmedigini, evin sayginlig1 ve onuru disinda bir deger ifade etmedigini soyler. Araplarin mirasta kadina
pay ayirmadigini, Yahudiler gibi sinirsiz sayida kadinla evlenebildiklerini, bosanma hususunda erkeklerin 6zgiir
oldugunu, kiz ¢ocugunun dogumunu ugursuzluk ve utang kabul ettiklerini bu sebeple kizlarin diri diri topraga
gomiildiigiinii ifade eder. Bazi ailelerin kadina bagimsizlik tanidigini, kiz ¢ocugunun evlilik meselesinde fikrini

sorduklarin da ekler (bk., Tabatabai, 1997: 2/271).

Tabatabai, gegmis milletlerde kadinin durumunu incelerken tarihi verilerden yararlanarak tarih boyunca
kadmin durumunu ortaya koymustur. Ancak hem tefsirinde hem de Islam’da Kadin kitabinda miiracaat ettigi
kaynaklara deginmemistir. Bu bilgiler tarihi genel bilgilerdir, herhangi bir firkaya gére degismez.! Bu konudaki

goriislerinin sekillenmesinde $iiligin etkisi sinirlidir.

Islam’dan &nce yeryiiziinde kadinlarin ¢ogu asagilantyordu. Diger milletlerde oldugu gibi Araplarda da
kadinlar degersizdi, egitim, miras vb. insani haklardan mahrumdu, doviilityordu, erkegin hakimiyeti altindaydi.
Ev isleri ve cocuk bakimryla sinirlandiriliyordu. Yunan ve Araplarin bir kisminda kiz ¢ocuklari dldiiriiliirken diger
milletlerde de kadinlarin bir kismu 6ldiiriilityordu. Kiz dogumu utang sebebiydi. Araplarda esraf kadinlar1 ve hiir
kadinlar erkege denkti, mevki sahibiydiler. Orta ve alt tabakadaki kadinlarmn ise haklar1 yoktu. Bunun en temel
sebebi de Arap toplumunun savag¢ir olmasi, savaslarda, baskinlarda elde edinilen ganimetlerle gecinilmesi,
kadinin fiziksel giiciiniin savasmaya, avlanmaya, ganimet almaya yetmemesiydi. Araplar kadinlara Yahudiler gibi
adetliyken yaklagmiyor, evden uzaklastirtyordu. Yine onlar gibi ¢ok kadmla evlilik yapiyorlardi. Islam dini,

miiesses kadin telakkilerini degistirerek toplumsal bir reform yapmustir.

2. ilahi Kaynakh Dinlerde Kadin

! Miifessirin tefsirinin tarihi kaynaklari icin bk. Erkog, H. (2020). Tabatabai’nin Kur’an’1 tefsir yontemi.
(Yaymmlanmamis doktora tezi). Ankara Universitesi, s. 94.
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2.1. Yahudilikte Kadin

Tevrat’ta kadinin yaratilistyla ilgili birbiriyle ¢elisen iki kissadan bahsedilir: Birinciye gore; Tanri
Elohim insani1 kendi suretinde erkek ve disi olarak esit yaratmistir. Tanri, kadin ve erkegi kutsar. “Cogalin,
yeryiiziinii doldurun, denetiminize aln, biitiin canlilara egemen olun!” der. ikincisine gore ise Yahve, Adem’i
yaratir ve yalniz kalmamasi i¢in ona uygun bir yardimci yaratir (Tekvin, 1:1-2, 6-7, 8-9, 24-29; 2:18, 21-22).
Kadmnin yaratilis gayesi Adem’e yardimer olmaktir. Adem hayvanlardan kendisine yardime1 secemez, bunun
iizerine Adem’in viicudunun en zayif yeri olan kaburga kemiginden aliacak bir paradan kadin yaratilir ve kadin,
Adem’in yardimeisi olur (Tekvin, 18/12; Tesniye, 5/21). Adem, kaburga kemiginden yaratilip kendisine verilene
“Kadin (Isa)” ismini koyar (Tekvin, 2/20-22). Yahudilikte kadin, erkekten sonra erkege yardimci olmak igin
erkegin kaburga kemiginden yaratildigi ve erkek tarafindan isimlendirildigi i¢in erkekten sonra

konumlandirtlmistir.

Yilan, kadini (Havva’y1) yenmesi yasaklanmis olan Iyiyle Kétiiyii Bilme Agaci’min meyvesinden
yediklerinde Tanrr’yla ayni1 ozelliklere sahip olacaklarma ikna eder. Kadin da Adem’i ikna eder. Once kadin,
ardindan da Adem meyveden yer. Adem Tanriya kadin tarafindan kandirildigini, kadin da yilan tarafindan
kandirildigini sdyler. Tanri, yilani lanetler; kadina da zahmetli bir hayat bahseder. Kadin1 ¢ocuk dogururken ac1
¢ektirmekle ve kocasinin onu yonetmesiyle cezalandirir. Karisinin soziinii dinledigi, meyvesini yeme dedigi
agactan yedigi i¢in topragi Adem yiiziinden lanetler, yasam boyu emek vermeden yiyecek bulamamakla

cezalandirir. Daha sonra Adem ve Havva cennetten cikarilir (Tekvin, 2/18-23; Tekvin, 3/1-16-17; 22-24).

Adem’in kendisine hayvan yardimci bulamamas: iizerine Havva yardimei olarak Adem’in en giigsiiz
parcasindan yaratilir. Erkek bir efendi, kadin ise ona yardimci olarak goriiliir. Yilana kanarak yasak meyveden
yiyen ve kocasina da yediren kadin tiim insanligin cennetten kovulmasina sebebiyet vermistir. Kadin kanan,
kandiran, erkege sug isleten, cennetten kovduran, insanligin ilk giinahla dogmasina sebebiyet vermesinden dolay1
sucludur. Kadin suglanirken yasak meyveden onunla birlikte yiyen erkek ise tamamen sugsuzdur. Yahudilik ve

Hristiyanlikta kadinin degersiz, ikinci sinif goriilmesinin temel sebepleri bunlardir.

Tevrat’a gore “kadinin birinci gorevi ve varlik sebebi ¢cocuk dogurmak ve yuvaya bakmaktir” (Tekvin,
3/16). ibadette kadm ikinci smiftir. Kadin din gorevlisi olmaz. Kadinlar cemaatle ibadete katilamazlar, cemaatten
sayilmazlar. Toplu ibadete, cenaze torenine katilamazlar (Levililer, 12: 2-5). Erkek ¢ocuk doguran kadin yedi giin
kirli sayilir, kanamasindan paklanmak i¢in otuz ii¢ giin daha bekler, kutsal bir seye dokunmaz, tapinaga girmez.
Kiz dogurursa iki hafta kirli sayilir, kanamasindan paklanmak i¢in altmig alt1 glin bekler (Levililer, 12:2, 4,5;

Derlemeci, 22:3). Kitab-1 Mukaddes’e gore kiz gocugunun dogumu zarar ve ziyandir (Derlemeci, 42:11).

“Erkek c¢ocuk ovgiiye layiktir. Hasta bir erkek eviat saghkli kiz ¢ocugundan daha iyidir. Erkek
dogdugunda herkes seving duyar; kiz dogdugunda herkes iiziintiiye bogulur. Erkek ¢cocuk dogdugunda
diinyaya baris gelir; kiz dogdugunda hi¢bir sey gelmez. Kiz cocugu her zaman bir iiziintii, yiik ve baba
icin utang kaynagidir.” (Derlemeci, 42:11)

Kadin kocasina, erkek kardesi varsa babasina miras¢i olamaz (Sayuar, 27/8-11). Kadimin sahitligi
gecerli degildir (Talmud, Yevamot, 117b; Shevuot, 42a). Anneye saygi gosterilmelidir (Cikig, 20/12). Tevrat’ta
erkek, kadinda utanilacak bir sey gordiigiinde karisin1 bosayabilir. (Tesniye, 24/1-4).
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Tevrat kadinin varlik sebebini cocuk dogurma ve bakmaya hasretmektedir. Ibadette kadmi ikinci smif
kabul etmekte, toplu ibadet etmesini yasaklamaktadir. Erkek ¢ocuk doguran kadinin yedi giin, kiz ¢ocuk doguran
kadinin on dort giin kirli sayilmasi da ¢ifte standarttir. Erkek ¢ocuk dviing sebebi, kiz ¢cocuk ise utang sebebidir.

Benzer durumlar, Cahiliye Araplar i¢in de gegerlidir.

Yahudilikte adet goren kadin yedi giin kirlidir. Ona dokunan herkes aksama kadara kirlidir. Kadinin
yatti81, oturdugu her sey kirlidir. Adetli kadinin yatagina dokunan, oturdugu yere oturan (kimse) giysilerini
yikamali, (kendisi de) yikanmalidir, (yikansa da) aksama kadar kirli kalir (Levililer, 15:19-23). Kadinlar bu
giinlerde “kirliler evi’ne kapatilir. Adetli kadin iki erkek arasindan gegerse erkeklerden biri 6ldiiriilmelidir. Bir
hahamin annesi, kizi, esi adetli ise diger hahamlarla sinagogda ibadet edemez (bk., Muhammed, 2015, s. 202).
Adetli kadinin kirli kabul edilmesi, ona dokunanin, her seyinin kirli kabul edilmesi, ayr1 bir eve kapatilmasi,

kadinin 6zel durumundan dolay1 cezalandirilmasi sorunludur.

Tahrif edilmis sozlii Tevrat’a (Talmud) gore hahamlar, Havva yiiziinden cennetten kovulmalari
nedeniyle kadmin sahitlik yapamamasini onlara verilen dokuz ceza ve lanetten biri olarak kabul ederler. Hz.
[brahim’in a.s. karis1 Sara’nin yalan sdylemesini kadinlarin sahitlik yapamayacaklarina delil getirirler (Tekvin,
18: 9-16; Muhammed, 2015, s. 202). Talmud’a gore kadinlar Tevrat okuyamaz, Tevrat’tan bir sey dgrenemez.
“Her kim kizina Tevrat ogretirse ona miistehcenlik 6gretmis olur” (Misna, Sotah 3:4; Muhammed, 2015, s. 201).
Yahudi bir kadin evlenince sahsi mal varlig1 ve kazanglarim yitirir, hepsi kocasinin kontroliine geger. Kadinin
miras hakki yoktur. Kadin kocasinin malindan higbir sey alamaz. Koca ise kadinin mirasgisi olur. Kiz, erkek ¢ocuk
yoksa mirasg1 olur (Muhammed, 2015, s. 207). Yahudiligin erkek egemen bir din oldugunu goriiyoruz. Mal ve
miras erkeklere aittir. Kadin evlenerek malini kaybetmektedir. Tevrat’1 sadece erkekler okur, kadinlar okuyamaz.

Dininin kitabin1 okumasi yasaklanan kadina bir¢ok sey de yasaklanmuistir.

Tevrat’a gore kadinlar ortiinmelidir. Kadinlar erkek gibi giyinmemelidir (7esniye, 22/5). Kadin, bagini
ortmelidir (Sayilar, 5/18). Halk i¢inde bas1 agma kiigiik diisiiriicii bir davranistir (fsaya, 3/17). Yahudi bilginlerine
gore saginin Orgiisiinii gosteren kadin cezalandirilmalidir. Talmud’a goére “bir kimse halk i¢inde basin agan
karisini bosayabilir” (Sayilar, 5/18; Isaya, 3/17; Harman, 2001, 24/82-86). Kadinin basin1 ve viicudunu drtmesi
tiim ilah1 dinlerde olan genel gecer bir hiikiimdiir. Son olarak erkeklerin “beni kadin yaratmayan Ulu Tanrt’ya,
bizlerin ve biitiin diinyanin Yiice Efendisi ne siikiirler olsun” (Talmud, Berakhot 60b; Kaval, 2016, 306-324) diye
dua etmesi, kendilerini merkeze alarak kadini asagiladiklarini gostermesi agisindan 6nemlidir. Tahrif edilmis
Tevrat ve Talmut’ta kadmin degerini diislirlici hususlar hakimdir. Erkek egemenligi dini bir hale

doniistiiriilmiistiir.

Miifessir, Tevrat’in ve islam’in kadma bakis1 hakkinda yaptig1 felsefi inceleme ve karsilastirmada
erkek ile kadinin ortak cevhere sahip bir tiiriin iki ferdi oldugunu, ortak cevherin ise insan oldugunu dile getirir.
Erkeklerde goriilen biitiin sonuglar kadinlarda da goriilmektedir. Kesimlerden biri, bu ortak belirtilerin bazilarinda
siddet ve zayiflik farklilig1 gosterebilir. Bundan iki kesimden biri i¢in miimkiin olan tiirsel kemalin 6biirii i¢in de
miimkiin oldugu sonucuna ulasir. Miifessir, “ben, erkek olsun, kadin olsun, icinizden ¢alisan hicbir kimsenin
amelini boga ¢ikarmayacagim. Zira siz birbirinizi tamamlayan par¢alarsimz" (Al-i Imréan, 195) ayeti ile Tevrat'ta
yer alan konuya iliskin ifadeleri karsilastirir. "Déndiim, hikmeti ve seylerin sebebini bilmeye, arastirmaya,
aramaya, kotiliigiin akilsizlik oldugunu ve akilsizligin delilik oldugunu bilmeye koyuldum. Ve kadwni 6liimden act

buldum. O kadin ki yiiregi tuzak, agdir ve elleri zincirdir..." devaminda ise “Birer birer hesabi ¢ikarmak igin bunu
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buldum. Canim hala onu ariyor. Fakat bulmadim, binde bir erkek buldum. Fakat onlarin hepsinde bir kadin
bulmadim" (Tevrat, Vaiz Kitabi, 7/23-28; Tabatabai, 1997, 4/91-92). Tabatabai, Kur’an’in erkek veya kadinin iyi
isler yapinca yaptiginin bosa gitmeyecegini, iman, ibadet ve Allah'a yaklastiric1 eylemlerle elde edilen manevi
kemallere her iki cinsin de ulasabilecegini belirttigini soyler. Tevrat’ta kadinin liimden ac1 bulunduguna, kalbinin
tuzaklarla cevrili olduguna, degersiz goriildiigiine temas eder. Islam kadin ve erkegi ortak cevhere sahip olarak
goriir. Iyi isler yaptiginda her iki cins de sevap kazamr. Tevrat ise erkegi yiiceltir, kadin1 asagilayan ifadeler
kullanir, kadin1 degersizlestirir. Miifessir, her iki kitabin kadina yaklasimini sunarak okuyucusunun ufkunu agar.
Degistirilmis Tevrat’ta kadinin degersizlestirildigini, Kur’an’da ise yiiceltildigini karsilastirmali olarak gosterir.
Kadinin degerli oldugunu vurgulayarak Modern $ii diisiincesinde kadinin durumunun iyilestirilmesine 6n ayak

olmustur.
2.2. Hristiyanlikta Kadin

Kadm hakkinda Hristiyanlikta da Yahudilik benzeri gorisler hakimdir. “Ciinkii erkek kadindan degil,
kadin erkekten yaratildi. Erkek kadn icin degil, kadin erkek icin yaratildi” (Korintliler, 11:8-9). Pavlus’a gore
“kadn, erkek igin yaratilmigtir ve bu sebeple kadinlar Rabb e bagli oldugu gibi kocalarina bagh olmalidr. Ciinkii
Mesih nasu kilisenin basi ise erkek de kadmin basidir” (Efesoslular’a Mektup, 5/22-24). Pavlus “kadina ¢oziilmez
bir bagla baglandigi kocasina itaati tavsiye eder” (Korintoslular’a Birinci Mektup, 7/2-4; 10-11). Kadin
kurtulugunu annelik gorevlerini yaparak, ¢ocuk dogurarak, ¢ocuklarini imanl yetistirerek (7itus, 2/4-5), iyi igler
yaparak saglayabilir. “Kadinin ogretmesine, erkege egemen olmasina izin vermiyorum, sakin olsun. Ciinkii énce
Adem sonra Havva yaratildy; aldatilan da ddem degildi, kadin aldatilp sug isledi. Ama dogum yapip

kurtulacaktir; yeter ki sagduyuyla iman, sevgi ve kutsallikta yasasin™ (Timetos, 2/10-15).

Pavlus, “kadinlarin kilise toplantilarina katilabileceklerini ancak séze karismamalarini, ¢iinkii kadin
erkege bagimli oldugu icin 6grenmek istediklerini evde kocalarindan sorabileceklerini” belirtir.
“kadinlarin baslarini értmelerinin zorunlu oldugunu ve yalniz bu sekilde kilisede dua edebileceklerini”

soylemektedir. (Korintoslular’a Birinci Mektup, 11/5-6, 9-10; 14/34-35)

Hristiyanlikta kadin erkek i¢in yaratilmistir, ona bagimlidir ve onun tasallutu altindadir. Giinahkar
kadin kocasinin ardinda yer almali, ona itaat etmeli, ilk glinah1 ¢ocuk dogurarak, yetistirerek bertaraf etmelidir.
Kadin kiliseye gidebilir, ibadet edebilir. Kilisede bas1 kapali sekilde, toplu ibadetlere katilmasina, dua etmesine
izin verilmistir. {lk giinah hususunda kadin erkegi kandirdig1, bastan ¢ikardig1 icin tek sorumlu ve giinahkardir.

(Timetos, 2:13-4)

“Hristiyan kiiltiirinde kadin yasak meyveyi Adem’e yedirerek onun cennetten kovulmasina, boylece
insan neslinin gilinahkar olmasina sebep olmustur. Kadin yeryiiziine giinah1 getiren, erkegi mahveden,
bastan ¢ikarandir. Bu sebeple kilise babalar1 evliligi zorunlu bir kétiiliik olarak gérmiislerdir. Onlar
Havva’y: ilk islenen giinah sonucu sadece sehveti degil, oliimii de diinyaya sokmasi sebebiyle
ayiplarlar. Onlarin kadinlarla ilgili sézleri adeta kadin cinsine kars1 bir diismanlik ve agir hakaretler

icerecek olumsuzluklar tasir.” (Harman, 2001, 24/82-86)

Hristiyanlikta ilk giinahin sorumlulugu sadece kadma hasredilmis, her tiirlii olumsuzlugun, giinahin
kaynag1 olarak kadin goriilmiis, kadinlara diisman olunmustur. Yahudiler ¢ok kadinla evlenirken Hristiyanlar

kadinla evliligi tasvip etmemistir. Pavlus evlenmemenin ideal oldugunu, ancak hem zinadan korunmak hem de
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¢ocuk dogurmak i¢in evlenebilinecegini belirtir (Korintoslular’'a Birinci Mektup, 7/1-7). Pavlus’a gore bakirelik

iistlin bir miikemmellik ve fedakarliktir (Korintoslular’a Birinci Mektup, 7/25-40).

“Orta ¢agda Macon Konsili’nde (585) kadinin ruhunun olup olmadig: tartisilir. XII. asirdan itibaren
pek ¢ok kadin cinlerle iligkisi oldugu iddiasiyla yakilmis veya suda bogulmustur. Orta ¢agda biitiin
kadinlarin insanoglunun diisiisiine sebebiyet veren Havva ile 6zdeslestirilmesi, ikinci derece varliklar
olarak goriilmesi diger taraftan Havva’nin antitezi olarak bir baska kadinin Meryem ananin 6ne
cikarilip onun tanr1 annesi olarak takdim edilmesi, yeni donemde ise bu asiriliklara tepki olarak
feminizm ve kadin haklar1 tezinin 6n plana g¢ikmasi, Hristiyanligin kadin konusundaki tarihi

tecriibesinin bir 6zeti mahiyetindedir.” (Harman, 2001, 24/82-86)

Kadmim ruhunun olup olmadigi tartigmasi onur kiricidir. Havva’nin sahsinda biitiin kadinlarin
seytanlastirilmastyla kadinlar insani haklardan mahrum birakilmig, pek ¢ok kadin Sldiirilmiistiir. Havva’nin
sahsinda tiim kadinlarin asagilanmasi, lanetlenmesi ve Meryem’in tanrigalastirilmas: feminist kadin akimlarinin

dogusuna zemin hazirlamustir.

Tabatabai, diger milletlerde kadinin durumunu ayrintili incelerken Hristiyanlikta kadinin durumunu
miistakil bir baglik altinda incelememistir. Yeri geldik¢e bu hususa deginmis ve sdyle genel bir sonuca ulagmaistir:
“Tevrat'ta gecen bazi tavsiyeler ve Isa'min kadma zorluk ¢ikarilmamasini, sefkatle muamele edilmesini éngdren
direktifleri disinda gegmis toplumlarda kadinin durumunda iyilestirme olarak degerlendirebilecek, dnemsendigini

ifade edebilecek en ufak bir gelisme yoktur” (Tabatabai, 1997, 3/270-272; Tabatabai, 2018, s. 27).

Islam dininin kadinin konumunu nereden nereye tagidigini gérmek igin diger dinlerin, milletlerin
tarihine, cahiliye Araplarinin kadin anlayisina bakmak yeterlidir. Araplarin kadin anlayis1 incelendiginde birgok
olumsuzlukla karsilasilir. Ancak diinya milletlerine, Yahudi ve Hristiyanlarin kadin algilarina bakilinca onlarin
da cahiliye miisriklerinden geri kalmadiklar1 hatta sonradan yazdiklar1 kutsal metinler {izerinden ilk giinah
sebebiyle kadin1 daha da ¢ok asagiladiklari, erkege bagimli hale getirdikleri, toplumsal rollerinden soyutladiklar
goriiliir. Tahrif edilmis, din adamlarinca uydurulmus dinlerin, erkek egemen kiiltiirlerle yogrularak kadinlara ne
kadar zarar verildigi, haklarinin gasp edildigi miisdhede edilmektedir. Kiz ¢ocuklar1 sadece Araplarin bir kisminda
gomillmez Yunanlilarin bir kisminda da gomiiliir. Kadin Avrupa’da, diger milletlerde erkeklerce oldiirtilmiistiir.
Ortiinme tiim ilahi dinlerde vardir. Harem hayat: Yunanlilarda da vardir. Bu milletlerde kadin insan dahi kabul
edilmezken Islam asirlar 6ncesinde kadmi muhatap olarak almus, kadina 6zgiirliik, sahitlik hakki vermis,
babalarinin, kocalarinin mallarindan miras hakki tanimistir. Batililar bugiin yanlis uygulamalar1 dolayisiyla
Miisliimanlari elestirmektedirler ancak kadina 6zgiirliigiinii ve haklarini kendilerinden ¢ok énce Islam vermistir.
Gegmis millet ve dinlerdeki kadmin durumuna bakildiginda Islam’in kadinlar hakkinda gergeklestirdigi 1slahatin

essizligi kavranabilmektedir.
2.3. Islim’da Kadin

Gecmis milletler, tahrif edilmis dinler kadina deger vermezken Islam, kadina haklarin1 ve gercek
degerini vermis, toplumda kadinlarin konumunu yiikseltmistir. Kur’an, giigliilerce istismar edilen zayif siniflarin,
esirlerin, kadimlarin vb. durumunu diizeltmistir. “Islam, kadina higbir dinin ve toplumun vermedigi degeri
vermistir. Kur’an, hitap ciimlelerinde bile kadinlara 6zel ifadeler kullanmaktadir. Bir sureye Nisa (Kadinlar) adim

vererek Kur’an’da kadinlarin konumuna ciddi/onemli vurgular yapmaktadir” (Abduh, M. ve Riza, R. 1947,
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11/283). Hz. Peygamber (s.a.) insanlarin en hayirlisinin kadinlarina karsi en hayirli olanlar oldugunu buyurdu (Ibn

Mace, Siinen, Nikah 50). Kadinlar1 ddvmeyi yasakladi (Ibn Mace, Siinen, Nikah 51).

Islam magdur edilen kadinlarm durumunu her alanda 1slah ederek onu hak ettigi konuma getirmistir.
Kur’an’a gore kadin ve erkek ayni 6zden yaratilmislardir. Ontolojik olarak, insan olma, hak ve sorumluluklar
bakimindan kadin ve erkek esit konumdadir. Tevrat ve incil’deki gibi erkegin kadina yaratilistan gelen bir
iistiinliigii yoktur. Ustiinliik ancak takvadadir (el-Hucurat, 49/13). Islam’da ilk giinah anlayis1 yoktur. Her dogan
tertemiz diinyaya gelir (er-Ram, 30/30), herkes kendi yaptigindan sorumludur. Kimse bagkasinin giinahi sebebiyle
cezalandirilamaz (el-Fatir, 35/18). Hz. Adem ve Havva, seytan tarafindan ayni anda aldatilmis ve ikisi birlikte
yasak meyveden yemis, insanoglu i¢in yaratilan yeryiiziine halife olarak indirilmislerdir (el-Bakara, 2/35-36; el-

Araf, 7/19-25).

Miisliiman diinyasinda kadin hi¢bir zaman Yahudi ve Hristiyan diinyasindaki gibi nefretin ana sebebi
olmamistir. Kur’an’in yaratilis kissasinda ilk giinahtan bahsedilirken “Arapga ikil ifadenin kullanilmas1 kadim
yoldan sapmanin ve cezaya carptirilmanin nedeni olarak goren Greko-Romen ve Israili anlayisi bertaraf

etmektedir” (Muhsin, 2015, s. 57).

“Incil ve Tevrat’n aksine Kur’an-1 Kerim, yasak meyveyi yedikleri icin Hz. Adem ve Havva’y1 ayni
derecede yargilamaktadir. Kur’an-1 Kerim’in hi¢bir yerinde Hz. Havva’nin Adem’i a.s. yasak meyveyi
yemek i¢in kandirdig1 veya Adem’den dnce meyveyi yedigine dair delil yoktur. Kur’an’daki Havva

ayartan, vesvese veren, aldatan degildir.” (Muhammed, 2015, s. 199)

Ayetler Hz. Adem ve Havva’min yasak meyveyi beraber yediklerini soyleyerek tarihi biiyiik bir yanlist

diizeltmektedir. Hz. Havva ve O’nun sahsinda tiim kadinlar1 haksiz yere ithamin 6niine gegmektedir.

Kur’an, Tevrat gibi cinsiyet ayrimi yapmaz, kiz ve erkek ¢ocuklarinin dogumunu Lituf olarak goriir,
kizlar1 asagilamaz (es-Stra, 42/49). Kiz ¢ocugu miijdelendiginde i¢i 6fkeyle dolan, yiizii kapkara kesilen erkegi
tenkit eder (en-Nahl, 16/58-59; ez-Zuhruf, 43/17; et-Tekvir, 81/8-9). Erkek veya kiz doguran kadin kirli say1lmaz,
kiz doguran kadin asagilanmaz, kiz ¢ocuklarini diri diri gdmme, Sldiirme adetini kaldirir. Soy sadece erkek
¢ocuktan degil kiz cocuktan da devam eder (Tabatabai, 1997, 7/263). Hz. Peygamber’in soyu, kiz1t Hz. Fatima’dan

stirmektedir. Bu durum Sia i¢in 6nemlidir. Hz. Fatima Ehl-i Beyt’in anasidir.

Hz. Peygamber kiz ¢ocuklarina iyi davrananlarin; iki, i¢ kiz ¢cocuguna bakanin, onlara giizel muamele
edenin, giizel terbiye edip evlendirenlerin sikintiya diigserek sabreden, onlara iyi muamele edenlerin kendisine
komsu olacagini, cehennem atesinden korunacagini, cennete girecegini miijdelemistir (Tirmizi, 1981: Birr, 13;

Buhari, 1981: Zekat, 10; Ibn Hanbel, 1992: 1/235; Ibn Hibban, t.y.: 2/191; en-Nisabiri, 1990: 4/195).

Islam’a gore adetli kadin necis ve lanetli degildir. Giindelik yasamima oldugu gibi devam eder, esiyle
birliktelik disinda fiziksel olarak bir araya gelebilir. Namaz ve orugtan muaftir. Kur’an’a gore kadinin sahitligi
kabul edilir. Kadin kendi mallari iizerinde tasarruf hakkina sahiptir. Evlendikten sonra da mallar1 kocasinin degil
kendisinindir, mirastan pay1 vardir. islam, Yahudilik ve Hristiyanligin aksine kadina okuma-6grenme hakki verir.
Ik emir olan “Oku!”nun muhatab1 hem erkek hem de kadindir. Allah Resulii, kadinlarin toplu ibadetlere, vakit,

cuma ve bayram namazlaria katilmasini istemistir.

“Kur’an kadinin durumunu tedric? hiikiimler koyarak diizeltmistir. Yirmi kiisiir senelik niizul tarihinde

egittigi toplumla 6rnek bir toplum olusturmay1 hedeflemistir. Kur’an’in kadinin durumunu diizeltmek
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icin getirdigi 6nlemler tabii olarak 7. yiizy1lin Arap toplumunun tarihsel, toplumsal, siyasal ve kiiltiirel

sartlarini dikkate alarak olusturulmustur.” (Erkog, 2001: 25)

Kur’an, gegmis millet-dinler ve adetlerden tevariis eden kadin ile ilgili hatali, geleneksel telakkileri

degistirerek yeni bir sistem olusturmustur.

Miisliimanlar arasinda kadina muamele Hz. Peygamber’den (a.s.) sonra degismistir. Bunun en iyi
ornegi ibn Omer’in su sézleridir: “Biz Hz. Peygamber zamaninda hakkimizda vahiy inmesinden korktugumuz
icin kadinlara kelam etmekten, haklarini ¢ignemekten ve onlara sert davranmaktan sakinirdik. Fakat Hz.
Peygamber (s.a.) vefat edince biz de onlara ¢ok s6z soyler olduk ve onlara karst kusurumuz artt1” (Buhari, 1981:
Nikah, 81). Sahabe, Kur’an’in niizul siirecinde aleyhlerine ayet nazil olmasindan ¢ekinip kadinlara daha iyi

davranirken daha sonra farkli davranmaya baslamistir.

Modern zamanda kadin konusunu kaynaklari esas alarak yorumlayan Abduh’a gére Islim’da kadin
konusunu, Isldm’in ana kaynaklarinda ifade edilen konumu ve degeriyle birlikte, Miisliimanlarin gegmisten
tevariis ettikleri aligkanlik/tore/gelenekleri ve yasadiklart cagin popiiler kadin anlayis1 gergevesinde
degerlendirmek gerekmektedir (Abduh ve Riza, 1947, 5/58). Ciinkii “kadinin Kur’an’da ve Hz. Peygamber’in
hadislerindeki yeri ile Hz. Peygamber’den sonraki siirecte sosyal ve ekonomik hayattaki konumu ve degeri ¢ok

farkli bir hal almig ve bu anlayis gliniimiize kadar da siiregelmistir.” (Aydin, 2001, 24/ 86-94)

“[slam tarihinin ilk donemi, kadinlarmn tarihteki degerlerinin en zirvede oldugu donemdir”

(Mollaibrahimoglu ve Celik, 2019, 16/346-371). Bu deger peyderpey kaybolmustur.

“Zamanla, Islam’1n kadmlara verdigi birgok hak Miisliiman milletlerce uygulanmamakta, kadinlarin
haklar1 gignenmekte, avam Miisliimanlar arasindaki adet ve gelenekler Islami kabul edilmektedir.
Koklesmis ataerkil aile anlayisi ve bu anlayis ¢ercevesinde kadin haklarini kisitlayan telakki, ayet ve
hadislerin yorumlanmasma dayandirilmak istenmis bazen de sihhati siipheli hadislere yaygimlik
kazandirilarak bu yorumlara uygun bir zemin hazirlamistir. Resul-ii Ekrem’den sonra ataerkilligin ve
yerlesmis anlayislarin tesiriyle kadinlarin konumunda gerilemenin oldugu bir vakiadir.” (Aydin, 2001,
24/86-94)

“Kadin aslinda yaratan tarafindan degil, ayetleri kisisel diigiinceleri ile yorumlayan insanlar yiiziinden
boylesi bir muameleye tabi tutulup bir problemmis gibi ele alinmistir” (Hourani, 2014, s. 189). “Batililarin
Islam’in kadin algisina elestirileri gergekte Islam’dan degil, Miisliimanlarin uygulamalarina dair ortaya gikan

olumsuz goriintiilerinden ileri gelmektedir” (Abduh ve Riza, 1947, 4/306).

Abduh, kadin sorununun egitimle ¢oziilecegine inanmaktadir. ilk olarak Miisliiman diinyada kadinlar
etkileyen adet, gelenck ve gorenckler islah edilmelidir. Kadinlarin geri planda kalmasinin nedeni, seriatin asil
maksadinin ve kadinin egitiminin ihmal edilmesidir (Emin, 1991, 4/306; Mollaibrahimoglu ve Celik, 2019,
16/350). “Kadin, iyi bir egitim ve dgretimden gegirilmelidir. islam’da kadinlar da erkekler gibi sorumludur. Ayni
sorumlulugu tastyanlarin 6grenimlerinin de esit olmast gerekir” (Riza, 2015, s. 122). “Cocuklar egitmek gibi
toplumsal hayatin en agir ve 6nemli gorevlerinden birini tistlenmis bulunan kadin, egitimden ve sosyal hayattan

geri birakilmis ve ihmal edilmistir.” (Abduh ve Riza, 1947, 2/377).

Islam, tarihsel siirecte kadininin durumunu asama asama diizeltmistir. Diger milletlerde, tahrif edilmis

Tevrat ve incil’de olmayan haklar1 Islam kadinlara verdi. Dogdugunda utang duyulan kiz1 erkekle ayn1 seviyeye
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getirdi. Birden ¢ok kadinla evliligi dortle sinirlandirdi. Talaki (bosama) {i¢ ile sinirladi, zihari, ilayi, ivey anne ile
evliligi yasakladi. Iddet siiresini dort ay on giine indirdi. Mal-miilk edinme ve bu mallar {izerinde tasarruf etme,
toplu ibadetlere, cuma ve bayram namazlarma katilma hakki verdi. Cahiliye déneminden kalma telakkileri
degistirdi, kadina bir kisilik kazandirdi. Ancak cehaletin, gelenekselligin, ataerkilligin etkisiyle naslarla verilen
haklar baz1 Miisliiman kesimlerce geri alindi, konumunda gerileme oldu. “Fitne” olarak goriildii toplumdan tecrit
edildi, hareketlilik alanlar1 kisitlandi. Bizce de kadin sorunu egitimle ¢oziilecektir. Yeni nesli yetistirecek olan
kadinin egitilmesi gerekmektedir. Batililar islam’1 kadin konusunda tenkit etmeden &nce kendi tarihlerindeki

kadin anlayisini sorgulamalidir.

Tabatabai hem tefsirinde hem de Isldm’da Kadin kitabinda kadinmn Islim dinindeki konumunu
acgiklamaktadir. Diislinceleri hem geleneksel hem de modern Sii kadin diislincesine ayna tutmaktadir. Yiice
Allah’1n kadin iki haslet ile yani insan denen canlt tiiriiniin olusumu, geligimi agisindan tarla konumunda olmakla
ve biinyesel letafeti, algisal inceligiyle onu ayricalikli kildigini s6yler. Bu toplumsal denge 151g1nda, kadin ve
erkegi esit diizeyde muhatap alan hiikiimlerle, her birini ayr1 ayr1 muhatap alan hiikiimler, seriatin genel biitiinliigi
iginde yerli yerine oturur. Islam’1n kadinin da tipk1 erkek gibi bir insan oldugunu ilan ettigini, her insanin bir erkek
ile bir disiden ayn1 kokten meydana geldigini, erkegiyle disisiyle mahiyet ve kok itibariyla, insan olarak fark
olmayip esit oldugunu ifade eder (bk., Tabatabai, 1997, 2/275). Kadin ikinci sinif degildir, cinsiyet farklilig1 deger
diizeyinde degil, fiziksel ve islevselliktedir.

Miifessir, ayetlere gore kadin ve erkekler i¢in yaptig1 isin karsilig1 oldugunu, kadin ve erkegin yaptigi
islerin Allah katinda zayi olmadigini, herkesin kendi kazancindan sorumlu oldugunu ifade eder. Ustiinliik takva
ve fazilettedir (Tabatabai, 1997, 2/274). Miifessir, kiz ¢ocuklarinin asagilanmasini yeren ayetlere deginir (en-
Nahl, 16/58-59; et-Tekvir, 81/8-9). Kiz ¢ocugu dogan erkegin yiizliniin utangtan kapkara kesildigini, kizlar
erkeklerin cinsel oyuncaklari olarak gordiikleri ve bundan utang duyduklar igin 6ldiirmeye kalktiklarini dile
getirir (Tabatabai, 1997: 2/275). Islam dini, kizlara deger verir, hayata iliskin islerin planlanmasi ve
yonetilmesinde kadin ve erkegi irade ve amel agisindan esit goriir. Kadinin iradesini serbest¢e kullanma ve

bagimsiz hareket etme 6zgiirliigii vardir.

Tabatabal eski milletlerin ¢ogunun kadinin amellerinin Allah katinda kabul edilmeyecegini
diistindiiklerini sdyler. Eski Yunan'da; kadinin “seytan isi bir pislik" olarak adlandirildigini, Romalilar ve bazi
eski Yunanlilarda erkek soyut insani benligin sahibi iken kadinin boyle bir benligi olmadigimi belirtir. Miladi
586°da Fransa'da toplanan bir kongrede kadinin insan kabul edildigini fakat erkege hizmet etmek i¢in yaratildig:
sonucuna varildigmi, Ingiltere'de yaklagik yiiz yil 6ncesine kadar kadmin insan toplumunun bir pargasi
sayllmadigm ifade eder (bk., Tabatabai, 1997, 4/91-92). Ge¢mis milletler kadini degersiz gormiistiir. Is1Am’m
asirlar oncesinde kadini insan olarak gordiigiinii, muhatap aldigini, erkeklere verdigi haklari kadinlara da
verdigini, amellerini kabul ettigini, dini olarak erkek gibi degerli gordiigiinii, ayrimeiliga tabi tutmadigini, kadim

diger milletlerin, dinlerin fevkine ¢ikardigini miisahede etmekteyiz.

Miifessire gore dogal yapisi geregi kadin hiikiimet ve yargi isini listlenemez. Savasa katilamaz ancak
bu yasak mutlak degildir. Nitekim kadin cephe gerisinde, yaralilar1 tedavi etmek icin savasa gidebilir. Mirasta
erkegin yarist kadar pay almasi adaletin farkli bir tezahtirtidiir. Ayrica ortiinmeli, ziynet yerlerini gizlemelidir.
Kadin, aile kurumunun merkezinde yer alir. Bir es olarak evlilikle ilgili hususlarda kocasina itaat etmesi bir zo-

runluluktur. Kadinin bu alanlardaki goze carpan kayiplari, baska alanlarda giderilir. Hayat boyu geg¢imini
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saglamak babasi ya da kocasina aittir. Erkek tiim giiciiyle kadin1 korumakla yiikiimliidiir. Cocugu terbiye etme,
koruma kadma aittir. Adet ve lohusalik doneminde ibadet etme zorunlulugu yoktur. lahi yasalar sistemi her
haliikarda kadina yumusak muamele edilmesi zorunlulugu getirmistir. Bilgi acisindan, kadin, sadece temel
bilgileri ve dini ayrintilar1 bilmekle ve kocasina itaat etmekle yiikiimliidiir. [lim, meslek, kazang, is ya da egitim
ve benzeri alanlarda bir misyon iistlenme zorunlulugu yoktur, iistlenmisse bu onun i¢in bir 6viing vesilesidir.
Kadin her meselesinde tam bagimsiz tasarruf sahibidir. Miifessir, tarihin hi¢gbir doneminde, diinya kurulali beri
kadinin bdylesine onurlu bir statii kazanamadiguni, islam’la diinyanin kadinin kimligine iliskin teorik ve pratik
yaklagimmin temelden reddedildigini vurgular (Tabatabai, 1997, 2/273-276-277). Miifessir, Islim’in kadina
birgok hak verdigini, onurlu bir statii kazandirdigini sdyler. Kadinin toplumsal hayata katilmasini reddetmez.
Ancak kadinin yapis1 geregi yonetim ve yargida gorev almasini, savasta o6n saflarda olmasini hos karsilamaz.
Fitratina uygun islerde ¢aligmasini tavsiye eder. Bu konuda muhafazakardir. Kadin, kullukla ilgili biitiin hiikiim-
lerde ve toplumsal haklarda erkekle ortaktir. Erkek gibi miras, kazang, muamelat, egitim, 6gretim, bir hakk: be-
nimseme ve bir hakki savunma gibi hususlarda tam bagimsiz hareket etme hakkina sahiptir. Bu haklar
korunmalidir. Feminist akimlarin savundugu hususlar1 desteklemez. Kadin konusundaki goriislerini Kur’an
sekillendirmistir. Geleneksel Siiligin etkisinde de kalmistir. Kendi zamaninda talebelerini kendinden sonra ise

Stileri etkilemistir.

Tabatabai’ye gore de temel kaynaklarimizdaki pozisyonu ile reel hayattaki varlig1 arasina sikigtirilan
kadin, pek ¢ok hakkindan erkek egemen kiiltiir ve Miisliimanlar arasindaki ihtilaflar nedeniyle mahrum kalmistir
(Tabatabati, 2018, s. 115-116). Kadinlarla ilgili uygulanmasi istenen hiikiimler, miikkemmel olsa da onlarin tatbiki
toplumlarin kiiltiirlerine, geleneklerine gore degismis, bir kismi uygulanmamaya baslamigtir. Hatali, baskici

uygulamalar dinden degil milletlerin adet-gelenek-goéreneklerinden kaynaklanmaktadir.
3. Tabatabai’nin Kadinlarla llgili ihtilafh Hususlardaki Gériisleri

Miifessir, birden fazla evlilik, erkeklerin kavvamligi, kadinlarin sahitligi gibi hususlardaki ayetleri

sadece ahkam olarak degil, ontolojik, ahlaki ve toplumsal olarak yorumlamaktadir.
3.1. Teaddiid-i Zevcat (Cok Ejslilik)

Islam’da ¢ok eslilige (poligami) izin veren ayet sdyledir: "Yetimler hakkinda adaleti yerine
getiremeyeceginizden korkarsaniz, o halde (vetim kizlarla degil) génliiniiziin rahat ettigi (baska) kadinlardan

ikiser, iicer ve dorder evilenebilirsiniz" (en-Nisa, 4/3). Birden fazla evlilik bir¢ok millet ve dinde mevcuttur.

“Cok kadinla evlenmeyi ortaya atan Kur’an olmadig1 gibi Islam éncesi Araplarda ve diger birgok
toplumda yaygin olan ¢ok eslilige Kur’an sinir getirmistir. Mevcut uygulamayi sinirlamakla kalmamas,
dorde kadar evlenme iznine hitkkmederken onu kat1 bir sekilde adalet sartina baglamistir. Bundan dolay1

Kur’an’1n uzun vadeli genel hedefi tek esliliktir.” (Fazlurrahman, 1999, s. 146).

Arap orfiinde erkekler istedikleri kadar kadinla evlenebiliyor ve istedikleri sayida cariye ile birlikte
olabiliyorlardi. islam ¢ok evliligi dértle sinirlandirmus, erkege, adaletli olma sartiyla birden fazla kadinla
evlenebilme ruhsati vermistir. Adaletin gerceklestirilmesi gerektigi hususlar; zamani taksim, mehir verme,
nafakayi karsilama, giyim-kusam (Kurtubi, 1967, 5/11) muamelat, nafaka, cinsi miinasebet ve diger durumlardir.
(Kutub, ty., 3/72). Ayet, kadinlar arasinda adaleti saglayamama endisesi olunca tek kadinla evlenmeyi emretmistir

(Razi, 1988, 7/334 ; Derveze, 1997, 6/66, 88; Ates, t.y., 2/200; Yazir, 1985, 2/469, 470). Kutub, ¢ok esliligin
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erkek, kadin ve toplumun yararmi gozeten bir ruhsat oldugunu anlatir. Cok esliligin Kur’an tarafindan
yasaklandigmi sdyleyenleri elestirir (Kutub, ty., 3/69, 71,72). Tabatabai ise Islam’mn tek kadmla evlenmeyi
yasallagtirdigini, birden gok evlilige dorde kadar izin verdigini, Islam’in bu uygulamay1 hanimlar arasinda adaleti
saglayabilecek erkeklere mubah kildigini, islam’in cok esliligi farz ve vacip biciminde yasallastirmadigimi, ¢ok

evliligin cinsel diiskiinliik, sehvet i¢giidiisiine boyun egmek olmadigini da belirtir (Tabatabai, 1997, 4/190).

Tabatabai, Islam'in kesin hiikmii geregi bir erkegin dortten fazla esi nikdhi altinda tutamayacagin,
birden ¢ok erkegin bir kadinla evlilik yapamayacagimi soyler. Adaleti gerceklestirme ifadesini bir kadin ile
evlenin, daha fazlasmna kalkismaym olarak anlar. Yiice Allah tek kadinla evlenmeyi, adaleti saglayamama
bilgisine degil, korkusuna baglamaktadir. Eger daha gogunu isterse cariyelere yonelmelidir (Tabatabai, 1997,
4/173-174). Tabatabai, adaleti saglayamama endisesinden dolay1 tek kadinla evlenilmesi gerektigi konusunda

Siinni miifessirler Razi, Kutub, Derveze, Ates ve Yazir ile ayni fikri paylagsmaktadir.

Tabatabai, ¢cok kadinla evliligin Misirlilar, Hintliler, Cinliler, Farslar, Romalilar ve Eski Yunanlilar gibi
pek ¢ok millette gelenek oldugunu, bazi Yahudilerin on, yirmi ve daha ¢ok sayida kadinla evlendigini belirtir.
Cok eslilik kabilelerde, kdylerde ve daglik yorelerde daha ¢ok goriiliir. Aile reisleri birden ¢ok evlenip ¢ok erkek
evlat sahibi olarak kavimlerinde lider olmak isterler. Hisimlik yoluyla akraba sayilari artar. Bu arada savaslar,
saldirilar, oliimler siirekli oldugundan erkekler yok olur kadinlarin sayisi artar (bk., Tabatabai, 1997, 4/89).
Miifessir, poligamiyi gegmis milletlerde toplumsal yap: geregi tarihsel bir olgu olarak gériir. islam birgok milletin
tarih ve geleneginde mevcut olan ¢ok kadinla evliligi dort ile sinirlandirmigtir. Birgok millette olan ¢ok kadinla
evliligi, Islam’a has bir durummus gibi sunmak art niyetliliktir. Erkekler ¢ok evlilikle daha ¢ok erkek gocuk sahibi
olarak kavmin reisligini iistlenmistir. Savasglar, erkeklerin sayisini azaltirken kadinlarin sayisini ¢ogaltmis, ¢ok
kadinla evliligi beraberinde getirmistir. Miifessir, zamaninin akimlarina kapilarak ayetleri te’vil ederek birden ¢ok
evliligin tasvip edilmedigini sdyleme yoluna gitmez. Bu konuda da hareket noktast Kur’an’dir. Goriisleriyle

geleneksel Sii diisiinceyi destekler.

Miisliiman iilkelerde ¢ok kadinla evlilik iznine ragmen sanilanin aksine ¢ok eslilik yaygin degildir.
“Islam toplumlarinda ¢ok evliligin yaygm olmadigini sdylemek gerekir. Osmanl tereke defterleri iizerinde
yapilan arastirmalara gore sehir veya kirsal kesimde yasama durumuna gore 1545-1659 yillar1 arasinda ikinci

evlilik oran1 %7,8’dir” (Aydin, 2001, 24/ 86-94).

Islam, gegmis toplumlarda gesitli sebeplerle yaygin olan sinirsiz evliligi dort ile sinirlandirmustir. Dort
kadinla evlilige izin verirken esler arasinda adaletli olma sartin1 kosmasi, isteseler de adaletli
olunamayaca@imi belirtmesi zamanla Islam diinyasinda tek evliligin yayginlasmasina sebebiyet vermistir.
Islam, gok evlilige ruhsat vermektedir. Bu ruhsat te’vil edilerek degistirilemez. Batililar dort evlilige izin
veren Islam’1 tenkit ederken ge¢mislerindeki bu tiir uygulamalari da tenkit edebilmelidir. Islam, evlilik

hukukuyla kadin ve ¢ocugu koruma altina almakta nafaka ve mirastan faydalandirmaktadir.
3.2. Erkeklerin Kadinlar Uzerinde Bir Derece Ustiinliigii

Erkeklerin tisttinliigi ile ilgili ayet, bosanma konusu ile ilgilidir. ... Kadmnlarin yiikiimliiliikleri kadar
mesru haklart vardwr. Ancak erkeklerin kadinlar iizerinde bir derece iistiinliigii vardir...” (el-Bakara, 2/228).

Boganmis kadinlarin ii¢ kuru’ beklemelerini, rahimlerinde olani gizlememelerini ister. Aray: diizeltmek isterlerse
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kocalar1 kadinlar1 kendilerine geri getirmede daha ¢ok hak sahibidir. Ayetin sonunda da erkeklerin bir derece

istiinliiglinden bahseder.

Tabatabai islam’m, erkekler i¢in kadinlarmn iizerinde bir derece (mertebe) ngodrdiigiinii belirtir
(Tabatabai, 1997, 2/237). Miifessir Razi ve Kurtubi ‘bir derece iistiinliik’iin akil, diyet, miras, devlet bagkanligi,
hakimlik ve sahitlige uygun olmak, kocanin kadini bosayabilmesi vb. olarak goriirler (Razi, 1988, 5/102; Kurtubi,
1967, 3/125). Seyyid Kutub iistiinliigii erkegin hanimini bosadiktan sonra tekrar ona donebilmesi olarak
siirlandirir (Kutub, ty., 1/508).

Fazlurrahman (6.1988) “Kur’an’in gérev taksimi yaptigini, kadin ile erkek arasinda yapabilecekleri
seyler hakkinda bir fark gozettiginin agik oldugunu, bu ayetin erkeklerin fazilet ve insanlik agisindan degil gorev

acgisindan kadinlardan {istiin oldugunu gosterdigini sdyler” (Fazlurrahman, 1998, s. 93-94).

“Ayette Ustiinliikle kastedilen erkekle kadinin yaratiligtan getirdikleri farkliliklardir. Erkeklere
koruyuculuk ve reislik sorumlulugunu yiikleyen onun bedensel ve ruhsal yapisinin dayanikli olusudur.
Ikinci gerekge ise, kadmm biitiin ihtiyaglarmin erkek tarafindan iistlenilmesidir. Erkek gecim yiikiinii
kadinla paylastig1 dlciide kollayip gozetme yiikiimliiligiinii/aile reisligini de paylasmis olmaktadir.”
(Erkog, 2001, s. 50)

Muhsin, bu ayetin baglaminin boganma olmasina ragmen tiim sosyal ortamlarda tiim erkekler ve kadinlar
arasinda bir derece oldugu seklinde anlasilmasini tenkit eder. Ona gore, bu ayetteki derece erkeklerin karilarimi
bosadiklarint agik¢a ilan edebilmeleridir. Bir cinse digerinin aleyhine sinirsiz bir deger atfetmek Kur’an’in
biitiiniine kisi veya fert bazinda ortaya konulan esitlik fikriyle ¢elismektedir. Her nefis, kazandigina gore bir
karsilik alacaktir (Muhsin, 2015, s. 119).

Tabatabai klasik S1i ve Siinni miifessirlerin yorumunu kabul ederek erkeklerin kadinlardan maddi ve
ailevi sorumluluklart sebebiyle bir derece iistiin olduklarini, aralarinda mutlak esitlikten ziyade fitratlarina uygun
hak ve sorumluluklarmin oldugunu bunun da zuliim degil adalet oldugunu belirtir. Bunun yani sira kadin ve erkek
ayni 0zden yaratilmalar1 dolayisiyla ontolojik olarak esittirler. Kullukla ilgili hiikiimlerde, toplumsal haklarda,
manevi mertebelere ulasmada, benzer sevaplari kazanmada her iki cins arasinda bir fark yoktur. Ustiinliik
cinsiyette degildir (Tabatabai, 1997, 2/237, 272-276). Miifessir, ontolojik esitligi savunurken toplumsal rollerde
fitrat farkliligin1 benimser. Kadin ve erkek biyolojik ve psikolojik olarak farklidir. Ailede gorev dagilimi ve
sorumluluklar bu farkliliklara gére olmalidir. Bu diisiincesi ¢agdas Sii diistincesinde kadin konusunda “esitlik-
farklilik dengesi”nin fikri temellerini olugturmustur. Miifessir erkeklerin iistiinliigli konusunda ataerkil bir anlayisi
benimsemekle birlikte kadin kimligini eksik gérmeyen modern bir yaklagimi temsil eder. Feminist akimlar gibi

her alanda erkek ve kadinin esitligini savunmamaktadir.

Ayeti bosanma baglamindan kopararak erkegi erkek oldugu i¢in her alanda faziletge tistiin addetmek
dogru degildir. Ustiinliik sorumluluk yiiklenmeyle ilgilidir. Ayrica kadinla erkek arasinda yaratilistan gelen
fiziksel ozellik ve gorev farkliligi vardir. Erkekler fiziksel olarak giiglii, dayaniklidir, zorluklarla daha kolay
miicadele eder. Ailelerinin gec¢imini saglamak, zor sartlarda caligmak, savasmak i¢in bu gereklidir. Kadin
sorumluluk alarak ¢aligiyor evin gegimine katkida bulunuyorsa ailede iistiinlilk hem kadinda hem de erkekte

olmaktadir. Ustiinliik varolugsallikta degil toplumsal organizasyona dayali is boliimiindedir.

A,
.

3.3. “Kavvémiine ale’n-nisa”: Erkeklerin Kadinlar Uzerinde Yonetici Olmasi
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‘Erkeklerin kadinlarm yéneticisi oldugu’ ifadesi tartisilan hususlardandir. flgili ayet ise soyledir:
"Allah'in insanlardan bir kismuni diger kismindan iistiin kilmasi ve mallarindan harcamalar yaptiklar icin
erkekler kadinlarin yoneticisidir” (en-Nisa, 4/34). Kurtubi, “kavvam” kelimesinin mastart olan “el-kiyam”
kelimesinin ‘muhafaza etme’, ‘koruyup gézetme’, ‘diizeltme’ anlamina geldigini sdyler. Zemahseri (6. 538/1144)
de ayn1 anlamui verir (Kurtubi, 1967, 5/169; Zemahseri, 1354, 1/523). Kurtubi, bu anlamlara ‘muhafaza, islerini
idare etme’yi de ekler. Erkegin koruyup gozetmesi; kadinin islerini yiiriitmesi, terbiye etmesi, evde tutmast, disari
¢itkmasini engellemesi olarak anlar (Kurtubi, 1967, 5/168-169). Tabatabai ise "kavvam" kelimesinin tlirevi olan

"kayyim" kavraminin bagkasinin isini iistlenen kisi demek oldugunu séylemekle yetinir (Tabatabai, 1997, 4/351).

Klasik miifessirlerce istiinligiin gerekgeleri, erkegin kadini terbiye etmesi, egitmesi, elinden tutup
yardimlarina kogsmasidir (Taberi, t.y., 1/357). Ser’1 hiikkiimlerde iistiinliik ise; erkeklerin akillarinin ve bilgilerinin
daha iistiin olmasi, peygamberlerin ve alimlerin erkeklerden olmasi, cihat, ezan, hutbe, itikaf, hak ile kisas
hususlarindaki sehadet, mirastaki hissenin fazlaligi, diyeti yliklenme, kasame, nikahta velayet, taldk, birden ¢ok
kadinla evlenebilme vb. hususlardir (Razi, 1988, 8/21-22; Zemahseri, 1354, 1/266; Kurtubi, 1967, 3/125-126;
Neysaburi, 1996, 1/628; Tabersi, t.y., 3/76; (Bursevi, 1995, 1/393). Tabatabai de iistiinliik ile erkeklerdeki akil
yiiriitme giiciiniin fazlaligi, gii¢lii-kuvvetli olma, zor islere dayanmanin kastedildigini belirtir (Tabatabai, 1997,

4/351).

Elmalili, erkegin ailedeki sorumlulugunun ona birtakim miikellefiyetler yiikledigini, erkegin kadina
hakimiyetinin hizmetgilikle karisik bir hakimiyet oldugunu ifade eder. “Bir derece iistiinliigii” bu ayetin tefsir
ettigini sOyler. Evlenme amacindaki erkekler, kadinlara ortak olmakla beraber, onlarin {izerinde bulunurlar. Onlari
gozetirler, korurlar, idare ederler ve masraflarini, aile ihtiyaglarii karsilarlar. Erkeklerin bu gibi yonlerle

iistlendikleri goreve karsilik dereceleri fazladir (Yazir, 1995, 2/82; Bursevi, 1995, 1/392-393).

Kavvamligin gerekgesi iistiin kilinma ve maldan harcamadir. Muhsin’e gére “bu ayette iki sart yerine
gelirse erkekler kadinlara istiindiir: Birinci sart tercih (iistiinliik); ikinci sart ise erkeklerin kendi mallarindan
harcamasidir. Bu sartlardan biri ger¢eklesmezse erkek kadin iizerine kavvam degildir. Erkekler kadinlarin
gecimini saglamak i¢in mallarindan harcama sorumlulugunu tagir, bu nedenle de mirastan iki kat pay alir. Birgok
erkek, hicbir sarta dayanilmaksizin erkeklerin Allah tarafindan gilic ve mantik bakimindan kadmlardan istiin
yaratildigini iddia etmektedirler. Bu yorum dayanaksizdir, ayette erkeklerin fiziki ve akli iistiinliikleriyle ilgili

higbir ifade yoktur” (Mubhsin, 2015, s. 122-123).

Mubhsin, insan varliginin devami olan ¢ocuk dogurma sorumlulugunun ¢ok biiyiikk 6nem tasimakta
oldugunu, erkegin sorumlulugunun ise kivdme yani kadimin sadece kendisinin gergeklestirebilecegi sorumlulugu
tehlikeye atmasina neden olacak ilave sorumluluklar yiiklenmemesi i¢in gerekeni yapmak oldugunu sdyler. Bu
hem fiziksel koruma hem de maddi ge¢imi saglama anlamina gelir. Aksi takdirde bu kadina ¢ok ciddi bir zulim
olur (Mubhsin, 2015, s. 127-128). Kadin i¢in hem nesli devam ettirme hem maddi ge¢imi saglama hem de devlet
yoneticiligi, hakimlik ve komutanlik yaparak cihada katilmak agir olurdu. Allah kadin1 zora sokacak hususlarla

miikellef tutmamustir. Isteyen, yetenekli kadinlar da istedikleri yerde gorev alabilmelidir.

Kutub’a gore temel amaci “evlilik kurumunu diizene koyarak, bu kurumdaki is ve gorev boliimiinii
kurallara baglamak, aile fertleri arasinda ¢ikabilecek gatigmalart engellemek™ olan ayet, aile kurumunun yonetim
yetkisini erkege vermis, aile reisinin erkek oldugunu belirlemis ve bu tercihi bazi sebeplere baglamistir. Allah,

erkegi bu yoneticiligin dayanaklari bakimindan iistiin kilmis, onu bu yoneticiligin yetenek ve maharetleri ile
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donatmigtir. Bununla beraber erkek, aile kurumunun maddi ihtiyaglarini karsilamakla yiikiimlii tutulmustur

(Kutub, ty., 2/ 649).

Zemabhseri, kavvamlig1 (yonetmeyi) aile iliskisiyle siirl tutmaz tiim topluma uygular. Erkeklerin
sadece ailede degil her alanda kayitsiz sartsiz kadinlara tercih edilmesi gerektigi (erkeklerin tiim kadinlarin
yoneticisi oldugu) seklinde anlar (Zemahseri, 1354, 1/523). Tabatabal de Zemahseri gibi anlar. Ayette gerekge
olarak gosterilen hususlarin hilkmiiniin sadece kocalarla sinirli olmadigini, biitiin kamusal alanlarda erkegin kadim
yonetmesi gerektigini ifade ettigini belirtir. Ona gore akil yiiriitme giicii ile yonlendirilen devlet yonetimi, yargi
mekanizmasi gibi kamusal alanlarda ve savunma (savas) gibi alanlarda erkeklerin kadinlara kars: Gistiinliikleri ve
yonetim ayricaliklar1 vardir. “Erkekler kadinlarin yéneticisidir” ifadesi, tam anlami ile mutlak bir ifadedir
(Tabatabai, 1997, 4/351-352). Seyyid Kutub ise bu iistiinliigii kari-koca iliskisiyle sinirlandirir, kadinin bakimin
saglamanin erkeklere kadinlar {izerinde kavvam olma ayricaligini verdigini soyler (Kutub, ty., 2/648-653). Bize
gore erkegin kavvamligi mutlak, genel-gecer, hiyerarsik degil organizasyonel ve ge¢imini iistlendigi ailesi ile
stnirhdir. Agir sorumluluk yoneticiligi beraberinde getirmektedir. Erkeklerin yonetici, savaggt olarak 6ne ¢ikmasi
kadinlar1 geri planda birakmistir. Giintimiizde gerekli egitimi alan, bilgi, beceri, tecriibe kazanan kadinlar da bu

alanlarda 6ne ¢ikmaktadir.

Miifessir, Resulullah'm (s.a.) kadin vali hi¢ atamadigini, kadinlara yarg: gorevi vermedigini, kadinlar
savasa cagirmamis oldugunu sdyler. Siinnetin egitim-6gretim, ticaret-iiretim, tip-eczacilik gibi duygularin
basariya ulagsmaya engel olusturmadigi alanlarda kadinlarin ¢aligmasini engellemedigini dile getirir.
Peygamberimizin siretinin bu alanlarin ¢ogunu onayladigini, Kur’an'da da bu alanlarda kadmnlarin ¢aligabilme
haklariin olduguna delalet eden ayetler bulundugunu, bu hakkin, hayatin birgok alaninda kadinlara taninan irade
ve calisma dzgiirliigiiniin geregi oldugunu ifade eder (Tabatabai, 1997, 4/351-352-355). “Bunun yani sira Islam
iilkelerinde aile yuvasinin zarar gormekte oldugunu, kadmlarin ¢aligma hayatina katilma, ekonomik 6zgiirliik
kazanma hirst ile gocuk, es ve aile sorumluluklarini ihmal ettiklerini de soylemektedir” (Tabatabai, 1997, 4/353).
Resulullah toplumsal yap1 geregi kadin vali, kadi segmemis, kadinlar1 bilfiil cihada sokmamistir. Valilerin,
kadilarin, komutanlarin bulunduklar1 yerde Cuma ve diger vakit namazlarmi kildirmalari, toplum Oniinde
bulunmalari, sorunlar1 ¢ézmeleri gerekmekteydi. Kadinlarin erkeklere namaz kildirmasi miimkiin olmadig1 gibi
cinslerin karigimi da hos karsilanmamustir. Giiglii erkek bir savasginin karsisina fiziksel olarak zayif yapidaki bir
kadini ¢ikarmak kadini 6liime gondermektir. Kadinin yapisina uygun vazifelerde ¢aligmasi en dogru olandir.
Kadnlarin ¢aligma hayatina atilmasiyla birlikte ailevi bazi sorumluluklarin ihmal edildigi birtakim sorunlarin

¢iktig1, kadimlarin fiziki ve ruhi olarak yiprandiklar: da bir vakiadir.

Tabatabai, kavvamlik konusunda bir taraftan gelenekselligi savunurken diger taraftan da kavvamlik
yetkisinin toplum hayatinda kadinlarin ferdi irade ozgiirliiglinii ve kendine ait is yapma hakkini ortadan
kaldirmadigini soyler. Aile hayatinda da kadin kendi mali tizerinde irade, tasarruf hakkini, ferdi ve sosyal haklarim
korur ve savunur. Erkegin esini yonetmeye yetkili olmasi sudur: Erkek, esinden yararlanmanin karsilig1 olarak
onun i¢in mali harcama yaptigina gore kadin, kocas1 yaninda iken yararlanma ve cinsel iliski kurma ile ilgili biitiin
konularda kocasina itaat etmekle, onun arzularina cevap vermekle ylkiimliidiir. (Tabatabai, 1997, 4/351-352;

Tabatabai, 2018, s. 129-130).

Peygamberimiz (s.a.) yonetimlerini kadina teslim eden bir toplumun iflah olmayacagimi buyurur

(Buhari, 1981: Megazi, 82; Fiten, 18; Tirmizi, 1981: Fiten, 75.) Devlet baskanlarinin ordunun basinda sefere
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¢tkmasi, Cuma hutbesini okumasi ve Cuma namazi kildirmasi igin erkek olmasi gerekliligi vurgulanir. Ancak
Kur’an’da Sebe Melikesi Belkis’tan olumlu bir sekilde bahsedilir (Aydin, 2001, 24/ 86-94). Belkis bir milleti
yonetmis olmasina ragmen Miisliimanlarin ¢ogu, liderligi kadinlar i¢in uygun bulmamaktadir. Kur’an yoneticilik
konumunun kadin i¢in uygunsuz oldugunu ifade eden higbir ifade kullanmaz. Tam aksine Belkis kissas1 onun
hem siyasi hem de dini uygulamalarindan dvgiiyle bahseder (Muhsin, 2015, s. 79). ilgili hadis kadinin idareciligini

hos karsilamamustir. Ancak Kur’an’da Belkis’m yoneticiliginin 6viilmesi kadinin yodneticilik yapabilecegine bir

isarettir.

Bazi ¢agdas arastirmacilar liyakati esas goriir, kadinin sefere ¢ikmak i¢in komutan, Cuma hutbesi igin
ise din gorevlisi gorevlendirebilecegini sdyleyerek yoneticiligini caiz goriir. Hiirre es-Suleyhiyye Yemen’i,
Radiyye Delhi’yi dort yil idare etmistir. Eyyubiler’de Necmeddin Eyyub haglilarla savasirken 6liince hanimi
Secerii’d-diir hiikiimdar olmus, adina hutbe okunmus, sikke bastirilmistir. Iran’da Tiirk Atabeyi Boz-aba’nin esi
Zahide Hatun, Salgurlar’in son hiikiimdar1 Abis Hatun da yoneticilik yapmistir (Aydin, 2001, 24/ 86-94). Kadin
liyakatliyse gegmis Miisliiman devletlerdeki gibi yoneticilik yapabilir. Ordunun basina komutan ve din gorevlisi
atay1p namaz kildirtarak yoneticilik gorevini ifa edebilir. Resiilullah (s.a.) neslin devamini saglayacak kadinlarin
cihada ve harbe katilmasini hos karsilamamis, onlarin naifligine ters gormiistiir. Bu onlarin becerisinden istifade

etmemek i¢in degil, onlar1 ve gelecek nesilleri koruma altina almak igindir.

Tabatabai, erkeklerin dnemli 6zellikleriyle her haliikdrda mutlak olarak kadinlardan {istiin olduklarini
bu sebeple de kadinlarin yoneticisi olduklarini belirtir. Erkek sadece nafakasini kargiladigi evde degil tiim kamusal
alanlarda yonetici olmalidir. Yonetim, yargi, savas gibi alanlarda iistlinliik ve ayricaliklar1 vardir (Tabatabai, 1997,
4/351). Miifessir burada klasik ataerkil bir yorumu benimser. Erkegin mutlak olarak kavvamligini savunur. Erkek
akil vb. yonleriyle kadindan iistiindiir. Bu konuda modern esitlik¢i bir goriisii benimsemez. Erkegin gorev ve
ylkiimliiliik Gstinliigii vardir. Erkek, ihtiyaglarini karsiladigi, malindan harcadig: aile igerisinde kavvamdir,
reistir. Her erkek akil, zeka, glic bakimindan tiim kadinlardan iistiin degildir. Erkegin ailede kavvam olmasi

kadinin 6zgiirliik alanini kisitlamamalidir.

Kavvamlik genelde erkelere has kilmmistir. Erkegin aile gegimini saglama, ihtiyaglar1 giderme,
koruma, egitme gibi sorumluluklari, fiziksel giicli ona tstiinliik vermis ve aileyi yonetme yetkisini kazandirmustir.
Ustiinliik keyfilige, baskiya degil sorumluluga, diizen saglamaya dayalidir, ayricalik degil yiikiimliiliik yiikler.
Kadmlar ¢ok ¢ocuk dogurarak, besleyip biiyiiterek, islerin, ailenin bakiminin agirliginm iistlenerek akillarini,
duygularini, ilgilerini ¢aligmaya, yonetime hasredememislerdir. Diger yandan kadin neslin devamini saglamanin
agir sorumlulugunu {istlenirken ona yoOnetme, savagma, agir islerde calisarak maddi ge¢imi saglama
yiikiimliiliigiinii yiiklemek zuliim olurdu. Allah Teéla bu sorumlulugu kadina yiiklemedigi halde bugiin egitimini
tamamlayan, ¢ocuk bakimi vb. hususlarda destek alan, akillarini, duygularim iyi yonetebilen pek ¢ok kadin
yoneticilik, hakimlik vb. yapabilmekte, aile ge¢imine katkida bulunmakta, ailesini korumakta, egitmektedir.
Ustiinliik, reislik kadinla erkek arasinda paylasilmaktadir. Ancak Islam hukukuna ve medeni hukuka gére kadin
ve ¢ocuklarin nafaka temininden sorumlu olan erkektir. Yine medeni hukuka gore boganma sonrasinda ¢ocuklarin
ve esin nafakasini saglamak erkege aittir. Islaim ve diger sistemler erkege hukuki sorumluluk yiiklemekte,

gerektiginde erkegi cezalandirmaktadir.

3.4. Kadina Vurma
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Evlilikte dengenin bozulmasi, kari-koca arasinda anlagsmazlik ¢ikmasi durumunda nasil bir yol
izlenecegi Nisa Suresi 4/34. ayette belirtilmistir. "Serkeslik etmelerinden korktugunuz kadinlara ogiit verin, onlar
yatakta yalniz birakin ve onlari doviin..." Kurtubi, ‘niisiiz’u Allah’mn, kocalarina itaat etmelerini emrettigi kadinin
isyan etmesi olarak; Ibn Kesir (6.774/1373) ise “kocasima iistiinliik taslayan, onun emrini yerine getirmeyen,
ondan yiiz geviren ve ona kizan kadin” olarak anlar (Ibn Kesir, 1981, 4/1680). Tabatabai ise "nusiiz" kelimesinin

"kars1 gelmek" ve "kafa tutarak itaat etmeye yanagsmamak" oldugunu soyler (Tabatabai, 1997, 4/355).

“‘Itaatsizlik’ anlamma gelen ‘niisiiz’ kelimesi, ailenin huzurunu bozan basit bir davranistan iffetsiz
yasamaya kadar genis bir alani i¢ine almaktadir. Hz. Peygamberin uygulamalar1 bu konuya 151k tutar.
Hz. Peygamber hicbir esini dovmemistir. Kendisine karsi olumsuz bir tavrindan dolayr Hz. Ebu
Bekir’in Hz. Aise’yi cezalandirmasina izin vermemistir. Veda hutbesinde kadinlara iyi davraniimasini

istemistir” (Aydin, 2001, 24/ 86-94).

Rézi, maksat yerine geldigi zaman onunla yetinmenin (6giit-yatakta yalniz birakma-6giit) vacip
oldugunu sdyler ve ayetteki siralamanin dikkate alinmasi gerektigini belirtir (Razi, 1988, 8/22). Kurtubi “yatakiar:
ayirin”1 erkek kadini yatagindan ayirirsa bu durum kadina agir gelir ve barisa yaklasir; “dévme’yi ise kemikleri
kirmayacak, ¢enesine ve gogsiine vurmayacak sekilde diye anlar. Dovmeden kastin barigin saglanmasi oldugunu”

ifade eder (Kurtubi, 1967, 5/172).

Tabatabai’ye gore serkesligin kendisinden degil de bunun meydana gelebilecegi endisesinden hareketle
ayette gecen ii¢ tedbir, asamali ve tedrici olarak uygulanmasi éngériilen tedbirlerdir. Once kadinlara &giit
verilmeli, basarili olmadig1 takdirde onlardan uzaklagarak yataklarinda yalniz birakilmali, o da ise yaramazsa
onlar1 dovmek yoluna bagvurulmalidir. Miifessir, ayetteki “doviiniiz” kelimesini “dovmek” olarak agiklamaktadir.
Iki ¢bziim yolu denenmis ancak sonuca ulasilamamissa “dévmek” anlanminda iiciincii ¢dziim yolunun uygulanmasi
gerektigini sdyler. Bu tedbirlerde tertibe riayet etmek gerekir. ilk iki 6nlemle sorunlarin halledilmesi taraftaridir
(Tabatabai, 1997, 4/353-355). Tabatabai, bu konuyu geleneksel kabullerden hareketle degil Kur’an’dan hareketle
acgiklamaktadir. Bu yoniiyle klasik Sii tefsir anlayisini benimser, ancak sinir getirir, siddeti tasvip etmez. Cagdas
yorumcular gibi sembolik-mecazi yorumlar1 benimsemez, kelimenin anlaminda semantik kaydirma yapmaz.
Yaklagimi geleneksellikle modernlik arasindadir. Dvmeyi tasvip etmez, en son g¢are olarak goriir. Dovmek,
mutlak ve keyfi siddet izni degildir. Sinirlart siki sekilde belirlenmis son bir tedbirdir. Hafif ve zararsiz olmalidir,
agir fiziksel siddete bagvurulmamalidir. Aileyi dagilmadan korumaya doniiktiir. Erkek egemen yapiy1 kademeli

olarak diizenlemeye doniiktiir. Bu durum, erkek otoritesini, kadin diismanligini, kadina siddeti, mesrulastirmaz.

Mubhsin, ayetteki “kdnitar” kelimesinin anlamimin Allah huzurunda itaatkar olma istegi oldugunu
belirtir. Kadinin ‘itaatkar’ olmasi olarak tercime edilmesini dogru bulmaz. “Niigiiz” kelimesinin hem erkekler
hem de kadinlar i¢in kullanildigindan kocaya itaatsizlik anlamina degil evli ¢iftler arasindaki bir tiir anlagsmazlik
anlamina geldigini soyler (Al-i Imran, 3/17; el-Ahzab, 33/34-35; en-Nisa, 4/34; et-Tahrim, 66/5-12; en-Nis4,
4/128; en-Nisa, 4/34). Anlasmazlik durumunda Kur’an ¢éziim yollarini i¢ asamada sunar. Ugiincii ¢dziim cahiliye
doneminde kadinlara ve kizlara uygulanan sinirsiz ve kontrolsiiz siddet uygulamasini yasaklar. Bu ayet dayak i¢in
bir izin degil var olan asir1 uygulamalar i¢in bir stnirlamadir. Aile i¢i siddet problemi bu ayete dayanmaz (Mubhsin,
2015, s. 130-131). “Ayetteki ‘vurma’ tavsiyesi ve diger cezalandirma bi¢imleri tamamen Kur’dn’m indigi
donemin toplum ve aile yapistyla ilgilidir. Bu éneriler evlilikteki diizenin yeniden saglanmas: icindir. Ilk tedbir

en iyi ¢dziim yoludur” (Ozsoy ve Giiler, 1998, s. 479; Muhsin, 2015, s. 132).
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“Ikinci ¢dziim ile meseleleri serinkanlilikla tekrar gdzden gegirilebilecegi bir sakinlesme dénemidir”
(Mubhsin, 2015, s. 132). Ekranlara yansiyan aile i¢i siddet, 6ldiirme, parcalara ayirma uygulamalar1 bu ayete
dayanmaz. Dévmeyi bu ayetle mesrulagtirmanin Kur’an’in hedefledigi aile diizenini saglamakla uzaktan yakindan

ilgisi yoktur. (Erkog, 2001, s. 51).

Ayet, klasik ve modern donemde tartisilmistir. Ayette aile i¢i anlagmazliklari ¢ozmenin asamalar
zikredilmistir. Birinci ve ikinci yol ile ¢dziime ulasmak miimkiindiir. Ugiincii ¢dziim yolu bir yol olarak
zikredilmesine ragmen Allah Resiilii tavsiye etmemis, hi¢bir sekilde de uygulamamistir. Amac¢ kadini
cezalandirmak degil ailenin dagilmasini engellemektir. Son care asirtya kagmadan ihtiyatl uyar1 ve sembolik bir
miidahaledir. Ancak ‘d6viin’ kelimesinin anlam1 Arapganin sinirlari zorlanarak ¢agdas yorumlarla te’vil edilerek
degistirilmeye, hafifletilmeye calisilsa da kelimenin anlami asikardir. Kelimenin anlamini farkli yorumlama
Kur’an’in anlamini tahrif etmeyi beraberinde getirmemelidir. Aslolan ii¢iincii ¢6ziim yoluna gerek kalmadan aile

i¢i sorunlarin ¢oziilmesidir.
3.5. Kadimin Sahitligi

Islam hukukunda kadmin sahitligi erkeginkiyle bir degildir. ki kadimin sahitligi bir erkege denk
goriilmiistiir. Kazf ayetiyle iffetli kadinlara iftira atip dort sahit getiremeyenlere seksen celde vurulur (en-Ndr,
24/4). Bu ayette dort sahit istenir. Bir kisi 6lmek {izereyken iki adil gahit 6niinde vasiyette bulunmasi tavsiye edilir
(el-Maide, 5/106). Bor¢lanma esnasinda adil iki sahidin olmas1 istenmistir (et-Talak, 65/2). Yukaridaki ayetlerde
sahitler i¢in miizekker siga kullanilmigtir. Ancak bor¢lanma konusunda 2 erkek veya 1 erkekle iki kadin sahit
getirme istenmistir. “...Ey iman edenler! Belirlenmis bir siire igin birbirinize bor¢landiginiz vakit onu yazin.
Erkeklerinizden iki de sahit bulundurun. Eger iki erkek bulunamazsa Riza gostereceginiz sahitlerden bir erkek ile

—biri yanilirsa digerinin ona hatirlatmasi i¢cin— iki kadin (olsun)...” (el-Bakara, 2/282).

Tabatabai, ayetteki kelimelerin anlamlarini agiklar, bu ayetin borg, rehin ve benzeri muamelelerle ilgili
yirmi hiikmii igerdigini ancak bu hiikiimler fikih ilmi kapsamia girdiginden bu konulari irdelemeyi uygun
gormedigini belirterek bu ayetin agiklamasini yapmaz (Tabatabai, 1997, 2/440). Tefsiri fikhi bir tefsir

olmadigidan bu tiir agiklamalar1 fakihlere birakir.

Geleneksel tefsirlerde erkegin listiinliigii, kadinin akli yonden eksik oldugu bu ayet ile ispat edilmeye
caligilir. Razi, kadinmn unutkanliginin sebebi olarak yaratilisindaki duygusalligin ¢ok olmasini gosterir. Iki kadin
bir erkek denilmesinin erkegin kadindan iistiin oldugunu belirtmek i¢in oldugunu ve kadinlarin sayis: ne olursa

olsun i¢lerinde bir erkek bulunmazsa sehadetlerinin caiz olamayacagini sdyler (Razi, 1988, 6/55, 56).

Elmalili, kadinin aklimin erkegin aklindan eksik oldugunu kabul etmez, ancak kadinin erkege nazaran
akilda tutma giicii, zapt bakimindan daha zay1f oldugunu sdyler. Duygusallik etkilenmeyi gerektirir. Etkilenmenin
¢oklugu ise unutma sebeplerindendir. Bir seyi aklinda tutmak sadece bir zeka ve hafiza meselesi degildir. Ayrica

kadinda “subjektiflik” daha ileri seviyededir. (Yazir, 1985, 2/228-229).

‘Biri unuttugunda digeri ona hatirlatacak’ ifadesi farkl farkli yorumlanmstir. Bu ifadeyle “kadinin
anlagmalar konusundaki eksik bilgisi, biitiin inceliklerini ve sartlarini kavrayamamasi, zihninde agiklik
belirmemesi, kadinin heyecanli tabiati sebep olarak diisiiniilebilir” (Kutub, 1985, 1/ 336). Garaudy bu durumu

sOyle ¢oziime ulastirir: “Kadinlarin sosyal hayata katilmadiklari bir toplumda toplumsal islerin idaresini
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tekellerinde bulunduran erkeklere nispetle kadinlarin tecriibeleri agisindan eksik ve 6ziirlii bulunmalar1 dogru

olabilir” (Garaudy, 2000, s. 143).

“Ticari iligkiler ve mali meselelerle kadinlar ¢ok mesgul olmadiklarindan bu konularda sahitlik
yapmaya aligkin olmadiklarindan erkeklerden daha ¢ok unutkan olabiliyorlardi. Eger kadinlardan sahit
gosterilmek isteniyorsa bir kadindan ziyade iki kadinla birlikte en az bir erkegin sahit tutulmasi daha
saglikli olurdu. Bu ayetin erkekler karsisinda herhangi bir akli yetersizligi ispat gibi bir niyeti yoktur.
Kadinin sahitliginin erkeginkinden daha az kiymetli sayilmas: kadmnin ticari islerde hafizasinin daha
zayif olmasma baglandifindan kadmlar bu konuda aligkanlik kazaninca onlarin sahitligi ile

erkeklerinkine denk sayilabilir.” (Fazlurrahman, t.y.: 136-137; Karaman, 1991: 5(4)284)

Klasik tefsirlerde kadinin sahitligi sadece nikah, kole azatligi, dogum, siit emzirme, bekaret, dulluk gibi
konularda kabul edilir. Hak, ceza, kisas gibi konularda kadinin sahitligi kabul edilmez. ibn Kayyim bu meseleyi
etraflica incelemis Kur’an ve hadis naslarina gore kadinin da her hususta taniklik edebilecegi sonucuna ulagmigtir
(ibn Kayyim, t.y., 2/76; Ates, t.y., 1/491; Erkog, 2001, s. 42). Sahitlikle ilgili bagka bir husus da Hz. Peygamberin
bedevinin sehirliye sahitligini gegerli saymamasidir. (Ebu Davud, t.y.: Akziye, 17; Ibn Mace, t.y.: Ahkam, 30).

“Bu durum bedevinin sehir hayatina yabanci olusu ve olaylar: yanlis algilamasiyla ilgilidir.
Kadinlarin dogrudan bilgi sahibi oldugu dogum vb. durumlarda iki kadinin, zaruret halinde bir kadinin
sahitliginin yeterli goriilmesi, bir erkek yerine iki kadinin sahitligini istemenin ticarf tecriibe azligindan

kaynaklandigin1 dogrulamaktadir.” (Aydin, 2001, 24/ 86-94)

Erkeklerin kadinlara gore daha mantiksal, kadinlarin erkeklere goére ise daha duygusal oldugu
bilinmektedir. Kadinlar genelde erkeklerin dogrudan bilgi sahibi oldugu ticari iliskilere, mali konulara,
borglanmalara yabancidir. Bu konulardaki bilgi ve tecriibe eksikliginden unutabilir. Bu ¢ok olagandir. Ilgili ayeti
kadinin aklinin eksikligi ile bagdastirmak dogru degildir. Kdle ve ama erkekler sahitlige ehil goriilmez, akillar
yoniinden itham edilmezken kadinlarin akilsiz ilan edilmesi hatalidir. Sehir hayatini bilmeyen bedevinin sehirliye
sahitligi nasil gecersizse, ticarete, bor¢lanmaya yabanci olan kadinin sahitligi iki kadin sahitle tamamlanmaktadir.

flgi ve tecriibe alanina giren konularda tek kadinin sahitligi yeterlidir. Hiikiim tarihsel kabul edilip yok sayilamaz.
3.6. Kadina Erkegin Yarisi Kadar Miras Verilmesi

Islam, kadinlara mirastan pay alma hakki vermis, bunu ayetlerde ayrmtili bir sekilde dile getirmistir.
“Allah size, ¢ocuklarmmiz hakkinda erkege, iki kadin payi kadar (vermenizi) emreder” (en-Nisa, 4/11). Ayrica

ayette erkek ve kadinlar arasinda ¢ok farkli paylasimlar yapilmistir.

“Cahiliye doneminde mirasa; ata binen, kili¢ tastyan, savasan, ganimetle gelir elde eden biiyiik erkek
cocuklar konardi, kiiciik savasamayan c¢ocuklar miras alamazdi. Miras ayetiyle savasa katilmayan
kadin ve ¢ocuklara da miras farz kilinmstir...” “Burada miras taksimi yapilirken o toplumda mirasin
olusmasinda katkis1 olan erkege iki disinin hissesi verilmesi olgusunun nassin tesekkiiliindeki etkisini

goriiyoruz.” (Erkog, 2001, s. 29, 14)

Tabatabai, ayetin hitkmiinii "erkegin payi iki kizin pay1 kadardir." diye agiklamakta, kadinlar1 mirastan
alikoyan cahiliye geleneginin gecersiz kilindigini, mirasla ilgili hiikiim koymada kizin miras alisiin temel

oldugunu ve erkegin miras aliginin bu temel {izerine kurulu oldugunu belirtmektedir (Tabatabai, 1997, 4/213).

Geleneksel tefsirlerde kadina erkekten daha az pay verilmesinin sebebi olarak ekonomik yiikiimliiliigiin

erkegin lizerinde oldugu soylenmektedir. Bunun yani sira “kadinin akli az, arzulari ¢oktur. Kadma ¢ok mal

|; \I E? Turkish Academic Research Review 2026, 11/2 428



Modern Dénem $ii Diisiincesinde Kadin: Tabatabai Ornegi

verildiginde fesat biiyiir. Cok mal kadini giinaha gotiiriir” gibi ifadeler de kullanilir” (Neysabtri, 1996, 2/362).
Ekonomik yiikiin erkekte olmasindan hareketle kadinin mirastan daha az pay almasi anlasilir ancak, kadinin

aklinin az olmasiyla mirastan az almasi arasinda bir bag yoktur.

“Bu ayet sosyo-ekonomik esitsizligin mevcut oldugu toplumda inmistir. Bu toplumda aile gegimini
saglamak, nafakay1 temin etmek yiikiimliiligii erkege yiiklenmistir. Dolayisiyla erkegin masrafi ¢ok,
kadininki bundan az olacaktir. Masrafin ise orantili olmasi gerekir. Masraf erkege yiiklenmisken gelir
dagitiminda kadina fazla veya esit verilmesi hem iktisat prensibine hem de adalet ve hakka ters bir

zuliimdiir.” (Yazir, 1995, 2/480)

Tabatabai, erkegin payinin kadimin iki kat1 olmasini sosyal ve ekonomik sorumluluk temelinde aciklar.
Erkegin yasantiy1 idare etmede kadina gore sahip oldugu akil iistlinliigiine ve kadinin harcamalarini erkegin
yapmasina baglar. Bu diisiincesini Nisa Suresi 34. ayetteki erkeklerin kadinlara kavvam olmast ile agiklar. "Ustiin
kilmak"la maksadin, erkegin akil agisindan istiinliigi oldugunu belirtir. Ona gore, “malin yonetimi ile ilgili
yetkileri, iistiin akla ve yonetime sahip bir ele vermek, heyecan ve ince duygularin yonettigi bir ele teslim etmekten
daha dogrudur. Kadinin miras konusunda ugradigi bu eksiklik, yiice Allah'in kadinlar hakkinda adaleti
gozetmelerine dair erkeklere yoneltmis oldugu emirle telafi edilmistir. Kadinlar erkeklerin elinde bulunan iigte iki
hisseye de ortaktirlar. Erkeklere, akil agisindan kadinlara oranla tanman iistiinliik, miras ve benzeri konularda
kadinlarla farkliligi, fazlahigi gerektirir (Tabatabai, 1997, 4/222-223). Bu paylasim, ekonomik sorumluluk
dengesiyle ilgilidir. Erkek, evlenirken mehir vermekle, evin nafakasini karsilamakla yiikiimlidiir. Kadin ve
¢ocuklarin ge¢imi hukuken erkegin sorumlulugundadir. Kadin kendi malini, mehrini ve mirasini istedigi gibi
harcayabilir, mali bagimsizlig1 vardir. Erkek ise malin1 ailesi i¢in harcamalidir. Kadinin mirastan daha az almasi
ontolojik esitsizlikten, deger eksikliginden degil mali sorumluluk farkliligindan ve aile i¢i ekonomik dengedendir.
Miifessir, modern hukuktaki gibi kadin ve erkegin mirastan esit pay almasini savunmamaktadir. Miifessirin
erkegin kadinin harcamalarimi tistlenmesinden, mali yiik tasimasindan dolay: iki hisse almali, daha fazla miras
almal1 goriisii onaylanabilir, ancak akil iistiinliiglinden dolay1 iki hisse almali goriisii elestiriye agiktir. Her 6len,
idare edilmesi gereken yiizlerce mal, arazi, ev, arsa birakmamaktadir. Miras kalan bir evde oturmak, araziyi
ekmek, bir yeri kiraya vermek, gelirini almak i¢in {stiin akla ihtiya¢ yoktur. Kadin anlamadig1 i¢in malin zayi
olmasindan korkulursa daha akilli olduguna inanilan kocasina veya bir yakinina isleri havale edebilir. Yine
erkegin ailesi fakirse ve erkegin ciizi miktarda aldig1 pay kadinin aldig tek hisse ile birleserek 6nemli bir yekin

tutmayabilir.

Allame, miras ile ilgili ilm1 bir incelemede ilkel toplumlarin kadinlar1 ve zayiflar1 mirastan mahrum
biraktiklarini, mirasin giigliillere mahsus bir imtiyaz olarak goriildiigiinii soyler (Tabatabai, 1997, 4/229). Tarih
boyunca Roma, Yunan, Iran, Hint, Misir, Cin devletlerindeki miras uygulamalarini inceler. “Roma’da aile reisi
oliince, ogullarindan veya kardeslerinden, iivey ogullarindan biri ona miras¢1 olur. Kadin ne babasinin ne oglunun
ne kardesinin ne esinin mirasgisi olabilir” (Tabatabai, 1997, 4/231-232). “Eski Yunanlilarda en biiyiik erkek evlat
mirasin timiinii alir; kadinlar mirastan mahrum tutulur. Hintliler, Misirlilar ve Cinliler kadinlar kayitsiz sartsiz
bicimde mirastan mahrum tutmalari Yunan ve Romalilarda oldugu gibidir” (Tabatabai, 1997, 4/231-232).
Miifessir, eski Iranlilarin erkegin en sevdigi esinin, erkek evlat yerine gecerek bir erkek evlathik gibi kocanmn
mirasint aldigina, diger eslerini miras dis1 biraktigina deginir. Evli kizin, babasindan miras alamayacagini,
evlenmemis kizlarin ise ogullarin yaris1 kadar miras pay1 aldiklarini, yasca kiiciik esler ile evli kizlari mirastan

mahrum tutulurken biiyiik yasta olan es, erkek evlat, evlatlik ve evlenmemis kiz ¢ocugunun mirastan pay aldigim
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belirtir. Araplarda ise kadinlar ve kiiciik yastaki erkek evlatlarin kesinlikle miras dig1 tutulduguna, ata binmeyi
beceren, asiret ve aile savunmasinda gorev yapabilen yetiskin erkek evlatlarin miras¢i olduklarina, bunlar yoksa

mirasin uzak akrabalara gegtigine dikkat ¢eker (Tabatabai, 1997, 4/232).

Tabatabai, diger milletlerin durumunu agikladiktan sonra {slam’in miras hukukuna deginir. Islam'n
mirastaki birinci ilkesinin akrabalik temelli oldugunu, evlatliklarin miras¢1 olamadigini, ana rahmindeki
dogmamis ¢ocuklarin da mirasta akrabalarla ayni oldugunu belirtir. Ikinci temel ilkesinin de erkek ve kadin
farkliligi, erkegin miras paymin kadminkinin iki kati oldugunu, kadinlarin kendi mallari konusunda ozgiir
oldugunu belirtir (Tabatabai, 1997, 4/233-235-236). Kur’an’in kadina mirastan pay ayirmasini over, erkege cok

verilmesini Ustiin kilinmasiyla, erkegin aklinin ¢ok olmasiyla bagdastirir.

Islam birgok milletin kadinlara tamimadig1 miras hakkini kadinlara tanimis, onlara kendi mallar:
iizerinde tasarruf yetkisi vermistir. Mirasta kadin sadece erkegin yarisin1 almamakta, mirasin tiimiiniin yarisin
aldig1 durumlar da s6z konusu olmaktadir. Savasan, ganimet elde eden, ¢alisan, mirasi olusturan, ailenin ge¢imini
saglayan, yasli ana-babaya bakan, evlenirken kadina mehir veren genelde erkektir. Kadmin ise gegim
ylkiimliiliigii yoktur. Bu sebeple erkege kadinin payinin iki misli verilmistir. Bunu kadinin aklinin az olmasina,
arzularinin ¢ok olmasina baglamak hatalidir. Burada amag bir cinsi digerinden istiin gormek degil, kadinin yiiki

ile erkegin ytikii arasinda adaleti gozetmek, sosyal dengeyi saglamaktir. Bu akilci ve adaletli bir diizenlemedir.

Allah Teéla kadinlara mirastan pay verse de baz1 erkekler Allah’in kadinlara verdigi hakki kadimlara
vermekten imtina etmistir. Halen kadinlara miras vermeyen kesimler mevcuttur. Dogu’nun bazi bolgelerinde
birgok kadin mirastan mahrum birakilmakta, Ege’nin bazi kesimlerinde mirasin tiimii erkegin hakki olarak
goriilmekte, ayip olur gerekcesiyle kadinlar mirastan hak talep etmemeye zorlanmakta, I¢ Anadolu’nun bazi
yerlerinde hile ile erkek kardes kiz kardeslerin arazilerine el koyabilmektedir. islam miikemmel bir sistem olsa da

her kesimin hakkini gézetse de tabilerinin hiikiimleri uygulamadigi durumlar s6z konusu olmaktadir.
Sonuc¢

Islam &ncesi bazi millet ve dinlerde kadin agag1 olarak goriilmiis, pek ok hakki gasp edilmistir. Kadin
sosyal hayatta belirleyici olamamis, kimliksizlestirilmistir. islam, magdur siniflardan biri olan kadmnin durumunu
diizeltmis, toplumsal statiistinii yiikseltmis, kadina miras, sahitlik, ibadetlere katilma, goriisiine bagvurma, mali
iizerinde tasarruf etme, okuma, 6grenme vb. bir¢ok hak vermistir. Ancak dinin kaynagindan uzaklagma ve
ataerkillikle kadinin Miisliiman iilkelerdeki durumu kétiilesmistir. XIX. asir Islim diinyasinda modernlesme

hareketleriyle kadin problemi ele alinmaya baslanmis, kadini sinirlayan, asagilayan unsurlar tenkit edilmistir.

Tabatabai, modern Islam diisiincesine dnemli katkilarda bulunmus, modern dénem Sii diisiincesini
sekillendirmistir. Kadin hakkinda pek ¢ok yazi kaleme alarak kadin konusunu biitiinciil ve tafsilath bir sekilde ele
almakta, onceki milletlerle karsilagtirmali olarak analiz etmektedir. $ii diislincesinde kadini en degerli yerde
konumlandirmis, kadinin degerini artirici agiklamalar yapmustir. Kadinlarm haklarimin gasp edilmesini,
degersizlestirilmesini elestirel olarak incelemektedir. Kadin ve erkegi varolussal olarak esit gormekte, insanlik
ailesinin temeli olarak nitelemekte, birbirlerini is boliimiine dayali bir sekilde tamamladiklarini sdylemektedir.
Hak ve sorumluluk dengesini savunur. Esitligi kadin ve erkegin fitri farkliligindan hareketle adalet temelli olarak
yorumlar. Manevi kemalde esitligi savunur. Hak ve sorumluluklarin bazi ayrimlar dogurabilecegini ancak bunun

deger hiyerarsisi anlamina gelmedigini soyler. Kadinlar1 sinirlamamakta, sosyal kisiligine, toplum i¢indeki etkin
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roliine, statiisiine dikkat gekmektedir Kadinin toplumsal roliinde iyilestirmeleri savunur. Kadinin toplumsal hayata
katilmasini ve egitim hakkini savunur. Modern donemdeki birgok tartigmali kadin konularina temas eder. (miras,
sahitlik, ¢ok eslilik) Ayetleri tarihsel baglamiyla yorumlar, hiikiimlerin ilahi adalet ¢er¢evesinde anlasilmasi
gerektigini savunur. Kur’an merkezli akilci yorum yontemi gelistirmistir. Kadinin degeri ve konumu meselesini

geleneksel fikih tartigmalarimin 6tesine tasiyarak ontolojik ve tefsir temelli bir zemine oturtmustur.

Tabatabai, tartigmal1 kadin konularini incelemektedir. Birden fazla evlilige izin veren ayeti “tek kadinla
evlenin” olarak anlamaktadir. Ona gore, erkekler akil yiiriitme giiciiniin fazlalig, giiglii-kuvvetli olma, zor islere
dayanma yoniinden kadinlardan iistiindiir ve kadinlarin yoneticisidir. Kadin toplumsal hayata katilabilir, fitratina
uygun islerde iffet ve vakarini koruyarak ¢aligabilir. Miifessir, kadini ev isleriyle sinirlandirmaz. Kadinin hukuki
olarak; hak, hukuk, sorumluluk, ceza, miikafat, irade, amel gibi konularda erkekle ayni konumda oldugunu belirtir.
Kadinin iradesini serbestge kullanma ve bagimsiz hareket etme 6zgiirligii vardir. Ona goére mirastan yari hisse
almasi, yonetici olamamasi, Ortlinmesi, ziynet yerlerini gizlemesi, sorumluluk ve rol farkliligi ¢ercevesinde
degerlendirilmelidir. Bunlar, deger eksikligi degil toplumsal adalet geregidir. Kadin-erkek hususunda islam’in
temel hedefi cinsiyet ayrimi degil, akil-duygu farklilig1 vurgusudur. Kadin insan neslinin devamini saglamakla ve
ruhsal inceligiyle ayricaliklidir. Manevi tekamiil acisindan kadmn ve erkekler arasinda fark yoktur. Ustiinliik

cinsiyette degil sorumluluk bilincindedir.

Miifessirin tartismali kadin konular1 hakkindaki goriisleri Siinni miifessirlerle benzerlik arz etmekte,
geleneksel yorumlar igermektedir. Akide konularinda bu miifessirlerle sik¢a tartigsa da kadin konusunda onlarla
hemfikirdir. Cok kadinla evlilikte adaleti saglayamama endisesiyle tek kadinla evlenilmesi gerektigi hususunda
Rézi, Kurtubi, Derveze, Ates ve Yazir ile ayn1 goriisii benimser. Bir derece iistiinliigii Razi ve Kurtubi gibi akil,
diyet, miras, devlet baskanligi, hakimlik ve sahitlik olarak anlar. Miifessir, kavvam kelimesine Zemahseri ve
Kurtubi’ye yakin bir anlam verir. Erkeklerin akil yiiriitme giiciiniin fazlaligi, kuvvetli olma, zor islere dayanma
ile kadmlardan {istiin oldugunu soyler. Erkegin kavvamligin1 Zemahseri gibi toplumsal alanin tiimiine yayar.
Yonetim, yargi, savas gibi alanlarda erkegin mutlak iistiinliiglinii savunur. ‘Déviiniiz’di klasik Sii ve Siinni
miifessirler gibi kelime anlamiyla anlar, cagdaslik adina kelimenin anlamini egip biikmez. Dévmeye bagvurmadan
ilk iki ¢ozlim yoluyla sonuca ulagsmay1 {imit eder. Mirasta erkegin payimnin kadinin iki kat1 olmasini, harcama
yapmasina ve Neysabiri gibi akil Gistiinliigline baglar. Tiim bu diisiinceleri de modern $ii diisiincesinde kadina
151k tutmaktadir. Bu konudaki bazi goriisleri muhafazakar ve geleneksel olarak goriilmektedir. Miifessir, yasadigi
donem ve devrim sonrasi Iran kadinlarinin kargilastig: siyasi, dini, sosyal, egitim sorunlarina deginmez, ¢dziimler
onermez. Kadin sorununun ¢6ziimii igin dini hiikkiimlerin iyi bir sekilde uygulanmasi gerektigini vurgular, kadinin

egitilmesini, caligmasini destekler. Geleneksellikle modernlik arasinda ara bir yol izler.

Yaratilistan gelen farkliliklari kullanarak erkekle kadini siirekli yaristirmak, birbirlerine istiinlik
kurmaya zorlamak dogru degildir. Her birinin yaratilis1, gorevi, sorumlulugu kendisine gore farkli ve degerlidir.
Aralarinda esitlik degil rollerine gore adalet vardir. Kadinin sahitligi, erkegin mirastan ¢ok almasi gibi sorun
olarak gosterilen hususlarda sonu gelmeyen tartismalara girilerek tali konular konusulmakta asil konu islam’in

kadinin konumunu yiicelttigi ihmal edilmektedir.

Tabatabai modern donemde kadin konusu iizerine kafa yoran bir entelektiieldir. Kadin tartigmalarina
teorik bir zemin hazirlamistir. Kadi konusundaki yorumlarinda klasik mirasa bagli kalmakla birlikte rasyonel ve

biitiinciil bir tefsir metodu gelistirerek bu konuya 6zgiin katkilar yapmistir. Modern $ii doneminde kadin
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meselesinde varolugsal esitlik ve fitri farklilik goriisiiniin yerlesmesine katki saglamistir. Konuyu sadece sosyal
algilara ve fikhi hiikiimlere indirgememis; modern-sekiiler esitlik¢i bir paradigmayla da ele almamis, kadinla
erkek arasinda bir denge modeli ortaya koymustur. Kadini annelik ve ev ile sinirlamamis, kadinin egitim almasin,

¢alismasini ve toplumsal hayatin farkli yerlerinde rol almasini savunmustur.

Kadinin Islam’daki yerini geleneksel kabullerle, toplumsal rollerle sinirlayan yorumlarin dtesinde
dogrudan Kur’an merkezli metodolojik bir perspektif gelistirir. Kadini islami metinler ve tarihi, sosyo-kiiltiirel
etkiler ¢ercevesinde degerlendirmektedir. Bu konudaki agiklamalar1 geleneksel $ii alginin bir kismini onaylar,
tamamen reddetmez. Diistinceleri klasik $ii diisiince ile modern entelektiiel degerlendirmeler arasinda koprii
kurmaktadir. Onun yaklasimi modern $ii diisiincede kadinin kimligi, haklari, esitligi, 6zgiirliigii gibi konularin
yeni bir bakigla yorumlanmasina yol agmistir. Klasik yaklagimlarin sinirlarini zorlamis ve metin merkezli akli
degerlendirmelerle kadin konusuna yeni bir entelektiiel cerceve sunmustur. Modern Sii diisiincede ve iran
entelektiiel ¢evrelerinde kadin konulu tartigmalara, kadin hareketlerine ilham vermis, feminizm tartigmalarina da

dolayli bir zemin hazirlamistr.

Extended Summary

In some pre-Islamic nations and religions, women were regarded as inferior and were deprived of many of their rights. They
could not play a decisive role in social life and were stripped of their identity. Islam improved the condition of women, who
constituted one of the disadvantaged groups, elevated their social status, and granted them many rights, such as inheritance,
testimony, participation in acts of worship, consultation in decision-making, disposal of their own property, reading, learning,
and similar rights. However, as a result of distancing from the original sources of religion and the influence of patriarchy, the
condition of women in Muslim countries deteriorated. In the nineteenth-century Islamic world, the issue of women began to
be addressed with modernization movements, and the elements that restricted and degraded women were criticized. Tabataba'1
made significant contributions to modern Islamic thought and shaped modern Shi‘T thought. By writing extensively on women,
he addressed the issue of women in a holistic and detailed manner and analyzed it comparatively with previous nations. In
Shi‘T thought, he positioned women in a highly valuable place and made explanations that enhanced women’s value. He
critically examined the deprivation of women’s rights and their devaluation. He regarded women and men as existentially
equal, described them as the foundation of the human family, and stated that they complement one another through a division
of labor. He defended the balance between rights and responsibilities. He interpreted equality on the basis of justice, taking
into account the natural differences between women and men. He advocated equality in spiritual perfection. He stated that
rights and responsibilities may lead to certain distinctions, but that this does not imply a hierarchy of value. He did not restrict
women; rather, he emphasized their social personality, active role in society, and status. He supported improvements in
women’s social roles. He defended women’s participation in social life and their right to education. He addressed many
controversial issues concerning women in the modern period, such as inheritance, testimony, and polygyny. He interpreted the
verses within their historical context and argued that legal rulings should be understood within the framework of divine justice.
He developed a Qur’an-centered rational method of interpretation. He moved the issue of women’s value and position beyond
traditional jurisprudential debates and placed it on an ontological and exegetical foundation. Tabataba'1 examined controversial
issues concerning women. He understood the verse permitting marriage to more than one woman as meaning “matry one
woman.” According to him, men are superior to women in terms of greater reasoning capacity, physical strength, and
endurance in difficult tasks, and they are the managers of women. Women may participate in social life and work in
occupations suitable to their nature, provided that they preserve their chastity and dignity. The exegete does not confine women
to household duties. He states that, legally, women are in the same position as men in matters such as rights, law,
responsibilities, punishment, reward, will, and action. Women have the freedom to exercise their will freely and to act
independently. According to him, women’s receiving half a share in inheritance, their inability to hold leadership positions,
their obligation to cover themselves, and their concealment of adornments should be evaluated within the framework of
differences in responsibility and role. These are not indications of a deficiency in value, but requirements of social justice.
Regarding women and men, Islam’s fundamental aim is not gender discrimination, but an emphasis on the difference between
reason and emotion. Women are distinguished by their role in ensuring the continuation of the human race and by their spiritual
delicacy. In terms of spiritual perfection, there is no difference between women and men. Superiority lies not in gender, but in
the consciousness of responsibility. The exegete’s views on controversial issues concerning women resemble those of Sunnt
exegetes and contain traditional interpretations. Although he frequently debates with these exegetes on matters of creed, he
agrees with them on the issue of women. He shares the same view as Razi, Qurtubi, Darwaza, Ates, and Yazir regarding the
necessity of marrying one woman due to the concern that justice may not be maintained in polygynous marriages. Like Razt
and Qurtubi, he understands the “degree of superiority” in terms of reason, blood money, inheritance, headship of state,
judgeship, and testimony. The exegete gives the word gawwam a meaning close to that of ZamakhsharT and Qurtubi. He states
that men are superior to women because of their greater reasoning capacity, strength, and ability to endure difficult tasks. Like
Zamakhshar, he extends male qawwamiyya to the entire social sphere. He defends men’s absolute superiority in areas such
as governance, judiciary, and war. He understands the phrase “beat them” literally, as classical Shi‘T and Sunni exegetes do,
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and does not distort the meaning of the word in the name of modernity. He hopes that a solution will be achieved through the
first two methods before resorting to beating. He explains the fact that a man’s share in inheritance is twice that of a woman
by referring to his financial responsibilities and, like NaysabfirT, to the superiority of reason. All these views shed light on the
position of women in modern Shi‘T thought. Some of his views on this issue are regarded as conservative and traditional. The
exegete does not address the political, religious, social, and educational problems faced by Iranian women during his lifetime
and after the revolution, nor does he propose solutions to them. He emphasizes that religious rulings should be properly
implemented in order to solve the issue of women, and he supports women’s education and employment. He follows a middle
path between traditionalism and modernity. It is not correct to use innate differences to constantly place women and men in
competition with one another or to force them to establish superiority over each other. The creation, duty, and responsibility
of each is different and valuable in its own way. Between them, there is not equality in an absolute sense, but justice according
to their roles. By engaging in endless debates over secondary issues that are presented as problems, such as women’s testimony
or men receiving a larger share of inheritance, the main issue—that Islam elevated the position of women—is often neglected.
Tabataba'1 was an intellectual who reflected on the issue of women in the modern period. He prepared a theoretical foundation
for discussions on women. Although he remained attached to the classical heritage in his interpretations of women, he made
original contributions to this issue by developing a rational and holistic exegetical method. In the modern Shi‘1 period, he
contributed to the establishment of the view that women possess existential equality and natural difference. He did not reduce
the issue merely to social perceptions and jurisprudential rulings; nor did he address it through a modern-secular egalitarian
paradigm. Rather, he proposed a model of balance between women and men. He did not confine women to motherhood and
the home; instead, he defended women’s right to receive education, work, and assume roles in various areas of social life. He
developed a directly Qur’an-centered methodological perspective beyond interpretations that limit women’s place in Islam to
traditional assumptions and social roles. He evaluated women within the framework of Islamic texts as well as historical and
socio-cultural influences. His explanations on this issue affirm part of the traditional Shi‘T perception and do not reject it
completely. His thought builds a bridge between classical Shi‘T thought and modern intellectual evaluations. His approach led
to the reinterpretation of issues such as women’s identity, rights, equality, and freedom in modern Shi‘1 thought. He pushed
the boundaries of classical approaches and offered a new intellectual framework for the issue of women through text-centered
rational evaluations. In modern Shi‘T thought and Iranian intellectual circles, he inspired debates on women, women’s
movements, and indirectly prepared a ground for discussions on feminism.
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Bu ¢alisma, ¢agdas egitim sistemlerinde yasanan hizli dijital déniisiim baglaminda
farklilagtirilmis dgretimin dijital 6grenme ortamlarina entegrasyonunu ele almaktadir.
Calismanin amaci, farklilagtirilmig 6gretim ile dijital doniisiim arasindaki iliskiyi
sosyolojik bir bakis acisiyla analiz etmek ve egitim uygulamalarinin ile pedagojik
rollerin dijital ortamlarda nasil yeniden sekillendirildigini inceleyerek, 6grenenlerin
cesitliligine daha duyarli egitim sistemlerinin olusturulmasma katki saglamaktir.
Arastirmada, farklhlastirilmis 6gretim, dijital doniisiim, dijital sermaye ve dijital
ogrenme ortamlarinda sembolik etkilesim konularina iligkin bilimsel literatiiriin
incelenmesine dayanan, sosyolojik yorumlayici yaklagima sahip yapilandirilmis bir
anlatisal literatiir taramas1 yontemi kullanilmistir. Analiz siirecinde, ¢agdas egitimde
meydana gelen doniisiimleri agiklayan kavramsal iligkilerin ve kuramsal kesisimlerin
ortaya ¢ikarilmasma odaklanmilmistir. Calisma, farklilastirilmis 6gretimin pedagojik
temellerini ve icerik, 6grenme siirecleri ile dgrenme ¢iktilartyla iliskili boyutlarini
tartismakta; ayrica dijital doniisiim siirecinde 6gretmen ve 6grencinin degisen rollerini
incelemektedir. Egitimde dijitallesme, yalmizca dijital araglarin teknik kullanimini
degil, ayn1 zamanda egitim kurumlan igindeki egitimsel iliskilerin ve etkilesim
bigimlerinin yeniden yapilandirilmasi1 kapsayan toplumsal bir siire¢ olarak ele
alinmaktadir. Bu baglamda calisma, dijital 6grenme ortamlarinda uyum ve katilim
mekanizmalarin1 anlamak amaciyla dijital sermaye ve dijital sembolik etkilesim
kavramlarindan yararlanmaktadir. Ayrica calisma, yapay zekanin kisisellestirilmis
ogrenmeyi destekleme ve farklilastirilmig 6gretimin etkililigini artirma potansiyelini
incelemekte; bununla birlikte mahremiyet, algoritmik dnyargi ve dijital esitsizlik gibi
konular1 da igeren etik ve toplumsal zorluklar: tartigmaktadir. Sonug olarak galisma,
dijital 6grenme ortamlarinda farklilagtirilmis Ogretimin basarili  bir sekilde
uygulanmasinin; dgretmenlerin dijital yeterliklerinin, farklilastirma ilkelerine dayali
ogretim tasariminin ve dijital teknolojiler ile yapay zekanin pedagojik acidan etkili
kullaniminin  biitiinlesmesine bagli oldugunu ortaya koymaktadir. Ayrica dijital
doniistimiin, 6grenme firsatlarini ve egitimsel iliskileri yeniden sekillendiren toplumsal
ve kiiltiirel bir siire¢ oldugunu vurgulamakta; bu nedenle dijital adaleti giiclendiren ve
farkli egitim paydaslarinin dijital sermayesinin gelistirilmesini destekleyen politika ve
uygulamalarin benimsenmesi gerektigini savunmaktadir.

Anahtar Kelimeler

egitim Sosyolojisi, farklilastirilmis 6gretim, dijital doniisiim, dijital 6grenme, dijital
Sermaye, dijital Sembolik Etkilesim, egitimde yapay zeka

One Cikanlar

e  (Calisma, farklilagtirilmis 6gretimi dijital doniisiim baglaminda esnek ve
uyarlanabilir bir pedagojik yaklasim olarak ele alir.

e  Dijital doniisiim, pedagojik tasarim, sif 6rgiitlenmesi ve egitim rolleri
yeniden yapilandiran yapisal bir siirectir.

e  Arastirma, dijital 6grenme ortamlarinda anlam, etkilesim ve kaynaklara
erisim bigimlerinin nasil olustugunu agiklamak i¢in sembolik etkilesimcilik
ve dijital sermaye teorisini birlestirir.

e Dijital yeterlikler ve dijital sermaye, egitimsel uygulamalar1 ve katilimi
sekillendiren temel sosyolojik faktorlerdir.

. Uygulamanin etkililigi, dgretim tasarimu kalitesi, 6gretmen hazirlig, etik
boyutlar ve yapay zeka entegrasyonuna baglidir.
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Abstract

This study examines the integration of differentiated instruction within digital
learning environments in the context of the accelerating digital transformation of
contemporary educational systems. It aims to analyze the relationship between
differentiated instruction and digital transformation from a sociological perspective
and to explore how educational practices and pedagogical roles are being reshaped
in digital environments in ways that contribute to building educational systems that
are more responsive to learner diversity. The study adopted a structured narrative
literature review approach with a sociological interpretive orientation, through the
analysis of scientific literature related to differentiated instruction, digital
transformation, digital capital, and symbolic interaction in digital learning
environments. The analysis focused on uncovering conceptual relationships and
theoretical intersections that explain the ongoing transformations in contemporary
education. The study discusses the pedagogical foundations of differentiated
instruction and its dimensions related to content, learning processes, and learning
outcomes. It also examines the changing roles of teachers and learners in the context
of digital transformation. Educational digitalization is viewed as a social process
that goes beyond the technical use of digital tools to encompass the restructuring of
educational relationships and interaction patterns within educational institutions. In
this context, the concepts of digital capital and digital symbolic interaction are
employed to understand mechanisms of adaptation and participation within digital
learning environments. The study further explores the potential of artificial
intelligence to support personalized learning and enhance the effectiveness of
differentiated instruction while discussing the ethical and social challenges
associated with its use, including issues of privacy, algorithmic bias, and digital
inequality. The findings indicate that the successful implementation of differentiated
instruction in digital environments depends on the integration of teachers’ digital
competencies, instructional designs based on differentiation principles, and the
effective pedagogical use of digital technologies and artificial intelligence. The
study also emphasizes that digital transformation represents a social and cultural
process that reshapes learning opportunities and educational relationships,
highlighting the need for policies and practices that promote digital equity and
support the development of digital capital among educational stakeholders.

Keywords
educational sociology, differentiated instruction, digital transformation, digital
learning, digital capital, digital symbolic interaction, artificial intelligence in
Education

Highlights

e  The study situates differentiated instruction within digitally transformed
education as a flexible and adaptive pedagogical approach.

e Digital transformation is examined as a structural process reshaping
pedagogical design, classroom organization, and educational roles.

e  The study combines symbolic interactionism and digital capital theory to
interpret how meanings, interactions, and educational inequalities in
access to resources are constructed in digital learning environments.

e Digital competencies and digital capital are identified as key
sociological factors shaping educational practices and participation.

e  The effectiveness of implementation depends on instructional design
quality, teacher readiness, ethical considerations, and Al integration.
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Introduction

Educational systems are experiencing sustained multidimensional changes driven by the expansion of
digital technologies and the growing complexity of knowledge societies. These changes have not only affected
the tools used in teaching but have also reshaped pedagogical assumptions, classroom dynamics, and the roles
attributed to teachers and learners. As digital environments become increasingly embedded in everyday
educational practices, questions arise regarding how pedagogical approaches are redefined in relation to

technological developments.

Differentiated instruction has attracted considerable attention as an approach that seeks to align teaching
practices with learners’ diverse characteristics. Rather than relying on uniform models of instruction, it
emphasizes the importance of adapting content, learning processes, and assessment methods in ways that
correspond to students’ varying abilities, interests, and preferences. This orientation reflects a broader shift in
educational thought, one that places the learner at the center of the educational process and views learning as an

active and context-dependent construction, rather than a passive reception of knowledge.

Simultaneously, the increasing integration of digital technologies into education has opened new
possibilities for implementing such pedagogical approaches. Digital platforms, interactive tools, and data-driven
systems have introduced forms of flexibility that are less accessible in traditional classroom settings. In particular,
developments in artificial intelligence have contributed to the emergence of adaptive learning environments
capable of responding, at least partially, to individual learning trajectories of students. These transformations have
encouraged educators to reconsider how teaching can be organized, learning activities can be designed, and

student engagement can be fostered in digitally mediated contexts.

The use of digital technologies in education reflects broader transformations in the organization of
knowledge and learning environments. Technological tools are increasingly integrated into teaching practices to
support new forms of interaction, access to information, and participation in learning processes. These
developments highlight the evolving nature of educational practices and the growing importance of designing

learning environments that are both flexible and responsive.

From a sociological perspective, these transformations can be understood as part of the broader
reconfiguration of educational practices within digital societies. Concepts such as digital competence, culture, and
capital have become increasingly relevant in analyzing how individuals interact with knowledge, tools, and
learning environments. In this sense, the classroom is no longer confined to a physical space; rather, it is connected

to wider technological and social contexts that influence both teaching strategies and learning experiences.

Differentiated instruction offers a useful lens through which to explore the interplay between pedagogy
and digital transformation in higher education. Its emphasis on flexibility, responsiveness, and learner-centered
design resonates with many possibilities associated with digital education. Its implementation involves the
continuous adaptation of teaching practices and the thoughtful integration of digital tools within instructional

design.
Research Problem

The continuous integration of digital technologies into educational systems has led to significant

transformations in the organization of teaching and learning. These transformations go beyond the mere
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introduction of new digital tools, extending to the reconfiguration of pedagogical logic, instructional design, and
the construction of learning environments. In this evolving context, differentiated instruction has gained renewed
importance as a pedagogical approach that seeks to address learner diversity by adapting content, learning

processes, and assessment methods.

The conceptual and practical relationship between differentiated instruction and digital educational
transformation remains insufficiently framed in the contemporary educational literature. Although digital
environments offer extensive possibilities for personalization and adaptive learning, how these possibilities are
pedagogically structured and implemented in educational practice requires further analysis. Digital transformation
is often addressed from a purely technical perspective, whereas its pedagogical and social dimensions require

deeper examination.

Through a sociological lens, this situation raises questions about how educational practices are being
reshaped within digital environments and how pedagogical approaches, such as differentiated instruction, are
being reformulated in light of these transformations. It also calls for a reconsideration of the interaction between
educational actors, practices, and tools within digital learning spaces, where technological, pedagogical, and social

dimensions are increasingly intertwined.

This study addresses the following research question: How is differentiated instruction being
reconfigured within digital learning environments, and how can this educational transformation be interpreted

sociologically?

Methodology

This study is based on a structured narrative literature review with a sociological interpretive approach,
aiming to develop a conceptual framework for differentiated education in the context of digital transformation

through thematic analysis and conceptual synthesis of relevant scholarly literature.

The literature was collected from major academic databases, including Scopus, Web of Science, ERIC,
Google Scholar, and Springer Link, as well as key academic books related to education and the sociology of
education. A purposive and theoretical sampling strategy was adopted to ensure the conceptual relevance and

analytical depth of selected studies.

The literature search employed combinations of keywords connected through Boolean operators (AND,
OR) to improve the comprehensiveness of the search process. The main search strings included: ("differentiated
instruction” AND "digital transformation"), ("differentiated instruction” AND "digital learning"), ("digital
capital" AND education), ("symbolic interactionism" AND "digital learning"), ("artificial intelligence" AND
differentiated instruction), ("digital divide" AND education), ("educational inequality" AND ("digital

transformation" OR "digital learning")). The searches were conducted between January and May 2026.

The inclusion criteria covered peer-reviewed journal articles, academic books, conference proceeding,
and dissertations published between 1959 and 2026, written in English, Arabic, French, Turkish, Spanish, and
Portuguese, with priority given to foundational and highly cited works that contribute to the conceptual

development of the field.
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The exclusion criteria included studies not directly related to the conceptual focus of the study or those
that did not provide a clear theoretical or conceptual contribution to differentiated instruction or digital
transformation in education. Non-academic and non-peer-reviewed sources, including non-scientific publications
and content that lacked scholarly rigor, were excluded. Studies that were purely descriptive, lacking analytical or
theoretical frameworks, or limited to reporting empirical findings without conceptual contributions were also

excluded. Duplicate, incomplete, or non-full-text studies were excluded.

The selection process was conducted through several iterative screening stages as follows. In the first
stage, studies were identified through database searches using pre-defined keywords. In the second stage, titles
and abstracts were screened to exclude irrelevant studies from the review. In the third stage, full texts were
assessed for conceptual relevance and theoretical contributions. Conceptual relevance was determined by
examining whether each study contributed conceptually to one or more of the following domains: differentiated
instruction, digital transformation, digital capital, symbolic interactionism, educational inequality, or artificial
intelligence in education. The selection process was reviewed repeatedly to ensure conceptual consistency and

methodological rigor.

The final corpus consisted of 37 scholarly sources, including 23 peer-reviewed journal articles, ten
academic books, two institutional reports, one conference proceeding, and one master's thesis. This relatively
focused corpus enabled an in-depth conceptual analysis. Of these sources, peer-reviewed journal articles
constituted the primary evidence base, whereas the remaining source types were included mainly to strengthen

the conceptual and theoretical foundations of the review.

The selected literature was treated as a set of conceptual units of analysis, where key concepts were
extracted, relationships between them were identified, and conceptual networks were constructed linking the main
thematic domains of the study, thereby enhancing analytical transparency and allowing the tracing of conceptual

development across studies.

The interpretive framework of this study is grounded in sociological approaches to education with an
interpretivist orientation, focusing on meaning-making processes, social structures, and power relations within
educational contexts. It further examines how digital transformation reshapes the mechanisms of pedagogical
differentiation and reproduces or challenges educational disparities by treating the literature as knowledge

construction reflecting social and symbolic dynamics within the educational field.

Differentiated Instruction :An Overview

Differentiated Instruction.: Concepts and Forms

According to Tomlinson and Carol, differentiated instruction means changing teaching methods inside
the classroom so that students are provided with multiple options to absorb information, understand ideas, and

express what they learn (Tomlinson, 2017, p. 2).

Differentiated instruction, as conceptualized by Tomlinson, is grounded in the belief that students learn
most effectively when instruction is adapted to their varying readiness levels, interests, and learning profiles. This
approach seeks to maximize each learner’s potential by recognizing and accommodating individual differences

(Subban, 2006, p. 940).In this sense, differentiated instruction is not merely a teaching method but a
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comprehensive educational philosophy that addresses the diversity of learners in the same classroom. In a
differentiated classroom, the teacher believes that all learners have the capacity to succeed. Learners are guided
and consistently supported in making choices based on their interests, and time is used flexibly according to their

learning needs. (Tomlinson, 2014, p. 32)

Differentiated instruction focuses on teaching students with diverse abilities in a shared learning
environment. Its primary goal is to enhance each learner’s growth and ensure individual success by responding to

their unique needs throughout the learning process (Hall, 2002, p. 2).

Similarly, Al-Shuqairat emphasizes that differentiated instruction considers learners’ capabilities and
prior experiences, aiming to improve achievement and develop competencies by addressing each student

according to their level and background knowledge(Nafidh, 2017, p. 28).

From another perspective, Abidat and Abu Al-Sameed define differentiated instruction as an approach
that seeks to raise the achievement of all students, not only those who experience academic difficulties. It
represents an educational policy that considers learners’ individual characteristics, previous experiences, and
potential (Nafidh, 2017, p. 28). Based on these perspectives, differentiated instruction can be understood as a
strategy designed to create an inclusive learning environment in which content is delivered through diverse

methods aligned with students’ abilities and interests, ultimately leading to effective learning outcomes.

Differentiated instruction manifests in several forms. One prominent form is teaching based on learning
styles, wherein students are categorized as visual, auditory, or kinesthetic learners. Another form involves teaching
based on multiple intelligences, in which the teacher identifies students’ dominant intelligences and designs the
instruction accordingly. The third form is cooperative learning, where students are grouped based on shared
characteristics, and tasks are organized in line with their preferences and interests (Krishan & Al-Rsa’i, 2023, p.

966).
Dimensions of Differentiated Instruction
Differentiated instruction operates across four main dimensions:

Differentiation of Content: This involves modifying students' access to information without altering
core learning objectives. Strategies include using materials of varying complexity, integrating multimedia

resources, and providing targeted support through small-group instruction.

Differentiation of Process: This dimension focuses on the activities through which students engage with
content. Teachers may design tasks with different levels of difficulty or provide scaffolding to support learners in

organizing and understanding the information.

Differentiation of Product: This refers to the various ways in which students demonstrate their learning.
Learners may choose from multiple formats, such as written reports, visual presentations, or models, which are

supported by flexible evaluation criteria.

Differentiation of Learning Environment: This dimension addresses the physical and psychological
aspects of the classroom. A differentiated environment is flexible, supports both individual and collaborative
work, and fosters a positive culture based on mutual respect. It encourages students to view differences as strengths

and to feel safe expressing ideas and making mistakes(‘A Sayyid, 2024, p. 35).
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Objectives and Importance of Differentiated Instruction

Differentiated instruction seeks to achieve a set of interconnected educational objectives that enhance
teaching effectiveness and promote meaningful learning outcomes. These objectives include developing
instructional activities grounded in key themes, essential concepts, processes, and core skills. It also emphasizes
providing flexible entry points to content, instructional strategies, and learning outputs, allowing all learners to

access knowledge according to their individual capacities.

Furthermore, differentiated instruction aims to respond to students’ readiness levels, needs, interests, and
learning preferences while maintaining balanced alignment among these elements. It offers learners opportunities
to engage with diverse instructional approaches and ensures alignment with curriculum standards and
requirements for every learner. In addition, it contributes to creating classroom environments characterized by

responsive learners and facilitative teachers.

Another major objective is to prepare students to deal effectively with both expected and unexpected
real-life situations. It also supports teachers in providing inclusive learning opportunities by designing diverse
educational experiences that address learner diversity. Differentiated instruction helps maximize students’
learning potential by considering their learning styles, interests, and abilities, while also assisting teachers in
implementing appropriate and effective assessment strategies. Ultimately, it ensures that curriculum requirements

are met in a meaningful way that promotes student success (Nafidh, 2017, p. 34).

The importance of differentiated instruction lies in its ability to address and develop students’ diverse
interests and attitudes, thereby increasing their motivation to learn. It plays a crucial role in fostering creativity
and uncovering learners’ latent talents. Moreover, it contributes significantly to improving academic achievement

by providing learning experiences tailored to individual differences.

Differentiated instruction also offers varied learning opportunities that correspond to students’ unique
characteristics, supporting their cognitive development and enabling them to sustain and apply their learning
experiences in future contexts. In addition, it assists teachers in conducting effective assessments and accurately
measuring learning outcomes, ensuring that educational objectives are successfully achieved (al-Minyawi, 2024,

p. 195).
Educational Foundations of Differentiated Instruction

Assessment plays a crucial role in this framework. Continuous and comprehensive evaluation enables
teachers to identify students’ needs, understand their abilities, and recognize individual differences, thereby
guiding instructional decisions. The classroom is also considered a micro-community composed of diverse
individuals who interact according to their abilities. Consequently, differentiated instruction relies on flexible

grouping, allowing students to work individually, in pairs, or in groups, depending on the task and context.

Flexibility in teaching further supports differentiated instruction by enabling the design of varied
activities and assessment methods that provide learners with multiple options for learning. This flexibility
accommodates both individual and group characteristics and creates opportunities for diverse learning experiences
through variations in content, processes, and learning environments (Ministére de I’Education du Québec, 2021,

pp. 14,54).
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Another essential foundation is the active participation of the learners. Students are expected to recognize
their own abilities, contribute to goal setting, monitor their progress, evaluate their achievements, and apply

acquired knowledge in practical contexts(Al-Ghuwayri, 2023, p. 54).
Roles of the Teacher and Student in Differentiated Instruction

Within differentiated instruction, the teacher plays a central role in understanding students' characteristics
and selecting appropriate instructional strategies. The teacher is responsible for addressing diverse learning needs,
designing tasks aligned with essential concepts and skills, and ensuring that each student has access to suitable
learning opportunities. Additionally, teachers provide learners with the autonomy to complete and present their

work in ways that reflect their preferences and strengths.

Students are expected to actively participate in the learning process. They participate in completing
assigned tasks, share information about their interests and strengths, and adapt to various assessment methods.
Moreover, they are encouraged to accept diverse learning activities and collaborate effectively in different group
settings (Krishan & Al-Rsa’i, 2023, pp. 966-967).

Therefore, differentiated instruction is a comprehensive and flexible teaching approach that
acknowledges and embraces learner diversity. By adapting content, processes, products, and learning

environments, it seeks to ensure equitable learning opportunities and foster the success of all students.
Digital Educational Transformation and Its Socio-Educational Implications

Education, as a structured social process occurring within a defined temporal and cultural context,
represents a fundamental pillar of civilization through which learners’ abilities and cultural heritages are
developed. As societies evolve, education evolves accordingly, contributing to continuous social development in

multiple domains.

Digital educational transformation refers to an ongoing process of change aimed at improving learning
outcomes and addressing the challenges of globalization. It seeks to prepare highly qualified human resources
capable of mastering rapidly evolving technologies within digital societies (Yanuarini & Masykur, 2024, pp. 71—
72).

Educational transformation in the digital era is characterized by profound social changes that reshape the
structure of educational institutions and social interaction patterns. These transformations are reflected in the
evolving relationships between teachers and students, the increasing adoption of cooperative learning strategies,
and the redefinition of roles in the classroom environment. Furthermore, they extend to administrative practices,
where digital platforms and online learning systems have become integral components of institutional

management systems.

Digital competence has emerged as a central concept in contemporary education, functioning as a form
of cultural capital that differentiates socially advantaged and disadvantaged groups. It contributes to reshaping
social relations by extending learning spaces beyond traditional classrooms to include homes and public
environments through technology-mediated interactions. Moreover, peer relationships have been transformed, as

virtual networks now enable continuous communication and collaboration among students (Hikmat, 2023, p. 38).
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Social media, defined as network-based platforms that facilitate communication and interaction, has
significantly transformed educational practices in recent years. It is no longer limited to communication functions
but has become a dynamic learning environment that offers new pedagogical opportunities for teaching and
learning. Teachers can share course materials, facilitate discussions, and encourage collaborative knowledge-
building. Platforms such as Facebook, Twitter, Instagram, and YouTube further enrich learning through

educational videos, lectures, and presentations (Giirbiiz et al.,2024, pp. 6-7).

Social media platforms also contribute to the faster dissemination of information related to examinations
and various academic topics, as well as announcements of seminars and conferences. These platforms also
enhance interaction between teachers and students and are used as a communication space within educational

environments (Meena, 2013, p. 238).

New mechanisms for monitoring and evaluation have been introduced in digitally supported educational
systems. Digital platforms now track attendance, behavior, and academic performance in real time.
Simultaneously, continuous professional development has become essential for teachers to enhance their digital
competencies and adapt to emerging pedagogical tools. Teachers are expected to master several key competencies

associated with the integration of technology into education. These competencies include the following:

General Digital Competence: This refers to the teacher's ability to use digital devices and perform
common computing tasks, such as using email, conducting online searches, solving basic technical problems, and

utilizing word-processing and presentation software.

Digital Teaching Competence: This competence involves familiarity with digitally supported teaching
methods, including the effective use of multimedia resources, communication tools, and computing technologies
in teaching and learning activities. It also encompasses the development and use of digital assessment tools and

the efficient management of digital learning environments.

Professional Digital Competence: This includes all aspects of the teaching profession within school
environments and educational systems that integrate digital technologies. Contemporary teachers use learning
management systems to organize and monitor students’ learning, which requires managing learner interactions,
digital resources, student motivation, and assessment processes. This competence also extends to managing
learning in digital spaces and interacting with students beyond the school’s physical boundaries. Furthermore, it
involves engagement in both formal and informal professional development activities, as well as maintaining

communication with parents and the broader school community (OECD, 2023, p. 182).

Learners receive feedback through online systems, are assessed using algorithm-based evaluation tools,
and participate in automated testing processes. Additionally, social media platforms enable students to exchange
knowledge without spatial or temporal limitations, thereby reshaping cultural exchange and promoting
international academic cooperation. Consequently, educational relationships and institutional structures are

undergoing continuous redefinition (Hikmat, 2023, p. 38).

Digital assessment aims to effectively integrate digital technologies into the educational process in order
to achieve quality standards in assessment while reducing the costs associated with traditional educational

materials, such as paper and printing.
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A wide range of methods and digital tools are available for assessing students’ learning through online
educational platforms, which are an important component of educational technology. These platforms support
both teachers and learners in the teaching and learning processes and can be used to enhance various aspects of

academic development and learning. One notable example is that of Zoom.

Electronic assessment methods can be classified into two main categories. The first is formative
electronic assessment, which occurs during the learning process. One of its most important tools is the digital
portfolio, which consists of a structured collection of students’ work that documents their achievements, academic
progress, and reflections on their learning. These portfolios may include assignments, projects, and exercises

related to the course content.

The second category includes diagnostic and summative electronic assessment methods, such as digital
achievement tests and e-portfolios. In these assessments, students respond to electronic questions designed
according to internationally recognized standards for question construction and response. Such assessments
contribute to measuring students’ achievement and learning outcomes accurately and objectively. (Gaafar, 2022,

p. 4977,4980)

Assessment plays a central role in modern education, as its function extends beyond merely measuring
students’ academic achievements. It also serves as a tool for improving teaching practices, supporting continuous
learning, and providing effective feedback to students. Digital assessment tools have significantly enhanced
evaluation processes by enabling teachers to design assessments tailored to learners’ individual needs. For
instance, adaptive testing systems adjust the difficulty level of questions according to a learner’s previous
responses, allowing for a more accurate measurement of their abilities. Furthermore, the ability to collect and
analyze large amounts of learner data helps educators better understand learning patterns and develop appropriate

interventions to support students who experience learning difficulties.

Electronic testing and assessment platforms are among the most widely used digital tools for evaluating
learning. Examples include Google Forms and Quizlet. These platforms enable teachers to create interactive
assessments that are particularly effective for formative evaluation, as they provide immediate feedback that helps
learners to monitor their academic progress and identify areas for improvement. In addition, their ability to
automatically grade responses saves teachers considerable time and effort while providing learners with instant
results (Okafor, 2025, p. 59). One of the most significant features that distinguishes digital assessment from
traditional assessment methods is its ability to provide immediate feedback to learners. Feedback is considered an
interactive process based on continuous communication among participants in the educational process, through
which learners interpret and respond to the feedback they receive and use it to enhance their performance and

improve their learning outcomes on an ongoing basis. (Edinoh et al., 2026, p. 140)

Despite the numerous advantages of digital assessment, it also presents several challenges, the most
significant of which is accessibility. Although digital tools offer many benefits, unequal access to technology may
exacerbate existing educational inequalities. Some learners may lack access to computers or reliable high-speed
Internet connections, limiting their ability to participate in digital assessments. Learners with disabilities may also
encounter difficulties when using platforms that do not support assistive technologies, such as screen readers or
speech-to-text functions. These issues contribute to the digital divide, depriving certain groups of learners of equal

opportunities to benefit from educational technology. The digital divide is mainly manifested in disparities in

|; \I E? Turkish Academic Research Review 2026, 11/2 445



Roumaissa Tadjine

access to the Internet, differences in digital skills, and inequalities in opportunities available to individuals based
on their ability to access and use information and communication technologies. This phenomenon is also closely

linked to existing social inequalities within society. (Ragnedda et al., 2020, p. 795)

Another challenge associated with digital assessment is the potential reduction in the human element in
the evaluation process. While digital tools facilitate automated grading and immediate feedback, they may not
adequately assess all aspects of student learning, particularly critical thinking, creativity, and interpersonal skills.
Excessive reliance on digital assessment tools may also diminish the value of traditional assessment methods,
such as oral examinations, which provide deeper insights into students’ reasoning processes and their
understanding. Therefore, it is essential for educators to maintain a balance between digital and traditional
assessment methods, ensuring that technology enhances and supports human assessment practices rather than

replacing them. (Okafor, 2025, p. 63)

Sociology of the Digital Educational Process: Toward a Theoretical Framework for Digital Capital

and Digital Symbolic Interaction

The educational field has undergone profound transformations due to digitalization, extending beyond
the mere introduction of teaching tools to include the restructuring of classroom interactions, their meanings, and
the roles of the actors within them. In this context, differentiated instruction emerges as a pedagogical response
to individual differences among learners, which calls for its analysis from a sociological rather than a purely

technical perspective.

Digital capital theory highlights that inequalities in the possession of digital skills and tools constitute a
key determinant of access and participation opportunities, while symbolic interactionism provides a framework
for understanding how educational meanings are constructed and reconstructed within digital spaces using
symbols and platforms. Combining these two perspectives allows us to move beyond the separation between the
technical and the social: digital capital explains the material structures that frame educational action, whereas
symbolic interactionism highlights the agency of individuals in producing meaning within these structures. From
this standpoint, this dual theoretical framework is developed to examine the digital learning process through both

digital capital and digital symbolic interaction.

Capital, in its various forms, is distributed unequally across social classes, resulting in disparities in the
opportunities and resources available to individuals within society. This inequality is reflected in social
reproduction strategies, which consist of a range of practices and behaviors adopted by individuals and groups to
maintain or improve their positions within the social-class structure. These strategies are influenced by the volume
and composition of the capital individuals possess, as well as by the availability of mechanisms and institutions
that support social reproduction, such as educational institutions, in addition to the nature of power relations and

influence among different social classes. (Verwiebe & Hagemann, 2025, p. 1865)

Digital capital encompasses both intangible and tangible resources. Intangible resources include digital
skills and competencies embedded within a social environment, such as a school, whereas tangible resources

include technological tools, digital services, and institutional technological experiences. These resources are
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accessible to all educational actors, including teachers, students, and administrators, and are utilized to achieve

specific educational objectives. (Cortoni & Perovic, 2020, p. 170).

Thus, Digital capital is considered a subcategory of cultural capital and is associated with individuals’
possession of the knowledge and skills required to use digital technologies and engage with contemporary digital
culture. This form of capital exists in two main dimensions: The first is embodied digital capital, which is acquired
through the development of digital skills and the adoption of technology-related cultural dispositions and
practices. These experiences contribute to the formation of digital knowledge and competencies that shape

individuals’ behavior and practices in digital environments.

The second dimension is objective digital capital, which consists of digital devices, technological
equipment, and technological infrastructure available to individuals. These resources become integrated into the
daily lives of social actors through processes of technological adoption and domestication, enabling them to utilize

digital technologies across various activities and forms of social interaction. (Calderén Gomez, 2021, p. 2538)

From a macro sociological perspective, digital capital is reflected in the material infrastructure of
educational institutions and the availability of technological resources necessary for implementing digital learning

activities. It also includes immaterial dimensions, such as investments in digital education initiatives.

At the meso-sociological level, digital capital is manifested in the integration of technology into
classroom practices, including lesson planning, classroom management, and structuring relationships within and

beyond the school, involving students, families, and institutional stakeholders.

At the microsociological level, digital capital appears in the daily practices of individuals within the
school, including their use of technological devices and the development of digital skills through educational and

professional experiences to improve performance.

Digital capital aligns with Pierre Bourdieu’s theoretical framework, particularly regarding accumulation,
as acquiring technological skills and resources requires sustained investment. It also meets the criterion of
transferability, as these resources can be applied in contexts beyond the school environment. Moreover, digital
capital is convertible: technological infrastructure and digital cultural practices can evolve into enhanced
educational administration (social capital), which may subsequently attract economic investment in educational

institutions (economic capital) (Cortoni & Perovic, 2020, pp. 170- 174).

Digital capital is also composed of a set of pre-existing dispositions that shape individuals’ capacity to
interact effectively with digital technologies. These dispositions are associated with several dimensions, including
access to digital devices and network connectivity, which play a fundamental role in determining the extent of

individuals’ participation in digital environments (Lybeck et al., 2023, p. 13).

In addition, digital capital is closely linked to the purposeful use of digital technologies for social and
educational objectives. This includes relying on social media platforms to coordinate academic tasks with peers
and exchange learning materials, thereby enhancing collaborative learning practices (Shihui & Cheng, 2024, p.

6).

Digital educational institutions aim to provide learning environments supported by advanced digital

technologies and grounded in big data analytics to effectively meet learners’ needs. Contemporary educational
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technologies include personalized learning, adaptive learning systems, online and blended learning models,
flipped classrooms, on-demand learning, synchronous and asynchronous learning, cloud-based learning

environments, social learning networks, and immersive technologies such as virtual and augmented reality.

In the digital era, educational institutions strive to establish flexible and open learning environments that
automate educational, pedagogical, and administrative processes. They also seek to involve parents in the

educational process and enhance student safety, particularly in terms of cybersecurity.

The role of teachers has significantly evolved. Teachers are expected to stimulate students’ curiosity, act
as facilitators and regulators of information flow, organize collaborative learning activities, and implement e-
learning and distance education strategies. They are also required to engage in continuous professional

development to keep pace with technological advancements(Kondakov & Kostyleva, 2019, pp. 301-302).

Teachers in a digital society must possess strong digital competencies that enable them to communicate
through online platforms, share educational resources, and collaborate effectively with students, parents,
colleagues, and subject-matter experts. Similarly, digital learners are characterized by their active engagement in
technology-enhanced learning environments, including blended and virtual education. Such learners often
demonstrate learning needs related to evolving social roles, a preference for the immediate application of

knowledge, and a tendency to engage in solving real-world problems (Martinez & Pirker, 2020, p. 40).

In contemporary educational settings, interactions between teachers and students are no longer confined
to the classroom. Communication increasingly takes place through digital channels such as text messaging, email,
video conferencing, and online discussion forums, particularly within e-learning environments (Puspitasari, 2024,

p. 24).

From a symbolic interactionist perspective, digital symbols such as online texts, videos, and emojis have
become fundamental communication tools, serving as new instruments for meaning-making that require a shared
social interpretation to be effective. The Internet, through chat rooms and social media platforms, has also enabled

new forms of interaction, allowing learners to engage in novel practices within virtual communities.

This shift has contributed to the reconfiguration of social roles within digital environments, where
learners have become more autonomous in their learning process, gaining access to educational resources without
relying entirely on teachers. Teachers, in turn, are no longer merely transmitters of knowledge but focus on
developing students’ research and independent learning skills, encouraging the effective use of digital tools, and

fostering greater academic autonomy.

Digital education has also reinforced the concept of multiple identities, as learners are now able to present
themselves through texts, images, and various representations within virtual environments. This aligns with the
perspective of sociologist Erving Goffman in his dramaturgical approach, where individuals use various
expressive forms to construct impressions for others, enabling them to reveal certain aspects while concealing

others; however, this may also lead to a sense of disconnection from one’s real identity.

Lastly, digital interaction contributes to the formation of social groups within digital educational
environments, enabling learners to participate in discussions, exchange ideas and digital symbols, and build new

social and intellectual relationships (Babah & Makhlouf, 2024, pp. 27-29).
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Implementation of Differentiated Instruction in Digital Classrooms

Differentiated instruction in digitally enhanced classrooms begins with a systematic identification of
learners’ heterogeneous needs through a combination of formative assessments, structured observations, and
pedagogical interactions. This diagnostic phase enables educators to construct an evidence-based understanding

of students’ readiness levels, interests, and learning profiles.

Building on this diagnostic foundation, students are flexibly grouped in a dynamic and non-permanent
manner, allowing group configurations to evolve in response to instructional goals, task complexity, and learner
variability. Such flexibility ensures that grouping practices are pedagogically driven rather than structurally fixed,

thereby enhancing responsiveness to contextual learning demands.

Instructional design within this framework involves the allocation of tasks with graduated levels of
cognitive complexity, supported by diversified digital learning resources, including multimedia content,
interactive simulations, online platforms, and adaptive educational tools. This multimodal approach ensures
differentiated access to knowledge and accommodates diverse cognitive and sensory learning preferences. In
parallel, scaffolded instruction progressively withdrawn as learners develop autonomy facilitates the gradual
transition from supported learning to independent performance, thereby strengthening self-regulation and learner
agency (Pushpali & Swades Ranjan, 2024, p. 24) .The teacher’s ability to design instruction that takes the principle
of differentiation into account is the foundation that enables them to effectively and purposefully integrate
differentiation strategies with technology. Although technology supports instructional practices at various stages,
from planning to lesson delivery and assessment, its true value emerges in the extent to which it contributes to
achieving the goals of differentiated instruction and enhances the teacher’s efforts to enable every learner to
succeed. This is achieved through teachers’ use of digital tools to adapt content, learning products, and the

classroom environment (Kilbane & Milman, 2025, p. 16).

Assessment within differentiated digital environments extends beyond traditional evaluation
mechanisms to include performance-based and product-oriented demonstrations of learning. Learners are
encouraged to express their understanding through multimodal outputs such as digital presentations, simulations,
and project-based artifacts, which more accurately reflect complex cognitive and applied competencies (Pushpali

& Swades Ranjan, 2024, pp. 24,26).

From a technological perspective, digital environments expand the modalities through which learners
interact with information. Access to hyperlinked resources, e-books, assistive technologies such as text-to-speech
systems, and customizable digital interfaces enables multiple pathways for knowledge acquisition and processing.
In this context, data becomes a central epistemic resource, as its interpretation, transformation, and circulation
constitute core learning processes in digitally mediated educational ecosystems (Kondakov & Kostyleva, 2019,

p. 295).

Furthermore, digital platforms have fundamentally reconfigured instructional dynamics by decoupling
learning from exclusive reliance on synchronous lecturing. They enable hybrid pedagogical structures that include
small-group synchronous engagement, asynchronous feedback mechanisms, podcast-based instruction, recorded

lectures for iterative review, and peer-to-peer collaborative forums. These affordances contribute to a more
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decentralized and participatory learning ecology, thereby reshaping traditional hierarchical teacher and student

relationships (Martinez & Pirker, 2020, p. 13).

At the infrastructural level, the integration of digital technologies such as interactive projectors, laptops,
and internet-enabled learning environments enhances conceptual comprehension and supports the development
of higher-order cognitive skills. Additionally, access to extensive online knowledge repositories facilitates
inquiry-based learning and strengthens students’ research and analytical competencies. Concurrently, digital
learning management systems streamline assessment processes by enabling systematic recording of performance
data, automated grading, and real-time reporting functionalities (Lira & De Souza, 2024, p. 2). Although the
digitization of education is rapidly developing in contemporary societies, it faces many challenges. Some learners
tend to rely excessively on copying and pasting information when completing assignments, often without genuine
comprehension. Additionally, the widespread use of digital tools such as graphing calculators, smart devices, and
internet-enabled technologies has contributed to an increase in academic dishonesty during examinations

(Yanuarini & Masykur, 2024, p. 73).

A major challenge lies in the effective integration of digital technologies into curricula. Simply digitizing
traditional content is insufficient; educators must rethink instructional strategies to exploit digital platforms fully.
This includes adopting interactive multimedia tools and real-time assessment methods. Moreover, maintaining
student engagement in virtual environments is more complex than in traditional classrooms. Without adequate
training for educators, digital tools may be underutilized, resulting in suboptimal learning outcomes. Students
with learning difficulties or special educational needs may also face additional barriers in accessing appropriate

support (Zou et al., 2025, p. 4).

Challenges include uneven access to digital resources, particularly among students from low
socioeconomic backgrounds, and increased vulnerability to cybersecurity threats, which may compromise trust in

educational systems and the protection of academic data.

To address these challenges, governments and educational institutions are encouraged to invest in
technological infrastructure, ensure equitable access to digital devices, and provide continuous professional
development for teachers to enhance both technical and pedagogical competencies. Furthermore, incentives
should be offered to educators who effectively integrate digital technologies into teaching practices. Strengthening
cybersecurity measures through encryption systems, best practice protocols, and awareness programs is also

essential to protect educational data and ensure system reliability (Lira & De Souza, 2024, pp. 7-8).

Artificial Intelligence in Differentiated Education: Ethical and Social Challenges, Employment

and Mitigation Strategies

Artificial intelligence (AI) has become an influential tool in modern education, supporting teaching and
learning processes in multiple ways. First, it provides direct support to learners through intelligent tutoring
systems based on dialogue, exploratory learning environments, automated text evaluation systems, and assistive
technologies for students with disabilities. Second, Al supports administrative processes, including staff
recruitment, scheduling systems, learning management systems, and teacher development through automated
support in instructional design and classroom management. Third, Al contributes to understanding learning

processes through learning analytics and educational data mining, offering insights into student performance,
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effective teaching practices, and instructional optimization. Finally, it promotes the development of Al-related

competencies among both students and teachers across all educational levels (Garcia, 2024, p. 90).

The use of artificial intelligence technologies in education raises several ethical concerns, most notably
issues related to data privacy and security. This requires strict adherence to relevant laws and ethical standards
governing the collection, storage, and processing of students’ data. In addition, concerns about bias and unequal
opportunities in education are increasingly evident, making it essential to adopt the principles of transparency and

accountability in data use and analysis (Sahin K6lemen, 2024,p. 212).

Algorithmic governance is considered a useful analytical framework for understanding the systemic
impact of artificial intelligence in education. Algorithmic systems are increasingly used to shape and organize
educational practices by making decisions based on data analysis. As a result, decision-making authority becomes
distributed between human actors and technological systems, reflecting a shift in the nature of educational

governance (Wang, 2024, p. 6).

In this context, providing comprehensive training and awareness programs for both teachers and students
regarding the ethical implications of artificial intelligence is crucial. Decisions regarding the use of Al in
educational processes must also respect students’ rights, privacy, and safety. Furthermore, anonymizing student
data, informing users about data sharing practices, and obtaining their consent contribute to strengthening ethical

approaches in this field.

Moreover, it is recommended to establish artificial intelligence ethics committees within educational
institutions and to organize regular awareness activities aimed at increasing teachers’ and students’ understanding
of responsible Al use. It is also important to address issues of technological accessibility by supporting students
facing economic difficulties in order to ensure fairness and equal educational opportunities(Sahin Kélemen, 2024,
pp- 212-213). According to Pierre Bourdieu and Jean-Claude Passeron, the most effective way to eliminate social
inequality is through the adoption of rational pedagogy. They state that: «Pedagogy that is truly based on
rationality, that is grounded in the sociology of cultural inequality, would undoubtedly contribute to reducing
inequality in schools and culture; however, it can only be effectively implemented if all the necessary conditions
for establishing genuine democracy are provided, including the training and engagement of both teachers and
students, starting from the establishment of rational pedagogy»(Bourdieu & Passeron, 1964, p. 91), Building on
this perspective it is argued that reducing social inequality within educational institutions does not occur
automatically, but rather requires the adoption of a conscious pedagogical approach based on a deep understanding
of the roots of cultural inequality. It also emphasizes that the success of this approach depends on providing a
democratic educational environment that includes proper teacher training, the involvement of learners, and the

establishment of institutional conditions that enable a fairer and more equitable form of education.
Discussion

This review demonstrates that the relationship between differentiated instruction and digital
transformation extends beyond a technical or instrumental connection to represent a broader structural
reconfiguration of contemporary educational practices. As a pedagogical approach centered on learner diversity,
differentiated instruction finds significant opportunities within digitally mediated learning environments to

respond more effectively to individual learning needs. However, the literature consistently indicates that this
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integration is not automatic. Rather, its success depends on the interaction of pedagogical, technological, and
sociological conditions, including teachers' digital competencies, institutional support, digital infrastructure, and

the organizational characteristics of educational systems.

The conceptual synthesis further suggests that digital transformation reshapes educational relationships
by redistributing forms of authority, knowledge, and interaction within learning environments. Learners
increasingly become active participants in constructing knowledge through digitally mediated environments that
provide access to diverse learning resources and personalized learning pathways. Simultaneously, the teacher's
role evolves from knowledge transmitter to facilitator, instructional designer, and mediator of flexible learning
experiences. This transformation reinforces the fundamental principles of differentiated instruction based on the
continuous adaptation of content, learning processes, and assessment strategies. This interpretation is consistent
with previous research emphasizing that successful digital transformation depends primarily on pedagogical

redesign rather than the simple integration of technology into traditional instructional practices.

The review also demonstrates that digital capital constitutes one of the principal mechanisms through
which educational inequalities are either reduced or reproduced within digitally mediated educational settings.
Differences in digital competencies, technological resources, and opportunities for meaningful digital
participation create unequal learning conditions that directly influence students' ability to benefit from
differentiated instruction. This interpretation extends previous research by suggesting that digital capital should
be understood not merely as access to technology but as a multidimensional educational resource that shapes
participation, learning opportunities, and academic achievement. From a sociological perspective, this finding
supports Bourdieu's theory of capital by illustrating how unequal distributions of digital and cultural resources

continue to structure educational opportunities under conditions of digital transformation.

The conceptual analysis further indicates that artificial intelligence considerably expands opportunities
for personalization, adaptive learning, and continuous assessment, thereby strengthening the implementation of
differentiated instruction. Nevertheless, the literature consistently highlights that these technological opportunities
are accompanied by significant ethical and sociological challenges, including algorithmic bias, data privacy,
transparency, and the potential reduction of the human dimension of teaching. Consequently, the integration of
artificial intelligence into differentiated instruction should be guided by ethical and regulatory frameworks that
ensure an appropriate balance between technological innovation and educational values such as equity, inclusion,

and human agency.

Another important contribution emerging from the literature concerns the transformation of symbolic
interaction within digital learning environments. Educational meanings are increasingly constructed through
multiple forms of digital communication, including written texts, visual symbols, multimedia resources, virtual
classrooms, collaborative platforms, and online interactions. Consequently, learning becomes not only a cognitive
activity but also a continuous social process through which learners negotiate meanings, identities, and social

roles.

This interpretation is consistent with Goffman's dramaturgical perspective, which conceptualizes social
interaction as a process through which individuals consciously manage the impressions they present to others. As
Goffman explains, "I shall consider the way in which the individual in ordinary work situations presents himself

and his activity to others, the ways in which he guides and controls the impression they form of him."(Goffman,
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1959, p. 12) Similarly, within digitally mediated educational environments, students continuously construct,
negotiate, and reshape their identities through discussion forums, collaborative learning, virtual classrooms, and
online participation. Accordingly, differentiated instruction supported by digital technologies should address not
only cognitive diversity but also the symbolic and social processes through which learners' identities and

educational experiences are continuously constructed.

Overall, the conceptual synthesis indicates that the successful implementation of differentiated
instruction within digitally transformed educational environments depends on the dynamic interaction of three
complementary dimensions: the pedagogical dimension related to instructional design and learner-centered
teaching; the technological dimension encompassing digital platforms and artificial intelligence; and the
sociological dimension involving digital capital, cultural capital, symbolic interaction, and equitable access to
educational opportunities. Unlike approaches that primarily emphasize technological innovation, the present
review argues that pedagogical effectiveness cannot be separated from the broader social structures that shape
educational participation. Under favorable institutional and social conditions, digitally supported differentiated
instruction has considerable potential to promote educational inclusion, learner participation, and educational
equity. Conversely, when access to digital technologies, digital competencies, and learning opportunities remains
unequally distributed, digital transformation may unintentionally reinforce existing educational inequalities,
consistent with Bourdieu's theory of social reproduction. Therefore, differentiated instruction should be
implemented within comprehensive educational policies that strengthen digital equity, enhance teachers'
professional competencies, and ensure equal opportunities for meaningful participation in digital learning for all

students.

Beyond synthesizing previous literature, this review contributes by proposing an integrative conceptual
framework that connects differentiated instruction, digital transformation, digital capital, artificial intelligence,
symbolic interactionism, and social reproduction within a unified sociological perspective. This framework
advances the theoretical understanding of digitally mediated education by demonstrating that pedagogical
innovation and technological development are inseparable from the broader social structures that shape

educational opportunities and inequalities.
Conclusion

Differentiated instruction and digital transformation should be understood as complementary paradigms
that collectively reshape contemporary educational systems. Rather than representing independent educational
trends, their integration offers a comprehensive framework for developing learner-centered educational
environments capable of responding to learner diversity while taking advantage of the opportunities provided by
digital technologies. Within this framework, digital capital emerges as an increasingly important extension of
cultural and social capital, influencing learners' access to knowledge, educational participation, and academic

SUCCEsSS.

The conceptual synthesis presented in this review demonstrates that the effectiveness of differentiated
instruction in digitally mediated environments depends not only on technological innovation but also on
pedagogical design, teachers' professional competencies, institutional support, equitable access to digital

resources, and the broader sociological conditions that shape educational participation. Consequently, digital
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transformation should be viewed as both an educational opportunity and a potential mechanism for reproducing

existing inequalities unless accompanied by policies that promote digital equity, inclusion, and social justice.

This review contributes to the literature by proposing an integrative conceptual framework that links
differentiated instruction, digital transformation, digital capital, artificial intelligence, symbolic interactionism,
and social reproduction within a coherent sociological perspective. By bringing these concepts together, the study
offers a theoretical foundation for understanding how technological change interacts with educational structures,

social relationships, and learning processes in contemporary education.

The conclusions of this review should be considered in light of certain limitations. As a structured
narrative literature review, the study relies on conceptual synthesis rather than primary empirical evidence or
quantitative meta-analysis. Although the literature was systematically identified and theoretically selected from
major academic databases, the interpretive nature of the review inevitably involves scholarly judgment in the

selection and synthesis of sources.

Future research should empirically examine how differentiated instruction operates across diverse digital
educational contexts and educational levels, particularly with regard to the interaction between digital capital,
artificial intelligence, teachers' professional competencies, and educational equity. Comparative and longitudinal
studies would further strengthen understanding of how digitally mediated differentiated instruction influences
learning outcomes, educational inclusion, and the evolving roles of teachers and learners across different

sociocultural contexts.
Recommendations

Strengthen Teachers' Digital Competencies: Develop comprehensive professional development
programs that enhance teachers' ability to implement differentiated instruction in digitally mediated learning
environments, with particular emphasis on the pedagogical integration of digital technologies and artificial

intelligence rather than solely technical proficiency.

Integrate Differentiated Instruction into Digital Curriculum Design: Embed the principles of
differentiated instruction systematically into digital curriculum design to ensure that learning content, instructional
activities, and assessment strategies remain flexible, adaptive, and responsive to learners' diverse needs, abilities,

and learning preferences.

Promote the Ethical Integration of Artificial Intelligence: Encourage the responsible use of artificial
intelligence to support personalized learning, adaptive assessment, and data-informed instructional decision-

making while ensuring transparency, human oversight, data privacy, and the mitigation of algorithmic bias.

Reduce Digital Inequalities: Develop educational policies that promote equitable access to digital
infrastructure, technological resources, and high-quality internet connectivity in order to minimize disparities in

participation and learning opportunities across different social and educational contexts.

Strengthen Learners' Digital Literacy and Digital Capital: Implement educational initiatives that
foster learners' digital literacy, critical digital competencies, and digital capital, enabling them to participate

effectively, responsibly, and meaningfully in digitally mediated learning environments.
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Promote Institutional Policies for Digital Equity: Establish institutional and national educational
policies that integrate pedagogical innovation with digital equity by supporting inclusive implementation of
differentiated instruction, monitoring disparities in digital participation, and ensuring equal educational

opportunities for all learners.
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Abstract

This study examines the legal framework for protecting state lands in Algeria
against unauthorized construction. The research adopts a legal-analytical
approach, examining the relevant legislative and regulatory texts, including
laws and decrees regulating state land management, as well as the procedures
prescribed for preventing encroachments on public and private state property.
Through this analysis, several structural deficiencies within the existing legal
framework have been identified. These include ambiguities in the distribution
of competencies among the various administrative bodies responsible for
managing state lands, the absence of effective coordination mechanisms
between them, and the limited effectiveness of legal measures against illegal
construction. The study also highlights the challenges facing enforcement
authorities in implementing demolition and eviction orders, particularly in the
absence of strong judicial oversight. Drawing on judicial precedents issued by
Algerian administrative courts, the research demonstrates how courts have
addressed cases of encroachment on state lands and the extent to which judicial
intervention has contributed to the protection of public property. The findings
reveal that despite the existence of a relatively comprehensive legal
framework, its practical application remains limited due to administrative and
procedural obstacles. The study concludes with a set of recommendations
aimed at strengthening legal protection mechanisms for state lands, improving
inter-institutional coordination, and enhancing the role of the judiciary in
ensuring the effective enforcement of eviction and demolition decisions.

Keywords
State lands, Legal protection, Informal constructions, Demolition, Judicial
oversight, Illegal and informal construction

Highlights

e This study argues that the existing legal framework governing
unauthorized construction on state lands in Algeria remains
inadequate due to gaps in enforcement and a lack of effective inter-
institutional coordination.

e  Opverlapping competencies among administrative bodies responsible
for state land management constitute a key structural deficiency that
weakens the protection of public property.

e  Judicial precedents from Algerian administrative courts demonstrate
that judicial oversight can play a decisive role in preventing
encroachments on state lands.

e  Administrative and procedural obstacles in enforcing demolition and
eviction orders significantly limit the practical effectiveness of legal
tools against illegal construction.

e  Strengthening inter-institutional coordination, improving legal
protection mechanisms, and consolidating the role of the judiciary
in effective enforcement are essential for sustainable protection of
state lands.
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Introduction

Protecting state lands is a major concern in many legal systems, because it is closely linked to socio-
economic development and the imperatives of achieving environmental sustainability (Manandhar et al., 2017).
Indeed, this matter is inextricably linked to state authority and sovereignty, as emphasized by President
Abdelmadjid Tebboune during the presentation of the draft law on the protection of state lands by the Prime
Minister to the Council of Ministers on April 30, 2023. The President underscored the priority of restoring state
authority while ensuring respect for citizens' rights, particularly in light of the proliferation of unlawfully

constructed buildings on state lands.

Illegal construction is a widespread problem, particularly in developing countries, particularly in
developing nations, where it is commonly referred to as informal settlements or slums. It has witnessed significant
growth in major cities due to urbanization and rural-urban migration (Potsiou, 2014). Beyond these factors, the
"Black Decade" that Algeria experienced during the 1990s contributed to the exacerbation of informal
construction phenomena, as substantial numbers of residents were compelled to migrate from mountainous
regions and villages that experienced intensive terrorist activity to major cities. Consequently, they occupied state

lands and established informal dwellings on state-owned territories in pursuit of security and stability.

Numerous states have endeavored to develop solutions to eradicate and address this phenomenon. Some
have opted to legitimize illegal constructions through the granting of property titles to individuals who erected
such dwellings. The adoption of such solutions stems from elevated poverty rates, as exemplified by Brazil
(Agunbiade et al., 2015). Others have resorted to implementing alternative policies based on the principle that

state property cannot be alienated.

This approach has been adopted by the Algerian legislator, particularly considering that Algeria is among
the states that have most actively worked to provide housing for disadvantaged groups, as articulated by the
constitutional founder pursuant to Article 63-3 of the Constitution: "The State shall ensure that citizens are enabled

to: ... obtain housing, particularly for disadvantaged groups."

Substantial budgetary allocations have been designated for the implementation of public rental housing
programs, materializing the strategy of providing public housing for economically disadvantaged and deprived
social groups with the objective of resolving the housing crisis and preserving state lands. Correspondingly, legal
provisions have been enacted to prohibit and criminalize illegal buildings or structures through Law No. 23/18
dated November 28, 2023, relating to the protection and preservation of state lands. This legislation was enacted
to address the predicament of informal constructions that have come to threaten national security and disfigure

urban development.

This law comprises five chapters: Chapter One encompasses general provisions; Chapter Two addresses
the principles and mechanisms of state land protection; Chapter Three is dedicated to rules applicable to illegal
buildings and structures erected on state lands; Chapter Four addresses procedural rules; and finally, Chapter Five

contains penal provisions.

From this perspective, the main research problem of this study emerges as follows: Is the current
legislative framework sufficient to provide adequate protection for state lands against the phenomenon of unlawful

constructions?
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Method

This study adopts an analytical legal methodology based on the examination and critical analysis of
relevant legislative and regulatory texts governing the prevention and suppression of illegal construction on state

lands in Algeria.

The research relies primarily on doctrinal legal analysis, through which the applicable normative
framework - including laws, decrees, and administrative regulations - is systematically reviewed and interpreted.
In addition, relevant judicial decisions and administrative practices are examined to assess the effectiveness of the
existing legal provisions in practice. Where appropriate, a comparative dimension is introduced to contextualize

the Algerian legal framework within broader administrative law principles.

This methodological approach enables a rigorous evaluation of both the substantive content of the legal

rules and the practical challenges encountered in their implementation.

1. Legal Foundations of State Land Protection: Property Rights and Land Governance

Perspectives

The study of the legal protection of State lands requires an examination of the theoretical basis of their
legal status and which define the role assigned to the public authority in regulating the use of such lands and
ensuring their protection — these foundations are widely discussed in legal scholarship. Property rights theory is
one of the main frameworks for examining this issue to have addressed the question of the protection of State
lands. Beyond this, recent developments in the administration of State lands have revealed that the effectiveness
of legal protection does not rest solely upon the recognition of rights, but is equally contingent upon the
competence of the institutions entrusted with the management and oversight of these lands and with the
enforcement of the laws and regulations pertaining to them. It is from this standpoint that governance has emerged
as an institutional and legal framework aimed at securing the sound administration of State lands, through clearly
defined competences, the coordination of the roles of the relevant bodies, and the strengthening of oversight and

transparency in decision-making relating thereto.
1.1. The Theory of Property Rights

Property rights theory is of particular importance in the study of the phenomenon of illegal construction
on state land, as it proceeds from the premise that the protection of real property is contingent upon the clarity of
the legal rights attached to them and the existence of effective mechanisms to ensure their observance.
Encroachments upon state landare not solely attributable to violations of land use planning and construction
regulations; they may equally arise from deficiencies in the determination of the legal status of certain properties
or from the inadequacy of the procedures designed to protect them and to supervise their use and exploitation. It
follows, therefore, that ensuring the effective protection of state land requires the consolidation of its legal
regulation, the designation of the competent authorities responsible for its administration and preservation, as well
as the activation of oversight and monitoring mechanisms and the adoption of the requisite legal measures to
address the various forms of encroachment to which it is exposed. Accordingly, Clearer definition of the state’s
rights over its lands strengthens protection mechanisms and the more effectively underpinned by legal and

administrative instruments, the greater the capacity to curb unlawful occupation and construction without legal
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title, thereby ensuring the preservation of the State's real property assets and their allocation to the purposes

prescribed by law.(Azadi et al.,2023).

1.2. Land Governance

Land governance is defined as the process whereby rights in rem (Real rights attached to the proprety
itself, enforceable erga omnes, as opposed to personal rights) over immovable property are determined, national
and private property is classified, the modes of its use and allocation are regulated, and the procedures for its
documentation and registration are governed. Recent studies affirm that the effectiveness of land governance
depends upon the existence of administrative bodies capable of formulating the rules governing land use,
implementing them, and monitoring compliance therewith, while ensuring transparency, accountability, and
legality. Good land governance is thus not confined to the enactment of legal rules; rather, it extends equally to
their sound implementation and to the capacity of the competent institutions to protect property rights and to

prevent unlawful uses of land (Azadi et al., 2023).

The significance of property rights and land governance, as evidenced in the study of the phenomenon
of unlawful construction on State property, lies in the fact that this phenomenon is not merely a violation of the
rules of physical planning and urban development; rather, it frequently discloses a dysfunction within the land
governance system itself. This dysfunction is attributable to a multiplicity of causes, foremost among them the
weakness of urban planning, the inadequacy of oversight mechanisms, the ambiguity of the legal status of certain

immovable properties, and the weak performance of institutions responsible for protecting public property.

Accordingly, confronting unlawful construction necessitates the strengthening of land governance
through enhancing the management of State property, reinforcing transparency and oversight, and ensuring the
effective application of the legal rules regulating land use. It is this imperative that prompted the Algerian
legislator to enact Law No. 23-18 of 28 November 2023, concerning the protection and preservation of State
lands, as a newly introduced legal framework adopted in response to the aggravation of the phenomenon of
encroachment upon State lands. This Law has enshrined a set of land governance mechanisms: Article 1 thereof
provides for the protection of State lands against appropriation and lays down the rules applicable to buildings
and structures erected unlawfully, while Article 8 establishes the principle of prohibiting construction without
authorization and the demolition of any building or structure erected in contravention thereof. The Law further
prescribes administrative and judicial oversight measures, as well as penal sanctions, to counter the phenomenon

of unlawful construction.

2. Manifestations of Encroachment on State Lands under Law No. 23/18

Law No. 23/18 defines manifestations of encroachment on state lands in two forms:
2.1. Construction without Administrative Authorization

This consists of the construction of buildings or structures on state lands without obtaining the requisite
permits issued by competent administrative authorities. In other words, state lands are occupied by individuals
who proceed to construct buildings thereon without obtaining any permit, thereby resulting in their appropriation

(Mercado & Uzin, 1996).
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The Algerian legislature addressed this phenomenon through Law No. 23-18. Article 8 thereof expressly
prohibits the erection of any building on state lands without prior administrative authorisation. Article 9
establishes a demolition mechanism and prescribes a period not exceeding eight days within which the president

of the municipal people's assembly must issue a demolition order.

However, the practical effectiveness of this mechanism faces serious practical obstacles. First, the eight-
day deadline appears administratively unrealistic, as a significant number of municipalities lack the human and
material resources necessary for prompt enforcement. Second, the application of the licensing prohibition remains
contingent upon the efficiency of field inspection bodies a condition that is manifestly deficient in practice. Third,
the law contains no early preventive mechanism capable of preventing illegal construction before it begins; its

scope is limited to addressing violations after the fact.

A building permit must be obtained before construction begins. The Algerian legislator has endeavored
to combat informal construction by prohibiting the erection of any building, regardless of its nature, without prior
acquisition of a building permit, pursuant to Article 6 of Law No. 08/15 dated July 20, 2008, which establishes
the rules for building compliance and completion of construction projects. It constitutes the act of authority of the
local administration based on the application of the measures laid down by law relating to siting, design execution
and operation of construction. It aims to secure the safety, sustainability and compliance of buildings with the

local regulations (Fauth et al., 2024).

Investigation within the framework of building permits constitutes an essential mechanism for ensuring
the safety, legality, and quality of construction projects by serving as a compliance check throughout the

construction process (SeiB3 et al., 2025).

To obtain a building permit, it is required that the permit applicant be either the owner, their agent, a
legally authorized tenant, or the entity or department to which the land plot or building is allocated. To establish
such qualification, the application must be accompanied by a copy of the property deed, a copy of the possession
certificate, a power of attorney, a copy of the administrative contract stipulating the allocation of the land plot or
building, or a copy of the articles of incorporation if the owner or their agent is a legal person, as stipulated in
Article 42 of Executive Decree No. 15/19 dated January 25, 2015, which determines the modalities for preparing

and issuing development contracts.

Through the enumeration of persons legally authorized to request building permits, it is evident that the
Algerian legislator has moved toward expanding the scope of beneficiaries due to the widespread proliferation of
informal construction, within the framework of the state's strategy to limit this phenomenon and enhance oversight

of the urban sector.

Notably the Finance Law of 1998 permitted concession holders designated for investment project
implementation—or what has come to be known as economic real estate—to request building permits pursuant to
Article 51/4 thereof, which stated: "The concession grant mentioned in the preceding two paragraphs gives the

beneficiary the right to obtain a building permit."

However, under Decree 15/19, concession holders are not mentioned among the persons entitled to
building permits. Does this mean that concession holders designated for investment project implementation are

not entitled to submit applications for building permits? This does not appear to be the case. Economic real estate
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concession holders are legally authorized to obtain building permits, as provided in Article 14/5 of Law No. 23/17
dated November 15, 2023, which establishes the conditions and modalities for granting economic real estate
belonging to the state's private property designated for investment project implementation, which states: "The

concession grants its holder the right to obtain a building permit."

As for other permits, these refer to permits relating to agricultural lands. The law requires obtaining a
permit for the construction of any facility or building on agricultural holdings pursuant to Law No. 10/03, which
establishes the conditions and modalities for exploiting agricultural lands belonging to the state's private property.
This reflects the legislator's intention to protect the agricultural character of lands and prevent any unlawful change
of their designation, with the aim of preventing the establishment of informal facilities or constructions thereon,
which may reach the level of concession contract rescission due to the conversion of the agricultural designation

of lands.
2.2. Illegal Connection to Public Utility Networks

This manifests in the connection of illegally constructed buildings and/or structures unlawfully
constructed on state lands to public utility networks, including roads and facilities for water, electricity, gas, and
sewerage supply. The increasing expansion of informal and unplanned constructions consequently leads to a

parallel rise in cases of illegal connection to these networks.

Although every individual has an inherent right to benefit from essential services, and the state is
principally obligated to provide these services to all citizens without discrimination - a right guaranteed by the
Constitution reference to Article 27 of the 2020 Algerian Constitution. demonstrates this guarantee: "Public
facilities shall ensure equal service and non-discriminatory treatment to all clientele. Public facilities shall be
based on the principles of continuity, continuous adjustment, and equitable coverage of the national territory and,
when necessary, shall guarantee a minimum level of service. Public facilities shall operate in accordance with the

standards of quality, efficiency, oversight, and accountability."

However, this right does not extend to ensuring that occupants of informal constructions have access to
these services. Such occupants often lack access to basic services such as water supply, sewerage, waste
management, roads, drainage systems, electricity, and public transportation. Residents find themselves living "off
the grid," deprived of safe and reliable drinking water, sanitation facilities, and appropriate waste disposal
mechanisms (Tutu & Stoler, 2016). Consequently, inhabitants of informal settlements resort to illegal methods

(Subbaraman et al., 2012).

Among these practices, illegal connection to public service networks is particularly prominent in Algeria.
This practice entails serious risks affecting individual safety on one hand, and threatening the stability of the
economic system on the other due to the financial damages resulting therefrom. Illegal connection to electricity
and gas networks negatively impacts the quality of their distribution and causes strain on the electrical grid without
any compensation for consumed energy. Additionally, illegal water connections may lead to the spread of
numerous infectious diseases such as cholera, in addition to fluctuations in water delivery to individuals due to
unlawful consumption, as stated by the official of the Water and Sanitation Distribution Company for Algiers
(SEEL) (Kharoum, 2022). Furthermore, electricity, gas, or water distribution companies become unable to cover

client costs, in addition to frequent service interruptions (Monstadt et al., 2025).
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Consequently, the Algerian legislator criminalized the act of illegal connection to public utility networks
without first obtaining a building permit or compliance certificates, whether temporary or permanent, and
established penalties of financial fines ranging from 50,000 DZD to 100,000 DZD. These penalties apply to
contractors who perform connection works or company agents who authorize such connections, pursuant to
Article 88 of Law No. 08/15 dated July 20, 2008, which establishes building compliance rules and completion of

construction projects.

These networks consist of vehicular and pedestrian roads and their appendages, drinking water supply
networks, fire suppression networks, sanitation channels, and electricity, gas, and telecommunications channels

and equipment.

In implementation of this law, governors issued instructions directed to Sonelgaz services mandating the
prohibition of connecting informal settlements to electricity and gas networks, within the framework of
eliminating the spread of such constructions. The instruction included warnings regarding the prosecution and
punishment of anyone who violates its provisions, particularly since gas connection operations have practically

led to the issuance of residence certificates for violators (Lakal & Chaouch, 2012).

It should be noted that the French Council of State considered the decision to prohibit connections among
those decisions falling within administrative policing powers in the field of urban planning (French Council of

State, 1993).

The Algerian legislator intensified penalties under Law No. 23/18, incorporating custodial sentences of
up to five years in addition to financial fines, while raising the fine amount to between 200,000 DZD and 500,000
DZD. Furthermore, the legislator required that criminal liability of the agent granting authorization be contingent
upon the element of knowledge, whereby the agent must be aware at the time of committing the crime—i.e., at
the time of granting authorization—that the buildings subject to authorization are unlawfully constructed on state

lands, thus making the element of knowledge a fundamental component of the employee's criminal liability.

Consequently, it is evident that the Algerian legislator, through provisions establishing criminal liability
of employees in crimes of illegal connection to public utility networks, works to combat corruption in this field,
as corruption among utility employees may contribute to the spread of such practices contributes to the
proliferation of informal construction phenomena. Therefore, it can be said that activating punishment
mechanisms against employees constitutes an optimal strategy for protecting state lands from encroachments.
Accordingly, it can be concluded that the the law provides a relatively comprehensive framework for protecting
state lands, and the intensification of penalties serves to deter such practices within the framework of state land

protection.

3. Administrative Interventions to Address the Problem of Illegal Constructions under Law No.
23/18

Both the Governor and the President of the Popular Municipal Assembly, as representatives of
decentralized entities, possess extensive powers in the field of state land protection. The legislator, under Law No.
23/18 relating to state land protection, has empowered them with the authority to conduct necessary investigations,

including field visits to state lands and requesting investigations at any time. The law also grants them the right
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to request administrative and technical documents relating to these lands in order to take necessary measures to

protect state lands and prevent encroachment thereon.

Once an encroachment has been identified and recorded, both the Governor and the President of the

Popular Municipal Assembly possess the authority to take the following measures:
They may order the demolition of any building constructed without the required legal permits.
Prohibit connection of buildings to roads and public utility networks
Establish local cells to monitor cases of encroachment and illegal construction

From this perspective, both the President of the Popular Municipal Assembly and the Governor possess
the authority to issue demolition orders. In reality, this authority has been granted by the legislator to the President
of the Popular Municipal Assembly, while the Governor intervenes to issue demolition orders in cases where the
President of the Popular Municipal Assembly fails to do so, which is known in administrative law terminology as

power of substitution.

The President of the Popular Municipal Assembly must issue a demolition order within no more than 8
days from the date of receiving the crime observation report. If he fails to do so, the Governor shall issue the
demolition order within no more than ten days from the date of expiration of the deadline granted to the President

of the Popular Municipal Assembly.

However, this law establishes the liability of the Governor and President of the Popular Municipal
Assembly in cases of proven collusion, negligence, or refusal to apply applicable laws and regulations. This marks
an important development in Algerian legislation, reflecting the legislator's intention to hold local authorities
accountable for the proliferation of informal construction phenomena, particularly given the capabilities and

means placed at their disposal in this field.

In October 2025, correspondence was directed to Governors, Delegate Governors, and Municipal
Presidents by the Minister of Interior, Local Communities, and Transport under number 13115, concerning the
fight against informal constructions and violations of urban planning rules within the framework of an intensive
campaign launched by the Ministry to eliminate the organized illegal appropriation of public real estate. The

correspondence included orders to local communities to:

Strengthen and activate the role of committees, follow-up teams, and qualified agents to investigate

violations in the field of planning and urban development
Intensify monitoring operations of construction sites day and night, even during holidays

Tighten surveillance particularly at sensitive locations and areas classified as danger zones or threatened
by disasters, especially valley edges and areas subject to easements, to prevent illegal constructions. This
stringency regarding such areas is likely due to the incident that occurred in Oran Province in April 2025,
involving the collapse of informal housing due to a severe landslide in a high-risk area classified in the red
category due to soil fragility. This incident is among the most serious accidents related to informal constructions

in Algeria (Geoengineer, 2025)
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The necessity of expediting the issuance and implementation of demolition orders immediately upon
observing violations, regardless of the completion percentage, and taking deterrent measures against violators,
with the aim of limiting the spread of informal constructions while providing all material and human resources to

implement demolition orders without delay or postponement

The correspondence also ordered the demolition of all illegal constructions regardless of completion

percentage, whether the building is complete, in its initial stages, or merely land leveling operations.

"OPPO A78
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4. The Role of the Judiciary in Protecting State Lands

Judicial authorities play a central role in protecting state lands in Algeria—indeed, arguably the most
crucial—in protecting state lands. They are empowered to apply legal provisions and activate mechanisms of
prosecution and punishment. These judicial bodies are resorted to by various administrative bodies legally
entrusted with protecting state lands, as well as by litigants alike, in pursuit of obtaining binding decisions to

disputes concerning encroachments upon state lands.

The mechanisms of judicial intervention and the judiciary's role in protecting state lands are determined
according to the nature of the dispute, whether it constitutes a purely administrative matter concerning the review
of the legality of administrative decisions related to state land protection, a criminal matter involving investigation
and prosecution of violators and the imposition of sanctions upon them, or a civil matter specializing in

adjudicating disputes between private legal persons.
4.1. The Administrative Judge

The administrative judge plays a decisive role in protecting state lands, given that the most important
decisions in this domain are subject to judicial review, primarily demolition orders, decisions refusing to grant
building permits, and even decisions granting such permits—whether through urgent proceedings brought before

the court to suspend these decisions or within the framework of actions for their annulment.

Law No. 23/18 relating to the protection and preservation of state lands provides for the possibility of
individuals resorting to administrative courts to request suspension of demolition orders. In such cases, it is
required that a substantive action be filed, meaning that the plaintiff must register an action for the annulment of
the demolition order simultaneously with the urgent application to suspend the execution of the decision. The

administrative judge may, in this instance, issue an urgent order suspending the demolition order pending
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judgment in the action for annulment of the demolition decision, whenever serious doubt regarding the legality of

the decision becomes apparent.

Accordingly, it is evident that the legislature has been careful to establish a balance between the
prerogatives of public authority that enable the administration to take all necessary measures to protect state lands,
including the demolition of buildings and structures erected illegally, and the rights and legal guarantees of
individuals, by enabling them to resort to administrative courts and request suspension of decisions affecting their

legal positions pending judicial determination of their legality.

In annulment proceedings, the administrative judge reviews the legality of decisions taken by

administrative authorities, and if they are proven to be illegal, the judge possesses the authority to annul them.

It may be said that the administrative judge finds himself facing a difficult equation. On one hand, the
judge must deal with an administrative authority enjoying extensive prerogatives as a public authority,
representing the state's policy aimed at eliminating informal housing or anarchic constructions. On the other hand,
the administrative judge is committed to ensuring protection of the rights of the individual affected by the
demolition order—the citizen who has constructed or established unauthorized housing on state lands and who
bases his case on special social or humanitarian circumstances. Nevertheless, the administrative judge may
conclude by acknowledging the legality of the demolition order when it becomes apparent that the administration
has respected the principle of legality and that the decision satisfies its formal and substantive elements and is not

tainted by any defect constituting grounds for annulment of the administrative decision.

Furthermore, the judge possesses the authority to issue demolition orders when the competent
administrative authority brings an action demanding such relief. Thus, his role is not limited to reviewing related
administrative decisions but extends to issuing decisions that put an end to illegal situations existing on state lands,
as provided in Article 5, paragraph 2 of Law No. 23/18 relating to the protection of state lands, which states: "State
land managers may resort to the competent judge to take all necessary procedures and measures for their

protection."

The administrative judge in Algeria has extended his review over the legality of these decisions and,
through his judgments, has established general principles in the field of state land protection and the principle of
legality. The Council of State ruled in one of its decisions on the legality of a demolition order when it became
apparent that construction work was carried out without a permit (Council of State decision dated November 17,

2016, No. 112754).

It also granted the mayor the right to issue demolition orders directly when it became apparent that
construction work had been carried out without a permit (Council of State decision dated November 17, 2016,

No. 112754).

In another decision, it confirmed the illegality of a building permit granted based on a void sale contract,
in the absence of a land use plan and without consulting the planning and development service, and proceeded to

annul the building permit (Council of State decision dated October 28, 2010, No. 055959).

In another case, the Council of State annulled a building permit granted by the president of the municipal
popular council in exchange for the beneficiary's waiver of executing a judicial decision that had awarded

compensation against the municipality. The permit had been granted on land allocated for the construction of a
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road junction and green spaces, thus falling within state property. The administrative judge confirmed that
granting building permits falls within the powers conferred upon the president of the municipal popular council
within the framework of exercising administrative policing functions and within the framework of applicable laws

and regulations (Council of State decision dated April 30, 2008, No. 038284).

Administrative jurisprudence in Algeria has also established a general principle that any disposition of
state lands in favor of private parties is null and void. Accordingly, the judge did not limit himself to merely
annulling the decision but proceeded to declare it null and void due to the extreme gravity of the disposition that
seriously affects state lands. The facts of the case are summarized as follows: a private individual benefited from
aplot of land by virtue of a benefit decision along with a building permit and a settlement decision from the mayor
of Bab El Zouar. However, the governor intervened and issued a decision to demolish the anarchic building
constructed on a plot of state land for which a benefit decision and building permit had been granted to another
person before him. Faced with these contradictory decisions, the minister intervened and cancelled all benefit
decisions and building permits, in addition to halting all construction work and demolishing completed buildings,
and issued a decision to evict the occupants. The Administrative Chamber of the Court of Appeals of Algiers
annulled this decision, but the Council of State intervened and confirmed that all dispositions made by local
communities that are not for the benefit of a public person are considered null and void, and that this nullity is
considered a matter of public order and must be raised ex officio even if the parties do not invoke it (Council of

State decision dated July 1, 2003, No. 006405).

The administrative judge's authority does not stop at suspending the execution of decisions in the urban
planning domain or annulling them, but extends to include other powers within the framework of actions for full
judicial review, given the comprehensive nature of the administrative judge's powers. In this context, the Algerian
Council of State ruled to dissolve an association after proving its involvement in leasing part of a state-owned plot
allocated to it for carrying out its associative activity consisting of equestrian sports to a private party under an
official contract, who then converted it into a summer camp. The judges of the highest administrative judicial
body considered that the association's leasing of a state-owned plot allocated to it within the framework of its
associative activity constitutes an illegal act (Council of State decision dated March 28, 2006, No. 030115). This

decision represents a clear example of the administrative judge's role in protecting state lands.

A review of selected judicial decisions shows that issued in the field of illegally constructed buildings, it
appears that the administrative judge in Algeria does not rely on humanitarian or social considerations that may
be invoked by occupants of informal housing, as these are considered insufficient to legitimize situations contrary
to law. He strictly adheres to applying urban planning rules and providing necessary protection for state lands

from any violation or encroachment, in pursuit of the principle of legality and as a guarantee for state property.
4.2. The Criminal Judge

Criminal courts may intervene when the elements of the offence are established in protecting state lands
and prosecute violators while imposing sanctions upon them, the elements of the crime must be complete,

comprising the legal element, the material element, and the mental element.
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The legal element in crimes committed against state lands is determined pursuant to Articles 17 to 23 of
Law No. 23/18 relating to the protection and preservation of state lands, which established a special

criminalization framework aimed at ensuring effective protection for this category of public property.

Prior to the enactment of this law, the criminal protection prescribed for state lands suffered from
apparent deficiencies based on the principle of legality, which requires that crimes and punishments exist only by
virtue of legal text. Despite the inclusion in the Penal Code of certain related crimes, primarily the crime of trespass
on real estate property, those provisions remained insufficient and unsuitable for deterring increasing attacks on
state property, given their failure to accommodate the specificity of such property or the nature of attacks

perpetrated against it.

The material element varies according to the type of crime committed. Regarding the crime of unlawful
appropriation of state lands, it requires two elements: first, the condition of appropriation, such as cultivating the
land, leasing it, fencing it, or benefiting from it; second, that the trespass occurs on state lands, because if it occurs
on private lands, the provisions relating to the misdemeanor of trespass on others' property would apply (Hafed
& Derriche, 2025). The penalty for this crime reaches ten years in addition to financial fines, with the obligation

for the trespasser to restore the encroached land to its original state at his own expense.

Regarding the crime of constructing buildings or establishing facilities on state lands without legal title,
the material element is fulfilled through the perpetrator's establishment of construction on state-owned land,
regardless of the intended purpose, whether residential, commercial, industrial, or tourist (Hafed & Derriche,
2025).

The legislature prescribes for this act a custodial penalty ranging between seven (7) and twelve (12)
years, aggravated to temporary imprisonment from ten (10) to fifteen (15) years if the trespass is coupled with
disposition of state lands. This disposition often takes the form of sale through customary contracts concluded
outside the legal framework. Given the gravity of these acts and the serious attack they constitute on state property,
the legislature has surrounded them with criminal characterization and emphasized their classification as felonies

due to their serious effects on public order and public funds.

Several cases embodying this pattern of attacks have been brought before criminal courts, where
perpetrators would subdivide state-owned lands, build housing upon them, and then sell them through customary

contracts.

This concerns crimes committed by individuals. In contrast, the Algerian legislature has worked to
establish criminal liability for state land managers and officials for damages resulting from attacks on state lands
due to their collusion, negligence, or refusal to fulfill obligations prescribed in applicable legislation and

regulations.

The legislature has enumerated who constitute state land managers, namely the concerned ministers,

governors, presidents of municipal popular councils, and managers of public institutions and bodies.

Accordingly, it becomes clear that the state has adopted a stricter approach to protecting its lands by
expanding the scope of accountability to include all those proven to have caused harm, whether through collusion,
negligence, or refusal to perform legal duties imposed upon them in applicable legislation and regulations, starting

from local authorities up to the highest levels of central authority, namely the concerned minister.
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This approach represents a precedent in Algerian legislation, as the legislature has never before extended
the scope of criminal accountability with such rigor to include all levels of responsibility, from local managers to

ministers.

The severity of this legislative approach is manifested in the aggravation of penalties to the extent that
they may reach imprisonment for fifteen (15) years in addition to financial fines, reflecting a clear will to deter
any violation of state lands and criminalize any conduct proven to harm them, regardless of the entity or degree

of responsibility from which it emanates.

The material element of these crimes, in addition to the capacity as manager or public official, consists

of:

Negligence or laxity by the manager or public official regarding trespass on state lands. An example is
the failure of the mayor to implement demolition orders. It has occurred that the president of one of the
municipalities of Annaba Province (Al-Bouni Municipality) was arrested, criminally prosecuted, and imprisoned
due to his laxity and negligence in implementing demolition orders at the level of several anarchic neighborhoods

and failure to mobilize public force to execute demolition orders (Dridih, 2025).

Failure to perform or refusal to fulfill obligations imposed on the manager or public official, such as
failure to issue a demolition order by the president of the municipal popular council, who must issue a demolition
order immediately upon establishing the violation (within 8 days from the date of receiving the crime verification

report) regardless of the completion percentage, or by the governor when the mayor fails to do so.

Collusion. An example is the president of one of the municipalities of Algiers issuing benefit decisions
in favor of a person and granting him building permits to establish real estate subdivision on lands classified as
agricultural lands, which resulted in unlawfully changing the agricultural character of these lands. The mayor was
convicted of five years' imprisonment for the crime of abuse of office (K., 2017), noting that Law No. 23/18 had
not yet been issued at that date, which led to judicial prosecution being initiated based on one of the corruption
crimes. Therefore, granting building permits on agricultural plots and converting land use from agricultural to

urban character falls within collusion.

Regarding the mental element, its establishment requires the availability of the elements of knowledge

and intent in all crimes committed against state lands.

Consequently, it can be confirmed that the criminal judge plays a central role in deterring violators and

eliminating the phenomenon of anarchic buildings by imposing punishment on criminals regardless of their status.
4.3. The Civil Judge

Within the framework of legal protection of state lands in Algeria, the civil judge performs a
complementary function alongside the administrative and criminal courts, particularly in disputes concerning the
connection of buildings to public utility networks. This role becomes especially apparent when individuals bring
proceedings seeking to compel distribution companies responsible for electricity, gas, or water supply to connect
their buildings to such networks, notwithstanding that those buildings were erected in breach of the applicable

legal and regulatory rules governing urban planning and land use.
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In this context, the civil judge's function is not confined to ruling on the connection request as such. It
extends to examining the legal status of the property in dispute. Before imposing any obligation on the distribution
company, the judge must satisfy himself that the construction was carried out in accordance with the applicable
urban planning legislation, and that it does not constitute an encroachment on state lands or a violation of planning
and development regulations. This assessment is based on the documents submitted by the parties, principally

building permits, conformity certificates, and any other instruments establishing the planning legality of the

property.
This judicial approach finds its normative foundation in the explicit provisions of Law No. 23/18. Article

8 thereof expressly prohibits the connection of buildings unlawfully erected on state lands to public utility
networks, including roads, water supply, electricity, gas, and sanitation infrastructure. Accordingly, any civil court
order compelling such connection would directly contravene the prohibition laid down by the legislature in that

Article, and would defeat the very purpose for which the legislature enacted it.

French case law has affirmed this approach in a number of decisions, holding that access to public utility
services including connection to electricity networks cannot serve as a means of legitimising urban situations that
are contrary to law. One such case concerned a building erected on agricultural land, where the owner sought an
order compelling the distribution company to effect a temporary connection to the electricity network, invoking
the critical health condition of his spouse and her need for electrically powered medical equipment. The interim
relief judge rejected the application, on the ground that granting it would consolidate an unlawful situation and
encourage non-compliance with planning rules. The judge further held that the requisite urgency was not
established, since the applicant had managed to adapt to the absence of a network connection during the preceding
period and could have taken up residence in another property where such services were available. (European Court

of Human Rights, 2007).

Accordingly, the civil judge, notwithstanding the limited scope of his jurisdiction in comparison with the
administrative and criminal judges, fulfills an important role in the protection of State lands, particularly in matters

relating to the connection of unauthorized constructions to public utility networks.
Conclusion

The findings of this research demonstrate that the legal protection afforded to State lands rests, in essence,
upon the obligation of the administrators of such lands to activate the various legal mechanisms available to
address encroachments thereon. Nevertheless, the legal provisions currently in force remain inadequate to achieve
effective protection, owing to a series of factors, foremost among which are the failure to resolve the legal status
of lands affected by encroachment and the absence of a modern system for the digitization and updating of real
estate data pertaining to State property. These deficiencies constitute factors contributing to the exacerbation of
the encroachment phenomenon, particularly in the domain of agricultural holdings and unauthorized construction,
where practical obstacles recur and the fragility of monitoring and enforcement mechanisms becomes apparent.
Furthermore, there exists a pressing need to develop procedures for the issuance of legal permits through the
adoption of digital licensing and the simplifying procedures, in a manner that ensures transparency, reduces
opportunities for manipulation, and enhances the effectiveness of preventive measures against encroachment upon

State lands.
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