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Editorden/ Editorial

Dear readers, here we are with another issue of The Journal of Theological
Academia, the Official Journal of the Faculty of Divinity, Gaziantep University.
This issue focused on the relationship between migration and religion, and the
subject of the fourth issue has been determined as “Migration and Religion”.

History of humanity also reflects a history of migration. Migrations that
sometimes take place optionally or compulsorily mean the replacement regarding
the socio-cultural habitus of different human groups. The issue of migration is in
the agenda of Turkey due to the current state in Syria. The mass movements in the
Middle East, which are called as Arab Spring and which have significantly
changed the political and social pattern of many countries, have also affected Syria.
The safety of life and property disappeared after the reactions against the
oppressive regime in Syria reached another level with revolts and conflicts in 2011,
which forced people to migrate to other countries. These migration activities also
affected Turkey, with which Syria has important historical, cultural, and social ties.
These migration waves which have started suddenly and have been increasing
every passing day have brought millions of people in years. According to the data
of the Directorate General of Migration Management, the number of Syrian
refugees in Turkey was 2,814,613 as of December 2016.

The provinces affected by the migration the most are those close to the
border of Syria. Cities such as Kilis, Gaziantep, Sanlurfa, and Hatay are the
provinces that have been demographically, socially, financially, religiously, and
politically affected the most. Therefore, it is clear that the residence of Syrian
refugees in Turkey causes multi-dimensional experiences and actions for both
the domestic people and refugees. One of these experiences between these
people is certainly based on the interaction between the religious concepts and
religious lifestyles. Efforts have been made through the studies and interviews
with Syrian and Turkish people to present the approaches of Syrian refugees in
Turkey, who have been living in the country for more than five years, toward
the religious concepts in Turkey, and the points where these people go along or
differ from one another. These interviews are important as they directly
provide us data regarding the migration and religious literature. Syrian
refugees’ social and economic experiences are among the subjects examined in
the journal. Moreover, book reviews are the other sections enriching this issue. I
hope these studies contribute to the relevant literature.



Once again, I would like to extend my gratitude to the editorial board,
publishing advisory board, authors and reviewers of articles, and the crews of
publication, publishing, and distribution for their great support in forming and
publishing this issue.

Sincerely yours.

Asst. Prof. Dr. Mahmut KAYA
Department of Sociology, Faculty of
Science and Letters, Harran University
Issue Editor
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Suriyeli Go¢menler ve Dini Hayat: Uyum, Karsilasma, Benzesme: Gaziantep Ornegi 2

Religious life in Turkey in terms of its differences and similarities with their religious life,
post migration interactions and refugees’ integration processes are questioned. In this study
it is aimed to determine similarities and differences of religious life and the role of religion
during integration proccess of two different societies sharing mutual beliefs. The article is
important in order to emerge the role and impact of religion for social integration, to observe
different interpretations of religion in different societies, and to form a better communication
between two societies. Qualitative methodology and interview method are used in this
study. In that sense, data of the study came from interviews held with Syrian refugees and
their micro-sociological level experiences. It is conculuded that religion is differentiated
among different societies in tems of meaning and practice.

Keywords: Syria, refugees, Syrian immigrants, religious life, piety

Giris

2011'de Arap diinyasinda baslayan halk hareketleriyle birlikte Suriye’de halk
kitlesel gosteriler diizenleyerek Baas rejiminden reform talebinde bulunmaya
bagladi. Suriye halky, tilkedeki sikiyonetim uygulamasinm kaldirilmasini, bireysel
haklarin genisletilmesini, gelir dagiliminda adaletin tesisini ve iktidardaki Baas
Partisi’'nin giictiniin simirlandirilmasimi istemekteydi. Esed rejimi ise, halkin bu
taleplerine karsi, Baas Partisi'nin tekelini sona erdirecek koklii bir reform
gerceklestirmek yerine, yasal gergevede simirli bazi diizenlemeler yaptt ve {ilke
geneline yayilan genis halk gosterilerini silahli kuvvet kullanarak bastirmaya
¢alistt.! Bu durum Suriye’de Esed rejimi ile muhalefet hareketi arasinda i¢ savasa
neden oldu. I¢ savag dolayisiyla milyonlarca Suriye vatandast komsu iilkelere
siginmak zorunda kaldi. Suriye krizi sadece Suriye ile simrh kalmadi, bolgesel ve
kiiresel Olgekte problemlere ve anlagmazliklara da neden oldu. Suriye krizi,
Tiirkiye'yi basta siginmacilar meselesi olmak iizere dogrudan dogru etkiledi.
Tiirkiye’ye milyonlarca Suriyeli siginmacinin giris yapmasina yol agan kriz, Tiirk
toplumunu ve siyasi otoriteyi ciddi bir sorunla kars1 karsiya birakt.

Birlesmis Milletler(BM) Miilteciler Yiiksek Komiserliginin agikladigi son
miilteci bilgilerine gore, Suriye'deki savas dolayisiyla 7 milyon 600 bin Suriyeli
evlerini terk edip iilke iginde baska bir bolgeye kagmak zorunda kaldi. Yine BM
Miilteciler Yiiksek Komiserligi'nin agikladigr son miilteci bilgilerine gore savas
ylziinden Suriye’yi terk edenlerin sayis1 4 milyon 185 bini gecti. Suriye vatandasi ig
savas nedeniyle tilkelerini terk ederek Tiirkiye, Liibnan, Urdiin, Irak gibi komsu
iilkelere ve hatta Avrupa’ya siginmis bulunmaktadir. Suriye'nin glineydeki
komsusu Liibnan'da 1 milyon 78 bin, Urdiin'de ise 628 binden fazla miilteci
bulunuyor. Bu {ilkeler igerisinde en fazla siginmact barindiran iilke Tiirkiye’dir.2

1 Atilla Sandikli, Ali Semin (Hazirlayanlar), Biittin Boyutlanyla Suriye Krizi ve Tirkiye (Bilge
Adamlar Kurulu Raporuj, Bilgesam Yayinlar, Istanbul 2012, s.1.

2 http:/ /www.aljazeera.com.tr /haber/suriveli-multecilerin-savisi-4-milyon-185-bine-ulasti,
(erigsim: 20.03.2016). Ayrica bakiniz: http: / /www.goc.gov.tr/icerik6 /gecici-korumamiz-
altindaki-suriyeliler 409_558 560 icerik
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Icisleri Bakanlhigt Gog Idaresi Genel Miidiirliigli, 2016 yilinin Ocak ayinda,
Tiirkiye’de 2 milyon 255 bin 299 kayith Suriyeli bulundugunu ve bunlarin 279 bin
574’tiniin kamplarda kaldigini, BM verilerine gire, Avrupa iilkelerinde 813 bin 599
Suriyeli oldugunu acikladi. Yapilan agiklamaya gore, en fazla Suriyeli Sanliurfa,
Hatay, Istanbul ve Gaziantep’te bulunmaktadir.? Resmi verilere gore 2,5 Milyonun
tizerinde Suriyeli siginmaciya ev sahipligi yapan Tiirkiye AFAD (Afet ve Acil
Durum Yonetimi Bagkanlig1) koordinasyonuyla siginmacilarin barinma, yiyecek,
saglik, giivenlik, egitim, haberlesme ve bankacilik gibi insani yardim ihtiyaglarim
karsilamaktadir. AFAD'1n 14 Mart 2016 tarihinde yaptig1 agiklamaya gore Hatay,
Gaziantep, Kilis, Sanliurfa, Kahramanmaras gibi Tiirkiye'nin ¢esitli illerinde
bulunan ¢adirkent ve konteynerkent gibi barinma merkezlerinde bulunan Suriyeli
siginmaci sayist 272.013'tiir.* Gaziantep’te barinma merkezlerinde buluna Suriyeli
sayist ise 49.905tir.s Gaziantep sehri, ¢adirkent ve konteynerkentlerde barinan
Suriyeli siginmacilarin yam sira, yiliz binlerce Suriyeli miilteci agirlamaktadir.
Sanliurfa’da 356.390, Hatay'da 341.174 ve Istanbul’da 305.067 Suriyeli siginmact
bulunmaktadir. Bu illerden sonra 277.905 kisi ile en fazla siginmaci barindiran il
Gaziantep'tir.

5 yilt askin bir siiredir Tiirkiye’de bulunan, sayilari her gegen giin artan
Suriyeli siginmacilar ve 270 binin {izerinde Suriyeli gd¢men barindiran Gaziantep
sehri bu agidan dikkat ¢ekmektedir. Suriyeli go¢menler bir¢gok agidan
arastirmacilarin ilgi odagi olmaktadir. Suriyeli gogmenlerin dini alg1 ve yasayislari,
Tiirkiye’deki dini hayat ile onlarin dini hayat! arasindaki farkliliklar, benzerlikler,
go¢ sonrasi ortaya gikan etkilesim ve gogmenlerin uyum siirecinde dinin rolii gibi
konular da ayrica merak konusudur.” Bu makalede, bu konular {izerinde
sorgulamalarda bulunulmaktadir. Arastirma evreni olarak Gaziantep’te bulunan
Suriyeli Siinni Miisliiman siginmacilar belirlenmistir. Calismada, Suriyeli
miilteciler i¢inde siinni Miisliimanlarin tercih edilmesinin nedeni, Suriye halkimn
gogunlugunu olusturmalaridir. Suriye’de savas Oncesi baslica dini gruplar su
sekildedir: %74 Stinni, %12 Nusayri, %10 Hiristiyan, %3 Diirzi.8 Goriildiigii gibi
Suriye halkimin ¢ogunlugunu Siinni Miisliimanlar teskil etmektedirler.

Bu makalede “genel olarak ortak bir dine, Islam dinine mensup her iki halkin dini
anlayig ve yasayislarmda farkhiliklar soz konusu mudur?’, ‘farkliliklar soz konusu ise hangi
hususlarda goriilmektedir?’, ‘bes willik bir siirecte dini yasayista bir benzesme ortaya

3 http:/ /www.posta.com.tr/turkive /HaberDetay /Iste-Turkive-deki-son-kayvitli-Suriveli-sayisi--
Ocak-2016-.htm?ArticlelD=321871, (erisim: 20.03.2016)

4 https: / /www.afad.gov.tr/TR/IcerikDetay1.aspx?ID=16&lcerikID=848, (erisim: 20.03.2016)

5 https:/ /www.afad.gov.tr/TR/IcerikDetay1.aspx?ID=16&lcerikID=848, (erisim: 20.03.2016)

¢ http: / /www.sondevir.com /rapor-arastirma /456276 / turkivede-hangi-sehirde-kac-suriyeli-
multeci-yasiyor , (erigsim: 20.03.2016)

7 Din, “ona inananlarla kutsal arasinda kurulan bag (Glnay, 1999: s.70)”, dindarhk “bir
kiginin mensubu oldugu dine ait inang, ibadet ve sembollere iligkin kabul, yogunlasma ve
mesgul olma derecesidir (Kurt, 2009: 2)”. Dini hayat ise dinin etkilerinin birey ve toplum
lizerindeki yansimalaridir.

& Birol Akglin, Suriye Krizi'nde Bélgesel ve Kiiresel Aktérler (Perspektifler, Sorunlar ve Céziim
Onerilerij, Sosyolojik Diislince Enstitiisii Analiz, Haziran 2012, s.4.
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ctkmakta midw?” ‘farkliliklar iki toplum arasinda herhangi bir soruna doniismekte midir?’,
‘gocmenlerin dini hayatta karsilastiklart problemler bulunmakta mudir?” seklindeki
sorular cevaplanmaya c¢alisilmaktadir. Bu makalede, iki farkli kiiltiiriin, sahip
olduklart ortak inanglan ile ilgili anlayis ve yasayislarinda hangi hususlarda
farklilastig1 ve dinin iki toplumun uyum siirecindeki rolii ortaya konulmaya gayret
edilmektedir. Makalenin, Suriyeli gdgmenlerin dini hayatlariyla ilgili daha saglikli
degerlendirmelere katki sunmasi beklenmektedir. Boylelikle Suriyeli gdgmenler ile
daha dogru bir iliski kurulmasma da yardimar olabilir. Veriler Suriyeli gdgmenlerle
yapilan miilakatlara, onlarin mikro-sosyolojik diizeyde yasadiklari deneyimlerine
dayanmaktadir. Arastirmada yontem olarak nitel ydontem benimsenmis ve miilakat
teknigi kullamilmistir. Bu baglamda literatiir taramasi ve Suriyeli siginmacilardan
12 kisi ile gerek dogrudan ve gerekse tercliman araciligiyla 2016 yilinin Mart ve
Nisan aylarinda yari yapilandirilmis goriisme formu™ kullanilarak derinlemesine
goriismeler ile veri setleri olusturulmus ve elde edilen bulgular analiz edilmistir.
Elde edilen verilen tekrarlanmas: dolayisiyla daha fazla kisi ile goriigiilme gerek
duyulmamustir. Dini  hayat ile ilgili daha dogru degerlendirmelerde
bulunabilecegini diisiindiigiimiiz Gaziantep Ilahiyat Fakiiltesinde okutman olarak
gorev yapan Suriyeli hocalarla ve yine aym fakiiltede dgrenim godrmekte olan
Suriyeli 6grencilerle goriisiilmiistiir. Ayrica Suriyeli miiltecilerin kurduklar1 dernek
yetkilileri ve tesadiifi olarak segilmis halktan kimselerle miilakat yapilmustir.
Suriyeli gb¢menlerle yapilan miilakatlarin yan sira Suriyelilerin dini hayatlarim
daha yakindan gbzleme imkanina sahip Tiirklerle de soylesiler yapilmustir.

Resmi verilere gore 2,5 milyonu agan Suriyeli siginmacilarin asmasi gereken
birgok problemle birlikte yeni topluma ve bu toplumunun kiiltiirtine, yasam
bigimine de ayak uydurmasi gerekmektedir. Tki farkli toplumun ¢atismadan, uyum
igerisinde yasamast her iki topluluk igin de hayati &neme haizdir. ki toplumun bir
arada, ahenk igerisinde yasayabilmesi Tiirkiye Devleti ve emniyeti agisindan da son
derece onemlidir.

A. Teorik Cerceve
1. Kiiltiir ve Din

Kiiltiir ile ilgili ¢ok g¢esitli tanumlarla karsilasmak miimkiin. Ornegin
Zgymunt Bauman kiiltiirli “bir diizen yaratmak ve onu korumak, diizeni bozan ve bu
diizen acisindan kaos goriinen her seyle miicadele etmek” seklinde tanimlayarak
kiiltiirtin toplum igin diizen temin edici yOniine dikkat ceker. Ayrica kiiltiir
“varhigrmzin yapisi(iligkilerini) belirleyen, sosyal bir siirecle ogrendigimiz wygulama ve
inanglarin, maddi ve manevi ogelerin birligi” ya da “bir toplumun iiyesi olarak,
insanoglunun 0grendigi(kazandigr) bilgi, sanat, gelenek-gorenck ve benzeri yetenek, beceri

* Miilakat formu makalenin sonuna eklenmistir.
9 Zygmunt Bauman, Sosyolojik Diistinmek, cev. Abdullah Yilmaz, Ayrinti Yayinlar, Istanbul
2013, s.161.



Tlahiyat Akademi Dergisi 5

ve aliskanliklar icine alan karmasik bir biitiin”1° seklinde tanimlanabilmektedir. Johann
Gottfried Herder kiiltlirii “grup iiyelerini ortak, otantik yasam tarzlarina sahip ahenkli
topluluklar iginde birlestiren”™ bir faktor olarak ele alir. Bu tanimlarda gbze garpan
nokta ise kiiltiiriin bir topluma, topluluga ait niteligidir. Kiiltiirin bu 6zelligi onu
toplumlar arasinda ayirt edici bir 6ge olarak 6ne gikarmaktadir.

Kiiltiiriin sekillenmesinde toplumun iginde bulundugu kosullar énemli rol
oynar. Ancak kiiltiir sadece maddi yasam kosullarinin sonucu degildir. Kiiltiirtin
onemli belirleyici unsurlardan biri de manevi unsur yani toplumun inancidir.
Cilinkil din hem bireysel hem de toplumsal diizlemde etkilidir. Din bireyin kendi
varolusunu ve iginde bulundugu evreni anlamlandirmanm ve bireyin ig
diinyasinda belirli bir teslimiyetin araci, toplumsal diizlemde ise toplum
iligkilerinin, toplumsal davranislarin sekillenmesinde, kurumlarm ortaya
¢itkmasinda dnemli bir etkendir. Dolayisiyla din iginde bulundugu toplumu etkiler,
sekillendirir. Dini sahadaki degismeler kiiltiiriin diger alanlarinda da degisime
neden olur.? Bu baglamda Max Weber, kapitalist ekonominin dogusunda dinin
roliinii ortaya koyarak dini degerlerin toplumsal yasamda ve kiiltiirel degisimlerde
Onemli bir faktor olabildigini belirtir.3

Din farkl sekillerde kendisini ortaya koyar. Teorik boyutunu inangla, pratik
yoniinii ibadetlerle ve sosyolojik niteligini ise dini cemaat ile agiga vurur. Bir dinin,
bir inancin kendi varligin1 devam ettirebilmesi sosyal iliskiler kurabilmesi ve
gelistirebilmesiyle miimkiin olabilir'%. Aksi halde o din kendini yok olmaya
mahk{im eder. Sosyal iligkiler kurmas: ve gelistirmesi yonii itibariyle din toplum
yasamini etkileyen 6nemli bir kurumdur.

Dinin toplumda degisik islevleri bulunmaktadir. Din, bir yandan insanlara
icinde bulunduklan diinyay1 ozel “gozliik”lerle gormeyi saglayacak kavramsal
perspektif sunarken, diger yandan toplumsal yap1 unsurlarinin korunmasi gorevini
ifa etmektedir.’ Din degisik islev ve boyutlartyla hem bireyin ve hem de toplumun
yasamunda etkili bir faktdr olarak dikkat ¢ekmektedir. Onun toplum {iizerindeki
etkileri farkhh boyut ve diizlemlerde gorebilmektedir. Bireyin ve toplumun
yasamina yakindan bakildiginda dzellikle bireyin gecis donemlerinin dini inang ve
uygulamalarla gevrili oldugu goriiliir. Hayatin baslangici olan dogum ve sonu olan
oliim bunlar arasinda en dnemlileridir. Yeni dogan g¢ocuga verilen isim, ismin

10 Bozkurt Giiveng, Insan ve Kiiltiir, Remzi Kitabevi, Ankara 2005, s.100, 101.

11 Watt Waggoner, “Kultiir ve Din”, ¢cev. Mustafa Arslan, icinde: Din Sosyolojisi Kuram ve
Yéntem, der. Peter B. Clarke, Ankara 2012, s. 341.

12 Mimtaz Turhan, Kulittir Degismeleri (Sosyal Psikoloji Bakimindan Bir Tetkik), Camlica
Yayinlar, Istanbul 2002, s. 86.

13 Max Weber, Protestan Ahlak: ve Kapitalizmin Ruhu, ¢cev. Zeynep Gurata, Ayra¢ Yaymnlari,
Ankara 2005.

14 Joachim Wach, Din Sosyolojisi, cev. Unver Giinay, Marmara Universitesi {lahiyat Fakiiltesi
Yaymnlari, Istanbul 1995, s. 54.

15 Serif Mardin, Din ve Ideoloji, [letigim Yayinlari, Istanbul 2004, s. 66.
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konulma sekli dinin etkileri altindadir. Isim kiiltiiri olarak nitelenen bu
uygulamada din faktorii daha gok dne ¢ikmaktadir.16

Onemli gecis asamalarinda din etkili olabildigi gibi giindelik siradan
hayattimizda da dinin etkileri hissedilebilmektedir. Din giindelik hayatimizda
yeme-igme gibi siradan davranislarimizdan ekonomik faaliyetlerimize, hangi
meslekleri yapip yapmayacaklarimiza ve hatta siyasi tercihlerimize kadar, ¢alisma
kogullarimizdan zamam tanzimimize kadar, giindelik konusma dilimizden
edebiyat ve sanatimiza kadar etkili olabilmektedir.

Dinlerin toplum tizerindeki etkileri bir¢ok boyutta goriilebilmektedir. Dinler,
emir ve yasaklariyla toplumlarda dnemli degisme ve gelismelere yol agmiglardir.
Pek c¢ok Kkiiltlirel kurum dinin gerektirdigi bigimde yasayabilme c¢abasinin
sonucunda ortaya ¢ikmistir. Bu ¢abalar, mimari, edebiyat, musiki, siir ve benzeri
sanatlar1 da gelistirmistir. Hatta bilimin gelismesinde bir¢ok dini veri bir hipotez
gorevi ifa etmistir. Ornegin dini torenlerin belli zamanlarda yapilmasi geregi
takvimi zorunlu kilmus, bu durum gok cisimlerinin gdzlemlenmesini tegvik
etmigtir.’”

Hangi insan ya da toplum olursa olsun, yeni dini 6gretiyle bulustugunda din
ile kiiltiir arasinda karsilikli etkilesim kagimilmazdir. Din ile kiiltiir bir araya
geldiginde diger bir ifadeyle din bir kiiltiire dahil oldugunda, onu kendi temel
degerleri dogrultusunda doniistiirmek ve kendi Ogretilerine gore yeniden
diizenlemek ve bigimlendirmek ister. Ancak her insan ve toplumun kendine has
kiiltiirel bir yapist oldugu igin dinin kiiltiir ile kargsilasmasinda insandan insana,
toplumdan topluma farkliliklar dogmaktadir. Dini hayatin bireyden bireye veya
toplumdan topluma farkhilagmasi dinle ilgili anlama, algilama ve biitiinlesmeyle
ilgili bir durumdur. Ciinkii her insan ya da toplum kendi Kkiiltiir yapist
dogrultusunda dini anlamaya ve uygulamaya gayret eder. Bu asamada dinin anlam
ve Onemini kabullenme de dine baghligi etkilemektedir. Din ile toplumun
karsilasmasinda bir etkilesim yasanmaktadir. Bu etkilesim de tek boyutlu ve tek
diize bir iliski olmaktan ¢ok dinin dgretileri ile kiiltiirel yapimn 6zellikleri dahilinde
degisen bir etkilesimdir. Dolayisiyla her toplumun dini hayati hem kendi iginde
farkliliklar gdstermekte hem de diger toplumlara gore farliliklar arz etmektedir.®

Din ile kiiltirtin karsilikli iligkileri, giindelik hayatta agik olarak
goriilebilmektedir. Bir taraftan din kiiltiirii etkileyip dontistiirtirken, diger taraftan
kiiltiir de, i¢inden cikan veya icinde hayat bulan dini degisik sekillerde etkiler.
Ancak burada dinin tamamen kiiltiiriin bir sonucu oldugu veya aksine kiiltiirti
biitiiniiyle donitistiirdiigii seklinde yanlis bir anlayisa diisiilmemelidir. Kiiltliriin

16 Vejdi Bilgin, “Din ve Kultiur”, icinde: Din Sosyolojisi, editér: Mehmet Bayyigit, Palet Yayinlari,
Konya 2013, s. 109.

7 Mustafa Aydin, Sistematik Din Sosyolojisi, Agiimkitap Pmar Yaymlar, Istanbul 2014, s.
122.

18 Ali Akdogan, “Ktiltiir ve Din”, icinde: Din Sosyolojisi El Kitab, editorler: Niyazi Akytiz, Thsan
Capcioglu, Grafiker Yayinlari, Ankara 2012, s. 448.
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korunmasinda, nesilden nesile aktarilmasinda, yeni bir bigim kazanmasinda din
muhafaza edici, megrtilastirici, degistirici, yenileyici boyutlariyla islevseldir. Kiiltiir
de dinin gerek algilanmasinda ve yorumlanmasinda ve gerekse hem tecriibe edilip
davraniglara dokiilmesinde ve hem de bir inan¢ ve anlayis haline gelmesinde,
toplumda yayginlik kazanmasinda etkili olmaktaduir.??

Dinin, toplumun sahip oldugu kiiltiirel dokudan etkilenmesi dolayisiyla ayni
dinin farkli toplumlara 6zgii degisik bigimleriyle karsilasilabilmektedir. Mesela
ayni Islam dini igin, Emevilerle Abbasiler arasinda, kuzey Afrika’min Miisliiman
Berberi devletleriyle, Sudan kralligi ve Osmanli imparatorlugu arasinda veya bir
yandan giliniimiiz Suriye’si ve Misir, diger yandan Afganistan ve Suudi Arabistan
krallign arasinda; bu dinin en saf gekliyle gelmis oldugu iilkeler, devirler ve bir
azinlik igerisinde veya karma bir durumda ortaya ¢ktigi halklar arasinda
farkliliklar s6z konusu olabilmektedir.?

Higbir din, ortaya qktgr zamandaki algi ve tezahiiriinii siirdiiremez.
Zamanla sosyo-kiiltiirel kosullarin degismesi neticesinde dinlerin yansimalarinda
da farkliliklar ortaya cikar. fslam dini icin de benzer durum sdz konusudur.
Islamiyet'in, iginde dogdugu toplumun sinirlarinin digima tagsmasi sonucu, Iran,
Afrika, Tiirk diinyas;, Hindistan ve Uzak Dogu'da olusan dini-kiiltiirel
farklilasmalar, bu durumun Islam diinyasindaki tezahiirleri olarak
degerlendirilebilir. Ornegin, Islam’m Afrika’da yerel kiiltiir ve gelenekler 1smminda
yeniden yorumlandig1 ve bir tiir Afrikalilastigi yorumlar:t yapilmaktadir.2! Bu
gercevede kiiltiiriin, dinin gesitli sekillerde algilanmasinda ve yorumlanmasinda
Onemli bir etkisi oldugu sdylenebilir. Bir din igerisinde farkli din yorumlarinin,
mezheplerin, cemaat ve gruplarin, firkalarin ortaya gitkmasinda kiiltiiriin biiytik
rolii bulunmaktadir. Bu nedenle tarihsel ve sosyo-kiiltiirel bir fenomen olarak Islam
dininin ¢esitli mezhep, firka, grup, cemaat ve tarikatlar geklinde algilanip
yaganmasi, Islam dininin, toplumlarin kiiltiirlerinin etkisine agik yoniine
gostermektedir.22 fslam dini iginde farkli anlayis ve yoruma 6rnek olarak Kerbela
merasimleri verilebilir. Kerbela merasimleri Siinni diinyada kutlanmiyorken $ii
Islam diinyasinda yogun olarak kutlanabilmektedir. Bir dinin sosyal tezahiirleri
sadece farkli toplum ve Kkiiltiirlerde degil ayni toplum iginde farkli yerlesim
bolgelerine, meslek alanlarina, ekonomik duruma gore de farklilasabilmektedir.?

Dinin, dogdugu veya daha sonradan déhil oldugu herhangi bir sosyo-
kiiltiirel yapidan bagimsiz oldugu sdylenemez. Din gerek ortaya ¢ikisinda gerekse
de gelisiminde gevresel sartlardan bir sekilde etkilenmektedir. Bugilin var olan
higbir dinin, kurucu peygamberin donemiyle ayni oldugu iddia edilemez. Ciinkii

19 Ejder Okumus, “Toplum Baglaminda Din-Ktltir Etkilesimi”, Turkish Studies, Volume 11/7
Spring, Ankara 2016, s. 275.

20 Aydin, Sistematik Din Sosyolojisi, s. 129.

21 Arif Korkmaz, “Go¢ ve Din”, icinde: Din Sosyolojisi, editér: Mehmet Bayyigit, Palet Yayinlar,
Konya 2013, s. 355.

22 Okumus, “Toplum Baglaminda Din-Kultiir Etkilegimi”, s. 277.

23 Max Weber, Din Sosyolojisi, cev. Latif Boyaci, Yarin Yayinlari, Istanbul 2012.
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her seyden once dinin kutsal metinlerinin ve uygulamalarimin her zaman igin farkl
yorumlar: sdz konusu olmaktadir. Diger taraftan ise dinler farkl gevresel sartlara
veya problemlere ¢oztimler {iretebilmek igin bu kosullara bir Olglide uyum
gostermektedirler.2

2. Gog ve Din

Gog, bireyler veya toplumlarin zorunlu veya goniillii olarak bulunduklari
alam terk edip baska bir cografi alana tasinmalari, ¢evre degistirmeleri eylemidir.
Gog tilke sinurlan iginde gergeklesebilecegi gibi {ilke siurlarinin disina dogru da
gerceklesebilir. Ayrica gog¢ kalici, uzun veya kisa siireli olabilir.% Gog ile ilgili
dikkat ¢eken durum, gogiin basit bir yer degistirme eylemi olmay1p sosyo-kiiltiirel
bir anlamu igermesi, bireyin ve toplumun hayatinda etkilere yol agmasidir. Gog
gerek bireyin ve gerekse de toplumun sosyal diinyalarinin degismesine neden olur.

Gog olgusu her seyden Once toplumsal bir degisim siireci olarak beraberinde
sosyal, ekonomik ve siyasal birtakim sorunlara da yol agmaktadir. Her ne kadar gog
eden insanlar daha iyi bir yarmn, daha iyi bir yasam standardina ulagsma
arzusundalarsa da ¢ozmeleri gereken birtakim problemler stz konusudur. Aslinda
go¢, gocmenlerin daha Once yasadiklar: yerle ilgili sorunlarina kars: tirettikleri
¢ozlimdiir. Ancak bu ¢dziim eylemi gi¢ edilen yerlerde yeni sorunlara neden
olmaktadir. Ozellikle zorunluluktan kaynaklanan ve toplu olarak gergeklesen dig
gd¢ neticesinde dil, mesken, is problemleri ortaya ¢ikmaktadir. Tlerleyen siiregte
gocmenlerin ayrica egitim ihtiyaglarimin  karsilanmasi, iki farkli toplumun
kargilasmasindan dogan kiiltiirel uyum sorununun asilmasi gerekmektedir. Bu
agidan gog lizerine dikkatle durulmasi gereken kendi i¢inde pek ¢ok sorunu tasiyan
bir olgudur.

Gog sadece bir niifus hareketliligi degildir. Go¢ aym1 zamanda yasam
bigimlerinin, inan¢ ve uygulamalarm yeni yerlere tasinmasidir. Bu gergevede her
kiilttir, iginde dogup sekillendigi cografi simirlarin tesine gectigi andan itibaren
yeni sartlarla karsilasir. Onceki yasam sekli bir yandan yeni kosullar igerisinde
stirdiirlilmeye calisilirken ote yandan yeni sartlara da uyum saglamasi
gerckmektedir. Bu durumda gog sosyal degisimin dnemli bir faktorii olarak ortaya
¢ikar. Gog siirecinde bireyin veya toplumun degisimi kagimilmazdr.

Gog ile ortaya ¢ikan toplumsal degisim bir yerde kag¢imilmaz bir siireg olarak
goriiliirken diger taraftan go¢ ile bireyin kendi kiiltiiriinii elestiri siizgecine tabi
tutmasindan da kaynaklanabilir. Gog siirecinin sonuglarindan biri olarak kiiltiirel
karsilasmalar, ¢ogu zaman kiiltiirel elestiri siirecini de igerir. Cok farklh kiiltiirler,
gelenekler, inanglar ve dolayisiyla ‘dogru’ ve ‘yanlig’larla karsilasilan birey ve
topluluklarm, kendi kiiltiirlerine kars1 daha elegtirel ve hatta sorgulayict bir tavir

24 Bilgin, “Din ve Kultur”, s. 125.
25 Cemal Yalgin, Gé¢ Sosyolojisi, An1 Yayincilik, Ankara 2004.
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ortaya koymalar1 ihtimal dis1 bir durum degildir. Gérece homojen bir toplumda
“biz bize” iken elegtirilmeyen pek ¢ok ayrinti, daha heterojen bir toplumsal
ortamda “ele karisinca” dikkat geker ve hatta belki heniiz yeni fark edilir duruma
gelmektedir. Ne var ki, bu fark ve dikkat etme siireci, kimi zaman sorgulama
stirecine de doniisebilmekte, buna paralel olarak, geleneksel egilim ve formlarla
zitlasma ve ¢atisma yasanabilmektedir. Sonugta “eski’ kiiltiir ve inanglar agsindan
‘olumlu’ olarak degerlendirilmesi pek de miimkiin olmayan bir durum ortaya
gikabilmektedir.2

Gog stirecinde insanlarin zihniyet ve davraniglariyla sosyo-kiiltiirel hayatin
genelinde degisme ve farklilasmalar ortaya ¢ikar. Gogmenin onceki yasam
evreniyle goctiikleri yeni yerdeki mevcut kiiltiir arasinda bir etkilesim, uyum ve
catisma siiregleri gelisir. Gog, sadece mekénsal anlamda bir niifus hareketi olmay1p,
aym zamanda yer degistiren kesimlerin kiiltiirel etkilesimlerini kapsayan bir sosyal
harekettir. Go¢ eden birey veya toplum sadece fiziksel degil, psiko-sosyal ve
kiiltiirel diinyalar arasinda da bir etkilesim ve gegis yasamaktadir. Gog¢ edenler
genis bir kitleyi olusturdugu zaman, hem gi¢menler hem de gog edilen toplumsal
gevre bu durumdan karsilikli olarak etkilenmektedir. Bu gergevede gogiin birey ve
toplum hayatindan yol actif1 etkilesim dikkat ¢ekmektedir.?” Bu siiregte dikkat
geken bir diger olgu da dindir. Gog siirecinde go¢menlerin dindarhklarinda
degisim yasanabilmektedir. Ortaya ¢ikan degisimin yonii olumlu veya olumsuz
olarak farkhlagabilmekle birlikte birey veya toplumun temel yapismun
korunmasinda ve yasanan gerilimin yatistirilmasmda din 6nemli bir rol
oynayabilmektedir.

Gog ile yeni bir topluma girildiginde, bu siiregte din, referans kaybina bir
cevap olarak ortaya ¢ikmakta ve toplumsal bag korumaktadir. Din, yabana bir
toplumda zor durumda kalan bir etnik kiiltiiriin korunmasina dikkat ¢gekmekte ve
olusturdugu cemaat vyapisiyla adeta bir dayamisma merkezi konumuna
gelmektedir. Boylelikle din, gd¢menlerin, yabanct bir diinyada yer edinme ve
tutunma ¢abalarinda aidiyet, gelenek ve degerler sistemine bagh bir kiiltiir adacig:
olusturmaktadir. Gogilin pargalayict etkilerine maruz kalan kimi gog¢men
topluluklar, bu dagilmishg dinin birlestirici glicline sarilarak asmaya gayret
ederler.® Gog¢menin daha Once yasamadigl, karsilasmadigr glivensizliklerin,
belirsizliklerin ve risklerin bertaraf edilmesi, dinin sundugu alternatif yorumlar ve
cemaatlesme imkénlariyla miimkiin hale gelir. Bir giivenlik ve anlam sistemi
kaynag1 olarak din, gO¢menlerin yeni hayatlarinda karsilastiklar1 giincel
sorunlarina karsi birey igin kutsal, korunakl: bir alan olusturur.? Boylelikle din gog
stirecinde gd¢menlerin yeni yasam alanlarinda tutunabilme ¢abalarinda énemli bir

26 Korkmaz, “Goé¢ ve Din”, s. 367, 368.

27 Celaleddin Celik, “Gé¢, Kentlesme ve Din”, icinde: Din Sosyolojisi El Kitabt, editorler: Niyazi
Akytiz, Thsan Capcioglu, Grafiker Yayinlari, Ankara 2012, s. 298.

28 Korkmaz, “Gé¢ ve Din”, s. 355, 360.

29 Celik, “Goé¢, Kentlesme ve Din”, s. 305, 306.
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referans olarak islev goriir. Dagilmis birey veya toplulugu kendi etrafinda bir birlik
olusturmada ekili bir faktor olarak belirir.

Din, go¢men gruplarin yeni ¢evrelerde etno-dini kimliklerini yeniden
iiretmek ve zor, gogunlukla da tehditkédr bir ¢evrede var olma gabalarmma uyum
saglamak igin kullandiklart en Onemli kaynaklar arasinda yer alir.®® Bununla
birlikte gogmen grubun din algilarinda ve pratiklerinde birtakim degismeler de
gozlemlenir. Dindar gogmenler dini inang ve uygulamalarmi sadece &nceki
yerlesim yerlerinden yeni bir yere aktarmaz, ayrnu zamanda bu inang ve
uygulamalar, yeni bir yerde yasamanin bir sonucu olarak mevcut durumdan
etkilenerek bir sekilde degisir; boylece, gd¢gmenlerin dini yapilar yerli bir nitelik de
kazanir.3!

Gog olgusu bireyi, kisisel zihniyet, tutum ve davranislarindan, kiiltiirel
hayatina kadar ¢ok genis kapsaml bir etkilesimle karst karsiya birakir. Bu siirecte
degisimin etkilerine maruz kalan bir diger olgu da din algis1 ve dindarliktir. Zira
dindarlik kiiltiirel ¢evrenin degismesiyle birlikte degisime ugrar. Ciinkii dindarlik
ve dini yasays, toplumsal etkilesime aciktir. Diger bir ifadeyle din yorumu ve
dindarlik, sosyo-kiiltiirel iliski ve siireglere bagh olarak degiskenlik 6zelligine
sahiptir.3

Gog¢ ve din/dindarlik siiregleri arasindaki etkilesimin olumlu veya olumsuz
yoniiyle diger agidan niceligi ve niteligi ile ilgili muhtemel segeneklerin tiimiinii
kapsayan temel gergeklik, ‘degisim” olgusudur. Zira gog olaymin hareketli niteligi,
¢ok boyutlu bir degismeyi de beraberinde getirmesidir. Bu gergevede gogiin,
kurumsal dinin ve dindarligin karakterini ve igerigini etkilemekte ve ‘bir sekilde’
degistirmekte oldugu goriilebilmektedir. Din, dindar ve dindarlik, gb¢ sonrasi
asamada artik dncesindekinden farkli olarak ayrusi degildir; degismistir. Gog ile
ortaya ¢ikan bu degisim bazen dindarlikta bir artisa bazense bir diisiise neden
olabilmektedir. Daha geleneksel bir yasam evreninden daha sekiiler bir toplumsal
baglama gegisin, sekiilerligin artist ve dindarligin azalmasiyla sonuglanmasi
kuvvetli bir ihtimaldir.3

3. Kiiltiirel Uyum ve Catisma

Toplumsal yasamin temelinde birlikte yasama bilinci yatar. Insanlar
ihtiyaglarn dolayisiyla bir araya gelmek, topluluk olusturmak ve toplum olarak
yasamak durumundadir. Toplum, aralarinda iletisim ve etkilesimin bulundugu

30 Fenggang Yang, Helen Rose Ebaugh (2009), “Yeni Gé¢men Dinlerindeki Degisimler ve
Kiiresel Etkileri”, cev. Thsan Capcioglu i¢inde: Din Sosyolojisi (Klasik Ve Cagdas Yaklasimlar),
editér: Biinyamin Solmaz, Thsan Capcioghu, Cizgi Kitabevi, Konya 2009, s. 125.

31 Caroline Pliiss (2012), “Gé¢ ve Kiiresellesen Din”, cev. Ilkay Sahin, i¢inde: Din Sosyolojisi
(Yasadigimiz Diinyaj, der. Peter B Clarke, Imge Kitabevi, Ankara 2012, s. 305.

32 Celik, “Gog, Kentlegsme ve Din”, s. 298, 300.

33 Korkmaz, “Go¢ ve Din”, 2013.
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insan birlikteligidir. Bu agidan toplumdaki insanlar birbirine bagimli ve birbiriyle
alakahdir. Kargilikh temas, iletisim ve etkilesim gerek birey gerekse de grup igin
oldukga énemlidir. Insanlar ve gruplar birbirleriyle ok sayida iligki gelistirebilirler
ve gelistirirler. Zira Toplum, sosyal iligkilerin genis ve karmasik bir agidir.
Etkilesim, bu ag icinde ortaya ¢ikar. Toplumsal iligkileri bireysel iligkiler olarak
diigiinebiliriz. Ancak iligki ve etkilesim gruplar arasinda da gerceklesir.
Toplumdaki bu iligkiler agim ¢éziimlemek icin somut insan iliskilerinden belli
soyutlamalarin yapilmas: gerekmektedir. Soyutlama sonunda kisi ve gruplarin
statii, rol ve siireg gergegi ile i¢ ige oldugunu anlariz.>

Bir iligkiler yumagi olarak resmedebilecegimiz toplumdaki etkilesim
formlarindan biri de sosyal stireglerdir. Joseph Fichter, sosyal siiregleri kisilerin
oynadiglr ¢ok sayidaki tiim sosyal rolleri kapsayan ve tiplestirilebilir, sosyal
etkilesim formlar seklinde agiklar. Ona gore sosyal siire¢ her zaman iki veya daha
gok kiginin arasindaki ve ayni1 anda paylasilan davramslar: kapsar ve temel sosyal
siirecler is birligi, uyarlanma, Oziimseme, ¢atisma, karsithk ve rekabettir. Bu
davrarus tarzlar1 toplumdaki kaliplagmus iligkilerdir.?

Fichter, sosyal siireglerin en genel kategorilerini, iki kars1 yonde igleyenlerin
olusturdugunu ifade eder. Bunlar baglayici siiregler ve ayiric siireglerdir. Baglayict
stirecler isbirligi, uyarlanma ve benimsemedir. Ayiria siiregler ise gatisma, karsithk
ve rekabettir. Baglayic1 veya birlestirici siiregler, kendileri dolayistyla kisilerin bir
araya getirildigi ve daha biitiinlesmis kilindig1 etkilesim Oriintiileridir. Ayiria veya
birligi bozucu siiregler ise iginde insanlarin birbirinden uzaga ve daha az
birliktelige ve dayanismaya itildigi stireglerdir. Fichter'e gore baglayici stiregler her
zaman hak ve sevgiye iligkin sosyal erdemleri ifade ederken, ayrici siiregler ise her
zaman haksizlik ve nefrete iligkin sosyal kusurlarin ifadesidir.%

Benzesme, bir toplumda degisik etnik gegmislere sahip olan Kkisilerin,
herhangi bir baski ve zorlama olmadan sanki 6teden beri ayn1 grubun {iyeleriymis
gibi iliski kurmalar1 ve bunlar: siirdiirmeleri siirecidir. Benzesme, netice itibariyle
bir kiiltlirlesme olmakla birlikte bu mutlak degildir; zira bazi etnik gruplar,
katildiklar: yeni grupta kendi kiiltiirel 6zelliklerini devam ettirirler.3”

Toplumdaki farkliliklarin  zenginlik olabilmesi ve zenginlik olarak
kalabilmesi igin, Oncelikle farkl: fikirler ve kiiltiirel unsurlar, hakim kiiltiiriiniin 0z
degerlerine saygili olmalar1 gerekmektedir. Diger bir ifadeyle, farkhiliklar kendini
ifade ederek var olurken ve yasarken, hem de biitiin bu farkliliklar ana kiiltiiriin 6z
ve Ozel degerleriyle bir ahenk ve uyum igerisinde olmak mecburiyetindedir. Ciinkii
bir toplumun iiyelerinin giiven iginde yasayabilmeleri i¢in ortak degerlere her
zaman ihtiyag vardir. Ana kiiltiir ya da hakim kiiltiir bu ortak degerleri saglayacak

34 Joseph Fichter, Sosyoloji Nedir?, ¢ev. Nilglin Celebi, An1 Yayincilik, Ankara 2004, s. 123.
35 Fichter, Sosyoloji Nedir?, s. 124, 126.

36 Fichter, Sosyoloji Nedir?, s. 127-128.

37 [brahim Arslanhoglu, Genel Sosyoloji, Gazi Kitabevi, Ankara 2012, s. 101.
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temel referanstir.® Bu gercevede bir toplumdaki kurallar o toplumun temel
degerlerini yansitir. Bir toplum igerisinde ¢atismadan varligim devam ettirmek o
toplumdaki bu temel degerlerle uyumlu olmayi, kurallara uymay: baska bir
ifadeyle normatif biitiinlesmeyi zorunlu kilar.

Normatif biitlinlesme, bir toplumda yasayan kisilerin is ve davranislarini, o
toplumun normlariyla diizenlemeleridir. Normlar, fikir ve degerler {izerinde
anlasmay1 temin eder, ¢iinkii kurallar, bir toplumda kiiltiiriin énemli bir kismin
olustururlar.® Dolayisiyla toplumsal biitiinlesmenin temini, bir yerde insanlarin
herkes igin gegerli olan kurallara uymalarimi gerekli kilar. Bu durum sosyal
sorunlarin  dogmasmu  Onlemektedir. Ancak Dbiitiinlesme sadece kurallar
gercevesinde gerceklesmemektedir. Ayrica higbir toplumda mutlak anlamda bir
biitiinlesmeden bahsedilemeyecegi de dikkatlerden kagmamalidur.

Gerek bir toplumun kendi iginde ve gerekse iki farkh toplumun biitiinlesme
stirecinde kurallarin yaru sira din gibi manevi unsurlarin da etkisi agiktir. Bu agidan
toplumsal biitiinlesmede 6nemli hususlardan biri de manevi bir biitiinlesmedir.
Manevi biitiinlesmede &nemli bir kosul gesitli bolgelerde yasayan halklarin, bir
araya geldikleri zaman, tarih, kiiltlir ve manevi degerler agisindan bir millet
olusturduklarinin bilincinde olmalaridir. Bir arada yasayan insanlarin, orf, adet
gelenekleri, tiirkii ve oyunlari, el sanatlar1 ve hatta dilleri farklilik gosterebilir.
Ancak aralarmda hep birlikte bir millet olusturduklarma dair bir biling sz konusu
ise manevi biitiinlesme gergeklesir. Manevi biitiinlesme toplumsal biitiinlesme
bigimlerinden en iyisi oldugu gibi toplumsal ahenk igin de bir zorunluluktur. Bu
hususta 6zellikle din merkezi bir rol oynar. Zira dinlerin toplum iizerinde, kiiltiir
ve medeniyetler tizerinde etkisi ve yeri oldukg¢a 6nemlidir.

Topluluk baglari, ortak degerler iizerinden kurulan baglardir. Dolayisiyla
toplumda, farkliliktan ziyade yakinliklar, ortak degerler, birlik ve beraberlikler
toplumun varligi ve devami agisindan ¢ok daha fazla dnemlidir. Bir toplumun
farkli  pargalari, bir biitlintin pargast1 olduklarimin  bilincinde  olmak
mecburiyetindedir. Toplum igerisindeki kiiglik alt gruplar, ondan daha biiyiik olan,
onu kapsayan ve kusatan, biiyiik grubun (toplumun) degerlerine ve nihai gayesine
uygun diisecek sekilde deger ve amacglarimi diizenlemeleri gerekmektedir. Bu
diizenleme ve ahenk olmazsa toplum, bir arada bans igerisinde varligim
stirdiiremeyecegi gibi, ulasilmasi gerekli goriilen amaca da ulasamaz.** Bu
gercevede alt gruplann, iginde yer aldiklart daha genis toplumun kiiltiirlerini ve
ayrica dilini 6grenmeleri gerekmektedir. Aksi durum kendileri i¢in oldugu kadar
toplumun geneli igin de problemlere yol agar. Sosyal bir kisilik olan bireyin o

38 Mimar Tlrkkahraman, Hiseyin Tutar, “Sosyal Degisme, Blitiinlesme ve Céziilme
Baglaminda Toplumda Farkh Ktiltiir ve Anlayislann Yeri ve Onemi”, Uluslararas: Alanya
Isletme Fakiiltesi Dergisi, cilt: 1, say1: 1, 2009, s. 11.

39 Arslanlioglu, Genel Sosyoloji, s. 101.

40 Arslanlioglu, Genel Sosyoloji, s. 101-103.

41 Tarkkahraman, Tutar, “Sosyal Deg1§me Butlinlesme ve Cozlilme Baglaminda Toplumda
Farkh Kiltiir ve Anlayiglarin Yeri ve Onemi”, s. 2.
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toplumun kiiltiirtin{i, kisilere yiikledigi sorumluluklar1 bilmesi, buna uygun
davranmast ve saglikh iletisim kurmasi sosyal kargasamin Onlenmesi agisinda
zorunludur.

Arastirmanin Bulgulan
L. Suriyeli Go¢gmenlerin Tiirkiye’yi Tercih Nedenleri

Suriyeli go¢menlerle yapilan bir aragtirmada kamplarda yasayan Suriyeli
siginmacilar, Liibnan ve Urdiin‘e gore kiyaslandiginda Tiirkiye’deki kamp
kosullarimin daha iyi oldugunu ifade etmisledir. Sanliurfa'nin Harran ve Akgakale
ilgelerinde kurulan “konteyner” ve “cadirkentte” kalan 935 sigimaciyla yapilan
anket sonuglar ise Tiirkiye'ye yerlesme arzusunun sebeplerine projeksiyon
tutmaktadir. Suriyeli siginmacilarin Tiirkiye’yi tercih etme sebepleri arasinda ilk
olarak Cumhurbagkan1 Recep Tayyip Erdogan’a duyulan giliven-sempati (%33,4)
gelmektedir. Tkinci sirada ise Tiirkiye'nin smira yakm olmast (%31,0) gelirken
Tiirkiye halkimi kendilerine yakin gdrme ve akrabalik baglar1 da gelisi belirleyen
faktdrler arasindadir. Yine Murat Erdogan tarafindan yliriitiilen Tiirkiye deki
Suriyeliler: Toplumsal Kabul ve Uyum?* isimli arastirma ger¢evesinde Gaziantep, Kilis,
Hatay, Istanbul, Izmir, Mersin’de kamp disinda yasayan 72 Suriyeli ile yapilan
gorlismelerde Suriyeliler Tiirkiye’de bulunmaktan memnuniyetlerini ve bu
vesileyle Tiirkiye halkina siikranlarini ifade etmektedirler.

Suriyelilerin tiim kamplarindaki egitim faaliyetlerini ben denetliyordum. Birlesmis
milletler temsilcileri vardi buralarda. Onlar, Tiirkiye’deki kamplarin digerlerine gore
bes yildizli otele benzedigini s6yledi. Bu durum Tiirkiye'yi daha cazip kiliyor.
Hiikiimetin politikasi da ayrica etkili oldu (Osman, Mohamed).™

Tiirkiye'nin  simirlarinin - baglarda tamamen kontrol altinda olmamasindan
kaynaklaniyordu. Ancak bugiin Suriyelilerin ¢ogu resmi olarak kayit altinda
(Ahmed, Behzam).

Gerek halk olarak ve gerekse de hiikiimetin Suriyelilere tanudiklar1 kolayliklar higbir
iilkede yoktu (Osman, Halid Ahmed, Nahla Mohamed, Abdulaziz).

’

Elazig'da, Malatya'da, stanbul’da, Adana’da konferansa katildim. ‘Suriyeliler Gecesi
diye Suriyelilerin diizenledigi konferanslar bunlar. Hepsi de tiklim tiklim doluydu.
Istanbul’da diizenlenen Suriyeliler gecesinde, benim verdigim konferansta disarida

42 Murat Erdogan, Tlirkiye'deki Suriyeliler: Toplumsal Kabul ve Uyum, Hacettepe Universitesi
Gog ve Siyaset Aragtirmalar1 Merkezi, Ankara 2014.

43 Mahmut Kaya, “Komsuda Misafirlik: Suriyeli Siginmacilarca Kurulmus Mtilteci
Derneklerinin Perspektifinden Tlirkiye’de Yagsamak”, The Journal of Academic Social Science
Studies, Autumn III, 2015, s. 263-279, Ayrica bakiniz: Mehmet Glicer, Sema Karaca, O.
Bahadir Dinger, Swurlar Arasinda Yasam Savast: Suriyeli Miilteciler, USAK Sosyal Aragtirmalar
Merkezi, Mayis 2013.

* Parantez i¢cinde verilen isimler gértigtilen kaynak kigilerin isimleridir. Makalenin sonunda
kigilerin durumlarini gésteren bir tablo sunulmustur.

* Verilerle ilgili olarak parantez icinde verilen ilk isim konugmanin asil sahibini, diger isimler
ise benzer ac¢iklamalarda bulundugunu géstermek ic¢in verilmistir.
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bile yiizlerce insan bekliyordu. Bu, Tiirklerin Suriyelilere ‘kardegimiz’ diye
muhabbetlerini gosteriyor (Osman).

Suriye ile Tiirkiye komsu olmanin 6tesinde derin baghliklar olan {ilkelerdir.
iki iilke arasinda ekonomik iliskiler, tarihsel ve kiiltiirel baglar bulunmaktadir. ki
iilkenin vatandaslar1 arasinda akrabalik iligkileri s6z konusudur. Tiirkiye ile Suriye
arasindaki bu iligkiler ve baglar Tiirkiye’yi onemli bir tercih olarak one ¢ikards.
Gogmenlerin barmma, giiven gibi temel problemlerinin ¢6ziimii onlarm &ncelikleri
arasinda yer alir. Bu agidan giiveli bir liman olarak Tiirkiye, Suriyeli gd¢menler igin
iyi bir segenek teskil etti. Zira gerek Tiirkiye'deki mevcut hiikiimetin Suriyeli
go¢menlerle ilgili olumlu politikast ve gerekse yerel halkin onlara sicak ilgisi,
onlara yardim eli uzatmalar1 ve ayrica gogmenlerin Tiirkiye’yi Avrupa’ya gegisin
bir kapist olarak gormesi onlarin Tiirkiye’yi tercih etmelerinde etkili oldu.

IL. Uyum Siirecinde Dinin Rolii

Gogmenlerin yeni bir yere yerlesmesi onlar igin sorunlarin bittigi anlamina
gelmez. Yeni yasam alanlarinda ytizlesmeleri gereken bir¢ok sorun ortaya gikar. Bu
problemlerden biri de yeni topluma ve bu toplumunun kiiltliriine, yasam bigimine
uyum saglamalarnidir. ki farkli toplumun uyum igerisinde hayatlarini
stirdiirebilmesi son derece onemlidir. ki toplum arasinda ortak degerlerin,
gecmisin ve kiiltiirel benzerliklerin bulunmas: bu intibak siirecinin daha kolay
asilmasini saglayacaktir. Bu gergevede gogunluk itibariyle gerek Tiirkiye halkinin
ve gerekse de Suriye halkinin Miisliiman olmast, Islam dininin, iki toplumun uyum
stirecinde etkili bir faktor olarak ortaya ¢itkmasima yol agmugtir:

Suriyelilerin dindarliklar1 &zellikle namaz konusunda daha dikkatli olmalari, dine
uygun kilik kiyafetleri, 6rnegin Suriyeli kadmnlarin tesettiire uygun giyinmesi
Tiirklerin bizleri kabul etmesini kolaylastirdi (Osman, Halid Ahmed, Yasmin).

Su an Tiirkiye’de 2 milyon 7 yiiz 50 bin Suriyeli var. Suriyelilerin daha ¢ok Tiirkiye'yi
tercih etmelerinin ¢ok nedeni var. Tiirkler bizlere muhacir nazaryla bakiyorlardi.
Ozellikle gociin bagladig: ilk yillarda bu béyleydi (Ahmed, Mohamed, Nahla).

Tiirkiye’de kendimizi dislanmis hissetmiyoruz. Ozellikle de béyle dindar insanlarmn
yaninda diglanmuslik hissetmiyoruz. Ancak dindar olmayan, siyasi goriisleri mevcut
hiikiimetin goriisiinden farkli olanlarin yaninda bir dislanmishk hissediyoruz
(Ahmed, Mohamed, Osman).

Tiirkiye'ye geldikten sonra Suriyelilerin Tiirklere karsi bakislari olumlu anlamda
degisti. islam kardesligi gelisti. Onlar Arap olmayanlara ecnebi derlerdi. Simdi
Tiirkler i¢in “Miisliiman kardesimiz” diyorlar (fbrahim, Behzam).

Tiirkiye'deki Suriyelilerde gézlemledigim sey su: Gurbette olmalari dolayisiyla din,
onlarin birbirleriyle olan irtibatlarimi, baghliklarimi arttiryor. Bunun iizerinden
birbirlerine sahip ¢ikiyorlar ve bir araya geliyorlar. O nedenle vurgular1 da daima
din ve slam oluyor (fbrahim).
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Dindar insanlar bizlere yardim ettiler. Ancak Tiirklerin yardimseverligi, onlarin
tamamen  dindarhgindan  kaynaklanmuyor. Insanilikten, kiiltiirlerinden,
medeniliklerinden kaynaklamiyor. Bir arkadasim anlatti. Alkollii icki icen biri,
Suriyeli bir dilenciyi markete gétiirmiis ve ona istedigi ve ihtiyaci olan her seyi almus
(Nahla).

Gogiin, insanlar tarafindan deneyimlenen stiregsel bir tarafi vardir. Gog, bir
insanin sadece bir iilkeden ayrilip bagka bir iilkeye varmas: olmadig: gibi gegilen
sinurlar da yalnizca bir {ilke siurlart degildir. Bir {ilkenin terk edilmesi giindelik
hayatin, habitusun da terk edilmesi anlamina gelir. “Somutlasmis, bedene
doniismiis” bir toplumsallik olarak habitus kisinin “iginde bulundugu, dogrudan
anlam ve ¢ikarla dolu olarak algiladig1 ev”idir.# Zorunlu gogle insanlar, evlerini
terk etmeyi ve iginde dogrudan anlam ve ¢ikar bulmakta gligliik gektikleri yeni bir
kiiltiir evreninde yeni bir ev kurmay1 tecriibe ederler. Bu siireg kiiltiirel simirlarin
gecildigi, ihlal edildigi, genisletildigi, giindelik hayatin yeniden sekillendirildigi bir
durum ve sosyal evrenin yeniden kurulmasi zorunluluguyla da ilgilidir.*> Giindelik
hayatin yeniden sekillendigi, evin yeniden insa edildigi bu siirecte din etkili bir rol
oynar. Ciinkii din, inananlar igin, inga edilen sosyal gergekligin &nemli bir dinamigi
ve ayni evreni paylasanlar: birbirlerine yakimlastiran ortak bir tecriibedir.

Yukaridaki ifadeler iki farkli toplumun biitiinlesme siirecinde dinin onemli
bir rol oynadigini ortaya koymaktadir. Dinin toplumdaki en dnemli islevlerinden
biri toplumsal biitlinlesmedir. Toplumun birlik ve beraberliginin temin edilmesinde
din merkezi bir rol oynar. Zira dinlerin toplum tizerinde, kiltiir ve medeniyetler
lizerinde 6nemli tesirleri soz konusudur. Bu agidan Suriyeli gdgmenlerle Tiirk halk:
arasinda uyum siirecinde anlatimlarda da goriildiigli {izere dinin, Onemli bir
konuma ve etkiye sahip oldugu sdylenebilir. Din, iki halk arasinda aract bir kurum
vazifesi gorerek gerilimi yatistirdig1 gibi, onemli bir anlam ve mesruiyet referansi
olarak yerel halkin durumu kabullenmesinde ve yerel halkin gogmenlere gerekli
kolaylign ve yardimi saglanmalarinda etkili olmaktadir. Tiirkiye'nin degisik
illerinde konuyla ilgili yapilan saha arastirmalar1 da bu sonucu desteklemektedir.4

Suriyeli gé¢menlerin Tiirkiye’de karsilastiklan gilivensizliklerin ve risklerin
bertaraf edilmesi bakimindan dininin énemli bir segenek sundugu anlasilmaktadir.
Din, bir giivenlik ve anlam kaynag1 olarak gogmenlerin karsilagtiklar: yeni sartlarda
giivenli bir liman goriiniimii vermektedir. Din, Suriyeli gd¢men gruplarin yeni bir
gevrede tutunabilme gayretlerinde, bilhassa daha ¢ok giivene ihtiyag hissettikleri
yeni bir ortamda var olma ¢abalan igin atif yaptiklari en Onemli bir referans
olabilmektedir. Boylelikle gerek go¢menler ve gerekse de yerel halk dinin

44 Pierre Bourdieu, L. Wacquant, Dristiniimsel Bir Antropoloji Icin Cevaplar, ¢ev. Nazli Okten,
fletigim Yayinlari, Istanbul 2003, s. 119.

45 Hatice Sule Oguz, “Kiiltiirleraras: Karsilagsmalarin Uzak [htimali: Siginmacilik Deneyiminde
Gaziantep Ornegi”, Tesam Akademi Dergisi — Turkish Journal of TESAM Academy, Temmuz -
July 2015, 2 (2), s. 130.

46 Hidir Apak, Suriyeli Gégmenlerin Uyumu ve Gelecek Beklentileri: Mardin Ornegi,
(Yayinlanmamis Yiiksek Lisans Tezi), Mardin Artuklu Universitesi, SBE, Mardin 2014.
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birlestirici gliciinden yararlanarak yeni toplumsal kosullara uyum siirecini agmaya
galismaktadirlar. Suriyeliler dinin sagladig: referansla yeni bir toplumsal gevrede
var olma sorununun iistesinde gelmeye gayret etmektedirler.

III. Toplumsal Biitiinlesmede Etkili Olan Diger Faktorler

Thtiyaglar insanlari toplum olarak bir arada yasamaya zorlar. Bu agidan
insanlar birbirlerine bagimli ve birbirleriyle iligkilidir. Bir araya gelen insanlar
arasinda iletisim ve etkilesim gergeklesir. Karsiliklr iletisim ve etkilesim, insanlarin
birbirleriyle uyum saglamalarin1 gerekli kilmaktadir. Baglayict ve birlestirici
stiregler olarak adlandirilan is birligi, uyarlanma ve benimseme davranig
Oriintiilerinin toplumu teskil eden bireyler tarafindan sergilenmesi, bu Oriintiilerin
ortaya ¢tkmasi igin hak ve erdeme dair sdylemler son derece onemlidir. Suriyeli
gocmenlerle Tiirk toplumu arasinda iliskide, iki halkin arasinda is birligi ve
Oziimseme davrams kaliplarinin ortaya ¢iktigi, biitiinlesme siirecinde kiiltiirel
benzesmenin, normatif ve manevi biitiinlesmenin etkili oldugu goriilebilmektedir.

a. Ortak Gegmis

Tiirk halki Suriye halkimin intibak siirecinde sadece din degil ayrica ortak
gecmise sahip olmalari, kiiltiirel benzerlikleri de etkili olmaktadur:

Benim dedem Halep’e gitmezmis, Kilis’e, Antep’e gelirmis aligverise. Kiiltiirtimiiz
bir idi. Benim dedemin biri Canakkale’de sehit diismiis. Sehitlerin isimlerinin yer
aldig1 panoda ‘Halepli Ismail’ diye geciyor. Bir baska dedem de Osmanli ordusu
icinde Musul’da sehit olmus (Osman).

Suriyelilerle Tiirkler arasinda kiiltiir olarak, diisiince olarak, goriis olarak, yemek,
giyim olarak benzerlikler var. Bu sinir bolgeleri birdir. Birbirine ¢ok yakindir
(Mohamed, Nahla).

Suriye halki bu olaylar olmadan 6nce[2011 &ncesi] Suriye’de bir Tiirk'ii gordiigii
zaman sanki ¢ok uzun zamandir bir kardesini, abisini gérmiis gibi karsiliyorlardi. “a
Tiirki” deyip sevgi gosterisinde bulunuyorlardi. Ciinkii ge¢misimiz, halkimiz birdi
(Osman, Esma).

Biz, bir kardesiz, biriz, farkimiz yok, derdimiz yok. Suanda Suriye’de, Sam’da “el-
etrak”[Ttiirkler] diye bir bélge var. Tiirkmenler var, Tiirkmen dag: var, Tiirkmenler
mabhallesi var, Tiirk mahallesi var. 1993'te Sam’da okuyorken Suriyeli ancak Arapga
bilmeyen, yash Tiirklerle karsilasirdim (Osman).

Kiiltiirel birtakim farkliliklara sahip degisik halklar bir araya geldiklerinde,
onlarin, degisik agidan tarih, kiiltlir ve manevi degerler gibi bir takim ortak
Ozellikleriyle bir millet olusturduklarinun bilincinde olmalari, halklarin birlik ve
beraberliginde dnemli bir etken olarak ortaya ¢ikar. Tiirk halkinin ve de Suriyeli
gocmenlerin, ortak inanglari yaninda yine Osmanli gibi ortak ge¢mise ve degere
sahip olmalari onlarin uyumunu kolaylastiran etkenlerden oldugu anlasilmaktadir.
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I. Diinya savast dncesi bu bolgede farkl etnik unsurlar ige ige gegmis bir halk olarak
yasamlarinu siirdiirmekteydi. Savas sonrasi yeniden ¢izilen siurlar halklart ayird.
Buna ragmen bu bolgenin insaninda ortak bir gegmis ve tek bir millet olduklar
bilinci kendisini hissettirmektedir. Bu durum, gog ile tekrar bir araya gelen iki
toplulugun uyumunu olumlu anlamda etkilemektedir.

b. Normatif Biitiinlesme

Bir toplumdaki kurallar o toplumun temel degerleriyle ilgilidir. Bir toplum
icerisinde uyumlu bir gsekilde yasayabilmek, o toplumdaki bireylerin is ve
davranislarimi, soz konusu toplumdaki temel degerlerle ¢atismamayi, o toplumun
normlarina, kurallarina uymay: zorunlu kilar. Suriyeli gd¢menlerin davraniglarinda
da bu durum gozlemlenebilmektedir:

Biz hep soyle diyoruz: ‘Biz Tiirkiye'de misafiriz, insanlarm huzurunu bozmayalm.
Tiirkiye'nin nizamina, sistemine, diizenine muhafiz olalim. Hi¢ kimseye bir zarartmz
olmasin. Her toplulukta, sosyal toplantilarimizda, kendi aramizda bunu hep
konusuyoruz. Her ne yapacak olursak olalim, hep bunu diisiiniiyoruz (Ahmed,
Halid Ahmed, Fatma).

Suriyeli gdg¢menlerin, Tiirkiye’de saglikli iligki kurabilmeleri ve
yasayabilmeleri, herkes igin gegerli olan kurallara uymalariyla miimkiin olur.
Esasinda onlarin da topluma uyum kaygist tasidiklart yukaridaki ifadelerden
anlasilabilmektedir. Coziim olarak da ‘kurallara uymayr’ iyi bir segenek olarak
degerlendirmektedirler. Yukanidaki agiklamalardan, ayrica, kurallara uymanin
go¢menlerin de ¢ikarlarina uygun diistiigii anlasilmaktadir. Soylesilerde gocmenler
kendi sorumluluklarinin farkinda olduklarini, kendilerinden beklenene uygun
davrandiklarimi ifade etmektedirler. Ancak, kurallar uymak, toplumsal biitiinlesme
icin tek basma yeterli faktor degildir. Toplumun birbiriyle kaynasabilmesi, daha
yakin iliskiler kurabilmesi igin, kurallarin disinda da, kiiltiirel benzesme gibi baska
etkenlerin devreye girmesi gerekmektedir.

c. Kiiltiirel Benzesme

Toplum, iginde siirekli etkilesimin siird{igii insanlarin birlikteligidir. Bu
agidan gog ile birlikte gdgmenler ile yerel halklar arasinda da etkilesimin ve
benzesmesin ortaya ¢ikmasi dogal bir siirectir. Suriyeli gogmeler, herhangi bir baski
ve zorlama olmaksizin, Tiirk toplumuna uyum saglayabilmek igin, kendi kiiltiirel
Ozelliklerini korumakla birlikte, Tiirklerin kiiltliriine de uyum saglamaktadirlar.
Toplumdaki diizenliligin korunabilmesi bir yerde farkli kiiltiirel unsurlarin, o
toplumdaki hakim kiiltiirliniin 6z degerlerine saygili olmalariyla ilgilidir. Ancak bu
durum, kendi kiltirel farkliiklarmin yok olmasi anlamma gelmez. Bu, farkli etnik
unsurlar kendi kiiltiirel 6zellikleri ve farkliliklar1 ile var olurken, diger yandan
egemen kiiltliriin temel degerleriyle uyum igerisinde olmalar1 durumudur. Bir
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toplumun {iyelerinin giiven i¢inde hayatlarini devam ettirebilmesi ortak degerlerle
ilgilidir. Temel kiiltiir veya egemen kiiltiir bu ortak degerleri saglayacak 6nemli
kaynaktr:

Suriyelilerin giyimlerinde degisim oldu. Biz celabiye, uzun elbise giyerdik. Ozellikle
yasllar giyerdi. Tiirkiye'ye geldikten sonra neredeyse bu kalmadi. Ben babamin
Suriye’de takim elbise giydigini hi¢ hatirlamiyorum, oysa simdi babam diyor ki “ayr:
goriilmeyelim, uyum saglayalim” diye takim elbise giyiyor (Osman, Mohamed,
Abdulaziz).

Is hayatimizi Tiirkler'e gre diizenliyoruz. Onlarin calisma sekillerine, kosullarma
uyarliyoruz (Halid Ahmed, Behzam).

Bizim Suriyeli kadinlar genelde tek renk, sade basortiisii takarlar ve yine genelde
siyah giyerler. Tiirkiyeli bayanlar ise genelde karisik renkli, desenli tercih ediyorlar.
Simdi bakiyorum Suriyeliler de desenli, karisik renkli giymeye basladilar. Ancak son
donemlerde Tiirk kadinlar1 da Suriyeli kadinlar gibi giyinmeye basladilar (Fatma,
Esma).

Suriyeli kizlar burunlarina boncuk gibi bir seyler [luzma’y1 kastediyor] takmaya
basladilar. Ben Suriye’de hig rastlamadim. Hicbir anne o kiz1 ogluna istemez (Nahla).

Toplumsal etkilesim tek tarafli degildir. Toplumsal iliski karsilikli etkilesimi
dogurur. Yerel halk, kiiltiirleri ve yasam bigimiyle go¢menleri etkilerken diger
taraftan da go¢gmenlerin etkilerine de agik hale gelmektedirler:

Bizde basg: ortiilii olup dar pantolon giyenler ¢oktu. Tiirkiye'ye ilk geldigim zaman
bu tarz kiyafet bence bu kadar ¢ok yaygmn degildi. Simdi Suriyelilerin etkisiyle bu,
Tiirkler arasinda da yayginlast: (Nahla).

Higbir toplumda mutlak anlamda bir biitiinlesme gerceklesemez. Tki farkli
toplum arasinda da tamamen bir biitlinlesme durumundan bahsedilmez. Ancak
topluluk baglar, ortak degerler {izerinden insa edilir. Toplumda, farklhiliktan &te
yakinliklar, ortak degerler, birlik ve beraberlikler toplumun siirekliligi agisindan
Oonemlidir. Bir biitiintin pargast olduklarinin bilincinde olmak toplumun tim
unsurlar igin gereklidir. Toplum igerisindeki kiigtik alt gruplar, hakim kiilt{irtin
degerlerine ve nihai gayesine uygun diisecek sekilde deger ve amaglarim
belirlemeleri gerekmektedir. Toplumsal uyum temin edilmeden, toplum {iyelerinin
bir arada baris igerisinde yasamlarini devam ettirmeleri, nihai hedeflerine
ulasmalar1 miimkiin degildir. Farkli toplumsal karsilasmalarda belirsizlik digerini
yeterince tamimamaktan, birbirlerine iliskin Onyargilardan ve iletisimin temel
unsuru dilin bilinmemesinden kaynaklanir. Bu agidan Suriyeli gogmenler sosyal
problemlere yol agmamasi igin Tiirkiye halkmin kiiltiirlerini ve dilini §grenmeleri,
Tirklerin kiiltlirleriyle uyum saglamlar: gerekir. Bu ger¢evede Suriyeli gdgmenlerle
yerel halk arasinda etkilesimin, kiiltiirel bir benzesmenin ortaya ¢iktig
gortilebilmektedir. Gog¢gmelerin yerel halk ile uyumlu olmak adma onlarin
kiiltiirlerine uygun davranmaya galistiklar anlagilmaktadir.
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olarak algilanabilir, glivensizlige neden olabilir. Boylelikle gilindelik hayatta iki
toplulugun karsilasmasi soruna doniisebilir. Iki toplumun bulusmas: ekonomik
agidan da problemlere yol agabilir. Bu nedenle gd¢menlerle yerel halkim iliskisi
gesitli gerilimlere gebedir aslinda. Bu gerilim, zaman zaman, yerlesik kiiltiir
tarafindan go¢menlerin gormezden gelinmesi, onlarla iliskide sakinilmasi,
etkilesimde direng gosterilmesi veya onlara kargi olumsuz tepkiler gosterilmesi gibi
durumlarla sonuglanabilir.

GOgmenler kiltiirel, ekonomik ac¢idan wve iletisim bakimindan cesitli
problemlerle, yerlesik halkin olumsuz tepkileriyle karsilasabilmektedir. Bununla
birlikte go¢menler igin yeni ¢alisma kosullar1 onlarn yasamumi olumsuz
etkileyebilmektedir. Tiirkiye'yi daha sekiiler bulduklarimi, Tiirkiye'nin daha zor
ekonomik ve ¢alisma kosullarinin oldugunu belirten gb¢menlerin yasam bigimi bu
kosullara gore yeniden sekillenmektedir, onlar igin gerilimli bir siireg olsa da.

IV. Din Algisinda ve Dini Yagsantida Suriyeliler ile Tiirkiyeliler arasindaki
Benzerlikler/Farkliliklar

a. Dini Hayat Hususunda Benzerlikler/Farkliliklar

Din, toplum hayatin1 sekillendiren 6nemli bir olgudur. Din, toplumun
kiiltiirel, ekonomik ve siyasal hayati {izerinde etkili olur. Ancak din ile toplum
arasindaki etkilesim tek tarafli degildir. Din, toplumu etkilerken diger yandan da
toplum dinin anlasilmasinda, yorumlanmasinda ve yasanmasin etkili
olabilmektedir. Boylelikle ortak inanca sahip olsalar da, ortak anlayis ve
uygulamalar1 bulunsa da farkli toplumlarda din, farkli bigimler alabilmektedir. Bu
nedenle her toplumun kendine 0zgii bir dini hayati ile karsilasabilmek
miimkiindiir:

1. Dinin Toplumdaki Yeri Bakimindan

Dinler biitiin toplumlarda benzer sekilde etkiye sahip degillerdir. Dinlerin
etki diizeyi toplumdan topluma farkllasir:

Suriye’de din adamlarinin sézleri daha fazla itibar goriiyordu. Fakat Tiirkiye'de bu
durum béyle degil. Ozellikle alisveriste bunu gézlemleyebiliyoruz. Mesela diyelim ki
Suriye’de iki tliccar veya iki sanayici arasmda bir husumet yasandi. Bunlarin
yapacaklar ilk is “bunu bir hocaya soraltm, hoca ne diyorsa, geriat ne diyorsa onu
onayhyoruz”. Benzer tartismalar1 ve durumlari ben Tiirkiye’de yasadim. Adam diyor
ki: “Bu ticaret, dinin bununla ne alakast var” (Osman, Mohamed, Abdulaziz).

Dini sdylemin toplumdaki etkisi hissediliyordu. Tki kisi kavga yapsa, igiinciisii
“sallu aleyh” [ona-Hz. Muhammed'e- salat olsun] dese kavgayi birakirlardi (Fehmi).

Dini etkinlikler, meclisler, manevi ortamlar burada oldugundan daha yaygindi
(ibrahim, Mohamed).
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Sanayilesmenin ve kentlilesmenin daha ileri oldugu, gerek iilke genelinde ve
gerekse kentlerde daha fazla, yogun niifusu olan Tiirkiye, Suriye’ye nispeten farkl
bir din algisina sahiptir. Modern yasam bireyleri daha rasyonel davranmaya
zorlarken bununla iligkili olarak din algisi da farkhlasabilmektedir. Geleneksel
yapmin daha ¢ok korunabildigi toplumlarda din, daha teslimiyetgi ve tevekkiilcii
bir anlayisiyla yorumlanirken, modern degerlerin daha egemen oldugu toplumda
dinin akila bir algis1 gelisebilmektedir.

Tirkiye'nin yasadigr modernlesme deneyimi de din {izerinde etkili olarak
burada dinin degisik bicimde algilanmasinda ve yasanmasinda &nemli rol
oynamigtir. Modernlik, dine ait olan bir alanda kendine yer edinmek istiyordu. Bu
baglamda akli ve bilimi 6ne gikartyordu. Dolayisiyla modernligin din tizerindeki
etkileri sekiilerlesme siirecinde net olarak goriilebilmektedir.® Sekiilerlesme,
bilhassa modern sanayi toplumlarda dini inanglarin, ritiiellerin ve kurumlarin
toplumsal dnemlerinin zayifladig1 bir siiregtir.> Ancak modernlesmenin biitiiniiyle
sekiilerlesmeye yol achgr da sOylenemez. Modernlesme, belli alanlarda
sekiilerlesmeye yol agarken ve hatta baz1 cografyalarda bu daha fazla goriiliirken,
aymt zamanda sekiilerlesme karsitt birgok giiglii hareketin ortaya ¢tkmasinda da
etkin bir faktordiir. Aslinda modernlesme siirecinin ekonomik ve sekiiler giigleri,
bir yandan dinin toplumsal etkinligini zayiflatirken, diger yandan da onu yeniden
giindeme getirecek tepkisel igerikleri kendinde tasimaktadir. Bir baska ifadeyle,
sekiilerlesme tezi, “de-sekiilerizasyon” olarak da isimlendirilen antitezini de eyleme
gecirecek bir diyalektigin parcast olmaktadir. Bu bakimdan din ve modernlik
arasinda oldukga yakin, ancak bir o kadar karmagsik bir iliskinin var oldugu
seklinde bir sonuca varilabilir.52

3. ibadetler Bakimindan

Dinlerin tezahiir bigimlerinden biri de ibadetlerdir. ibadetler, 6zii itibariyle
yapilarmi korumakla birlikte, sekilsel olarak toplumlara gore farklhilasabilmektedir.
Ote yandan bireylerin dindarlik anlayisi onlarin ibadetlerle ilgili tutumlarinda
belirleyici olabilmektedir:

Suriye’de [ibadetler bakimindan] dort tip dindar vardi: 1) Zahiren ve batinen dindar:
Bunlar az idi. 2) Zahiren dindar olanlar: Bunlar ise ¢ogunluktu. 3) Gayr-i
miitedeyyinler: Bunlar %40 civarinda idi. Bunlarin bir kismu ‘kalbim temiz’ deyip
ibadetleri yerine getirmeyenlerdi. Bir kismi ise din ile hig¢ ilgisi olmayanlard:
(Abdulaziz).

50 M. Ali Kirman, Din ve Sekiilerlesme (Universite Gengligi Uzerine Sosyolojik Bir Arastirma),
Karahan Kitapevi, Adana 2005, s. 17.

51 Gordon Marshall, Sosyoloji Sézliigii, cev. Osman Akinhay-Derya Komurcli, Bilim ve Sanat
Yayinlan, Ankara 1999, s. 645.

52 Kirman, Din ve Sekiilerlesme, s. 18.
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Kiiltiirel karsilasmalar kiiltiir degisiminde etkili faktorler arasinda sayilir. Bu
stirecte dini tutum ve davranislarda da degismeler goriilebilmektedir.?® Bu agidan
yeni ve farkli kosullarla karsilanan gé¢menlerin dini tutum ve davramslarinda
degismelerin olmasi miimkiindiir. Gogmenler artik farkli, yabana bir diinya ile
kars1  karsiyadirlar.  Yeni kosullar god¢menlerin  hayatlarimin  yeniden
sekillenmesinde etkili olacaktir. Bu perspektifte yeni kogsullar igerisine dahil olan
gocmenlerin dini tutum ve davranislarinda da olumlu veya olumsuz degismeler
yasanabilmektedir. Her ne kadar Suriyeli gd¢meler Tiirkiye gibi Miisliiman bir
lilkeye go¢ ediyorlarsa da oradaki sanayilesme, kentlesme, kalabalik niifus
durumu, akraba ve komsu gibi yakin gevresinin degismesi ve bilmedikleri,
anlamadiklar: dil ile karsilasmalar1 onlarin dini yasantisi tizerinde etkili olacaktr.
Zira din algis1 ve yorumu, dindarlik sosyo-kiiltiirel etkilere acik ve buna bagh
olarak degisime maruz kalabilmektedir:

Suriyelilerin dindarliklarinda degisim oldu. Ancak bu sehirlere gére degisiyor. Yani
gevre belirliyor, gevreye gore degisiyor. Mesela Konya halki diger illere gore daha
dindar oldugu icin Suriyeliler de onlardan etkilenerek daha dindar oluyorlar. Ancak
Istanbul gibi bir yerde Suriyelilerin dindarliklari daha az (Osman).

Dil sorunu Suriyelilerin dindarliklarimi olumsuz etkiledi. Camiyle baglar zayifladi.
Ciinkii yapilan sohbeti anlamiyorlar. Sadece namazi kilip ¢ikiyor (Ahmed,
Mohamed, Abdulaziz).

Suriye’de insanlar bir sekilde dini sohbetlere katiliyorlardi, din dersi aliyorlard.
Cuma giinii gibi mesela Sosyal hayat buna gore diizenlenmisti. Burada bu koptu.
Dini sohbete katilamiyorlar. Gergi bazilar burada dini gruplara gidiyorlar. Bazilan
Tiirk cemaatlerine yaklastilar. Kendilerine yakin gordiikleri, Suriyeli hocalarin
oldugu cemaatlerle iliski kurdular. Ancak onlardan hari¢ béyle etkin, etkili bir dini
cemaat olusmadi. Suriyeliler simdi yeni yeni dini gruplar olusturmaya bashyorlar.
Bu da onlarin dindarliklarini etkiledi (Osman).

Bir sosyal iliski agin1 kurmak veya var olan bir aga dahil olmak ve bu ag1
devam ettirmek, gogmenlere sosyal sermaye saglar. Gogmenler, “bir kiiltiirel gruba,
iliski agina veya sosyal bir yapiya tiyelikleri sayesinde sinirli kaynaklara ulasabilme
kapasiteleri”ni,> yani sosyal sermayelerini tlkelerinden ayrilirken geride birakmak
zorunda kalirlar. Gogmenler igin bu durum, gilindelik hayatin Onemli
belirleyicilerinden olan aitlikleri ve bu aitlikler sayesinde “sirurlt kaynaklari, ihtiyag
durumunda seferber edebilme yetenegini”* geride birakmalari anlamim da tasir.
Siginmacilarin, dahil olduklar1 yeni kiiltlirde giindelik hayatlarini yeniden
kurabilmeleri igin sosyal sermayelerini de yeniden {tretmeleri gerekir.%

53 Turhan, Kulttir Degismeleri (Sosyal Psikoloji Balkimindan Bir Tetkik), s. 84-88.

54 Alejandro Portes, “Economic Sociology and The Sociology of Immigration: A Conceptual
Overview”, In the Economic Sociology of Immigration: Essays on Networks, Ethnicity and
Entrepreneurship, edited by Alejandro Portes, Russel Sage Foundation, New York 1995, s. 12.
55 Portes, “Economic Sociology and The Sociology of Immigration: A Conceptual Overview”, s.
12.

56 Oguz, “Kliltiirleraras1 Kargilagmalarin Uzak Thtimali: Siginmacilik Deneyiminde Gaziantep
Ornegi”, s. 155.
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Gogmenlerin var olan dini gruplara dahil olmasi veya yeni bir dini cemaat tegkil
etmesi bu gercevede de okunabilir. Ancak manevi, ahlaki yapryr muhafaza gayesi
de onemli bir faktor olarak belirmektedir.

Caminin etkisi Suriyeliler iizerinde azalinca onlarin dindarliklar1 bundan olumsuz
etkilendi. Ancak cemaatlere devam eden gengler daha fazla dindarlast1 (Ahmed).

Tiirkiye’de dinin etkisi Suriyeliler iizerinde zayifladi. Gegen ramazanda orug
tutmayan Suriyelilerin sayilar tutanlardan daha fazlaydi. Gengler arasinda Namazi
terkedenler de fazlalast1 (Halid Ahmed, Mohamed).

Suriyeli kizlarda dinin etkisi zayiflad1. Baslarim ortiiyorlar ama dar elbise giyiyorlar,
kot pantolon giyiyorlar. Akrabaligin etkisi burada hissedilmiyor. Tiirkiye daha
serbest bir iilke, ortam daha miisait (Esma).

Suriyeliler Suriye’deyken cemaat ile namaza daha ¢ok dikkat ediyorlardi. Burada bu
da zayifladi (Osmany).

Suriyelilerin Tiirkiye’'de dindarliklarinin olumsuz yonde etkilendigini diisiiniiyorum.
Kilik kiyafette daha rahat, agik kiyafet tercih ediyorlar. Suriyeli kizlar erkeklerle
tokalasmaya basladilar (Nahla).

Tiirkiye’de kadin erkek iliskileri daha rahat. Ancak Tiirkiye’deki Suriyelilerde bu
degismeye basladi. Onlar da kars1 cinsle daha rahat diyalog kurabiliyorlar. Aileler
kadin erkek birlikte oturabiliyorlar (Esma, Fatma).

Sekiilerlesme, ozgiir ortam Suriyelileri olumsuz etkiledi. ilim ile de mesgul
olmuyorlar, diinyevi megguliyet artti (Mohamed, Abdulaziz).

Buradaki ifadelere bakildiginda Suriyelilerin dahil oldugu yeni ortam onlarin
dindarliklarim1 olumsuz olarak etkilemis oldugu sonucu ortaya c¢ikmaktadir.
Cemaatsel baglarin zayiflamasi, ¢alisma kosullarinin degismesi, yeni kiiltiirel gevre,
dilden kaynaklanan iletisim probleminin bunda &nemli rol oynadig:
anlasilmaktadir. Ancak ‘dindarligin’ olumsuz etkilendigi seklindeki bir yaklasimin
da din ve dindarlik algisindan bagimsiz oldugu unutulmamalidir.

Suriyeliler kendi manevi, dini ihtiyaglarii karsilamak igin birtakim
tesebbiislerde de bulunmaktadirlar:

Suriyeliler simdi kendi imam hatip okulunu agtilar, yeni acacaklar1 okullar var.
Oralarda Arapga hutbe veriyorlar (Ahmed).

Diyanetten gorevlilerin ve sivil toplum kuruluslar temsilcilerinin bulundugu bir
toplantiya, Suriyelilerin temsilcisi olarak beni cagirmislardi. ‘Suriyeliler igin Arapga
dini sohbetlerin yapilabilece§i, hutbelerin okunabilece§i camiler tahsis edelim’ diye
konusuldu ve biz o zaman buna itiraz ettik. Biz Miisliiman oldugumuz icin bu toplumla
kaynagmak istiyoruz’ dedik. ‘Bu Suriyelilerin camisi’, ‘su Tiirklerin camisi’ olmasin
istedik. ‘Biz hepimiz Miisliimamz, simdi ayrimciligin yolunu ve bir de cami dizerinden niye
agalim, bu kalsin. Siz imamlara séyleyin hutbede en azindan ayet ve hadisleri Arapga da
soylesinler’ dedik (Osmany).
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Diyanet Isleri Bagkanligi'nin da, Suriyelilerin dini ihtiyaglarim karsilamak
i¢in, bir takim faaliyetler gerceklestirdikleri Suriyeliler tarafindan dile getiriliyor:

Diyanet isleri Bagkanlig1 kendi sitelerine hutbeleri artik sadece Tiirkce degil, Ingilizce
ve Arapca da eklediler. Simdi biz internetten onu okuyarak hutbenin konusunu
camiye gitmeden 6nce anlayabiliyoruz (Ahmed, Osman).

Gog olgusunun dinamik karakteri ¢ok boyutlu bir degisimi de beraberinde
getirir. GOg¢ ile birlikte degisimden etkilenen olgulardan biri de din ve dindarlik
algis1 ve yasantisidir. Gog ile dindarlik {izerinde ortaya ¢ikan etki hem nitelik hem
de nicelik bakimindan olumlu olabilecegi gibi olumsuz da olabilmektedir. Gog ile
yeni bir durum ortaya gikmustir ve artik gegmiste oldugu gibi, birebir aym
dindarliktan bahsedilemez. Sanayilesmenin, kentlesmenin, sekiilerlesmenin daha
yliksek boyutta oldugu yeni bir g¢evrede her seyden once geleneksel baglarin
zayiflayacagr agiktir. Buna bagh olarak da dindarligin olumsuz olarak etkilenmesi
ihtimal déhilindedir.

c. Kendi Kiiltiirlerini Sorgulama

Toplumda kiiltiirle insanlar arasindaki iligkiler hayatin giindelik akig: iginde
genel olarak kiiltiirtin belirledigi bigimde devam ettirilir; ancak bu rutin i¢inde bile
insanlar, kimi zaman kiiltiirin baz1 &gelerini, kodlarimi, kaliplarimi, geleneksel
unsurlarini, adet ve ananelerini vs. sorgularlar.¥’ Go¢ durumunda ise bu
sorgulamalar daha net gortilebilir. Zira gd¢menler gogle birlikte yeni kosullar ve
yagam bigimleriyle kars: kargiya kalmaktadirlar.

Tiirkiye'deki yasamu gordiikten sonra kendi kiiltiiriimiiziin daha iyi oldugunu
gordiik. Akrabalik baglarimiz, komsuluk iligkilerimiz daha kuvvetliydi. Burada
kimse kimsenin yanina gitmiyor, misafir olmuyor. Kap1 komsunu bile tanimiyorsun.
Ancak bazi hususlarda Tiirkiye'nin daha iyi oldugunu soyleyebilirim (Mohamed,
Abdulaziz, Osman).

Hangi Suriyelilere konussan Tiirkiye'nin daha temiz oldugunu, onlarin temizlige
daha ¢ok o©nem verdigini s6yliiyor. Ancak bu bizim temizlik hususundaki
tutumumuz dinden degil, kiiltiiriimiizden kaynaklamyor. Sizinki de kiiltiirden
kaynaklaniyor. Ciinkii dindar olmayaniniz da temizlige ¢ok dikkat ediyor (Yasmin,
Nabhla).

Tiirkler ¢ok ¢ocuk yapmuyorlar. Bizim Suriyeliler de diyor ki ‘niye biz ¢ok gocuk
yapiyoruz? Tiirkler az cocuk yaparak daha iyisini yapiyorlar’. Ozellikle ekonomik sikinti
yasayanlar bunu diyorlar. Ancak ekonomik durumu iyi olup, az ¢ocuklu olanlar da
keske daha ¢ok ¢ocugumuz olsaydi diyorlar (Osman).

Tiirkiye ile ilgili algimiz degisti. Daha iyi yasam kosullarina sahip olduklarim
diisiiniiyorduk. Evet, Tiirkiye'de halk ekonomik anlamda daha rahatlar. Ancak
anladik ki onlarin yasam kosullar1 daha zor (Abdulaziz, Mohamed).

57 Okumus, “Toplum Baglaminda Din-Kultiir Etkilegimi”, s. 274.
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Tiirkiye'yi Tiirk dizileriyle tamiyorduk. Buraya gelince 6yle olmadigini ve islami
agidan daha iyiye gittigini anladik (Mohamed, Abdulaziz).

Insanlar farkli topluluklar ile karsilastiklarinda, yeni sosyal gevrede ve
kosullarda yasamaya basladiklarinda kendi yasam bigimleriyle karsilastiklar yeni
kiiltiir ~arasinda mukayese yapacaklardir. Kendi kiiltiirlerini  yeniden
degerlendirirken olumu veya olumsuz bulduklar1 yonleri olacaktir. Karsilastiklar:
yeni kiiltiirde olumlu olarak degerlendirdikleri bir takim seyler bulunacaktir. Bu
durum onlarda bir degisime yol acgabilir. Boylelikle gog, bircok boyutta sosyal
degisime kapi aralan, bireyi ve toplumun degisimini kaginilmaz kilan bir olgu
olarak ortaya gitkmaktadir. Suriyeli gbgmenler ile Tiirk toplumu arasinda da bu
etkilesim ve degisim gdzlemlenebilmektedir.

Sonug

2011’de baslayan Arap Bahari birgok Ortadogu {ilkesinde sosyal ve siyasi
gelismelere ve degismelere yol agti. Bu iilkelerden biri olan Suriye, bu
gelismelerden en c¢ok etkilenen iilke oldu. Esed’in baginda bulundugu Baas
rejiminin, halkin reform taleplerine kars silahla karsilik vermesi tilkeyi bir i¢ savasa
siiriikledi. I¢ savag dolayisiyla milyonlarca Suriye vatandasi evlerini, iilkelerini terk
etmek zorunda kald1. Suriyeli gd¢menlerin tercih ettigi {ilkeler arasinda Tiirkiye ilk
siray1 ald1.

Tiirkiye’deki mevcut hiikiimetin Suriyeli gogmenlerle ilgili olumlu tutumu
ve Tiirk halkinin onlara karsi1 sicak ilgisi, yardimseverligi Suriyeli gb¢gmenlerin
kararlarinda etkili oldu. Gog sonras bir arada yasamak durumunda kalan Suriyeli
gocmenlerle Tiirk halki arasmnda uyumlu bir birlikteligin gelistigi goriilmektedir.
Kuskusuz bu siirecte her iki toplulugun ortak inanci olan fslam dininin énemli bir
rol oynadigi anlagilmaktadir. Her iki topluluk icin de Islam dini, bir arada
yasamanin, sorunlan birlikte asmanin énemli bir referans: olarak ortaya ¢ikmuistir.
Ayrica iki toplum arasinda ortak degerlerin, gegmisin ve kiiltiirel benzerliklerin
bulunmasi da intibak stirecini kolaylastirmistir. Uyum siirecinde her iki toplulugun
da toplumdaki mevcut hukuk kurallarina uymasi da bir arada yasamay1 miimkiin
kilmigtir. Bununla birlikte gogmenlerin, Tirkiye’de iletisim agisindan dil problemi
yasadiklart ve g¢alisma kosullann bakimindan da sorunlarmin oldugu
anlagilmaktadir. Ayrica gdgmenlerin egitim gibi gesitli ihtiyaglariin ve bunlara
bagli olarak birtakim problemlerinin oldugu da goriilmiistiir. Bu problemlere sahici
yaklagim ve ¢dziimler gerekmektedir.

Gog ile birlikte gogmenler ile yerel halk arasinda etkilesimin ve benzesmesin
ortaya ¢ktg goriilmiistir. Suriyeli gog¢melerin, Tiirk toplumuna uyum
saglayabilmek igin, Tirklerin kiiltiirline de uyum sagladig1 anlasiimaktadir. Bu
gercevede god¢menlerin yasam bigimlerinde degisimler goriilmektedir. Ancak
etkilesimin tek tarafli degil karsihikli gelistigi bilinmektedir. Bu baglamda her iki
toplulugun dini alg1 ve yasantis: da karsilikli olarak birbirlerini etkilemektedir.
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Suriyeli go¢menlerin dini tutum ve davramslarla ilgili agiklamalar:
degerlendirildiginde Suriyeli sifinmacilanin din algisinda sekilselligin  ve
gorselligin Oonemli goriildiigii gdze ¢arpmaktadir. Kilik-kiyafet, tesettiir geleneksek
bir hiiviyet kazanip toplum baskisina dontistiigli ancak dinin ahlaki boyutunun bu
sekilsellige verilen Onemin gerisine diistigli anlasilmaktadir. Buna mukabil
Tiirkiye’de ise daha ¢ok niyet, kalp temizligi ve ahlakin 6ne ¢iktig1 bilinmektedir.
Tbadetler hususunda da kiiltiiriin etkisiyle gerek algi diizeyinde ve gerekse de
sekilsel bakimdan farkhiliklarin oldugu goriilmektedir.

Sonug olarak dinin toplumlara gore farkli tezahiir bigimleri ve diizeyleri
bulunmaktadir. Bu durum Islamiyet igin de gegerlidir. Gerek Islam dinin dayandig1
metnin farkli yorumlanabilir yapist ve gerekse de Islam dininin toplumsal kosullari
dikkate almast onun birey veya toplumun hayatinda farkli bigimlerde
algilanmasmna, yorumlanmasina ve yasanmasma imkan tanimaktadir. Suriyeli
gogmenler ile Tiirk halkinin din algis1 ve Suriye’deki dini yasant ile Tiirkiye'de
dini yasant1 karsilastirildiginda da bu durum net olarak ortaya ¢ikmaktadir.
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Syrian Refugees and Religious Life: Compliance,
Encounter, Similitude:

The Case of Gaziantep®

Erol ERKAN™

Abstract

In this article an assessment was made on the religious life of Syrian refugees whose
number increases everyday in Turkey. A comparison has been made on religious perceptions
of Syrian refugees, religious life, and religious perceptions in Turkey and Syria. Religious life
in Turkey in terms of its differences and similarities with their religious life, post migration
interactions and refugees’ integration processes are questioned. In this study it is aimed to
determine similarities and differences of religious life and the role of religion during the
integration process of two different societies sharing mutual beliefs. The article is important
in order to emerge the role and impact of religion for social integration, to observe different
interpretations of religion in different societies, and to form a better communication between
two societies. Qualitative methodology and interview method are used in this study. In that
sense, data of the study came from interviews held with Syrian refugees and their micro-
sociological level experiences. It is concluded that religion is differentiated among different
societies in terms of meaning and practice.

Keywords: Syria, refugees, Syrian immigrants, religious life, piety

Suriyeli Gé¢menler ve Dini Hayat: Uyum,
Karsilasma, Benzesme:

Gaziantep Ornegi

Ozet

Bu makalede Tiirkiye'de sayilar1 her gecen giin artan Suriyeli siginmacilarla dini
hayat iizerine bir degerlendirme yapilmistir. Suriyeli gogmenlerin din algisi, Suriye’deki dini
hayat ile Tiirkiye’de din ve dindarlik yorumu, dini yasanti arasinda bir karsilagtirmaya
girisilmistir. Tiirkiye’deki dini hayat ile onlarm dini hayati arasindaki farkliliklar,

* This study is the revised version of the article previously published in the May-August issues of Din
Bilimleri Dergisi (Journal of Religious Studies) in 2016.

This paper is the English translation of the study titled "Suriyeli Go¢gmenler ve Dini Hayat: Uyum,
Kargilasma, Benzesme: Gaziantep Ornegi" published in the 4t issue of flahiyat Akademi. (Erol ERKAN,
“Suriyeli Gogmenler ve Dini Hayat: Uyum, Karsilasma, Benzesme: Gaziantep Ornegi”, flahiyut Akademi,
say1: 4, 2016, s. 1-36.) The paper in Turkish should be referred to for citations.

“Asst. Prof. Gaziantep University, Faculty of Divinity, Department of Religious Sociology,
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benzerlikler, gb¢ sonras1 ortaya ¢ikan etkilesim ve gd¢menlerin uyum siireci iizerinde
sorgulamalar yapilmistir. Ortak inanca sahip iki farkli toplumun dini hayatlarindaki
benzerliklerin, farkliliklarin ve iki toplumun uyum siirecinde dinin roliiniin tespit edilmesi
amaglanmigtir. Dinin toplumlara gore farkli tezahiirlerinin, toplumsal biitiinlesmedeki
roliiniin ve etkisinin goriilebilmesi, her iki toplumun daha saglikli iletisim ve birbirleri
hakkinda daha dogru degerlendirme yapabilmeleri acisindan makale énem arz etmektedir.
Calismada nitel yontem tercih edilmis ve miilakat teknigi kullanilmistir. Dolayisiyla
arasgtirmanin verileri Suriyeli go¢cmenlerle yapilan miilakatlardan, onlarin mikro-sosyolojik
diizeyde yasadiklar1 deneyimlerinden elde edilmistir. Arastirmada, dinin, gerek sekilsel
gerekse anlam diizeyinde toplumlara gore farklilastig1 sonucuna ulagilmistir.

Anahtar Kelimeler: Suriye, miilteciler, Suriyeli go¢menler, dini hayat, dindarlik

Introduction

The public of Syria organized mass protests and demanded reforms from
Ba'ath regime upon the public movements started in the Arabic world in 2011.
Syrian people demanded that the authoritarianism in the country be terminated,
personal rights be expanded, justice in income distribution be ensured, and the
authority of the Ba’ath Party be limited. Al-Asad’s regime performed certain legal
revisions and aimed to suppress the collective protests of people using armed
forces instead of conducting an extensive reform that would end the monopoly of
the Ba’ath Party,! which caused a civil war between the Asad’s regime and
opposition in the country. Millions of Syrian people had to take refuge in
neighboring countries due to the civil war. This crisis affected Syria from many
aspects and caused problems and disputes on a regional and global scale. It also
directly affected Turkey, particularly in terms of issues regarding the asylum-
seekers. Millions of Syrians passed the borders of Turkey, which caused severe
problems for the Turkish society and political authority.

The latest refugee-related data reported by the High Commissioner of United
Nations (UN) indicate that approximately 7,600,000 Syrians had to abandon their
homes and escape to another domestic region due to the civil war in the country.
The same commissioner also reported that more than 4,185,000 people left Syria in
this period. Syrian people fled their country and took refuge in neighboring
countries such as Turkey, Lebanon, Jordan, and Iraq or even the Europe. There are
1,078,000 Syrian refugees in Lebanon, Syria’s neighbor on the south, while Jordan
has more than 628,000. However, the country that has the highest number of
refugees is Turkey.? The Directorate General of Migration Management (Ministry of
Inferior) reported that the number of registered Syrians in Turkey was 2,255,299 as

! (Prepared by) Atilla Sandikli, Ali Semin, Biitiin Boyutlariyla Suriye Krizi ve Tiirkiye (Bilge Adamlar Kurulu
Raporu), Bilgesam Yaymlari, Istanbul 2012, p.1.

2 http://www.aljazeera.com.tr/haber/suriyeli-multecilerin-sayisi
20.03.2016). See also: http:

suriyeliler 409 558 560 icerik

-4-milyon-185-bine-ulasti, (date accessed:
'www.goc.gov.tr/icerik6/gecici-korumamiz-altindaki-



http://www.aljazeera.com.tr/haber/suriyeli-multecilerin-sayisi-4-milyon-185-bine-ulasti
http://www.goc.gov.tr/icerik6/gecici-korumamiz-altindaki-suriyeliler_409_558_560_icerik
http://www.goc.gov.tr/icerik6/gecici-korumamiz-altindaki-suriyeliler_409_558_560_icerik
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of January of 2016, and 279,574 of them stayed in camps UN data indicated that
European countries host 813,599 Syrians. The Turkish cities hosting the highest
number of Syrians are Sanlurfa, Hatay, Istanbul and Gaziantep.? According to the
official data, Turkey hosts more than 2,5 million Syrian refugees, and it meets their
humanitarian needs such as accommodation, food, health, safety, education,
communication, and banking with the coordination of Turkish Disaster and
Emergency Management Authority (AFAD). According to AFAD’s statement made
in 14 March 2016, the number of Syrians in sheltering centers such as tent cities and
container cities in various Turkish cities like Hatay, Gaziantep, Kilis, Sanliurfa, and
Kahramanmaras was 272,013.4 Gaziantep hosts 49,905 of these asylum-seekers.> In
addition to these asylum-seekers, hundreds of thousands of Syrian refugees live in
the city. The number of Syrian asylum-seekers in Sanhurfa is 356.390 while it is
341,174 for Hatay and 305,067 for Istanbul. Following these cities, Gaziantep is the
city with the highest number of asylum-seekers (277,905).6

Syrian asylum-seekers who have been living in Turkey for more than five
years and Gaziantep hosting more than 270,000 Syrian migrants draw attention to
this issue. Syrian migrants have been the focus of researchers from many aspects.
Religious perceptions and livings of Syrian migrants, the differences and
similarities between the religious life in Syria and Turkey, interactions emerging
after migration, and the role of religion in migrants’ adaptations are another
interesting topics.” This study questions these topics. The population of the study
included the Syrian Sunni Muslim asylum-seekers in Gaziantep. The reason why
Sunni Muslims were preferred among the Syrian refugees is that Sunnis constitute
the majority of Syrian people. The main religious groups in Syria before the civil
war are as follows: 74% Sunni, 12% Nusayri, 10% Christian, 3% Druze® These
figures indicate that the majority of Syrian people are Sunni Muslims.

This study aimed to answer questions such as ‘are there any differences in the
religious perceptions and living of two Islamic nations?’, ‘if any, where are the differences
seen?’, ‘do the religious livings of these people become similar in five years?’,’do the
differences cause any sorts of issues between the nations?’, ‘do migrants face any sorts of
problems in their religious lives?” Another aim of this study was to indicate the

different aspects between the perceptions and experiences of two different cultures

3 http://www.posta.com.tr/turkive/HaberDetay/Iste-Turkiye-deki-son-kavitli-Suriyeli-sayisi--Ocak-2016-

.htm?ArticlelD=321871, (date accessed: 20.03.2016)
4 https://www.afad.gov.tr/TR/IcerikDetay1.aspx?ID=16&IcerikID=848, (date accessed: 20.03.2016

5 https://www.afad.gov.tr/TR/IcerikDetay1.aspx?ID=16&IcerikID=848, (date accessed: 20.03.2016
6 http://www.sondevir.com/rapor-arastirma/456276/turkiyede-hangi-sehirde-kac-suriyeli-multeci-

yasiyor, (date accessed: 20.03.2016)

7 Religion is a “tie between the believers and believed (Giinay, 1999: p.70)” while religiousness “is the
degree of focusing and being busy with the beliefs, prayers and symbols of the followed religion (Kurt,
2009: 2)”. A religious life consists of religious reflections over the people and society.

8 Birol Akgiin, Suriye Krizi'nde Bolgesel ve Kiiresel Aktorler (Perspektifler, Sorunlar ve Coziim Onerileri),
Institute of Sociological Thinking Analysis, June 2012, p. 4.


http://www.posta.com.tr/turkiye/HaberDetay/Iste-Turkiye-deki-son-kayitli-Suriyeli-sayisi--Ocak-2016-.htm?ArticleID=321871
http://www.posta.com.tr/turkiye/HaberDetay/Iste-Turkiye-deki-son-kayitli-Suriyeli-sayisi--Ocak-2016-.htm?ArticleID=321871
https://www.afad.gov.tr/TR/IcerikDetay1.aspx?ID=16&IcerikID=848
https://www.afad.gov.tr/TR/IcerikDetay1.aspx?ID=16&IcerikID=848
http://www.sondevir.com/rapor-arastirma/456276/turkiyede-hangi-sehirde-kac-suriyeli-multeci-yasiyor
http://www.sondevir.com/rapor-arastirma/456276/turkiyede-hangi-sehirde-kac-suriyeli-multeci-yasiyor
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regarding their common beliefs, and to reveal the role of religion in the adaptation
between two nations. This study is expected to contribute to the evaluations
regarding the religious lives of Syrian migrants. Therefore, it can help establish a
better relationship with the Syrian migrants. The data were obtained from the
interviews made with the Syrian refugees and from their micro-sociologic
experiences. Qualitative methods were preferred, and interviewing method was
used in this study. Data sets were formed after a literature review was performed
and in depth interviews were performed with 12 Syrian asylum-seekers directly or
with the help of an interpreter using the semi-structured interview form* in March
and April 2016, and the results were analyzed later. As the results repeated, there
was no need to interview more people. Syrian lecturers serving in the Faculty of
Divinity at Gaziantep University and Syrian students studying in the same faculty,
all of whom were expected to contribute for better evaluations regarding religious
life, were interviewed. Moreover, the authorities of associations founded by Syrian
refugees and people randomly selected from the public were interviewed. In
addition to the interviews made with the Syrian migrants, conversations were
made with the Turkish people who can observe Syrians’ religious lives closely.

According to the official data, Syrian people whose number is exceeding 2.5
million need to adapt to Turkish society and its culture and lifestyle while
attempting to solve the problems they face every day. Collective living of both
nations in harmony and without any issues is of great importance for both publics
and for the operations and safety of the Republic of Turkey.

A. Theoretical Frame
1. Culture and Religion

There are many definitions of culture. For example, Zgymunt Bauman
defines culture as “organizing and maintaining an order, and fighting against anything
chaotic for this order”? and implies the organizing aspect of culture for the society.
Moreover, culture can be defined as “the unity of practices, beliefs, and material-
spiritual elements which we learn in a social process and which determine the structure
(relationships) of our presence” or “a complicated unit that covers the information, artistic
elements, traditions-customs and similar skills and habits learned (gained) by people as a
member of society” 0. Johann Gottfried Herder reviews culture as a factor “uniting the
group members in harmonious societies with common and separate lifestyles”’!. The
interesting aspect of these definitions is the social characteristics of culture. These
characteristics make culture an element that can be realized among the societies.

* The interview form was added to the end of the study.

9 Zygmunt Bauman, Sosyolojik Diisiinmek, trans. Abdullah Yilmaz, Ayrint1 Yayinlari, Istanbul 2013, p.161.
10 Bozkurt Giiveng, Insan ve Kiiltiir, Remzi Kitabevi, Ankara 2005, p-100, 101.

11 Watt Waggoner, “Kiiltiir ve Din”, trans. Mustafa Arslan, in: Din Sosyolojisi Kuram ve Yontem, compiled
by: Peter B. Clarke, Ankara 2012, p. 341.
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Social conditions play a key role in the formation of culture. However,
culture is not the sole result of material lifestyles. One of the significant elements
determining culture is the material approaches or the beliefs of a society because
religion is effective on both personal and social levels. Religion is the means of
making the self-presence and universe more meaningful and displaying submission
in the inner world, and it is an important factor in shaping the social relationships
and behaviors on a social level, and in the emergence of institutions in this regard.
Therefore, religion affects and shapes the society where it is present. Changes in the
religious field also causes changes in other fields of culture.!”> Max Weber reflects
the role of religion in the emergence of capitalist economy and states that religious
values may be the important factors for social life and cultural changes.!?

Religion shows itself in various forms. The theoretical aspect of religion is
shown with beliefs while the practical and sociological aspects are seen through
prayers and religious congregations. A religion or belief can continue existing only
when it establishes and develops social relationships, or else this religion or belief!4
becomes extinct in time. Religion is an important concept affecting the social life as
it establishes and develops social relationships.

A religion has various functions in a society. It provides a conceptual
perspective that will enable the people to view the material world through special
“glasses”, and it serves to maintain the components of the social life.!> Religion
catches attention as a factor impactful for personal and social lives with its various
functions and dimensions. Religious impacts over societies can be found on
different dimensions and levels. A closer look at the lives of people and society
indicates that people’s transitional periods are surrounded with religious beliefs
and practices. Birth and death are among the most important concepts in this
regard. The names given to the newborns and the way these names are given are
affected by religion. Religious factor becomes more remarkable in this practice
named as the name culture.16

Religion can be effective in significant transitional periods. Moreover, the
effects of religion can be observed in our daily lives. The facts or actions affected by
religion range from ordinary behaviors such as eating to financial activities, from
the decisions regarding which professions or political approaches are preferred to
organizing our working conditions, and from our daily language to literature and
art.

12 Miimtaz Turhan, Kiiltiir Degismeleri (Sosyal Psikoloji Bakimindan Bir Tetkik), Camlica Yaynlari, Istanbul
2002, p. 86.

13 Max Weber, Protestan Ahlak: ve Kapitalizmin Ruhu, trans. Zeynep Giirata, Ayrag Yaymlari, Ankara 2005.
14 Joachim Wach, Din Sosyolojisi, trans. Unver Glinay, Marmara Universitesi Hahiyat Fakiiltesi Yaynlari,
Istanbul 1995, p. 54.

15 Serif Mardin, Din ve fdeoloji, Heti@im Yayinlari, Istanbul 2004, p. 66.

16 Vejdi Bilgin, “Din ve Kiiltiir”, in: Din Sosyolojisi, editor: Mehmet Bayyigit, Palet Yayinlari, Konya 2013,
p. 109.
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Religious effects over the societies can be seen in many levels. Religions
caused great changes and developments with their orders. Many cultural
institutions emerged as a result of the efforts to live in line with religions. These
efforts also developed architecture, literature, music, and similar arts. Some
religious data served as hypothesis for the development of science. For example,
the obligation of executing religious ceremonies at certain times necessitated the
use of calendars, which promoted observing the celestial bodies.!”

Regardless of the people or society, a mutual interaction between religion
and culture is inevitable when new religious information is found. When religion
and culture meets or when religion is included in a culture, it aims to transform,
revise, and reform culture based on its own values and teachings. However, as each
person and society has their own cultural structure, differences between people and
societies inevitable occur when religion and culture meet. The difference of religion
by people or societies is related to religious understanding, perception, and
integrity because each person or society makes an effort to understand and practice
religion by their own cultural structures. Acceptance of religious meaning and
importance affects the commitment to religion. An interaction occurs when religion
and society meet. This interaction changes within the religious teachings and
characteristics of cultural structure rather than serving as a single-dimensional,
monotonous relationship. Therefore, religious practices of every society differ by
their own members and differ when compared to other societies.!

The mutual relationships between religion and culture can be clearly seen in
daily life. Religion affects and transform culture while culture influences the
religion that emerges or is practiced in that culture. However, a misunderstanding
that religion is totally a result of culture or totally transform culture should not
happen here. Religion is functional with its protective, legal, transformative, and
innovative aspects for protecting culture, passing it down to generations, and
giving it a new shape. Culture, on the other hand, is effective for perceiving,
interpreting, experiencing, and practicing religion, and making religion a belief and
understanding and making sure it is commonly practiced by the public.?

As religion is affected by the cultural pattern of a society, the same religion
may have different forms specific to different societies. For example, Islam may
differ for Umayyad or Abbasid states, Muslim Barbary states of Northern Africa,
Sudan Kingdom, Ottoman Empire, Syria and Egypt of the modern times,
Afghanistan and Kingdom of Saudi Arabia, or for the countries and periods when

17 Mustafa Aydmn, Sistematik Din Sosyolojisi, Aqilimkitap Pmar Yayinlari, Istanbul 2014, p. 122.

18 Ali Akdogan, “Kiiltiir ve Din”, in: Din Sosyolojisi El Kitabi, editors: Niyazi Akyiiz, Thsan Capciogly,
Grafiker Yayinlari, Ankara 2012, p. 448.

19 Ejder Okumus, “Toplum Baglaminda Din-Kiiltiir Etkilesimi”, Turkish Studies, Volume 11/7 Spring,
Ankara 2016, p. 275.
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religion emerged in its purest form and for the minorities or publics where religion
emerged in a complicated way.?

No religion can maintain the perceptions and manifestations of the era from
which it emerged. Reflections of religions differ as socio-cultural conditions change
in time. A similar case is present for Islam. The religious-cultural differentiations in
Iran, Africa, Turkic states, India, and the Far East, which arise from the fact that
Islam passes the borders of the society where it is born, can be regarded as the
reflections of this case in Islamic world. For instance, people make comments
indicating that Islam has been reinterpreted under the influence of local African
culture and traditions.?! It is fair to state that culture has a significant impact over
the perception and interpretation of religion in various ways. Culture significantly
impacts the emergence of different religious interpretations, sects, congregations,
groups, and classes in a religion. Therefore, the fact that Islam as a historical and
socio-cultural phenomenon is perceived and practiced as various sects, classes,
groups, congregations, and cults reflect the impact of Islam over the cultures of
societies.”? Karbala ceremonies can be among the different perceptions and
interpretations within Islam. While Karbala ceremonies are not executed in the
Sunni world, they are commonly held in Shia states. The social aspects of a religion
may differ not only by the societies and cultures, but also by different residential
areas, professions, and economic statuses.?

Religion cannot be reviewed separately from any socio-cultural structures
where it was born or adopted later. Religion is affected by the environmental
conditions when it is born or developed. Any religions practiced today cannot be
regarded as the same when they emerged with the guidance of their Prophets
because differences regarding the interpretations of religious texts and practices of
a religion may exist for different eras. However, religions adapt to these conditions
to bring solutions to different environmental conditions and problems.2

2. Migration and Religion

Migration is the obligatory movement of people or societies from the places
they voluntarily live in to another geography, or it is the change of environment in
this regard. People can migrate domestically or to other countries. Moreover,
migration can be permanent, long-term or temporary.?> The interesting aspect of
migration is that it is not a simple action of moving; instead, it has a socio-cultural

20 Aydin, Sistematik Din Sosyolojisi, p. 129.

21 Arif Korkmaz, “Gog ve Din”, in: Din Sosyolojisi, editor: Mehmet Bayyigit, Palet Yayinlari, Konya 2013,
p. 355.

22 Okumus, “Toplum Baglaminda Din-Kiiltiir Etkilesimi”, p. 277.

2 Max Weber, Din Sosyolojisi, trans. Latif Boyaci, Yarin Yayinlari, Istanbul 2012.

2 Bilgin, “Din ve Kiiltiir”, p. 125.

% Cemal Yalgin, Gdg¢ Sosyolojisi, An1 Yayincilik, Ankara 2004.
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meaning and it causes effects in the life of people and societies. Migration changes
the social worlds of both people and society.

The concept of migration causes certain social, economic and political issues
as a social change process before anything else. Although migrants migrate for
reaching a better tomorrow or achieving better life standards, they still face certain
problems. Migration is essentially the solution for the problems related to the
previous places of residence. However, this solution may cause new problems
regarding the new place. Communicational, accommodation-related and
professional issues occur due to the obligatory and collective migration to other
countries. Meeting the educational needs of migrants in the following periods
requires meeting the cultural adaptation problem arising from the meeting of two
different societies. Thus, migration is a highly problematic topic that should be
carefully considered.

It is not the populational movement solely. It is the movement of lifestyles,
beliefs and practices to new places. Therefore, every culture meets new conditions
when they go beyond the borders of the countries where they emerged and
developed. While efforts are made to maintain the previous lifestyle under new
conditions on one hand, new conditions are to be adopted on the other hand.
Accordingly, migration emerges as an important factor of social change. It is
inevitable for the people and society to change during migration.

While the social change arising due to migration is regarded as an inevitable
process, it may arise from the criticism of people toward their own cultures.
Cultural meetings as some of the results of migration mostly include the process of
cultural criticism. People and societies facing different cultures, traditions, beliefs,
and ‘rights’ and “wrongs’ may display rather critical and questioning attitudes
toward their own cultures. Many details that are not internally criticized in a
homogeneous society become interesting when this society becomes rather
heterogeneous, or they may be just recognized after this transition. However, this
interesting process of recognition may turn into the process of questioning, and
oppositions and conflicts may be experienced with traditional orientations and
forms accordingly. In conclusion, a case that cannot not regarded as ‘positive’ for
‘old’ cultures and beliefs emerge.2

Changes and differences emerge in the socio-cultural life upon the mindsets
and behaviors of people during the migration period. An interaction, adaptation
and conflicts between the cultures of new places and migrants’ previous
environments occur. Migration is not just a spatial population movement. It is also
a social movement covering the cultural interactions of people who change their
residential areas. Migrating people or societies also experience an interaction and
transition between the psycho-social and cultural worlds. When migrants form a

2 Korkmaz, “Gog ve Din”, p. 367, 368.
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broad mass, both migrants and the social environment hosting them are mutually
affected. The interaction of migration in the personal and social lives is interesting
in this regard.?”” Another interesting aspect of this process is religion. Religiousness
of migrants may change during the process of migration. The new aspects of
change arising from this process may be positive or negative, and religion may play
a key role in protecting the general personal and social structures and mitigating
the tension in the society.

After migrants face a new society following migration, religion emerges as a
response to the reference loss in this period and preserves the social ties. It draws
attention to the protection of an ethnic culture at a difficult position in a foreign
society, and it almost becomes a cooperation center with the structure of
congregation it creates. Therefore, religion establishes a cultural pattern based on
the sense of belonging, traditions, and values to ensure that migrants have a place
and maintain it in a new society. Certain migrant societies facing the disruptive
effects of migration make efforts to overcome these effects by embracing the
connective characteristics of religion.?® Termination of distrusts, uncertainties and
risks migrants have never faced can be possible through the alternative
interpretations and congregation provided by the religion. Religion as a source of
security and meaning system creates a sacred, protected area against the problems
migrants face in their new environments.? Therefore, religion serves as a significant
reference for migrants’ efforts to adapt to their new environments following the
migration process. It is also an effective factor for uniting the spread people or
societies.

Religion remains as one of the most important sources for reproducing
migrant groups’ ethno-religious identities in new environments and helping them
adapt to their new, difficult, and mostly threatening environment.* Moreover,
certain changes can be seen in the religious perceptions and practices of migrant
group. Religious migrants transfer their religious beliefs and practices from their
previous places of residence to their new environments, and their beliefs and
practices are affected by the current state of living in a new place, and therefore,
migrants’ religious characteristics gain a local form.3

The concept of migration causes people to face an extensive interaction with
a broad context ranging from personal mindsets, attitudes, and behaviors to

27 Celaleddin Celik, “Gog, Kentlesme ve Din”, in: Din Sosyolojisi El Kitabi, editors: Niyazi Akyiiz, fhsan
Capcioglu, Grafiker Yaymlari, Ankara 2012, p. 298.

28 Korkmaz, “Gog ve Din”, p. 355, 360.

2 Celik, “Gog, Kentlesme ve Din”, p. 305, 306.

3% Fenggang Yang, Helen Rose Ebaugh (2009), “Yeni Gogmen Dinlerindeki Degisimler ve Kiiresel
Etkileri”, trans. Thsan Capcioglu in: Din Sosyolojisi (Klasik Ve Cagdag Yaklagimlar), editor: Biinyamin
Solmaz, Thsan Capciogly, Cizgi Kitabevi, Konya 2009, p. 125.

31 Caroline Pliiss (2012), “Gog ve Kiiresellesen Din”, trans. {lkay Sahin, in: Din Sosyolojisi (Yagadigimiz
Diinya), compiled by: Peter B Clarke, Hnge Kitabevi, Ankara 2012, p. 305.
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people’s cultural lives. Another concept including the effects of change is the
perception of religion and religiousness. Religiousness changes with the change of
cultural environment. Religiousness and religious living is open to social
interactions. In other words, interpretation of religion and religiousness changes
based on socio-cultural relationships and processes.3?

The basic reality covering all possible options regarding the quality and
quantity of migration along with the positive and negative aspects of the interaction
between migration and religion/religiousness is the concept of ‘change’ because the
dynamic characteristics of migration reflect a multi-dimensional change. Therefore,
this dynamism affects the characteristics and content of migration, institutional
religion and religiousness, and it can be regarded as ‘changing these actions and
facts’ in a sense. Religion, religious people, and religiousness become different
following the migration. These migration-related changes occasionally increase and
decrease the religiousness. Transition from a traditional living universe to a secular
social context most probably results in increasing the secularism and decreasing the
religiousness.

3. Cultural Adaptation and Conflicts

Social life is based on the concept of collective living. People have to gather,
form groups and live as societies due to their needs. A society is a unit of people
with communication and interaction. Accordingly, people from that society depend
on and relate to one another. Mutual contact, communication, and interaction are
important for both the individuals and groups. People and groups may develop
many sorts of relationships with each other. Society is a broad and complicated
pattern of social relationships. Interactions emerge in this pattern. We may consider
social relationships as personal ties. However, relationship and interaction may also
occur between the groups. Isolation from concrete human relationships should be
performed to analyze these social relationships. It becomes clear later that people
and groups are integrated with the status, role, and process realities.*

One of the interaction forms of society, which can be regarded as a
complicated pattern of relationships, is social relationships. Joseph Fichter describes
social processes as forms of social interaction that can be typified and encompass all
the many social roles people play. According to him, these processes always cover
the behaviors shared between two or more people, and the basic social processes
include cooperation, adaptation, internalization, conflict, opposition, and

32 Celik, “Gog, Kentlesme ve Din”, p. 298, 300.
3 Korkmaz, “Gog ve Din”, 2013.
3 Joseph Fichter, Sosyoloji Nedir?, trans. Nilgiin Celebi, A1 Yayincilik, Ankara 2004, p. 123.
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competition. These behavioral manners are the stereotyped relationships in a
society.%

Fichter states that the most general categories of social processes are formed
by the members of both sides. These are the combining and separating processes.
The former reflects cooperation, adaptation, and internalization while the latter
indicates conflicts, opposition, and competition. Binding or combining processes
are the interaction patterns in which people are brought together and made more
unified. Separating or disruptive processes reflect the environments where people
are separated and thus forced to cooperate and unite less. Fichter states that
combining processes always reflect the merits regarding rights and love, while
separating them means social flaws regarding injustice and hatred.3¢

Similitude is the establishment and continuation of the relationship between
people with different ethnical backgrounds, as if they were the members of the
same group, without any sort of pressure or compulsion. It is also the action of
becoming a new culture, but this process cannot be regarded as certain because
some ethnical groups maintain their own cultural characteristics in their new
groups.¥”’

Different ideas and cultural elements should be respectful toward the values
of the dominant culture to ensure that social differences can be and stay as variety.
In other words, differences exist by reflecting themselves, but they have to be in
harmony and accordance with the essential and specific values of the main culture
because common values are always needed for different members of a society to
live in peace and safety. The main culture or dominant culture is the main reference
that will provide these common values.®® Accordingly, rules of a society reflect the
main values of the same society. Existing in a society without conflicting with other
members necessitate adapting to the basic values and rules of that society, i.e. the
normative integration.

Normative integration is the organization of the actions and behaviors in line
with the norms of the society. Norms ensure agreement on ideas and values
because rules constitute a significant portion of the culture in a society.® Therefore,
the provision of social integrity necessitates adapting to the rules valid for
everybody in a certain environment, which prevents the emergence of social issues.
However, integrity does not only take place within certain rules. Moreover, it
should be noted that absolute integrity cannot be present in any societies.

% Fichter, Sosyoloji Nedir?, p. 124, 126.

% Fichter, Sosyoloji Nedir?, p. 127-128.

37 brahim Arslanhoglu, Genel Sosyoloji, Gazi Kitabevi, Ankara 2012, p. 101.

3 Mimar Tiirkkahraman, Hiiseyin Tutar, “Sosyal Degisme, Biitiinlesme ve Cziilme Baglaminda
Toplumda Farkl Kiiltiir ve Anlayislarin Yeri ve Onemi”, Uluslararast Alanya Isletme Fakiiltesi Dergisi,
volume: 1, issue: 1, 2009, p. 11.

3 Arslanlhioglu, Genel Sosyoloji, p. 101.
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Spiritual elements such as religion, along with the social rules, clearly affect
the internal integrity of a society and integrity of two different societies.
Accordingly, one of the significant elements for social integrity is the spiritual
integrity among the members of the society. An important condition of spiritual
integrity is that people living in various regions should be aware that they
constitute a nation in terms of time, date, culture, and spiritual values. Customs,
habits, traditions, folk songs, games, handicrafts, and even the languages of people
living collectively may differ.#® However, spiritual integrity can take place if they
have the awareness that they collectively constitute a nation. Spiritual integrity is
the best of social integrity forms, and it is an obligation for social integrity. Religion
plays a key role in this regard because religions’ effects and importance for the
societies, cultures, and civilizations are quite significant.

Social ties are the connections established though common values. Thus,
closeness, common values, unity, and solidarity, rather than the differences, are
quite important for the presence and continuation of a society. Different actors of a
society should be aware that they are actually the parts of a unity. Smaller social
sub-groups in a society should revise their values and targets in accordance with
the values and final objective of the larger group (society) that covers the smaller
groups. If this revision and harmony are absent, the members of the society cannot
maintain their presence in peace, and the targets in this regard cannot be achieved.*
Therefore, sub-groups should learn the cultures and language of the larger group,
i.e. the society. Otherwise, problems would occur both for themselves and for the
general society. It is obligatory for a person as a social creature to know the culture
of the society and social responsibilities of people, to act accordingly, and to
establish proper communications for preventing social conflicts.

Results
I. Reasons Why Syrian Migrants Preferred Turkey

Syrian asylum-seekers living in camps stated that Turkey’s conditions were
better compared to Lebanon and Jordan in a study conducted with Syrian migrants.
The results of the questionnaire administered to 935 asylum-seekers in the
container and tent cities set in Harran and Akgakale, Sanliurfa, Turkey, reflect their
desires of residing in Turkey. The primary reason Syrian asylum-seekers preferred
Turkey is the trust-sympathy felt toward Recep Tayyip Erdogan, the president of
Turkey (33.4%), followed by the closeness of Turkey to the borders of Syria (31.0%),
and considering the Turkish people as close to them and Turkish people’s family
ties which are similar to those of Syrians. The study entitled Tiirkiye'deki Suriyeliler:

40 Arslanlioglu, Genel Sosyoloji, p. 101-103.
4 Tiirkkahraman, Tutar, “Sosyal Degisme, Biitiinlesme ve Coziilme Baglaminda Toplumda Farkl Kiiltiir
ve Anlayiglarin Yeri ve Onemi”, p. 2.
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Toplumsal Kabul ve Uyum* by Murat Erdogan indicates that Syrians mentioned their
satisfaction in living in Turkey and extended their gratitude to Turkish people in
the interviews performed with 72 Syrians living outside the camps in Gaziantep,
Kilis, Hatay, Istanbul, izmir, and Mersin.s

I was the one who supervised Syrians’ trainings in all camps. There were also the
representatives of United Nations there. They said Turkish camps looked like a five-
star hotel compared to those in other countries, which makes Turkey more desirable.
Governmental policy was also effective (Osman, Mohamed).™

It was related to the fact that Turkey’s borders were not totally controlled at first.
However, many Syrians are now officially registered (Ahmed, Behzam).

The opportunities provided by both the public and government to the Syrians were
not present in any other countries (Osman, Halid Ahmed, Nahla Mohamed,
Abdulaziz).

I took part in conferences in Elazig, Malatya, Istanbul and Adana. These are the
conferences named ‘Syrian Night’ held by Syrians. These conferences were full of
people. There were even hundreds of people waiting outside for the conference I
gave in the Syrian Night occasion held in Istanbul. This just shows Turkish people’s
perception of Syrians as ‘brothers and sisters’ (Osman).

Syria and Turkey have deep ties along with the neighboring relationship. The
financial relationships between both countries have historical and cultural aspects.
There are also family-based relationships between the citizens of both countries.
These ties between both countries made Turkey a preferable country in this regard.
Solution to migrants” basic problems such as shelter and safety is their priority.
Accordingly, as a country with a safe environment, Turkey was a good option for
Syrian migrants because the current government has a positive policy for the Syrian
migrants, local people showed attention to migrants and helped them, and
migrants considered Turkey as a gate to Europe, all of which ensured Syrians
preferred Turkey.

IL. Role of Religion in Migrants” Adaptation

Residence of migrants in a new environment does not mean that their
problems end. Many issues regarding the new places of residence await them. One

42 Murat Erdogan, Tiirkiye’deki Suriyeliler: Toplumsal Kabul ve Uyum, Hacettepe University, Migration and
Politics Research Center, Ankara 2014.

4 Mahmut Kaya, “Komsuda Misafirlik: Suriyeli Sigimmacilarca Kurulmus Miilteci Derneklerinin
Perspektifinden Tiirkiye’de Yasamak”, The Journal of Academic Social Science Studies, Autumn III,
2015, p. 263-279, See also: Mehmet Gliger, Sema Karaca, O. Bahadir Dinger, Simirlar Arasinda Yasam
Savagi: Suriyeli Miilteciler, USAK Social Research Center, May 2013.

“Names in parenthesis belong to those interviewed. A table reflecting their status is presented at the end
of the study.

“The first name in the parenthesis belongs to the original speaker in the interview while the other names
mean similar explanations.
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of these issues is the adaptation to the new society and culture and lifestyle of this
society. It is highly important for two different societies to maintain their lives in
peace. The presence of common values, experiences, and cultural similarities
between two societies will help overcome this adaptation process more easily. The
fact that the majority of Turkish and Syrian people as Muslim caused Islam to be an
effective factor for the adaptation between both nations.

Syrians are religious people who are careful in their prayers and who wear clothes in
accordance with the religious rules, e.g. Syrian women wearing hijab, all of which
made it easier for Turkish people to accept us (Osman, Halid Ahmed, Yasmin).

There are 2,750,000 Syrians in Turkey at the moment. There are many reasons why
Syrians preferred Turkey more. Turkish people considered us as muhajir. This was
the case particularly when the migration started (Ahmed, Mohamed, Nahla).

We do not feel excluded in Turkey. Particularly with such religious people.
However, there are also irreligious people whose political views oppose to the
government, and we feel excluded around them (Ahmed, Mohamed, Osman).

After coming to Turkey, Syrians’ perceptions toward the Turkish people positively
changed. Islamic brotherhood developed between them. Syrians called non-Arabic
people foreigners. Now they call Turkish people “our Muslim brothers” (ibrahim,
Behzam).

What the Syrian people in Turkey observe is that Islam increases the connections
between them. Therefore, they protect themselves and occasionally gather. Their
emphasis is always on religion and Islam (Ibrahim).

Religious people helped us. However, benevolence of Turkish people does not solely
arise from their religiousness. Their humanitarian and modern characteristics, and
their culture are also effective. A friend of mine told me a story. A Turkish guy
drinking an alcoholic beverage took a Syrian beggar to a market and bought
everything that he/she needs (Nahla).

There are process-related aspects of migration which people experience in
time. Migration is not just a movement from one country to another, or just the
action of passing the borders of another country. Abandoning a country means
abandoning daily life and habitus. Habitus as a “concrete or bodily” socialization
concept is like a “house where a person resides and which is full of direct meanings
and benefits”.# Obligatory migration causes people to abandon their houses and
build a new home in the new cultural environment where it is hard to find meaning
and benefits. This process is also related to the case where cultural borders are
passed, violated, and expanded or where daily life is reshaped, and to the
obligation of reforming the social universe.*’ Religion plays a key role in this period

4 Pierre Bourdieu, L. Wacquant, Diisiiniimsel Bir Antropoloji I¢in Cevaplar, trans. Nazli Okten, Tletisim
Yayinlar, Istanbul 2003, p. 119.

45 Hatice Sule Oguz, “Kiiltiirlerarast Karsilasmalarin Uzak Thtimali: Siginmacilik Deneyiminde
Gaziantep Omegi”, Tesam Akademi Dergisi — Turkish Journal of TESAM Academy, July 2015, 2 (2), p.
130.
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when daily life is reshaped and homes are rebuilt. Religion, for the believers, is a
significant dynamics of built social reality and a common experience approximating
the people sharing the new universe.

The statements above indicate that religion plays a key role in the integrity
between two nations. One of the most important functions of religion is social
integrity. Religion plays a key role in ensuring the unity and solidarity of society
because religions’ effects and importance for the societies, cultures, and
civilizations are quite significant. Accordingly, religion has a significant position
and effect, which has already been reflected in the statements regarding the
adaptation between Syrian and Turkish people. Religion mitigates the tension
between them by serving as an intermediary body, and as a significant meaning
and legitimacy reference, it helps the local people accept the case and provide aid
and facilitation to the migrants. The field researches conducted in different cities of
Turkey support this result.*

Religion is an important option in terminating the unsafe situations and risks
Syrian migrants face in Turkey. As a safety and meaning source, religion appears as
a safe house for the conditions migrants face. It can be the most important reference
for Syrian migrant groups’ efforts to exist in a new environment where they need
more trust. Therefore, both migrants and local public benefit from the connective
aspect of religion to adapt to new social conditions. Syrians make efforts to
overcome the problem of existing in a new environment through the reference
provided by religion.

IIL. Other Factors Affecting the Social Integrity

People have to gather, form groups, and live as societies due to their needs.
Accordingly, people from that society depend on and relate to one another.
Communication and interaction take place between the people living together.
Mutual communication and interaction necessitate the adaptation between people.
The reflection of cooperation, adaptation, and internalization-based behavioral
patterns which are called combining and connective processes by the society,
emergence of these patterns, and merit-related statements are highly important.
The relationship between the Syrian migrants and Turkish society indicates that
cooperation and internalization-related behavioral concepts emerged between both
societies, and cultural internalization and normative and spiritual integrity are
effective in the process of social integrity.

46 Hidur Apak, Suriyeli Gogmenlerin Uyumu ve Gelecek Beklentileri: Mardin Ornegi, (Unpublished Master’s
Thesis), Mardin Artuklu University, ISS, Mardin 2014.
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a. Common History

Common history and cultural similarities, along with the religious aspects,
positively affect the adaptation between both nations.

My grandfather used to go to Kilis and Antep, instead of Aleppo, for shopping. Our
culture was common. One of my grandfathers fell a martyr in Gallipoli. His name is
shown as “Ismael from Aleppo’ on the board with martyrs’ names. Another grandfather
of mine fell a martyr in Mosul as an Ottoman soldier (Osman).

There are similarities between Syrians and Turkish people in terms of culture,
ideology, beliefs, and eating and dressing habits. The border regions seem as one
region. They are very close to one another (Mohamed, Nahla).

Before the initiation of these incidents (before 2011), Syrian people treated a Turkish
person in Syria as if they saw a brother or sister they had not seen for a long time.
They showed love saying “a Turki”. Our history and public were quite similar
(Osman, Esma).

We are united brothers and sisters. We do not have differences or problems. There is
a region in Damascus, Syria, called “al-atrak” [Turks]. There are Turkmen people, a
mountain called Turkmen, and a neighborhood called Turkmens, which is a Turkish
neighborhood. When I studied in Damascus in 1993, I saw old Syrian people from
Turkish ancestry who did not speak Arabic (Osman).

When different nations with certain cultural differences gather, they
sometimes have the awareness of constituting a nation with certain common
characteristics related to history, culture, and spiritual values, which appears as an
important factor for the publics’” unity and solidarity. In addition to the common
history between Turkish and Syrian people, both nations have a common value like
the Ottoman Empire, which is one of the factors facilitating the adaptation between
both publics. These two nations were living as a public with different but integrated
elements in this region before World War I. The borders set following the war
separated people. However, the people of this region still reflect that they have a
common history and awareness that they are one nation, which positively affect the
adaptation of two publics coming together once again due to migration.

b. Normative Integration

The rules of a society reflect the main values of the same society. Existing in a
society with harmony obligates new residents to avoid from conflicting with the
efforts and behaviors of the local people and values, social norms, and rules of that
society, which can be observed in the behaviors of Syrian migrants.

We always state the following: ‘We are just guests in Turkey, so we should not distort
the peace here. We should respect the order, system and organization in Turkey. We should
not upset anybody. We always talk about this issue in every social meetings or
among us. We always consider this whatever we do (Ahmed, Halid Ahmed,
Fatma).
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Syrian migrants can establish and live proper relationships in Turkey only
when they observe the rules that are valid for everyone. The abovementioned
statements indicate that they are actually concerned with adapting to the society.
However, their solution to this concern is ‘observing the rules” . These statements also
reflect that following the rules can also suit the benefits of migrants. Interviews
with migrants indicate that they are aware of their responsibilities, and they act in
line with what is expected from them. However, following the rules is not sufficient
for social integrity. For the society to adapt to each other and establish closer
relationships, certain factors such as cultural assimilation, other than the rules, need
to be employed.

c. Cultural Assimilation

Society is the unit of people who are in continuous interaction. It is a natural
process for both migrants and local people to have interaction and similitude.
Syrian migrants adapt to the Turkish culture to act in line with Turkish society
while maintaining their own cultures without facing any oppression or obligation
from the host state. Maintaining social order is related to observing the values of
the dominant culture in that society, which, however, does not mean the
termination of cultural differences. This is actually a case where different ethnical
elements exist with their own cultural characteristics and differences, and where
these elements are in accordance with the dominant culture. Members of a society
can coexist only through common values. Basic or dominant cultures are the
important sources providing these common values.

Syrians started to wear different clothes. We used to wear jalabiya or long clothes.
Particularly the old people used to wear these. However, this totally changed after
we came to Turkey. I do not recall my father wearing a suit in Syria. However, he
wears one now saying “we should adapt instead of looking different” (Osman, Mohamed,
Abdulaziz).

We organize our working life considering the Turkish people. We adapt ourselves to
how they work (Halid Ahmed, Behzam).

Syrian women generally wear a single color hijab and they generally wear all black.
However, Turkish women generally wear colorful clothes. Syrians in Turkey started
to wear colorful clothes. Moreover, Turkish women have been recently dressing as
Syrian women (Fatma, Esma).

Syrian girls have been wearing something like a bead (meaning nose stud) on their
noses. This is something I have never seen in Syria. No mother in Syria would like a
girl like them for their sons (Nahla).

Social interaction does not occur unilaterally. Social relationships generate
mutual interactions. Local people affect the migrants with their culture and
lifestyles, and they become open to the effects of migrants.
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There were many people with hijabs and tight pants in Syria. When I came to
Turkey, these clothes were not that common. This has now become common among
the Turks upon the effects of Syrians (Nahla).

Absolute integrity cannot take place in any societies. A complete integrity
cannot be achieved between two societies. However, social ties are established
though common values. Closeness, common values, unity, and solidarity, rather
than the differences, are important for the continuation of the society. Having the
awareness of being a part of the unity is necessary for every members of the society.
Small sub-groups in the society need to determine the values and targets in
accordance with the values and final objectives of the dominant culture. Members
of a society cannot maintain their lives in peace and achieve their objectives without
establishing the social adaptation. Uncertainties in different social encounters arise
from the failure in knowing the others adequately, having bias toward one another,
and inability to speak in a common language, the main element of communication.
Accordingly, Syrian migrants need to learn the cultures and language of Turkish
people and to adapt to Turkish culture not to have any social issues. Therefore, an
interaction and cultural similitude can be found between the Syrian migrants and
local people. It is clear that migrants aim to act in line with the cultures of the local
people to be in harmony with them.

d. Problems of Syrian Migrants in the Adaptation Process

Obligatory migration causes people to abandon their homes, families, loved
ones, daily routines, habits, and their habitus full of meanings and benefits.
Accordingly, asylum-seekers make efforts to exist in an environment where they
cannot set a meaning, participate in the process of generating meanings or have
difficulties in finding a meaning,*” all of which are still hard to perform because
migration causes certain social, economic, and political issues as a social change.
After two different nations come together, certain issues arise. Thus, there are
social, political, and economic issues that the nations coming together need to
overcome. One of these is the problem of cultural adaptation. Members of any
society meet new conditions when they reach beyond their current states. Migrants
make efforts to maintain the aspects of their previous cultures on one hand, and
they need to adapt to the new conditions on the other hand. However, this may
cause tension between the people and publics.

Our holiday was Friday in the past. That was our best and most special day. We miss
this now. We used to have fun with kids that day. Our social life would start
following the prayers. However, we work here on Friday. Turkish people have
holiday on Sunday, which surprised us, and we have yet to adapt to this (Osman,
Ahmed, Fehmi).

47 Oguz, “Kiiltlirlerarasi Karsilagsmalarin Uzak Ihtimali: Siginmacilik Deneyiminde Gaziantep Ornegi”, P.
162.
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Communicational problems prevent both nations from establishing closer
relationships (Abdulaziz, Osman).

Financial problems we had in Turkey paved the way for the domestic problems. The
rate of divorce increased among the Syrians due to financial problems (Ahmed).

We used to have closer relationships in Syria. However, we became more
personalized here in Turkey. Financial issues and obligation of all family members to
work negatively affected our social relationships. We cannot come together
(Mohamed, Abdulaziz).

Turkish people are helpful, but this changes when it comes to business affairs. They
just do not want to employ Syrians (Nahla).

Migration of Syrians negatively affected the occupational conditions in Turkey,
which adversely affected their views toward the migrants (Abdulaziz, Behzam).

The problems of Syrians include communicational issues, unemployment,
social and cultural differences, and labor exploitation.* In addition, educational®
problems and these issues appear as the most important obstacles before ensuring
the sense of belonging and social adaptation. Two different societies and cultures
face one another after migration. Migrants and their lifestyles may be regarded as a
threat to the local culture, which may cause unsafety. Thus, the meeting of two
nations may turn into a problem in daily life. Meeting of two nations may also
cause economic problems. Therefore, the relationships between the migrants and
local people are open to various problems. This tension may result in neglection
toward the migrants by the local people from time to time, avoiding from
establishing relationships with them, showing resistance to interactions or
displaying negative reactions to them.

Migrants may witness negative reactions from the domestic people due to
cultural, financial, and communicational problems. However, new working
conditions for the migrants may negatively affect their lives. Lifestyles of migrants
who state that they found Turkey more secular and that Turkey has more difficult
financial and occupational conditions receive new forms based on these conditions,
despite being a stressful process for the migrants.

48 Mithat Arman Karasu, “Sanliurfa'da Yasayan Suriyeli Siginmacilarin Kentle Uyum Sorunu”,
Siileyman Demirel Universitesi Iktisadi ve Idari Bilimler Fakiiltesi Dergisi, year: 2016, volume: 21, p.
1012.

4 Ahmet Atasoy, Hasan Demir, “Suriyeli Siginmacilarin Kirikhan'a (Hatay) Etkileri”, Uluslararasi Sosyal
Arastirmalar Dergisi, volume: 8, issue: 38, June 2015, p. 457-470.
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IV. Similarities/Differences Between the Syrians and Turks in Their
Religious Perceptions and Livings

a. Similarities/Differences Regarding Religious Livings

Religion is an important concept shaping the social life. It affects the cultural,
financial and political aspects of a society. However, the relationship between
religion and society is not unilateral. Society can also affect the perception,
interpretation, and experiences regarding religion. Thus, religion can have different
forms in different societies even if they have common beliefs. Therefore, every
society can have religious livings and experiences specific to them.

1. Place of Religion in the Society

Religions do not have similar effects in all societies. Effects of religions vary
from society to society.

Statements of religious people were more effective in Syria. However, this is not the
case in Turkey. This is actually clear in shopping. For example, let’s say, two
merchants or industrialists have a problem in Syria. They say “we should ask a hodja.
Whatever that hodja or shariah says is approved by us”. I had similar discussions and
experiences in Turkey. But they say “This is business. What does religion have to do with
it?” (Osman, Mohamed, Abdulaziz).

The impact of religious statements can be felt in society. When two people fought in
Syria, and a third person said “sallu alayh (greetings be upon to the Prophet)” to
them, they would stop fighting (Fehmi).

Religious occasions, councils, and spiritual environments were more common there
(Ibrahim, Mohamed).

People from there attributed more attention, value and assistance to the students of
religious studies (fbrahim).

Turkish people are far more concerned with what people would think of their
attitudes instead of how God will judge them. Even a religious authority in Turkey
smokes secretly. They do these to prevent people from saying ‘Religious authorities
smoke too’ (Nahla).

Official marriage is more important in Turkey. However, what we value more is the
religious marriage. Women protect their rights through religious marriages. Even if
couples divorce, women can get 50% of the bride wealth.

Alcohol consumption is more common in Turkey (Nahla).

Religion, according to Syrian migrants, is more effective over the society in Syria.
To them, religion is less effective and determinant for the daily relationships of the
people in Turkey.
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2. Perception of Religion

Conditions for a society directly affect their religious perceptions. Therefore,
interpretations and perceptions of a religion may differ by societies.

People were poor and had no hopes of becoming rich. Thus, they had rather
submissive perceptions regarding Islam. They justified their states saying “This is the
decision of God” (Fehmi).

Their mother tongue was Arabic, and they directly understood the Quran and
hadiths, which caused them to be religious while observing the Quran and hadiths.
They were also more alert against the abusers of religion. Religious congregations
and fanaticism were not that common in Syria based on communicational
differences. The authority of congregations was not as effective as it was in Turkey
(Fehmi, Mohamed, Abdulaziz).

Life is less active in Syria. Objectives related to financial competition or growth is not
that dominant there, which can be felt in their economic activities and relationships
with their clients. Syrians are not that organized in their working environments.
They open or close their shops whenever they like. They just do not pay attention to
their customers like Turkish people do. This lifestyle caused Syrians to be more
submissive and faithful (Ibrahim).

I saw some Turkish students in Syria saying ‘My heart is pure’, and they did not
perform prayer, which is much less frequent for Syrians. But I witnessed this in
Turkey. They were drinking but they were not praying, and they still said “My heart
is pure”. However, in Syria, one generally prays even if they lie or drink alcoholic
beverages. They do not abandon prayers. They say “I'm going to pay what I owe to
God” (Osman).

Fanatics of sects (e.g. Shafi-Hanafi) is not as strict in Turkey. They are more flexible in
that regard (Fehmi).

Most of the people in Turkey and Syria have a misperception that religious people
are less modern. Only a few people determines whether one is modern or not
through one’s attitudes (Nahla).

Turkey, where industrialization and urbanization is more advanced and
where the cities are more populous compared to Syria, has a different religious
perception compared to Syria. Modern life forces people to act more rational, and
accordingly, religious perceptions may become different. Religion is interpreted
with a more submissive and fatalist understanding in societies where the
traditional structure is more preserved, but rational approaches are employed more
in the societies where modern values are more dominant.

The modernization experienced by Turkey affects religion and plays a key
role in understanding and experiencing religion in various forms. Modernization
aims to have a place in a religious field. Accordingly, it makes rationality and
science more distinct. Therefore, effects of modernization on religion can be clearly



Syrian Refugees and Religious Life: Compliance, Encounter, Similitude: The Case of Gaziantep

seen in the process of secularization,® which is basically the period when the social
importance of religious beliefs, rituals, and institutions of modern industrialized
societies becomes weaker.>! However, modernization cannot be regarded as a factor
causing secularization entirely. It causes secularization in certain fields, which is
clearer in certain geographies, and it is a factor that is effective in the emergence of
many anti-secularism movements. The economic and secular aspects of
modernization weakens the social effectiveness of a religion, and they also have the
reactional contents that will bring the same effectiveness into agenda. In other
words, secularization thesis is a part of the dialectics that would activate its anti-
thesis named ‘de-secularization’. Accordingly, it is fair to state that there is a close
but complicated relationship between religion and modernity.5

3. Regarding Prayers

Reflections of religions include prayers. Prayers maintain their essential
structures, but their forms may differ by societies. Moreover, people’s perceptions
of religiousness may determine their attitudes regarding prayers.

There were four types of religious people in Syria: 1) Apparently and spiritually
religious: They were quite a few. 2) Apparently religious: They were the majority. 3)
Non-religious: Their rate was approximately 40%. Some of them were those who did
not pray saying ‘my heart is pure/, and some had no relation with religion
(Abdulaziz).

We do not observe the Sunnah when praying. However, people in Turkey,
particularly Gaziantep, pay attention to the Sunnah and properness of prayers
(Osman).

I can pray on any dry place without laying anything before saying “Allahu Akbar”. If
that place is clean, that is sufficient for me. However, Turkish people do not do that. I
can even pray with my shoes. I sometimes do. But, Turkish people find this odd
saying “look at this quy praying with shoes” (Osman, Fehmi, fbrahim).

Fasting on Monday and Thursday was more common in Syria, which is almost not
practiced in Turkey (Osman).

Ramadan is more alive and active there (ibrahim).

Tarawih prayers are performed (as 20 rakats) more commonly in Turkey. However,
in Syria, half of the people in mosques leave after the eighth rakat (Mohamed,
Ibrahim, Osman).

% M. Ali Kirman, Din ve Sekiilerlesme (Universite Gengligi Ugzerine Sosyolojik Bir Aragtirma), Karahan
Kitabevi, Adana 2005, p. 17.

51 Gordon Marshall, Sosyoloji Sozliigii, trans. Osman Akinhay-Derya Komiircii, Bilim ve Sanat Yayinlari,
Ankara 1999, p. 645.

52 Kirman, Din ve Sekiilerlesme, p. 18.
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Turkish people value the three months and blessed nights more. Many people who
do not pray, still go to mosques at these nights (Mohamed, Ibrahim).

People in Syria do not sleep during those nights and many people go to mosques at
those times. However, “holy birth week activities” are not held in Syria, which are
conducted in Turkey (Fehmi, Nahla, Osman).

Syrian people are more sensitive in terms of alms compared to Turkish people.
Syrians say “I will give my alms no matter how much it is”. I have not seen such an
approach in Turkey (Osman).

Religion is a concept that is constantly generated, reinterpreted, and made
meaningful in relation to perceptions and lifestyles. Interpreting and practicing
religion is not independent from the knowledge, experiences, backgrounds, and
orientations of people and society. Economic, political, and cultural realities are the
factors determining the religious perceptions and interpretations of people and
societies. Thus, different forms of religious perceptions and practices can be seen on
personal and social levels in different sections of a society or even different
historical periods of a society.

4. Regarding Visuality and Formality

All religious groups separate themselves from other social members through
certain symbols. Islam has visualities such as hijab, beard or turban. However, this
may cause reducing the perceptions of religion and religiousness to certain figures
and symbols and losing the essence, or it may result in a formal religious
perception.

Religious apparel is important in Syria. Religious people show themselves with their
beards and clothes. Accordingly, there is a formal perception of religion which is
important according to Syrians. Syrian women used to cover their faces with veil
more than the Turkish women. However, ethical aspects were far behind the concept
of religious apparel (Fehmi, fbrahim, Abdulaziz).

In Syria, wives and daughters of religious authorities and people wear hijab, veil and
other clothes to cover their bodies entirely. This is actually based on our religion
rather than our traditions. However, in Turkey, daughters of religious authorities,
pilgrims, hodjas or those who pray do not always wear hijab (Mohamed, Nahla,
Yasmin, Abdulaziz).

Religious clothing has become a sort of social concept in Syria. Pressure from family,
society and traditions can be felt in there (ibrahim, Abdulaziz, Fehmi).

Sanctuaries are more traditional in Syria. Going to mosques and praying with the
entire family is now a traditional act rather than praying. In addition to this visuality,
you cannot see ethics in social relationships, especially in trade (Ibrahim).

Syrians do not value the Sunnah in prayers that much. However, they give
importance to visual or formal Sunnah (Fehmi).
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A religious authority does not take part in a TV show hosting a person without hijab.
Even unreligious people would show reaction if religious people are seen in a TV
show with such people.

Syrians perform their prayers. However, they were not that religious in their
attitudes and ethics. There were those who wore hijab but who were not religious.
Hijab was rather a tradition for them. This is not the case in Turkey. There were some
who prayed without hijab (Abdulaziz, Nahla).

There are women who do not even show their faces in Syria. However, these may
include those who do not pray (Nahla, Abdulaziz).

A religious authority or a person having religious conversations should have
appropriate clothes in Syria. Western people with modern clothes would be a
surprise if they conduct religious conversations.

Hijab is the most important indicator of religiousness for women. Religious women
should wear a black hijab. People would say that if their hijabs are black, then they
are religious. Therefore, visuality is more important in Syria. Turkish people value
spirituality and ethics more (Nahla, Yasmin, Esma, Fatma).

There are visual differences between the religious lives in Turkey and Syria.

There are differences between the prayers and salawats. The tone and styles of the
salawats differ. For example, takbirs and salawats are faster, more active, and
enthusiastic during religious festivals in Syria. People would feel these religious days
(Fehmi, Osman).

Adhan is sometimes read in chorus in certain old mosques in Syria. Moreover,
muezzins would certainly read a long salawat at the end of adhans. They do these to
reflect that they are not Shia members as a reaction to them (Fehmi).

The Quran is read more in Tarawih prayers. There is not a concept of prayer surah or
“alam tara” and lower in their actions (Fehmi, Nahla).

The Islamic life is more modern in Turkey. People prefer more modern ways when
they give alms or help others (Nahla).

They display ethical attitudes toward Islam and Islamic life. Turkish people value
ethics more. In other words, there is a greater ethical organization in executing the
religious traditions (Mohamed, Abdulaziz).

Different historical backgrounds and ethical and sectarian concepts of
societies certainly affect their religious experiences. For instance, western
modernization in Turkey affected the process of reinterpreting the Islam and
caused the reflections of it in different forms and levels. Conditions and issues of a
society drove people to find religious solutions when needed, which resulted in the
differences in religious lives.
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5. Regarding the Reflections of Islam on the Daily Life

Religions affect the lives of people and societies with the beliefs and
teachings because they gain life with the claim of changing their lifestyles.
However, reflections of religions on daily life are not the same. Religion and
society, and religion and culture mutually affect one another.

As associations, organizations, and congregation centers are not that common in
Syria, mosques are at the center of life and belong to anybody. Dhikrs were said
aloud commonly in mosques. Shoes were taken off while entering the outer court.
Sermons were read for four hours, and efforts were made to ensure that people
outside could hear. I saw it in both Aleppo and Damascus, and this is a tradition...
Licorice juice would be served to people in Mosques during tarawih prayers (Fehmi).

Imams who execute the religious wedding ceremony would ensure that couples sign
an informal document, which is valid in canon cases (Fehmi).

After families agree on the marriage-related issues, certain people would go to the
bride’s houses with a hodja to ensure that he gives a speech and talks about untold
aspects (Osman).

The groom’s lineage is also important in this process. For instance, religious families
prefer religious families (Nahla).

You can see weddings where women and men celebrate together. Boys older than six
cannot sit next to women in wedding ceremonies. Videos cannot be recorded without
the permission of anyone because women sometimes wear other clothes for wedding
ceremonies (Fehmi, [brahim, Nahla).

People of different genders pay more attention to sit separately compared to Turkey.
They are more strict in female-male relationships (Fehmi, Ibrahim, Nahla, Mohamed,
Abdulaziz, Yasmin).

When a baby is born, people take them to a scholar without giving them anything to
eat or drink. That person would suck a date and then let the baby suck it. This is
actually Sunnah, and it is called “tahnik”. This is popular in Syria. Moreover, male
babies are circumcised in the first month after they are born (Fehmi).

Condolence visits last three days in Syria. People who lost their loved ones are not
visited after the third day (Ibrahim).

I witnessed people paying hodjas to read the entire Quran in Turkey. In Syria,
everybody reads a fascicle of the Quran and sends it to the spirit of the dead.
Conversations are performed more in our condolences. However, people in Turkey
rather read Quran. I have never seen the tradition of reading tawhid after a person
dies in Syria (Osman, Nahla).

Turkey only has courts serving under civil law. There are canon courts in Syria.
Personal or familial cases are reviewed there (Ibrahim).

White, prayer-specific clothes (a skirts and hijab) are present for female guests in
Syria. Turkish people do not have such particular clothes for praying (Nahla, Esma,
Fatma).
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There was a strict relationship between Christians and Muslims. Churches were
more common. People used to join Christian celebrations. Christian authorities
comfortably gave speeches in mosques. I witnessed that many times in “Abu Noor”
mosque in Damascus (Fehmi).

I saw people sharing ashura in Muharram for the first time in Turkey (Osman).

You do not see dogs in cities. For example, you do not see dogs in Damascus streets.
Dogs are regarded dirty in Shafi sect (Fehmi).

We do not throw bread to the dustbin. We put it away if we see one on the road.
People seriously discussed whether bread was sacred or not in Syria (Osman, Halid
Ahmed, Behzam).

Turkish people do not eat pigeon thinking it is unlawful. However, we eat pigeons in
Syria. One of the animals Turkish people do not eat is fox which is eaten in Syria
(Osman). Syrian people do not eat rabbit (Mohamed).

The above-mentioned statements reflect the differences based on religious
perceptions and living between the Syrian and Turkish people. Religion is not
perceived similarly by all people and societies. The mindset, educational status,
history, and culture of people and society are determinant in people’s religious
perceptions. Accordingly, religion has different effects and appearances on both
personal and social levels, which is present between the Turkish and Syrian people.
Therefore, religious and religiousness perceptions of people are not developed
independently from social conditions. Religion and culture mutually affect one
another. Thus, religions may differ by societies.

There are certain differences regarding the religious perceptions and living
between the Syrian people and local people, but there are also certain common
practices among them.

There are people who drink zamzam water on foot to show respect. However,
drinking while sitting is more common (Osman, Nahla).

Relatives of pilgrims should definitely visit them with gifts. Pilgrims welcome their
guests with gifts and desserts. Moreover, pilgrimage decorations and ornaments are
attached to the ceiling of pilgrims’ houses. Pilgrims invite people for lunch or dinner
for five-ten days after coming from Mecca (Nahla, Osman).

Certain changes may occur in the religious perceptions and practices of
Syrian migrants. Change of cultural environment may cause changes in religious
perceptions and practices, which are open to socio-cultural interaction. The concept
of migration causes people to be open to an extensive interaction with a broad
context ranging from personal mindsets, attitudes, and behaviors to people’s
cultural lives.

Surah al-Fatihah is read after the prayers are performed at the end of consolidation
meals in Syria. It is not read after every meal. However, in Turkey, we read al-
Fatihah after meals (Mohamed, Abdulaziz, Osman).
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The congregation here performs the fardh (obligatory) parts of prayers after the
Sunnah prayer upon the relevant call. However, in Syria, we read al-Fatihah and
salawat after Sunnah prayer. I realized that what Turkish people do is more
appropriate for Sunnah (Osman).

I go to Syrian mosques. They used to perform the fardh prayers, and they did not use
to pray with the muezzins before. But, they pray with the muezzins now just like us
(ibrahim).

I started to give more importance to the Sunnah and tarawih prayer (Halid Ahmed).

Religious migrants do not just transfer their religious beliefs and practices
from their previous residences. Their current beliefs and practices change as they
start to live in a new environment. Local elements can be seen in migrants’ religious
behaviors. However, change does not occur unilaterally. Local people may be
affected by the religious attitudes and behaviors of migrants.

Shafi sect is more common in Syria. Therefore, after al-Fatihah is read by imam in a
mosque, people collectively say “amin” aloud. However, as the people in Antep were
generally Hanafi, they did not do this. I see that people in certain mosques
collectively and loudly say “amin” with the effects of Syrians (Ahmed).

Tarawih prayer is performed as 20 rakats in mosques. However, Syrian people left
the mosques after the eighth rakat. Seeing us, Turkish people now leave the mosques
after the eighth rakat. This is becoming common among them (Mohamed, Osman).

People bring their own lifestyles to a new environment after migration.
Interaction between the culture of migrants and local people is inevitable. They
mutually affect one another. Accordingly, interactions, changes, and similitude
between the religious attitudes and behaviors of migrants and local people are
expected.

b. Changes in Syrians’ Religious Attitudes and Behaviors Following
Migration

Cultural encounters are among the effective factors in the change of culture.
Religious attitudes and behaviors may change in this process.® Religious attitudes
and behaviors of the migrants facing new and different conditions may change.
Migrants now experience a new and different world. New conditions will be
effective in reshaping migrants’ lives. Positive and negative changes may occur in
the religious attitudes and behaviors of migrants who are now under new
conditions. Although Syrian migrants migrate to a Muslim country like Turkey, the
industrialization, urbanization, populous structure, change of close acquaintances
such as relatives or neighbors, and facing a language they cannot speak will affect
their religious living. Religious perceptions and interpretations are open to socio-
cultural effects and therefore may be exposed to changes.

53 Turhan, Kiiltiir Degismeleri (Sosyal Psikoloji Bakinundan Bir Tetkik), p. 84-88.



Syrian Refugees and Religious Life: Compliance, Encounter, Similitude: The Case of Gaziantep

Syrians religiousness changed. However, religiousness changes by cities. In other
words, the environment is the determining factor here. For example, Syrians become
more religious in Konya as the people there are more religious compared to other
provinces. However, Syrians are less religious in a city like Istanbul (Osman).

Communicational issues negatively affected Syrians' religiousness. Their ties with
mosques are weaker because they do not understand the religious conversations.
They only pray and leave (Ahmed, Mohamed, Abdulaziz).

People in Syria used to participate in religious conversations and receive religious
education. For instance, social life was organized based on the Friday prayer. This is
not the case in Turkey. Syrians here cannot join the religious conversations.
However, some still participate in religious groups. Some Syrians approached
Turkish congregations. They established relationships with the congregations of
Syrian hodjas. However, an active and effective religious congregation other than
them was not founded. Syrians are forming new religious groups nowadays, which
naturally affected their religiousness (Osman).

Establishing a network of social relationships or joining and maintaining a
present network provides a social capital to migrants. Migrants have to abandon
their 'capacity to reach limited resources thanks to their membership to a cultural
group, relational network or a social structure',® i. e their social capitals, while
leaving their counties. This also means leaving the sense of belonging, one of the
determinant concepts of daily life, and the ability of 'employing limited resources
when needed'® behind. Asylum-seekers need to regenerate their social capitals to
reestablish their daily lives in their new cultures.’ Inclusion of migrants in present
religious groups or migrants’ actions as a new congregation can be assessed in that
regard. However, the efforts to maintain the ethical structure is regarded as an
important factor.

Religiousness of Syrians was negatively affected after the impact of mosques over
Syrians declined. However, young people continuing to join the congregations
became more religious (Ahmed).

Religious impacts on Syrians became weaker in Turkey. The number of Syrians who
fasted in the previous Ramadan period was smaller than those who did not fast, and
young people started to abandon prayers more (Halid Ahmed, Mohamed).

Religious effects on Syrian girls also became weaker. They wear tight clothes and
jeans despite wearing hijab. Effects of familial relation are not felt here. Turkey is a
freer country. The environment is more suitable for living freely (Esma).

5¢ Alejandro Portes, “Economic Sociology and The Sociology of Immigration: A Conceptual Overview”,
In the Economic Sociology of Immigration: Essays on Networks, Ethnicity, and Entrepreneurship,

edited by Alejandro Portes, Russel Sage Foundation, New York 1995, p. 12.

% Portes, “Economic Sociology and The Sociology of Immigration: A Conceptual Overview”, p. 12.

56 Oguz, “Kiiltiirlerarasi Kargilasmalarin Uzak Thtimali: Siginmacilik Deneyiminde Gaziantep Ornegi”, P.
155.
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Syrians gave more importance to praying with congregation in Syria. However, this
also became weaker here (Osman).

I think Syrians' religiousness was negatively affected in Turkey. They prefer more
comfortable and non-traditional clothes. Syrian girls started to shake hands with men
(Nahla).

The relationships between males and females are freer in Turkey, and this affected
the Syrians in Turkey. They now establish dialogue with the opposite gender more
comfortably. Families can have time with males and females together (Esma, Fatma).

Secularization and freer environments negatively affected Syrians. They do not
perform religious actives as common as before and they are busier with this world
(Mohamed, Abdulaziz).

These statements indicate that the new environments of Syrians negatively
affected their religious characteristics. Weaker congregation ties, changes in
working conditions, new cultural environment, and communicational problems are
believed to play a role in this regard. However, an approach that religiousness has
been negatively affected is independent from the perceptions regarding religion
and religiousness.

Syrians make certain attempts to meet their own spiritual and religious
needs.

They now have their own religions schools and will open more. They give Arabic
sermons there (Ahmed).

They called me, as the representative of Syrians, to a meeting where there were
officers from the Presidency of Religious Affairs and nongovernmental
organizations. They said 'We shall determine mosques where Arabic religious conversations
are executed and Arabic sermons are read' and we objected to this. We said "We would like
to adapt to this society as we are both Muslims'. We wanted no such thing as 'This is
Syrians’ mosque’ or "This is Turks’ mosque’. 'We are all Muslims. We should not pave the
way for discrimination through the mosques. We should not do that." We said 'Tell imams to
read the verses and hadiths in Arabic at least'. (Osman)

Syrians mention that the Presidency of Religious Affairs performed certain
activities to meet Syrians' religious needs:

In addition to Turkish sermons, English and Arabic sermons were added by the
Presidency of Religious Affairs to their site. Now we can understand the topic of
sermons by reading about them on Internet before going to Mosque (Ahmed,
Osman).

Dynamic characteristics of migration result in a multidimensional change.
One of the facts affected by the changes through migration is religion and religious
perception and living. The effect on migration and religiousness may be both
positive or negative qualitatively and quantitatively. A new situation appears
following migration, and it is not possible to be as religious as before for migrants.
It is clear that traditional ties will get weaker in an environment where
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industrialization, urbanization, and secularization take place at a greater rate.
Accordingly, religiousness can be adversely affected in this regard.

c. Questioning Their Own Culture

The relationships between culture and people are maintained as how culture
is determined within the daily routines of life, but people still question certain
cultural elements, codes, patterns, traditional elements, customs, and habits even
within these routines.’” These questions become clear with migration because
migrants face new conditions and lifestyles through migration.

We realized that our own culture was better when we saw what was happening in
Turkey. Our familial ties and relationships with our neighbors were better. Nobody
visits anybody in Turkey. They do not even know their next door neighbors.
However, I can say Turks are better in certain aspects (Mohamed, Abdulaziz,
Osman).

All Syrians would say Turkey is cleaner and Turkish people attribute more
importance to cleanliness. However, our attitudes regarding cleaning are based on
our culture instead of Islam. Yours are also based on your culture. Even those that
are not religious care about their cleanliness (Yasmin, Nahla).

Turkish people do not have many children. Syrians ask themselves ‘why are we having
so many children?’ Turkish people do better having fewer children. Particularly those who
have financial difficulties say so. However, those with a good financial status but few
children say they wish they had more children (Osman).

Our perceptions regarding Turkey have changed. We thought they had better living
conditions. Turkish people have better financial status for sure. However, their living
conditions are harder (Abdulaziz, Mohamed).

We knew Turkey through the Turkish series. We actually saw what we learnt
through the series was not the case, and Turkey has been religiously getting better.

People compare their own cultures with the new culture they face when they
see different societies and start to live in a new social environment under new
conditions. They find positive and negative concepts while reassessing their own
cultures. There are certain positives in the new culture they see, which may cause
changes among them. Therefore, migration appears as a concept where it paves the
way for many social changes and makes the personal and social changes inevitable.
This interaction and certain changes between the Syrian migrants and Turkish
society can be observed.

57 Okumus, “Toplum Baglaminda Din-Kiiltiir Etkilesimi”, p. 274.



The Journal of Theological Academia

Conclusion

The Arab Spring that started in 2011 caused many social and political
developments and changes in many Middle East countries. Syria, one of these
countries, was the most affected. The Ba'ath regime ruled by Al-Asad reacted to
people's reform requests using weapons, which caused the emergence of a civil war
in the country. Millions of Syrian people had to leave their houses and countries
due to this war. Turkey was the first among the countries preferred by the Syrian
migrants.

The positive attitude of the current government in Turkey and Turkish
people's sincere attention and welcome toward the migrants Syrians' their
decisions. Syrian migrants and Turkish people who had to leave collectively
following the migrations had a harmony. Islam, the religion of both nations, has an
obvious role in the adaptation between both societies. It is regarded as a significant
reference for coexisting and collectively overcoming issues. In addition, the
common values, history and cultural similarities between both societies made the
adaptation process easier. Both publics observed the current laws in this process,
which made it possible for them to coexist. In addition, it is clear that migrants have
communicational problems and issues in terms of working conditions in Turkey.
Moreover, they have various needs, such as education, and relevant problems.
These issues require realistic solutions.

Interaction and assimilation occurred between the migrants and local public.
Syrians migrants adapted to Turkish culture to get accustomed to Turkish society.
Accordingly, certain changes took place in migrants' lives. However, it is a fact that
such interaction occurred mutually. Therefore, religious perceptions and livings of
both societies mutually affect one another.

The explanations of Syrian migrants regarding religious attitudes and
behaviors indicate that formal and visual aspects are important in their
religiousness perceptions. Evidence indicates that others and the hijab have
acquired a rather traditional identity and turned into a social pressure for Syrians
but the moral aspects of religion fall back the importance given to formal
considerations. However, Turkish people value intentions, purity, and ethics more.
Regarding the prayers, there are perceptional and formal differences based on
culture between both nations.

In conclusion, religions have different aspects and levels for societies, which
is also the case for Islam. Islamic texts can be differently interpreted and Islam
considers the social conditions in this regard, which makes it possible to perceive,
interpret, and experience Islam personally or socially in different ways. The
previous statement can be clearly seen in the comparison between the religious
perceptions of Syrian migrants and Turkish people, and religious living in Syria
and Turkey.
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Annex 1: Characteristics of the Interviewed People

Name Gender | Nationality | Age | Education | Employment Employment in
in Syria Turkey
Abdulaziz | Male Syria 35 Bachelor’s | Academic Lecturer
Degree/ Member
Divinity
Ahmed Male Syria 43 Bachelor’s | Trade Trade/Associati
Degree on
Administrator
Behzam Male Syria 27 Secondary | Worker Worker
Education
Fatma Female | Syria 22 - Student/ -
Divinity
Fehmi* Male Turkey 33 Bachelor’s | Student Lecturer
Degree/
Divinity
ibrahim” Male Turkey 28 Bachelor’s | Student Member of a
Degree/ charity
Divinity organisation/Res
earch assistant
Mohamed 45 Bachelor’s | Teacher Lecturer
Degree
Nahla Female | Syria ? Bachelor’'s | Academic Lecturer
Degree Member
Osman Male Syria 41 Bachelor’s | Teacher Trade/Associati
Degree/ on
Divinity Administrator
Esma Female | Syria 22 - Student/ -
Divinity
Yasmin Female | Syria 21 - Student/ -
Divinity
Halid Male Syria 50 - Shopkeeper Shopkeeper
Ahmed

“Married to a Syrian woman Years spent in Syria 2002-2011
“ Married to a Syrian woman. Years spent in Syria 2007-2012. Actively worked for Syrians at a charity
organization for about two years after coming to Turkey.
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Annex 2: Interview Questions

a. Role of Religion in Social Integrity

* How do you define yourself?

* Do you feel excluded in Turkey? Why?

* Why do you think Turks should help or accept you? Why?

b. Cultural and Religious Differences

* What are the different/common cultural patterns between the Turkish and
Syrian people?

* Have you observed any religious differences between you and Turkish
people? What are these differences?

* Did your religious ideas and behaviors based on cultural differences draw
any reactions from Turkish people?

* Are there any religious effects Turkish people have on you? Are there any
effects of Syrians on Turkish people in terms of religious living?

c. Migration and Religion

* Did the religious perceptions or religiousness of you or your relatives
change positively or negatively after coming to Turkey?

* Did you question your own culture and religious life after seeing the
religious living in Turkey?
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Suriyeli Go¢menler ve Dini Hayat:
Uyum, Karsilasma, Benzesme. Gaziantep Ornegi

Ozet

Bu makalede Tiirkiye’de sayilar1 her gecen giin artan Suriyeli siginmacilarla
dini hayat tizerine bir degerlendirme yapilmistir. Suriyeli go¢menlerin din algisi,
Suriye’deki dini hayat ile Tiirkiye’de din ve dindarlik yorumu, dini yasanti arasinda
bir karsilastirmaya girisilmistir. Tiirkiye’deki dini hayat ile onlarin dini hayat:

arasindaki farkliliklar, benzerlikler, go¢ sonrasi ortaya cikan etkilesim ve
go¢menlerin uyum siireci {izerinde sorgulamalar yapilmistir. Ortak inanca sahip iki

"Suriyeli Gogmenler ve Dini Hayat: Uyum, Karsilasma, Benzesme: Gaziantep Ornegi" ¢ six: ul jall 4 jal daa sill 4 524 5%
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farkli toplumun dini hayatlarindaki benzerliklerin, farkliliklarin ve iki toplumun

uyum siirecinde dinin roliiniin tespit edilmesi amag¢lanmistir. Dinin toplumlara gore
farkl tezahtirlerinin, toplumsal biitiinlesmedeki roliiniin ve etkisinin goriilebilmesi,
her iki toplumun daha saghkli iletisim ve birbirleri hakkinda daha dogru
degerlendirme yapabilmeleri agisindan makale 6nem arz etmektedir. Calismada
nitel yontem tercih edilmis ve miilakat teknigi kullanilmistir. Dolayisiyla
arastirmanin verileri Suriyeli go¢gmenlerle yapilan miilakatlardan, onlarin mikro-
sosyolojik diizeyde yasadiklar1 deneyimlerinden elde edilmistir. Arastirmada,
dinin, gerek sekilsel gerekse anlam diizeyinde toplumlara gore farklilastig
sonucuna ulagilmistir.

Anahtar Kelimeler: Suriye, miilteciler, Suriyeli go¢menler, dini hayat, dindarlik
Syrian Immigrants and Religious Life:

Adaptation, Encounter, Affinity. Gaziantep Example
Abstract

In this article an assessment was made on the religious life of Syrian refugees
whose number increases everyday in Turkey. A comparison have been made on
religious perceptions of Syrian refugees, religious life and religious perceptions in
Turkey and Syria. Religious life in Turkey in terms of its differences and similarities
with their religious life, post migration interactions and refugees’ integration
processes are questioned. In this study it is aimed to determine similarities and
differences of religious life and the role of religion during integration proccess of
two different societies sharing mutual beliefs. The article is important in order to
emerge the role and impact of religion for social integration, to observe different
interpretations of religion in different societies, and to form a better communication
between two societies. Qualitative methodology and interview method are used in
this study. In that sense, data of the study came from interviews held with Syrian
refugees and their micro-sociological level experiences. It is conculuded that
religion is differentiated among different societies in tems of meaning and practice.

Keywords: Syria, refugees, Syrian immigrants, religious life, piety
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persecution. However, Muhajir provides the right of citizenship on the condition that the
religious affiliation of the asylum seeker and the asylum country are Islamic.

Keywords: Refugee, Emania, Muhajir, Protection Systems

1. Giris

Tarih boyunca insanlar, savas, baski, dogal afetler vb. sebeplerle
bulunduklar yerleri terk edip, daha glivenli bdlgelere go¢ etmislerdir. Vardiklari
yerde ikamet etmek ve giiven iginde hayatlarint siirdiirebilmek igin oradaki etkili
sahislarin veya yetkili merciin himayesine ihtiyag¢ duymuslardir. Bu sigmma
ihtiyac1 ile birlikte, zamanla himaye kiiltiirli ve hukuku da olugsmustur. Miilteci
statiisii, boyle bir siire¢ dahilinde ortaya ¢itkmis bir uluslararasi koruma sistemidir.

Miilteci statiisiiniin ana gercevesi 1947 yilinda, Birlesmis Milletlerin kurdugu
Uluslararas1 Miilteci Orgiitii (UMO) tarafindan belirlenmistir. Miilteciler igin yeni
hukuki diizenlemelere ihtiya¢ duyan Birlesmis Milletler Genel Kurulu, bu amagla
1951 yilinda Cenevre’de “Miiltecilerin Hukuki Statiisiine Iliskin Sozlesme”yi
imzalamistir. Bu s6zlesmede UM(Yda kabul edilen miilteci tanim1 esas almmustir
(Ozcan, 2005:8). “1951 Cenevre Sozlesmesi” olarak da bilinen bu uluslararas:
hukuki diizenleme, sonraki dénemlerde miilteciler ile ilgili yapilan bdlgesel ve
uluslararas1 sozlesmelere kaynaklik etmistir? (C)zcan, 2005:1; Acer vd., 2010:46;
Ergiiven ve Ozturanli, 2013:1016).

Devletleraras: sozlesmelerle temel yapist belirlenen miiltecilik sistemi, bazi
yonleri itibariyle Islam hukukundaki klasik himaye kurumlarina benzemektedir.
Ancak bu koruma mekanizmasi, temelde diger kurumlardan farkhlik arz
etmektedir. Miiltecilik sistemi ile slam hukukundaki himaye kurumlar1 arasimdaki
ortak ve farkli Ozellikleri tespit etmek iizere yapilan bu g¢aligmada Oncelikle
miiltecilik kurumu ile klasik koruma sistemleri hakkinda genel bilgi verilecek, daha
sonra da miiltecilik kurumu, Islam hukukunda bilinen koruma sistemleri ile temel
Ozellikleri gergevesinde karsilastiriimaya calisilacaktir.

2. Miiltecilik Sisteminin Genel Yapisi

Miilteci kelimesi, bir seye veya bir yere siginmak veya dayanmak, bir
topluluktan ayrilip bagkasmma siimmak gibi anlamlara gelen “lecee” (i) fiil
kokiinden (Ibn Manzfir, 1414 h.:[/152) tiiremis olup, sdzliikte “siinmaci”2 seklinde
tanimlanmaktadir (Tiirk Dil Kurumu, 2016). Arapcada bu kelime yerine aym

! Bu calismada miiltecilik statiisiine iliskin belirlemelerde bulunurken 1951 Cenevre Sézlesmest ile
Tiirkiye’de bu sézlesmenin igerigine uygun olarak hazirlanan 6458 sayilt Yabancilar ve Uluslararasi
Koruma Kanunu (YUKK) esas alinmustir.

2 Sigmmact kelimesi terim olarak, miiltecilik i¢in basvuruda bulunan, ancak mdilteciligi yetkili makamlar
tarafindan hentiz kabul edilmemis kisiler icin kullantlmaktadir. (Uluslararast Gog érgiitii, 2009: 49).
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mefhumu ifade etmek iizere yine “lecee” (1)) szciigiinden tiireyen “laci” (2Y)
kelimesi kullanilmaktadir (Faris, 2012:325; Sa’vi, 2007:55). Arap dilinde istimali
olmayan miilteci sozcligliniin Tiirkcede kullanilmasinin sebebi tam olarak
bilinmemekle birlikte bu kelimenin giiniimiiz Tiirk¢esine Osmanlicadan ge¢mis
olabilecegi tahmin edilmektedir (Durmaz, 2014:13).

Uluslararast hukukta miilteci kelimesi, irki, dini, toplumsal gruba
mensubiyeti veya siyasi diisiincesi nedeniyle zulme ugrayacagindan korktugu igin
vatandast oldugu {iilkeden ayrilip, baska devletin korumas: altina giren kisiye
verilen statiiyii ifade etmektedir (1951 Cenevre Sozlesmesi 1. Md.). Miiltecilik ile
ilgili baz1 bolgesel sozlesmelerde, bu tanimin igerigine uygun olarak, iilkesindeki
savastan veya kamu diizeninin bozulmasindan kagan ve vatansiz kaldig icin baska
bir tilkenin korumasina giren kisilerin de miilteci oldugu belirtilmistir (Bkz. YUKK,
63. Md.; Acer vd., 2010:46-7).

Miiltecilik sistemi, miiltecilere temel insani haklardan faydalanma imkéanini
vermektedir. Bunun yani sira miiltecilerin bulundugu {ilkelerde vatandaslarin
sahip oldugu hak ve 6zglirliiklerden yararlandirilmasin ngérmektedir. Vatandasa
taninan haklardan faydalandirilmamasi durumunda miiltecilere, en azindan,
yabancilar hukukunun uygulanmasmi dnermektedir (1951 Cenevre Sozlesmesi, 7.
Md.; Acer vd., 2010:52).

Miilteci statiisiine sahip olabilmek igin uluslararas: hukukta, birtakim sartlar
ileri stiriilmiigtiir. U¢ maddede ozetleyebilece§imiz bu sartlardan bir tanesi,
miiltecilik basvurusunda bulunan kisinin zuliim ve baskiya maruz kalmis olmasi
veya bunun korkusunu yasamasidir. Miilteci kelimesinin taniminda gectigi gibi,
miilteci statiistine hak kazanabilmek i¢in s6z konusu zuliim korkusunun 1k, din,
siyasi diisiince ya da belirli bir toplumsal gruba mensubiyet sebebiyle meydana
gelmis olmasi yahut {ilkedeki i¢ catismalarin yol ag¢tign kaos ortamindan
kaynaklanmis olmasi gerekmektedir. Nitekim islenmis adi suglar sebebiyle yasanan
korku, iltica igin gegerli bir gerekge sayilmamustir (1951 Cenevre Sozlesmesi, 1.
Md.).

Miiltecilik korumasindan faydalanabilmek igin sart kosulan ikinci husus,
zuliim korkusundan dolayi, vatandast olunan tilkenin smurlari disinda olmak ve
oraya donme imkanimin yahut isteginin bulunmamasidir (1951 Cenevre Sdzlesmesi,
1. Md.). Vatandag! olunan veya ikamet edilen {ilkede emniyet sorunu bulunmakla
birlikte {ilkenin bir bolgesinde devlet korumasindan faydalanma imkanma sahip
olmak, miiltecilik hakkina engel bir durum olarak kabul edilmistir (YUKK, 78.
Md.). Aym sekilde vatandasi olunan veya ikamet edilen iilke i¢inde gilivenlik
gerekgesiyle yapilan ikamet degisikligi, miilteci statlisiinii gerektiren bir durum
olarak goriilmemistir.? Yine gilivenli liglincii bir {ilkenin himayesine girenlerin

31951 Cenevre Sézlesmesi ve 1967 Protokolii, miiltecilik i¢in gerekli sartlar tasinsa dahi tilke ici yer
degistirmeyi, miilteci statiisiinii kazanmak i¢in yeterli gérmemistir. Giiniimiizde, iilke igerisinde yer
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uluslararasi koruma hakkindan faydalanamayacaklar: bildirilmistir (YUKK, 74.
Md.).

Miilteci kabuliinde aranan {iglincii sart, uluslararas: belgelerde savas sugu
veya insanlifa karsi sug olarak tamimlanan herhangi bir davranista bulunmamis
olmaktir. Ay sekilde Birlesmis Milletlerin amag ve ilkelerine aykirt davranmamis
olmak da miiltecilik sartlari arasinda sayilmustir (1951 Cenevre Sozlesmesi, 1. Md.).

3. Islam Hukukundaki Klasik Himaye Kurumlan

Islam hukukunda iltica/himaye talebinde bulunan kisi veya toplumlara
yonelik birtakim koruma sistemleri isletilmistir. Sartlar1 ve sundugu imkénlar
agisindan degisik 6zelliklere sahip olan bu kurumlari eman, zimmilik ve muhacirlik
seklinde tasnif etmek miimkiindiir.

3.1. Eman

Eman; emin olmak, gilivenmek anlamindaki Arapga “emn” (f) kokiinden

tiiremis olup, giiven, giivence, giivenlik gibi anlamlara gelmektedir (Ibn Manzfir,
1414 h.:VI/21;  el-Mevsiiatii’l-Fikhiyyeti’l-Kuveytiyye, 2007:V1I/105;  Bozkurt,
1995:X1/75). Hukuk terimi olarak eman, Islam iilkesine (darulislam) girmek veya
Islim ordusuna teslim olmak isteyen gayrimiislime/harbiye (el-Mevsilatii’l-
Fikhiyyeti’l-Kuveytiyye, 2007:V1/233-4; Bozkurt, 1995:X1/75)* veya gayrimiislim
iilkeye girmek isteyen miisliimana can ve mal giivencesi saglayan taahhiit
anlamina gelmektedir (Mevsili, 1937:1V/135; [bn Abidin, 1992:1V/166). Eman isteyen
kimseye miiste’'min, emén verilene miiste'men, eman veren kisiye ise miiemmin
denir (Mevsilatii’l-Fikhiyyeti'I-Kuveytiyye, 2007:VIl/105; Bozkurt, 1995:X1/75). Eman
kelimesi yerine “civar” kelimesi de kullanilmaktadir. Nitekim Kur’an-1 Kerim’de
emén istemek, civar kelimesinin kokiinden tiiremis bir fiil olan “istecire” (Llais)
sozcigli ile ifade edilmistir (et-Tevbe 9/6; Kurtubi, 1964:VIIl/75; Razi,
1420h.:XV/531).

Tanumda da gectigi {izere eméan miiessesesi temelde iki durumda
igletilmektedir. Bunlardan bir tanesi, baska bir {ilkenin vatandasi olan
gayrimiislimin ticari, diplomatik vb. sebeplerle Islam iilkesine veya miisliimanin
aynm amaglarla gayrimiislim {ilkeye girmek istemesidir. Ikincisi ise, Islam
ordusunun girdigi bir bolgedeki gayrimiislimlerin Islam otoritesine teslim
olmasidir. Ancak eman kelimesi sozliik anlam1 dikkate alinarak bunlarin disindaki

degistirmis kisilerin miilteci stat{istine sahip olmalarint 6ngéren tek uluslararasi belge, 23 Ekim 2009
tarihli, Afrika’da Ulke icerisinde Yer Degistirmis Kisilerin Korunmasina iliskin Afrika Birligi érgiitii
Sézlesmesi’dir (Ergiiven ve Ozturanli, 2013:1022).

4 Mekke'nin fethi sirasinda Hz. Peygamber’in catismadan uzak duran Kureyslilere can ve mal
glivenligini taahhtit etmesi eman kelimesi ile ifade edilmektedir (Sevkani, 1993:VIII/29).
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uygulamalar ig¢in de kullanulmustir. Ornegin c¢atisma halindeki miisliimanlarin
birbirlerine giivence vermeleri de emén kelimesi ile ifade edilmigtir (Zeydan
1982:52-3; Bozkurt, 1995:X1/76).

Eméan sistemi, gayrimiislime can ve mal emniyeti iginde Islam tilkesinde
gegici bir siire ikamet etme imkénmi vermektedir (Tbn Mace, “Diyat”, 31; Zeydan,
1982:46-7; el-Mevstiatii’'I-Fikhiyyeti’l-Kuveytiyye, 2007:VII/106). Bu siirenin 0lglisii
hakkinda farkli goriigler bulunmaktadir. Hanefi, Zeydiyye ve Imamiyye
mezhepleri ile Safiiler'den nakledilen bir goriise gore emén sdzlesmesinin azami
stiresi bir yildir (Sirbini, 1994:V1/53; Ibn Kudame, 1968:1X/244; Mevsili, 1937:1V/136;
el-Mevstiatii'I-Fikhiyyeti’l-Kuveytiyye, 2007:VIl/125). $Safitler ve Hanefiler, maslahat
gerektirdiginde, siirenin bitiminden sonra miiste’'menin kendi vatanina ddnmesi
sartiyla eman akdinin yenilenebilecegini sdylemislerdir. Malikiler akit esnasinda
belirlenmemisse eméanin azami siiresinin dort ay oldugunu sdylemislerdir (Zuhayli,
1995:X1/81).

Giintimtizde emén ve eméannamelerin yerini tamamen devlet kontroliinde
olan pasaport, vize ve ikamet izni gibi uygulamalar almistir (Zuhayli, 1995:X1/81).

3.2. Zimmilik

Zimmilik kelimesi, antlasma, ahid (ibn Mangzr, 1414h.:X11/221; el-Mevsiiatii’l-
Fikhiyyeti’l-Kuveytiyye, 2007:VI/120), bir kimsenin yliklendigi veya &demeye
mecbur oldugu borg, himaye ve sahip ¢tkma gibi anlamlara gelen “zimmet” (3s3)
kokiinden tiiremistir (Fayda, 2013:XLIV/428). Terim olarak zimmilik, gayrimiislime
Islam iilkesinde cizye karsiiginda giivenli bir sekilde siirekli ikamet hakkinin
verilmesi durumudur.® Kendisine bu imkén taninan kigiye zimmi veya ehl-i zimme
denilmektedir (Kasani, 1986:V11/71, 110; Mevsili, 1937:1V/136; Zeydan, 1982:22, 41).
Zimmilik statlisi cizye ayeti olarak bilinen Tevbe siresinin 29. dyeti ile sabit
olmustur. Bu ayetin nazil olmasi {izerine gayrimiislimlerle yapilan zimmet
antlasmast karsiifinda onlarin yurt iginde can ve mallan ile inang hiirriyetleri
giivence altma alnmustir (Fayda, 2013:XLIV/428). Ayrica onlara vatandaglik
hakkinin yani sira, kamu giivenligi ve inangla ilgili gorevlerde bulunmak disinda,
miisliimanlarin sahip oldugu haklarin tamamu verilmistir (Zeydan, 1982:64; Yaman,
2013:XLIV/435).

Zimmilik antlasmasi daha ¢ok, fethedilen veya savas sonucu alinan
bolgelerde yasayan gayrimiislimlerle yapilmistir (Fayda, 2013:XLIV/430). Ancak
eman akdi ile Islam iilkesine girip de daha sonra zimmilik antlasmasi yapanlara

5 Osmanh dénemi kaynaklarmda gayrimiislimlerle yapilan bazi zimmilik muameleleri eman, ilgili
belgeler de emanname olarak ifade edilmistir. Burada eman sézcligii, sozliik anlaminda kullanlmastir.
Zira bu kelime ile, gayrimtislimlerin temel hak ve hiirriyetlerinin giivence altina ahndig kastedilmistir
(psirli, 1995:X1/77).
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veya zimmiligi kabul ettiklerine karine bulunanlara da bu statiiden yararlanma
imkani taninmustir. Ornegin ikamet siiresi bir yili asan miiste’'menler ile zimmi
erkekle evlenen harbi kadinlara zimmilik hakki verilmistir (Kasani, 1986:VI1I/110;
Mevsili, 1937:1V/136; Zeydan,1982: 32-4; el-Mevsiiatii'l-Fikhiyyeti’l-Kuveytiyye,
2007:VI1/121).

Hanefi, $afii ve Hanbeli hukukgular, gayrimiislimlerden gelecek zimmet akdi
teklifini kabul etmenin Islam devletine vacip oldugu goriisiindedirler. Malikiler,
zimmilik teklifinin kabuliinii maslahata uygunluk sartina baglamglardir (Ibn
Kudame, 1968:1X/244; Zeydan, 1982:30-1; Ozel, 1998:221; Karaman, 1999:111/238).

Islam {ilkelerine gayrimiislimlerin zimmi statiisiinde kabul edildigine dair
birgok tarihi 6rnek bulunmaktadir. Onlardan bir tanesi, Macaristan'in dzglirliigii
icin Avusturya’ya karst 1849 yilinda yapilan Ozgiirliik Savasinda maglup olup,
Osmanli devletine sigiman Macar ve Polonyali ihtilalcilere yapilan muameledir.
Donemin padisahi Sultan Abdiilmecid, Rusya ve Avusturya’min baskisina ragmen
onlar1 kendi dzel misafirleri olarak kabul ettigini duyurmus ve tiim Avrupa’nin
takdirini kazanacak gsekilde onlara karsit misafirperverlik gostermistir (Nazir,
1999:13, 353-4).

3.3. Muhacirlik

Sozliikte gogmenlik anlamma gelen muhacirlik (Tiirk Dil Kurumu, 2016),
go¢men anlamindaki Arapga “muhacir” (k) sdzctiglinden tiliretilmistir. Muhacir
kelimesi terim olarak genel ve Ozel olmak {izere iki anlamda kullanilmaktadir. Bu
kavram ile dzelde Medine’ye go¢ eden Hz. Peygamber ve Mekkeli miisliimanlar,
genelde ise gayrimiislim {ilkeden (darulharp) Islam iilkesine gi¢ eden miisliimanlar
kastedilmektedir (C)nkal, 1998:XVI1/458). Buna gore mubhacirlik statiisii, hicret
edilen iilke tarafindan muhacire taninan hak ve yetkileri ifade etmektedir.

Hicret iki sekilde gergeklesebilmektedir. Bunlardan bir tanesi, Mekke’den
Habesistan’a yapilan hicrette oldugu gibi zuliim ve baskin goriildiigii yerden
glvenli olan gayrimiislim {ilkeye (darulemn) go¢ etmektir. Hicretin ikinci sekli ise
Hz. Peygamber'in Medine’ye gitmesinden sonra miisliimanlarin oraya yaptig
hicrette oldugu gibi darulharpten darulislama go¢ etmektir (Ozel, 1998:XVI1/464).¢
flk donem kaynaklarmda hicret kavrami kullanilirken hicretin bu ikinci seklinin
esas alindig1 goriilmektedir (Razi, 1420h.:X/170; Kurtubi, 1964:1V/319; Sirbini,
1994:V1/54). Sonraki donemlerde yapilan hicret tanimlamalarinda ise hicretin
birinci sekli merkeze alinmistir (Selkini, 2014:28).

¢ “Fetihten sonra hicret yoktur, artik sadece cihad ve niyet kalmustir; cihada cagrildiginizda icabet edin”
seklindeki hadiste de “hicret” kelimesi ile darulislama go¢ etmek kastedilmistir. Tirmizi, “Siyer”, 33,
(1590).
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Kur’an-1 Kerim'de hicretin her iki seklinin de orneklerini gormek
miimkiindiir. Bir¢ok ayette Mekke’den Medine’ye gi¢ eden miisliimanlardan
bahsedildigi? gibi baski ve zulme maruz kaldiklar: igin yurtlarim terk edip, baska
yerlere giden 6nceki peygamberler ve {immetleri de anlatilmaktadir.8

Bir koruma sistemi olarak muhacirlik statiisii, islam tilkesine hicret eden
miisliimana vatandaslik hakkini1 vermektedir. Bu hak, nasslarda miisliimanlarin tek
bir immet olarak nitelenmis olmasma (el-Enbiya 21/92; el-Mii'min{in 23/52; el-
Bakara 2/143; Al-i imran 3/110) dayandirilmaktadir. Ummetin bir ferdi olmak,
Islam devletine siyasi ve hukuki yonden baglihigi da gerektirmektedir. Buna gore
idari boliinmeler ve miistakil islam iilkelerinin varligl, miisliimanin Islam devleti
vatandashgindan istifadesine engel degildir® (Zeydan, 1982:63; Ozel, 1998:228;
Karaman, 1999: 111/248). Sel¢uklu ve Osmanli devletleri bu anlayis dogrultusunda
muhacirlere vatandaglik statiisti vermiglerdir.® Ancak giliniimiizde Islam
tilkelerindeki hukuki, siyasi ve politik yapilanmalar, muhacirlik sisteminin
igletilmesini engellemektedir. Buglin gayrimiislim bir {ilkede yasayan miisliiman
azinliklar veya Islamiyeti yeni kabul edenler, istedikleri miisliiman {ilkeye
serbestce hicret etme imkanima sahip degildirler (Ozel, 1998:XVI1/466). Vakia bu
sekilde olmakla birlikte nasslarin baz1 durumlarda hicreti zorunlu tutmasi (el-Enfal
8/72; en-Nisa 4/97-9) ve miiminlerin bir {immetin kardes fertleri oldugunu
bildirmesi (Al—i Imran 3/103; el-Hucurat 49/10; el-Enbiya 21/92), muhacire
vatandaslhik hakkinin verilmesini gerekli kilmaktadir.

4. Miiltecilik Sisteminin Klasik Himaye Kurumlan ile Benzegen ve
Aynisan Yonleri

Miilteci statiisii, Islam hukuk gelenegindeki koruma yontemleri gibi can ve
mal emniyetini garanti altina almaktadir. Bu ortak dzellik disinda miilteciligin her
bir himaye kurumuyla benzesen bagka yonleri de mevcuttur. Bununla birlikte

7 Nitekim Kur'an- Kerim’deki muhacir ve ¢ogul olarak muhacirin ve muhacirat kelimeleri ile
¢ogunlukla (en-Nisa 4/100; et-Tevbe 9/100, 117; en-Nfir 24/22; el-Mtimtehine 60/10) Mekke’den
Medine’ye go¢ eden miisliimanlar kastedilmektedir (Onkal, 1998:XVII/458).

8 C)megin Hz. ibrahim, kavminin kendisini ateste yakma tegebbiisiiniin ardindan, “Dogrusu ben
rabbimin emrettigi yere hicret ediyorum” diyerek (el-Ankebtit 29/26) &nce Filistin'e, ardindan Misir'a
g0¢ etmis ve daha sonra da Ken’an diyarina yerlesmistir. Aym sekilde Hz. Suayb’a kavminin kibirlileri,
“Ey Suayb! Kesinlikle seni ve seninle beraber iman edenleri memleketimizden ¢ikaracagiz yahut
dinimize doneceksiniz” demisler (el-A’raf 7/88) ve onu yanmndakilerle birlikte hicrete zorlamislards. Yine
Hz. Misa, Firavunun zulmiinden dolay1 1sréi10{;ullar1 ile birlikte Misir’dan hicret etmek zorunda
kalmustir (Yanus 10/90; es-Suara 26/52; Onkal, 1998:XVII/458; Aldemir, 2010:252).

9 [slam’da Insan Haklart Beyannamesi'nin 23. maddesi de bu goriisii kabul etmistir: “Darulislam tektir.
Islam tilkesi, her miisliimanin vatanidir. Miisliimanin Islam tilkesindeki hareketlerini cografi engeller ve
siyasi siginmalarla kayitlamak ve engellemek caiz degildir. Her miisliiman belde, oraya hicret eden veya
giris yapan miisliimanlari, kardesin kardesi karsiladig: gibi karsilamasi gerekir.” (Akglindiiz, 1997:128).
10 fran devleti, bu anlayist benimsememistir (Akgiindiiz, 1997:48).
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miilteciligin himaye kurumlarindan farkli bir koruma sistemi oldugunu gdsteren
yanlart da vardir. Islim hukukunda bilinen himaye kurumlari ile miiltecilik
arasindaki benzer ve farkli yoOnleri kisaca asagidaki sekilde ifade etmek
miimkiindiir.

4.1. Miiltecilik ve Eman

Miilteci statiisii, himaye kurumlart arasinda daha ¢ok, eméana benzetilmistir.
Bu kariya varilirken her iki kurumun himayeye muhtag kisiye giivenlik garantisini
vermesi ve gegici ikamet imkéani tanimasi gdz Oniinde bulundurulmustur (Sa’vi,
2007:55; Durmaz, 2014:51; Faris, 2012:325). Miiltecilik bu iki hususta eména
benzemekle birlikte asagida siralayacagimiz konularda eméandan farklihik arz
etmektedir:

1. Miilteci, ancak baska {ilkeye siginmaya zorlayan sebepler ortadan kalkinca
tilkesine geri gonderilebilir (1951 Cenevre Sozlesmesi, 33 Md.; YUKK 85. Md.).
Miiste'menin tilkeden ayrilmasi, sdzlesme esnasinda belirlenen siireye baglidir
(Zuhayli, 1995:X1/81).

2. Miiltecilikte, vatandast olunan {ilkeden bagka bir {ilkeye gog edilmektedir
(1951 Cenevre Sozlesmesi, 1. Md). Eméandan bahsederken degindigimiz gibi bu
sistemde vatan degisikligi her zaman igin sdz konusu degildir.

3. Miilteci statiisiinii alabilmek igin ikamet edilen veya vatandas: olunan
tilkede bask: ve zuliim gormek veya bunun korkusunu yasamak sart kosulmustur
(1951 Cenevre Sozlesmesi, 1. Md). Emédn akdinin gergeklesmesi igin boyle bir
durum sart sayilmamistir. Ornegin iilkesinde giivende olan bir gayrimiislimin ticari
amaclarla eméan sdzlesmesine basvurmasit miimkiindiir. Bu agidan da emaéan ile
miiltecilik arasinda umtim-husts (iglem-kaplam) iliskisi bulunmaktadur.

4. Miiltecilik bagvurusunda temel saik, ikamet edilen veya vatandas: olunan
tilkenin zuliim ve baskisindan kurtulma istegidir. Eman sdzlesmesinde ise ana saik,
teslim olunan veya ikamet edilmek istenen iilkeden yana gilivende olma kaygisidir.

4.2 Miiltecilik ve Zimmilik

Miiltecilik ile emén arasindaki farklarin tamami, miiltecilik ile zimmilik
arasimnda da bulunmaktadir. Bu farklarin yan sira vatandashik statiisiiniin verilmesi
hususunda da miiltecilik zimmilikten ayrilmaktadir. Zimmilik himaye talebinde
bulunan kisiye bu hakki verdigi (Kasani, 1986:V1/281; Zeydan, 1982:63) halde
miiltecilik, sadece miiltecilere vatandashiga kabulde kolaylik saglanmasin
ongormektedir (1951 Cenevre Sozlesmesi, 34. Md).
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4.3. Miiltecilik ve Muhacirlik

Koruma sistemleri hakkinda verdigimiz bilgilerde de gorildigi gibi
miiltecilik, iki hususta muhacirlik ile aym dzellige sahiptir. Bunlardan birincisi, her
iki kurumda da siginma talebinde bulunan kisi, ikamet yerini terk edip, baska bir
iilkeye veya topluma siginmaktr. Tkincisi ise bu yer degistirmenin temel saiki,
baski ve zuliim gormek veya bunun korkusunu yasamaktr.

Miiltecilik ile muhacirlik arasmnda bu ortak &zelliklerin yam sira iki temel
fark da bulunmaktadir. Bunlar su sekilde ifade edebiliriz:

1. Miiltecilik statiisiinii almada dini aidiyetin herhangi bir etkisi s6z konusu
olmadig halde (1951 Cenevre Sozlesmesi, 7. Md), muhacirlik statiisiinden sadece
miisliiman kimligine sahip olanlar faydalanabilmektedir. Gayrimiislimlerin Islam
iilkesine siginma bagsvurusu kabul edilmekle birlikte bunlarin talebine eméan ve
zimmilik kurumlar1 dahilinde cevap verilmektedir. Buna gore iki kurum arasinda
iltica bagvurusunun kabuliinde degil de siginma talebinde bulunanin vatandashga
kabuliinde dini aidiyet dikkate alinmaktadir.

2. Miiltecilik kurumu, iltica edene vatandashik statiisii vermemektedir.
Muhacirlik ise Islam fiilkesine hicret edene bu statiiden yararlanma imkéanini
saglamaktadir.

5. Sonug

Genel yapist XX. ylizyilda devletleraras: ortak akilla belirlenmis mdilteci
statiisii, Islam hukukundaki klasik himaye kurumlariyla benzer ozellikler
tasitmaktadir. Himaye talebinde bulunan kisiye, sartlar1 tasimasi durumunda
hukuki korumay: saglamasi agisindan miiltecilik sistemi ile klasik himaye
kurumlart arasinda herhangi bir fark bulunmamaktadir. Aym sekilde miiltecilik,
diger koruma mekanizmalarinda oldugu gibi bagvurusu kabul edilen kisiye, gliven
icinde yasama imkanmi vermektedir. Bu ortak hususlarin yam sira miiltecilik
sistemi ile her bir klasik koruma kurumu arasinda kendi i¢cinde baska benzer yonler
de mevcuttur.

Miiltecilik ile diger kurumlar arasinda bulunan bu benzerliklerin yam sira
yapisal birtakim farklhiliklar da vardir. Miiltecilik sistemi, himaye talebinin temel
saiki agisindan emén ve zimmilikten farkli bir yapiya sahiptir. Ayni sekilde
basvuru sahibine vatandaslik statiisliniin verilmesi ve bu imkéandan
yararlandirirken dini aidiyetin dikkate alinmasi konularinda da mdiltecilik, diger
koruma sistemlerinden ayrilmaktadir. Ote yandan miiltecilik sistemi, higbir
miilteciye vatandaghk statiisii taahhiit etmezken, Islam hukuk gelenegindeki
himaye kurumlar1 siginma talebinde bulunanlara, dini kimligi dikkate alarak
vatandagliktan faydalanma imkamni saglamaktadir. Iltica eden miisliimana,
muhacirlik sistemi déhilinde vatandaslik statiisiinii verirken, iltica eden
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gayrimiislime eman ve zimmilikten birini tercih etme firsatin1 sunmakta, zimmiligi
segenleri vatandas olarak kabul etmektedir.
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Abstract

In this paper, which aims to determine the status of refugees in terms of Islamic
political asylum law, the term ‘refugee’ has been emphasized by comparing it with the
classical protection systems of Islamic law. The refugee status has been introduced as a
protection system after the massive migration caused by wars that have been occurring since
the beginning of the 20% Century, similar to Emania and the Muhajir in terms of those
political asylum systems that exist in Islamic law. The refugee status, similar to Emania,
especially in terms of the laws required and temporary rights, is different from Emania in
terms of reasons for asylum and requirements related to relocation. The similarity of refugee
to Muhajir is that in both of them there is a demand for asylum due to repression or
persecution. However, Muhajir provides the right of citizenship on the condition that the
religious affiliation of the asylum seeker and the asylum country are Islamic.

Keywords: Refugee, Emania, Muhajir, Protection Systems

Islam Hukukundaki Himaye Gelenegi
Miivacehesinde Miiltecilik Sistemi

Ozet

Miilteci statiisiiniin Islam himaye hukukundaki yerini tespit etmek amaciyla
hazirlanan bu bildiri calismasinda miiltecilik, Islam hukukundaki klasik koruma sistemleri
ile kargilagtirmal1 olarak incelenmistir. XX. ylizyilin baglarindan itibaren meydana gelen
savaslarin yol agtigi kitlesel gogler sonucunda ihdas edilmis bir koruma sistemi olan
miiltecilik, IslAm hukukundaki himaye sistemleri arasinda daha ¢ok, eman ve muhacirlige
benzemektedir. Ozellikle, gerektirdigi haklar ve gecici ikamet agisindan eméana benzeyen
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miilteci statiisii, si§inma saiki ve yer degistirmenin gerekliligi bakimindan emandan farklilik
arz etmektedir. Miilteciligin muhacirlige benzeyen yonii ise her ikisinde de baski veya zuliim
gerekgesiyle siginma talebinin s6z konusu olmasidir. Ancak mubhacirlik, sigmman kisi ile
siginilan {ilkenin dini aidiyetinin Islam olmasi durumunda vatandashk hakkii tanirken,
miiltecilik statiisii siginana boyle bir imkan vermemektedir.

Anahtar Kelimeler: Miltecilik, Eman, Muhacirlik, Koruma Sistemleri

1. Introduction

People have migrated from their residential areas to other places for different
reasons such as war, pressures, natural disasters etc. throughout history. They have
needed the guardianship of the authorities of the places they have migrated, to
reside and maintain their lives safely. Upon this need for seeking asylum,
guardianship culture, and laws have been formed in time. Refugee status is an
international protection system formed in such a process.

The main frame of refugee status was determined by International Refugee
Organization (IRO) founded by the United Nations (UN) in 1947. The UN General
Assembly has discovered the necessity to form new regulations for refugees and
thus executed the Convention Relating to the Status of Refugees in Geneva in 1951.
This agreement was based on the definition of refugee accepted in IRO (Ozcan,
2005: 8). This international regulation, also known as “1951 Geneva Convention”,
has served as the source for the following regional and international agreements
regarding refugees ! (Ozcan, 2005: 1; Acer et al.,, 2010: 46; Ergiiven and Ozturanly,
2013: 1016).

The refugee system, the main structure of which has been determined with
international agreements, resembles to classic guardianship institutions in Islamic
law from certain aspects. However, this protection mechanism differs from other
institutions essentially. This study, conducted to determine the common and
different characteristics between refugee system and guardianship institutions in
Islamic law, provides general information about the refugee institutions and classic
protection systems, and it compares the refugee institutions with the protection
systems and basic relevant characteristics in Islamic law later.

2. General Structure of Refugee System

The term multeji (refugee) is derived from the verbal base “lajaa” (la)),
meaning taking refuge in a place or object, or leaving a society to join another (Ibn

! This study presents approaches regarding the status of refugees in accordance with the 1951 Geneva
Convention and Turkish Law 6458 on Foreigners and International Protection (YUKK) that suits the
content of the Geneva Convention.
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Manzoor, 1414 h.: I/152), and it is defined as “asylum-seeker”? in the dictionary
(Turkish Language Association, 2016). The Arabic term “laji” (i->Y) derived from
another Arabic term “lajaa” () is used to reflect the same concept (Faris, 2012: 325;
Sawi, 2007: 55). Although the exact reason why the term “refugee”, which is not
used in Arabic, is used in Turkish is not known, it is estimated that this term was
derived from Ottoman Turkish (Durmaz, 2014: 13).

The concept of “refugee” is reflected by the international law as those who
must flee their home countries for the concerns of being tormented due to the
reasons related to race, religion, social group membership, and political opinion,
and who are protected under the guardianship of another country (1951 Geneva
Convention, Article 1). Other regional agreements accordingly define refugees as
the people who must flee civil war and disturbance of peace in their countries and
are protected by another country due to being stateless (See. YUKK, Article 63; Acer
et al., 2010:46-7).

Refugee system provides refugees the ability to benefit from basic human
rights. In addition, this system aims to ensure that refugees benefit from the rights
and freedom as much as the domestic citizens of that country. In case the refugees
cannot benefit from the rights granted to the citizens, it is recommended that law
on foreigners be applied for the refugees (1951 Geneva Convention, Article 7; Acer
et al., 2010:52).

International laws indicate a certain set of conditions for achieving the status
of refugee. One of these conditions that can be briefly reflected in three articles is
that the person who applies for the refugee status has been tormented or oppressed
or experienced such fears. As seen in the definition of refugee, for achieving the
refugee status, it is necessary to suffer from these fears due to the reasons related to
race, religion, social group membership, and political opinion, or due to the chaotic
environment arising from the civil wars in the left country. The fear experienced
due to the ordinary crime is not a valid reason for seeking refuge (1951 Geneva
Convention, Article 1).

The second condition for receiving refugee status is staying outside the
borders of the home country due to the concerns related to fear of persecution and
having no possibility or desire to return (1951 Geneva Convention, Article 1).
Having the possibility of benefiting from state guardianship although there is an
issue of safety in the home country is accepted as an obstacle before obtaining the
refugee status (YUKK, Article 78). Similarly, the change of residence in the home
country or country of residence due to safety-related reasons is not regarded as a

2 Asylum-seeker is used to indicate people who apply for refugee status but whose applications are yet
to be accepted by the authorized bodies. (International Organization for Migration, 2009: 49).
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condition requiring the refugee status.? Similarly, it is reported that anyone under
the guardianship of a safe third country cannot benefit from the international right
of protection (YUKK, Article 74).

The third condition for accepting people as refugees is having no record of
displaying any actions defined as war crime or crime against humanity in
international documents. Similarly, conditions for a receiving refugee status include
no records of acting against United Nations’ goals and principles (1951 Geneva
Convention, Article 1).

3. Classic Guardianship Institutions in Islamic Law

Certain protection systems have been used for the people or societies
demanding protection/guardianship in Islamic law. These institutions with
different characteristics based on their conditions and opportunities can be
classified as Emania, Zimmi and Mubhajir.

3.1. Emania

Emania is derived from the Arabic base “emn” (c»)) meaning being sure or
trusting, and it has certain meanings such as assurance or security (Ibn Manzoor,
1414 h.: VIII/21; al-Mawzuat al-Fighiyyat al-Kuwaytiyya, 2007: VII/105; Bozkurt, 1995:
XI/75). Emania, an Islamic legal term, means the promise of ensuring life and
property safety of non-Muslims/military personnel who aim to live in an Islamic
country (dar al-islam) or surrender to an Islamic army (al-Mawsuat al-Fighiyyat al-
Kuwaytiyya, 2007: V1/233-4; Bozkurt, 1995: XI/75)%or the promise of protecting the
life and property of a Muslim who wants to pass the borders of a non-Muslim
country (Mawsili, 1937: IV/135; Ibn Abidin, 1992: IV/166). Anybody demanding the
status of emania is called musta’'min while those who are granted the status of
emania are called musta'man and who grant this status is named muammin
(Mawsuat al-Fighiyyat al-Kuwaytiyya, 2007: VII/105; Bozkurt, 1995: XI/75). The term
“emania” is sometimes reflected as “jiwar”. Demanding the status of emania is
indicated with the verb “istajara” (Uxiw) derived from the base of the term jiwar in
Quran (at-Tawbah 9/6; Qurtubi, 1964: VIII/75; Razi, 1420h.: XV/531).

This definition indicates that the status of emania is basically operated in two
cases. One of these is the desire of a non-Muslim from another country to pass the

31951 Geneva Convention and 1967 Protocol do not regard domestic migration enough for receiving
refugee status although the conditions for being a refugee are met. The only modern international
document indicating that people who are internally displaced inside their country can be regarded as a
refugee is the African Union Organization Convention on Internally Displaced Persons dated 23 October
2009 (Ergiiven and Ozturanl, 2013:1022).

4 The Prophet’s promise of life and property protection to the Quraysh people who avoided combat
during the conquest of Mecca is indicated with the term emania (Shawqani, 1993: VIII/29).
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borders of an Islamic country for commercial, diplomatic or similar reasons or a
Muslim'’s desire to enter a non-Muslim country with the same purposes. The other
is that non-Muslims in the places controlled by Islamic armies surrender to the
Islamic authority. However, the term “emania” was also used for different practices
and cases considering the lexical meaning. For example, mutual assurance of
Muslims in conflictis also reflected as emania (Zaidan 1982: 52-3; Bozkurt, 1995:
XI/76).

The system of emania provides non-Muslims the opportunity to temporarily
live in an Islamic country with the protection of their lives and properties (Ibn
Majah, “Diyat”, 31; Zaidan, 1982: 46-7; al-Mawsuat al-Fighiyyat al-Kuwaytiyya, 2007:
VII/106). There are different opinions regarding the dimension of this duration.
According to certain opinions from Hanafi, Zaydiyya, Imamiyya and Shafi sects,
the maximum duration of emania agreement is one year (Shirbini, 1994: VI/53; Ibn
Qudama, 1968: IX/244; Mawsili, 1937:1V/136; al-Mawsuat al-Fighiyyat al-Kuwaytiyya,
2007: VII/125). Shafi and Hanafis stated that when business affairs are in question,
the emania agreement can be renewed on the condition that musta’'man returns to
his/her own country. Malikis stated that the maximum duration of emania was four
months if it was not determined in the agreement (Zuhaili, 1995: X1/81).

The concepts of emania and emannama are replaced with certain modern,
governmentally controlled practices such as passport, visa and residence permit
(Zuhaili, 1995: XI/81).

3.2. Status of Zimmi

The term "zimmi" is derived from the base "zimmat” (%3 meaning
agreement, convention (Ibn Manzoor, 1414h.:XIl/221; al-Mawsuat al-Fighiyyat al-
Kuwaytiyya, 2007: VII/120), any debts undertaken by a person for guardianship and
protection (Fayda, 2013: XLIV/428). As a concept, the status of zimmi means
granting the right to permanently and safely live in an Islamic country to a non-
Muslim person against jizya fee.5 The person granted such right is called zimmi or
ahl al-zimma (Qasani, 1986: VII/71, 110; Mawsili, 1937:1V/136; Zaidan, 1982: 22, 41).
The status of zimmi was reflected clearly with the verse 29 in Surah at-Tawbah, also
known as jizya verse. After the revelation of this verse, non-Muslims’ lives,
properties and belief-based freedoms were assured upon a zimmat agreement
executed with them (Fayda, 2013: XLIV/428). In addition to citizenship right, they
were granted all rights Muslims have, except serving in positions of public security
and religious affairs (Zaidan, 1982: 64; Yaman, 2013: XLIV/435).

5 The sources of the Ottoman era indicate that certain zimmi treaties made with the non-Muslims were
named emania while relevant documents were emannama. Emania was used to reflect its lexical
meaning, which is that non-Muslims’ basic rights and freedoms are assured (1p§irli, 1995: X1/77).



The Refugee System within the Confrontation of Guardianship Tradition in Islamic Law

Agreements regarding the status of zimmi were mostly made with the non-
Muslims living in conquered places or areas controlled after a war (Fayda, 2013:
XLIV/430). However, those who entered an Islamic country and executed a zimmi
status agreement or indicated that they accepted such status were also granted the
right to benefit from this status. For example, the musta'man whose duration of
residence exceeded one year and women who were war victims and married to
zimmi men were granted the status of zimmi (Qasani, 1986:VII/110; Mawsili, 1937:
IV/136; Zaidan,1982: 32-4; al-Mawsuat al-Fighiyyat al-Kuwaytiyya, 2007: VII/121).

Hanafi, Shafii and Hanbali law authorities believe that it is necessary for an
Islamic state to accept the offer of zimmet agreement from non-Muslims. Maliki
people related the acceptance of the offer regarding zimmi status to the condition of
accordance with business affairs (Ibn Qudama, 1968: 1X/244; Zaidan, 1982: 30-1;
Ozel, 1998: 221; Karaman, 1999: 111/238).

There are many historical cases indicating that non-Muslims were granted
the zimmi status in Islamic countries. One of them is the attitude shown to
Hungarian and Polish revolutionaries taking refuge in the Ottoman Empire after
getting beaten in the Battle of Debrecen fought in 1849 for the freedom of Hungary.
Sultan Abdulmajid, the ruler of the era, declared that he accepted these
revolutionaries as his guest despite the pressure from Russia and Austria, and he
welcomed them which was appreciated by all of Europe (Nazir, 1999: 13, 353-4).

3.3 Status of Mubhajir

Mubhajirhood, lexically meaning the status of migrant (Turkish Linguistic
Association, 2016), was derived from the Arabic term “muhajir” (,al) meaning
migrant. The term "muhajir" is used to reflect two meanings which are general and
subjective. The subjective meaning indicates the Prophet and Muslims from Mecca
who migrated to Madinah, while the general aspect indicates the Muslims who
migrated from a non-Muslim country to an Islamic country (Onkal, 1998: XVII/458).
Accordingly, the status of muhajir indicates the rights and authorities granted by
the country hosting the migrant.

Migration can be performed in two ways. One of them is to migrate from the
place of torment and oppression to a safe non-Muslim country (darulamn) as seen
in the migration from Mecca to Ethiopia. The second form of migration is the
movement from darulharp to darulislam like the migration of Muslims to Madinah
after the Prophet's move there (Ozel, 1998: XVII/464).6 The second form of
migration was used in the sources of era to reflect the concept of migration (Razi,
1420h.: X/170; Qurtubi, 1964: IV/319; Shirbini, 1994: VI/54). The first form of

¢ The migration in the hadith “There is no such thing as migration after conquest because jihad and
intentions are what is left; follow the call for jihad” is used to mean the migration to darulislam.
Tirmidhi, “Siyar”, 33, (1590).
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migration was considered in the definitions of migration performed later (Salkini,
2014: 28).

The Quran has both forms of the concept of migration. Many verses mention
the Muslims who migrated from Mecca to Madinah” and reflect the previous
Prophets and their ummah who fled their countries due to oppression and
torments.®

Status of muhajir as a protection system grants citizenship to Muslims who
migrate to an Islamic country. This right is related to the evidence that Muslims are
reflected as one nation in religious works (al-Anbiya 21/92; al-Mu'minun 23/52; al-
Baqara 2/143; Ali 'Imran 3/110). Being a member of the ummah requires political
and legal commitment to Islamic states. Accordingly, administrative divisions and
presence of separate Islamic countries is not an obstacle before Muslims' authority
to benefit from the citizenship of Islamic countries® (Zaidan, 1982: 63; Ozel, 1998:
228; Karaman, 1999: 111/248). Accordingly, muhajirs were granted the status of
citizenship in Seljuks and the Ottoman Empire.l® However, the legal, political, and
similar structures in the modern Islamic countries prevent using the system of
mubhajir. Muslim minorities living in a non-Muslim country or those who have just
accepted Islam do not have the right to freely migrate to any Islamic countries they
wish (Ozel, 1998: XVI1/466). However, certain religious works necessitate migration
in certain cases (al-Anfal 8/72; an-Nisa 4/97-9) and state that all believers are the
siblings of an ummah (Ali ‘Imran 3/103; al-Hujurat 49/10; al-Anbiya 21/92), which
makes it obligatory to grant citizenship to muhajirs.

7 The concepts of muhajir and its plural muhajirin and muhajirat forms (an-Nisa 4/100; at-Tawba 9/100,
117; an-Nur 24/22; al-Mumtahina 60/10) reflect the Muslims who migrated from Mecca to Madinah
(Onkal, 1998: XVI1/458).

8 For example, after his nation's efforts to burn him, Abraham migrated to Palestine first and Egypt later
stating "To be frank, I am moving to where my God has ordered" (al-Ankabut 29/26), and he resided in
Canaan later. Similarly, certain greedy members of Shuaib's nation said to Shuaib "We will surely evict
you, O Shu'ayb, and those who have believed with you from our city, or you must return to our
religion." (al-Araf 7/88), and they forced him and his companions to migrate. Similarly, Moses had to
move out of Egypt with Israeli people due to the Pharaoh's oppression (Yunus 10/90; ash-Shuara 26/52;
Onkal, 1998: XV11/458; Aldemir, 2010:252).

° Both Islam and Article 23 of Bill of Rights accept this idea: “Darulislam is one. An Islamic country is the
home of all Muslims. It is not appropriate to prevent or restrain the movement of Muslims in an Islamic
country with geographic obstacles and political actions of asylum-seeking. Every Islamic country should
welcome the Muslims entering its borders or migrating there just like how a Muslim person welcomes
his/her sibling.” (Akgiindiiz, 1997: 128).

10 Jran has not adopted this approach (Akgiindiiz, 1997: 48).
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4. The Similar and Different Aspects Between the Refugee System and
Classic Guardianship Institutions

The status of refugee guarantees the safety of life and property as seen in
Islamic legal traditions. There are more similar aspects between the status of
refugee and guardianship institutions. However, there are indicators showing that
the status of refugee is a protection system different than guardianship institutions.
The similar and different aspects between the known guardianship institutions and
status of refugee can be expressed as follows:

4.1. Status of Refugee and Emania

Status of refugee was believed to resemble emania the most among the
guardianship institutions. The fact that both statuses provide the guarantee of
safety and opportunity of temporary residence to the people needing guardianship
was considered in this belief (Sa’wi, 2007: 55; Durmaz, 2014: 51; Faris, 2012: 325).
The status of refugee resembles emania in these two aspects, but it also differs from
emania in the following aspects:

1. The refugee may be sent back when the circumstances upon which the
refugee status has been granted no longer apply or have changed to an extent that
the protection is no longer needed. (1951 Geneva Convention, Article 33; YUKK
Article 85). The departure of musta’'ma from the country depends on the duration
determined in the agreement (Zukhayli, 1995: X1/81).

2. Regarding the status of refugee, one migrates from his/her home country
to another (1951 Geneva Convention, Article 1). The change of countries does not
always take place in this system as we mentioned while explaining emania.

3. The obligation for receiving the status of refugee is to face oppression and
torment or have such fears in the home country or country of residence (1951
Geneva Convention, Article 1). However, for the execution of emania agreement,
such a condition is not considered. For example, a non-Muslim who is safe in
his/her country can apply for the emania agreement for commercial purposes.
Therefore, there is an intention and extension relationship between emania and
status of refugee.

4. The basic reason for applying the status of refugee is the desire to escape
from the oppression and torment in the home country or country of residence.
However, regarding the emania agreement, the basic reason for applying is the
concerns regarding the safety in the country to which the applier has surrendered
or where the applier plans to live.
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4.2, Status of Refugee and Zimmi

The differences between the status of refugee and emania are totally present
between the status of refugee and zimmi. In addition to these differences, status of
refugee differs from the status of zimmi regarding receiving citizenship. Although
status of zimmi grants such right to the people demanding guardianship (Qasani,
1986: V1/281; Zaidan, 1982: 63), status of refugee reflects the facilitation regarding the
process of granting citizenship to refugees solely (1951 Geneva Convention, Article
34).

4.3. Status of Refugee and Mubhajir

As the information regarding protection system indicates, status of refugee
has two aspects common with the status of muhajir. The first of these is that people
with these two statuses flee their places of residence and take refuge in another
country or society. The second is related to the main reason of such a displacement
which is facing oppression or torment or having such fears.

However, there are also two main differences between the status of refugee
and mubhajir. These differences are as follows:

1. Although religious identity has no effects on receiving the refugee status
(1951 Geneva Convention, Article 7), the status of muhajir can only be granted to
Muslims. Non-Muslim's application to take refuge in an Islamic country is accepted
but their applications are responded within the status of emania and zimmi.
Accordingly, religious identity is considered in accepting the asylum-seekers as
citizens, which is not the case in accepting the application of seeking refuge
between two institutions.

2. Regarding the case of refugees, those taking refuge are not granted
citizenship. Status of muhajir, on the other hand, provides such opportunities to
those who migrate to an Islamic country.

5. Conclusion

The status of a refuge, the general structure of which was determined with
common sense in the 20th century, has aspects common with the classical
guardianship institutions in Islamic law. There is no difference between the status of
refugee and classical guardianship institutions in terms of receiving legal protection if
those applying for taking refuge have necessary qualifications. The status of refugee
provides the opportunity of living in peace to the people whose applications have
been accepted, which is also the case for other guardianship mechanisms. In addition
to these common aspects, there are other similar concepts and points between the
system of refugees and each classical guardianship institution.
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There are also certain structural differences between the status of refugee and
other institutions. The system of refugees has a different structure than the status of
emania and zimmi regarding the basic reasons of applying for guardianship. On
one hand, the status of refugee differs from other protection systems in terms of
granting citizenship to appliers and considering religious identities while granting
citizenship. On the other hand, the system of refugees does not promise granting
citizenship to any refugees, and guardianship institutions in Islamic law provides
the opportunity to benefit from citizenship considering the religious identities of
those applying for taking refuge. Any Muslims taking refuge are granted
citizenship while any non-Muslims are given the chance of preferring the status of
emania or zimmi, and those selecting zimmi status are accepted as a citizen.
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Islam Hukukundaki Himaye Gelenegi Miivicehesinde

Miiltecilik Sistemi
OZET

Miilteci statiisiiniin Islam himaye hukukundaki yerini tespit etmek amaciyla
hazirlanan bu bildiri calismasinda miiltecilik, Islam hukukundaki klasik koruma
sistemleri ile karsilastirmali olarak incelenmistir. 20. yiizyilin baglarindan itibaren
meydana gelen savaslarin yol actig1 kitlesel gogler sonucunda ihdas edilmis bir
koruma sistemi olan miiltecilik, Islam hukukundaki himaye sistemleri arasinda daha
cok, eman ve muhacirlige benzemektedir. Ozellikle, gerektirdigi haklar ve gegici
ikamet agisindan emana benzeyen miilteci statiisii, sigmmma saiki ve yer
degistirmenin gerekliligi bakimindan emandan farklilik arz etmektedir. Miilteciligin
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mubhacirlige benzeyen yonii ise her ikisinde de baski veya zuliim gerekgesiyle
siginma talebinin s6z konusu olmasidir. Ancak muhacirlik, sigian kisi ile
sigimilan {ilkenin dini aidiyetinin Islim olmasi durumunda vatandaslik hakkini
tanirken, miiltecilik statiisii siginana boyle bir imkan vermemektedir.

Anahtar Kelimeler: Miiltecilik, Eman, Muhacirlik, Koruma Sistemleri

The Refugee System in Comparison Political Asylum
Tradition in Islamic Law

Abstract

In this paper, which aims to determine the status of refugees in terms of Islamic political
asylum law, the term ‘refugee’ has been emphasized by comparing it with the classical
protection systems of Islamic law. The refugee status has been introduced as a protection
system after the massive migration caused by wars that have been occurred since the
beginning of the 20th Century, similar to Emania and the Muhajir in terms of those political
asylum systems that exist in Islamic law. The refugee status, similar to Emania, especially in
terms of the laws required and temporary rights, is different from Emania in terms of reasons
for asylum and requirements related to relocation. The similarity of refugee to Muhaijir is that
in both of them there is a demand for asylum due to repression or persecution. However,
Mubhajir provides the right of citizenship on the condition that the religious affiliation of the
asylum seeker and the asylum country are Islamic.

Keywords: Refugee, Emania, Muhajir, Protection Systems
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Kur’an’a Gore Ihtilaf Olgusu
ve Islami Referanslarin Gé¢ Baglaminda Kullanilmasi

Halil ALDEMIR"

Ozet

Bir insanin digerinden s6z ve davranis bakimindan farkli olmas: seklinde kapsaml
bicimde tarif edilen ihtilaf, hayatin bircok sathasinda kendini géstermektedir. Temeli insanin
fitratina ve sosyolojik varlik olmasina dayanan bu olgu, bir¢ok boyutta karsimiza
¢ikmaktadir. Bugiin diinya tizerinde bir¢ok ¢atisma, ayrisma, tecrit, siirgiin, hicret, savas ve
benzeri siirecler yasanmaktadir. Ulkemizin giineyinde meydana gelen catismalar ve insanlik
dramu, esasinda insanlarin yasadig ihtilaf olgusunun bir sonucudur. Suriye’deki ¢atismalar
ve gelismelere paralel olarak gog, siginma, gogmen ve siginmaci gibi kavramlar iilkemizde
ve Islam aleminde Kur’ani kavramlarla iliskilendirilmeye ve yardim kampanyalarinda bu
konudaki naslarin referans gosterilmesine neden olmustur.

Anahtar Kelimeler: Kur'an, ihtilaf, g, hicret, ensar

The Analysis of Difference and Help
in the Context of Migration according to the Quran

Abstract

Difference, described inclusively as one’s being different from another in terms of
speech and manner, reveals itself in various stages of human life. Based on human nature
and sociological entity of human, this phenomenon surfaces in several dimensions. In
today’s world we experience many wars, conflicts, disagreements, exile, migration, war, etc.
The Syrian crisis, one of the world’s worst disasters happening across the south eastern
border of Turkey, is the result of the phenomenon of difference. The concepts of migration,
refugee, and migrant and asylum seeker are associated concepts within Quran and thereby
leading aid campaigns to refer to these principles on the issue.

Key words: Quran, difference, migration, flight, ansar

*Dog. Dr., Kilis 7 Aralik Universitesi, Hahiyat Fakiiltesi Tefsir Anabilim Dali 6gretim tiyesi,
aldemirhalil@gmail.com, (0348) 814 26 66-1561-1014.
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Giris

Yeryiiziiniin farkli cografyalarinda insanlarin  goriis farkliliklarindan
kaynaklanan birtakim problemler yasanmaktadir. Bu problemler birlikte yasamaya
zarar vermeyecek diizeyde goriilebildigi gibi gog, savas, soykirim gibi yikici
sonuglar seklinde de karsimiza ¢ikmaktadir. XXI. yiizyilin baglarinda {ilkemizin
glineyinde meydana gelen ihtilaf ve anlasmazliklar gesitli boyutlara ulasarak
uluslararasi bir boyut kazanmustir. Temelinde insanlarin ve toplumlarin goriis ve
eylem bakimindan birbirlerinden farkli olmalar: bulunan bu durum, gog ve siginma
agisindan tilkemizi yakindan ilgilendiren bir noktaya gelmistir. Cok sayida Suriyeli
vatanlarini terk ederek Tiirkiye basta olmak {izere degisik iilkelere go¢mek veya
siginmak zorunda kalmistir. Bu sorunun temel nedeni esasinda insanlarin sdz ve
davraniglarinda birbirlerinden farkli yol izlemesi olarak tarif edilen ihtilaftir. Bu
nedenle bu arastirmada ayetlere gore ihtilafin temel kaynag: ortaya konacaktir.
Ardindan ihtilafin gi¢ ve sifinmaya neden olabilecek boyutlarina yer verilecektir.
Son olarak da gi¢ baglaminda Islami referanslara bagvurma ele alinacaktr.

Ulkemizde ve diinyamin birgok yerinde gig, gdgmen sorunlari, siginma,
siginmaci ve siginmaci sorunlar: konularinda gesitli etkinlikler d{izenlenmektedir.
Bu etkinliklerin onemli bir kismi uluslararasi dlgekte gerceklestirilmektedir. Suriye
krizi ile birlikte bolge insanimin ve ilahiyat akademisinin gog ve gdgmen
sorunlarina daha ¢ok egilmeye basladigi goriilmektedir. Bu arastirma da soz
konusu egilimin bir parcasi olarak tegekkiil etmistir.

I. Ihtilafin temel kaynaklan

Thtilaf kok anlami “Iyi ve ideal olanin ya da bir aslin gerisinde kalmak” seklinde

Ozetlenebilecek “ala” kokiinden tliremis bir kelimedir.! Terim olarak ise ihtilaft

“Bir kisinin soz ve davramglarinda diger kimselerden farkly bir yol izlemesi.”?

ifade etmek miimkiindiir.

seklinde

Thtilafin nedenleri kisiden kisiye, toplumdan topluma ve cografyadan
cografyaya degismektedir. Tespit edebildigimiz kadariyla Kur'dn1 Kerim
baglaminda ihtilaf nedenlerini psikolojik, toplumsal, ahlaki ve siyasi olmak {izere
dort baghk altinda toplamak miimkiindiir. Ancak biitlin bu nedenlerin dayandig:

1 ibn Abbad, el-Mulit fi'l-luga, 1V, 345-350; Cevherd, , es-Sthdh, 1V, 1353-1358; Ibn Manziir, Lisanu’l-Arab,
IX, 82-97; Zebidi, Tédcu’l-ariis, X1, 184-202; Asim Efendi, Kamus Terciimesi, 111, 570-572; Kermi, el-Hadi ild
lugati’l-Arab, 1, 661.

2 jsfehani, Miifreddt, s. 294; Semin Halebi, Umdetu’l-huffiz, 1, 603; FirGzabadi, Basdir, 11, 562; AlGsi, Rihu'l-
maini, IX, 415; Tantavi, et-Tefsiru’l-vasit, X, 161; Muhammed Avvame, Edebu’I-ihtildf, s. 8; Cemal Faruk
Cibril Mahmtid, “Ehemmiyyetu muraati edebi’l-ihtilaf”, 12/569; Bedr Elmas, “el-ihtilaf”, 16/1, 361; Mecdi
Abdulgaffar Habib, “el-Hilaf”, 22/2, 1880.
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iki temel unsur vardir; bunlardan biri insanin fitrati, digeri ise sosyal bir varlik
olma ozelligidir.

A) Thtilaf-Fitrat iligkisi

Her insan1 digerinden ayiran ve dogustan gelen birtakim 6zellikleri vardir ki,
buna fitrat adi1 verilmektedir.’> Fitrat bakimindan insanlar birbirinden farklidur.
Clinkii Allah Teéld insanlar1 beden bakimindan farkli yarattigr gibi, akil, diisiince
ve ruh bakimindan da farkh yaratmistir. Insanlar goriintii, ses tonu, parmak izi vb.
yonlerle insanlar nasil birbirlerinden ayriliyorlarsa, aym sekilde disiince bigimi,
egilim, zevk, esya ve olaylara bakis ile de birbirlerinden ayrilirlar.*

Fitrat ile diisiinme, esyalar: algilama ve davranislar arasinda derin bir iligki
vardir. Clinkli her birey dogustan getirdigi yapinin ozelliklerini tagimakta ve bu
ozellikler onun soz ve davraniglarinda etkili olmaktadir. Bundan dolay: insanlarin
algilama, diisiinme ve davranig farkliliklari gostermeleri tabiidir. Iste bu noktada
fitrat ile ihtilaf arasindaki iliski ortaya ¢ikmaktadir. Daha agik ifade ile sosyal bir
varlik olan insanin bagkalariyla iliski kurmaya baslamasiyla birlikte farkli yonleri
zuhur eder ve birbirleri tarafindan algilanir. Farkh akla, farkli diiglince yapilarina
bir de farkli egitim ve kiiltiir dzellikleri eklenince insanlar arasi miinasebetlerde
ihtilaflar kaginulmaz hale gelir.

Beseri miinasebetlerde ihtilafin meydana gelmesinin en temel kosulu,
insanlarin farkli fitrata sahip olmalan ve birbirleriyle iletisim kurarken bu
Ozelliklerinin ortaya ¢ikmasidir. Ciinkii insanlarin fitratlarina bagl olarak arzu ve
istekleri agik bir farkhilik arz eder. Herkes olaylart kendi yapisina ve kisisel
egilimlerine gore kavramaktadir. Nitekim bu konuda Spinoza sdyle demistir: "Bize
esyayi glizel gosteren, goriisiimiiz degil, egilimlerimizdir." O halde egilim, esya ve
diistincelerde "giizellik-¢irkinlik dlglisiine” hakimdir. Bu konuda William James de
sunlar1 soylemistir: "Felsefe tarihi, gergekte beseri mizaglarin ¢atismasinin tarihidir.
Mizaglar arasindaki bu gatisma edebiyat, fen ve hikmet alanlarinda da aym
durumu ortaya koyar."®

Bir an i¢in dogal farklihklardan soyutlanmis, biitiin agilardan esit olan
insanlardan meydana gelen bir toplum diisiinelim. Boyle bir toplumda yasamak
imkansiz hale gelir ve sosyal iliskiler kurulamaz. Iste bu yiizden Allah Teala
insanlar1 birbirinden farkli ve birbirine muhtag yaratmigtir.®

3 Fitrat hakkmda aynntili bilgi icin bk. Hokelekli, Hayati, “Fitrat”, DIA, XIII, 47-48.

k. Rasdilu Thodni 's-Safd, 111, 333; Yhsuf el-Karadavi, Ihtilaﬂar Kargisinda Islami Tavir, s. 83; Taha Cabir,
Edebirl-ihtildf, s. 11, 24.

® Muhammed Eb( Zehra, Mezhepler Tarihi, s. 18.

¢ Taha Cabir, a.g.e., s. 11.
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Insanda goriis ayrilig1 tabii bir olgu olup insanin yararlandig1 diisiince ve
degerlendirme melekesinin bir sonucudur. Bu 6zellik, her ferde 6zgii diisiince ve
degerlendirme melekelerin degisikligine ve farkliligina gore, kisinin degisik ve
farkli goriisler ileri siirmesine sebep olur. S6z konusu bu melekeler, Yaratanin
insanlara verdigi nimetlerdendir. Oyleyse, insanin akil, diisiince ve goriisiinii
aciklama melekelerini kullanmaktan mahrum edilmesi aklen ve ser’an makbul
degildir. Aklen ve ser’an makbul olan, goriis ayriigmi orgiitlemektir ki, bdylelikle
insanin enerjisi ¢ekisme ve ¢catismada pargalanmasin ve titkenmesin.”

Kur'an-1 Kerim’de fitratin insan davranislar: {izerindeki etkisine isaret eden
ayetler vardir. Bunlardan biri konumuzla yakindan alakahdir. S6z konusu édyetin
metni su sekildedir:® St s3] 5 Gay def 28 adeis Jle Jasg & U8 Bu ayette gegen 48
kelimesi yol, nahiye, tabiat, niyet ve cibilliyet gibi manalarla izdh edilmistir.” Ragib
el-Isfehani (6. 502/1109) bu kelimeyi insaru kusatan karakter olarak agiklamis ve
karakterin insan {izerinde etkili oldugunu ifade etmigtir.'® Batalyevsi (6. 521/1127)
de "Onlar, ‘Allah dlen bir kimseyi diriltemez.” diye olanca giicleriyle Allah'a and ictiler.
Aksine, bu O’nun bizzat kendisini ettigi gercek bir vadidir. Ancak insanlarin cogu bilmez.
Hakkinda ihtilaf ettikleri seyi onlara agiklamas: ve kifir olanlarin da kendilerinin yalanc
olduklarim bilmeleri icin (Allah onlart diriltecektir)”'! ayetine dayanarak ihtilafin
fitrattmizin bir parcas1 oldugunu sdylemistir. Ona gore yaratilistmiz bu yapidadir.
Thtilaf, ancak sdz konusu yapimuizin ortadan kalkmasi ve baska bir yaratilisa
doniismesiyle giderilir."

Sonug olarak ihtilaf, farkliliklarin ortaya ¢ikmasi igin gerekli kosullarin var
olmasiyla baslar. Bu kosullarin basinda da baskalarindan ayr: algilama yetenegine
sahip ve farkhi yapida yaratilmis bir varligin bulunmas: gerekir. Bu temel kosul,
insanoglunda mevcuttur. Iste onun bu ozelligi de ihtilafa agilan ilk kapt
mesabesindedir.

B) insanin Sosyal Bir Varlik Olusu

Insanlarin daima topluluk halinde yasadig, caglar dncesinden beri bilinen ve
inkér1 miimkiin olmayan bir gergektir. Begeriyet tarihinin ne kadar eski devirlerine
gidilirse gidilsin, insanlar birlikte yasayan gruplar halinde bulunur. Ciinkii insan

7 Nevin A. Mustafa, Islim Siydst Diisiincesinde Muhalefet, s. 81.

8 ol-Isra 17/84. Ayetin meali su sekildedir: “De ki: Herkes, kendi miza¢ ve megrebine gore is yapar. Bu durumda
kimin dogru bir yol tuttugunu Rabbiniz en iyi bilendir.”

% ibn Kutebye, a.g.e., s. 260; Sicistani, a.g.e., s. 287-288; ibn Miilakkin, a. g.e, s.222; Sevkani, Fethu’l-Kadir,
111, 351.

10 fsfehani, Miifredat, s. 462.

1 en-Nahl 16/38-39.

12 Batalyevsi, el-Insdf, s. 27.
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tiirtintin ilki tek degil, cemiyet halindedir. Zira insanlarin yeryiizii seriiveni iki kisi
ile baglamistir. Nitekim bu husus, Kur'an-1 Kerim’de su sekilde ifade edilmistir: "Ey
insanlar! Sizi bir tek canlidan yaratan, ondan da esini yaratan ve her ikisinden pek ¢ok
kadin ve erkek meydana getiren Rabbinize karsy sorumlulugunuzun bilincinde olun."®
Ayrica "Inin! (Bundan boyle) kiminiz kiminize diisman olarak yagayin ve yeryiiziinde bir
miiddet icin mesken edinip orada geciminizi saglayin!""* ayeti de insanoglunun
yeryliziindeki yasamimin toplu halde basladigimi daha agik bir sekilde gosterir.
Grup kavramu, akla gelecek her tiirlii kiimelesmeyi ifade edecek sekilde genis
manasiyla kullanilirsa, bu iki kisinin bir grup oldugu sdylenebilir."

Yeryliziinde varlik gostermeye basladigi ilk andan itibaren insan, yalniz
basmma yasamaktan hoslanmamis, fitraten sosyal olmus ve digerine ihtiyag
duymustur. Onun sosyal bir varlik olmasi ile kastedilen de budur. Insanlarin
bireysel ihtiyaclar1 oldugu gibi toplumsal ihtiyaglari da vardir. Thtiyaglarin bir
kismu sosyal, kiiltiirel, iktisadi ve siyasi nitelikte olan ortak ihtiyaglar seklinde
ortaya gikar. Insanlarin ihtiyaglarmin bir kismi da maddi ve manevi ihtiyaglar
seklinde gruplandirilabilir. Neticede bu ihtiyaglar fitri ve psikolojik faktorlerle
birleserek tesadiifi olmayan gruplart meydana getirir.’® Boylece hem bireyler hem
gruplar arasinda sosyal iligkiler kurulur.

Insanin sosyal bir varlik olusu Islam literatiiriinde “adalt i gusiyl (fnsan
tabiaty itibariyle sosyal bir varliktiry’" seklinde ifade edilmistir. Kendisinden "kiiltiir
tarihgisi", "tarih felsefecisi", "sosyolog"”, "ekonomist", "siyaset kuramcist” ve benzeri
sifatlarla soz edilen, yerli ve yabanci birgok bilim adamu tarafindan "sosyolojinin
kurucusu" olarak kabul edilen Tbn Haldun' (8. 808/1406), insanin mutlaka sosyal
bir yasam siirmesi gerektigini ve hayatim1 iddme ettirmesinin buna bagh
bulundugunu belirtmistir.”> Ibn Kayyim de (6. 751/1350), insanlarin sosyal bir

yasam siirmesinin zorunlu oldugunu belirttikten sonra onlarin bu 6zelligine bagh

13 en-Nisa 4/1.

14 o]-Bakara 2/36.

15 Sezen, Yiimni, Sosyoloji ve Din Sosyolojide Temel Bilgiler ve Tartismalar, s. 15.

16 Sezen, Sosyoloji ve Din Sosyolojide Temel Bilgiler ve Tartismalar, s. 15. Ayrica bk. ibn Kayyim, es-Savdiku’l-
miirsele, 11, 641; Ibn HaldGin, Mukaddime, s. 46-48; Ciircani, Serhu "I-Mevikif, 111, 337; Resid Riza, Tefsiru'l-
Mendr, 11, 224.

17 fsfehani, Miifreddt, s. 94; Razi, Mefitihu’l-gayb, V1, 162, XXVI, 174, XXIX, 211; ibn Teymiyye, Minhdcu’s-
sunneti’n-nebeviyye, VI, 382; ibn Kayyim, Zddu'l-madd, 111, 15, es-Saviik, 1, 342, 11, 641; ibn Hald(n,
Mukaddime, s. 46; Clircani, Serhu’l-Mevikif, 111, 337, 366; Zebidi, fthﬁfu "s-sdde, 1, 333; Miinavi, Feydu'l-kadir,
VI, 328; Altisi, Rithu’l-ma‘ani, 1, 145; ibn Abidinzade, Kurretu uyiini’l-ahydr, 11, 17. Resid Riza, Tefsiru’l-
Mendr, 11, 224; Meragi, Tefsiru'l-Meragi, 11, 122.

18 Arslantlirk-Amman, Sosyoloji, s. 115. ibn Haldun hakkinda bilgi i¢in bk. Uludag, Siileyman, “fbn
Haldun” DIA, XIX, 538-555, XX, 1-12.

19 fbn HaldGin, Mukaddime, s. 46.
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olarak farkhi diisiince ve iradeye sahip insanlar arasinda meydana gelebilecek
¢atismalara da deginmistir.?

Insanlar arasinda ihtilaflarin meydana gelebilmesi, insanin sosyal bir varlik
olmastyla dogrudan baglantilidir. Bu gergek, Islam mezheplerinden Sia tarafindan
kendi goriislerine delil gosterilmistir. Soyle ki; Hz. Peygamber'den sonra Hz.
Ali'nin (6. 40/660) halife olmasi gerektigini savunan sdz konusu mezhep, bu
goriisiinii insanun sosyal bir varlik olmast ile desteklemek istemistir. Zira onlara
gore, bu oOzellik yiiziinden insanlar arasi iliskilerde haksizliklar ve aldatmalar
kagimilmazdir. Birbiriyle iligki kuran kimselerden biri, digerinin imkanlarini elinden
almak isteyecektir. Hal bdyle olunca insanlar1 zuliimden alikoyacak masum bir
imamun tayini gerekir.?

Buraya kadar anlatilanlardan Islam alimlerinin insanin sosyal bir varlik
oldugunun bilincinde hareket ettikleri ve onun bu 0zelliginin ihtilafa zemin
hazirladigini diisiindiikleri bilgisi ortaya ¢ikmaktadir. Sonug olarak diyebiliriz ki,
sosyal bir varlik olan insan, bu 0zelliginin zorunlu bir sonucu olarak birtakim
ihtiyaglarini karsilamak tizere digerleriyle iliski kurar. Bir bagka ifadeyle fert ve
gruplar bir amaca ulasmaya gayret ederken diger fert ve gruplarla temasa geger,
boylece iliskiler sistemi dogar.?? Bu iligkiler, belirli siireglerde gergeklesir. 56z
konusu stiregleri, "birlestirici” ve "ayirict” siiregler olmak tizere iki ana baslik altinda
toplamak miimkiindiir. Birlestirici siiregler, is birligi, uyusma ve biitiinlesme;
ayiria siiregler ise, rekabet-catisma, farklilasma siireglerinden olusur.” Bunlarin
temelinde ise farklh yapida ve ihtiyacta olan insanlarm birbirleriyle iletigim
kurmalar1 bulunmaktadir.

Insanlar, gruplar, toplumlar ve devletlerarast iliskilerde ihtilafin meydana
gelebilmesi igin iki temel kosul gerekmektedir. Bunlardan biri bir onceki baghkta
belirtildigi gibi fitrata bagh olarak farkli algilama &zelligine sahip insanoglunun
varligl, digeri de bu 6zellikteki bireylerin sosyal iliskiler kurmasidir. Thtilaf, ancak
toplumsal bir zeminde meydana gelir. Nitekim insan toplumsal bir varlik
olmasaydi, farkl algilama 6zelligi karsilikli ihtilafa neden olmazdi.

II. Thtilafin Boyutlan

Thtilafin boyutlar1 birgok agidan tasnife konu olabilir. Kur'an ayetlerinden
hareketle go¢ ve siginma kavramini dikkate alarak ihtilafin boyutlarini tecrit,

2 fon Kayyim, Zadu'l-madd, 111, 15.

2 fbn Teymiyye, Minhdc, VI, 382-383.

2 Arslantiirk, Zeki-Amman, Tayfun, Sosyoloji, s. 337.
2 Arslantiirk, Zeki-Amman, Tayfun, Sosyoloji, s. 339.
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stirgiin, hicret ve savas seklinde tasnif edilebilir. Bu tasnifte zarar1 ve etkisi azdan
¢oga dogru bir yol izlenmistir.

A) Tecrit

Kur'an'da mii'minlerin 0zelliklerinden bahsedilirken, gigcliiklere gbgiis
gerdiklerinden ve kétiiliige kars: iyilikle karsilik verdiklerinden bahsedilmistir.*
Ayni zamanda bununla hékim dini temayiiller ve geleneksel yasam tarzina ragmen
dogru yolu segen insanlarin kendi toplumlar tarafindan maruz birakildiklar: her
tiirlii maddi ve manevi baskiya, toplumsal tecrit ve boykota isaret edilmistir.

Inkarcilarin, peygamberlerle aralarindaki mevcut ihtilafi gidermek igin bazen
onlarla uyusma yoluna gittikleri goriilmektedir. Bu ¢ergevede peygamberlerden
etrafinda bulunan gariban olarak nitelendirilebilecek kimseleri dislamalarin
istemiglerdir. Ancak Allah Teédld buna izin vermemistir. Hz. N{ih'un kissasinda
anlatilan bu durumun?® bir benzeri Hz. Peygamber doneminde de yasanmigtir.”
Miisriklerin, Abdullah b. Mes'td (6. 32/653) ve Bilal-i Habesi (20/641) gibi giigsiiz
miiminleri digslama istekleri Kur’an tarafindan reddedilmistir: Bu konuda Allah
Tealda "Rablerinin rizasim isteyerek sabah aksam O'na  yalvaranlart  kovma!l™*®
buyurmustur.

Mekke'de miisriklerle miiminlerin derinlesen ihtilaflari, iki toplum arasmi
iyice agmakta idi. Misliimanlar kizgin bakislar, satagsmalar ve kaba kuvvete maruz
kaliyor, adeta miiminler toplumdan ayri yasiyorlardi.? Biitiin bu anlatilanlardan
soyle genel bir sonuca ulagmak miimkiindiir: Thtilaf halindeki taraflardan giiglii ve
yaptirim giiciine sahip olan diger tarafi tecrit etme cihetine gidebilmektedir. Bazen
bu tecrit dar bir alanda olabilecegi gibi Mekkeli miisriklerin Miisliimanlara
uyguladigr boykotta oldugu gibi genis kapsamli da olabilmektedir. Giiniimiizde
hem toplum bazinda hem de uluslararasi arenada tecridin birgok gesidinin
uygulandigina sahit olunmaktadir. Son dénemlerde Tiirkiye'nin glineyinde biitiin
diinyanin gozleri dniinde yasanan trajediye bakildiginda da Suriye’deki birgok
bolgede basta sistem olmak Ozere gesitli kesimler tarafindan tecrit ve boykotun
uygulandig: goriilmektedir.

% e]-Kasas 28/54.

» Seyyid Kutub, fi Ziddl, V, 2701; Muhammed Esed, Kur’én Mesajt, 11, 794.
2 Had 11/27, 29; es-Suara 26/111-115.

% Miislim, "Fadailu's-sahabe”, 45.

2 o]-En'am 6/52.

¥ Umer, es-Siratii’n-Nebeviyye, 1, 169.
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B) Siirgiin

Hicret ile slirglin arasinda benzerlik vardir. Ciinkii her ikisinde de vatandan
ayrilmak sz konusudur. Hicret, inanglara gore yasamanin imkansiz oldugu bir
toplumda ihtiyari bir davranis olarak gergeklesirken; siirgiin ise, toplumda hakim
olan bir grubun, kendilerine muhalif olanlar1 vatanlarindan uzaklagtirmasi sonucu
meydana gelmektedir. Siirgline miiracaat edenler, yurtlarmdan ¢ikarmak istedikleri
kimselerin kendileri gibi diisiiniip hareket etmesinden timit kesip, onlarla birlikte
yasamanin da kendilerine zarar verecegine inanan kimselerdir.

Kur'an degisik vesilelerle siirgiin konusuna deginmistir. Bunlar1 vahyin
temsilcilerinin miiracaat ettigi siirglin ve vahyin temsilcilerine kars1 uygulanmak
istenen siirglin  seklinde iki kategoriye ayrrmak miimkiindir. Kur’éan,
Miisliimanlarm gergeklestirdigi stirglinti Allah'm takdiri olarak
nitelendirmektedir.*® Boylece Miislimanlarin Yahudilerden Beni Nadir'i
Medine'den siirmesi ilahi otorite tarafindan onaylanmigtir.

Peygamberler teblig gorevlerini yerine getirmeye baslayinca icinde
yasadiklar1 toplumun inanglarini, ekonomilerini ve siyasi dengelerini sarsmaya
baglamiglardir. Ciinkii gonderildikleri toplumlar tevhid inancindan uzaklagmus,
siyasi ve ekonomik sistemleri de bundan nasibini almistir. Suayb peygamber
Orneginde oldugu gibi bir yandan inang ve geleneklerini diger yandan konumlarim
korumak isteyen kesimler peygamberleri siirgiin ile tehdit etmislerdi.® Hatta Lt
Peygamber drneginde oldugu gibi birbirlerine, baghlariyla birlikte peygamberlerin
stirtilmesini tavsiye etmislerdir.*

Cikarlarint Islam toplumu i¢inde gdren miinafiklar da firsat yakaladiklarinda
muhacir olarak Mekke'den gelen Miisliimanlart kendi sehirlerinden g¢ikarma
tehdidinde bulunmaktan geri durmamislardir.® Ancak miinafiklar bu tir
tehditlerini yerine getirememiglerdir. Miisliimanlarla zihni plandaki goriis
ayriliklarint agik bir sekilde pratige yansitamamus, aksine daima Islam toplumu
icinde kalip sinsice hareket etmeyi yeglemislerdir. Aym sekilde Hz. Peygamber'in
kendisine karsi suikast girisiminde bulunmak® suretiyle Medine'deki i¢ huzuru
tehdit eden Yahudilerden Beni Nadir'i siirgiine gondermek istedigi zaman
miinafiklar, onlara direnmelerini tembih etmis ve kendilerine yardim sozii
vermisler,® ancak bu vaadlerinde de durmamuislardi.

3 el-Hasr 59/3.

3 el-A'raf 7/88.

32 en-Neml 27/56.

3 el-Miinafikiin 63/8.

¥ el-Umer, es-Siratii'n-Nebeviyye, 1, 306-307.
% el-Hasr 59/11.
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Netice olarak denilebilir ki, ihtilaf ilerledigi zaman siirgiin ile yeni bir boyut
kazanmaktadir. Bir toplum igerisinde farkli bir ses, hdkim gevreler tarafindan
kontrol altina aliamayinca siirgiin g¢ikar yol olarak goriilmektedir. Bu yonteme
hem vahyin destegini alan Miisliimanlar hem de ildhi mesaji bogmak isteyen
kesimler miiracaat etmistir. Kur'dn-1 Kerim bunlardan ilkini tasvip ederken
ikincinde ise siirgline gonderilmek istenen kimselerin hakliligina isaret etmistir. Bu
da gosteriyor ki, Kur'dn kendi getirdigi ilkeler bakimindan hakhi gerekgelere
dayanan siirgiin cezasimi onaylamustir. Misliimanlar yeri geldigi zaman bu
yonteme miiracaat edebileceklerdir. Ancak iman edenlerin bazi durumlarda
stirgtinle kargilagabilecekleri bilinci ile yasamalar1 gerekmektedir. Ciinkii strgin,
bazen iman edenlerin aleyhine de gergeklesmektedir.

C) Hicret

Bir toplum ya da bir devlet igerisinde meydana gelen goriis ayriliklar
¢oziimlenemedigi takdirde taraflardan birinin dogup bliyiidiigli, ya da vatan
olarak benimsedigi topraklari terk etmesine neden olabilmektedir. Hz. Peygamber,
Mekke'de Islami davete basladigi zaman insanlarin siddetli muhalefet ve
direnisiyle karsilasmisti. Mekkeli miisriklerin vahye olan muhalefetleri Hz.
Peygamber ve ashabmnin vatanlarmi terk ederek Medine'ye hicret etmelerine neden
olmustu. Bundan dolayidir ki, bir¢ok ayette hicret olgusuna ve hicret edenlere
temas edilmistir.*

Hicret, bir toplumda dinlerinin geregi gibi yasayamayan miiminlerin,
Ozglirce inanglarmi yasayacaklari bolgeye go¢ etmesi demektir. Hicrette baski
ortamindan 6zgiirliige ve rahathiga dogru bir kagis vardir.

Miisliimanlarla Mekkeliler arasindaki ihtilafin, hicret vesilesiyle meydana
gelen mekan ayrilif1 sayesinde sona erdigini sdylemek miimkiin degildir. Aksine
bir toplum iginde meydana gelen ihtilaf esnasinda uygulanan yaptirimlar, hicretle
birlikte iki farkli cografyada yasayan iki farkli toplum arasindaki ihtilaf diizeyine
tasinmustir. ilkinde Miisliimanlar rahat hareket etme imkanindan yoksunken,
ikincisinde taraflar arasi anlasmazlik savasa kadar ilerlemesine ragmen
Miisliimanlar teblig, dini yasama vb. konularda rahat bir ortama kavusmustu.
Hicretle birlikte taraflar arasindaki temeli inang ayriigina dayal goriis farklilig:
yeni bir boyut kazanmustir. Hicret, Mekkelilerle Miisliimanlar arasindaki ihtilafa
son vermemis, aksine buna uluslararasi anlasmazlik olarak nitelendirilebilecek yeni
bir boyut kazandirmistir. Ayrica Miisliimanlara yeni bir dinamizm kazandirmustir.

3% Al-i Imran 3/195; en-Nisa 4/89, 97; et-Tevbe 9/20; el-Isra 17/76; el-Hac 22/40; en-Ndr 24/22; el-Kasas
28/85; Muhammed 47/13; el-Miimtehine 60/10.
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Kur'an1  Kerim’e bakildigi zaman Hz. Peygamber’den  onceki
peygamberlerden Hz. Ibrahim’in de hicret etmek zorunda kaldigi
goriilmektedir.”’ Buradan hareketle hicretin tarihin belirli donemlerinde
kavimlerinin mubhalefeti ile karsilasan peygamberler tarafindan bagvurulan bir
yontem oldugu sonucuna varmak miimkiindiir.

Hicret olgusunu tarihin derinliklerindeki koklerine bakarak genellestirip
evrensellestirmek miimkiindiir. $oyle ki; bir toplum iginde goriilen ihtilaflar,
taraflardan gli¢siiz olanin vataninu terk etmesine neden olabilmektedir. Ancak, bu
yola miiracaat etmek mevcut ihtilafin ortadan kaldirilmast anlamma
gelmemektedir. Aksine ihtilafa farkh bir boyut kazandirmaktadir. Buna sila 6zlemi,
geride birakilan akraba, arazi, konut, kiymetli esya ve iginde yasadiklar1 topluma
hakim olan kesimlerin kétli muameleleri yaninda inang ve diisiince ayriligi da
eklenince ihtilafin boyutu daha da biiytimektedir.

D) Savasg

Kur'dn1 Kerim incelendigi zaman savaslardan bahseden ayetlerle
karsilasmak miimkiindiir. Baz1 ayetler, Hz. Peygamber'den 6nce meydana gelen
savaslara isaret ederken® bazi dyetler ise Hz. Peygamber doneminde gergeklesen
savaglara isaret etmektedir.* Hz. Peygamber doneminde isaret edilen savaslar
arasinda Miisliimanlarin bolgesi disinda gergeklesen donemin en giiglii iki
imparatorlugu arasinda meydana gelen savaslar da vardir.* Bu ayetlerden
hareketle denilebilir ki, insanlar arasindaki ihtilaflar tarihin gesitli donemlerinde
savasa sebebiyet vermistir. Bir bagka ifadeyle insanlar gesitli emellerine ulasmak ve
kendilerine muhalif goriinen kimseleri etkisiz hale getirmek igin savasa miiracaat
etmislerdir.

Kur'dn’da bahsedilen savaglardan arastirma konusu acgisindan en dikkat
gekeni Bedir savagidir. Gergekten de ihtilafin insanlar1 hangi noktaya stiriikledigi
hususunda bu savas ¢ok garpici bir drnek teskil etmektedir. Clinkii bu savas, kabile
diizeninin hékim oldugu bir hayat siiren ve hatta aralarinda yakin kan bagi
bulunan kimseler arasinda gergeklesmistir.

Hz. Peygamber'in insanlar1 hak dine davetiyle birlikte Mekke toplumu
kaynamaya baglamis, bu siireg igerisinde kabile mantiginin esas olmasina ragmen
temelinde inang ayriligi bulunan aile igi ihtilaflar bile meydana gelmisti. Hicretle
birlikte baz1 ailelerde boliinmeler yasanmisti. Hicretten sonra taraflar arasindaki

¥ el-Ankebit 29/26.

3 ol-Bakara 2/249-251.

¥ Al-i imran 3/13, 123; et-Tevbe 9/25.
9 or-Riim 30/1-6.
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ihtilaf savas boyutuna gelince aile fertleri inanglarina gore farkh taraflarda yer alip
karsi karsiya gelmislerdi. Bedir savast bu agidan son derece dikkat gekicidir. Zira
bu savasta Eb(i Ubeyde (6. 18/639), miisriklerin safinda yer alan babasi Abdullah't
oldiirmiistiir.*' Hz. Ebh Bekir (6. 13/654) Mekkeliler ile birlikte hareket eden ogluyla
diielloya ¢ikmak istemis, ancak Hz. Peygamber buna izin vermemisti.* Hz. Omer
(0. 23/643) dayist As ibn Hisam't (0. 2/624) oldiirmiistii. Arastirma konusu
acisndan Miisliimanlarla Mekkeli miigrikler arasinda meydana gelen diger
savaslar da oldukga dikkat gekici Ornekler bulmak miimkiindiir. Meseld Uhud
savasinda Mus'ab b. Umeyr (0. 3/625) kardesi Ubeyd'i (6. 3/625) dldiirmiistii.

Kur'an, aile bireyleri meydana gelen bu tiir ihtilaf ve ayrnliklan
elestirmemistir. Zira onun kurmay1 hedefledigi toplumun temelinde inang birligi
vardir. Bu ylizden Kur’dn'da miiminlerin &zellikleri sayilirken Allah ve Rasulii'ne
diisman olan baba, ogul, kardes ve akrabalarina karsi dostluk beslemedikleri
belirtilmigtir.*

Vahiy siirecinde ihtilaf, aralarinda en yakin kan bag1 olan kesimlerin farkl
saflarda savasmalarina neden olmustur. Kabile hayati yasayan ilk dénem
Miisliimanlarinin iginde yasadigi toplumda meydana gelen ayriligin bu boyuta
ulagsmasi, yasanan ihtilafin ne kadar derin oldugunu gostermektedir. Ayrica
Kur'an1 Kerim'de ehl-i kitdbin ihtilaf yliziinden kendi aralarinda savastigi
bildirilmektedir.** Aymi dine mensup insanlar cesitli nedenlerden otiirti ihtilafa
diismektedirler.* Bu ytizden Yahudiler birbirleriyle savasmislardir. Hiristiyanlarin
kendi aralarindaki miicadeleleri ise daha getin ge¢mistir. Hatta bir mezhebin
degisik kollara ayrilarak mezhep i¢i savasa varacak derecede Hiristiyanlarin ihtilafa
diistiikleri tarihi hakikatlerdendir.*” Batili arastirmact Sale (6. 1149/1736)
Hiristiyanlarin kendi aralarinda ihtilafa diismelerini su sekilde tasvir etmektedir:

“Kilise tarihini 6zenle okudugumuz vakit, IIl. ylizyildan itibaren insanlarin
Hiristiyanlig1 tahrife basladiklarini goriirliz. Buna din adamlarinin arzular,
aralarindaki ayriliklar, Onemsiz meselelerdeki ihtilaflari, bitmek tlikenmek
bilmeyen tartismalari ve boliinmeyi artiran diger etkenler neden olmustur.
Hiristiyanlarin arzularmi tatmin i¢in kosusturmalari, her tiirlii algaklik, kiskanglik
ve siddete miiracaat etmeleri neredeyse Hiristiyanhg tarih sahnesinden silecekti.

4 Tbn Kesir, Tefsir, VIII, 54.

2 Begavi, Envdru’t-tenzil, V, 336.

“ Begavi, Envdru’'t-tenzil, V, 336.

4 o]-Miicadele 58/22.

% ol-Bakara 2/253.

* Dini nedenlerden kaynaklanan savaslarin gigii tetiklemesi hakkinda bir degerlendirme igin bk. Cide,
Omer, “Ortadogu’da Gocli Tetikleyen Savaglarin Nedeni Olarak Din”, s. 489-495.

¥ Resid Riz4, Tefsiru’l-Mendr, 111, 7.
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Cilinkil dinlerini nasil anlayacaklar1 konusunda amansiz tartigmalara girmigslerdi.
n48

Iste bu karanlik gaglarda pek ok hurafe ve fesat ortaya cikt ve iyice yerlesti.

Kur'an1 Kerim’de yer verilen savag ve savagla ilgili meselelerden hareketle
rahathkla savasin tarihin gesitli evrelerinde taraflar arasindaki ihtilaflarin ulastig:
en kotli boyutlardan biri oldugunu sdylemek miimkiindiir. Giintimiizde Suriye’de
taraflar arasinda meydana gelen ¢atismalar da esasinda birbirleri ile kan ve din bag:
bulunan insanlarin, dini, mezhebi ve siyasi nedenlerden dolay: birbirleri ile
miicadelede geldikleri son noktay gostermektedir.

ML Coéziim Yolu Olarak Islami Referanslara Bagvurma

Ihtilafin tecrit, stirgiin, hicret ve savas gibi boyutlara ulasmasi, baska
sorunlart da beraberinde getirmektedir. Bireysel ve toplumsal travmalar, derin
karilmalar, psikolojik ve sosyolojik kopuglar, maddi ve manevi kayiplar bu sorunlar
arasinda sayilabilir. Bir devlet iginde yasanan bu sorunlar bazen uluslararast bir
karaktere de doniisebilir. Nitekim Suriye krizinde yasananlar; genel anlamda
kiiresel bir soruna doniismiis, Ozel anlamda ise Tiirkiye agisindan bir takim
sorunlara yol agmustir. Iki tilke arasindaki komsuluk, din bagy, kiiltiirel ve tarihi
yakinlik gibi nedenlerden dolay: Tiirkiye Suriye’de yasanan i¢ savastan kaganlara
kucak agmus, bunun sonucunda da bir takim sorunlan gogiislemek durumunda
kalmustir. Bu sorunlarin en biiytigt, Tiirkiye'ye sigman insanlarin barmma ve iase
basta olmak {izere temel ihtiyaglarmin karsilanmasi meselesidir. Tam da bu
noktada dini referanslar devreye sokulmustur. Nifusunun biiyiik ¢ogunlugu
Miisliiman olan bir {ilkenin bireyleri iizerinde dini referanslarin devreye sokulmasi
isabetli ve neticeye yaklastirici bir tutumdur.

Tiirkiye toplumunda siyasi aktorlerden kanaat Onderlerine, sivil toplum
orglitlerinden bireysel yardim yapan kimselere kadar insanlarm Suriyelilerin
statiilerinin tanimi ve sorunlariin ¢oziimii noktasinda Kur’ani kavramlara sarildig:
goriilmektedir.* Bu nedenle siyasi sdylemde, yardim kampanyalarinda, tv. ve
radyo programlarinda, organizasyonlarda, hutbe ve vaazlarda gok sik bigimde
Islami dayanisma, yardimlasma, zekat, infak, hicret, muhacir, ensar ve kardeslikten
bahsedildigine tanik olmaktayiz.*® Kur'dn’in etkileyici ve toplumu harekete gegirici
bir 6zelligi vardir. Nitekim bu durum Allah Teéla tarafindan da Kur'dn’da ifade
edilmistir: “Gya &e Wy) &) Wajl &Xy/fste boylece sana da emrimizden bir rih

8 Umeni, es-Siratii’'n-Nebeviyye, 1, 131.

Gog olaytyla birlikte olusan etkilesim neticesinde meydana gelen din algisi ve dini diistincenin evrilmesi
konusunda bir degerlendirme hakkinda bk. Cinar, Mahmut, “Yesrib'e Go¢'ten Tiirkiye'ye Go¢'e
Sosyolojik ve Teolojik Sonuglar: Uzerine Bir Degerlendirme”, s. 232-237.

 Konuyla ilgili olarak Kilis miiftiiliigii tarafindan camilerde okutulan hutbeler i¢in bk.

http://www kilismuftulugu.gov.tr.
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vahyettik”.” Bu ayette gegen riih kelimesi miifessirler tarafindan Kur'dn'in topluma
can vermesi seklinde tefsir edilmistir.”? Kur'an'in indigi donemdeki toplumda
meydana gelen degisim ve doniisiime bakilinca vahyin bu giicii daha iyi
anlasilacaktir.

Bu Ozelliginden dolay1 Kur'dni referanslar Diyanet Isleri Bagkanlig1 basta
olmak {izere gesitli kurumlar ve sivil toplum O&rgiitleri tarafindan Suriyeli
gogmenlere ve miiltecilere yardim konusunda etkin olarak kullanilmigtir. Boylece
insanlarin dini duygulan harekete gecirilmis ve yardimlarin ihtiyag sahiplerine
ulagsmasina katki saglanmistir. Niifusundan daha fazla gd¢men ve miilteci
barindiran Kilis'te okunan hutbelere bir goz atmak, bu durumun anlagilmasim
kolaylastiracaktir.

Tablo 1: Yardimlagma konusunda 2010-2012 yillar1 arasinda okunan ve tekrar
eden hutbelerin tablosu

N Konu 2010 2011 2012
0

1 Zekat ve Onemi 20.08.2010 12.08.2011 22.06.2012-
03.08.2012

2 Hicret 03.12.2010 09.11.2012

3 Islam’da Vakif ve 30.04.2010 11.05.2012

Onemi
4 Kurban 12.11.2010 04.11.2011 19.10.2012
5 | Komsuluk Hakki1 14.01.2011 02.11.2012

Bu tabloda yardimlasmay1 da igeren bir yonii olan Kurban gibi bir ibadetin
her yil oldugu gibi soz konusu {i¢ yilda tekrarlandig: goriilmektedir. Ancak dikkat
¢eken husus, yardimlasmayla ilgili bu bes konunun Suriyelilerin Kilis'e
gelmelerinin yogunlastigi 2012 yilinda hutbelerde eksiksiz konu edinildigidir. Aym
konularin daha dnceki yillarda konu edildigi de edilmedigi de olmustur. Ayrica
sosyal yardimlasma ve dayanismada dnemli bir role sahip olan zekat konusu 2012
yilinda iki defa islenmistir.*

5 eg-Siira 42/52.

52 jbn Astir, et-Tahrir ve’t-tenvir, XXV, 151.

3 Vural, Ahmet, 2010-2012 Yillarmda Okunan Hutbelerin Tahlili: Kilis [li Ornegi, (Yaymlanmamis Yiiksek
Lisans Tezi), Kilis 7 Aralik Universitesi Sosyal Bilimler Enstitiisti, Kilis 2015.
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Tablo 2: Miilteci / Suriye vb. konulardan yogunlukla bahsedilen hutbeler:

N Konu 2013 2014 2015
0
1 Kimsesizlerin 11.07.2014
Kimsesi Olabilmek
2 Birligimizi, 11.09.2015
Beraberligimizi ve
Kardegligimizi
Muhafaza Edelim
3 | Mazlumlarin Umidi 18.07.2014
QOlabilmek
4 Kimsesizler 11.07.2014
5 Kimse Kimsesiz 27.06.2014
Kalmasin
6 Manevi Coskusu Ug 24.04.2015
Aylar
7 Kurban 15.10.2013

Bu tablo incelendigi zaman Suriyeli miiltecilerle ilgili konulara en az 2013 yil
icinde okunan hutbelerde yer verildigi gorilmektedir. 2014 yilinda ise bu
yogunlugun bir dnceki ve bir sonraki yillara gore arttig1 acikga goriilmektedir.

Diyanet Isleri Baskanhigi'min Kilis Miiftiiliigii araciligy ile camilerde okuttugu
hutbelerde Suriyeli, miilteci, siginmaci® gibi daha 6nce alistk olmadigimiz
kavramlar hicret, yardimlasma, dayanisma, ensar kardesligi, muhacirlere yardimci
olmak gibi daha once bildigimiz kavramlarla birlikte kullanilmigtir. Hutbeler
incelendigi zaman ¢ok sayida ayet ve hadisin miiltecilere yardim konusunda hem
delil, hem de tesvik unsuru olarak zikredildigi goriilecektir.*

Dini ve siyasi sdylemde Suriyelilerin durumu mubhacirlerin durumuna
benzetilmekte, ensar kardesligine vurgu yapilarak yardim ve destegin devam
etmesi hedeflenmektedir. Ancak Suriyelilerin sorunlarinin  mubhacirlerin
sorunlarina benzemekle birlikte onlardan ayrigsan yonleri de vardir. Barinma ve
beslenme sorunu bakimindan Suriyeli gogmen ve miiltecilerin durumu muhacirlere

* Siginmacilarn islam Hukuku acisindan degerlendirilmesi i¢in bk. Baysa, Hiiseyin, “Islam
Hukukundaki Himaye Gelenegi Muvacehesinde Miiltecilik Sistemi”, s. 116-123.
® Ayrmt igin bk. http://www kilismuftulugu.gov.tr.
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benzemektedir. Hz. Peygamber (s.a.v.) doneminde gergeklesen hicrete bakildig:
zaman bunun 6rgiitlii ve planl bir hareket oldugu, hicreti gergeklestirenlerin bir
lider etrafinda birlestikleri, kendi sorunlarim1 ¢ézmek igin etkin olduklari, hicret
ettikleri yeri dini, sosyolojik ve psikolojik bakimdan hicrete hazir hale getirdikleri
goriilmektedir. Ayrica hicret nedenlerinin ise dini gerekgeler oldugu da asikardir.
Suriyeli gb¢menler ve miiltecilerin ise birlik iginde olmalari, Orglitlenmeleri, dini
gayelerle hareket etmeleri vb. konularda muhacirlerden ayrigtiklar: goriilmektedir.
Ancak gurasi kesin ki, uluslararasi aktdrlerin ve yerel oOrgiitlerin gatismalar
arasinda ¢ok sayida insan magdur olmustur. Bu magduriyetin giderilmesi
noktasinda ensar kardesligi sylemi énemli l¢iide yanki bulmustur. Diyanet Igleri
Bagkanlhig1, Kizilay ve sivil toplum orgiitleri dini referanslar1 kullanarak Suriyeli
miilteci ve gd¢gmenlerin yaralarimi sarmaya galismaktadur.

SONUC

Thtilaf, farkli yapiya sahip ve sosyolojik bir varlik olan insanlar igin
kaginilmaz bir olgudur. Bu durumda ihtilafsiz bir hayat meydana getirmeye
galismak gerceklestirilmesi miimkiin olmayan bir {lkiiniin pesinde siiriiklenmek
demektir. Bu nedenle ihtilaflar1 kaldirmaya ¢alismak yerine, yonetmek ve ¢oziime
kavusturmak icin caba harcanmalidir. Thtilaf yonetimi basarii  bigimde
yiiriitlilemezse gesitli sorunlar kagimilmaz hale gelir. Gog¢ baglaminda bunlar tecrit,
stirgiin, hicret ve savas seklinde siralamak miimkiindiir.

Suriye’de yasanan olaylar da esasinda ihtilaf olgusunun geldigi boyutu
gostermektedir. Insan hayatim kolaylastiran teknoloji ve araglarin gelismesine,
egitim ve §gretim olanaklarinin artmasina, insan hak ve ézgiirliikleri ile ilgili yerel
ve uluslararasi drgiitlerin sayisinin artmasina, baris ve insan haklari séyleminin ¢ok
sik dillendirilmesine ragmen XXI. ytlizy1l diinya tarihinin en biiytiik trajedilerinden
birine Suriye topraklarinda taniklik etmektedir. Ne yazik ki, insanligin biiyiik bir
kismi buna sessiz kalmay siirdiirmektedir. Ulkemiz ise bu konuda yardimsever
durusunu siirdiirmede kararhilik gostermektedir. Bu durus sergilenirken Kur'ani
referanslar 6nemli bir rol oynamaktadir. Suriye’deki olaylar nedeniyle iilkemize
siginan insanlarin durumunu tespit ve sorunlarma ¢dziim bulmak igin en yetkin
makamlar ve sivil toplum Orgiitleri basta olmak ilizere gergek kisiler ve tiizel kisiler
Kur’ani referanslara basvurmaktadirlar. Bu referanslarin miisliiman halk {izerinde
olumlu etkiler meydana getirecegi tartismasizdir. Ciinkii Kur'an etkileyici dzellige
sahip bir kitaptir. Miisliiman da Kur'ant rehber edinen bir bireydir. Hal boyle
olunca ayetlerin insanlar etkilememesi diistiniilemez.

Suriyeli miilteciler ve gogmenler muhacir, onlara kucak agan vatandaglar ise
ensar olarak isimlendirilmistir. Bu durum Suriyelilerin iilkemize gelmesi ile hicret
olgusu arasinda bir benzerlik kuruldugunu gostermektedir. Ancak iki durum
arasindaki benzesme sinirhidir. Suriyelilerin barinma ve iase ihtiyaglarinin
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kargilanmast  muhacirlerin  sorunlarmin  ensdr tarafindan  ¢Oziilmesine
benzemektedir. Fakat Suriyelilerin siginma ve go¢ konusunu orgiitleyememeleri,
gerek kendi iilkelerinde gerekse disarida birlik iginde hareket edememeleri,
miiesses nizama bagkaldirmalarinin Hz. Peygamber'in Mekke’deki miicadelesi ile
tam olarak oOrtlismemesi, siginacaklar1 veya go¢ edecekleri yeri siyasi, dini,
sosyolojik ve psikolojik bakimdan hazirlayamamalari vb. konularda bu kiyaslama
hicret, muhacir ve ensar kavramlarinin ifade ettigi anlam Orgiisiinden uzak
diismektedir.

Suriye’deki sorunlar uluslararas: bir¢ok unsurun etki ve izlerini tasisa da,
Miisliimanlarin bu soruna bigane kalmalar1 dogru degildir. Zira fslam’m en temel
referanst olan Kur'dn, yardimlagmayi, dayanismay1 ve mazlumlarin yaninda yer
almay1 emretmektedir. Ancak Miisliimanlarin sadece bu tiir sorunlarin ¢oziimi
noktasinda katki sunmakla yetinmeleri dogru degildir. Ciinkii vahyin birey ve
toplumdan istedigi degisim, dinamizm ve tavir bununla bagdasmaz. O halde
Miisliimanlarin gd¢men ve siginmacilar basta olmak {izere ihtiyag sahiplerinin
ihtiyaglarim kargilama noktasinda dinin temel prensiplerine gore hareket etmenin
yanu sira, ihtilaf olgusunu dikkate alarak bir yontem ve hareket tarzi da
belirlemeleri kaginilmaz hale gelmistir.
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Abstract

Difference, described inclusively as one’s being different from another in terms of
speech and manner, reveals itself in various stages of human life. Based on human nature
and sociological entity of human, this phenomenon surfaces in several dimensions. In
today’s world we experience many wars, conflicts, disagreements, exile, migration, war, etc.
The Syrian crisis, one of the world’s worst disasters happening across the south eastern
border of Turkey, is the result of the phenomenon of difference. The concepts of migration,
refugee, and migrant and asylum seeker are associated concepts within the Quran and
thereby leading aid campaigns to refer to these principles on the issue.

Key words: Quran, difference, migration, hijra, ansar

Kur’an’a Gore Ihtilaf Olgusu ve Islami Referanslarin
Go¢ Baglaminda Kullanilmasi

Ozet

Bir insanin digerinden s6z ve davranis bakimindan farkli olmas: seklinde kapsaml
bicimde tarif edilen ihtilaf, hayatin bir¢ok safhasinda kendini gostermektedir. Temeli insanin
fitratina ve sosyolojik varlik olmasma dayanan bu olgu, bir¢ok boyutta karsimiza
¢ikmaktadir. Bugiin diinya iizerinde bir¢ok ¢atisma, ayrisma, tecrit, siirgiin, hicret, savas ve
benzeri siirecler yasanmaktadir. Ulkemizin giineyinde meydana gelen gatigmalar ve insanlik
dramy, esasinda insanlarin yasadig ihtilaf olgusunun bir sonucudur. Suriye’deki ¢atismalar
ve gelismelere paralel olarak gog, siginma, gé¢gmen ve siginmaci gibi kavramlar iilkemizde
ve Islam aleminde Kur’'ani kavramlarla iliskilendirilmeye ve yardim kampanyalarinda bu
konudaki naslarin referans gosterilmesine neden olmustur.

Anahtar Kelimeler: Kur'an, ihtilaf, gog, hicret, ensar
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The Concept of Controversy in the Quran and Using Islamic References in terms of Migration

Introduction

There are certain problems related to the differences in the opinions of people
from different geographies. These problems may be regarded as too minor to
distort the peace and collective living, but humans may also face devastating results
such as migration, war, and genocide. Disputes and conflicts in the south of Turkey
in the early 21st century reached to an international dimension. This issue, which
was mainly based on the difference between people’s ideas and opinions,
particularly concerned Turkey in certain issues such as migration and asylum-
seeking. Many Syrians fled their countries and migrated or took refuge in various
countries, especially Turkey. People have followed different methods and styles in
their statements and behaviors, which was the main reason for this issue. Therefore,
this study presents the main source of disputes between the people in accordance
with the verses. The dimensions of these disputes that may cause migration and
asylum-seeking will be reflected later. Finally, use of Islamic references regarding
the issue of migration will be mentioned.

Various activities regarding the topic of migration, migrants” issues, asylum-
seeking, asylum-seekers and their problems are conducted in Turkey and many
other countries. A significant part of these activities is conducted on an
international scale. With the Syrian crisis, it is clear that the people of the region
and academicians of divinity literature focus on migration and migrants” issues.
This study was conducted to examine this recent orientation.

I. Basic sources of disputes

Ihtilaf (dispute) was derived from the base “s” meaning “Staying behind
what is good, ideal or authentic.”' As a concept, dispute can be explained as “A person
following a different style in his/her statements and behaviors than the others”?

Reasons of dispute vary by people to people, society to society and
geography to geography. According to the Quran, it is possible to classify the
reasons of dispute under four titles, namely, psychological, social, ethical, and
political. However, there are two main concepts on which these reasons are based:
one’s natural characteristics and presence as a social creature.

1 Ibn Abbad, al-Mukhit fi al-lugha, IV, 345-350; Jawhari, as-Sikhah, IV, 1353-1358; Ibn Manzoor, Lisan al-
Arab, IX, 82-97; Zabidi, Taju al-arus, XII, 184-202; Asim Efendi, Kamus Terciimesi, 111, 570-572; Karmi, al-
Hadi ila lugat al-Arab, 1, 661.

2 Isfahani, Mufradat, p. 294; Samin Halabi, Umdat al-huffaz, 1, 603; Firuzabadi, Basair, 11, 562; Alusi, Ruhu
al-maani, IX, 415; Tantawi, at-Tafsir al-wasit, X, 161; Muhammad Awama, Adab al-ihtilaf, p. 8; Cemal Faruk
Cibril Mahmud, “Ahammiyyatu muraati adab al-ihtilaf”, 12/569; Bedr Elmas, “al-Ihtilaf”, 16/1, 361;
Majdi Abdulghaffar Khabib, “al-Hilaf”, 22/2, 1880.
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A) Relationship Between Dispute and Natural Characteristics

There are certain characteristics that set all people apart and that are adopted
naturally, which are called natural characteristics.> People are naturally different
than one another because God created people differently regarding their bodies,
minds, ideas, and spirits. People differ from each other by their opinions,
orientations, pleasures, properties and perceptions to events just like their
appearances, voice tones and fingerprints differ.*

There is a deep relationship between natural characteristics and thinking,
perceiving properties, and displaying behaviors because All people carry the traces
of their natal characteristics that affect their statements and behaviors. Thus, it is
natural for people to differ in terms of perceiving people, thinking, and behaving.
The relationship between natural characteristics and disputes becomes clear in this
point. To explain more clearly, different characteristics can be perceived when
social people start to establish relationships with others. However, disputes become
inevitable between people when different minds combine with different ideas,
educational levels, and cultural characteristics.

The basic reason for the disputes between the relationships of people is that
people have different natural characteristics which naturally appear during the
communications between them because people’s desires and wishes clearly differ
based on their natural characteristics. Everybody understands events and actions
by their personal characteristics and orientations. Spinoza made the following
statement in this regard: "What makes us look good is not our opinion, but our
tendencies." Accordingly, orientation is related to the perception of “beauty and
ugliness” in good deeds and opinions. William James stated the following in this
regard: "The history of philosophy is, in fact, the history of the clash of human
beings. This conflict reflects the same state in literature, science, and wisdom.”>

Let us imagine a society free of natural differences. A society full of people
who are equal in all aspects. It would be impossible to live in such a society and to
form social relationships. Thus, God Almighty created people to be different to one
another and to need each other.*

Differences between people’s ideas are natural, which is a result of people’s
ability to think and evaluate. This characteristic of people causes them to express
various and different ideas based on the differences in their specific thinking and

3 For more detailed information about natural characteristics, see: Hokelekli, Hayati, “Fitrat”, DIA, X111,
47-48.

* see: Rasailu Ikhwani as-Safa, 111, 333; Yusuf al-Qaradawi, ihtilaﬂar Kargisinda Islami Taovrr, p. 83; Taha Jabir,
Adab al-ihtilaf, p. 11, 24.

> Muhammad Abu Zahra, Mezhepler Tarihi, p. 18.

¢ Taha Jabir, ibid., p. 11.
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evaluating mechanisms. These characteristics are the blessings granted by God to
the humans. Therefore, depriving people of using their characteristics of explaining
their ideas and beliefs is not rationally and spiritually appropriate. What is
rationally and spiritually appropriate is to accept the differences between the
opinions so that people’s energy is not distorted or consumed in conflicts and
disputes.’

The Quran has verses indicating the impacts of natural characteristics over
one’s behaviors: One of these is closely related to this topic. The text of this verse is
as follows:3Mss 531 3h bay 2ol &5 allls e Jaag (& (8 The term” 4815 in this verse
meant road, borough, nature, intention, and characteristics.” Raghib al-Isfahani (d.
502/1109) explained this term as the personality attributed to a person and stated
that one’s characteristics affect one’s statements and actions.'” Batalyawsi (d.
521/1127) indicated that disputes are in the nature of people with the following
verse: And they swear by Allah their strongest oaths [that] Allah will not resurrect one
who dies. But yes - [it is] a true promise [binding] upon Him, but most of the people do not
know. [It is] so He will make clear to them [the truth of] that wherein they differ and so
those who have disbelieved may know that they were liars.”" According to him, our
creation has this structure. All disputes can be cleared only when out structure is

terminated and transformed into another creation.?

To sum up, disputes start when the conditions for differences emerge. The
primary condition here is that a creature that has different perception skills and
structure than the others should be present. This basic condition is present in
people, which is the first door opening to conflicts.

B) Humans as Social Creatures

People always live in societies, which is an undeniable fact known
throughout the history. They can be seen living in groups no matter when they
lived in the past because the first humans were not single but a group. People’s
journey on this world started with two people. The Quran explains this case as
follows: "O mankind! Fear your Lord, who created you from one soul and created from it

7 Nevin A. Mustafa, Islim Siydsi Diigiincesinde Muhalefet, p. 81.

8 al-Isra 17/84. The verse is explained as follows: “Say: Each works according to his manner, but your Lord is
most knowing of who is best guided in way.”

? Ibn Qutaybah, ibid., p. 260; Sijistani, ibid., p. 287-288; Ibn Mulakkin, ibid., p. 222; Shawkani, Fathu al-
Qadir, 111, 351.

10 Jsfahani, Mufradat, p. 462.

1 an-Nahl 16/38-39.

12 Batalyawsi, al-Insaf, p. 27.
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its mate and dispersed from both of them many men and women."" In addition, the verse
"And We said, "Go down, [all of you], (as enemies to one another, and you will have upon
the earth a place of settlement and provision for a time!"™* clearly indicates that people’s
lives on the earth started collectively. The first two humans created can be regarded
as a group if the concept of group is used in its broadest sense to reflect all sorts of
aggregation.’®

People have disliked living alone, become social naturally and needed others
from the first moment they emerged on the world, which is what is meant by being
social. People have both personal and social needs. Some of their needs appear as
the common requirements with social, cultural, economic, and political
characteristics while some of their needs can be grouped as material and spiritual.
These needs form the non-coincidental groups by combining the natural and
psychological factors.'® Therefore, social relationships are formed between both
people and groups.

The fact that people are social creatures is reflected in the Islamic literature as
Ykl S (sl (People are naturally social)”'. Tbn Khaldun * (d.808/1406), who is
called "the historian of culture”, "historical philosopher”, "sociologist", "economist"
and "political theoretician”, and who is accepted as the founder of sociology by
many local and foreign scientists, stated that humans definitely need to live a social
life and this is the only way for them to maintain their life.” Ibn Qayyim (d.
751/1350) stated that it is obligatory for people to live a social life, and he
mentioned the conflicts that may arise between the people with different ideas and

wills. 2

13 an-Nisa 4/1.

14 al-Baqarah 2/36.

5 Y{imni Sezen, Sosyoloji ve Din Sosyolojide Temel Bilgiler ve Tartigmalar, p. 15.

16 Sezen, Sosyoloji ve Din Sosyolojide Temel Bilgiler ve Tartigmalar, p. 15. Also see: Ibn Qayyim, as-Sawaik al-
mursala, 11, 641; Ibn Khaldun, Mukaddima, p. 46-48; Jurjani, Sharhu al-Mawagqif, 111, 337; Rashid Riza, Tafsir
al-Manar, 11, 224.

17 Isfahani, Mufradat, p. 94; Razi, Mafatihu al-ghaib, V1, 162, XXVI, 174, XXIX, 211; Ibn Taymiyya, Minhaju
as-sunnati an-nabawiyya, V1, 382; Ibn Qayyim, Zadu al-maad, 111, 15, as-Sawaik, 1, 342, 11, 641; Tbn Khaldun,
Mukaddima, p. 46; Jurjani, Sharhu al-Mawagif, 111, 337, 366; Zabidi, Ithafu as-sada, 1, 333; Munawi, Faidu al-
qadir, V1, 328; Alusi, Ruhu al-ma‘ani, 1, 145; Ibn Abidinzada, Qurratu uyun al-akhyar, 11, 17. Rashid Riza,
Tafsir al-Manar, 11, 224; Maraghi, Tafsir al-Maraghi, 11, 122.

18 Arslantiirk-Amman, Sosyoloji, p. 115. For more detailed information about Ibn Khaldun, see Uludag,
Stileyman, “Ibn Khaldun” DIA, XIX, 538-555, XX, 1-12.

¥ Ibn Khaldun, Mukaddima, p. 46.

? Ibn Qayyim, Zadu al-maad, 111, 15.
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The formation of disputes between the people is directly related to the fact
that humans are social creatures, which is reflected by Shia — an Islamic sect — as
an evidence to their beliefs. This sect defending that Ali (d. 40/660) should be the
caliph after the Prophet Muhammad aimed to support this idea with the fact that
humans are social creatures. According to the followers of this sect, unfair acts and
deceptions between the people are inevitable due to humans’ characteristics. One of
the parties in a relationship would aim to capture the opportunities of the other
party. Therefore, an imam (leader) that could protect people from the torments is
needed.”

The points reflected up to this section indicate that Islamic scholars act in the
awareness that humans are social creatures, and that their such characteristics pave
the way for disputes. It is fair to state that humans as social creatures establish
relationships with others to meet their certain needs, which is the obligatory result
of their natural characteristics. In other words, individuals and groups interact with
other individuals and groups while making an effort to achieve a goal, and this is
how the system of relationships is born.” These relationships are formed in certain
processes. These processes can be gathered under two main titles, namely,
"combining" and "separating” processes. Combining processes consist of cooperation,
accordance, and integration while separating processes include competition-
conflicts and differentiation.”” These are based on the communication between
people with different structures and needs.

There are two main conditions for the emergence of disputes between
people, groups, societies, and states. One of them is the presence of people who
naturally have different perceptional characteristics as mentioned in the previous
title while the other is the establishment of social relationships by people with this
characteristic. Disputes only emerge on a social ground. If the people were not
social creatures, different perceptional characteristics would not cause mutual
disputes.

II. Dimensions of Dispute

Dimensions of dispute may be classified from many aspects. These
dimensions can be classified as isolation, exile, migration, and war considering the
verses of the Quran and concepts of migration and asylum-seeking. An ascending
order regarding the harms and effects was applied in this classification.

2 Ibn Taymiyya, Minhaj, V1, 382-383.
2 Arslantiirk, Zeki-Amman, Tayfun, Sosyoloji, p. 337.
2 Arslantiirk, Zeki-Amman, Tayfun, Sosyoloji, p. 339.
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A) Isolation

While speaking about the characteristics of believers, the Quran reflects that
they resist difficult situations and respond to malevolence with benevolence.* At
the same time, it is pointed out that despite the prevailing religious themes and
traditional way of life, all kinds of material and moral pressures, social isolation
and boycotts are being subjected to by their own communities.”

It is understood that the disbelievers sometimes aimed to reach a common
ground with the prophets to solve mutual issues. They asked prophets to exclude
the poverty-stricken people around them for that purpose. However, God did not
permit this. A case similar to the one narrated in Noah’s anecdote* was
experienced the era of the Prophet Muhammad.” Polytheists planned to exclude
poor believers such as Abdullah ibn Mas'ud (d. 32/653) and Bilal al-Khabashi
(20/641), which was rejected in the Quran. God ordered the following in this regard:
"And do not send away those who call upon their Lord morning and afternoon, seeking His
countenance!"*

The extensive disputes between the polytheists and believers in Mecca were
distorting the relationships between these sides. Muslims were exposed to angry
faces, verbal assaults and physical violence. Believers were living separately from
the society.”” The following can be understood in this regard: Among the sides in
dispute, the more powerful one with the authority to impose sanction may attempt
to isolate the other side. This isolation may occur in a narrow area or in a broad
sense like the boycott the polytheists in Mecca applied against Muslims. Many
forms of isolation are implemented on a social and international basis in the present
time. Regarding the tragedy in the south of Turkey which is clearly present before
the entire globe, isolation and boycott is implemented by the system and various
sections in many areas of Syria.

B) Exile

There is similarity between migration and exile because one leaves his/her own
country in both concepts. Migration takes place as a precautionary behavior in a
society where it is impossible to live by beliefs, while exile takes place after the
dominant group of a society drives the opposite side away from their country. Those

2 al-Qasas 28/54.

% Sayyid Qutub, fi Zilal, V, 2701; Muhammad Asad, Kur'dn Mesaji, 11, 794.
26 Hud 11/27, 29; ash-Shura 26/111-115.

2 Muslim, "Fadail as-sahaba", 45.

28 al-An'am 6/52.

¥ Umari, as-Sirat an-Nabawiyya, 1, 169.
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who exile a person or group do not think that the people being exiled would think or
act like them, and they believe that living with them would cause problems for their
society.

The Quran mentions issue of exile through different verses. These can be
grouped in two categories as the exile performed by the representatives of
revelation and the exile to be performed against the representatives of revelation.
The Quran defines the exile by Muslims as God’s will.* Thus, Muslims’ act of
exiling Bani Nadir, the Jews, from Madinah was approved by God.

When prophets started to fulfill what was ordered to them, they also shook
the beliefs, economic structures, and political balances of their societies because the
societies they were ordered to guide abandoned the tawhid ideology, and their
political and financial systems were accordingly affected. As seen in the example of
Prophet Shuaib, people who wanted to maintain their beliefs, traditions, and
positions threatened the Prophet stating that he would be exiled.®" The case of the
Prophet Lot, it was recommended that the Prophet and his affiliates be exiled.*

Polytheists who saw interest in the Islamic society did not hesitate to threaten
the Muslims coming as muhajir from Mecca saying that they would be exiled from
their cities when they saw their chances.*® However, they failed to fulfill their
threats. They failed to reflect the ideological differences with the Muslims into
practice, and they preferred to stay in the Islamic society and act secretly. Similarly,
certain greedy members of Shuaib's nation when the Prophet planned to exile Bani
Nadir*, who attempted to assassinate the Prophet and who was distorting the
internal peace in Madinah, polytheists recommended Bani Nadir to resist* and
promised that they would help him which they failed to do later.

It is fair to state that advanced disputes reach a new dimension with exile.
When a different voice in a society cannot be controlled by the dominant
authorities, exile is regarded as the only option. Both Muslims who supported the
revelation and those who wanted to suffocate the divine message applied this
method. The Quran approved the first group but regarding the second group, the
people to be exiled were deemed right, which indicates that the Quran approves
exile based on the reasonable grounds in line with the religious principles. Muslims
can apply this method when necessary. However, it should be noted that believers
may face exile in certain cases because believers may sometimes be wrongly exiled.

30 al-Hashr 59/3.

31 al-A'raf 7/88.

32 an-Naml 27/56.

3 al-Munafikun 63/8.

3 al-Umari, as-Sirat an-Nabawiyya, 1, 306-307.
% al-Hashr 59/11.
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C) Migration

If the differences in a society or state cannot be solved, one may obligatorily
leave the places they regard as their home countries in which they grew. The
Prophet faced severe opposition and resistance when he started to invite people to
Islam in Mecca. Opposition of the polytheists from Mecca to revelations caused the
Prophet and his companions to leave their homes and migrate to Madinah.
Therefore, many verses indicated the concept of migration and migrants.*

Migration means that believers who cannot live as required by their religion
in a society migrate freely to the region where they will live their faith. People
escape from pressures to freedom in migration.

It cannot be stated that the disputes between Muslims and the Mecca public
ended with the separation of places following the migration of Muslims. On the
contrary, sanctions imposed during the disputes in a society were brought to the
level of disputes between two societies living in two different geographies.
Muslims did not have the possibility to act freely in the first concept of migration.
Regarding the second, Muslims could have a better environment for learning the
revelations or living their religion although the dispute between them reached the
level of war in this stage. Ideological difference between the sides that was based on
beliefs reached a new level upon migration, which did not end the disputes
between the people from Mecca and Muslims but provided a new level that could
be regarded as an international conflict instead. Moreover, Muslims gained a new
dynamism in this regard.

The Quran indicates that the Prophet Abraham, one of the Prophet ancestors
of the Prophet Muhammad, had to migrate, too.”” Accordingly, it is fair to state that
migration was a method used by the Prophets who faced the opposition of nations
in certain periods of the history.

It is possible to universalize the concept of migration considering its historical
roots. In other words, the disputes of a society may cause the non-dominant side to
leave its country. However, using this method does not mean ending the current
dispute between sides. On the contrary, the concept of dispute gains a new
dimension, and dispute becomes greater considering the homesickness, relatives,
lands, houses, and valuable properties left behind, and belief and opinion-based
differences along with the malevolent treatments of the dominant actors in a society.

3% Ali ‘Imran 3/195; an-Nisa 4/89, 97; at-Tawba 9/20; al-Isra 17/76; al-Haj 22/40; an-Nur 24/22; al-Qasas
28/85; Muhammad 47/13; al-Mumtahina 60/10.
% al-Ankabut 29/26.
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D) War

The Quran has verses regarding wars. Some of them indicate the wars before
the Prophet while some reflect the wars in the Prophet’s® era.*® The wars indicated
for the Prophet’s era include the ones fought between the two most powerful
empires of the era reigning outside the Islamic regions.®’ These verses indicate that
the conflicts between the people caused wars in different periods. In other words,
people chose battling to reach their various goals and neutralizing the people who
seemed to be opponents against them.

The most interesting wars among the ones mentioned in the Quran was the
Battle of Badr, which is a significant example indicating the point where disputes
can bring people. This battle was fought between the people who had blood
relation and who lived in tribes.

The Prophet’s call for the religion of God, the public of Mecca started to react
negatively, and disputes based on belief-related differences emerged even in
families although the tribal ideologies were still dominant. Divisions occurred in
certain families with the migrations. After disputes between people reached the
level of wars, family members stood on different sides and even opposed one
another. The Battle of Badr is important in this regard. Abu Ubaidah (d. 18/639)
killed his father Abdullah who fought alongside the polytheists.*’ Abu Bakr (d.
13/654) wanted to duel his son acting in line with Mecca public, but he was denied
by the Prophet.*> Omar (d. 23/643) killed As Ibn Hisham, his uncle(d. 2/624). Other
wars between the Muslims and polytheists from Mecca are also the interesting
examples regarding this study. For example, Musab ibn Umair (d. 3/625) killed his
brother Ubaid (d. 3/625) in the Battle of Uhud.*

The Quran does not criticize such disputes between the family members
because The Quran aims to establish a society with belief-based integrity.
Therefore, while mentioning the characteristics of believers, the Quran indicates
that no friendship is to be displayed against fathers, sons, siblings, and relatives
who oppose to God.**

These disputes caused people, even those with the closest relation, to fight on
different sides. Muslims of the first era who lived in tribes had such social disputed
and divisions, which indicates the extensiveness of the conflicts of the era. In

% al-Bagarah 2/249-251.

3 Ali ‘Imran 3/13, 123; at-Tawba 9/25.
40 ar-Rum 30/1-6.

! Ibn Qasir, Tafsir, VIII, 54.

2 Baghawi, Anvaru at-tanzil, V, 336.
8 Baghawi, Anvaru at-tanzil, V, 336.
# al-Mujadala 58/22.
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addition, the Quran reports that ahl al-kitab fought with one another due to
disputes.®” People of the same religion had disputes for different reasons.*® For
instance, Jewish people fought with each other. The fights between Christian
people were more serious. The historical evidences indicate that sects were divided
into different branches and caused Christians to have intra-sectarian disputes to the
degree that they fought with one another.”” Sale (d. 1149/1736), a Western
researcher, described the internal disputes of Christians as follows:

"If you read church history carefully, you can realize that people have
started to manipulate Christianity since the third century, which have arisen from
religious authorities” desires, disputes, conflicts in insignificant matters, never-
ending discussions and other factors fueling the division between the people. The
Christians rushed to satisfy their desires, resorting to all kinds of despicable,
jealousy and violence, almost erasing Christianity from history. They had severe
debates regarding how they should understand their religion. Many myths and
disorders emerged in these dark ages.”*

Considering the topics related to war in the Quran, it is fair to state that war
is one of the worst dimensions of disputes between the people of various stages of
history. The conflicts between the Syrian people today reflect the final point where
people with blood and religious relation fight with each other due to religious,
sectarian, and political reasons.

IIL. Using Islamic References as a Solution

When disputes reach certain dimensions such as isolation, exile, migration,
and war, other problems emerge, too. Personal and social traumas, deep issues,
psychological and sociological disengagement, and material and spiritual losses
may be among these problems. These issues experienced in a state can have an
international identity later. The Syrian issue has gained a global identity in time
and caused Turkey to have certain issues. Turkey has embraced those fleeing the
civil war in Syria due to certain reasons such as neighboring, religious, cultural, and
historical ties, and it must undertake certain issues in this regard. The greatest issue
is to meet basic needs, such as accommodation and provision of consumables, of
people taking refuge in Turkey. Religious references have been used in this point.
Employing these references for the people of a country, the population of which is
mostly Muslim, is an accurate attitude bringing the country closer to its goals.

* al-Baqarah 2/253.
“ For an assessment regarding the initiation of migrations due to wars arising from religious reasons,
see: Omer Cide, “Ortadogu’da Gogii Tetikleyen Savaslarin Nedeni Olarak Din”, p. 489-495.

*# Rashid Riza, Tafsir al-Manar, 1X, 7.

* Umari, as-Sirat an-Nabawiyya, 1, 131.
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The people in Turkish society, ranging from political actors to opinion
leaders, from non-governmental organizations to people making contributions
personally, used the concepts in the Quran for the description of Syrians’ status and
solution of their problems.* Moreover, we realize that political speeches, charity
campaigns, television and radio programs, organizations and sermons often
mention Islamic cooperation, contribution, alms, aids, migration, muhajir, Ansar,
and brotherhood.” The Quran has characteristics influencing and activating the
society, which is described by God in the Quran as follows: “ &s a5 &b} a3l UK
tsl/And thus We have revealed to you an inspiration of Our command.?' The term
“inspiration” in this verse has been interpreted as the Quran’s blessing of life to
society.” The changes and transformation of the era when the Quran was revealed
indicates such influence of revelations.

Accordingly, references in the Quran were actively used by various
institutions, particularly The Presidency of Religious Affairs, and non-
governmental organizations in the issue of aids for Syrian migrants and refugees.
Thus, people’s religious emotions were triggered, and aids were delivered to those
in need. Looking at the sermons read in Kilis, a Turkish city with migrants and
refugees more than its population, will help understand the case more easily.

Table 1: The helping-related sermons read and repeated between 2010 and 2012

No Subject 2010 2011 2012

1 Alms and Its 20.08.2010 12.08.2011 22.06.2012-

Importance 03.08.2012
2 Migration 03.12.2010 09.11.2012
3 | Association and Its 30.04.2010 11.05.2012

Importance in Islam

4 Eid al-Adha 12.11.2010 04.11.2011 19.10.2012
5 Vicinity Rights 14.01.2011 02.11.2012

This table indicates that a prayer occasion like Eid al-Adha that is executed
every year is repeated every three years. However, the interesting point here is that

For an evaluation regarding the evolution of religious perceptions and religious ideology arising from
the interactions based on the migrations, see Mahmut Cinar, “Yesrib'e Go¢’ten Tiirkiye'ye Go¢'e
Sosyolojik ve Teolojik Sonuglar1 Uzerine Bir Degerlendirme”, p. 232-237.

* For the sermons of Kilis Muftiate read in mosques, see http://www kilismuftulugu.gov.tr.

51 ash-Shura 42/52.

2 Ibn Ashur, at-Tahrir wa’t-tanwir, XXV, 151.
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five topics related to helping were constantly mentioned in the sermons read in
2012 when Syrians intensively took refuge in Kilis. The same topics were sometimes
mentioned in previous years. In addition, the issue of alms that has a significant
role in social contributions and cooperation was examined twice in 2012.%

Table 2: Sermons commonly mentioning the issues such as refugees and

Syria:
N Subject 2013 2014 2015
o)
1 Being the Relative of 11.07.2014
Solitary People
2 Let’s Protect Our 11.09.2015
Unity, Integrity and
Brotherhood
3 Being the Hope of 18.07.2014
Suffering People
4 Solitary People 11.07.2014
5 Nobody Should be 27.06.2014
Solitary
6 Three Months with 24.04.2015
Spiritual Enthusiasm
7 Eid al-Adha 15.10.2013

This table indicates that the topics related to Syrian refugees were included
the least in the sermons read in 2013. This frequency increased in 2014 when
compared to previous and following years.

The concepts of Syrian, refugee and asylum-seeker®, which we were not
familiar with, read in the mosques upon the instruction of Kilis Muftiate under the
Presidency of Religious Affairs were collectively used with the known concepts
such as migration, helping, cooperation, Ansar brotherhood, and helping the

% Vural, Ahmet, 2010-2012 Yillarinda Okunan Hutbelerin Tahlili: Kilis 1li Ornegi, (Unpublished Master’s
Thesis), Kilis 7 Aralik University, Institute of Social Sciences, Kilis 2015.

% For the evaluation of asylum-seekers in terms of Islamic Law, see Hiiseyin Baysa, “Islam
Hukukundaki Himaye Gelenegi Muvacehesinde Miiltecilik Sistemi”, p. 116-123.
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mubhajirs. These sermons indicate that many verses and hadiths were mentioned as
the evidences and stimulants regarding aids to refugees.*

The case of Syrians appears similar to that of muhajirs. The aim here is to
maintain the aids and support by emphasizing the Ansar brotherhood. However, in
addition to the similarities, there are differences between the issues of Syrians and
muhajirs. The state of Syrian migrants and refugees regarding the issue of
accommodation and provision of foods seem similar to that of muhajirs. The
migration that took place in the era of the Prophet Muhammad (p.b.u.h.) indicates
that it was an organized and planned movement, that those who migrated united
around a leader, that they were effective in solving their problems, and that they
made the places they migrated as a religiously, sociologically, and psychologically
ready environment. In addition, it is clear that the reasons for migration were based
on religious affairs. Syrian migrants and refugees differed from muhajirs regarding
being in unity, getting organized, and acting for religious purposes. It is certain that
many people have been victimized in the disputes between the international actors
and local organizations. The discourse of Ansar brotherhood had a great impact in
compensating these victimizations. The Presidency of Religious Affairs, Red
Crescent and non-governmental organizations aim to solve the problems of Syrian
refugees and asylum-seekers by using the religious references.

CONCLUSION

Dispute is an inevitable fact for the people with different structures acting as
a sociological creature. Making an effort to live a dispute-free life means nothing
but following the goals that are impossible to fulfill. Therefore, the aim should be to
manage and solve the disputes instead of attempting to solve them. If dispute
management cannot be executed successfully, various problems become inevitable.
These problems include isolation, exile, migration, and wars regarding the topic of
migration.

The issues in Syria reflect the dimension of disputes. Although the
technological tools and opportunities that make humans’ lives easier have
developed, educational opportunities increased, the local and international
organizations of human rights and freedoms increased, and discourses related to
peace and human rights are more mentioned than ever, one of the greatest
tragedies of 21st century is taking place in Syria. Unfortunately, most of the people
remain silent against this situation there. However, Turkey maintains its
philanthropist approach in this case. References from the Quran play a key role in
this process. Natural and legal persons, particularly the authorities with the highest
power and non-governmental organizations, use the references from the Quran to

% For detailed information, see http://www.kilismuftulugu.gov.tr.
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determine and solve the problems of Syrians who have taken refuge in Turkey. It
goes beyond doubt that these references have positive effects over the Muslim
public because the Quran is an influential book. Muslims are the people regarding
the Quran as their guides. Therefore, verses inevitably affect people.

Syrian refugees and migrants are named as muhajir while those welcoming
them are Ansar. This shows that Syrians’ migration to Turkey appears similar to the
concept of Islamic migration in the past. However, the similarities between these
concepts are limited. Meeting Syrians’ need for accommodation and consumables
appears similar to the solution of muhajirs” problems by the Ansar. Moreover, this
comparison does not relate with the lexical pattern reflected by the concepts of
migration, muhajir and Ansar in the cases where Syrians failed to organize asylum-
seeking and migration plans and to act in unity in their countries and other
countries, where their resistance to the established order did not match with the
fight of the Prophet in Mecca, and where they failed to make the places they would
migrate politically, religiously, sociologically, and psychologically ready.

Although the issues in Syria bear the traces and influences of many
international subjects and objects, it is not appropriate for Muslims to be
uninterested against this issue because The Quran, the most important reference of
Islam, orders people to help and cooperate with each other and help the suffering.
It is not appropriate for Muslims to solely provide contributions to the solution of
these problems because the changes, dynamism, and attitudes revelations order do
not match with such uninterested actions. Thus, it has become inevitable for
Muslims to act in line with the basic religious principles and to determine a method
and a plan of action considering the concept of disputes for meeting the needs of
people, particularly the migrants and asylum-seekers.
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Kur' an' a Gore Thtilaf Olgusu ve islami Referanslarin Gé¢ Baglaminda

Kullanilmasi
Ozet

Bir insanin digerinden s6z ve davranis bakimindan farkli olmas: seklinde
kapsamli bigimde tarif edilen ihtilaf, hayatin bir¢ok safhasinda kendini
gostermektedir. Temeli insanin fitratina ve sosyolojik varlik olmasimna dayanan bu
olgu, bir¢ok boyutta karsimiza ¢ikmaktadir. Bugiin diinya tizerinde bir¢ok catisma,
ayrisma, tecrit, siirglin, hicret, savas ve benzeri siire¢ler yasanmaktadir. Ulkemizin
glineyinde meydana gelen ¢atismalar ve insanlik drami, esasinda insanlarin yasadig:
ihtilaf olgusunun bir sonucudur. Suriye’deki ¢atismalar ve gelismelere paralel olarak
gbg, siginma, gocmen ve siginmaci gibi kavramlar iilkemizde ve Islam aleminde
Kur’ani kavramlarla iligskilendirilmeye ve yardim kampanyalarinda bu konudaki
naslarin referans gosterilmesine neden olmustur.

Anahtar Kelimeler: Kur'an, ihtilaf, gog, hicret, ensar
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The Analysis of Difference and Help
in the Context of Migration according to the Quran

Abstract

Difference, described inclusively as one’s being different from another in terms of
speech and manner, reveals itself in various stages of human life. Based on human
nature and sociological entity of human, this phenomenon surfaces in several
dimensions. In today’s world we experience many wars, conflicts, disagreements,
exile, migration, war, etc. The Syrian crisis, one of the world’s worst disasters
happening across the south eastern border of Turkey, is the result of the phenomenon
of difference. The concepts of migration, refugee, and migrant and asylum seeker are
associated concepts within Quran and thereby leading aid campaigns to refer to these
principles on the issue.

Keywords: Quran, difference, migration, flight, ansar
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yansimalar1 yatmaktadir. Tiim diger sorunlar sdz konusu gerilim ve ¢atismalarin
sonuglarindan ibarettir. Zira bugiin go¢ dedigimiz hadise diinyamin Dogu
yakasindaki insanlarin Bati'ya gitmek istemesinden ibarettir ve durumun bu
minval {izerine olmasi da tesadiif degildir. Aym sekilde birlikte yasamak
meselesini, -bugiin {izerinden soyutlastig: alan olarak- Suriye’de siginmacilar ve
diinyanin dort bir tarafinda yerlerinden yurtlarindan edilmis insanlarin {izerinden
konusuyoruz. Birlikte yasama meselesini, 6zellikle Bati disindaki cografyada gog
etmek zorunda birakilmis insanlari merkeze alarak konusuyoruz.? Batinin; bu
siginma meselesi, miiltecilik meselesi, yerlerinden yurtlarindan edilen yersiz-
yurtsuzlar meselesinde hem sorunu yaratan hem de sorunun ¢éziim odaginda
olmas: ise tam bir paradoks olarak kargimiza gikiyor. Halbuki sorun iireten bir
kafayla sorun ¢6zmek miimkiin degildir. Bu ¢alismadaki amacimiz go¢ ve miilteci
sorununun bag aktorii olarak goérdiiglimiiz Bati politik sistemini tahkir ve tezyif
etmek degil, bilakis Bati diislince diinyasinin go¢ ve miiltecilik meselesinde ne
soyledigini, ne sdylemek istedigini anlamak ve tartisamaya agmaktir. Ustelik
konuyu Avrupa ve Avrupah 6zne {izerinden tartismak istememizin bir sebebi var.
Zira Avrupali 6znenin “otantik” Uclincii Diinya yerlilerini ve kiiltiiriinli gidip
yerinde gdrme arzusu, ayni grup insanlarin gog¢menler olarak kendi yakininda
Avrupa metropollerinde yasamakta olduklarini diistindiigiimiizde karsimiza ister
masum anlamda paradoksal isterse ikircikli diyebilecegimiz bir manzara
cgkmaktadir. Uzaktaki yerli kesfedilmeyi bekleyen “hazine” iken yakindaki yerli,
kirli, tiksing ve Avrupali 6znenin uzak durmak istedigi tehlikeli bir alam ifade
etmektedir. Uzaktaki yerli bir biiyiilenme, haz ve heyecan nesnesine doniisiirken
yakindaki yerli bir anda riskli hale gelebilmektedir. Avrupali turistin egzotik
otekini kendi otantik mekam iginde gérmeye yonelik rontgenci arzusu, Avrupa
kentlerinde gd¢menlerin varligim goriinmez kilan tim mekéansal diizenlemeleri
hesaba kattigimizda ¢ok daha garpict hale gelmektedir.? Buna gore mesela uzaktaki
Suriye Avrupal 6zne icin bir arzu nesnesi iken, Avrupa’ya go¢ etmeye calisan,
Avrupa sokaklarinda yasamaya c¢aligan Suriyeliler bir tiksinti ve korku nesnesi
haline déniigebilmektedir.

Acaba, Bati, diinyanun diger cografyalarindaki siinmaci veya yersiz-
yurtsuzlar —heniiz tam kavramsal netliklere de ulasamadigimiz igin- bunlar
hakkinda teorik olarak ne diigiinliyor? Bu tartigmalarin akademik ve entelektiiel
mabhfillerde ¢ok da tartigildigi séylenemez. Bunu teorik olarak ne diigiindiigiinii,
Bati'nin ne kadar iyi, ne kadar miikemmel diisiindiigiinii belirtmek icin degil,
Bati'nin, bugiin, teoriyle pratik arasinda yasadig1 ugurumu, krizi ve celiskiyi daha
iyi ortaya koyabilmek igin giindeme getiriyorum. Bu amagla go¢ ve bir bakima
Oznesi bir bakima ise nesnesi olarak goriilen gd¢menlerin anlatiminda karsilagilan

2 Ulukiitiik, Mehmet, “Konukseverlik, Birlikte Yagsama ve Felsefi A¢ilimlan”, Gégler ve Ortak Gelecegimiz
Sempozyumu, Akadder, Tire Kitap Yay. Istanbul 2016, s. 105-111.

3 Yegenoglu, Meyda, Avrupa’da Islam, Gogmenlik ve Konukseverlik, fstanbul Bilgi Universitesi Yay.
Istanbul 2016, s. 36.
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Resim 1: Posta Gazetesi, 3 Mayis 201412

Miiltecilerin  farkli mekansal alanlarda dahil olduklar1 toplumsal
formiilasyondaki konumlarini anlamlandirmada madun kavramindan da
yararlanilabilmektedir. Antonio Gramsci, Ranajit Guha, Dipesh Chakrabarty®® ve
Gayatri C. Spivak tarafindan birbiriyle iliskili ancak birbirinden ayrisan igerikler
ile kullanilan madun (subaltern), Otekilerden bazilarmi ya da giintimiizdeki
“bagkalar’”n1 mesele olarak degerlendirmeyi saglayan bir kavramdir. Toplumun
isleyis mekanizmalarinda kendilerini temsil edemeyen ve ’bagka’ bir durumda
olan kisi ve gruplar1 tanimlamak i¢in kullanilan kavram; somiirge cografyalarinda
yasayan kisi ve gruplari, kadinlari, yoksullari, go¢menleri ve toplumun isleyis
mekanizmalarinda sesi duyulmayanlar1 belirtmektedir.’®> Toplumun ve iktidarin
isleyis alanlarindan dislanan, kendini ifade ve temsil edemeyen miilteciler, iktidar
mekanizmalarinca hem tehdit unsuru hem de vatandas olmayan, mazlum ve
magdur insanlar olarak cift yonlii sdylemler biitiiniiniin pargasidir. Iginde
bulunduklar1 heterojen parcalilik hali ve sabit olmama durumu, miiltecileri madun

12 Pandir, “Tiirk Basininda Suriyeli Siginmaci Temsili Uzerine Bir Igerik Analizi”, s. 16.

13 Chakrabarty, Dipesh, Avrupa’y: Tagralagtirmak Postkolanyal Diigiinme ve Tarihsel Farkhiik, Cev. Tlker
Coriit, Bogazici Yay. fstanbul 2012.

14 Spivak, Gayatri Chakravorty, Madun Konusabilir mi?, Cev. Dilek Hattaoglu, Gokgen Ertugrul, Emre
Koyuncu, Dipnot Yay. Ankara 2016.

15 Yetigkin, Ebru, “Postkolonyal Kavramlar Uzerine Notlar”, Toplumbilim Dergisi, Postkolonyal Diigiince
Ozel Sayist, 2000, Say1: 25. ss. 15-20.
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olarak tanimlamay1 miimkiin kilmaktadir.¢ Takdir edilecegi izere konuyu madun
baglaminda tartigmak salt akademik ilgilerin yonlendirebilecegi bir durum degil
bilakis politik ve goreceli bir durumun gdlgesi {izerinde ¢ahstigimizin farkina
varma meselesidir.

Dinsel, kiiltiirel ve etnik kimlik, yas, cinsiyet ve simf bakimindan alt ve agag
olarak goriilmenin 6tesinde “Snemli olmayan”, “dinlenmeye deger goriilmeyen”
ve “yok sayilan” madun-miilteciler, kaynak {ilke, transit iilke ve hedef {ilke
acisindan aymi kisiye/gruba farkli yasal haklarin verildigi bir kesimdir.
Anavataninda vatandas statiisiinde aidiyetlikleri bulunan mdilteciler, transit ve
hedef iilke agisindan yabanci (foreigner), vatandas olmayan kisiler (non-national)
olarak mevzuata tabi tutulmaktadir.” Bu sgekilde hukuki gcercevede yapilan
kamusal ayrimin politik gerekliliklerin sonucu oldugu séylenebilir. Ancak madun
meselesi salt hukuki veya politik kosullara ve normlara sikistirilabilecek bir mesele
olabilir mi? Bu soru bizi hukuki ve politik meseleleri asan konukseverlik,
hayirseverlik ve hakseverlik meselelerin karsilastirmali analizine gitmeyi
gerektirmektedir.

Konukseverlik, Hakseverlik ve Hayirseverlik: Gé¢ ve Oznelerine Kars:
Tutumlar

Gogiin - Ozneleri  sadece hukuki ve politik kogullara bagli/bagimh
tartisilamayacag gibi s6z konusu kosullardan bagimsiz bir bicimde tartisilmasi da
miimkiin degildir. Bunun i¢in meseleyi ilgili diger kavramlarla karsilagtiracak bir
cabaya ihtiyactmiz var. Bu anlamda mesela konukseverlik kavramim'® gerek
hukukta gerekse hukuk &tesi bir g¢ercevede tartismanin onemi aslinda buglinkii,
ulusal ve uluslararasi baglamda egemen olan goé¢ politikalarin yabancimn
agirlanmasina, onun  kabul edilmesine karsti  olumlu  yaklasimlar
barindirmamasindan ileri gelir. Aslinda teorik olarak, yani yazili yasalar olarak
yabancilar dolagim ozgiirliigii, 6zel hayata sayg: hakk: ve kisisel giivence hakki
gibi temel Ozglirliiklerden vyararlanmaktadirlar. Buna karsihk uygulamaya
gecilince, bu oOzgilirliiklerin giderek daha ciddi kurallarla simirlandirldigy
goriilmektedir. Ornek olarak Schengen anlagsmasina bakildiginda, bir yandan
Avrupa Birligi icerisindeki {ilkelerde simirlarin agildiini 6te yandan birligin
disinda kalanlara kars: bu smirlarin daha da ¢ok kapatildigr goriiliir. Aym sekilde
gecmis yillara oranla, siginma hakki isteklerinin daha ¢ok reddedildigi goriiliir.
Ustelik bu siginma hakki arayist bugiinlerde heniiz hukuki diizleme ulagmadan,
sinir polisi tarafindan engellenmektedir.

16 Altintas, Safiye, “Davetsiz Misafirler: Tiirkiye’deki Miiltecilerin Maduniyet Gériiniimleri”, Ideal Kent,
Say1 14, Ekim 2014, s. 255.

17 Altintas, “Davetsiz Misafirler: Tiirkiye’deki Miiltecilerin Maduniyet Goriiniimleri”, s. 257.

18 Kavramm ayrintili analizi i¢in bkz. Direk, Zeynep, “Konukseverligin Diislincesi”, Defter, Say1: 31,
1997, s. 11-36.
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Oyleyse dolagim 6zgiirliigiiniin 6nii vize uygulamalarmin genellestirilmesi,
sinirlarin kapatilmasi, iade edilme anlagmalari gibi engellerle kesilmektedir.!
Ustelik bu engellemeler sofistike politik sdylemler ve spekiilatif hukuki
hiikiimlerle yapilmaktadir. Ayrica bu engellere son yillarda sayilar1 giderek artan
miilteci kamplari, smnirlardan kagarken gerceklesen Oliimlerin artmasi gibi
durumlar da eklenebilmektedir.?? Zira tarih boyunca temel bir kavram olan
konukseverlik dinsel, toplumsal, ahlaksal ve hukuksal anlamlar icermistir. Onu
felsefenin ve filozofun konusu yapansa, onun hukuksal ve ahlaksal taniminda
saklanmaktadir.2!’ Bunun icin konuksev(-er/-mez)lik, bir metin ¢oziimleme isi
oldugu kadar, politik bir ¢oziimlemedir. Yani politik sdylemlere sigmayacak ama
politik kosullardan da bagimsiz diisiiniilemeyecek bir meseledir. Konukseverlik,
siyaset felsefesi ve siyaset bilimciler i¢in, 6zellikle Kant’a yaslanan cumhuriyetci
siyaset felsefeleri icin de ©zel bir metin niteligi kazanmistir. Kant'in asagida
zikredilen diisiincelerine dayanan Avrupa Birligi, konukseverlik ikilemini,
miiltecileri smirlarinin disinda, disaridaki bir icte, 6rnegin Tiirkiye'nin icinde
tutma kararini, bir kararlilik olarak devamli siirdiirmek zorunda kaldiginda
yasamaktadir.? Bu paradoksal durum Tiirkiye {izerinden Avrupa’yi, Avrupa
tizerinden de Tiirkiye'yi diisiinmemizi saglayacak bir paradokstur. Bu sayede
Avrupa’nin teorisiyle, Tiirkiye'nin pratigini karsilastirabilecegimiz bir imkan
dogmus olacaktir.

1% Tung, a.g.m. s. 481.

2 Tung, Serpil, “Konukseverlik: Hukukta ve Hukukun Otesinde”, s. 481.

2 Tung, a.g.m. s. 481.

2 [g1kl1, Sevki, “Ilticarn Yapisokiimcii Felsefesi: Konuksevermezlik Sorunu”, Marmara Tletisim Dergisi,
Miilteciler ve Medya Ozel Sayist -1, Say1: 24, 2015, s. 57.
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gosterecegi “iyilikseverlik, hayirseverlik ya da merhamet duygusu” ile
aciklanabilir bir kavram olmaktan ¢ikip, diinya yurttaglifinin potansiyel {iyesi
olarak kabul goren insanlara dair bir yiikiimliiliik gerektiren, varolugsal bir mesele
olarak anlam kazanacaktir.?? Kisinin kendi varolusu ve insan olusu diginda
herhangi bir kosula baglanmaksizin tesis edilmis bir konukseverli§in zemini,
diinya yurttashg idesinden dogan temel haklardir.®® Kant'in ifadesi ile:
“Konukseverlik (Wirtbarkheit), bir kisinin {ilkesine gelen yabancinin diisman olarak
muamele gérmeme hakk: anlamina gelir. Bir {ilkenin yerlisi olan, yabancinin yok
olusuna yol agmadig siirece bu yabanciy: {ilkesine kabul etmeyebilir; ancak yine
de yabancl yerini baris¢il bir bigimde edindigi siirece ona diismanca bir tavirla
yaklagsmamas: da olasidir. Bu durumda yabanci kisinin talep edebilecegi hak
siirekli ziyaretcilik hakki (Gastrecht) degildir. Bir yabanciya belirli bir zaman
kesitinde vatandaghga ge¢gme hakkinin verilmesi igin 6zel bir yararlilik anlagsmasi
gerekebilir. Bu, yalmzca gegici bir ikamet, tim insanlarin sahip oldugu ortak
haktir. Insanlar bu hakka, sonsuza dek yayilamayacaklari igin sonunda
bagkalarinin varliginmi kabullendikleri diinya yiizeyine iligskin ortak miilkiyetleri
vasitasiyla sahiptirler”.?! Diinyay1 kozmopolit vatandaghigin zemini olarak goren
Kant'a gore iilkesi disinda bir yerde gecici ikamet herkes i¢in her zaman bir hak
olarak goriilmelidir. Ancak belki de ilk duydugunuzda kulaginiza hos gelecek bu
ifadeler Fransiz diigliniir Derrida'ya gore yapibozumuna (deconstruction)
ugratilmalidar.

Kant'in bu ifadeleri, onun siirekli ikamet hakkim gegici ikamet hakkindan
ayirdigil, bununla birlikte siirekli konukseverlik hakkini bir ahlaki yiikiimliiliik
olarak tarumlamakla kalmayip ayni zamanda, yurttaslarin kendi aralarinda
Ozgiirce tesis edecekleri bir “yararliik anlagsmasi” olarak takdim ettigi bir am
temsil eder.32 Boylece konukseverlik Kant'in bu diisiinceleri ile birlikte, somut bir
bi¢imde tamimlanarak yabancilara imtiyaz taniyan bir hak olarak iceriklendirilmis
olur. Bunun yamn sira konukseverlik hakki ayni zamanda reddedilmesi miimkiin
olmayan bir gecici ikamet hakkini da saglar. Kant'in konukseverlik hakkini1 bir
ahlaki yiikiimliiliik olarak tanumlayip birakmak yerine, bir hak olarak bu sekilde
iceriklendirmesi, yersiz-yurtsuz olarak tarumlayabilecegimiz insanlara, savas
magdurlarina, vatansizlara kargi insanlik dist muamelelerin ortadan kaldirilmasi
icin hukuksal bir zemin saglar. Burada konukseverlik hakki, herhangi bir yabanciy1
kabul eden devletlere, s6z konusu yabanciya ikamet hakki taninmasina dair bir
yiikiimliilitk getirmesinin yam1 sira bu yiikiimliiliigli, cumhuriyete dayal
kozmopolitan amagclarla giivence altina almaktadir. Aslinda belirtmek gerekir ki
Kant, 6zgiirliige dair insani talebin bir uzantis1 olarak insanligin kozmopolitan bir
topluma dogru yavas yavas evrilmesine hizmet eden birlesmeyi arama hakkini,

2 Duva, Ozlem, “Evrensel Konukseverlik ve Haklara Sahip Olma Hakk1”, s. 515.
% Duva, a.g.m. s. 515.

3 Kant, Ebedi Banig Uzerine Felsefi Deneme, s. 9-15.

%2 Duva, a.g.m. s. 515.
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Sen’in Ben’le karsilasmasi Sen’in lijtfudur, Ben'in arayis: degil. Sen kendini,
tarafimdan herhangi bir sey yapilmaksizin acar bana. Ona Sen deyisim varolus
edimimdir. Onun liitfuyla dogrudan iligkiye girerim. Kiilli varlikta erimeyi Ben,
Senin liitfuna bor¢ludur, bensiz de gerceklesmez tabii ki. “Ben-Sen asli sdzii, ancak
sadece biitiin varlikla sdylenebilir. Sen ile iliskim dolayisiyla Ben olurum. Ben, Ben
olmak igin Sen der.” Sen-insanla iliski i¢inde olmakla beraber Seni tecriibe
edemem. Tecriibe seni benden uzaklagtirir. Sen kendini tecriibede onu isitmese
dahi onunla iligki icinde Sen onun gerg¢eklestirmesinden daha fazla olandir.
Hilenin niifuz edemedigi burasi, gercek hayatin besigidir. Insanin yaratica
gliclinlin ortaya ¢iktgi, sey’i bicimlendirdigi, anlam kazandirdig1 yerdir burasi.
“Yiiz ylize geldigim formu, ne tecriibe edebilirim, ne de agiklayabilirim; ancak
varolugsal kilabilirim. Fakat taniklik etmenin 11tk sacan ihtisaminda tecriibe
diinyasinin acgikligindan daha berrak goriiriim. Ne nesneler arasinda bir nesne, ne
de fantezilerimin mahsulii bir hayal olarak goriiriim; sadece var olan olarak. Asli
soziin kutsalliginda onunla iligki iginde bulunurum. Tecriibe etmede Sen yoktur.”
Tecriibe etmede Sen degil O varsa Sen’de nesne olarak tecriibe edilen bir sey
yoktur. “Su halde Sen’de tecriibe edilen nedir? —Hicbir sey. Ciinkii biz onu tecriibe
edemeyiz. —O halde, Sen’in nesini biliriz? —Tamamen her seyini. Ciinkii her seyden
gayri bir sey bilmeyiz ona dair.”5 Otekine verilen anlam, kendini hangi gergeklik
temelinde inga ettigine baghdir.%6 Kendini tarumlama Oteki olanin da ayni
dogrultuda anlamlandinlmasim = beraberinde getirmektedir.  Yaratilmighk
gerceginde vahyi olana bagh kalarak kurulan iligkiler nesneye, 6tekilere varolus
gercekliginde anlam inga edebilirken kendini beden, biling ve kisilerarasi
iligkilerden tamimlama da otekinin konumunu bu tanimlama dogrultusunda
sekillendirir.5”

Ben-Sen arasindaki iligki karsiliklidir, Buber'de Sen, benim onu etkiledigim
gibi Beni etkiler. Sevgi biitiin varhg gérmedigi stirece kordiir. Biitiin varhigi géren,
onu reddetmeye zorlanan insan nefretin hakimiyetinde degildir. Sen diyebilme
yetkisi kigiye aittir. Her Sen bir O, bir nesne haline gelebilir. Buber, “Oteki”nin
nesnelliginin varolug gergekligi yitiminde ger¢eklesen benin bir ingas1 oldugunu
kabul eder: “Diinyamizda her Sen’in bir O olma ihtimali yazgimizin yiice
melankolisidir.” Yani belki de her ev sahibinin bir giin miilteci olmasi. Ya da
bugiin ev sahibi olanlarin bir zamanlar miilteci olmasi gibi. Sen nesne olmadig ve
nesnelerden olugmadigi halde Ben ile olan iligkisine aracilar karigh@inda
nesnelerden bir nesne olur, gercek niteliklerini yitirir. Ben nesneyi Sen kilabildigi
gibi Seni de nesne kilabilir.5® Nigin ben-o iligkisi degil de ben-sen iligkisi? Ciinkii
ahlak oOteki'yle anlam kazanan, oteki'ni algilayisimizda farklilasan bir olgudur.
Modern diislince ahlaki davramsi Ben-O formunda tasarlamis, insanlar arasindaki

SSBuber, I and Thou, s 9-11.

56 Gozel, Ozkan. ““Oteki Metafiziktir': Levinas'ta Var/lik ve Ote/ki”, Tezkire, Say1: 38-39, Vadi Yay.
Ankara 2005, s. 56-70.

57 Ulukiitiik, “Buber ve Gadamer’in Felsefelerinde Ben-Sen iligkilerinin Ahlaki A¢ilimlart”, s. 137.

%8 Ulukiitiik, a.g.m. s. 138.
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kogullu bir kosulsuzluk icermemis olsaydi, miiltecisev(er/mez)lik sdz konusu
olmazdi. Hem sevme hem de sevmeme olarak sozciikteki 6zdegsizligin kokeni;
kogullar, taumlar ve kararlar baglamina etik, politik ve felsefi alana transfer
etmeye miisaittir. Ornegin, Tiirkcede dendigi gibi, misafir; ev sahibinin emir
kuludur, umdugunu degil, buldugunu yer.”# Ancak bu misafirin edilgen bir nesne
olmas1 anlamina gelmez, kendine has farkliliginin izhari olarak anlagilmalidir.
“Misafir, kimlik sorulmadan kabul edilen, bagkaca sdylenirse “Kimsin?” sorusuna
verdigi “misafir” ya da “Tann misafiri” cevabiyla kimlik edinen fakat daha 6nce
olmadig: bir seye doniisen kisidir. Yolcu ve yolda iken simira gelince misafirlik
kosullanyla kargilagandir. Evinden uzakta olandir. Uzaklhigin sonsuz yakinliktaki
komsu iki nokta kadar olusu burada anlamsizdir. Miilteci kendi sinirlarini agan ve
bagka bir sinira dayanandir. Ve sinirlar, icerideki yasam kosullarinin farkl oldugu
anlamina da gelir. Stunt “Tanrt misafiri” kimligiyle asan miilteci, icerideki tiim
diizenin tanrisalligim kabul etmis de olur. Tanr1 misafiri, ev sahibinin misafiridir.
Miilteci, “Kim 0?” sorusuna “Tanr1 misafiri.” cevabi verdiginde, ev sahibini
kutsarms oldugunun, tanrsallastirdiginin idrakindedir: Sahip... Cok kritik bir
durumla kars1 karsiyayiz: Temellitk edilen bir misafirden, bir memliikten
bahsediyoruz. Menkul ya da gayrimenkul olan bir miilkten, bir miilk iizerine
temelliikten bahsediyoruz. Miilk ile temelliik arasindaki iligkiyi, kiiltiirel diisiince
kodlarimizla birlestirdigimizde anlamsizlik ve miiltecinin kritik durumu biraz
daha netlesir: Uzerinde miilkiyet hakkinda sahip oldugumuz seylerdir mallar;
onlara sahip oluruz. Ve bu sahiplik gecici bir siire i¢indir fakat melik icin diinyevi
varolusunu devam ettirmesinin olmazsa olmaz kosuludur. Ne de olsa mal, canin
yongasidir.  Karsiikhi  kosullar, mantik terminolojisiyle  soyledigimizde,
“kargihiklilik kosulu” yani “ancak ve ancak”. Ev sahibi olmak ancak ve ancak
misafir kabul etmekle miimkiindiir. Sahipligi deneyimlemek ve efendiligi tatmak
istiyorsa, onu kabul etmeli ve ona yediginden igtiginden ikram etmelidir. Cimri
sahibin kélesi aghiktan Oliirse ona kim efendi diyecek! Evlerimizdeki misafir
odalarnin etik statiisii boylece beliriverir. Misafir odalan sayesinde, evde heniiz
yokken bile var olan kisiye misafir denir. Misafir odalari, her daim gelebilme
ihtimali olan biri; fakat heniiz veya hala gelmemis biri tarafindan isgal edilmis
alanlardir. Evlerimizin en nadide kdsesi, bélmesi, mahrem alan i¢inde ingsa edilmig
yabanci konaklama mekanlari, icimizde bir yabanciya karst duydugumuz bir
bosluk, ihtiya¢ ve beklentinin gostergesidir. Misafir bu ylizden de tanrisaldir. Her
daim evde varligim hissettirir. O salt bir gelme ihtimalinden ziyade her an gelebilir
olandir. Her an gelebilir olmaya karst bu tarz bir konumlamg Derrida’min
“beklenmedik olaya karsi hosgoriiye hazir olma” ifadesinde karsiligim bulur.8
Eger konukseverlik olayin teghirine, herhangi bir bilgi veya tamgikliktan 6nce
Oteki'ne kosulsuz bir agilmaya dayamyorsa, evimize veya iilkemize buyur
ettigimiz kiginin dost mu diisman m1 oldugunu, bize faydasinin mi1 dokunacagini

8 Isikly, a.g.m. s. 63.
84 Isikly, a.g.m. s. 63.
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yoksa zarar T verecegini, yardim m1 yikim m getirecegini asla bilemeyiz — hatta
bilmemeliyiz. Konukseverlik, Derrida'min 6nerdigi gibi ancak bu riskin - bize,
ailelerimize, {ilkelerimize, hatta tam da bunlan tanumlamamizi saglayan 6zdeslik
ilkesine yonelen bir riskin bedeline kadar genisletilebilir.$5 Ote yandan
misafirperverligin kosulu, her kim olursa olsun onu evine alabilme cesaretine
sahip olmak, smirlarin ve mahrem alanin gegilmesine izin verme yiikiimliiliigiinii
kimlik dahi sormaksizin tistlenmektir: Dilimizdeki meshur bir dizede davet, “Gel,
gel, ne olursan ol yine gel/ister kafir, ister Mecusi/ster puta tapan ol yine gel!”
diye baglar fakat “Ya oldugun gibi gériin ya goriindiigiin gibi ol!” kogulunu
koyarak devam eder: Davet etmeye miisait olma hali. Iste, misafirperverligin
basglangici rasyonel olmadig gibi, siireci de pratik degildir.”# “Gel, gel, ne olursan
ol yine gel!” ile “Ya oldugun gibi goriin ya goriind{igiin gibi ol!” kogullar ev
sahibinden misafire yonelik buyurgan ifadeleri degil, birlikte yasamanin etik
kodlarmin izlerini verir. Tiirkiye’deki vatandashk ve misafirlik (yabanci-miilteci)
anlayiginin, vazife/gorev pratikliginde yiriitiilldiigli on kabuliinden hareket
ederek, vatandag-misafir olgular1 {izerinde durmak, madun-miiltecilerin
konumlarini1 anlamlandirmada 6nemli bir noktadir.?” Vazife temelli misafirlik ve
vatandaglik anlayisinda her iki gruba dahil olanlardan belirli davranislan
sergilemeleri beklenir. Misafir; disaridan gelen, gegici olandir oysaki vatandas; ev
sahibi, ulusal aidiyeti olandir. Ev sahibi ile misafirin ortak paydasi, vazifelerinin
olmasidir. Her iki durumda da beklentiler ve sorumluluklar vardir: Misafirden
beklenen fazla rahat davranmamak, misafirligi gereginden fazla uzatmamak, ev
sahibi hakkinda yerli-yersiz yorumlarda bulunmamak, verilenle yetinmek (bir
anlamda “misafir umdugunu degil buldugunu yer” anlayisi), kurulu diizeni
bozmamakken vatandastan beklenenler ise vergi vermek, yasalara uymak,
toplumsal diizeni bozmamak, erkekler i¢in askerlik gorevini yerine getirmektir.
Tiirkiye’de “misafirperverlik” tarihsel arka plani olan, popiiler toplumsal deger
imgeleri arasindadir. Gelen yabancinin uzun siire kalmas:i ile orantili olarak
gelenlere gecici olduklari, hem yasal zeminde hem de giindelik hayatta gesitli
sekillerde hissettirilmektedir.®® Ancak artik misafirlik sylemini de yeni durumlara
gore yeniden tartismanin zamani gelmistir.

Sivil toplum kuruluslariin yeni duruma karsi yeni pratikleri yeni
tartigmalarin neler olacagim da gostermektedir. Madun-miiltecilerin kargisinda
mevcut vatandaghk haklarimin  sorgulanmasi  ve {ilkenin sosyal devlet
mekanizmalarinin aksayan yonlerinin ifadesi olarak ‘sosyal yiik ve tiiketici’ gibi
goriilmeleri, egemenle sorgulayici iligki bigimini daha da genisletmektedir. Bu
iligki biciminde uzun siireli misafirlikte sosyal yiik olarak goriilmeye baglanan
miilteciler ulus-devletlerin yasal yiikiimliiliiklerinin disinda evrensel ve farkh

% Naas, ““Alors, qui étes-vous?’ Jacques Derrida ve Konukseverlik Sorusu”, s. 246.

8 Isikl1, a.g.m. s. 63.

87 Bkz. Kirisci, K. Misafirligin Otesine Gegerken: Tiirkiye'nin “Suriyeli Miilteciler” Smavt. Cev. S. Karaca,
Brookings Enstitiisii & Uluslararasi Stratejik Aragtirmalar Kurumu (USAK). Ankara 2014.

8 Altintas, “Davetsiz Misafirler: Tiirkiye’deki Miiltecilerin Maduniyet Gériiniimleri”, s. 261.
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olmak bakimindan etik bir durumun kapsam alanina girmeleri gibi bir durum s6z
konusu olmamaktadir. Miilteci ile aramizdaki kurucu- disarisi ve esik, etik ile etik-
disiligin da simin anlamina gelmektedir.

Sonug¢

Birlikte ya da tiim farkhliklara ragmen beraber yasamak kavram,
kiiresellesen diinya diizenin hegemonyasi altinda kozmopolit bir yasam siiren
modern insanlar i¢in ekonomik faydalara haiz, siyasal zorunluluk ve gereklilik,
kiiltiirel ve toplumsal gesitlenmenin imkam olarak tasavvur edilmektedir. Fiziksel
yakinligin biyolojik varlifina beraber yasamak denirken, aym diinyanin ortak
kaygilarina sahip ahlaki 6znelerin beraber varliklarina “hayat” denilir. Bu anlamda
beraber yagsamak ahlaki kaygilara sahip olanlarin ideal hayat tasavvurlarin ifade
eder. Beraber yasamak soyut ve diisiinsel diinya goriisiiniin hayat icinde
kendinden olmayanlara karsg: fiili olarak tezahiir ve tecessiim etmesi demektir. Bir
seviye, bir durug ve iddia sahibi olmak demektir. Zira kendi diinya goriigiiniizle
ilgili varolussal ve ahlaki tahkiminiz ne kadar saglam ise, sizden olmayanlarin
diinya gortislerine kars1 o kadar 6zgiiven icerisinde olursunuz. Kendinizle ilgili
acmazlariiz ve celiskileriniz varsa sadece sizden olmayanlara kars:1 kugkulu ve
glivensiz olmaz, sizden olanlara bile bir risk hatta tehdit olarak bakarsimz. Bunun
icin beraber bir hayat tasavvuruna sahip olmak bir seviye ve durus meselesidir.

Bugiiniin diinyasinda, masa basinda g¢izilen haritalar, uluslararasi siyasal
cikar kavgalar genig 6lgekte insanlarin yerlerinden-yurtlarindan bagka diyarlara
go¢ etmelerine neden olmaktadir. Modern diinya paradoksal olarak ortacaglarin
bagka diyarlara seyahat eden 6zgiir insanlarina karsin bagka diyarlara go¢ etmek
zorunda kalan miilteci/mahkiim insanlar yaratmustir. Diinya Olceginde hi¢ de
azimsanamayacak miktarda dogdugu biiylidiigii yerlerden ayrilmakta zorunda
kalan yersiz-yurtsuz insanlar ortaya ¢ikmistir. Bu insanlarin hayatlarn demografik
dengesizlik, ekonomik yiik, demokratik hak meselelerine sidirilamayacak kadar
6nemli ve hayati bir meseledir. Birlikte yasamak meselesi bugiin 6zellikle yerinden
yurdundan go¢ etmek zorunda kalmis insanlarla beraber yasamak olarak
tartisilmaktadir. Ancak bu tartismalarda sayisal veriler, teknik agiklamalar, siyasi
dengeler arasinda bu insanlarin kendi i¢ diinyalan goézden kagirilmaktadir.
Beraber bir hayata sahip olmak sizin yurdunuza go¢ etmek zorunda kalmig
insanlar1 kamplara hapsetmek ve onlarnn gehrin varoluslarinda gettolasmak
zorunda birakmak degildir. Zira Isikli'nin ifadeleriyle; “Tiirkiye, miiltecileri kabul
ettiginde, onlar icin hem zorunlu ihtiyaglarin tedarik eden hem ev sahibinin higmi
ve hognutsuzlugundan hem de disarinin tecriibe edilmis ge¢mis deneyimlerinin
karanlik tehlikesinden koruyan bir siginak hazirlar: Kamplar. Miiltecinin kampta
idare ve idamesi, konukseverligin tahrik edilmis nefret ve tedbir tarafindan baski
altina alinmasiyla dumura ugrar. Miilteci, kampin digina ¢ikarak girilen evin
icinde serbestce dolagsmadik¢a konukseverlikle karsilanmis sayilmaz. Miilteci
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kampi, misafir odasi hitkmiindedir. Kampin dis1 yoksa konukseverlik de yoktur.
flticarin anlami, ev i¢inde insa edilir. Miilteci kampta kaldig1 miiddetge ne miilteci
konuklugu ne de yerel toplum ev sahipligini deneyimleyebilir. Miilteci igin
kampin eregi, biitlin vatan sathidir. Miilteci kampta kaldig1 miiddetge miilteci
olamaz. Ciinkii miilteci, iltica talebi konukseverlikle kabul gormiis kisidir.
Konukseverlik, evin icinde hog goriilmeyi de igerir.”?” Yediginden yedirmek,
giydiginden giydirmek, haliyle hallenmek demektir. Siyasal ve hukuki dengeler
onlarin hayatlarin yasalara hapsedebilir, bedenlerini belli mekanlara sikigtirabilir,
ama o yurdun insanlarinin bdylesi tutumlara sahip olmasi o yurdun ahlaki
seviyelerini/seviyesizlikleri diga vurur.

Beraber yasamak meselesi bugiiniin diinyasinda Dogu ve Bati {izerinden
tartisilmaktadir. Zira Dogu halklarn birer cehenneme c¢evrilmis yurtlarindan
aslinda hi¢ de goniillii olmadiklan Bati'ya dogru go¢ etmek zorunda kalmaktadir.
Ancak Bat'min goziinde diin oldugu gibi bugiin de go¢menler demografik
dengesizlik ve ekonomik yiik olarak goriilmektedir. Teorilerinde “&teki”yle
yasamak ekonomik faydalara haiz, siyasal zorunluluk ve gereklilik, kiiltiirel ve
toplumsal cegitlenmenin imkam olarak dile gelse de pratikte “yeteri kadar
ekonomik fayda tasimayan” hicbir gé¢menin kendi diyarlarinda yasamalarina
imkan yoktur. Clinkii s6z konusu gé¢menler oldugunda halkindan ydneticilerine
konusulan sey say1 ve paradir, insan ve hayat degil. Halbuki yerinden-yurdundan
go¢ etmek zorunda kalmig insanlarla beraber bir hayata sahip olmak ne ekonomik
imkan meselesi ne de siyasal denge sorunudur. insani ve ahlaki bir seviye ve
durus meselesidir.

Calismamizi bir teklifle bitirmek istiyorum. Insani anlamda yasadigimiz
miilteci/siginmaci/gogmen  krizine karsin konukseverlik, hayirseverlik ve
hakseverlik merkezli ii¢ yaklagim bicimini degerlendirdik. Ahlaki ve insani olanin
hangisi oldugu konusundaki teklifleri ve analizleri ele aldik. Satir aralarinda
diisiinsel durusumuzu parcali ve fir¢a darbeleriyle kismen ifade etsek de kapsamli
bir ve gorece acik bir perspektif ortaya koymadik. Ancak bu kadar analiz ve
degerlendirmelerden sonra bir tez/iddia ortaya koymamz gerekmektedir. Bana
gore konukseverlik, hayirseverlik ve hakseverlik aslinda birbirlerinin anti tezi
yaklagimlar ve tavir alglar degildir. Ucii de ahlaki ve insani durusun pratikte
hayat bulmasimin farkli imkéanlarindan ibarettir. S6z konusu olan hangisini
benimseyecegimiz degildir. Hangi yaklagimu kimin yapacagidir. Gorebildigim
kadariyla miilteci/gd¢menlere yonelik pratikte bir seyler yapma imkanina sahip iig
aktor var: Sivil toplum kuruluslar, halk ve devlet. Benim teklifim, sivil toplumun
evrensel kozmopolitanizmin ve sivil ruhun bir geregi olarak konuksever bir
yaklasimi benimsemesi, halkin gergek bir 6zne olarak etik otonomi ve otantikligin
bir yansimasi olarak hayirsever yaklasimi benimsemesi ve devletin ise nesnel
hukuki normlar iginde haksever bir yaklasimi benimsemesidir. Boylesi bir

7 Isikly, a.g.m. s. 72.
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Abstract:

It is not possible to explain the phenomenon of immigration, which has long been
seen in world history, for a single reason. The view of immigrants, who are the subjects of
the migration phenomenon carried out for geographical, cultural, political, and economic
reasons, also changes. In this study, immigration is dealt with as a relational subject, and a
reference is the problem of immigrants who are regarded as objects. In this context, the
forms of objective reality are different from one another in the subjective world. When it
comes to immigrants, there is a situation above and beyond geographical, cultural, political,
and economic reasons: can an ethical duty be addressed to immigrants? We have tried to
consider this question by comparing three basic approaches in the nature of the answer. As
a necessity of universal cosmopolitanism, hospitality, and philosophy based on
humanitarian thoughts and practices, objective law-based philosophy of thought and
religious bases and myths. These approaches will be dealt with in the context of the
assumption that the philosophy of the Continental Continent is around the “other”
thoughts. You will have the opportunity to have a multi-faceted debate on the meanings of
your hospitality, philanthropy, and philanthropy and its contradictions. We hope that the
in-depth discussions on the philosophical implications of these concepts and their historical
interpretations will contribute to the understanding and interpretation of the "other" issue,

which is based on refugees with a more authentic and perhaps more human basis.
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Gociin Oznelerinin Anlatim Problemi:
Konukseverlik, Hayirseverlik ve Hakseverlik

Baglaminda Felsefi Sorusturmalar

Ozet:

Diinya tarihinde 6teden beri siklikla goriilen gog olgusunu tek bir nedenle agiklamak
miimkiin goriinmemektedir. Cografi, kiiltiirel, siyasal ve ekonomik nedenlerle gerceklesen
goc¢ olgusunun 6zneleri olan gocmenlere bakis da degismektedir. Bu ¢alismada go¢ ve bir
bakima 6znesi bir bakima ise nesnesi olarak goriilen gogmenlerin anlatiminda karsilagilan
problemler ortaya konulmustur. Bu baglamda nesnel gergekligin 6znel dilde birbirinden
farkli kurgulamis bigimleri gozler oniine serilmistir. Go¢menler s6z konusu oldugunda
ortaya cografi, kiiltiirel, siyasal ve ekonomik nedenlerin {istiinde ve &tesinde bir durum
¢ikmaktadir: Goc¢menlere karsi etik bir gorevden soz edilebilir mi? Bu soruyu cevap
mahiyetinde ii¢ temel yaklasim big¢imini karsilastirarak ele almayi denedik. Evrensel
kozmopolitanizmin bir geregi olarak konukseverlik diisiincesi ve uygulamalari, nesnel
hukuk merkezli hakseverlik diisiincesi ve dini temellere ve motivasyonlara dayali
hayirseverlik diisiincesi. Bu yaklagimlar ¢agdas Kita Avrupas: felsefesinin “6teki” tizerine
diistinlisleri  etrafinda  yaptiklar1  temellendirmeler baglaminda ele almacaktir.
Konukseverligin, hayirseverligin ve hakseverligin anlami, sinirlari geliskileri {izerine gok
yonlii bir tartisma zeminin imkan1 aranacaktir. S6z konusu kavramlarin felsefi igerimleri ve
tarihsel pratikteki karsiliklar: {izerine yapilacak derinlikli tartismalar gerek miilteci, gerekse
de miilteci {izerinden kurgulanan “6teki” meselesinin daha sahih ve belki de daha insani
zeminlerde anlasilmasina ve yorumlanmasina katki yapacagini timit ediyoruz.

Anahtar Kavramlar: Go¢, Go¢menler, Konukseverlik, Hayirseverlik, Hakseverlik,

Oteki.

Introduction

Although migration is the most natural reality in human history, the fact that
migration and its subjects who have been forced to emigrate is a matter of
investigation bearing all the historicity and diversity of today's conditions.! Today,
although the issue of migration is discussed in terms of economy, health, population,
housing, food, education, and human rights, it is mainly the extensions and

1 For detailed analyses on the subject, see: Abadan-Unat, N. Bitmeyen Gig, Istanbul Bilgi Universitesi
Yay, Istanbul 2002; Chambers, Iain, Gog, Kiiltiir ve Kimlik, Transl. Ismail Tiirkmen, Mehmet Besikgi,
Ayrint1 Yay. Istanbul 2014; Tekeli, lhan, “Tiirkiye'nin Gog¢ Tarihindeki Degisik Kategoriler”, Go¢ ve
Otesi, Tarih Vakfi Yurt Yay. Istanbul 2008, p. 42- 65; Castles, S. and Miller, J. M. Gigler Cagi: Modern
Diinyada Uluslararast Gog Hareketleri. Istanbul Bilgi Universitesi Yay. Istanbul 2008.
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repercussions of the chronic tensions and conflicts between the West and the East.
All other problems are the consequences of these tensions and conflicts because the
phenomenon we call migration today consists of people on the east side of the world
trying to go to the west, and it is not a coincidence that the situation is based on this
reality. In the same way, we are talking about the issue of living together - as an
isolated area through today - through asylum seekers in Syria and displaced people
from all over the world. We talk about the issue of cohabitation by centering people
who have been forced to emigrate, especially in geography outside the West.2 And
the fact that the West is both the reason and the solution of the issue of asylum
seekers, refugees, displaced, and vagrant people, is a paradox. However, it is not
possible to solve problems with a mindset that causes problems. Our aim in this
study is not to insult and discredit the western political system, which we see as the
main component of the migration and refugee problem, but rather to understand
what the world of western thought is saying and what it wants to say on the issue of
migration and refugees, and to open it up for discussion. Moreover, there is a reason
why we want to discuss the issue through Europe and the European subjects
because the European subject's desire to go and see the culture of the "authentic"
Third World natives, when we think that the same group of people are living in
European metropolises near them as immigrants, there is a view that we can call a
two-way landscape if it wants to. While the distant native is a “treasure” waiting to
be discovered, the nearby native refers to a dirty, repulsive, and dangerous area that
the European subject wants to stay away from. While the distant native becomes an
object of fascination, joy, and excitement, the nearby native can become hazardous in
an instant. The voyeuristic desire of the European tourist to see the exotic other in its
authentic space becomes more striking when we take into account all the spatial
arrangements that make the presence of migrants invisible in European cities.?
Accordingly, for example, while distant Syria is an object of desire for the European
subject, Syrians trying to emigrate to Europe and live on the streets of Europe can
become an object of disgust and fear.

Given that we have not yet reached full conceptual clarity, I wonder, what
does the West think theoretically of asylum seekers or vagrant people in other
parts of the world? These debates are not discussed much in academic and
intellectual journals. I do not bring this up to indicate what the West thinks
theoretically, how well and how perfectly the West thinks, but to better illustrate
the gap, crisis and contradiction that the West is experiencing today between
theory and practice. For this purpose, I would like to focus on some problems and
even problematics encountered in the expression of immigrants who are seen as
the object of migration and at the same time its subject in a way. For example, how

2 Ulukiitiik, Mehmet, “Konukseverlik, Birlikte Yasama ve Felsefi A¢ihmlar1”, Gigler ve Ortak Gelecegimiz
Sempozyumu, Akadder, Tire Kitap Yay. Istanbul 2016, p. 105-111.

3 Yegenoglu, Meyda, Avrupa’da Islam, Go¢menlik ve Konukseverlik, Istanbul Bilgi Universitesi Yay.
Istanbul 2016, p. 36.
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do the different forms of objective reality in subjective language reflect when it
comes to refugees? Go¢menler soz konusu oldugunda ortaya cografi, kiiltiirel,
siyasal ve ekonomik nedenlerin {istiinde ve Otesinde bir durum c¢ikmaktadir:
Gogmenlere karsi etik bir gorevden soz edilebilir mi? Bu soruyu cevap
mahiyetinde ii¢ temel yaklasim bicimini karsilastirarak ele almay: denedik.
Evrensel kozmopolitanizmin bir geregi olarak konukseverlik diisiincesi ve
uygulamalari, nesnel hukuk merkezli hakseverlik diisiincesi ve dini temellere ve
motivasyonlara dayali hayirseverlik diisiincesi. Bu yaklasimlar c¢agdas Kita
Avrupas: felsefesinin  “Oteki” {lizerine diisiinligleri etrafinda yaptiklan
temellendirmeler baglaminda ele alinacaktir.

“Representation” Issue in Migration Narratives: How do We Explain Who
in What Language?

One of the main defining characteristics of today's world is the mobility of
people, who hold citizenship of different nations belonging to different classes,
religious and ethnic groups across national boundaries. But this mobility is not
always and for every group happening on equal terms. The issue of crossing
borders has very different consequences in many cases, depending on a lot of
different conditions, such as ethnic or national affiliation of the crossers.* Similarly,
the phenomenon itself and its subjects can be subject to different nomenclature
based on locations because meaning and reality are built socially. When
considered from this perspective, the identities reflected by media representations
and the meanings ascribed to these identities are not seen as immutable identities
or meanings that represent the truth, but the representations constructed by these
representations and shaped according to the era they were born into, that is, the
cultural and historical conditions, is regarded as socially constructed entities.> It
also offers insight into the ways in which the notion of “we” and “they”, which are
part of the process of identity building, is structured, particularly over the identity
of Syrian asylum seekers.® However, previous studies have pointed out that the
production of the notion of “we” and “they” over asylum seeker representations in
the media produces more complex and contrasting meanings than thought.”
Several studies mention that the repeated stereotyped representations of asylum
seekers appear in the forms below: Representations that describe refugees as “in

4Yegenoglu, Avrupa’da Islam, Gogmenlik ve Konukseverlik, p. 1.

5 Pandir, Miizeyyen; Efe, Ibrahim; Paksoy Alaaddin F. “Tiirk Basininda Suriyeli Siginmact Temsili
Uzerine Bir igerik Analizi”, Marmara Iletisim Dergisi, Miilteciler ve Medya Ozel Sayist -1, Say1: 24, 2015, p.
3.

¢ Erdogan, M. Murat, Tiirkiye'deki Suriyeliler: Toplumsal Kabul ve Uyum, Istanbul Bilgi Universitesi Yay.
Istanbul 2015.

7 Pandir, Efe, Paksoy, “Tiirk Basininda Suriyeli Siginmaci Temsili Uzerine Bir Icerik Analizi”, p. 4.
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need” and “victims” of something, representations that are imprisoned® to “pain,
grief and despair” and representations that regard asylum seekers as “threats” and
“problems” for the target society (as the minorities that have similar representative
characteristics) and discuss them in context of “violence” and “crime” ° "2015”,
“Syrian”, “2014”, “university”, “social”, “2013”, “refugee”, “International”,
“asylum seeker”, “migration”, “impact”, “2016”, “health”, “life”, “situation” and
"public" were among the most frequently used words considering the discourse
analyses. It is again here that we see the importance of 2015 and that there is a
great deal of space devoted to the study of the issue in the context of social
acceptance or rejection (impact, public). In addition, we can see that the
relationship between the Syrians in Turkey and the world public opinion with
international words, and the human dimensions of the issue are often highlighted
in studies with words such as health, life, and situation.’® From a more general
perspective, the thoughts generated on the basis of migration and human
relatedness are the building blocks of migration studies. In this context, pairwise
themes such as migration and space, migration and culture, migration and nation
state, migration and identity, migration and nation have been guiding scientific
academic studies.!
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The concept of subaltern can also be used to make sense of the position of
refugees in the social formulation they are involved in, in different spatial areas.
Madun (subaltern), used by Antonio Gramsci, Ranajit Guha, Dipesh Chakrabarty??
and Gayatri C. Spivak™ with related but divergent contents, is a concept that
allows one to consider some of the others, or “others” in the present day, as
matters. The concept used to describe people and groups who cannot represent
themselves in the functioning mechanisms of society and who are in a ‘different’
situation refers to people and groups living in colonial geographies, women, the
poor, immigrants, and those whose voices are not heard in these current
mechanisms.’> Refugees, who are excluded from the functioning areas of society
and power, who cannot express and represent themselves, are part of the whole of
the two-way discourse as oppressed and victimized people who are both
considered a menace and non-citizens by the mechanisms of power. The
heterogeneous non-constant state of fragility they are in makes it possible to
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identify refugees as subaltern.!® As is understood, discussing this topic in context
of being subaltern is a matter of realizing that we are working on a shadow of a
political and relative situation, rather than merely a case of academic interest.

Beyond being seen as inferior in terms of religious, cultural and ethnic
identity, age, gender and class, subalterns-refugees who are considered “not
important”, “not worthy of being heard” and “ignored” are also groups who are
given different legal rights in source, transit and destination countries. Refugees
who belong to their homeland as citizens are subject to legislation as foreigners and
non-nationals in transit and destination countries.!” Therefore, it can be said that
the public distinction made in the legal framework is the result of political
requirements. But can the issue of being subaltern be a matter that can easily be
compressed into legal or political conditions and norms? This question requires us
to go to a comparative analysis of hospitality, philanthropy and fairness as matters
that transcend legal and political contexts.

Hospitality, Fairness, and Philanthropy: Attitudes towards migration and
its subjects

The subjects of migration cannot be discussed solely on legal and political
conditions, nor can they be discussed independently of them. For this, we need an
effort to compare the issue with other relevant concepts. In this sense, for example,
the importance of discussing the concept of hospitality's both in law and beyond
law comes from the fact that today's immigration policies, which are dominant in
national and international contexts, do not have positive approaches to welcoming
and accepting foreigners. In fact, in theory, as written laws, foreigners enjoy
fundamental freedoms such as freedom of movement, the right of respect for
private life and the right to personal security. On the other hand, when
implemented, it is seen that these freedoms are limited by more serious rules.
When we look at the Schengen agreement as an example, it is seen that on the one
hand, borders are opened in countries within the European Union, on the other
hand, these borders are closed even more against those outside the Union.
Similarly, more asylum requests are rejected than in previous years. Moreover, this
quest for asylum is being blocked by the Border Police today before it reaches the
legal level.
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Therefore, freedom of movement is blocked by obstacles such as the
generalization of visa applications, closing borders and extradition agreements.®
Moreover, these obstructions are accompanied by sophisticated political rhetoric
and speculative legal provisions. In addition, the number of refugee camps
founded in recent years and the increasing number of deaths occurring while
fleeing through borders emerge as additional problems in this regard.?
Hospitality, which has been a fundamental concept throughout history, has
included religious, social, moral, and legal meanings. What makes it the subject of
philosophy and the philosopher is hidden in its legal and moral definition.?! For
this reason, hospitality/no hospitality is as much a political analysis as it is textual.
In other words, it is an issue that will not fit into political discourse but cannot be
considered independent of political conditions. Hospitality has also been a special
text for political philosophy and political scientists, especially republican political
philosophies leaning on Kant. Based on Kant's thoughts, the European Union
experiences the hospitality dilemma when it is constantly forced to maintain its
determination to keep refugees outside its borders, inside the outside, inside
Turkey, for example.?2 This paradoxical situation is a paradox that will allow us to
think about Europe through Turkey and Turkey through Europe. In this way, there
will be an opportunity to compare the theory of Europe and the practice of Turkey.
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Kant's Perpetual Peace is a work published in Konigsberg in 1795, at a time
when Prussia was about to settle its dispute with France over the Treaty of Ballet. In
this sense, it contains a general and definite hope of peace. In fact, in the perpetual
peace project, there is no mention of utilitarian advice for workarounds, but rather the
commandments of the mind for all people and for all situations. It mentions the
articles of the categorical forms of the laws.? Seeking a permanent solution to the
problem of asylum and hospitality, Kant invited state leaders to consider the
philosophers' proposals for perpetual peace, while commenting that world
citizenship was a quest for an ideal. When he saw war, arms, armies, and politics in
the initial conditions of asylum, he proposed not to interfere in the internal affairs of
other nations, to provoke citizens against their own states, to disarm, to gradually
abolish regular armies, to borrow for arms production, and to erase borders in order
to establish friendly neighborhood relations and to ensure perpetual peace.? In his
Perpetual Peace: A Philosophical Sketch, Kant calls the term hospitality “not a matter of
charity?, but a question of rights.”2¢ The third article, titled “Perpetual Peace”, which
is often left uninterpreted, is in fact the phenomenon that Kant himself defines with a
definitive term, Weltbiirgerrecht.?” In this context, Kant personally mentions the
strangeness of the way the term “hospitality” is expressed and therefore states that
“this is not a matter of charity but a question of rights”. In other words, hospitality
should not be understood as a virtue of friendship or closeness, such as the kindness
or generosity that a person can show to people who come to their country or who
have become dependent on the benevolent behavior of a person in accordance with
nature and circumstances or historical circumstances; Hospitality is a “right” of all
people, as long as we see them as potential participants of the world’s republic.?
This right is too important to be left to the arbitrariness and relativity of the ethical
situation, according to Kant.

Thus, hospitality can be explained by a "sense of benevolence, philanthropy
or compassion" that a person will show to people who come to their country from
outside or who have become dependent on them due to historical-social
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conditions. it will become an existential issue that requires an obligation to people
who are considered potential members of the world citizenship.?” The basis of
hospitality established without any conditions other than one's own existence and
being human are fundamental rights arising from the idea of world citizenship.® In
Kant’'s words: “Hospitality (Wirtbarkheit) means the right of a foreigner who comes
to a person's country not to be treated as an enemy. A native of a country may not
accept the foreigner into his country unless it leads to the extinction of the
foreigner; however, it is also possible that the foreigner will not approach him in a
hostile manner as long as he acquires his place peacefully. In this case, the right to
be a permanent visitor (Gastrecht) is not the right that the foreign person can claim.
A special usefulness agreement may be required to grant a foreigner the right to
naturalization in a certain time segment. This is only a temporary residence, the
common right that all people have. Humans possess this right through their shared
ownership of the Earth's surface, where they eventually accept the existence of
others because they cannot be propagated forever”.3! According to Kant, who sees
the world as the basis for cosmopolitan citizenship, temporary residence in a place
other than his country should always be seen as a right for all. But perhaps these
expressions that will be pleasing to your ears when you first hear them should be
subjected to deconstruction, according to the French scholar Derrida.

These statements of Kant represent a moment when he separates the right to
permanent residence from the temporary one, and not only defines the right to
permanent hospitality as a moral obligation but also a presents it as a “usefulness
agreement” that shall freely be built by the citizens themselves.®? In this way,
hospitality is defined in a concrete way together with Kant's ideas and
incorporated as a right that grants privileges to foreigners. In addition, the right to
hospitality also provides the right to a temporary residence that cannot be denied.
Kant's inclusion of the right to hospitality as a right, rather than defining it as a
moral obligation, provides a legal basis for the elimination of inhumane treatment
of people, victims of war and the stateless, which we can define as unwarranted.
Here, the right to hospitality places an obligation on states that accept any
foreigner to grant the right of residence to that foreigner, as well as to guarantee
this obligation for cosmopolitan purposes based on the republic. In fact, it should
be noted that as an extension of the human demand for freedom, Kant seeks to
ensure the right to seek unification, which serves to gradually evolve humanity
towards a cosmopolitan society, through fiction based on the common ownership
of the world.?* The only condition for evolving into a cosmopolitan society is
objective law, not subjective morality.

2 Duva, Ozlem, “Evrensel Konukseverlik ve Haklara Sahip Olma Hakk1”, p. 515.
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The formulation of the question of hospitality in an ethical and political
context is made by two philosophers — Kant and Levinas — who Derrida
specifically addresses by entering into their sphere of influence and showing the
limitedness and limitlessness from within. The basis of the attribution of
conditional hospitality to Kant in the first place is the third definite article on the
‘towards the perpetual peace' in Kant's Perpetual Peace.®* This article seeks to
outline an international law, namely the law of citizens of the world, as stated
above. "Cosmopolitan law should be restricted to the conditions of universal
hospitality.”® Here international law is restricted to the right to hospitality and
hospitality is laid down in relation to a law-regulated obligation, in relation with a
law and a duty. In the Kantian sense, hospitality means the right of a stranger not
to be treated as an enemy upon his arrival in another's territory. In this context, the
guest is positioned as an anti-foreigner who is treated as an enemy, or an outsider
who is treated as a friend or ally. Therefore, in the understanding of hospitality in
question, according to Derrida, the hospitality-hostility or friend-enemy pair
manifests itself.¢ Kant's idea of cosmopolitanism limits universal hospitality to the
legal and political dimension on the basis of the regulation of the relationship
between citizen and state.’” The said right to hospitality was laid down through
limitations and restrictions. Rather, because the cosmopolitan law presented as a
condition of perpetual peace between people is restricted through hospitality laid
down as a right (boundary), hospitality itself presents itself as a limitation.3 In this
case, a legal-political field independent of the conditions of hospitality, which have
limitations and restrictions at all times, cannot be considered. According to
Derrida, this strictly limiting condition (which is nothing more than the
establishment of boundaries as a border, nation, state, people or political space)
dictates Kant's definition of hospitality. "Hospitality, in the Kantian sense, always
refers to the public nature of public space as a legal matter; it is bound by the law
and the state police and controlled by them.”? According to Derrida, hospitality
should be left to the possibility of subjective and free morality, not to the law's
objective norms that nullify morality.
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However, there is another problem in Kant's hospitality, other than the
related Derridian thought. Do Kant's statements already apply to people whose
borders and legal status are certain, or to people whose country's borders and legal
status are uncertain? It is at this point that we should look at the statements of
opposition that Seyla Benhabib lodged in Kant. Benhabib is the first to show in
Kant's thinking that conditions of hospitality do not apply to asylum seekers and
people who wish to reside® because, according to Benhabib, the question of
whether “asylum and refuge rights are based on our mutual humanity in one way
or another in the sense that they are mutual moral obligations" leads to another point.
Or, to ask the following question: Are these rules the legally enforceable norms of
behavior that individuals and groups hold on to each other and in particular
compel the sovereign nation state to abide by? Kant's comment does not offer clear
answers, according to Benhabib. “The right to hospitality requires a moral
demand, with potential legal consequences, in which the obligations of states
accepting a foreigner to grant temporary residence to are secured by the
cosmopolitan order based on the republican understanding. Such an order does
not have a top executive law governing it. In this sense, the obligation to provide
hospitality to foreigners cannot be applied; it remains the obligation that the
political ruler takes upon himself or herself. The right to hospitality presents all the
dilemmas of the republic-based cosmopolitan order in a minimal and concise way:
How to create so-called legally binding obligations through voluntary
commitments and in the absence of a very powerful sovereign power with the
right to infinite enforcement?”# It is clear here, too, that hospitality should rise
upon our mutual humanity, not the sovereign power, and turn into mutual moral
obligations, rather than a necessity of fairness.

Kant specifically rules out the right to acquire land, saying that the right to
visit is the only right that foreigners can assert in a state that is not theirs. In
contrast, according to Benhabib, Kant raised the cosmopolitan law because of the
idea of progress, which was the child of the age of Enlightenment. So the right to
hospitality is neither human love nor unconditional hospitality.#> Benhabib also
states that “even if the refuge of political equality is extended in a way that protects
some, it can never be extended to accommodate all”, explaining the situation.** One
consequence is that the debate over the rights of non-citizens is leading to a
stalemate in which the current solution is already part of the problem.
Accordingly, the challenges of the cosmopolitan norms that are pointed out by
human rights, which reaches beyond civil rights and expands up to every
individual as a moral being, in terms of authority and cohesiveness, as Arendt's
analysis states, have proven that the others’ right to have rights are not
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safeguarded by a law that is superior to a nation’s positive law -that can
manipulate the will of sovereign nations-. Another obstacle to the right of others to
have rights and the relevant cosmopolitan norms to gain positive legal status is that
national sovereignty, which is the basis of democratic legitimacy, necessarily
requires boundaries.* As opposed to the universalist moral perspective of human
rights, in Benhabib’s words, “political subjects —cities, regions, states-, need to
create limited communities within which they can build responsibility,
participation and thinking mechanisms.”4

Arendt points out that the people to whom the concept of human rights
applies are first separated from their homelands and second those who have lost
the protection of a political administration. The difficult situation of stateless
refugees, who carry no political status except that they are innocent people, is not
because they “lack the right to live, to be free and to seek happiness, or the right to
be equal before the law and to freedom of thought”. On the contrary, these people
are already disenfranchised precisely because they have lost their homeland, the
protection of political rule, and therefore their political status. In other words, the
reason these people, who are no longer members of any community, are in bad
conditions is not because they are “not equal to the law, but because there is no law
for them.”# To the extent that they are deprived of their civic rights, they are also
excluded from the law. These people do not owe their existence to rights in the
states they seek refuge in, but to the mercy of the people they are strangers to
because there is no law that obliges any nation to feed these people. Therefore, for
Arendt, the idea of human rights, separated from civic rights, may apply to people
who have been stripped of their right to be citizens, to belong to a place, and to be
a member of a political community.#” The paradox emerges exactly at this point:
The one who is a symbol of human rights in his own person, the refugee, actually
refers to a deep-rooted crisis in the concept itself because a vagrant refugee is a
human being who has no qualifications other than to be a human being and who
has no laws for himself, that is, who is out of legal space. What is called Human
Rights is the right of those who have no rights at all.* Giorgio Agamben describes
Arendt's statements as follows: “Arendt draws from the paradox of linking the fate
of human rights and the fate of the nation-state: “in fact, the person, who should
have embodied human rights in the most typical way —the refugee-, instead points
to the radical crisis of the concept [of human rights]. ( ... ) In the nation-state
system, the so-called sacred and irrepressible rights of people are left unprotected

4 Soysal, Ozgiir, “Evrenselcilik-Tikelcilik Gerilimi Isiginda Otekinin Kaderi”, Birinci Uluslararast Felsefe
Kongresi, 14-16 October, Bursa 2010, p. 499.
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4 Kaya, Funda Giirsoy, “Hukuk Versus Politika Kiskacinda Insan Haklar”, Birinci Uluslararas: Felsefe
Kongresi, 14-16 October, Bursa 2010, p. 420.
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p. 299-303.
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and lose their reality as soon as they are removed from the form of rights
belonging to a citizen of a state.”*’ Therefore, it is once again understood why
human rights are the right of those who do not fall under this coverage, and not
public citizens. Accordingly, if refugees (and their numbers have been continuing
to increase in our century, being at a point of forming an important part of
humanity today) emerge as an obtrusive element for modern nation-state system,
the reason is: Refugees, breaking up the ties between human and citizen and birth
and nationality, put the original set-up of the modern sovereignty into crisis. By
revealing the difference between birth and nation, refugees reveal the hidden self-
determination of the political sphere, that is, the bare life. In this sense, the refugee
is, as Arendt says, a “person of rights” in reality, that is, the first and real person
whose rights have been embodied outside of the civilization set-up that has always
covered up rights. But that is precisely why it is so difficult to identify refugees
politically.”> “The concept of refugee (and the figure of life that is represented by
this concept) must be separated in a precise manner from the concept of human
rights, and the idea of Arendt, which puts forward that the fates of human rights
and the nation-state are linked to each other to the extent that any crisis or collapse
in one will definitely mean the end of the other, should be carefully analyzed.
Refugees should be perceived the way they are: [Refugee] is nothing less than a
boundary concept that radically draws the basic categories of nation-states, from
birth-nation to human-citizen relations, to an area of suspicion and thus opens the
way to presenting new categories (which has been realized later than expected) to
a politics that does not consider the naked life (both in structures of state and
human rights) separate and exceptional.”5' These statements also give us a clue as
to how consistent the attitude towards refugees or displaced people is.

The discussion about the “other” through refugees/migrants leads us to
another question: What is the philosophical possibility of talking about the “other”
on a human and moral basis but not political or legal? The discussions around this
problematic take us to the deep analysis of Martin Buber, Immanuel Levinas and
Hans-Georg Gadamer between “I-it” and “I-you.” In these analyses, I propose to
read the “he” in “I-it” as a reflection of political discourse against refugee migrants,
and “you” in “I-you” as an ethical reflection. Buber lays out two styles of existence
among humans: I-You and I-It. In the I-It style, the person is understood as an
object, in which case man is formed from matter and is an object among other
objects, that is, an object consisting of its external appearance, its physical
attributes. Being made a physical body as a tool of use and experience by being
detached from its original reality exists only as a body in space and time, not with
its essence and spirit. It is like a tree that never goes beyond being an object as
time, space, species and situation. In making sense of man as an object, the person

4 Agamben, Giorgio, Kutsal Insan, Transl. Ismail Tiirkmen, Ayrint1 Yay. Istanbul 2013, p- 152-153.
50 Agamben, Kutsal [nsan, p. 158.
st Agamben, Kutsal [nsan, p. 161.
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or entity opposite I is thought of as something and an object. In any case, there is
an I-It relationship when it comes to taking an objective, legal and just attitude
towards a person and thinking of him as a part of the world. The I-It relationship is
not a real relationship. Because this relationship is not a mutual relationship
between I and Him. Again, this relationship is purely instrumental, not purposeful.
When another person is an it/object to me, this means I am completely alone.?> The
monadological character of the I-It relationship imposes a monologue-style
communication on individuals that disables the phenomenon of dialogue® because
the other person is not seen as a concrete and living person, but as an object that
has not yet become a legal entity.

Levinas rejects Ben's conception of morality based on pure subjectivism.
According to him, such morality was carried out with objective obligations. In
Buber, one of the two forms of relationship, the I-You relationship, the other is a
real asset to me. This relationship leads to true existence of I to You. It is the
meeting of existence established between I and the other/refugee/migrant. The
other is not an object to me. It is another whole being and I am in an existential
relationship with it. One of the parties in this relationship is not the master (host),
the other is not the slave/refugee/migrant. The other/refugee/migrant is an I like
me, I recognize its own self and the other in the reality of existence. In the I-It
relationship, the other is not a real being, but an object only. There is not a
relationship but domination between I and It. The other is not the same entity as I.
There is no existential meeting between them. The other/refugee/migrant is an
object of observation, experience, use and assistance or grace for I. I am the owner,
builder, architect, master of everything. “The man who watches on the surface of
objects experiences them. It also acquires knowledge about the structure of objects
through experience. It gets an experience by experiencing things relevant to them.
But it is not just experiences that explain the world to man. The knowledge given
by experience relates to a world formed of He/She and It. The experienced world
belongs to the word pair I-It. I-You word pair builds the world of relationship.”>
Needless to say, this world is a world where morality is autonomous.

You's encounter with I is You's blessing, not I's quest. You open yourself up to
me without anything being done by me. Calling him You is my act of existence. By
its grace, I would be directly involved. I owe the meltdown in the whole existence
to You, and it will not happen without I, of course. "The original word pair of I-You
can only be possible to mention only with the whole being because of my
relationship with You, I will be I. I say You to be I.” Though being in a relationship
with humans, I can’t experience You. Experience takes you away from me. Even if
You don't hear it in this self-experience, You are more in the relationship with it.

52 Buber, Martin, I and Thou, Charles Scribner’s Sons, New York, 1958, p. 3-13.
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This is the cradle of real life, where the trick can't penetrate. This is where the
creative power of man emerges, shapes the thing, gives meaning. “I can neither
experience nor explain the form I face, but I can make it existential. But in the
glittering glory of witnessing, I see more clearly than the clarity of the world of
experience. I see neither an object among objects, nor the crop of my fantasies as a
dream; only as one that exists. I relate to it in the sanctity of the original word.
There is no You in experience.” There is nothing experienced as an object in You if
it is not You but It in experience. “So, what is experienced in You? —Nothing
because we can't experience it. - Then what do we know about You? —Completely
everything because we don’t know anything about it other than everything.”% The
meaning given to the other depends on what reality it builds itself on.% Self-
identification brings about the interpretation of the Other in the same direction.
Relationships established by adhering to what is revealed in the reality of creation
can construct meaning in the reality of existence for the object and others, while
defining oneself from body, consciousness and interpersonal relationships shapes
the position of the other in line with this definition.%”

The relationship between I and You is reciprocal, and in Buber, You affect I
the way I affect it. Love is blind unless it sees the whole being. The person who
sees the whole being and is forced to reject it is not dominated by hatred. The
authority to say You belongs to the person. Every You can become an object, or It.
Buber acknowledges that the objectivity of the “Other” is a construction of the self
that takes place in the loss of the reality of existence: "The possibility that every
You in our world is one It is the supreme melancholy of our destiny.” So maybe
every landlord may be a refugee one day. Or that those who host today were once
refugees. Even though you are not an object and are not made up of objects, when
mediators interfere with your relationship with I, it becomes an object among
objects, losing its true qualities. I can make the object You just like it can make You
an object.?® Why not the I-It relationship but the I-You relationship? It's due to
morality being a phenomenon that gains meaning with the other and differs in our
perception of the other. Modern thought has designed moral behavior in the form
of I-It, eliminated the dialogic relationship between humans, so to speak,
abstracted the relationship between man and man from its human characteristics.
This approach envisioned an objectivist, domination-based communication that
created absolute distinctions among beings. Buber criticized this approach with the
I-You relationship he conceptualized, and set a new alternative. Gadamer also
found the hermeneutic tradition in accordance with the character of the platonic
dialogues he had taken up in the activities of understanding and interpreting the
relationship of I-You and used it in his own philosophical hermeneutics. Both
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Buber's and Gadamer's philosophical attitudes can provide important moral
implications in approaching the other. These approaches have also transformed
morality beyond poor rules into a conversation based on dialogue with the other.
Perhaps in the human-to-human relationship, which has reached the climax of
alienation in the modern period, such approaches and conceptualizations that
consider morality as a dialogue and sincerity are sorely needed.® The Levinasian
ethic, in which difference and inexhaustibility are highlighted, is fed by a challenge
to the rational conception project, in which the Western philosophical tradition
ignores rebellion (infinity) and reduces it to ontology through the categories of
sameness, wholeness and immanence. Accordingly, for Levinas, 'ethics’ is
positioned as a ‘first philosophy” based on all philosophy itself, while ‘someone
else’, which is unknowable and unconditionally welcomed (accepted), presents
itself as an aporetic possibility of hospitality. “Can the Same host the Other by
questioning itself without turning it into a theme (i.e. being)?” %In this respect, the
transcendence of the ethical relationship with the other in Levinas philosophy is
important in terms of the possibility of hospitality in its unconditionality and
infinity. A relationship with the other is a relationship in which the other remains
absolute despite the relationship and withdraws itself even as it enters the
relationship. In this context, Levinas confronts the violent totality of the Western
philosophical tradition as a philosophy of identity with the idea of eternity and
emphasizes that it is impossible to get rid of the immanence of the Same (the
identity of the host to itself) based on the idea of being. It is possible to get rid of
the totalitarianism of the Same and the closure of the boundaries of home (identity)
to the other in the context of hospitality by recognizing the irreducible originality
(distinction) of the other that we cannot access through reciprocity or symmetry,
that is, in some sense, within the circles of conditionality. This irreducibility refers
to the eternity that appears in the other's face® as the impossibility of escaping
responsibility .52 For this reason, ‘relationship with God’ is only possible in relation
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to the other's face; apart from that, talking about the existence of God is to overlook
the meaning of 'religion's religiosity'. In this sense, it is wrong to think of ‘religion’
as just a relationship between ‘God and me’.% In a more radical sense, the mark of
God is hidden in the other's face. If you want to follow in the footsteps of God,
have the courage to look at the faces of those who are not part of you. If you have
the courage to look them in the eye and speak, then you can be considered in the
footsteps of God. It is not possible to speak of the ethical-moral existence of a man
who is good to only his own citizens and religious people. Morality is exactly the
kind of thing that can be attributed to people who aren't ours, Levinas says.

Derrida's aforementioned idea of unconditional hospitality takes its roots
from Levinas’ idea of hospitality ethics. Therefore, it would be appropriate to
mention here, though briefly, Levinas’ hospitality ethics by comparing him to
Kant's ethics. First of all, although the hospitality law mentioned by Kant is
eventually bound to a moral law in his opinion, the hospitality ethics cannot be
attributed to Kant’s thoughts. What radicalizes Levinas here, anyway, is that he
puts the concept of hospitality at the core of his sense of morality.®* This hospitality
ethic is not, as in Kant, a sense of morality based on reason that remains within the
boundaries of the subject® because an objective basis in a purely rational sense of
ethics does not lead us to the I-You relationship. Levinas’ ethics is first
distinguished from Kant's ethics first in terms of its source. There is no longer a
law and universality that comes from reason. In Levinas, this universality comes
from someone else, not from an abstract principle (Kant's categorical
commandment).®® He thinks morality is encountering the face of someone else.
There is no more submission to an abstract law here. Morality wakes up in
someone else's face. Levinas tells us about the shock of encountering someone
else's face. This shock is the awakening of morality. So, while Kant speaks of a
universal and abstract moral law, Levinas speaks of morality that awakens from
being welcomed, embraced by someone else. It takes this moral principle from an
external source, rather than an internal one.?” So in Levinas, morality is the answer
in encountering this face. Nothing can be moral by will. The subject discovers its
morality not through reason but through someone else. Likewise, while Kant's
subject is autonomous and finite, he does not bow to any outsider, man, or God,
Levinas does not share praise for that subject's autonomy. In other words, instead
of an ethic suggesting Kant's autonomy of the mind, a heteronomous ethic is
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mentioned because the starting point of ethics is now someone else. Ethics and
philosophy also pass through the acceptance of someone else with hospitality.®
This hospitality is based not on the power of the law, but on the other's ethical
reflection.

It is now time for us to return to Derrida after the point Levinas' ethic-
priority philosophy has brought us to. Derrida approaches the problem with basic
postulates: a) “We are not interested in humanity, but in rights”; b) “the right to
world citizenship should be restricted to general hospitality.”® While Derrida
addresses the workings of hospitality on thought, in this way, on the ethical and
political sphere, he first gives an introduction by saying, “We don't know what
hospitality is yet.””? This approach, which can be interpreted as a form of Derrida’s
thinking, is a way of showing the predicaments of the threshold, namely the
limitations (conditions) and the limitlessness (unconditionality) of the threshold by
standing at the threshold.” The philosopher emphasizes the inherent contradiction
in hospitality over many possible meanings of this expression, and the aporetic
structure —perhaps more accurate to say structurelessness- that suggests the
condition of impossibility as the condition of its possibility. This explanation is
made using a vocabulary of ‘invite’, “host’, ‘threshold’, and ‘hosting’ in his own
house while being the ‘master’, which are all in relation to hospitality.”
“Hospitality is, of course, a right, a duty, and an obligation. It is a law and the
perception that sees the other as a friend. However, its condition is that the host, or
Wirt, or the one who accepts or gives the right to refuge remain as the owner of the
house, maintain his authority there, and thus assumes the sojourn law, or
oikonomia, is the law of his lands (house, hotel, hospital, country, family, city,
nation, language), and assume the hospitality as the principle of equivalence that
marks out his space and protects his authority and the authority’s legitimacy upon
it, keeps this space as the area of protection and thus restricts the granted rights,
while accepting this restriction, which is being limited to being yourself in your home,
as the condition for this grant and hospitality”.” Derrida's political recitation of the
Aporia of hospitability/ no hospitality, in which he “tries to create art spaces that
will make room for the other,”7* turns into a follow-up to the question of “how we
treat migrants and refugees.””> According to the study, “we don't even know what
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hospitality is.”76 In Isikl1’s sound conclusion, it is thought that Derrida uttered this
word involuntarily for the modern Western Civilization. The conditions of
hospitality in Eastern societies, which are known for their hospitality, for example
in Turkey, do not seem to be sufficiently focused on how the Aporia of Turkish
hospitality/no hospitality is knotted/resolved. For example, regarding a language
and society, which has been hosting 2 million 800 thousand refugees since 2011, the
situations such as the protection from the extreme ends of both physical and
metaphysical violence and exclusion of refugees, to be granted the necessary rights
during this three-day residency, and the demands to be able to roam inside the
house which should be handled with tolerance have not yet been sufficiently
resolved.” For example, there has always been a question that makes the stranger
on the threshold feel welcoming, perhaps the beginning of an invitation: “Who are
you?” In Turkish, the question for the person outside the door, but demanding to
enter, is “who is it?” The question, “who is it?", addressed to the one outside does
not contain any I-you contradiction; it is addressed to the third person, other than I
and you. An unrelated third-party attempt to contact or communicate with us. He
is not yet friend or foe. “Friends are obvious, enemies are obvious” in Turkish
sayings. The question “who are you?” as asked by Derrida has already positioned
the one on the doorstep as the opposite and the other before absolving the
distinction between in and out, between I and you. The questioner seems to be
asking only for the identity; but when he encounters an unrecognized stranger, he
also reports that he owns “now and here”. The questioner stops “now-here " and
declares that he is the one who has the right to ask questions there. Asked about
the stranger outside the door, the questioner says: “Now-here, beyond the border
where you stand, sovereignty belongs to me.” The questioner has the right to ask:
"Well, who are you?” The possibility of asking the question finds expression in
“well.” Prior to this, the foreigner had already made a request for a permit, in an
attempt to communicate and to initiate the process of identifying himself as a
guest. So, it was possible to start by saying, “well.” Derrida can say, “well, who are
you?”, so that his presence in his home, which is a result of an old opportunity, is
actually engaged in the process of actualization.” These analyses and
determinations of Isikli also provide the opportunity to understand what Derrida's
hospitality/no hospitality idea means in our world. This opportunity also offers
important clues on how to make sense of theological, ethical, and political
approaches to the foreign/other/guest/visitor/asylum seeker/refugee in our own
language and world.
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Ethical and Political Approaches to the Foreign/Other/Guest/Visitor/
Asylum Seeker/Refugee: But Which One of These?

Before us stands another, the other, it/you, who is not of us. We need to
make a decision here. What will be our attitude towards it who is not one of us, to
another, to the other, to you? We must decide at this point. However, let us state
beforehand that deciding what cannot be decided here can only be resolved by
assuming a purely personal state of being the perpetrator at the time of the
incident.” “Should we open the door to refugees or leave them out? In the event of
an incident between the asylum seeker and the host, a mutual decision will be
made; with the only decision we can get rid of this moment of indecision. The free
choice that will collapse the probability amplitude here applies to someone stuck
between dilemmas and multiple aporia. This perpetrator is the choice of someone
who can make a choice in a situation where, as we say in our language, the
boundaries are not clear. The power of appeal in the eloquent mind is not enough
to overcome the dilemma caused by the absolute distinction between “I and the
other” written in Derrida's words; but if it is found in the indiscriminate space
between right and wrong, the indecision breaks in a snap; the amplitude of
probability collapses into the singular state. According to Derrida, no matter how
this negotiation is concluded, the whole rules cannot be drawn from an individual
negotiation. However, as in psychoanalytic treatment, the cultural codes that drive
the negotiation are resolved by themselves as soon as they are realized: this is
achieved by a preference in favor of hospitality or inhospitableness from the aporia
of the hospitality/no hospitality. In addition, locality relates to this solution in any
case.”® That is, the differences and specificity of our historical subjectivity... In this
self-righteousness, we stand on the brink of steep hill at a point between opening
our door to the refugee or not. "Accepting a refugee as a foreigner or not creates a
state of antinomy and tension between two equally bossy laws: A tension that does
not contain any contradiction. The tension carries hospitality at one pole and
inhospitableness at the other pole. As Naas states, “The only guest worthy of being
a guest is the uninvited guest”.8! So unpredictable, unplanned, unable to be turned
into an object of political calculations. "Refugees arise from the system of thought
between hospitality and hosting in a non-antagonistic manner, even though it is
about the intruder that stirs the tension. On the one hand there is an actual event
such as war or exile and a real request for asylum, on the other hand there are
cultural codes and political regulations of the conditions of hospitality and asylum.
For Derrida, "hospitality is the basis of culture.”s? If the cultural way of thinking
did not contain a conditional conditionality in itself, there would be no question of
being in favor of refugees or not. The origin of the idiosyncrasies in this phrase,
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containing both love and dislike, is available to transfer into the context of
conditions, definitions and decisions, as well as fields of ethics, politics, and
philosophy. For example, as it is said in Turkish, the guest is in command of the
host, and he eats what he finds, not what he expects.”#> However, this does not
mean that the guest is a passive object, but it should be understood as an indication
of his own unique difference. "The guest, who is accepted without being asked for
identification, in other words, the one who acquires identity with his answering
the question “who are you?” with “guest” or “guest of God”, is a person who turns
into something that he has never been before. He is the passenger and the one who
is treated as a pilgrim in his journey. He's the one who is away from home. The fact
that distance is as close as two adjacent points of infinite proximity is meaningless
here. Refugees are those who cross their own borders and knock on another. And
boundaries also mean that living conditions inside them are different. The refugee
who crosses the border with the identity of “guest of God” would also accept the
divinity of the entire order inside. The guest of God is the guest of the host. When
the refugee says, “guest of God” in response to the question, “who Is it?”, he is
aware of the divinity and holiness of the host: In this case, the host is the master.
And we face with a very critical situation: We are talking about a guest, a slave,
who comes into possession. We are talking about a property that is securities or
real estate, a possession on a property. When we combine the relationship between
the property and the possession with our cultural codes of thought, the
meaninglessness and the critical situation of the refugee become a little clearer:
They are what we have possession on; they are properties that we own. And this
possession is for a temporary period, but for the owner, it is the essential condition
for to continue his earthly existence. After all, properties are the chip of life.
Reciprocal conditions, when we say with the terminology of logic, are “reciprocity
condition” i.e. “all and only”. It is possible to be a host all and only by accepting
guests. If he wants to experience possession and taste sire, he must accept the guest
and offer him what he eats and drinks. If the slave of the mean master dies of
starvation, who else will call him master! This is how the ethical status of guest
rooms in our houses becomes apparent. Thanks to guest rooms, the person who
exists even when he is not yet in the house is called a guest. Guest rooms are
spaces occupied by someone who is always likely to, but has not yet come. The
rarest corner or compartment of our houses, the rooms of strangers’
accommodation built in this private space, is a sign of the need and expectation
that we feel for a stranger within us. That's why the guest is divine. It makes you
always feel its existence at home. It is the one that may come at any moment, more
than just a possibility. This kind of positioning against coming at any moment
corresponds to Derrida's definition, “readiness to tolerate the unexpected.”$ If
hospitality is based on the exposure of the event, an unconditional opening to the
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other before receival of any information or acquaintance, we can never know - or
we should even not know-whether the person we welcome to our home or country
is a friend or an enemy, will benefit or harm us, will bring help or destruction.
Hospitality, as Derrida suggests, can only be extended to the price of that risk — a
risk that heads towards us, our families, our countries, even the principle of
identity that allows us to define them.’> On the other hand, the condition of
hospitality is to undertake the obligation to be able to have the courage to accept
someone, whoever it is, to home, and to allow the guest to pass the boundaries of
the private zone even without asking its identity: A famous saying in our language
begins with “Come, come, whoever you are, wanderer, worshiper, lover of leaving,
it doesn't matter” but adds the condition, “Appear as you are. Be as you appear”:
This is the condition of being eligible to be invited. Here, just as the beginning of
hospitality is not rational, its process is impractical.”% “Come, come, whoever you
are!” and “Appear as you are. Be as you appear!” conditions do not reveal traces of
bossy statements from the host to the guest, but of the ethical codes of cohabitation.
Moving from the pre-acceptance that citizenship and hospitality (foreign-refugee)
understanding in Turkey is carried out in the practice of duty/obligation, focusing
on citizen-guest facts is an important point in making sense of the positions of
subalterns-refugees.?” In the sense of duty-based hospitality and citizenship, those
who are included in both groups are expected to exhibit certain behaviors. The
guest is the temporary one from the outside, whereas the citizen is the host with
the national affiliation. The common denominator between the host and the guest
is that they both have duties. In both cases, there are expectations and
responsibilities: Not to behave more comfortably than required, not to extend the
visit more than necessary, not to make unnecessary comments about the host, to
settle with what is given (in a sense “the guest eats what he finds, not what he
hopes”), and not to disrupt the established order, while what is expected of the
citizen is to pay taxes, abide by the law, not to disrupt the public order, and fulfill
military responsibilities. In Turkey, “hospitality” is among the popular images of
social value with historical background. It is felt in various ways, both on legal
grounds and in everyday life, that they are temporary to those who arrive, in
proportion to the long stay of the arriving stranger.88 However, it is time to re-
discuss the discourse of hospitality according to new situations.

The new practices of non-governmental organizations against the new
situation also show what the new discussions will be on. Questioning the existing
citizenship rights in the face of subalterns-refugees and their being seen as ‘a social
burden and consumers’ as an expression of the deranged aspects of the country's
social state mechanisms further expand the form of questioning relationship with
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the sovereign. Refugees, who are regarded as a social burden in long-term
hospitality in this form of relationship, are supported by non-governmental
organizations with a universal and diverse ideological base, apart from the legal
obligations of nation-states. With these aids, which are realized at different levels
through humanitarian NGOs, the ‘foreignness of the guests in need of help’ is
exposed. Human life is perceived as sacred —that is, life that can be killed but
cannot be sacrificed - in the work of humanitarian organizations (human aid
activities/campaigns) and is seen as an object of help and protection in this capacity
alone.® The lack of measures to address health, housing, employment, education,
and other fundamental needs of the subalterns-refugees or attempts to address
them through short-term, temporary solutions will eternalize their deprivation and
being ignored as “people in need of help in all aspects and isolated from the rest of
the society”?. In addition, social responsibilities and integration process for
subalterns-refugees are transferred to local governments, NGOs and the state-free
society through the “friend families program”, thus becoming the state’s
supervisor.”! The transfer of the rights and responsibilities of subalterns-refugees to
the mechanisms of social sensitivity allows another step to be taken in making the
“neediness” permanent through the state channel. Their dependence on charities
and NGOs leads to the exclusion of subalterns-refugees from other segments of
society, or steps taken towards a “marginalization” in the sense of “pity” in the
existing social structure.”?> They “are considered at a similar level with the local
poor and receive food and clothing aids.”* Subalterns-refugees are initially seen by
other people and authorities as oppressed, victimized, needy, worthy of help and
“stateless” people. However, the length of their stay in Turkey, which is a country
considered as a transit point to a large extent, employment of subalterns-refugees
in certain professions as tea boilers, interpreters for police forces, porters, and
English teachers®, indicates the existence of “the constituent outsider and threshold
which has proven that it is possible to abide by the capital while breaking its rules but
keeping on existing in this foreign world.”**¢ This means that aid to refugees does not

8 Agamben, Giorgio, Kutsal Insan, Transl. ismail Tiirkmen, Ayrint1 Yay. Istanbul 2013.

% Hazan. C. Jacob. “Gegmisten Gelecege Zorunlu Gog: Miilteciler ve Ulke icinde Yerinden Edilmis
Kisiler”, S. Giilfer Thlamur-Oner, N. Ash Sirin Oner (Compl.), Kiiresellesme Caginda Gog, Kavramlar
Tartismalar iginde Iletisim Yay, Istanbul 2012, p. 183-197.

91 Baklavacioglu, O. Nurcan, lltica Alamnda Dolayl Simirdigi Pratigi Olarak Entegrasyon, Gelebi, Ozlem,
Ozciiriimez, Saime, Tiirkay, Sirin (Ed.). iltica, Uluslararast Go¢ ve Vatansizlik: Kuram, Gozlem ve
Politika -Yayimlanmis seminer bildirileri-, UNHCR (Birlesmis Milletler Miilteci Orgﬁtﬁ), Ankara 2011,
p- 357-373.

92 See: Ayten, Ali, Empati ve Din: Tiirkiye'de Yardimlagma ve Dindarlik Uzerine Psiko-sosyolojik Bir Aragtirma,
Iz Yay. Istanbul 2013, p. 67-71.

9 Baklavacioglu, ltica Alaninda Dolayli Sinirdis: Pratigi Olarak Entegrasyon, p. 357-373.

% TBMM Insan Haklar1 Inceleme Komisyonu, Tiirkiye'de Bulunan Miilteciler, Stginmacilar ve Yasa Disi
Gogmenlerin Sorunlarini Inceleme Raporu, Ankara 2010.

% Erdogan, Necmi, “Devleti 'fdare Etmek": Maduniyet ve Diizenbazhik”, Toplum ve Bilim, Say1: 83, 2000,
p. 8-31.
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fall within the scope of an ethical situation in terms of being an “aid” alone. The
constituent - outsider and threshold - relationship between us and the refugee mean the
limit of being ethical or unethical.

Conclusion

Living together or cohabiting despite all differences is thought of as a
political obligation and necessity, and an opportunity for cultural and social
diversification, which bears economic benefits, for modern people who live
cosmopolitan lives under the hegemony of a globalized world order. While the
biological existence of physical intimacy is called cohabitation, the co-existence of
moral subjects with common concerns of the same world is called “life”. In this
sense, living together refers to the ideal life visions of those with moral concerns.
Living together means that the abstract and intellectual worldview is manifested
and embodies in life against those who are not themselves. It means having a
degree, a stance and a claim. Because the more sound your existential and moral
arbitration about your own worldview are, the more confident you are against the
worldview of those who are not yours. If you have dilemmas and contradictions
about yourself, you will not only be suspicious and distrustful of those who are not
of you, you will even look at those who are within you as a risk or even a threat.
For this reason, having a vision of living together is a matter of degree and stance.

In today's world, the maps drawn at the table, the struggles of international
political interests cause people to migrate from their homeland to other lands on a
large scale. Paradoxically, the modern world has created refugee/prisoner people
who must migrate to other lands despite the free people of the Middle Ages who
have travelled to other lands. On a global scale, there is a considerable number of
vagrant people who have been forced to leave the places where they were born
and grew up. The lives of these people are too important and vital to fit into the
issues of demographic imbalance, economic burden, and democratic rights. The
issue of living together is discussed today as living together with people who have
been forced to emigrate from their homeland. But in these debates, among
numerical data, technical explanations, political balances, and these people's own
inner worlds are overlooked. To have a life together is not to confine people who
have been forced to emigrate to your homeland in camps and to ghettoize them in
the city's existence. Accordingly, Isikli states that “when Turkey accepts refugees, it
prepares a refuge for them, which provides them with their necessary needs and
protects them from the rustiness and discontent of the host and from the dark
danger of the past experiences of the outside: Camps. The administration and
management of the refugee in the camp is stunned by the oppression of hospitality
by incited hatred and caution. The refugee is not welcome unless he walks freely
inside the house entered by leaving the camp. The refugee camp is like a guest
room. No space outside camp means no hospitality. The meaning of refuge is built
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at home inside. As long as the refugee stays in the camp, he can experience neither
the hospitality nor the hosting behavior of the local community. The land of camps
for refugees is the whole homeland. A refugee cannot be a refugee as long as he
stays in the camp because a refugee is a person whose asylum request has been
accepted with hospitality. Hospitality also includes being tolerated inside the
house.”?” It is sharing what you eat, what you wear, and feeling the same grief.
Political and legal balances may confine their lives to laws, their bodies to certain
places, but the fact that the people of that country have such attitudes exposes the
moral levels of that country.

The issue of cohabitation is discussed in today's world over East and West
because the people of the East are forced to migrate from their homelands, which
have been turned into hell, to the West, where they are not comfortable. In the eyes
of the West, however, migrants are seen today as a demographic imbalance and
economic burden, as they were yesterday. Although in their theories living with
the “other” is expressed as a political obligation and necessity, and an opportunity
to ensure cultural and social diversification that bears economic benefits, in
practice there is no way for immigrants who do not have “sufficient economic
benefits” to live in their own lands because when it comes to immigrants, what
people talk about to their rulers is numbers and money, not people and life.
However, having a life with people who have had to migrate from their homeland
is neither a matter of economic opportunity nor a question of political balance. It is
a matter of human and moral degree and stance.

Herein, I would like to finish the study with an offer. Despite the
refugee/asylum seeker/migrant crisis we experience in humanitarian terms, we
have evaluated three approaches centered on hospitality, philanthropy and
fairness. We have discussed suggestions and analyses on which is the moral and
the human. Although we expressed our intellectual position in parts and partially
with brush strokes in between the lines, we could not put forward a
comprehensive and relatively clear perspective. However, after such analysis and
evaluations, we need to put forward a thesis/claim. In my opinion, hospitality,
philanthropy and fairness are not, in fact, anti-thesis approaches and attitudes of
each other. All three consist of different possibilities for moral and human stance to
come to life in practice. What is in question here is not which one to adopt. It's who
is going to undertake what approach. As far as I can see, there are three
representatives who can do something in practice for refugees/migrants: Non-
governmental organizations, the people and the state. My suggestion is that civil
society adopt a welcoming approach as a requirement of universal
cosmopolitanism and civic spirit, the people adopt a benevolent approach as a
reflection of ethical autonomy and authenticity as a true subject, and the state
adopt a righteous approach within objective legal norms. Such an approach

7 Isikly, ibid. p. 72.
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strategy will enable the expansion of hospitality, the sustainability of philanthropy
and will help fairness reach to an optimum sanction power. Otherwise, the state
will be in danger of role confusion in philanthropy, the civil society will lose its
civic spirit in justice, and the people will lose their strength and motivation in
hospitality.
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Goc¢iin Oznelerinin Anlatim1 Problemi:
Konukseverlik, Hayirseverlik ve Hakseverlik

Baglaminda Felsefi Sorusturmalar

Ozet

Diinya tarihinde o6teden beri siklikla goriilen go¢ olgusunu tek bir nedenle
aciklamak miimkiin goriinmemektedir. Cografi, kiiltiirel, siyasal ve ekonomik
nedenlerle gerceklesen go¢ olgusunun Ozneleri olan go¢menlere bakis da
degismektedir. Bu ¢alismada go¢ ve bir bakima 6znesi bir bakima ise nesnesi olarak
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goriilen go¢menlerin anlatiminda karsilagilan problemler ortaya konulmustur. Bu
baglamda nesnel gercekligin 6znel dilde birbirinden farkli kurgulams bigimleri
gozler oniine serilmistir. Go¢gmenler s6z konusu oldugunda ortaya cografi, kiiltiirel,
siyasal ve ekonomik nedenlerin iistlinde ve Otesinde bir durum c¢kmaktadir:
Gog¢menlere karsi etik bir gorevden s6z edilebilir mi? Bu soruyu cevap mahiyetinde
iic temel yaklasim bicimini karsilastirarak ele almayir denedik. Evrensel
kozmopolitanizmin bir geregi olarak konukseverlik diisiincesi ve uygulamalari,
nesnel hukuk merkezli hakseverlik diisiincesi ve dini temellere ve motivasyonlara
dayal1 hayirseverlik diisiincesi. Bu yaklasimlar ¢agdas Kita Avrupas: felsefesinin
“oteki” lizerine diisiiniisleri etrafinda yaptiklar:1 temellendirmeler baglaminda ele
almacaktir. Konukseverligin, hayirseverligin ve hakseverligin anlami, sinurlar:
celiskileri {izerine ¢ok yonlii bir tartisma zeminin imkan1 aranacaktir. 56z konusu
kavramlarin felsefi igerimleri ve tarihsel pratikteki karsiliklari tizerine yapilacak
derinlikli tartismalar gerek miilteci, gerekse de miilteci {izerinden kurgulanan
“oteki” meselesinin daha sahih ve belki de daha insani zeminlerde anlagilmasina ve
yorumlanmasina katki yapacagini timit ediyoruz.

Anahtar Kelimeler: Go¢, Go¢gmenler, Konukseverlik, Hayirseverlik, Hakseverlik,
Oteki

Explanation of Problems of Immigration the Subject:
Philosophical Investigations in the Context of Hospitality,
Philanthropy and Righteousness

Abstract

It is not possible to explain the phenomenon of immigration, which has been seen
in the world history since long, for a single reason. The view of immigrants, who are
the subjects of the migration phenomenon carried out for geographical, cultural,
political and economic reasons, also changes. In this study, immigration is dealt with
as a relational subject, and a reference is the problem of immigrants who are regarded
as object. In this context, the forms of objective reality are different from each other
in the subjective world. When it comes to immigrants, there is a situation above and
beyond geographical, cultural, political and economic reasons: can an ethical duty be
addressed to immigrants? We have tried to consider this question by comparing
three basic approaches in the nature of the answer. As a necessity of universal
cosmopolitanism, hospitality and philosophy based on humanitarian thoughts and
practices, objective law-based philosophy of thought and religious bases and myths.
These approaches will be dealt with in the context of the assumption that the
philosophy of the Continental Continent is around the “other” thoughts. You will
have the opportunity to have a multi-faceted debate on the meanings of your
hospitality, philanthropy and philanthropy, its contradictions. We hope that the in-
depth discussions on the philosophical implications of these concepts and their
historical interpretations will contribute to the understanding and interpretation of
the "other" issue, which is based on refugees and refugees, on a more authentic and
perhaps more human basis.

Keywords: Immigration, Immigrants, Hospitality, Philanthropy, Hospitality,
Other
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many aspects such as human, social, economic, political, judicial, etc. First of all, solutions of
the immigration depend on a crisis management that should be conducted effectively. As can
be seen in the period of the prophet Mohammad, he and his companions had similar
migratory problems. As an immigrant by himself, the Prophet Mchammad's approaches and
implications regarding migration and migration-based problems have a considerable
importance which could make contributions to the current similar problems. In this paper,
first, the meaning of crisis and crisis management are discussed, and then the immigration
movements of the prophet Mohammad and first Islam society are addressed. Meanwhile,
emphasizing on the prophet Mochammad’s fundamental principles in crisis management, this
paper examines his perspective on migration issue and migration-based crises, his solution
implications, and how he figures the problems out and makes them opportunities by
showing a positive approach. Also, this paper also assesses the Prophet Mohammad’s
principles and practices related to migration issue in terms of their contributions to the
solution current migratory problems, and thereby it makes some determinations and
suggestions.

Key Words: The Prophet Mohammed, Hadith/Sunnah, Immigration, Crisis, Cricis
Management

Giris

Insanlik tarihinde krizlerin baglangicini ilk insana kadar gotiirmek
miimkiindiir. Insanlar her dénemde bireysel, ailevi ve toplumsal hayatlarinda
muhtelif buhranlarla ve krizlerle karsi karsiya kalmustir. Bu bakimdan kriz ve
sorunlarla karsilasmaksizin hayatinu stirdiiren bir birey ve toplumdan bahsetmek
gligtiir. Krizler hayatin bir pargasidir. Yasadigimiz diinyada suan oldugu gibi
gelecekte de muhtelif krizler sbzkonusu olabilecektir. Zira insan ve toplumlarin var
oldugu bir diinyada, farkli sebeplerden kaynaklanan kaos ve krizlerin olmasi
kagimilmazdir. Yasadigimiz diinyada buglin insan ve toplumlar siyasi, ekonomik,
sosyal, hukuki, askeri, insani, manevi vs. alanlarda ulusal ve wulaslararasi
diizeylerde bir ¢ok kriz ve buhranla kars1 karsiya bulunmaktadir. Zira bazen iki
insan arasinda, bazen insanlar arasinda, bazen insanla toplum arasinda, bazen
toplumlar ve devletler arasinda kriz yasanabilmektedir. Bazen bizzat kurum ve
kuruluslarin, sirketlerin ve devletlerin bizatihi kendileri krize diisebilmektedir.

Yine dngoriilebilen krizler olabildigi gibi, hi¢ ongoriilmeyen ve beklenmedik
anda ortaya ¢ikan kriz ve sorunlar da olabilmektedir. Su halde krizlerin patlak
vermesine tamamen mani olmak ve krizsiz bir diinyada yasamak miimkiin
goriinmedigine gore, bu durumda yapilmasi gereken, sorun ve krizlerin ¢fziimiine
odaklanmak, en az hasarla krizleri asmanin garelerini aragtirmaktir.

Insanlik tarihinde farkli mekan ve zamanlarda birbirine benzer kriz ve
sorunlarin yasandigr da bir gergektir. Dolayisiyla farkl toplumlarin, karsilastiklar
benzer sorunlarn asma konusunda ortaya koyduklar ¢éziimlerden ve yasadiklari
tecriibelerden istifade etmek, mevcut benzer sorunlarin ¢Oziimiine katki
sunabilecegini sdylemek miimkiindiir.
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Giintimiizde {ilkemizi, bolgemizi hatta tiim diinyay1 yakindan ilgilendiren
sorun ve krizlerden biri de, Ortadogu’daki i¢ ¢atismalarin dogal bir sonucu olarak
ortaya gikan ve yasanan go¢ sorunudur. Soz konusu g¢atismalarin dogurdugu
glivensiz ortam, bdlgede yasayan milyonlarca niifusun daha giivenli {ilkelere ve
bolgelere go¢ etmelerine neden olmus; neticede ciddi bir go¢ dalgas:
basgdstermistir. Insanlar gdgmen ve miilteci statiisiinde yakin ve uzak diger
tilkelerde hayata tutunmaya galismaktadir. Bu arada binlerce gd¢menin de gog
yollarinda ve deniz sularinda hayatlarimi yitirdikleri ve telef olduklar
bilinmektedir. Bu bakimdan yasanan gog sorunu ve krizi, ¢dziilmesi gereken en
giincel ve en miihim meselelerden birini tegkil etmektedir.

Islam Peygamberi Hz. Muhammed ve ilk miisliimanlar da tarihte gige
maruz kalmis, farkli {ilke ve sehirlere hicret etmek zorunda kalmistir. Su halde
muhécir bir peygamber olmasimin yamsira, kendisine tabi olan ilk miisliiman
toplumun bir onderi ve lideri olarak, Hz. Peygamber’in ve ilk miisliiman toplumun
maruz kaldigr gd¢ sorununa ve krizine yonelik sergiledigi yaklagimlar ve careler,
giliniimiizde yasanan benzer sorunlarin da ¢oziimiine katki saglayabilecek bir
Oneme ve degere sahiptir. Dolayisiyla bu ¢alismada, anahatlariyla Hz.
Peygamber’in tarihte hicret olarak bilinen go¢ olayimndan kaynaklanan sorunlara
getirdigi coziimler incelenecek ve glintimiiz gbg¢ sorunlarina sunabilecegi katkilara
deginilecektir. Bu arada nihayetinde bir sorun ve krizden ibéret olan go¢ sorununa
yaklagimindan &nce, genel olarak Hz. Peygamber’in kriz yonetim anlayisina ve
izledigi yontemlere yer verilecektir.

I. Genel Olarak Kriz Yonetimi ve Mahiyeti

Kriz kelimesi sozliikte “bir toplumun, bir kurulusun veya kimsenin
yasaminda goriilen gii¢ donem, bunalim, buhran”olarak tanimlanmaktadir.! Ayrica
“kriz sdzcligli, “olagandist ve olumsuz gelisme”, “arzu edilmeyen ve iginden
¢tkilmast zor durum”, “bir isin, bir olaymn gectigi karisik asama”, “birdenbire ortaya
gtkan kotliye gidis ve tehlikeli an” gibi anlamlara gelmektedir.”? Yine kriz
kelimesinin “bir¢ok insami etkileyen, sikintiya, gligliie ve Oliime neden olabilen
ciddi ve tehlikeli durumu ifade ettigine dikkat cekilerek, kriz kavrami su sekilde de
tammlanmustir: “Kriz, bir {tilkenin her tiirlii hedef ve menfaatlerini, siyasi,
ekonomik, sosyo-kiiltiirel hayatimi olumsuz yonde etkileyen; aniden ve
beklenmedik bir sekilde ortaya ¢ikan; karar vermek i¢in zaman baskisinin oldugu;
yliksek oranda stres olusturan; dnceden Onlem alinabilmekle birlikte tiimiiyle
engellemenin ¢ok zor oldugu; iyi yonetildiginde firsatlara doniistiiriilebilecek;

YTDK, Tiirge Sozliik, Ankara 1988, 11, 919.
2 Tutar, Hasan, Kriz ve Stres Yonetimi, Segkin Yay., Ankara 2011, s. 4.
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bozulan olagan durumu tekrar eski durumuna getirmeye yonelik; bir karmasa ve

gligliikler siirecidir.”?

Bu arada kriz kelimesi, olumsuz anlammmn yanisira, olumlu bir mana da
ifade etmektedir. Cin alfabesinde kriz, iki sembolle ifade edilmekte olup, okunus
sekline gore tehlike ve firsat anlamlarini ihtiva etmektedir.* Dolayisiyla hem tehlike
hem de firsat anlamini birlikte ifade etmektedir. “Tehlike” ile krizin beraberinde
getirdigi kayiplar, “firsat” ile de ortada karmasik ve i¢inden ¢ikilmaz bir problemin
s0z konusu oldugu, yine de her haliikarda problemin muhtemel bir ¢dziimiiniin
bulundugu kastedilmektedir.® Diger bir deyisle Cinlilerin asirlardan beri kriz
kelimesini ifade etmek {izere kullandiklar1 “weiji” kelimesi, hangi kriz tehlike
iceriyorsa ondan kagmma, hangisi firsat igeriyorsa ondan yararlanma anlamini
ifade etmektedir.® Nitekim son donemlerde krizleri birer tehdit olarak algilayan
yaklasimlarin tersine, krizlerin Onemli firsatlar barindirabilecegini One siiren
yaklasim daha 6nem kazanmaktadir.”

Krizlerin asilmasi ve sorunlarin ¢dziimii ise her seyden once etkili ve basarili
bir kriz yonetimine baghdir. Kriz ydnetiminin kendine 6zgi ilke ve Ozellikleri
bulunmaktadir. Bunlann g6z Oniinde bulunduran bir kriz yonetimi, krizlerin
etkilerini azaltabilecegi gibi, krizlerin firsata gevrilmesinde de Onemli bir rol
oynamaktadir. Bu bakimdan krizler gelmeden 6nce, krizlere kars1 onlem almak kriz
yonetiminde oldukg¢a 6nem arzetmektedir. Zira “Krizin olustugu esnada krize
Onlem almak kadar kriz olusmadan da o©nlem almak Onemlidir. Krizlerin
olusmasin1 Onceden tahmin etmek, krizin muhtemel sonuglarimi hafifletmek
agisindan dnem arzetmektedir. Tyi bir kriz yonetimi muhtemel krize hazirlanmays,
kriz esnasinda krizin sonuglarimi hafifletecek kararlar vermeyi ve kriz sonrasinda
ise toplumu en az zararla kriz dncesi duruma dondiindiirmeyi igermektedir.”®
Degisimler aynmi zamanda topluma ve kurumlara gesitli tehlike ve firsatlar1 birarada
sunmaktadir. Burada basari, biiyiik oranda s6z konusu tehlike ve firsatlara yonelik
gosterilecek olan duyarlihiga baglidir. Bu durumda ve siiregte, tehlike ve firsatlarin
Ongoril ve gesitli tedbirlerle yonetilmesi 6nem arzetmektedir.’

3 Filiz, Erding, Tiirk Kamu Yénetiminde Kriz Yonetimi, Alfa Aktiiel Yay., Istanbul 2007, s. 4-7.

4 Filiz, Kriz Yonetimi, s. 4; Demirci, Ahmet FEmre, ”érgﬁtsel Krizlere 1li§kin Algssal Farkliliklar”, (Stimer,
Haluk & Pernsteiner, Helmut Kriz Yonetimi, Istanbul Bilgi Universitesi Yay., Istanbul 2009 i¢inde), s. 96.
® Celikhan, Osman, “Uluslararast Kriz Yonetimi”, Krizler ve Kriz Yénetimi, Bans kitap, Ankara 2012, s. 5.
6 Keylani, Abdullah ibrahim, idaretu’l-ezme, mukérabetu’t-turds ve’l-dhar, Kitdbw'l-Umme, sayt: 131, yil: 29,
Katar 2010, s. 37.

7 Demirci, ”érgﬁtsel Krizlere 1]i§kin Algssal Farkliliklar”, s. 96.

8 Celikhan, “Uluslararast Kriz Yonetimi”, s. 6.

9 Tutar, Kriz ve Stres Yonetimi, s. 13.
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II. Hz. Peygamber ve Kriz Yonetimi

Biitiin peygamberler gibi, son peygamber Hz. Muhammed de temelde
insanlarin maruz kaldiklar1 ve karsilastiklart her tiirlii dini ve diinyevi sorunlarin
¢oziimiinde yol gostermek, onlara Onderlik ve rehberlik etmek {izere
gonderilmigtir. Nitekim ilahi dinlerin gonderilis amaci da insanlarin her iki dlemde
de mutluluga ulasmalarini temin etmektir. Insanlar ancak temel ihtiyaglari
karsilandiginda, kendilerini mutsuzluga iten sorun ve krizlerin ¢dziilmesi halinde,
kendilerini huzurlu ve mutlu hissederler.

Hz. Peygamber’in alemlere rahmet olarak gonderilmesi, onun biitiin
insanhigm kurtulusu ve mutlulugu igin gonderildiginin en 6nemli delilidir. Bu
sebeple, Hz. Peygamberin risalet donemine bir biitiin olarak bakildiginda, yogun
bir hayat yasadig1l ve hayatinin her safhasimi, karsilastifi ve yasadigi sorunlari,
krizleri ¢bzmekle gecirdigi goriilmektedir. O basta davet ve tebligle ilgili krizlerin
yanisira, sosyal, ekonomik, askeri, hukiiki vb. alanlarda ¢ok sayida krizle
karsilasmus ve bunlarin ¢dziimii igin miicddele etmis, sOzkonusu sorunlarin
¢oziimiinde kendine 6zgli yontemler kullanmustir.’® Nitekim Hz. Peygamber’in
Mekke ve Medine donemlerinde muhtelif krizler meydana gelmistir. Hz.
Peygamber kriz yonetimiyle ve uyguladig: stratejiler ile, kendisi ve ashabi en az
hasarla kargilagtiklar: krizlerin {istesinden gelmeye muvaffak olmuslardir. Hz.
Peygamber krizlerin asilmasi ve sorunlarin ¢oziimii icin plan ve stratejiler
gelistirmis, muhtemel krizlere kars: onlem almis, kriz ekipleri olusturmus, onlan
egitmis ve yonlendirmistir. Bunun 6rneklerini Habesistan’a ve Medine’ye hicrette,
kardeslik anlasmasinda ve savaslarda gormek miimkiindiir." Hz. Peygamber’in
hayat1 davet ve tebliginin maruz kaldig1 krizleri basariyla idare etmesinin ve
¢0zmesinin ornekleri ile doludur.”” Bu bakimdan kriz yonetimi, her ne kadar
cagdas yonetim kavramlarindan biri olsa da bunun ilke ve prensipleri Islam
kiiltiiriinde de mevcuttur. Ormegin Hz. Peygamber’in siinnetini yakindan inceleyen
kimse, konuyla ilgili ok sayida yontem ve ilke ortaya gikarir.”

Hz. Peygamber ortaya ¢ikan sorun ve krizlerden daima miisliimanlari
korumaya g¢alismustir. Kezé krizlerin ortaya ¢itkmast durumunda, krizlerin olumsuz
etkilerini gidermeye ve durumu iyilestirmeye ¢alisirken, diger taraftan da krizlerin
tekrar etmemesi i¢in koruyucu dnlemler almigtir. Hz. Peygamber, krizlere daima
¢Ozme amagh pozitif bir yaklasim sergilemis, krizlerden yeni krizlerin dogmasina
firsat vermemigtir. Dolayisiyla insanlarin yasadiklari sorunlara ve krizlere onlarla

10 Huseyn Huseyn, [daretu’l-ezmati l-iktisadiyyye (Mevdkif min haydti’r-rasiil (sas), Kiilliyetu't-Ticare,
Camiatu Ezher, tsz., s. 5.

n Seyh, Susan Salim, [daretu ve muglecetu’l-ezmat ﬁ’l—fslﬁm, Daru’n-nesr 1i’l-camiat, Misir 2003, s. 75.
12 Hadari, Mes’al Muhammed, Idaretu’l-ezmat fi ilmi’-idareti’l-mudsir ve inikAsatiha fi’s-siinneti’n-
nebeviyye, Mistr, tsz, s. 2.

B3 Bilél, Yahya, “Nusis kava‘idiyye fi’s-stinnet n-nebeviyye li-idéreti’l-ezmat”, el—fsti;;nif ve’'t-tahtiti’l-
milstakbeli fi’s-siinneti'n-nebeviyye, Dubai 2011, s. 701.
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birlikte muhatap olmus ve krizleri asmada birlikte hareket etmislerdir. Hz.
Peygamber insanlar1 krizlere teslim olmaya ¢agirmamus, kaderde ne varsa o olur
mantifiyla hareket etmemis, aksine krizlerle miicddele etmis ve krizlerin
yasanmamast i¢in onceden Onlemler almis, hazirhikliklar yapmus, ortaya ¢ikmasi
durumunda da en uygun tarzda ¢ozme cihetine gitmis ve ¢dziime kavusturmustur.
Zira Islam’a gore kriz yonetimi, krizlerle miicAdelede Allah’in koydugu yasalari ve
sebepleri diisiinme bilgi ve becerisine sahip olmayr gerektirir. Bu kanun ve
sebeplere dayanarak krizlerle miicidele edilmeli, olagiliniistii durumlarin, mucize
ve kerametlerin meydana gelmesi beklenmemelidir.**

Hz. Peygamber hayatin her alaninda oldugu gibi kriz yonetiminde de en
bliylik drnektir. Hz. Peygamber, insanlik igin her hususta ve alanda oldugu gibi,
krizlerle miicadele ve kriz y&netimi konusunda da bir ormek ve rehberdir. Bu
manada Kur'dn1 Kerim'de Hz. Peygamberin 6rnek almmasim ifade eden
“Andolsun ki, Allah’in Resfiliinde, sizin igin, Allah’1 ve ahiret glinfinii umanlar ve
Allaht cokga ananlar igin, glizel bir drnek (usvetun hasenetun) vardir”*® dyetinin
Hendek savast gibi diigmandan kaynaklanan sikinti ve krizlerin had safhaya
ulastig1 bir ortam ve atmosferin tam ortasinda nazil olmasi, bu noktada oldukga
dikkat cekicidir. Hz. Peygamber, krizlerden etkin olarak faydalanmada, olumsuz
durumlar olumluya gevirmede bizim igin en glizel drnektir. Zira Rastilullah’in kriz
yonetim anlayisinin temelinde inang, azim, Allah’a tevekkiiliin yanisira sosyal
tecriibelerden yararlanma yer almaktadir.'

Hz. Peygamber insanlarin sorun ve krizlerine duyarli bir yaklasim
sergilemistir. O, zorda ve sikinti i¢inde olan kimselere yardim edilmesine tesvik
etmek suretiyle, esasinda soz konusu kimselere krizlerinin ¢dziimiinde yardima
olunmasini ifade etmigtir. Bir hadislerinde “Miisliiman, Miisliimanin (din) kardegidir.
Ona zulmetmez, onu tehlikeye atmaz. Kim din kardesinin bir ihtiyacini karsilarsa, Allah da
onun bir ihtiyacint karsilar. Her kim (bu diinyada) bir Miisliimann bir stkintisini giderirse
bu sebeple Allah da onun kiyamet giiniiniin  stkinhilarindan  birini - giderir..”V
buyurmustur. Ayrica Hz. Peygamber “Sizden biri kendisi igin istedigini, mii’min
kardesi icin de istemedikce gercekten inanmis sayiumaz”"® seklindeki sozleriyle bu tiir
durumlarda ashabina empati yapmalarin: tavsiye etmistir.

Y Keylani, Idaretu’l-ezme, s.29.

15 e]-Ahzab 33/21.

16 Keylani, Idaretu’l-ezme, s.29.

17 Buhari, Ebi Abdullah Muhammed b. Isméil, el-Camiu’s-sahih, thk. M. Ziitheyr b. Néstr en-Nastr, Daru
tavki’n-necat, 2002, Mezélim 3, ikrah 7; Miislim, Ebu’l-Huseyn Miislim b. el-Haccac, Sahihu Miislim, thk.
M. Fuad Abdulbaki, Daru'l-kiitiibi’l-ilmiyye, Beyriit 1991, Birr 58, Zikr 38; Tirmizi, Ebi fsa Muhammed
b. Isa b. Sevra, Siinenu’t-Tirmizi, thk. Bessar Avvad Ma'riif, Daru’l-garbi’l-islami, Beyrut 1998, Hudud 3,
Birr 19; Ebi David, Ebi Daviid Stileyman b. el-Es‘as b. Ishak, Siinenu Ebi Déviid, thk. Suayb el-Arnaviit,
M. Kamil Karabelli, Daru’r-riséleti’l-alemiyye, 2009, Edeb 46; ibn Méce, Ebti Abdullah Muhammed b.
Yezid, Siinenu Ibn Mace, thk. Su‘ayb el-Arnavit vd., Daru’r-risaleti’l-dlemiyye, 2009, Mukaddime 17.

18 Buhari, Imén, 7; Miislim, iméan, 71.
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Hz. Peygamber’in kriz yonetiminde izledigi ve sergiledigi baz1 yaklagimlar
bulunmaktadir. Nitekim bu yaklasimlar, giiniimiiz sorunlarinin ¢oziimiine katki
saglayabilecek Ozellikler tasimasimin yamisira, ayn1 zaman da evrensel bir nitelik
arzetmektedir. 56z konusu yaklasimlardan bir kismmi su sekilde ifade etmek
miimkiindiir.

1- Sebepleri ve Sonuglar1 Dikkate Almak: Hz. Peygamber hicret hadisesi
dahil, her tiirlii sorun ve krizi asarken sebeplere tutunan (esbaba tevessiil) bir
yaklagim sergilemistir. O, biitlin hayati boyunca, gayet itinal ve titiz bir surette,
sebepler ve neticeler iliskisi iginde hareket eden bir tutum izlemistir.”
Hamidullah’in ifadesiyle “Allah kainat1 bir sebepler ve neticeler alemi olarak
yaratmugtir. O istemistir ki, kendi rasulleri dahi herhangi bir kimse gibi emek ve
gayret gostermis olsunlar (sebeblere bagvursunlar). Yine O, istemistir ki insanlar,
bu peygamberlerin emek ve gayretleri sonucu ortaya koyduklart hazir neticelere
gore degil de peygamberlerin belli durumda, belli bir hadise i¢inde basvurduklarn
yapict rol oynayan sebeb, amil, emek ve gayretlere gore muhakeme yiiriitiip hiikme
varsinlar.”? Bu sebeple Hz. Peygamber, sorunlarin ¢dziimiinde Allah’a dua ve
tevekkiiliin yarusira, begeri olarak yapilmasi gerekenleri en giizel sekilde yerine
getirmenin gayreti igerisinde olmus, kriz yonetiminde de beserin tabi oldugu
yasalara bagli olarak hareket etmistir. Zira o, beser/insan bir peygamberdir ve
Ornektir. Allah bdylece, onun drneginde bize hedefleri nasil belirleyecegimizi ve
planlayacagimizi, krizlere nasil 6nlem alacagimizi, nasil kriz ekibi olusturacagimizi,
herkese uzmanligina ve yetenegine gore rolleri nasil dagitacagimizi ve sonugta
belirledigimiz hedef ve gayeye nasil ulasacagimizi 6gretmektedir.”

Hz. Peygamber, kendi doneminde Kkarsilasilan sorunlara vahyin
onciiliigiinde sosyal, siyasi, huk{iki, askeri vs. alanlarda en dogru kararlan alarak
ve en isabetli adimlari atarak krizleri asmis ve problemleri ¢6zmiistiir ve bu
manada miisliiman toplumlara drnek olmustur. Bu arada Hz. Peygamber tiim
miicddelesini daima Allah’in biitiin evren icin koydugu yasalara bagl kalarak
stirdlirmiistiir. Bu da Hz. Peygamber’in yontem ve metodolojisinin neden basaril
oldugunu ortaya koymaktadir. Zira Hz. Peygamber’in yontem ve metodolojisi;
cihad/miicadele, ictihad, diizen, diisiince ve Allah’in evrenle ilgili koydugu doga
yasalarina saygidan ibarettir.*

Hz. Peygamber’in hayatinda bir ¢ok sikinti ve krizi agsmada sebeplere

tutundagma iligkin ¢ok sayida Ornek vardir. Bu hususta sadece hicret olayinda
beseri planda ortaya koydugu cabalar dahi sebeplere tutunmasina en giizel 6rnek

19 Hamidullah, Muhammed, Islim Peygamberi, ¢ev. Salih Tug, irfan Yay., Istanbul 1990, 1, 124.

® Hamidullah, [sidm Peygamberi, 1, 123.

2 Seyh, Idaretu ve mu‘alecetu’l-ezmat fi’l-islam, s. 86-87.

2 Ebt Stileyman, Abdulhamid, Miisliiman Akl Krizi, gev. Yasemin Savur, Mahya Yay., Istanbul 2012, s.
108.
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teskil etmektedir. Hicret edecegini gizli tutmasi ve sadece yakin dostu Hz.
Ebfibekir'le paylagsmasi, onceden binek ve klavuz hazirlamalari, geceleyin evinden
ayrilmasi, yataginda yatmak tizere Hz. Ali'yi birakmasi, magara da ti¢ giin
gizlenmeleri, Medine’ye dogru izlerini kaybettirecek bir rota izleyerek yol almalar
vs. sebeplere tutunmasinin birer tezahiiriidiir. Bu nokta da o sadece, Allah’a dua ile
ve tevekkiille yetinmemistir.

2- Tedbir ve Onlem Almak: Hz. Peygamber’in kriz yonetiminde dikkat ¢eken
bir husus, gelecekte yasanmasi muhtemel krizlere yonelik olarak dnceden tedbirler
almast ve birtakim diizenlemelerde bulunmasidir. O, bir¢ok konuda, muhtelif
zaman ve zeminlerde bu ilkeye gore hareket etmis, yasanmasi muhtemel olan
bir¢ok sosyal, siyasi, iktisadi ve askeri vs. krizlerin 6niine ge¢mis veya krizlerin
etkisini sinirh bir diizeyde tutmayi ve aza indirmeyi bagarmistir.

Krizler {izerinde diisiinmek, onlem almak ve planh hareket etmek krizlerin
¢ozmiinde oldukga onemli bir husustur. Nitekim Hz. Peygamber’e atfedilen “Tedbir
gibi akil yoktur”* ifadesi bu durumu agikca ortaya koymaktadir. Bu ifade, krizlerin
etki ve sonuglarimi diisiinerek, daha meydana gelmeden engel olma ve olasi
zararlarmi ve kayiplarimi aza indirgeme konusunda kriz yonetiminde diigiinme ve
fikir yliretmenin ne kadar énemli bir unsur oldugunu agik¢a ortaya koymaktadir.*
Hz. Peygamber'in “Deveni bagla, sonra Allah’a tevekkiil et!”* sozii de yasanmasi
muhtemel sorun ve krizlere dnceden tedbir almanin 6nemini ortaya koymaktadir.
Bu bakimdan Hz. Peygamber’in tedbir alma siyaset ve stratejisi, drnegin kendisinin
ve arkadaslarinin maruz kaldiklar1 go¢ ve savaslarda oldukg¢a onemli faydalar
saglamis, krizleri daha az zararlarla asabilmelerine imkadn ve zemin hazirlamistir.
Nitekim Hz. Peygamber’in hicret ve savasglarmin daha yakindan incelenmesi
durumunda, O'nun gog¢ ve savaslarda ne tiir dnlemler aldig1 ve hangi stratejileri
izledigi daha net goriilecektir. Dolayisiyla onun siretinde muhtemel hédiselere ve
olumsuz neticelerine karsi 6nceden 6nlem ve tedbir aldigina iliskin ¢ok sayida
ornek bulunmaktadir. Meselé Hz. Peygamber’in daha Medine varir varmaz,
Yahudilerle anlasma yapmasi (Medine vesikasi), ilerde dogabilecek sorun ve
krizlere onceden tedbir almaya yonelik bir adimdan ibarettir. Yine seriyyeler
gondermesi, civardaki kabileler hakkinda istihbari bilgiler toplamasi ve Kureys'in
hareketlerini izlemesi énceden alinmis birer tedbir ve énlemdir.

3- Esnek Hareket Etmek: Yahyé Bilal'in ifade ettigi tizere, kriz yonetiminde
onemli bir ilke de esnek diisiinebilmek ve hareket edebilmektir. Esneklik
(elastikiyet), yOnetme ve kontrol etmenin kendisidir. Bir kimse wusliib ve
yonteminde ne kadar ¢ok esnekse, olaylara ve durumlara hitkmetmesi de o kadar
fazladir. Insamin tepki ve yaklagimlari sakin, dengeli ve yerinde oldukga, hadise ve
durumlara esnek yaklasma giicii de o kadar yiiksek olur. Esneklik ilkesi, kriz

3 jbn Méce, Ziihd 24.
#Bilal, “Nusts kava‘idiyye..”, s. 707.
» Tirmizi, Kiyame 60.
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yonetiminde sorunlarin ¢dziimiine yonelik planlar olustururken oldukg¢a dnem arz
etmektedir. Oncelikle planlayicinin elinde, her bir durum igin ihtimal ve
varsayimlari igeren farkh alternatiflerin bulunmas: gerekir. Aksi halde yaptig1 tek
planin daha baslangicta basarisizlifa ugramast miimkiindiir. Zira ayni halin her
halukérda siirdiiriilmesi her zaman miimkiin degildir. Hz. Peygamber sorunlarin
¢oziimiinde tek bir ¢oziimde 1srar etmemis, bazi durumlarda tavizsiz bir yaklagim
sergilememistir. Zira her problemin farkli ¢oziimleri vardir. Ancak bu ¢dziimlerden
bazilari, uygulamada zorluk arz edebilmekte, bu da yeni sorunlarin ortaya
gitkmasina veya mevcut sorunun dncekinden daha biiyliik bir krize doniigmesine yol
agmaktadir. Su halde kisi diisiincesinde zihinsel esneklikten yararlanirsa, kriz
yonetiminde gesitli ¢dztimler arasinda mukayeseler yapar ve sonugta problem ve
sorunun ¢oziimiinde en kolay/en uygun olaru tercih eder. Hz. Peygamber’in esnek
diisiinme yetisiyle yaptig1 da bundan ibarettir.

Hz. Peygamber’in siretinde bazen kararlarinda esnek davrandigina ve kolay
olan1 tercih ettigine iliskin Ornekler bulunmaktadir. Nitekim “Rasfilullah (sas) -
diinya islerinden- iki sey arasinda muhayyer birakildiginda, giinah olmadig:
miiddet¢e o ikisinden en kolay olani tercih ederdi. Sayet bir giinah olacaksa, o
kolay isten insanlarin en uzak bulunarn olurdu”? seklinde ki hadisi bu duruma bir
ornektir. Hadis, Hz. Peygamber’in diinyevi konularda hak ve miibah dairesinde
kalmak sartiyla, iki seyden kolay olani tercih ettigi ve bu hususta esnek
davrandigini gostermektedir.

Esasen esneklik/elastikiyet, ilkelerden, dini ve ahlaki degerlerden &diin
vermeye sebep dahi olsa, en rahat ve kolay olan ¢6ziimii tercih etmek demek
degildir. Esneklikten maksat, insanin bir konuda anlayisin1 ve yaklagimini sadece
tek bir dogru ile sinirlandirmamasidir. Boylece kisi, hayatin muhtelif durumlarinda
akli yetenegiyle, bazen orta yolu tutan, bazen degisime acik, bazen de en kolay
olan1 benimseyen bir yaklasim sergilemis olur.?? Nitekim bunun Hz. Peygamber’in
hayatinda en iyi teziihiiriinii Hudeybiye anlasmasinda gdrmek miimkiindiir. Hz.
Peygamber anlasma yapilirken, miisriklerin miisliimanlarin aleyhine goriinen
taleplerini oldugu gibi kabul eden bir tutum sergilemistir. Sahabe ise Hz.
Peygamber’in sdz konusu tutumunu ve kararmi kabullenmekte oldukga zorlanmus,
hatta Hz. Omer gibi bazilar1 agik¢a tepki gostermistir. Ancak bu hadisede, Hz.
Peygamber’in esnek bir tutum sergilemesi, ciddi bir stratejidir ve miisliimanlarin
lehine sonuglar verebilecek mahiyyette ileriye yonelik atilmig onemli bir adim ve
karardir. Nitekim kisa zamanda da anlasmanin Islam’in ve miisliimanlarin lehine
sonuglar dogurdugu bizatihi miisahede edilmistir. Dolayisiyla Hz. Peygamber kriz
yoOnetiminde zaman zaman stratejik olarak elastikiyetten de yararlanmistir.

% Bilal, “Nusts kava‘idiyye..”, s. 713.
2 Buhar, Menakib 23; Edeb 80; Miislim, Edeb 20; Ebti Davtid, Edeb 5 .
% Bilal, “Nustis kava'idiyye..”, s. 714 (Ahmedi, el-Murfine, s. 3-4’den naklen).
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4- Olumlu Diisiinmek ve Iyimser Olmak: Hz. Peygamber’in siret ve
stinnetine bakildiginda onun, olumsuz ve istenmeyen durumlarda ve kriz
ortamlarinda daima iyimser/optimist bir tutum sergiledigi, kotiimser ve
karamsar/pesimist bir anlay1s ve yaklasima kapilmadig goriilmektedir.

Hz. Peygamber, kriz anlarinda gelecege yonelik olarak iyimser bir bakig
sergilemistir. Daha dogrusu yasanan krizlerin akibetini diisiinmiis ve krizden
hayirl neticelerin ortaya g¢ikmasi beklentisi iginde olmus ve temenni etmistir..
Bunun bir Omegini Taif'e yaptig1 yolculukta gdérmek miimkiindiir. Mekke’de
karsilastig1 zorluklar neticesinde o, davet igin elverisli alternatif bir mekan arayisma
girmis, bunun igin de Taif'e gitmeye karar vermistir. Ancak Taiflilerin daha sert
tepkileriyle karsilagmus, zor durumda bir baga siginmak zorunda kalarak oradan
ayrilmistir. Allah o esnada daglar melegini ona gondererek eger isterse Mekke'nin
iki dagmu {izerlerine kapayacagim sdylemis, Hz. Peygamber ise “Bilakis! Allah'in
onlarin sulblerinden sirf Allah'a ibadet edecek, ona hig bir seyi ortak kogsmayacak
kimseler gikarmasim dilerim” 2 diye cevap vermistir. Bu ise Hz. Peygamber,
Taiflilerin tavr1 karsisinda kotiimser bir diisiinceye kapilmadigini gostermektedir.
O bu noktada asla {imidini kaybetmemis, karsilastifi sorun ve krizin gelecekte
olumlu gelismelere vesile olacagmna olan inancint muhafaza etmek suretiyle Allah’a
niyazda bulunmustur. Yine Sevr magarasma sigindiklarinda, Hz. Ebti Bekir’in
yakalanacaklari endisesine kapilmast {izerine Hz. Peygamber’in “Uziilme! elbette
Allah bizimledir”® diye dostunu teskin etmesi, o zor anlarda dahi olumsuz bir
duyguya kapilmadigini, iimidini muhafaza ettigini ve miispet bir yaklasim
sergiledigini ortaya koymaktadir.

Olumlu diisiinmenin hayatta basarili olmada etkin bir rolii vardir ve stratejik
diistinmenin bir pargasidir. Dolayisiyla genellikle bekledigimiz ve tahmin ettigimiz
seylerin ¢ogu gergeklesir. Zira bu durum, beklentilerimize yonelmemizde bir sebep
teskil eder. Bu bakimdan bu hususta onem arz eden iyi ve glizel bir beklentiye
yonelmektir.®® Bu arada Kur'an’da, her zorlukla beraber, mutlaka bir kolayligin
bulundugunun ifade edilmesi®, her tiirlii zorluk, kriz ve buhran anlarinda yine de
bir kurtulusun ve ¢ikis kapisinin bulunduguna yonelik biiyiik bir miijdedir. Bu
miijdeden yararlanmanm yolu, en basta olumlu bir bakis ve tavir sergilemeye
baghdir. Zira krizlerin ¢ziimiinde olumsuz ve karamsar bir yaklasim sergilemek,
krizlerin ¢0ziimiine degil, ancak ¢ozlimsiizliigiine neden olur. Ciinkii krizler
biinyelerinde hep zorluk ve sikintiyr degil, kolaylik ve firsatlar1 da barindirir.
Bunlan gorebilmek ise ancak olumlu bir diglince sergilemekle ve hadiselere
iyimser yaklagmakla miimkiindiir. Abdullah b. Mes'id’a nispet edilen su stz de bu
hususa agitkca iseret etmektedir.”Dikkatinizi kitii ve olumsuz geylere yoneltmeyin.

2 Buhari, Bed’u’l-halk 7; Miislim, Cihad 111.
30 ot-Tevbe 9/40.

3 Bilal, “Nusts kava‘idiyye..”, s. 708-710.

2 o]-Ingirah 94/5-6.
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Ciinkii bunlar, bu tiir seyleri diisiinenlere karsi (onlar1 kendine cekmek icin) diiskiin ve
hurshdr.”3

5- Oncelikleri Dikkate Almak: Kriz yonetiminde énceliklerin dikkate alinarak
hareket edilmesi énem arzetmektedir. Hz. Peygamber, Medine’ye hicret edince
birgok sorun ve kriz onu ve Miisliimanlari beklemekteydi. Bu sebeple Hz.
Peygamber, muhtemel kriz ve sorunlarin ortaya ¢itkmasmin hem Oniine gegmek
hem de 6nceden tedbir almak amaciyla, o an itibariyle daha énemli olan ve dncelik
arzeden baglamak suretiyle adimlar atmis ve diizenlemelerde bulunmustur. Bu
gercevede Mescid-i Nebevi'nin insasi, Muhécirler ve Ensar arasinda kardeslik,
vatandashik sdzlesmesi gergevesinde Yahudilerle iligkileri diizene koyma Oncelikle
attigr adimlardir. Akabinde igte de miisriklerin siyasi varliklarmi tasfiye etmeye
yonelmistir. Bunlar1 hayata gegirirken de, oncelikleri dikkate alan bir yaklasimla
hareket etmigtir.*

III. Hz. Peygamber Déneminde Yasanan Gogler

Hz. Peygamber ve ilk Miisliimanlar da hicrete/gt¢e maruz kalmuslar; bunun
sonucunda yasadiklar: sehri terk ederek bagka tilke ve sehirlere hicret etmislerdir.
Aslinda hicret peygamberlerin de ortak kaderidir. Nitekim Kur’an’in ifadesine gore
Nubh, Lut, ibrahim, Suayb ve Musa peygamberler kendisine iman edenlerle birlikte,
kendi memleketlerini terk ederek baska diyarlara gi¢ etmislerdir.*® Dolayisiyla son
peygamber Hz. Muhammed de aym kaderi paylagmus bir elgidir. Hz. Peygamber ve
ilk Miisliimanlarin maruz kaldig: hicret hadisesi, sadece tarihi niteligi haiz bir olay
olmay1p tizerinde diisiiniilmesi, ibret alinmasi1 ve istifade edilmesi gereken bir
hadiseden ibarettir.

Hz. Peygamber’in yasadig1 donemde iki tarihi gog olay1 yasanmustir. Birincisi
Hz. Peygamber’in yonlendirmesiyle ilk miisliimanlardan bazilarmin Habesistan'a
hicret etmesi, ikinci ise Hz. Peygamber de dahil olmak {izere, Miisliimanlarin
Mekke’den Medine’ye gd¢ etmesidir. Miisriklerin Mekke’de uyguladiklar1 zuliim
ve igkencenin giinden giine dozunu artirmasi lizerine, arttk Miisliimanlarm can
glivenligi tehlike arzetmeye baslamisti. Hz. Peygamber Miisliimanlarin yasadig:
emniyet sorunu konusunda sehirde alinabilecek bir tedbir ve bagvuracak bir ¢aresi
kalmayinca, Miisliimanlarin yasadiklar1 emniyet ve giivenlik krizini atlatabilmek
amactyla onlara su Oneri de bulunmustur: “Sdyet isterseniz ve yapabilirseniz,
Habegistan’a  sigmun!  Zira orada iilkesinde kimseye zulmetmeyen bir hiikiimdar

¥ Haraéiti, Eb Bekr Muhammed b. Ca‘fer es-Samiri, Mekdrimu'l-ahlik, thk. Eymen Abdulcébir, Daru’l-
afaki’l-arabiyye, Kahire 1419/1999, s. 138.

3 Asmavi, Muhammed Ibrahim, “Fikhu’t-tahtit 1 1-mustakbel fi dav’i’s-siinne ve’s-sire”, el—fsti;;rﬁf ve't-
tahtiti’l-miistakbeli fi's-siinneti‘n-nebeviyye, Dubai 2011, s. 258.

% el-Bakara 2/50; el-A’raf 7/88; Yunus 10/73, 75-92; el-Hicr 15/65; Meryem 19/46; Taha 20/77-78; es-Suara
26/52-67, 118; el-Ankeb(it 29/26.
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isbasindadir. Oras bir dogruluk ve hakikat iilkesidir. Allah islerde bir kolaylik verene kadar
oturup kaln.”** Bunun flizerine bazi misliimanlar Habesistan’a gog etmeye
baglamistir. Su halde Habesistan’a hicret, miisliimanlarin karsilastiklar1 iskence ve
eziyet krizine bir ¢6ziim olarak giindeme gelmis ve icra edilmigtir. Aslinda bu da
yeni bir krizdir. Zira Habesistan’a hicret eden Muhécirler, aile ve asiretlerinden
uzak kalarak gurbette yasama zorunda kalmistir. Bunun da beraberinde getirdigi
zorluk ve sikintilar olmugtur. Hz. Peygamber, Kureysin miisliimanlara yonelik
eziyet ve iskencenin dozunu artirmas: {izerine, miisliimanlarin hayatim1 koruyacak
tiim yol ve yontemler tizerinde diisiinmiis, kendine tabi olanlar1 daima sabretmeye
ve dayanmaya tegvik etmistir. Bu arada artik Kureyg'in fiili uygulamalaryla kars:
karsiya kalimasindan uzak durulmas: diginda, 6niinde baska yol kalmadigin
goriince, vahyin de yonlendirmesiyle” ashabindan bazilarinin daha giivenli bir
mekana gog etmelerine karar vermistir.*®

Hz. Peygamber’in hicret yeri olarak Habesistant dnermesi, bu hususta krizin
¢ozlimiinde bir plan gercevesinde hareket ettigini ortaya koymaktadir. Habesistan
Necésisi Ashame’nin semavi bir dine mensup adaletli bir hiikiimdar olmasi,
Arapga bilmesi, ayrica ulagim kolaylig1 ve muhacirlerin mali sikintilarini daha rahat
sekilde giderebilmeleri imkan1 Habesistan’a hicrette en onemli etkenleri tegkil
etmigtir.®® Ummii Seleme’nin rivayetine gore Mekke’de oldukga biiyiik sikintilar
bas gostermis, miisliimanlara eziyet edilmis, dinleri hakkinda gesitli imtihan ve
musibetlerle karsilasmislar. Hz. Peygamber ise bu sikintilari onlardan gidermeye
glc yetirememis, bunun {izerine Habesistan’a hicret etmelerini istemistir. Hz.
Peygamber’in miisliimanlarin Mekke’de yasadiklar1 krize ¢dziim olarak sundugu
Habesistan’a hicret stratejisi basariya ulasmis ve olumlu neticeler vermistir.
Muhacirler Habesistan’da Kureys'in eziyet ve baskisindan uzak ve emin bir sekilde
hayatta kalabilmisler ve Hayber'in fethinden sonra Medine’ye dénmiislerdir.
Habesistan’a hicretten ayr1 olarak bu defa da Medine’ye hicret baslamistir. Zira
Mekke’de kalan miisliimanlara ve Hz. Peygamber’e karsi Kureys'in eziyetleri,
iskenceleri ve baskilari devam etmis; esi Hatice ve amcast Ebli Talib'in vefati
lizerine baskilar1 daha da artirmiglar, Hz. Peygamber’i ortadan kaldirmay:
diistinmiiglerdir. Biitiin bu olumsuz gelismeler iizerine Hz. Peygamber, yasanan
krizlere koklii bir ¢oziim bulmak amaciyla, Medine’ye hicret edilmesine karar
vermistir.® Hz. Peygamber Medineli miisliimanlarla Akabe biatlarinda yaptig1
goriismelerde, onlardan gordiigii destek ve davet {izerine Medine’ye hicretin

% jbn Hisam, Abdulmelik b. Hisam b. Eyytib, es-Siretu’n-nebeviyye, thk. Mustafa es-Seka vd., Matbaatu
Mustafa el-Babi, 1955, 1, 321; Beyhaki, Ebii Bekr Ahmed b. el-Huseyn b. Ali, es-Siinenu’l-kubrd, thk. M.
Abdulkadir Ata, Daru’l-kiitiibi’l-ilmiyye, Beyrat 2003, IX, 16; Hamidullah, Isldm Peygamberi, 1, 108.

% en-Nahl 16/41-42.

3 Cemel, Stddika Muhammed Stileyman, el-Hedyu'n-nebevi fi iddreti’l-ezmati’l-ictimd‘yyeti’l-"dmme, el-
Camiatu’l-Urdiiniyye, Amman 2008, s. 40.

% Onkal, Ahmet, “Hicret”, DIA, TDV Yay., Istanbul 1998, XVII, 459.

0 Cemel, el-Hedyu'n-nebevi, s. 43-49.
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altyapisin1 hazirlamig, bdylece giivenli bir mekén olarak gordiigii Medine’ye
miisliimanlarin  gbd¢ etmesi saglanmustir. Bu sliregte inen ayetlerlerle de
misliimanlar  hicrete tesvik edilerek yoOnlendirilmis, hicret etmeyenler
uyarilmigtir.#

Hz. Peygamber ve ona tabi olan ilk miisliiman topluluk Mekke’den
ayrilirken tiim varhiklarm geride birakmiglar ve beraberlerinde yalmz inanglarin
gotiirmiislerdir.* Bu bakimdan “Mekke’den Medine’ye hicreti Mekke'deki ilk
mislimanlar igin bir kagis ve siginma olarak gdormek dogru olmaz. Esasinda bu
g0¢, Miisliimanlarin onlarin nihai hedefi degil, aksine daha uzak ve biiyiik hedefler
i¢in bir baslangictir.”* Ancak nihayetinde farkli maddi boyutlar: ve etkisi olan gog
hadisesi, Muhécir miisliimanlarin bir takim sikintilara ugramalarina, sorunlar
yasamalarina sebep olmustur. Iste bu noktada Hz. Peygamber gogiin sebep oldugu
sorun ve krizlerin ¢dziimi igin Onemli adimlar atmis ve dilizenlemelerde
bulunmustur. Goriiniiste bir sorun ve krizden ibaret olan gog olayi, Islam’in ve
miisliimanlarm lehine bir gelisme olarak tarihte yerini almigtir. Kisacast olumsuz
bir tablo olarak zihne gelen tarihi hicret olayi, bir ¢ok agidan onemli gelismelerin ve
basarilar yasanmasina vesile olmustur.

IV. Hz. Peygamber'in Muhacirlerin Gé¢ Kaynakli Sorunlarina Yoénelik
Bazi1 Coziimleri

Hz. Peygamber evlerini, yurtlarini terkederek Medine’ye hicret ve iltica eden,
akabinde Medineli miisliimanlar (Ensar) tarafindan misafir ve himaye edilen
Muhécir miisliimanlar, basta barinma olmak {izere cesitli sikintilara maruz
kalmusglardir. Nitekim Hamidullah bu durumu ve ciddiyetini su sozleriyle ifade
etmektedir: “Hz. Peygamber, Medine'ye geldikten sonra iki ciddi problemle
karsilasmistir. Cilinkii Mekke'den Medine'ye hicret eden sadece kendisi degildir.
Yiizlerce Mekkeli inanglart ugruna, evlerini, yurtlarim terketmis ve tizerlerindeki
giysilerden bagka higbir seylerini almadan Medinelilere siginmislardi. Bu yerinden
olan insanlarin problemi ¢ok ani ve yogun bir sekilde ortaya ¢ikti; bu insanlara yeni
vatan Medine'nin ekonomik yapisinda yer bulmak, ¢dziimii olduk¢a zor bir
problemdi. Biz, yirminci yiizyilda miiltecilerin, ¢ok gliglii iilkeler i¢in bile ne denli
zor bir problem olusturduklarmi biliyoruz.”* Miisliimanlarin igine distiikleri

41 Mesela bkz. el-Ankebiit 29/56; en-Nisa 4/97.

2 Begovig, Aliya izzet, Islami Yeniden Dogusun Sorunlari, cev. Rahman Ademi, Fide Yay., Istanbul 2010, s.
149. (Bu kaynak metinde yok)

8 Apak, Adem, “Hz. Peygamber'in Hicret Sonrast Medine’de Ornek Toplum Olugturma Adimlart
Uzerine”, Hz. Muhammed ve Evrensel Mesaji Sempozyumu, 1slami Ilimler Dergisi Yayinlari, Ankara 2007, s.
316.

“ Hamidullah, Muhammmed (1995). “Hicretten Sonra Medine’de Hz. Peygamber'in Davraruslarindaki
Hosgorii”, cev. Mustafa Askar, Diyanet Ilmi Dergi, 1995, cilt: XXXI, say1: 1, s. 4.
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durumun farkinda olan ve birebir hisseden Hz. Peygamber, derhal harekete gegmis
ve goglin neden oldugu soz konusu sorunlari ¢dzmek amaciyla gesitli
uygulamalarda, yonlendirme ve tavsiyelerde bulunmustur. Bunlardan bazilarina
su sekilde deginmek miimkiindiir.

1- Ensar ve Muhéacirler Arasinda Kardeglik: Insan canli bir varliktir ve
yasamas! igin de yeme, i¢gme, giyinme ve barinma gibi temel ihtiyaglarmm
karsilanmas1 gerekmektedir. Bu durum, insanlar icin hayati bir konudur. Biitiin
varliklarimt Mekke’de birakarak hicret eden Muhécirlerin, Medine’ye vardiklarinda
barinma problemi ile kargi kargiya kalmalari tabi bir durumdur. S$6z konusu
problemin ¢oziilememesi ise, hem Muhécirlerin aghik ve yokluga siiriiklenmesi,
hem de toplumda bir takim sorunlarmn ortaya ¢ikmasi ihtimalini tasiyan bir
durumdur. ig.te boyle bir durumun, ekonomik ve sosyal bir krize doniismemesi igin
Hz. Peygamber’in, Medine’ye hicretten sonra yaptig: ilk dnemli is olan Mescid-i
Nebi’'nin insasindan sonra, ikinci dnemli is Muhécirlerin iltica sorununu ¢6zmek ve
muhtemel kriz ve sikintilarin oniine gegmek amaciyla Ensar ile Muhécirler arasinda
kardeslik tesis etmek olmustur.® Nitekim bu hadiseye, Kur'dn-1 Kerim'de de
“.Onlar ki (yurtlarindan hicret edenleri) barmdirdiar ve yardim ettiler; iste onlar,
birbirlerinin velisi (yardimcisi, koruyucusu)dirler”* ayetiyle isaret edilmistir. Ensar
Ornegine bakildiginda esasen Muhécirlere/gé¢menlere yardim etmek Kur’ani bir
erdem ve 9viing kaynagidir. Zira Kur’dn’da bu hususta Ensar hakkinda su 6vgii
dolu ifadeler kullanilmustir: “Onlardan (Muhdcirlerden) once bu yurda yerlesmis ve
goniilden inanmis olanlar (Ensdr), kendilerine go¢ edip gelenleri severler, onlara
verilenlerden dolayt iclerinde bir rahatsizlik duymazlar; ihtiyag icinde olsalar bile onlar:
kendilerine tercih ederler. Kim nefsinin bencilliginden korunmay: basarirsa iste kurtulusa

erecekler onlardir.”*

Hz. Peygamber, Muhécirlerle, Medineli Miisliimanlar arasinda tarihte belki
de bir bagka 6rnegi bulunmayan kardeslik anlasmas: gergeklestirmistir. Kardeslik
anlagmasi, Hz. Peygamber’in Medine’ye varmasindan beg ay sonra yapilmistir ve
bu anlagsmaya gore 186 Muhécir ailesi, aym sayidaki Ensar ailesinin yanma
yerlestirilmistir. Ayrica bu durum, Hayber’in fethine kadar yaklagik yedi y1l devam
etmistir.*®

Her kriz beraberinde bir takim firsat ve kazamimlarda getirmektedir. Hz.
Peygamberin Ensar ve Muhécir arasinda uygulamaya koydugu kardeslik anlasmasi
bu durumun en iyi 6rneklerinden biridir. Zira sdzkonusu anlasma neticesinde su
olumlu gelismeler yasanmustir. Miisliimanlar birbirlerine isdr degerini hayata
gecirerek muémelede bulunmaya baslamuslardir. Bir iste ortaklasa galismanin

* Afzalur Rahman, Siret Ansiklopedisi, ev. Yusuf Bala vd., Inkilab Yay., Istanbul 2003, 1, 29.

1 o]-Enfal 8/12.

47 el-Hasr 59/9.

8 Sancakls, Saffet, “Fakirlik ve Zenginlik Hadjisleri Uzerine Bir Deneme”, Cumhuriyet Universitesi flahiyat
Fakiiltesi Dergisi, c. V, sy.1, Sivas 2001, s. 333.
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Onemini ve degerini dgrenmislerdir. Gaye ve hedefleri gergeklestirmede kollektif
galismanin Onemini kavramislar ve Miisliimanlarin kardes oldugu bilincine
ulagsmislardir. Hosgdrii ve anlasma temeli iizerine diger dinlerle birlikte
yasanabilecegini idrak etmislerdir. Zengin kimselerin zorluk ve kriz donemlerinde
fakirlerin ihtiyaglarini gozetmelerinin gerekli oldugunu 6grenmislerdir. Malda
zekat disinda da verilmesi gereken bir hak oldugunu kavramuglar ve toplumun
iktisadi ve sosyal yoniinii gdzetmenin Onemini O6grenmislerdir. Kriz liderinin
maslahatin  gerektirdigi sekilde mali dagitabilme hakkina sahip oldugu
anlagilmistir. Emek, sermaye gibi hasilat ve {irliniin bir pargasidir. Muzéaraa,
musakat ve icar akitleriyle ilgili hiikiimler konulmustur. Miilkiyete saygt
duyulmustur. Krizlerde yardimlasma ve dayamismanin onemini kavramuslardir.
Sermaye ve emek arasinda mudarebe akdinin mesr{iyeti vs. temin edilmistir.*’

2- Topraklarin Karsiliksiz Muhécirlere Ektirilmesine Tesvik Etmesi: Hz.
Peygamber Ensar’'in, arazilerini Muhdcirlere muzéaraa (ziraat ortaklifi) yoluyla
ektirdiklerini goriince toplumda sosyal dengeyi tesis i¢in ve Mubhaécirlerin
durumlarinin  iyilesmesi amaciyla arazilerini ya kendilerinin ekmesini, ya
karsiliksiz ektirmelerini veya bos tutmalarini istemis ve tavsiye etmistir. Nitekim
bu husustaki rivayetlerden birinde, sahabi Cabir'in nakletti§ine gore, sahébiler
(Peygamber asrinda) arazileri, mahstliin tigte biri veya dortte biri veyahutta yaris
karsiliginda ekip bigerlerdi. Bunun {izerine Peygamber “Kimin tarlasi ve topragi varsa
onu ya kendisi eksin, veya onu bir atiyye/bagis olarak versin (ektirsin); bunu da yapmazsa
tarlasim (bog) tutsun” * buyurmustur.

3- Beni Nadir Ganimetlerinin/Fey’inin Mubhécirlere Tahsis Edilmesi:
Medine'nin yahudi kabilelerinden Beni Nadir’in ittifaki bozmasi {izerine, Hz.
Peygamber onlari muhasara etmis ve teslim almustir. Akabinde Medine’den
stirilmelerine ve mallarmin da fey/ganimet olarak misliimanlara birakilmasina
karar verilmistir. Hz. Peygamber de bu ganimetleri Ensér’a arasinda degil de, ilk
Mubhécirler arasinda taksim etmis, Ensar'dan yalmz fakir olan Sehl b. Huneyf ve
Eb( Diicane’ye ganimetten pay vermistir.>

4- Yardimlagsma ve Dayanigsmaya Tegvik: Hz. Peygamber, ekonomik krizleri
agsmak ve ¢dozmek amaciyla siirekli yoksul ve fakirlerin ihtiyaglarmin giderilmesi
yoniinde tesvik edici mesajlar vermistir. Nitekim Hz. Peygamber bir hadisinde bu
duruma su sozleriyle tesvikte bulunmustur: “Miisliiman, Miisliimanin (din)
kardesidir. Ona zulmetmez, onu tehlikeye atmaz. Kim din kardesinin bir ihtiyacini
karsilarsa, Allah da onun bir ihtiyacim karsilar. Her kim (bu diinyada) bir Miisliimarun bir

 Seyh, Idaretu ve muralecetu’l-ezmat fi’l-Islam, s. 94-95.

% Buhari, Muzéraa 18; Ibn Méace, Ruhiin 8. Ayrica bkz. Miislim, Buyt 95.

* Abdurrazzak, Ebii Bekr Abdurrazzak b. Hemmam, el-Musannef, thk. Habiburrahmén el-A‘zami, el-
Mektebu'l-islami, Beyriit 1983: V, 358; Eb(i Daviid, Harac 23; Belazuri, Ahmed b. Yahya b. Cabir,
Futithu’l-bulddn, Daru’l-hilal, Beyriit 1988, s. 29-30.
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stkintisint giderirse bu sebeple Allah da onun kiyamet giiniiniin stkintilarindan birini

giderir.”*

[slam, normal zamanlarda ve durumlarda yardimlasma ve dayamismayi
miibah gormiistiir. Ancak kriz zamanlarinda bu, derhal yerine getirilmesi gereken
bir durumdur. Zira geciktirilmesi durumunda insanlarin zarara ugramasi sz
konusudur.” Bir sefer esnasinda yiyecek ve binek kithgr cekilmesi tizerine Hz.
Peygamber fazlasinin, ihtiyag duyanlara verilmesini emretmigtir. Nitekim bu
durum rivayette soyle anlatilmustir: “Kimin yaninda fazla binit varsa onu biniti
olmayana versin. Kimin yaminda fazla azik varsa onu azigr olmayana versin"
buyurdu. Oyle oldu ki hig birimizin (sahip oldugu) fazla (mal) da hig bir hakkinin
olmadigim zannettik.”>* Bir bagka rivayette ise Hz. Peygamber bu husustaki bir
ifadesi su sekilde aktarilmistir: “Hakikaten Es’ariler gazada aziklarim bitirirlerken yahud
Medine’de ailelerinin yiyecegi azaldiginda hemen yanlarindaki erzaki bir tek bez icine
toplarlar, sonra bir kap icinde (dlgerek) aralarinda esit olarak taksim ederler. Bindenaleyh

Es’ariler bendendir, ben de Es’arilerdenimdir.”

Yoksullara yardim hususunda ashabina en gilizel Ornekligi yine Hz.
Peygamber sergilemistir. Nitekim o, daima fakirlere ve muhtaglara yardim eder,
onlarin ihtiyaglarint kargilamak igin elindeki her seyi harcardi. Oyle ki kendisine ve
ailesine bile yiyecek kalmazdi. Yine Hz. Peygamber’in fakirlere ve muhtaglara
vermede esen bir riizgar gibi oldugu rivayet edilmistir.® Hig kimse, isteyip de eli
bos donmemistir. Ne zaman mubhtag biri gelse yiyecekte oldugu kadar giyecekte de
onu kendisine {istiin tutmustur. Kisacasi en basta bizzat Hz. Peygamber fakirlerin
ihtiyaglariin karsilanmasi hususunda sozleri ve fiilleri ile ashabina drnek olmus,
ashabinin da 6yle olmasim istemistir.”” Ayrica Hz. Peygamber yakinlarinin yasadigt
ekonomik krizler yerine, diger insanlarin ekonomik sikintilarini ¢dzmeyi tercih
etmistir.®®

Bu arada Hz. Peygamber ekonomik sikint1 ve sorun yasayan kimselere tanik
oldugunda, onlarin iginde bulunduklart bu zor sikintili durumlara gare liretmek ve
¢oziim bulmak igin oldukga aceleci bir tutum sergilemistir. Nitekim Tbn Cerir soyle
anlatmaktadir: “Bir giin Rasullullah ile beraber mescidde otururken bir kabile geldi.
Halleri ve goriiniisleri ok kotiiydii. Ustlerinde yirtik pirtik bir parca vard, yari
giplak yalin ayak bir deri bir kemik kalmis, kiliglar1 boyunlarina asilmis sersefil bir
vaziyetteydiler. Onlar1 bu halde goren Rasulullah ¢ok miiteessir oldu. Yiiziiniin

52 Buhari, Mezalim 3, Tkrah 7; Miislim, Birr 58, Zikr 38; Tirmizi, Hud(d 3, Birr 19; Eb(i Davad, Edeb 46;
ibn Mace, Mukaddime 17.

% Seyh, Idaretu ve mu‘alecetu’l-ezmat fi'l-islam, s. 75.

5 Miislim, Lukata 4; Ebi Dav(id, 2009: Zekat 32.

% Buhéri, Sirket 1; Miislim, Fezailu’s-sahabe 167. Eg’ariler, o dénemde bir kabiledir.

% Buhéri, Bed'il-vahy 1, Savm 7, Bed'ii’l-halk 6; Fezailii'l-Kur'an 7; Miislim, Fezail 12.

7 Afzalur Rahman, Siret Ansiklopedisi, 111, 255 -257.

% Fb(i Dav(id, Har4c 19; Edeb 100.
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rengi kagti ve zihni altiist olarak igeri girdi. Sonra disar1 ¢ikarak Bildl'e ezamu
okumasimi sdyledi. Namazdan sonra halka hitap ederek bu kabileye yardim
etmelerini istedi.”*

Hz. Peygamber bu manada yoksullarla dayanisma amaciyla ilk baslarda
kurban etlerinin {i¢ giinden fazla saklanmasim yasaklamis ve dagitilmasin
emretmistir.®* Toplumda bir yardimlasma ve paylasma kiiltiirii olusturabilmek
amactyla da, insanlar1 yarim hurma dahi olsa ellerindekini yoksullarla paylasmaya
tegvik etmistir.®

5- Ashab-1 Suffe: Hz. Peygamber, Mescid-i Nebevi'nin bitisiginde barinacak
bir yer bulamayanlarin ve kimsesizlerin kalacagi bir yer ihdas etmistir ki buraya
Suffe denilmektedir. Muhécirlerin sayisis1 oldukga artinca, artik Ensar'in
Mubhécirleri ihtiyaglarini kargilamaya giicii yetmemistir. Zira Medine’ye hicret/gog
eden fakir, zengin, evli ve bekdr kimselerin sayisi giin gectikge artrtyordu. Bu
durumda barmacak bir yer bulmada giigliik ¢ekenler Mescid-i Nebevi'deki suffe’de
iskan ediyorlardi. Medine’ye gelen bir Muhécir, Oncelikle Hz. Peygamber’le
bulusuyor, O da yeni gelen bu Muhéacire bakmasi1 igin birine yonlendiriyordu.
Misafir edecek birinin bulunamamas: durumunda gegici olarak Suffe’de misafir
olarak kaliyordu Nitekim Hz. Peygamber’e gelerek miisliimanligini ve baghligim
bildiren yabanct heyetler de Suffe’de misafir olarak kaliyorlard1.®?

Hadislerde nakledildigine gore Hz. Peygamber’e bir sadaka (zekat) gelmesi
durumunda, onu oldugu gibi hemen Suffe’de kalanlara génderir, yine kendisine bir
hediye geldiginde, onlara haber gdondererek onlarla birlikte yerdi. Onlarin her tiirlii
hallerinden haberdar olurdu ve yakinen takip ederdi.® Hz. Peygamber zaman
zaman suffe ehlinin yaninda yiyecegi bulunan kimseler tarafindan yemege
gotiirtilmesini de isterdi. Bir defasinda Ebubekir {i¢ kisiyi, Hz. Peygamber ise on
kisiyi gotlirmiistiir.* Hz. Peygamber gdgmenlerin ve suffe ehlinin ihtiyaglarin
karsilamaya daha bir dncelik tanimis, bu durumda onlarin ihtiyaglarini, ailesinin
ihtiyaglarina tercih etmistir. Bir defasinda Medine’ye hizmetgi ve koleler getirilmis,
bunun {izerine el degirmeniyle un &gtitmekten elleri kabarmis ve yaralanmis olan
Hz. Fatima, babasi1 Hz. Peygamber’e gelerek hem de ellerini gostererek bir hizmetgi
istemis, Hz. Peygamber de cevaben kizina soyle demistir: “Allah’a andolsun ki, Suffe
ehli aclik ve sefilet icerisindeyken, onlart birakip size veremem. Onlara harcayacak hicbir sey

% Miislim, Zekat 69.

% Buhari, Et'ime 27, Edahi 16; Miislim, Edahi 28; Tirmizi, Edahi 14; EbG David, Edahi 10; Nesai, Ebi
Abdurrahman Ahmed b. Su‘ayb, Sunenu’n-Nesdi (el-Muctebd mine’s-sunen), thk. Abdulfettah Ebli Gudde,
Mektebu'l-matbhati’l-islamiyye, Haleb 1986, Edahi 37.

' Buhari, Edeb 34, Zekat 1, Rikak 49, 51, Tevhid 36; Miislim, Zekét 66-70; Tirmizi, Ziihd 37, Kiyamet 1;
Nesai, Zekat 63-64; Ibn Mace, Mukaddime 13, Zekat 28.

62 Sallabi, Ali Muhammed, Siyer-i Nebi, gev. Sadullah Ergiin vd., Ravza Yay., Istanbul 2014, I, 544-545.

8 Buhari, Rikak 17.

% Buhari, Menakib 25; Miislim, Fsribe 32.
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bulamiyorum. Sadece onlar1 satip, paralarimt onlar icin harcayacagim.”® Hz. Peygamber,
bunun yerine Hz. Fatima ve Ali'ye baz1 tesbihatlarda bulunmayi Onermis ve
Ogretmistir.*

V. Hz. Peygamberin Kendi Déneminin Gogleriyle Ilgili Céziim ve
Onerilerinin Giiniimiize Sunabilecegi Katkilar

Hz. Peygamber doneminde cereyan eden gogler ile dzellikle giiniimiizde
yasanan Ortadogu kaynakhi goglerin sebepleri arasinda birtakim farklar
bulunmaktadir. Islam’in ilk yillarinda miisliimanlar, zellikle din ve inang ugruna
go¢ etmek zorunda kalmislardir. Ancak sonugta yasama hakkinin tehlike arz etmesi
bakimindan her iki go¢ arasinda benzerlikler de s6z konusudur. Dolayisiyla netice
itibariyle her ikisi de birer hicretten ve yasadiklar: yurtlar: terk etmekten ibarettir.

Diger bir taraftan, her iki hicret hadisesi arasinda goge karar verilmesi,
izlenecek yontemler ve hedefler bakimmdan bazi farkhiliklar bulunmaktadir. Hz.
Peygamber hicretin kagimilmaz oldugunu farketmesi ve vahiyle izin verilmesi
tizerine, miisliimanlarin diizenli ve glivenli sekilde hicret etmelerini temin etmis,
bu hususta planlar yapmis ve Onemli tedbirler almistir. Giintiimiizde komsu
iilkelerden tilkemize ve bati {ilkelerine yonelen go¢ dalgasi, hig beklenmedik anda,
olaganiistii sartlarda, hazirhiksiz, tedbirsiz, plansiz ve kontrolsiiz bir sekilde
gerceklesmektedir. Daha kitleler go¢ edecegi iilkelere ve topraklara ulasmadan gog
yollarinda ve denizlerde telef olmakta, kendi {ilkelerinde oliimlerden kagarken
oliimlere yakalanmaktadir. Kezéa goce maruz kalan kitlelere diin oldugu gibi bugiin
de sicak bakilmamakta ve yeterince kucak agilmamaktadir. Bu hususta ilk
misliimanlar ile glinlimiizde gdge maruz kalan kitleleler arasinda yine benzerlik
vardir. {lk miisliimanlara dostga yaklasan ve onlart kabul edebilecek iilke ve
topluluklar, Necasinin tilkesi Habesistan istisna tutulursa hemen hemen hig yoktu.
Zira basta miisrik kabileler olmak {izere Hiristiyanlar ve Yahudiler miisliimanlara
diismanlik beslemekteydi. Bu sebeple Hz. Peygamber, gilivenli bir go¢ mekan
olarak ilk once Necasi’'nin tilkesini onermistir. Yine Medine'ye hicretten 6nce de
Medinelilerle goriismesi, Akabe beyatlarinda onlardan s6z almasi tizerine
Medine’ye gog¢ baslamistir. Gliniimiizde Ortadogulu gdgmenlere ve miiltecilere
kars1 ise basta iilkemiz dahil olmak tizere birkag Islam tilkesi harig, diger iilkeler
Ozellikle batilt tlkeler tarafindan pek kucak agilmamakta ve rahatsizlik
duyulmaktadir. Ancak yasanan gog¢ dalgasinin kendi {ilkelerine bir sorun ve
probleme sebebiyet vermemesi amaciyla, diger {ilkelere bir takim maddi
yardimlarda bulunmakta, stz konusu gé¢gmen ve miiltecilerin rnegin tilkemizde
kalmasi istenmektedir.

% Ahmed b. Hanbel, Ebti Abdillah Ahmed b. Muhammed b. Hanbel, Miisnedu’l-Imam Ahmed b. Hanbel,
thk. $u‘ayb el-Arnaviit vd., Miiessesetu’r-risale, Beyrut 2001, 11, 202-203; Ebi Daviid, Harac 19; Edeb 100.
% Buhari, Humus 5.
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Hz. Peygamber’in gd¢ sorununun ¢dziimiine yonelik oneri ve uygulamalari,
gliniimiiz benzer sorunlarinin ¢éziimiine de katki sunabilecek bir deger ve nitelik
arz etmektedir. Bunlardan bazilarini su sekilde ifade edebilmek miimkiindiir.

1- Gogmenlerle Hukliki Sozlesmeler Yapilmalidir: Hz. Peygamber Mekkeli
Mubhécirlerin Medine'ye go¢ ederek yerlesmesinin, Medine’nin sakinleri arasinda
bazi sorun ve krizlere yol agmasmi ihtimal ve imkadn dahilinde oldugunu
Ongererek, vakit kaybetmeden bir takim adimlar atmis ve Onlemler almustir.
Medine sozlesmesini ve kardes aile uygulamasini bu baglamda degerlendirmek
miimkiindiir. Su halde Hz. Peygamber’in daha krizler patlak vermeden, bu hususta
Ongoriide bulundugu ve dngoriiyle hareket ettigi anlasilmaktadir. “Hz. Peygamber
Medine'ye geldiginde hem Miisliimanlar1 inang birligi altinda toplamak, hem de
sehirdeki kabile esasli boliinmiisliigiin bir kismini ortadan kaldirmak igin ilk adim
olarak Medineli ve Mekkeli Araplardan olusan Miisliimanlar1 Ensar-Muhécir
kardesligi altinda bir araya getirmisti. Ancak burada Yahudileri de iginde alan bir
yonetim  bigiminin  olusturulmas:  gerekiyordu. Hz. Peygamber bunu
gerceklestirrnek igin sehirde yasayan diger din ve milletlere mensup insanlarm hak
ve sorumluluklarint da ihtiva eden bir sézlesme metni tanzimine karar verdi. Bu
metin, Miisliiman olsun veya olmasin, Medine halkinin tamammin karsilikli hak ve
sorumluluklarini ortaya koymalt ve biitiin taraflarin mutabik kalacaklari hukuki bir
zemin teskil etmeliydi. Aksi takdirde sehirde diizen ve gilivenlikten bahsetmek
miimkiin olmazdi.”¥ Zira bir topluluk bir bagka sehir ve iilkeye gi¢ ettiginde veya
sigindiginda, sz konusu sehir veya f{ilkenin sakinleri nezdinde bir takim
rahatsizliklara yol agabilmektedir. Nitekim Medine’de yasayan Yahudi kabileleri
Hz. Peygamber ve arkadaslarinin hicretinden rahatsizhik duymuslardir. “Beni
Kaynuka, Beni Kureyza ve Beni Nadir ad: altinda {i¢ kabileye ayrilan yahudiler site
ve gevresinin hemen hemen biitiin ekonomik ve ticari hayatini kontrol ediyorlard:.
Evs ve Hazrec gibi arap kokenli kabilelerin Mekke’den hicret eden Hz. Muhammed
ve arkadaglariyla birlesip her tiirlii ayricalik fikrini digarida birakan yepyeni bir
siyasi ve toplumsal yapilanma ile devlet kurmalari, onlarin ¢ikarlarini zedeleyen bir
gelismeydi.”®® Su halde Tiirkiye dahil, gogmenlerin ve miiltecilerin bulundugu
tilkelerde, soz konusu {ilkelerin yonetimleri kendi vatandaslar1 ile gbgmenler ve
siginmacilar arasinda, taraflarin riayet edecegi hukuki diizenlemelerde
bulunmalidur.

Bu bakimdan gog¢menlere vatandaslik hakkinin tammmasi bu hususta
atilmasi1 gereken Onemli adimlardan birini teskil etmelidir. Zira Islam’da
vatandaslik Medine Anayasasina (623) kadar uzanabilmektedir. Sézkonusu bu
belge ile Medine sehir devletinin ve yeni toplumun (éimmet) temelleri atilmus,

§7 Apak, “Hz. Peygamberin Hicret Sonrast Medine’de Ornek Toplum Olusturma Adimlart Uzerine”, s.
320.

% Bulag, Ali, “Asr-1 Saadet’te Siyési Olaylarin Panoramast”, Biitiin Yonleriyle Asr-1 Saadet’te [slam, Ensar
Nesriyat, Istanbul 2007, T, 305.
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boylece Medine'nin yerlilerine, kabilelerine ve yeni go¢ etmis olanlara (muhdciriin)
koruma giivencesi/eman verilmis, birbirlerine ve Medine site devletine kars1 hak ve
sorumluluklar yiiklenmistir.

Bu ¢ergevede ulus-Otesi vatandashik kavrami, {ilkemize siginan, sayilar
milyonlar1 gegen topluluklar hakkinda da diisiiniilmelidir. Esasinda “Ulus-otesi
topluluklar konusundaki aragtirmalar, sosyal bilimlerde yeni bir alan
sayilmaktadir. Bu kavram en ¢ok gog, etnisite, kiiltiir ve ulusgulukla ilgilidir. 21.
ylizylla girerken ulus devletin en Onemli unsurlarindan biri olan, iizerinde
kurulmus bulundugu toprak pargas: (national territory) belirli Olgiide Onemini
kaybetmektedir. Artan cografi hareketlilik gegici, devrevi yada yinelenen goglerin
artisi, ucuz ve kolay yolculuklar, yeni teknolojilerin saglamakta olduklar: siirekli
iletisim bireyin tek bir {ilkeye, tek bir ulusa ait oldugu diisiincesini
zayiflatmaktadir. Bu topluluklara mensup bireyler kimliklerini belli bir cografyaya
bagl olmaksizin olusturmaktadirlar. Ulusétesi topluluklar iktisadi, siyasi, kiiltiirel
ve dini etkinliklerde bulunmakta, faaliyetleriyle bulunduklan tilke ve gog ettikleri
iilke arasinda koprii kurmaktadir.”” Nitekim bu durum Islam’in konuyla ilgili
temel yaklagimlariyla da ortiismektedir. Zira “Islam’in dikkate alinmasi gereken
genel Ozelliklerinden biri de esitlik standartlarinin kabile, millet ve ulus devleti
ozelliklerini asan evrensellik iddiasidir. Ciinkii Islam, milliyetciligin temellerini
olusturan biitlin 1rk, etnik ve kalitsal kriterlere dayanan ayrimciligi reddeder.
Islam’da bir kimsenin digerine {istiin olabileceginin yegéne 6lgiisii Allah bilinci ve
takvadir.”” Bu bakimdan go¢menlere kendi varliklarimi, kiiltiir ve degerlerini
mubhafaza edebilecekleri imkan ve ortamlar hazirlanmaly, farkliliklar birer zenginlik
olarak goriilmeli, teoride ve pratikte bir arada yasamamin imkém somut olarak
ortaya konulmal ve hayata gecirilmelidir.

2- Gogmenlerle Dayanisma Iginde Olunmali ve Gelecek Birlikte Ingsa
Edilmelidir: Hz. Peygamber Islam medeniyetinin temellerini Ensar ve MuhAcirlerle
birlikte atmis ve kurmustur. Ensar ve Muhicir dayanigmast ilk drnegini, Islam
medeniyetinin merkezi konumunu tegkil eden ilk mescidi/Peygamber Mescidini
ingasinda kendisini gOstermistir. Yine onlar birlikte Islam’1 miidafaa etmisler ve
yaymuislar, birlikte sefere gikmuslar,cihad etmisler ve bir binamin tuglalan gibi
birbirlerine kenetlenerek hareket etmislerdir. Su halde iginde bulundugumuz
stirecte yasanan gogler sebebiyle, ensar konumunda olan iilkeler, yurtlarina kabul
ettikleri siginmacilarla ve go¢menlerle birlikte gelecegi insa edebilirler; ilim, teknik,

¢ Kamali, Mohammed Hashim, “Islami Bakis Agistyla Vatandaghik Kavrami”, cev. Ercan Eser, Bozok
Universitesi Ilahiyat Fakiiltesi Dergisi, 3, 3 (2013/3), s. 134.

7 Bayraktar, Rasim, “Zorunlu Gogten Ulus-Otesi Yurttaghga”, Hitit Universitesi ﬂahiyat Fakiiltesi Dergisi,
2013/2, c. 12, say1: 24, s. 120.

7t Kamali, “Islami Bakis Agistyla Vatandaghk Kavramt”, s. 137.
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tarim, saglik, egitim gibi alanlarda bulunduklar iilkenin gelisimine ortak katkida
bulunabilirler. Ozellikle iilkemiz bu durumu ¢ok iyi degerlendirmelidir.”

3- Gelecege Yonelik Planlamalar Yapilmali ve Ongoriilerde Bulunulmalidir:
Komsu iilkelerden iilkemize yonelen gog¢ dalgast ve {ilkemizde bulunan
gocmenlerin ne kadar siire kalacagi hususu belirsizligini korumaktadir. Bu
durumda gelecege yonelik plan ve oOngiiriilerde bulunulmalidir. Nitekim bir
sunumda, gd¢iin normal bir durum ve hayatin bir parcasi oldugu ifade edilerek,
gelecek yillarda “uyum siireci”nin yasanacagl, dolayisiyla ilerleyen yillarda
Hiristiyan bir bakamimizin veya Arapg¢a konusan bir bakanimizin da olabilecegi,
hem toplum hem de devlet olarak buna hazirlikli olmamiz gerektigi dile
getirilmigtir. Ayrica aym sunumda Oniimiizdeki donemde entegrasyon politikalarin
gelistirilmesi gerektigine vurgu yapilarak “Mesela Suriye'den gogenler arasinda kag
mimar var, onu bile bilmiyoruz?” denilerek Tiirkiye'ye gelebilenlerin gorece
egitimli niifus oldugu ancak bunun tespitinin dahi tam olarak yapilamadig:
belirtilmistir.” Kisacast gog¢menlerin kalict olabilecekleri de dikkate alinarak
gelecege yonelik planlar yapilmali ve adimlar atilmalidir. Zira “Medeniyetlerin
kurulmasinda hicretin biiylik etkisinin oldugu bir gergektir. Diinyada meydana
gelen biiylik degisimlerin hicretle, yani zorunlu nedenlerle gergeklesen gog
hareketleriyle yakin iligkisi bulunmaktadir. Dolayisiyla biiylik medeniyetlerin
dogusu, biiylik gd¢ hareketleriyle ve gbgmenler eliyle gergeklestirilmistir. Buradan
hareketle Hz. Peygamber'in ve Miisliimanlarin Mekke'den Medine'ye hicretini ve
akabinde gerceklestirdigi faaliyetleri yeni bir medeniyet insasiin ilk adimlar:
olarak kabul etmek miimkiind{ir.”7*

4- Miilteci Kamplarinda Ashab-1 Suffe Modelinden Yararlamlmalidir: Islam
tarihinde ashab-1 suffeyi ilk miilteci kamp1 veya misafirhanesi olarak kabul etmek
de miimkiindiir. Bununla birlikte Hz. Peygamber Suffe’de kalan gi¢men ve
kimsesizlerin yalniz barinmalarini saglamamis, ayn1 zamanda Suffe’yi bir ilim
merkezine doniistiirmiistiir. Suffe’de kalanlara basta Kur'an ogretme gibi dini
yonden yetismeleri saglaniyordu. Bunlar arasindan Islam’t teblig etmek iizere
muallimler gonderiyordu. $Su halde giliniimiiz miilteci ve gd¢menlerin sadece
barmma gibi temel ihtiyaglarimin karsilanmas: ile yetinilmemeli, hem bog
zamanlarimin degerlendirilmesi hem de egitimli birer birey olarak yetistirilmeleri

2 Bu hususta tilkemize siginan ve degeri bilinmeyen miilteci bir bilim adaminn tilkesinin gelismesine
katki sunmak tizere ABD Baskani Obama tarafindan {ilkesine davet edilmesiyle ilgili bir haber icin bkz.
https://zete.com/turkivede-mimari-proje-cizdirilen-suriyeli-bilim-insanini-obama-abdye-getirtti/ e.t.
09.04.2016.

73 http://www.arkitera.com/haber/25826/suriyeli-cocmenler-arasinda-kac-mimar-var-bilivor-muyuz_ e.t.
09.04.2016.

7 Apak, “Hz. Peygamberin Hicret Sonrast Medine’de Ornek Toplum Olusturma Adimlart Uzerine”, s.
317.
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icin faydali kurs ve programlar diizenlenmeli, egitim caginda olanlar igin
ilkogretimden yiiksekdgretime kadar egitim almalari saglanmalidir.

Hz. Peygamber aym1 zamanda bir devlet bagkaru sifatiyla Suffe’de kalan
gocmen, kimsesiz ve misafirlerin himayesini ve sorumlulugunu tistlenmisti. Bu da
g0¢ meselesine ve gdgmenlerin sorunlarinin ¢éziimiine birey ve toplumdan ziyade
devletin 6nciiliik etmesi ve sorumluluk {istlenmesi gerektigine isaret etmektedir.
Nitekim bizatihi Hz. Peygamber hem goc¢menlerle hem de Suffe’de kalanlarla
yakindan ilgilenmis, sorunlarina ve ihtiyaglarma sahit olduk¢a hemen ¢oziimiine
seferber olmus, ¢dziimiine giici ve imkam elvermedigi durumlarda toplumu
harekete gegirmistir.

5- Gogmenlerin ve Miiltecilerin Calismalart ve Kendi Hayatlarmi
Kazanmalar1 Saglanmalidir: Hz. Peygamber, Ensar'in Muhécirlere yardim ve
destekte bulunurken bizatihi yardim eden konumundaki Enséar'in magdur olmasini
ve zarara ugramalarini da istememistir. Nitekim Ensar'in Hz. Peygamber’e gelerek
hurmaliklarin kendileri ile gogmen kardesleri arasinda taksim etmesi seklindeki
tekliflerini, Hz. Peygamber kabul etmemistir. Bunun {izerine Ensdr, Muhécirlere
kendi ihtiya¢ duyduklar1 islerde kendilerine yardim etmeleri karshginda,
tirtinlerine ortak yapmayi Onermis, Muhacirler de bu teklifi kabul etmistir.”
Dolayistyla Hz. Peygamber, Ensar’a ait mallarin, kendi miilkiyetlerinden ¢ikarak
kendilerine zarar vermeksizin, ancak iginde yardimlasma ve dayanismanin
bulundugu bir durum olmasi kaydiyla Ensér'in teklifini kabul etmistir.”® Bu arada
Suffe ehlinin hi¢ ¢alismay1p, ihtiyaglarini hep bagkalarinin karsiladig seklindeki bir
kanaat de dogru degildir. Nitekim Suffe ehlinin riziklarini temin igin hayvancilik
yapmadiklart halde, hayvan yemi igin gekirdek kirdiklar: belirtilmektedir.” Bu
bakimdan gogmen ve sigmmmacilarin hangi zaman ve zeminde olursa olsun,
bakimlarini daima toplumun {istlenmesi degil, kendilerinin de riziklarini temin igin
bir ¢aba ve gayret igcinde olmalar1 gerekmektedir.

Su halde giiniimiizde yasanan benzer durumlarda da, gig¢menler
gerektiginde emeklerini ortaya koyarak gegimlerini ve riziklarini temin etmeli, her
ne kadar iltica ve gog ettikleri tilkeler ve halklar kendilerine yardim etse de, onlar1
yine de magdur etmemeye ve zarar vermemeye Ozen gostermeli, taraflar
yardimlasma ve dayarusmayi esas almalidirlar.

6- GO¢ Krizine Kardeslik Bilinciyle ve inséniyetle Yaklagilmalidir: Hz.
Peygamber, limmeti, devleti ve otoriteyi tanzim etme faaliyetinde yaptig: ilk is
Muhécir ile Ensér arasindaki kardesligin tesisi olmustur.” Su halde Medine’ye gog,
irk, nesep, bolge gibi farkli 6zelliklere sahip insanlarin nasil bir araya gelerek adeta

> Buhari, Muzara’a 5, Hibe 32, Suriit 5, Menakibu’l-ensar 3.
7 Sallabi, Siyer-i Nebi, 1, 576.
77 Sallabi, Siyer-i Nebi, 1, 548.
78 Sallabi, Siyer-i Nebi, 1, 561.
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kardeslik anlayis1 igerisinde nasil yek viicut bir toplum/iimmet olabileceklerinin en
glizel drnegini olusturmaktadir. “Bu kardeslik bagi Oyle bir bagdir ki, biitiin
cahiliye irkgiliklan iginde erimekte ve onunla biitiin nesep, renk ve vatan
farkliliklar ayaklar altina alinmaktadir. Dolayisiyla Islam hamiyeti disinda higbir
hamiyet olamaz. Takvasi ve miiriivveti 6lgii alinmadan, hi¢ kimse ne geri birakilir,
ne de dne g¢ikarilir.””” Hz. Peygamber’in kardeslik anlasmasimi tesis etmesindeki
gaye, toplumda birlik, beraberlik ve dayamismamin saglanmasidir. Bu ise ancak
inang/akide tizerine kurulu bir kardeslik ile tam anlamiyla viicut bulur. Boylece
“Kabile ve asiretin yerini {immet ve millet bilinci almustir. Sonugta cahiliyye
doneminde kabilelerin ittifak: (hilf) ile birbirlerine destek veren kabile mensuplar:
artik din kardegligi temelinde ortak hareket eden mii'minler haline gelmislerdir”
(Apak, 2007: 318).

Islam toplumunun giiclii olmasi ve birlikte biiyiik idealleri basarabilmesi igin
oncelikle kardeslik bilinciyle birbirlerine baglanmalar1 gerekmektedir. Birbirlerine
kars1 haset ve husumetle degil, dayamisma ve yardimlasma ruhuyla hareket eden
toplumlar hem daha mutlu, hem de daha giiglii olurlar. Zira gegen ylizyilin baginda
Islam {immeti ve toplumu, ulusal kimlikler ve farkhliklar kullamlarak birbirinden
koparilmis ve aynistirilmistir. Su halde takriben bir asir sonra 6zellikle Ortadogu’da
yasanan go¢ dalgasi, pargalanan {immet bilincinin yeniden tesis edilmesi ve
dirilmesi gibi olumlu gelismelerin yasanmasina sebep olmaktadir. Nitekim yaklasik
bes yildir en yogun ggmen niifusun yasadigy Kilis ili 6rnegi, gdgmenler ile Ensar
konumundaki yerli niifus arasinda ciddi manada bir olumsuzlugun yasanmamasi,
birbirlerini kabul etmeleri ve bir arada yasama iradesi sergilemeleri dikkat ¢ekici
bir durumdur. $uan itibariyle yogunluk arz etmese de, gliniimiiz go¢ hadiselerinde
zaman zaman gogli kabul eden {tilke vatandaslar ile gé¢menler arasinda farkh
sebeplerle anlasmazlik ve sorunlar yasanabilmektedir. Bu durumda meseleye inang
temelinde yaklagilmasi elzemdir. Ozellikle iilkemiz niifsunun ve gogmenlerin ortak
inang ve degerlere sahip olmasi daima gbz Oniinde bulundurulmalidir. Farkh
inanglara mensup gog¢menlere ise insani bir yaklasim sergilemekten de uzak
durulmamalidir.

7- Go¢menler, Ulkelerine Geri Dénme idealiyle Yasamalidir: Hz. Peygamber
ve miislimanlar Medine’ye degerleri ugruna go¢ etmisler, kendi degerlerini
yasamanin yaninda, yaymay: da temel gaye ve emel edinmiglerdir. Su halde her ne
kadar Ortadogudaki niifusun gbdce maruz kalma sebebi, daha ¢ok giivenlik
amaciyla olsa da, yine de go¢menler sigindiklar tilkelerde kendi kimlik ve
degerlerinden 6diin vermeden yasamalar onem arz etmektedir. Medine’ye hicret,
Medine’nin ve Arap yarimadasinin Islamlagmasina zemin hazirladig gibi, degisik
tilke, sehir ve bolgelere go¢ eden gdgmen ve miiltecilerin, en azindan kendilerinin
degerlerine bagli hareket etmesi, zamanla bazi slami degerlerin s6z konusu tilke ve

7 Sallabi, Siyer-i Nebi, 1, 563.
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bolgelerde kok salacagini ve hayat bulacagim sdylemek miimkiindiir. Yine
gocmenlerin anavatanlar: olan {ilkelerinin gelecegi ile yakindan ilgilenmeleri ve
glivenli bir ortamun yeniden tesis edilerek iilkelerine geri donmelerinin de yolunu
aramalar1 gerekmektedir. Bu dogrultuda ¢alismalarda bulunmalari, haklarim
savunacak birlik ve organizasyonlar olusturmalar gerekmektedir. Hz. Peygamber
kendilerine zuliim ve baski uygulamak suretiyle kendi sehirlerini terketmek
zorunda birakanlara, Mekke'yi fethettiginde afla yaklasmis, onlardan intikam
almayr diisiinmemis, kin gilitmemis ve husumet beslememistir. Su halde
iilkelerinden ayrilmak ve gogetmek zorunda kalan kitleler, yarin bir geri dontis soz
konusu oldugunda, idare ve kontrol ellerine gegtiginde benzer nebevi yaklagimi
sergilemelerinin daha isabetli olacagim sdylemek miimkiindjir.

Hz. Peygamber daima gelecege odaklandig1 igin ge¢miste kendisiyle ve
miisliimanlarla ilgili sorunlara ve olumsuz hadiselere bakarak, bunu yapanlara
olumsuz bir yaklagim sergilememistir. Ornegin Mekke'nin fethinde kendisini ve
Miisliimanlart go¢ etmek zorunda birakan miisriklere afla yaklasmustir. Daha
dogrusu Hz. Peygamber, krizlerin ¢dziimiinde devr-i sabik anlayisiyla hareket
etmemigtir. Oysa onlar, Hz. Peygamber’in kendilerini onceki yaptiklarinin bir
karsihigr olarak korkuyla cezalandirmasini bekliyorlardi. Ancak Hz. Peygamber
onlara “Ben ancak size kardesim Yusufun dedigini diyorum’ demis ve onlara
“Yiisuf soyle dedi: "Bugiin yaphklarimiz yiiziiniize vurulmayacak, Allah sizi affetsin! O,
merhametlilerin en merhametlisidir.”® &yetini okumustur.®!

8- Gogmenlerin, Psikolojik Durumlar1 Dikkate Alinmalidir: Gog¢ olgusunu,
Ozellikle zorunlu gogleri birey ve toplumlarin karsilastigi 6nemli kriz
durumlarindan biri olarak degerlendirmek miimkiindiir. Goge maruz kalan
kimseler, ekonomik, sosyal ve siyasi yonlerden oldugu gibi psikolojik agidan da
ciddi sorunlarla karsilasabilmektedir. Zira “Bir gd¢menin yasi, cinsiyeti, gé¢ nedeni,
iiyesi oldugu toplumsal sinif, egitim diizeyi ve kiiltiirel ge¢misi ne olursa olsun ve
lilkede kalma siiresi ne kadar olursa olsun go¢menlik durumundan dolay1, onun ig
diinyasinda bir takim degisiklikler meydana gelir.”®> Nitekim bir arastirmada
gocmenlerin yabancilik, yalnizlik, bosluk, 6zlem, kisilik sorunu, kokstizliik,
anavataninda kazandig1 deger yargilarinin ve anadilinin asagilanmasi, asagilik
duygusu, kuskuculuk, kirgilik, sugluluk ve 6n yarg: gibi sorun ve duygular gibi

OyYusuf 12/92.

8 Neséi, Eb(t Abdurrahman Ahmed b. Su’ayb, es-Siinenu’l-kubrd, thk. H. Abdulmun’im Selebi,
Miiessesetu’r-risale, Beyrfit 2001, X, 154: Ezraki, Ebu’l-Velid Muhammed b. Abdullah b. Ahmed, Ahbdru
Mekke ve md cde fihda mine’l-dsdr, thk. Rusdi es-Salih Mulhis, Daru’l-Ediiliis, Beyrit, (tsz.), II, 121; ibn
Zenceveyh, Ebi Ahmed Hamid b. Mahled, el-Emvdl, thk. Sakir Zib Feyyaz, Merkezu’l-Melik Faysal, es-
Sutidiyye 1986, 201. Tahric ve degerlendirmesi i¢in bkz. Zeylai, Cemaluddin Abdullahb. Yusuf,
Tahricu'l-ehddisi ve'l-dsdri’l-vikuati fi Tefsiri’l-Kessdf li’z-Zemahseri, Daru ibn Huzeyme, 1994, 11, 178.

8 Sahin, Cengiz, “Yurt Dist Go¢lin Bireyin Psikolojik Sagligt Uzerindeki Etkisine iliskin Kuramsal Bir
Inceleme”, Gazi Universitesi Gazi Egitim Fakiiltesi Dergisi, c. 21, sy: 2, Ankara 2001, s. 64.
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duygular yasadiklar1 ifade edilmistir.®® GoOc¢menleri dislayict ve zarar veric
davraniglar insani ve Islami birer yaklagim degildir. Bu hususta empatiye dayanan
bir tutum sergilenmelidir. Go¢gmen olsun veya olmasin, kisinin hakiki imana ve
erdeme ulasabilmesi i¢in kendisi i¢in istedigini mii"min kardesi i¢in de istemelidir.
Bu imanin ve dinin bir geregidir. Zira Peygamber (sas): “Sizden hig biriniz kendisi icin
istedigini mii'min kardesi icin de istemedikce imanmn kemaline ermis olamaz”*
buyurmustur.

9- Go¢ Sorunun Coziimiinde Islam Ulkeleri Daha Fazla Inisiyatif Almalidir:
Gog dahil Islam diinyasimin karsilastigi krizleri ¢ozebilmesi igin ozgiivenini
yeniden kazanmasi gerekmektedir. Buna da oncelikle igine distligli diisiince
krizinden gikmakla ve kurtulmakla baglamalidir.

Hz. Peygamber gog dahil tiim sorunlar1 kendi liderliginde ve kontroliinde
¢ozlime kavusturuyor ve yonlendiriyordu. Bu bakimdan bagkalarmin bizim
sorunlarimizi, bizim lehimize ¢dzebileceklerine {imid baglamak bos bir beklenti ve
temenniden ibarettir. Hz. Peygamber {immetin kontroliinii baskalarmin
inisiyatifine terketmemistir. Ancak Ebu Siilleyman’in da ifade ettigi iizere immetin
kontrolii diismanlarinin eline gegtiginde toplum da siyasi liderlik de ¢okmiisttir.®
Bugiin gog¢ dahil miisliiman toplumlarin karsilastigi, ekonomik, siyasi, hukuki,
askeri vs. sorunlarimi ¢6zebilmesi i¢in miisliiman entellektiiellerin, siyasi aktorlerin
ve liderlerin, ithal degil kendilerine dzgiin ¢ézlimler {iretmeleri, {immetin idéaresini
ve kontroliinii yeniden {istlenmeleri gerekmektedir. Miisliiman tilkeler bugiin
birakiniz diinyaya kendi {ilkelerine dahi hakiki manada hakim degildir. Giiglii ve
s0z sahibi tilkelerin kendileri hakkkinda alacaklar kararlarla hayatta kalabilecek bir
gorlintii gizmektedirler. Egemen giigler ve tilkelerin hak ve hukuk anlayisi, kendi
lehlerine, ama zellikle miisliiman, mazlum ve zayif {ilke ve toplumlarin aleyhine
isleyen bir mekanizmadan ibarettir. Gerektiginde darbeleri desteklemekte, istedigi
teror orgiitlerini, birer terdr orgiitii olarak gormemektedir.

10- Gogmenlerle, Vatandaslar Arasinda Cikan Sorunlara Onceden Onlem
Almmali, Bir Sorun Yasanmasi Durumunda Biiyiimeden Onlenmelidir: Hz.
Peygamber doneminde, Ensdr ve Muhacirler arasinda miinafiklarin tahrikiyle
zaman zaman bazi sorun, tartisma ve gerginlikler yasanmus, Hz. Peygamber bu tiir
durumlardan haberdar olur olmaz, sz konusu sorun ve krizlere aninda
miidahelede bulunmus ve biliyiimeden 6nlemistir.

Hz. Peygamber doneminde yagsanan bir hadiseyi Cabir soyle anlatmaktadir:
Biz Peygamber’in beraberinde gazveye (Mureysi seferine) ¢itkmustik. Muhécirlerden
birtakim insanlar da toplanmis, Peygamber'in beraberinde sefer etmigsti. Hatta

8 Sahin, agm., s. 64-65. Bu hususta ayrica bkz. Tuzcu, Ayla, Bademli, Kerime, “Goglin Psikososyal
Boyutu”, Psikiyatride Giincel Yaklagimlar-Current Approaches in Psychiatry 2014; 6 (1): 56-66.

# Buhari, imén 13.

% Eb Stileyman, Miisliiman Aklin Krizi, s. 4.
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Mubhacirler (Ensar'dan) ¢ok oldular. Muhécirlerden sakaci bir kimse vardi. Bu zat
Ensar'dan birisine (saka olarak) vurmustu. Ensari bundan asir1 derecede 6tkelendi.
Nihayet (kavga baslad1) iki taraf da kendi kabilelerini imdada ¢agirdilar. Ensar'dan
olan kimse: ‘Ey Medineliler, yetigin! diye ferydd etti. Muhécir sakaci da: Ey
Mubhécirler, yetisin! diye bagirdi. Bu sesler {izerine Peygamber ¢ikt1 ve: “Cahiliyet
ahalisinin qi1gl1g1 ile bagirmak ne oluyor?” buyurdu. Sonra da: “Onlarin derdi nedir
(neden céhiliyet adetiyle ¢aginisiyorlar)?” diye sordu. Bir Muhdcir'in Ensar'dan
birisine saka ile vurdugu kendisine haber verilince Hz. Peygamber: “O Cahiliyet
gighgim birakiiz! Soyunu g¢agirmak (onunla hakk kazanmak) kétii bir seydir"
buyurdu. (Miinafiklarin basi olan) Abdullah b. Ubeyy b. Seltil de: ‘Sunlar bizim
Medine halk: {izerine Muhacirler'i ayaklandirmak mu istiyorlar? Yemin olsun eger
biz Medine'ye doniip varirsak, Medine'nin en aziz olani, onlardan en zelil olanini,
elbette ve muhakkak Medine'den ¢ikaracaktir’ dedi. Bunun {izerine Hz. Omer, ibn
Ubeyy igin: ‘Ey Allah'm Elgisi! Su habisi 6ldiirmez miyiz? dedi. Peygamber:
“Insanlar ‘Muhammed kendi arkadaglarin dldiirtiir oldu’ diye dedikodu etmesin!”
buyurdu.® O vakit, bu hassas durumu ustaca ele alan ve her iki tarafi yatistiran Hz.
Peygamber’in miidahalesi olmasa, bu hadise, Ensar ve Muhécirler arasmnda bir
savas baslatabilir ve miisliimanlarin biitlinliigiini pargalayabilirdi. Muhammed
(sas) bu hadise iizerine O giin ve gece boyunca sabaha kadar ve ertesi giin de giines
iyice kizdirincaya kadar askerlerle beraber yiirtidii. Ondan sonra ancak mola verdi
ve sahabe yere uzanir uzanmaz uyuyakaldilar. Askerlerin zihinlerini, dnceki giin
meydana gelen olaydan baska bir yone gekmek akillica bir davranisti.¥” Dolayisiyla
du durum giliniimiiz i¢in de s6z konusu olup, benzer durumlarda sorunlarin
biiyiimesine engel olan tedbirlerin alinmasi 6nem arz etmektedir.

Sonug

Tarih boyunca insanlar, toplumlar ve devletler farkli sorun ve krizlerle
karsilasmis olup, yasadigimiz ¢agda da benzer ve farkli krizlere muhatap
olunabilmektedir. Nitekim gelecekte de bir takim krizlerin yasanacagim tahmin
etmek, daima imkan ve ihtimal dahilindedir. Bu sebeple krizsiz bir diinyada
yasamak insanlik i¢in hemen hemen imkénsiz bir durumdur. Su halde krizler
kaginilmaz olduguna gore, yapilmas: gereken krizlere karst dnlem almak, krizlere
gareler {iretmek ve krizleri en az kayipla asabilmeyi bagarabilmektir. Bu
diistinceden hareketle, modern zamanlarda krizlerle miicidele konusunda 6nemli
¢alismalar yapilmus, teoriler gelistirilmis ve zengin bir literatiir ortaya ¢ikmuistir.
Krizlerle miiciddele her ne kadar kriz yonetimi biliminin temel alaru olsa da,
krizlerle miicadeleye Islam’da da biiyiik bir ehemmiyet verilmistir. Zira biitiin ilahi
dinler gibi Isldim’'in da temel gonderilis gayesi, insanligin her iki diinyada
mutlulugunu ve kurtulusunu temin etmektir. slam’in insanhga getirdigi biitiin

8 Buhari, Menakib 9.
87 Afzalur Rahman, Siret Ansikiopedisi, 1, 538.
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ilke, esas ve tavsiyeler insanligin dini, ahlaki, toplumsal, siyasi, hukuki, ticari vs.
sorunlarina yonelik birer ¢oziimden ibérettir. Bu bakimdan kriz yonetimi ve krizle
miicidele hususunda Isldam, son derece 6nemli ilke ve oneriler sunmaktadir.
Giinlimiizde insan, toplum ve devletler muhtelif sorun ve krizlerle dolu bir
ortamda varligin siirdiirmektedir. Bu baglamda bodlgemizi yakindan ilgilendiren
sorun ve krizlerden biri de Ortadogu’da yasanan i¢ ¢atismalardan kaynaklanan gog
sorunu ve krizidir. 56z konusu krizden etkilenen milyonlarca insan gd¢men ve
miilteci konumuna diismiis bulunmaktadir. Dolayisiyla ortada ciddi bir gog sorunu
bulunmakta ve ¢dziim beklemektedir. Sorunun ¢bziimiine sunabilecegi katkilar
acisindan Hz. Peygamber’in go¢ sorununa ve ¢dziimiine iliskin ortaya koydugu
yaklasim ve yontem de olduk¢a dnem arz etmektedir. Zira bizatihi kendisi ve ilk
miisliiman arkadaslar1 goce maruz kalmis ve gogiin getirdigi sikintilar1 birebir
yasamiglardir. Dolayisiyla Hz. Peygamber, her konuda oldugu gibi gog¢ sorunu
hususunda da drnek bir konuma sahiptir. Bu bakimdan O'nun krize bakis1 ve kriz
yonetim anlayis1 0rnek ve evrensel bir niteligi haizdir. O, sorun ve krizlere olumsuz
bir yaklasim sergilememis, krizleri en az zararla asmaya ¢alismus, krizleri firsatlara
gevirmis, krizlere onceden onlem ve tedbir almis, sorunlarin ¢bziimiinde yeri
geldiginde esnek bir tutum sergilemis, dncelikleri dikkate almis, dud ve tevekkiiliin
yarnusira daima hadiselerin sebep ve neticelerine bagh kalarak (esbéba tevessiil)
hareket etmigtir. Hz. Peygamber gd¢menlerin sorunlariyla da yakindan ilgilenmis,
bu c¢ercevede kardeslik anlasmasi, Medine soOzlesmesi, yardimlasma ve
dayanismaya tesvik ve ashéb-1 suffe gibi uygulamalarda bulunmustur. Hz.
Peygamber’in gb¢ sorununa iligkin Oneri ve uygulamalar1 giiniimiiz igin de
Onemini korumaktadir. Hz. Peygamber’in stz konusu uygulamalarindan gikarilan
sonug ve tespitlere gore; giintimiizdeki gi¢ sorunlarmin ¢éziimii i¢in, gégmenlerle
hukuki sdzlesmeler yapilmali, gd¢menlerle dayanismaya ve gelecegi birlikte inga
etmeye Onem verilmeli, gelecege yonelik planlamalar yapilmali ve dngoriilerde
bulunulmali, miilteci kamplarmda ashab-1 suffe modelinden yararlanilmal,
gocmenlere kendi hayatlarii siirdiirebilecek imkéanlar tanmmali, gdg¢menlere
kardeslik bilinciyle ve insaniyetle yaklagilmal, gogmenlere bir giin {ilkerine geri
donebilme ideali kazandirilmali, gdg¢menlerin iginde bulunduklart psikolojik
durumlar goz oniinde bulundurulmali, gogmenler ile vatandaslar arasinda ¢tkan
sorun ve krizlere Onceden Onlemler alinmali ve ortaya ¢kmasi durumunda
biliylimeden 6nlenmeli, en 6nemlisi Ortadogu kaynakli gb¢ sorunun kalict ¢ozimii
igin Islam iilkeleri daha ¢ok inisiyatif almaldir.
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The Prophet’s Approach to the Issue of Migration
Considering Crisis Management and the Current Value of
this Approach-

Muammer BAYRAKTUTAR™
Abstract

The migration issue and movement, which occurs as a result of domestic conflicts in
the Middle East, has become a current matter by turning a regional and world-wide crisis in
many aspects such as human, social, economic, political, judicial, etc. First of all, solutions of
the immigration depend on a crisis management that should be conducted effectively. As can
be seen in the period of the prophet Mohammad, he and his companions had similar
migratory problems. As an immigrant himself, the Prophet Mohammad’s approaches and
implications regarding migration and migration-based problems have a considerable
importance which could make contributions to the current similar problems. In this paper,
first, the meaning of crisis and crisis management are discussed, and then the immigration
movements of the prophet Mohammad and first Islam society are addressed. Meanwhile,
emphasizing on prophet Mohammad’s fundamental principles in crisis management, this
paper examines his perspective on migration issues and migration-based crises, his solution
implications, and how he figures the problems out and makes them opportunities by
showing a positive approach. This paper also assesses Prophet Mohammad’s principles and
practices related to migration issues in terms of their contributions to the solution current
migratory problems, and thereby it makes some determinations and suggestions.

Key Words: Prophet Mohammed, Hadith/Sunnah, Immigration, Crisis, Crisis
Management
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The Prophet’s Approach to the Issue of Migration Considering Crisis Management and the
Current Value of This Approach

Ortadogu’da yasanan i¢ catismalarin bir sonucu olarak ortaya c¢itkan go¢ dalgas: ve
go¢ sorunu insani, toplumsal, ekonomik, siyasi, hukuki vs. yonlerden bolgesel ve kiiresel bir
krize doniiserek varligini siirdiiren bir mesele haline gelmistir. Yasanan gog¢ sorunlarmin
¢ozlimii ise, her seyden 6nce basariyla yiiriitiilmesi gereken bir kriz yonetimine ve anlayisina
baglidir. Islam Peygamberi Hz. Muhammed'in (sas) yasadigi déneme baktigimizda, kendisi
ve kendisine inanan arkadaslarinin da benzer sorunlara muhatap kaldiklar1 goriilmektedir.
Bizatihi kendisi de bir Muhacir/go¢men olan Hz. Peygamber’in, go¢ hadisesine ve gocten
kaynaklanan sorunlara yaklasim tarzi ve ¢dziimleri, giiniimiizde yasanan benzer sorunlarin
¢ozlimiine yonelik katkilar sunabilecek bir degere ve 6neme sahiptir. Bildiride oncelikle kriz
ve kriz yo6netiminin anlami ve mahiyeti hakkinda bilgiler verilmis, akabinde Hz.
Muhammed ve ilk Islam toplumunun yasadigi goglere deginilmistir. Bu arada Hz.
Muhammed'in kriz yonetiminde gozettigi temel ilkelere vurguda bulunularak, go¢ sorununa
ve go¢ sorunundan kaynaklanan krizlere nasil baktigi, bu hususta ne tiir ¢6ziimler trettigi,
sonugta s6z konusu sorunlara pozitif bir yaklasim sergileyerek nasil birer firsata ve olumlu
gelismelere cevirdigi arastirilmis ve incelenmistir. Go¢ sorununa iliskin Hz. Muhammed
tarafindan ortaya konulan ilke ve uygulamalar, halen yasanmakta olan giincel gog
sorunlarinin ¢oziimiine sunabilecegi katkilar acisindan da degerlendirilmis, konuyla ilgili
bazi tespit ve 6nerilerde bulunulmustur.

Anahtar Kelimeler: The Peygamber, Hadis/Stinnet, Hicret, Kriz, Kriz Yonetimi

Introduction

It is possible to take the beginning of crises in human history back to the first
human. People have faced various depressions and crises in their individual,
household and social lives in all periods of the history. In this respect, it is difficult
to talk about an individual and society who lives without facing crisis and
problems. Crises are part of life. In the world in which we live, there will be various
crises in the future as there are now. Accordingly, in a world where people and
societies are in question, it is inevitable to live without chaos and crises, which arise
from different reasons. In this world we live in today, people and societies face with
crises and depressions in political, economic, social, legal, military, humanitarian,
spiritual areas and at national and international levels. A crisis may sometimes
occur between two people, sometimes between communities, in other times
between an individual and a society, and sometimes between societies and states.
Sometimes the institutions and organizations, corporations, and states themselves
can fall into crisis.

Besides those predictable, there may be crises and problems that may emerge
in unforeseen and unexpected moments. Since it does not seem possible to
completely prevent the outbreak of crises and live in a crisis-free world, what
should be done in this case is to focus on the solution of problems and crises, and to
investigate the remedies for overcoming crises with the least damage.

It is also a fact that there have been similar crises and problems in different
places and times in human history. Therefore, it is possible to take advantage of the
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solutions and experiences that different societies have put forward to overcome the
similar problems they have faced, and to say that they can contribute to the solution
of the similar problems that exist.

Today, one of the problems and crises that closely concern our country, our
region and even the whole world is the migration problem that arises and is
experienced as a natural result of the internal conflicts in the Middle East. The
unsafe environment caused by these conflicts caused millions of residents to
migrate to safer countries and regions, resulting in a severe migration wave. People
are trying to hold on to life in other countries near and far with migrant and refugee
status. In the meantime, thousands of migrants are known to have lost their lives on
migration routes and sea waters. In this respect, the migration problem and crisis
represents one of the most current and important issues to be solved.

Islam Peygamberi Hz. Mohammad and the first Muslims were also subjected
to migration in history and had to emigrate to different countries and cities. In this
case, besides being an immigrant messenger, as the apostle and leader of the first
Muslim community who followed Him, the approaches and remedies practiced by
the Prophet and the first Muslim people to the problem and crisis of migration have
an importance and value that can contribute to the solution of similar problems
experienced today. Therefore, in this study, with its outlines, the solutions brought
by the Prophet to the problems arising from the migration known as hijrah in
history will be examined and the contributions it can make to today’s migration
problem will be addressed. In the meantime, before his approach to the problem of
migration, which is ultimately a problem and a crisis, the Prophet's understanding
of crisis management and the methods He applied will be presented.

I. Crisis Management and Its Nature in General

The word crisis is defined in the dictionary as “a period of difficulty,
depression, collapse seen in the life of a society, an organization or individual”.! In
addition, the word “crisis” means “unusual and negative development”,
“undesirable and difficult situation”, “the complicated stage of a business, an
event”, "the suddenly emerging bad and dangerous moment".? The term “crises” is
also defined as follows, emphasizing its reference to a grave and dangerous
situation that may lead to problems, difficulties, and deaths that may affect a group
of people: "A crisis is a process of chaos and difficulties that affects all kinds of
goals and interests, political, economic and socio-cultural life of a country
negatively; that arises suddenly and unexpectedly; where there is time pressure to
make decisions; that creates high stress; that can be taken in advance but is very

' TDK, Tiirce Sozliik, Ankara 1988, I, 919.
2 Hasan Tutar, Kriz ve Stres Yonetimi, Seckin Yay., Ankara 2011, p. 4.
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difficult to prevent; that can be turned into opportunities when managed properly;

that helps to bring a worsening situation to its previous state”.’

Meanwhile, the word crisis, in addition to its negative meaning, also refers to
a positive situation. In the Chinese alphabet, crisis is expressed with two symbols
and according to the way it is read, it contains the meanings of danger and
opportunity.* Therefore, it refers to both danger and opportunity together.
"Danger” refers to the losses brought by the crisis, and” opportunity” means that
there is a complex and inextricable problem in question, yet in any case there is a
possible solution to the it.° In other words, the word “weiji”, which the Chinese
have used for centuries to refer to the word crisis, means the avoidance of any crisis
that involves danger and the exploitation of any opportunity involves.® As a matter
of fact, in contrast to the recent approaches that perceive crises as threats, the
approach that suggests that crises may have significant opportunities is gaining
more importance.”

Overcoming crises and solving problems depend primarily on effective and
successful crisis management. Crisis management has its own principles and
characteristics. A crisis management that takes these into account can reduce the
impact of crises and also play an important role in translating crises into
opportunities. In this respect, taking precautions against crises before they emerge
is very important in crisis management. Accordingly, “it is important to take
precautions before the crisis occurs as much as to take precautions during the crisis.
Predicting the occurrence of crises is important in terms of mitigating the possible
consequences of them. Good crisis management involves being prepared for a
possible crisis, making decisions to mitigate the consequences of the crisis during
the its emergence, and returning society to the pre-crisis situation after the crisis

with minimal damage.”®

Changes also present a variety of dangers and
opportunities to society and institutions together. Success here depends largely on
the sensitivity to these dangers and opportunities. In this case and in the process, it
is important to manage risks and opportunities with foresight and different

measures.’

* Erding Filiz, Tiirk Kamu Yonetiminde Kriz Yonetimi, Alfa Aktiiel Yay., Istanbul 2007, p-4-7.

* Filiz, Kriz Yonetimi, p. 4 Ahmet Emre Demirci, ”C)rgiitsel Krizlere ili§kin Algisal
Farkliliklar”, (part of ‘Siimer, Haluk & Pernsteiner, Helmut Kriz Yonetimi, Istanbul Bilgi
Universitesi Yay., Istanbul 2009’), p. 96.

® Osman Celikhan, “Uluslararasi Kriz Yonetimi”, Krizler ve Kriz Yonetimi, Baris kitap, Ankara
2012, p. 5.

°Abdullah Ibrahim Keylani, Iddretu’l-ezme, mukdrabetu’t-turds ve'l-ghar, Kitdbu'l-Umme, Issue:
131, Year: 29, Qatar 2010, p. 37.

7 Demirci, “Orgiitsel Krizlere Iliskin Algisal Farkliliklar”, p. 96.

8 Celikhan, “Uluslararas: Kriz Yénetimi”, p. 6.

° Tutar, Kriz ve Stres Yonetimi, p. 13.
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II. The Prophet and Crisis Management

Like all prophets, the last prophet Mohammad was also sent to guide, lead,
and direct people in solving a variety of religious and worldly problems that they
were exposed to and were faced with. As a matter of fact, the purpose of revelation
of divine religions is to ensure that people find happiness in both realms. People
feel peaceful and happy only when their basic needs are met and the problems and
crises that drive them to unhappiness are solved.

The sending of the Prophet as a mercy to the worlds is the most important
proof that He was sent for the salvation and happiness of all mankind. Thus, when
one looks at the period of the Prophet's duty as a whole, it is seen that He lived a
busy life and spent every phase of His life solving the problems and crises He faced
and experienced. He, in addition to the crises related to His call and proclamation,
faced numerous crises in social, economic, military, legal, etc. fields and struggled
to solve them and used unique methods thereof." Accordingly, various crises
occurred during the Prophet's time in Mecca and Madinah. The Prophet and His
companions managed to overcome the crises with the least damage through crisis
management and the strategies He implemented. The Prophet developed plans and
strategies for overcoming crises and solving problems, took precautions against
possible crises, formed crisis management teams, and trained and guided them. It is
possible to see examples of this in the hijrah to Abyssinia and Madinah, also in the
brotherhood agreements and in the wars." The life of the prophet is full of
examples of how He successfully handled and solved the crises that His invitation
and proclamation were subjected to.'? In this respect, although crisis management is
one of the modern management concepts, its principles are also present in Islamic
culture. For instance, one who closely studies the Sunnah of the Prophet may reveal
numerous methods and principles regarding this subject.®

The Prophet always tried to protect Muslims from the problems and crises
that arose. Likewise, in the event of crises, He took protective measures to prevent
the recurrence while trying to eliminate the negative effects of them and improve
the situation. The Prophet always displayed a positive approach to solving crises
and did not give the opportunity for new crises to arise from current ones.
Therefore, He dealt with the problems and crises that people experienced with

v Huseyn Huseyn Sahata, Iddretu’l-ezmiti’l-iktisadiyyye (Mevakif min haydti'r-rasiil (sas),
Kiilliyetu’t-Ticare, Camiatu Ezher, nd., p. 5.

1 Salim Susan, Iddretu ve mu’dlecetu’l-ezmat ﬁ’l—fslﬁm, Daru'n-nesr li'l-camiat, Egypt 2003, p.
75.

2 Mash’al Muhammad Hadari, Idaretu’l-ezmat fi ilmi’-idareti’l-muésir ve inikAsatiha fi’s-
siinneti'n-nebeviyye, Misir, nd, p. 2.

13 Yahya Bilal, “Nusfis kava‘idiyye fi's-siinnet'n-nebeviyye li-idareti’l-ezmat”, el-Istisraf ve't-
tahtiti’l-miistakbeli fi’s-siinneti'n-nebeviyye, Dubai 2011, p. 701.
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them and acted together in overcoming the crises. The Prophet did not call people
to surrender to crises, did not act with the mindset that whatever happens is
written in the destiny, on the contrary, he struggled against crises and took
measures in advance to avoid them, prepared for them, and in the event when they
occurred, he chose to solve them in the most appropriate manner and resolved
them because, according to Islam, crisis management requires having the
knowledge and ability to think about the laws and reasons set by Allah in the fight
against crises. Based on these laws and reasons, crises should be fought without
waiting for extraordinary situations, miracles and oracles to occur.™

Based on these laws and reasons, the Prophet acts as a model in crisis
management, just as He does in all aspects of life. The prophet is a model and guide
for humanity in dealing with crises and crisis management, as He is in every
respect and field. In this sense, the verse in the Quran, which states, “There has
certainly been for you in the Messenger of Allah an excellent pattern for anyone
whose hope is in Allah and the Last Day and [who] remembers Allah often”" by
referring the Prophet as a model, was revealed in the middle of an atmosphere
where adversary troubles and crises such as Battle of the Trench reached an
extreme level, is quite remarkable at this point. The Prophet is the best example for
us in making effective use of a crises and turning negative situations into positive.
The basis of the Messenger's crisis management approach is belief, perseverance,
trust in Allah, as well as the use of social experiences."®

The Prophet displayed a sensitive approach to people's problems and the
crises they faced. By encouraging others to help those who are in difficulty and in
distress, He actually called the people to resolve their crises. In one hadith, He
states that “A Muslim is a brother of another Muslim, so he should not oppress him, nor
should he hand him over to an oppressor. Whoever fulfilled the needs of his brother, Allah
will fulfill his needs; whoever brought his (Muslim) brother out of a discomfort, Allah will
bring him out of the discomforts of the Day of Resurrection, and whoever screened a
Muslim, Allah will screen him on the Day of Resurrection”.”” Moreover, in such cases,

1 Keylani, idaretu’l-ezme, p. 29.

15 al-Ahzab 33/21.

16 Keylani, idaretu’l-ezme, p. 29.

17 Bukhari, Abu 'Abd Allah Muhammad, el-Cimiu’s-sahth, ed. M. Ziiheyr b. Nasir en-Nasir,
Daru tavki'n-necat, 2002, Mezalim 3, ikrdh 7; Muslim, Abu al-Husayn al-Hajjaj, Sahihu
Miislim, ed. M. Fuad Abdulbaki, Daru’l-kiitiibi'l-ilmiyye, Beyrtit 1991, Birr 58, Zikr 38;
Tirmidhi, Abu Isa Muhammad, Siinenu’t-Tirmizi, ed. Begssar Avvad Ma'rif, Daru’l-garbi’l-
islami, Beirut 1998, Hudud 3, Birr 19; Abu Dawud, Sulaiman bin Al-Asy'ats As-Sijistani,
Siinenu Ebi Divild, ed. Shuaib Al Arnaout, M. Kamil Karabelli, Daru’'r-risdleti’l-alemiyye,
2009, Edeb 46; Ibn Majah, Abu ‘Abdallah Muhammad, Siinenu Ibn Mdce, Ed. Shuaib Al
Arnaout et al., Daru’r-risaleti’l-alemiyye, 2009, Introduction 17.
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the Prophet advised His companions to have empathy, saying, “None of you [truly]
believes until he loves for his brother that which he loves for himself” '®

There are some approaches that the Prophet followed and exhibited in crisis
management. As a matter of fact, these approaches have characteristics that can
contribute to the solution of today's problems, while presenting a universal quality.
It is possible to express some of these approaches as follows.

1- To Take into Account the Causes and Consequences: In overcoming all
kinds of problems and crises, including the hijrah incident, the Prophet (Pbuh)
showed an approach that clings to the causes. All His life, He followed a very
careful and meticulous attitude, acting in a relationship of causes and
consequences.” In the words of Hamidullah, “Allah has created the universe as a
realm of causes and consequences. He wished that they, even his own messengers,
strive (for reasons) and make efforts like anyone else. Again, He wanted people to
reason and judge according to the causes, motives, labors and efforts that play a
constructive role in a certain event, not according to the ready results that have
been put forth as a result of the Prophets’ efforts and struggles.”? Accordingly, in
addition to praying and trusting Allah in solving the problems, the Prophet made
efforts to fulfill the needs of human beings in the best way and acted in accordance
with the laws that human beings are subject to in crisis management. He is a
human messenger and a model. Thus, in His example, Allah teaches us how to set
and plan goals, prevent crises, create crisis teams, distribute roles to everyone
according to their expertise and ability, and reach the goal and target that we
ultimately set.?!

The Prophet, overcame crises and solved problems by taking the best
decisions and the most accurate steps in social, political, legal, military, and other
fields under the guidance of the divine revelation and became a model to Muslim
societies in this sense. Meanwhile, the Prophet continued His struggle by adhering
to the laws set by Allah for the whole universe. Herein, it reveals why the Prophet's
method and methodology was successful. Accordingly, the Prophet's methods and
methodology consist of respect for jihad/struggle, ijtihad, order, thought and the
laws of nature set by Allah concerning the universe.”

There are many examples of why the Prophet was involved in overcoming
many difficulties and crises in his life. In this respect, even the efforts put forward

18 Bukhari, Iman, 7; Muslim, Iméan, 71.

19 Muhammad Hamidullah, Islém Peygamberi, trans. Salih Tug, Irfan Yay., Istanbul 1990, I,
124.

2 Hamidullah, Islim Peygamberi, 1, 123.

21 Gysan, Idaretu ve mu‘alecetu’l-ezmat fi'l-Islam, p- 86-87.

2 Abdul Hamid Abu Sulaiman, Miisliiman Aklin Krizi, trans. Yasemin Savur, Mahya Yay.,
Istanbul 2012, p. 108.
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in the human plan in the case of the hijrah are the best example of His holding on to
the causes. Keeping secret that He would emigrate and reveal it His close friend
Abu Bakr, having prepared a ride and a guide in advance, leaving His house at
night and His bed to Ali to sleep in, hiding in a cave for three days, following a
route to Madinah that would make others lose their trail, etc. are a manifestation of
His holding on to causes. At this point, He was not satisfied only with prayer and
trust in Allah.

2- Taking Measures and Precautions: One important point of the Prophet's
crisis management is that He took measures in advance and made some
preparations for the possible future crises. He acted according to this principle on
many issues, in various times and grounds, and prevented many social, political,
economic, and military crises or managed to keep and minimize their impact at a
limited level.

Thinking on crises, taking precautions and acting on plans form a very
important consideration in solution processes. Accordingly, the statement “There is
no reason like precaution”? attributed to the Prophet makes this case clear. This
statement makes clear how important it is to think and reason in crisis management
in terms of the impact and consequences of crises, preventing them before they
occur, and minimizing potential losses and damages.? The Prophet’s “Tie up your
camel, then put your trust in God."””
precautions in advance for possible problems and crises. In this regard, the
Prophet's policy and strategy of taking precautions provided significant benefits for
him and his companions, for example, in their migration and wars, and brought
about the opportunity and ground for them to overcome crises with less harm.

saying also reveals the importance of taking

Accordingly, closer examination of the Prophet's emigration and wars would show
more clearly what measures he took and what strategies he followed in the
migration process and wars. Therefore, there are numerous examples of him taking
precautions and measures in advance against possible events and their negative
consequences. For instance, the Prophet's agreement with the Jews as soon as he
reached Madinah (Medina certificate) is a step towards taking precautions in
advance for the problems and crises that may arise in the future. Again, sending
troops, gathering intelligence information about the tribes in the vicinity and
monitoring the movements of the Quraysh were all precautions and measures
taken in advance.

3- Acting Flexibly: As Yahya Bilal stated, an important principle in crisis
management is to be able to think and act flexibly. Flexibility (or elasticity) is the
self of managing and controlling. The more flexible a person is in his/her way, the
more he/she can control events and situations. The more the person's reactions and

# Ibn Majah, Ziihd 24.
% Bilal, “Nusus kava‘idiyye..”, p. 707.
» Tirmidhi, Kiyame 60.
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approaches are calm, balanced and in place, the more flexible the ability to
approach events and situations is. The principle of flexibility is very important in
creating plans for solving problems in crisis management. First, the planner has to
have different alternatives for each situation, including contingencies and
assumptions. Otherwise it is possible that the only plan he has made will fail, even
at the outset because it is not always possible to maintain the same situation in
every case. The Prophet did not insist on a single solution to the problems, and in
some cases did not take an uncompromising approach because every problem has
different solutions. However, some of these solutions may present difficulties in
implementation, leading to the emergence of new problems or the transformation
of the current problem into a larger crisis than the previous one. Therefore, if one
takes advantage of mental flexibility in his/her thinking, he/she makes comparisons
between various solutions in crisis management and ultimately prefers the
easiest/most suitable one in solving the problem and issue. This is what the Prophet
did with His ability of flexible thinking.?

There are examples in the Prophet’s character that He sometimes acts flexibly
in his decisions and prefers the easy one. Accordingly, “ as long as there was no sin,
the messenger of Allah (Pbuh) preferred the easiest of the two-from the affairs of
the world when left between two different options. If it were to be a sin, He would
be the furthest human away from that easy work.”? is an example of this fact. This
hadith shows that the Prophet preferred the easy one of two options, provided that
he stayed in the circle of truth and truth in worldly matters, and was flexible in this
respect.

In fact, flexibility does not mean choosing the most comfortable and easiest
solution, even if it is a reason to compromise principles, religious, and moral
values. The purpose of flexibility is not to limit one's understanding and approach
to a subject with only one right. Thus, the person, in various situations of life with
his/her mental ability, sometimes holds the middle way, sometimes becomes open
to change, and sometimes adopts the easiest approach.?® The Treaty of Hudaybiyah
is possibly the best form of this approach to see in the Prophet’s life. When the
Prophet made the agreement, he displayed an attitude that accepted the idolates’
apparently negative demands against the Muslims as they are. The Companions, on
the other hand, had a hard time accepting the Prophet's attitude and decision, and
even some of them, like Omar ibn al-Khattab, reacted explicitly. However, in this
incident, the Prophet's flexible attitude is a serious strategy and an important step
forward which can have results in favor of Muslims for the future. As a matter of
fact, it was observed in a short time that the agreement had consequences in favor

% Bilal, “Nusfis kava‘idiyye..”, p. 713.
% Bukhari, Menakib 23; Edeb 80; Muslim, Edeb 20; Abu Dawud, Edeb 5 .
* Bilal, “Nusts kava‘idiyye..”, p. 714 (Ahmedi, el-Murf{ine, p. 3-4, direct citation).
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of Islam and Muslims. Therefore, the Prophet also made use of strategic elasticity in
crisis management from time to time.

4- Positive Thinking and Being Optimistic: When we look at the character
and sunnah of the Prophet, it is seen that he always displayed an optimistic attitude
in negative and undesirable situations and crises, and did not take a pessimistic and
desperate mindset and approach.

In times of crisis, the Prophet displayed an optimistic view towards the
future. Rather, He reasoned about the outcome of the crises and expected and
wished for the emergence of good results to arise from the crisis. It is possible to see
an example of this in His journey to Taif. As a result of the difficulties He faced in
Mecca, He sought an alternative venue suitable for the invitation and decided to go
to Taif. However, the people of Taif showed harsher reactions and He was forced to
take refuge in a vineyard, being left in a difficult situation. At that moment, Allah
sent the angel of the mountains to Him and said that He could collapse the two
surrounding mountains and crush them. However, the Prophet said, “I rather hope
that Allah will raise from among their descendants people who will worship Allah
the One, and will not ascribe partners to Him.”? This shows that the Prophet did
not take a pessimistic view of the attitude of the people in Taif. He never lost hope
at this point, and He prayed to Allah by preserving His belief that the problem and
crisis He faced would be a means of positive developments in the future. Likewise,
When they took refuge in the cave of Sevres and Abu Bakr was worried that they
would be captured, the Prophet said, “Do not grieve, indeed Allah is with us”,*
indicating that even in those difficult moments, He did not have any negative
feeling, He maintained His hope and displayed a positive approach.

Positive thinking has an active role in success in life and is part of strategic
thinking. So often most of what we expect and anticipate happens because this is a
reason for us to turn to our expectations. In this respect, it is a good and positive
expectation that is important for such cases.” Accordingly, the statement in the
Quran mentioning that there is ease in every difficulty® refers to glad tidings that
there is also a salvation and a door to exit through in every time of hardship, crisis
and depression. The way to make good use of this gospel depends on having a
positive view and attitude in the first place. This is because taking a negative and
pessimistic approach for the solution of crises does not lead to an actual solution,
but to a bottleneck because crises always contain not only hardship and difficulty
but also convenience and opportunities. It is possible to see these positive sides
only by showing a positive thought and optimistic approach to events. This
statement attributed to Abdullah ibn Mas'ud clearly refers to the case, “Do not focus

» Bukhari, Bed'u’l-halk 7; Muslim, Cihad 111.
% at-Tawbah, 9/40.

3 Bilal, “Nuss kava‘idiyye..”, p. 708-710.

3 al-Inshirah, 94/5-6.
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your attention on bad and negative things. That is because they are fond and ambitious
towards those who think of such things (to attract them to themselves).”3

5- Prioritization: It is important to take priorities into account in crisis
management. When the Prophet emigrated to Madinah, many problems and crises
were awaiting Him and the Muslims. For this reason, the Prophet took steps and
made arrangements in order to prevent the emergence of possible crises and
problems and to take measures in advance, starting from the more important
situation and prioritizing. In this context, the construction of the Masjid Al-Nabawi,
the brotherhood between the Muhajirs and the Ansar, the first steps taken to
streamline relations with the Jews within the framework of the citizenship
agreement were the first steps taken. Subsequently, He turned to liquidating the
political assets of the polytheists. During this process, He acted with an approach
that takes priorities into account.*

III. The Migrations in the Era of the Prophet Mohammad

The Prophet and the first Muslims were also subjected to emigration, and as
a result they left the city where they lived and migrated to other countries and
cities. In fact, the phenomenon of hijrah is the common destiny of the Prophets.
According to the Quran, the prophets Noah, Lut, Abraham, Shuaib and Moses left
their homes and migrated to other lands, along with those who believed in their
messages. Therefore, the last prophet Mohammad is also a messenger who shared
the same fate. The hijrah incident, which the Prophet and the first Muslims were
subjected to, is not only an event left in the history, but an event that needs to be
considered, learned and benefited from.

There were two historical migration events that happened during the
Prophet's time. The first is some of the first Muslims emigrated to Abyssinia with
the guidance of the Prophet and the second is the migration of Muslims, together
with the Prophet, from Mecca to Madinah. As the persecution and torture of the
polytheists in Mecca increased day by day, the security of the Muslims were
considered under risk. When the Prophet could no longer take precautions and find
solutions for the safety problem of Muslims in the city, he suggested the following
actions to them in order to keep them safe and secure: "If you wish and if it is possible,
seek refuge in Abyssinia because nobody can be persecuted in the lands of the king who rules

% Abu Bakr Kharaiti, Mekdrimul-ahldk, ed. Eymen Abdulcabir, Daru’l-afaki’l-arabiyye, Qairo
1419/1999, p. 138.

* Muhammad Ibrahim Ashmawy, “Fikhu’t-tahtit 1i'l-mustakbel fi dav’i’s-siinne ve’s-sire”, el-
Istisrdf ve't-tahtiti’ l-miistakbeli fi's-siinneti'n-nebeviyye, Dubai 2011, p. 258.
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there. That is a safe and sure place, so remain there until God makes matters easier.”*®
Thereupon, some Muslims began to migrate to Abyssinia. Therefore, the migration
to Abyssinia was brought up as a solution to the torture and persecution crisis
faced by Muslims. In fact, this caused a new crisis because the emigrants who
migrated to Abyssinia had to live abroad by staying away from their families and
tribes. There emerged difficulties and problems that this event brought together.
When the Quraysh increased the dose of torture and persecution against Muslims,
the Prophet thought about all the ways and methods that would protect the lives of
Muslims and encouraged those who were subject to the situation to be patient and
to endure. In the meantime, seeing that there was no other way left in front of Him
except to avoid facing the actual practices of the Quraysh, under guidance of the
revelation,” He decided that some of His companions should emigrate to a safer
place.®®

The Prophet's suggestion of Abyssinia as the place of emigration reveals that
He acted within the framework of a plan in solving this crisis. The fact that
Ashame, the Najashi of Abyssinia, was a just ruler believing a heavenly religion, his
knowledge of Arabic, as well as the ease of transportation and the possibility of the
emigrants to relieve their financial difficulties were the most important factors in
the migration to Abyssinia.* According to The Legend of Umm Salama, there were
great troubles in Mecca, Muslims were persecuted, they faced various tests and
calamities for their religion. The Prophet was unable to resolve these troubles of
them, so He asked them to emigrate to Abyssinia. The Prophet's strategy of
emigration to Abyssinia, which was presented as a solution to the crisis in Mecca
that threatened Muslims, was successful and yielded positive results. The Muhajirs
were able to survive in Abyssinia far from the oppression and oppression of the
Quraysh and returned to Madinah after the conquest of Khyber. Apart from the
migration to Abyssinia, this time the migration to Madinah began. The persecution,
torture, and oppression of the Quraysh against the Muslims who were living in
Mecca and the Prophet continued; they increased the pressure on the death of His
wife Khadija and his uncle Abu Talib, they made plans to eliminate the Prophet.
After all these negative developments, in order to find a deep-rooted solution to the
crises experienced, the Prophet decided to emigrate to Madinah.*® During his
meetings with the Muslims of Medina in Aqaba, the Prophet prepared the basis of
the hijrah to Madinah upon the support and invitation He received from them, thus

% Abdulmelik Ibn Hisham, es-Siretu’'n-nebeviyye, ed. Mustafa es-Seka vd., Matbaatu Mustafa
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allowing the migration of Muslims to Madinah, which He regarded as a safe place.
By the verses revealed during this period, Muslims were encouraged to emigrate,
and those who did not emigrate were warned.*

When the Prophet and the first Muslim community who followed Him left
Mecca, they left behind all their possessions and took their faith with them alone.*
In this respect, “it would not be right to consider the Hijrah from Mecca to Madinah
as an escape and asylum for the first Muslims of Mecca. In fact, this migration was

not their ultimate goal for Muslims, but rather a prelude to more distant and

greater goals.”*

material dimensions and effects, caused the Muhajir Muslims to experience some

However, in the end, the migration incident, which has different

difficulties and problems. Right at this point, the prophet took important steps and
made plans for the solution of the problems and crises caused by migration. The
migration incident, which was apparently a problem and a crisis, had taken its
place in history as a development in favor of Islam and Muslims. In short, the
historical migration event, which came to mind as a negative picture, was
instrumental in experiencing important developments and successes in many
respects.

IV. Some of the Prophet's Solutions to the Migration Related Problems of
the Emigrants

The Muhajir Muslims, who fled their homes to Madinah and who were
subsequently made guests and protectorates by the Muslims (Ansar) in Madinah,
were subjected to various difficulties, especially housing. As a matter of fact,
Hamidullah expresses this situation and its severity in the following words: “The
Prophet faced two serious problems after migration to Madinah because he was not
the only one who migrated from Mecca to Madinah. Hundreds of Meccans fled
their homes for the sake of their faith and took refuge with the people of Madinah
without taking anything but their clothes. The problem of these displaced people
appeared very abruptly and intensely; finding a place for these people in the
economic structure of the new homeland Madinah was a very difficult problem to
solve. We know that in the twentieth century, refugees pose a difficult problem,

41 For example; see: al-Ankabut 29/56; an-Nisa 4/97.

2 Alija Izetbegovic, Islami Yeniden Dogusun Sorunlari, trans. Rahman Ademi, Fide Yay.,
Istanbul 2010, p. 149. (This doesn’t exist in the source text)

© Adem Apak, “Hz. Peygamberin Hicret Sonrast Medine’de Ornek Toplum Olusturma
Adimlar1 Uzerine”, Hz. Muhammed ve Evrensel Mesaji Sempozyumu, Islami ilimler Dergisi
Yayinlari, Ankara 2007, p. 316.
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even for very powerful countries.”* The Prophet (Pbuh), who was aware of the
situation that Muslims were in, and who felt it by himself, took immediate action
and measures, provided referrals and recommendations in order to solve the
problems caused by the migration. It is possible to refer to some of these as follows.

1- Brotherhood between Ansar and Muhajirs: Man is a living being and his
basic needs such as eating, drinking, dressing and housing must be met in order to
survive. This is a vital issue for human beings. It is a natural condition that the
emigrants who left all their assets in Mecca faced the problem of housing when they
arrived in Madinah. If the problem could not be solved, it would be likely that both
the emigrants be driven to hunger and absence, and that certain problems arise in
the society. In order that such a situation does not turn into an economic and social
crisis, after the construction of the Masjid Al-Nabi, the first important work that the
Prophet did after His emigration to Madinah, the second important step taken was
to establish a brotherhood between the Ansar and the Mubhajirs in order to solve the
asylum problem of the Muhajirs and to prevent possible crises and troubles.*
Accordingly, the Quran explains this situation as “But those who have believed and
emigrated and fought in the cause of Allah and those who gave shelter and aided - it is they
who are the believers, truly.”* In the case of Ansar, it is a Quranic virtue and a source
of pride to help the emigrants. The Quran also states the following complimentary
words about Ansar: “And [also for] those who were settled in al-Madinah and [adopted]
the faith before them. They love those who emigrated to them and find not any want in their
breasts of what the emigrants were given but give [them] preference over themselves, even
though they are in privation. And whoever is protected from the stinginess of his soul - it is

those who will be the successful.”"

The Prophet concluded a brotherhood agreement between the Muhajirs and
the Muslims of Madinah, which perhaps has no other precedent in history. The
brotherhood agreement was made five months after the Prophet's arrival in
Madinah, and according to this agreement, 186 Muhajir families were placed with
the same number of Ansar families. In addition, this situation continued for about
seven years until the conquest of Khyber.*

Each crisis brings with it a number of opportunities and gains. The
brotherhood agreement that the Prophet put into practice between Ansar and

# Muhammad Hamidullah (1995). “Hicretten Sonra Medine’de Hz. Peygamber’in
Davranislarindaki Hosgorii”, trans. Mustafa Askar, Diyanet fImi Dergi, 1995, Volume: XXXI,
Issue: 1, p. 4.

# Afzalur Rahman, Siret Ansiklopedisi, trans. Yusuf Balci et al., Inkilab Yay., Istanbul 2003, L,
29.

6 al-Anfal 8/12.

47 al-Hashr 59/9.

# Saffet Sancakli, “Fakirlik ve Zenginlik Hadisleri Uzerine Bir Deneme”, Cumbhuriyet
Universitesi flahiyat Fakiiltesi Dergisi, V. V, 1.1, Sivas 2001, p. 333.
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Muhajir is one of the best examples of this situation. As a result of this agreement,
the following positive developments took place. Muslims began to treat each other
by realizing the value of altruism. They learned the importance and value of
working together in a business. They understood the importance of collective work
in achieving goals and targets and became aware that Muslims are brothers. They
realized that they could live together with other religions on the basis of tolerance
and agreement. They learned that it is necessary for rich people to look after the
needs of the poor in times of hardship and crisis. They understood that there is a
right to be given in goods other than zakat and learned the importance of observing
the economic and social aspects of society. It was understood that the leader of the
crisis had the right to distribute the goods as required by the affairs. Labor, like
capital, is part of revenue and product. Provisions concerning sharecropping,
partnership and renting were laid down. Property was respected. The importance
of cooperation and solidarity in crises was understood. Legitimacy of the mudaraba
agreement between capital and labor, etc. was provided.*

2- The Encouragement for the Lands to Be Cultivated by the Emigrants For
Free: When the Prophet saw that people of Ansar had sown their lands to the
emigrants through muzaraa (agricultural partnership), He asked them to sow their
lands for the purpose of establishing social balance in society and for the purpose of
improving the situation of the emigrants, or to plant them for free or to keep them
empty. In fact, according to one of these narrations, the companion Jabir narrated,
the companions (in the age of the Prophet) used to harvest the land for one third or
one fourth or half of the crop. Thereupon the Prophet said, “whoever has a field and a
land, either sow it yourself or give it as donation, and if you do not do so, keep the field

(empty).”™

3- Allocation of the Spoils of Banu Nadir to the Muhajirs: After Banu Nadir,
one of the Jewish tribes of Madinah, broke the alliance, the Prophet besieged and
surrendered them. Then it was decided that they should be banished from Madinah
and that their possessions should be left to the Muslims as spoils. The Prophet did
not divide these spoils among the Ansar, but first among the Muhajirs, only gave
shares to Sahl ibn Hunaif and Abu Dujana, who were the poorest of Ansar.*!

4- Encouragement of Cooperation and Solidarity: In order to overcome and
solve economic crises, the Prophet constantly gave encouraging messages towards
addressing the needs of the poor and the poor. Accordingly, in a hadith, the
Prophet encouraged this by saying: “A Muslim is a brother of another Muslim, so he

# Susan, Idaretu ve mu‘alecetu’l-ezmat fi’l-Islam, p- 94-95.

% Bukhari, Muzaraa 18; Ibn Majah, Ruhiin 8. See also: Muslim, Buyti 95.

8 Abd al-Razzaq b. Hammam, el-Musannef, ed. Habiburrahman el-A’zami, el-Mektebu'l-
islami, Beirut 1983: V, 358; Abu Dawud, Harac 23; Ahmad Ibn Yahya Baladhuri, Futiihu’l-
buldin, Daru’l-hilal, Beyrtit 1988, p. 29-30.
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should not oppress him, nor should he hand him over to an oppressor. Whoever fulfilled the
needs of his brother, Allah will fulfill his needs; whoever brought his (Muslim) brother out
of a discomfort, Allah will bring him out of the discomforts of the Day of Resurrection, and
whoever screened a Muslim, Allah will screen him on the Day of Resurrection”.*

In normal times and situations, Islam considers cooperation and solidarity
acceptable. But in times of crisis this is a situation that needs to be fulfilled
immediately because if it is delayed, people will probably be harmed.*® During an
expedition, when a shortage of food and mount was experienced, the Prophet
ordered that the surplus be given to those in need. Accordingly, this situation is
described as follows in a narration: “Whoever has more mounts should give it to
the one who does not have. Whoever has too much provision should give it to the
one who has no." And we thought that none of us had any surplus.”** In another
narrative, the the Prophet’s words were narrated as follows: “"When the Asharis
finished their food in the war, and when the food of their families was scarce in Madinah,
they gathered the rations with them into one cloth, then divided them equally in a cup.
Therefore, I am one of Asharis, and Asharis are in my side.”>

The best example to the companions regarding helping the poor was again
the Prophet Himself. Indeed, He always helped the poor and the needy, and spent
everything in His power to meet their needs. So much so that He and His family
would have no food left. Similarly, Moses it is said that the Prophet was like a wind
blowing in giving to the poor and the needy.*® There is no one who asked for
anything from Him and returned empty-handed. Whenever a needy man came, he
preferred him over Himself in food and clothing. In short, in the first place, the
Prophet set an example for His companions with His words and deeds about
meeting the needs of the poor, and He wanted His companions to be so.”
Moreover, the Prophet preferred to solve other people's economic problems instead
of the economic crises experienced by His relatives.*®

At the same time, when the Prophet witnessed people experiencing economic
difficulties and problems, He was very hasty to find solutions to these difficult
situations. Accordingly, Ibn Jarir says: “One day, when I was sitting in the Masjid
with the messenger of Allah, a tribe came. Their state and appearance was awful.
Each of them had a piece of shard on them, half-naked, barefoot, skin and bone,
and they were in a horrific state with their swords hanging around their necks. The

52 Bukhari, Mezalim 3, ikrah 7; Muslim, Birr 58, Zikr 38; Tirmidhi, Hudd 3, Birr 19; Abu
Dawud, Edeb 46; Ibn Majah, Mukaddime 17.

5 Gusan, [daretu ve mu‘alecetu’l-ezmat fi’l-islam, p- 75.

5 Muslim, Lukata 4; Abu Dawud, 2009: Zekat 32.

% Bukhari, Sirket 1; Muslim, Fezailu’s-sahabe 167. Asharis was a tribe living in that era.

% Bukhari, Bed'i'l-vahy 1, Savm 7, Bed'ii'l-halk 6; Fezailii'l-Kur’an 7; Muslim, Fezail 12.

¥ Rahman, Siret Ansiklopedisi, 111, 255 -257.

% Abu Dawud, Harac 19; Edeb 100.
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messenger of Allah was very sorry to see them in this state. His face was discolored
and He went in with His mind turned upside down. Then He went outside and
told Bilal to recite the adhan. After the prayer, he addressed the people and asked
them to help this tribe.”*

In this sense, for solidarity with the poor, the Prophet initially forbade the
meat of sacrifice to be stored for more than three days and ordered it to be
distributed.®® In order to create a culture of solidarity and sharing in society, He
encouraged people to share what they had with the poor, even if it was half a
date.”

5- Ashab Al-Suffa: The Prophet allocated a place in Masjid Al-Nabawi for
those who could not find refuge and the needy near the mosque, which was called
Al-Suffa. As the number of emigrants increased considerably, Ansar could no
longer afford to meet their needs. The number of poor, rich, married, and single
people who migrated to Madinah was increasing every day. In this case, those who
had difficulty finding a place of shelter were resettled in the Suffa of Masjid Al-
Nabawi. Any emigrant coming to Madinah first met the Prophet, and He directed
someone to look after this newly arrived Muhajir. In the event that no one could
find a guest, he was temporarily accommodated in Suffa as a guest. Foreign
delegations who came to the prophet and informed Him of converting to Islam and
their devotion were also hosted in Suffa as guests.®

As narrated in hadiths, if alms were to come to the Prophet, He would
immediately send it to those who stayed in Suffa, and when a gift came to Him, He
would inform them and eat it with them. He was aware of all of their conditions
and followed them closely.®® From time to time, the Prophet also wanted the people
of Suffa to be taken to dinner by those who had food. At one time, Abu Bakr offered
food to three, and the Prophet to ten people.** The Prophet gave more priority to
meeting the needs of the immigrants and the Suffa people, in which case He
preferred their needs to the needs of His family. Once, servants and slaves were
brought to Madinah, whereupon Fatima was wounded and His hands blistered due
to grinding flour with a hand mill. She consulted her father, the Prophet and asked

% Muslim, Zekat 69.

% Bukhari, Et'ime 27, Edahi 16; Muslim, Edahi 28; Tirmidhi, Edahi 14; Abu Dawud, Edahi 10;
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for a servant by showing her hands. However, the Prophet said to his daughter, “by
Allah, I cannot give you away from them while the people of Suffa are in hunger and misery.
I can’t find anything to spend on them. I'll just sell them and spend their money on
them.”® Instead of what she asked, the Prophet suggested and taught Fatima and

Ali to perform some rosaries.

V. The Contributions of the Prophet's Solutions and Suggestions
Regarding the Migrations of His Own period to the Present Day

There are some differences between the migrations that took place during the
Prophet's reign and the reasons of the migrations that originated in the Middle East,
especially in the present day. In the early years of Islam, Muslims had to emigrate,
especially for the sake of religion and belief. However, eventually, there are
similarities between the two migrations in terms of the danger of the right to life.
Therefore, both are emigration and displacement by nature.

On the other hand, there are some differences between these two migration
incidents in terms of the decision to migrate, the methods to be followed and the
objectives. When the Prophet realized that emigration was inevitable and allowed
by revelation, He ensured that Muslims would emigrate regularly and safely, made
plans and took important measures in this respect. Today, the wave of migration
from neighboring countries to our country and Western countries is taking place at
an unexpected moment, under extraordinary circumstances, in an unprepared,
imprudent, unplanned and uncontrolled manner. The masses perish on migration
routes and seas before they reach the countries and territories they will migrate to,
and are caught by death while fleeing from death itself in their own countries.
Likewise, the masses exposed to migration are not treated as warmly today as they
were yesterday and are not embraced enough. In this respect, there are similarities
between the first Muslims and the masses subjected to migration today. The
countries and communities that were friendly to the first Muslims and could
embrace them were virtually nonexistent, if Najashi's country, Abyssinia, is
excluded. The Christians and Jews, especially the polytheists, were hostile to the
Muslims. For this reason, the Prophet first proposed the country of Najashi as a safe
place of migration. Again, the emigration to Madinah began after meeting with the
people of Madinah and taking a word from them in the negotiations of Aqaba.
Today, with the exception of a few Islamic countries, including our country, other
countries, especially Western countries, are not welcoming and even uncomfortable
with Middle Eastern migrants and refugees. However, in order not to cause a

6 Ahmad Ibn Hanbal, Miisnedu’l-Imdm Ahmed b. Hanbel, ed. Shuaib Al Arnaout et al.,
Miiessesetu’r-risale, Beirut 2001, II, 202-203; Abu Dawud, Harac 19; Edeb 100.
% Bukhari, Humus 5.
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problem to their own countries, they provide some financial assistance to other
countries, and the migrants and refugees in question are asked to stay there.

The Prophet's suggestions and practices for the solution of the migration
problem have a value and quality that can contribute to the solution of similar
problems today. Some of these can be expressed as follows.

1- Legal Agreements Should be Made with Immigrants: The Prophet took
steps and took measures without wasting time, anticipating that it was possible that
the emigration of the Muhajirs from Mecca to Madinah would lead to some
problems and crises among the inhabitants of Medina. It is possible to consider the
Madinah Agreement and the brotherly family practice in this context. In this case, it
is understood that the Prophet predicted and acted with foresight before crises
broke out. “When the Prophet came to Madinah, He brought together the Muslims
of Madinah and the Arabs of Mecca under the Brotherhood of Ansar-Mubhajir, as a
first step to unite the Muslims under the unity of faith and to eliminate some of the
tribal division in the city. However, there had to be a form of governance that
included Jews. In order to realize this, the Prophet decided to issue an agreement
text containing the rights and responsibilities of people believing other religions
and belonging to other nationalities living in the city. This text had to establish the
mutual rights and responsibilities of the entire people of Madinah, whether Muslim
or not, and provide a legal basis on which all parties may agree. Otherwise it would
not be possible to talk about order and security in the city.”®” This is because when a
community emigrates to or takes refuge in another city or country, it can cause a
number of disturbances to the inhabitants of that city or country. Similarly, the
Jewish tribes living in Madinah were disturbed by the emigration of the Prophet
and His companions. “The Jews, divided into three tribes under the name of Banu
Qaynuqa, Banu Qurayza and Banu Nadir, controlled almost all the economic and
commercial life of the site and its surroundings. Tribes of Arab origin, such as Aws
and Khazraj, which migrated from Mecca, it was a development that undermined
their interests when they united with Mohammad and His friends and established a
new political and social structure that excluded any idea of privilege.”* Therefore,
in countries where there are migrants and refugees, including Turkey, the
governments of those countries must make legal arrangements between their own
citizens and migrants and asylum seekers, which the parties shall abide by.

Accordingly, the recognition of the right of citizenship to immigrants should
constitute one of the important steps to be taken in this regard because citizenship
in Islam can be traced back to the Constitution of Medina (623). With this

¢ Apak, “Hz. Peygamber’in Hicret Sonras1 Medine’de Ornek Toplum Olusturma Adimlar1
Uzerine”, p- 320.

% Ali Bulag, “Asr-1 Saadet’te Siyasi Olaylarin Panoramasi”, Biitiin Yénleriyle Asr-1 Saadet’te
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document, the foundations of the city-state of Medina and the new society (ummah)
were laid, thus, the natives of Medina, their tribes and the newly emigrated
(muhajirun) were given protection guarantees and responsibilities to each other and
to the site-state of Medina.®

In this context, the concept of transnational citizenship should also be
considered regarding the communities that have taken refuge in our country and
whose number exceeds millions. "Research on transnational communities is
considered a new field in the social sciences. This concept is most concerned with
immigration, ethnicity, culture, and nationalism. Being at the beginning of the 21st
century, the national territory, which is one of the most important elements of the
nation state, loses its importance to a certain extent. Increasing geographic mobility
increases temporary, circuit or recurring migrations, economical and easy journeys,
and the constant communication provided by new technologies undermine the
notion that an individual belongs to a single country, a single nation. Individuals
belonging to these communities form their identity without any particular
geography. Transnational communities engage in economic, political, cultural and
religious activities, and build bridges between the country in which they reside and
the country to which they emigrate.””’ Indeed, this is in line with the basic
approaches of Islam on the subject. "One of the general characteristics of Islam to be
considered is the claim of universality that the equality standards exceed the
characteristics of the tribe, nation and nation state because Islam rejects
discrimination based on all racial, ethnic and hereditary criteria that form the basis
of nationalism. The only measure that one person can be superior to another in
Islam is the consciousness of Allah and piety.””! In this respect, the opportunities
and environments in which immigrants can maintain their own existence, culture
and values should be prepared, differences should be seen as a wealth, and the
possibility of coexistence in theory and practice should be concrete and put into
practice.

2- Solidarity Should be Made with the Migrants and the Future Should be
Built Together: The Prophet laid and established the foundations of Islamic
civilization with the Ansar and the Muhajirs. The first example of Ansar-Muhajir
solidarity was displayed in the construction of the first Masjid/Prophet’s Masjid,
which has a central position in Islamic Civilization. They also defended and spread
Islam together, went on expeditions together, performed jihad together, and moved
together like bricks of a building. Therefore, due to the migrations experienced in
the current period, Ansar countries can build the future together with the asylum
seekers and migrants they have admitted to their homes and can contribute jointly

% Mohammed Hashim Kamali, “Islami Bakis Agisiyla Vatandashk Kavrami”, trans. Ercan
Eser, Bozok Universitesi Ilahiyat Fakiiltesi Dergisi, 3, 3 (2013/3), p. 134.
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to the development of their country in fields such as science, technology,
agriculture, health, and education. Especially our country should consider on this
situation meticulously.”

3- Future Plans and Predictions Should be Made: The wave of migration
from neighboring countries towards our country and how long the migrants will
stay in our country remain uncertain. In this case, plans and predictions for the
future should be made. As a matter of fact, it was stated in a presentation that
migration is a normal situation and a part of life, and that in the coming years there
will be a “process of adjustment”, so that we may have a Christian minister or an
Arabic-speaking minister, and that we should be prepared for this as a society and
the state. In addition, the same presentation emphasized the need to develop
integration policies in the coming period and said, “For example, we don't even
know how many architects there are among the migrants from Syria". There, it was
emphasized that those who can come to Turkey are relatively educated population,
but even the determination of this is not fully done.” In short, future plans should
be made and steps should be taken, taking into account the possibility of
permanent migrants because “it is a fact that the migration had a great effect on the
establishment of civilizations. The major changes that occur in the world have a
close relationship with migration, that is, migration movements that take place due
to compulsory reasons. Therefore, the birth of great civilizations was realized
through great migratory movements and by the hand of immigrants. From there, it
is possible to accept the emigration of the prophet and the Muslims from Mecca to
Madinah and their subsequent activities as the first steps of building a new

civilization.””*

4- The Model of Ashab Al-Suffa should be Used in Refugee Camps: It is also
possible to accept Ashab Al-Suffa as the first refugee camp or guesthouse in the
history of Islam. However, The Prophet not only provided shelter for the
immigrants and orphans remaining in Suffe, but also turned Suffe into a center of
knowledge. Those who stayed in Suffa were provided with a religious education,
such as teaching the Quran. Among them, He sent teachers to preach Islam.
Therefore, today's refugees and migrants should not only be satisfied with their
basic needs such as housing, useful courses and programs should be arranged for

2 For a report on the invitation by President of the United States, Obama, to an unknown
refugee scientist who has taken refuge in our country to contribute to the development of his
country, see. https://zete.com/turkiyede-mimari-proje-cizdirilen-suriyeli-bilim-insanini-obama-abdye-

getirtti/ Accessed at: 09.04.2016.
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their leisure time and education as educated individuals, education should be
provided for those of educational age from primary to higher education.

In his capacity as a head of state, the Prophet also assumed the patronage
and responsibility of immigrants, orphans, and guests staying in Suffa. This
suggests that the state should take the lead and assume responsibility for the issue
of migration and the solution of the problems of migrants, rather than the
individual and society. Indeed, the Prophet himself had a close interest in both the
immigrants and those who stayed in Suffa, and immediately struggled His solution
as a witness to their problems and needs, and mobilized the society in cases where
he could not afford.

5- Migrants and Refugees Should be Supported to Work and Earn Their Own
Lives: The Prophet did not want Ansar, who were in the position to help, to be
victimized and harmed, while aiding and supporting the Muhajir. The prophet did
not accept the request of Ansar, who came to Him and offered that the dates should
be divided between them and their migrant brothers. Upon this, Ansar offered to
make the emigrants partners in their products in exchange for helping them in their
own needs, and the emigrants accepted this offer.” Therefore, the Prophet accepted
Ansar’s offer, provided that they would release their properties without harming
themselves and the parties would help each other and act in solidarity.” By the
way, it is not true that the people of Suffa never worked and their needs were
always provided by others. Indeed, it is stated that while the Suffa community did
not perform livestock activities to provide their sustenance, but broke seeds to be
used as animal feed.”” In this respect, migrants and asylum seekers, no matter what
time and ground, should always be cared for by the community, but should also
make an effort to ensure their own sustenance.

However, in similar situations today, migrants should provide their
livelihood and sustenance by putting forth their labor, although the asylum and the
countries and people to which they emigrated to help them, they should still take
care not to victimize or harm them, and the parties should act based on mutual help
and solidarity.

6- The Migration Crisis Should be Approached with the Consciousness of
Brotherhood and Humanity: The Prophet's first step in governing the ummah, state
and authority was the establishment of the brotherhood between Muhajir and
Ansar.”® In this case, the migration to Madinah is the best example of how people
who have different characteristics such as race, ethnic group, region, and etc. can
come together and become a single community in the sense of brotherhood. “This

5 Bukhari, Muzara’a 5, Hibe 32, Sur(it 5, Menakibu’l-ensar 3.
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bond of brotherhood is such a bond where the whole racism of ignorance melts and
together with which all the differences of origin, color and homeland are trampled.
Therefore, there can be no honor other than Islam. No one is left behind, nor is he
brought forward, until his piety and his divinity are taken into account.”” The aim
of the prophet in establishing the brotherhood agreement is to ensure unity,
togetherness and solidarity in society. And it can be realized to the fullest extent
only through a brotherhood based on faith/belief. Thus, “the tribes and families
have been replaced by the consciousness of the ummah and the nation. As a result,
the members of the tribes who supported each other through the alliance of tribes
(hilf al-fudul) during the ignorance period have now become believers who act
jointly on the basis of religious brotherhood” (Apak, 2007: 318).

In order for the Islamic Society to be strong and to achieve great ideals
together, they must first connect with each other through the consciousness of
brotherhood. Societies that act not with jealousy and animosity towards each other,
but with the spirit of solidarity and togetherness, become both happier and stronger
because at the beginning of the last century, the Islamic ummah and society were
separated and divided by national identities and differences. In this case, the
migration wave, especially in the Middle East after about a century, causes positive
developments such as the restoration and resurrection of the disintegrating ummah
with a new consciousness. Accordingly, the example of Kilis province, where the
largest migrant population has been living for nearly the last five years, is
remarkable in that there is no serious unfavorable situation between the migrants
and the local population, who are in the position of Ansar, and that they accept
each other and display the will to live together. Although it is not intense as of now,
in today's migration events, there are also disagreements and problems between the
citizens of the countries that accept migration and the migrants for different
reasons. In this case, it is essential to approach the issue on the basis of faith. In
particular, it should always be considered that the population of our country and
the immigrants have common beliefs and values. At the same time, we should not
shy away from taking a humanitarian approach towards the migrants of different
faiths.

7- Immigrants Should Live with the Ideal of Returning to Their Country: The
Prophet and the Muslims migrated to Madinah for the sake of their values, and in
addition to live by their own values, they adopted the basic purpose and aim of
spreading them. Therefore, although the reason for the migration of the population
in the Middle East is mainly for security purposes, it is still important that migrants
live in the countries where they seek refuge without compromising their identity
and values. It is possible to say that some Islamic values will take root in these
countries and regions over time, as the hijrah to Madinah laid the groundwork for

7 Sallabi, Siyer-i Nebi, 1, 563.
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the Islamization of Madinah and the Arabian Peninsula, and that the migrants and
refugees who migrate to different countries, cities and regions will act according to
their own values. The migrants also need to take a close look at the future of their
homeland and look for a way to restore a safe environment and return to their
home countries. They should work in this direction and form associations and
organizations to defend their rights. The Prophet approached those who forced
them to leave their cities through persecution and oppression with forgiveness
when He conquered Mecca, did not intend to take revenge on them, and held no
grudges or animosity. In this case, it is possible to say that it would be more
appropriate for the masses who have to leave their countries and emigrate to
display a similar prophetic approach when it comes to returning, administration
and control.

Because the Prophet always focused on the future, he did not take a negative
approach to perpetuators of the problems and negative events that had affected
Him and Muslims in the past. For example, during the conquest of Mecca, he
approached the idolaters who forced him and the Muslims to emigrate with peace.
More precisely, the Prophet did not act in the solution of crises with a blaming
approach. However, they were waiting for the Prophet to punish them with fear as
a recompense for what they had done before. But the Prophet said to them, “now I
will say unto you what my brother Joseph said: “This day let no reproach be (cast) on
7780

you. God will forgive you and He is the Most Merciful of those who show mercy!
reciting the relevant verse.®

8- The Psychological Situation of Migrants Should be Taken into Account: It
is possible to regard the phenomenon of migration, especially forced migration, as
one of the major crisis situations faced by individuals and societies. People forced to
migration may face serious problems in terms of economic, social and political, as
well as psychological aspects. “Due to the status of an immigrant, regardless of age,
gender, reason for emigration, social class, educational level and cultural
background, and no matter how long his stay in the country will be, a number of
changes occur in his domestic world.”® Accordingly, in a study it was stated that
immigrants experience certain feelings such as feeling as strangers, loneliness,
emptiness, longing, personality problems, rootlessness, humiliation of their mother

8Yusuf 12/92.

8 Nasai, Abu Abd al-Rahman Ahmad, es-Siinenu’l-kubri, Ed. H. Abdulmun’im Selebi,
Miiessesetu’r-risale, Beirut 2001, X, 154: Muhammad Azraqi, Ahbdru Mekke ve mi cie fihd
mine’l-dsdr, ed. Rusdi es-Salih Mulhis, Daru’l-Ediiliis, Beyr(t, (nd.), II, 121; Ibn Zancawayh,
Abu Ahmad Hamid, el-Emwil, ed. Sakir Zib Feyyaz, Merkezu'l-Melik Faysal, es-Sutidiyye
1986, 201. For the narrative and its assessment, see: Zayla’i, Jamal al-Din Abdullah, Tahricu’l-
ehddisi ve'l-dsartl-vakati fi Tefsiri’l-Kessaf li'z-Zemahseri, Daru Ibn Huzeyme, 1994, 11, 178.

# Cengiz Sahin, “Yurt Disi Gogiin Bireyin Psikolojik Saghgi Uzerindeki Etkisine fligkin
Kuramsal Bir Inceleme”, Gazi Universitesi Gazi Egitim Fakiiltesi Dergisi, Vol. 21, Issue: 2,
Ankara 2001, p. 64.
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tongue and value judgments gained in their homeland, feelings of inferiority,
skepticism, resentment, guilt, and prejudice.®® Alienating and harming behaviors
against migrants are not humanitarian and Islamic. An empathy-based attitude
should be adopted in this regard. Regardless of being a migrant or not, a person
have to ask what he loves for his brother in religion in order to achieve the true
belief and virtue. This is a requirement of faith and religion. Accordingly, the
Prophet said, “None of you [truly] believes until he loves for his brother that which he
loves for himself.”%*

9- Islamic Countries Should Take More Initiative in Solving the Migration
Problem: The Islamic world needs to regain self-confidence in order to solve the
crises faced. And they should start with getting out and rid of the crisis of thought.

The Prophet solved and guided all problems, including migration, under his
leadership and control. In this respect, it is a vain expectation and wish to hope that
others can solve our problems in our favor. The Prophet did not leave the control of
the ummabh to the initiative of others. However, as Abu Suleiman stated, when the
ummah's control fell into the hands of its enemies, both the society and the political
leadership collapsed.®” Today, in order to solve the problems of Muslims, including
by Muslim communities, including immigration, economic, political, legal, military
etc. problems, Muslim intellectuals, political actors and leaders need to come up
with solutions that are unique to them, not imported, and to undertake the
leadership and control of the ummah again. Today’s Muslim countries do not truly
dominate even in their own lands, let alone the world. They act as if they could
survive with the decisions that powerful and influential countries take about them.
The sovereign powers and countries’ understanding of rights and remedies is a
mechanism that works in their favor, but against Muslim, oppressed and weak
countries and societies. They either support coups or do not regard the terrorist
organizations wants as terrorist.

10- Precautions Should be Taken against the Problems Between Migrants and
Citizens, and in Case of a Problem, It Should be Solved Before Growing: During the
time of the Prophet, there were some problems, disagreements and tensions
between the Ansar and the Muhajirs caused by the incitement of the hypocrites. As
soon as the Prophet heard of such situations, He immediately intervened in these
problems and crises and prevented them from growing.

Jabir narrates an event during the time of the Prophet as follows: We went on
the Expedition of al-Muraysi’ with the Prophet. And some of the mubhajirun

8 Sahin, ibid., p. 64-65. Regarding this issue, see: Tuzcu, Ayla, Bademli, Kerime, “Gdgiin
Psikososyal Boyutu”, Psikiyatride Giincel Yaklagimlar-Current Approaches in Psychiatry 2014; 6
(1): 56-66.

8 Bukhari, iman 13.

% Abu Sulaiman, Miisliiman Aklin Krizi, p. 44.
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(emigrants) also gathered and went on the expedition together with the Prophet.
The Muhajirs even became more than others (Ansar) in number. One of the
Mubhajirs was a humorist person. This person hit someone from Ansar (as a joke).
Ansari was outraged by this. So the two parties called their own tribes to help (and
the fight began). The Ansari shouted: ‘O people of Madinah, come forward! And
the humorist Muhajir said: ‘O emigrants, come for help!” The Prophet appeared on
these voices and said: “What is that shouting with the cry of the people of
ignorance?” And asked: “what is the matter with them (why are they shouting, like
the tradition of ignorance)?” When He was informed that a Muhajir had hit
someone from Ansar as a joke, the Prophet said, "Stop that cry of ignorance! Calling
your family (and winning with this help) is a bad habit.” Abd-Allah ibn Ubayy (the
head of hypocrites) said: ‘Do these people try to provoke Muhajirs against the
people of Madinah? In truth, when we return to and reach Madinah, its most
glorious people will certainly and for sure move the most servile people out of
Madinah.” Then, Umar said about Ibn Ubayy: ‘O Messenger of Allah! Don't we kill
this evil?” the Prophet answered: "People should not gossip that ‘Muhammad had
his own friends killed’!”.% At that time, without intervention of the Prophet, who
dealt with this delicate situation skillfully and calmed both sides, this incident
could have started a war between the Ansar and the Muhajir and shattered the
integrity of the Muslims. Upon this incident, Muhammad (Pbuh) marched with the
troops during that day and night until the morning and the next day until the sun
became hotter. After that, He took a break, and as soon as the companions laid
down on the ground, they fell asleep. It was wise to divert the minds of the soldiers
from what had happened the previous day.¥” Therefore, the situation also applies to
the present day and it is important to take measures that prevent problems from
growing in similar situations.

Conclusion

Throughout history, people, societies, and states have faced different
problems and crises, and in the age we live in, similar and different crises may be
faced as well. Accordingly, it is always possible to predict some crises that may
occur in the future. For this reason, living in a crisis-free world is almost impossible
for humanity. Therefore, since crises are inevitable, what needs to be done is to take
precautions against them, to produce remedies for crises and to be able to overcome
them with minor losses. From this point of view, important efforts have been made
for combating crises in modern times, theories have been developed and a rich
literature has emerged. Although the struggle against crises is the main field of
crisis management science, it has been given great importance also in Islamic
thought because, like all divine religions, the basic purpose of Islam is to ensure the

8 Bukhari, Menakib 9.
8 Rahman, Siret Ansiklopedisi, 1, 538.



The Journal of Theological Academia

happiness and salvation of humanity in both worlds. All the principles and
recommendations that Islam has brought to humanity are religious, moral, social,
political, legal, commercial and so on, are solutions to their problems. In this
respect, Islam offers significant principles and recommendations regarding crisis
management and the struggle against it. Today, people, society and states continue
to exist in an environment full of various problems and crises. In this context, one of
the problems and crises that closely concern our region is the migration problem
and crisis arising from the internal conflicts in the Middle East. Millions of people
affected by the crisis have become migrants and refugees. Therefore, there is a
serious migration problem and it is waiting for a solution. In terms of the
contributions it can offer for a solution to the problem, the approach and method of
the Prophet regarding the problem of migration and its solution is of great
importance because He and His early Muslim friends were subjected to migration
and experienced the difficulties cased by the phenomenon. Therefore, the Prophet
has an exemplary position on the issue of migration, as he has in all matters. In this
respect, His view of the crisis and understanding of crisis management have an
exemplary and universal quality. He did not take a negative approach to problems
and crises, tried to overcome them with the least harm, turned crises into
opportunities, took precautions and measures in advance, adopted a flexible
attitude when necessary in solving problems, took priorities into consideration, and
always adhered to the causes and results of events in addition to prayer and trust.
In this context, the Prophet took a close interest in the problems of the immigrants
and made such practices as the brotherhood agreement, the Madinah agreement,
the encouragement of solidarity, and the Suffa. The suggestions and practices of the
Prophet regarding the migration problem remain important even for today.
According to the results and findings obtained from the aforementioned practices
of the Prophet; legal agreements should be made with migrants, solidarity with
migrants and building the future together should be taken into account; planning
and making predictions for the future should be made; people should make use of
the Suffa model in refugee camps; migrants should be given opportunities to
sustain their own lives; migrants should be treated with sincerity and humanity; the
consciousness of eventual return to their homelands should be given to the
migrants; their psychological state should be considered; precautions should be
taken against possible problems and crises between migrants and local
communities and particularly, the problems should be solved before growing; and
most importantly, Islamic countries should take more initiative to find a permanent
solution for the migration problem caused by the conflicts in the Middle East.
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Kriz Yonetimi Ac¢isindan Hz. Peygamber'in Go¢
Sorununa Yaklasimi Ve Giincel Degeri

Ozet

Ortadogu’da yasanan i¢ gatismalarin bir sonucu olarak ortaya ¢ikan gog¢ dalgasi
ve gb¢ sorunu insani, toplumsal, ekonomik, siyasi, hukuki vs. yonlerden bolgesel ve
kiiresel bir krize doniiserek varligin siirdiiren bir mesele haline gelmistir. Yasanan
go¢ sorunlarmin ¢oziimii ise, her seyden 6nce basariyla yiiriitiilmesi gereken bir kriz
yonetimine ve anlayisina baghidir. Islam Peygamberi Hz. Muhammed’in (sas)
yasadigr doneme baktigimizda, kendisi ve kendisine inanan arkadaglarmin da
benzer sorunlara muhatap kaldiklar1 goriilmektedir. Bizatihi kendisi de bir
Mubhacir/go¢men olan Hz. Peygamber’in, go¢ hadisesine ve gocten kaynaklanan
sorunlara yaklasim tarzi ve ¢oziimleri, giiniimiizde yasanan benzer sorunlarin
¢Oziimiine yonelik katkilar sunabilecek bir degere ve Oneme sahiptir. Bildiride

"Kriz Yonetimi Agisindan Hz. Peygamber’in Go¢ Sorununa Yaklagimi ve ¢ sixs &l jall L 2l dea 5l (8 028 5 *
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oncelikle kriz ve kriz yonetiminin anlami ve mahiyeti hakkinda bilgiler verilmis,
akabinde Hz. Muhammed ve ilk Islom toplumunun yasadig1 goglere deginilmistir.
Bu arada Hz. Muhammed’in kriz yOnetiminde gozettigi temel ilkelere vurguda
bulunularak, gé¢ sorununa ve go¢ sorunundan kaynaklanan krizlere nasil baktigs,
bu hususta ne tiir ¢oziimler {irettigi, sonugta séz konusu sorunlara pozitif bir
yaklasim sergileyerek nasil birer firsata ve olumlu gelismelere ¢evirdigi arastirilmis
ve incelenmistir. Go¢ sorununa iliskin Hz. Muhammed tarafindan ortaya konulan
ilke ve uygulamalar, halen yasanmakta olan giincel go¢ sorunlarinin ¢dziimiine
sunabilecegi katkilar acisindan da degerlendirilmis, konuyla ilgili baz1 tespit ve

Onerilerde bulunulmustur.

Anahtar Kelimeler: Hz. Peygamber, Hadis/Stinnet, Hicret, Kriz, Kriz Yonetimi

The Prophet Mohammed’s Approach to the Problem
of Immigration in Terms of Crisis Management And its

Current Value
Abstract

The migration issue and movement, which occurs as a result of domestic conflicts
in the Middle East, has become a current matter by turning a regional and world-
wide crisis in many aspects such as human, social, economic, political, judicial, etc.
First of all, solutions of the immigration depend on a crisis management that should
be conducted effectively. As can be seen in the period of the prophet Mohammad, he
and his companions had similar migratory problems. As an immigrant by himself,
the Prophet Mohammad’s approaches and implications regarding migration and
migration-based problems have a considerable importance which could make
contributions to the current similar problems. In this paper, first, the meaning of crisis
and crisis management are discussed, and then the immigration movements of the
prophet Mohammad and first Islam society are addressed. Meanwhile, emphasizing
on the prophet Mohammad’s fundamental principles in crisis management, this
paper examines his perspective on migration issue and migration-based crises, his
solution implications, and how he figures the problems out and makes them
opportunities by showing a positive approach. Also, this paper also assesses the
Prophet Mohammad's principles and practices related to migration issue in terms of
their contributions to the solution current migratory problems, and thereby it makes

some determinations and suggestions.

Keywords: The Prophet Mohammed, Hadith/Sunnah, Imigration, Crisis, Cricis

Management
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