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THE URBAN CONCEPT OF MACEDONIAN CITIES WITHIN
THE OTTOMAN CULTURE

Maja Jakimovska-Tosi¢, PhD*
Valentina Mironska-Hristovska, PhD**

Abstract

Evliya Celebi’s travelogues are one of the main sources of literary accounts of the urban
concept of medieval Macedonian cities under the rule of the Ottoman Empire. Drawing con-
clusions from his observations this paper analyses how the cities have gradually become mu-
tual cultural spaces to a wide range of people with differing backgrounds. Celebi writes about
these cultural spaces, in particular about the bridges and bazaars as focal points of urban life.
In this context, cities can be perceived as places of tolerance where the old and the new are
interwoven leading to a mutual cultural recognition between various ethnicities and religions.

Keywords: urban concept, Medieval Macedonian cities, travelogues, Evliya Celebi, cul-
tural recognition.

Recent advances in technology have stimulated a revival of the discipline of cultural
history within the humanities, thus enabling us to reread the past, and in particular to
reread the cultural phenomena of everyday life. Above all, the flourishing of cultural his-
tory is related to a broader application of cultural aspects in political sciences, geography,
psychology, economy, anthropology, archaeology and culturology in general.! Additionally,
the common ground for cultural historians could be looked through the prism of interpre-
tation of the symbolism of cultural products and manifestations. The topic of urban history
allows us to see the complexity of the urban phenomenon within the Balkans. Many of
us believe that in the past, especially here on the Balkans and in Macedonia in particular,
the cities lacked an urban concept, or in other words, that within “the national countries
which developed after the partition of the Ottoman Empire, the new metropoles had to
acquire ‘a modern and European look’2 However, due to a variety of written material
from the past centuries, especially the travelogues, we come across new readings and
new discoveries about our past.

Looking at the urban history of Macedonian cities through the eyes of the famous
traveller Evliya Celebi we hold here today a different geographic map. The essence of his
endeavour, which took place over five centuries ago, is perfectly described in the following
words of R. L. Stevenson “As for me, it is not the destination | am travelling for. It is the

" Ss. Cyril and Methodius University, Skopje, Institute of Macedonian Literature, jakimovska.tosic@gmail.com.
” Ss. Cyril and Methodius University, Skopje, Institute of Macedonian Literature, vmironskah®yahoo.com.

! Piter Berk, Osnovi kulturne istorija [What is Cultural History?], Beograd: CLIO 2010, p. 6.
2 Marko Dogo i Armando Pitasio (ur.), Gradovi Balkana, Gradovi Evrope [Cities of the Balkans, Cities of Europe],
Beograd: CLIO 2018, p. 14.
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journey itself. Moving forward is a great thing to do™. Writing about cultural
geography, Mike Crang says: “Travel is a spatial practice that has been at the
heart of geography. In its earliest origins geography was the stuff of travel-
lers’ tales; mixing accounts of varying degrees of heroism and veracity, it long
functioned to tell people ‘back here’ what was going on ‘over there™. In this
context, Celebi's travelogues, which are imbued with truth and fiction, enable us
to cross the borders and to decrease the differences between cultural regions
by making the unfamiliar familiar through framing the everyday life within a
conceptualization of urban settlements.

It is noteworthy that during the Medieval period the peoples of these
regions have managed to preserve their identity despite living under the Otto-
man rule. Certainly, during this time they were under various influences and
they gained considerable advantages and disadvantages from living under the
multi-ethnic Ottoman Empire. These advantages could be tracked down in the
growth of the Empire as this has also benefited the Medieval progress of the
conquered territories.

Itis remarkable how the Ottoman Empire failed “to melt away the Balkan
differences into a single culture” because the Empire was not trying to disconnect
the local population from its traditions. This attitude is especially prominent
in the XVIth century — a period during which the peoples in this region were
allowed to communicate more intensely with the rest of the world. During this
period the various peoples were allowed to preserve their institutions. This
was the case with the Ohrid Archbishopric which had obtained its autonomy
from the Sublime Porte and had extended its diocese in broader degrees.® The
folkloric and religious traditions and practices were preserved thanks to the
church’s autonomous character which had been additionally strengthened by
the Sheriate. Official permits for renovations and construction of new and old
cultural and religious buildings were granted only by the highest officials in the
Ottoman Empire. It is incredible how during the later period (XVII-XVIII centuries)
the Greek Patriarchy managed to overrule the Balkan orthodox churches. This
was convenient for the Sublime Porte because during the period of the Empire’s
decreased economic and military power it progressively approved the power
of the Greek Patriarchy in order to prevent the orthodox subjects from getting
closer to the aspirations of Western Christianity.

The XVIth century inhabits the most important place in the cultural memory
of both Christians and Muslims. This is the reign of the Sultan Selim | and his
son Suleiman who brought progress in most fields of endeavours: economic,
military, cultural, diplomatic and so on. The Balkan cities flourished as well during
their reign. The Ottoman Empire reached the peak of its power during the rule of

3 David Atkinson, Peter Jackson, David Sibley, Neil Washbourne (ur.), Kulturna geogrdfija: kruticki
rjecnik kljucnih pojmova [Cultural Geography: A Critical Dictionary of Key Concepts], Zagreb 2008,
p. 63.

“ Ibid, p. 63.

5 For this process see Maja JakuMoBcKa-ToLumK, MakedoHcKa KHuxceaHocm 8o XV aex [Macedonian
Literature in the XVth century], Ckonje: UIHCTUTYT 3a MakeoHCKa nuTepaTtypa, 2001.
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these sultans and their successor Selim Il triumphed over Central Europe, the
Mediterranean region and the Middle East. Their reign was not only marked by
conquests but also by administrative organization of the state that began with
Selim | and was continued with much greater intensity by Suleiman the Policy
Maker¢. Weaknesses are inevitable but owing to their efficient organization and
accumulated wealth the Empire managed to impose itself and played an active
role on the international scene. The progress of the Empire was recognized
both by the Muslim Sunnite population and Western Europe which at that time
was preoccupied with the Renaissance ideas and was economically weakened
and religiously divided.

The rule of Suleiman is a period marked by an advancement in arts,
science and literature. “At the peak of its power, this Empire was completely
opposite from a national state: this was an empire that was not trying to unite
everybody, although it gathered a variety of elements... There were different
nations among the peoples... Many religions mixed within the Empire...”.” The
overall progress of the Empire during the XVIth century was also due to the
demographic growth which similarly took place in the Mediterranean countries.
Between 1520 and 1580 the population increased 41%, which means that some
of the regions even doubled their growth and the cities became bigger.? This
was a period of an overall growth in economy, farming, and metallurgy. The
Ottomans adopted the organization, techniques and terminology from the rich
tradition of metallurgy already present in the Balkans. Mantran reports that
there was a production of lead and silver in Macedonia, especially in the cities
of Kratovo, Prilep and Kavala; that in the XVth century Eastern Macedonia was
famous for its mines containing silver, gold, lead and copper. Another important
economic sector were the mints located in Skopje and Kratovo which were
even depicted in the travelogues of Evliya Celebi as hills rich in pure copper and
silver. Celebi also says that there used to be a Madrasa and a Tekke, several
primary schools and public drinking fountains that were engraved with faces
and ornaments some of which were even adorned with gemstones. He noted
that the walls were decorated with engravings and that the local Hammam was
one of the best in all Rumelia’.

Comparing Celebi’s information with what historians have said — that
“beside the clear evidence of a developed mining tradition, there was also evi-
dence of an economic growth in urban areas with certain types of manufacturing
production”'®, we may come to the conclusion that Celebi apostrophized these

¢ Pobep MaHTpaH, Mcmopuja OcMaHcKoa Ljapcmaa [History of Ottoman Empire], Beorpag: CLIO
2002, pp. 188-189.

7 lbid, p. 192.

& lbid, p. 251.

? Evlija Celebi, ,0dlomci o jugoslovenskim zemjama*, Putopisi [“Excerpts from the Countries of
Yugoslavia”, Travelogues], preveo, uvod i komentar Hazim Sabanovi¢, Sarajevo: Svjetlost 1967, pp.
292-293.

' AnekcaHgap CtojaHoBcKM, MakedoHuja 8o mypckomo cpedHodexoaue [Macedonia in the Ottoman
Middle Ages], Ckonje: Kyntypa 1989, p. 72.



4 The Urban Concept of Macedonian Cities within The Ottoman Culture

economic activities in Macedonia. Celebi gives a detailed account of the trades
and shops in the Macedonian cities that he visited. For example, he says that
there used to be 350 shops in Kratovo, that there was a beautiful old bazaar
where coppersmiths made lamps, lanterns, ibriks and other objects that sur-
passed the beauty of those that were made in Saraevo or Kastamonu (a Black
Sea coast city)''.

Celebi emphasizes his observations and impressions of the cities in Mac-
edonia and their urban life style in terms of their value and circumstances. At
times he emphasizes the magic of a certain place, the strangeness that captivated
him, portraying the city’s age, size, setting, surrounding scenery, landscape,
or the unusual events that took place. In his travelogues he noticed that the
beauty of a certain city depended not only on the level of Ottoman architectural
activity but also on the creativity and lifestyle of the locals and their inventions
in urban planning and sustainability. The beauty and attractiveness of a certain
city can be a result of sustainable strategy and urban planning, of keeping the
city clean, of maintaining its vegetation and orderliness, but this also depends
on the inhabitants’ mentality and environmental attitude. In essence, the criteria
of a beautiful city are voluntarily just like the assessment of aesthetic values.

However, the value of the geographical position of a certain city is also
related to the people who decided to settle down and build it, because the city
often has the function of connecting different ethnicities, cultures and religions.
Thus, the cities are viewed as places where different beliefs, opinions and tra-
ditions are mixed. The cities are dynamic communities where there is always
something happening and Evliya Celebi managed to record certain events and
developments in his travelogues.

In his writings we find a variety of descriptions of urban development: in
Veles the houses were built on steep hills amphitheatrically positioned towards
the river; in Prilep there used to be very old buildings and the city was inhabited by
very esteemed and admired people; its varosh (the old part of the town) embraced
a thousand well-built houses with large yards and 200 shops'? In Bitola he
observed ten stone bridges, 21 districts with 3000 small and big single-story and
two-story houses built out of long-lasting material with roof tiles, 9 Madrasas,
900 shops, 40 restaurants, and a magnificent Bezisten where linen, which was
considered to be even more famous than that of Misir, was the most popular
product. Additionally, Celebi described 20 picnic venues throughout which echoed
the beautiful sounds of the harp and tambura. He noted that there were brilliant
rhetoricians and speakers and that the wealthy tradesmen and pilgrims were
willing to support the construction of churches and monasteries'®. One of the
main features of the cities were the guesthouses and inns which by welcoming
foreigners who introduced new trades, traditions and news, helped the locals
become more open to learning about what was happening in the rest of the

1" Evlija Celebi, Putopisi [Travelogues], p. 293.
2 |bid, pp. 301-303.
'3 Ibid, pp. 304-305.
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world. These travellers helped the locals learn about other places. Macedonia
was part of the so called “eastern region” which included the Balkan countries
under the Ottoman Empire and ancient Russia. Istanbul and Moscow became
major centres of information and influence in terms of trade, culture and reli-
gion. The central part of Europe included mainly the Roman Empire extending
towards Vienna, Prague, and Budapest — cities whose impact could be felt on the
Balkans during the Late Middle Ages. The northern region, including the cities
of Koln, Hamburg, Frankfurt, Riga, Kénigsberg, Bremen, and Amsterdam, had
its own interests and connections of economic and cultural influence.

During the XVIth century the Empire not only supported road construction
and maintenance but also supported the construction of religious institutions,
inns, public fountains and bridges. It is during this period that KurSumli Inn and
several bridges were built in Skopje. In this context we emphasize these public
places because they serve the purpose of communication points to a wide range
of people with differing backgrounds. Evliya Celebi writes about these cultural
spaces, in particular about the bridges and bazaars as focal points of urban life.
Certain urban spaces became specialized areas during the Ottoman period. The
old bazaar differentiated from other residential areas and streets were com-
monly recognized as places for tradesmen, shops, crafts, and other services.
Exports and imports were highly developed and even at the beginning of the
XVIth century there was an impressive trade in goods and services in Kratovo.
There were other markets as well that Celebi talks about in his writings. For
instance, he observed that in Resen crowds of people from the city and from
the surrounding villages would come and trade every Sunday. He points out
that the town was visited by various tradesmen around the world and that the
locals were mainly manufacturing a certain root crop for making a natural red
fabric dye which they later exported to Western Europe’. He also writes about
Radovis, the rich fields of Tikves, the great fortress and the thousand shops
with roof tiles in Strumica, and about the seraglio where judges and leaders
were accommodated. According to his writings there were a hundred thousand
visitors from Europe, Rumelia, Arabia, India, Syria, Iraq and other countries —
“every tradesman from land and sea and from the seven climate regions of the
world would come and sell many trade products at the bazaar”. Celebi comments
that there were also tradesmen selling food products, velvet, atlases, rubies,
emeralds, diamonds, and many other gemstones'®.

To these observations we could also add Aleksandar Stojanovski's remark
that it is highly unlikely to think that the Ottoman rule brought a decline in the
overall development of the Balkans. He also observes that there were consid-
erable changes and slowing down in some development areas and in certain
regions of the peninsula'.

14 Evlija Celebi, Putopisi [Travelogues], pp. 563-564.

15 |bid, p. 577.

16" AnekcaHgap CtojaHoBcKM, MakedoHuja 8o mypckomo cpedHosexoadue [Macedonia in the Ottoman
Middle Ages], p. 74.
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The XVIIth century image of the Ottoman Empire began to change as a
result of their constant conquests which in return caused internal tumults. This
was also attributable to the social and political circumstances in Europe and
the less powerful, decisive and authoritative heirs to the throne. The glory of
the XVIth century began to fade. In the XVIIth century Austrians entered Mace-
donia again and diminished the glory of Skopje. Undeniably Skopje after the fall
under the Ottoman rule began to change its appearance by adopting oriental
traits while preserving its own peculiarities. Skopje used to be a beautiful city
before Piccolomini ordered the city to be burned in 1689 with the intention of
not leaving his enemy anything he could put to use. In a letter to the Austrian
Emperor Leopold | Piccolomini wrote: “| decided, although it was not easily, to
burn the town into ashes. | am sorry for the houses such as | have not seen at
allin this war. The mosques are from the highest quality marble and porphyry,
decorated with thousands lamps on golden plated holders, which one would
devote equal attention even in Rome. | feel sorry for the nice antiquities, gardens
and pleasure grounds™’.

During the XVIith century there were less and less investments in con-
struction. Also there was a decline in arts and literature. And it was during
this period that Evliya Celebi (1611-1683) “by using simple and vivid language
reported his numerous travels within and beyond the borders of the Ottoman
Empire; his description of the places he visited — and even those he never vis-
ited! — is a meticulous and an imaginative master work that requires a careful
study and attention“'®,

Evliya Celebi came to stay in Macedonia in the XVIlth century, i.e. after
the glorious XVIth century. In addition to the previously mentioned accounts of
his visits there is also a description of the town of Kumanovo about which he
writes that “The place is adorned with many rivers and it's embellished with six
hundred houses covered with roof tiles”. He reports that there was a mosque,
a Tekke, a Madrasa, an inn, a Hammam, plenty of shops and watermills, and
that the climate was mild and pleasant.

Evliya Celebi points out that the religious buildings and temples occu-
pied a particularly important place in the cities; they were the meeting points
of two worlds - the transient and the eternal. The presence of both mosques
and churches is evident in Macedonian cities, many of which date back to the
Byzantine period. Every human community expresses in their own way the
intention to connect with the transcendental, interpreting it according to the
worldview of their own religion. These buildings are places of unity, connection
and division between two separate worlds — the Byzantine and the Ottoman —in
terms of sermon, art, and architecture. The Ottoman architecture in Macedonia,
characterized by Turkish and Ottoman symbols, as well as by visible Byzantine
influences, experiences its flourishing period during the XVth -and XVIth cen-
turies. The Ottoman prominent features come to light with the construction of

7 |bid, p. 207.
8 |bid, p. 316.
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the barrel-vaults and domes - typical elements of Ottoman architecture. During
the construction, Islamic builders paid special attention to the formation and
processing of the barrel-vaults, domes and porches (sofas or mattresses) and
adorning elements — plastic decorations made of Mugarnas (stalactite deco-
ration). In fact, the ornament was a prominent element in Ottoman art, just as
it had been earlier used by the Jews, and thousands of years before that by
some of the civilizations of Mesopotamia. Under these influences the Islamic,
i.e. the Ottoman art developed the usage of abstract forms of arabesque and
other geometrical and floral decorative motifs. The arabesque - that great
secret of Arabic ornament - is a form of artistic decoration consisting of linear
patterns of scrolling and interlacing foliage, an opulent world of fantasy and
strict geometrical forms. The arabesque is a refined creation of the rising of
the Islamic spirit; it has neither beginning nor end and yet it never seeks for
one, for it only seeks that which the Qur’an calls the Beginning and the End;
it is a tireless search towards eternity. One of the most common motives are
the Islamic vault, the Crescent, and the Star of David (hexagram). The hexa-
gram is found in Jewish, Christian and Muslim sacred buildings and is closely
linked to the sun and the moon (kamer in Arabic); it is one of Allah’s powers
symbolizing death and resurrection. It is worth noting that Islamic art and the
Armenian colony that was present in our region have strongly influenced the
Christian sacred buildings, especially their stone decorations adorned with
arabesques that can be seen on the facades of some of the churches in the
northeastern part of Macedonia. These Armenian influences are also visible in
the Tatar Sinan Beg Mosque in Kumanovo, especially in the processing of the
tapestries with geometrical decorations made of stone and marble. Another
source of information for the coexistence of these different cultures is Evliya
Celebi’s description of the city of Skopje where he stayed in 1660. According to
Celebi there used to be 120 Islamic prayer homes (large and small mosques,
masjids and private prayer homes), 70 elementary schools (mektebi), 20 Tekkes,
several public baths (Hammams), 9 imarets (free public kitchens), severalinns,
houses “covered with red tiles” and etc'”. He reports that Skopje was a walled
city with a well-built fortress, a city gate and double walls built of carved stone
that shined as if polished. “Such a refinement and craftsmanship cannot be seen
in any other city"?. In his description he pointed out that Skopje had been built
on a hill and that it had a pentagonal shape. The city was surrounded by seventy
bastions; it had three demir (iron) gates facing south-east protected by many
guards. The gates and the walls were embroidered with various weapons and
necessary firearm tools. The city, after all, “... lies on very high rocks and the
whole field is visible from it. On the west side the River Vardar flows. On that
side there is a road that leads through a cave called the “Water Tower” that is
located on the bank of the river ..."?'. Celebi indicates that historians had consid-
ered Skopje to be the European part of the Ottoman Empire. It was highlighted

1% Evlija Celebi, Putopisi [Travelogues], p. 281.
2 |bid, p. 280.
2 |bid, p. 281.
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that there were 10060 beautiful well-built single-story and two-story houses:
“These are real castles in good condition, covered with red roof tiles.” Within the
Sultan-Murat Mosque, Celebi noted the most famous Madrasa in Skopje, and
among the first interesting monuments that he saw was the Clock Tower: “It is
located in front of the Upper City, close to the Tsar's Mosque, and it looks like
a minaret. The ticking of the clock can be heard at a distance of a day journey
with a terrifying sound. And the tower of that Clock Tower is very interesting”
22 His depiction of the bazaar creates a memorable image of the urban concept
of the city of Skopje: the Old Bazar consisted of 2150 shops, several squares
and well-built marketplaces decorated with vaults and domes. The little streets
were made of cobblestones and were very clean; and each shop was decorated
with hyacinths, violets, roses, lilacs and other types of flowers put in vases and
pots. He points out that there lived prominent and outstanding people: “It is a
nest of poets and people who are friends of the poor. Residents are particularly
fond of pleasures and delights. Love and pleasure are a great benefit from their
enamored hearts” %, Celebi also made comparisons between cities, and once
again he made a remark about Skopje that “neither language nor quill could
describe its beauty”. As for the city population, he noted that it was composed
of merchants, clerks and craftsmen, providing detailed information regarding
fashion and cuisine.

Similar reports on urban living are found for other Macedonian cities such
as §tip, Sveti Nikole, Struga, and Ohrid. It is reported that various merchants
from all around Rumelia visited Struga in order to buy the famous Ohrid trout,
and he called Lake Ohrid “the elixir of life”. Celebi narrates that Struga is a small
town (kasaba) located on the sandy banks of the lake comprising of about 300
well-built single-story and two-story houses with opulent gardens and vineyards.
He also notes that there were 40 shops, one inn, an imaret, a Madrasa, and an
Hammam - a legacy of the family Ohrizade. Celebi notes that once a year there
was a ten-day fair attended by forty to fifty thousand people?.

Writing about the city of Ohrid, Celebi observed that it was a rich and highly
developed trading centre like the cities of Baghdad, Cairo or Constantinople. He
records detailed descriptions of the fortress, explaining that its main architect
had decorated the city with various artistic embrasures and strongholds as never
seen anywhere before. Celebi also gave descriptions of several monuments in
the city, among which he depicted (Hagia) St. Sophia and joyfully mentioned
that it had been converted from a Christian into a Muslim temple. He further
noted that there were six Christian monasteries in good condition. The descrip-
tion of the city of Ohrid is enriched with the portrayals of the sarays and the
accounts of the two public Hammams and the seventy-five private ones, 150
shops, 7 beautiful restaurants in which an educated world gathered, and that
the Christian districts were abundant with inns that served wine. There was no

2 |bid, P. 285.
% |bid, p. 287.
% |pid, p. 550.
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bezisten. Celebi also wrote about his impressions of the people he met; about
the nine types of quinces, the 24 types of plums and pears, about the apples
that were exported in large boxes across the world. He described the 12 picnic
venues where people would entertain, and noticed that this practice was typical
only for the people of the city of Ohrid. He depicts interesting facts about their
fashion, their clothes and styles?.

Celebi’s travelogues represent a true testament of the food culture, the
clothing culture, the trading culture, the urban culture, or in other words, the
cultural history of Macedonia, of the Balkans and beyond. In fact, the percep-
tions of the topic of urban history reveal that some cities, like for example the
city of Ohrid, were inclined to experience gradual progress due to their good
social circumstances, geographical position and natural surroundings, and the
individual preferences of the local population. Nevertheless, this was also due
to the quirks of history. The attractiveness of the geographical position at the
same time depended on the people’s attitudes towards urban planning and on
their vision of the functioning of the cities and the lives of their inhabitants.
The richness of urban culture is perceived in the many different elements that
make up the life of the city — the religious, artistic and ideological tendencies
that are often deeply intertwined with various linguistic, religious and cultural
orientations. Cities can be perceived as places or zones of relative freedom that
could interweave through tolerance the conventional and the unconventional,
the old and the new, the familiar and the unfamiliar — processes that through
historical assumptions could lead to a mutual cultural recognition.

We can conclude that during the Medieval period the main connecting
points in these recognitions were the sacred commonplaces which determined
the cultural forms of living. With the beginning of the Enlightenment? and
with the increased self-awareness the city population grew bigger and that in
return encouraged an increased cultural exchange and dialogue among people.
Certainly, the economic and cultural development of the cities through the
transmission of cultural goods and ideas enabled the cultural affirmation and
connection of the cities that empowered them with a universal value.

% |bid, pp. 554-562.

% For the process of development in Macedonia see BaneHTuHa MupoHcka-Xp1cToBCKa,
lpoceemumencmaomo 8o MakxedoHuja [Enlightenment in Macedonial, Ckonje: UHCTUTYT 3a
MaKefoHCKa nuTtepartypa, 2005.
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0z
Osmanli Kiiltiiriinde Makedon Sehirlerinin Kent Kavrami

Osmanli imparatorlugu egemenligindeki, Ortacag Makedonyasi sehirlerinin
kent kavrami icin edebi temel kaynaklardan biri Evliya Celebinin seyahatname-
sidir. Seyyahin gozlemlerinden sonuglar cikartilan makalede, sehirlerin farkl
gecmislere sahip insanlar icin nasil ortak bir kiltirel yer oldugunu analiz edilir.
Celebi, bu kulturel mekanlar hakkinda, 6zellikle kentsel yasamin odak noktalari
olan kopriler ve pazarlar hakkinda yazar. Bu baglamda, sehirler, eski ve yeninin
ic ice gectigi, cesitli etnik kokenlerle, dinler arasinda karsilikli kltirel bir tani-
maya yol acan, bir hosgéri yeri olarak algilanabilir.

Anahtar Kelimeler: kent kavrami, Ortacag Makedon kentleri, seyahatna-
meler, Evliya Celebi, kiiltirel tanima.
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THE BULGARIAN ARCHITECTURAL COMPLEX AT THE GOLDEN
HORN BETWEEN EAST AND WEST. THE ONLY STEEL CHURCH ON
THE BALKANS AND IN SOUTH EAST EUROPE
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Abstract

The aim of the paper is to provide a general overview of the Bulgarian St Stephan steel
church standing at the Golden Horn in Istanbul, and to reveal its history of over 100 years. The
article describes the different stages of construction of the architectural complex during the
historical development of Istanbul in the Ottoman Empire. Those stages are generally char-
acterized as wooden, masonry and steel. Herein, we discuss a church complex because there
used to be the idea for adjoining buildings of a convent/presbytery and a school to be built. Ar-
chitectural analogues of 19" century iron structures across the world are presented and com-
pared. Main conclusion is that St Stephan Church, as an architectural edifice, claims its place
on the borderline between historicism and the innovative trends of the new form-formation.

Keywords: Bulgarian St Stephan steel church, Golden Horn in Istanbul, Ottoman Em-
pire, Europe, East and West.

The Bulgarian St Stephan steel church, sitting on banks of the Golden Horn in
Istanbul in 2018, has its 120-year history. Near the church, there is a masonry structure
of the convent built in 1850. The combination of a church and a convent, as well as the
non-built school and new convent/presbytery back then in 19" century intended to benefit
the Bulgarians, brings forth the notion of an architectural complex to be defined. The two
tangible buildings, the church and the convent, built in 1850, have an important role in the
history of the Bulgarian people who were ruled by the Ottoman Empire in the 19" century.

The church undergoes three building periods as follows: an adopted wooden struc-
ture, a masonry structure, and the final one - steel and cast iron modular structure. The
industrial development in Europe and the manufacturing of steel structures in 19" century
explains the structural materials utilized in the final stage. The church was inaugurated
on September 8% 1898.

On January 5" 2018, it was officially reopened, after a six-year period of restoration.
In present days, the steel church stands out as a monument of the architecture of Bulgaria
and Turkey. The restoration was funded by the Great Istanbul Municipality. Based on an
Agreement for Cultural Co-operation of 1988, the two states maintain reciprocally the
churches and mosques.

" Faculty of Architecture at the University of Structural Engineering & Architecture (VSU) “Lyuben Karavelov”
- Sofia, (bg_fineart@abv.bg).
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I. Introducing the Problem

The Bulgarians who were citizens of the Ottoman Empire and lived in
Istanbul were not wealthy people. They worked mainly as craftsmen and did
not have much money to spare, but nevertheless, they wanted to build a church
to observe their religion, like the rest of all Christian people. In 1839, it was
the beginning of the Era of Tanzimat Reforms in the Ottornan Empire when the
Christians were granted rights. That is the reason why the piece of land, where
the church was to be assembled, was donated by the affluent Bulgarian, Stefan
Bogoridi, who held a high position in the Ottoman administration. The idea of
building a church with a convent/presbytery and a school attached indicates
that it was going to be an architectural complex serving both as a spiritual and
educational centre.

Figure 1. Western facade of church after finishing restoration in 2018.
Photographer Blagovesta Ivanova.
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The construction of the church had three periods in its historical devel-
opment. The first period started in 1849. It coincided with the beginning of the
reforms in the Ottoman Empire known as the Tanzimat Reform Era.

The second period overlapped with the mid-19*century and the aftermath
of the Crimean War. This was also the time of struggle for the independence of
the Bulgarian Church which was destroyed as an independent institution when
Bulgaria was conquered by the Ottoman Empire.

The third period started in 1870s and continued until 1898. In 1878, Bulgaria
was liberated but became an independent state only in 1908. The assembling of
the church took place during the liberation period and before the Independence.

Studying St Stephan Church, so far, have not explored the question con-
sidering its construction as a part of a bigger architectural complex.

Il. Previous Researches

Bulgarian explorers Peter Karapetrov' and Hristo Buchevarov? did the
earliest studies of the history of the building of the church in late 19" and early
20" centuries. Their studies introduced the idea that Stefan Bogoridi, the “noble”
Bulgarian who held a high official position in the Ottoman Empire and who donated
the entire real estate where the church was to be built, pursued his own profit
rather than any Bulgarian national interests. It is just for this reason that the
names of the two researchers are not known as an early explorers of the church.

Yordan Popgeorgiev made the first scholarly interpretation of the docu-
ments found about the church, which are kept in the Bulgarian History Archive of
the National Library. In his study, Popgeorgiev gives praise to Stefan Bogoridi's
work, whereas he belittles the efforts of the Bulgarian patriot Alexander Exarch
who had an undeniable contribution in endorsing the documents defining the
status of the church, and who also made a great donation for its construction.®

The earliest description and evaluation of the stylistic characteristics of
the “iron church” were made by lvan Stoinov*in 1923. According to Stoinov, the

! MeTbp Kapanetpos, “HeKkonKko gymu 3a 6bnrapckata YepkoBsa B Llapurpan”, Mucws, Codus,
1892, r. I, kH. XI = XII, c. 703 — 712; 787 - 800; lNeTbp Kapanetpos, “Céupkra oT ctatumn®, Cpedeu,
Codun, 1898, c. 15 - 24; 1. YepHoBe g, (MeTbp Kapanetpos), “HAKOMKO 3aN1cKu OT ceraluHms BeK",
CbopHuK Ha MuHucmepcmaomo Ha HapodHomo npocaseujeHue, Codusa, 1891, kH. VI, c. 379 — 425.
[Petar Karapetrov, “A few words about the Bulgarian church in Constantinople”, Missul (Reflection),
Sofia, 1892, 1, vol. XI - XII, pp. 703 - 712; 787-800; Petar Karapetrov, “Collection of articles”, Sredets,
Sofia, 1898, pp. 15-24; P. Chernovejd, (Petar Karapetrov), “A few notes of the present century”,
Collection of the Ministry of National Enlightenment, Sofia, 1891, vol. VI, pp. 379-425].

2 Xpucto BvueBapos, CnomeH 3a oceemAsaHuemo Ha bbieapckama Yepkoaa ,,Ce. CmegaH” 8
Llapuepad*— @eHep Ha 8- cenmemapuli 1898 20duHa. Codus, 1898. [Hristo Bachevarov, Memory
about the inauguration of the Bulgarian church “St. Stephan “in Constantinople” - Phanar on 8 of
September, 1898. Sofia, 1898].

3 WMopaa+ Mon leopryes, “lpuHOC KbM UCTOpUATa Ha 6bArapcKaTa LbpKBa B Llapurpan”, Apxue Ha
MuHucmepcmaeomo Ha HapodHomo npoceewjeHue, Codus, 1911, rog. lll, kH. 1, c. 20 — 51.[Jordan
Pop Georgiev, “Contribution to the History of the Bulgarian Church in Constantinople”, Archives of
the Ministry of National Enlightenment, Sofia, 1911, year lll, vol. 1, pp. 20 - 51].

“ WaH CroiHoB, bbieapckama ceaemuHs Ha 3namHus Poz u HeliHomo MuHano. [lo ciyyat 25
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style of the church is “authentic, Bulgarian,” the construction “elegant,” “light”
and “welcoming”. Dimiter Mishev®, who in 1925 published documents from the
Ottoman Archive in Istanbul, had a great contribution to the studies of the church.

In recent decades, historians Zina Markova® and Hristo Temelski’ have
studied the problems of the church struggles and the Bulgarian local admin-
istration in Constantinople. We have to mention the names of the Turkish
scholar-researchers of the church Hasan Kuruyazici and Mete Tapan® in whose
studies some documents from the Archive of Istanbul have been published.

I1l. First Period of Construction

The first period of the construction of a Bulgarian church in Constantinople
do not entail the construction of a new building. Rather, it shows the remodelling
of the wooden outbuilding on the land of Prince Stefan Bogoridi located on the
banks of the Golden Horn.

In the Donation Certificate Bogoridi formulated the fundamental arrange-
ments regarding the ownership and the management of the future church. He
stipulated that the church, the buildings and the land they would be built on, were
to be the property and possession of the Bulgarian people. Bogoridi's covenant
was that the church be managed by a board of trustees as the members would
constitute Bulgarian residents of Constantinople.’

In July 1849, Stefan Bogoridi invited the prominent Constantinople architect
Hadji Stefan Kalfa to design the new buildings which were to be erected in his
yard. Stefan Kalfa himself had experience in designing the first public buildings
of the High Porte. The architect’s name was known for the construction of the

200UWHUHamMa Ha bv2apckama xcensasHa Yepkea Ceemu CmegaH 8 Ljapuepad. Codusa, 1923. [lvan
Stoynov, The Bulgarian relic of the Golden Horn and its past. On the occasion of the 25" anniversary
of St. Stephan’s Bulgarian Iron Church in Constantinople. Sofia, 1923].

5 [AuMuTbp MULLes, MoumH 3a cbrparaaHe 6barapcka LibpKBa 1 3a Cb3faBaHe 6birapcka obLumHa
B Llapurpap, LjvproseH apxus. [00uwHO 6e3naamHo npusiodceHue KoM ceoMu4HOMo U30aHue
»LIvproseH secmHuk” (r. XXV 1 XXVI), kH. | n I, Codus, 1925. [Dimitar Mishev, Initiative for construction
of Bulgarian church and for creation a Bulgarian municipality in Tsarigrad (Constantinople), Church
archive. Annual free appendix to the weekly edition of “Church newspaper” (XXV and XXVI), book |
and Il, Sofia, 1925].

¢ 3wuHa MaproBa, Bbnrapckuar xpam B Llapurpaa (Havanwa uctopus), CéopHUK 8 namem Ha
aKademuk Muxaun Jumumpos:U3cnenBanua Bbpxy BbnrapckoTto Bb3paraaHe, Codus, 1974,
. 247 - 259. [Zina Markova, The Bulgarian Temple in Constantinople (Early History), Collection
in Memory of Academician Mihail Dimitrov: Researches on the Bulgarian revival, Sofia, 1974, pp.
247-259].

7 Xpucto TeMencku, bbzapckama ceemuHsa Ha 3namHus poe. Benuko TbpHoBo, 1998, 2005,
2010. [Hristo Temelski, The Bulgarian Relic of the Golden Horn. Veliko Tarnovo, 1998, 2005, 2010].
8 Hasan Kuruyazici, Mete Tapan, Sveti Stefan Bulgar Kilisesi. Istanbul, 1998, 2010. [Hasan Kuruyazici,
Mete Tapan, Bulgarian Church St Stephan. Istanbul, 1998, 2010].

7 Certificate for donation by Stefan Bogoridi, with which he gives his house. National Library - Bulgarian
Historical Archive, (fund 66), Il A5671 (Greek lang., copy of the original), translation: Il A5670. See and:
Dimitar Mishev. Initiative for construction a Bulgarian church and for creation a Bulgarian municipality
in Tsarigrad (Constantinople), Church archive, Sofia, 1925, book 1 and 2, pp. 38-40, Sofia, 1898; Jordan
Pop Georgiev “Contribution to the History of the Bulgarian Church in Constantinople”, Archives of the
Ministry of National Enlightenment, Sofia, 1911, year lll, vol. 1, pp. 41-44.
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building in Istanbul which at that time housed the Council of Ministers, the office
of the Vizier, the Ministry of Foreign Affairs and the Ministry of the Interior, whose
construction was finished in March 1844. Within one month, Kalfa designed a
big church, a small church and a convent, i.e., a whole architectural complex.
This was the time when Stefan Bogoridi's masonry buildings were remodelled
into a convent (“papaz evi”)."

TR i W

Figure 2. Archive photography of the wooden outbuilding in the yard of
Prince Stefan Bogoridi which was transformed into a church. CSA, f. 3K, inv.
1,a.u.78,sh.3

Building of the convent took place in the first construction period of the
complex. The building was designed as a residence for priests and a shelter
for pilgrims on their way to the Holy places. Its architectural plan and stylistic
features were borrowed from the imposing secular Renaissance building -
palazzo, which served as a model for the construction of public buildings in
the Balkans. The palazzo is a building where the distribution of spatial volumes
have a central facade and two parallel wings perpendicular to the fagade. With
the convent, however, the longest is the central section, while the two lateral
ones are much foreshortened, so that the idea of a palazzo remains invisible
from the central facade and the building looks rectilinear. The inner court of the
convent is enclosed by the two lateral wings and a Byzantine wall on the back,
as the court is divided by a staircase.

10 [{apuepadcku secmHuk, r. B, 22 oktomBpu 1849, yet 70; OumuTbp MuLLes, LibpKodeH apxus, KH.
112, Codun, 1925, c. 35 - 37. [Tsarigradski newspaper, year B, October 22, 1849, N2 70; Dimitar
Mishev, Church archive, vol. 1 and 2, Sofia, 1925, pp. 35-37].
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Figure 3. Archive photography of the central fagcade of the convent. CSA,
f. 1459 K, inv. 1, a. u. 99.

IV. Second Construction Period

The second construction period began in early 1859. The Fossati architect
brothers, Gaspare and Giuseppe, were invited to design a three-aisled domed
basilica with three rounded conches of the apse, and a semi-cylindrical vault
of the central nave. The idea of the Fossati brothers was to build an imposing
church of great architectural merits and as stately as the other Orthodox churches
in Constantinople. The dimensions of the church were the following: length,
28.5 arsin, width - 20.9 arsin; height of the dome - 21.85 arsin. Having in mind
that a building arsin equalled 0.758 m, the sizes were 21.60 x 15.84 x 16.56
m. Unfortunately, church of such design was not built due to lack of sufficient
resources, and the construction was abandoned in 1860.

The Fossati brothers were well known in Russia and in the Ottoman
Empire. They were among the artists who created the outlook of 19"-century
Saint Petersburg and Istanbul. The Fossati brothers designed and built the
Russian Embassy in Constantinople in 1837 — 1849. The two brothers were born
in Ticino, Switzerland, and like many other architects and most builders from
these regions they worked in Saint Petersburg. Classicism was at the root of
Fossati's work in Russia and in Constantinople where they designed churches and
public buildings. In the design of private residences in Russia, Gaspare Fossati
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experimented with Eclecticism, as he copied the local architectural features and
the Anglo-Saxon traditions of romantically landscaped parks. Even in Russia,
Gaspare Fossati gained a name as a restorer of buildings.
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Figure 4. Fossati brothers project for a masonry temple at the Golden
Horn of 1859. Longitudinal section, plan and west facade. Preserved at the
Historical and Archive Institute at the Bulgarian Patriarchy.

In Constantinople, in addition to the renovation of the Hagia Sophia,
Gaspare Fossati and his brother Guiseppe also renovated the Saint Mary Draperis
(Sainte Marie Draperis) Roman Catholic Church close to the Russian Embassy.
In 1841 Gaspare Fossati became one of the architects of the Sts Peter and Paul
Church in the city.
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Figure 5. Gaspare Gossati. Russian embassy in Constantinople, perspec-

tive, preliminary drawing 1840 - 30 x 42.6 cm. Preserved in Fondo Fossati del
Archivio Cantonale di Bellinzona F.F. 11/78.

Figure 6. Gaspare Fossati, Project for the Russian Embassy in Constan-
tinople, perspective, circa 1850, watercolor, 31.5 x 45.5 cm. Archivio Cantonale
di Bellinzona, ACB 1954 - 1971.

The renovation of the Hagia Sophia in Constantinople in 1846 under the
supervision of the Fossati brothers marked their biggest contribution to the
world architecture. The brothers restored the structural parts of the church -
they straightened the leaning columns of the gallery, consolidated the dome
and vaults, uncovered mosaics, as they restored and documented them. They
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also did some plastering and painted ornamental inscriptions, as well as added
Gothic-style gypsum rosettes on the exterior. After the renovation work per-
formed by the Fossati brothers, the church attained an outlook to the taste of
the West European imperial courts and the Sultan’s court.?

V. Third Period of Construction of the Bulgarian Church and the
new Steel Structures

The year 1876 marked the start the third period of construction of the
Bulgarian church in Istanbul. That time starts the geodetic survey of the land-
slide on which the church was to be built, the new reinforce of the terrain,
the transformation of ideas from building a masonry church into a church of
steel structure and steel cladding. The period was characterized by the use of
materials that were still new in late 19" century, such as steel, cast iron and
zinc. It was thanks to the use of such materials and due to the main distinctive
feature of the structure for which a high-quality steel alloy was used, and also
due to the exterior decoration of the church with iron and zinc castings, that the
name “The Iron Church” came to be used. The church was designed as a steel
structure - to make it lighter onto a landslide area.

The use of steel structures was due to the wider influence of the Euro-
pean architecture in Bulgaria in the 1890s, the stabilization of the country, the
inflow of foreign capital, the training of Bulgarian architects abroad, and the
commissioning of projects to foreign architects in Bulgaria.

The suggestion to build the St Stephan Church of steel, plus metal sheath-
ing and cast iron decoration came from prominent architects in Istanbul. They
were amongst the designers of the docks on the Bosphorus, and of some of
the state public and private buildings in the heart of the modern city in the
end of 19" century. Amongst them were ltalians, French, and Greeks, such
as George D. Stampa, Antoine N. Perpignani, Alphonse Cingria, Fangoulis E.
Mavrogordato, Alexandre Vallaury, Gabriel Tedeschie. The decision to build the
church with materials that were new to those days, e.g. steel and cast iron,
was a decision made by the Bulgarian state, of Bulgarian architects who had
recently studied in Belgium and Austria-Hungary.? The money for the con-
struction was granted from a special fund of the National Bank in Sofia. The
fund handling the construction spent nearly 1 million French francs, a rather
huge amount at the time.

The iron elements of St Stephan Church were manufactured by the
Austrian company Rudolph Philipp Waagner whose main activity is bridge
engineering. The weight of the church is greater than the aforementioned
churches. The bearing structure and the exterior cladding weighs 360 tons,
and the interior cladding — 140 t. The tests conducted to assess the quality
of steel used for the building took place in 1894, in Vienna, in the Imperial
et Royal d'essayage des materiaux. All tests certify the high quality of steel
utilized in the structure.
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Today, Waagner-Biro do architectural designs and it is a leading company
in modern technologies. Unfortunately, the Bulgarian “Iron Church” sitting on
the Golden Horn is not mentioned at all amongst the company'’s steel projects
because they are so many, although St Stephan is the only steel church designed
by Rudolph Philipp Waagner firm. Sadly, the company’s records do not keep
documents or data about the construction of the church.™

Figure 7. Test-trial installation of the temple St. Stephan in Vienna. Photo
inscribed on the back in German: “Design Bureau of Rudolf Philip Vaagner iron
and enamel works “ It is preserved in CSA of Bulgaria, f. 166 K, inv. 1, a. u.
120, sh. 20.

The church was designed by Hovsep Aznavur between 1892 and 1894. Azna-
vur was Armenian. His father was a lawyer and one of the founders of the Masonic
lodge in Constantinople. A prospering person, he sent his son to the Armenian
Catholic school of Mechitarists on the island of San Lazzaro in Venice. Hovsep
Aznavur finished the school and then went on to study in the Academy of Fine
Arts in Rome. In Constantinople, he built the famous steel passage on the istiklal
Avenue, still bearing his name. The passage was done in an Art Nouveau, also
known as Secession style, and was probably created after the St Stephan Church.
Proof of the claim are the distinct stylistic features of the building in terms of the
aesthetics of historicism while cohesively integrating various architectural styles
and artistic trends. In the outlining of the building Aznavur followed the principles
of Baroque. The windows suggest of Neo-Byzantinism style. In respect of the
artistic details on the facades, Aznavur adhered to the trends of Neoclassicism,
as he appeared a follower of the famous French architect Charles Garnier.'? The

' Natalia Teteriatnikov, Mosaics of Hagia Sophia, Istanbul: The Fossati Restoration and the Work of the
Bizantine Institute. Dumbarton Oaks Research Library and Collection, Washington, D. C. 1998, pp. 8-30.
2 CSA, f. 166 K, inv. 1, a.u. 119, sh. 83, 82, 85, a. u. 121, sh. 135 b; f. 246 K, inv. 1, a. u. 43, sh. 35,
65, a.u. 69, sh. 41 b.
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architectural plan of the church is a Latin cross and its stylistic features followed
the traditions of the West-European church architecture. Stained glass windows
were planned to be used for the decoration of the church and for its interior illu-
mination, which, however, were not mounted due to high cost.

The iconostasis was commissioned in Russia. It was designed by Hovsep
Aznavur.' The iconostasis was made from wood by the Russian iconostasis
master Akhapkin in 1897. Another iconostasis master Kondratiev who was in
Istanbul during that time, too, offered opinions concerning the composition of
the work."* The form-formation was related to the architecture of Neoclassicism.
The icons were made by a Russian artists from Moscow, known as Allexander].
Lebedev, who has not yet been identified.

VI. Similar Churches in 19" century

Similar churches are preserved to present day in Australia (a church
manufactured in 1854 in Bristol, Britain); in Latvia, between Daugavpils and
Novoye Stroyenie (made in 1866, in Saint Petersburg, transferred in the town
of Jersika), in Manilla, the Philippines, in Tacna in Peru, in Arica in Chile and in
Lower California in Mexico (both made by the bureau of Gustave Eiffel circa 1875,
and 1884 - 1897). Saint Barbara church in Crusnes, France, designed in 1939 is
the latest example of iron church. There was a great number of churches made
of iron in the 19" century, so that the emergence of the St Stephan was not a
unique case in the development of either architecture or industry. However, this
was the only iron church on the Balkans and in South-East Europe.

Figure 8. The temple Holy Transformation of the Lord in Jersika, Latvia.

13 Correspondence of the author with Wagner-Biro since 2005. Personal archive, Blagovesta lvanova.
14 Central State Archive of Bulgaria (CSA), fund (f.) 321 K, inventory (inv.) 1, archive unit (a.u.) 473,
sheet (sh.) 17-18. Protocol N2 5 of the Building Commission meeting of November 18, 1895 (French
lang.), CSA, f. 166 K, inv. 1, a.u. 121, sheet (sh.) 59. The dimensions are indicated in the copy of the
Contract with Akhapkin of July 1, 1896.]
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Archive of the author.
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Figure 11. Western facade of the ,Iglesia de la Nuestra Sefiora de las
Mercedes” in Grecia, Costa Rica. http://www.blackincostarica.com/2016/03/
our-new-house-in-grecia-costa-rica.html

Assembling churches made of cast iron and steel appeared a natural pro-
cess due to the technological development and the mastering of new industrial
technologies. Such churches were erected in places where the terrain did not
allow for the construction of heavy-weight buildings or when conditions for
development were absent. Other circumstances were such that only the func-
tional aspect of architecture was deemed paramount, e.g. military garrisons,
development of ore mines, development of new technologies in distant places,
relocation of large Christian communities or missionary activity. In this regard,
the aesthetics of the industrial architecture and the latest developments in that
field determined the simple design of the church buildings.

Another important characteristic of the prefabricated steel architecture is
the opportunity to dismantle, carry and re-assemble the building in a new location,
according to needs. In other words, it may be viewed as an architecture that is
not closely connected with the historical memory of the concrete place. Such
architecture is of purely practical application - the elements are prefabricated
and can be quickly assembled in situ. Such examples are the pavilions for the
World Exhibitions in the late 19" and early 20" century. In the case of the iron
churches, the lack of will to leave a lasting historical mark is shown. However,
the absence of aesthetic impact of the architectural style and the domineering
of function are demonstrated.

In 1840, in Loch Sunart in Scotland, a floating iron church worth 1,400
pounds which held 750 people was anchored onto a wooden platform. In
1866 a garrison church for the imperial troops was built in Russia between
the towns Dinaburg and Novoye Stroyenie. The church was very small, 13 x
9 m, and was clad in cast iron and iron sheets. The building was located in
one corner of the garrison and was too small to accommodate all worship-
pers. In 1904 the church was moved in Tsar-grad, 50 km from Daugavpils in
Latvia, present-day Jersika, and in its place the Ss. Boris and Gleb Cathedral
was built in 1905. The cathedral is now located along the road to the city.
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The St John Chrysostom Church was built in Kiev in the same period,
between1867 - 1871, and it was claimed to be the first assembling-type build-
ing made with iron in the Russian Empire. Separate elements of the structure
were manufactured in Saint Petersburg by applying a technology of engineer
R. Nikels and following the design of architect Nikolay Egorovich Jurgens. In
1934 the church was demolished due to corrosion.

In the 1860s Gustave Eiffel designed churches of metal structures, such
as the Church of Notre Dame des Champs, the Church of Saint Joseph, both
in Paris, the Church of San Marcos in Arica, Chile, (1875), the Cathedral of San
Pedro de Tacna, Peru, the Church of Santa Barbara in Santa Rosalia, Mexico,
(1884 - 1897), the San Sebastian Church in Manila, Philippines (1891). Gustave
Eiffel's iron structures were meant for Europe, Asia, Africa, Latin America and
Oceania. Along with the churches of cast iron and steel, Eiffel’s bureau designed
synagogues, galleries, markets, Customs office-buildings, some of which for
France. Eiffel also designed Budapest Western railway station in Hungary, and
a railway station and locomotive depot in France.

The artistic features of the San Sebastian Church in Manila articulate the
way the specific properties of metal as a structural material were overcome.
In the church, steel is used for the walls and their decoration — imitating stone,
as the combination of metal and marble emphasizes the effect. This artistic
peculiarity also applies to the Bulgarian church in Istanbul, thus making the
two monuments the closest of analogues.

o z PE—

Figure 12. Central aﬁd northern facade of the Santa Barbara Church in
Santa Rosalia, Mexico. <http // Santa Rosalia Photos Santa Rosalia, Baja Cal-
ifornia Sur, Mexico.html> (06/07/2005)
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The closest analogue to St Stephan church in terms of the history of
construction which also shows great importance of “being invaluable per se”
and the significance of the construction site is the church Iglesia de la Nuestra
Sefiora de las Mercedes in Grecia, Costa Rica.

St Matthew’s Church in Cape Town, the Republic of South Africa, built in
1879 - 1883, was made by using chequered flat steel plates. The church was
designed by architect John Norton of London. The cost of the building was
13,000 pounds. The church was dismantled in 1960 due to the expensive upkeep
it demanded. An iron church was built in 1896 in Kalgoorlie, Western Australia,
to be rebuilt as a masonry structure in 1902.

From a point of view of the aesthetical appearance of these churches, the
prefabricated elements used are accentuated in the interior spaces, as they
equally have a structural and an aesthetic role. In the 19" century, the church
architecture of prefabricated components was placed in the mainstream of
historicism and did not differ from any other brick building in terms of artistic
creativeness. The structures are not entirely hidden, though. Their specific char-
acteristics and main elements become an essential part of the overall artistic
appearance of the churches.”

Figure 13. St Stephan church after restoration in 2018. Photographer
Tsvetan Tomchev.

5 Immo Boyken, Vorgefertigte Eisenkirchen, Jahrbuch des Sonderforschungsbereiches 315,
Erhalten historisch bedeutsamer Bauwerke, 1988, Ernst& und Sohn, Berlin, 1989, pp. 191 - 207.
[Immo Boyken, Prefabricated iron churches, Yearbook of the Collaborative Research Center 315,
Preserved historically significant buildings, 1988, Ernst & and son, Berlin, 1989, p. 191 - 207].
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VII. Conclusion - the Complex on the Borderline between Historicism
and New Form-formation in Architecture

The manufacturing of the steel elements for St Stephan by the famous
Vienna-based company Rudolph Philipp Waagner in the 1890s, coincided with
the first steps in the development of steel architecture in Europe. The church was
on the borderline between historicism and the innovative tendencies of the new
form-formation and the ensuing new use of metal. From this standpoint, the
study explores the place of the church viewed within the context of the devel-
opment of architectural structures and form-formation in architecture. From
a structural and artistic point of view, the St Stephan Church integrates all the
achievements of the European architecture from the very first use of cast-iron
structures in the 18" century till the representation of the aesthetic properties
of the material. In this case, steel was given the merit as a structural material
but it was used as a traditional one like stone, gypsum and marble. This came
as a result of attempting to hide the structure behind metal walls which was
done in the spirit of historicism and decorated in the style of Classicism.

The steel church was planned as part of a larger complex also including a
new presbytery (convent) and a school, as it was meant to become a spiritual
and educational centre for the Bulgarians living in the capital of the Ottoman
Empire. The presbytery was, also, designed by Hovsep Aznavur, in the late 19"
century, with Neoclassical bearing walls. Unfortunately, the school and the new
presbytery were not built due to lack of resources.

The creation of St Stephan coincided with the end of the period of histor-
icism in architecture when steel was a material per se, when its advantages
were highlighted in combination with glass, and when new lighter and trans-
parent forms appeared, as they heralded the advent of Modernism. Adopting
the new mastery in manufacturing and assembling of steel structures, as well
as employing a new form-formation after the advent of metals as new building
materials, e.g. The Crystal Palace in London, reveals that the structural solutions
for and the artistic approach to building St Stephan church is an accomplished
phase of their utilization.

The issue with the terrain perpetuated as the most complex one over
the years, for the land borders the waters of the Golden Horn. It was further
aggravated by other problems that appeared over time. When considering the
fact that weather, metal and water are in a direct clash, we cannot underesti-
mate the very fact that these circumstances have their impact and may cause
certain damage to the condition of the church. The church sitting next to water,
the intensive evaporation, the high humidity, and the coating of the metal body
with airborne dirt - all these are crucial factors causing corrosion.

The recently completed refurbishment may have helped greatly to cur-
rently tackle the detrimental weathering of the building, as the skilfully done
restoration has undeniably created a whole new appearance of the church. This
major restoration took place from 2011 to 2017. The problem with the church
foundations was tackled and solved. The terrain underneath and around the
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church was consolidated. All corroded structural elements were replaced. The
rust from the entire body was removed. All interior gold-plated details were
recovered, as well.

Today, the interstate status adopted by Bulgaria and Turkey commits both
sides in a mutual process to look after the preservation of the monument, as
the church itself is second to none in the Balkan region and Southern Europe.

Oz

Dogu ve Bati Arasinda Yer Alan Hali¢’te Bir Bulgar, Mimari Yerleskesi.
Balkanlar ve Giiney-Dogu Avrupada’ki Tek Demir Kilise

Bu calismanin amaci istanbul, Hali¢'te bulunan Bulgar St. Stephan Demir
Kilisesi'ne ve 120 yillik tarihine genel bir bakis sunmaktir. Makale, Osmanli im-
paratorlugu ve Istanbul’'un tarihsel gelisimi icinde bu mimari kompleksin farkl
yapim asamalarini tanitmaktadir. Bu asamalar genellikle ahsap, tas ve demir ile
6zdeslesmistir. Bir kilise kompleksinden sz etmekteyiz zira farkli asamalarin
gelisimi esnasinda bitisik yapi olarak bir manastir ve okula ait fikirler mevcuttur.
19. yuizyilda diinyadaki demir yapilarin mimari érnekleri incelenmis ve karsilas-
tinlmistir. Sonug olarak mimari bir yapi olan St. Stephan Kilisesi tarihsellik ve
yeni bicim olusturma akimi arasindaki sinirda yerini almistir.

Anahtar Kelimeler: Bulgar St. Stephan Demir Kilisesi, Istanbul'da Halic,
Osmanli imparatorlugu, Avrupa, Dogu ve Bati.
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Appendix 1. The church , St Sophia“ with an old buildings on the left and
right and with houses in front of it. Lithograph no. 6 from the album of the
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Appendix 2. The building with clock (horloge) erected by Gaspar Fossati

in 1853 next to the the church ,St Sophia“in Istanbul. Photographer Blagovesta
Ivanova.

Appendix 3. State of the fagcade of Saint Barbara church in Crusnes, France,

before the restoration. http://www.culture.gouv.fr/culture/dp/patrimoine-xx/
pages/res_ste_barbe.htm
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Appendix 4. Steel structure of Saint Barbara church in Crusnes, France,
circa 1938. http://www2.culture.gouv.fr/culture/dp/patrimoine-xx/img/res_chan/
crusnelgrand.jpg
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Appendix 5. Certificate for the establishment of the quality of steel for the
Bulgarian building made in 1894 in Vienna. CSA, f. 166 K, inv. 1, a. u.120, sh.
118 (French language).
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PETERBURG: ZAMANIN SINIRLARI OTESINDE MITSEL
VE METINSEL BiR VAROLUS

Eda H. Tan Metres*

0z

Her tarihsel varlik, tarih dncesindeki insanligin biiyiik bir parcasini kendi biinyesinde
tasir. Hakiki gercegin disavurumu olarak nitelendirilen mitler, bilinmeyen bir mekanin ya da
zamanin teorik insasini ifade ederler. Bu anlamda hem Rus modernlesmesinin parlak bir gés-
tergesi hem de modern diinyanin “gercek disi kent” arketipi olarak kabul edilen Peterburg
(MeTepbypr), zamanin Gtesinde bir varolusa isaret eder. Bu yoniyle sahte, yapay, kozmopolit
gibi nitelendirmelerin hedefi olan kent kutsal degil, diinyevi olarak anilir. Rusya igin hem mar-
jinal hem de merkezi nitelige sahip topografik bir paradoksu cisimlestiren Peterburg, zamanla
kulturlerarasi bir odak, bir kent-metin haline gelir. Kentin kurulus asamasinda yer alan mito-
loji sahasi kentin gelecekteki tarihi, gehresi ve yasam dizeniyle kosullandirilmistir. Bu yakla-
simla iligkili olarak olusturulan kent-metin ylzyillar boyunca Peterburg temasini hakim kilan,
bir felaketi sezinleyen, apokaliptik bir ruh hali veren kentin yaratilis efsanesinden beslenir.

Bu calismada Peterburg’un kendi dogasindaki simgeler, mitler ve fikirler Gizerinden olus-
turulan varolus, bu siireci ele alan edebi metinler 1si§inda, disiplinlerarasi bir yontemle ele
alinmistir.

Anahtar Kelimeler: Peterburg, mit, kent, kent-metin, varolus.

Giris

Kent, yalnizca nesnel bir kosul, sosyolojik bir baglam, dissal bir veri degildir. Kent
yasayisini kavramsallastiran arastirmacilar icin bu, bir cabanin, bir iradenin, 6znelligin
ve distinimin imgelerini tasir. Eski Rus’a ve Rusya'ya baskentlik etmis Kiev (Kuea) ve
Moskova (Mockaa) kentleri gibi, Peterburg da pek ¢ok distinlriin, kiltlr ve tarih arastir-
macisinin ve edebiyat bilimcinin calismalarina konu olur. Ozellikle, bataklik ve kemikler
lizerine kurulan kent diisiincesi etrafinda sekillenen Peterburg’un dehset verici yazgisi XIX.
ylzyilda ve XX. ylizyilin baslangic doneminde Rus edebiyatinda etkin bir rol Gistlenir. Ancak
diger kentlerden farkli olarak, Peterburg’un edebi metinlere yansiyan sureti topografik,
iklimsel, panoramik; giindelik yasama ve kiiltirel-tarihsel dokuya ait niteliklerle sinirli
degildir. Bunlarin da 6tesinde, diistinsel bir zemin olarak varlik gosteren “Peterburg miti”
(MeTepbyprckuit Mud) dogadtesi varolusun kdkenini temsil eder. Bu baglamda Peterburg'u
ele alan eserlerin uzamsal ve zamansal bir diizlemde, folklor temelli metinler tizerinden
olusturuldugu distnilebilir. Nitekim Peterburg’un dogusunu, kurulusunu simgeleyen
kentin kurucusu I. Petro’nun aniti timsalindeki “Bakir Atli” (MegHbI BcagHuK), bu dogadtesi
varolusun merkezi kabul edilir.

" Dr. Ogr. Uyesi, Akdeniz Universitesi, Rus Dili ve Edebiyati Bélimii, edahtan@akdeniz.edu.tr
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Mitsel-Tarihsel Varolus

Peterburg’un kurulusu yukaridan asadiya, despotca ydritilen ve dayati-
lan diinya modernlesme tarihinin dramatik gelismelerinden biridir. Peterburg,
ismini heniiz Rusya’nin yeni baskenti olmadan once alir. Mayis 1703'te I. Petro,
Neva nehrinin Lagoda gélinden siirtikledigi sulari Baltik denizine agilan korfeze
doktiigl yerde yeni bir kale insa etmeye karar verir, es zamanli bir sekilde Aziz
Petropavlosvk Katedrali'nin (co6op CeAaTbix MeTpa u MNaBna) temelleri de atilir.
Sankt-Peterburg, baslangicta bir kale olarak anilir. I. Petro bu delta tzerinde
bir kent kurma fikrini, daha sonra giindeme getirir. Dolayisiyla katedralle iligkili
olarak dnce kaleye verilen bu isim, ardindan kente addedilir.! I. Petro done-
minde kent, Hollanda usuli bir ifadeyle “Sankt-Piterburh” (CaHKT-MuTepbypx)
olarak anilir (kimi zaman Sankt-Piter-Burh olarak yazilmistir). Yunanca kokenli
“Sankt-Petropolis” (CaHkT-eTpononuc) ya da yalnizca “Petropol” (MeTpononb)
ifadeleri de I. Petro’nun yazismalarinda ve kente ait ilk anlatilarda sikca yer bulur.?

Kentin temellerini, isvec'le yapilan savasin hemen sonrasinda geri kazanilan
Baltik kiyisindaki topraklara atan I. Petro, boylelikle Rusya'yi yalnizca Avrupa'yla
yakinlastirmaz, ayni zamanda imparatorlugun merkezini de buraya tasir. impa-
ratorluk baskenti Peterburg XIX. ylzyil boyunca modernligin parlak bir ifadesi
olarak Rus toplumsal yasamina yon verir. Benzer bir bicimde Roma imparatoru
|. Constantinus da eski Byzantium’un adini Konstantinopolis'e (istanbul) déniis-
tUrdp, bu kenti Roma imparatorlugunun yeni baskenti yaparak modern tarihgi-
lerin “Bizans” olarak andiklari uygarligin temelini atar. Peterburg’un temelleri l.
Petro’nun isveg galibiyeti sonrasinda atilir. Constantinus ise iktidari paylastigi
Maxentius ve Licinius karsisindaki zaferi sonrasinda Roma imparatorlugu’nun
tek hitkimdari oldugu zaman, karsi kiyidaki Byzantion kentine gelir ve bu kenti
imparatorlugun yeni baskenti yapmaya karar verir. 324-330 yillari arasinda
Byzantion, Roma kenti model alinarak kapsamli ve yogun bir imar faaliyetiyle
bastan insa edilir. M.0. VII. yiizyilda Sarayburnu’nda bir Yunan koloni yerles-
mesi olarak kurulan Byzantion kenti, M.0. II. yiizyilda Roma imparatorlugu’'na
baglanir. Ancak bu kiiciik Roma kentinin kaderi 330 yilinda Roma imparatoru
I. Constantinus tarafindan imparatorlugun yeni baskenti olarak secildiginde
bitlniyle degisir; kurucusunun adiyla “Konstantinopolis” olarak anilan kent,
Geg Antik diinyanin merkezi haline gelir.? Dolayisiyla Konstantinopolis, dogal bir
gelisim siirecinin sonucunda degil, bilingli bir tercih ve irade ile kurulmus olan
bir bagkenttir. Constantinus’un, baskenti imparatorlugun ébiir ucuna tasimasi
I. Petro’'nun Peterburg’a olan yaklasimiyla benzerlik gosterir. Nitekim farkl
donemlerde, farkli kosullarda ve farkli {ilke topraklarinda da olsa, bir {lkenin
baskentinin uzak bir noktaya tasinmasi, “u¢” diye tabir edilen bu yeri merkeze
donlstirmek demektir.

' A.Sobcak, iz Leningrada v Peterburg putesestvie vo vremeni, Sankt-Peterburg, Kontrfors, 1999,
s. 12.

2 Sobgak, a.g.e., s. 14.

3 E. Akylrek, “l. Constantinus: Konstantinopolis'in Kurulusu”, Aktiiel Arkeoloji 37, Ocak-Subat
2014, s. 80.
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Bilingli bir tercih sonucu Roma kent modeline gore insa edilen Konstan-
tinopolis gibi, Peterburg da dogal bir siirec icinde gelismemis, farkli uluslar-
dan mimarlarin ortak calismalariyla ve binlerce serfin emegiyle Aydinlanma
Cadr'nin ideal mimari planina gore insa edilmistir. Bu anlamda kentin insasi
ugruna tebaasini toplu halde yok edebilecek bir giice ve iradeye sahip olan
I. Petro, Batil mutlak hiilkiimdarlardan ¢ok, piramitleri yaptiran Firavunlara
benzetilir.* “insan kemikleri (izerine kurulan kent” (fopog Ha KocTAXx) efsane-
siyle anilan Peterburg ugruna ddenen dehset verici bedel, insan bedenlerinden
gorkemli anitlara uzanir. 1847 yilinda kaleme aldigi “Sular Altindaki Kent”
(MogsogHbI ropon) adli eserinde bu konuya deginen sair Mihail Dmitriyev,
yasli bir balik¢inin bir gencgle yaptigi konusma tizerinden, giinahlarinin bedeli
olarak su altinda kalan devasa kenti su sozlerle aktarir: “Bir bahadir insa
etti onu/ Batakligi kemiklerle saglamlastirdi..."™ XX. yiizyila da uzanan bu
konuyla ilgili degerlendirmeler Dmitri Merejkovski'nin sanatinda yer bulur. D.
Merejkovski, “isa ve Deccal” (Xpuctoc u Autuxpuct) adli iicleme formundaki
eserinin son cildi olan “Deccal. Petro ve Aleksey” (AHTUXpuCT. MNeTp 1 Anekcein)
adli eserinde tarihsel izdlisimiinden cok, felsefi ve eskatolojik” yoniyle 6ne
cikardigi I. Petro imgesiyle A. Puskin'in “Bakir Atli” eserini animsatir. Eserde,
Petro’nun tasviri ylizeysel bir anlatimla sunulur, asil dikkat ¢ekilen konu ise
iyinin ve koétiiniin karsitligidir, bu da isa ve Deccal {izerinden ele alinir. Bakir
Atli'nin baslattigi gelenekte ise Peterburg’un gercek yasaminin gercekisti
niteligi dne ¢ikarilir. Bu gelenegi stirdiiren bir yaklasimla, Peterburg’u insan
kemikleriyle dolu, devasa bir mezarlik olarak ifade eden D. Merejkovski,
kimi zaman kentte beliren sari tonlardaki duman katmani icinde 6lilerin
dolastigini dile getirir. I. Petro’yu kotl, ugursuz ve seytani bir varlik olarak ele
alan D. Merejkovski'nin sdz konusu anlatiminin etkisiyle, “Petro’nun Gini”
(OeHb MeTpa) adli eserini kaleme alan Aleksey Tolstoy ise, D. Merejkovski'nin
ortaya koydugu dini ve felsefi sorunsali kendi déneminin toplumsal ifadesiyle,
nesnel bir bicimde aktarir.®

Kentin kurulus surecinde yasamini yitiren insanlarin kemikleri, cok geg-
meden kentin mitolojik ve folklorik zemininin bir pargasi olur. Nitekim Peter-
burg'un kurulus hikayesiyle benzerlikler taslyan bir Fin efsanesinde Peterburg,
tipki tanrica Athena gibi, balikglyr sasirtarak tanriya benzer bir ¢arin kafasindan
zuhur eder.’” Efsanelerdeki Peterburg imgesinde dahi 6ne ¢ikan “varolus” hika-
yesi, zamanin sinirlarinin 6tesinde mitolojik 6gelerle ortiludir. Bu baglamda

4 M. Berman, Kati Olan Her Sey Buharlasiyor, Cev. U. Altug, B. Peker, istanbul, iletisim yayinlari,
2013, s. 239.

5 M. A. Dmitriyev, “Stihotvoreniya”. (Cevrimici) http://az.lib.ru/d/dmitriew_m_a/text_0050.shtml
22.12.2018.

" Eskatoloji: Evren ve insanligin sonuile ilgili dgretiler. / Tek insanin sonuile ilgili olarak 6liimden
sonraki yazgi (bireysel dbir diinya bilgisi); dinyanin sonu ile ilgili olarak, dlilerin dirilmesi, kiyamet
glindi ve 6bir diinya konulariniisler (genel dbiir diinya bilgisi). Bkz.: Bedia Akarsu, Felsefe Terimleri
Sézliigi, Istanbul, inkilap, 2015, s. 139.

¢ 0.1. Pleskova, “Den Petra’ A. N. Tolstogo: Perelomlenie traditsii D. S. Merejkovskogo”, Kultura
itekstN2 12,2011, s. 321.

7 S. Boym, Nostaljinin Gelecegi, Cev. Ferit Burak Aydar, istanbul, Metis yayinlari, 2009. s. 197.
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Peterburg’u Apollon” kenti, Moskova'yi ise Dionysos” kenti olarak nitelendi-
ren arastirmaci Aleksandr Lyusiy kendiliginden, serbestce yetisen bir bitkiyle
ozdeslestirdigi Moskova'nin, kendisine karsit bir bicimde gelisme gosteren
yapayligi, baska bir deyisle Peterburg'u golgeledigini ifade eder.? Tarihsel ve
kiltarel anlamda ortaya gikan bu iki taraflilik Andrey Beliy'in “Peterburg” adl
eserinde kendisine bir karsilik bulur.” A. Belly'in; “Peterburg sadece bize gére var
degildir, haritalarda da yer almaktadir: ortasinda kara bir noktayla i¢ ice iki daire
gériiniimtinde..."° sozleri arastirmaci Vladimir Toporov'un kent hakkinda yaptigi
calismalarla derinlik kazanir. V. Toporov bu diisiinceden beslenerek Avrasya
distincesi hakkinda, baska bir deyisle Avrasya ve Avrupa kanadi altindaki iki
farkl stil ve onlarin karsit konumlari, miicadeleleri ve uygun kosullar halinde
aralarinda olusan etkilesim hakkinda degerlendirmelerde bulunarak Peterburg
distincesine farkli bir pencere agar.!! Fakat Peterburg s6z konusu 6zgil ve bire-
simli durum icinde sahte ve yapay gorinir. Boylelikle kentin kurulus hikayesi,
insa edilis slireci ve bununla ilgili tartismalar Peterburg ve Konstantinopolis
arasindaki olagan benzerligi ortaya koyar. Tarihsel ve kilttrel anlamdaki bu
kesisme, yine A. Belly tarafindan su sozlerle formdile edilir: “Peterburg ya da
Sankt-Peterburg ya da Piter (hepsi bir) uzun zamandir Rusya imparatorluguna
aittir. Cargrad, Konstantinograd (ya da denildigi gibi Konstantinopol) ise hakli
olarak mirasa déhildir.”?

Eski inanislarin ardinda biraktigi pek ok ritiel gibi, kutsal addedilen bir
kentin kurulusu da kadim zamanlarin ruhunu hissettirir. Bu anlamda Antik Cag'a
6zgl yeni kurulan kentlerin kanla kutsanmasi gelenegi “Moskova’nin Kurulus
ﬁyki]si]" (MoeecTb 0 3a4ane Mockeel) adli eserde yer bularak donemin Ortodoks
motiflerinin disina cikar. Nitekim Kesis Filofey Pskovski'nin “Moskova Uclincii
Roma'dir” tezine dayandirilarak “Uclincii Roma” adini alan bu kent de kanli bir
eylem sonucu kurulur.'® Bu disiinceye gore ugurlarina kan akitilan Eski Roma
ve ikinci Roma - Konstantinopol - gibi, “Uciincii Roma” addedilen Moskova da
ayni gelenegi sirdirmelidir.'

* Apollon; aydinligin, 1sigin, bilgeligin, diizenin, idealizmin, aristokrasinin tanrisidir. Nietzsche'ye
gore Apollon Yunan kiltlrinin yaratilmasina neden olan iki karakterinden biri olarak gosterilir.
Bkz.: ismail Gezgin, Sanatin Mitolojisi, 3. bs., istanbul, Sel yayinlari, 2014, s. 96-97.

Dionysos; Nietzsche, Yunan kilturtiniin yaratilmasinda Apollon ile karsitlik olusturan diger
karakterin Dionysos oldugunu sdyler. Apollon'a gére Dionysos; kilture karsi doga. Dionysos'un
Dogu kdltirtinden yikselen bir tanri oldugu tartismali bir konudur. Bkz.: Gezgin, a.g.e., s. 103-104.
8 A. Lyusly, Moskovskiy tekst, Moskva, VECE, 2013, s. 15.

? L. A. Emirova, “Gorog orla i zmeya, ili k istorii ‘peterburgskogo teksta”, Literaturnoe obozrenie:
istoriya i sovremennost, DGPU., 2012, s. 221.

10 A. Belly, Petersburg, Cev. S. Giirses, istanbul, Everest yayinlari, 2009, s. 3.

" V. N. Toporov, Peterburg i Peterburgskiy tekst russkoy literaturi: izbrannie trud, SPB: Iskusstvo,
2003, s. 494.

2 Belly, a.g.e., s. 2.

13 E. inanir, Rus Edebiyati incelemeleri, stanbul, istanbul Universitesi yayinlari, 2003, s. 34-35.

14 E. Inanir, “Mif jertvoprinoseniya’ v tekstah russkoy i bolgarskoy literatiir”, Karadeniz Dergisi,
2018(38), s. 29.
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Kutsal kabul edilen bir kent, varligini sonsuza dek siirdirstin diye bir
giinde kurulur, kentin kurulus giini ise blyiik bir bayram olarak hafizalarda
yer eder. Pagan inanisinin bir izdlistimi olarak, Ebedi Kent Roma’nin kuruldugu
tarih bugtin de anilmaktadir. Her kent, kurucusunu yaraticisi/ tanrisi kabul
eder. Ecdadin hatirasi ebediyen muhafaza edilir. Atina icin Thesesus’, Romaicin
Romulus’ gibi." Ancak arastirmaci Jan Assmann’a gére kutsal kentler, gérgi
taniklarinin temin ettigi gerceklerle degil, inanca bagli ve kokleri daha sonra
olusan fikirlerle anilir.’® Bu yoniiyle Peterburg; sahte, yapay, yabanci, kozmopolit
olarak anilsa da . Petro’nun kanatlari altinda gerceklesen dogusunu ve . Petro
sonrasindaki imparatorluk sirecinde strdiirdiigii sosyo-tarihsel ve kiiltirel
gelisimini “Kuzey'in Bagkenti” (CeBepHas cTonuua), “Avrupa’ya Agilan Pencere”
(OkHo B EBpony), “Kuzey'in Venedik'i” (CeBepHan BeHeuus), “Kuzey'in Roma's!”
(CeBepHbiit PuM) ve “Kuzey'in Palmira’si” (CeBepHan MansMupa) gibi ifadelerle

Rus toplumsal belleginde bir Gist noktaya tasir.'”

Peterburg'un “Kuzey'in Roma'’si” (CeBepHbii Pum) olarak adlandiriimasi
kurulus hikayeleriyle ve merkeze dénustirilmeleriyle 6zdeslestirilen bu iki
kenti sosyo-politik, dini ve kiiltiirel baglamda baska bir platformda daha yan
yana getirir. “Uciinci Roma” (TpeTuit Pum) teziyle iliskili olarak ortaya cikan bu
dustince yalnizca Avrupa tarihini degil, Eski Roma ve onun ardili Bizans tarihini de
yakindan ilgilendirir. Uciincii Roma ideolojisi Peterburg'a degil, o ddnemde bas-
kent olan Moskova'ya ithaf edilmistir. Ancak unutulmamalidir ki Moskova, hicbir
zaman Rusya imparatorlugu’na baskentlik yapmamistir, bu temsil Peterburg’a
aittir. Dolayisiyla Rusya tarihinin imparatorluk donemi Peterburg’la iliskilidir;
tiim Rus imparatorlari Peterburg'daki Petropavlovsk Katedralin'e defnedilmistir.
Bu nedenle Peterburg'un Roma'yla iliskilendirilmesi, Moskova'nin Roma'yla
iliskilendirilmesinden daha anlamli gérdilir. Kentin, Rusya'nin alisik olmadigi
geometrik tarzda, diiz hatli, klasik mimarisi ise antik Roma’yr animsatir.'® Bu
anlamda yazar Aleksandr Sumarokov'un imparatorluk Sanat Akademisi acilis
toreninde bu konuyla ilgili yaptigi konusma 6nem tasir. A. Sumarokov'a gore
l. Petro’nun kuzeydeki kenti, Aziz Petro’nun giineydeki kentinin yerini alacak,
Peterburg “Yeni Roma” olarak anilacaktir: “Petropol, gelecek kusaklarimiz
yliceltecekler seni, baska bir bicimde: Kuzey’'in Roma’si olacaksin...”® Benzer
bir bicimde kentin gorkemli mimarisinden etkilenen Mihail Lomonosov da
“Tez zamanda, bizim karsimizda Roma utang duyacak..."” sozleriyle, kentin
yikselisine kayitsiz kalamaz.

" Thesesus: Bir Attika efsanesi kahramani. Atina krali Aigeus (yahut tanri Poesidon) ile Aithra’nin
ogullari. Bkz.: B. Necatigil, Kiciik Mitologya Sézliigii, Istanbul, YKY, 2017, s. 135-136.

* Romulus ve Remus (ya da Romus) Aeneas'in ogullari ya da torunlaridir. Roma Mitolojisine gére
M0 753'te Roma sehrinin kurucularidir. Bkz.: J. F. Gardner, Roma Mitleri, Cev. S. Korkmaz, Ankara,
Phoenix kitap, 2012, s. 43-46.

15 N. Antsiferov, Dusa Peterburga, Moskva, Bertelsmann media moskau, 2014, s. 52

16 J. Assmann, Kiiltirel Bellek, Cev. Ayse Tekin, istanbul, Ayrinti yayinlari, 2015, s. 49.

'7 Sobgak, a.g.e., s.14.

'8 Sobgak, a.g.e., s. 32-33.

19" A. P. Sumarokov, izbrannie proizvedeniya, Leningrad, Sovetskiy pisatel, 1957, s.323.

2 M. V. Lomonosov, izbrannie proizvedeniya, Leningrad, Sovetskiy pisatel, 1986. s. 231.
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Arastirmaci i. M. Grevs'e gére bir kenti tam anlamiyla hissedebilmek bir
kuleden, bir ylikseklikten ona bakabilmekle mimkiindiir. Boylelikle g6z ucuyla da
olsa kentin hayat buldugu topraklara dokunmak miimkiin olur. Bu kiigiik an iginde
insani saran esrarengiz duygu kentin kurulusuna, kéklerine uzanir. Bu sekilde,
g6z hapsine alinan kentin hangi ture ait oldugu da anlasilabilir. Ormandaki agacglar
gibi kendiliginden, dogal bir siirecte ortaya cikan kentler ilk grubu olustururlar.
Bu kentlerin kokeni, durmak bilmeden kazilan bir cukurun derinligi kadar engin-
dir. Ancak esrarengiz mitlerin perdesi altindaki bu antik kentleri anlamak ¢ogu
zaman kolay olmaz. Roma ve Moskova bu gruba ait kentlerdir. Kimi kentlerde
ise katman halinde, ¢ekirdek yapilasmanin etrafini saran yeni halkalar dikkat
ceker. Bu yerlesim birimlerindeki cok katmanli goriiniim bir agacin gévdesinden
koparilan kesigi andirir. Bu baglamda New York, Floransa ve Peterburg ikinci
gruba ait kentlerdir.?' Bugiin dahi tartisilan Moskova ve Peterburg kutupsalligi
cercevesinde her iki kentin sahip oldugu kendine 6zgili zengin simgesel, kiiltrel
ve tarihsel zemin Moskova'yi kutsal, Peterburg’u diinyevi olarak nitelendirse de,
Peterburg hem Rus modernlesmesinin parlak bir géstergesi hem de modern
dinyanin “gercek disi kent” arketipi olarak kabul edilir.

Yizyillara dayanan bir gelenekten, kendi koklerinden koparilan Peter-
burg'un temsil ettigi yabanci ve kozmopolit unsurlar kentin dogasinin Rus top-
raklarinda var olan ruhu tasimadigini distindiirtr. Tim bu yaklasimlara ragmen
Peterburg’a addedilen “yabanci” nitelemesine karsi cikarak kentin kokeninin
Kutsal Rus'a uzandigini ifade eden A. Sumarokov, Peterburg’u “Rus toprakla-
rinin giinesi Aleksandr Nevski'nin kenti” olarak adlandirir.?? Nitekim I. Petro,
A. Nevski'nin naasini Vladimir kentinden Peterburg’a getirtmis ve A. Nevski,
imparatorluk baskentinin koruyucu ruhu kabul edilmistir. A. Sumarokov'un ifade
ettigi gibi Peterburg’a genel bir bakis aslinda pek ¢ok konuya agiklama getirir.
Peterburg; emperyalizmin varlik géstermeye basladigi bir surecte, gelenekgi
yasamin kalin értuisiini Gizerinden kaldirmaya ¢alisan bir halkin kendine doniik
yasayisina yuz cevirip, diinya arenasinda yer edinmeye calistigi bir donemde
kurulur.2® Boylelikle, I. Petro’nun Avrupa'ya agilan bir pencere olarak gordigi
kent, ylzyillara dayanan bir gelenegdi sonlandirmak isteyen bir iradenin, yeni
sekdiler resmi kiltlirtn simgesi haline gelir.

Peterburg Mitinin Bir Tiirevi Olarak Kent-Metin

Peterburg metinlerive Peterburg miti izerine gerceklestirilen calismalar,
kimi zaman anlamdas kabul edilen bu ifadelerin farkli boyutlarina dikkat ceker.
Peterburg miti, Peterburg metinlerine gore daha soyut bir ifadedir; 6zd, belirli
bir metin Gzerinden var edilmeyip belirli bir sanat goriisii ekseninde olusan
mitolojik bir degismezliktir. Peterburg mitine ait bu tanim, mit kavraminin tim
yapisal tanimlariyla yakindan iliskilidir. Bu mitolojik alt grubu edebiyatin icine
dahil eden Peterburg metinleri ise Peterburg mitinin bir tiirevi olarak ikincil bir

21 Antsiferov, a.g.e., s. 19.
2 G. V. Gornova, Filosofiya goroda, Moskva, Forum, 2014, s. 109.
z Antsiferov, a.g.e., s. 20.
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yere sahiptir. Kent mitini kendi icinde muhafaza eden goriinimiyle Peterburg,
anlambilimsel bir merkez teskil eder.? Bir tasavvur Urlini olan kent, cogunlukla
bir kara imparatorlugu olan Rusya icin hem marjinal hem de merkezi nitelige
sahip topografik bir paradoksu cisimlestirir: kiiltirlerarasi bir odak, bir kent-me-
tin haline gelir. Arastirmaci Svetlana Boym'un ifadesiyle: “Puskin’de tastan bir
siir, Gogol'de sokaklari metnin satirlariyla ic ice gecen fantastik bir labirent,
Mandelstam’'da ise ortasi s6kdillip alinmis kaldirim tasli bir kitaptir Peterburg.”?

1970’'lerde Peterburg metinleri inceleme konusunu Rus filolojisine tani-
tan Vladimir Toporov, bu fikrin kuramcisi olarak gosterilir. Peterburg metin-
leri ifadesi, Rus edebiyatinda ilk kez V. Toporov'un 1973 yilinda yazmis oldugu
“Mitolojik Fikirlerin Arkaik Semalari Baglaminda Dostoyevski Romaninin Yapisi
Uzerine” (O cTpyKType poMaHa [10CTOEBCKOr0 B CBA3M C apXauyHbIMU CXeMaMi
mudonornyeckoro molwnenus) baslikl makalesinde kullanilir. V. Toporov'un
makalesinde bu ifadeye yer vermesi, Rus edebiyatinda kent metinleri anlayisinin
ozellikle edebiyat bilimi ekseninde bicimlenmesi adina 6nemli bir baslangig olur.
Bu ifadenin teorik olarak anlamlandirilmasi ve belli kaynaklarla temellendirilmesi
ise 1984 yilinda yayimlanan “Rus Edebiyatinda Peterburg ve Peterburg Metinleri”
(MeTepbypr v MeTepbyprckuii TeKcT B pycckor nutepatype) adli calismayla gergek-
lestirilir. V. Toporov bu calismada Peterburg'a adanmis cok sayida esere yer vererek
Peterburg'un iklimi, kentin cografi 6zellikleri, kiltirel 6zellikleri, karakteristik
gelenekselligi ve kentin panoramasi (izerine bir kaynak btunligi olusturur.2¢ V.
Toporov, Peterburg’un kiiltiirel fenomenini yalnizca yapisal ve gostergebilimsel
¢6ziimleme yontemiyle degil, ayni zamanda felsefi bir bakisla da ele alir.

Peterburg metinlerinde 6zne, yiiklem, sifat ve zarf yapilandirilmasi gibi dil
kodlama yéntemleri Gzerinden Peterburg’a ait tim bilesenler arasinda anlam-
bilimsel bir tutarlilik olusturulmasi amaclanir.?” V. Toporov'a gore, Peterburg
metinlerinin kilit sorunu soteryoloji (kurtulus bilim) mitolojisidir; ¢link{ bu kentin
kurulus asamasinda yer alan mitoloji sahasi kentin gelecekteki tarihi, cehresi
ve yasam diizeniyle kosullandirnlmistir. Bu yaklasimla iliskili olarak eskatoloji
motifi edebiyatta 6ne cikan temalardan biri haline gelir. Bu baglamda kentin
anlambilimsel tutarliigiyla iliskili olarak éne cikan lanetli sehir, felaket sehri,
mahkidm sehir gibi nitelendirmeler eskatoloji motiflerinin karsiligi olarak 6nem
tasir. Peterburg, kurmacanin golgesinde kalmis bir gerceklikle 6zdeslestirilir;
gercek boyutlardaki Peterburg ile kente ait mitler arasinda ayrim yapmak giictar.
Varligini bu sekilde siirdiren kent, tim yanilsamalariyla devasa 6lgekte, giizel
bir taklit olarak nitelendirilir. Arastirmaci Yuri Lotman’a gore Peterburg, ayni
anda hem bir cennet hem bir cehennem olarak, hem ideal bir kent itopyasi
hem de Rus deccalinin maskeli balosu olarak algilanir.2®

% |, Z. Polescuk, “Peterburgskiy tekst i Peterburgskiy mif v kontseptsii V. N. Toporova”, Vestnik
KFU im. N. A. Nekrasova, N°:1, 2008, s. 98.

% Boym, a.g.e., s. 197.

% Toporov, a.g.e., s. 26.

27 Toporov, a.g.e., s. 60.

8 Yu. Lotman, Diisiinen Diinyalarin icinde insan-Metin-Semiosfer-Tarih, Cev. S. Giirses, Ankara,
Bilgesu, 2012, s. 270-271.



40 Peterburg: Zamanin Sinirlari Otesinde Mitsel ve Metinsel Bir Varolus

V. Toporov, temel calismalariyla kentin kendi dogasinda var olan simgeler,
mitler ve fikirlerden olusan yeni bir metin insa eder. Peterburg metni, yalnizca
kentin varolus hikayesini vurgulayan bir yansima degil, ayni zamanda gercek
olandan daha gercek olana bir gegis (realibus ad realiora) ve manevi degerler
icindeki maddi diinyanin bir dénustimudur. Bu yondeki etkili fikirlerden biri de
kentin varolusunun gegciciligidir. Bu eksende olusturulan kent-metin, yiizyillar
boyunca Peterburg temasini hakim kilan; bir felaketi sezinleyen, apokaliptik bir
ruh hali veren kentin yaratilis efsanesinden beslenir. Bu efsane, en eski kentsel
folklor 6gelerinde; sarkilar, hikayeler, efsaneler icinde ortaya cikar ve XIX. - XX.
ylzyil Rus edebiyati metinlerinde yol alir.?? Bu anlamda 1824'te Peterburg’da
gerceklesen sel felaketi Aleksandr Puskin'in “Bakir Atl” eserinde tasvir edil-
digi sekliyle, V. Toporov'un savlarina énemli bir 6rnek olusturur. Peterburg’un
eskatolojik, mistik bilesenleriyle kaos icinde kaybolan evren goriinimindeki
tasviri “Bakir Atli"da su sozlerle yer bulur:

“Neva sisiniyordu ve ugulduyordu/ Bir kazandan halkalanmisca
fokurduyor/ Saldiriyordu kente dogru. Taskinlar éniinde/ Kacisti her
sey, her sey cevrede/ Birdenbire issizland, sular birdenbire/Yeralti-
nin doldurdu mahzenlerini/ Kanallar dékdildii kent bahgelerine (...)
Siriiklenmis sinliklerden tabutlar/ Yiiziyor caddelerin tizerinde..."°

Yu. Lotman’na gare lanetli kent fikrinin ortaya koydugu, doga gileriyle
kalturin ebedi savasi Peterburg mitinde suyun ve tasin karsiti olarak gercek-
lesir. Burada ifade edilen tas “dogal”, “vahsi” (islenmemis) degildir, kokleri yere
bagli kayalar da degildir; bir yerden getirilmis, islenmis ve insanilestirilmis,
kiltarlestirilmistir. Peterburg tasi yapaydir, doganin bir goriingtisi degildir.*'
Kentin yapayligi “Bakir Atli” adli eserde doganin tivey oglu nitelemesiyle soyle
ifade edilir: “Bataklik balgigi, orman karanligi icinden/ Gururla ve gérkemle
ylikseldi; Doganin tvey oglu.”™? Kente atfedilen yapaylik konusu A. Puskin’in
“Biylik Petro’nun Arabi” (Apan MeTpa Benukoro) adli calismasinda ise: “Agik
su bentleri, sessiz kanallar ve tahta képriiler, insan isteminin doga gicleri
karsisinda, kisa bir siire icinde, her alanda elde etmis oldugu basarilari belgeli-
yorlardi. Evler bir ¢cirpida kuruluvermis gibiydiler.”™ sozleriyle yer bulur. Kentin
kurucusu kabul edilen I. Petro gibi, A. Puskin de Peterburg imgesinin yaraticisi
olarak gorilur. Benzer bir bicimde sair Konstantin Batyuskov da kentin 6zgiin
karakterini derinlemesine hissedebilmis, ancak A. Puskin'in ortaya koydugu
zengin acilim onun sanatinda ayni karsiligi bulamamistir. Hem A. Puskin'in
hem K. Batyuskov'un, eserlerinde kentin kurucusu kabul edilen bir kahraman
Uzerine olusturulan mitolojik anlatim, yalnizca efsanevi bir kahramandan ya da
efsanevi bir olaydan ibaret degildir. Yaratilan mitsel doku, tarihle iliskilendirilerek

% Toporov, a.g.e., s. 45-49.

% A.S. Puskin, Bakir Atli, Cev. Azer Yaran, Diinya Klasikleri Cumhuriyet, 2000, s. 89.

31 Lotman, a.g.e., s. 268-269.

32 Puskin, Bakir Atll, s. 83.

3 A.S. Puskin, Yiizbasinin Kizi Biitiin Oykiiler Biitiin Romanlar, 8. bs. Cev. Ataol Behramoglu,
istanbul, is Bankasi Yayinlari, 2006, s. 13.
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olusturulmustur. Baska bir deyisle A. Puskin ve K. Batyuskov kutsal bir kimlikle
bitlnlestirdikleri Peterburg kentinin kurucusu |. Petro’yu eski inanislardan
esinlenerek kaleme almiglardir.®

Peterburg, kokleri olmayan bir kent, Rusya’nin Batililasma manzarasinin
gercekligin yerini tutmaya calistigi kiiresel bir Potemkin koyl olarak goralur.
Arastirmaci George Steiner kente ait bu yaklasimi: “Bitiin kent, sanki istibdadin
zalim blydstyle sudan ve batakliktan yaratilmisti. Kékleri ne toprakta ne de
gecmisteydi.”® sozleriyle ifade eder. Kentin bir gegmise sahip olmayisi mitolojik
6gelerle ortull, mistik bir gegmis arayisiyla sonuclanir. Boylelikle mit, semi-
yotik boslugu doldurur ve yapay addedilen kent, insanlara mistik bir perdenin
ardindan gorindr. Peterburg bu acidan tipiktir: Peterburg'un tarihi Peterburg
mitolojisinden ayrilmaz, arastirmaci Yu. Lotman’in da ifade ettigi gibi, “mitoloji”
s0zcligl bu durumda metafor olarak degerlendirilemez. Nitekim XIX. ylizyil Rus
edebiyatinin — A. Puskin ve N. Gogol'den F. Dostoyevski'ye kadar — Peterburg
mitolojisini ulusal kiltirin bir olgusu haline getirmesinden ¢ok daha 6nce,
Peterburg’un gergek tarihine mitolojik dgeler niifuz etmistir.3¢ V. Toporov'un
incelemeleri sonrasinda (1910’lu yillarda) ayni diistince A. Beliy'in “Peterburg”
adli romaninda terdrist hareket ve baskentte devrimci atmosferi yansitan bir
bomba patlamasi tasviriyle tekrar kaleme alinir. Dolayisiyla eskatalojik efsanenin,
Peterburg metnine miras kalacak olan gesitli temalara ve simgelere XIX. ylzyil
sonrasinda da yon verecegi aciktir.

V. Toporov, Peterburg edebi mistisizminde iki tabakaya dikkat ceker: Bun-
lardan ilki ‘diisiik’ diye tabir edilen folklor ve incil’e ait imgeleri temel alan dia-
volizm; ikincisi ise ‘ylksek’ diye tabir edilen ve bazi 6znel imgeler iceren demo-
nism'dir.3” Arastirmaci Julie Buckler’e gore, bir kural olarak, bunlardan ilki cesitli
esrarengiz yaratiklar, hayaletler ve falcilardan olusur. Kent, cehennemle birlikte
akla gelen bir mezarlikla ya da cliriimekte olan bir cesetle karsilastirilir.® ikincisi
ise kentin kurucusu |. Petro gibi, belli tarihi figiirleri animsatan (hayali) varlik-
lara isaret eder. Bu anlamda, A. Puskin ve A. Belly'in eserlerinde tasvir ettikleri
“Bakir Atli ya da Bakir Konuk”, Etienne Maurice Falconet'in efsanevi heykeli ile
yakindan iligkilidir.3’ A. Puskin'in “Bakir Atll” fikrini nasil gelistirdigi ve bunun
otokratik giicle iliskilerine nasil yansidigi konusu Roman Yakobson’un “Puskin
ve Onun Heykel Efsanesi” (Ctatys B noatuyeckon Mudonorum MywkuHa) adl
kapsamli calismasinda da ele alinmistir.

Peterburg mistisizminin “yiiksek katmaninda” ele alinan metinler ise,
V. Toporov tarafindan ortaya atilan hayali varliklar (prizragnost) alanina dahil
olur. Yalnizca kentin yaratilis tarihi degil, ayni zamanda kentin cografi konumu,

% Antsiferov, a.g.e., s. 52.

% G. Steiner, Tolstoy mu Dostoyevski mi, Cev. Sevda Caliskan, istanbul, is Bankasi Kiiltiir Yayinlari,
istanbul, 2015, s. 39.

% |otman, a.g.e., s. 273.

% Toporov, a.g.e., s. 48.

% J. A. Buckler, Mapping Saint Petersburg: imperial text and city shape, Princeton, NJ, Princeton
University Press, 2005, s. 121.

% Buckler, a.g.e., s. 121.
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baska bir deyisle mayis ayinin ortalarindan temmuz ayinin ortalarina kadar
sliren beyaz geceler gibi ayrintilar da onun kisa émiirld dogasini ifade eder ve
kentin gercek varligi konusunda stiphelere neden olur. Nitekim XIX. yizyil Rus
edebiyatinin 20-40'li yillarindaki Peterburg metinlerinde resmedilen kuzeyin
baskenti i¢ karartici rengi, seytani aurasi; rutubet, aniden siddetlenen riizgar
gibi iklimsel 6zellikleri ve 1ssiz mekanlariyla bitiinlesen manzarasiyla suyun
Uzerine kurulmus eskatolojik kent imgesini gozler 6niine serer. XIX. ylizyilin
ilk yarisina ait eserlerde 6ne cikan kentsel egilim, donemin edebiyat toplulugu
olan Dogalci Okul'un (HaTtypanbHan WwKona)® yayin organlarindan “Peterburg
Fizyolojisi” (®usmonorun Metepbypra) adl almanagdin basligina tasinir. Bu
almanagin amaci Peterburg’un farkli yonlerini gozler 6niine sermek degil, bu
kentte yasayanlarin 6zelliklerini ve onlarin farkli yasam tarzlarini ¢éziimleyici
bir yaklasimla ele almaktir. Elestirmen Vissarion Belinski'nin ifadesiyle, bu
almanagin amaci Rusya’nin Avrupali goriintisy ile Asyali olusumu arasindaki
belirgin celigkileri ortaya cikarmaktir.°

Kentin eskatolojik goriinim F. Dostoyevski'nin ilk kisa hikayelerinden biri
olan “Yufka Yirekli” (Cnaboe cepgue) adli eserinde: “..Biitiin bunlar, bu alaca
karanlikta, koyu mavi gékte hafif bir buhar gibi, biraz sonra yitecek bir masal
riyasi gibi duruyordu.™ sozleriyle masallar tlkesinin fantastik bir gérintiisi
olarak betimlenir. Bu diisiince, kentin aldatici dogasi hakkindaki bir mitten cok
daha fazlasini yansitir tiirdendir. Dis goriinistiniin daima aldatici oldugu bir yer
olarak sunulan Peterburg, N. Gogol'tin “Neva Bulvari” (Heckuit npocnekT) adli
eserinde ise ilk olarak diizenli plani, caddelerinin ve kiyi seridinin uyumlu ve oranli
siralanisi, mimarisi vb. olumlu yonleriyle ele alinir. Ancak cok gegmeden ayirdina
varilan kentin gercek gibi goriinmeyen atmosferi okura su sozlerle aktarilir:

“Yine de tuhaflikta hicbir sey Neva Bulvari'nin eline su dokemez! Siz
siz olun, Neva Bulvari'na inanmayin! (...) Burada her sey yalan, her
sey hayaldir ¢clinki hicbir sey gériindiigd gibi degildir. (...) Bir tek
sokak lambalari dedil, her sey yalandir burada. Neva Bulvari'nin igi
glicii yalan, isi giicii gézbagciliktir. Ozellikle de gecenin var giiciiyle
bulvarin iizerine abanmasiyla binalarin soluk sari, ak duvarlarinin
degisik bir gérinim aldigi ve tiimdyle 1s1ga, samataya gémdilen
kentte, atlarin lzerinde ¢igliklar atarak havaya ziplayan arabacilarin,
arabalarini képriilerden ugarcasina gecirdigi ve nesnelerin gercek
olmayan yiizlerini gésterebilmek icin sokak lambalarini seytanin
kendisinin yaktigi zamanlarda...™?

* 1840l yillarda Rus edebiyatinda etkin olan Peterburg’lu yazarlar toplulugu “Dogalci Okul”
terimiyle tanimlanir. Dostoyevski, Nekrasov, Hertsen, Gongarov gibi Peterburg'da yasayan yazarlar
Otecestvennie zapiski dergisinin catisi altinda toplanip Dogalci Okul adini verdikleri 6zgiin bir grup
olusturur. Bkz.: Tiirkan Olcay, Rus Edebiyatinda Dogalci Okul, istanbul, i.U. Edebiyat Fakiiltesi
yayinlari, 2003, s. 3-4.

0 Aktaran: Olcay, a.g.e., s. 85.

4 F. M. Dostoyevski, Yufka Yiirekli, Cev. Hacer Giineyligil, istanbul, Oda yayinlari, 2002, s. 73.

2 N, V. Gogol, Bir Delinin Ani Defteri, Palto-Burun-Petersburg Oykiileri ve Fayton, 11. bs. Cev.
Mazlum Beyhan, istanbul, i§ Bankasi yayinlari, 2016, s. 42-43.
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Bu hayal gliciinlin ve zihinsel aktivitenin hemen hemen her yonii Peter-
burg’un dykiilenmesinde 6nemli bir rol oynar. F. Dostoyevski'nin “Oteki”
(OsoviHuk), N. Gogol'iin “Burun” (Hoc) adli eserlerinde oldugu gibi siklikla
orijinaline karsi ¢cikan maddesel ve 6zdeksel neredeyse her sey onun fantastik
bir kopyasi gibidir. Kentin bir insanin kendi hayal giictiniin meyvesi olmasi, onu
dogal olmayan bir bicime sokar. F. Dostoyevski “Yeraltindan Notlar” (3anucku
n3 nognonbs) adli eserinde bu durumu; .. Yerydziiniin en soyut, en inatgi seh-
ri...™ sozleriyle ifade eder. Ancak bu soyutluk, Peterburg’un {icra koseleri-
nin ev sahipligi yaptigi; insanlarin varsil-yoksul ugurumunun, yasanan sosyal
adaletsizligin ve carpik toplumsal yapinin aktarilmasiyla somutlastirilir. Bu
anlamda N. Gogol'lin “Palto” (LLInHens) adli eserinin acik bir yorumu olarak
nitelendirilen “insanciklar” (BeaHble nioaw)'da farkl yasamlarla somutlastirilan
yoksulluk boyutu adeta derecelendirilir, yeniden boyutlandirilir.* “Kiiciik insan”
ilk defa bu eserle kendi bilincine varir. A. Puskin, N. Gogol ve Dogalci Okul'un
gelenegini siirdiiren ve Peterburg metinlerine kendi yaraticiigini katarak bunu
farkli bir sekilde yorumlayan F. Dostoyevski ise bu déneme damgasini vuran
kiiclk insana ve hayalperest kahramana ait 6zellikleri sentezledigi “Peterburg
tipi"yle sanatsal bir acilim gerceklestirir. Bu nedenle V. Toporov, F. Dostoyevski'yi
Peterburg metinlerini kendine 6zgi bir bicimde bir araya getiren ve kurgulayan
“Peterburg metinlerinin dahi bicimcisi” olarak adlandirir.®

Peterburg'da asil olan gériilen gerceklikle yasanilan gerceklik arasindaki
acimasiz celiskidir.“ Bunu sanatina tastyan donemin yazarlari, F. Dostoyevski'ye
atfedildigi gibi, Peterburg metinlerinin birer bicimcileridir. Kentin gercek ve hayal
UrdinG arasindaki bu karsitligi, V. Toporov'un ortaya attigi bircok yaklasimda
kendisini gosterir. Bunlar arasinda otokratik gii¢ ve kii¢lik insan imgesi, dogal
ve yapay, canli ve yasamayan, Rus ve yabanci (siklikla Peterburg-Moskova veya
Peterburg ve diger kentlerin karsitliklari), uyum ve karsitlik ve son olarak ori-
jinal ve kopya gibi 6zellikler siralanabilir. Boylelikle Rus kiltuirindn bir parcasi
haline gelen Moskova-Peterburg karsitliginin V. Toporov'un incelemelerinde
de etkili oldugu gorilir. F. Dostoyevski'nin s6z konusu eserlerinin yani sira D.
V. Grigorovi¢'in “Kis Aksami” (3umHuii Bedep), A. F. Pisemski'nin “Piterscik”
(MuTepwwk), N. S. Leskov'un “Amazon” (BoutenbHuua), i. S. Turgenyev'in “Uc
Karsilasma” (Tpu BcTpeun), “Hayaletler” (Mpuspakm) ve “Ham Toprak” (HoBb)
adli eserleri de XIX. ylzyilin ikinci yarisina ait Peterburg metinlerini temsil eder.
XX. ylzyilin baslangicinda ortaya ¢ikan kent metinleri ise sverhtekst(ler) olarak

43 F. M. Dostoyevski, Yeraltindan Notlar, 13. bs. Cev. Nihal Yalaza Taluy, istanbul, i§ Bankasi Kaltir
yayinlari, 2016, s. 7.

4 M. 0. Parer, “Peterburg Oykiileriyle Gogol ve Dostoyevski”, IV. Uluslararas: Karsilastirmali Edebiyat
Bilimi Kongresi Kiiltiirler ve Degerler Bulusmasi, Kirikkale, Kirikkale Universitesi yayinlari, 2013,
s. 556-555.

“ Toporov, a.g.e., 25.

“ Parer, a.g.e., s. 560.

" Sverhtekst (cBepxTeKct): icerige ya da sézii edilen bir duruma bagli olarak bir araya getirilen
distlinceler, metinler butlinidur. Metinlerin tematik olarak bir araya getirildigi ortak bititinsel bir
olusumdur. Zaman ve mekanla sinirlidir. Bkz.: N. A. Kupina, G. V. Bitenskaya, Severhtekst i ego
raznovidnosti. Celovek- Tekst- Kultura. Yekaterinburg, 1994. s. 214-235.
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bicimlenir, bu cercevede eserler kaleme alan Simgeciler (CumBonucTbl) etkin bir
rol Ustlenir. Nitekim XIX. ylizyil Peterburg metinleri cogunlukla nesir tiiriinde
kaleme alinmisken, XX. ylizyilin safaginda ortaya ¢ikan Peterburg temasi ise
oncelikli olarak siir turiinde yer edinmistir. Bu anlamda A. Blok ve A. Belly, Z.
Gippius ve D. Merejkovski, V. Bryusov ve Vyac. ivanov, M. Kuzmin ve G. iva-
nov, V. Hodasevig ve F. Sologub, i. Annenski ve N. Gumilyov, A. Ahmatova ve
0. Mandelstam Gumiis Cag Peterburg metinlerinin siir tirtiindeki temsilcileri
olarak kabul edilirler. D. Merejkovski'nin “Deccal. Petro ve Aleksey”, A. Beliy'in
“Peterburg”, A. M. Remizov'un “Kutsanmis Kiz Kardesler” (KpectoBble cecTpbl),
N. Sanjar'in “Anna’nin Notlari” (3anucku AnHbi), A. i. Kuprin'in “Kurmay Yiizbasi
Ribnikov” (LLITabc-KkanutaH Pei6HKKoB) gibi eserleri ise Giimiis Cag nesir tiiriine
ait Peterburg metinlerini temsil eder.’

Edebiyat bilimci Konstantin Mogulski'nin, A. Puskin'in “Bakir Atl” adli dahi-
yane eserinin dahi bir tamamlayicisi olarak nitelendirdigi; Leonid Dolgopolov'un
ise Rusya tarihinin Peterburg donemini kutlu bir sona eristiren netice romani
(pomaH umoezoa) olarak ifade ettigi A. Belly'in “Peterburg” adli eseri, ortaya
koydugu tamamlayici anlatimiyla Peterburg metinlerinin temel kaynagi kabul
edilir.*® A. Belly, soz konusu eseriyle bir taraftan Peterburg metinleri gelenegini
bir Gst noktaya tasirken, diger taraftan bu yaklasima karsit bir bicimde geleneksel
normlarin disinda bir calisma ortaya koymustur. Nitekim A. Beliy'in “Peterburg”u
A. Puskin’in “Bakir Atli” adli eserinin karsiti olarak nitelendirilse de, onun ortaya
attigi fikirleri gelistiren bir yoni de vardir. A. Beliy'in A. Puskin'e nesir tiiriinde
bir eserle yanit vermesi de bir rastlanti degildir. “Bakir AtlI”, yalnizca devleti
degil, pek cok yasamin kontroliini elinde tutan Petro’yu da simgeler. Beliy'in
Petro’su ise yalnizca bir car degil, ayni zamanda E. M. Falconet'in heykelidir, eser
A. Puskin'in; “Korkung bir cagdi/ Hatirasi hald taze/ Onu anlatmaya, dostlarim/
Sizin igin basliyorum,/ Hiiziinlii olacak 6ykiim” dizeleriyle baslar.*’ Arastirmaci
Zara Mints'e gore, hem cagin kendisi hem simgeciligin kiltirel yapisi A. Pus-
kin'in felsefi yoniini anlamak ve onun sanatini 6ziimseyebilmek niyetindedir.*
Bu anlamda A. Puskin’in destansi eseri yalnizca A. Beliy'i degil, cagdaslan V.
Bryusov'u ve Merejkovski'yi de etkisi altina alir.

V. Toporov; A. Blok'u ve A. Beliy't XX. ylizyil Rus edebiyati Peterburg metin-
lerinin kilit isimleri olarak ifade eder. Peterburg imgesi A. Blok'un siir tiiriindeki
eserlerinin hemen hemen hepsinde 6nemli bir yer tutar, A. Belly'in sanatinda ise
bu imge cogunlukla “Peterburg” romaniyla 6ne ¢ikar. Eserde tarihin kendisi de
mitolojik bir ifadeyle yansitilir, ancak bu yaklasim A. Blok'un Peterburg metin-
lerinde goriilmez. Genel itibariyla A. Blok'un Peterburg’u Tanrinin kaderine terk
ettigi, unutulmus bir kenttir. Bu nedenle yazarin kendisinin yarattigi mitolojik
imgeler; “kara adam” (4€pHbIl YenoBeyek), “gorinmez kadin” (HeBMAMMKa),
“kirmizi ciice” (KpacHbI KapnuK) ya da incil'den ve farkli mitolojilerden alinti-

47 Z.G. Mints, M. V. Bezrodniy, A. A. Danilevski, “Peterburgskiy tekst i russkiy simvolizm”, Semiotika
goroda i gorodskoy kulturi. Trudi po znakovim sistemam. Vip. 18, Tartu, 1984, s. 79.

“ A. G. Bocganov, “Listopad”, Literaturnoe obozrenie, N2 3, 1982, s.45-48.

“ Belly, a.g.e., s. 6.

%0 Z.G. Mints, “U istokov simvolistskogo Puskina”, Puskinskie cteniya, Tartu, Talin, 1987, s. 72-76.
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ladigi imgeler; “alev rengi gozleri olan karayilan”, “Babil’in yitik kiz1", “orman
veya su perisi” Peterburg’un eskatolojik arka planini gozler oniine serer.”’
XIX. yuizyil ve XX. ylzyil Rus edebiyati Peterburg metinlerini degerlendiren Z.
Mints, bu donemlere ait eserler arasindaki iliskiyi metinlerasilik” kavramiyla
aciklar. Z. Mints'e gore A. Puskin'in “Bakir Atl’” (MegHbIi BcagHuk), “Maca Kizi”
(Mukosan pama); N. Gogol'iin “Peterburg Oykiileri” (MeTepbyprckume nosecty);
F. Dostoyevski'nin “insanciklar” (BegHble nioan), “Oteki” (OBoiHuk), “Ev Sahi-
besi” (Xo3sika), “Yer Altindan Notlar” (3anucku 13 nognones), “Sug ve Ceza”
(MpecTynneHue u HakasaHue), “Budala” (MauorT), “Delikanli” (MogpocToK) vb.
eserleri 1900'lu yillarda kaleme alinan Peterburg metinlerinin 6zini olusturur.®?
Nitekim metinlerarasilik, dar bir hacim icinde derin anlam katmanlari ve zengin
acilimlar sunarak ge¢misin birikimini bugiine tasir.

Sonug¢

imgeler, simgeler, mitler psikenin sorumsuz yaratilari degillerdir, bir
gereklilige cevap verirler ve varligin en gizli 6zelliklerini agiga cikartmak gibi bir
islevi yerine getirirler. imgeler, tarih 6tesi diinyaya bir aciimdir. Farkl tarihlerle
onlarin sayesinde iletisim kurulur. Bu anlamda bataklik balciginin ve dayanilmaz
nemin insanin iligine isledigi; ne baharin, ne yazin, ne de kisin oldugu; ciirik,
islak bir glizden baska bir mevsim tanimayan Peterburg’un varolus hikayesi
zamanin 6tesine tasinir. Doganin ve insanin benzersiz miicadelesi onu eskatolojik
mitlerle bir araya getirerek bir tasavvur kenti olarak anilmasina zemin hazirlar.
Mitolojiden metne uzanan bu eskatolojik yolculukta tarihsel motifler efsane-
lestirilirken, mitler edebi metinlerin kurgusal diizlemine yerlesir. Peterburg’un
yaraticisinin zihninde baslayan kentin varolus hikayesi “Bakir Atli"da “Basibos
dalgalarin yaninda durdu O ve/ derin dlisiincelere dalip bakti uzun uzun”sozleriyle
yer bulur. Rus edebiyatinda “Bakir Atli” ile baslayan ve Peterburg'un gergekiistii
niteligini ifade eden bu gelenek, sanatsal oldugu kadar siyasal bir eylemin de
varligina isaret eder. Nitekim A. Puskin'in, 1825 Dekabrist Ayaklanmasi son-
rasinda, I. Nikolay iktidarinin siyasal ve kiltiirel atmosferinde kaleme aldigi bu
eserin baslangic kismina diisiilen notta, anlatilanlarin gercek bir olaya dayandigi
ifade edilir. Boylelikle Dekabristler'in de Gtesine, kentin derinliklerine uzanan
XIX. ylizyil Peterburg metinlerinde kentin gorkemli mimarisi pus ve kasvetin
icinde buharlasarak mistik bir ifade, hayaletlerle iligkilendirilen eskatolojik bir
kimlik kazanir. S6z konusu gercekiisti gerceklik XX. ylzyil Peterburg metin-
lerinin temsilcilerinin yani sira, 1905 ve 1917 devrimlerinin etkisiyle yaratilan
sanatsal calismalarin da temelini olusturur.

51 L. S. Pavlenko, “Mifologiya goroda v tvorgestve simvolistov. Peterburgskiy tekst v tvorcestve A.
Bloka i A. Belogo”, Vestnik MGOU No.2, 2015, s. 7.

" Metinlerarasilik (intertextuality) bir yeniden yazma islemidir. Bir yazar bir baska metni kendi
metninin baglaminda yeniden olusturur. Bu donlsiim alinti, anistirma, ¢alinti, dykiinme-pastis,
parodi, alayci donustirim, tarzinda acik ya da kapali gdndermeler vasitasiyla gerceklesir. Bkz.: K.
Aktulum, Metinlerarasi iliskiler, Oteki Yayinlari, Ankara, 2000, s. 43.

52 7. G. Mints, “Peterburgskiy tekst i russkiy simvolizm”, Blok i russkiy simvolizm: izbrannie trudi,
Peterburg, iskusstvo, 2004, s. 104.
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Abstract

Petersburg: A Mithic and Textual Existence Beyond
The Limits of The Time

Every historical existence carries a big part of the humanity of the prehis-
toric times. Myths known as the expression of the reality, states the theorical
construction of an unknown place or time. In this sense Petersburg, which is
considered as both a bright indication of Russian modernization and arche-
type of “unrealistic city” of the modern world, points an existence beyond time.
In this way, the city, which is the target of statements such as fake, artificial
and cosmopolitan, is remembered as earthly. Petersburg, which embodies a
topographical paradox that has both marginal and central property for Russia,
becomes an intercultural focus, a city-text in time. The mythological area that
took place in the construction of the city was conditioned with the future history,
features and life order of the city. City-text which was formed through this ap-
proach feeds from the creation legend of the city that dominates the Petersburg
theme, feels a catastrophe and gives an apocalyptical mood.

In this study the existence formed through the images,myths and ideas that
exist in the nature of Petersburg was observed under the light of literary texts
with a interdisciplinary method.

Keywords: Petersburg, myth, the city, city-text, existence.
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THE INFLUENCE OF THE URBAN CULTURE ON THE COSSACK
RURAL POPULATION OF THE DNIEPER UKRAINE DURING
THE MODERNIZATION OF THE LATE XIX = EARLY XX CENTURIES
(BASED ON OBSERVATIONS OF PARISH PRIESTS)

Olena Bachynska*

Abstract

The article considers the influence on everyday life and spiritual traditions of the Cos-
sacks of the Dnieper Ukraine city culture, process of modernization and imperial Russian
implementations. The main sources for analysis were the observation of local rural priests.
They recorded them in special periodicals of “diocesan vedomosti” (magazine). It should be
stressed that “vidkhidnytstvo” (seasonal working migration) to the cities for earnings or
transportation of goods affected the life of the Cossacks. It was revealed that the conse-
quences of this influence were changes in the everyday life of individual families as well as the
whole rural community. As a result, the traditional notion of fashion, cultural values, spiritual
traditions, Russification were transformed.

Keywords: everyday life, transformation, modernization, Cossacks, urban culture, sea-
sonal working migration.

In the records of the late XIX century in the Ukrainian land being a part of the then
Russian Empire, after the Great Reforms of the 1860s-1870s, the Ukrainian Cossacks
(Kozatstvo) were referred to as “former Small-Russia Cossacks”. They accounted for
33% of all Chernihiv province population and 65% of the province’s rural community.
In Poltava province they made 46 and 88% respectively', while in Budzhak the number
of the Cossacks of the former Denube (New Russia) Host amounted to 13, 000 people
oci6?. They Cossacks lived both in the villages along with the state and landowner serf,
and separately, however even residing in different villages they could make a part of one
parish. The parish priests differentiated the representatives of different groups in village
community quite clearly, so they made records about each group’s features.

The history of Kozatstvo of the late XIX century is studied quite profoundly in terms
of its military-and-political and socioeconomic nature. This research paper’s objective is
to look at the changes in the everyday life and church traditions resulting from the global
social transformations in the Russian Empire, caused by the modernization. In particular,
since the late XIX — early XX century, the rural area is absorbing urban traditions, trends and
lifestyle, which, in their turn, “degrade” the traditional everyday-life pattern. The records,
made in 1901 by the priest of Obolonnia village say, “recently, the people’s clothing has

* Prof.Dr. i.i.Megnikov Odesa Milli Universitesi Felsefe-Tarih Fakdiltesi Ukrayna Tarihi Bolim, olena_an@ukr.net
' Pamyatnaya knizhka Poltavskoy gubernii za 1865 g., Poltava, 1865, pp. 125-126; Pamyatnaya knizhka
Chernigovskoy guberniina 1861 g., Chernigov, 1862, pp. 80-81.

2 Olena Bachins’ka, Dunays’ke kozats'ke viys'ko, 1828-1868, Odesa: «Astroprint» 1998, pp. 183-195.
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been getting foppish; the city fashion is infesting the young generation”, while
“the display of foppishness and crave for decorating themselves are meant to
disguise the true material standing of a local individual, which is their poverty.
Looking cheerful, neat, and content, they always struggle™. “Seeking this outer
culture is a burden for the people who are too poor already; this can't fail to alter
the progress of the ethic development”, said the priest of Komarivka village of

Kobeliatsky district of Poltava province®.

It echoes the words, dated 1896, by Leonid Maksymovych, the priest of
Deptovka village of Konotop district of Chernihiv province, where Cossacks were
making a majority of population. “Except for the landowner serf, one could spot
it in their outlook, manner of speaking, surnames, and Cossack ranks. However,
the former Small Russia type of the residents has changed dramatically over
the past three decades...Today's men’s outlook and clothing still has quite a few
traditional features...but the trend of taking after the city-dwellers in everything
is becoming more pronounced. These days, you can encounter both a man with
the “round” haircut and the one with the hair parting in the middle (they don’t
shave their head for 30 years or so); those in common straw hats or in city-style
peaked-cap, or in fine felt hats...”.

The priest from Komarivka village of Kobeliatsky district of Poltava prov-
ince mentions that its residents “are losing their national outlook due to the
impact of a “external” culture...of the colonists from Katerynoslav and Kherson
provinces. They interact closely when earning their living...They believe if they
look more like those colonists, they will turn from a muzhik into a gentleman...
For no reason did they shed off their national shirts, chemarka frockcoats,
plakhta skirts, Cossack trousers, and polished shoes etc. and readily put on
the jackets, coats, bashlyks with colorful lining, the blouses of different design,
leather-belted skirts, slim trousers, boots with shining bootlegs, shoes and
galoshes. The boys of the parish school also follow the fashion and imitate the
older ones, wearing in mud, in dry weather, in creeping frost or thaw jackets
with a low red belt, galoshes and bashlyks with their red or blue ends care-
lessly thrown backwards”. In the opinion of the Komarivka inhabitants, it is
not a young man who has no bashlyk, “red belt”, galoshes, and it is not a girl
who has no “bell”-skirt, “shirt” blouse, “vesnianka” or “keraska” top blouse,
boots and galoshes. The foppish “gloves” substituted the coarse mittens, so
that fops often did not use to remove them when mark themselves with a sign
of a cross. They also borrowed from the Germans mutual handshakes, even in
church, addressing as “You”.

3 P.Solomakha, “Selo Obolon'ye Krolevetskogo uyezda (neskol'ko slov ko dnyu stoletiya prikhodskogo
khrama)”, Pribavleniye k Chernigovskim eparkhial’nym izvestiyam, 1901, N210, pp. 560.

4 “Arkhistratigo-Mikhaylovskaya tserkov’ sela Komarovki Kobelyakskogo uyezda i eye prikhoda.
Istoriko-statisticheskiy ocherk ", Poltavskiye eparkhial’nyye vedomosti, chast’ neofitsial’naya, 1908,
Ne 28, pp. 1147-1152.

5 P.Solomakha, “Selo Obolon’ye Krolevetskogo uyezda (neskol'ko slov ko dnyu stoletiya prikhodskogo
khrama)”, Pribavleniye k Chernigovskim eparkhial’nym izvestiyam, 1901, N210, pp. 560.
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The “gentleman’s” speech is followed with a considerable blend of soldier’s
lexicon. Samovar on the table, flowers on the windowsills, print curtains on
the windows, painted pads instead of carpets on the walls. There are pasted
illustrations from different magazines on the walls almost in every house.
Under the influence of the Germans, the former “Chumak” cart or maze with
the ointment, mentioned in Little Russian songs, goes into the narration area,
giving way to lighter and more comfortable “processions” or motley painted
wagons, which make up the subject of pride for the owner and the craving
dream for the needy ones.

This desire for an external culture is a hard oppression for the material
budget for already poor people, and it can not but badly affect the progress
of ethical development™. Another priest in the village Mali Budyschenky also
admitted significant pursuit of urban fashions: “Due to the great poverty of
the villagers, they have seen an unreasonable craving for their outfits. Both a
wealthy master and a poor debtor ... all of them try to compete one in front of
another with a cloth-jacket, a beautiful sheepskin hat, pretty high-heeled boots
on “three-level horseshoes”, while boys and girls boast with elegant skirts,
blouses, expensive coral necklaces and red boots™.

Living together with peasants, the Cossack population differed from him
also in assimilation of new traditions. Such a characteristic feature was noticed
by the priest from the village Vyshenky of the Krolivetsky district of the Chernihiv
province, where in 1869 there were 1150 former serfs of Princess Dolgoruka,
612 Cossacks, urban people, soldiers, etc.: “A strange difference between the
Cossack and the peasant. The first one, keeping behind the boastful ambition,
is hardly exposed to the influence of time and education; he is reasonable,
restrained in his home life, honest. A peasant, especially a young man, is willing
to face everything new, he is smart, foppish, profligate. In many cases, he even
reveals some kind of subtlety of life, for example, the use of samovars, ciga-
rettes, etc.”. The difference of the peasants was also noticed in consciousness
of the Cossacks. This is evidenced by the priest Mykola Pirsky form the town
Perevolochna, Kobeliatsky district of Poltava province. He admitted that even
in a very difficult economic situation, not often people were hired in “service”
because of “the Cossack pride that is typical for the town inhabitants, which
does not allow them to go to the laborers™. There is evidence that, even in
the Cossacks of Budzhak, even in the 1880s, the Cossacks did not go to serve
at a significant difficulty in the economy: “They were ashamed of time-work:

¢ “Arkhistratigo-Mikhaylovskaya tserkov’ sela Komarovki Kobelyakskogo uyezda i eye prikhoda.
Istoriko-statisticheskiy ocherk ", Poltavskiye eparkhial’nyye vedomosti, chast’ neofitsial’naya, 1908,
Ne 28, pp. 1147 - 1152.

7 lo. Mikhaylets’ lo. “Selo Malyye Budishchenki. Istoriko-statisticheskiy ocherk”, Poltavskiye
eparkhial’nyye vedomosti, chast’ neofitsial’naya, 1887, N212, pp.486 — 488.

8 Vasiliy Lipskiy, “Prikhodskaya letopis’ sela Vishenok Krolevetskogo uyezda”, Pribavleniye k
Chernigovskim eparkhial’'nym vedomostyam, 1875, N2 2, pp. 64-65

7 Nikolay Pirskiy, “Istoriko-statistichekiye svedeniya o m. Perevolochne Kobelyakskogo uyezda, i
nakhodyashchegosya v nem Spaso-Preobrazhenskoy tserkvi”, Poltavskiye eparkhial'nyye vedomosti,
chast’ neofitsial’naya, 1893, No. 14, pp. 548.
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they say, | am the Cossack commander, the clerk and holder of the order, it is
unprofitable and ashamed for me to serve and work for others™".

It is interesting to explore the parish priests’ recollections of the times
when people were engaged not in seasonal working migration or hauling but
in real chumatstvo and the connection between these occupations. At one time
the inhabitants were engaged into chumatstvo. The local residents arranged a
number of bullock carts which made their way to the Sea of Azov and the Black
Sea to bring fish, caviar and salt. This type of occupation provided persistent
Chumaks with much money. However, the birth of the railways and especially
the reduction of excise duty on salt were to put an end to chumatstvo. Now, we
can witness only dilapidated carts somewhere at the back of the homesteads
as silent traces of the chumatstvo of those days. Thinking of that time, we are
convinced of Chumaks’ strong liking for this type of trade because adventurous
Chumaks found pleasure in their need to travel as well as in financial reward. As
aresult of the heritage or old legends about Cossacks’ and Chumaks’ palmy days
and their wealth, the current young generation in the village of Perevolochna
also goes off in search of a living to Novorossiya where they remain till late
autumn when the demand for labour decreases in the region. Although there
are years when they benefit a lot by going off there, more often they complain
about lack of work because of wheat shortage or labour abundance...

Even nowadays, when this occupation is no longer profitable, the inclination
of Perevolochna residents to travelling forces them to set off to bring fish, salt
and clay from more or less faraway places’"".

Another priest emphasized that ‘the opening of railways set an end to
parishioners’ seasonal working migration. However, about 35 years ago we had
awell-run chumatstvo in our parish. At that time, the strings of Chumaks headed
from the village to the Crimea to bring salt from there. Some of them returned
home and sold salt at fairs, but most of them went to Don oblast to sell salt and
buy salted fish which later was sold retail at fairs or wholesale to the merchants
from towns. Then every Chumak had from 2 to 12 large oxen of Ukrainian breed'2

Most priests considered seasonal work harmful not only for cultural and
ethnic development, but also for spiritual and moral state of population. In
particular, in their opinion Chernihiv province had such a seasonal work effect
on moral and spiritual level: because of seasonal works groups of people “go
to Odesa and Chisinau for brick producing, some people go to steppe provinces
(Kherson, Ekaterynoslav, Tauride) for cattle grazing and for land cultivation,

10 Aleksandr Bur'yanov, “Istoriko-statisticheskoye opisaniye tserkvi i prikhoda seleniya Volontirovki,
byvshey kazach'yey stanitsy Akkermanskogo uyezda”, Kishinevskiye eparkhial’nyye vedomosti,
1877, N2 16, pp.679.

" Nikolay Pirskiy, “Istoriko-statistichekiye svedeniya o m. Perevolochne Kobelyakskogo uyezda, i
nakhodyashchegosya v nem Spaso-Preobrazhenskoy tserkvi”, Poltavskiye eparkhial'nyye vedomosti,
chast’ neofitsial’naya, 1893, No. 14, pp. 547.

12 Evtimiy Efremov, “TSerkovno-istoricheskoye i statisticheskoye opisaniye Aleksandro-Nevskoy
tserkvi i prikhoda s. Serednyakov Gadyachskogo uyezda Poltavskoy eparkhii”, Poltavskiye
eparkhial’nyye vedomosti, chast’ neofitsial’'naya, 1905, N. 25, cc. 934.
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and many of them, living there for decades and forgetting their families and
getting used to new places, have their new homes and stay there forever. Lately,
the South afforded good earnings on coal mines, which attracted the best and
strongest youth aged 18-30 (they earned 25-30 karbovanetz per month)”. How-
ever, according to the priest “those who spent several years working at coal
mines became lazy and unable for land cultivation, weak, pale and sluggish.
They were prone to consumption and they were of no help to their parents, but
only caused troubles™'®. According to some Poltava province priests, the results
of such work included “immoral behaviour” among parish. “Beside alcoholism
there is increased lechery among youth. They do not keep chastity, and only
our parish annually has 5-12 illegitimate children. This is the result of seasonal
working migration which means that the youth live separately unsupervised. This
trend is also encouraged by work on tobacco plantations on the local estates
which employ annually a number of girls and boys™'“.

Grygorii Prykhozhyi, a priest from village Ivanivka of Khorolskyi district tells
the same: “Due to this (low birth rate), the problem of seasonal working migration
in Ivanivka is becoming quite urgent. In spring, almost all youngsters (girls and
boys) go to Katerynoslavsk and Tavriya provinces to earn money. This tendency
is highly undesirable. These opportunities may lead those who leave their towns
because of low birth rate to petty consequences. Besides, when they “rob” the
local population of man power, it might provoke an evil much worse, the morality
collapse of the youth. As a rule, youngsters become lazy, disrespectful to elderly
and impious to church. One can explain it... with common work partially, and with
life itself being full of different kinds of occasions”'®. There was also a great influence
on the appearance of the Cossacks in over Dnieper land region of Ukraine. The urban
fashion became more popular and people borrowed styles of other ethnical groups.
Thus, “after several years in working migration, a youngster comes home with ‘a nil
of money, but demonstrating a scarf, a jacket, high boots and an absolute lack of
respect towards his parents” '¢. The environment changes of Cossack community
could also be seen in cultural and spiritual spheres. Volodymyr Shch., a priest,
wrote: “There is also a dip in folk creativity, one of the main spiritual factors. They
don't sing deep poetical songs, tell parables, fairytales, legends and bylins... One
will struggle to notice the national costumes of Little Russia, especially worn by
women. Everybody want to look city-like™”.

13 P. Solomakha, “Selo Obolon'ye Krolevetskogo uyezda (neskol’ko slov ko dnyu stoletiya
prikhodskogo khrama)”, Pribavleniye k Chernigovskim eparkhial’nym izvestiyam, 1901, N210, pp.344.
14 Gavriil Kovalenko, “Rozhdestvo-Bogorodicheskaya tserkov’ m. Varvy Lokhvitskogo uyezda
(Istoriko-statisticheskiye svedeniya po tserkovnym dokumentam)”, Poltavskiye eparkhial’nyye
vedomosti, chast’ neofitsial’naya, 1900, N2 22, pp.603-604.

15 Grigoriy Prikhozhiy, “Selo Ivanovka i ego khramy Khorol'skogo uyezda”, Poltavskiye eparkhial’nyye
vedomosti, chast’ neofitsial’naya, 1899, N2 26, pp.603-604.

16 Gavriil Kovalenko, “Rozhdestvo-Bogorodicheskaya tserkov’ m. Varvy Lokhvitskogo uyezda
(Istoriko-statisticheskiye svedeniya po tserkovnym dokumentam)”, Poltavskiye eparkhial’nyye
vedomosti, chast’ neofitsial’naya, 1900, N2 22, pp.603-604.

'7 Vl[adimir] Shch, “Stranichka iz tserkovno-prikhodskoy letopisi”, Poltavskiye eparkhial’nyye
vedomosti, chast’ neofitsial’naya, 1897, N2 8, pp.302-204.
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Therefore, the influence of urban traditions on Cossack life had a positive
result (education, fashion trends) and a negative one (collapse of traditional
Cossack lifestyle, borrowing of a foreign imperialistic and ethnic culture, glo-
balization assuming a higher profile).

6z

XI Yiizyilin Sonu ile XX Yiizyilin Baslarinda Kent Kiiltiiriiniin
Ukrayna Dineper Kirsaldaki Kazaklara Etkisi
(Misyoner Rahiplerin izlenimleri Uzerinden)

Bu makalede, sehir kiltiirii, modernlesme siireci ve Rusya imparatorlugu
uygulamalarinin Ukrayna Dinyeper Kazaklarinin giindelik yasami ve dini gele-
nekleri Gizerindeki etkisi incelenmektedir. incelemede kullanilan baslica kaynak
yorede yasayan koy rahiplerinin gozlemlerinden olusmaktadir. Rahipler géz-
lemlerini belirli araliklarla “diocesan vedomosti” dergisinde kayit altina almistir.
Para kazanmak ya da uriin ticareti icin sehirlere yapilan “vidkhidnytstvo” (mev-
simsel is gogl)'niin Kazaklarin yasantilarini etkiledigini vurgulamak gerekmek-
tedir. Bu etkinin sonucunda ailelerin ve tim kirsal kesimin guindelik yasaminda
degisimler meydana gelmistir. Sonug olarak modaya, kdiltirel degerlere, dini
geleneklere, Ruslastirma politikasina ait geleneksel algi degismistir.

Anahtar Kelimeler: giindelik yasam, degisim, modernlesme, Kazaklar,
kent kalturd, mevsimlik is gogu
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IMAGES OF AN OTTOMAN TOWN IN RUMELI-
ETHNODEMOGRAPHIC, ECONOMIC AND URBAN DEVELOPMENT
OF ESKIHISAR ZAGRA, XV™-XVII™ CENTURIES
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Abstract

The present article is based on the information preserved in ottoman tax registers (ta-
putahrir defters) — both detailed and synoptic, XV*"—XVII*" centuries, documents preserved at
the Oriental department at the National Library in Sofia, travelers’ accounts, ottoman chron-
icles and published memoires. It reveals the etnodemographic changes and the processes of
colonization of Muslim population in one of the towns in Ottoman Rumelia-Eskihisar Zagra.
It traces back the process of the organization of the urban space and the building of Muslim
houses of worship in the town. The last part of the study reveals the economic profile of the
settlement.

Keywords: Etnodemographic, Ottoman, colonization, Rumelia, urban architecture

The XVI* century is widely defined as the zenith of the Ottoman Empire indicating the
establishment and functioning of the imperial institutions related to the timar system, the
imposition of a tax system which affected almost all of the imperial taxpayers, development
of the urban settlements—the cities; generally defined as an age of population growth both
within the Ottoman Empire and in Europe and development of the urban centers—cities
along the vast territory of the Ottoran Empire, considered to be the show-window of
the implementation of the imperial model of success. Towns were the places where the
dynamics of economic development, changes of the demographic situation and urban
structure were easy to be seen. The general trend of development of the imperial cities
outlines the imperial framework but an approach revealing the historical development of
different cities outlines the micro level where researchers reveal not only the common
features matching the imperial trend but also outline the specifics of the urban space in
the Ottoman empire.!
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The thesis preserved in the old Bulgarian historiography refer to destruc-
tiveness of the Ottoman conquest which lead to flee of population, and the
local people had to leave the valleys and settle in newly found villages up in the
mountain regions.? Few are the articles and researches on the history of the
town of Stara Zagora-the Ottoman Eskihisar Zagra. The old research theses tell
the story that the local Christian population was driven out of the town and soon
after its conquest by the Ottomans population from Asia Minor was deported.®
This approach in revealing the demographic history of the settlement is based
on limited sources which were insufficient to reveal the demographic situation
of the town of Eskihisar Zagra.

Itis of great importance for researcher to have liable historical sources to
trace the demographic development of a certain settlement on the territory of
the Ottoman empire. The present article aims to reveal the etnodemographic
structure of the population of the town of Stara Zagora, XVI'"-XVII*" centuries,
based on information preserved in the tax registers (taputahrir defters)-both
detailed and synoptic, of XV, XVI*" and XVII*" centuries, being one of the most
popular and eligible sources in the field of Ottoman ethnodemographic studies.”
We will use the information from travelers’ accounts, ottoman chronicles and
memoires in order to present the image of this town during the Ottoman rule.

The Ottoman and foreign accounts and the tax registrations of XV"-XVI|"
centuries reveal the dynamics of the demographic changes in these parts of
Ottoman Upper Thrace-migrations of Muslim population and the settlement
of newly found Muslim villages.® The changes of the ethnodemographic char-

1985, pp. 135-155; Machiel Kiel, “Urban development in Bulgaria in the Turkish Period: The Place of
Architecture in the Process”, International Journal of Middle East Studies, Vol. 4, P. 2, 1989, pp. 80-160.
2 KoHcTaHTuH Upeuek, Mecmopus Ha 6vn2apume [History of the Bulgarians], Codpus: Hayka n
n3KyctBo, 1999, p. 572.

3 Oumutbp Unkos, MpuHoc keM ucmopuama Ha Cmapa 3azopa [Contributions to the History of
Stara Zagoral, Mnoeaue: Tbproscka neyvatHyua, 1908, p. 36; XpucTo Bytoknves, Bennuka Koityesa,
Ucmopusa Ha Cmapa 3azopa [History of Stara Zagora], Codua: Hayka u uskyctso, 1966, p. 43.

4 Evangelia Balta, L'Eubée a la fin du XVe siécle. Economie et Population. Les registres de l'année
1474. Athens: Society of Euboean Studies, 1989, pp. 15-174; Leyla Erder, Suraiya Faroghi, “Population
Rise and Fall in Anatolia 1550 - 1620", Middle Eastern Studies, 1979, V. 15, 3-51; Yusuf Halagoglu,
“XVI Asirda Cirmen Sancagi'nin Sosyal ve Demografik Tarihi”, Tirk Tarih Kurumu, Cilt IV, 1956, ,
pp. 1795-1801; Heath Lowry, “The Ottoman Tahrir Defterleri as a Source of Social and Economic
History: Pitfalls and Limitations”, Idem, Studies in Defterology. Ottoman Society in the Fifteenth
and Sixteenth Centuries, Istanbul: The Isis Press, 1992, pp. 3-18; Maria Todorova, Balkan Family
Structure and the European Pattern. Demographic Developments in Ottoman Bulgaria, Budapest
and New York: Central European University Press, 2006, pp. 12-65, etc.
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Ha npog. Lisemata leopaueaa [Ethnic and Cultural Spaces in the Balkans. Contributions in Honour of Prof.
DSc Tsvetana Georgieva, Part 1 Historical Outlines], Codus: YHuBepcuteTtcko nsgarenctso ,Cs. KnuMmeHT
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acteristic of the region lead to the appearance of new buildings, elements of
the new urban architecture of the cities—the Ottoman mosques (cami), schools
(madrasa), public baths (hamam), etc.® In this article we will try to outline the
dynamics in the ethnodemographic structure of the population as well as the
appearance of the first monuments of Islamic architecture and further devel-
opment of the Ottoman buildings in one of the early conquered cities by the
Ottomans on the Balkans—the town of Stara Zagora. The research is based on
ottoman material-tax registers and poll tax registers (cizye defters), as well
as hiiccets preserved at the Cumhurbaskanligi Osmanli Arsivi (Directorate of
State Archives of the Presidency of the Republic of Turkey) in Istanbul and the
Oriental Department at the National Library “St. St. Cyril and Methodius” in Sofia.

In the Ottoman Balkans the changes of the ethno-religious structure of
the population in the cities more often is related to migration and settlement of
Muslim population-representatives of military and administrative units as well as
religious figures.” In the Ottoman provinces—in cities and villages, registered as

¢ Crpawummup OumMuTpos, ,HoBu AaHHM 3a AemMorpadckuTe oTHoLLeHUA B [lobpyara npe3 mbpsata
nonosuHa Ha XVI B. [New Data on the Demographic Relations during the First Half of the XVI* c.]”,
Dobrudzha, 14-16,1997-99, pp. 278-303; CeBenaHa UBaHoBa, “IpafjoBeTe B 6bArapcKuTe 3eMu npes
XV Bek [Towns in Bulgarian Lands during XV*" c.]", bbieapckuam nemHadecemu aek [Bulgarian
Fifteenth Century], Codus: 3paTenctso Ha HapoAHaTta 6ubnuoteka ,Cs. CB. Kupun u Metoguin®,
1993, pp. 52-61; CeetnaHa MBaHoBa, ,[pag BapHa ot KbcHOTO cpegHOBEKOBMe A0 HaLMOHanHaTa
ernoxa — pervoHasnHara cpeLly HauuoHanHata uctopus [The City of Varna from the Late Medieval
Times till the National Epoch—Regional Versus National History]", Istorichesko badeshte, 1003, 1-2,
pp. 195-229; Stefka Parveva, “Markets and Fairs: The Village of Sliven in the Sixtenth Century”,
Village, Town and People in the Ottoman Balkans XVI"-Mid-XIX" Century, Istanbul: The Isis Press,
2009, pp. 111-130; PymeH KoBaues, “HaceneHveTo Ha [abpoBo oT cpeaata Ha XV [o Kpas Ha
XVII B. emorpadcku acnektu u uMeHHa cuctema [The Population of Gabrovo — mid. XV*" till the
end of XVII" century]”, Istoricheski pregled, 1991, 2, pp. 52-63; Idem, “HUKONONCKWAT caHOKaK B
Havanoto Ha XVI Bek cniopeq perucTbp oT UctaHbynckua ocMaHcku apxus [The Sancak of Nikbolu
in the beginning of the XVI™ Century according to Data Preserved in Register from the Ottoman
Archives in Istanbul]”, Istoricheski pregled, 2006, pp. 3-4; Suraiya Faroghi, Towns and Townsmen of
Ottoman Anatolia: Trade, Crafts and Food Production in an Urban Setting, 1520 - 1650, Cambridge:
Cambridge University Press, 1984.

7 Hukonait Togopos, bankaHckuam 2pad..., [The Balkan City], Codms: Hayka u uskyctso, 1972,
pp. 25-28; bucTpa LiBeTKoBa, “3a eTHU4YecKkus 1 aeMorpadckm 06nvK Ha BuguH npes XVI Bek [On
the Ethnic and Demographic Features of Vidin during XVI"" c.]", Izvestiya na etnografskiya institute
smuzey, 1964, 7, pp. 11-24; Bepa Mytaduuesa, “BuaunH n BugmHcko npes XV-XVI sek. Mpearosop
[Vidin and the Region of Vidin during XV"-XVI*" c. Preface.], BuduH u BuduHcKus caHdxcak npe3
XV-XVI ek vek, [Vidin and the Sancak of Vidin during XV"-XVI" c.], Codus: Hayka n uskyctso, 1975,
pp. 5-12; PymeH KoBaues, Onuc Ha HukonoscKkuaA caHdxicak om 80-me 2oduHu Ha XV eek [Register
of the Sancak of Nikbolu from the 1480s], Copua: U3naTencTso Ha HapoZdHaTa 6ubnuoTeka ,Cs. Cs.
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Development of the Sancak of Nikboli during XVI" c.]”, Bvr2apckusm nemHadecemu aek [The
Bulgarian Fifteenth Century] , Copua: 3natenctso Ha HapoaHata 6ubnuoTteka ,Cs. CB. Kupun u
MeToauin, 1996, pp. 215-220; EBrenuit Pagywes, “OcMaHcKaTa rpaHuyHa nepudepus (cepxan)
B HuKononckuna Bunaet npes nbpeata nonosuHa Ha XVI Bek [The Ottoman Serhad during the
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taxpayers are yoriiks, tatars, craftsmen, representatives of the Ottoman ulama,
etc, which are an integral part of the newly formed Muslim communities. The
first articles on the history of Eskihisar Zagra (modern Stara Zagora) which are
not based on Ottoman sources but more likely to represent memoires, refer to
the thesis that soon after the Ottomans captured the city, the local Christians
were expelled from its territories and a Muslim population was deported from
Asia Minor and settled in Eskihisar Zagra.?

The earliest Ottoman source providing information on the ethnodemo-
graphic structure of the registered taxpayers in Eskihisar Zagra is detailed tax
register of 1518.7 The taxpayers dwell in 18 neighborhoods and not a single
Christian taxpayer is registered. Thus leads to the hypothesis of a newly found
Balkan city result of the migration of Muslim population from Asia Minor.'®
Other researchers suggest that the town of Stara Zagora belongs to that group
of Bulgarian urban settlements that existed during the Second Bulgarian King-
dom and later, soon after the conquest by the Ottomans, were repopulated by
Muslim colonists." It is quite possible to assume that a number of Christian
inhabitants might have remained in the town but because of certain specifics in
their category were not included in the registration under study. Furthermore,
25.6 % of the registered taxpayers belong to the group of the converts to Islam
therefor it is quite possible a certain portion of the newly converted to Islam
to be generated from the population of the town along with newcomers from
the nearby villages. To explain the lack of Christian population we should trace
back the history of the medieval town of Stara Zagora, before it was conquered
by the Ottomans.

The Ottomans didn't destroy the city walls when they captured it.'? The
archaeological excavation works witness dwellings of XII*" and XIII*" centuries
situated in the center of the modern town. It is quite possible that these dwell-
ings belonged to a medieval neighborhood of the town. The archaeological

Mapusa KanvuuH, Kpacumupa MyTtadoga, “Mpearosop [Preface]”, [Tod6paHu ocMaHCcKU [OKYMeHTH
3a TepHoBo u TepHoscKa Kasa [Selected Document on Tarnovo and the Kaza of Tarnovo), Benuko
TbpHOBO: YHUBEpcUTETCKO U3aatenctso ,Ce. CB. KnumeHT n MeTogwin®, 2003, pp. 34-37, etc.

8 This thesis is expressed in the memoires of S. Stoykov and D. llchev. llchev also suggests the
expel of Christion population was indicated in the kadi records (sicil). Ctoitko CToikoB, XpaMmbm
“Ce. Hukonal” 8 Cmapa 3azopa 1834-1934 2. [The Church of St. Nikolai in Stara Zagora, 1834-
1934], NMnosaus: Tbproecka nevatHuua, 1935, p. 11; Oumutbp Unkos, llpuHoc KbM ucmopuama
Ha Cmapa 3azopa [Contribution to the History of Stara Zagoral, Nnoeaue: TbproBcKka neyYaTHULa,
1908, pp. 15-19. Their hypothesis were later reprinted in the history of the town of Stara Zagora
published in 1970s. Xpucto bytoknues, Benunuka Koituesa, Micmopusa Ha Cmapa 3azopa [History of
Stara Zagora], Codua: Hayka u uskyctso, 1966, p. 43.

? BOATT 77, ff. 459-470.

19 Omer Lutfi Barkan, “Osmanli imparatorlugunda bir iskan ve kolonizasyon metodu olurak. Vakiflar
ve temlikler”, Vakiflar Dergisi,Vol. 2, Ankara, 1934, pp. 283-296.

" Machiel Kiel, “Urban Development in Bulgaria during the Turkish Period: The Place of Architecture
in the Process”, International Journal of Middle East Studies, Vol. 4, P. 2, 1989, pp. 84-87.

12 Aumntbp UnkoB, lpuHoc kM ucmopuama Ha Cmapa 3azopa [Contribution to the History of Stara
Zagoral, Nnoeaue: TbproBcka neyaTtHuua, 1908, p. 48; EneHa pospgaHoBa, , ByHT Ha HaceneHueTo
B Ctapa 3aropa npes 1751 r. [Revolt of the Population of Stara Zagorain 1751]", Voennoistricheski
sbornik, 48, 1979, V. 4, pp. 53-66.
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researchers reveal the full destruction of the town and the surroundings by the
crusaders in the Third Crusade (1189-1190) and the population migrated to the
north." In his memoires S. Stoykov tells of “Latin cemetery” and “Latin church”
which, after the conquest of the town by the Ottomans was destroyed and at the
same place they have built a mosque.' During the Second Bulgarian Kingdom
the town served as a fortress controlling the horizontal line in the south to
Sredna gora Mountain and a guard point at the south end of Zmeevski Pass.'®

The Ottoman historiography—-Mevlana Mehmed Nesri in his universal
history (Cihan-Nima) and Sadeddin Effendi’s “Crown of Histories” (Tac t-Te-
varih) point the conquest of the city to the legendary Lala Shahin, soon after
the conquest of Edirne.' The town and the surroundings are described as “the
most beautiful town among the others..., and a great number of Christians
was captured by Lala Shahin”."” Though the information is rather general than
precise, we could assume that some Christian population might have stayed
in the fortress at the time the Ottomans conquered the town.

We could also suggest that the insecure political situation in the region
during the late Middle Ages period is what made, if not all, then the majority of
the Christian population depart from the city. A small number of them might
have stayed in the fortress and were seized by the Ottomans. During the period
under study-XV*"-XVII*" centuries, the town is kaza of one of the biggest admin-
istrative units (sancak) in Rumelia-Pasa sancak.

'3 Bopuc Bopucos, “[deMorpadckute npoMenn npes XI-XIl Bek B AHeLLHUTe 6brapcku 3emMu
[Demographic Changes during XI-XII Centuries in Present Bulgarian Lands]", CbopHuk 8 Yecm Ha
70-200uwHUHama Ha akad. B. Mo3senea [Contribution to 70" Anniversary of Academician V. Gyuzelev)
Sbornik v shest na 70-godishninata na akad. V. Gyuzelev, Codua: YHnBepcuteTcKko 13gaTencrso
,CB. KnumeHT Oxpupacku®, 2006, p. 405.

14 Crolko CtolkoB, Xpambm “Ca. Hukonal” 8 Cmapa 3azopa 1834-1934 2. [The Church of St.
Nikolai in Stara Zagora, 1834-1934], Mnosams: TbproBcka nevatHunua, 1935, pp. 7-11.

15 OumuTtbp AHKOB, “CTapa 3aropa ot VI-XII Bek [Stara Zagora, VI - XII*" c.]”, CpedHoseKosHUsM
bw12apcKU 2pad. BUL HayuHu KoHgeperyuu. [The Medieval Bulgarian City. Reports from Scientific
Conferences], Codus: Hayka v nskyctso, 1998, p. 336.

16 Detailed review of the suggested dates on the conquest of Edirne see: Halil Inalcik, The Ottoman
Empire, the Classical Age, 1300-1600, London: Weidenfeld and Nicolson, 1973, pp. 23-54; Nicoara
Beldiceanu, “La conquéte d’'Adrianople par les Turcs: la pénétration turque en Thrace et la valeur
des chroniques ottomanes”, Travaux et Mémoires. Centre d’histoire et de civilisation byzantines, V.
1, Paris: Editions E. de Boccard 1965, pp. 439-461; Colin Imber, The Ottoman Empire 1300-1481,
Istanbul: The Isis Press, 1990, p. 30; Nicolas Vatin, “L'ascention des ottomans (1362-1512) ", Histoire
de L'’Empire Ottoman (Ed. R. Mantran), Paris: Librairie Arthéme Fayard, 1989, pp. 44-46; Bacun
3natapcku, bvneapus npe3 XIV u XV aek. JlekyuoHeH kypc [Bulgaria during XIV*-XVt" Century.
Lectures], Codun: sgatenctso U3tok-3anag, 2005, p. 164; Xpucto MataHoB, PyMaHa MuxHeBa,
Om lanunonu do Jlenavmo: bankaHume, Espona u ocMaHckomo Hawecmaue 1354-1571 [From
Galipoli to Lepanto: The Balkans, Europe and the Ottoman Invasion 1254-1571], Cobusa: Hayka u
usKyctBo, 1988, pp. 34-70.

17 We use the Bulgarian translation of the chronicles. KopoHa Ha ucmopuume Ha xodxca CadedduH
[Crown of Histories by Hoca Sadeddin], Translated by Maria Kalitsin, Benuko TbpHoBo: Abarap, 2000,
pp. 169-172; Mexmed Hewpu. Oz2nedasno Ha caema. Micmopus Ha OcMaHcKus dsop. [Mehmed Neshri.
Cosmoramal, Translated by Maria Kalitsin, Co¢us: M3natenctso Ha OTevectBeHua GppoHT, 1984, pp. 74-75;
XiocewH, beda’u’ yn-serka'u. (YousumernsHsie cobeimus) [Miraculous Events], MaMATHUKM nuTepaTypbl
HapopfoB BocToka. bonbluan cepua. MockBa: M13gatenscTso BocTouHoM nuTepatypel, 1961,4. 1, p. 63a.
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As we have already mentioned the earliest tax registration of the popu-
lation of the town of Eskihisar Zagra is that of 1518. The taxpayers compile the
number of 524 households and 245 unmarried all Muslims. Even if the town
was depopulated at the end of 14" century, at the beginning of the XVI™" century
the process has been overcome and the number of the registered taxpayers
shows that the town matches the size of the majority of the Balkan cities.'® The
Muslims dwell in 18 neighborhoods (mahalle)-Imaret, Ibrahim Subasi, Veled-i
Ivaz, Cami, Cerci Murad, Haci Hasan nam-i diger Derzi Usuf, Haci Malokog,
Cuneyd, Mihaliclu, Hayran Dede, Kalburci, Haci Durhan nam-i diger Culyahhan,
Haci Mahmud, Hamid Fakih, Dabagyan, Havuciler, Hasan Fakih and Hociler.!?

The names of the neighborhoods and the registered taxpayers show that
the Muslim community was formed as a result of colonization and migration of
Muslims rather than Islamization processes. What played an important role on
the formation and stability of the Muslim community was the establishment of
wagfs. In Eskihisar Zagra as well as in other early conquered settlements situated
south of the Balkan Mountain range (Stara Planina)-Filibe, Aydos, etc, were
established one of the earliest wagfs in the former Bulgarian lands.? It was the
wagf institution that provided the necessary substantial conditions for preaching
and spread of Islam-building mosques, schools, small shops (diikkans) in the
urban market zone (carsi), religio-charitable complexes (imaret, kiilliye), etc.

Sign of the early colonization of Muslim population in the town is the estab-
lishment and functioning of a primary Muslim school (mualimhane) in Eskihisar
Zagra which was part of the wagf of Mevlana Nureddin in 1489-1490 r.2' It is

'8 For this conclusion | have used the scheme suggested by Nikolay Todorov. See: Hukonai Togopos,
BankaHckuam epad... [The Balkan City...], Codusa: Hayka n uskyctBo, 1972, pp. 56-59.

19 BOA, TT 77, ff. 459-469.

2 1bid, p. 32; CrpaLummmp OuMUTPOB, “ETHUYECKM 1 pENMIMo3HM NpoLecy cpef Bbirapckara HapoaHOCT
npe3 XV-XVII Bek [Ethnic and Religious Processes in the Bulgarian Nationality, XV*"-XVII* century]”,
Balgarska etnografiya, 1980, 1, pp. 32-34; AHToHMHa Hensa3koBa, “DopMupaHe Ha MIOCIOJIMaHCKWTe
06LLHOCTU 1 KOMMNIEKCUTe Ha banKkaHckute uctopuorpadum [Formation of Muslim Communities
and Disadvantages of Balkan Historiography]”, Cbd6ama Ha MiocioniMaHcKume obwHocmu Ha
BbankaHume [Faith of Muslim Communities on the Balkans], V. 1, Codua: IMIR 1997, pp. 11-13;
Muxauna CraitHoBa, “UcnaM 1 cnamcKas penuruosHas nponararga B bonrapuu [Islam and Islamistic
Religious Propaganda in Bulgarial”, OcMaHckas umnepus. Cucmema 2ocydapcmaeHo20 ynpasJieHus,
coyuarsHble U 3mHopesuauo3Hele npobnemsi [The Ottoman Empire. The System of Government,
Social and Ethno-religious Issues]. MockBa: Hayka 1986, pp. 86-97; CsetnaHa MeaHoBa, Pocuua
papeBa, “BbBeneHue. M3cneaBaHe Ha UCTOpPUATA U CbBPEMEHHOTO ChCTOAHME HA MIOCIOSIMaHCKaTa
KynTypa no 6bArapckmTe 3eMu — HapodeH U BUCoK nnacT [Preface. Researching the Past and the
Present of Muslim Culture in Bulgaria: the “popular” and “high” layers"]", MiocioiMaHcKa kynmypa no
6wvreapckume 3emu [Muslim Culture in Bulgarian Lands], V. 2, Codus: IMIR 1998, p. 21; Evangelia
Balta, Les vakifs des Serres et de sa region (XVe etXVle s.). Un premier inventaire. Athéns: Centre de
Recherches Néo-Helléniques F.N.R.S., 1995, pp. 47-48; Vasilis Demetriades, “Vakifs along the Via
Egnatia”, The Via Egnatia under Ottoman Rule (1380 - 1699). Halcyon Days in Crete Il, A Symposium
Held in Rethymnon 9-11 January 1994, Rethymnon: Crete University Press, 1996, pp. 85-95.

21 BOATT 26, f. 58; Opnun CbbeB, OcMaHcKume yqunuuja @ bbizapckume 3emu XV-XVIII sex
[Ottoman Schools in Bulgarian Lands, XV*"-XVIII" c.], Codusn: Nlo6ombapue, 2001, p. 223. Part of
the incomes of the vakif was also the abattoir (bashane) and six diikkéns in the town and other
possessions in Istanbul. See: Mehmet Tayyib Gokbilgin, XV-XVI. Asirlarda Edirne ve Pasa Livasi:
Vakiflar—Miilkler—Mukataalar. |stanbul: saret Yayinlari, 2007, pp. 337-338.
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stated that the establishment of school network during the XVt" and first half of
the XVI*" centuries was one of the ways of establishment of the ottoman state
institutions and power in Bulgarian lands.?? The network of ottoman schools
was established and began to function almost a century after the conquest of
acertain region.? In 1489-1490 a public bath part of the wagf of Seyh Mehmed
bin Usuf was built near the mosque of Hamza Bey. %

Usually, the Muslim neighbourhoods in towns were established near houses
of worship or even around religio-charitable complexes (kiilliye). Often, the
name of the neighbourhoods were the same as those of the worship buildings/
places.” The data from the registration of refers not only to existing mosques
but also a religio-charitable complex which gave the name of the neighborhood
Imaret. As we will see, the names of the town’s neighborhoods didn’'t change
in the next registrations which is an indication that their names were related to
important figures for the Muslim community, religious buildings, etc.

Amongst the taxpayers are registered persons related to the functioning
of the mosques and masdjids—Muslim religious functionaries such as imams
and muezzins. 2 The number of the registered imams and muezzins is 15 which
reveals that at the time of the registration in 1518 there were a certain number
of mosques functioning in the town. An interesting fact, though not a precedent,
is that 2% of the religious functionaries were newly converted Muslims.

Data on the urban structure of the town and the ethnoreligious develop-
ments provides a synoptic registration of 1530.%” The taxpayers of Eskihisar Zagra
dwell in the same 18 neighborhoods from 1518 and refer to 512 households
and 203 unmarried, all Muslims. This registration provides information on the
dervish lodge Karaca Ahmed situated in the neighborhood Hasan Fakih with
two registered dervish seyhs most probably staying at the dervish lodge. The
registrations includes the imaret of Gimli Bey. The number of the mosques
is two and two masjids, though there is no indication in which neighborhood

2 |tis considered that the Ottoman conquest of the Balkans followed three directions: Via Egnatia,
Via Militaris and the third one followed the Valley of Tundzha River then passed the lowest parts of the
Balkan mountain range heading to Silistra and the territory of present Romania. See: AnekcaHabp
AHTOHOB, “K'bM BbMpOCa 3a opraHM3aLmATa Ha MeH3UICcKaTa cucTeMa B 6barapckute 3emu npes XVI-
XVIII Bek [On the organization of the menzil system in Bulgarian Lands, XVI'"-XVIII*' c.]”, Mpy4saHus
8 Yecm Ha npo¢. Bepa Mymadg4uesa [Contributions in Honor to Prof. Vera Mutafchieval, Codus:
AMICITIA 2001, pp. 35-37.

2 OpnuH Cbbes, OcMaHckuTe..., pp. 256-270.

% Mehmet Gokbiligin, XV-XVI. Asirlarda Edirne ve Pasa Livasi. Vakiflar —-Milkler-Mukatalar..., pp.
27-28.

% CenaHa MBaHoBa, “TpafckuTe TepUTOpUanHU 0BLLIHOCTY M OPraHU3aLWATa Ha Ky/Ta Ha MIOCIoNIMaHK
u xpuctuanu [Urban Communities and the Cult of Muslims and Christians]"Typckomo 3asoesaHue
u cb0bama Ha banKaHCKUMe Hapodu, OMPa3eHU 8 UCMOPUYECKU U JIUMepamypHU NaMemHUyU
[The Conquest by the Turks and the Faith of the Balkan People According to Data from Historical and
Literary Sources], Benuko TbpHoBo: M3gatenctso Benuko TopHoBo, 1992, pp. 128-133.

% Detailed information on religious functionaries in Bulgarian lands see: Stefka Parveva, “Urban
Representatives of the Ulema in Bulgarian Lands in the Seventeenth Century”, Village, Town and
People in the Ottoman Balkans 16" — mid-19* Century, Istanbul: The Isis Press, 2009, pp. 139-178.
27 BOATT 370, ff. 67-76.
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of the town were situated. The number of the public baths is five. Though they
were not included in the registration of 1530 we could assume that the small
shops (diikkans) and the primary religious school were still functioning.

A detailed register of 1570 provides much more interesting information on
the urban and etno-religious structure of the registered taxpayers in Eskihisar
Zagra.”® The data refers to 697 households and 45 unmarried Muslims and 10
non-Muslims (listed as nefer). The Non-Muslims are registered in the neigh-
borhood of Kdni which appears for the first time in the tax registrations. Eight
of the non-Muslims are registered as newcomers (preseleg), i.e. 21 % of the
taxpayers of the Christian neighborhood Koni are newcomers most probably
from the surroundings of the town. The Muslim community is represented in the
same neighborhoods as in the registrations of 1518 and 1530 only the number
of the registered Muslim taxpayers has increased with 100 households. The
growth of the numbers of the populations during the second half of the XVI"
century is a trend common in other towns and parts of the Ottoran Rumelia
and Europe, though with some exceptions in Anatolia.” The rise of the popu-
lation is related to the ongoing migration processes from Anatolian lands to
Rumelia as well as the growth of the population in the Balkan provinces itself.

The number of the converted to Islam in 1570 is 94, i.e. 9.6 % of the Muslims
in Eskihisar Zagra, registered as taxpayers of the Muslim neighborhoods. We
could assume that this number didn't affect the growth of the Muslim community
in the town but it is rather an evidence on the small size of the Christian com-
munity that could not ensure a high degree of integration and keep its members.
12 of the converted to Islam are freed slaves, 19 are wagf reaya. In four of the

% BOATT 494, ff. 421-436.

% Bepa MyTtadumesa, “BuguH v BuguHcko npes XV-XVI sek. Mpearoeop [Vidin and the Region of
Vidin during XV-XVI c. Preface.], BuduH u BuduHckus caHoxcax npe3 XV-XVI eek vek, [Vidin and
the Sancak of Vidin during XV*" — XVI*" c.], Codun: Hayka v uskyctso, 1975, pp. 48-49; CBetnaHa
MBaHoBa, ,lpaf BapHa oT KbcHOTO cpefiHOBEKOBWe [0 HALMOHaNHATa enoxa — permoHanHata
cpeLLy HauuoHanHarta uctopusa [The City of Varna from the Late Medieval Times till the National
Epoch - Regional Versus National History]", Istorichesko badeshte, 1003, 1-2, pp. 195-229; Maxven
Kuitn, ,3a cb3gaBaHeTo 1 paHHaTa uctopus Ha rpag TpasHa B bbnrapusa [On the Establishment and
Early History of the Town of Tryavna in Bulgaria]”, Xopa u cenuwia 8 bvnzapus npe3 ocMaHcKus
nepuod. (CvbpaHu cv4uHeHus)[People and Settlements in Bulgaria during the Ottoman Period.
Variorum Reprints], Copua: AMICITIA, 2005, 251-263; Ibid., “Tatar Pazarcik. The Development of
an Ottoman Town in Central-Bulgaria or the Story of how the Bulgarians conquered Upper Thrace
without firing a shot”, Klaus Kreiser, Christoph Neumann (eds) Das osmanische Reich und seinen
Archivalien und Chroniken, Nejat Géylinc zu Ehren, Istanbul: F. Steiner Verlag, 1997, pp. 31-67.
Eadem, “H'razgrad - Hezargrad - Razgrad, The vicissitudes of a Turkish town in Bulgaria (Historical,
Demographical Economic and Art Historical Notes)”, Turcica XXI-XXIIl, 1991 (Mélanges offerts &
Iréne Mélikoff),pp. 495-563; Omer Liitfi Barkan, “Essai sur les données statistiques des cahiers
de recensement dans 'Empire Ottoman aux XVe et XVle siécles”, Journal of Economic and Social
History of the Orient, | (1957) 1, pp. 9 — 36; Halil inalcik, “The Empire’s Population and Population
Movements”, An Economic and Social History of The Ottoman Empire (Ed. H.Inalcik & D.Quartaert),
New York: Cambridge University Press, 1994, pp. 25-41; Michael Cook, Population Pressure in
Rural Anatolia 1450-1600, London — New York: Oxford University Press 1972, pp. 13-68; Leyla
Erder, Suraiya Faroghi, “Population Rise and Fall in Anatolia 1550-1620", Middle Eastern Studies,
Vol. XV, 3, 1979, pp. 328-345.
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town'’s neighborhoods are registered 11 members of Muslim heterodox orders
which might have affected some of the registered Non-Muslim taxpayers to
convert to Islam. There were two dervish lodges in the town-the zaviye Karaca
Ahmed in the neighborhood Hasan Fakih and zaviye Dogan Bali located in the
near surroundings of the town. An interesting fact is the presence of represent-
atives of the Janissaries in six of the town’s neighborhoods. Regardless the
circumstances that provoked the non-Muslim population to convert to Islam-to
change their social status, wagf reaya, become members of the military elite
(askeri) or influenced by the representatives of the heterodox orders, the percent
of islamization 9.6 % reveals that this conversion was not result of a planned
and strong-will government policy of Islamization of the population but shows
the aspiration of the local population for a better place in the social hierarchy
of the Ottoman society and economic prosperity. In 10 of the neighborhoods of
Eskihisar Zagra were registered 34 households and one unmarried represent-
ative of the yoriik organization which is described as one of the factors for the
spread of Islam in the Ottoman empire.*® Nevertheless, their presence is a mark
of the colonization processes in the countryside and most probably traces one
of the ways that led to the sedentarization of the semi-nomadic groups. The
representatives of the Ottoman ulama are registered at the Muslim houses of
worship: one hatib who also took the position of muezzin in the neighborhood
of Cami Atik.>' The total of the registered imams in 1570 is 32 and those of the
muezzins 24.%? The increasing numbers of the religious functionaries is related
to the growth of the registered Muslim community in the town.

Amongst the taxpayers were registered four seyyids in the neighborhood
of Cami Atik. This title was conferred upon the descendants of the Prophet
Muhammad and in the Ottoman State they enjoyed some privileges and tax
alleviations.*

The Muslim community is 95 % of the registered taxpayers in the town
and 0.6 % of them are registered as people without permanent residence (hay-
mane)-most probably new comers from the villages from the surroundings of
Eskihisar Zagra. At the end of the XVI*" century the Muslim community contin-
uous to be the biggest one in the town with well-presented social hierarchy,
dwelling in 18 neighborhoods.

Data on the urban structure of the city provides the tax registration of 1570
and documents preserved at the National Library “St.St. Cyril and Methodius”
in Sofia. It refers to several mosques, masjids and dervish lodges:

The mosque of Mustafa Efendi-the registration doesn’t provide infor-
mation where it was situated. Evidence on the same mosque, still functioning

% Crpawwummp OuMuTpoB, “3a lopyLUKaTta opraHn3aums U posiaTa i B eTHOaCUMUIALMOHHKUTE
npouecw [On the Yoriik Organization and its Role in the Islamization Processes]”, Vekove,1987,1-2,
pp. 33-43.

3t BOATT 494, f. 422.

32 BOATT 494, f. 422-430.

3 BOATT 494, f. 422.
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during the first half of the XVII™ century, is hiiccet-i zahriye of 27. 01 1648-14.
01 1649 providing information on the imam of the mosque Hiiseyn Halife 3
The same document mentions the name of the previous imam of the mosque
Abdel Rahman.

The mosque of Haci Mustafa-located in the neighborhood of Cerci Murad.
Osman was the appointed muezzin at the time of the compilation of the tax register.*

Masjid Hacl Mustafa, located in the same neighborhood of Cerci Murad
and the name of the imam is Mehmed Celebi.

The Old Mosque (Cami atik)-the Hamza Bey mosque is the earliest Ottoman
architecture monument built in the town of Eskihisar Zagra and preserved till
present.® In this area was formed the central zone of the Ottoman town. The
published memoires of Dimitar Ilkov reveal that near the Hamza Bey Mosque
was the market zone (carsi) and the bedasten Tashan built during 1408-1410 to
the west end of the carsl.*’ The data of the registration of 1570 refers to Mustafa
Iskender and Fethi-both muezzins at Hamza Bey Mosque. The documents hiic-
cet-i zahriye from XVII" century provide information on: Mevlana Ahmed Effendi,
imam, 17. 06. 1635%, Abdulah bin Ahmed, hatib, 14. 04. 1636%, Mehmed bun
Usuf-hatib, 20. 10. 1656-8. 10. 1657, Ibrahim—-imam, 22. 04. 1684 4!

Masjid Haci Sinan-the registration doesn’t provide information on its
location. It mentions Ahmed halife-imam, Mustafa—imam and muezzin, Hiiseyn
Usuf-imam, Mahmud Ahmed-muezzin, all serving at the masjid of Haci Sinan.

Masjid Haci Mehmed-no information on its location, the registration con-
tains data on Abdel Rahman-imam, and Mustafa bin Usuf serving at the masjid.

Masjid Haci Hasan located in the neighborhood of Malkog¢ and Saban
Mahmud-imam, Mehmed Nasuh-muezzin at the masjid.

Though, there is no data on mosque or other Muslim house of worship in
the neighborhood Imaret, we could assume from its name that there was one
functioning for sure, for one of its taxpayers is registered as “muezzin at the
masjid in the neighborhood of Imaret.

A mosque located in the neighborhood Dabagan. The registration of
1570 contains data on a masjid as well, no information on the name of the two
houses of warship. Mehmed Eldin Ali-imam and Mehmed Musa-muezzin were
serving at the masjid.

% HauwuoHanHa 6ubnuoteka ,Cs. CB. Kupun n Metoguin* (HEKM), (National Library “St. St. Kiril
and Methodius”), Op. O, (Oriental department), ®. 93 A, a. e., 10; ®. 93, a. e., 144.

% BOATT 494, f. 425.

% NumuTbp AHKoB, “Crapa 3aropa ot VI-XII Bek [Stara Zagora, 6" — 12" c.]", CpedHosexosHUAM
b6wv12apcKU 2pad. BUL HayuHu KoHgeperyuu. [The Medieval Bulgarian City. Reports from Scientific
Conferences], Codusa: Hayka v nskyctso, 1998, p. 331.

3 Oumutbp Unkos, MpuHoc kM ucmopuama Ha Cmapa 3azopa [Contributions to the History of
Stara Zagoral, Nnosgwme: Tbproeecka nevatHuua, 1908, p. 50.

% HBKM, Op.o.,®.93a,a.e., 27.

% HBKM, Op.o., @.93,a.e. 143; . 93 A a. e. 28.

“ HBKM, Op. 0. ®. 93, a. e. 154.

“ HBKM, Op. 0. ®. 93, a. e. 156.
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The detailed registration of 1570 provides information on three masjids
located in the neighborhood of Haci Mahmud.

A mosque and masjid existed in the neighborhood Alica masjid. Mehmed
Murad-imam, Saban Mehmed-muezzin were serving at the masjid and Mustafa
Halife—imam and hatib, Mehmed Ismail-muezzin, were serving at the mosque.

The registration of 1570 mentions the name of Ahmed Hiiseyn-imam at
the mosque in the neighborhood of Malkocg, though there is no information on
the name of the mosque.

It is obvious that the number of the Ottoman worship buildings has
increased compared to that of two mosques and two masjids in the registra-
tion of 1530. The six mosques and five masjids in the registration of 1570 are
evidence on the organization of the urban space and also could satisfy the daily
needs for prayers of the Muslim community.

The detailed information of 1570 contains data on dervish lodges in the
town of Eskihisar Zagra. Three of them were located in the neighborhood of
Hasan Fakih, one of dervish lodges was named Karact Ahmed. Most probably
this is the same dervish lodge registered also in 1530. Another three dervish
lodges were registered in the neighborhood Hayran dede.

A registration of extraordinary levies (avériz) of 1675-1676 provides
information on another dervish lodge in the neighborhood of Ibn Avaz with 15
taxpayers, seven amongst them registered as yoriiks.*

The only Ottoman monument preserved in Stara Zagora nowadays is
Hamza Bey Mosque, the Old Mosque. It was the biggest and oldest Ottoman
worship building around which has formed the core of the ottoman market
place in the town. This process began most probably at the beginning of the
XVt century for the mosque was built around 1409. The Hamza Bey Mosque
represents a solid block with dimensions 19.53 m-27.24 m. The prayer hall
and the gallery are quite big bearing in mind the time of its reconstruction.
The inner space is covered by a huge dome and the walls of the mosque are
1.55 m thicker than the usual for mosques of this size in order to withstand
the weight of the dome. The archs do not rest on pilasters but rise directly
from the walls. The interior is illuminated by a series of three windows in
the walls, two in the low and one in the high, and 12 windows in the dome’s
drum. All windows were replaced since the time of the original reconstruction
of the mosque, some of them have been filled with stone blocks. A special
attention must be paid to the outer gallery of Hamza Bey Mosque. It does not
show the usual form of three to five domed sectors, as it is the usual image
for mosques from the second half of the XV*" century. This mosque has two
large domes on both sides of the central hall, which is relatively narrow-a
sign of an older architectural tradition. Another element witnessing this old
tradition is the double colonnade on the both sides of the gallery. The min-
aret of the mosque was at the top of the wall where the gallery began. Its

“2 BOA MM[ 2442.
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entrance was situated in the inside, in the prayer hall. The minaret of Hamza
Bey Mosque was destroyed in 1984.%

A date of reconstruction of the mosque is written in a stone sign (tahrir)
above the door of the prayer hall. The year is 1209 H (31.07.1859-20.06.1860)
and it represents a later reconstruction of the mosque and not the time of its
building. Evliya Celebi also mentions about a epigraph of the mosque.*

The epigraph says that it was built during the reign of Emir Siileyman and
Evliya Celebi mentions that Hamza Bey belonged to the askeri man of Musa Celebi.
If we stick to the information from the epigraph, then, most probably Hamza Bey
was from the military man of Siileyman Celebi. At the time of 1408 these territories
were under the reign of Suleiman and quite possible the mosque was built by 1408.
On the other hand, what Evliya Celebi mentions might refer to a later period, when
Hamza Bey might have become part of the Musa Celebi military man.

The memoires of Ilkov mention that at the time of the building of the
mosque the local Christian population rebelled.* We could assume that this
might refer to the participation and the support of the Christian population given
to Musa Celebi during his actions to ascend to the throne in Edirne. “¢

It is hard to identify the historical personality of Hamza Bey because of
the insufficient and contradictory information about him. There are some his-
torical personalities that lived in the beginning of the XV century. Besides the
above mentioned hypothesis about Hamza Bey and Siileyman and Musa Celebi,
another possibility is Bigeroglu Hamza Bey who was military functionary during
the reign of Mehmed |, appointed as tutor of the future sultan Murad II. There
are also some other historical figures mentioned as Hamza Bey-the one who
built a big mosque in Thessaloniki, and etc. ¢

The researchers reveal that existed a library close to the Hamza Bey
mosque which was also established by Hamza Bey. At present no one has found
a manuscript that was kept in that library.*® If not a founder, we could assume
that Hamza Bey could have donated books to the library.

4 Mabhiel Kiel, “Some Early Ottoman Monuments in Bulgarien Thrace”, Belleten, C. 38, Ankara:
Sayi 152'den Ayri basimi, 1974, pp. 635 - 654; Ibid, “Urban development in Bulgaria in the Turkish
Period: The Place of Architecture in the Process”, International Journal of Middle East Studies, Vol.
4, P. 2, 1989, pp. 80-160; Eadem, “Urban development in Bulgaria in the Turkish Period,» in: K .H.
Karpat, (ed.), The Turks of Bulgaria: The History, Culture and Political Fate of a Minority, Istanbul:
The Isis Press, 1990, pp. 79-158.

“ Oumutpa MagrkaHos, “lMbTryBaHeTo Ha EBnua Yenebu npes 6barapckute 3emMu npes cpefata
Ha XVII Bek [The Journey of Evliya Celebi in Bulgarian Lands in the middle of the 17%" Century]”,
Periodichesko spisanie, 1909, V. 21, 70, sv. 9-10, pp. 639 — 724.

“ Oumutbp Wnkos, MpuHoc kKeM ucmopusma Ha Cmapa 3azopa [Contributions to the History of
Stara Zagoral, NMnosgwme: Tbproeecka nevatHuua, 1908, p. 35.

“ Xpucto MataHoB, PymaHa MuxHeBa, Om lanunonu do Jlenaumo: bankaHume, Espona u
ocMaHcKomo Hawecmaue 1354-1571 [From Galipoli to Lepanto: The Balkans, Europe and the
Ottoman Invasion 1254-1571], Codus: Hayka v uskyctso, 1988, pp. 70-145.

47 Ubpaxum TaTapnb, “Typcku KynToBu crpagm v Hagnuey B Bbnrapus [Turkish Houses of Worship
and Epigraphs in Bulgaria]”, Godishnik na Sofiyskiya universitet-FZF, 1966, V. 60, pp. 576-613.

“ Mwuxawuna CraitHoBa, OcMaHckume bubiuomexu 8 6vizapckume 3emu XV — XIX aex [Ottoman



Milena Petkova-ENCHEVA 67

The story by Evliya Celebi mentions that Hamza Bey founded a primary
Muslim school, which was the most beautiful school among the 42 functioning
in town. The story continues with information on many wagfs of Hamza Bey.
We could assume that if there existed a library founded by Hamza Bey, most
probably this was a huge collection of books or manuscripts donated to the
school and the mosque.”’

Economy

The information on the agrarian economy of the town and the surrounding
area from the late medieval period, though too fragmentary and insufficient,
refers to well organized and agrarian fields near the town, where the crusaders
found vineyards and orchard gardens.>

The data from the detailed tax registrations of XVI* century provides suf-
ficient information to outline the frameworks of the economic development of
the Ottoman town of Eskihisar Zagra.

The data on the economic activities of the registered taxpayers during
XVI* century is presented in Table 1.

Table-1

Taxes TT 77,1518 TT 494, 1570

498 Muslim households 5“.' Muslim housgholds reaya;
. 31 imams and hatibs (nefer);
reaya; 14 miselem yamak; : e
L 25 muezzins; 23 eskinci, celep,
4 yagci, 1 tovica, 2 celep, 1 .
T ; ' . |canbaz; 32 reaya vakf Medina, 3
eskinci, 1 yovaciun 1 eskinci | ~. - . .
canbaz. 245 unmarried sipahi zade; 37 unmarried Muslims;
- 27 Christian households; 10
Muslims; . L
unmarried Christians

Resm-i benak %' | - 936 (akge)

Ispenc®? 920

Cizye 2650%

Thithe on wheat | - 3 mud; 430 (akge)

Thithe on barley

and other - 3 mud; 300 (akge)

cereals

Orchards 1 764 (akge) 1 500 (akge)

Libraries in Bulgarian Lands, 15" - 19" c.], Codus: Hayka uskycteo, 1982, p. 147.

4 Muxauna CraiHoBa, OcMaHcKkuTe..., p. 148.

5 NumuTbp AHrenos, “lNo BbMpoca 3a cTonaHcKkua 06MK Ha 6bnrapckuTe 3emu npes XI-XIV Bek
[On the Economic Characteristics of Bulgarian Lands, XI"-XIV*" c.]", Istoricheski pregled, 1951, 4-5,
pp. 432-433.

5! Basic land tax paid by Muslim reaya.

52 Basic land tax paid by Non-Muslim reaya.

5% The income from the cizye is registered as mukataa, and represents the total of the collected
taxes paid by the Non-Muslims in the kaza of Eskihisar Zagra and Kizil Agag.
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Vineyards (an 1 410 (akee) 300 (akge) payed by the Christians;
bagat sehir) 1000 (akge) payed by the Muslims
Beehives 1100 (akge) 200 (akge)

Vegetable
gardens 30 (akge) 450 (akee)
(bostan)
Chickpea 5 (akge) 45 (akge)
Tithe on onion
and other 16 (akge) 200 (akge)
(mineviya)
watermills 20 bab each 30 (akge) total 600
(esiab) bab 23 ; 630 (akge) (akee)

mukataa® of
the abattoir
(bashane) and
rent of the 6560 (akge) 7 000 (akge)®™
diikkans of
Nureddin and
Noktaci zade
Mukataa of
bozahane

7 000 (akee) 5 000 (akge)*

Mukataa bac-i
bazar

Mukataa of
cereal market
Niyabet,
arusane

Hassa of walnut
trees and 300 (akee) 104 (akge)”
orchards
Hassa-i cair
(medows)

Bac-i fuci
(barrels of wine)

7 500 (akge) 6 500 (akge)®’

8500 (akge) 8 000 (akge)®®

9 000 (akee) 6 400 (akee)

300 (akee)

- 300 (akge)

5 Detail information on mukataa see: Linda Darling, Revenue-raising and legitimacy. The Collection
and Finance Administration in the Ottoman Empire 1560-1660, Leiden-New York-Koln: Brill, 1996,
pp. 123-135.

% Registered as mahsul in 1570 registration.

% Registered as mahsul in 1570 registration.

57 Registered as mahsul in 1570 registration.

% In 1570 the tax is registered as resm-i kapani and the earlier registration on 1518 is registered
as mukataa-i kapan.

% In the registration of 1570 the amount refers only to walnut tree gardens.
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We shall start with the description of the city boundaries — the zone where
the citizens could practice agriculture.

The Town Territory

A description of the town boundaries is included in a detailed rester
compiled during the reign of sultan Ahmed I. “Boundaries of the mentioned
(mezbur) town [Eskihisar Zagra]: start from the top side of the main watermill
of Evliya Uzun Utali and passes by the place where water is collected. [From then
on] to the fortified Derbend®® and reaches the valley and Kili¢ field and Buyuk
Tepe. From there [the boundary] passes near the lower part of the tarla of Sefer
Bese. From there passes by a little forest and the meadows of Ali Voyvoda and
riches four pear trees and swampland. From there [passes] near the cornfield
of Mustafa Caus and reaches the road leading to Penbeci village. Then it goes to
the cornfield of Ine han [...?]. From there [the boundary] passes by the road to
the village Kara Képeklii and reaches the cornfield (tarla) of Mehmed Aga and
the meadows of Ali Efendi, then goes to a forrest and reaches the boundary of
Evlya Uzun [...?] Kara Dag. From there [passes by] the valley with the apricot
trees and reaches the wells of Kurd [...?] and ends.™'

The description of the town boundaries provides information on land
properties of representatives of the askeri — the cornfields of Sefer Bese and
Mustafa Cavus. We could assume that this information is an evidence of the
process of the spread of askeri ¢iftliks in the region of the Thracian valley, though
we could not define the size of the mentioned cornfields. Nevertheless, they are
indicative of the engagement of the representatives of askeri in land possession.
Out of this matter is the issue whether these fields were used for household
maintenance or, more likely, were an investment in land property. The citizens
could practice agriculture also within the village boundaries of Ahad Virani.®2

In the beginning of the XVI* century (1518) the tiths paid by the citizens
didn’t defer much from the tiths paid by the peasants from the surrounding
area. The share of the cereals is 3404 akce, comprising7.1 % of the total tax
income of the city.®

The citizens produced not only wheat, barley and other cereals but were
also engaged with vineyards. The share of the vineyards is 2.3 % in 1518 and
2.2 % in 1570. Detailed information on the vineyards of the town of Eskihisar
Zagra is available in the travelers’ accounts of XVII*"century. Johan Von Kinds-

¢ Probably the village of Kilisacik Derbend, modern Zmeevo, situated 2 km north of the town of
Stara Zagora.

¢ BOA, TT 721, f. 231.

2 BOA, TT 77, f. 480, TT 370, f. 71, TT 494, f. 495-6.

¢ The value of wheat or other cereals is not recorded in the register of 1518 and there is no mention
of the taxable amount of cereals. The same situation could be observed for part of the settlements
belonging to the kaza of Stara Zagora. In the town's total income, however, the amount of all other
taxations is registered. We have estimated the approximate amount of the cereals as the total
revenue of the town is deducted the sum of the levies that were entered in the register of 1518.
BOATT 77, f. 469.
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berg states:” Eskihisar Zagra was a town with eleven mosques and a bedasten
for the merchants...The land between Edirne and Eskihisar Zagra is rich of
fields and meadows and small hills. The town is situated at the foot of a hill
called “Derbend” with lots of vineyards in this area. Though one can see a lot
of vineyards on his way from Edirne to Eskihisar Zagra, the local vineyards are
excel in their best quality."*

A bigger share compared to that of the vineyards was the share of the
orchards - 3.7% in 1518 and 2.4% in the registration of 1570. The impressive
areas with orchards were described also in the traveller’s account of Louis-Au-
guste Félix de Beaujour.®

In XIX century William McMichael noticed “vineyards, all kinds of orchard
trees..."

The share of the vegetable gardensis 0.1 % in 1518 and 1.1% in the regis-
tration of 1570. | assume that the vegetable gardens were situated near Sazliyka
river, which at the end of the XIX" century marked the eastern border of the
town. The memoires of D. Ilkov and H. Georgi Slavov reveal that the vegetable
gardens of the citizens were situated near the same river.®” Most probably a
great number of the citizens were engaged with the orchards and the vegetable
gardens and practiced agricultural activities.

The Market Place of Eskihisar Zagra

The earliest preserved information on the functioning of butchers and
abattoir at the wagf of Nureddin is preserved in the registration of 1489 r.¢
This information matches the story by Ilkov who in his memoires mentions
that the market place of the town was constructed within the city walls from
the Medieval period. These first small shops (diikkans) established the core of
the market place-the carsi. The butchers and the abattoir were functioning in
the XVI* century. Usually in the different Ottoman cities the diikkans were part
of the waqf possessions.®’

The building of the bedasten was in 1408-1410 which as in other Otto-
man towns was a big stone building that served for different trade activities.”

¢ Hemcku u ascmputicku nemenucu 3a bankaHume XVII-cpedama Ha XVIII sek [German and
Austrian Travelers’ Accounts for the Balkans], Copua: Hayka v uskycteo, 1986, p. 146.

¢ @percku nbmenucu 3a bankaHume XV-XVIII e [French Travelers’ Accounts for the Balkans,
XV-XVII* c.], Copun: Hayka u uskyctso, 1975, pp. 410-411.

¢ Anenuticku nbmenucu 3a bankaHume (kpas Ha XVI - 30me 200uHu Ha XIX sek) [English Travelers’
Accounts for the Balkans (end of XV*"-1920s)], Codua: Hayka u uskycteo, 1987, pp. 555-556.

¢7 Xaprku leopru Cnasos, “CtaTUcTUYeCKO onucaHWe Ha KaasaTa Ecku 3aapa [Statistic data on the
kaza of Eski Zagral”, Tsarigradski vestnik, 8, 1858, p. 34.

¢ BOATT 26, f. 67.

¢ The majority of the kasab diikkéns belonged to vakf. See: Suraiya Faroghi, Town and townsmen
of Ottoman Anatolia. Trade, Crafts and Food Production in an Urban Setting, 1520-1650, Cambridge:
Cambridge University Press, 1984, p. 160.

70 CeeTnaHa MBaHoBa, “Tpaacku umeoT (XV - mbpeata nnosuHa Ha XVIII Bek) [Urban Life (XV—first
half of the XVIII" c.)”, Bvrzapckomo obuwjecmao XV Hadanomo Ha XVIII sek [Bulgarian Society,
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Important trade buildings with huge economic importance were the state grain
barns and state scales for measuring goods.” The income of these activities
compiled the share of 4.5 % in 1518 and 5.6 % in the registration of 1570.

The biggest share compiles that of the crafts related to the stock breeding.
We should remind that one of the town’s neighborhood was named Dabagan,
and dabags were 42 of the registered taxpayers in 1518 and 50 in 1570. They
were engaged in the primary treatment of the leather and provided raw material
for shoemakers, tailors, etc. The next share is that of the shoemakers (pabu-
kci)-18 in the registration of 1518 and 14 in 1570; Pasmakgi (also shoemakers)
were seven of the registered taxpayers in 1518 and nine in 1570; Kefskirs who
were also shoemakers were five in 1518 and their number increased to 20 in
the registration of 1570.

Table-2
Craftsmen 1518 1570
1 2

Dabagan'' 42 50
Nicar 2 2 5
Sarag® 5
Kasab * 12 10
Kefskir ® 5 20
Pabukgi ¢ 18 14
Pasmakgi’ 7 9
Sofu 8 2
Berber’ 2 4
Hiyat ' 6 11
Atarci 2 6
Nalbant '? 3 7
Dabah 3 1

In columns one and two we have entered the number of the craftsmen.’
Engaged with the primary treatment of the leather; 2Carpenter; * Engaged with
the secondary treatment of the leather; * Butchers;* %7 Shoemakers;® Engaged
with wool treatment;’ Barber;'"° Tailor;'' '? Blacksmith;'3 Cook.

A large share of the tax revenues of town of Stara Zagora was the revenue
from market fees. Market fees-bag, are mentioned in the earliest legislation of
the Ottoman Sultans. The fee was to accompany any transaction carried out at
the local town hall, except for the purchase and sale of real estate. The market

XVh—first half of XVIlIt" c.], Codmn: YHuBepcuTeTcKo nsdatencTso ,Cs. KnumeHT Oxpuacku®, 1999,
p. 119.

"' Buctpa LiBeTkoBa, lpoy4saHus Ha epadckomo cmonaHcmao npe3 XV-XVI eek [Study on the
Urban Economy, XV*"—XVI* c.], Codua: Hayka u uskyctso, 1972, pp. 34-35.
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fee was implied and/ or when the goods are brought into the city if they come
from outside or when they are brought to the market and in the course of the
sale itself, if the goods are of local origin.”? In the case of Stara Zagora, the
market tax concerns landed cereals-probably surpluses from the farms of the
peasants from the nearby town, who were selling them at the city market.”

At the beginning of the XVI* centuries the tax registrations provide infor-
mation on the Muslim town of Eskihisar Zagra, where not a single Christian is
registered as taxpayer. Its size matches the size of the majority of the Balkan
towns. The Muslims are registered as taxpayers in 18 neighborhoods. The Muslim
community is result of colonization and migration processes rather than Islam-
ization. The hypothesis of colonization of Muslim population is evidenced by the
big number of the unmarried Muslim taxpayers, as well as notes, written after
certain names such as: Karaman, Saruhan, Aydin, etc. The process of Islamization
at the turn of the century is most intense. According to the 1518 registration,
this is 25.6 % of the payers. This could be a sign of the existence of a Christian
community in the city, but Christian households have been registered according
to the sources under study in the second half of the XVI" century, when the new
Christian neighborhood appeared in town of Stara Zagora. Muslims are 95 %
of the city's inhabitants. The total number of registered households in the city
is increasing compared to the number of registrations for 1518 and 1526-27,
which is in line with the urban population growth observed in the Balkans and
many regions of Asia Minor. It could be the result of continuing migrations of
population of Asia Minor. The Muslim houses of worship-mosques, masjids,
in each of the city’s neighborhoods, witness not only for the existing Muslim
community in the city but also is a clear sign for the construction and presence
of elements of Islamic urban architecture in Stara Zagora during the XVt"-XVI|*
century. The Muslim and the Christian communities are engaged in land cul-
tivation as well as crafts. Though there is no direct data on the stock breeding
we could assume that some citizens kept at least a pair of oxen to plough the
fields. The majority of the craftsmen among the taxpayers are engaged with
leather and fur (Dabagan neighborhood) which implies if not for stock-breading
in the town, then stock-breading in the surroundings of Eskihisar Zagra. At the
beginning of the XVIIth century, the description of the town boundaries evidence
the process when representatives of the askeri showed interest in landholding.

2 Buctpa LiBeTKoBa, MpoyyBaHus..., pp. 21-23.
7 |bid, p. 24.
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Oz

XV-XVII Yiizyillarda Rumeli’de Bir Osmanli Kasabasi:
Eskihisar Zagra’nin Etnodemografik, Ekonomik ve Kentsel Gelisimi

Bu makale 15. ve 17. ylizyila ait mufassal ve icmal tapu tahrir defterlerine,
Sofya'da Milli Kitiiphanenin Sarkiyat Bolimiinde muhafaza edilen belgelere,
seyahat raporlarina, Osmanli kroniklerine ve yayinlanmis hatiratlara dayanmak-
tadir. Osmanli Rumelisinin bir kasabasi olan Eskihisar Zagra'da etnik-demogra-
fik degisim ve Musliman nifusun kolonizasyonunu ortaya koymaktadir. Kasa-
bada sehir mekaninin organizasyonu sirecini ve Misliman ibadethanelerinin
insasini arastirmaktadir. Calismanin son bolimu yerlesimin ekonomik yapisini
ortaya koymaktadir.

Anahtar Kelimeler: Etno-Demografya, Osmanli, Kolonizasyon, Rumeli,
sehir mimarisi.

Sources:

Basbakanlik Osmansli Arsivi (BOA) Directorate of State Archives of the Presi-
dency of the Republic of Turkey

TT 27; BOATT 77; BOATT 370; BOA TT 494; BOATT 721; BOA MM[ 2442.
Natsionalna biblioteka “Sv. Sv. Kiril | Metodiy (NBKM), Op. o. (Orientalski otdel)
®.93A,a.e.,10,a.e.,28;0.93,a.e.,27,a.e., 143,a.e. 144,a.e. 154, a. e. 156.
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TANITIM YAPISI BAGLAMINDA UMMU GULSUM HATUN CESMESI
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Beyazit'ta, Siileymaniye Camii ve yapilarina bagli, Bozdogan kemerinin kalintisina yakin
konumda, Kaptan Pasa Mektebi sokagi kdsesinde 1745 yilinda insa edilmis olan Ummii Gil-
siim Hatun Cesmesi, |.Mahmut'un (1730-1754) Sadrazami Seyit Hasan Pasa'nin (1680-1748)
giiniimiize kadar gelemeyen konaginin bahge duvarinin késesinde yer almaktadir. Toplumsal
yasamin yogun oldugu kentlerde “kavrama ¢evremizde” ortak ideallerle ve inanglarla ilgi-
li anitlarin dikilme nedeni, manevi degerlerin yasamasi icindir ve bir iletisi (mesaji-bildirisi)
vardir. Bu cesme de islevsel olmakla birlikte anitsal bir yapidir; bulundugu yerde cevre mekan
olgusu yaratarak bolgenin ruhunu etrafa aktarmada ve sahibinin ya da banisinin mesajiniilet-
mede 6ne ¢ikmaktadir. Teknik Cagin kaliplarindan kurtulmaya calisan ¢agdas insana benzer
bir bicimde Islami kaliplarin tasvir baskisini bir resim yazi ile kirmaya calisan sanatcinin caba-
sina isaret etmektedir. Calismada Ummii Giilsiim Hatun Cesmesi Gostergebilim yontemiyle
ele alinacaktir; Bu, Jakobson'in dilin baska gosterge dizgeleri icindeki yerini saptamaya yo-
nelik calismalari dogrultusunda ve Gostergebilimi 6zerk bilim diizeyine ylkselten Greimas'in
gostergebilimsel dikdortgeni araciligiyla gerceklestirilmeye calisilacaktir.

Anahtar Kelimeler: Ummii Giilsiim Cesmesi, Jakobson, Greimas, Tiirk Baroku, Genius
loci, Homoludens.

|. Jakobson ve bildirisim:

Jakobson degisik alanlarda yaptigi calismalarla XX. Yiizyil dilbiliminin 6nclleri arasinda
onemli bir yere sahiptir. Jakobson sesbilim alanindaki arastirmalarinda, 6zellikle essii-
remliligi devingen nitelikli olarak tasarlamis, ses donlisimlerinin kokenlerini arastirmak
yerine bu donlisiimlerin yonelimlerini incelemistir. Sesbilim alanindaki calismalarinin yani
sira bildirisim sirasinda ortaya cikan dilsel islevler ve yazinsallik sorunlariyla da ilgilenen
Jakobson konusucu, dinleyici, baglam, iliski, diizgi ve bildiri gibi bildirisim 6gelerinden
birinin agir bastigi durumlari tek tek ele alip inceleyerek alti islev saptamistir:!

Dr. Beykoz Universitesi, Sanat ve Tasarim Fakiiltesi, fusundenizozden@beykoz.edu.tr

' 1. Konusucuya (génderene ) yonelik bildirilerde cosku islevi vardr. ister gercek olsun, ister olmasin coskusalligin
ortaya ciktigi bir islevdir bu. “Unlemlerde belirgin bicimde gériilen cosku islevi, tiim konusmalarimizi bir élciide
sescil, dilbilgisel ve sozliksel diizeylerde renklendirir.”

2. Bildirinin dinleyicide (kendisine bir bildiri gonderilende) odaklastigi durumlarda ise cagriislevi s6z konusudur.
Buislev en belirgin “dilbilgisel anlatimini seslenme durumunda ve buyrum kipinde bulur.” Diizanlamsal, bilimsel
islev de denir buna.

3. Baglama iliskin durumda génderge islevinden séz edilir. Uciincii kiside yapilan betimlemeler ve anlatilar
bu islevin baslica 6rnekleridir.

4. Bildirisim olugunun isleyip islemedigini denetlemeyi amaclayan iliski islevi, dinleyicinin dikkatini cekmeye
ya da dikkatinin dagilmamasini saglamaya yoneliktir.

5. “Gonderenin ve/ya da gonderilenin ortak diizgl kullanip kullanmadiklarini sinamayi gerekli gérdugi her
durumda sodylem diizglide odaklasir.” Baska bir deyisle Ustdil islevi gerceklesir.

6. Bildiri kendi kendisine donlik olunca da yazinsal islev ortaya ¢ikar. Bu durumda bicimsel 6zellikler dil
kullanimina egemendir.
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Bildirisim durumunda yer alan 6delerden her biri ayri bir dilsel islev yerine
getirmektedir. Bu islevlerden her birinin bildiride agir basmasi 6teki 6gelerin
dizenlenisini de etkilemektedir. Ancak Jakobson, s6z konusu islevlerden yalnizca
birinin egemen oldugu bildiriler bulmanin giicligini de vurgular.? “Jakobson
islevlerine daha sonralari oyun islevi eklenmis ve bu islevin 20. yy'in sonu ve 21.
yy'In basinda en 6nemli islev konumu tasidigi vurgulanmistir. Yazinsal islevlerin
agir bastigi yazinbilimin konusu, Jakobson'a gore her seyden 6nce “Bir dilsel
bildiriyi sanat yapitina déniistiiren nedir?” sorusuna yanit bulmaktir. Bu konu
dil sanatini diger sanatlardan ve baska tir dilsel davranislardan ayiran 6zelligi
ilgilendirdigine gore yazinbilim, yazinsal incelemelerde birinci sirayr almayi hak
etmektedir.

Resim ¢6ziimlemesinin gorintisel yapilarla ugrasmasi gibi yazinbilim
de dilsel yapi sorunlariyla ugrasmaktadir. Dilbilim, dilsel yapilarin genel bilimi
olduguna gore yazinbilim de dilbilimin bir parcasi sayilabilir. Bu bakis agisinin
yol acabilecegi karsi gorusleri 6zenle incelemek gerekir. Yazinbilimin, inceledigi
yontemlerin bircogu dil sanatiyla sinirli degildir. Emily Bronte'nin Ginlii romani
Wuthering Heights (Rizgarli Bayir) dan bir film yapilabilir, Ortagag soylenleri
duvar resmi ya da minyatire donustirilebilir, L' Apres-Midi d'un (Bir Kir Tanri-
sinin Ogleden Sonrasi) Faure'dan bir miizik parcasi, bir bale, bir cizimsel yapit
cikarilabilir. iliada ve Odyssea'yi cizgi roman yapma diisiincesi ne denli yadirgatici
gelirse gelsin eylemin kimi yapisal 6geleri, dilsel bicimin yok olmasina karsin,
varliklarini stirdiiriir. Blake'nin Divinia Commedia (ilahi Komedya) igin ¢izdigi
gorintilerin uygun olup olmadigr sorulabilir. Bu sorunun sorulmasi, degisik
turden sanatlarin karsilastirilabilir olduklarini kanitlamaktadir. Barok bicemin
ya da baska bir tarihsel bicemin sorunlari tek bir sanatin sinirlarini asar.

Gercekustiicilerde egretilemeyi inceleyecek biri, Max Ernest’in resimlerini
ya da Louis Bunuel'in filmlerini gérmezlikten gelemez.?

Ayrica yazin basta olmak Ulzere sanat séyleminin daha da 6tesi sanat/
yazin islevinin ayiric1 6zelliklerinden biri ve de en 6nemlisi “egretileme” sayilir.
Jakobson'a gore egretileme, “.... bir bildiriyi, bildirinin 6gelerini segme ya da bir
baskasiyla yer degistirme araciligiyla koda saglayan isleme karsiliktir. Gorsel
sanatlardan cok dilde goriilen egretileme hakkinda bir cok yazin, film sanat
elestirmeni goris ileri sirmistir. Sembol ile karistirilmasindan dolayr gorsel
sanatlarda egretilemeyi bulma cabalarinda sembolizm ve dilin ilgi alanina baglan-
digi yerde egretileme nesneler alanina aittir. Gibbs kitabinda dogal dil sembolik
disilinceyi nasil aciklar? Egretilemeli diislince sanatta nasil agiklanir? konularina
deginmektedir. Plastik sanatlarda egretileme’nin dogusu, diger sanat dallarinda
oldugu gibi, bilissel ve bilis dncesi asamalardan gelen, kokeni alt bilingle olan
imgelerin yeni diizenlemeler haline doniismesi ve bunlarin disa vurulabilmesi
icin uygun malzemenin bulunmasindan sonra, tretici disiinme sirecleri icinde

2 0.Senemoglu, R. Jacobsen, XX.Yizyil Dilbilimi, Ankara: TDK Yayinlari 1983, s.173.

3 A.e., s.176.

4 R. E. Aynan, Mimarlik-iletisim Dil Baglaminda Mimarin isine Bir Yaklasim (Yayimlanmamis
Doktora Tezi Mimar Sinan Universitesi, 1995), s.26.
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somut bicime, yani maddeye aktarilmasi siirecidir. Sanatta egretileme malze-
meden olusan ve yasantiyl zenginlestirecek diisiini ve anlamlart iletebilecek
ya da telkin edebilecek bir bicim olur.

Bircok siirsel 6zellik, yalnizca dilbiliminin degil, ayni zamanda gostergeler
kuraminin bitiniiniin, baska bir deyisle, genel gostergebilimin de kapsamina
girer. Kaldi ki, bu g6zlem, dil sanatiigin oldugu kadar tim oteki dil turleri, 6teki
gosterge dizgeleriyle bircok 6zelligi paylasan dil igin, dahasi bu dizgelerin bitiini
(tim dizgelerde bulunan 6geler) icin de gegerlidir.

Ayni bicimde bir baska karsi goriiste de yazina 6zgi hicbir yan yok. Séz-
ciikle diinya arasindaki bagintilar sorunu yalnizca dil sanatini degil tiim séylem
bicimlerini de ilgilendirir. Dilbilim, sdylemle “séylem evreni” arasindaki baginti-
lardan kaynaklanan tim sorunlari ortaya cikarmak tzeredir: Belli bir sdylemle,
bu evrende bicimlendirilen nedir? Nasil bicimlendirilmistir? Bununla birlikte,
dogruluk degerleri —-mantikgilarin deyimiyle- “dil disi kendilikler” olduklari
olctide, ne belirgin bicimde yazinbilimin inceleme alaninda yer alir, ne de genel
olarak dilbilimin alaninda yer alir.

Gostergebilimi 6zerk bilim dizeyine yikselten Greimas, ilk calisma-
larini s6zclikbilim alaninda baslatip, sonra anlambilime yonelmistir; 1966'da
yayimladigi Semantique structurale (Yapisal Anlambilim) adli yapitiyla, her
cesit anlamlama dizgelerinin incelemesini kapsayan genel bir anlambilim
yontemi olusturmustur. Bu acidan, Greimas'in genel anlambilim yéntemi,
gostergebilim yontemi demektir. Béylece, Greimas’in dogrudan dogruya anlam
sorunlarina yonelik bir ‘kuram olusturdugu soylenebilir. Greimas, 1970'te
“Du Sens (Anlam Ustiine)” adli yapitiyla gdstergebilimin cesitli kuramsal
diizeylerini derinlestirir. Greimas gelistirdigi yontemi, cevresinde olusturdugu
arastirma topluluguyla birlikte, yazinsal sdylem, s6zlii yazin, gorintd, mizik,
masal, bilimsel sdylem, uzamsal diizenlenis, tutkular, siir, 6gretim dili, dinsel
soylem, hukuk dili, gibi degisik alanlara uygularken, kuramsal aygitini da
stirekli olarak gelistirmistir.® Yukarida degindigimiz sanatsal/yazinsal islevler
baglaminda géstergebilimsel ydntemle bir céziimleme 6rnegi olarak Ummii
Gllsiim Hatun Cesmesini ele alalim.

Il. Ummii Giilsiim Hatun Cesmesi

Beyazit'ta, Stileymaniye Camii ve bagli yapilarina Bozdogan kemerinden
gelen kemerli gecitin golgeledigi Kaptan Pasa Mektebi sokagi kdsesine 1745
yilinda insa edilmis olan Ummii Giilsiim Hatun Cesmesi (Resim 1), .Mahmut'un
(1730-1754) Sadrazami Seyit Hasan Pasa’nin (1680-1748) gliniimiize kadar
gelemeyen konaginin bahce duvarinin késesinde yer almaktadir.”

5 R.W.Gibbs, The Poetics of Mind, New York: Cambridge University Press, 1995, s. 1?‘5.
¢ N.Glz, Gt')s}ergebilim Kuram ve Yontemleri, Yayimlanmamis Ders Notlari,,Beykoz Universitesi.
7 T.Cantay, “Ummi Gilsim Hatun Cesmesi”, Tarih ve Toplum Dergisi, Eylil 1994/say1 129, s.181.
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Resim 1

Vakiflar Genel Miidirliigii arsivinde bulunan, Ummii Giilsiim Hatun Vakfi-
yesi ile ilgili bir kayit, cesmenin Sadrazam Seyit Hasan Pasa’nin hanimi Ummii
Gilsiim Hatun tarafindan yaptirildigini bildirmektedir. Yine istanbul Vakiflar
Bolge Miidurlagi’'ndeki kayitlarda, Halkali sularina baglanan bir cesme olarak
anilmaktadir.

Ummdi Giilsiim Hatun gesmesi bir tasarimdir, tiim tasarimlarda oldugu gibi
salt yalin bigim ve islev agisindan degil, ayni zamanda tasidigi bilgi ve bildiriler
yuziinden kdlturel bir bigim olarak degerlendirilebilir. Tasarimlarda onlarin belirli
bir dénemi, insan grubu, gelenek ve distince tarzini yansittiklari gorilebilir.

Ummii Giilsiim Hatun Cesmesi'nin Tiirk Baroku siislemeli ayna tasi-
nin hafif sivri kemerli alinliginda, karsilikli okunan aynali yazi olarak yazilan
Enbiya suresinin 30. ayetinin orta bolimd ile sade bir kurulusla belirmektedir.
”...ve mine’l mai kiille sey’in hayyin” ifadesi Turkce'de “Biz herseyi sudan
yarattik” anlamindadir. (Resim 2)
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Resim 2

insan yiiziinii betimleyen bir resim yazinin bir yapida bulunmasi ile vakfiye
kaydindaki “ruhu icin” ifadesi bir karsitlik yaratmaktadir.

Resim yazi ile ruhu icin ifadesi Greimas® géstergebilim dortgeninde gos-
terimi asagida goraldigi gibidir:

Tablo-1
Kendiigin (canl) ¢ —— o Kendi icin degil
Ruhu icin degil Ruhu icin

“Ruhu icin” ifadesi ayni zamanda bir dilektir ve buglin Bozdogan keme-
rinden gelen kemerli gecit, konagin bahce duvari, cesme, Kaptan Pasa Mektebi
sokaginin harap olmus ahsap evleri Helvaci Baba Tirbesinin olusturdugu alanda,
tlrbe gibi ruhani bir yapiya ragmen ¢esme yapisi “genius loci"? kavramini daha
etkili yansitmaktadir. (Resim 3)

8 Paris Gostergebilim Okulu’nun dnciisti olan, Algirdas Julien Greimas'a gore, gostergebilimin basat
eredi “insan icin diinyanin ve diinya icin insanin anlami” sorununun ¢éziimine yonelik calismalar
gerceklestirmektir. Gostergebilimsel dortgenin islevi ise, bu erek dogrultusunda, metnin ya da
anlatinin derin yapisindaki anlam iliskilerini, mantiksal dontisimu ortaya koymaktir. Baska bir
deyisle, gostergebilimsel dértgen, herhangi bir anlambilimsel ulamin yeniden sunumudur. Greimas,
gostergebilimsel dértgenle Aristoteles’in ikili karsitliklar yaklasimini dortli iliskiler bicimine
taslyarak cagdas gostergebilim kuramlari cercevesinde ¢6ziimleme yordamlarinin yapi taslarindan
birini olusturmustur. Bu bagintilar diizgiist, karsitlik, icerme, celiskinlik ve olmama ol¢utleriyle
betimlenmektedir. Bknz. A.J. Greimas, J. Courtés, Semiotique Dictionnaire Raisonné du Langage,
Paris:Hachette, 1993, 29-33

? Roma mitolojisinde bir yerin koruyucu ruhu olduguna inanilan Genius Loci kavrami glinimiizde
genel olarak bir yerin kendine 6zgii atmosferi veya “yerin ruhu” anlaminda kullanilmaktadir.
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Resim 3

Bu etkiyi saglayan resim yazida genel cizgileri ile Hazreti Ali yazilarinin
cizgileri tekrarlanmaktadir; gozler, kaslar, burun, yanaklar ve uglari yanlara
dogru uzanan biyiklar, Hazreti Ali'nin soyut bir portresi olarak Alevi inanci ile
ilgili bir durumu gostermektedir.

Ummii Giilsiim Hatun Cesmesinde ayna tasl, yanlarda yiikselen siitunlara
oturan Turk Baroku kemeri kdse dolgulari ve Ustte akantus yapragdi cerceveli
oval sisleme cifti ile donemin stisleme zevkini, belirli bir yiizey alaninda aciklikla
duyurmaktadir.'

Ummii Giilstim Hatun Cesmesi Seyyit Hasan Pasa konaginin bahce duvari
kosesinde insa edilmekle, disa kapali konak yasantisinin sahiplerinin inang ve
tercihlerini géstermektedir.

Topluma yeni degerleri ve tercihleri tanitmak, benimsetmek amaciyla
insa edilmis lll.LAhmet cesmesi Topkapi Sarayi'nin girisinde bulunmaktadir.
1745 yilinda insa edilmis Ummii Giilsiim ¢esmesinin yapimindan 17 yil énce
1728 yilinda insa edilmesi yenilikci padisahin goruslerinin bu siirede kendinden
sonra gelen padisah ve sadrazami Gizerindeki etkisini gostermektedir. Ill.Ahmet
cesmesi gibi Ummii Giilsiim Hatun cesmesi de bu baglamda bir tanitim yapisi
olarak degerlendirilebilir.

10 T. Cantay A.e., s. 183
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lll. Oyun-Yeni Babil insani

Toplumsal yasamin yogun oldugu kentlerde “kavrama cevremizde” ortak
ideallerle ve inanglarla ilgili anitlarin dikilme nedeni, manevi degerlerin yasamasi
icindir ve bir iletisi (mesaji-bildirisi) vardir.

Duyusal izlenimlerin toplami olan kavrama cevremizin, kisiligimizin gelis-
mesinde biiylk payi vardir. Yasanabilir cevrenin gelecegdin yaratici toplumunu
kuracagi diisiincesiyle gesitli projeler Gretilmistir. Bu da kamusal alan ve kisisel
boyutlarin dayanismasi ilkesinin temel alinmasiyla gerceklesebilir. Patricia C.
Phillips’in Bildirdigi gibi “Kamu sanati kisa sireli projeden toplanan bilgilere
gecici olarak daha tutkulu bir baglilik gerektirir™"

Toplu halde yasayan insanlara yaratma alanlari saglanmasi dnerisini “Yeni
Babil” projesiyle ortaya koyan Hollandali Constant A.Nieuwenhuys, sehirlerin
mekanize teknolojik alanlar haline gelmesi ve insanin silinmeye basladigini
gorerek demir teller aliiminyum ve plexiglastan olusan modellerle tasarimini
olgunlastirmistir. Bu projeyle yaratma olanaklarini bilmeyen insan kitlelerinin
potansiyelini uyandirmak amacindadir.'?

Constant, “Yeni ve degisik bir kiltlrtin temellerini olusturacak bir deneysel
disuince ve oyun modeli” dedigi Yeni Babil-Oyun insani, kendine bir cevre yaratan
homoludens'dir. Homoludens'e yol gosteren sanatcidir. Teknik ¢agin kaliplarindan
kurtulup, yetenek ve 6zgir aklini rahatca gelistirecedi ve yasayacadi cevreyi
kurmak i¢in homoludens’in 6zglrlugl gerekir.

Homoludens s6zcligl, oyun insani ya da oynayan insan anlamina gelmek-
tedir. Eski Yununcada oyun icin kullanilan “Paidia” sézcigu etimolojik dzelligi
nedeniyle cocuk oyunu, cocukga, bos anlamlarini tasimaktadir. Oyunun daha
tstiin anlamlarindan ¢ok cocugunkileri animsatan bu sézciikle iliski kurulan
“Agon” yarisma; “Skoholaksein” insanin bos vaktini alma, bosluk; “Diagone”
gecirme, bos vakit gibi tanimlar yliksek anlamlar icermektedir. Yunan diisiin-
cesinde genel bir kavram olarak tiim bu disiincelerin temeldeki bitinligiindg,
Latincedeki Ludus ve daha geng Avrupa dillerinde oyun igin kullanilan s6zciik-
lerde kavrayabildigi gibi kavrayamamustir.

Oyun, isten biraz uzaklasabilmek ve ruhu dinlendirebilme tzerinde bir tiir
tonik etkisi yapar. Bos vakit ise icinde yasamin tim nese ve zevklerini igerir.
iste bu mutluluk “Telos” tur. Ama herkes bunu ayni seyde bulmaz. Eglenenlerin
en iyi ve esinlerinin en asil oldugu yerde bulunur. Kendimizi bu Diagoga gére
egitmemiz ve bazi seyleri isin kendi adina degil sadece 6grendiklerimiz adina
6grenmemiz agiktir. Diagog fark ettirmeden 6zglr insana 6zgu entelektiel ve
estetik ugraslarin anlamini tasimaya baslamistir.”

Aristo’nun anlayisina gore ise “basibosluk” ya da bos vakit evrenin temel
ilkesidir. Calismaya yeglenebilir ve aslinda tim islerin sonunda ulasmayi amagla-
diklari da budur. Bu anlayis Antik dénemin Yunanistan'inda 6zgr insanin yasamini

oy, §ihvonen, Public Art a_md Time, ‘Mgchineries of Public Art, 2013, s.104
12.S.0gel, Cevresel Sanat, Istanbul : ITU Mimarlk F. Yayinlari, 1976, s.117.
13 J.Huizinga, Oyun, Mor Képiik, Ankara: Alfa Yayinlari, 1986, s.17.
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saglayabilmek icin calismak zorunda olmadigini bilmediginizde gariptir. Antik
Yunan'da kolelerin varoldugu bir demokrasi anlayisi vardir ve egitimli insanlarin
olusmasinda paylari biylk olmalidir.

GUnlimzde ise Bati tilkelerinde 6nemli bir konu olan yabancilasma sorun-
lar1 yaninda otomasyon sonucu gelecekte ¢alisma diinyasinin nasil bir bicim
alacag, 21.yy gelismis toplumlarinda aile ve diger toplumsal kurumlarin nasil
olacagi ve tuketim toplumunun gelecegi tartisilan konular arasindadir. Bu
konuda galismalar yapan Alvin Toffler, Herbert Marcuse, John K. Galbraith gibi
yazarlarin eserleri klasikler arasinda yer almaktadir. Marcuse, bugiinki varolan
durumun kosullari altinda yiksek mutluluk bigcimleri elde edilip yasanabilecegi
gorisiini tarih boyutundan yoksun buluyor ve reddediyordu. Ona gore buglnki
hazcilik anlayisindaki mutluluk, diipediiz, tiketime ve ¢calismadan uzak bir bos
zamana indirgenmistir. Uretici ve yaratici emegi mutluluk sorununu irdeler-
ken dislamaktadir. Emegin yabancilasmis emek olarak kalmaya devam ettigi
bugiinki toplumda bu yargi gegerli sayilabilir. Fakat unutulmamalidir ki bu yarg,
bugtinki verili toplumun ebedi ve mimkiin olan tek toplum bigimi sayilmakta
olusundan kaynaklanmaktadir. Bunun igin aslinda yanlis ve gegersizdir. Bitiin
bunlarin nasil degisecegini buglinden kestirmek de zordur.

Ozgiirliikten yoksunluk, artik, gereksinmelerin doyuma ulasmasi soru-
nunda degil, gereksinmelerde varlik buldugu icin, 6ncelik, bunlarin kaldirilmasina
verilmek gerekiyor. Bu ise egitimle ya da insanin ahlak yoniinden yenilesmesi
ile degil; Gretim araclari Gizerinde toplulugun séz sahibi olabilecegi ekonomik
ve siyasal bir siireg¢ araciligi ile; Gretim sireclerinin de b{tln bir toplumun
gereksinimleri ve arzulari yoniinde yeniden diizenlenmesi, calisma saatlerinin
kisaltilmasi ve toplumsal hayatin timiiniin yonetimine biitiin bireylerin etkin
olarak katilmalari ile olabilecektir.™

Yine bati Ulkelerinde issizlik ve enflasyon sorunlarina ragmen calismayi
esas alan bir toplumdan bos zamani esas alan bir toplumun yaratacagi sorun-
larin ve bunlara karsi gelistirilebilecek dnlemlerin tartisildigi goriilmektedir.

Cok cesitli bicimlerde tanimlanan bos zamani bir hal, durum olarak tanim-
layan Josef Pieper'in agiklamasi ise, “Agikca anlasilmalidir ki, bos zaman, zihnin
ve ruhun bir halidir sadece birtakim dis etmenlerin sonucu, serbest kullanila-
bilir zamanin dogal bir bicimi, bir tatil, hafta sonu veya izin siiresi degildir. Bos
zaman diisiinmeyi esas alan, kapilarini agmis bir ruh halidir; sadece bunu yapma
firsatina degil, ayni zamanda tiim yaradilisla bittinlesebilme yeterliligine sahip
olmaktir.” seklindedir."

14 M.Jay Diyalektik Imgelem, istanbul: Ayrinti Yayinlari, 1989, s.93.
15 S.Aslanyirek, 16-19. Yizyillarda Istanbul Kenti, Tiirk Toplumu ve Bos Zaman, (Yayimlanmamis
Doktora Tezi Istanbul Universitesi Edebiyat Fakiltesi) s.15.
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IV. Sonug

Yukarida degindigimiz kentsel 6zellikler, sanatsal/yazinsal islevler, eglen
ya da oyun islevi baglaminda gdstergebilimsel yontemle bir ¢cozimleme 6rnegi
olarak Ummii Giilsiim Hatun Cesmesi, halka yeni degisimleri duyurma islevi
ve bilgilendirici olmakla dnemli bir yapi olan Ill. Ahmet cesmesini hatirlatmak-
tadir. Osmanli imparatorlugunda heykel sanati islam inanci nedeniyle yasaktir.
Bu nedenle sanatci tasi ve mermeri isleme yetenegi ve arzusunu ancak mezar
taslari, cesme yapilari ve mimari cephelerde uygulama olanagi bulabilmistir.
Ummii Giilsiim Hatun Cesmesi'nin ayna tasini gerceklestiren sanatcisinda,
teknik cagin kaliplarindan kurtulmaya calisan cagdas sanatclya benzer bir caba
ile islami kaliplarin tasvir baskisini bir resim yazi ile kirmaya calisan diisiiniis
gorilmektedir. Bu disiinliste sanatgidan baslayarak insanin, kendine “genius
loci-yerin ruhu” araciligiyla bir cevre-mekan yaratma; “homoludens-oynayan
insan” olabilme ¢abasi da acikca goriilmektedir.

Anakronik bir yaklasimla teknik cagin kaliplarina sanatgilarin 6nciiligiinde
karsi durmaya calisan cagdas insan gibi 18. ylizyil Osmanli toplumuna yenilikgi
padisahin gorislerini bildirdigi icin 6zglrlesme alani olarak degerlendirebile-
cegimiz lll. Ahmet Cesmesi yanisira Ummii Giilsiim Hatun Cesmesi de, daha
dar bir alanda, glinliik ev yasantisinin rutinini kirmaya calisan gevre sakinlerine
-mabhalleye bu olanagi sunma yaninda bir tanitim yapisi olarak degerlendirilebilir.
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Abstract

Ummii Giilsiim Khatun Fountain in The Context of Communication

In Beyazit, looking at the ruins of the Bozdogan arch, attached to the Su-
leymaniye Mosque and its structures, Ummii Giilsiim Hatun Fountain, built in
1745 in the corner of Kaptan Pasa Mektebi street, was built by the Grand Vizier
Seyit Hasan Pasha (1680- 1748) is located on the corner of the garden wall of
the mansion that cannot come to the present day. In cities where social life is
diverse and rich “ understanding of environment” the reasons of construction
of monuments that are about common ideals and common believes, so there
exist the purpose of giving message (concept of understanding) about spritual
values and way of living. This fountain is also a monumental structure; It creates
a sense of space that surrounds the environment and conveys the environment
surrounding the environment and conveys the message of the owner. It also
indicates artist tries to break the pressure of Islamic patterns with pictograms
as the modern man who tries to break the pressure of the patterns of technical
era. In this study, Ummii Giilsiim Hatun Fountain will be studied by semiotics.
This will be done through the work of Jakobson in determining the place of lan-
guage in other indicator strings and the semiotic rectangle of Greimas elevating
Semiology to the level of autonomous science.

Keywords: Ummii Giilsiim Fountain, Jakobson, Greimas, Turkish Baroque,
genius loci, homoludens.
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Filipowska, Sylwia, Obraz dziewietnastowiecznego Stambutu w
polskiej i tureckiej literaturze wspomnieniowej (Polonya ve Tiirk
Ani Edebiyatinda 19. Yiizyil istanbul Portresi), Krakov: Ksiegarnia
Akademicka, 2017, 358 s.

Seyyal Kérpe Kemer
(Istanbul Universitesi)

Jagiellon Universitesi Dogu Bilimleri Enstitiisii Turkoloji Bélimi 6gretim iyele-
rinden Dr. Sylwia Filipowska'nin Lehce olarak kaleme aldigi ve 2017 yilinda Polonya'da
Ksiegarnia Akademicka yayinevi tarafindan yayimlanan Obraz dziewietnastowiecznego
Stambutu w polskiej i tureckiej literaturze wspomnieniowej (Polonya ve Turk Ani Ede-
biyatinda 19. Yiizyil Istanbul Portresi) baslikli kitap, son yillarin yazinsal calismalarinda
siklikla kullanilan kent ve edebiyat iliskisi yaklasimi dogrultusunda ortaya ¢ikmistir. S6z
konusu eserde istanbul, Polonyali ve Tiirk gezginlerin kente yonelik algilari ve izlenim-
lerini aktarmak suretiyle edebi bakis acisiyla tasvir edilmis olsa da, prensipte gercek bir
mekan olarak ele alinmistir.

Filipowska, karsilastirmali edebiyat tiirline 6zgiin bir 6rnek teskil eden bu ¢alismasin-
da gerek Polonyali gerekse Tiirk yazarlar tarafindan kaleme alinmis 19.yiizyil istanbul'una
iliskin ani yazilarinin birbirine karsit nitelikte tasvirler icerdigine dikkat cekmistir. Oyle ki
okuyucu eserde karsilastigi istanbul yansimalarini ortak bir paydada birlestirmekte zorla-
nabilir: 19. yiizyilin istanbul’'u Henryk Sienkiewicz'in dile getirdigi gibi Pacanéw'dan daha
mi cirkindi yoksa bu konuda Michat Budzinski'nin kentin Nepal'den daha giizel olduguna
iliskin dustincesine mi itibar etmek gerekirdi? Her yani kaplamis olan kir ve pislik Adam
MickiewicZ'in soyledigi gibi kentte gezinti yapma arzusunun éniine mi gegmekteydi yoksa
Antoni Zaleski'nin kente ayri bir glizellik verdigine iliskin sozlerine mi inanilmaliydi? Yine
Sienkiewicz'in sokak kdpeklerinin gorintileri ve kokulariyla mide bulantisi hissi uyandirdigi
bicimindeki sézleri mi yoksa Sadri Sema’nin imparatorlugun en 6zgiir yasayanlari oldukla-
rina iliskin yorumu mu dikkate alinmaliydi? Eserleri ele alinan yazarlardan her biri anilarini
kendi yansiz gézlemlerine dayanarak bicimlendirdigini iddia edecek olsa da, kentin resme-
dildigi metinlerinde buna benzer ¢ok sayida celiskili diistince ve yoruma rastlanmaktadir.

Bunun yani sira, klasik antik doneme tutkun yazarlardan Edward Raczynski ve Ah-
met Midhat'in istanbul’a iliskin tarihsel bilgilere ve kenti kusatan antik unsurlara odak-
lanmis, anlatimlarindaki sairane ve coskun Uslupla ayirt edilen Jan Gnatowski ve Abdiil-
hak Sinasi Hisar'in ise karsilarina ¢ikan her bir ayrintiyi yiiceltme, idealize etme ve ona
siirsel bir anlam yiikleme egiliminde oldugu goze carpmaktadir. Eserde miiskiilpesentlik
ozelligiyle bilinen Karol Niedziatkowski'nin istanbul'u tasvir ederken sarf ettigi “Birbirine
daha az benzer, daha cesitli tepelerle donatilmis, ugurumlarla ic ice gegmis, ormanlarla
kaplanmis, kasaba ve koyleri daha diizenli bicimlenmis olsaydi, Bogaz hakikatten de cok

glzel olurdu™ seklindeki sozleri dikkat gekicidir.

! Filipowska, Sylwia, Obraz dziewietnastowiecznego Stambutuw polskiej itureckiej literaturze wspomnieniowej,
Ksiegarnia Akademicka, Krakow, 2017, s.316
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Filipowska, kitabini yazmaya baslamadan 6nce 19. yiizyil istanbul’'unun
edebi tablosunu yansitma amaciyla gerceklestirecedi arastirmalarin tirsel,
konusal, bicimsel ve niteliksel agidan birbirinden farkli 6zellikte ve mimkin
oldugunca fazla sayida kaynaktan yararlanmayi gerektirdiginin bilincinde ol-
dugunu belirtmistir. Ancak 19.ylizyilda gerek Polonya gerekse Tiirk edebiya-
tinda dogrudan ya da dolayli olarak istanbul ile baglantili oldukca fazla sayida
ani metninin ortaya ¢ikmis oldugu gercegiyle yiizlesince, bu kaynaklar tize-
rinde belli 6l¢itler dogrultusunda sinirlama yapma yoluna gitmistir. Bu ne-
denle icerisinde pek ¢cok makalenin yer aldigi seri yayinlari, el yazmalarini ve
yani sira Arap dilinde kaleme alinmis yazilari elemis, incelemelerini yalnizca
Turkce ve Lehce yazilmis basili kitaplar tizerinde gerceklestirmistir. Bu sekilde
bir kaynakga sinirlandirilmasi yapilmasinin ardindan geriye tzerinde inceleme
yapilacak 39 Lehce ve 35 Tirkge kitap kalmistir. Calisma kapsaminda eserle-
ri incelenmis edebiyat diinyasinin biyuk isimleri arasinda Adam Mickiewicz,
Henryk Sienkiewicz, Maurycy Mann, Teodor Tomasz Jez, Ahmed Midhat, Mu-
allim Naci, Halit Ziya Usakligil, Abdiilhak Sinasi Hisar bulunmaktadir. Manswet
Henryk Aulich, Antoni Wasniewski, Adam Michatowski, Henryk Bartsch, Meh-
met Tevfik, Naciye Neyyal Biren, Leyla Saz ve Ahmet Semiz Miimtaz gibi ede-
biyat diinyasinda nispeten az taninan yazarlarin eserleri de dederlendirilmeye
alinmistir. Kaynak metinlerin tirsel ¢coklugu ve yazarlarinin farkl toplumsal
siniflardan gelmis olmasi konuyu farkli diisiince ve bakis agilari dogrultusunda
inceleme olanagi vermistir.

Filipowska'nin bu kitabi bes ana bélimden olusmaktadir. “Neden istan-
bul?” baslikli ilk bélimde yazar, kendisini 19.yiizyil istanbul’'unu konu almaya
yonlendiren etkenleri aciklamistir. S6z konusu donemde Polonyali gezginlerin
seyahat etmek icin istanbul'u secmelerinin baslica nedenlerini kentin Kutsal
Topraklara giden yolda gegis noktasi olmasi, siyasi gocler, ulusal bagimsizlik
hareketleri, antik cagdan kalan tarihi kalintilara ulasmak, Dogunun gizem-
li atmosferiyle bulusmak ve diger turistik amaclar olarak belirlemistir. Turk
yazarlarin ise istanbul konusunu tamamen aidiyet duygusu etkisiyle ele aldik-
larini 6ne stirmiistiir. Filipowska, gezginlerin istanbul’a farkli motivasyonlar
dogrultusunda gelmis olmalarinin kent gercekligini algilamalarindaki etkisi
Uzerinde disUndirmek istemistir okuyucusunu.

Istanbul’a iliskin ilk izlenimler baslikli ikinci béliimde yazar, Polonyali
gezginlerle Turk gezginlerin anilarini birbirinden ayri kategorilerde incele-
mistir. Polonyali yazarlarin genellikle gezi gozlemlerine yer verdikleri giin-
LUk, roportaj ve mektup tlirindeki ani yazilarinda, kentin daha ¢ok tarihsel ve
mimari 6zellikleriyle abartili bir bicimde tasvir edildigi belirtilmistir. Tirk ya-
zarlar ise daha ¢ok donemin toplumsal yapisina iliskin bakis agilarini yansit-
mislardir. Oncelikle dilsel bariyer nedeniyle istanbul'u ziyaret eden Polonyali
bir gezginin toplumsal- geleneksel incelemelere nispeten uzak kalip kentin



Seyyal Korpe KEMER 21

gorsel boyutuna odaklanmis olmasi sasirtici degildir. Polonyali yazarlarin ani
eserlerini kaleme alirken segtikleri hedef kitlenin beklentileri ve kiltirel alt
yapisi dogrultusunda hareket etmis olma olasiliklari da yiiksektir. Tirk ya-
zarlar cocukluk anilarindan beslenerek idealize edilmis bir istanbul tasviri
gerceklestirmis, genis bir zaman yelpazesi lizerinde kentte meydana gelen
degisimleri vurgulamislardir. Polonyali yazarlar ise kentin anlik gorintistni
aktarmislardir.

Kent Alani baslikli ticlincti bolimde Tarihsel Konstantinopolis, Galata ve
Pera, Uskiidar, Bogaz, Prens Adalari gibi istanbul'un halka acik alanlarinin en
g6ze carpan unsurlari anlatilmistir. Trk yazarlarin anilar okuyucuya turistler
icin ulasilmasi pek mimkiin olmayan halktan insanlara ait evleri, hatta Sultan
[I. Abdiilhamit’in haremini tanima firsati verir. Bu bdlimde Tirk ve Polonyali
yazarlarin tasvirleri birbirini tamamlamak suretiyle istanbul'un dogal, kiiltiirel
ve geleneksel ozelliklerine iliskin zengin bir tablo sunar. Kitapta ayni kiilti-
rel kimlige ait yazarlar tarafindan kaleme alinmis metinlerdeki benzerliklere
dikkat gekilmistir. 19. yiizyil istanbul’'una iliskin Polonyali yazarlarin yorumla-
rinda hayranlik ve tiksinti seklinde birbirine kasit iki duygunun varligindan s6z
edilmistir. Kentin distan gorintisinin uyandirdigi hayranlik duygusu cogun-
lukla bakimsiz ve kirli olarak nitelendirilen cadde ve sokaklarinda yapilan ge-
zintinin ardindan yerini dis kirikligina birakmaktadir. Gezginlerden her birinin
istanbul'a yaklasirken kente ait ilgilerini ceken unsurlar ayni olmustur: Bogaz,
kayiklar, kiyi evleri, saraylar, bahgeler, serviler, minareler, kubbeler, caddeler,
kopekler. Tiirk yazarlar tarafindan yazilmis olan metinler de birbirine benzer-
lik gdsterir. istanbul temasinin islendigi Tiirkce metinlerin ortak paydasinda
yer alan unsurlarin basinda “aile evi” bulunur. Cogunlukla bu evin bulundugu
mahalle ve binanin 6zellikleri betimlenir. S6z konusu betimlemeler yazarlarin
cocukluk anilarini, dolayisiyla gegcmise bakislari esliginde zihinlerinde bigim-
lenmis 19. yiizyil istanbul’'unu resmeder.

Kent Halki baslikli dérdiincii béliimde istanbul'da Tiirkler, Yunanllar,
Ermeniler, Yahudiler ve Avrupalilar gibi farkli milletler ve temelde Misliiman
olmak Uzere, Katolik ve Ortodoks Hiristiyan gibi farkli dinlerden insanlarin bir
arada yasamakta olduklarindan s6z etmis, halkin gelenek ve gdreneklerini,
calisma ve dinlenme tarzlarina yer vermistir. Polonyali yazarlarin s6z konusu
donemde niifusu yaklasik alti yiz bin ile bir milyon arasinda olan kent yasa-
yanlarini milli ve dini kékenleri, Tlirk yazarlarin ise bireysel 6zellikleri ve kom-
su ya da tebaa biciminde ait olduklari toplumsal sinif dogrultusunda tanimla-
digi saptanmustir.

Istanbul’a Veda baslikli besinci béliimde gezginlerin istanbul'dan ayrilir-
ken hissettikleri duygular ve seyahat deneyimlerinin sonunda edinmis olduk-
lari izlenimlerin 6zeti aktarilmistir.
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Filipowska'nin “Polonya ve Tiirk Ani Edebiyatinda 19. Yiizyil istanbul Port-
resi” adli bu eserinde yazarlarin bireysel fikirlerine tesir eden unsurlardansa,
algilarinin ortak paydasina odaklanmayi yegledigi séylenmelidir. Polonyali ve
Tirk yazarlarin istanbul betimlemelerinde 6ne cikardiklar unsurlar birbirin-
den farkli olsa da kentin edebi tablosu her iki anlatici grubunun kaleminde
ortak bir paydada bulusmayi basarmistir. istanbul'un edebi tablosu birbirinden
farkli yaklasimlar, dislnceler ve stereotipler dogrultusunda bicimlendirilmis
olsa da, tim bunlara ilham veren kentin bagimsiz ve 6zgin dili olmustur.

Turk Dili ve Edebiyati ve Leh Dili ve Edebiyati bilim dallarinin her ikisinde
de uzmanligi olmasi Filipowska'nin gerek Polonyali gerekse Tirk yazarlar ta-
rafindan kaleme alinmis 19. yiizyil istanbul'una iliskin ani metinlerini yetkin bir
bicimde incelemesini saglamis, bdylelikle bu eseri araciligiyla Polonyali okur-
larin caglar boyunca tirlu uygarliklar, kilturler, dinlere ve dillere ev sahipligi
yapmis olan istanbul'u 6zellikle de Tiirk gelenek ve gorenekleri baglaminda
tanimasina olanak vermistir.
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The monograph of the Ukrainian historian, a specialist in the fortification of the
North-Western Black Sea Region in the Middle Ages and the New Age, Andrew Kras-
nozhon, was published in 2018 in Odessa (Ukraine). The book is: «Fortresses and cities
of the North-Western Black Sea Region (15th — 18th c.)». It was edited by the Publishing
house «Chornomorja», 2018. - 312 p.: 206 il.

In the study of Andrew Krasnozhon the northern Black Sea Region lands in the
XV-XVIII centuries appears as a land, which was characterized by high ethnic diversity in
the population. During the IV-th century the region had a number of developed, relatively
large cities. Moreover, the population density only increased from the XV-th to the XVIlI-th
century. If at the first stage the researcher allocates only two large cities on the territory
between the Southern Bug and the Danube, then the last one already has almost ten. It
completely destroys the myth of the underdevelopment of the region during the Ottoman
rule and the late Middle Ages, which was enshrined in Russian and Soviet historiography.

In his work the author solves the main problem with the use of conceptually new
methodological principles. The lack of a reliable source (primarily documentary) base
for determining the dates of the fortresses of the region and their placement in a cer-
tain historical context, made the author invent and apply a typological and comparative
analysis of the preserved fortresses — for their constructive and planning features, and
long-ruined - by the iconographic and cartographic sources. The built-up typology of the
studied monuments gives the author the opportunity to determine their chronology. This
is a long-standing methodological principle used in the study of material culture, mainly
in archaeological science. However, Andrew Krasnozhon uses it to solve historical prob-
lems in relation to the architectural monuments of the North-West Black Sea.

As a result, at the intersection of the historical epochs and neighboring state for-
mations, the author opens the structure of stages of the development of fortifications
from the archaic Western European model of castle architecture, to modernized bas-
tion fortifications with advanced for its time constructive elements. This influence begins
from the Armenian, Hussites, Transylvanian and Byzantine military-architectural medie-
val traditions, to the bastion fortifications of the French school of fortification of the New
Time, which were discovered by the author on the examples of the fortresses considered
by them, and are tied to the historical context, chronologically and typologically struc-
tured. Of course, this is the main innovative idea of the published work.
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It is noteworthy of attract by the author of a number of little-known
sources: from the epigraphic data of the building plates, to the cartography of
Turkish, Russian, Romanian and Ukrainian archives.

So, the construction of the fortresses of the Northwest Black Sea region
is represented by the researcher as a kind of historical relay: the stone walls
gradually expanded in time and space, turning into modified defense complex-
es thanks to the efforts of the most significant ethnopolitical players in this
medieval region, depending on the challenges of certain military and political
realities.

Thus, the monograph of Andrew Krasnozhon is outside the traditional
perception of the evolution of the development of the fortresses of the region,
however - in the context of general scientific regulations on fortification. In
his conclusions author relies on the data of his own field historical and archi-
tectural researches, analysis of historical and contemporary plans, reports of
engineers and evidence of historical and archaeological sources. The concep-
tual and methodological approach of the author to the old and well-known
scientific problems in the history of medieval defense complexes and cities of
the region is essentially new in the published work.

Unfortunately, this does not exclude some disadvantages in the content
of the dissertation itself. For example, a historiographical review appears
to be somewhat disordered in terms of chronology. The history of Cossack
hikes in the fortress studied by the author is considered sketchy. The history
of some small fortresses on the right bank of the Dnieper lower reaches (Ty-
aginka, Kizkerman, etc.), as well as some of the small fortresses of the Lower
Danube (for example, Reni), is slightly covered. However, the source base on
these fortresses is still remains extremely scarce.

However, these remarks do not substantially affect to the main con-
clusions of the author’s work. In general, Andrew Krasnozhon demonstrated
his scientific ability to find new primary sources and to methodically correctly
introduce them to scientific circulation, as well as to set scientific problems
and consistently solve them using methodological principles at the conceptu-
al level. All this allows us to positively evaluate the monograph «Fortresses
and cities of the North-Western Black Sea Region (15th — 18th c.)». All of this
allows us to positively evaluate the monograph that will be useful to a wide
range of Ukrainian and foreign experts in the field of fortification, epigraphy,
history of the Ottoman Empire and Ukraine.
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Mimar ve ayni zamanda Fatih Sultan Mehmet Vakif Universitesi 6gretim tiyesi Doc.
Dr. Hasan Firat Diker'in ‘Ayasofya ve Onarimlari’ adli kitabi 2016 yilinda Fatih Sultan Meh-
met Vakif Universitesi Yayinlarindan 3467 sayfa olarak yayimlanmustir.

Hasan Firat Diker tarafindan yayima hazirlanan bu eser, sanat tarihinin dnemli bir
yapisi olan Ayasofya’nin bugiine kadar gecirdigi ¢esitli onarimlari kronolojik sekilde biz-
lere sunarak teknik agidan Ayasofya'nin yapisinda tespit edilebilen degisiklikleri, 6zellikle
Osmanli ve Cumhuriyet donemindeki onarimlarla ilgili arsiv belgelerine dayanarak bilin-
meyen bircok 6nemli noktay aydinliga kavusturan 6nemli bir kaynaktir.

Kiilliyesiyle birlikte Ayasofya’nin, 6.ylizyildan itibaren 6nce kilise, sonra cami ve ar-
dindan da mize olarak kullanimi, pek ¢ok tarihi ve 6nemli olaylara sahne olmasina, be-
raberinde yapisal degisimler yasamasina neden olmustur. Tarih boyunca bu degisimleri,
farkl dillerde ve cesitli sekillerde aciklayan kaynaklar gereken ilgiyi heniiz gérmemekte-
dir. Diker’e gore gorsel ve yazili belgelerin yeterince irdelenmemesi, Ayasofya’nin mimari
kurgusunu okumayi zorlastirmaktadir. Genelde farkl kiltir varliklarinda da yapildig gibi,
sonuglara bakilarak cikarilan teshisler Ayasofya icin de uygulanarak tarihi derinlikten
yoksun, yiizeysel bilgilerle donatilmis sinirli bilgiler sunulmasina yol agmistir.

Calismanin gaye ve maksadi ayrintili bir sekilde anlatilmistir; burada amag sanat
ve mimarlik tarihi boyunca Ayasofya’nin hangi nem ve 6zelliklere sahip oldugunu daha
once de defalarca yapildigi gibi vurgulamak ve ikinci kaynaklari tartismak degildir, elde
edilen belge, veri ve gozlem cercevesinde yapilan onarimlar, Ayasofya’nin kiilliye olarak
bitlinindeki degisimleri arastirarak yeni bulgularin onarim istek ve mantigina uygunlu-
gunu sorgulamak ve ileride yapilacak Ayasofya restorasyonlari igin isik tutacak kaynak
olusturmaktir.

Kitap kapsamindaki metinler, dncelikle birinci dereceden kaynak niteligi teskil eden
yazma eserler ile, belgelerden alintilar dogrultusunda sekillendirilmis ve derlenen bu ve-
riler karsilastirmali olarak tartisilip yorumlanmustir.

Bu calismanin belgelere bakilarak irdelenmesi, hem daha objektif bir arastirma ha-
zirlama, hem de simdiye kadar yazilanlari icerik ve metodoloji yoniinden daha da genis-
letme maksadiyladir.

Ayasofya’nin Erken Tarihcesinin betimlendigi kitabin ilk boliminde, gerek cagdas
verilerden, gerekse de Osmanli yazilarinda ifade bulmus rivayetlerden yararlanilarak, ta-
rihte Ui¢ kez insa edilmis Ayasofya kilisesinin insa stireglerine deginilmistir.
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Yazar, Ayasofya'nin lgiincii yapilanmasindan bu yana, deprem ve yangin
gibi dogal afetler, Latin isgali ve istanbul'un fethi sirasinda gecirdigi doniisiim-
lerle mevcut durumu anlamak ve korumak adina ileriye doniik miidahalelerde
bulunmak icin yapinin gecirdigi degisimlerin kronolojik olarak ele alinmasi ge-
rektigine inanmaktadir.

6.ylizyildan 15.ylizyila kadar kilise olarak kullanildigi donemde gecirdigi
donusiim ve onarimlar, kitabin Ayasofya Kilisesi Onarimlari adli bolimde aras-
tirmalar Gzerinden kisisel gozlemlere de yer verilerek tartisilmaya acilmistir.
Burada okurlar ilk yapilasmalar ve erken onarimlardan baslayarak istanbul’'un
fethine kadar Ayasofya'nin gecirdigi evrelere asina olmaktalar.

Kitapta, Fatih Sultan Mehmet istanbul'u fethettikten sonra, istanbul’'un
tarihini bilen Rumlarin, Frenklerin, ruhbanlarin ve patriklerin bir araya gelme-
sini emrederek, istanbul'daki binalarin kimler tarafindan yapildigini ve kimlerin
bu sehirde hikimranlik strdiirdigiini 6grenmek istedigi belirtilir. Fatih, Aya-
sofya'ya ait kitaplari getirterek rahiplerin yardimiyla bunlari Turkceye terciime
ettirir ve Ayasofya’nin kag kere harap olup onarildigini 6grenmis olur.

Osmanli déneminde Ayasofya Camii adli bolimde yazar, kullanim bigimi
fetihten sonra degisen ve artik bir Osmanli Killiyesine doniismeye baslayan
Ayasofya’nin bu donemde hitkiimdarlar tarafindan yiritilen yapisal eklentiler
baglaminda goze carpan faaliyetlerinden bahsetmektedir. Birbirini takip eden
donemler boyunca Ayasofya yeni Osmanli yapilariyla donatilmis, en yogun
imar faaliyetleri Fatih Sultan Mehmet (hd 1451-1481), Il. Beyazit (hd 1481-
1512), II. Selim (hd 1566-1574), Ill. Murat (hd 1574-1595), I. Ahmet (hd 1603-
1617), lll. Ahmet (hd 1703-1730), I. Mahmud (hd 1730-1754), Il. Mahmud (hd
1808-1839), Abdiillmecid (hd 1839-1861) ve Il. Abdilhamid (hd 1876-1909)
donemlerinde yasanmis olup, sirasiyla medrese, minareler, tirbeler, abdest-
hane, sadirvan, sibyan mektebi, kiitiphane, imaret, hiinkar mahfeli, hiinkar
sofasi ve muvakkithanenin kdlliyeye eklendigi belirtilmektedir.

Kitabin Fossati Onarimlari adli bélimiinde Diker, Sultan Abdiilmecid do-
neminde Ayasofya'da restorasyon ve i¢ dekorasyon calismalan yiriiten Fos-
sati kardeslerin burada yaptigi degisikliklerden bahsetmektedir. 1836'da Rus
Carlig tarafindan Peterburg'da saray mimarligi gorevine getirtilen Gaspare T.
Fossati (1809-1883), 1837 yilinda Car Nikolay tarafindan istanbul'daki Rus El-
cilik binasinin yapimiyla gérevlendirilmis, 20 yildan fazla istanbul'da kalmis ve
calisma hayatinin en verimli yillarini burada gecirmistir. Bu siire zarfinda is-
tanbul'da yasayan ve kendisi gibi mimar olan kardesi Giuseppe Fossati (1822-
1891) de kendisine yardimci olmustur. Onarimlar nedeniyle cami, 1847-1849
yillari arasinda ibadete kapatilmis, bu onarimlarin o giine degin yapilan ona-
rimlarla kiyaslanamayacak kadar biyiik oldugu belirtilmistir.

Diker, kendi arastirmasinda pek ¢ok yoniyle irdelemeye calistigi Fossati
onarimlarinin halen Ayasofya mozaik konservasyon ve restorasyon onarimla-
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rinda etkisini devam ettirdigini iddia ederken, Gaspare Fossati'nin sadece Aya-
sofya’nin ana kubbesi altindaki Serafim meleklerinin yiizlerini degil Ayasofya’nin
Klasik Osmanli gorinimiini de yaptigi mevcut dekorasyonla orttagini belirtir.

Diker, yliziiniin acilmasina vesile olan mozaik serafim figiréiniin, ylzinG
orten siva ile maskesinin kaldirilmasinin, Ayasofya'nin gizlenmis dogu Roma
izlerini ortaya ¢ikarmak agisindan 6nemli bir atiim oldugunu vurgulamaktadir.

Kitabin Son D6nem Osmanli Onarimlari bolimiinde yazar, kullandigi kay-
naklara dayanarak 1847'den 1911'e kadar siiren 64 yillik siiregte yapilmis Aya-
sofya onarimlarinda ¢ok sistematik bir yontemin izlenemedigini, bazi onarim-
larin sik sik tekrarlanmasina ragmen cok saglikli ¢oziimlerin Gretilemedigini,
hatta yerine gére israfa bile gidildigini, fakat Avrupa menseli yaklasimlardan
da vazgecilemedigini bizlere gostermektedir. Kitapta yakalanabilen ayrintilar
arasinda, Osmanli Devleti’nin hem ekonomik, hem de siyasi olarak en sikintili
zamanlarinda bile Ayasofya onarimlari icin hicbir fedakarlktan kacinilmadig,
yabanci lilke esnaf ve iscisine bor¢glanmak pahasina onarimlara devam edildigi
ve Ayasofya'ya karsi hep duyarli davranmaya calisildigi anlasilmaktadir. Bu d6-
nem onarimlarda en ¢ok dikkat ceken hususlardan biri, Ayasofya Killiyesi'nin
altyapi sorunlaryla ilgili calismalar oldugu gorilmektedir. Bunda kuskusuz,
Ayasofya’nin bir kiilliye olarak kullanimindan kaynaklanan su ihtiyaci ile atik
su tahliyesine yonelik faaliyetlerin payi oldugu vurgulanmaktadir.

Cumburiyetin llk Yillarindan 1950'ye dek Ayasofya Onarimlari bslimiin-
de Ayasofya onarimlarinin, Osmanli déneminde oldugu gibi Cumhuriyet’in ilk
yillarinda da devlet tarafindan en Ust diizeyde degerlendirildigini gérmekteyiz.
Cumhuriyet doneminde alinmis kararname, Ayasofya’'nin miizelestirilmesi igin
atilmig en 6nemli adim olarak kabul edilebilse de, yapisal gliclendirme adina
herhangi bir girisimde bulunulmadigina deginilmektedir.

Mizelesmeden glniumiize kadar yapilan onarimlarla ilgili kitabin son
kisminda, resmi evraklar kronolojik sekilde yillara ayrilarak agiklayici bilgiler
sunulmaktadir.

Diker'e gore Ayasofya'nin kilise olarak insa edilip kullanildigi Bizans ev-
releri kadar, camilestirilerek varligini stirdiirdiigii Osmanli dénemlerinin de
gerektirdigi ilgiyi gormesi ve titizlikle irdelenmesi gerekmektedir. Ayasofya'y
cami ya da kilise olarak kabul edenlerin tarihi inang yapiti algisini besleyecek
her yeni bilgi ve bulgunun, bizlere onun varliginin ne kadar degerli ve korun-
masinin da ne kadar 6nemli oldugunu gosterecedi dederlendirmesiyle kitap
sona ermektedir.

Ayasofya’nin yapildidi tarihten itibaren gegirmis oldugu cesitli onarimlari
kronolojik olarak arastirmacilara sunan kitap, kaynak niteliginde olup, olduk-
ca degerli bir calismadir. Yazar tarafindan kitap adinin ‘Ayasofya ve Onarimlar’’
olarak tercih edilmesinin Ayasofya'da bundan sonra yapilacak miidahalelerin
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onarimdan Gte restorasyon titizligiyle ele alinma temennisiyle iliskili oldugunu
vurgulamaktadir.

Tarihgiler tarafindan ‘dinyanin 8. harikasi’ olarak nitelendirilen, istan-
bul’'un en 6nemli simgesi olarak kabul edilen Ayasofyaiile ilgili mevcut calisma
saygin bir rehber olarak goriilmeyi hak etmektedir.



