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Ji Editor

Lékolinerén héja,

Askera ye ku di vé qonaxa xebatén Kurdi de, péwisti bi kovareke bihekem @ akade-
mik heye ku bi Kurdi @ Ingilizi wesané bike. Eger em ¢end kovarén li Kurdistana
Bastr @ li diyasporayé nehesibinin, kovarén ku heta niha di waré xebatén Kurdi de
hatine wesandin bi pirani ji xebatén edebi @i ¢candi pék hatine. Li aliyeki di di salén
dawi de li hinek zaningehén Tirkiyeyé di waré xebatén Kurdi de bernameyén lisansa
bilind vebtine 1 ji bo ku mamoste &t xwendekarén van bernameyan gotarén xwe yén
akademik biwesinin péwisti bi derxistina kovareke akademik ¢ébtiye. Faktorén bi vi
rengi kir ku ji bo derxistina Nitbihar Akademiyé gavén péwist bén avétin.

Kovara Nitbihar Akademiyé dibin bané wesanxaneya Niibiharé de ku jisala 1992yan
ve ye di waré xebatén Kurdi de wesangeriyé dike, dikeve nav cthana wesangeriyé.
Nibihar Akademi li ser mirata tecrubeya wesanxaneya Niibiharé, dixwaze di waré
kovargeriya akademik a xebatén Kurdi de bibe péseng @ bibe platformeke objektif
ku hemt 1ékoliner xebatén xwe yén akademik té de biwesinin.

Niibihar Akademi dé bi nérineke interdisiplineri ji zanistén civaki én ciyawaz cih
bide her cure nivisén di waré xebatén Kurdi de. Di vé jimara yekemin a Niuibihar
Akademiyé de di warén edebiyata Kurdi ya ndjen, edebiyata berawirdkari, felse-
fe, perwerde, sosyolojiya geliteya jiyané @ diroka zimané Kurdi de ses gotar cih
digirin. Ji van gotaran car jé bi Kurdi, du ji bi Ingilizi ne. Ji gotarén Kurdi du jé
bi Kurdiya Zazaki, yek bi Kurdiya Kurmanci @ yek ji bi Kurdiya Sorani hatine ni-
visandin. Bi vi awayi hé di jimara me ya yekem de derfeta ditina gotarén bi Ingilizi
{1 sé zaravayén Kurdi bi hev re derket holé.

A

ZulkufErgiin, di bin sernavé “Di Helbesta Kurdide Destpéka Rébaza Romantizmé @i
Taybetmendiyén Romantizma Haci & Cegerxwin” de gotarek bi Kurdiya Kurmanci
nivisiye. Di vé gotaré de Haci Qadiré Koyi yé ku di sedsala XIXan de ntineré yekem
é romantizma Kurdi ye G Cegerxwin ¢ ku pisti wi bi sed sali peyrewiya wi kiriye
dane ber hev @ di ¢ar¢oveya romantizma neteweyi de nérinén wan én hevbes der-
xistine meydané.

A

Joanna Bochenska, di gotara xwe ya bi sernavé “Kurdish Contemporary Literature
in Search for Ordo Amoris” de, di ¢arcoveya teoriya “Ordo Amoris” (Hiyerarsiya
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Nirxan) a filozofé Alman Max Scheler de li ser teza ku edebiyata Kurdi ya ndjen li
ser nirxén edebiyatén geléri, klasik @ tesewifi bilind btiye @i bi qasi biserketina xwe
ya di vi wari de, dé bikare bibe endamé mirata edebiyata cihané rawestiyaye.

Haider Khizri, di gotara xwe ya bi sernavé “Mirati $iim: Wéney Kurdekan le Kul-
turi Turki da” ku bi Kurdiya Sorani ye, di ¢argoveya ¢avkaniyén curbicur de li ser
rengvedana “mirata sam” a Kurdan di ¢anda Tirkan de rawestiyaye ku Kurd di wé
¢andé de di kategoriya “yén di” de hatine ditin. Niviskar bi metodeke berawirdkari
li ser vé nérina ku pési di ¢andén Faris & Ereban de derketiye meydané @ ji wir ji

derbasi ¢anda Tirki barye rawestiyaye.

Nurettin Beltekin, di gotara xwe ya bi sernavé “Vera Modernbiyayisi de Medreseyé
Rojhelati / Serqi” de ku bi Kurdiya Zazaki ye, li ser medreseyén Kurdén Zaza yén ser-
dema Komara Tirkiyeyé rawestiyaye. Niviskar bereksé rojhilatnasan rojhilat ne weki
objeyeke, weki subjeyeke ditiye @i di vé carcoveyé de aliyé van medreseyan é muqtedir
ku bi taybeti pirsgirékén hiqiiqi yén di nava xelké de ¢areser dikirin @ aliyé wan é mu-
xalif ku di waré muxalefeta siyasi, ¢andi @i dini de bibtin navend @ di vé peywendé de
giringiya bikaranina Kurdiya Zazaki di van medreseyan de derxistine pés.

A«

Fereydoon Rahmani, di gotara xwe ya bi sernavé “Kurdish People’s Quality of Life”
de, ji bo maweya salén 1998-2013an, di ¢argoveya disiplina “qeliteya jiyané” de ku
di salén dawi de serxwebtina xwe bi dest xistiye ¢ bi metoda “combinative mo-
del” (rébaza tékel) a Wolfgang Schulz, di waré geliteya jiyana niftisa Kurdan a li
Kurdistané @ li diyasporayé encamén ku bi dest xistine nisan dane.

Heri dawi Seyidxan Kurij di gotara xwe ya ku bi Kurdiya Zazaki ye  bi sernave
“Xebaté Peter J. A. Lerch Derheqi Kurdoloji de” ye, naveroka pirtika zimanzané
Ris Peter J. A. Lerch analiz kiriye ku ev pirttk ji metnén folklorik én ku Lerch
ji Kurdén Zaza yén di herba Qirimé de dil hatibtn girtin berhev kirine pék té.
Niviskar herweha giringiya vé xebaté di nava xebatén ku rojhilatnasan di waré
xebatén Kurdi de kirine derxistiye meydané.

Di dawiya kovaré de di besa “Dokumentek’® de, Abdurrahman Adak, Yusuf Ba-
luken G Hayrullah Acar derheqé gora Feqiyé Teyran de dokumentén geleki héja
péskési cihana zanisté kirine.

Bi héviya ku di jimara me ya bé de em disa bi hev re bin.
Digel silav 01 rézé.

Dog. Dr. Abdurrahman Adak
Editoré vé Jimaré
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Editorial

Esteemed researchers,

At the point where contemporary Kurdish studies have reached there is an obvio-
us, urgent need for an academic peer-reviewed journal published in Kurdish and
English languages. Apart from certain journals that have appeared so far in South
Kurdistan and in the diaspora, the content of journals published in the field of
Kurdish studies is limited to literary and cultural studies. In recent years, master’s
degree programs in the field of Kurdish studies have been started in certain uni-
versities in Turkey, and a need has risen for journals where academics and students
in these programs can publish their scientific journals. These issues urged the ne-
cessary steps to be taken for the publication of Nilbihar Akademi.

Nibihar Akademi has begun publishing under the umbrella of Ntibihar Publishing,
which has been publishing in Istanbul since 1992 publications in the field of Kurdish
studies, and which also publishes Kurdish-only Niibibar magazine. As a magazine
Niibihar will continue to be published as a literary periodical; however, academic
articles that can be described as scientific will be published in Nibihar Akademi
after review by referees. With the confidence of experience of Niibihar Publishing
house, Nitbihar Akadem is aiming to be a pioneer of academic journals in the field
of Kurdish studies, and create an objective platform where researchers complying
with academic research criteria will have the opportunity to publish their studies.

Six articles in the fields of modern Kurdish literature, philosophy, comparative
literature, educational sciences, quality of life in sociology, and history of the Kur-
dish language feature in the first issue of Ntibihar Akademi, which aims to publish
interdisciplinary studies in different disciplines of social sciences. Four of these
articles are in Kurdish and two in English. Two of the Kurdish articles have been
written in Zazaki Kurdish, one in Kurmanci Kurdish and the other in Sorani Kur-
dish. Our first issue has been able to publish articles in all three dialects of Kurdish
as well as English.

In his Kurmanci Kurdish article titled “Di Helbesta Kurdi de Destpéka Rébaza
Romantizmé @ Taybetmendiyén Romantizma Haci @i Cegerxwin,” Ziilkiif Ergiin
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compares Haci Qadiré Koyl as the first Kurdish romanticist author in the 19" cen-
tury with his follower a century later Cigerxwin, and describes both authors’ simi-
lar ideas within the framework of national romanticism.

In an English article titled “Kurdish Contemporary Literature in Search for Ordo
Amoris, ” Joanna Bochenska argues, moving from “Ordo Amoris” theory of Ger-
man philosopher Max Scheler, modern Kurdish literature rises on the values of
Kurdish oral, classical and Sufi literatures, and that it can become part of the world
literature legacy as long as it can maintain this rise.

In the Sorani Kurdish article “Mirati SGm: Wéney Kurdekan le Kulturi Turki da,
Haider Khizri talks about, using various sources, “inauspicious legacy” to the Tur-
kish culture by Kurds, viewed as “other. ” By employing the comparative literature
method, the author explains how this perception first appeared in Persian and
Arab cultures and then among Turks.

Nurettin Beltekin, in his Zazaki Kurdish article “Vera Modernbiyayisi de Medreseyé
Rojhelati / Serqi” that analyzes madrasahs of Zaza Kurds in the Republic period,
highlights the east as a subject in contrast to orientalists who view it as an object, and
in this regard, underlines the significance of madrasah as a potent power resolving
many but in particular legal questions, as a political, cultural and religious oppositi-

on center, and the importance of using Zazaki Kurdish in madrasah education.

In his article titled “Kurdish People’s Quality of Life” that covers 1998-2013 period,
Fereydoon Rahmani explains the results of his study on the quality of life of Kurds
both in their countries and in the diaspora, using Wolfgang Schulz’s “combinative
model” within the framework of “quality of life,” which has become an indepen-

dent discipline in recent years.

And lastly in another Zazaki Kurdish article “Xebaté Peter J. A. Lerch Derheqi
Kurdoloji de” Seyidxan Kurij has a look at the contents of the Russian linguist
Peter. J. A. Lerch’s book containing folkloric texts from Zaza Kurds who had been
captured by the Russians in the Crimean War, and locates the significance of the
book within the Kurdish studies undertaken by orientalists.

At the end of the journal in the part of “A Document” Abdurrahman Adak, Yusuf
Baluken and Hayrullah Acar have presented to science world very valuable docu-
ments about Fagah Tayran’s tomb.

We hope to see you in our next issue.
Sincerely.

Assoc. Prof. Abdurrahman Adak
Editor of this Issue
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Di Helbesta Kurdi de Destpéka Rébaza
Romantizmé G Taybetmendiyén
Romantizma Haci G Cegerxwin

In Kurdish Poetry the Beginning
of the Method of Romanticism of
Haci and Cegerxwin

ZUlkGF ERGUN*

PUXTE:

Romantizm wek rébazeke edebi di sedsala XVIllan de cara pésin li ingilistané
derket holé G di demeke kurt de di nav edebiyatén neteweyén Ewrupayi de
belav b{. Ev rébaz di sedsala XIXan de bi riya hin xwendekar ( ronakbirén
Osmani yén ku ji bo Fransayé hatib(in sandin di nav dewleta Osmani de ji
hat nasin. Bi vi awayl romantizma ronakger a fransi bi rengeke neteweyi
di nav ronakbirén Osmani de wek mesritiyetxwazi ( di nav ronakbirén
jérdesté Osmaniyan de ji wek serxweb(inxwazi derket holé.

Dema ku li Stenbola paytexta dewleta Osmant ev tist digewimin Haci Qadiré

Koyt ji li Stenbolé b G wek helbestvaneki Kurd cara yekemin niinertiya
romantizma neteweyi kir. Ji ber ku di serdema jiyana Haci de Kurd negihistin
armancén xwe yén siyasi, di seranseri sedsala XXi de ji fikra romantizma
neteweyl di edebiyata Kurdi de zindi ma. Ji ber vé

* Wanebaj, Zaningeha cendé sed sal pisti Hacl G li ser sopa wi bi awayeki
Mardin Artukluyé, Enstituya ~ xurt vé caré Cegerxwin nlnertiya romantizma

Zimanén Zindi, Saxa  neteweyt kir.
Makezanista Ziman 0 Canda

Kurdi, Mérdin, Turkiye. ~ Hercend di nav wan de hin ciyawazi hebin ji Haci {
Lecturer, Mardin Artuklu  Cegerxwin li ser fikra neteweyi, hismendiya zimané
University, Living Languages  zjkmaki, vejandina diroka neteweyi, dijayetiya serekén

Institute, Kurdish Language feodal Kiri h | A ind
and Culture Departmant, eodal, xurtkirina hesta welatperweriyé, pesinda-
Mardin, Turkey.  na fikra rasyonel G bilind nirxandina zanistén pozitiv

e-mail: zxweshevi@gmail.com  ywedi heman bir (1 boclin bln. Ev ji nisan dide ku her
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KADEMi Z{ilkiif ERGUN

du helbestvan di mijara romantizma neteweyf de digihijin hevdu 0 di vé xalé
de Cegerxwin sopgér (I miratgiré Hacl ye.

Béjeyén sereke: romantizm, romantizma neteweyi, Haci, Cegerxwin.

ABSTRACT:

As a literary method, Romanticism firstly appeared in England, in XVII cen-
tury and in a short time spread among the literature of European nations.
In the XIX century it was made known in the Ottoman state by some Ot-
toman students and intellectuals who were sent for France. In this way
the French intellectual Romanticism in national colour appeared among
the Ottoman intellectuals as pro-constitution and among the intellectuals
subject to Ottomans as pro-independence.

When this happened in Istanbul, the capital of the Ottoman Empire, Hacl
Qadiré Koyi was also in Istanbul and for the first time he represented the
national Romanticism as a poet. Because of the fact that in Haci Qadiré
Koyi’s century the Kurds couldn’t reach their political aims, throughout the
XX century the idea Romanticism remained lively in the Kurdish literature.
Therefore, a century after Haci Qadiré Koyl and following him as a short
time, Cegerxwin represented the national Romanticism.

Although there were also some differences between them, Haciand Cegerxwin
had an idea about all the subjects such as national idea, importance of mot-
her tongue, reviving of national history, strengthening the feelings of patrio-
tism, praising the idea of rationalism and evaluating scientific positivism. This
shows that both the poets in the national Romanticism meet one other and in
this point Cegerxwin is a follower and inheritor of Haci Qadiré Koyi.

Keywords: romanticism, national romanticism, Haci, Cegerxwin.

1. DESTPEK

Béjeya romantizmé binyada xwe ji “romance”yé werdigire. Ev béje li Rojava di
serdema serdestiya zimané Latini de ji zimané Latini yé deformebiiyi re dihat gotin
ku gelé ne Latin pé diaxifin. Peywendiya béjeya romantizmé bi béjeyén “romane” @
“roman’e re ji heye. Di serdema navin de Fransiyan béjeya “romane”y¢ ji bo ¢irokén
tirsnak én helbestki @i béjeya “roman’@ ji ji bo destanén ku bi zimané gel dihatin
nivisin bi kar dianin. Herweha ji bo tistén ku peywendiya wan bi romanan re ji
hebi sifeta “romantik” bi kar dianin. Lé di sedsala XVIIIan de édi romantizm wek
cemkeke edebi di wateya cos 11 xirosiyé 0 tistén xeyali G hestyari de hat bikaranin
(Aytag 2012, r. 210)
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Romantizm wek rébazeke edebi @i ronakbiri cara yekem di sedsala XVIIIan de
li Ingilistané peyda bt & demek sinde ji li Almanyayé xurt bi. Hercend rébaza
romantizmé pési li van welatan radabe ji; zédetir li Fransayé deng veda 1 bi riya
Soresa Mezin a Fransayé ev rébaz li seranseré cihané belav b. Romantizm li ser
bingeha serdema ronakbiriya Rojava sin b. Ji aliyeki ve bi peydakirina ¢apxaneyé
0 belavbtina zanistén nii re gelén Rojava li hemberi aristokratan asta xwe ya
ronakbiriyé xurt kirin, li aliyé din bi rébaza Martin Luther hinek bawermendén
Mesihi li diji mezhebé katolik xwe li mezhebé prostestan girtin @ bi vi awayi xwe ji
bin niré desthilata manewi ya “zilamén dini” rizgar kirin. Diderot, Montesquieu,
Voltaire 1 J. ]. Rousseau li ser vé zeminé, jérxana fikri ya Soresa Mezin a Fransayé
amade kirin. Béguman $oresa Mezin a Fransayé ji ber vé pasxaneya xwe ya siyasi
G civaki ji aliyé siyasi, felsefi, diroki ¢ edebi ve bt hémaya rébaza romantizmé.
Ji xwe karigeriya romantizmé ne tené li ser edebiyaté; li ser hemi besén huneré,
felsefeyé, diroké 1 siyaseté hebt. Ji ber vé taybetmendiya xwe, rébaza romantik bi
hem rtiyén xwe ve di demeke kurt de bandora xwe li ser piraniya gel @t dewletén
cihané ¢é kir i di nav rews G mercén her welati de diriveke nti wergirt. Loma ji
di edebiyata her welati de, li gor mercén wi welati @ li gor tégihistin G armancén
hunermendén wan welatan ciyawazi nisan da (Olcay, KKEFD 2008, r. 369).

Li Fransayé romantizm li ser bizava ronakgeriyé (enlightenment) ges bt. Ev bi-
zav hercend cara pési li Ingilistané derketibe holé ji heri zéde li Fransayé deng veda.
Ronakgeri wek ideolojiya ¢ina navin li diji derebegitiyé derket holé @ heta Soresa
Mezin a Fransayé kariger b. Ronakgerén mina John Locke, J. J. Rousseau, Voltai-
re, Diderot G Montesquie li diji bir (i baweriyén kiliseyé G rejima derebegitiyé eqil
derdixistin pés @ ji her ali ve hewl didan ku xelké higyar bikin. Loma ji her yek ji
wan wek mamostayeki komelayeti, rébereki siyasi, siretkareki rewisti G feylesofeki
jiyané roleke giring ditin (Husén 2010, r. 79-81). Bizava ronakger bi van taybetiyén
xwe zédetir aliyé siyasi (i komelayeti yé rébaza romantizmé diyar kir.

Romantizma Tngilizi li ser bizava sentementalizmé (dilziziti) derket. Bizava
sentementali ji mina bizava ronakger li Ingilistané peyda bt & wek ¢emk yekem
car di pirtiika “Gesteke Sentementali” ya Stern de hat bikaranin. Ntnerén biza-
va sentementalizmeé li hember eqil giringi dan hestén mirovi. Bi ditina wan eqil
nikaribt rastiya cihané kesf bike, ji ber vé ji helbestvanén sentementali beré xwe
dan cthana navxweyi @t hewl dan bi riya berfirehkirina hestén xwe cthané fém bi-
kin (Husén 2010, r. 83). Di helbestén sentementali de zédetir mijarén dini, resbini
0 vegeriyana jiyana gund @ sirusté cih girt G bi vi awayi bizava sentementali binge-

ha romantizma takekesi dani.
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Romantizma Almani ji li ser bizava “Sturn und Drang” (Bahoz @ Perosi) seri
hilda. V& bizaveé giringi dida hest i nestén mirovi G beré xwe dida sirusté. Ji ber vé
ji dirismeya vé bizavé gotina navdar a Jean Jacques Rousseau bt ku digot “Vegere
sirusté”. Béguman ntineré heri navdar é vé bizavé Herder bt @1 1i ser desté wi, biza-
va “Sturn und Drang” dirtiveke neteweyi wergirt. Lewra Herder li hember ziman
i edebiyata klasik a Ytinani & Romani beré xwe dida ¢avkaniyén neteweyi yén
Almani @ digot berhemén me hinde Alman bin ewgend modern in (Aytag 2012,

r. 104-107).

Bi gisti wek rébazeke edebi romantizm li diji rébaza klasik derket holé @ ji hemi
aliyan ve nirx @ taybetmendiyén vé rébazé red kir. Bi gotina Stendhal klasizm
hunera do b{, 1é romantizm hunera iro b (Firset 1978, r. 12). Lewra klasizmé
xwe dispart monarsiya sahitiyé, 1é romantizmé li ser régezén azadi, wekhevi @
biratiyé beré xwe da “dewleta neteweyi” ya ku li ser sistema komari dihat sazkirin.
Hunermendén klasik weku dirok @ ¢avkani ji edebiyatén Latini ¢ Y(nani xwedi
dibtin, 1¢ hunermendén romantik jéderén van edebiyatan dan aliyeki @ li ser diroka
xwe ya neteweyi 1 li ser jiyana rojane ya gelé xwe nivisin. Di berhemén klasik
de eqil serdest bt 1é romantikan girani dan ser hest @ fantaziyén sexsi, civaki @
neteweyl. Berhemén klasik edebiyata aristokratan bt @ behsa jiyana wan dikir, 1é
berhemén romantik deriyén xwe ji hemt ¢in @ tebeqeyén civaké re vedikirin. Ji ber
vé jili hember zimané parztinkiri yé aristokratan niviskar ¢ helbestvanén romantik
zimané axaftiné yé gel esas girtin i ew qise @ gotinén ku beré nedihatin bikaranin
xistin nav berhemén edebi @t mesriiiyeté dan zimané rojane yé gel (Hiseyni 2006, r.
58-62). Bi vi awayi romantizm wek edebiyateke alternatif hat pénasekirin @ bi van
taybetmendiyén xwe bandor @ sopén mayinde li ser edebiyata cthané hist.

2. DESTPEKA ROMANTIZMA KURDI

Rébaza romantik pisti Rojava, karigeriya xwe li ser gel & welatén Rojhilat ji ¢é
kir, 1¢ béguman ji Rojava gelek derengtir @1 di nav rews @t mercén siyasi 1 civaki yén
ciyawaztir de rtida. Di sedsala XIXan de dewleta Osmani ya ku piraniya Kurdan ji
di nav sinorén wé yén siyasi de diman ji her ali ve li hember dewletén Ewrupayi la-
waz dibt @ pagve dikisiya. Pisti ku fikra neteweyi di nav neteweyén Osmani de be-
lav ba, desthilatdarén vi welati bétir nigeran biin ¢ xwe mecbtri zanist @ fikrén na
yén Ewrupayi ditin, ji ber vé ji xwendekar sandin welatén Ewrupayé @ bi taybeti ji
Fransayé. Pisti vé hewldané, van ronakbirén nii yén ku ¢tin Ewrupayé pirtikén edib &
zanayén fransi wergerandin ser zimané Osmani @ bi vi awayi berhemén romantikén
fransi di nav ronakbirén Osmani de belav ban.
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Ronakbirén neteweya desthilatdar (Osmani - Tirk) di bin karigeriya van
péshatan de ji bo rizgarkirina dewleta xwe @ bicihkirina fikrén na di nav gel de, li
diji sistema zordar a monarsik ketin nav hewldanan i xwestin bi riya hisyarkirina
gelé xwe 1 bi danina sistemeke mesriti deriyé azadi & wekheviyé vekin @ pési li
hilwesina dewleta xwe bigirin. Li hember vé rewsé edib G ronakbirén neteweyén
bindest én Osmaniyan ji bi riya van fikrén nti xwestin gelé xwe ji bo serxwebtin @
rizgariya neteweyi han bidin ¢ xwe ji bin niré Osmaniyan rizgar bikin.

Ji ber vé cendé rébaza romantik bi riya ¢avkani i berhemén Fransi @i bi naveroke-
ke neteweyi di nav xelkén Osmani de belav ba. Ji xwe romantizma neteweyi beri ku
di nav neteweyén dewleta Osmani de belav bibe li Almanya @ Italyayé peyda bib.
Lewra dema dagirkirina Almanyay# ji aliyé Napolyon ve li hember Fransiyan di nava
Almanan de romantizmeke neteweyi (national romantic) peyda bt (Aytag 2012, r.
211). Herweha dagirkirina begek ji axa Italyayé ji bti sedem ku li vi welati raperineke
neteweyi riibide (Husén 2010, . 105).

Herwek neteweyén din én dewleta Osmani di nav edib @ ronakbirén Kurd de ji
romantizmeke neteweyi seri hilda. Lewra di niveka sedsala nozdehan de jinavbiri-
na mirektiyén Kurdan, zexta tevgera siyasi (i neteweyi ya Ermenan 0 serxwebtina
hin neteweyén heréma Balkanan btin sedem ku di nav edib @ ronakbirén Kurdan
de ji romantizmeke neteweyi belav bibe. Ji ber vé ¢endé wek yekemin helbestvané
romantik é Kurd Haci Qadiré Koyi bt alahilgiré romantizma neteweyi ya Kurdi.
Loma ji Amir Hassanpour, Haci Qadiré Koyi wek yekemin pésengé neteweyi yé ¢ina
navin @ burjuvayé dizane (Hassanpour 2005, r. 131).

Romantizma Kurdi di qonaxa yekemin de li ser récika bizava ronakger a
romantik bétir bi riiyé xwe yé siyasi @ civaki derket pés @ helbestvanén Kurd én
mina Haci, Ebdurehim Rehmi Hekari, Piremérd G Cegerxwin ji wek tékoserén
siyasi @ civaki hunerén xwe kirin bin xizmeta pésketina gel @i nistimané xwe. Ji ber
vé mebesté, helbestvanén romantik én Kurd én mina Haci @t Cegerxwin tékosina
xwe ji du aliyan ve bi ré ve dibirin. Ji aliyeki ve gelé Kurd bi tevahi li diji dijjminén
derveyi han didan @ doza azadi @ avakirina dewleta neteweyi dikirin; ji aliyé din
ve dijayetiya desthilatdarén komela Kurdi yén mina $éx, axa @ began dikirin @ dix-
westin di nava komela Kurdi de guhertinén bingehin pék binin @ beré gelé Kurd
bidin cihana ntjen a pésketi.

Di edebiyata Kurdi de wek yekemin helbestvané romantik Haci Qadiré Koyi @
sed sal pisti wi Cegerxwin, hercend ji aliyé rtixsara helbesté ve li ser récika helbesta
klasik mabin ji di naveroka helbesté de guhertinén cidi pék anin. Helbesta klasik
a Kurdi sergaviya xwe ji tesewifé digirt (i helbestvanén klasik zédetir behsa hestén
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takekesi . manewi dikirin, 1é di helbestén Haci G Cegerxwin de siyaset, meseleyén
civaki @ pésketina madi ya cihané blin mijarén sereke yén helbesté. Xala hevbes a
her du helbestvanan ji didaktizma civaki bti. Haci G Cegerxwin helbestén xwe ne ji
bo fantaziyeke helbestkarane ji bo hisyarkirina komela xwe dihtinandin @ ji fikarén
edebi G huneri zédetir di nav fikarén siyasi G civaki de tevdigeriyan.

Di serdema Haci de, wate di sedsala XIXan de ji helbesté zédetir cureyén edebi
yén mina roman, sanoname 0 ¢iroké populer btin @ gelek helbestvan @ niviskarén
romantik én Rojava ji bili helbesté roman @ sanoname ji dinivisandin. Ji ber vé ji,
rébaza romantik ne tené bi riya helbesté, bi riya gelek cureyén edebi pégeha xwe di
nav edebiyaté de berfirehtir dikir. Lé di wé serdemé de ji ber rewsa siyasi tt komeleyi
ya Kurdan, ev cureyén edebi héja ji aliyé edibén Kurd ve nehatibn nivisin. Her-
¢end Haci ji bili helbesté tu cureyeke din a edebi berhem neanibe ji haya wi ji wé
yekeé hebt ku di cihana pésketi ya Ewrupayé de cureyén nti yén edebi bétir berbelav
in. Ji ber vé ji di helbestén xwe de behsa vé mijaré dike (i amaje bi edebiyata nt ya
serdemiyane dike:

Zemane resmi carani nemawe
Ciraxi nazim @ munsi kujawe

Le dewri éme roman 1 ceride
Egerci megqsed e, zanini baw e
(Koyi 2004, 1. 21)

Sed qaime qeside kes naykiré be ptlé
Rozname 1 ceride @ kewtote gimet @ san
(Koyi 2004, r. 85)

Haci bi van malikén xwe di edebiyata Kurdi de cara pési xeteké di navbera
edebiyata kevin @ nt de dikisine @ diyar dike ku ¢iraxa helbestvané beré (nazim)
0 niviskaré pexsana beré (munsi) vemiriye, édi dewra roman @ rojnameyé dest
pé kiriye @ zanist btiye adet, ji ber hindé ji tu kesek qimet nade qesideyén beré
0l sedé wan bi ptileké ji nakire. Ev malik nisan didin ku Haci, yekemin helbest-
van @ hisyarkeré edebiyata serdema ntjen e &t romantizm ji ji bo edebiyata Kurdi
yekemin rébaza edebi ya niijen e.
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3. DU KESAYETIYEN GIRING EN ROMANTIZMA NETEWEYI YA KURDi

Haci Qadiré Koyi (1816-1897) ji her aliyi ve wek yekemin helbestvan {1 ronakbiré
romantik é Kurd derdikeve pés. Her¢end di medreseyén adeti yén beré de xwendina
xwe temam Kkiribe ji, bi ditina Maruf Xeznedar fikrén ronakbiri G hevgerx én Haci
héja dema ku li Koyé btiye dest pé kiriye (Xeznedar 2010, r. 133). Ji xwe ji ber ku
rexne li desthilata séxan digire G di navbera wi @i Séx Nebi Maweyli de kése derdike-
ve, ji negari beré xwe dide Stenbolé. Béguman di pégihandina fikrén ntijen én Haci
de hokara sereke tevgera ntjen a ronakbiri G edebi ya li Stenbolé bti. Lewra di wé
serdemé de di nav ronakbir @ edibén Osmani de fikrén ntjen én romantik li kar bt
i di bin navé edebiyata Tenzimaté de edibén Osmani dest bi avakirina edebiyateke
na kiribtin. Haci ji bi ¢avlékeriya van kesan @ bi riya wergerén ku ji zimané Fransi
hatibtin kirin dest bi avakirina edebiyateke niijen i neteweyi ya Kurdi kir. Haci her-
¢end ji welaté xwe dur bt ji bi riya helbestén xwe dengé xwe digihand Kurdan G ew
hisyar dikirin. Bi gotina Serdar Hemid Miran G Kerim Mistefa Sareza (1984, r. 10)
yén ku diwana wi ¢ap kirine Haci her helbesta ku li Stenbolé dinivisand, bi riya dost
0 hevaleki xwe disand Kurdistané G xelké Kurd ji pésketinén cihané agahdar dikirin.
Loma ji mina ku Maruf Xeznedar ji dibéje di nava komela Kurdewari de di belavki-
rina bir & baweriyén ronakbiri @i soresgeriyé de roleke wi ya bilind hebti (Xeznedar
2010, r. 163). Ev tespit ji nisan didin ku Haci wek helbestvaneki romantik di nava
komela Kurdewari de roleke bas ditiye @ di vi wari de heta astekeé bi ser ketiye.

Hergend di navbera wan de hin helbestvanén din ji hebin Cegerxwin
(1900/1903-1984) pisti Haci, duyemin helbestvané binaviideng é romantik e. Wi ji
di medreseyén dini yén klasik de xwendiye, 1é di diréjiya temené xwe de ¢end salén
pési ne té de melati nekiriye. Bi gotina wi di sala 1924an de li ser desté Sewqi Begé
Erxeni higyar btiye @ bir bi Kurdperweriyé biriye (Cegerxwin 1995, r. 126). Di salén
19301 de sasik @ cibeyé xwe diavéje @t wek ronakbireki ntjjen di nava komela Kurdi
de dest bi xebatén siyasi i ronakbiri dike. Di sala 1938an de bi armanca ku zimané
Kurdi hini zarokén Kurdan bike @ di nav wan de hesta welatperweriyé belav bike li
Amudé komeleyeké (nadi) vedike (Cegerxwin 1995, r. 226). Tevi xebatén siyasi yén
Xoybtiné dibe, 1é pasé ji wan vedigete. Di Civata Azadi G Yekitiya Kurd de dibe sek-
reter, 1¢ pisti demekeé ji ber malmezinén Kurdan ji vé civaté ji vedigete (Cegerxwin
1995, 1. 263). Pisti salén 1949an digel komtnistan dixebite (Cegerxwin 1995, r. 284)
i wek helbestvaneki kominist é enternasyonal pistgiri dide bir (i baweriyén ¢epitiyé
0 bi vi awayi welatparéziya xwe li ser esas (i régezén marksizmé ji na ve saz dike.

Xala ku Cegerxwin ji Haci vedigetine ev e ku Cegerxwin ji Haci ciyawaztir wek
helbestvaneki ¢ep G komunist, rébaza realizma komelayeti @i romantizmé tékeli
hev kiriye. Ji xwe Jdanové (1896-1948) ku yek ji daréjerén realizma komelaye-
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tiya Sovyeté ye diyar dike ku nabe edebiyat pista xwe bide romantizmé¢, 1¢& divé
ev romantizm, romantizmeke soresgér be (Moran 1991, r. 56) @ digel realizma
komeleyeti bigunce. Ji ber vé ¢endé Cegerxwin heta 1949an wek helbestvaneki
neteweyi li ser rébaza romantizmé helbest nivisine, 1¢ pisti ku bir G baweriyén
komunistiyé qebul kirine édi digel romantizma wi régika realizma komelayeti ji di
berhemén wi de li ber ¢avan dikevin. Loma ji di helbestén xwe de fikra ¢inayetiyé
parastiye @ hejar @1 karker li diji sermayedaran han dane. Béguman ev ciyawaziya
wan ji ber mercén siyasi yén serdemén wan bii. Lewra Haci helbestvané pisti So-
resa Mezin a Fransayé bt @1 zédetir li ser azadi @ soresa siyasi @ civaki disekini, 1é
Cegerxwin helbestvané pisti Soresa Bolsevik bt ku ev sores li ser fikré ¢inayeti pék
hatibti. Ji ber vé ¢endé yek ji mijarén ku heri zéde Cegerxwin li ser sekiniye fikrén
¢inayetiyé @ hisyarkirina ¢ina hejar @ karkeran e.

Di nézikbtina bir &t baweriyén her du helbestvanan de karigeriya ¢iroka jiyana
wan ji heye. Her du helbestvan ji ntinerén ¢ina hejar in. Haci di bigtiktiya xwe de
dé @ bavé xwe ji dest dide, Cegerxwin ji 15-16 saliya xwe da ji dé G bavé xwe séwi
dimine. (Keyo 1985, r. 17) Haci di nava xizani @t békesiyé de mezin dibe, Cegerxwin
ji. Her du ji medreseyén dini dixwinin, 1é melati nakin, dijayetiya otoriteyén dini
dikin @ di nava gel de fikrén ntijen belav dikin. Helbestén her du helbestvanan ji ji
aliyé girseyeke mezin ve tén péswazikirin @ li ser zar i zimanan digerin.

Jialiyé edebi ve xala hevbes a her du helbestvanan ji romantizma wan a neteweyi
ye. Di peydabiina romantizma neteweyi ya Haci de hilwesandina Mirektiya Baban
i bizava niijen a edebi @i ronakbiri ya Stenbolé diyarker e, di romantizma neteweyi
ya Cegerxwin de ji ték¢tina Serhildana Séx Seid i bizava ronakbiri G neteweyi ya
Kurdén Sariyeyé diyarker e. Ji ber helwesta wi ya neteweyi her du helbestvan ji
Ehmedi Xani wek pésengén edebiyata Kurdi qebtil dikin @ bi pesin navé wi hiltinin.
Bi ditina Haci, Xani bi saya bir (i baweriyén xwe yén ku di dibaceya Mem i Ziné de
behs kiriye di nav hem@ dewletén cithané @t Kurdan de hatiye nasin. Ji ber ku Xani
pésengé fikra neteweyi ye Haci xwe (i Xani wek daneré helbesta Kurdi dide zanin.
Béguman Haci bi gotina xwe ya “esasi nezmi Kurdi” amaje bi helbesta neteweyi ya
romantik dike.

Le mecm'i duwel Soran @ Botan
Le sayey em kitébe nasraw e

Le Kurdan xeyri Haci @ $éxi Xani
Esasi nezmi Kurdi danenawe

(Koyi 2004, r. 21)
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Cegerxwin ji ji ber heman taybetiya wi Xani ji Zerdest . Mezdik (i Mani ¢étir
dizane i wi wek rébereki neteweyi nisan dide:

Ne péxemberén me ne Zerdest t Mezdik ¢t Mani
Yek rehberé me heye seydayé Xani
(Cegerxwin 1992, r. 60)

Deysemé meydana milletperwer i
Salaré bajaré ristén gewher 1

Serdaré ristevan @ pehlewan i
Réberé Kurdistan Seydayé Xani
(Cegerxwin 2000, r. 261)

4. DI HELBESTEN HACI U CEGERXWIN DE MIJAREN HEVBES EN
ROMANTIZMA NETEWEYI

Di navbera Haci @t Cegerxwin de her ¢end sed sal hebe ji gelek mijarén ku di
helbestén xwe de amaje pé kirine li hev digin. Helbet em dikarin bibéjin Cegerxwin
di bin tesira Haci de maye @ ev rast e ji. Ji xwe di diwanén xwe de Cegerxwin gelek
caran navé Haci hiltine ¢ wi bi bir tine. Lé ji bili vé kartékiriné mirov dikare vé
hevbesiyé bi romantizma wan a neteweyi ve ji giré bide. Lewra ne tené di edebiyata
Kurdi de di edebiyata cthané de ji di navbera helbestvan @ niviskarén romantik de
hevbesiyén giring hene. Niha em ¢ di helbestén Haci G Cegerxwin de van mijarén
hevbes réz bikin @ hevbesiyén wan destnisan bikin.

4. 1. Fikra Neteweyi

Fikra neteweyi yek ji encamén heri giring én Soresa Mezin a Fransayé b.
Ronakbirén Fransi di vé serdemé de li hemberi sistema monarsiya sahitiyé fik-
ra dewleta neteweyi derxistin pés G blin danerén fikra dewleta neteweyi. Ji xwe
dewletén neteweyi yén Rojava ji di encama van hewldanan de hatin dameziran-
din. Fikra neteweyi di nav neteweyén xwedan dewlet de li hember “vina monar-
kan” bi danina “vina gisti ya neteweyé” derket holé. Ji xwe J. ]. Rousseau bt ku
bi gotina “vina gisti” yekem car “netewe” weku bikeré rasteqine pénase kir. (Ke-
restecioglu 2009, r. 330) Di nav neteweyén bédewlet én mina Kurdan de ji fikra
neteweyl 1 vina gisti ya neteweyé li hemberi vin @i desthilata dewletén serdest hate
pénasekirin. Ji ber vé ¢endé di helbestén romantik én Kurdi de fikra neteweyi, ne
bi danina sistema “komar’¢, ne ji bi avakirina “megritiyet’ hate derbirin. Lewra
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ji bo derketina “vina neteweyé” péwistiya romantikén Kurd bi “serxwebtin heba.
Loma ji Haci serxwebtina hin neteweyén Balkan én ku beré di nav sinorén dewleta
Osmani de btin wek nimtine nisani Kurdan dide G wan ji bo serxwebtiné han dide.
Cegerxwin ji gareseriya hem és (i janén Kurdan di serxwebiiné de dibine.

Bulxar @ sirb G yonan, hem Ermen 11 qeretax
Her péncyan be tedad nabin be qeddi baban

Her éke musteqillin, kulleki dewleték in
Sahibi ceys @ rayet, erkani herb &t meydan
(Koyi 2004, . 86)

Heta ko serbest nebi Kurdistan
Her dem serggji nayén rawestan
(Cegerxwin 2003, r. 80)

Seré xurteméran pira serxweblin
Bi xwina me milet dibéni hebtin
(Cegerxwin 1997, r. 66)

Her du helbestvan ji ji ber rewsa nelibar a Kurdan serxwebtiné wek tekane riya
rizgariyé dibinin. Bi ditina Haci tu dewleteke cthané mina Kurdistané di rewseke weha
nizim de nine. (Gellékim bistuwe pesti @ billindiy dewlletan emma / Cihan neydiwe
pesti wa misali hali Kurdistan) (Koyi 2004, r. 87) Cegerxwin ji rewsa Kurdan bi
“bindesti ¢ zigurdiyé” destnisan dike (Belé ez im Kurd / Iro ez mame / Bindest @ zigurd
/ Ew tac i eywan / Tev ¢in G rizin / Dijmin nav G deng / Tev ji min dizin / Xistin lagé
min miqrobén teres / Ta blim perisan bé nav @ nekes) (Cegerxwin 2003, r. 16).

Derbaré careserkirina vi halé nebas é Kurdan de her du helbestvan ji di heman
fikri de ne. Li gor her duyan ji divé Kurd di nav xwe de teba bin, beré xwe bidin
cihana pésketi, bi ilmé niijen xwe perwerde bikin 1 bi riya ¢ekén pésketi seré riz-
gariya welaté xwe bikin. Bi ditina Haci heta Kurd “rék nekevin” dé weha “xerabe-
abad” biminin (Koyi 2004, r. 113). Cegerxwin ji ji ber nebtina yekitiyé, Kurdan di
nav miletén cihané de wek mileteki “béseri G pargebtiyi” bi nav dike (Cegerxwin
1992, r. 25). Ji bo rizgarbiina ji vé rewsé Haci “selah”a Kurdan di “sileh’¢ de dibine
(Koyi 2004, r. 75). Ji ber vé ji bi ditina wi divé Kurd wek mésén hingiv kar bikin
0 gekén pésketi yén mina “top, tifeng & hawan’an peyda bikin (Koyi 2004, r. 84).

Cegerxwin ji herweku Haci “necat’a Kurdan bi “tiving @ top 0 §r” ve giré dide
(Cegerxwin 1992, r. 91).
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Ji bo gékirina fikra neteweyi @ gihistina serxwebtiné her du helbestvan ji dawa ho-
mojenkirina komelé dikin. Haci i Cegerxwin herweku neteweperwerén serdema xwe
ji bo avakirina nasnameya neteweyi yekitiya ziman, ¢and @ idealén paserojé péwist
dizanin. Ji ber vé ¢cendé Haci bi gotina “yek berg 11 yek zuban @ yek deng” dawa homo-
jenkirina komela Kurdi dike @i ev mijar pasé ji aliyé Cegerxwin ve ji té behskirin (Yek
berg in @ yek zuban @i yek deng / Bé xeybet @i ‘eyb @ ‘ar i bédeng) (Koyi 2004, r. 113).
(Ger nexwénin yekziman @ berg @ yekarmanc nebin / Her bibazin, wer bigazin vi beri
nebin seri) (Cegerxwin 2000, r. 316).

4. 2. Hismendiya Zimané Zikmaki

Hismendiya ziman yek ji taybetmendiyén giring én romantikan e. Lewra
romantikén Rojava ji ber fikra neteweperweriyé dixwestin xwe ji bin bandora zi-
man 0 edebiyata klasik a Latini @ Ynani rizgar bikin @ bi zimané gelé xwe edebi-
yateke neteweyi ava bikin. Ji xwe yekgirtina zimanén neteweyi @ fermikirina van
zimanan pisti van hewldanan pék hat. Haci G Cegerxwin li ser régika Xant ji aliyeki
ve li hemberi zimanén der @ ciranén Kurdan pesna zimané Kurdi didin; ji aliyé
din ve bala Kurdan dikisinin ser giringiya ziman G dawa zimaneki yekgirti @i pet
dikin. Haci li hember zimané edebi yé farisi pesné Kurdi dide @ di vé mijaré de ji
ber xemsariya Kurdan gili G gazincan li wan dike. Lewra bi ditina wi belaxeta ku
di zimané Kurdi de heye ne di farisi de ne ji di zimaneki din de heye, 1& ev ziman
ji ber “bé te‘essubi”ya Kurdan “bé rewac @i beha” maye (Koyi 2004, r. 13). Haci ji
bo vé xemsari @ béte'esubiya Kurdan a derheqé zimané Kurdi de di helbesteke xwe
de minaka Kurdeki Koyi dide. Ev zilamé Koyi li Stenbolé dema Haci dibine jé re
dibéje “alimén me yén genc tev ji nav ¢line (i kes nemaye ré nisani xelké bide, tené
séx 0 alimé héja Kak Ehmed heye, ew ji mixabin Qurané bi Kurdji ji xelké re rave
dike” Zilamé koyi ji ber vé kiryara wi heyfa xwe li Kak Ehmed tine @ dibéje xwezi
bi Kurdi Qurané ji wan re rave nekira (Koyi 2004, r. 140). Haci li hemberi helwesta
vi zilami gelek xemgin dibe, ji aliyeki ve vi kesi bi keritiyé tewsif dike, ji aliyé din ve
careke din behsa héjayiya zimané Kurdi dike ¢ di Kurdi de tu eyb @ ari nabine. Bi
ditina wi zimané Kurdi bi tu awayi ji farisi kémtir nine; eger mirov bala xwe bide
her du zimanan, dé bé ditin ku farisi ji Kurdi dizi ye, lewra bi ditina wi Kurd ji fari-
san dérintir in. (Ya le gell Farisi ¢i ferqi heye / Bo ¢i ew rast e, bo ¢i em kege ye / Ba
wictidi eger bikey diqqet / Té degen kam le kami ye sirqet) (Koyi 2004, r. 141).

Haci ji ber ku di avakirina nasnameya neteweyi de ziman tisteki giring dizane,
di helbesteke xwe de dibéje “eger mela, séx, mir @i padisahén me kitébén xwe bi
Kurdi binivisandana dé heta mehgeré nav i nisanén wan bimana” (Koyi 2004,
r. 60-61). Ji ber vé ¢cendé kesén ku Kurd in @ bi zimané xwe nizanin, bi béesli @
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nesebiyé tawanbar dike. Haci dibéje “eger Kurdék bi zimané bavé xwe nizanibe
muheqeq diya wi hiz (qehp) e i bavé wi ji zinakar e” (Koyi 2004, r. 60). Di ma-
likeke xwe ya din de ji sedema pesindana Xwedé bi pésigirtina lomeyén xelké ve
giré dide @ dibéje ji bo kes nebéje bi Kurdi pesné Xwedé nehatiye dayin ez pesné
Xwedé didim. (Me'lum e bo ¢i Haci medhit deka be Kurdi / Ta kes nellé: Be Kurdi
nekirawe medhi bari) (Koyi 2004, r. 58).

Cegerxwin ji wek Hacl ji ber giringipénedana Kurdi dikeribe @i gazincan dike, 1&
di heman demé de behsa késeya yekitiya zimané Kurdi ji dike. Bi ditina wi xelkén
bajaran giringi nadin zimané xwe 0 bi zimanén biyani diaxivin, herweha di nav
gundan de ji yekitiya ziman nayé ditin. (Cegerxwin 1992, r. 30) Ji ber vé ¢endé
Cegerxwin nexwendina bi zimané xwe bi gotinén “serm @ esef™® derdibirine.
(Cegerxwin 1992, r. 278) Bi ditina Cegerxwin divé hem@ Kurd li ser Kurdmanci
li hev bikin. Navén “lor, zaz, gor @ bext"an dide G dibéje em hemt “Kurd” in @
zimané me ji “Kurdmanci” ye. (Ferqé lor @i zaz  gor 11 bext ¢i ye / Em hemi Kurd
0 ziman Kurdmanci ye.) (Cegerxwin 1992, r. 62).

Cegerxwin derbaré pésvebirin, pakkirin G yekxistina zimané Kurdi de ji
pésniyazén xwe réz dike. Bi ditina wi divé béjeyén pii¢ G xav ji Kurdi bén avétin @
di stina wan de béjeyén sivik @i ciwan bén peydakirin, awazé Kurdi bé xwesikkirin 4
peyvén gelew bi naziki bén bilévkirin, ji bo ziman desttir bé danin ¢ Kurdi bi tipén
na yén Latini bé nivisandin (Cegerxwin 1997, r. 83-85).

Bi vi awayl hem Haci hem ji Cegerxwin di avakirina nasnameya neteweyi de
giringiya hismendiya ziman derdixin holé @ bi nérineke serdemiyane hem di nav
Kurdan de hismendiya ziman ¢é dikin hem ji wek neteweyén din di pévajoya
netewesaziyé de ji bo gékirina zimaneki yekgirti pésniyazén xwe réz dikin.

4. 3. Sanazikirina bi Diroka Neteweyi @t Lehengén Diroki

Madam de Stayl romantizmé wek helbestén zindiker én rabirdtya neteweyan
edebiyata siwargakiyé bi nav dike (el- Hemdani 1989, r. 83). Busra Ersanli ji taybeti-
ya heri mezin a rébaza romantizmé di nav heyraniyeke nostaljik de di mezinkirina
diroka beré de dibine (Ersanli 2009, r. 29). Béguman dirok ji bo hem@ romantikan
laboratuara sazkirina nasnameya neteweyi ¢t héza manewiya “roja iro” ba. Biranina
serweriyén beré ji bo serkevtinén duwarojé dihat bikaranin @ lehengén diroki ji bo
xortén dema niha wek nimtine G modelén sénber dihatin nisandan. Ji bo vé mebesté
gelek caran serweriyén beré (i lehengén neteweyi ji rastiya xwe dtir diketin @ li gori
péwistiyén iro bi hunermendi dihatin drametizekirin @ bi awayeki mubalexeyi di-
hatin derpéskirin.
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Martin van Bruinessen di helbestén Haci de idealizekirina nostaljik a serdema
feodal bi romantizma wi ya neteweyi ve giré dide (Bruinessen 2005, r. 71). Disa
ji ber heman sedemé di helbestén Cegerxwin é ku dijminé aristokratén serdema
xwe biin, kesayetén diroki yén aristokrat payebilind @ ronidar in. Lewra herwek
romantikén neteweyén din di nérina Haci G Cegerxwin de ji dirok @ lehengén
diroki ¢avkaniya manewiyata iro @t héza sazkirina paserojé ban. Ji ber vé ¢endé ji di
helbestén Haci G Cegerxwin de bi hesret yada serweriyén rojén beré dihat kirin @
“doya wan a xwes” ji ber “iroya wan a malkambax” (Alan 2009, r. 224) i “duwaroja
wan a hévibexs” semal didan. Haci behsa mirekén beré dike 1 di serdema wan de
Kurdan azad @ serbixwe, xwedan mulk @ artés G irfan dizane. Cegerxwin ji behsa
diroka dérin a Kurdan dike @ bi hesret serdema cihangiriya Kurdan bi bir tine.

Kiwa waliyi Senenduc, begzadey Rewanduz
Kiwa hakimani Baban, miri Cizir (i Botan

Kiwa ew demey ke Kurdan azad @ serbexo btin
Sultani mulk @ millet, sahibi ceys 1 ‘irfan
(Koyi, 2004, r. 84)

Beré em hiktimeteke cthangir btn li dinya;
Wer temasa bike eywana Kesra, neqs @ nigar.
(Cegerxwin 1992, 1. 67)

Di helbestén Cegerxwin de peywendiya do, iro @ duwarojé di cargoveya
romantizma neteweyi de bastir derdikeve holé. Di “Serefnameya Menztim” de ji
bo rizgariya Kurdan gazi @i hawara xwe dibe ber padisah, mir @ begén Kurdan @
rasterast dewlet @1 hik(imetén beré dike héza manewi ya damezirandina duwaro-
jeke ges. Cegerxwin li ser bingeha Serefnameya Serefxané Bedlisi di vé berhema
xwe de navé ¢il @i pénc xanedanén Kurdan dijmére @ ji mir @ padisahén van xane-
danan hévi dike ku bi hawariya Kurdan ve bén @ wan ji vi halé nebas rizgar bikin.
(Cegerxwin 2003, r. 13-100) Di helbesta “Sehnama $ehidan” de ji yek bi yek navé
beg, séx, axa @ pésengén serdema xwe dijmére @ ji bo hisyarkirina bira neteweyi
ya Kurdan ji rtthaniyeta wan arikari dixwaze. Ev ji nisan dide ku di helbestén
Cegerxwin de dirok wek ruheki neteweyi té nisandan @ ji bo vejandina neteweya
Kurd té bikaranin.

Ji bo vé armancé Haci i Cegerxwin di helbestén xwe de navén gelek xanedan
0 xwesmérén Kurd dijmérin. Haci di diwana xwe de gelek caran navé Mirektiya
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Ezizan a Cizira Botan, Mirektiya Erdelané G Mirektiya Baban bi bir tine. Cegerxwin
beré xwe dide diroka kevin @ behsa Mitan, Sobar, Midya, Kardox, Hewri, Elwend
i Kasoyan dike; herweha behsa Eytibi (i mirekén serdema islami ji dike. Di mijara
lehengén diroki de repertura her du helbestvanan ji dewlemend e. Haci tevi navén
mirén Kurdistané navé Selahedin, Erdesér, Deysem, Qubad @ Baz hiltine. Lé reper-
tuara Cegerxwin ji ya Haci dewlemendtir e. Ew ji tevi navé mir @t mezinén diroka
nézik; behsa Feridiin, Erdesir, Keykawis, Xesro, Direfs, Guhderz, Ristem, Merwan,
Ebt Mislim, $érgtih, Selahedin, Kerim Xan, Ferhad, Salar, Deysem @i Behram dike.

Béguman di mijara sanazikirina bi diroka Kurdi de helbesta heri navdar
“Ki Me Ez” a Cegerxwin e. Ev helbest seranser li ser vé nérina romantiki hatiye
htinandin. Di vé helbesté de lehengé heri bihéz é Cegerxwin Selahedin e. Helbest-
van serfiraziyén Selahedin yek bi yek dijmére G li ser hisabé Kurdayetiyé sanazi
pé dike. Selahedin ew kes e ku leskeré Richard sikandiye ¢t hem@ Rojhilata Navin
parastiye, Tirk G eceman xwe dane ber siya wi i padisahan seré hespé wi girti-
ye. Di helbesta Cegerxwin de ji bili Selahedin, Erdesér i Nosirewan ji pehlewané
diroka Kurdan in. Di serdema wan de sinorén hukumraniya Kurdan berfireh dibe
0 Kurd ji hind @ ytinanan xeracé distinin (Cegerxwin 2003, r. 15-16). Bi vi awayi
Cegerxwin di diroka Kurdan de behsa serdemeke zérin dike @ ji bo avakirina pa-
serojeke ges tabloyeke romantik péskés dike.

4. 4. Wek Desthilatdarén Komela Kurdi Dijayetiya Séx, Axa 0t Began

Yek ji taybetmendiyén rébaza romantik ew bt ku peyrevén vé rébazé li diji ¢ina
aristokrat derdiketin @ behsa wekheviya civaki dikirin. Ji xwe erkeke diyar a hel-
besta romantik ji dijayetiya desthilata siyasi & behskirina késeyén komelayeti @
siyasi bti (Retif Ismail 2010, r. 20). Di serdema Haci ¢ Cegerxwin de aristokratén
komela Kurdewari $éx, axa G beg btin. Ji ber vé Haci @t Cegerxwin di helbestén xwe
de érisi wan kirin. Xwestin xelkeé li diji wan higyar bikin @ otoriteya wan a li ser
xelké bigkinin. Lewra ev kesayet pirani ji hismendiya neteweyi bépar btn, li diji
berjewendiyén neteweyi ji bo berjewendiyén xwe yén sexsi ¢t malbati tédikosin @
xizmeta dijminén Kurdan dikirin.

Herwek li joré ji hat diyarkirin dijayetiya aristokratén Kurd di helbestén Haci @1
Cegerxwin de diyardeyeke mitleq nine, lewra ji ber ku her du helbestvan di gargo-
veya romantizma neteweyi de li meseleyén civaki @ siyasi méze dikin, gelek caran
nakokiyén ¢ini li aliyeki dihélin & wan aristokratén Kurd én ku Kurdayeti kirine,
wek gehremanén neteweyi nisan didin @ navé wan bi pesn i minet bi bir tinin.
Lé aristokratén ku ne bi vi awayi ne wek dijmin dibinin @ li diji wan tédikosin.
Ev ji nisan dide ku hem Haci hem ji Cegerxwin, ji nakokiyén ¢ini zédetir ji ber
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berjewendiyén neteweyi rexne li aristokrat t malmezinén Kurdan digirin @ pivana
wan a esli “netewe” ye. Ji ber vé ¢endé di helbestén Haci G Cegerxwin de ew
kesayetén aristokrat én ku tén rexnekirin, ew kes in ku xéra wan ji bo xelké nine
li diji pésketina gel in. Bi ditina Haci @t Cegerxwin, ev kes xelké ji bo berjewendiyén
xwe bi kar tinin @ ji bili métingeri (i xapandiné tu stida wan ji bo komela Kurdi
nine (Alan 2009, r. 226-228). Di diwana Haci de ev mijar tené li ser dijayetiya séxan
té behskirin, 1é di diwanén Cegerxwin de ji ber pasxaneya wi ya fikri ya marksizmé
tevi dijayetiya séxan, dijayetiya axa G began ji té kirin.

Bi ditina Haci, séx li pésiya pésketiné asteng in, xelké ji kartibarén dinyayé @
xwendiné sar dikin @ wan hini tenbeliyé dikin. Cavé wan li malé xelké ye @ li ser
pista xelkeé ji xwe re serweté kom dikin (Koyi 2004, r. 60-61). Xaneqa @ tekyayén
wan cihé sélandina mirovan @t komgeha mal G serweta xelké ne. Loma ji Haci bang
li xelké dike ku tu cari nekevin tora séxan @t xwe ji wan biparézin. Lewra bi ditina
wi, $éx bi van kar G helwestén xwe, ne ku réberiya xelké dikin, beravaji wé rébiriya
xelké dikin (Koyi 2004, r. 104).

Cegerxwin ne tené érisi $éx, axa @ began dike herweha érisi ideolojiya wan ji
dike. Bi ditina wi din ne ew e ku xelk bice desté séxan mac bike, di vé serdemé de
diné rastin ew e ku xelk ji bo serxwebiina xwe kar bike. Lewra li gor wi, serén dini
édi bi dawi bane. Ji ber vé ¢endé ji di cihana pésketi ya Ewrupayé de xortén Fransi
@ Ingilizi ne ji bo din, belku ji bo neteweya xwe ser dikin. Bi ditina Cegerxwin
Kurd heta nexwinin @ higyar nebin ew dé her di bin hikmé éx, axa i began de bin
(Cegerxwin 1992, r. 26).

Bibaweriya Haci (i Cegerxwin séx li pésiya xwendina xelkeé régir in @ ji ber xebatén
wan medrese kavil bine. Haci séxan wek mirovén durt bi nav dike @ dibéje “tu kes
ji wan nage mizgevté G medrese ji béxwedi histine.” (Koyi 2004, r. 115). Herwek Haci
Cegerxwin ji wan bi kavilkirina medreseyan tawanbar dike (Cegerxwin 2003, r. 129)
1 dijayetiya wan a li hember xwendin @ pésketiné bercav dike.

Haci ji Cegerxwin ji séxan 0 aristokratén dewlemend bi xizmetkirina dijmi-
nan tawanbar dikin  wan wek dijminé milet nisan didin. Haci dibéje ew kesé
dewlemendeki bag be, béguman bendeyé Romiyan e @t miroveki nepak e. (Koyi
2004, r. 107). Cegerxwin ji beg, axa (i séxén ku mina mar @ miskan in, hevkar @
hevpareé dijmin dizane @t wan wek tabtira péncan a dijmin li gelem dide (Cegerxwin
1992, r. 407).

Jiber van kirinén kirét én séxan her du helbestvan ji van kesayetan wek mirovén
nepak, sehwetperest, nérbaz G bérewist bercav dikin. Haci dibéje éx mina seyén har
di kolanan de li pey jinan digerin @ ne tené mébaz in di heman demé de hetiwbaz
in ji (Koyi 2004, r. 60, 61, 107). Cegerxwin ji van kesayetan bi kegperestiyé bi nav
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dike @t wan di nav sefaheté de dizane (Cegerxwin 1992, r. 303). Ji ber vé ji bi ditina
wan tekyayén séxan ciyé pisi G bénamusiyé ne. Li gor Haci divé miroveki tégihisti
nece wan mekanén pisiyé, (Koyi 2004, r. 107) lewra li van deran ne din té férkirin,
ne ji namis té parastin (Koyi 2004, r. 67). Ji ber vé Haci xaneqayan wek cihé “edeb-
xaneya ‘am’ bi nav dike @ sedemé ¢iiyina xelké ji wek “qezaya hacet’¢ dizane (Koyi
2004, r. 162). Cegerxwin ji hisyari dide xelké @ dibéje Neqsebendi G Qadiriyan
tekya kirine xana keran, loma ji divé xelk xwe navéje nav wi agiri (Cegerxwin 2003,
r. 109). Ji ber vé helwesta wan, her du helbestvan ji ji aliyé séxan ve bi kufré tén

tawanbarkirin @ gelek caran ji ber vé cendé necar dibin xwe biparézin.

Wiske sofi billé be séxi teres
Ba be ser ma neyé misali heres

Hez dekey tébigeyi le bédini
Bibe derwési séxekan be hewes
(Koyi 2004, r. 95)

4. 5. Helbestvanén Romantik Wek Réberén Komela Niijjen Derdikevin Pés

Helbestvanén romantik én Kurd ji wek ronakbir i edibén Fransi bi tékoseriya
xwe derdikevin pés @i réberiya felsefeya nti ya jiyané dikin. Lewra bi gotina Octa-
vio Paz “Helbesta romantik idia dike ku ew bi xwe kirdar e. Helbest tené gotin nine,
danezaneke baweriyé i ¢alaki ye.” (Paz 1996, r. 62). Béguman helbestvan ji di vé
rewsé de ne tené ronakbireki derveyé ¢alaki @ rtidanan e, bikereki calak @ réberé
cemaweré bixwe ye. Haci @t Cegerxwin, dema $éx @ axa 0 began li ber ¢avé xelké
res dikin mirovén mina xwe wek réber @t pésewa nisan didin. Haci dixwaze Kur-
dan li beramberi pésketinén cihané @t dewleté hisyar bike, lewra heta Kurd hisyar
nebin 1 ji dewleté agahdar nebin dé di bin baré Romiyan de biminin. Haci ji ber
ku Kurd di stina gotinén wi yén rast de (gisey sax) dilé xwe ji gotinén pii¢ én séxan
re (wehimey séxekan) vedikin, dixwaze xweliyé li seré xwe bike, lewra doza hisyar-
kirina Kurdan jé re btiye “illeti sewda”. Bi ditina wi eger Kurd guhdariya wi nekin
dé roj bé xwe bé weris bixeniqinin. (Ké dellé Kurdekan be idrak in / Bes e em neqs
e giwe le min naken / Le gisey saxi min xelel degirin / Wehimey séxekan le dill de-
girin) (Koyi 2004, r. 107). (Ta le jér bari Romiyan nemirin / Zehmet e qedreé beyti
min bigirin / Qursi kam cé bikem be ser xo da / Eme 1ém buyte ‘illeti sewda) (Koyi
2004, r. 108). (Qurri kiwé kem be ser xoma le xurbet / Xewim nay¢ le daxi milk @
millet / Eger wek min xeberdar bin le dewlet / Le heyfan xo dexinkénin be bé pet)
(Koyi 2004, 1. 135).
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Cegerxwin ji Haci gaveké pésdatir digce @t xwe wek réber @ seydayé Kurd bi nav
dike. Wezifeya xwe teblixkirina Kurdan dizane, ji gotinén xwe re dibéje “ayet” @ fel-
sefeya xwe wek dineki raber dike. (Wezifey xom her teblixi Kurd e / Le mirda hergi
demini naw e. / Cegerxwin ger¢i seydayé Kurd e, / Ta ésta pesni kesék nedawe.)
(Cegerxwin, 1992, r. 33). (Xézén me nivisine bi xwe ayeté Kurd in; / Dé pisti me re
ew di civatan de bixwinin.) (Cegerxwin 1992, r. 52) (Ezé oleke pir ciwan ¢ébikim / Ji
bo ez di wé de ewan ré bikim.) (Cegerxwin 1992, r. 72).

Haci @ Cigerxwin ji ber ku xwe wek réberén civaki dibinin derbaré pésketina
komela Kurdi de ji pésniyazén xwe raber dikin. Haci dawa li Kurdan dike ku bi-
xebitin 1 ji aliyé abori ve mihtaci keseki yan welateki din nebin. Ji ber ku leymtin,
xurme, riné zeyté 0 tistén bi vi awayi ji Bexdayé tén Kurdistané Haci dilgiran e
0 dibéje divé Kurd vana bi desté xwe li welaté xwe hilberinin (Koyi 2004, r. 153).
Cegerxwin ji dawa dike ku welat bi her awayi bé avadankirin. Li her cihé welat
dezgeh, xwendingeh @i zaningeh bén damezirandin. Li kargehan firoke bén ¢ékirin
(Cegerxwin 2003, r. 61-63). Li ser ¢eman pir @ ji bo erebeyan riyén sose bén
¢ékirin, di ser riyén hasin re tirén bigin @ bén, mirov bi riya veguhestina asmani li
ser stérkan bigerin, elektrik li her cihé welat bé belavkirin @ i her deri serayén bi-
lind bén 1ékirin (Cegerxwin 1997, r. 38, 95). Ev ji nisan dide ku Haci @t Cegerxwin
edebiyaté wek calakiyeke siyasi @ civaki dibinin G xwe ji wek réberén nt yén civata
Kurdewari pénase dikin.

4. 6. Di Stina Hesta Dini de Xurtblina Hesta Welatparéziyé

Pisti serdema ronakbiriya Rojava li Ewrupayé hesta dini her ku ¢ti kém ba.
Mirovén mina Martin Luther li hember mezhebé katolik é ruhani mezhebeki eqli ¢t
sekuler damezirandin. Loma ji Octavio Pazli ser tékiliya romantizmeé @i protestaniyé
dibéje “Sinorén niviski yén romantizmé digel sinorén dini yén protestaniyé eyni ne.”
(Paz 1996, r. 66). Wate edibén romantik dema edebiyata klasik red dikirin, ew
pasxaneya wi ya manewi ji red dikirin ¢ xwe li ser manewiyateke ni ji nt ve saz
dikirin. Béguman ev manewiyata nt ji di bin sibera diné sekuler é protestaniyé de
“welatparézi” bii. Di sedsela XIXan de ji ber ku her tist li ser nasnameya neteweyi
careke din dihat pénasekirin bi gotina Thomas Nipperdy “di vé serdemé de netewe
biibt dineki bihéz é laik” (Ersanli 2009, r. 32).

Di edebiyata klasik a Kurdi de ji ¢avkaniya manewiyata helbesta beré din b,
1¢ di helbestvanén romantik én mina Haci G Cegerxwin de édi sopén manewiya-
ta beré nayén ditin. Helbestvanén klasik pesné Xwedé G péxember didan, 1é di
helbestén Haci &t Cegerxwin de pesné welat it mileti té dayin. Haci sivan G gavaneki
Kurd beramberi du lek lesker dizane, sivaneke jin a Kurd li hember dijmin wek
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qesab tewsif dike, Hatemé Tai fidayé cotkareki Kurd dike i Alé Bermek ji dike
qurbané réncbereki Kurd. Kurd di ¢avé Haci de weha wérek in ku miriskén wan ji
héjayi nécirvané sahan in (Koyi 2004, r. 75, 81). Cegerxwin ji Haci gelek pésdetir
dige @ hezkirina welat G miletperestiyé wek din sirove dike (Cegerxwin 1992, r. 42).
Welat ji bo Cegerxwin “din, iman, but @ lat” e. Ji ber vé ¢endé Kurd wi wek gawir @
bédin bi nav bikin ji ji bo Cegerxwin ne xem e, lewra din @ imana wi welat bi xwe

ye (Cegerxwin 1992, r. 113). Loma ji li ser navé hem xortén Kurd miletperestiyé
wek din gebul dike.

Ola me xortan miletperesti,
Ji me dir dixi xwari @1 sisti
(Cegerxwin 1992, r. 114)

4.7.Li Hember Nérina Manegeri Cihgirtina Nérina Madegeri

Her¢end romantikén Rojava derbaré din G nérina manegeriyé de yek deng ne-
bin ji bi peydabiina fikra pozitivizmé re manewiyat @ din ji bini ve hatin redkirin.
Pisti demeké pozitivistan li ser mirata romantikan fikrén xwe yén zanistperweriyé
sepandin G dema romantizm gihist ronakbirén Rojhilat romantizm @ pozitivizm
tékeli hevdu btbtn ji. Lé bi nérineke gisti ji xwe pisti tevgera Ronesansé di nav
ronakbirén Rojava de karigeriya din &t manewiyaté sikiyabti. Ji ber vé ¢endé Octa-
vio Paz ji balé dikése ser vé rasyonalizasyoné G dibéje “Di serdema navin de helbest
di bin xizmeta din de bii; 1é di serdema romantik de rasti bii din.” (Paz 1996, 1. 56).

Di sedsala XIXan de pozitivizm ji herwek romantizmé di bin navé ntjeniyé
de di nav ronakbirén Osmani de belav b. Ibrahim Sinasiyé ku wek damezirineré
edebiyata ntjen a Osmani té qebulkirin, dema li Parisé ye Ernest Renané pozitivist
dinase @ dikeve bin karigeriya fikrén wi. Herweha her du edibén péseng én edebi-
yata Osmani Namik Kemal i Ziya Pasa ji di nav galakiyén Komeleya Osmaniyén
N de (Yeni Osmanlilar Cemiyeti) di bin bandora fikrén pozitivist de diminin. Ji
xwe di 1894an de bi derketina Kovara “Serveti Funin'é re pozitivizm di nav ede-
biyata Osmani de bi awayeki bihéztir cihé xwe digire (Yiice 2012, r. 2165-2166) G

wek fikreke ntjen té péswazikirin.

Di nav vé fezaya ronakbiri de fikra pozitivist di nav ronakbirén Osmani yén ne
Tirk de ji belav dibe @ bi vi awayi Haci Qadiré Koyi ji ji fikrén pozitivizmé agahdar
dibe. Di encama vé kartékiriné de ji Haci di helbesta Kurdi de yekem car ji hebtina
tistén ku nayén ditin @ nayén bihistin guman dike. Lewra Auguste Comteé ku daneré
fikra pozitivizmé ye diroka mirovahiyé li ser qonaxén dini, metafiziki G pozitifi
ve dabes dike @ dibéje “di serdema pozitifi de tistén ku bi azmtinén zanisti neyén
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destnisankirin cihé baweriyé ninin.” (Yiice 2012, r. 2159). Ji ber vé ¢endé Haci ji ji
ber ku nayén ditin @i nayén bihistin guman dixe ser hebtina “htir, xilman @ peri’yan
0 dibéje: (Basi htr @ basi xilman @ peri bo min meken / Wek mehi bémihri xom
nemdituwe @ nembistuwe) (Koyi 2004, r. 43).

Cegerxwin nérina manegeriyé ji bini ve red dike @i bi nérineke materyalisti her
tisti ji nti ve sirove dike. Bi ditina wi tistén ku bi “tekrar @ tehsil® yani bi azmtinén
zanisti neyén ispatkirin bébingeh in G divé xelk guhén xwe nede tistén bi vi
awayl. Herweha divé berhemén edebi @i dini ji ji nfi ve bén xwendin @ bi nérineke
materyalisti bén sirovekirin. (Ci tisté ko esil nine ¢ima pir jé xeberdar i / Tu vi
tisti qe nas naki bi tekrar @ bi tehsilé / Weki min gotine Piré Cizir @ Hafizé $iraz /
Serihé wan temasa ke, meke bawer bi te'wilé) (Cegerxwin 1992, r. 172). (Go: Ma te
diye, fetwa te gey qewlé qedim e? / Min goté: Bi min qewlé qedim xewn 0 xeyal e
(Cegerxwin 2003, r. 197).

Cegerxwin di hin helbestén xwe de van fikrén xwe zelaltir dike @ édi wek
miroveki materyalist; Xwedé, hemt dinan  fikra afirandina cihané ji red dike. Bi
ditina wi Xwedé nine @ kesek ji nine ku bikare cthané biafirine, lewra cihan ji méj
ve her hebtiye (i dé her bimine. Bi ditina wi ¢awa ku Xwedé nine nebfin ji nine her
tist di nav tevger @i guheriné de ye G dé mirov ji wek madeyek her bimine. Loma
ji hemt din G mezheban derew dizane @ peyxemberan ji wek réberén civaki qebtl
dike (Cegerxwin 1997, r. 161).

Béguman rasyonalizasyona ku di pévajoya moderniteya Ewrupayé de her di
weraré de bt di qonaxa pozitivizmé de gihist latkeyé. Jiber vé cendé dema ronakbirén
dewletén Rojhilat li hember Rojava bi pagvemayina xwe hesiyan, careseri di wergir-
tina zanistén pozitif én Rojava de ditin (i zanistén pozitif wek regeteya rizgariyé li
ser xelkén xwe yén nexwes belav kirin. Di vé ¢argoveyé de herwek helbestvan @
ronakbirén Ras, Tirk, Fars @ gelén din én Rojhilaté, helbestvanén romantik én Kur-
dan ji di helbestén xwe de xelk ji bo férbiina zanistén ntjen han dan.

Haci sedemé pasvemana Kurdan di perwerdeya dini ya gewt de dibine 1 li diji
vé tégihistina sas a dini, riya eqil @ fenén na nisani xelké dide. Bi ditina wi cenet
ne ji bo sivan @ gavanan e, ji bo xwedi fen, ilm @ irfané ye. Bi zikr @ diayan mirov
nikare bigihije miradé xwe i tené bi riya xebaté mirov dikare daxwazén xwe bi cih
bine. Bi ditina Haci dema xelkén Rojhilat bi rimiz @i naz G niyazan mijal dibtin
Ewrupa bi riya fené gihistiba pileya “'caz’¢ (Koyi 2004, r. 104) @ zanina wan a
cihané ewgend zéde biibti ku édi li ser valahiya asiman lékolin dikirin.

Li beramber van pésketinan Haci aligiré vé fikré ye ku din bi nérineke rasyonel
bé sirovekirin. Ji ber vé ¢endé vé hedisa Péxember a ku dibéje “Utlubu’l ‘ilme we
lew fi’s-Sin’é (Eger di Ciné de be ji daxwaza ‘1lm bike) ji xwe re dike palpist @ tehsila
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zanistén fené wek wacibeke dini @i eqli nisan dide (Koyi 2004, r. 105). Weku diyar e
Haci mina pozitivistén Ewrupayi ji réca din dernakeve, 1é di bin karigeriya vi fikri
de 11 li hember pésketinén Ewrupayé negar dimine din bi awayeki rasyonel sirove
bike. Bi ditina wi eger din rast ney¢ sirovekirin (i zanistén ndjen neyén tehsilkirin
dé din ji ji nav bige. Loma ji dibéje “ku alim bir¢i bimine dé mushefa Xweda bi du
nanan bifirose, sofi sed niméji dé bi tasek av bide @ $ii ji ji tina singlédana xwe
dé Huseyn @ Hesen bi du dilopén avé bifirogin” (Koyi 2004, r. 106). Cegerxwin
ji xwendina zanistén fené ji bo pésvebirin @ ronikirina welat tisteki péwist dizane
(Cegerxwin 1992, r. 156) @ herwek Haci xwendina zanistén nd hem li ser méran
hem jili ser jinan ferz dike.

Nér G mé lem hedise ferqi niye
Ger mela nehiyi fermt dini niye
(Koyi 2004, r. 105)

Ey kegé rabe bixwine da tu serbest her biji
Z1 ji xew tu ser hiline bes bimine bémiji
(Cegerxwin 1992, r. 132)

5. ENCAM

Her¢end romantizma Kurdi mina romantizma gelén din én Rojhilat ji roman-
tizma Rojava derengtir ridabe ji digel romantizma Tirk @ Fars ¢ Ereban hema
hema hevtemen e, 1¢ Kurd ji van gelén navbori ciyawaztir gewmeki bédesthilat
bin, ji ber vé ji edibén Kurd ji gelek aliyan ve ji wan derfetén edibén romantik
én neteweyén serdest bépar btin. Di wan salan de rojname @ ¢capemeniyeke azad
a Kurdan nebt ku fikrén edib @ ronakbirén Kurdan di nav xelké de belav bike @
bikare raya gisti bi pésketinén cthané agahdar bike. Lé miletén ciranén Kurdan tevi
derfetén desthilaté xwedi rojname @i ¢capemeni biin @t dengé wan berztir derdiket.
Ev béderfeti @i sernegirtina serhildanén Kurdan ji bo avakirina dewleteke Kurdi
btin sedem ku romantizma Kurdi wek héviyeke serqurmicandi tené di sedsala XI-
Xan de nemine di diréjahiya sedsala XXi de ji dewam bike. Ji ber vé ¢cendé, her¢end
di navbera wan de sedsal hebe ji helbestén Haci Qadiré Koyi &t Cegerxwin ji gelek
aliyan ve li hev di¢in @ wek dewama hev xuya dikin. Helbet ev lihev¢tn, ji ber
neguherina mercén siyasi, civaki ¢ abori ya komela Kurdi ba.

RomantizmaHacit Cegerxwinher¢endbirewsakomelaKurdewarivegirédayibe
jitaybetmendiyén romantizma Rojhilat {1 Rojava jinisan dide. Rénisandana komelé,
fikra neteweyi, hismendiya ziman, li diji hesta dini xurtbiina hesta welatperweriyé,
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sanazikirina bi diroka neteweyi @ tékoseri taybetmendiyén romantizma Rojava @
nemaze taybetmendiyén romantizma fransi bin @ ev taybetmendi di romantizma
Kurdi de ji reng vedabiin, 1é di heman demé de daxwaza férbtina zanistén pozitif,
pésketina madi @ abori @ teqlidkirina Rojava taybetmendiyén romantizma Roj-
hilat bn G ev taybetmendi ji di edebiyata romantik a Kurdi de dihat ditin. Ji ber
vé ¢endé ji mirov dikare bibéje ku edebiyata romantik a Haci & Cegerxwin hem
taybetmendiyén komela Kurdi nisan dide, hem xwedi karektera romantizma
rojhilati ye, hem ji di ¢ar¢oveya gisti ya romantizma rojavayi de ye.

Taybetiya heri berbi¢av a romantizma Haci G Cegerxwin fikra neteweyi ye. Ji
ber vé ji romantizma wan zédetir bi aliyé xwe yé neteweyi @ siyasi derdikeve pés.
Her du helbestvan ji edebiyaté dikin navenda kartbarén siyasi @ civaki. Helbesta
wan di bin xizmeta hisyarkirina gel, afirandina fikra neteweyi, nasandina péshatén
cihané, handana xelké ji bo xwendin @ zanistén pozitif, dijberikirina diyardeyén
kevin @ dijayetiya nlinerén civaka pasdemayi de ye. Bi vi awayi her du helbestvan
jili ser sopa ronakgerén Ewrupayi wek pésengén romantizma neteweyi di helbesta
nt ya Kurdi de dibin damezirinerén ideolojiyeke n.
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Extended Abstract

As a literary method, Romanism, in XVII century first appeared in England and in a short time
spread among the literature of European nations. Following this, under these different circumstances
of these countries Romanticism took a new form. In this way, it took place with a sentimental
interpretation in England, with an intellectual interpretation in France and with a national
interpretation in Germany and Italy.

In the last half of XIX century when Ottoman state with the Tanzimat accepted the development
of European countries and followed them as a model, it wanted to reach the stage of these developed
countries by sending students there. Within this framework, the intellectuals who were sent to France
were affected with romantic method and after returning they spread it among the Ottoman intellectuals
by translations. In this way, the French romanticism spread the Ottoman people. After a while this
effect appeared among the Ottoman intellectuals as pro-constitution and among the intellectuals
subject to Ottomans as pro-independence against the monarchy of Sultan Abdulhamit II.
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When this happened in Istanbul, the capital of the Ottoman, Haci Qadiré Koyl was also in Istanbul
and for the first time he represented the national Romanticism as a poet and pioneered this method
as an intellectual of an oppressed nation. Because of the fact that in Haci Qadiré Koyf’s century the
Kurds couldn’t reach their political aims, throughout the XX century the idea Romanticism remained
lively in the Kurdish literature. Therefore, a century after Haci Qadiré Koyl and following him as a
short time, Cegerxwin represented the national Romanticism.

Although there were also some differences between Haciand Cegerxwin, when one takes attention
to their writings it is very clearly understood that both the poets in the national Romanticism meet
one other and in this point Cegerxwin is a follower and inheritor of Haci Qadiré Koyi. When one
pays attention to the subjects of their poems, this fact is clearly seen.

Haci and Cegerxwin had an idea about all the subjects such as national idea, importance of
mother tongue, reviving of national history, strengthening the feelings of patriotism, praising othe
idea of rationalism and evaluating scientific positivism. Both of the poets explain the present tense as
the period of struggle, the past tense as source of power and proud of a nation and the future tense as
the period of success and performing of national goals.

In order to reach their goals, both the poets think that changing of Kurdish association and its
pioneers must be necessary. Therefore, in Hacf’s poets shaiks, also in Cegerxwin’s poets shaiks, aghas
and begs were shown as the figures such as dishonests and foes of Kurdish people. Both of the poets
showed those patriotics like themselves as pioneers instead of the feodal guides. In their opinions, the
people must begin to follow the new and patriotic guides instead of shaiks, aghas and begs

Haci and Cegerxwin wanted to change the structure of the Kurdish association. Haci reinterprets
the religion and explains it rationally and suggests a new interpretion of the religion in order to
develop. However, Cegerxwin sees the religion as an obstacle to development of the national goals
and rejects it and celeberets materialism. For this reason, he suggests a totaly ideaolical change to
the people.

All the points mentioned show that despite some differences between them, Haci and Cegerxwin,
in their poems, deal with the common subjects and literature as a political effort.
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ABSTRACT:

Kurdish contemporary literature is often analyzed by the prism of the na-
tional identity ideas. However, as exemplified many times in novels and
short stories identity can not be separated from ethical and philosophical
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dimensions of human reality. Being based
on Max Scheler’s concept, ordo amoris, this
article concentrates on the hierarchy of val-
ues, which seems a very meaningful contin-
uation of ethic and literary tradition that has
formed Kurdish culture for a long time. Ac-
cording to Max Scheler it is the distortion of
harmonious “order of Love” that can make
a visible sense of it. By exploring the state of
weakness and many dark sides of man’s soul
by the prism of its oral, classical and mysti-
cal background Kurdish literature becomes
a part of the world’s important literary heri-
tage. However, to understand it adequately
one should be aware of the still alive motifs
and values constructing the continuity of
Kurdish culture.

Jimar 1+sal 12014 35



KADEMi Joanna BOCHENSKA

Keywords: Kurdish contemporary literature, Kurmanji, ethics, philosophy,
values.

PUXTE:

Weéjeya Kurdi gelek car ji perspektifén fikrén nasnameya neteweyi té nirxan-
din. Lébelé naveroka tekstén wéjeyi gelek car ispat dike ku pirsa nasnameyé
ji babetén etiki G felsefi nikare bé vegetandin. Bingeha vé nivisé konsepteke
ordo amoris ya filozofeke Almaniyé Max Scheleri ye G hiyerarsiya nirxan ber
bi cav dike ya ku berdewamiya taybet ya kevnesopiya wéje G exlagén Kurdi
ji demén beré ye. Li gor Max Scheleri ev xerakirina teraza “sistema eviné”
ye ku maneya vé sistemé derdixe holé. Wéjeya Kurdi ya n(jén bi bikaranina
tecrGbeya edebiyata devki G klasik G tesewifi li aliyén tari G gels yén ruhé
mirovi digere ( ji ber vé yeké dibe perceya giring ya mirasa edebiyata din-
yayé. Loma ji bo nirxandina k{r ya wéjeya Kurdi ya n{jén hisyarmendiya
wan motifén taybet yén ji demén beré pédiviye.

Peyvén sereke: wéjeya Kurdi ya nljén, Kurmanci, exlaq, felsefe, nirx.

Love means to learn to look at yourself
The way one looks at distant things

For you are only one thing among many.
And whoever sees that way heals his heart,
Without knowing it, from various ills—

A bird and a tree say to him: Friend.

Then he wants to use himself and things

So that they stand in the glow of ripeness.

It doesn’t matter whether he knows what he serves:
Who serves best doesn’t always understand.

Czestaw Mitosz

1. INTRODUCTION

During the 20th century for many Kurdish authors writing in Kurdish became
an important way to confirm their own national identity. However, as stressed by
Dariné Daryo - the main character of one of Hesené Meté's short stories, creating
literature is not only a question of ideology, politics or family honor but first of
all it should answer the writer’s deep need to tell the story and to do it in the best
possible way. This is the very important moment when literature becomes both:
philosophical or an ethical problem to resolve and subtle art of composition. It is
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not a coincidence that ethical issues have been presented by the prism of literature,
especially character’s choices, behavior and dilemmas, not only by writers but phi-
losophers as well to give the example of Alasdair MacIntyre’s' remarks on Homer
and Jane Austen’s novels. Contemporary Kurdish literature can be a great example
of seeking foundations for the system of values that is defined in this article follow-
ing Max Scheler’s? ordo amoris term.

2. ORDO AMORIS OF MAX SCHELER

In some inevitable simplification Scheler’s ordo amoris (Scheler’s translation:
“the order of love and hatred”) can be regarded as the hierarchy based on the mul-
tidimensional meaning of Love, which governs the understanding of other val-
ues. Ordo amoris is not only the system of norms being given by someone (God),
but is very much determined by human will. However, unquestionably, such Love
is understood by Scheler, as the element of transcendental (or God’s) order and
that is why it is considered an objective quality not only subjective feeling of an
individual. Such objective “order of love” is contrasted with rational philosophy
postulate of objectivity based only on reason, which to Scheler rashly neglects the
importance of other sphere of human spirit activity. The main human aim to fol-
low should be to love in a way God loves. This way the act of God and human love
can unify in one point of the world of values. Ordo amoris hierarchy consists of
things “being worth our love”, which is not static and invariable but dynamic and
an evolving kind of structure. Love and hate are understood as the primeval acts,
preconditions for any cognition and knowledge. We always love or hate something
and that is why ordo amoris creates the basis for human choices, wishes, customs
and deeds. Such structure can be created as well as distorted by all individuals and

1 Alasdair Maclntyre (1929), Scottish philosopher known for his critic on liberal modernity.
Previously inspired by Marxism than returned to Aristotelian tradition attempting to revive it
by so called “peculiarly modern understanding” The ethics and political philosophy become to
be the central focus of his interests. His most acclaimed work After virtue was published in 1981
being the analysis of - as he thinks - lost legacy of the ancient virtue tradition. He was criticized
by Polish philosopher Jacek Filek for neglecting the great heritage of 19" and 20" century German
and Eastern Europe philosophical tradition.

2 Max Scheler (1874-1919), German philosopher, known for his contribution to phenomenology,
ethics, and philosophical anthropology. His thesis devoted to ordo amoris was written in 1916,
after his most important publication entitled Der Formalismus in der Ethik und die materiale
Wertethik. It was planned as the part of bigger work Ordo amoris und seinen Verwirrungen,
however was never finished.
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societies. Making ordo amoris visible, considering its inner structure, hierarchy
and - what is most important - its points of distortions - seems to Scheler crucial
in understanding the deep dimension of each individual, social and national life.
(Scheler 2013, p. 15-47) Following this concept I intend to analyze selected mo-
tives of Kurdish (Kurmanji dialect) oral and literary tradition. Max Scheler’s ordo
amoris is a good example of Western term and concept that can be suitable and to
some extent compatible with Eastern (here - mainly Yezidi or Muslim) ethical ex-
periences. It can be understood by the common heritage of thoughts called “clas-
sical Greek tradition” which Europeans selfishly use to covet for themselves. One
of the very significant common elements seems to be the legacy of Aristotelian
ethics and Neo-Platonism. Especially neoplatonic hierarchy of hypostasies is the
most significant. It can be traced both in Yezidism, Islam (Sufism) and in Scheler’s
ethics, where the concept of hierarchy (order) of values unified by God-Love idea
plays the crucial role. However, similar to other theories Scheler’s term must be ap-
plied firstly to awareness and concern with the reality to which it is addressed.

3. THE ROLE OF ORAL AND CLASSICAL TRADITION IN FORMING
KURDISH CONTEMPORARY LITERATURE QUESTS FOR VALUES

Kurdish tradition of telling stories abounds in ethical issues. The process of
telling fairy tales and legends by storytellers — ¢irokbéj / dengbéj® was a kind of
moral education, where not only direct hints but rather the example of deeds and
the listener’s emotional identification with characters plays a crucial role in under-
standing the meaning of good and evil. MacIntyre and Bettelheim emphasized the
role of heroic stories and fairy tales in moral education and in obtaining maturity*.
For the first it was the patterns of the protagonists’ deeds that provided the abil-
ity to recognize true and false and to act in the most proper way.> For the second,

3 The word ¢irokbéj is much more appropriate because it literarily means the storyteller. Dengbéj
was rather a bard or a singer. However in contemporary Kurdish cultural reality the term deng-
béj seems to be applied - following the way Mehmed Uzun uses it in his novels and essays - for
any kind of Kurdish storyteller.

4 Bruno Bettelheim (1903-1990), Jewish-American child psychologist and writer, born in Au -
tria. Applying Freudian psychology, he analyzed selected fairy tales in his best-known book
The Uses of Enchantment (1976). He revived the meaning of dreadful fantasy showing that dark
motifs such as witch, death, abandonment and injuries help children to grapple with their own
fears and problems hidden deep in their sub-consciousness.

5  According to the Scottish philosopher, on€’s character “can only be exhibited in a succession of
incidents and the succession itself must exemplify certain patterns. So to understand courage
as a virtue is not just to understand how it may be exhibited in character, but also what place it
can have in a certain kind of enacted story” (MacIntyre 1985, p.125)
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whose interests were focused rather on psychological dimensions, fairy tales with
its multidimensional structure of combating the evil could be a kind of therapy
for children who are unable to grasp the abstract way of thinking and resolving
problems. Due to such therapy a child was enabled to gain wise moral maturity
(Bettelheim 1985, p. 39). As we can explore in Kurdish fairy tale structure, which
was also emphasized by Mehmet Uzun in the context of Kurdish culture, storytell-
ing could be considered a kind of common therapy and cure in many hopeless
situations (Bochenska 2011, p. 54).

However we can not discuss the role of Kurdish oral tradition without mention-
ing the rich Yezidi tradition. In this field it is indispenasble to point out Philip Krey-
enbroek and Khalil Jindy Rashow’s anthology and analysis of Yezidi diverse texts.
Their role in forming Yezidi sacred history, esoteric and exoteric reality and ethics
was stressed many times. First of all, it's useful to remember “Yezidi sacred history
is topical and memorable, rather than linear and objective. It relates those events
which are thought to be most important for a Yezidi to know, largely disregarding
the element of linear time” (Kreyenbroek, Rashow 2005, p. 19). Considering it in
the context of MacIntyre and Bettelheim remarks the “topical and memorable his-
tory” can be seen as the best fitting one for the goals of moral education. It consists
of images and incidents that represent certain meaningful patterns of proper be-
havior. For the purpose of this article I will allow myself the comparison between
Yezidi esoteric and exoteric knowledge based on the creative, life-giving power of
Love (Kreyenbroek, Rashow 2005, p. 28) with Scheler’s concept of ordo amoris. Ac-
cording to the German philosopher Love is also the God given, creative, dynamic
power of life which is building the hidden structure of individual and social hierar-
chy of values. However, it is rather the distortion of this structure than its harmoni-
ous order that reveals the meaning of human fate and lot (Scheler 2013, p. 18).

Following the Kurdish oral tradition we can find ethical issues in classical Kurd-
ish literature as well. Seeking the source of good and evil is one of Ehmede Khani’s
basic concerns in his immortal Mem i Zin. Ethic presented in his work was based
on sophisticated structure of events, main personages detailed description, mono-
logues and dialogs rather than on abstract discourse. However, the latter was not
missing, taking into consideration the introduction and the final part of the work.
Following Muslim and -as very plausible- Yezidi tradition® Khani had built the

6  The introduction of Mam # Zin presents the Khani’s work as the part of Muslim cultural and
literary heritage. However there are some motifs wich irrefutably suggest that the links with
Yezidi tradition are justified too. As far as we do not know and can only presume that Khani
could have known Yezidi texts and tradition it seems better to call the links “plausible”. They can
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significant ordo amoris, which in many points can be compared with the Scheler
concept of internal order guiding the individual and social life. I present it here re-
garding the pole structure of good and evil forming the plot of Mem i Zin. Again;
it is the distortion of harmonious order, which became meaningful in his work:

I. The source and role of evil are defined and revealed by:
1. Analyzing the reason of Kurdish and - in general — man’s failures:

a. The ruler, mir Zeid (i. e. prince Zeid), is guided only by his ambitions and
therefore he is susceptible to Satan’s whispers. For him gaining and maintaining
power are the main values to follow.

b. The Kurdish lack of humility is the reason for their susceptibility to quarrels
and disobedience. That is also the main obstacle that precludes gaining national
unity.

2. The introduction of Satan himself as Bekir, the ruler’s adviser.

3. Seeing evil as the crucial element of the world’s order planned by God. That
is why Bekir turned out to be God’s envoy and his deeds are forgiven.

4. Seeing the responsibility of men - it is the ruler mir Zeid not Bekir who is
responsible for bad deeds as he himself yields to his own weaknesses. Bekir is just
using him.

II. Sources and role of good are defined and revealed by:

1. Stressing the role of Love which is presented in a very multidimensional way, by:
a. The story of the lovers Mem and Zin,

b. The story of friendship: Mam and Tacdin, Zin and Siti

c. The idea of patriotism and Khani’s decisive postulate to build unity not only
on the power of the sword but also on its cultural heritage and language

be traced in Mam i} Zin. I wish to point at few of them which I think are of considerable impor-
tance. The first one is the Khani’s description of Satan, which we can find in the introduction.
The Satan is presented rather as “tragic” not just “evil” creature. Khani stresses his faithfulness
to God so the associations with Tawtsé Melek seem justified. The poet goes even further by
personifying Satan as Bekir who is finally forgiven and understood as God envoy. But the most
important element is the Khani’s God-Love idea which crowns his work. It seems also inspired
by Yezidi tradition where Love was the main feature and instrument of God. Love (esq and
mihbet) is mentioned many times in Yezidi texts while not so often in Quran and sunnah. It can
be found in other sufi traditions too but taking into consideration Kurdish ethnic links with
Yezidism as well as the meaningful combination of all aforementioned motifs we can definitely
presume that the Yezidi tradition inspirations can be revealed in Mem # Zin.
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d. Mysticism, based on the story of Mam and Zin’s tragic unfulfilled love, which
is the main reason for seeking God by both male and female characters. However,
love to God became the very ambiguous cure for their misfortune. In this context
God’s love for a human being (and nation) is seen as a completely inexplicable
phenomenon in which Bekir, as Satan, plays a special role as God’s envoy.

e. Love is seen as the only value that can unify diversity, contrasts and contra-
dictions, good and evil. In this way, the dualism of the world can be overcome.

2. Faith in God. Following Quran and Yezidi tradition faith seems to Khani
the only reliable foundation for understanding God’s Love towards a man and for
conducting ones life in a most proper way.’

In his work Khani had constructed a meaningful literary idea of God-Love. In
Yezidi, some ancient Greek and Muslim (especially in Sufism) traditions, Love was
seen as the main attribute of God. According to Yezidi gewls® it came into being
along with God at the Time of Creation manifesting itself by both - the creative
power causing the multiplication of the world and by the leaven which made the
earth firm and solid (Kreyenbroek, Rashow 2005, p. 28, 95). Khani had followed
this concept but his literary work was based rather on revealing the distortion of
such ordo amoris. The Kurdish prince’s deeds were based not on Love but on his
own ambitions and longing for power, which made him absolutely helpless against
Bekir - the personified evil. However, on the other hand Bekir’s activity or rather
his “bad whispers” (there is no place in the poem when he really acts or does
something wrong), seem to be part of God’s plan. Considering evil or Satan, a sig-
nificant part of God’s plan needs a strong faith based on the limitless trust in God’s
inexplicable Love, which in Yezidi tradition is called The Mystery of Love.

Being based on both Yezidi and Muslim oral and classical tradition such ordo
amoris has formed the significant heritage for contemporary Kurdish literature. As
we can see further it is certainly the distortion of such “love order” which troubles
modern day writers.

7 For thorough analysis of Khani’s work look for example: Resul, M.I. (2007) Bir sair Diisiintir ve
Mutasavvif olarak Ehmedé Xani ve Mem i} Zin, Istanbul: Avesta

8  The term gewl is understood here after Philip Kreyenbroek and refers to gewls published in a
book edited by him and Rashow’s book. Philip Kreyenbroek states: “unlike Western ,genre] the
Yezidi categories Qewl, Beyt, and Qeside appear to be based largely on tradition: one knowns a
texts belongs to one of these categories because one has been thought to define it as such. The
category of poem cannot be deduced from such features as rhyme or metre, and content may at
best provide an indication”. (Kreyenbroek, Rashow, 2005: 48).
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4. KURDISH CONTEMPORARY WRITERS AND THEIR WAYS TO REVEAL
ORDO AMORIS.

undertaking the tradition of the storyteller’s heritage and adapting it to the contem-
porary conditions of Kurdish literature. In his novel Rojek ji rojén Evdalé Zeyniké
(A Day from Evdalé Zeynikés Days) he stressed the role of some values that to him
need to be applicable by dengbéj. Interesting that it has a form of direct hints given

Mehmed Uzun’® was one of the Kurdish writers who had seen the necessity of

by Evdalé Zeyniké to his pupils:

ering writing stories as a kind of “moral education”. However, it has to be pointed
out at the very beginning that it is based on dealing with concerns, rather than
on instructions. It is not the hints of how to live a good and happy life, but rather

10

Sagiritino, riigesino, bi xwe bawer, bi zimane xwe sérin, bi dengé xwe xwes, bi gotina
xwe fesih @ sivik bin. Hunermendi; daxwaz, cos, sebir, inad, xebat, nermi i ziravbihisti-
yari ye. Bila gar tist ji we kém nebin; jiri G ciwanmerdi comerdi @ xérxwazi. Bila ¢ar tist
ji we bi diir bin; gelsi @t namerdi, ¢ikosi @ xirabixwazi. Ev her ¢ar tist, jiri, ciwanmerdj,
comerdi @ xérxwazi dé alikari li hunermendiya we bike. Gava hin bi xwe @ bi gotina
xwe ne bawer in, mebéjin. Li seré bixebitin, 1é htir bin da ku htin pé bawer dibin. Gava
gotin 1 stran we nahejine, kela dilé we hilnade @ bi germi ruhé we venagire, hingé hiin
wé gotin @ strané mebéjin (Uzun 2002, p. 59).

Pupils of bright faces, believe in yourself, use kind language, a sweet voice and the
open and light way of telling. The creation consists of will, enthusiasm, patience, obsti-
nacy, hard work, gentleness and sensitivity. Four things should not be lacking: clever-
ness and nobleness, generosity and goodness. But beware of four things: the lack of will
and courage, avarice and malice. These four features, I mean: cleverness and nobleness,
generosity and goodness will help your art. If you do not believe in yourself and your
words do not tell the stories. Work on them, try to understand their deep meaning to
be able to believe them. If the song or story does not move you, or touch your heart, or
warm your soul, then do not tell it."

It seems that contemporary Kurdish literature has maintained tradition, consid-

Mehmed Uzun, (1953-2007) was born in Siwerek in Northern part of Kurdistan (Turkey). A -
claimed Kurdish novelist, one of the first Kurdish language writers who became to be known to
wider Kurdish audience and abroad. For many years lived in exile in Sweden. He is the author
of several novels: Tu (You, 1985), Mirina Kaleki Rind (The Death of the Beautiful Old Man,
1987), Siya Eviné (The Shadow of Love, 1989), Rojek ji rojén Evdalé Zeyniké (One Day of Evdalé
Zeyniké, 1991), Bira Qederé (The Well of Fate [memory of destiny??], 1995), Roni Mina Eviné
Tari Mina Miriné (The Light like Love, The Dark like Death, 1998), Hawara Dicleyé (The Call of

The Tigris River, 2001,2003).

All translations from Kurmanyji to English of the modern Kurdish prose have been done by the

author of this article.
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questions of whether the good and happy life is possible and what does it mean.
Moreover, the aim of those questions seems to be awakening doubts in communi-
ties where many values are traditionally given and undisputed. Awakening doubts
are crucial to the process of the rethinking of values, which troubles contemporary
Kurdish writers such as Hesené Meté, Firat Ceweri or Jan Dost. Such reinterpreta-
tion is based on revealing the distortion of the ordo amoris, by exploring the dark
side of the human soul and of many social phenomena. However, it is also impor-
tant to underline the role of self-confidence (believing in yourself) in the afore-
mentioned piece of Mehmed Uzun’s work. Self-confidence is crucial in the true
understanding of other values. Is it right to ask whether it is contradictory to the
process of awakening doubts, as mentioned above?

It is true that Uzun’s works concentrates more on raising Kurdish spirits, awak-
ening confidence in the Kurdish cultural heritage and history. In this point they
can be compared with many Polish romanticism poets and writer’s works when
Poland was under partition and awakening national spirit and sustaining all things
Polish was such a fundamental aim for literature. It was not Mehmed Uzun’s con-
cern to “raise doubts” although we can find many questions in some of his works.
But Uzun’s words considering self-confidence, are directed at the storytellers (and
writers — as we can guess) “as human beings” then to the content of their stories.
It seems that the art of storytelling (writing) can not be separated from certain
ethical values which are listed. The content should be “close” and “understandable”
to the storyteller, which sets up the basic precondition for creating a convincing
story. Interestingly, this approach corresponds with Max Scheler’s concept of res-
sentiment as the source of many illusory values. The lack of self-confidence and
frustration seems crucial in understanding the distortion of ordo amoris as seen by
contemporary Kurdish writers. To Scheler the state of ressentiment has it source
in the unfulfilled will of revenge for some harm one has suffered from someone.
When vengeance can not be executed and is consequently suppressed because of
the feeling of helplessness or the lack of self-confidence, it becomes a kind of poi-
son which gradually influences human spirit turning it into envy, malice, deri-
sion, sorrow and even hatred. If such a condition can not be overcome with time
or forgiveness it creates the long-lasting state of ressentiment which affects ones
relations with other people and society. It results in creating illusory values which
justify ones own weakness, envy and finally - bad deeds (Scheller 1977, p. 34-54).
Curiously, in the Quran and in Muslim tradition in general it is envy which is re-
garded as one of the main sources of evil and hostility among people, for example
in the 113 surah of the Quran (Al-Falaq / The Daybreak):
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In the Name of Allah
The Most Gracious, the Most Merciful
1. Say: I seek refuge with (Allah), the Lord of the daybreak

2. From the evil of what He has created,

3. And from the evil of the darkening (night) as it comes with its darkness; (or
the moon as it sets or fades away)

4. And from the evil of those who practice witchcraft when they blow in the
knots,

5. And from the evil of the envier when he envies (Quran: 868).

The ambition of mir Zeid and the process of creating illusory values which has
been so magnificently shown by Khani can be interpreted as the fruit of mir Zeid’s
jealousness and envy too as he is afraid of the two brave heroes Tajdin and Mem,
whom he perceived as “more perfect and loved by people”. That is why - in his opin-
ion - they can be a threat to his throne. My remarks on ressentiment, illusory values,
jealousy and envy coincide with contemporary Kurdish literature which highlights
weakness and frustration in trying to grasp its reasons and influence on human life.
In the context of Scheler’s concepts it can be interpreted as the thorough analysis
of the ordo amoris distortions as well as the quest for ordo amoris itself. Following
Uzun’s conviction that telling stories can be a kind of cure for a storyteller or writer,
we ask if writing and the job of a writer can be perceived as an aesthetically sophis-
ticated way of escaping ressentiment?

Firat Ceweri’s" book Ezé yeki bikujim (I will kill someone), is quite a convinc-
ing analysis of the human state of ressentiment and hatred. To some extent it can
be compared with Dostoyevsky’s Notes from Underground or Lermontov’s A Hero
of Our Time where the main character became a kind of anti-hero'. It gives the
author the good possibility to study the state of ressentiment and hatred. Ceweri’s
inspiration of Dostoyevsky is visible and directly mentioned in his works. I don’t
think it will be an exaggeration to regard the anti-hero as the important motif of

11  Firat Ceweri, (1959) born in Dérik in Northern part of Kurdistan (Turkey). Since 80thies he
has been leaving in Sweden. He worked as translator and the editor of well known Kurdish
literary journal Nildem. He is the author of many short stories and novels including: Kevoka Spi
(The White Pigeon, 1996), Payiza Dereng (The Late Outumn, 2005), Ez yeki bikujim (I will kill
someone, 2008), Lehi (The Flood, 2011).

12 Antihero is usually thought a kind of protagonist who has little or no heroic virtues or qualities. In
Western literature this category was born in Romantic epoch from Byron>s hero. In Russian litera-
ture we can find prototypes of it in works of Pushkin, Lermontov, Gogol, Dostoyevsky or Goncharov.
Notes from Underground and A Hero of Our Times are known especially for their antiheroes.
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contemporary Kurdish (especially Kurmanji dialect) literature. It is rooted both
in folklore and in classical Kurdish tradition by the study of the state of weak-
ness. Traditionally many fairy tales tell the story of small younger brothers who
are finally able to face their biggest danger (Bettelheim had seen it as a hint for
younger children), and Khani’s personages of Mam and Zin are shown as incor-
rigible dreamers and even melancholics unable to take up any action. Definitely,
we can not call them anti-heroes but it will be useful to mention the continuation
of literary interests placed on “weak” and not on “enterprising and resourceful
characters” Exploring the weakness and wickedness of the human soul can also be
another significant way of revealing the lack or the distortion of ordo amoris. Simi-
lar tradition of the anti-hero or so-called “small man” was born in 19" century Rus-
sian prose. It has its direct influence on the ethical dimension of literary works.

The character of the aforementioned Ceweri’s novel is presented as an anony-
mous inhabitant of a contemporary Kurdish city in Turkey, which, as we can pre-
sume, is Diyarbakir. We learn something about Ceweri’s hero in the beginning and
then more is revealed gradually and sparingly. We do not know his name (it is re-
vealed in the second part of the novel called Lehi, The Flood). We know that he was
released from jail after 15 years spent in a hard Turkish prison. He was involved
in the Kurdish opposition movement possibly in the 80’s or 90’s. He is living as an
outsider with his mother. He decided to cut all other links with his family, friends
and the city’s contemporary reality. One day he awakes with the decision to kill
somebody. It is his inner voice, which orders him. He is convinced that the voice
must be followed undisputedly. He sets out from home wandering in the big city to
find somebody to kill. But all the people he meets are “inappropriate” although he
feels hostility towards them. Now, we ask if his intention is really the manifestation
of his will or just the voice of ressentiment and hatred?

The reasons of Ceweri’s character’s ressentiment and depression seem multiple.
They are revealed to the reader through his monologue and are based on his pow-
erlessness, which is seen by Scheler as one of the main sources of ressentiment.
They can be ordered as follows:

1. Outward - of historical or social character:

a. Failure of the Kurdish opposition movement,

b. Changes of city and its inhabitants: visible pursuit for modernity and money,
neglecting moral and national values (everyone on the streets speaks Turkish)

2. Inner - of personal or spiritual character:

a. Personage’s loneliness and feeling powerlessness rooted deep in his spirit and
life experiences
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b. Seeking for absolute freedom which can be illustrated by the following frag-
ment:

Ez & ji bo kustina négira xwe bisteke din derkevim derve 1 1é bigerim. Ez zanim ez é
yeki bikujim, 1é ez & her kesi nekujim. Divé é ku ez bikujim, ez bi xwe hilbijérim, ne ku ew
min hilbijére. Heta niha, di jiyana xwe de min get hilnebijartiye, hertim hatime hilbijar-
tin. Min biryar nedane, hertim li da biryaran tevgeriyame. Lé iro, encama xewna min, é
min ji vé rewsé rizgar bike. (Ceweri, 2008, p. 21)

In a minute I will set out on killing my prey. I know I will kill somebody but it won't
be anybody. I need to choose my prey, he should not choose me. Until now in my life
I have never chosen anything, I have been chosen all the time. I have never taken any
decisions, I have followed decisions of others, but today, as the result of my dream, I will
be freed from this condition.

Love for evil and “bad things” comes from the conviction to absolute freedom.

Gava ez iro yeki bikujim, ez Ié binérim bé cawa ruh jé dice @t daxwaza wi a dawi ¢i ye?

Cima gunehé min é pé bé? Ma Xwedé rojé bi ¢endan zarokén xwe nakuje? Ew ji
ne tene bi kéré, wan bi her celebi dikuje. Hinan disewtine, hinan di avé de dixeniqine,
bi navé kanseré pencé xwe davéje hinan 1 nticeya ji miriné bitirstir digihine wan; erda
xwe dihéjine @ malén hinan bi ser wan de hildiwesine. Hin malbatan ji koké de qir dike.
Carina pélén derya xwe radike i evdén xwe dikisine biné behré. (Ceweri 2008, p. 21)

When I kill somebody today, will I watch his fleeing soul and hear his last dying
wish?

Why should I be sorry for him? How many of his own children does God kill every
day?And not only by the knife, He is killing them in many other ways. Some are burned
by Him, some are drowned, His sunk talons go by the name of cancer and bring people
the news worse than death; he shakes the earth and brings down houses on humans
heads. He annihilates all families. Sometimes he raises the waves and pulls His slaves
into the sea.

Or:

Ez bawer nakim gunehé min é bi qurbané min bé. Ma gunehé Xwedé bi kesi té?
Haga, ne ku ez xwe disibinim Xwedé, 1&6 Xwedé emir dike @ ez dikim. Ma mirov dikare
bérétiya Xwedé bike? Heke ez bérétiya Wi bikim, divé iro dev ji kustina yeki berdim @ li
ber cogé diya xwe rtiném. (Ceweri 2008, p. 21-22)

I do not think I will feel sorry for my victim. Does God feel sorry for anyone? God
forbid, I will imitate Him, but He orders and I am doing. If a man can do injustice to
God? If T would commit an injustice, I should forget about killing someone and sit on
my mother knees.
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The second piece is certainly more ambiguous, it reveals the personage’s con-
cerns and doubts. What is this inner voice that orders him to kill somebody? Is it
the free will or the will of God? What is the human natural susceptibility? To good
or to evil? Maybe we can interpret it in another way. Ceweri’s character desires to
become equal to God that is why killing a man seems rather an extreme manifes-
tation of his free choice. Freedom seems to be one of the main values analyzed by
Ceweri both in Ez yeki bikujim and Lehi as all characters seek freedom from some-
thing. He tries to find out what it really means to be free. Being the most important
Kurdish desire, freedom is always seen as a positive and even absolute value. But
Ceweri definitely brings it down, showing that freedom itself can not be the most
important value to live for. It is the most important motif connecting him with
Dostoyevsky. Being free means also to feel free to do bad not just good. Ceweri’s
personage similar to Dostoyevsky’s from Notes From Underground loves his own
malice and evil. He yields to his own whims. Freedom put on the top of the system
of values turns out to be the terrifying degeneration of the ordo amoris. In the
context of the Kurdish history and cultural heritage it must be seen as the effect of
colonial policy of different actors but also of alienation and rootlessness which can
not be cured by the import of modern ideas and ideologies. Until meeting Diana
(another, female personage) Ceweri’s character has no will to face his own weak-
ness. But what is more important he sees his own bad will as the right element of
his world’s order. Meeting Diana (who turns out to have been a guerilla forced to
work as a prostitute) brings hope to his dark and sorrowful life. Unfortunately, he
is hit by a car and cannot meet her again. However, it is his small note found by
the writer (another personage) in his pocket, in which he confesses to be in love
with Diana. The note catches the writer’s interest and makes him keen to find and
then help Diana. And so love became the main and maybe the only reason to act
in the name of good. But Ceweri’s solution is not so clear-cut. Lehi brings new
questions and new doubts to think about. It is, however, out of the question that
Ceweris modern literature is the continuation of folklore, religious and classical
Kurdish literature important topics. Following Yezidi tradition and Khani’s idea it
is Love as the main value to follow. Ceweri contrasts it with freedom when seen as
the only absolute value cannot bring about good. However, it should not be under-
stood as resignation from main Kurdish national desires. It is rather a suggestion
that freedom gains its meaning along with love.

Yezidi tradition and classical Kurdish literature ethical inspirations are even
more visible in Hesene Meté’s'* short stories and novels. First of all, it is Meté&’s deep

13 Hesené Meté, born in 1957 in Erkhani in Turkish part of Kurdistan, he is living in Sweden. He
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conviction that neither progress nor education is enough to bring happiness to
Kurdish people. In his novel Labirenta Cinan (Labirynth of Jinns) he derides Kurd-
ish intellectuals’ blind faith in the healing role of progress and education, which
were believed to eventually eradicate backwardness and evil. Kevanot - the main
character of this novel is an example of “a perfect teacher” coming to a Kurdish
village to bring enlightenment. He is Kurdish and knows Kurdish, he has a Kurd-
ish wife, and thorough knowledge of Kurdish customs and tradition. He is keen
to change the backward reality. But at the same time his rational knowledge does
not help him to understand the peasant’s penchants to do bad things. He failed
to change it by educating people. They do not want to change. It is Kevanot that
is forced to change. This time it is the blind faith in progress and education that
brings the distortion of ordo amoris. It should be understood as the effect of Euro-
pean Enlightenment tradition and the Friedrich Nietzsche’s announcement of the
death of God. Modern knowledge was built on the strong conviction of eradicating
evil by the means of progress and education. At the same time however, as E. W.
Said had convincingly shown us (Said, 2003) it became the sophisticated instru-
ment of colonial conquer. According to Polish philosopher Jacek Filek, Nietzsche’s
sentence should be more thoroughly expressed: that God was killed, he didn’t die
(Filek 2001, p. 291). Such new expression gives birth to new understanding of
knowledge and of human responsibility in the world never being free from evil.
Meté too shows evil as the eternal element of the world’s order. It should not be
neglected. But it should not be seen as horrifying too. Hunting for evil and for “bad
people” is more terrifying than evil itself. It can be compared with the Mikhail Bul-
hakov idea of “the big and small devil” presented in Master and Margarite where
devils coming to Moscow are better than ordinary people living there. One can see
it very clearly in Hesene Meté€s story Tofan (The Flood, ) where he revives Khani’s
“bad” personage of Beko (Bekir). According to Metés literary idea Beko is sent to
earth once again as Khani’s last will. He learns that his name was forgotten and
even forbidden to be spoken by people living in Jazira in order to escape evil. At
the same time people are listening to their leader’s advice. He has no doubts who
is a hero and who is a traitor. They believe him in order to live in a better world, in
a world “without evil”, which he is promising them. Those who do not follow him
are treated as traitors and killed. Beko is frightened because it is his name, which is

is the author of short stories published in collections entitled Smirnoff (1991), Epilog (1998)
or Isev (2009) and novels Labirenta Cinan (The Labirynth of Jins, 1994), Tofan (Flood, 2000),
Gotinén gunehkar (Sinful stories, 2007), Li deré (In the church, 2011).
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used by the leader to indicate “a traitor”. In the final part of the story he contrasts
himself to people living in Jazira:

Hertist. . . . hertist ku cenabe te bi pey min xistiye (i di nava nifsan de belav kiriye,
min hemi ji ji bo evineke ilahi kiriye. (Meté 2006, p. 68)

All things that your excellence, has made me responsible for and known by genera-
tions, I have made for the sake of God’s love.

And:

Lé ev gelacén iro, hesa ji cenabe te dibé&jin meriv wan nakin ber keran. Xér @ guneh
li hustuyén wan, 1é dibéjin ev gelacén ku iro navé min di devé xwe de dikine benist, li ba
wan evin tuneye, hezkirin tuneye. . . . dev ji hezkirina yar @ cirané berde, dibéjin li ba
wan meriv nikane ji dé @ bavé xwe ji hez bike, dibéjin li gor wan ev tisten wele memnu
ul emel in. (Meté 2006, p. 70)

But of todays charlatans, God forgive me, they do not deserve to be one’s donkeys.
Good and sin on their conscience, but it tells these charlatans who made my name the
chewing gum in their mouths, they have no love and no wish to love. . ... forget about
lovers and neighbours, it tells that when one befriends them one can no longer love a
mother and father, it tells that according to them, these things are forbidden.

This way Love begins to be the most important value again, being valuable
even for Beko (God and this time also Khani’s envoy). Evil is understood as an
element of the world’s order and man’s desire to eradicate or forget it, loosing abil-
ity to see it in his own thoughts and wishes seems more dangerous than evil itself.
Only love can bring meaning for the world split into good and evil. This idea is an
unquestionable continuation of Khani’s thoughts and of Yezidi tradition. However,
it achieves a modern form in contemporary Kurdish language and novel. Writing
becomes the way for reviling the dark side of the human soul, which brings writers
closer to Khani’s and Dostoyevsky’s ideas.

The tradition of the anti-hero is very interestingly exemplified in Hesene Meté’s
Es (The Pain) too, where a personage does not want to become a writer just because a
lot of people insist on it. Dariné Daryo is an example of “anti-writer” - a person who
may even desire to become a writer but is hampered by many different factors. First
of all, it is his deep conviction that literature should not be written in order to gain
something (fame, reputation, power or money), but because of the deep and sincere
desire to say something and doing it in the best possible way. Darine Daryo (and
plausibly Metés) credo brings him again very close to Khani’s attitude revealed in the
introduction to Mem i Zin, when writing is declared definitely not the instrument
for mercenary goals (Xani 2005, p. 175). Darin is overwhelmed by his relatives’ insis-

Jimar 1+Sal 12014 49



KADEMi Joanna BOCHENSKA

tence. They wish he would write a book in order to get some splendor and money. In
Kurdish society (in this case mostly emigrant) it means to bring splendor for relatives
and friends too. Everyone can be proud because he knows or is somehow related to
the famous writer. People understand the work of art as a kind of precious thing,
possession of which can be the source of family content and pride. Moreover, Darin
does not feel capable enough to write a story or novel. To repeat Uzun and Scheler’s
words — he has some problems with self-confidence that definitely cuts his wings. In
this point Meté&’s short story is a convincing example of a work devoted to the state of
writer’s impotence. However, this impotence can be eventually overcome by another
personage who emerges at the end of the story, narrator’s first person “I”, who declare
that “he will write the story”. So, Meté’s short story gains a dual perspective when the
impotence, powerlessness as well as courage and deed come to be aesthetically and
ethically meaningful. We can also regard it as one of the most interesting proposals
for revealing the hidden structure of ordo amoris. It is the absence of a story and even
the lack of capability for writing one that results in making the distorted ordo amoris
visible again. Moreover, writing becomes the way for escaping the poisonous effect of
ressentiment. Impotence and powerlessness are finally overcome. However, it is not
Dariné Daryo but the voice of the until now non-personified narrator who becomes
the actor, so the banality of a clear-cut conclusion can be avoided.

In Jan Dosts'* Mijabad it is also the visible lack of “something” that preclude
people from building their own independent state. The title and plot of the book is
an obvious reference to the Mahabad Republic but the aim of the novel is definitely
not to present the historical events. It can not be considered a historical novel but
rather the meaningful allegory and pretext to explore human weakness and fail-
ures. In light of Hashem Ahmedzadeh’ reflections considering the magic realism
of Bakhtiyar Ali’s novels (written in Sorani dialect of Kurdish) Jan Dost’s Mijabad
can be regarded as an example of magic realism too. It can be considered the al-
legory of historical events, which can contribute to the formation of identity as
Ahmedzadeh defines it (Ahmedzadeh 2011, p. 293-294). The magic images such as
fog", strings being plaited for future gallows and other visions and dreams of main
personages can be felt a kind of ontological disruption that serves as meaning-

14 Jan Dost, Kurdish writer born in 1965 in Kobani in Western part of Kurdistan (Syria). Since 2000
he has been leaving in Germany. He is the author of several novels: Mijabad (2004), 3 gav i 3
adarek (3 steps 3 Marts, 2007), Mirname (2008), Martiné Bextewer (Martin the Happy, 2012).

15  Mij means fog in Kurdish. This way Mijabad can be understood as the “town of fog”. It refers
to Mahabad’s climate and weather but symbolize also the fade, foggy and weak idea of own life,
future, state or just the lack of visibility of something - of some important value.
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ful commentary on the political reality of the Kurds (Ahmedzadeh 2011, p. 299).
However, as we can prove in the case of Mijabad it would be terribly insufficient
to reduce the native character of such a magic realism only to the historical and
social reality presented. Kurdish contemporary literature sources are deeper than
the modern label of magic realism spread around the globalized world. In the case
of Dost’ s novel the Kurdish “allegory of historical events” seems rooted in its own
folklore and mystical tradition to repeat the Kreyenbroek remarks on “topical and
memorable” character of history in Yezidi texts (Kreyenbroek, Rashow 2005, p.
19). It seems the main point where the so-called “Kurdish magic realism” can have
its source. It is connected with the ethic dimension of the story that is being told or
written rather than just with some aesthetic inspirations borrowed from other cul-
tures or invented as the effect of postcolonial identity. It consists of meaningful im-
ages that can not be simply called “magic”. These images have an important origin
which strengthens the idea of the book even if their application was not a question
of rational choice but rather the intuition of the writer. Of course, global magic
realism inspirations or parallel postcolonial phenomena can not be excluded too.

Badin - the main character of Dost’s novel - seems trapped by his own wish
to write but also to take an active part in historical events. He is a man of many
doubts, preferring to take part in a love affair than in war, which makes killing a
sort of everyday custom. But it is not the lack of courage but rather the special
condition of his soul which keeps him distant from other fighters whom he even-
tually joins. He belongs to the family of passive melancholics as Mem and Zin
from Khani’s poem. Thanks to his own sensitivity Badin becomes familiar to many
eccentrics like his Armenian grandpa or Emiral Axa who wanders on the Maha-
bad’s streets repeatedly declaring that “without the sea and the navy there could
be no country, no independent state”. These odd words repeated in many different
contexts are much more than a helpless protest against geographical conditions
of Kurdistan. They may also be interpreted in the light of Kurdish magic realism
features but mainly as the inspiration taken from Yezidi heritage where the sea or
ocean becomes a meaningful element of the creation of the world, to quote from
the Hymn of the Creation of the World:

Mihbet avéte navé
Jé peyda kir di cavé
Jé heriki pir avé.

Av ji duré heriki
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Bt behra bé seri bé bini
Bé ré  bé deri
Ezdané me ser behré geri

Ezdané me sefine ¢ékir
Insan heywan teyr @ ti
Cot bi cot li sefine siyar kir.

He threw Love into it [into Pearl]
From it he brought forth two eyes
A great deal of water flowed from it.

Water flowed from the Pearl

It became an ocean without end,
Without beginning

Without road and without gate

Our God circled over the water.
Our God made a ship
Men, animals and all sorts of birds
He gave a place in the ship, two by two.'¢
(Kreyenbroek, Rashov 2005, p. 67)

Ocean coming from a Pearl gives both a life-giving, good and annihilating pow-
er united by it’s source - the interior of the Pearl filled up with Love. Flood brought
by God (similarly to Christian and Muslim tradition) can be cured by the presence
of the ship. It seems that exactly these images create the meaningful background
for Emiral Axa’s “mad words” which can be regarded rather the desperate demand
for the unifying power of Love overcoming contradictions and difficulties. It is its
lack or distortion that reveals the structure of ordo amoris once again and creates a
very powerful idea for Jan Dost’s book.

5. CONCLUSIONS

Contemporary Kurdish literature written in Kurmanji dialect is undoubtedly
rooted deep in the oral, classical and mystical traditions of Kurdistan. Created in
modern Kurmanji dialect it draws from the past by adapting motifs and images.
That is why it can not be fully understood without the awareness of its rich and

16 ~ Kurmanji text and the translation of it given after Kreyenbroek&Rashow anthologhy of Yezidi
texts.
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diverse background. The changes in literary tradition are represented first of all by
the modern forms of narration influenced by Russian, Western, or other Middle
Eastern prose (Ahmedzadeh 2004, p. 187-214) and what follows by world literature
ideas and immortal questions considering the human lot and conditions. But it is
the continuation of its own traditional ideas and motifs that makes Kurdish litera-
ture unique and so much more meaningful. The ethical issues are unquestionably
one of the most important topics undertaken by Kurdish writers. The ordo amoris
idea of Max Scheler allows us to bring to light the most significant ethical problems
which can be treated as the starting point in contemporary discussions devoted to
Kurdish works. However, we should not forget that it is not the wish to patronize
that governs the literature. It is rather the unfading will to become closer to human
fears, feeling of being lost and lack of self-confidence which influence the every-
day life of Kurdish people precluding them sometimes from - as Bettelheim calls
it - the mature happiness. Is it, however, the only weak feature of Kurdish people
to talk about? We answer: certainly not. By exploring weakness and dark side of
the human soul Kurdish writers touch the most universal and deep dimension
of literature. That is why their works should be interpreted also in the context of
world literary heritage. Seeking foundations for the system of values that could be
the reliable platform for individual and social interrelations for the modern day
world, Kurdish writers seem to apply the religious and ethical traditions that are
hidden in their own cultural heritage of oral, classical and mystical origin. This is
the best proof of the fruitful and constant continuity of Kurdish tradition from
oral beginnings until modern prose achievements which can be considered in the
scope of philosophical theories including Max Scheler’s ordo amoris. Revealing
the hidden hierarchy of values, mostly by pointing out its meaningful distortions
has always been one of the most difficult but important and sophisticated tasks of
literature. Kurdish experiences in this field are considerable and must be analyzed
with adequate attention.
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ABSTRACT:

Kurdish people have been described in mainstream Turkish culture as the
«other», which stands in opposition to the Turkish «ego». Turkish culture has
distorted the Kurdish image throughout history, and we see that process of
distortion in Turkish proverbs, literature, art, cinema, etc., which often pictures
Kurds as peasants, fools, thieves, miscreant, barbaric, devilish, hillbillies,
etc. From an extra-Turkish perspective, this article connects the process of
distortion of the Kurdish image in Turkish culture to the distortion of the
Kurdish image in Persian and Arab cultures. It

traces the transference of negative images from
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process of distorting the image of Kurds in Turkish culture to the political and
military reports that were sent out to the Tiles of the Ottomans by Turkish
military and administrative personnel present in the Kurdish areas.

Keywords: image of Kurds, the other, identity, Turkish culture, comparative
literature.
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Extended Abstract

Kurdish people have been described in mainstream Turkish culture as the “other”, which stands
in opposition to the Turkish “ego” Turkish culture has distorted the Kurdish image throughout
history, and we see that process of distortion in Turkish proverbs, literature, art, cinema, etc. This
distortion often pictures Kurds as peasants, fools, thieves, miscreant, barbaric, devilish, hillbillies
and so on. From an extra-Turkish perspective, this article connects the process of distortion of the
Kurdish Image in Turkish culture to the distortion of the Kurdish image in Persian and Arab cultures.
It traces the transference of negative images from Persian culture to Arab culture, and finally to
Turkish culture, as a legacy of the transference of power from the Persians to the Arabs and then the
Turks. From an internal-Turkish perspective, the article also attributes a major share of the process
of distorting the image of Kurds in Turkish culture to the political and military reports that were
sent out to the Tiles of the Ottomans by Turkish military and administrative personnel present in
the Kurdish areas.

In the first part of this article, we study the terminology of the word “Kurd” in Persian classic
culture. There are two major perspectives regarding the word “Kurd” according to first-hand Persian
texts such as the poems of Ferdowsi, Nezami-i Ganjavi, and Jalal al-Din-i Rami. The majority of
Persian scholars concur that the word “Kurd” is equivalent to words such as “occupation” and
“profession” and has the same meaning as “barbarian” and “hillbilly” for both Kurdish and non-
Kurdish people, but is not synonymous with Kurdish nation and ethnicity. These scholars refer to
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geographical dispersion of Kurds from the north to the south and the west to the east of Iran to
substantiate their claims. On the contrary, most Kurdish scholars interpret this dispersion based on
historical evidence, and they consider the word “Kurd” to have a national and ethnic connotation.
In this section, we compare both abovementioned concepts and simultaneously study the image of
Kurds in Persian culture. The most prevalent image of the Kurds in Persian terminology is classified
in three major parts: uncivilized and barbarian, imbecile and fool, and finally, impious and magus
(majasi).

In the second part of the article, we study the image of Kurds in Arab culture, beginning with
the demise of the Sassanid dynasty and advent of Islam transferred by Yemenite and Hiraite schools
to Arab society, especially in the first and second century A. H. In this transference, we focus on the
relationship and replacement of the word “Kurd” with the word “Mad” (Median).

In the third part of this article, we study the broad image of Kurds in Turkish culture, particularly
how its grim legacy was transferred from Persian and Arabic cultures to Turkish culture during the
transmission of power from the Arabs to the Turks.

In the last part of the article, we propose two interpretations about the Kurd’s image in Turkish
culture that confirm the different shades of opinion towards Kurds. In the first part, we study the
mere Kurdish-Turkish interpretation of the Kurd’s image in Turkish culture. We hereby reiterate the
fact that the major part of that unreal, grim, and negative image of Kurds in Turkish culture has been
handed over and distorted from Persian and Arab cultures into Turkish culture. This interpretation
helps Turks and Kurds to arrive to the point of “zero problems with internal neighbors” that should
be before of external neighbors.

In the second part, we explain the Kurdish-Islamic interpretation / perception of this image and
confirm that the Persian, Arab, and Turkish cultures are similar and work together to coordinate
a policy of disseminating a grim image of Kurds throughout history. In this section, based on an
extra-colonialist concept, we try to explain how the Persian, Arab, and Turkish cultures make a force
creolisation against the Kurds during the history by creating for them Persian identity under the
overlap of Iranian, and Arab and Turkish identity under the overlap of Islam.

As we can see, extra-colonialism in the ancient periods became a reactionary internal-
colonialism, for example in the Ayytabyan dynasty. Today also there is the threat of a new extra and
internal colonialism against Kurds. From a post-colonial view, the article concludes with the necessity
of the presence of Kurds as a distinct, meaningful and individual entity in the Middle East.
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Vera Modernbiyayisi de Medreseyé
Rojhelati / Serqi

Against the Modernization
Eastern Madrasas

Nurettin BELTEKIN*

KILMIYE:

N

Armancé né cigérayisi “medreseyan bi ¢i stratejiyan teberé tewhid-i tedri-
sat de mendé G bi ¢i stratejiyan tesir xo ramité” cakerdis o. Metodolojiyé
xebat, kalitatif a. Bi cigérayisé [iteratlr O mulakatan ameya virastis. Xe-
bate de rojhelat / serq, sey yew fail ameyo diyayis. ilimané cematkiyé
moderni de rojhelat / serq sey yew obje yeno diyayis. Xebate de no fikir,
rexne / kritik beno G her gelé rojhelati / serqi G karé inan sey yew fail yeno
diyayis O tehlilkerdis. Neticeyé xebate de ameyo diyayis ke medreseyi sey
yew igtidar miyané sare de xebitiyé. Bi ciya-ciya fonksiyonan heyaté xo {
tesiré xo dewam kerdé. Medreseyan miyané sari de fonksiyoné halkerdisé
sey dewayané medeni, deyn, arazi ardo ca. Reyna medreseyan sey yew
merkezé muxalefeté siyasi, kulturi G dinf xebitiyé. Fonksiyoné bini zi o yo
ke wexté gedexekerdisé kirdki / zazaki de medreseyan kirdki / zazaki sey
ziwané perwerdeyi gabul kerda.

Kelimeyé kilidi: modernbiyayls, mederseyé serqi,

kerdoxiye, stratejiyé medreseyan.
* Het. Do¢. Dr.,

Universiteyé Artuklu yé
Merdin, liakulteyé Edebiyati,
Qismé llmané Perwerdeyi. ABSTRACT:

Assistant Professor, Faculty
of Art, Department of ~ The aim of this study is to research how the madras-

Education, Mardin Artuklu g5 stay out Tevhidi Tedrisat and by which strategies
University, Turkey. . heir off Method of th dvi

e-mail: nbeltekin@yshoo.com,  continues their effects. Method of the study is qua-

litative. It is based on screening of the literature and
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obtaining data from in-depth interviews on the subject / topic. In the study,
contrary to modern social sciences, the east has been recognized as a sub-
ject/maker as the east is analyzed as an object in the modern social scien-
ces. In this study, this approach has been criticized and all actions of the
east are analyzed in the context of its subjectivity. As a result, the madrasas
are committed as a power in the society. They have continued to impact
the society by performing different functions. These functions transformed
madrasas as a power into the society. Madrasas have resolved problems
among people related with civil law, land law and commercial law. In this
sense, they have worked as a court. Madrasas are a religious, political and
cultural opposition center. Another positive aspect of madrasas was that
they maintained teaching Zazaki/Kirki Kurdish (as well as Kurmanji Kurdish)
at a time when Kurdish language was banned.

Keywords: modernization, East / Kurdish Madrassas, subject, strategy.

1. DESTPEK

Seserra hewtésin ra pey Awrupa de hadiseyi pili ameyé meydan. Reform, Ro-
nesans @ Inqilabé Sanayi ke hem semedé rojawan, hem zi semedé cayané binan
tesiré bingehin virasti (Giddens 2010, r. 9). Xususan yew fikro newe rojawan de
bi bingehé her ¢i. Fikiré rognayiye (bi Tirki aydinlanma) ke aqsé dinan, merdimi
parceyé kainat ra vet t merdimi vera kainat de ca da ci. Miyané insan @ tebiat / xoza
de yew mucadele ilan kerd. No fikir gore, merdim gani tebiat bigéro biné desté xo.
Insan @ tebiat sey yew wasita ameyé diyayis (Adorno ¢ Horkheimer 1995). Fikir, bi
moderniye yew sureta siyasi, iktisadi (i cematki girewt. Moderniye sey yew proje
her heté dinya de ame tetbigkerdisi (Vali 2010 r. 43; Ozsoy 2009). Cunke goreyé né
tikiri insaniyet yew xet ser herikiyena. Seré na xeta zemani de tani sari lez herikiyo,
tani zi tepiya mendi. E ke aver giyé, saré rojawan & (1 € ke tepiya mendé, saré rojhelat
1 & bin é. Cematé merdimiyé zi, goreyé ney tesnif kerdé: Aversiyayé @t Tepiyamendé.
Semedé berdisi sarané tepiyamendiyan, bi seviyeya sarané aversiyéyan “projeyé
modernbiyayisi” her ca de ameyé tetbigkerdis.

Moderniye, bi projeyané modernbiyayisi her cayé dinya de xususan bi desté
dewleta neteweye / miliye ya modern yew tesiro pil virast. Veré ct modernbiyayis
zafé, cor ra cér bi zorkani ameyo tetbigerdis la badé cti her ca de terefé saran
ra sey yew esas ameyo qebulkerdis. Cunke modernbiyayisi G awanbiyayisi eyni
mana de yeno fehmkerdis. Goreyé na zihniyet helbet ¢end awanbiyayis bibo,
hende zi medenibiyayis yeno meydan. Na mana de modernbiyayisi yeno manayé
medenibiyayisi. Bi no rasyonalite moderniye yew projeyo zorkani ra bi yew proje-
yo ke semedé awanbiyayis t medenibiyayisi yé “zaruri”. Modernbiyayis bi no qeyde
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her wareyé cuye / heyat girewti biné desté xo. Moderniye bi desté dewleta neteweye
/ miliye her ware de monopola / tekela xo ronaya. Mavaji wareyé / sahaya emniyete
de suxulnayisé ¢ek @ sileh, aye deste de yo. Reyna wareyé perwerdeyiye de perwer-
de @t mueseseyané inan, tena desté dewlete de yé. Modernbiyayisi de perwerde @
mueseseyé perwerdeyi sey mektebi, faktoré muhim é. Perwerdeyi, hem yew pro-
jeya moderniyeyi ya @ hem zi moderniye projeya perwerdeyi ya. Modernkerdisé
cematan 0 gelan de mektep G perwerdeyiye, faktoré zaf muhim é. Cunke pé desté
muesesané perwerdeyi, dewleta neteweye / miliye hemé hedefané xo ana ca. Mavaji
mektebané ewili / dibistani virastisé hemwelatiyan de wayiré rolé giran é.

La saré ke martizé projeyané modernkerdis biyé vera né projeyané ciya-
ciyayan stratejiyané xo pawito 1 vera ci vinderto. Medreseyé rojhelati / serqi bi
tebermendisé tevhid-i tedrisati, xo @i saré xo tesirané modernbiyayisi ra pawiti.
Xayeyé na xebate “medreseyi bi ¢i stratejiyan teberé tevhid-i tedrisat de mendé
bi ¢i stratejiyan tesiré xo ramité” cakerdis o.

Metodolojiyé xebat, kalitatif a. Bi cigérayisé literattir . mulaqatan ameya vi-
ragtis. Xebate de, rojhelat / serq sey yew kerdoxi / faili ameyo gebulkerdis. {limané
cematkiyané moderni de rojhelat / serq sey yew obje yeno diyayis (Wallerstain
2005). Xebate de no fikir rexne / kritik beno @ her gelé rojhelat / serqi G karé
inan sey yew fail yeno diyayis @ tehlilkerdis. Mavaji literaturé ilimané cematkiyané
moderni de kelimeyé “serq” wayiré manaya pejoratif a. Kelimeyéka nebag a (i mana-
ya feqiriye, tepiyamendeye, 1éb. de yena suxulnayis. Naye ra, na xebate de semedé
referansé literature, kelimeya “serq” ameya suxulnayis. Feqet semedé kerdoxiye /
failiye yé serq zi kelimaya “rojhelat” ameya suxulnayfis.

Kerdoxiyé / faillyé medreseyan bi xebata wareyl / saha ameya tespitkerdis.
Mulagaté ke mezunané medreseyan de ameyé kerdis, seba na xebat gelek materyali
dayé. Mulaqaté ke ti ra istifade biyé, zéde ra mezunané Medreseyé Sipyeni yé. Tani
zi yé medreseyané ciya-ciya mintiqayann é. Yew mulaqat zi derheqé alaqayé med-
reseyan (i museseyé siyasiyan de yo. Materyalo ke né mulaqatan ra arédiyayo,
pabesteyé kerdoxiyé medreseyan ameyo tehlilkerdis. Kerdoxiyé medreseyan bi
hewayo tematik tespit biyé G ameyé sirovekerdis. Helbet na xebate, yew xebaté
saha ya 1 xayeyé yé medreseyan ser o yew hukmo peroyin / umami vatis niyo. Na
xebate, bi xebaté wareyi / saha, fehmkerdigé medreseyan yew gam a.

2. MEDRESEYi U TEWHIDi TEDRIiSAT

Seserra desin ra nat alemé Islami de medreseyi, sey mueseseyé ilmi esté (i xe-
bata ilmi kené (Sengiil 2008). Wexta ke Kurdi biyé musluman, her bajaré Kur-
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dan de medreseyi abiyé. Mavaji, Cizre, Urfa @i cayé binan de. Wexté Eyubiyan de,
yew tanzimaté perwerdeyi biyo. Goreyé né tanzimat medreseyan de ilmé Islami,
astronomi, muhendisi, mantiq, tip, tarix, coxrafya, edebiyat Gsn. . yewendes ilmi
beli biyé @i sey mufredat ameyé wendis. Medreseyi, na xet ser roj bi roj aver siyé.
Wexta ke Moxolan alemé Islami istila kerd medreseyan zaf zerar di @ zaf tepiya si.
Badé Moxolan wexté Miritiyé Kurdan de mavaji Farqin, Siliva, Hasankeyf, Bedlis,
Hasankeyf, Cizre @ Urfa de yew tradisyoné medrese esto (Epozdemir 2009). No
tradisyon de xususan tesiré tesewuf aseno. Veré Mewlana Xalid ke ey Neqsibendiye
ard miyané Kurdan, medreseyan de tesiré Qadiriyan bibi. Badé ardisé Teriqaté
Negqsiyi, medreseyé Qadiriyan vuriyé @ biyé Negsibendiyé. Naye ra, né medreseyi
bi nameyé Medreseyé Neqsibendiyan yené namekerdis (Sengul 2008; Ep6zdemir
2009). Medreseyan ciya-ciya dewreyé tarixi de ciya-clya naméyi girewté:
Medreseyané wexté dewreyé miritiya Kurdan ra “Medreseyé Miran”, medreseyi ke
bine tesiré teriqaté neqsiyi de sekil girewti ra “Medreseyé Neqsibendiyan”, semedé
ke medreseyi mintiqayé Kurdan de awan biyé @ bine kulturé Kurdan de sekil gi-
rewto nameyé “Medreseyé Kurdan” G yew zi nameyo ke literature de viyereno

A%

“Medreseyé Serqi” yené suxulnayis.

Modernbiyayisé Osmaniyan ra nat miyané medreseyan @i mekteban de yew
mucadele destpékeno. Xususan badé Cumhuriyet seba ke di hebi zihniyetan temsil
kené, fikré veradayisé medresan miyané ronayoxané Cumhuriyet de qewet geno.
1924 de bi gantiné “Tewhid-i Tedrisat” hemeyé mueseseyé perwerdeyi géné biné
Wezareté Perwerdeyiyé Milli G perwerdiye de “yewiye” temin bena (Kaymakcan
2006; MEB 2010). Perwerdiyé dini néwedariyayo, miyané sisteme de ca dayo ci:
“Mekteb&” imam xetip 0 ilahiyat abiyé. Bi ifadeyo bin, perwerdiyé dini, miyané
sistema modern U sekuleri de goreyé ihtiyacé wexti reyna insa bené. La dewreyé
tek parti (1923-1946) de semedo ke perwerdeyiyé dini zerar dano “ingilaban” no
tetbiqaté Cumhuriyet terk kené @ sereyé 1930an de “mektebé” imam xetip @1 ilahiyat
qefelyené G mekteban de dersé dini néna diyayis. 1946 ra pey perwerdeyiyé dini
reyna agériyena sistema perwerdeyi. Veré ct dersé dini, bi wastisi ameyé diyayis,
bade zi wexté iqtidarané binan de xususan 1970an G 1980an de, dersé dini bené
mecburi (Kaymakcan 2006). Cumhuriyet teberé yew dewreyo kilmi de yani
dewreyé tek parti de wareyé perwerdiyé dini veng néverdayo.

Badé herbé yewiné dinya, mintiqayé Cewligi de zaf medreseyi némendi. Hem
tesiré herbi ra hem zi tetbiqatané Cumhuriyeti ra, medreseyi zayi @ zaif bi. Na
mesela ifadeyané Mehmedi Mela Emeri ra zi yena fehmkerdis. Seke nameyé yi ra
zi fehmbeno ke babiyé yi zi mela biyo. Vatisané yi ra yeno fehmkerdis ke keso ke
eskeno Qur’an biwani, meyiti wedaro zi tira vané mela:

72 issue 1+Year 112014



1

UBIHA

N
Vera Modernbiyayist de Medreseyé Rojhelati / Serqi AKADEM

“Mala Ehmed bi, Mala Ehmédi Zeydtin, tiya Fexrtn ra bi, hol yo malla bi,
eyari Seydayi di bi. Umi itya Sipéni di medresa kerd a. In malléino g yi het wend,
wi lez merd négké malati tamam kiri. Yi (Mela Emeri) Mala Ehmedi het ders gu-
ret, Mala Memis yi het ders guret, Mala Silémuni Alz{ini yi het ders guret. Mala
Silémiin yo wext sibi Iran. Uja fariski musabi. Zé bilbili zGnéni. (.... ) Mallayi bin
bile ¢ine bi. Yo mala Silémun bi Alztn di, yo Mala $ukri bi Duerntin di, Mala
Sukri xu ri qari’ Quriani bi (Quran wendbi). Ehendo g’ ztinéni meyit bisuyi,
kefen kiri. In duarmalé ma di kum ca meyit bibéni ven déni babiyé mi Mala
Emeri, wi sini sitin. Sekerat di go bibéni ven dén ci wi sin ¢end rueji seri niwesi
ya wendini” (Mehmedi 2005).

Wexté Halk Parti de hukmé cendirmeyan bésinor o, bi ifadeyo bin “asin weni
paxir virajeni”. No wexto xidar de Mehmedi Mela Emeri' qedexeyo ke medreseyan
ser de yo wina vano: “O wext ders dayis yasax bi. Yasax hama seni yasax! Tay kitabi
¢i ma berdi nimiti. Willayi pé in destlini xu mi kitabi berdi axueri ma di kerdi zerré
harrun @ simer da ser (Mehmedi 2005)”. Na qedexiye téna wareyé perwerdeyiyé
dini de ¢in bi her wareyé dini de mavaji feraizé dini ke her roj yené ca de zi este bi.
1950 ra ver Carsiyé Céri de ezan bi Tirki ameyné vengdayis. Mehmedi Mela Emeri
na zordariyé bi né ifadeyan, hikaye keno: “Heta o [1950] wext aztin Tirki wéndin.
Yo Mela Yaqub bi, carsuyé céri di yi vendén vatin “Tanri uludur! Tanri uludur!
Tanridan basqa yoktur tapacak!”

Badé Demokrat Parti biney serbesti viraziyena, helbet na serbesti medreseyan
zi biney kena rehat la qedexiye ke medreseyan ser de ya néwedariyena. “Aya ser
Demoqratti se¢cim qezeng kerd. Celal Bayar bi cumhurreisi, Menderes bi bagwekil.
Menderesi wexto g’ hukmat na ra aziin kerd Erebki. Dersé Quriani kerd serbest.
Medrese(yi) né, dersé Qur'ani. Ma hini o ntime ra Sipéni de medrese kerd a. Med-
rese kerd a. Hini feqi bi zafi (...) Piyor piya benu héstés serri. Itya Mazrafaqi di, bo
kéy yi hama zi hiiniyo estti, keyé xu di ders déni. La feqi dew ra vila nikerdi. Feqi
Colig ra tméni ders gurétin 0 tépiya sini. In kitabtn di zaf bibi mahir. Tu vatin qey
piyorin ezber ra zint” (Mehmedi 2005).

Her ¢iqas medreseyi badé Demokrat Parti binekék biyé rehati la reyna dewlet
roj bi roj alternatifé xo virasti ¢t wast ke herindé medreseyan de inan iqame bikero.
Her yew dewre de goreyé sertan medreseyan i ehlé medreseyi reyde bi ciya-ciya
stratejlyané xo iqame kerdo.

1 Birayé Seyda Mela Sileymané Sipyeni yo
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3. STRATEJiYE MEDRESEYAN

P. Berger, B. Berger 0 Kellner (2000), behs kené ke vera moderbiyayisi de
saré ke rojawanij niyé hire tewiré inan esté. Goreyé né fikiri neticeyé xebate de
ameyo diyayis ke medreseyi sey yew igtidar miyané sare de xebitiyé. Bi ciya-ciya
fonksiyonan, heyaté xo 0 tesiré xo dewam kerdé. Medreseyan miyané sare de
fonksiyoné halkerdisé sey dewayané medeni, deyn, arazi ardo ca. Reyna medrese-
yan sey yew merkezé muxalefeté siyasi, kulturi @i dini xebitiyé. Fonksiyoné bin zi o
yo ke wexté qedexekerdiseé kirdki / zazaki de medreseyan kirdki / zazaki sey ziwané
perwerdeyi qebul kerda.

3. 1. Imamtiya Fexri

Wexté Tek Parti de dewlete imam perwerde nékerdéni. Naye ra dewan @ baja-
ran de imamé camiyan ke medreseyan de wendebi, imamiyé kerdéné. Maiseté né
medreseyan de tewr ameyéné diyene: Terefé sari ra (i terefé séx @i axan ra (§engiil
2008, r. 109). No munasebet ke miyané medrese t Melan de viraziyayo badé Tek
Parti de zi dewam keno. Cunke ¢imé sari de din téna bi medreseyan temsil beno.
Badé Tek Parti gedexeyiye ke medreseyan sero ya bineki bena sist. Medreseyi no
wexti de bineki nefes géné la anci zaf rehet zi niyé. 1950 ra pey dewreyo zafpartiyin
de dewlete liseyané imam xetip akena i wazena venganiye ke medreseyi dekené bi
mezunané imam xetip dekero ($engiil 2008, r. 110).

Imamtiya fexri semedé kultur G giraniye medreseyan, miyané sari de ca
girewtisi yew faktoro gelek muhim o. Medreseyan pé desté né imaman her biyayisi
ra heta mergi cayé xo sedna. No geyde Melayé dewi sey giragiran miyané cemati
de cayé xo girewti. Hurmet @ giraniyé melayan ke miyané cemati de viraziya badé
cli zafé inan ré lazim biya. Cunke wexto ke badé akerdisi imam xetip @ ilahiyat
dewlet wast ke cayé Melan bi mezunané né mekteban dekero. Melayan no hurmet
(i giraniya xo ra zaf istifade kerd.

3. 2. Ma Sini Seriat

Miyane saré Cewligi de yew giseyo meshur o ke heté kerdoxiyé medreseyané
rojhelati / serqi yew stratejiyo muhim ifade keno. Seke yeno zanayisi ke badé 1923
saré miyané Cewligi G dewlete de yew serdini viraziya. $aré Cewligi muessesané
dewlete ra xo dir girewt. Medreseyan zi no hal semedé estbiyayisé @i ramitisé
hukumé xo sey yew strateji diyo. Miyané saré Cewligi de sey yew mehkema xebitiyé,
qiseykerdoxi medreseyan zaféri waran / sahan ra meseleyané sari ré “seriat” ker-
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do. Meseleyi ke saré Cewligi pé medreseyan hal kerdéné, ewro teskilaté edliye de
mehkemayé asliye, sulh, arazi tieb. de yené mehkema kerdis.

Helbet bé geweté emniyet / pawitisi mehkema kerdisi gelek yew gureyo ¢etin o. Bi
vatiso bin, bé dewlet tesisé adalet, zaf ¢iyo balkés o. Melayan bi ¢i geyde hukmé xo ro-
mito seba fehmkerdisi, na meselayé Seyda Mela Sileymani Sipyeni fikir dana. Ehmedi
Mela Emeri sahidé na mesela biyo, mesela goreyé vatisé ey yena neqilkerdis. Rojek
yew merdim semedé meselayé telaqi yeno veré Seyda Mela Sileymani Sipyeni. Seyda
goreyé vatigé merdim “seriat keno” G merdimi ra vano “To ciniyé xo verdaya”

Yo modow’ derg qediya Mela Feyzi Gmi Sipéni qey Seydayi Ez siya heti.
Nuno ¢i werdi ¢ay ¢i ime —xura Mela Feyziyi z& wahari keyi ¢ayé mizafirtin
kerdin de, sifri daritin we- wext si hin wexti rakowtistin u, guya ma hin cilun
¢i Gni keni ra. Va. “Willayi Seyda ini mallayi heti ma medi (xiybeti) tu keni zaf
mi zuar yenu!”. Seydayi va. “La keni vlini se?” Yi va. “O yo merdim estu, [.... . ]
ra, imo (ameyo) tu het, ciniyé yi verdiyawa ma piyorin vatu “verdiyawa’, yi vat
-la ez siya Mela Selim Az ($ari wever Seydayi ra ihna vatin) fitwayé mi dawa ez
timeya! Xura fitwayé tu kum vinti hin néftun toyé vaju. (..... ) E! Seni g’ vatu
Mela Silémini fitwa dawa, birarti cinek dawa ci. Gureta siyu. Liya wi bi sur. Va:
“Feyzo ti seri siway timéyi!l. Tu qey ina qal seri siway ra mi ra nivata?” Yi va.
“Willayi Seyda insun ¢i itya bi mi niva!” Seydayi va. “Willayi ti ina hel kuweni
min a ver! —wext hini eréy o, wexti rakowtistin 0-“ Va. “Ina hela pey ez néskena
itya vindiri!” Va: “Pey vasitey mi cini ya vérdiyayi siyu nimey mi birar@in ra vatu,
birart cini dawa ci. ” Willahi aya sewi Seydayi Mela Feyzi zi esti xuwa ver 1 si.
Hin ¢i meheli rasey aya dew ez néziin. Sibi uja vatbi ay mériki biyarin ez cuwey
kena (ma péro piya huyenné). Mérik remabi. Vendabi biraruni cinek, ez vun qey
hiri birayi biy, vatbi:” Liya willayi mérik umo mi het qeydo K’ mi ri qali kerdi, pey
ifadey feki yi cini verdiyawa. Mi fitwa ci nédawa! Ha verdayi!” Aye dima, birayi
sini cinek mériki ra geni. Vatey Seydayi kerd.

Na mesele mojnena ke medreseyan bi riayeté seriaté de bi cidiyet @ hesasiyet
sari hete de biyé wayiré itibar. U pé no itibaré xo hukm ke dayo ameyo tetbigkerdis.
Mulaqatan de wasfé Seydayan ra & ke zaf yené vatis; ilim, selahat G teqwa bi. Né
wasifi, miyané sari de yew iqtidaro manewiyé medreseyan awan kerd @ hukmé
medreseyan ramit.

3. 3. Zazaki / Kirdki Tedrisat

Projeyé modernbiyayis ¢ Cumhuriyet projeyeko homojen o. Yew din, yew zi-
wan 0 yew kultur ser o yo. Naye ra zi teberé ziwané Tirki de hemé ziwani ameybi
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qedexe kerdene. Na gqedexiye seba ziwanan zaf tengasiye virastibi. Zafé ziwani biné
tehlikeyé vindibiyayisi de mendé. Xususan mekteban de qiji ke ziwané inan Tirki
niyé gelék tengasi anta. Na mesela de gelék tecrubeyé trawmatik esté (Coskun De-
rince @t Ugarlar 2010). Wina yew wexte de medreseyan de kirdki sey yew ziwané
perwerdeyi / tedrisat ameyo qebulkerdis. Qisedayisi ke bi mezunané medreseyé
Sipyeni amey¢ kerdis de ¢iyo balkés o bi ke ziwané medrese roj bi roj heté kirdki
ya vuriyayo. Cunke Seyda wendisé xo zafé Biné Xeti de & Misir de kerdibi. Naye
ra zafé tedrisaté ey de tesiré wendisé né cayan estbi. Mavaji veré ct dersi bi Erebki
Gt kurmanci daylyéne la badé zi herindé kurmanci ¢ Erebi kirdki géna. La reyna
ziwané dersdayisi de reyna giraniya kurmancki asena.

Mehmedi Mela Emeri vano medreseyé Sipyeni de, “[Seydayi] ders kurmunci
déni. Seydayi talebeyé ke kird i (zaza yi), kirdki ders déni ci. Xora kamo ke kurmanc
bini kurmancki ders deni ci. La zafi kurmanci ders déni” Mezunané medreseyé
Sipyeni ra Mela Feyzi Buegij na prosesi wina ifade keno: “Ma zazaki ders dini.
Seydayi ewil kurmunci ders deyni. Bilaxere yo mude $ex Burhanedin Efendi ime
uja va: “Sima in z{ini ma qgey estu bini lingtin?” Madem ki ti zazaki hina hol ztni.
(...) Tizazayi, talebey tu zaza yi. Seyda zi iné ra zaf memnun bi. Cuwa pey Seydayi
hin dest kerd pé zazaki ders da. Mi ra yo talebey yi wo kurmunc bibéni, zazaki
nézinéni ay kurmunci ders déni ci. Zobina zazaki ders déni”

Helbet vuriyayisé ziwané dersdayisi de tesiré merdimané giragirané Cewligi
ra teberé faktoro tewr muhim eleqeyé xo yo fehmkerdisé dersi yo. Bi ifadeyé Mela

Feyzi Buegij “istifade” yo. Semedo ke wendekaré Seydayi zafé Kird é Seyda zi roj bi
roj ziwané dersdayisi keno kirdki. Mela Feyzi Buegij na mesela wina neql keno:

Kurmunci zi hol ztineni. La, zazaki him yi him ma hol ztinéni ma ri hina zaf
istifadey yi bi. Hetta yo di hebi hevali mi bi, yin zi yo di serri Seydayi het wend
bilaxere si basqe ctin (cayan). Wexto g’ ma Gmey yo ca, qey Humayi ez rasta
viina, ay hevaliini mi ez berda yo kist mi ra persey vat: “Tu ¢endék perey dey
Seydayi?” Cira? Min u yin eyni kitab ra ders diya, mabén min u yin di zaf ferq bi,
ez yin ra zaf verni di biya. Yin vatu in gure pey torpil biy(. Aye ra Seydayi xususi
thtimam mueto mi. Ez wiyawa. Mi va. “in seni qali sima hé keni? In qali seni
yeni vatis?”Mi Qowli Ehmed wend Seydayi het. Mentiq. Seyda mentiq de xayet
wahari ilm bi. Ez siya yo seydayi het. Aw seyda zi meshur bi guya. Ay seydayi mi
ra va: “Tu in ¢end rey wendu? Ti qey tecrubi ya tmé mi het?” Cunki mi dersé
xu Seydayi het guretibi. Yani mi ra yo subhe kerd. Heta min feqiyun di dediqudi
viraziya. Va. “In sade qey denemi timo!”

Wina aseno ke meleyan seba ke ders seydayané kurmancan ra girewta, inan
zi ewili de dersa xo kurmancki dané. Na mesela tecrubané Mela Mehemedé Mu-
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radan de zi yena fehm kerdis: “Derse xwi kurmuncki deni. Derse, Mela Yusuf yin
zi kurmuncki deni; medresuni ze terefi Musi di kurmuncun ra ders girotbi. Aye ra
kurmuncki ders deni. Hetta ma bi xwi, ewil wexto g’ ma ders da -ma miyun kur-
muncun di bi-, ma kurmuncki ders deni. ” Bade cu wexta ke sey “dewuni Suelaxuni
(Bongilani) ra Arzeng” yan zi “Pali” ke kirdi zaf €, “hucrey”a xo kerda “ciya” i ziwané
dersdayisi zi kerdo kirdki. Mela Mehemed vano: “Hem mi imamti kerdin hem zi mi
zazaki ders deni. Feqi ma zazayi bi. Ma hini kurmuncki ders nedeni, ma zazaki ders
deni. Qaideye yin ma ewil ser nekotibi, cuwa pey ma g’ ders da, ma uniye (niyada)
hina rehet a. Hina rehet yena fumkerdis (Mela Mehemed 2003, r. 6).

Mulaqatan de tayi vatisi eleqeyé medreseyan @ kirdki téna “istifade yan zi
wayiré medrese” biyayis ra wet, xo na mesele de mesul diyayis ra yo. Mesela Mela
Kamil Puexi ke ey yew mewlido Kirdki nusto na ware de wina vano:

En hol ¢i yo. Ez wazena ina yew ¢i bibo. Werrekina yew teni ze mi xwi bies-
teni werte u bivaten “Liya, liya, ma zi esti!”. Erebi vuni “Entum rical, nehnu rical”.
Yani sima zi cumerd i, ma zi cumerd i. Werrekina cendna teni ina dewa bikeri.
Mesela duar-male (dormeye) Cewligi de rasta zi melay mumtazi esti. Werreki-
na ini melay mumtazi biumeni yew ca, derheqi nustisi zuni xwi de, tarixi xwi
de eserek bivirasteni, biarden meydun. Kelimun ser o bixebitiyen zaf hol bin.
Aye ra cido inayin ma wazeni. Feqet taye zi taye sebebuni qijkekun muejneni ra
(nawneni). Dewlet zaten sansur virazena, gef-gurr kena. Nat-weta ma esnaweni,
hevalun bena heqaret pey kena. Vuna “Ti murteci yi, ti serietci yi, nezuna ci
yi”. Ancax ma cesaret keni g si (seri) ) cumi u be (beri). Cesareti ma itya ya wet
niviyerto. Feqet gerek ma hol bizuni g’ pey in cesaret tenya (tenya), pey siyayis u
umeyis cumi teyna merdim xwi nexelesnenu. Axirgiyamet de yew melaike ven
deno (veng dano) vuno “Ya eyyuhel enbiya” (gele pexemberan) u “Ya eyyuhel
ulema (gele zanayeyan)! Sima wexto g’ dinya de cuwiye, sima wezife xwi ardu
ca?” In hedisi ra yeno zunayis ke ehli ilmi mesul o. Allah ehli ilmi mesul tepse-
nu. Her mela gerek bizuno g’ mesul o. Wexto g’ qey (semede) xatir sari ya, yani
qey xatir zerero g ci re yeno, wezifey xwi ca nearo, mesul o. Wa geti bizuno g’
ceza beno. (.... ) Efendim boluciye nibena. In heq-huquq Cenabi Allay dawo
insani. Herkes hurr o. Dini islami wexto g’ ume, va “Herkes hurr 0> Quran de
yew heqe milki diyo insanun. Insan eskenu milki xwi de teserruf bikero. Heqi
dexl u mudaxeley cewi (kesi) cine yo. Zuni ma Kurdki yo. Wexto g yew mi ra
vajo “Ti zuni xwi qali mekir!” yan zi yew Erebi ra, yew Tirki ra vajo “Zuni xwi
qali mekir!”, mudaxeley huquqe ilahi kenu. Cunke Cenabi Allay vato: sima heq-
huquqi yewbinun bidin. Heqi yewbinun re riayet bikerin. Hududi yewbinun bi-
sinasnin. Heqi tu heta kum ca wo, heta uca so. Cuwa wet sirayet mekir, tecawuz
mekir. Aye ra Kurdkiqalikerdis parcekerdis u boluciye niya. Gerek herkes riayeti
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heq-huquqi yewbinun bikero. Zuni xwi bimuso, bi reheti zuni xwi qali bikero.
Zunun binun zi wa xwi re bimuso. Kum vajo “Boluciye ya” xeta ya, qala yunlis
a (Puexi 2002).

3. 4. Mirasé ilimané islami

Medreseyi vera modernbiyayisé ilimané Islami yew vazifeyo giran ardo ca.
Cunke ma zané ke modernbiyayisé osmaniyan ra nata moderni wazené ke reformé
dini virazé. Miyané modernan, xususan kemalistan de dini “maniyé aversiyayis /
teraqql” ameyéne diyayls. Medreseyan de xebata ilmi téna semedé fehmkerdisé
muradé ilahi yena kerdis. Moderniye her ¢i kena yew wasita. Dini zi inan ré xam
niyo. Mavaji reformé dini ke protestanizm ke semedé kapitalizm sey yew pasta pil
yena gebul kerdis. Badé moderniyé rojawan, de reformé dini zi pabesteyé ihtiyacé
moderniye ameyé kerdis. Yan zi wina yew paraleli asena.

Ninan ra Cewligi de imam @ xoca yé ke mektebané dewlete de wendo yew
zemano dergi de bi suphe ameyé qebul kerdis. Mavaji ¢iyo balkéso ke wextoke
imami tayiné dewan biyé dewijan zaf qebul nékerdi. Dewe de hem imamé dew-
let hem zi melayé medreseyi bibi. Zafé dewan de eke é ke dewlet tayin kerdi saré
mintiqa ra yo hurmeté melayan zano @ melayi biyé imam, é ke dewlet tayin kerdé
biyé muezzin. Wina mesela ré yew reyék ameyo diyayis G mesela kerda safi. Eke
imami ke teber ra ameyi (i muwazeneyi saré nézanéne zafé meseleyé nebasi ameyé
meydan. Mavaji gereyé melayan @ dewijan biyo derheqé melayan @ dewijan de
tehqiqati viraziyé. Helbet né meseleyan de melayan miyané sari de pasté xo hina
kerda zixm.

Eyni tewr derheqé malumaté ma de zi esto. Badé 12 Eylule Anqara ra semedé
“irgadi”, “alimi” sawité. Inan ra yewi yeno camiyé Heci Xidir de weaz dano. Weazi
de seba iteaté cuntayi cemat “irsad” keno. Cemat gerqiliyeno la keso ke qal bikero
¢in o. Cemat ra yewi werizeno @i vano “ay ra vajin wa biyor war, ez ha sunetu ken”
Cemat zi pa werizeno @t weazé cuntayé eskeriye zi kursi ra yeno war. Na mesela
gelék balkés a. Cunke Cewligi de yew meseleya winasi qe camiyan de nébena. Hina
néesnawiyo ke cemat kursi ra mela ardo war.

3. 5. Merkezé Muxalefet Biyayis

Medreseyan G mezunané inan de muxalefet wasifo balkés o. Cunke dewreyané
ciya- ciyayan de medreseyan bi hewayané tewiran muxalefet kerdo. Her ¢end sey
Seyda Mela Sileymané Sipyeni tayi medreseyan de vera siyasete yew mesafeyek
ronayo zi reyna Cewligi de muxalefet kerdisé melayan / medreseyan eskera yo.
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Mavaji Sakir Epozdemir ke ronayoxané KPD ra yo. Goreyé vatisé ey Cewligi de
zaf melayané medreseyi past daya partiye inan. O bi feké serekané KDP Said El¢i
ra vatené: “Miyané Kurdan de tradisyoné medresa esta. Ge ge temasé yin @ siyaset
zi esta. Xususan hereketé Barzani ré hawiléka cidi esta. Mesela ez zana bi hereketé
Barzani, Cewligi de rehmeta Saidi [El¢i] zafi Melayi @i sexi dormale xo de aredabi.
Humarténé filan Mela, filan sexi”

Serrané 1970in ra pey wexta ke xeté siyasi ya KDP heté cepgiriye het si
melayané medreseyan zi heté partiyané muhefezakar girewt. Mavaji MNP ra nat
partiyé ke na xeta siyasi de yé her wext Cewligi de gelék reyi girewti. Tercihé siyasi
yé medreseyijan xususan dewreya darbeyé eskeriyé 12 Eylule de gelék maruzé
muameleyé xiraban beni. Xususan referandumé qantina esasi yé 19821 Cewligi
de bi yew nisbeto berz red bi. Zaféri melayé medreseyi imamtiye ra erziyé yan zi
sirgtin biyé. Inan ra Mela Mehemed Muradan meseleyé xo wina vano:

“Uja di ez zaf nimenda. Nizdiye serr u nim, di seri ez uja menda. Ena hewi
uja ra mi neqil xwi girot itya, ez umeya Dare Yeni, Cumiye Petroli. Bilaxere im-
tihuni imumti vejiya, ma si Xarpet, mi imumti qezenc kerdi. 1977 di yo ganun
vejiyabi, ena hewi itya qadroye imumti cine bi. Mi wast ke yo dewa ke tenha ya,
ez uja ders bidi. Itya ra nesib mi bi ez siya dewe Arzeng. Pabesteye Suelaxuni ya.
Uja di elhemdulillahi new-des hebi telebeye mi bibi. Hire serri kusur ez uja di
menda. Inqilabi Kenan Evreni ya pey, uja d’ yo surgun ma re ume. Uja ra ma sa-
wit, ma si Gexi. Mi istifa kerd. Badi istifayi ez siya Qiziltepe-Merdin. Medreseye
fiex Selaheddini di guere hire serri kusur mu ara da ci. Ma uja ders deni telebun.
Heddi ma nebi, tabi guere quweti xwi ma ders deni. Nizdiye hiris hebi telebe
bibi, elhemdulillah. Tabi, sexi uja hunci (anci, reyna) eyni sekilde measi ma deni.
Vatin yin uja cendek meas do tu, yi zi ehendek measi mi deni. Di-hire serri mi
uja ders da” (Mela Mehemed 2003, r. 7-8).

4. NETICE

Na xebate de seba fehmkerdisé tewiré medreseyan prosesé modernbiyayisi ame
xebatnayene. Xebate de perspektifé ilmané cematki yé modern ke serq t mueseseyé
serqi sey yew meful yené diyayis, rexne bi (i serq G mueseseyé serqi sey yew kerdoxi
/ faili ameyé qebul kerdis. Xebate de ameyo diyayis ke medreseyi, sey yew iqtidar,
miyané sari de xebitiyé. Bi fonksiyonané ciya-ciyayan heyaté xo 1 tesiré xo dewam
kerdé. Medreseyan miyané sari de fonksiyoné halkerdisé sey dewayané medeni,
deyn, arazi ardo ca. Reyna medreseyan sey yew merkezé muxalefeté siyasi, kulturi
0 dini xebitiyé. Fonksiyoné bini zi o yo ke wexté qedexekerdisé kirdki / zazaki de
medreseyan kirdki / zazaki sey ziwané perwerdeyi qebul kerda.
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Medreseyi her ¢iqas tarixé ma yé nezdiye de qedexe biyé la reyna bi ciya-ciya
temsilan eské estbiyayisé xo dewam bikeré. Na xebate de asayo ke xebaté wareyi /
sahayi seba fehmkerdisé rojhelat zaf muhim é. Helbet tiya de perspektifé ilmané
cematki yé modern ra xelisiyayis sarto ewil o. Cunke no perspetifi de cemat téna
cematé rojawan o U & bin gani seba ameyisé sewiyeyé inan bixebité. Cigérayisané
rojhelat t muesesané rojhelat de, gani rojhelat sey yew cemato xoser, wayiré baweri,
tarix, kultur béro vinayis @i sey yew kerdox / fail qebul bibo.
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Extended Abstract

Modernity has begun in the west and influenced the whole world. It is a dominant trend, encom-
passing all areas of life. Modernity, the nation-state-assisted, set up the monopoly of all areas of life.
For instance, the use of firearm in the security field is in the state’s monopoly. In addition, it is in force
in the field of education. Education, and educational institutions are under the control of the state. In
the process of modernization, education and educational institutions such as schools are very impor-
tant because national states accomplish their targets through educational institutions. For example,
primary schools have an important role in the construction of citizens and vocational schools provide

the needs of the market manpower.

However, communities are exposed to modernization protecting themselves against modern
projects with different strategies and focused against. Counter-strategies that are produced against
modernization can be seen in all areas of life. Resistence of east / Kurdish madrasas are a good examp-
le in education area. Eastern / Kurdish Madrasas are prohibited with the law of TevhidiTedrisat.
However, the madrasas have continued their activities in the underground. In this way, madrasas
have retained themselves and its people from the effects of modernization. Especially the religious
sciences were preserved. Reform in religion were to be implemented as a project of modernity in the

early stages of the Republic.

The aim of this study is to research how the madrassas stay out Tevhidi Tedrisat and by which
strategies continue their effects. Method of the study is qualitative. It is based on screening of the
literature and obtaining data from in-depth interviews on the subject / topic. In the study, contrary
to modern social sciences, the east has been recognized as a subject / maker although, in the modern
social sciences the east is analyzed as an object. In the study, this approach has been criticized and all

actions of the east are analyzed in the context of its subjectivity.

As aresult, the madrasas are committed as a power in the society. They have continued to impact
the society by performing different functions. These functions transformed madrasas into a power
in the society. Madrasas have resolved problems among people related to civil law, land law, and. In
this sense, they worked as a court. Madrasas are a religious, political and cultural opposition center.
Another positive aspect of madrasas was that they maintained teaching Zazaki/Kirdki Kurdish (as

well as Kurmanji Kurdish) at a time when Kurdish language was banned.
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ABSTRACT:

Quality of life research nowadays has become an important discipline within
the social science and humanities. It has developed itself out of the social
indicators movement as a tool of social reporting or socio-economic evalu-
ation of people’s life conditions. Advancements in the field accelerated the
research diversification in a way that today we encounter very much cutting-
edge, professional subfields of quality of life, and many leading scientists wit-
hin the discipline. Alex C. Michalos, Ed Diener, Heinz Herbert Noll, Ruut Ve-
enhoven, Richard Easterlin and Wolfgang Schulz are only a few names within
hundreds of scientists who contributed to the discipline and its advancement
to recognize important indicators of humankinds’ well-being and quality of
life. Combinative model of Wolfgang Schulz has been used to evaluate the
quality of life of Kurdish populations around the world and this article has
tried to summarize some findings of those researches.
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population in Iran, Iraqi Kurdistan region, Kurdish immigration around world.

* Assistant Professor, PUXTE:

University of Duhok,
Kurdistan  Divansalén dawiyé de di gadén zanistén civaki 0 mirovi

Dr. Zankoya Dihoké,  de |ékolinén li ser geliteya jiyané bine disiplineke
Kurdistan  giring. Ev disiplin di nav tevgera nisaneyén civaki de

email: fereydoonrahmani@uodacor  \yek ragihaner yan ji wek helsengina mercén jiyana
rahmanif@hotmail.com

Jimar 1+sal 12014 83



KADEMi Fereydoon RAHMANI

mirovan derketiye pés. Ji bo nirxandina geliteya jiyana nifGsa Kurd li derdora
dinyayé rébaza tékel (combinative model) ya Wolfgang Schulz hatiye bikaranin
0 ev gotare hewl dide ku hin encamén van |ékolinan bi awayeki kurt vebéje.

Pésveclinén di vé gadé de Iékolinén ciyawaz derdixe holg, iro em pérgi ge-
lek nérinén nd G bin-gadén geliteya jiyané G gelek zanistén sereke di vé
disipliné de tén. Alex C. Michalos, Ed Diener, Heinz Herbert Noll, Ruut Ve-
enhoven, Richard Easterlin and Wolfgang Schulz tené ¢end nav in ji nava bi
sedan zanistén di vé disipliné ne yén ku serzédekirin li disipliné G pésvecin
li ser danasina nisaneyén kamrani 0 geliteya jiyané ya mirovahiyé kirin.

Peyvén sereke: qgeliteya jiyané, geliteya slbjektif a jiyané, tetmina jiyané, ni-
fusa Kurd li frané, heréma Kurdistana fraqé, kogerén Kurd li derdora dinyayé.

1. INTRODUCTION

Contemporary Quality of Life research has developed itself into a multidiscip-
linary field of applied sociology. It cannot be seen anymore as just a subordination
of social indicators movement of the last half a century. Quality of Life research
has become a fundamental technique of peoples’ life evaluation within different,
but still interrelated science of sociology, psychology, economy, social policy and
welfare systems, as well as social work and social planning. The field has diversified
itself further in recent decades and has evolved into a standalone field within the
social science family. It has led to erecting bridges between the field and the health /
medical science, as well as the industrial development and globalization. Nowadays,
many scientists are concerned about the effects of the globalized world on people’s
quality of life and well-being or the effects of the industrialization and expansion of
technology or nanotechnology on communities’ well-being. Advancements in the
field accelerated the research diversification in a way, that today we encounter some
cutting-edge, professional subfields of quality of life, and many leading scientists
within the discipline. Alex C. Michalos is a leading Quality of Life scientist, who
has gathered huge international data on Social Indicators of Quality of Life. His
1500 pages report on comparison between the Quality of Life indicators of US and
Canada, added tremendously to the discipline’s development. The world ranking
psychologist, Ed Diener today counts as the forerunner of the Happiness research
one of the foundations of Subjective Quality of Life measures. He believes that a
real analysis of well-being and Quality of Life is not possible without proper evalu-
ation and understanding of people’s happiness level. Ruut Veenhoven, a professor
of social conditions of human happiness at Erasmus University in Rotterdam, also
helped greatly to develop the field further and is still leading researches on the main
elements of happiness and subjective quality of life. Richard Easterlin, a professor
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in economic and quality of life research and economic demography, has extensive
studies on the relationship between economic and financial factors and happiness
level or well-being of humankind. His theory on the effects of the economic growth
on happiness and subjective quality of life in a form, that no economic growth alone
could have a longer run increase in the level of quality of life or happiness, has led
to a series of contradictory analysis and arguments."

A valid and scientifically appropriate evaluation of Quality of Life is merely
achievable, when an approach triangulation and theory diversification is incor-
porated in the analysis process. In this regards, Wolfgang Zapf has been using a
combination of subjective and objective indicators to better evaluate the people’s
living conditions or well-being, in which, one’s life could be categorized from a very
low living condition i. e. “deprivation” (combination of bad objective and negati-
ve subjective indicators) to a higher life level i. e. “well-being” (existence of both
good objective and positive subjective indicators). Incorporating the material life
indicators in the analysis will furnish the objective quality of life index; while none-
material indicators provide subjective quality of life index. Wolfgang Schulz (1985),
at the University of Vienna has incorporated psychosomatic indicators: ‘general life
satisfaction”, “general happiness” and “material life satisfaction” into a combinative
index of “Subjective Quality of Life”. This model later on is being used to evaluate
the quality of life of Kurdish populations around the world (Schulz W. et al. 1985).

Apart from which elements we are going to incorporate in our subjective qua-
lity of life analysis, there are two main approaches, nowadays recognized in this fi-
eld: Top-Down-Model and Bottom-Up-Model, in which the first one (Top-Down-
Model), by measuring the global / overall subjective quality of life, is trying to
provide some assessments of important effective domains. Conversely, the second
model (Bottom-Up-Model) assumes, that a measurement of the global and overall
subjective quality of life is best possible by assessing its different elements or soci-
al domains like quality of employment’s life, income, health, dwelling, education,
leisure, environment, etc. Although, both these models have accordingly reached
some level of success in analyzing the population’s quality of life, but what best
features here, is normally to consider a combination model of these approaches.
The only consideration here might be the incorporating a huge number of mostly
meager indicators into the model, which would make the obtaining of scientific
result very difficult or it will even make the research process at the stage of data-
gathering or interview very long and exhausting.

1 Ruut Veenhoven and Floris Verguns, in a coauthored article (the Esterlin Illusion) claim that an
increase in the GDP and economic growth will affect further increase in people’s happiness and
this contradicts Richard Easterlin’s assertion in this regard.
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2. AN ANALYSIS OF QUALITY OF LIFE OF KURDISH POPULATION

Although, the first academic studies on the Quality of Life started almost 40
years ago in United States and Europe, but it hasn’t found its stronghold within the
social sciences or practical research in developing countries including the Kurdish
society yet. Analysis of Quality of Life in Kurdistan or within the Kurdish populati-
on may have indirectly been discussed in some research or academic writings, but
it has never been considered for a holistic scientific regard. Mainly, the small scale
research projects conducted in these countries were either focusing on specific tar-
get groups, which is the usual concern in the health related quality of life analysis,
or it incorporates just some objective indicators, which cannot explain the overall
quality of life of the population ever.

Maybe the first practice in applied sociological analysis of people’s life conditions
within the Kurdish population has been a field research at the University of Vienna
in 1998-99 (Rahmani 1999), in which the subjective quality of life of Kurdish and
Non-Kurdish population has been measured and compared. In this research, the
author has tried for the first time to evaluate both objective and subjective quality
of life of Kurdish urban population in Iran. Here, subjective quality of life has
been evaluated at a general as well as domain levels. The subjective quality of life
in this research is been built on a combination of three psychosomatic variables:
“General Life Satisfaction”, “Happiness” and “Material Life Satisfaction”. The KMO
test (Measure of sampling adequacy) has shown a satisfactory value of 0. 65, while
the Cronbach’s Alpha (coefficient of internal consistency) has shown here a higher

positive value of 0. 80, which means the three selected variables are in a great inter-
nal consistency. This research shows, that over 90 percent of the Iranians in 1999
have been suffering from a very low or low to an average subjective quality of life,
out of which 40 percent show a very low quality of life. This indicates a catastrop-
hic level of well-being for the whole country in this year. There is a huge disparity
between the level of life between the agglomeration Tehran and the urban Kurdish
region of the country. Less than 42 percent of the Kurdish urban settlers of Iran
show a low subjective quality of life, while the same indicator for the agglomerati-
on of Tehran is about 30 percent. Also, the percentage of the people with highest
subjective quality of life in Kurdish region is only about 2 percent, while in Tehran,
it goes beyond 6 percent mark. From the total 272 interviews in this year, 11 pe-
ople indicated of having the lowest level of subjective quality of life, which all fell
within the Kurdish urban region and none of them emerged in the agglomeration
of Tehran. A comparison of these findings with ones of similar researches for the
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city of Vienna (1998) and Austria (1984), conducted by Wolfgang Schulz, shows
a huge disparity between the demographic groups. The data show that Vienne-
se have comparatively enjoyed a better subjective quality of life than others and
Kurdish urban population of Iran has suffered most for its high percentage of low
subjective quality of life (Figure 1).

70
48.9 48.8
£
S 4.2
o
L)
a
Iran Tehran Kurdish Austria 1984 Vienna
Region 1998

HlowQolL M Average QoL High QoL

Figure 1: Comparison of Subjective Quality of Life for different areas

Source: Fereydoon Rahmani (1999)

Findings of this study on the quality of life of Kurdish and Non-Kurdish urban
population in Iran show that four main life domains, like “fulfillment of material
needs®, “job quality”, “residence size” and “housing density” are fundamentally affec-
ting the level of subjective quality of life. These four life domains, together account
for over 50 percent of the variance within the subjective quality of life, it means,
there is still room for some other important elements such as political or socio-
economic factors to get involved into this equation (Figure 2).
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Figure 2: Relationship between subjective quality of life and some important impact factors

(social domains) in urban population of Iran, 1999
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A gender distribution of the findings show that the female population, altho-
ugh suffers from a low subjective quality of life in both Kurdish and Non-Kurdish
regions of Iran, but it has a slightly better condition than the male population. The
tindings show that one third (33. 3%) of the female population in Kurdish urban
area suffers from a low subjective quality of life while almost half of the male po-
pulation (49. 5%), indicate a low quality of life. The condition in the agglomeration
of Tehran is much better: 22. 2 percent of the female population and 35 percent of
males show a low subjective quality of life.

Findings of a 2011 research” on the Kurdish immigrants and refugees to Ca-
nada show a relative higher and better subjective quality of life. In contrast to the
tindings of the comparable research project of 1999 for Kurdish and Non-Kurdish
Iranian population, in which 90 percent of population indicated of having a very
low or low to average subjective quality of life, this research gives a relative bet-
ter living condition data for the Kurdish immigrants in Canada. Accordingly, two
third of the population show a high to average subjective quality of life, from which
close to 23 percent show a high subjective quality of life. People with low subjective
quality of life tend to be more than 37 percent mark (Table 1).

Level Frequency Percent
High 76 22.77
Average 80 39. 60
Low 46 37.62
Total 215 100

Table 1: Subjective Quality of Life within the Kurdish immigrants of Canada 2011

Source: Fereydoon Rahmani, unpublished field research in 2011, Toronto

Comparing the findings of the same research with the ones calculated for
Austrians in 1984 or for the city of Vienna in 1998, indicates a better, but still low
subjective quality of life for the Kurdish immigrants and refugees in Canada in
2011. In other words, Kurdish immigrants and refugees in Canada show a much
better rate in subjective quality of life and well-being than the whole Iranian po-
pulation or the Kurdish urban population, but still lower than the one of Austrian
or Viennese population. While 34. 2 percent of Viennese in 1998 and only 27 per-
cent of Austrians in 1984 show a high subjective quality of life, close to 23 percent

2 This research is directed by the author as a community based research conducted at Kurdish
House in Toronto on 2011 and all the data are available in a SPSS file format.
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of the Kurdish immigrants and refugees of Canada have shown a high subjective
quality of life in 2011.

Distribution of subjective quality of life index by countries of origin within the
Canadian-Kurdish immigrants and refugees in 2011 shows, that those Kurds, who
originate from Iraq and Iran, have much higher rates of low subjective quality of life,
and a relative higher level in the average subjective quality of life. The Kurds from Tur-
key show to have a relative equally distributed rates; it means people with low, high or
average subjective quality of life are the same size. Although Kurds from Iran show a
bigger share in high Subjective Quality of Life, but they also, controversially indicate a
relative higher percentage of the low Subjective Quality of Life (Figure 3).
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Figure 3: Subjective Quality of Life within Kurdish community of Canada, 2011
Source: Fereydoon Rahmani (2011)

By incorporating the “Happiness” variable into our analysis, we would realize
that the Kurdish immigrants of Canada are better off than their level of Subjective
Quality of Life. In average, there are more people that are happier than having a
high Subjective Quality of Life. While the number of “very unhappy” and “un-
happy” people within the Kurdish Canadians is extremely lower for all four parts
of the Kurdistan regions, the number of Kurdish people who are “very happy” or
“happy” is remarkable in all parts of Kurdistan (Figure 4).
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Figure 4: Happiness level within Kurdish immigrants of Canada, 2011
Source: Fereydoon Rahmani, unpublished field research 2011, Toronto
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In term of general life satisfaction also, these people have shown a tremendo-
usly satisfied level of life and Kurds from all four countries, simultaneously indi-
cated a much higher level of general life satisfaction, even though they might have
shown a relative lower subjective quality of life either. In term of “material life satis-
faction’, although the situation doesn’t stay the same as “general life satisfaction” or
level of “happiness”, but still it indicates a relative high satisfaction almost in all parts
of Kurdistan within the Kurdish immigrants and refugees in Canada. Generally dis-
satisfaction in material life condition between the Kurdish immigrants of Canada is
very marginal and it has led to a relative high subjective quality of life and general
life satisfaction in 2011. From the total 92 Kurdish immigrants who, have indicated
of being “satistied” to “very satisfied” with their general financial / material life con-
dition, more than one third originate from Iranian Kurdistan, 20 are from Turkish
Kurdistan, 14 from Iraqi Kurdistan and only 12 from Syrian Kurdistan. The findings
of the above discussed research project show that the number of people, who have
indicated of having a very unsatisfactory financial or material life conditions, is very
marginal between the Kurdish immigrants from all four parts of Kurdistan.

A distribution of the general life satisfaction within the Kurdish immigrants
and refugees in Canada by gender shows, that male and female populations are
both enjoying a high satisfactory level, while at the extreme level of satisfaction
even female Kurdish immigrants indicate a better life satisfaction; it means num-
ber of women with a “very satisfied” life condition is relative higher than the same
category in Kurdish male population (Figure 5).

®m Female Male
18.1% 19.1%
15.3%
11.6%
9.3%
6.5%
3.3%
) 9% 5% 2.3% 2
Very Unsatisfied Average Satisfied Very Satisfied
Unsatisfied

Figure 5: General life satisfaction within Kurdish immigrants of Canada by gender in 2011

Source: Fereydoon Rahmani, unpublished field research 2011, Toronto

Findings of another research project® for the Iraqi Kurdistan region at the
beginning of 2013 show an extremely better upshot on the populations quality

3 'This research has been conducted as a series of students’ collective field evaluation for different
areas at universities of Salahaddin-Hawler, Duhok and Koya in 2012-2013.
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of life and well-being. According to such research the subjective quality of life of
Kurdish population in Iraqi Kurdistan region is overwhelmingly higher than the
one of Kurdish immigrants to Canada in 2011. While one fifth of the Kurds in Ca-
nada show a high subjective quality of life in 2011, this rate for Kurdish population
of Iraqi Kurdistan indicates much higher than one third of the people. From 386
people, who have been interviewed in 2012-13, 137 people indicated to have a high
subjective quality of life, and only 40 people showed a low subjective quality of life,
which accounts for only 10 percent of all people (See table 2).

Level Frequency Percent
High Subj. QoL 137 35.5
Average Subj. QoL 208 53.9
Low Subj. QoL 40 10. 4
Missing Value 1 3.
Total 386 100

Table 2: Subjective Quality of Life in Kurdistan region, 2013
Source: Fereydoon Rahmani, unpublished field research 2013, UoD, Kurdistan

As it has been often discussed, the people’s “happiness” accounts for one of the
most important elements in subjective quality of life index, which its level accele-
rates to a very high rate within the Kurdistan population in 2013. According to the
research findings, 68 percent of all women and close to 60 percent of men show a
high to very high happiness level in Iraqi Kurdistan region, while less than 7 per-
cent of women and less than 9 percent of men indicated of being unhappy or very
unhappy. The situation in term of general life satisfaction is even better: about 75
percent of women and 63 percent of men showed a high or very high general life
satisfaction, while only 6 percent of each gender indicated to be unsatisfied or very
unsatisfied with their general life conditions. In term of material life satisfaction
also the situation remains almost the same with exception of a small increase in
men’s rates. While over 72 percent of women are “satisfied” or “very satisfied” with
their material life, this for men, reduces to a bit over 60 percent. But the number
of men with “unsatisfied” or “very unsatisfied” level of material life takes a rate of
over 11 percent, while the same indicator for women stays as low as 5. 6 percent
mark (Figure 6).
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Figure 6: Kurdistan region’s subjective quality of life by gender in 2013
Source: Fereydoon Rahmani, unpublished field research 2013, UoD, Kurdistan

Further detailed analysis of findings shows that the marginal rates of subjec-
tive life dissatisfactions go to younger people, who have finished their high scho-
ol or are at colleague stage. From 386 people interviewed in Kurdistan region of
Iraq, only 40 people show to have a low subjective quality of life, from which 25
were college students or high school graduates; so it means a big portion of people
with low subjective quality of life were young students and high school graduates,
which require special attention in the economic developments and social planning
projects by the Kurdistan regional government. The same way, from 30 people who
indicated to be “unhappy” or “very unhappy” with their own life, 25 people are
high school graduates or a college or university student.

REFERENCES

Fereydoon, R. (1999). Urbanizierung und Lebensqualitaet im Iran. Unpublished doctoral dissertation,
University of Vienna, Institut fiir Soziologie, Vienna, Austria.

Fereydoon, R. (2011). A community based research project on Quality of life. (Unpublished data), the
Greater Toronto Kurdish House, Toronto.

Fereydoon, R. (2013). A University research project on Quality of life (unpublished data) SUH and
UOD, Kurdistan.

Schulz W. et al., (1985). Lebensqualitit in Osterreich. Wien, Austria: Institut fiir Soziologie der sozial

und wirtschaftswissenschaftlichen Fakultit der Universitdt Wien

92 issue 1eYear 142014



Xebaté Peter J. A. Lerch
Derheqi Kurdoloji de*

The Studies of Peter J. A. Lerch on
Kurdology**

Seyidxan KURIJ***

KILMIYE:

Armancé na xebaté, dasinasynaisé xebaté ke Kurdologé Rusi, Peter. J. A.
Lerch waré Kurdoloji kerdé yé. Peter Lerch seserre 19. de waré Kurdoloji de
xebat kerda. O zanayé Rusan é verénan ra yew o ke wareyé Kurdoloji de xebat
kerda. Peter Lerchi 1850 de Petersburg de Akademiyi Qraliyet yé Zanayiye
de qisimf tarix—filoloji de xebat kerda. 1853 — 1856 beyntaré imaparatoriya
Osmani G Carlya Rusya de herbi Kirim beno. No herb de taye Kurde ke hesir
geriyayi bajari Roslow de yeni ca kerdis. Akademiyl Qrallyet yé Zanayiye de
gisimf tarix—ziwanzan wazife dano Peter Lerch ke o séro Roslow. O sino o ca
G Kurdan de beno sinagi. Lerch tiya de Kurdki (kurmancki / kirdki) metnani
folklor are dano. Peter Lerch derheqi xebaté xo de yew rapor amade keno
0 né rapori peskesi Akademiyl Qraliyet yé Zanayiye qgisimi Tarix — Ziwanzani
keno. O cuwa pey né metnan ser o xebata zanisti keno. Vere c( fokloré
Kurdan ser o nuseno. 1857 de xebatané xo weseneno. Nameyé kitabé ey
“Derheqi Kurdan @ Keldaniyi Bakar yé frani
de Cigérayisi” yo. Dima no kitabi Amster-
dam de bi almanki (Forschungen und die
iber die curing iranischen Nordchald&er)
cap beno. Hewt hebi teksté kirdki yé ey

* Ev nivis digel hinek zédehiyan ji nivisa
“Seyidxan Kurij, Xebatén Peter J. A. Lerch

di Waré Kurdnasiyé de, Kurdoloji -Gotarén
Konferansa Kurdolojiyé-, edt. ibrahim
Seydo Aydogan, Zaningeha Hekariyé, 2011,

r. 209-225" bi bal Kurdiya Zazaki ve hatiye
veguhestin.

** This article was translated to Zazaki
dialect of Kurdish with some additions
from the study of “Seyidxan Kurij, Xebatén
Peter J. A. Lerch di Waré Kurdnasiyé de,
Kurdoloji -Gotarén Konferansa Kurdolojiyé-,
edt. ibrahim Seydo Aydogan, Zaningeha
Hekariyé, 2011, p. 209-225".

* ** Researcher, Lékoliner.
seyidxan12@googlemail.com

esti. Teksti bi alfabeya lepsisus ameyé nus-
tis. Na alfabeya taybet terefé Peter J. A.
Lerch ameya hedrekerdis. Né transkribe
bi alfabeya latini bi. Na cigérayisi de kitabé
Peter J. A. Lerchi, teksté ke bi kurmancki G
zazaki aménustis ser o xebat biya G teksti
transkribe bi.

Kelimeyeé kilidi: Peter J. A. Lerch, Kurdoloji,
teksté Kirdki.
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ABSTRACT:

The aim of this study is to examine Peter J. A. Lerch’s work on Kurdish language.
Peter J. A. Lerch is a Russian linguist who worked at Petersburg Royal Academy,
Department of History and Languages in 1850. He is the first linguist who wor-
ked in the field of Kurdology. Ottoman Empire and Russian Empire had war
called ‘Kirrm war’ between 1853 and 1856. During that war, some innocent
Kurds were captured in Roslow city. Petersburg Royal Academy appointed Peter
J. A. Lerch to the camp where the captive Kurds as well as the other captives
were kept so that he could study the languages spoken by the captives. Peter
J. A. Lerch went to the camp and met the captive Kurds. He learnt Kurdish and
collected language material related to Kirdki /Zazaki and Kurmanji Kurdish as
well as their folklore. Following this, he prepared a report on his work rela-
ted to Kurdish language and folklore and gave it to Petersburg Royal Academy;,
Department of History and Languages. Afterwards, he studied on the Kurdish
materials he collected. Later, he wrote his book on Kurdish language and folklo-
re. He published his work in Petersburg in 1857. His book is titled “About Kurds
and Chaldeans in Northern Iran”. The book was later published in German with
the title of “Forschungen und die iiber die curing iranischen Nordchaldder” in
Amsterdam. There are seven Kurdish texts in the book. The texts are written
by Lepsisus alphabet. It is a special alphabet that prepared by Peter J. A. Lerch.
They are later transcribed to Latin alphabet. The focus of this research is the
contents of Peter J. A. Lerch’s book which are on Kurdish language (i.e. the texts
written in Kirdki Kurdish dialect as well as Kurmanji Kurdish dialect).

Keywords: Peter J. A. Lerch, Kurdology, Kirdki /Zazaki Kurdish texts, Kurmaniji
Kurdish texts.

1. DESTPEK

Ma wazeni na xebaté xo de xebaté ziwanzani Rus, Peter. ]. A. Lerch ke waré Kurdoloji
kerda, na xebat ser vinderi.

Peter Lerch seserre 19. de waré Kurdoloji de xebat kerda. O zanayé Rusan é verénan ra
yew-o ke wari / waré Kurdoloji de xebat kerda. Peter Lerchi 1850 de Petersburg de Akademiyi
Qraliyet yé Zanayiye de gisimi Tarix-Filoloji de xebat kerda.

1853-1856 beyntaré Imaparatoriya Osmani @i Cariya Rusya de herbi Kirim beno. No
herb de taye Kurde ke hesir geriyayi bajari Roslow de yeni ca kerdis. Akademiyi Qraliyet yé
Zanayiye de gisimi Tarix-Ziwanzan wazife dano Peter Lerch ke o séro Roslow. Nay¢ sero o
wisari 1856 de sino Roslow 1 tiya de 11 hefteyi maneno. Lerch tiya de Kurdki (kurmancki
/ kirdki) metnani folklori are dano. O cuwa pey né metnan ser o xebata zanisti keno @ sey
kitab ¢ap keno. No kitab sey di cildan yeno ¢ap kerdis. Anci Peter Lerch derheqi xebaté xo
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yé Roslow de yew rapor amade keno 1 né rapori peskesi Akademiyi Qraliyet yé Zanayiye
qisimi Tarix-Ziwanzani keno. No rapor cildi yewin é kitabi Lerch de esto. Peter Lerch no
rapori xo de zaf hira behsé metodani xo yé ilmi keno. O izah keno ke xebaté xo ya waré
Kurdoloji de kam metodi suxilnayi.

Wexto ke Peter Lerch bes Kurdki museno, o bi imkanani xo qaydeyani grameri Kurdki
veceno orte U dest pé keno metnani Kurdki ser o xebat keno. O bi ardimi ¢end Kurdan her
di lehgeyani Kurdki (kurmanci @ kirdki) ser o xebat keno. Peter Lerch goreyi alafabeya
Linguistik von Lepsius semedé nustisi Kurdki ya yew alfabeya bi 39 herfan keno hedre. Né
herfan ra 9 tene bi veng 1, 30 tene bé veng i. Bi venginan ra 5 tene bi vengo qalin, 4 tene bi
vengo bari yi.

Peter J. A. Lerch materyali ke Roslow de topkerdibi i sero xebat kerdibi bi nameyi
“Forschungen iiber die Kurden und die Iranischen Nordchaldier (Derheqi Kurdan
Keldaniyi Bakir yé Irani de Cigérayisi), sey di cild 1857 de St. Petersburg de gap keno.
Eyni kitab 1979 de Amsterdam de newe ra bi almanki yeno ¢apkerdis. Ma na xebaté xo
de no ¢api almanki esas girewto. Metni Kurdki yé né kitabi capi Amsterdam de zi sey ¢api
St. Petersburg bi alfabeya Lepsius sey orjinal ameyi ¢ap kerdis. La no ¢api Amsterdam de
tercumeyi almanki yé metnani Kurdki zi esto.

Ma no nuste de né temayan ser o vinderti:
1. Naveroki kitabani Peter J. A. Lerch

a) Nusteyi bi lehgeyi kurmancki

b) Nusteyi bi lehgeyi kirdki

2. Tarnskiripsiyoni metnani kirdki

Seke ma cor de zi nustibi Peter Lerch’ kitabi xo de 7 metni kirdki nesir kerdi. Heme 7
metni bi alafabeya Lepsius ya Linguistik ameyi nustis. Na alfabe yew alafabeya taybeti ya.
Né metni kirdki ke Peter Lerch kitabi xo de nesir kerdi, veri heti nustox / cigérayox Me-
hemed Malmisanij ra bi alafabeya latini ya Kurdki (Alfabeya Celadet Bedirxan) newe ra
ameyi nustis yani ameyi transkiripe kerdis @ 1986 de kovara Enstituyi Kurd Paris “Hévi” de
ameyi cap kerdis. Cuwa pey mi reyna né metni bi alfabeya Kurdki newe-ra nusti @i ne metni
1995 de rojnameyi “Azadi” ke Istanbul de améni nesir kerdis de gap biyi.

2. PETER LERCHI CIRA U SENI DEST BI XEBATE KURDOLOJi KERD?

Ma wazeni na xebaté xo de xebaté ziwanzani Rus, Peter. ]. A. Lerch ke waré Kurdoloji
kerda, na xebat ser vinderi.

Peter Lerch seserre 19. de waré Kurdoloji de xebat kerda. O zanayé Rusan é verénan ra
yew-o ke wari / waré Kurdoloji de xebat kerda. Peter Lerchi 1850 de Petersburg de Akademiyi
Qraliyet yé Zanayiye de qisimi Tarix-Filoloji de xebat kerda. Peter Lerch veri ziwani farisi ser
o xebitlyayo, cunke destanani irani @i sanskriti zaf digeti ey anténi. O yew mudet cuwa pey
ferq keno ke no war zaf hera yew war o, no rid ra o waré xebaté xo keno teng, yani tena yew
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war de xebaté xo ramneno. Peter Lerch waré iranoloji de veri tay nusteyan waneno, bade 1852
de ¢end nusteyani akademikar — cigérayox Kunik waneno. Kunik cigérayisani xo de ziwan,
kultur, tarix G hali cemat yé sosyal @i cemati yé sarani irani sero xebitiyeno. Kunik kitabi xo yo
bi nameyi “Les tribus des Courdes Iranien” (Esireti Kurdan é Irani) (Lerch 1857) de nuseno
ke eke merdim biwazo derheqi Astir, Babil G sarani binan de cigérayis virazo, gani merdim

Kurdan hol bisinasno.

Nayé sero Peter Lerch bawer keno ke xebati derheqi Astir, Babil G sarani bin de girédayiyé
xebatani derheqi Kurdan de yé. Cunke o wext zafé cigérayoxan bawer kerdéni ke alaqayi Kur-
dan @ As(riyan esto, yani é yew kok ra yeni.

Peter Lerch zaf bini tesiri né iddiayan de maneno @i o wexta pey hini Kurdan sero
xebaté xo ramneno. No rid ra o dest ci keno tarixi Kurdan sero ¢imeyan géreno. No wext de
kitabxaneyl

Akademiyi Qraliyet yé Zanayiye de kitabi Serefxan Bédlisi ,,Serefname“ vineno. Muduri
kitabxaneyi Boris. von Dohrn musade dano Peter Lerch ke o no kitabi biwano. Lerch bé
Serefname ¢end kitabani binan zi peyda keno @ waneno. Peyniyé né xebatani xo de Pe-
ter Lerch yeno na baweriye ke tarixi Kurdan tarixi devletan ra zaf tarixi esiretan o, la né
esiri tarixi devletan de zaf yew cayo muhim geni (Lerch 1857, 1, 5). Nayé sero o xebaté xo
esiretani Kurdan sero ramneno.

Peter Lerch no wext de kovara bi nameyi “Nordische Biene-23. 12. 1855” (Lerch 1857,
L, 6) de bi mangeti “Bajari Smolonski de Kurdki” yew xeber waneno. Na xeber de yeno nusg-
tis ke herbi benatey Imaparatoriya Osmani @ Gariya Rusya de taye Kurdki hesir geriyayi
0 né hesiri clya ciya bajarani Rusya de ameyi ca kerdis. Lerch idareyi Akademiyi Qraliyet
yé Zanayiye de qisimi Tarix - Ziwanzani ra musade wazeno ke biesko séro bajari Smolonski
né Kurdani hesiran vino ¢ yew mudet inan het de bimano. Idareyi Akademiyi Qraliyet yé
Zanaylye de qisimi Tarix - Ziwanzani no wastisi ey qebtl keno.

Peter Lerch bawer keno ke tarixi yew sar sero cigérayis girédayiye ziwan @ kulturi ey sari
yo. O veri ke séro Roslow cigérayisi ke Kurdan sero ameyi nustis inan peyda keno @ waneno.
Né cigérayisan ra yew xebaté Nicol von Chanykow a. Chanykow konsolosi Rusya yé Tebriz
bi. O 1856 de gend metnan é Tirki, farisi ¢t Kurdki Akademiyi Qraliyet yé Zanayiye ré sawe-
no. Chanykow o wext kitabi Sadi $irazi’ ,Gulistan® zi Kurdki ra agarneno ruski.

Peter Lerch eyni wext de xebatani konsolosi Rusya yé Erzurum Alexander Jaba zi
peyda keno. Alexander Jaba hem folklori Kurdan ra nimuneyan topkeno hem zi derheqi
esiretani Kurdan 1 sairani Kurdan de cigérayisan virazeno. Alexander Jaba né xebatani xo
acarneno franski zi ¢ dano ¢ap kerdis. Inan ra teber Lerch kitabi A. Chodzko’ “Etudes phi-
lologiques sur la langue Kurde -dialecte de Suleimanie (Lerch 1857, 1, 8) (Derheqi Ziwani
Kurdki de Cigérayisi Filolojik — Feki Suleymaniye) sero zi xebat keno.

Peter Lerch nuseno ke, o neskayo né her di kitaban ca bikero (Lerch 1857, 1, 10).

A«

1- Kitabi Guiseppe Campanelli bi nameyi “Storia della Regione del Kiirdistan;
Constantinapoli-1818”. No kitab yew kitabxaneyi Istanbul de biyo.
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2- Yew xebata ke derheqi tarix G ziwani Kurdan de heti hiré misyoneran ra ameya hedre
kerdis. No kitab de behsé taye nusteyan bena ke veri 700- 800 serr heti Miri Amediya
Behram Paga ra ameyi nustis.

A«

No kitab ke Peter Lerch behs keno kitabi papazi Itali Garzoni bi nameyi “Grammatica
e vocabulario della LINGUA KurdA' yo. No kitab 1787 de Italya de ameyo gapkerdis.

Seke yeno zanayis Garzoni 18 serri Kurdistan de Misul, Amediya @t Zaxo de mendibi
@ derheqi Kurdan de cigérayisi virastibi.

3. KURDI HESIRI KE BAJARI ROSLOW DE AMEY{ CA KERDIS

1853 - 1856 beyntaré Imaparatoriya Osmani & Gariya Rusya de herbi Kirim beno. No
herb de taye Kurde ke hesir geriyayi bajari Roslow de yeni ca kerdis. No herb de pérodayisi
heti Kars de hende 300 eskeri Osamaniyan esir geriyéni. Miyani inan de Tirki, Erebi &
hende 50 teni zi Kurdi esti (Lerch 1857). Kurdi ke Roslow de manéni é heremani Kurdistan
Merdin, Cizire (Eyaleta Heqari), Dérsim, Mus, Diyarbekir (Eyaleta Kurdistan), Riha, Bire-
cik (Eyaleta Helep), Xarput, Meleti, Maden, Arebgir, (Eyaleta Xarput) @i Erzirom ra yi. “E
heremi Kurdistano Rojawa heremi beyntaré Firato corin G Dicle ra amébi. Péroyin teberi

Kurdki de, Tirkiya Anotoli zi qisékerdéni.

Inan ra tayén (yew ser & ném de) ruski fehm kerdéni. Inan ra kes néskéni binuso, la
tayl inan egkéni hedi hedi biwani. E 10-12 kes yew ban de mendéni & her wext yew bin
ziyaret kerdéni. Miyani Kurdan de yew hozan zi bi (Lerch 1857, 1. 26).

Peter Lerch na xebaté xo yé Roslow sero yew rapor dano Akademiyi Qraliyet yé
Zanayiye de qisimi Tarix-Ziwanzani (Lerch 1857, I, 23-46). Lerch no rapori xo de behsé tayé
Kurdan keno ke ey her tim inan de sohbet kerdo. Inan yew laci sereki esireta Riswan Eli Axa
Muhammed o. Eli Axa o wext merdibi. Yé bin warzayi sereki esireté Pécar Husén i embazi
xo Eli bi. Eli Héni ra esireté Dimi / Demi ra yo. Anci tiya de taye Kurdi ke kirdki gisékerdéni
estbly. Né Kurdi qezayé Cewlig Dara Héni, mintiqayé Siwan ra biy. Inan ra nameyi yewi Hesen
o. Hesen dewé Siwan Kasan ra yo. Peter Lerch embaziye Kurdan ra zaf memnun maneno. O
rapori xo de Kurdan zaf wasifneno.

Péroyi né rapor bi tercumeyi kirdki no kitab de esto, no rid ra ez niwazeno dergtdila
behsi né rapori bikeri.

4.PETERJ. A. LERCH ROSLOW DE BI HESIRANi KURDAN DE
PiYA MANENO

Akademiyi Qraliyet yé Zanayiye de qisimi Tarix — Ziwanzan wazife dano Peter Lerch ke
0 $éro Roslow. Nayé sero o wisari 1856 de gino Roslow 1 tiya de 11 hefteyi maneno. Lerch
tiya de Kurdki (kurmancki / kirdki) metnani folklori are dano. (Lerch 1857, 1, 23-46)
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Peter Lerch siyayisi xo yé Roslow raporixo de wina nuseno, “Emser 281 sibat de qediyayisi
qismi yewin yé xebaté mina bi nameyi “ Kurdan Sero Cigérayisi” ra pey ez St: Petersburg ra
veclyaya. 7 Edar de ez resaya Roslow. Musadeyo ke mi walitiye ra girewtibi, mi o musade
da idareciyani ucayi @1 bi ardimi inan ez eyni roj siya cayi Kurdani esiran. No hawa mi dest
bi kari xo kerd. Seke sima zani mi cuwa ver no derheq de cigérayisi virastibi. No rid ra ez
semedé no wazifeya hedre biya” (Lerch 1857, 1, 23).

Lerch hetani 26 Gulan 1856 Roslow de Kurdan het de maneno. O yew mudet cuwa pey
ferq keno ke Kurdi tiyayi di leh¢eyani Kurdki qisé keni. Né leh¢eyi kurmancki @ kirdki yi.
Lerch pé ardimi materyali xo semedé xo ya yew ferhengo gijkek keno hedre. O bi ardimi né
ferhengi @t Kurdani tiyayi kurmancki museno. Lerch Kurdani tiyayi de beno dost, her wext
inan de yeno péhet @ sohbet keno. Peter Lerch metnani kurmancki kesani sey Muhammed,
Husén @ Eli ra, metnani kirdki zi Heseno Siwanij ra geno. Lerch né metni ke Kurdan ra
gosdari kerdi péroyin qeyd keno @ cuwa pey inan sero xebat keno. O né Kurdan ra klaman,
sanikan, destanani Kurdan, pérodayisi beyntaré esiran, hikayeyi ke pérodayisi beyntaré
mirani Kurdan, pérodayisi beyntaré Kurdan G miletani binan, ani ziwan, top-keno.

Né sohbetan de Kurdi Lerch ré hikayeyani derheqi heywanan de (fabl) zi vani. Peter
Lerch eserani xo de behsé hikayeya Ptim Qugtn @ Leyleg keno. Hesen ey ré hikayeyi Mir-
¢ika Goin (Bum) vano. Lerch bi ardimi Husén ¢end fikrayani Xoce Nasreddin agarneno
ruski. Anci Hesen ey ré behsé ¢end biyayeyani o wext keno 1 ci ré klaman vano. Lerch
inan péroyin qeyd keno. Hesen Lerch ré behsé seramayeni Abdullah Beg keno. Abdullah
Beg 0 Pagayi Xarpet pé nikeni, naye sero, o verba Pasayi sere wedareno. Abdullah Beg
veri surguni / Istanbul beno, tiya ra zi sey qaymaqam tayini Rumeli beno. La o tiya de di
agma pey mireno. Hesen inan sey hikaye Lerch ré qali keno. Peter Lerch semedé topkerdisi
metnani kirdki ya @ kirdki musayis a

Heseni ra zaf istifadfe keno, no Hesen semedé xebaté Lerch a beno ¢imeyo esasi.

Peter Lerch Heseni sey Paloyij dano sinasnayis. Cunke o wext Siwan girédayi Pali / i
bi, nika Siwan 1936 ra girédayi qezayé Cewlig Dara Héni yew nahiye / belde ya. Peter Lerch
semedé Hesen'a wina vano, “No Hesen Kurdani Roslow ra yew-o, tewr wes sohbet 1 hissi
bi” (Lerch 1857, 1, 26).

5. XEBATE PETER LERCHI DERHEQI ZIWANi KURDKI DE

Peter Lerch Roslow de Kurdan ra xeylék materyal top keno. O cuwa pey né metnan
ser-o xebata zanisti keno @ inan di cilt sey yew kitab cap keno (Lerch 1857).

No kitab sey di cildan yeno ¢ap kerdis. Anci Peter Lerch derheqi xebaté xo yé Roslow
de yew rapor amade keno i né rapori peskesi Akademiyi Qraliyet yé Zanayiye qisimi Tarix-
Ziwanzani keno. No rapor cildi yewin & kitabi Lerch de esto. Peter Lerch no rapori xo de zaf
hira behsé metodani xo yé ilmi keno. O izah keno ke xebaté xo ya waré Kurdoloji de kam
metodi suxilnayi.
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Seke ma cuwa ver zi nustibi Petzer Lerchi veri ke séro Roslow, waré Kurdoloji de cigérayis
virastibi, haziriyé xo hol kerdibi. O cuwa ver materyalani oryantalistani Ingilizan, Almanan,
Italyanan & Rusan hol tetkik keno. Peter Lerch wazeno ziwani Kurdki sero, bi taybeti zi fonetik
0 grameri ziwani Kurdki sero xebat bikero. Wexto ke Lerch sino Roslow tiya de Kurdan het de
maneno, inan de sohbet keno, o ferq keno ke heta o roj nusteyi ke oryanlaistan ziwani Kurdki
sero nusti yan sas 1, yan zi kém i. No rid-ra o ¢iko ke tiya de Kurdan ra gosdari keno, inan qeyd
keno. Peter Lerch tiya de texmini xo ra zi texmini Akademi ra zaf materyal top keno.

Peter Lerch veri hewl dano ke lehgeyani Kurdki kurmancki @ kirdki bimuso @ yew mu-
det cuwa pey né her di lehgeyan museno. O hini bi Kurdan a Kurdki qisékeno. Lerch semedé
xebaté xo yé arékerdisi metnani Kurdkiya hina zaf leh¢eyi kurmancki suxulneno. Peter Lerch
veri semedé nustisi Kurdkiya alafabeya akademikkar Sjogren suxulneno. Sjégern na alafabe
semedé grameri ziwani osetki ya suxulnayibi. Peter Lerch behsi kitabi Sjogern “Grameri
Osetki” keno @ no derheq de wina nuseno, “Bi na alfabe hem yew ziwano irani sero xebat
ameybi kerdis, hem zi bi na alfabe yew ziwano ke qet niameyo nustis @ suxulnayis, né ziwan
ser-o xebat kerdis mumkun bi. Bi na alfabe ¢ekuyan feki insanan girewtis @i eyni o qede
kaxit ser de nustis, yani vengan eyni sey xo nustis mumkun bi. Sjégern alfabeya ruski esas
girewtibi @ no iskeleti sero semedé osetkiya yew alfabe icat kerdibi. Mi na alfabe vicna,
gunke vengani Kurdki @ vokalani Kurdki bi alfabeya Erebki - fariski nustis mumkun nebi.
O wext Kurdan semedé nustisa na alfabe suxulnayéni. Anci ez eskayéni bi na alfabe miyani
10 000 Kurdani transkafkasay de rehet rehet xebaté xo biramni. Goreyi baweriye mi wexto
ke merdim biwazo yew ziwan bisinasno, gani merdim veri qaydeyani grameri ey ziwani vejo
orte. Alfabeya Sjogern cewab dayéni na hewcetiye mi (Lerch 1857, 1, 31).

Wexto ke Peter Lerch bes Kurdki museno, o bi imkanani xo qaydeyani grameri Kurdki
veceno orte @ dest pé keno metnani Kurdki ser-o xebat keno. O bi ardimi ¢end Kurdan her
di lehgeyani Kurdki ser o xebat keno.

Peter Lerch veri materyali ke Roslow de top kerdi inan bi alfabeya Sjoggren nuse-
no, cuwa pey ziwani “Zend”, fariski G metni ke Erzirum ra ameyi, inan sero xebat keno.
Wexto ke Lerch né hemeyin nano téver, o vineno ke alfabeya Sjogren de problemi esti.
Nayé sero semedé nustisi, yani transkiripsiyoni metnani Kurdki ya 19 asmé Cile 1855 de
Akademiyi Qraliyet yé Zanayiye qisimi Tarix-Ziwanzani de yew kombiyayis beno. Lerch zi
no kombiyayis de hedre beno. Tiya de qgerar gériyéno ke semedé nustisi metnani Kurdki ya
Alfabeya Lepsius ya Linguistik yan zi Alfabeya Standart béro suxulnayis (Lerch 1857, 1, 45)
Na alfabe bi ardimi ziwanzanani ingiliz @ almanan heti akademikkar Lepsius ra ameybi
hedre kerdis. Na alfabe semedé ziwanani ke qet niameyi nustis, ameyni suxulnayis. Peter
Lerch goreyi alafabeya Lepsius semedé nustisi Kurdki ya yew alfabeya bi 39 herfan keno
hedre. Né herfan ra 9 tene bi veng 1, 30 tene bé veng i. Bi venginan ra 5 tene bi vengo qalin,
4 tene bi vengo bari yi.
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6. NAVEROKI KITABANI PETER J. A. LERCH

Peter J. A. Lerch materyali ke Roslow de topkerdibi @i sero xebat kerdibi bi nameyi
“Forschungen iiber die Kurden und die Iranischen Nordchaldier” (Derheqi Kurdan @
Keldaniyi Bakir yé Irani de Cigérayisi), sey di cild 1857 de St. Petersburg de ¢ap keno.
Eyni kitab 1979 de Amsterdam de newe ra bi almanki yeno ¢apkerdis. Ma na xebaté xo
de no ¢api almanki esas girewto. Metni Kurdki yé né kitabi ¢capi Amsterdam de zi sey ¢api
St. Petersburg bi alfabeya Lepsius sey orjinal ameyi ¢ap kerdis. La no ¢api Amsterdam de
tercumeyi almanki yé metnani Kurdki zi esto.

Sereki Akademiyi Qraliyet yé Zanaylye qisimi Tarix-Ziwanzani Boris von Dohrn
semedé kitabi Peter Lerch'a yew rapor nuseno. B. von Dohrn tiya de behsi musadedayisi
siyayisi Peter Lerch yé Roslow keno {1 zaf qgimet dano xebaté ey. Dohrn wexto ke xebaté Lerch
1 rapori ey waneno, o soz dano ci ke semedé xebaté ey ya derheqi ziwan, kultur @ tarixi Kur-
dan de ey ré ardim bikero.

Boris von Dohrn tedeyiyé / muhtewayé kitabi Peter Lerch wina eskira keno (Lerch 1857, 1, 15).

Nusteyi bi Leh¢eyi Kurmancki

1- KurdKki ra tercumeyi 7 sanikan

2- Tirki ra tercumeyi 18 milqatiki

3- 2 saniki G yew milqatik

4- Serameyi miri Pali Abdullah Beg

5- Hikayeya esq ya sereki esiré Romi
6- Ziwani finki ra tercumeyi 6 sanikan.

Nusteyi bi Lehgeyi Kirdki

Behsi 3 seran miyani esirani Kurdan de

2- Di Hikayeyi

3- Efsaneyi Mir¢ika Goin (Bum)

Goreyi agahdariye Boris von Dorn xerci nusteyan ¢end roportaj zi nusti. Anci no
kitab de 25 klam esti. Né klaman ra zafé inan kurmancki yi la taye zi kirdki yi. Temayi
klaman esq @ egidé ya.

Cildo newe yé kitabi Peter J. A. Lerch yo bi nameyi “Forschungen tiber die Kurden und
die Iranischen Nordchaldder (Derheqi Kurdan 0 Keldaniyi Bakur yé Irani de Cigérayisi),
heme metni Kurdki:

Cumleyi Kurmancki @ Kirdki

Peter Lerch no kitabi xo de 44 cumleyani kurmancki @ kirdki dano téver. Zafé né
cumleyan 1773 de heti Hartung Ludwig Christian BACHMEISTER ra ameyi nustis @ ¢ap-
kerdis (Lerch 1857, 1, 47, 48, 49).
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Kurmancki

Kirdki

Tirki

Xodé namire

A

Alah ni miren @

Allah Olmez

Dia kulfetan wan hes dike

Daike eylani (eylekant)
xoe zaf sinena

Anne ¢ocuklarin ¢ok seviyor.

Di memiké wéde sir pirr heye|  Cicé yay zaf sit estli Onun memesinde ¢ok siit var.
Meéré weé jé hez dike Myerdé yay hes kent Kocas1 onu seviyor.
Va Jinka bi hemile Aya ceni hemleya O kadin hamiledir.
Kulfet ¢icikan nagre Laci ¢ice ni wenii Oglan meme emiyor.
Kecik daha nagire Kéna hem “a pay ni sina Kiz heniiz ylirtimiiyor.

Va mertia kore

Enoe merdim ¢imi yey
(cey) kori

Bu adamin gozleri kordiir.

Jina wi kére

Ceniya yey (cey) kerr a

Onun karisi sagirdir.

Hindik doxii“e vedoxii e

Seniki wenii

O az yiyor.

Bivil di nav ridaye

Zinc ha myani suroti di

Burun suratin ortasindadir.

Por liser seri hésin dibe

Gijik sere di yenti

Sac kafada gelir.

Purtik diréje zirave

Yew miyi derga baryek a

Uzun ve ince bir kildir.

Xa" in sore

Goini sura

Kan kirmizidir.

Di masi de ¢av heye, goh tune

Masedi ¢imi esti, gosyi
¢ini

Balik da goz var, kulak yok.

Na teyra difir e

Eno tér hyediki firen "

Bu kus yavas ucuyor.

Liser ardeda té

Nisen '@ ard a

Yere iniyor.

Do évari baran bari

Vizyeri sandi varan vara

Diin aksam yagmur yagdi.

Bi sev tariye, bi ro roanike

Sew tari u, roc rost @

Gece karanliktir, giindiiz
aydinliktir.

Hian bi Kurmancki zanin?

Sima zazaki zani?

Siz Zazaca biliyor musunuz?
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Metni Kurmancki ke no Kitab de Ca Geni (Lerch 1857, 1, 50-94)

1- Yew hikayeya esqi - finki ra tercume

2-HewtHikayeyi- osmaniratercume. Néhikayeyikitabi “Dieterici (Fr.) Chrestomathie
Ottomane (Berlin. 1854 ripel 31 -38)” geriyayi.

3- 16 milqatiki (14 hebi inan Fabel 1). Tirki ra tercume. Né fabeli kitabi “V. Letellier
Choix de fables, traduites en turk. Paris 1826” ra geriyayi.

» Mele tt Morcela

« Hikayeya Mereyo ke Merd

« Hikayeya Cinawir @ Siwane

« Hikayeya Dik @ Inci

« Hikayeya Zerenc 0 Kerg

o Hikayeya Sér Si diyari Gurbet
« Hikayeya Luy @ Qela

 Luy @ Biz

o Séro Kal

o Teyra Cayiri bi Léyirani xo ya
« Hikayeya Bilbil ¢ Baz

« Bizin bi Kariyani xo ya

« Solderz G Merdimo Doleti

o Hikayeya Mar @t Dewijan

« Merdim bi Xizna ya

» Yew Merdim bi Cini ya

A

4- “Beni Israil” sero yew Hikayeya. Na hikaye kitabi “Dieterici (Fr.) Chrestomathie
Ottomane (Berlin. 1854 Riipel 24)” ra geriyaya.

5- Rastameyisi serbazi tiris Murawjew i taye Kurdani dertidormeyi Qersé. No nuste
kitabi

“Belagerung von Kars -Tiflisé, 1856, Riipel 5-22”, ra geriyaya.

6- Hikayeya Derebegi

7- Hikayeya esqi Fetteh @t Kenaya begi Esira Romi, Xelilé Zelxan.

8- Evdila Beg, Mireyi Palo (Kor Evdila Beg)

9- Hikayeya Luy @ Qertal

Nusteyi bi Lehegeyi Kirdki

1- Hiri Birayi -Hesenek, Qasim, Saban
2- Heseni di Qisékerdis (Roportaj bi Heseno Siwanij a)
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3- Eli Axa, Mireyi Qerebegiin
4- Qoxé Nerib 0 Siwani

5- Qoxé Nerib @ Hiyéni

6- Saniké Mir¢ika Goin

7- Saniké Arwiingi @ Luy

PeyniyécildoyewinyékitabiPeter Lerchde¢endnusteyibinziesti: (Lerch1857,1,136-149)

1. Iskender xeber geno ke rusan esto Berda (i Nusaybe sero @ tiyayi isqal kerdi.

2. Tercumeyi kurmanci yé 25 vateyi verénan.

Vateyi verénan ra ¢end nimuneyi:

Yar hezar be hindike, dijmin yek be, zaf e — Dost henzar bo kém ¢, dismen yew bo zaf o.
Seh diewe karwan dibuhur e — Kutik laweno, kerwan sino.

Sirka belas, ji hungiv sérintir e — Sirkeyo belas, hegemin ra sirin o.

E hindiki nizan e, zehfi get nizan e - Merdimo ke taye nizano, zafe qet nizano.
Keviré bictk ji seri digelisi ne — Kerraya gird serre siknena.

Dijminé bi aqil, ji yaré bé aqil ¢étir e — Dismeno bi aqil, dosto béaqil ra hol o.

Géziya kevn davéjin ser xani — Geziyo kehen erzéni seri bani.

A«

3. Tercumeyt kurmancki yé destpéki eseré Saadi Sirazi “Gulistan” ra ¢cend ripeli.
Peni né vateyi verénan ¢end destnusteyi Peter Lerch yé vateyi verénan yé Kurdan zi esti.
Anci ripelo yewin yé Gulistan bi destnusteyi Peter Lerch ameyo ¢apkerdis.

Cildi diyin é kitabi Peter J. A. Lerch yo bi nameyi “Forschungen tiber die Kurden und
die Iranischen Nordchaldéer (Derheqi Kurdan @ Keldaniyi Bakir yé Irani de Cigérayisi),
1958 St. Petersburg de ameyo ¢apkerdis. No cild 1979 de bi cildo yewina piya Amster-
dam de ameyo cap kerdis. Peter Lerch 81 Edar 1958 de semedi cildi diyin a yew vateyo
verén nusto. O no vateyi xo yo verén de wina nuseno, “Esas mi niwastén ez xebaté xo ya
derheqi tévernayisi ¢ekuyani Kurdki bi ¢ekuyani ziwanani irani ya, nika ¢ap bikeri. Esas mi
tena semedé xo ya wast ziwani Kurdki @i ziwanani irani yé binan bidi téver. Cunke mi veri
wasténi ke vengan, idyoman # elagayi beyntaré leh¢eyani Kurdan hol fehm bikeri. Gani
merdim ziwani Kurdki @ ziwani fariski yo ewroyin, ziwanani afgani ¢ osetki bido téver.
Ez nika niskena xebaté xo ya waré Kurdoloji de birtmni. Cunke ez xo hedre kena ke yew

gérayiso ilmi virazi. Belka ez cuwa pey reyna waré iranoloji de bixebiti” (Lerch 1857, II, 2).

Peter Lerch destpéki cildi diyin é kitabi xo de behsi programani oryantalistan keno.
O seyahati misyoneran sero, xebaté misyoneran i ziwanzanayani ewropayijan é waré

Kurdoloji sero agahdari dano.
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Taye misyoner, gerayox (i zana ke P. Lerch behsé inan keno, ne yi:

Matrizio, Garzoni, Alexander Jaba, M. Chodzko, Guiseppe Campanelli, Chanykow,
B. von Dohrn, John. Dav. Michaelis, Prof. E. Rodiger, Pater Leopoldo Soldini, Hohn. Schlé-
zer, Conr. Gottl. Anton, P. S. Pallas, Theodor Jankiewitsch de Miler, Dr. J. A. Giildenstidts,
Julius Klaproth, Hammer, CL J. Rich, Hérnle, Prof. Dr. Karl Koch, A. H. Layard, Moritz
Wagner, E. Beresine, M. M. Gmelin, Prof. A. E Pott, P. Saweljew, J. Morier, E. Smith, H. C.

Rawlinson.

die Iranischen Nordchaldder (Derheqi Kurdan 1 Keldaniyi Bakir yé Irani de Cigérayisi),

Cildi diyin yé kitabi Peter J. A. Lerch yo bi nameyi “Forschungen iiber die Kurden und

de heme metni Kurdki (kurmnaci @ kirdki) ameyi ¢cap kerdis né yi:

1. Ferhengi Idyomani Kurmancki (Lerch 1857, II, 81-165)

Cend nimuneyi:

Aqili wi pir' e — Aqili ey zaf o
Aqili witun'e — Aqili ey ¢in o
Her iséra aqil lazim'e - Her kari ré aqil lazim o.

Sileke léxist Avdil'a Beg ra — Yew lapat da Abdullah Begi ro.

Tawe 1. (Lerch 1857, I1, 166-188)
Semedé tercumeyi eseré Gulistan listeyi ¢ektiyan.

Cend nimuneyi:

Seheta miriné (seate mergi ya), meleka miriné (meleké mergi), hemti mirov (heme

insani), ava ¢avé (aweye Ciman), nt¢e hat (xeber amey), péxember.

flawe 2. (Lerch 1857, 11, 189-190)

Listeyi ¢ektiyan yé feki Hedrus.

Cend nimuneyi:

Hedrus Agz1 Kurmancki Kirdki
Irap Erep Ereb
Hatia Hat Ame
Qevata, Qeve Qahwe Qewe
Kirna Kir Kerd
Gotie Got Va

Tak Dike Keno
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I1. Ferhengi lidyomani Kirdki (Lerch 1857, I, 191-214)

Cend nimuneyi:

Kirdki Kurmanci Tiirkce
Tira girot Je girt Ondan ald
Serra k’ si Sala Bihuri Gegen y1l
Serra Parin Sala derbasbiiyi Gecen sene
Rayer Ré yol

Peyniyé kitabi Peter Lerch de taye ilaweyi, noti  rastkerdisi esti.

Capi 1979, Amsterdam- Holanda de heme metni Kurdki bi almanki ameyi tercume ker-
dis @t no ¢ap de tercumeyi almanki bi metnani orijinal é Kurdki ya piya ameyi ¢ap kerdis.

7. TRANSKIRIPSiYONT METNANI KIRDKi

Seke ma cor de zi nustibi Peter Lerch’ kitabi xo yé “Forschungen iiber die Kurden und
die franischen Nordchaldier (Derheqi Kurdan ti Keldaniyi Bakiir yé Irani de Cigérayisi) de 7
metni kirdki nesir kerdi. Heme 7 metni bi alafabeya Lepsius ya Linguistik ameyi nustis. Seke
ma veri zi nustibi na alfabe yew alafabeya taybeti ya. Yew wendoxo normal ewro na alfabe
ra fehm nikeno. No rid ra né metni kirdki ke Peter Lerch kitabi xo de nesir kerdji, veri heti
nustox / cigérayox Mehemed Malmisanij ra bi alafabeya latini ya Kurdki (Alfabeya Celadet
Bedirxan) newe ra ameyi nustis yani ameyi transkiripe kerdis ¢ 1986 de kovara Enstituyi
Kurd Paris “Hévi” de ameyi ¢ap kerdis (Malmisanij 1986, 5 / 88-91; 1987, 6 / 69-79).

Cuwa pey mi reyna né metni bi alfabeya Kurdki newe-ra nusti G ne metni 1995 de
rojnameyi “Azadi” ke Istanbul de améni nesir kerdis (Kurij 1995) de cap biyi.

Metni kirdki ke cildo yewin é kitabi Peter Lerch de nesir biyi heme bi alfabeya
latini Kurdki ameyi transkiripe kerdis. Ne metni ne yi:

1- Hiri Birayi -Hesenek, Qasim, Saban

2- Heseni di Qisékerdis (Roportaj bi Heseno Siwanij a)
3- Eli Axa, Mireyi Qerebegiin

4- Qoxé Nerib 1 Siwani

5- Qoxé Nerib G Hiyéni

6- Saniké Mirgika Goin

7- Saniké Arwiingi @ Luy
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8. NETIiCE

Peter Lerch tarih de keso yewino ke derheqi kirdki de xebat kerda. Peter Lerchi 1850
de Petersburg de Akademiyi Qraliyet yé Zanayiye de qisimi Tarix — Filoloji de yew zana bi,
ey hina zaf wari ziwani farisi de kar kerdéni.

Peter Lerch yew roj kovara bi nameyi (Nordische Biene-23. 12. 1855) de bi manseti
“Bajari Smolonski de Kurdi” yew xeber waneno. Na xeber de yeno nustis ke herbi benatey
Imaparatoriya Osmani @ Cariya Rusya de taye Kurdki hesir geriyayi ¢ né hesiri ciya ciya
bajarani Rusya de ameyi ca kerdis. Lerch idareyi Akademiyi Qraliyet yé Zanayiye de qisimi
Tarix - Ziwanzani ra musade wazeno ke biesko séro bajari Smolonski né Kurdani hesiran
vino @t yew mudet inan het de bimano. Idareyi Akademiyi Qraliyet yé Zanayiye de qisimi
Tarix — Ziwanzani no wastisi ey qebtil keno. Nayé sero o wisari 1856 de sino Roslow 1 tiya
de 11 hefteyi maneno. Lerch tiya de Kurdki (kurmancki / kirdki) mtiseno @ tiya de metnani
folklori aré dano.

Peter Lerch Roslow de Kurdan ra xeylék materyal top keno. O cuwa pey né metnan
ser-o xebata zanisti keno @ inan sey kitab ¢ap keno. No kitab sey di cildan yeno gap kerdis.
Anci Peter Lerch derheqi xebaté xo yé Roslow de yew rapor amade keno i né rapori peskesi
Akademiyi Qraliyet yé Zanayiye qisimi Tarix - Ziwanzani keno. No rapor cildi yewin &
kitabi Lerch de esto. Peter Lerch no rapori xo de zaf hira behsé metodani xo yé ilmi keno.
O izah keno ke xebaté xo ya waré Kurdoloji de kam metodi suxilnayi. Anci Peter Lerch
rapori xo de behsé Kurdani Roslow keno, behsi esiretani Kurdan, kulturi Kurdan keno. O
zaf kéfweso ke tiya de Kurd sinasnayi. Peter Lerch sexsiyeti Kurdan, karekteri Kurdan zaf

wasifneno.

Kitabi Peter Lerch 1979 de Amsterdam de newe ra bi almanki ameyi ¢apkerdis. Ma na
xebaté xo de no ¢api almanki esas girewto. Metni Kurdki yé né kitabi ¢capi Amsterdam de
zi sey ¢api St. Petersburg bi alfabeya Lepsius sey orjinal ameyi ¢ap kerdis. La no ¢api Ams-
terdam de tercumeyi almanki yé metnani Kurdki zi esto. Klitab de hem metni kurmanci
hem zi metni kirdki esti.

Seke ma cor de zi nustibi Peter Lerch’ kitabi xo yé “Forschungen tiber die Kurden und
die Iranischen Nordchaldder (Derheqi Kurdan 1 Keldaniyi Bakur yé Irani de Cigérayisi )
de 7 metni kirdki nesir kerdi. Heme 7 metni bi alafabeya Lepsius ya Linguistik ameyi nus-
tis. Seke ma veri zi nustibi na alfabe yew alafabeya taybeti ya. Yew wendoxo normal ewro
na alfabe ra fehm nikeno. No rid ra né metni kirdki ke Peter Lerch kitabi xo de nesir kerdji,
veri heti nustox / cigérayox Mehemed Malmisanij ra bi alafabeya latini ya Kurdki (Alfabeya
Celadet Bedirxan) newe ra ameyi nustis yani ameyi transkiripe kerdis & 1986 de kovara
Enstituyi Kurd Paris “Hévi” de ameyi ¢ap kerdis.

Cuwa pey mi reyna né metni bi alfabeya Kurdki newe-ra nusti G ne metni 1995 de

A« A»

rojnameyi “Azadi” ke Istanbul de améni nesir kerdis de cap biyi.
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Xebaté Peter J. A. Lerch Derheqi Kurdoloji de XKADEM

Peter Lerch né metni kirdki Heseno Sivanij ra girewti. Siwan yew mintiqayé qeza-
ya Cewlig Dara Heni ya. Heseni né metni goreyi kirdkiya mintiqaya Cewlig - Pali, yani
feki Cewlig vati, Peter Lerch zi o geyde qeyd kerdi. Ey wexto ke né metni nusti zi sey
orjjinal nusti. Né metnan ra merdim eskeno feki Cewlig sero agahdari bigero. Peter Lerch
bi na xebaté xo cemaati Kurdistan sero, qoxeyi beyntaré esiran sero, sonikani Kurdan
sero zi agahdari dano. Bi né metnan kirdki raya verén yena nustis. Ferqi Peter Lerch yé
zimanzanayani binan ra oyo ke Peter Lerch bi xo kirdki musayo, bi xo kirdki zano & ey hem
materyal topkerdo, hem zi nayé sero xebata zanayi kerda.

Peter Lerch wasténi wari Kurdoloji de xebaté xo biramno, la cuwa pey na xebat
néramneno. Cunke ma dest de sobina xebaté ey ¢in a. Goreyi agahdariyé ma Zeningehi Pe-
tersburg de hama tayé materyali Kurdi (kurmanci @ kirdki) esti. La ¢i heyf ke né materyali
nekewti ma dest.
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Roslow de Ameyo Amade Kerdis), Almani ra acarnayox: Seyidxan Kurij, rojnameya Nii
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Extended Abstract

Peter J. A. Lerch was the first linguist who studied Kirdki/Zazaki Kurdish in history. He was a scholar
at Petersburg Royal Academy, Department of History and Languages in 1850 in Petersburg. The main

focus of his studies was Persian language.

At Nordics Bienne- on 23rd December 1855, Peter J. A. Lerch read a headline of newspaper one day
“Kurds in the city of Smolensk” The news was during the war between Ottoman Empire and Russian
Empire. Some Kurds were taken as captives and these captives were sent to different cities in Russia. Peter
J. A. Lerch wanted to take permission from the administration of Petersburg Royal Academy, Department
of History and Languages to go to Smolensk to observe these Kurdish captives. The administration of the

department accepted his request. After that, he went to Roslow in the spring of the 1856, and stayed there
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for 11 weeks. While he was there, he learnt Kirdki/Zazaki (Kurmancki) Kurdish and collected texts on
Kirdki Kurdish and folklore.

Peter J. A. Lerch collected a number of materials from these Kurds in Roslow. He made further aca-
demic research on these materials and published them as a book, which consists of two parts. Peter J. A.
Lerch wrote a report about his study and presented it to Petersburg Royal Academy, Department of His-
tory and Languages. This report exists in the first part of the book. Peter J. A. Lerch explains his scientific
methods in this report in detail. He explains which methods were applied regarding Kurdology scope in
his study. Peter J. A. Lerch also gives information about the tribes and culture of the Kurds who were kept
as captives in Roslow. He feels lucky about meeting Kurds in Roslow. He mostly explains about the perso-
nality and character of the captive Kurds. His first book was also published in German in Amsterdam in
1979. The author of this study worked on this German translation. The Kurdish texts of this book were in
Lepsius alphabet as the original book. In addition to that, there was an explanation in German. The book
features both Kurmanji and Kirdki Kurdish texts.

As mentioned above, in Peter J. A. Lerch’s book titled ”Forschungen iiber die Kurden und die Iranisc-
hen Nordchaldéder”(A research about Kurds and Chaldeans from Northern Iran) seven Kirdki Kurdish
texts were published. All Kirdki Kurmanji texts were in Lepsius alphabet in a linguistic way. This alphabet
is a special alphabet. An ordinary person cannot read it. Due to this, the scholar Mehemed Malmisanij
transcribed it to Kurdish Latin alphabet (i.e. Celadet Bedirxan Alphabet). They were initially published in
“Hévi’, the journal of Paris Kurdish Institute. After that, the author of this study transcribed them again in
Kurdish alphabet and published in Azadi newspaper in Istanbul in 1995.

Peter J. A. Lerch collected these texts from “Heseno Sivanij“ Siwan is an area in the province of Dara
Yeni of Cewlig (Geng, Bingol, in Northern/Turkey Kurdistan). Hesen told these texts according to his
territorial area, which is Cewlig-Pali area. In other words, he told his texts in Cewlig dialect of Kirdki
Kurdish. Peter saved them as orginal. Therefore; these texts can be compared to Cewlig diealect of Kirdki
Kurdish. Peter J. A. Lerch also gives detailed information about Kurdis tribes and fables in this study of
Kurdistan society. These texts are the first written Kirdki Kurdish texts. Not only did Peter J. A. Lerch learn
Kirdki Kurdish and collected Kirdki Kurdish meterials, he also made academic study on Kirdki Kurdish.

It is believed that Peter Lerch desired to continue on studying Kurdology. It is a de facto that there are
some Kurmanci and Kirdki Kurdish materials in the St. Petersburg library. Unfortunately; we have not

managed to have a copy of them yet.
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Gora Feqgiyé Teyran
Fagah Tayran's Tomb

Abdurrahman Adak* ¢ Yusuf Baluken* ¢ Hayrullah Acar**

Ji zana, edib G helbestvanén serdema mirektiyén Kurmancan kém kes hene ku
gorén wan té€n zanin G nivistekén li ser kélén wan hatine xwendin. Lé di vé mijaré de
Feqiyé Teyran istisnayek e. Lewra beri niha cihé gora wi derketibli meydané G niha ji
kélén gora wi hatin ditin G desifrekirin. Bi vi awayi zanyariyén derbareyé gora Feqiyé
Teyran de bi her awayi zelal bin. Di vé dokumantasyoné de em dé hem cih bidin
belgeyén ku behsa cihé gora Feqiyé Teyran dikin, hem ji nivistekén li ser kélén gora

A A A

Feqiyé Teyran péskési cihana zanisté bikin.

I. BELGEYEN KU BEHSA GORA FEQIYE TEYRAN DIKIN

Hergiqas derheqé cihé gora Feqiyé Teyran de hinek gengese hebln ji, derketibQ
meydané ku Feqiyé Teyran li gundé Hizané Sandisé ko¢i dawiyé kiriye 0 li wir hatiye
vesartin. Di van her du belgeyén li jéré de ev tist bi awayeki zelal hatiye 1fadekirin.

A. BELGEYA YEKEM

Ev belge bi Erebi ye G di dawiya menziimeya Feqiyé Teyran a bi navé “Dilo Rabe”
de ji aliyé mustensixé menziimeyé€ ve hatiye nivisandin. Belge ji aliyé€ Celilé Celil ve
hatiye bidestxistin (Bnr. Seid Déresi, Diwana Feqiyé Teyran, Lis, Ankara 2011, Besa
Pévekan). Di vé belgeyé¢ de weha behsa Feqiyé Teyran hatiye kirin:

*  Doc. Dr,, Zaningeha Mardin Artukluyé, Fakulteya Edebiyaté, Besa Ziman ( Edebiyata
Kurdi, Mérdin, Turkiye. / Assoc. Prof., Mardin Artuklu University, Art Faculty, Department
of Kurdish Language and Literature, Mardin, Turkey. e-mail: abdurrahmanadak@gmail.com

** \Wanebéj, Zaningeha Mardin Artukluyé, Fakulteya ilahiyaté, Besa Diroka islamé, Mérdin,
Turkiye. / Lecturer, Mardin Artuklu University, Divinity Faculty, Department of Islamic
History, Mardin, Turkey. e-mail: yusufbaluken@gmail.com

*** Dr,, Zaningeha Mardin Artukluyé, Fakulteya Edebiyaté, Besa Ziman G Edebiyata Kurdi,
Mérdin, Turkiye. / Asst. Prof., Mardin Artuklu University, Art Faculty, Department of
Kurdish Language and Literature, Mardin, Turkey. e-mail: hayrullahacar@hotmail.com
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1. Orjinala Belgeyé
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3. Wergera Wé

Navé Feqe Mihemed e.
Ji gundé Wareziré ye 0 li
wir hatiye dinyay€. Li gundé
Sandisé ku li ser qezaya Ne-
mira> ye hatiye vesartin.
Hecl Warezir e, ew ji li ser
gezaya Miksé ye.

4. Its translation
Feqeh’s real name is Mi-
hemed. He is from the village

W of Warezur and was born the-

;3)5.3;4,;“, YE3)y3 5k 3 )
wtnr» Bles sy 3 wdsas
G S VRS ETLC

re. He was buried in the villa-
ge of Shandis, in the district of
Nemira.* As for Warezur, it is a
village in the district of Miks.

B. BELGEYA DUYEM

Ev belge bi Tirkiya

Osmani ye 0 di salnameya

wilayeta Bedlisé de di sala 1316/1898an de li Bedlisé hatiye wesandin. (Bitlis Vilayetine

Mahstis Salnamedir. Ikinci Def’a. Sene-i Hicriye-i Kameriye: 1316, Bitlis Vilayet Mat-

baasi, r. 174). Li gori vé belgeyé Sandis li ser nahiyeya Ucumé ye. Ucum niha ji gundeki
Xizané ye, nézi Nirsé ye. Di vé belgeyé de weha behsa Feqiyé Teyran hatiye kirin:

2 “Nemira” navé esireke Xizané ye.
3 “Nemira” is the name of a tribe in Khizan Principality.
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1. Orjinala Belgeyé
2. Desifrasyona Weé
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gundé Sandisé Feqiyé Teyran

¢ ku di zimanén Farisi 0 Kurdi

de xwediyé helbestén dilkés G

Y oaind 3 auls S saal : : -y e
Obe? odiad o ks s al £3%sls Sl Sl bihikmet e vesarti ye.
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5. Its Translation
And in the village of
Sandisé - township of Ugumé Feqiyé Teyran, whose appealing and erudite poems in

the languages of Persian and Kurdish exist, is buried.

C.BELGEYA SEYEM

Ev belge ji bi Tirkiya Osmani ye 0 di salnameya wilayeta Bedlisé de di sala
1310/1892an de hatiye wesandin. (Salname-i Vilayet-i Bitlis, Birinci Def’a. 1310, r.
190). Di vé belgeyé de hatiye ifadekirin ku gora Feqiyé Teyran rojén inan 0t dugeman
ji aliyé girseya xelké ve dihat ziyaretkirin. Lé li gori vé belgeyé gora Feqi li nahiyeya
Spayirté ye. Lewra di besa Nahiyeya Spayirté de ev agahi hatiye dayin. Ji vé ji t€
femkirin ku Gundé Sandisé ku gora Feqi li wir e, beré (dema ku salnameya yekem ha-
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tiye ¢apkirin ku sala 1892 ye) li ser nahiyeya Spayirté b, pistre (dema ku salnameya
duyem hatiye capkirin ku sala 1898 e) bi nahiyeya Ugumé ve hatiye girédan. Di vé

belgeyé de weha behsa Feqiyé Teyran hatiye kirin:

(1)
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3. Latinizeya Wé
Nahiye dahilinde medfiin
Seyh Teyran ve Seyh Sinan haz-
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Li ziyaretgaha $éx Teyran
0 Séx Sinan ku di nava tixabé
Nahiyeya (Spayirté) de vesarti

sl 5 . A B ~ -
ta 4t ne, rojén Inan G Duseman ji her
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5. Its Translation
Many devotees from vari-
ous areas gathered on Fridays
and Monday at the shrines of the Saints Shaikh Tayran and Shaikh Sinan, who were

burried within the confines of the district.
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I1. DESIFRASYONA NIVISTEKEN GORA FEQIYE TEYRAN

Digel van belgeyén li joré ji heta niha hebtina gora Feqiyé Teyran a ku li gundé
Xizané Sandisé ye, di nava cthana zanisté de belav neblibi. Vé dawiyé cihé gora Feqiyé
Teyran a li Sandisé, ji aliyé Miifid Yiiksel ve hat ditin (Bnr. Miifid Yiiksel, Feka Teyran 'in
Mezar Sahidesi, http://mufidyuksel.com/category/tarihe-notlarim) 1 ji aliyé M. Xalid
Sadini ve ji li ser wé danasinek hat kirin. (Bnr. M. Xalid Sadini, Feqiyé Teyranin Me-
zar Tast Bulundu, http://www.ilkehaber.com/haber/feqiy-teyranin-mezartasi-bulundu-
27816.htm). Niha em ji dixwazin nivistekén li ser kélén gora Feqi digel wéne, deqén
orjinal, deqén transkribekiri G wergerén wan én bi Kurdiya Kurmanci @ Ingilizi ji nd
ve péskési cthana zanisté bikin. Bi v&€ minasebeté ji bo ku wéneyén kélén gora Feqiyé
Teyran dan me, em spasiyén xwe péskési M. Xalid Sadini dikin.

Li jéré em dé pési cih bidin nivistekén li ser kéla ber serd, pistre ji cih bidin nivistekén
li ser kéla ber pé. Péwist e bé gotin ku li ser her du riiyén kélan ji nivistek hene. Bi vi
awayi bi gisti car nivistek derdikevin holé.

A. KELA BER SERi / THE TOMBSTONE FOR THE HEAD

1. ROYE PES E KELA BER SERI /
FRONTSIDE OF TOMBSTONE
FOR THE HEAD

1.1. Wéneyé Wé

1.2. Desifrasyona Wé

))Ji:d\ r?}\ -L:MJ\ Jéfc Jia
Jbs &l 2y ] o

ais sl da
VoFY A 3 Olb

1.3. Transkripsiyona Weé
Haza marqad as-sa‘id al-marham al-magfar
al-muhtag ila rahmat Allah Ta‘ala
Muhammad al-maShar Fagah
Tayran fT sanat 1041
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1.4. Wergera Wé
Ev gora dilsad, rehmeti, bexsandi (i mihtacé rehmeta Xwedé Mihemedé navdaré
bi Feqehé Teyran e ku di sala 1041€ de ko1 dawiyé kiriye.

1.5. Its Translation
Here lies Muhammad, known as Faqah Tayran, the celebrated, the content, the
forgiven, who passed away in 1041 and is in need of the compassion of Allah.

2. RUYE PAS £ KELA BER SER{ /
BACKSIDE OF TOMBSTONE FOR THE HEAD

2.1. Wéneyé Wé

2.2. Desifrasyona Wé
P9 e Logiedy
B e adys
Ol ag
0y I Jos
Wy

ol

2.3. Transkripsiyona W¢

Wa samanuhuma hamsin gurash
‘Wa wagqafa ‘ ala marqad
Faqah Tayran
Taqabbala Allah hayrah
Wa ihsanah
Amin

2.4. Wergera Wé

Ratiba wan pencih quris e. W1 li ser
gora Feqehé Teyran weqif kiriye. Xwe-
da xer 0 genciya wi qebiil bike. Amin.
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2.5. Its Translation

Their wage is fifty cent. He donated it to Faqah Teyran’s tomb. May Allah accept
his charity and favour. Amen.

B. KELA BER PE / THE TOMBSTONE FOR THE FEET

1. ROYE PES E KELA BER PE / FRONTSIDE OF TOMBSTONE FOR
THE FEET

1.1. Wéneyé Wé
1.2. Desifrasyona Wé

Ot 85 (555 ST
Oeet 5 48 5y ol
Ohor Ol olals
G2 090 OB 50 O 25 00
YWV L (B3 oSl ol ol gyl (B 1,

Ey didah agar kor nahi gor babin
In “alami por-fitnah Sor babin
Sahani gihan-sarwaran
Dar zir1 zamin dar dahani mir babin*

Raqim al-huriif Ibrahim al-MuksT fi sanat 1117

4 EvnezmaliserkélaFeqiyé Teyran, ji ruba’iyeke
Omer Xeyyam digel hinek teserufan hatiye
wergirtin. Deqé orjinal weha ye:/In the prose of
the Feqiyé Teyran’s tombstone, from a rubai by
Omar Hayyam was taken for some changes on
the original text as such:

O R S Rlean gl
O s 54y alle oyl
2R 55 sm 5 Olom s als
Ui Ose (A2 N 4w sa sy
(Bnr./See Rubaiyaté Xeyyam be Xetté
Xulameli Muhibbi Nijad, Tehran, Intisarati
Kitabserayi Nik, 1387. r./p. 137.)
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1.4. Wergera Wé
Ey cav, eger tu ne kor b1 goré bibine
V¢ cihana tiji fitne tehl bibine.
Sahén ku li cthané serweri dikirin
Di biné erdé de di devé moriyan de bibine

ibrahimé Miksi di sala 1118an de ev nivistek nivisandiye.

1.5. Its Translation
Oh eye, should you not blind to see the grave
See the world filled with bitter instignation
Those kings ruling the world,
Underground see in the mouth of the ants.
The calligrapher of the book was Ibrahim Miksi in 1118.

2. RUYE PAS £ KELA BER PE /
BACKSIDE OF TOMBSTONE FOR
THE FEET

2.1. Wéneyé Wé
2.2. Desifrasyona Wé

S
el sl 8
d,\.g o> D.(.U JJ&‘Y‘
GRS ]
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Gora Feqiyé Teyran / Fagah Tayran’s Tomb AI‘(’RDEM

2.3. Transkripsiyona Wé

Ya Allah
Qad iStara amir
al-a‘ dal al-mukarram Husayn Bak

Ibn Saraf Bak ..

Wa qit‘ at ...al-ard

2.4. Wergera Wé
Ya Ellah, Miré heri adil @ rézdar Huseyn Begé kuré Seref Beg kiriye. ......
pargeyek .....erd.

2.5. Its Translation
O god. The justest and respectful prince Prince Husayn, the son of Prince Sha-
raf purchased ........... apart of ..... land.

ENCAM

Weki encam ji her s€ belgeyén ku di seri de hatine wesandin t€ fémkirin ku gora
Feqiyé Teyran li gundé Sandisé ye. Sandis di sala 1892yan de li ser nahiyeya Spayirté
ye (i di sala 1898an de li ser nahiyeya Ucumé ye. Niha hem Spayirt, hem Ugum, hem
jiSandis gund in 0 i ser gqezaya Xizané ne. Xizan naveki xwe yé di bi navé “Nemira”
jiheye. Her weha ji belgeya séyem ji t€ f€mkirin ku weke kevnesopiyeké gora Feqiyé
Teyran her hefte rojén inan 0t duseman ji aliyé xelké herémé ve dihat ziyaretkirin 0 bi
cavé keseki piroz 1€ dihat nérin.

Ji nivistekén li ser kéla gora Feqiyé Teyran ji t€ fémkirin ku Feqi di sala
1041/1632yan de kogi dawiyé kiriye. Mir Huseyn ji esira Nemira ye (i miré Xizané
ye. Bavé wi Mir Seref Beg mireki navdar biliye. Mir Huseyn, di sala 1117/1705an de,
pisti koca Feql ya dawiy€ bi qasi 76 salan gora wi ava kiriye. Mir Huseyn di heman
salé de 1i Xizané ji bo mesrefén gora Feql weqfek ji saz kiriye 0 ji bo micéwirén
goré 50 qurls ratib tayin kiriye. Katibé nivistekén gora Feqi Ibrahimé Miksi ye 0
riiba’iyeke Omer Xeyyam bi Farisi li ser kél€ nivisandiye. Ev ji nisan dide ku Omer
Xeyyam wé serdemé di nava rewsenbirén Kurdan de keseki pébawer buye. Divé ev
ji bé gotin ku mirén Xizan, Miks {i Spayirté ji heman malbaté ne. Xuya ye ku tékiliya
hatina Feqiyé Teyran ji Miksé bal bi Xizané ve bi vé yeké re heye.
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DERBAREYE KOVARA
NUBIHAR AKADEMIYE DE

Kovara Ntbihar Akademi kovareke bihekem, akademik @ navneteweyi ye ku dé
wesana gotarén kérhati yén di qada Kurdolojiyé de bike. Kovara Niibihar Akademi, bi
rébazeke akademik dé cih bide her cure nivisén zanisti @ bi nérineke multidisiplineri dé
nivisén li ser zanistén ziman, edebiyat, ¢and, huner, abori, civaki, oli & hwd. di nava xwe
de bihewine. Di kovaré de dé nivisén mina gotar, werger, tipguhézi, danasina sempozyum,
pirttik @i tezan biwesin. Gotarén ku ji bo wesandiné bén sandin dé bi sistema “hekemtiya
kor” ku dé ji héla hekemén pispor én ku navén wan dé bén vesartin ve bén nirxandin.
Kovara Niibihar Akademi dé di demsalén bihar G payizé de salé du caran bé wesandin.
Zimané wesané Kurdi (bi hem zaravayén xwe ve) @ Ingilizi ye.

Nirxandina Gotaran

1. Lékolina ewilin ji aliyé lijneya wesané / editoriyé ve té kirin. Gotarén ku ji aliyé
ruxsari @ naveroki ve ne li gori réziknameyé hatibin nivisandin, bi armanca ku bén rastkirin
li niviskaran tén vegerandin. Pisti vé merheleyé gotarén ku guncaw in (dema werger bin
digel orjinalén wan) ji sé hekeman re tén sandin. Biryara wesandina gotarén ku ji kovaré
re tén sandin li gori nirxandinén van hekeman té dayin. Eger bi kémasi du rapor eréni bin,
wé demé gotar té wesandin. Dema ku hekeman sererastkirin xwestin @ pésniyazén xwe
vegotin, gotar demildest ji niviskaran re té sandin @ ji wan li gor nérinén hekeman daxwaza
pésxistin & guherandina gotaran té kirin. Gotarén ku ji bo sererastkiriné ji hekeman re tén
sandin divé heri dereng di nava meheké de disa ji kovaré re bén sandin. Heger di dema
sinorkiri de guherin @ sererastkirin nehatibin ¢ékirin @ sandin, biryardayina wesané wé
demé di desté lijneyé de ye. Di rewsa nelihevkirina di navbera hekem @ niviskaran de,
biryara wesandina gotaré ya lijneya wesané (editoriyé) ye. Gotarén sererastkiri di halén
péwist de ji aliyé hekeman ve disa tén kontrolkirin.

2. Nameya ji bo pejirandin yan nepejirandina gotaré tevi raporén hekeman ji
niviskaran re tén sandin. Ev bi riya posté, yan mailén elektronik dibe. Ji dema teslimkirina
nivisé bigire heya derketina du jimarén kovaré ku gotar nehatibe wesandin, derbaré vé
yeké de dé bo niviskaran agahi bé dayin. Gotarén ku hatine sandin biwese ji newese ji li
niviskaré wé nayén vegerandin.
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3. Berpirsé naveroka gotaran niviskar bixwe ye. Gotarén ku ji bo wesané tén pejirandin,
heqé wesana wan yé kovaré ye.

4. Bi serté ku navé kovaré bé gotin, gotar 0 xebatén ditbari yén di kovaré de wesiyane
dikarin bén wergirtin.

Esasén Rastnivis @t Wesana Kovara Nabihar Akademiyé

1. Divé nivisén ku béne sandin beré li ciheki di nehatibin wesandin, an ji ji bo wesané
divé di asta nirxandiné de nebin. Heger gotar beré di kongreyek, sempozytimek an ji
civineké de hatibe péskéskirin, bi serté eskerekirina dem 1 cihé wé @i guncawditina lijneya
wegané dikare bé wesandin. Di vé babeté de hem berpirsiyari ya niviskar e.

2. Divé gotar bi tevahiya metné, serbend, nise G referansén xwe ve tené di rayeki
riipeleki A4é de bi karekteré Times New Roman @ 12 ptntoyé bin @ valahiya di navbera
rézan de 1, 5 ink be. Valahiya kélekén rtpelan divé ji bo ¢ep 1 rasté 4, 5; ji bo jor @ jéré ji 3
santimetre be. Weki di divé li koseya rasté ya di biné rtipelé de ji jimara rtipelé bé nivisandin.
Gotar bi nise @i referansén xwe ve divé ji 30 rtpeli derbas nebe 11 heger hebe digel tablo,
sikil G xézan bé teslimkirin. Divé ji bo sikil, wéne, grafik G xézan jimar béne dayin @t dema
cihé wé hat jimareyén wan bén diyarkirin @ sernavén wan li jéré wan, heger ku ji ciheki din
hatibe neqilkirin divé jéderka wan bé nivisandin. Divé jéderk @ referans di nava gotaré de (li
gori sistema APAyé) bén nivisandin. Agahiyén berfireh én jéderkan dé di dawiya gotaré de
bé nivisandin @ heger rewseke awarte hebe dikare di jérenoté de ji bé nisandan.

3. Divé gotar ji bo ku karé riipelsazi G capé bi awayeki z{itir bé mesandin di dosyeya
Microsoft Wordé de bén nivisandin @ ji e-maila kovara Ntibihar Akademiyé re bén sandin.
Gotarén ku bi destan hatine nivisin dé neyén nirxandin.

4. Di gotarén ku dé bén sandin de divé ev réz bé sopandin: Sernavé gotaré, navé
niviskar, puxte (abstract), deqé gotaré, referans @ kurte (Extended Abstract)

Sernav divé bi her du zimanan (Kurdi-Ingilizi yan ji Ingilizi-Kurdi) bé nivisandin.
Divé sernav ji 14 kelimeyan ne zédetir be i herfén pési yén kelimeyén girdek bin.

Li biné sernavé divé navé niviskar an ji niviskaran ci bigre. Di jérenoté de divé unvana
akademik, sazi, fakulte, bes, binbes i navnisana elektronik bén dayin.

Divé bi her du zimanan puxte bén nivisandin. Puxteya yekem bi zimané ku gotar pé
hatiye nivisin, puxteya duyem ji bi zimané duyem dé bé nivisandin. Puxteyén Kurdi di
gotarén Kurdi de, dé bi diyalekta ku gotar pé hatiye nivisandin @ di gotarén Ingilizi de dé bi
diyalekteke ku niviskar tercih bike bén nivisandin. Puxte divé ji 120 kelimeyan ne zédetir
be. Pisti her puxteyeké divé peyvén bingehin yén gotaré bén nivisandin.

Divé di deqé gotaré de teqez besén Destpék (Introduction) Encam (Conclusion) @
Jéderan (References) bén nivisandin. Eger péwisti hebe divé besén weki Rébaz (Method),
Nisane (Results), Gengese (Discussion) ji hebin.

Kurte (Extended Abstract) di gotarén Kurdi tené de bi Ingilizi té nivisandin. Kurte
divé ji 500 kelimeyi ne kémtir @ ji 750 kelimeyi ne zédetir be. Divé kurte hemd hizr @
ramanén gotaré di nava xwe de bihewine. Kurte, bi siklé paragrafan té nivisandin @ té de
sernavén navxweyi (destpék, rébaz ¢t hwd.) 1 jégirén wekxwe cih nagirin.
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5. Niviskar bi xwe ji rasti (i nerastiya jéderkan berpirsiyar e. Jéderk mina ku li joré ji
hatiye eskerekirin divé di nava gotaré de bén nivisandin, heger nise hebin divé di hundiré
gotaré de bén nimrekirin @ li jéra gotaré li gor nimreya xwe bén nivisandin.

6. Di nameya serilédané de divé bé ifadekirin ku gotar resen e 1 ji héla niviskar an ji
niviskaran ve hatiye xwendin, pesendkirin @ bi tu awayi @ tu cihi de nehatiye wesandin.

SERERASTKIRINA GOTARAN

Li nava welat @ li diyasporayé gelek pispor, akademisyen 11 1ékolerén Kurd hene ku
di qadén curbicur én zanistén mirovayeti de xwe pégihandine @ di warén zanisti de kar
dikin. Lé gelek ji van pisporan, ji ber mercén ku té de pégihistine, nikarin gotarén xwe yén
zanisti bi Kurdi binivisin. Kovara Ntibihar Akademiyé bangewazi li kesén bi vi rengi dike
ku ev kes gava yekem bavéjin @ gotarén xwe bi Kurdi binivisin. Dema ku gotarek bi Kurdi
bé nivisandin 1 ji bo sererastkiriné ji Nubihar Akademiyé re bé sandin, ew gotar dé ji aliyé
pisporan ve bé sererastkirin. Gotarén ku bén sandin dé ji du aliyan ve bén kontrolkirin @
sererastkirin:

1. Sererastkirina Normal

Sererastkirina normal, ji aliyé rénivisé ve té kirin. Ev cure sererastkirin ji bo kesén ku
Kurdiya wan a niviski @ zanisti bas e, 1 rénivisa wan kém e té kirin.

2. Sererastkirina Pésketi

Sererastkirina pésketi, ji aliyé wate 11 jinvesazkirina hevokan ve té kirin. Ev cure
sererastkirin ji bo kesén ku axaftina wan bas e, dikarin hizr & ramanén xwe derbasi nivisé
bikin, 1& ji aliyé terminoloji G gramera Kurdi ve kém in té Kirin.

Tébini: Pisti ku karé sererastkirina gotaré qediya, édi gotar ji hekeman re dé bé sandin.
Xizmeta sererastkirina gotaran ji bo zaraveyén Kurmanci G Dimili ye.

Ji bo sererastkiriné gotarén xwe bisinin vé mailé: nubiharakademi@gmail.com
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ABOUT NUBIHAR AKADEMIi JOURNAL

Niibihar Akademi is an interntaional peer-reviewed academic journal that will be
publishing articles in the field of Kurdology. Nubihar Akademi journal covers with an
academic style all kinds of scientific articles and accommodates with a multi-disciplinary
approach writings in the fields of linguistics, literature, culture, art, economy, sociology,
religion, etc. Works such as articles, translations, transcriptions, symposium papers, books
and theses will be published in the journal. The articles that are submitted to be published
will be evaluated by expert peer-reviewers whose names will not be disclosed. Ntbihar
Akademi is published biannually in spring and autumn. Publication languages are both
Kurdish (all dialects) and English.

Review Procedure for Articles

1. The first evaluation of the articles is done by the publication board. The articles
that are not in line with regulations of the journal in terms of form and content are sent
back to their authors to be corrected. In the next phase, the articles that are suitable (with
original versions if they are translated from another language) are sent to three reviewers.
The decision to publish the articles submitted to the journal is made according to critique
of these reviewers. If at least two (out of three) referees decide that your manuscript can be
published, then your study will be published (after a revision based on the suggestions). If
the reviewers ask for corrections and make suggestions, the articles are immediately sent to
their authors and are asked to make improvements and corrections to the articles according
to suggestions of the reviewers. The articles sent for corrections must be resent to the journal
at latest within a month. If requested corrections are not made and the articles are not resent
to the journal before the deadline, the publication board has the authority (this time) to
decide whether to publish the articles or not. In case of disagreement between the reviewers
and the authors, the decision to publish the articles is taken by the publication board. The
articles that have been corrected can be re-evaluated by the reviewers if necessary.

2. Aletter about whether their articles are accepted or rejected along with copies of referee
reports is sent to authors. This could be done via post or e-mail. Authors will be informed
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about the articles not published in the first two issues of the journal from the delivery date.
Whether published or not, the submitted articles are never returned to authors.

3. Responsibility of opinions in the articles belongs to their authors. Publication rights
of the articles approved to be published belong to the journal.

4. Articles and figures in the journal can be quoted on condition that the name of the
journal is mentioned.

Writing and Publishing Guidelines of Ntbihar Akademi Journal

1. The articles submitted for publication must not have been published somewhere else
before or be in reviewing process. If an article has been presented in a congress, symposium
or another meeting, it can be published upon approval of the board of publication and on
condition that the date and place of the presentation are stated. The responsibility in this
respect belongs exclusively to the author.

2. Articles including whole text, indented paragraphs, notes and references must be
written only on one face of an A4 paper with 12 font size in Times New Roman writing
characters and with 1. 5 line of writing space; 4. 5 cm space on both sides of paper and 3 cm
space on the top and bottom of paper. The article must bear page numbers on right bottom
corner. Articles must not be more than 30 pages, including notes and references, and must
be delivered with tables, figures and drawings if any. Figures, photographs, graphics and
drawings must be numbered and in the text when it is necessary the numbers must be
mentioned and their titles must be written on the below. If they are quoted from a different
source, then their source must be stated. The source and references must be given within
the text (according to APA 6th Edition style). Referencing information must be provided
in detail at the end of article and if necessary references can be given in footnote.

3. Articles must be written in a Microsoft Word file for faster page-setting and
publication, and sent to Nilbihar Akademi Journal e-mail address. Handwritten articles
will not be reviewed.

4. Articles must be submitted in the following order: Title (capital letters), name of
author or authors, abstract, the full text, references and (Extended abstracat).

The titles of the articles need to be written in both languages (Kurdish-English or
English-Kurdish). Titles cannot be written with more than 14 words. The first letter of each
word in the title should be capital.

Under the title, names of authors will be presented and in the footnote their academic
appellation, their affiliation, department, research area, and e-mail adresses will be indicated.

Abstracts must be written in both Kurdish and English. The first abstract will be
provided in the language the article is written in and the second abstrast will be in the
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second language. In Kurdish articles the Kurdish abstract needs to be provided in the
dialect the article is written in, while in English articles the abstract can be written in any
dialect the authors prefer. Abstracts must be written with less than 120 words. Key words
should be defined below every abstarct.

The articles must absolutely have “Introduction” and “Conclusion” parts. Meanwhile,
the “referances” part must be placed, as well. References need to comply with the APA style

instructions. In case of need, additionally parts such as “method”, “results” and “discussion”
can be included.

Only in Kurdish articles, “(Extended abstracat)”. part will be written in English.
“Extended Summary’ must be written in the range of 500 to 750 words and should not
include subsections (e. g. Introduction, Method) and should reflect the basic ideas in the
article in paragraphs. Quotation should not be included in the summary.

5. The author is responsible for the accurateness of references. As mentioned above,
references must be given within the text. If there are any notes, they should be numbered
within the text and placed at the bottom of the text by order of numbers.

6. It must be stated in the application letter that (a) the article is original, (b) it has
been read and approved by author(s) and (c) it has not been published as a whole in any
publication before.

Editing Articles (Proofreading)

In the homeland and diaspora, there are many Kurdish researchers, experts and
academics who have developed themselves in various scientific fields. However, lots of
them cannot write their scientific articles in Kurdish because of the conditions and
circumstances which they have lived in. Nubihar Akademi Journal invites them to take
the initiative for writing their articles in Kurdish. Articles which have been written in
Kurdish and sent to Nubihar Akademi Journal will be examined, reviewed and edited by
our experts. The submitted articles will be checked and edited in two aspects:

1. Normal Editing

Normal editing is a kind of making corrections in spelling. This sort of proofreading
is for the authors whose Kurdish knowledge is good enough and acceptable academically
but not in spelling.

2. Advanced Editing

Advanced editing is reconstituting sentences semantically. This kind of proofreading
is for the authors whose speaking skill in Kurdish is good enough to transfer their thoughts
into writing but their terminological and grammatical ability in the language is not
adequate.
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Note: After editing of articles is completed, the articles will be forwarded to referees.
Proofreading works will be done only in Kurmanji and Zazaki dialects. Proofreading and
editing articles is a paid work.

e To have your articles proofread by our referees, please send them to the following
e-mail; nubiharakademi@gmail.com
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