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Editorden...

Bundan agag1 yukar: alti yil kadar 6nce Ankara Universitesi
[letisim Fakiiltesi Mezunlar Vakfi'min destegi ve yiireklendirmesi ile
bu dergiyi gikarmaya karar verdigimizde bugiin yaym kurulunda
yer alan arkadaglarin disinda bir isim daha ilk toplantilara katild.
Daha once Topluin ve Bilim dergisi ile kurdugu iliski ve yaptig:
cevirilerle kazandigi deneyimi paylasmak istedigimiz bu
arkadasimiz, yayin kurulu {iyelerinin cogunlugunca desteklenen "bu
dergide yabana dilde de makale yaymnlansin” kararina itiraz etti ve
Ttirkiye’de yabanci dilde yazi yayinlayan bir derginin yaymn
kurulunda yer almayacagini belirterek aramizdan ayrildi.

Ve bu yilin Haziran ayinda bu diinyadan bisbiitiin ayrildi.

Mehmet dogrularindan hi¢ 8diin vermez, bildigini bildigi gibi
savunurdu. Dogruyu sdyleyen dokuz kéyden kovulurmus... Aslinda
bence de, Tiirkiye'de bir dergi sadece Tiirkge gikmali. Ama, son
zamanlarda akademik calismalarimizin neredeyse giindemini
belirleyen bir baska egilimden de uzak durmak olanaksiz hale geldi.
Akademik iinvanlar ve yiikseltmelerde yabanci dergilerde yayin
yapmak igin aragtirmalarda bulunmak, temel kriter olarak
benimsenmeye baglandi. Bunun bir kriter olmasina sanirm
kimsenin itiraz1 yok, ama tek kriter olarak ortaya atilip kabul
gérmesinin gerekgesini anlamak muimkiin degil.

Bu kriterler saptanip diretilirken, sosyal bilim alanlarinda Ttirk
tiniversitelerinde verilen egitimin temel sorunlan biitiiniiyle géz
ard: edilmekte. Belki egitim dili Tiirkce olmayan tiniversiteler icin
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fazla bir sorun olmayan Tirkge yaymnlarin yetersizligi, sosyal

bilimlerde egitim veren pek ¢ok tiniversitede dgretim elemanlarinin
ders materyallerinin siurini giziyor. Tipta ve mihendisliklerde,
baska bir deyisle fen alaminda ve teknik konularda egitim veren
yiiksek egitim kurumlarinda o alanda giincellestirilmis ders kitaplan
yeterli olabilir. Kuhn'un deyisiyle belli bir paradigmamnn
egemenliginde "olmas: gereken/normal" bilim yapilabilir. Kriz
gikana kadar bu paradigmamn iginde aragtirmalar yapilip, kabul
gorebilir. Ancak is sosyal bilimlere gelince durum degisiyor. Ayni
anda tek bir yaklagimin egemenliginden s6z etmek mumkiin degil.
Iyi bir egitimin kosulu, sosyal bilim alanlarinda farkli yaklagimlari
temsil eden kitaplara, makalelere erigmekten geciyor. Bu kosullarda,
Tiirkce yayin yapmanin tegvik edilmesi, gevirilerin desteklenmesi
fazlasiyla gerekiyor. Eger amaglanan egitimi iyilegtirmekse, Tiirkge
yaym yapmann énemi yadsinamaz.

Boylesi egilimlerin egemen olmaya bagladig, sosyal bilimlere
fen bilimlerinin bakis agisiun diretildigi bir ortamda, Mehmet'in
"dergi Tiirkge gtkmal" goriistintin de, benim o giin destekledigim
"yabana dilde makale dergide yer alabilir” goriistintin de hakh
gerekgeleri var. Dergiyi digsariya agmak, farklh kdiiltiirel metinler
tizerine yapilan aragtirmalari da yaymlamak, yabanci dergilere yazi
gondermenin yami sira, oralarda yazilmis olanlari burada
yaymlamak, biisbiitiin yanlis bir yaklasim degildi. Biz de bunu
yaptik. Bu yolu sectik. Mehmet'i de bu arada kiistiirdiik. Onu bir de
biz kiistiirdiik.

Mehmet yaptig: cevirilerle Tiirkge'ye pek ¢ok eser kazandirdi.
Onun derlemesi olan Medya, Iktidar, Ideoloji kitaby, giincelligini
yitirmeyen, derslerde vazgecemedigimiz bir el kitabr oldu ¢ikti. Bu
derlemenin ikinci baskisini bana getirdiginde, "hocam, ilk geviriye
baktim da, diizeltmeye nereden baslayacagimu sagirdim..." deyisini
anumstyorum. Gok geviri yapty, geviri yapmay: bu arada ¢ok iyi
ogrendi. Askerde, tankin icinde bile kitap cevirdi. Mehmet'in
ceviriye bu géniil verisi bana Unsal (Oskay) hocay1 amimsatir. O da
cok kitap cevirdi, ceviri isini asla kiiclimsemedi ve pek ¢ok kisi onun
cevirilerinden Frankfurt Okulu'nu 6grendiler. Mehmet'ten de
postmodernizmi, postyapisalciligt... Umarim 6grendiler.

O bunlari yaparken bagka yapmasi gerekenleri ihmal etti.
Geciktirdi. Tezini geciktirdi ~6yle sdylendi. Insanlarin yiiziine giiliip
arkalarindan konusarak kendini rahatlatanlara benzeyemedi, dobra
dobra konustu, paldir kildir kavgasim etti. Kirlganliginy,
klzgmhga, kiiskiinl{ige terciime etti. Biz onu okuyamadik.

Mehmet'in Ankara Universitesi {letigim Fakiiltesinden ayrildig1
siralarda, Rasit Kaya goyle demisti: "Bizim {iniversitede olsaydi
Mehmet, tezini bitirmese de, yaptigi cevirilerden dolay1 alana
katkisii dikkate alip onu &gretim gorevlisi yapardik". Onlar
yaparlar miyd1 bilmem ama biz yapmadik, bardagin dolu tarafin
gormedik, onca ceviriyle Tiirkge'ye, sosyal bilimlere yaptig: katkilar:
dikkate almadik, hesaba katmadik, gormezden geldik. Bundan sonra
yine onun cevirilerini okuyacagz, okutacagiz, Mehmet gibi, Unsal
Oskay gibi caligkan akademisyenlerin kiiltiir ve iletisim alanmna
katkilarini bekleyecegiz...

Bu Sayida

Kiiltiir ve Iletisim’in bu sayisinda bes makale yer alyor.
Bunlardan ilki Hakan Ergiil'tin Lacan’in bazi temel kavramlarin
tartishg "Otekinin S6ylemi: Ya da Oznenin Lacanc Algilanusinda
Dil" adli makalesi. Ergiil yazisinda, Lacan’in psikoanaliz
yaklagimunda oznenin kurulusu, dile/sembolige giris streci ve
bunlara bagh olarak "Oteki" kavramu tizerinde duruyor. Giriste,
Lacan'm psikanaliz ve psikanaliz siirecinde analisti ele alma bicimi
tartigthyor. Ayrica yazilarinda kullandigi dilin 6zellikleri ve amaglar:
tizerinde duruluyor.

Ergiil, Lacan'in yaklagumnin disiplinler arasiligia degindikten
sonra, dile girig stireci konusundaki goriislerini ozetliyor. "Ayna
Evresi'nde biitiinl{igiinii ayirt eden cocugun aynadaki aksini, diger
bir deyisle anne ile iligkisini algilama bigimi ve egonun olugumuna
deginiliyor. Bu evre sonrasinda anneden kopus, 6znenin kurulusu,

“bu Sznenin bitiinliikli bir konumdan degil bir yarilmayla tiretilisi,

bilingaltimin Snemi, fallus kavrami tartigthyor. Lacan'in Saussure’un
yapisalal diigiincesi ile Freud arasinda képrii kuran gériigleri yine
yazarin Hegel ve Levi Strauss’dan etkilenmeleri ile iligkilendiriliyor.
Gortigleri giintimiizde ¢okga tartisilan ve farkli yorumlara acik olan
bir kuramcinin elbette kisa bir yazida biitiiniiyle kavranmasi kolay

inal - Editérden - 7
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bir i degil. Ergiil’de yazinin siirhliklarina yer yer dikkat cekerken

bu sorunlara igaret ediyor. Tiirk¢e’de Lacan cevirilerinin olmamasr
ve hakkinda g¢ikan yazilarin da smirh sayida olmasy dikkate .
alindiginda Hakan Erglil'lin bu girigimi, Lacan1 yeni tarimak 1

isteyenler icin yararh olacaktir.

Bu sayida yer alan ikinci yazi, Georgina Gregory'nin
"Masculinity, Sexuality, and the Visual Culture of Glam Rock" adl
makalesi. Gregory, makalenin girisinde Glam Rock {izerine yapilmis
olan ¢aligmalara ve yorumlara deginiyor. Yazara gire Glam Rock bu
giine kadar daha ¢ok siuf analizine dayanan yaklagimlarla ele
alirurken olumsuz bir bakis agsi ile degerlendiriliyor. Marksist
yaklasimun, alt kiiltiirler arasindaki farkhihklarin ntianslarin
yakalamakta yetersiz kaldigini belirten yazar, postmodernist bir
yaklagimin geregini varguluyor.

Gregory'nin amacy, Glam Rock gorsel kiiltiirtiniin toplumsal
anlamin, gilincel toplumsal cinsiyet ve cinsellik tartismalari 1518inda
yeniden incelemek ve bu olguya bir de eril hegemonyaya kars: durusu

agisindan yaklasmak. Bir stil olarak ele alindifinda Glam Rock -

alternatif cinsel tercihlerin temsiline ne oranda izin veriyor? Gregory
bu soru ile yola gikarak pop miizik dergileri, genglik dergilere, filmler
ve gazeteleri incelemesine dahil ediyor. Odaklandig: sorun ise, genglik
kiiltiirti ve kiilttirel kimligin inga siireci.

Yazara gore, giintimiizde gencler gittikce daha fazla
giyimlerine énem verir hale geldiler. Disardan bakildiginda farklilik
sinuflar arasinda degil, daha ¢ok gengler ve geng olmayan —gtekiler-
arasinda goriiniir oluyor. Geng olmayanlar, tekiler, ayru zamanda
gengler icin "sorumlulugu” temsil edenler. Snuf farklarinu torptileyen
bu giyim tarzi cinsiyeti 6ne gikartiyor. Feminen bir stil gittikce daha
fazla erkek giyimine giriyor. Yazara gore bu yonelise, -dazlaklardan,
progressive rock gruplarindan oldugu gibi- tepkiler de yok degil.

Gregory'nin, Glam Rock alt kiiltirline yonelik bu okumast
kendi tezini dogruluyor. Bu egilim eril hegemonyada bir delik
aciyor. Ancak, bir tarafa biraktify sinif analizine geri dénecek
olursak, genglerin arasindaki bu homojenlesme, ki yazara gore bu
siuf farklariru siliyor, ashinda titketim olgusuna herkesin, benzer
bicimde dahil edilmesinden ayr1 olarak ele alinamayacak bir sorun.

Bu sorun bizi yine baga, Gregory'nin eksik buldugu tiiketim
toplumu analizine geri gétiiriiyor.

"Meaning and Product Design: Towards a Conception of the
Objects as Sign/al’, Sebnem Timur'un tasarm ve {irtind iletisim
siireci icinde tartigtig1 bir makale. Yazida {irtin tasarimi dil kuramlar
dolaymu ile ele aliip inceleniyor. Timur, tirtine iki farkli bakis
acisindan yaklagtyor. Bunlardan ilki, tirtind iletigim stireci iginde bir
sinyal olarak ele almak ki bu bizi,. geleneksel iletisim caligmalarinin
modellerine geri gotiirtiyor. Ikincisi ise, tirtnti anlamlandirma
siirecinde bir gostege/ isaret olarak ele almak. Bu ikinci yaklagim igin
Timur, Saussure ve Peirce’nin goriiglerine géndermede bulunuyor.

Yazara gore, {iretim, temsil ve tiiketim asamalarinda Giriniin
anlami degisiyor, déniistiyor ve yeniden sekilleniyor. Daha tasarim
siirecinde, masa tstiinde, tasarim sirasinda ortaya gikan “isaret”
anlam ¢ogullugu agisindan Saussure’un gosterge kavramint agiyor.
Bu tasarim, aym zamanda bir bildirim (statement). Eger {iriinti klasik
iletisim modelleri iginde bir sinyal olarak ele alirsak, bunun alicist
titketici oluyor. Bu modellerde eksik olan kiiltiirel boyutu igin igine
katmak, Timur'a gore, ancak sosyal semiyotik yaklagimi ile
miimkiin. Timur'a gore, tasarim stirecini kavramak agisindan boyle
bir yaklagimin gelecekte daha da fazla 6nem kazanacak.

Sosyal semiyotik yaklasim farkli gostergelerin ve metinlerin
incelenmesinde yararh bir bakig agsi iceriyor. Bu yarar sadece
sundugu yontem ile iligkili degil. Yaklasinun, kiiltiirel, siyasal
boyutu isin igine katmasinn temelinde toplumsal iktidar yapilarinin
yeniden tiretim siireglerini incelemek yatiyor. Bu agidan
bakildiginda pek cok kiiltiirel metnin yaru sira, piyasaya sunulan
diriinlerin ve bu trinleri tiiketme eyleminin kendisi siufsal
yapilasmanun ayrilmaz bir parcasi. Belki burada, toplumsal
semiyotigin altm ¢izdigi dil ve anlamlandirma olgularmy,
Bourdiew'nun habitus kavramini da igine alacak bir sekilde
genisletmek yararh olabilir.

Zeynep’Beykont’un, "Amerika’da Egitim Dili Politikalar ve
‘Oteki’ Diller” adli makalesinde, Amerika Birlesik Devletleri'nde
yagamakta olan farkli gogmen ve etnik gruplarin kendi dillerini
kaybetmeleri sorunu iizerinde duruluyor ve bu sorun egitim

inal « Editérden -
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politikalar1 ile iliskilendirilerek tartisihyor. Yazara goére okullar,
gdcmen cocuklara Ingilizceyi zorla kabul ettiren ve onlar kiiltiirel
kimliklerinden uzaklagtiran araglara dontistiyor.

Beykont, egitim dili olarak ingilizce’de birlesmenin azmhkta
kalan ¢ocuklar okullarda daha bagarili hale getirmeye yetmedigini
belirtiyor. Bu gocuklarin pek ¢ogu okul yasaminda -eskiden
oldugundan- daha basarili degiller ve yine pek cogu egitim yagamim
terk etmek zorunda kaliyorlar. Yakinda toplumda cogunlugu
olugturacak bu dil azinliklariin egitimsiz kalmasi Amerikan
toplumuna neye mal olacak sorusunu soran Beykont yazisi su
ciimle ile bitiriyor: "Aslinda 21. yiizyillda bir ulusun sosyal
biitiinliiiine en biyiik tehdit bir tarafta kaliteli egitim gormiis ve
kaliteli egitim ayricaliklarindan faydalanan ufak bir kesim, 6te yanda
ayirict ve higbir bilimsel dayanag: olmayan egitim dili politikalar
yiiziinden iyi egitim almamig marjinal bir hayata mahkum olmus bir
diger kesim arasinda yasanacak toplumsal bir boliinmedir.”

Bu saymn son makalesi "Turkey: Modern or Postmodern? The
Geneology and Ecology of Kemalist Modernization and a Democracy
to Come". Tugrul {lter bu yazida Kemalizm'in ana fikrini ve bu fikri
Oren temalar1 tartistyor. "cagdas medeniyet seviyesine" ulagma
mantig, Ornek alinan batinin gelismeci modeli agimlanarak
sorgularuyor. {lter bu gelismeci modeli sorgularken, Tiirkiye'nin
odedigi bedellere, dzellikle gevreci sorunlarin altii cizerek isaret
ediyor. Bu projenin tamamlayict bir &gesi olan demokrasi tarumi
tartismaya agiliyor.

Tugrul llter'e gore gelismeci projelerin dogurdugu zararlar
yararlarindan daha fazla da olsa bu zararlar gértintir olmuyor. Diger
bir deyisle modernlesme projeleri batinin egemenligine dayanan
kutuplu bir diinyaya egitlik getirmek yerine bu esitsizli§i yeniden
tretmigtir. Geri kalmislik olgusunu tarihsel nedenlerinden
soyutlayarak bir vakum icinde ele alan modernlesmeci bakis agist
beraberinde ¢ok sayida toplumsal ve cevresel sorunun ortaya
¢tkmasina neden olmustur. Demokratik kurumlarin var olmasi
demokrasi i¢in gerekli de olsa yeterli gériilmemelidir diyen [lter,
catigmalarin ortaya ciktig, farkliliklarmn temsile kavustugu bir
demokratik stirecin 6nemine isaret ediyor.

1

Otekinin Séylemi ya da Oznenin

Lacanci Algilamginda Dil

Ozet

Lacanci 6zne kuramini ve bu yaklagmin kimi olanaklarni merkeze alan bu caligma, 6zinde, disinirin di
ve 6znenin kuruluguna degjin temel kavramsallagtimialarini animsatma/birarada diisinme girigimi olarak
tasarlandi. Metnin, Lacanci ddinme bigiminin el degmemis, gdz ardi edilmis ya da bir bigimde yeterince
izerinde durulmamis argimanlan ézetinde yogunlagmay! vaad ettigi sdylenemez; boylesi bir sav,
diiginiran aynksi durusunu gorece daha ozgal bir baglama yerlestirecek tartismalan ve teknik bir derinfigi
gerektirecektir. Es deyigle bu caligma, metn in getirilip birakildig tartigma diginda, znenin Lacanci
algilantgt ve bu yaklagmn di ile iintil gondemelerinin anmsatimasindan dte bir amag tagimama ktadr.
Yine de kaynagni birbirleriyle kesisen —psikanaliz, dit ve medya calimalari gibi- yakin yoringelerin bu
kesisme noktalanna gdsterilen ilgide bulan kimi agiimlarn @i sirildiginde, tam da bu noktada, Lacan'n
gzme kuraminin etkili agiklama bigimlerinden birini olugturdugu ileri siirilebilir. Bu agidan, Lacan'm bu
nokta iizerinde donen temel argimanlanni bir arada dederlendimeye caligan girigimlerin, s0zil edilen
targma alanlarina kuramsal bir yakinlagma saglayacag! ddgiinilebilir. Metnin son bolimine yerlestirilen
tartigma, devam eden bir tartigmanin Gn-metni olarak adlandinilabilir ve 6znenin Lacanci okunuguny

Manxizmin olanaklaryla birlikie ve yeniden diginen bir bagka calismada ayrntilandinimay! beklemektedir.

Discourse of the Other or Language in the

Lacanian Perception of Subject

Abstract

In essence, this article in which the Lacanian theory of subject and some of its possibilities are centralized
is an attempt to remind/think together some of his basic conceptualizations related to language and
construction of subject. This study doesn't promise to focus on, impenetrable, ignored or, somehow,
inadequately considered contentions in Lacanian thought; such an aspiration would require not only
technically framed discussions deeply conceming/placing his exceptional stance in a specific context but
also —perhaps more significantly- further assertions along with technical profundity than this text has. Put
differently, contrary to expestations, the only object aimed in the study is not more than re-emphasizing
what Lacanian perception of subject and its language-based refierences were telling us. But then,
fallowing some footsteps stemmed from increasingly broadening interest in intersection points of some
close trajectories (here, psychoanalytic considerations, language and media studies). it would be safe to
¢laim that, Lacanian theory of subject has been setting one of the most effective explanations at this very
point and every single attempt aiming to bring his basic arguments circling on these issues to gather may
theoretically help us for getting closer to aforementioned discussion spheres. Coming to the last part of

the study, it is my reading that it could be taken as a part of ongoing discussion and obviously requires one

another work in which Lacanian reading of subject and possibilities of Manxism are considered together.

Hakan Ergiil
Anadolu
Universitesi lletisim
Bilimleri Fakdiltesi,
Basin Yayin Bolimdi
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Otekinin Séylemi ya da
Oznenin Lacanci Algilanisinda Dil

1

Lacan’in merkeze ahndig:
dijital topluluklar, tahmin
edilebilecegi gibi, sadece
Lacanc: psikanalistleri ve
vaka ¢6ziimlemelerini degil,
bireysel ilgi alanlar Lacan
icerigine bir bi¢imde
eklemlenen aragtirmacilan,
sanatgilari ve kugkusuz,
Lacan’in temsil ettiklerine
elestirel yaklasan yazarlan
da igeriyor-

2

Lacan’in, ortaya ¢ikis -
asamasindaki son derece
radikal s6ylemleriyle dikkat
ceken "gercekiistli” akimuyla
ve dnclileriyle (6zellikle de
André Breton'la) iligkisi,
distinsel seriiveninde
aragtirmacrya dnemli
agihmlar kazandirirken,
etkilesimin diger ucunda,
yazin alanunda da ¢nemli bir
Lacana psikanaliz etkisinin
gbriilmesinde etken
olmustur.

Lacana Katkinin Anlasiimasi ya da
"Bir Sair Degil, Siirim Ben!.."

Ozellikle dilbilim ve antropolojinin  ozgiil bilgi
birikimlerinden  yararlamilarak  girisilen  psikanaliz
caligmalarinda Jacques Lacan, en sik gondermede bulunulan
isimlerin baginda gelmektedir. Bugiin de, lizerine yazilan basili
materyalleriyle, zaman yitirmeden dijital ortama taginan
tarﬁ@ma alanlariyla,' makaleleriyle, etkilesimli panelleriyle, hatta
popiiler karakter tahlillerini andiran "Lacanci bulmacalart'yla -
Freud’la kargilastirilamazsa da- 6nemli bir kiilliyatin hem
nesnesi hem 6znesi durumundadir Lacan.

"

Bilindigi gibi, ddneminin "ayriks1” Fransiz entelek-

tiiellerinden sayilan diisiiniir, salt erken doénem dilbilimsel

yontemi psikanalize tasimakla kalmamis, Coward ve Ellis’e gore
Lacana agihmin, diyalektik maddecilik ve Marxizme uygunlugu
(165) diistintildiigiinde Marxizmin ihmal ettigi 6zne kuramini da
gelistirmigtir. Marxist yaklasimda ¢ne gikan, "bireyin 6znel deger
ve diigiincelerinin sinufsal gerceklik ve ekonomik giicler
tarafindan belirlendigi" savina karsilik Lacan, bireyin "6zgiin"
deneyiminin "kiiltiirel yap1” (imgesel) ve toplumsal kurallar
(sembolik) icerisinde dilsel anlamda belirlenmis oldugunu ileri
stirer (Mitchell ve Black, 1995: 199). Metnin sonunda bu baglam

yeniden agilmaya calisilacaktir.

Lacanin kuramsal g¢alismalarina temel olusturan cikis
noktasi, pek ¢ok diger kuramciyla aynidir: Freudeu psikanaliz.

Ergil - Gtekinin Temsili Agisindan...

Ancak yine de Lacan’i, Freud'dan yola ¢ikan ama Freudcu
psikanalize kimi 6zgiin agthmlar kazandirmay1 da bagaran bir
kurama olarak diistinmek daha dogru olacaktir. Dolayisiyla her
ne kadar Freud’'a dontis ¢agrisi Lacan’in ¢alismalarinda sikca
yinelense de, buradaki Freud algilamasinin salt klasik Freudcu
bir ¢izginin biitiiniiyle benimsenmesi olarak diigiiniilmesi ¢ok da
yerinde olmayabilir. Bu nedenle, Lacan'in calidmalarinda
Freud'un, bir anlamda "yeniden bigimlendirilmis" (Sarup, 1995:
10) bir konumda oldugu belirtilebilinir.

Kendi yaklagiminda oldugu gibi Freud’'un da pek cok
calismasmin temelinde dile iliskin sorunsallastirmalarin ve
coziimlemelerin yer aldigim vurgulayan Lacan’a gore, cagdas bir
cercevede Freudcu psikanalizi biitiinlikli bir bicimde
anlayabilmek, dilbilimsel anlamda Saussure’di, yapisal
antropoloji agisindan Claude Lévi-Strauss'u ve ¢agdas dilbilimde
Roman Jakobson’u anlamakla olanaklidir.

Ancak calisma boyunca tzerinde yogunlasilmaya
caligilacak olan Lacan’in psikanaliz kuraminda "Ozne,
dile/sembolige giris ve Oteki'nin kurulusu” tartismalarina
ge¢meden Once, aragtirmacinin ¢alisma alanina, yapitlarinin
ortak kimligine ve bir diisliniir olarak 6zgiinligiine iligkin kisa
animsatmalarin sayisim arttirmak anlamli olabilir.

Lacar{, kendisini alanda Ozgiin kilan

- kavramsallagtirmalarimi ve kuramsal agilimlarimi yukarida
~ belirtilen disiplinlerarasi galigma .alaninda ve -tiim kirilma
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noktalarina ve ayrilmalara kargin- Onemli 0lgiide klasik
psikanalizin izinde stirdiirmisgtir. Psikanalizdeki kavrama ve
coziimleme yetenegi ile farkli alanlardan beslenen bilgi birikimi
agisindan  kimi  aragtirmacilara  gore ancak Freud'la
karsilagtirilabilen Lacan, psikanalitik yaklagimin mitolojiden
matematige, dilbilimden felsefeye kadar genisletilebilecek bir
alan iizerine kurmustur (Felman, 1987: 4).

Ortodoks psikanalistler arasinda onemli ayrigsmalar yaratan
durusu ve alana olan katkilariyla Lacan, siradist bir psikanalist
olmakla kalmaz, yiizyiin diisince diinyasinda baglattifs ve
siirdiirdigii tarhigmalariyla da heyecan verici bir diigtiniir olarak
karsimiza cikar. Aslinda bir "psikanalist” olarak diistiniilmekle,
boyle konumlandirmakla/adlandiriimakla sorunlu oldugunu
sOyler Lacan. Yalniz kendisine degil, Freud’a da "psiko-analist"
dememeyi sececektir Grnegin; kaldi ki Freud da boyle
soylememistir zaten (Lacan, 1986: viii). Bir seyler sGylenecekse
psikanalize degin, ille de kurumsal bir iktidarin, elinde miihiir,
edim erbabim "konusan, bir psikanalisttir!" imiyle tasnifi ne diye
gerekmektedir, sorusu tarudiktir Lacanm: "Nasil bir hiyerarsi
akip da birinin analist oldugunu onaylayabilir, ona béyle bir
miihiirii ne verebilir? Bir belge bana dogdugumu soyliiyor. Ben
bu belgeyi tanimiyorum: Bir sair degil, siirim ben. Bir 6zneymis
gibi goziikse de yazilan bir siir" (1986: viii).

Lacan, psikanalizi bir arastirma bigimi olarak algilayan,
dolayisiyla psikanalisti de bir "aragtirmaci” kavramina baglayan,
kilitleyen, bunu éngoren yerlestirmeyle de sorunludur: "Ben,
kisisel olarak, kendimi higbir zaman bir aragtirmact olarak
diisinmedim" diyecek, ardindan da dostu Picasso’yu yeniden
cagiracaktir: "Ben aramam, bulurum”. Oyleyse Lacan igin biitiin
bu tanimlamalar unutmak yerinde olacaktir ama... ama iste "...
kamunun size durmadan animsattify bir seyi unutamazsmiz”
(1986: viii).

Psikanalizde Lacan etkisini benimseyen pek ¢ok

aragtirmacimun Lacan’i, René Descartes’'tan sonra Fransa'min

yetistirdigi en ¢nemli diisiiniirii sayma egiliminde olduklari
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bilinmektedir. Bu anlamda Lacan, kimilerine gore Nietzsche'den
daha az onemli degildir (Mitchell ve Black, 1995: 193).

Gelistirdigi psikanaliz kuramiyla klasik psikanalizin
etkilerine/belirleyiciligine son derece agik bir noktada duran
Lacan, kendi calismalarim -sanuldig1 gibi- farkh ve 6zgiin bir
psikanalitik agilim olarak degerlendirmemektedir. Bu anlamda
Lacan’a gore kendisi tarafindan gerceklestirilen ¢alismalarin ve
gelistirilen tamami, Freud'la
karsilastirildiginda, olsa olsa alana iligkin yalin birer katki olarak
goriilebilir: Ozellikle seminerleri, siklikla verdigi konferanslari
ve sozlii paylagimlar goz dniine alindifinda Lacan igin Freudcu
yaklagima doniis ¢agrisini olabildigince yayginlagtirmak giderek
bir sorumluluga déniismiistiir demek yanlis olmayacaktr.

kuramsal yaklasimlarin

Lacan’in soz konusu psikanalitik gelenege/dtisiinceye
dontis cagrismun temellerini 1930°lu  yillarda Alexandre
bulmak olanakhidir. Bu
noktada Lacan’in kuramsal yaklagiminin gelistirilmesinde
onemli bir kaynaga kargilik gelen bir isme -Hegel'e- deginmek
gerekiyor. Hegelci felsefi yaklagimin temel sorulari arasinda
yasamsal yer tutanlar su sekilde siralamak miimkiindiir: Insan
nasil kendi bilincinin farkinda olur ve kendi bilincinde olmak ne
gelmektedir? bilinci
diigstinmesine neden olan “sey” nedir? Kendi bilincim tizerine
diigtinen ben, kendi diistinme edimimin nesnesi olabilir miyim?
Es deyisle kendi bilincini diigiinen ben {izerine diislinmek
olanakh midir? Biling kendi varligini kavrayabilir mi? Lacan da,
cogito ergo sum sOziinii, insan bilincinin dolayimsiz olarak kendi
farkina varmasi anlaminda Snemser. Bir anlamda, diisiiniiyor

Kojéve'nin Hegel yorumlarinda’

anlama Insanin  kendi tizerinde

oldugunu bildigi icin vardir ve bu edim, var olmanin kendisi
oldugu kadar kanitidir da... Lacan igin bu gikarsamanin bir adim
sonrasi, onemli-ancak "i¢sel” bir farkindaligin su yiiziine ¢ikmasi
anlamma gelecektir. Soz konusu farkindaligin yasandig1 alan
bilingdigi diizeyine kargilik gelmektedir (1980: 182).

Buradan bakildifinda Lacan’in &zne, biling, bilingdis
(Oteki) ve "kendi bilincinin/bilingdigimin igleyisi iizerine

3

Lacan okumalarinda siklikla
karsilagilan olgulardan biri,
Hegel diistincesinin analisti
anlamaktaki dnemidir. Bir
anlamda "insanlik
durumunun", "Tin‘in
farkinda olmanin”,
dznelerarasiigin Hegel
dustincesindeki kurulusu,
Lacan’da -Onemli farkliliklar
icererek de olsa- yeniden
glindeme gelir.
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Lacan’in diiglince sistematigi
ve psikanalitik kurami
iizerinde etkili olan adlarin
~Freud, Hegel, Marx,
Saussure, Strauss, Jacobson-
bir araya gelmeleriyle
cagnstirdiklan "diistinsel
matriks” ve bu matriksin
"Lacan ve biz" tarafindan
okunusu, kurameciin
durdugu yerin
anlagilmasinda dnemli
ipuglan verebilir
karusindayim.

culture & communication

diisiinen 6zne" iligkisini, Hegel'den yola ¢ikan ancak 6nemli
kirilmalarla ondan ayrilan bir temel tizerinde kurduBu ileri
siirtilebilir. Hegel'den ayrilir, ¢linkii Hegel'in kendi bilincinin
ayrimina vararak aydinlanan oznesini Lacan, yeniden ve
sonsuza dek eksik olanin sagaltilamaz karanligina génderir.*

Lacan iizerine girisilen ¢oziimleme cabalarinda sadece
aragtirmacinin karmasik ve kendi tizerine kapanan metinlerinin
"giicliigi ' ne degil, ayn1 zamanda kuramcimnin diigiintir yanina da
¢ok sik génderﬁ’xede bulunulmasi, ayni olgunun altini

cizmektedir. Tam da bu noktada Lacan metinlerinin |

giicliiginden soz etmigken, bu olguyu yalnizca metinlerin
"okunmasinda” gereksinirﬁ duyulan birikimin genig bir
yelpazeye yayilmasma ya da kuramcmmn bireysel/ psikanalitik
¢kmazlarina baglamanin dogru olmayacag: da belirtilmelidir.
En azindan olgu bu kadarla smurlt degildir... Oyleyse Lacan’t
bunca "anlagilmaz", -belki de daha yerinde bir saptamayla-
metinlerinin "gosterdikleri'ni higbir zaman "tam olarak
ulagilamaz” kilan nedir?

Lacan tizerine girisilen tiim anlamlandirma ¢abalarinda
goze carpan direnclerden belki de en Onemlisi bu noktada
belirginlesmektedir. Lacan’in bilingli bir segimle kullandig:
-tiirettigi- kimi sdzciiklerin bagka bir dile cevrilememig
olmalarirun anlamay giiglestirdigi varsayimi bir yana birakilirsa,
metinlerin gorece anlagilmaya direnen kapanimlar igermesi,
kuramcinin agik¢a "6ngérdiigi” bir olgudur. Eg deyisle Lacan’t
anlamakta kargilagilan giigliikler igerisinde metnin tiretiminde
anlagilir olma kaygsinin giidiilmemesi yatar (Mitchell ve Black,
1995: 194-195).

Dahasi Lacan, -psikanalitik yaklagimu igerisinde son derece
anlagilir olan bir tavirla- neredeyse "bilingli bir anlagilmama
cabasi'min da "6znesi" durumundadir: Higbir zaman
anlamlandirdiklarimiz, anlatilanla biitiiniiyle ortiisemeyecektir
ve boylesi bir "tamlik” sembolige/ dile girisle birlikte sonsuza dek
yok olmustur. Anneyle olan biitiinliiglin parcalanmasiyla

birlikte yasanilan bedensel dagima, siirekli bir biitiinkik

[ ——
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yasamun merkezine yerlegtirecek ama asla

giderilemeyecektir. Kaldi ki, Lacan’a gore, "6zne de ne

arayisin

soyledigini biitlintiyle bilemez". Buradan bakildiginda edindigi
birikimi ve ulagtigi bulgulari paylasmak adina sayisiz konferans
ve seminere katilan, yazili olmaktan ¢ok sozlii paylagimi secen
kuramanin, anlagilmasim istedigi en temel argiimanin "tam
olarak anlagilmanin hicbir zaman gerceklesemeyecegi"

varsayimina dayandig: sdylenebilir.

Lacanin kolay ¢oziimlenemez metinler {retmesinin
gerekceleri arasinda yukarida sayilmayan pek ¢ok etmenden
daha stz edilebilir. Ancak calisgmamin siurhiliklar icerisinde
yalnizca 6ne c¢ikan birka¢ nokta tizerinde durulabilmigtir ve
"Oteki'nin sesi/bilingdisi” kavramlan tartisilmaya calisthirken,
bu konuya kisaca bir kez daha deginmek gerekecektir.

Dile/Sembolige Giris: "Sonsuza Dek
Eksik Olan"in (Oznenin) Kurulusu

Belirtildigi {izere, psikanaliz ile yapisalci dilbilim arasindaki
iliskiyi ortaya koyarken/c¢bziimlerken Lacan, caligmalarini
Ozgiin kilan tartismalarr da temellendirmis olur. Bu ¢aligmada
da, kisa ve yiizeysel bir giris denemesinin ardindan, Lacan'in
psikanaliz kuraminun temel kavramlarindan bazilari, belirtilen
iligki -dilbilim ve psikanaliz iligkisi- cercevesinde ele alinmaya
cabgilacaktir. Ozellikle popiiler Lacan okumalarinda siklikla
kargilagilan "siire¢ iginde olusan Oznenin dil dolayimiyla
kurulmas, sembolige giris, bilingdiginin belirleyiciligi ve Oteki"
kavram ve tanimlamalari, birbirleriyle iligkileri igerisinde
Kusgkusuz  kimi
yogunlasilirken "disarida birakilanlarn” ya da yeterince
derinlikli olarak ele alinmayanlarin (Lacan’in psikanaliz

diisiiniilecektir. kavramlarin iizerinde

kuraminda Odipal doénemin yeniden okunmasi, bastirma
mekanizmasinin kiiltiire giris asamasindaki rolti) bu cabada
onemli eksiklikler doguracagimin da en bagtan belirtilmesi
gerekmektedir.
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 iStaussun \yapesal Lacan, her ne kadar dilbilimin psikanalitik ¢6ztimlemede anlagilamayacagin ileri siiren Lacan, bir anlamda, dilsel olarun
antropolojisi” agisindan "zaten/ kendiliginden varolan” bir bosluga kargilik geldigini, yine /ancak dil do]aquly]a an}ag,ﬂabﬂecegini ileri siirmektedir. !

iizerinde durulmas: ve

coziimlenmesi gereken, art dolayisiyla boyle bir cerceveden bakildiginda Freud'un Lacan’a goOre insan, toplumsallasabilmek i¢in dogdugu
Li ! leri . .. VR . o 1l : L : :

zamani incelemelerin gahg,malarmd‘an fa.zlasml sdylemedigini 11e.r1. stirse de, son toplumsal-kiiltiirel ~ yapiya  bir  bi¢imde  girebilmek
Zynr;tlh an;)pirik b[ulgular gozlemde, psikanalizden ¢ok sonra kurulan bilimsel bir calisma durumundadir ve bu gecisin tek yolu da "sembolige" girisin
egil, tim bu verilerin ayn: r— . . .

an’da -eszamanli olarak- alaninin ~ ¢6zlimleme yoOntemlerinden -hi¢  kuskusuz- bagarilabilmesinden ge¢mektedir. Lacan'm "sembolik” olarak
itiskide bulund . : 5 - - P

,‘,S‘;st‘eni di;{,f‘gan‘i%ﬁa v yararlanmigtir ve psikanaliz gelenegi de bu acilimdan fazlasiyla adlandirdig1 yapy, kiiltiirel ve toplumsal oriintilyii tasiyan
;“eg‘fag‘(j.lgfreé.“‘imli etkilenmistir. Ayrica s6zii edilen yapisal bosluk dilbilimin "dil"den bagka bir sey degildir: Bebegin dogumundan énce onu
eglgiklil ergoserenve .. R .. .| e .

dilde temsil edilen farkh kendine 06zgl = kavramlari/¢dziimlemeleri dolayimiyla bekleyen bir dil vardir ve anne-babasinin verecegi addan, tiim

kiiltiirel 6riintiilerin evrensel

arka plan ya da tim bu’ tamamlanmadik¢a, dilbilim-psikanaliz  iligskisine degin

"gelecek tasarimlarma" kadar genigletilebilecek bir alanda séz

kiiltiirel yapilarin ortaklaga in Ozolil inleri & ; e s . s lime s

paylasuklan "dil" yaps, gikarsamalarin, Lacanin 6zgin kuramsal metinlerine boylesine |f 1 onusu dilin 6n-belirleyiciligi s6z konusudur (Leader ve Groves,
Levi-Straussun tzllie acik olarak yansiyamayaca@) da ortadadir. Bu anlamda Lacan, 1997: 42). Bagka bir deyisle "insan, semboller onu insanlagtirdig
tartismanin merkezine ™\ R | . . , ; ’ ) ’

cekmek istedifi vurgy dilbilim alanundan 6zellikle Saussure ve Jakobson'dan icin konusur" (Lacan, 1980: 65).

noktasidir (Tura, 1996:108). etkilenmistir; ancak Levi-Strauss'un® mit ve yapisal akrabalik

- iligkileri tizerine elde ettigi bulgular1 da ¢ok 6nemsemis ve bu Lacan'm altim ¢izdigi, bireyin -giderek dznenin- dil

etkilenmeyi ¢aligmalarinin -neredeyse- biitlinline yansitmistir icerisinde dnceden belirlenmis bir konumdan konugmas:

(Tura, 1996: 77).

olgusu, "Ben"in olusumunda agikca g()‘zlemleneh bir siirectir.

Bir bakima dil tarafindan icerilmig olan "Ben", dil icerisinde dili
Seminerlerinden birinde bilin¢disi kavramini anlatirken, -

olugturan gostergelerden biriyle ("ben" gostereni ile)
arkasindaki karatahtada sonlarina birer soru igsareti konulmus

imlenmigtir: Dolayisiyla Lacan’in "Bir gosteren nedir?"

ki kavram, :_FrQUdcu ar.ﬂ?mda bilingdis . 've. 'yi?elem.e '- sorusuna verdigi "bir dzneyi temsil eden geydir. Fakat kimin
kavramlaram gostererek, bu iki kavrami onlarla iligkili diger bir i icin? Bir baska 6zne icin degil, bir baska gosteren icin” yarut,
;kl?ylle, d.Oznew Ye . Ciergekk 'ka{ramlaril};lz.ik kolg‘u't olarak § bir gostergenin ancak diger gostergelerin varligiyla (Ben ve
egerien 1receg1”m S0y eyec§ tn.*w acan. “Psikanalizin olanca i digerleri) "olanakli” olabilecegini ileri siiren yapisala dilbilim
paradoksal ve gli anlagihir niteligine karsin bu alan: kurumsal , agisindan da son derece agimlayici olmugtur. Erken dénem
anlamda bir bilim olarak tanimlayabilir miyiz?" sorusunun N . _
| dilbilimin eszamanli (senkronik) ¢6ziimlemeye dayah
yanitina da bu kavramlardan ulasmay: amaglamaktadir (Lacan, | Javramlarvla sviemek serekirse:
1986: 8). "Hemen hepinizin bilingdist dil gibi yaplandinlmstir | , yia soy ) .g N o )
dedigimde ne demek istedigime iliskin bir fikri olacaktir. Bu § B;Zfr :ZZIILZZS:;E;?i;?a’;;ﬁ:z;e’;;;yézt%lakfl;l;’:(i'ui(:t;;e?l:;
ondermede bulundugu alan, bugiin, Freud'un | 8 . ; d g ;
savin  gon 3 ’ g g siiren Saussurian kuram, 1960’larda, Lacan’in "Oznenin
zamaninda oldugundan ¢ok daha ulagilabilir bir alandir gusterenin oznesi oldugu” savini ileri siirmesine Gnciiliik etti...
(Lacan, 1986: 20). Sozii edilen alan antropolojidir ve kurucu ad Ciinkii gosteren her zaman gosterilenden ayrilmigtir ve kendine
Claude Levi-Strauss, ayn: zamanda bir dost olarak, seminerin ait bir 6zerkligi vardir. Bu anlamda hicbir gosteren, son gozlemde,
dinleyicileri arasindadir. 1 bir gosterilene karsilik gelmez. Gosterenin bulundugu yer, aym
) L B o 5 o zamanda igaretlerin, sembollerin, temsillerin ve her gesit imgenin
Psikanalizin biitiiniiyle bilingdiginin bilimi oldugunu ve bir icerildigi Sembolik yapidir. Ozne, bu yapi icerisinde kurulur

, "dil gibi yapilanan bilingdisinin” dile bagvurmaksizin (Lechte, 1994: 68).

T~
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Kugkusuz burada "Gergek"
olarak nitelendirilenin

“disaridaki/deneysel gercek”

olmadigini, Lacan’in
kullandig1 anlamda, daha
ok "dzne igin gercegi temsil
eden"i imledigini belirtmek
gerekmektedir.

culture & communication

Insanin, sosyo-kiiltiirel "yap1” tarafindan &n-belirlenen dil
girmesi, bir 6zne konumuna yerlesmesi, s6z konusu kiilttirel v
dilsel miras: da igsellestirmesi anlamina gelmektedir. Dolayisyl
dznenin gerceklige iliskin ¢ikarsamalari, ancak sosyo-kiiltiirel b
dizge (dil) dolayimiyla olanakhdir ve artik s6z konus
gercekligin bireyin anlamlandirma siirecinde olustugu da ile
stiriilebilir. Dil, sembolige giren 6znenin Odipal iligkidek
kendine 6zgli ve yasamsal yerini belirlerken, gercekligi d
yeniden ‘tiretir (Sarup, 1995: 31-33). "Imgesel, Sembolik v

Gergek" {igliisti, 6znede bir arada ve aym anda bulunurlar.
Ancak her ne kadar bu ti¢ kavram 6znede kesisiyorsa da hayali
ve gercek olani temsil eden ve yapilandiran sembolik diizendir. |
Dolayisiyla sembolik dizge igin "temel/6n" nitelemesini
kullanmak ¢ok da yanlg olmayacaktir (Lacan, 1981: 161). Bu:

anlamda  Lacan’da  gergeklik,  pozitif
"nesnel/ 6l¢tilebilir" gercekliginden ¢ok, sembolik dizgede (dilde)
yaratilan/yeniden {iretilen gercekliktir: Belki bir anlamda
"6znenin gergekligidir" lizerinde durulan. Bu yargi, Lacanca
psikanaliz icin oldugu kadar, Lacan sonrasi toplumbilim
tartigmalarinda da ("nesnel gerceklik" tartismalarinda) temel

dayanak noktalarindan birini olugturmaktadir.

Psikanalitik  yaklagiminda Freudcu bir
dilbilimin  temel ilkelerinden . ve
onkabullerinden yararlanan Lacan, aslinda dili bir "farklihklar

gizgiden
uzaklasmaksizin

sistemi" olarak ele alan yapisala yaklasimin ¢ok &ncesinde -
1936’da- tGnlii "Ayna Evresi" kuramiyla, dznenin stz konusu
"farklihklar dolayimiyla" kuruldugu savinu ileri siirmisgtiir. Bir
anlamda Lacan'in ayna evresi kuraminin, dilbilim-psikanaliz
iligkisini aciklamakta gorece en yeterli bulunan aciklama bigimi
oldugu da ileri siiriilebilir: Infantil (enfans: konugamayan)
insanin dogumuyla birlikte merkezinde konumlandifi bir
evrende, kendisini, kendisinden farkli olanla, bir dig“ériylé, -kiigiik
harfle yazilan- dteki’yle tanimladigy stireg. k

I[nsanin kiiltiire girmeden hemen onceki bu "ilk hali",
gercekte yasamu boyunca bir daha deneyimleyemeyecegi bir

bilimlerin

o
o
o
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"gzgiinliik /biriciklik" icermektedir. Giindelik yasami ve
cevresinde olup biteni, blytik ¢lgiide, haz mekanizmasina ve
arzunun doyurulmasima baglh olarak yasayan bebek, kendisinin
diginda bir bagkasinin -annenin- varhgiu kavradiginda ve bir
bagkasinin arzu nesnesi’ oldugunun ayrimina vardiginda "ben"i
kurmayl }gag,arabilecektir: Bir anlamda kendisini annenin
bakislarinda yasarulan. Bu gegcis
gerceklegene kadar gérdiigl her sey onun bir parcasidir... Bu

tanimlama siirecidir

donemde kiiltiire/sembolige giris heniiz yasanmadigi igin

bilingdisina bastirilan herhangi bir arzudan ve dolayisiyla da

bastirilanin  bir bagka yolla kendini disavurumundan
(bilingdisinin/ Oteki'nin sesi) sz edilemez. Oyleyse her iki
anlamda da kendisini karsisinda konumlandirabilecegi bir
"steki/Oteki", heniiz kegfedilememigtir: Ne bebegin konugmast
sirasinda kendisine seslenen bilingdis: (Oteki), ne de konugmayla

seslenilen ve "ben olmayan" bir bagkas: (6teki).

Ozetle sdylemek gerekirse Lacan igin,' hentiz sembolige
girmemis bulunan, -dolayisiyla bir kendiligi oldugunun
ayriminda olmayan- ve igine dogdugu diinyayla dolayimsiz bir
iliski kurabilen yeni dogmus bebek, bir bagkasi tarafindan "Ben"
olarak tanimlanmadan 6nce "mutlak 6znedir" (absolute subject).
Bir kez yitirildikten sonra sonsuza dek aramilan da bu tambiktir
aslinda (Lacan, 1980:161-163). Lacan’a gore 6zne, her zaman,
toplumsal siirecte olusturulmaktadir: "Siire¢ icindeki 6zne".
Ayrica 6zne, anlamlandirmalar zincirinde, belirli isaretleri
iiretmek tizere konumlandirilmistir (Coward ve Ellis, 1985: 189).

Bu agamada, "Lacanc psikanalizde dznenin kurulusu"nun
daha biitiinliiklii olarak anlasilabilmesi igin &ncelikle "bilingdig1”
kavrami {izerinde yogunlasmak ve sz konusu irdelemeyi,
Lacan'in bilingdigini anlamlandirabilmek igin yararlandigi
dilbilimin temel kavramlarmdan yola ¢ikarak yapmak
gerekmektedir.

Lacan’a gore bilingdisl, 6znenin simgesel evrene giris
stirecinde tiretilir (Coward ve Ellis, 1985: 167). Ozneden énce var
olan dilin yapisal isleyisinin bilingdiginda neye karsilik geldigi
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Hegel'e gore birinin arzu
nesnesi her tiirlii iligkiyi
Gtekilere aktarir. Biz o
nesneyi bagkalari da
arzuladifl igin arzulariz
(Lacan, 1980: 163)
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sorusunun yaniti, tiimiiyle sembolik isleyise -dahasi sembolik f
yapiya- sahip olan bilin¢gdiginin da anlagilmasinda yasamsal bir

Onem tagimaktadir.

Daha 6nce de vurgulandi1 gibi psikanalizin tek nesnesinin
bilingdig1 oldugunu belirten Lacan, bilingdisini keskin sirurlar
icerisinde gorme egiliminde olan yaklagima k&klii ve tutarli bir
elestiri getirirken, ne biyolojinin ne de sosyolojinin
kavramlarimin bilingdisini kavramaya yetebilecegini; dolayisiyla

~ bilingdiginin  anlagilmasinda psikanalizin kendi kavramlarina

siki sikiya bagl kalinmasi gerektigini diistiniiyordu. "Dilin
soylenilenden fazlasini icermesi” olgusu da gercekte biitiiniiyle
bilingdiginin s6z sdyleme edimi {izerindeki belirleyici rolline
gondermede bulunmaktadir. Bu anlamda, "giindelik yasamda

bilingli segimlerle iletisim kurdugumuz® varsayimiyla birlikte,

"stylediklerimizin aktarmak istedigimiz anlamin G&tesine

e

gecmedigi" yargisi da gegerliligini yitirmektedir.

Lacan 6zneyi, dogrudan dilin yaraticist ve aracisi olarak
degil, bilingdisinin ve Oznenin kendisinin de bir parcasim
olusturdugu dilbilimsel yapinun tagiyicisi olarak ele alir (Mitchel
ve Black, 1995: 198-199). Bilingdisinin dil gibi yapilandirildigim
belirten Lacan, kavramin dinamik (metafor) ve ekonomik
(metonimi) 6gelerin birlikteliginden olustugunu belirtir.

Klasik psikanalizin kavramlariyla (metafor ve metonimi)
yeniden karsilaghgimiz bu noktada -Lacan’da 6znenin *

tutarsizligim kavrayabilmek i¢in- Freud’a bagvurmak agimlayici
olabilecektir. Freud'un riiya ¢alismalarinin sonucunda elde ettigi
bulgulardan biri riiyalarda stirekli bir "anlam kaymasinin”
varh@idir. Bu baghca stireci, iki temel ayrimla karakterize etmek
olast: Yogunlagmann kaymast (¢agrisimlarin sahip oldugu cogul
anlamlarn tek bir diiglince {izerinde toplanmalari siireci) ve yer
degistirme (siradan ve &nemsiz goziiken bir diisiincenin gercekte
bagka bir diisiincenin anlamlanyla ortigmesi). Bilingdiginin
isleyisinin bu iki temel 6gesinden yogunlasma, rityalarin kisaligy,
parcalilify, yetersizligi ve Ozet niteligi tasimas: izerinde durur;
dolayisiyla metafor ile Ortiistir. YerdeBistirme ise "bir fikrin

R

baglangictaki vurgusunun yerinden kopup bagka fikirlere
gecmesi, anlamin yoniint degistirme sireci"dir ve metonimi’ye
karsilik gelir (Coward ve Ellis, 1985: 174-175). Freud, rtiyalarn

isleyiglerini incelerken gercekte tiim bu ¢dziimlemelerin ortak -

paydasim anlamaya ve bir anahtar soruyu yanitlamaya
caligiyordu: Bilingdiginin sentaktik kurallari nelerdir ve nerede
igler?

Lacan, Freud'un riiya okumalarini, ayni sorunsalin

irdelenebilmesi icin yeniden tartigmalarm merkezine cagrir.

Lacan’a gore, rliya siirecinde gizli kalmis /bastirilmis
diigtincelerin kolay ¢bziimlenemez yapilarda belirmesi, riiya
igleyisinin bir sonucudur. Saussure’iin gosteren ve gosterilenin
birligi arglimanmi temel alan; ancak Lacan’da "gosterilenin
gosterene bagh olarak siirekli kaymasi egilimi'ne evrilen
aciklama bicimi, riiyalardaki anlamsal kaymayla biitiintiyle
ortissmektedir (Coward ve Ellis, 1985: 175). Es deyisle, tiim
gosterenlerin hicbir zaman tam olarak tek bir gosterilene kargilik
gelememesi durumuna benzer bir bicimde, dilde olusan/dil ile
yapilandirilan 6zne de boylesi bir kayma stirecinden bagimsiz
diisiiniilemez (Eagleton, 1996: 205).

Genel olarak belirtmek gerekirse Lacan’da "6zne" kavramy,
essiiremli olarak ele alindiginda toplumsallagms, simgesel
yapiyla belirlenmis insany; artsiiremli ele alindigindaysa kiiltiirel
bir tirline/ varliga doniigen insan1 anlatir (Tura, 1996: 76). Her ne
kadar dilbilimciler acisindan soz statik bir yap: ve 6zne de bu
yapiy1 dile getiren mekanik bir arag gibi algilansalar da, Lacan
igin gecerli olan soziin ve Oznenin degiskenligi anlayisidir.
Lacan’a gore "s0z", dile getirilmeyenlerin bogluklarini
tamamlamak dogrultusunda hareket eder ve sdylenmeyenler
arasinda var olur. Lacanc psikanalizde &zneyle ilgili temel

sorunsal, 6znenin anlama iliskin olarak nasil kuruldugudur.

Bilingdisinun isleyisini dilin yapisal ozellikleriyle Grtistiiren
ve bilingdigimin sembolik yapisimn altini ¢izen Lacan, 6znenin
dilde ve "ben-Gteki" diyalektigi icerisinde kuruldugunu ileri
stirmektedir. Bilingdisinin diizensiz ve karmasik varhigi, 6znenin
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heterojenligini ve celiskilerini ortaya koyar. Boylece Lacan,

"tutarl ve tam bir 6zne" savinin da elestirisini yapar: Sembolige
girisin ardindan boylesi bir tamliktan artik s6z edilemeyecektir -
(Coward ve Ellis, 1985: 167). Lacanca psikanaliz agisindan,

sembolige girisin ardindan "tam ve tutarh 6zne"nin sonsuza dek
yitmesi, Oznenin, gelecekte yapacaklarmin asla ©6nceden
kestirilemez bir yapi igerisinde diisliniilmesine de onciiliik eder.
Bu anlamda psikanalitik yéntemden, 6znenin olasi tutumlarina
iliskin bir haritafizlence cikarmas da beklenmemelidir.”

Ben'in Kurulusunda "Oteki'nin Sesi"

Oznenin kurulusu agisindan ben-oteki diyalektiginin
oneminden s6z ederken, Lacan’in psikanaliz kuraminda son
derece Onemli bir yer tutan ve kuramciun bilin¢disinin
dilbilimsel ilkelerini ele alirken siklikla bagvurdugu bir kavramin
-Oteki'nin-  agimlanmasi  gerekmektedir.  Oteki’nin
degerlendirilmesi, salt Lacanin  temellendirmelerinin
anlagilabilmesi ya da Ben'in bir digeriyle nasil kuruldugunun
kavranabilmesi agisindan degil, son dénem disiplinlerarast
calismalarda sikca karsilasilan bir kangsikligin giderilebilmesi
acisindan da 6nemlidir: dteki ve Oteki ayrimu.

Ancak Oteki'nin anlamlandirmadaki yeri ve iki oteki
arasimndaki ayrim iizerine kimi aciklamalara deginmeden 6nce,
Freud'un insanin dogumundan sonra "ben ve ben olmayan”
stirecine nasil geldigine iliskin temel psikanalitik arglimanlarina
deginmek gerekmektedir.

Bilindigi tizere Freud’a gore birey, dogumundan itibaren
kimi arzularnim toplumsal baski nedeniyle kagimilmaz olarak
bilingdisma iter ve bilincdisinda "tutsak edilen" s6z konusu
arzular kendilerini dil stirgmeleriyle (lapsus) ve hatal
hareketlerle (act manque) disa vururlar/tatmin ederler (Tura,
1996: 40). Cinsel kokenli icdiirtiiler ve bu igdirtiilerin enerjisi
(libido) ise, Freud’'a gore en ¢ok bastirilan diirtiiyti olusturur.
Baslangicta bireyin kendisine yonelik bir i¢diirtii olan "narsistik

libido", zamanla bireyden dig nesneye dogru yonelir ve "nesne
libidosuna" déniismesiyle birlikte biitiiniiyle toplumsal-kiiltiirel
ortama uyumlanuir. Bu siireg sonunda cinsel boyutunu yitiren
libidinal enerji distincesi "Ben” (ego) kavraminun olusumunda
da temel 6ge konumuna yerlegmektedir. '

Temelde ddirtillerin  4¢  temel s0z
edilebilmektedir: "1- Diirtiiniin amac tatmindir, 2- Durtintn
nesnesi dis diinyaya ait olan ve sayesinde tatminin elde
edilebilecegi herhangi bir nesnedir, 3- Diirtiiniin kaynag ise

organizmadaki fizikokimyasal olaylardir” (Tura, 1996: 47).

ozelliginden

Diirtiiniin doyumu ve hatali hareketlerin yinelenmesi
arasindaki iliskiyi kurarken Lacan, jouissance'a bagvurur. Genel
anlamda “tat olarak anlasilan kavram, Lacanc
psikanalizde "organizmanin kaldiramayacagl kadar fazla olan
her sey" anlamina kullanilir (Leader ve Groves, 1997: 140-141).
Esdeyisle, jouissance’t dayanilmaz act olarak algilasak da gergekte
diirtiilerimiz bu "haz vermeyenden" de doyum saglamaktadir:
Hatalarimizin tekrarinda oldugu gibi. Onlarin varhgimdan
duydugumuz aciya kargm -biling diizeyinde karsi ciksak da-
yinelenmelerini engelliyemiyor olmamizin arkasinda bu doyum
mekanizmas! yatmaktadir. Post-Lacanci kuramin 6nemli isimleri
arasindan gosterilen Zizek’, baghgu "Arzu: Dirtd = Dogru:
Bilgi" (1997) olarak formiillestirdigi bir denemesinde, arzunun
var olus nedeninin (raison d’etre) arzulanani gerceklestirmek, ona
ulasmak olmadigini, temelde kendisini yeniden Gretmek
oldugunu vurgular. Jouissance ve arzunun bu anlamda mubhalif

alma"

kavramlar olmalarma karsm, arzunun alanu icinde her zaman
belirli 6lciide jouissance bulunabilmesinin nedenini ise bu zit
alanlara aracilik eden arzu nesnesime (Lacanci object petit a:
arzuladigimiz seyin kendisi degil, bir arzu nesnesinden digerine
dogru hareket eden metonimik arzuyu harekete geciren nesne)
baglayacaktir.

Lacan, diirtii kavramina iligkin énemli bir yaklagim
farkliligiyla one gikmaktadir. Lacan’a gore insan, dogal /biyolojik
gereksinimleriyle birlikte dogar ve bu gereksinimlerin
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Son derece etkin bir politik
gecmisin dznesi Slavoj Zizek,
popiiler kiiltiiriin Lacanct
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kargilanmasinda anne figiiri yasamsal bir rol oynar: Anne, diger
tiim doyum nesneleri arasinda ilk siray1 alir. Bu arglimandan
hareketeden Lacan’'a gore, "gereksinimlerin karsilanmas siireci”,
anne merkezli bir “tatmin-engellenme/hayal kiriklig:
(frustration)" ikiligi icerisinde gerceklesir ve diirtiilere cinsel
kimligini kazandiran da bu siiregten bagkas: degildir.

Bir bakima biyolojik gereksinimlerin kendiliginden
yoneldigi en temel tatmin nesnesi olan "anne”, aym zamanda
ensest yasag1 nedeniyle kendisiyle asla cinsel anlamda birlikte
olunamayan bir "kiiltiir nesnesidir". Cocugun, toplumsaln
kanuksanmasi ve ona boyun egilmesi siirecinde kagiulmaz
olarak "tarumas1” gereken temel yasaklardan biri, kuskusuz,
anneyle cinsel iligki yasagidir ve biitiiniiyle kiiltiirel olan bu
yasagmn benimsenmesinde ortaya gikabilecek sorunlar, bireyin
toplumsal olanla kendi kimligi arasindaki dolayimsiz iligkiyi

tiim yagamu boyunca etkileyebilecektir. Lacan’in kiiltiirel baskiy1 .

cinselligin déniigtimiinde belirleyici etken olarak gormesi de
boylesi bir vurguyu igermektedir. Oyleyse bu siireg¢ Odipal
donemde "anne, cocuk, baba" {gcliisii icerisinde bir bicimde
cocuk tarafindan i¢sellestirilmek durumundadir. Cocuk, annenin
arzusunun zaman zaman bir bagkasina -babaya- kaydigim
anladif1 anda, annenin gercek tamamlayicisi -fallusu- olmadigini
da Ogrenecektir. Oysa ¢ocuk, hem anneyi hem de annenin
arzusunun nesnesi olmaysi istemektedir. Dolayisiyla bir anlamda
cocugun ilk ve en biiyiik ihaneti, annesi dolayimiyla yagadig1 da
ileri stirtilebilir. Elbette burada "baba" kavraminin, bilinen
anlamda babay1 oldugu kadar, babarun yerine gecebilecek tiim
gosterenleri iceren "Babanin Adini” anlattig: belirtilmelidir.

Metnin geldigi yer, fallusun neyi temsil ettiginden de stz
etmeyi gerektiriyor. Ashnda fallus, ne Freud ne de Lacan igin salt
penis yerine kullamlan bir sozciiktiir: Her iki kurama igin de

fallusun anlami penisten fazlasini imlemektedir. Ozellikle Lacan,
fallusun kiiltiirel anlamina Freud’dan daha fazla 6nem
vermektedir. Cocugun anneyle arasindaki biitiinligi yitirmesinin

ardindan yasami boyunca aradiy tamhgm kendisidir fallus. Bir

Ergil + Otekinin Temsili Agisindan...

anlamda Oznenin kdltiirel olami icsellestirme siirecinde
vazgegtiklerinin/bastirmak durumunda kaldiklarmin yarattig
eksikligin gostereni, denilebilir. Lacan’da fallusun bir diger
anlamiysa, ataerkil kiiltiire] bir driintiide erkege 6zgii olan, onu
ayricahikli kilan her seydir. Bu yaniyla fallus, Kkiiltiirel yapinin
vazgecilmez 6gesidir. Igine dogulan sembolik ortamin "ben"den
once var oldugu ve edinilecek olan ben kimliginin sirlarinin bu
kiiltiirel yap: tarafinda on-belirlenmis oldugu diistiniildiigiinde,
kacindmaz olarak fallus merkezli (fallosentrik) bir kiiltiiriin
seceneksizligiyle karsilagilacaktir.

Fallusa yiikledigi anlamlar dolayisiyla Lacan'in kimi ironik
tartigmalarin  6znesi oldugunu gdzlemlemek olanakll. Lacan,
"klasik Freudcu diistincenin fallosentrik yaklasimi en ¢ok
benimseyen aktorii" olarak -bir anlamda- karikatiirize
edilmektedir bu tartigmalarda. Daha &nce de belirtildigi gibi
kuramamin fallusu sembolik diizenin merkezi pargasi olarak ele
aldiy ve bir gosteren olarak fallusa gorece fazla 6nem verdigi
dogru olabilir. Bdylesi bir vurguyla Lacan, fallustan séz ederken
cok acik bicimde kadmnin "yoklugunu varsaydigy” ve erkegin "bir
glin biitiiniiyle sahip olacagini dusiindGgi" bir tamlik
durumundan sdz etmektedir. Yinelemek gerekirse Lacan icin
fallus, sahip olmadigimiz/olamayacagimiz bir tamhg:
imlemektedir. Bdylesi bir okumayla Lacan'in fallusu anatomik
bir yapmin parcasi olarak gormedigi, daha cok kiiltiirel/ dilsel
yapinun parcast olarak diistindiigii goriilebilir.

Lacan, bireyin belirli bir duygulamim karsisinda bastirilan
gercek diisiincelerinin bilingdigina itildigini ve s6z konusu
diislincelerin bilingdiginda simgesel bir yapida varoldugunu
belirtir: Biitiinliyle simgesel kiiltiir yagantismm bir iiriinii olan
bilingdisinda, diigtinceler de simgesel olarak "temsil" edilirler
(Tura, 1996: 53). Lacan "bastirma mekanizmasi'min isleyigini
agiklarken, bilingdisina bastirlanin simgesel yapisimi ele alir.
Bilindigi iizere burada Lacan’in bagvurdugu kavram -daha 6nce
de deginilen- "metafor"dur. Bir soylem igerisinde, gosterilen
degismeksizin gosterenin bir baska eszamanl gosterenle
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(senkronik-paradigmatik)’ yer degistirmesi anlamina gelen
metaforlar, bireyin kendi gercekligi iizerine distinme stirecinde

ist tste yiilir. Bu siirecin belirleyicilifinde insan, -artik-

kendisine ¢ok katmanli bir yapidan bakmaktadir ve kendi |

gercekligini ancak "toplumsallagsmis simgeler” araciligiyla
distinmektedir.

Insanim biyolojik diirtiilerine toplumsallasmis tatmin yollar1
aramasiun ardinda da s6z konusu metaforik bastirma vardir.
Kendisini metaforlar yigimiyla distinmeye itilen bireyin,
icdurtiilerine de kiiltiirel doyumlar aramasi, igine dogulan
dayatmasidir,
denilebilir: Biyolojik bir varliktan "kiiltiirel bir 06zne'"ye
déniisiimiin seriiveni. Dolayisiyla, bireyin biyolojik ger¢eklikle

toplumsal yapinin kiiltiirel/simgesel  bir

arasindaki uzaklik goz oniinde bulunduruldugunda, birey
tarafindan "dile getirilen gercek" savinin da aslinda biitiiniiyle
“kiiltiirel temelli bir gerceklik" oldugu ileri siiriilebilmektedir.

Tam da burada anlamlandirmanin gerceklesebilmesi igin bir
digerinin (other) varhgimn kagimilmaz oldugu, isaretin ancak
diger isaretler arasinda "bir yerde" konumlandirilabilecegi
yargisini imleyen "Oteki”, Lacan’in kiiclik harfle belirttigi
kavrama karsihik gelmektedir. Dolayisiyla burada "Gteki",
"digerleri” dir; "benim digimdakiler" ya da "ben olmayan'lar.
Oysa Lacan'in bir de biiytik harfle yazdig1 "Oteki" kavrami vardir
ve bu kez imlenen biitiiniiyle "bilingdisi"ndan, riiyalarda ve
metaforlarla kendini ele veren bilingdisindan bagka bir sey
degildir. Lacan’in "Bilin¢digi, Otekinin séylemidir" derken
bagvurdugu kavram, biiyiik harfle yazilan Oteki (Other) dir. Bu
anlamda iki farkli kavramin, Lacan tizerine yazilan ya da
Lacan’in aciklamalari/kavramlar: {izerinde temellendirilen
metinlerde birbirinin yerine kullamlmalarl, O6nemli bir kavramsal

yanhsa da neden olmaktadir."

Oteki, "gsterenin anlamlandirmak igin kendi diginda bir
kogula gonderme yapmasi gerektigi icin" diyalektik anlamda
onemlidir (Coward ve Ellis, 1985: 192). Anlamlandirma siirecinin
gerceklegtirilebilmesi igin konusma edimini dogrulayan bir
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"figtincli terime /dis gondergeye" gereksinim vardir ve buradaki
soz konusu gonderge, kuskusuz, Otekiden baskas degildir
(Coward ve Ellis, 1985: 205).

Yeri gelmisken ¢alismanin basinda yeniden deginmek tizere
belirtilen bir konuya bir kez daha dénmekte yarar var. Lacan'in
metinlerinde agikca gozlemlenen "belirsizligin" birden fazla
nedeninin bulundugundan s6z edilmisti; ancak aslinda soz
konusu anlamsal kapaliligin anlagilir bir boyutu vardir: "Oteki"
kavramini biitlintiyle tanimlayabilecek kesin bir yoldan s6z
etmek olanakh degildir. Lacan’da Oteki kavrami, kimi zaman
aileye gondermede bulunurken, bir bagka baglamda (anne-¢cocuk

da ‘"sembolik Oteki olarak”
bulunabilmektedir; fakat Oteki'nin imledigi asla dogrudan her

hangi bir kisi degildir. Kald ki bir gosteren olarak Oteki'nin tam

babaya g&ndermede

olarak ne zaman neye kargilik geldigini -kendisi de Oteki'nin
sesini igiten- kuramcinin bilmesi olanakl: degildir. Bu anlamada
her ne kadar bilingdisi, Gtekinin kendisi olmaktan cok "Oteki'nin
bulundugu yer" (the locus of the Other) olarak tanimlansa da, daha
once de belirtildigi gibi, Lacan’da kavram, c¢ogunlukla
bilingdisinin kendisine géndermede bulunmak icin kullanilir
(1980: 264). Lacan’in ele aldig1 sembolik bilingdiginin sdylemi,
ben’in sdylemi kargisindaki Otekinin sdylemidir ve biitiiniiyle
oznelerarasidir (intersubjective). Es deyisle, bilingdigim Oteki'nin
soylemi kilan, insanin kiiltiirel bir 0zneye ddniismesi ve
kendisini -artik- kiiltiirel olarak belirlenmis bir gostergeyle (Ben)
cagirmasidir.

Tim bu tartigmalarin temel argiimanlarin igeren Lacan’in
psikanaliz kurami, kugkusuz, sadece psikanaliz alaninda degil,
insana degin sorulari olan tim sosyal bilim gevrelerinde™
beklenilen yankiyr buldu. S6z konusu etkinin, olumlayic
yaklasimlarin yaru sira pek ¢ok kargi arglimana da kaynaklik
ettifi belirtilmelidir. Lacan’ct psikanaliz kuramina yonelik
elestirilerin nedenlerini anlamak gii¢ degil: Dilbilimin ve
yapisalct antropolojinin kavram ve yontemleri iizerine Freud'u
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Ozellikle kiiltiirel calismalar
ierisinde psikanalitik
vurgunun giderek 6ne
gikmasinin sayisiz nedeni
olabitir. Oznel olanin séylem
ile kurdugu iligkinin her iki
alanin da tst baghginda yer
almas, kuskusuz bu
nedenlerden birini
olugturacaktir. Ancak bu
iliskinin temel gerekgesini
anlat1 ve 6znellik
¢bziimlemelerinde
psikanalizin, bir bakima,
kiilttirel calismalarin kendi
alaninda {iretemedigi
bilimsel bulgular sagliyor
olmasina baglamak (Dawes,
1997) yeterli olmayacaktir
kanisindayim: En azindan
kiiltiirel galismalarin 6zne-
anlati iligkisinde eksikligini
duydugu savlanan bu
bulgularmn bilimselliginden
neyi anlamarmuz gerektigi
yeterince temellendirilmedigi
siirece.

P



30 - kiltur ve iletigim -

cufture & communication

yeniden okuyan Lacan, 6zneyi konumlandirildi1 yerden alarak
tanimlanamaz ve eksik bir ¢izgiye ¢ekmistir. Gelinen noktanin,
hiimanizmin varlik kosullarina 6nemli ve kdkten bir elegtiriy
icerdigi belirtilmelidir. Eg deyigle “Hiimanist insan ve onun
amaglarindan kendine saglayagelmis oldugu kazangtir’ tehlikey
giren" (Coward ve Ellis, 1985: 210).

"Yersiz" Bir Ckuma Ayraci...

Lacana arglimanlar1  iizerin
yapilandirilan bu ¢aligmanm sonunda, metni birkag tamdi
tartismaya getirip kapatmak -belki de agmak-, bu noktaya kada
aktarilanlarin  bir bagka baglama taginmasina yardimc

olabilecegi gibi, metnin biitiinligii icerisinde bir doku

psikanalizin  temel

uyusmazlhigina da neden olabilir kugkusuz.

Metnin ilk béliimiinde Lacanci kuramin, Marxizmin ihmal

ettigi bir acilimi, dzne kuramim, Marxizme kazandirdifina da1r
yaklagimlardan s6z edilmisti; Marx ve Engels’in gahgmalarmm
birini bile 6zgiil olarak bu baglama oturtmamug olmalar, bu
savin gegerliliginin kamitlarn arasinda sayilmaktadir. Soldan
yiikselen ve Marxist "yabaclagma" kavraminin Lacanci
kastrasyon kavramina karsilik gelebilecegini diistinen sesler,
"insanin kendi kontrolii digindaki ekonomik diizenin
dayatmalar1 karsisinda kendisine yabancilagmasi ile 6znenin,
ancak fiziksel timliigiinii yitirmesi halinde dile ve toplumsala
ulagabilmesini"” (aktaran Greg Dawes, 1997) yakin siiregler olarak
tanumlama egilimindedirler.

Ancak Marxizmin materyalist temelde algiladify 6zne ve
Lacanai kuramin Oznesi birbirinden oldukca uzak felsefi
argiimanlara dayanmaktadir. Marxizmin kendi tarihinin
bilincinde olan "rasyonel birey"i kargsisinda Lacanci kuram,

znenin biitiinligiinin ve kendiliginin, dilsel ve toplumsal
(sembolik) gergeklige girdigi andan baglayarak ve bir daha |

tamamlanmamak {izere parcalandigini ileri siirer. Ayrica
Marxist yaklagimin, bilimin somut varhgini ve maddi temelleri

.‘,.qw.MWMWWMW@mgw@mwwmmwwww%mmmmmwm&mmmm

olan bilimsel bir bilginin oradaligin, ona yine bilimsel yollarla
ulagilabilecegini benimsemesi ile Lacanci yaklagimin bilginin her
tirli indirgenmis, ulasilabilir/edinilebilir/sabitlenmis formuna
tiimiiyle kars: ¢ikmasy, bu iki diisiinme blgml arasindaki iligkiyi
-hi¢ degilse yukaridaki haliyle- olanaksiz kilmaktadir. Lacan,
¢rnegin, deneyimlerin alaminda pozitivist bilimsel durusun
soyleyecegl fazla bir sey olmadigmi, bdylesi bir cabada bilimin,
deneyimlerin de bilimsel temellere dayandigini varsaymak
zorunda oldugunu sdyleyecektir (1986: 8-9).

Tarihin (ideolojinin) bu iki 6zne tarumu {izerinden
okunmasinda, farkliliklar daha da belirginlegsecektir. Marxsizmin,
modernist kimligi kolektif olarak paylagan ve "tarihi(ni)" verili bir
yapt olmaktan ¢ok doniistiirtilebilir bir siire¢ olarak algilayan
rasyonel bireyi i¢in "riiya heniiz sona ermemistir" ve materyalist
tarih anlayisinin sonu tezleri karsisinda asil soru "kimin tarihinin
bittigi" olmahdir (Hebdige, 1995: 88). Oysa bilginin materyal
. varligini benimseyen yaklagimlari elestiren ve sabitlenebilir bir
dilin/ anlamin  olanaksizligini - vurgulayan Lacan sonrast
yaklagimlar, -yukaridaki tartismalar amimsandiginda- yine dilde
kurulacak bir 8zne icin boylesi bir okumanin ve 6zneye atfedilen
tiirden bir doniigtiirme potansiyelinin 6nkabiiliiniin de yaniltic
olacagini soylemektedir.

Bu ayrigmalara kargin Althusser, bilindigi gibi, ideoloji
kuramin 6zellikle Marxizm ve Lacanci $zne kuraminun kesisme
alanlan {izerinde yapilandiracaktir. ideoloji tanmmnda Freud ve
belki de daha ok Lacan’dan etkilenen Althusser, ideolojinin -dil
gibi- bilingdis1 yoluyla isledigini ve Lacamin ayna evresinde
tarumlanan siirecle benzer yapida oldugunu ileri siirecektir:
Kisaca, birey, kapitalist tiretim iligkilerinin yabancilagtirma giicii
kargisinda, bu kahredici gerceklikle yiizlesmek yerine, icine
dogdugumuz ve bir dil dizgesini andiran ideolojik yap: yoluyla,
verili kosullara -dolayisiyla yabanalagtiricr "gercekligin”
kendisine- yabancilagmay: segecektir. Oyleyse Althusser'de

ideolojinin bireye gerceklik olarak sundugu dolayimlanan

gergekligin Gtesinde, onun yabancilaghg, orada olan bir materyal

Ergdil - Ctekinin Temsili Agisindan...
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gerceklikten de sz edilebilecektir. Althusser’in 6zne olma -

stirecindeki bireyin kendisi ve kendi varhk kosullar1 arasindaki

hayali iligkinin temsili olarak formule ettigi ideoloji tamuminda da
ayni materyal gergeklik vardur. Ideoloji, gergek (iiretim iliskileri) -

ile dogrudan kurulabilecek bir iliski olasiigim ortadan kaldirir

ve gercek diinya, bizim onunla kurdugumuz iligkinin, bizim

tretim iligkilerine dair tahayytillerimizin bir {irtiniine doniigtir
(Althusser, 1994: 53-54).

Ideolojinin maddi bir pratik olarak 6zne nosyonuna bagh
oldugunu ileri stirecektir Althusser. Kuramciya gore ideoloji,
dznenin (kendilik nosyonunun) siire¢ igerisinde kurulmasinda,

bireyi adlandirarak (Lacan’in dile girige iligkin agitklamalarinda

deginilmisti), onu 6zne olarak ¢agirarak, seslenerek (hailing) islev
goriir. Burada Lacanci 6zne kuramina dayanarak, ideolojinin bu
islevi gdérmede yalnizca 6zneye (bireye) degil ayni zamanda -
biiyiik harfle- Ozne’ye de (6znelligin yapisal olanaklarma da)
gereksinimi oldugunu sdyleyecektir. Tam da bu noktada 6zne
ikili bir yapiya kavugsur: Salt ideolojinin kendisinden
beklediklerine yarut veren degil, ayni zamanda ideolojiyi eyleyen;
onu tiretim iligkileri ile arasindaki iligki temsili tizerinde kuran
Ozne. Lacan sonrasi yaklagimlarmn elestirel durdugu ve kugkuyla
karsiladigi, eyleminin sorumlusu olan ozne... Lacana kuram ve
Marxizmin 6zne nosyonu arasindaki yakinlagsma buradan
kurulabilecektir.

Althusser, 6znenin Lacanci algilamisindan yararlanarak

gelistirdigi ideoloji kuramin olugtururken, bir Marxsist olarak,

materyal temelleri olan ve ideolojik yapmnin diginda yer alan tek
bilme bigimini, bilim olarak tarif ederek, ideolojinin karsisina
bilimi yerlestirmektedir. Althusser igin ideolojiyi anlamada,
ideolojik  olanmn  bu yapisini  ortaya ¢ikarabilmede
kullanilabilecek tek yol da maddi temelleri olan bu bilimsel
bilgiden gecmektedir (Althusser, 1994: 54). Kuramcinin geldigi
bu nokta, ne gikilan yolculukta "yolun sonuna gelindigi" savin,
ne de daha Ozgiir bir tarih tahayyiili yaratma arzusunda
“rilyanin sona erdigi” énermesini onaylayan bir noktadir.
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35
Masculinity, Sexuality and
the Visual Culture of Glam Rock
Abstract ‘ Georgina Gregory

Glam Rock, a musical style accompanied by a flamboyant dress code emerged during the University of ,
early 1970s. This essay looks at the changing representations of masculinity which occured Central Lancshire
during the late 1960s and early 1970s. leading eventually to the Glam Rock phenomenon. Department of
The impact of social changes including the legalisation of homosexuality and the growth of Historical and
the women's liberation movement and their effect on male representation will be explored. " .
There will be an examination fashion and retailing for men, "unisex" style to demonstrate Critical SEUd’eS
how menswear became increasingly feminised, culminating eventually in the adoption of

full transvestism by male performing artists like David Bowie. The relationship between

Glam Rock and other musical subcultures will also be discussed with a view to explaining

how the eventual adoption of transvestism by Glam Rock performers exposed and

challenged the hegemony of the prevailing metanarrative of heterosexual male freedom

within 1870s popular culture.

|
:
e
-
i

Erillik, Cinsellik ve Glam Rock’in Gorsel Kiiltiirii

Ozet

Glam Rock, 70'lerin baginda, gdsterigli ve sislii bir giyim bigimi esliginde ortaya gtkan bir
miizik tarzidir. Bu makale, 60'larda ve 70'lerin baginda, daha sonralan Glam Rock olgusuna
yinelen, erilligin temsillerindeki degisimi inceliyor. Erkeklerin temsilini etkileyen,
escinselligin mesrulagmasi ve kadin 6zgiirligi hareketinin geniglemesi gibi toplumsal
egilimler dzerinde duruluyor. Erkeklerin moda pazar ve erkek giyiminin gittike
kadinsilagmast, hem kadin hem de erkek icin olan giyim tarzinin yayginlagmasi inceleniyor.
Bu egilimlerin ulagtigt son nokta, David Bowie gibi erkek sahne sanatgilarinin transvest
tarzi. Glam Rock ve diger miizik alt killtirleri arasindaki iligki, transvestizmin Glam Rock
sanatgilar tarafindan uyarlanmaswyla, 70'ler popiller kiltirindeki heteroseksiiel erkek
ozgiirliginiin nasil sergilenip buna nasil kars: cikildi§s izerinde durularak tartigiliyor.
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Masculinity, Sexuality and
the Visual Culture of Glam Rock

7
The "spectacular” youth
subcultures usually
include Mods, Punks,
Hippies and Skinheads.
See Stratton (1985) for a
text which challenges the
anti-consumerist Marxist
rhetoric of the
Birmingham School.

2

The introduction to
Resistance Through Rituals
(Hall and Jefferson, 1976)
contains quotes from and
references to both
Althusser and Marx. The
debt to Gramsci and his
theories of hegemony is
clearly acknowledged on
p- 38.

Although youth and subcultures have been the subject of
considerable interest within cultural studies, Glam Rock
appears to have been overlooked by the majority of historians
and theorists, who have concentrated instead, on the so called
"spectacular youth subcultures".! This may be due to the
importance placed on social class in the early studies carried out
at the Birmingham Centre for Contemporary Cultural Studies
(CCCS) (Hall and Jefferson, 1976; Willis, 1978; Hebdige, 1979).
The Birmingham School continued an earlier tradition
established by the Chicago School of sociologists who were
particularly active in the 1940s — 1960s Chicago School theorists
(Gordon, 1947; Cohen, 1955 and Becker, 1963) characterised
members of subcultures as anti-social, deviant "outsiders”,
living on the margins of mainstream society, whereas the
research undertaken by the Birmingham School placed
subcultures firmly within a framework of social class struggle.’

Dick Hebdige, an alumnus of the CCCS was one of the first
researchers to investigate the importance and the symbolic
function of fashion within the subcultures. His work on style
was an important advance on existing fashion histories (Laver,
1982; Yarwood, 1975) which tended to focus on haute couture
and the fashions of the elite, usually attributing fashionable
change to the endeavours of individual designers.

According to Hebdige, through the application of the
technique of "bricolage”, the subcultural stylist is able to
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demonstrate resistance to a subordinate social position by
offering a symbolic challenge to the "normality" of the social
order established by dominant groups (101-112). He dismisses
Glam Rock as "frivolous, narcissistic and politically evasive",
describing the artists Lou Reed and David Bowie as performers
whose "extreme foppishness, incipient elitism and morbid
pretensions to art and intellect” precluded their acceptance by
the masses. Using a Marxist argument he dismisses Bowie’s
contribution to pop as a collusion with consumer capitalism
creating a dependent adolescent class. Hebdige ascribes the
dominance established by those in power, to their economic
strength and questions around hierarchies of sexuality or
gender are thus side-stepped.

Taylor and Wall (1976) also employ a very negative reading
of Glam, arguing that it was an offensive, commercial and
cultural emasculation of the far more "masculine” and
"authentic”, middle-class "underground". This class-based
cultural analysis contains an implicitly male focus which
reinforces a masculinist hagiography. The failure of subcultural
theorists to dislodge assumptions of dominant masculinity in
youth culture clearly outlined by McRobbie (1980) who signalled
the need to consider the cultural expression of sexuality and
gender from alternative viewpoints to those based on class.

More recent work on subcultures (Thornton, 1995; Gelder
and Thornton, 1997) informed by Bourdieu’s (1984) studies of
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taste, avoid the overly simplistic binary oppositions which
characterise many of the earlier studies. As well as calling for
more use of empirical research, Thornton argues that the

hegemonic dichotomies of mainstream vs. underground and
commercial vs. "alternative" are misleading forms and should be
replaced by approaches which give a "more complicated picture
which takes, account of the implications of cultural plurality"

(96-97). This cultural plurality’is particularly relevant to the
1970s, a decade where a number of subcultures flourished §

simultaneously. The 1970s saw the emergence of the Two-Tone

Punk and Rastafarian as well as the less well-documented or i

seriously theorised, Glam Rock, Progressive Rock, Funk and
"Casual” subcultures.

Whilst Marxist theories may be inadequate when
attempting to explain the subtle nuances of cultural diversity
and difference, theories of postmodernism offer an alternative
mode of McRobbie (1994) explains how
postmodernism has helped to undermine the class based
Marxist analysis of culture, allowing for more flexible
interpretations of cultural identity. Although it is acknowledged
that postmodernism is a theoretical concept that resists
definition (Storey, 1993; Strinati, 1995). Collins suggests that the
key characteristics of the paradigm include the formation of
complex social spaces where pluralism is celebrated and where
clearcut structures of class or dominance are less easy to detect
(115).

analysis.

These politics of identity and difference seem particularly
appropriate to a study of the diverse range of subcultural
groupings which appeared during the 1970s. Thwaites, David
and Mules (1994) discuss the complexity of cultural identities and
their contribution to the establishment of social meanings. They
argue that the multi-layered complexity of cultural identities
precludes simplistic generalisations or fixed meanings.

This research aims to re-examine the social meanings of the
visual culture of Glam Rock, taking into account the
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forementioned developments. Rather than focussing on social
class and deviance, contemporary issues around gender and
sexuality will be related to the emergence and expression of the
style and the challenge which it posed to the hegemony of
masculinity and heterosexuality in the historiography of
subcultural studies.

To what extent did the style signal a crisis of masculine
identity as a reaction to the rise of the women’s movement?
Following a period of sexual liberation in the 1960s, did Glam
Rock reflect uncertainty about the nature of masculinity? How
and in what ways did the Glam style facilitate the expression of
"alternative" sexualities? The noticeable absence of female Glam
performers is also of interest and requires explanation. Did the
sexual liberation created by 1960s youth cultures conceal an
inherent misogyny and homophobia which was exposed by the
flamboyant dress code of performers such as David Bowie, Marc
Bolan and the New York Dolls? To what extent was the Glam
Rock style influenced by the prevailing trends in contemporary
mainstream menswear?

Through an examination of the contemporary pop music
press, teenage magazines, films, newspapers and fashion
magazines the evolution of the Glam Rock style will be
documented in order to explore these questions. By avoiding a
class based analysis and looking instead at sexuality and gender,
the complex layers of youth culture and cultural identity will be
investigated. ’

The Stylistic Apparatus of Glam Rock

Glam Rock was an aural and visual style which played a
significant role within popular music culture from the early to
mid 1970s. The main characteristics of the visual style, worn
almost exclusively by male performers were: transvestism,’ the
use of glittery, shiny and soft fabrics such as velvet, satin and
lurex; leather clothing; spangled, shiny or brightly coloured

3

The most overt visual
example of this
transvestism was the
photograph of David
Bowie wearing a dress on
the cover of the Man Who
Sold the World L.P. in 1970.
There were also open
references to transvestism
in songs - e.g. Lou Reed’s
Walk on the Wild Side and
Make Up on the
Transformer L.P. of 1972.
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4
See Hoskyn's (1998: xii)
“Ten Glam Signatures”.

5

Marc Bolan was originally
Marc Feld, David
Bowie/David Jones, Gary
Glitter/Paul Gadd and
Luther Grosvenor/ Ariel
Bender. David Bowie
adopted a number of alter
egos as dramatic devices,
including "Ziggy
Stardust”, "Aladdin Sane”
and "The Thin White
Duke".

culture & communication

platform soled shoes and soft flat slippers. Heavily applied
make up and extreme quasi "feminine" hairstyling, from the
long black corkscrew curls of Marc Bolan and the blonde layers
worn by Brian Conley of the Sweet, to the orange feathered

coxcomb pioneered by David Bowie (See Fig. 1) were also de

rigeur.

By looking back to earlier traditions of glamour established
in the cinema during the 1930s as well as creating space age
projections, the style made simultaneous references to both the
future and the past (See Figs. 2 and 3). These references were
created from a repertoire of outfits, which included skin-tight
jumpsuits, wide lapelled, jackets, flares, shorts, feather boas,
platform-soled boots, top hats and assorted jewellery.
Transvestism, suggestions of androgyny, bi or homosexuality
were expressed with the heavy use of irony and a camp
sensibility (See Fig. 3).

The musical style of Glam Rock was characterised by
mechanical drum sounds and formulaic three minute pop
songs' (T Rex, Suzi Quatro, Mud, the Sweet); affected Cockney
vibrato vocals (David Bowie, lan Hunter, Steve Harley); high
squealing backing vocals (T Rex and the Sweet); complex
chamber rock arrangements (Queen, Alice Cooper) and an
emphasis on high drama and shameless artifice. Many
performers adopted glamorous pseudonyms and others went
further by assuming complete alter-egos.”

Most of the individual components of the style could be
seen to a greater or lesser extent, in the popular music culture of
previous decades. Glamour has always been an essential feature
of popular music and male pop starts like Liberace, Elvis Presley
and Billy Fury had all worn gold lame suits during the 1950s.
Nik Cohn, describes the musicians window in Cecil Gee’s shop
on Charing Cross Road thus:

Inside there was a Vathek-like magnificence, the most

splenderous sights that I'd seen in my life: danceband uniforms
of lame or silk or satin, all tinselled and starred, a shimmering
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mass of maroons and golds, and purples, silvers and pure sky
blue, like fireworks (43).

At the height of his fame, Elvis wore a lame suit, eye make
up and dyed his hair black: Little Richard too, was famous for
his elaborate hair styling and narcissism® (See Fig. 4). Where
Glam Rock differs from its twentieth century precursors is in the
openness of its references to alternative sexualities, transvestism
and camp; post war youth culture from its inception having
been almost exclusively heterosexual in its orientation.

Social Change, Sexuality and Masculinity - the
Post-War Legacy

The roots of the social changes which led to the evolution of
Glam Rock can be traced back to the social climate of the post-
war period and the legal changes which took place during the
1960s. The 1960s was an age of liberal, humanitarian reforms
and singe issue campaigns. Economic expansion led to a more
widespread affluence which had helped to eradicate many of
the problems of poverty and inequality that had previously
preoccupied politicians and it was now possible for attention to
be focused on more personal issues of conscience and individual
liberty. Following the horrors of the Second World War and the
legacy of restrictions imposed by rationing, the 1960s was a
decade which began with a new found spirit of optimism and
calls for a fairer, more egalitarian society. Reforms that were
introdyced included the abolition of capital punishment,
divorce law reform and, of major importance to the Glam Rock
style, the partial decriminalisation” of homosexuality between
consenting adults.

According to Weekes, during the 1950s homosexuality was
still perceived by the majority, to be either a weakness, or a
mental aberration. He quotes from a "sympathetic” account in a
book entitled Society and the Homosexual where it is referred to as
a "severe mental sickness' and a "mental disorder" (156-158).

6

Chuck Como, in a tribute to
Little Richard, described his
impact on teenagers of both
sexes during the 1950s:
“The kids wanted to see
Richard so bad, they would
play hooky to come and see
the show. For the kids just
to look at Richard was
really something. They had
never seen a man like that —
with long hair and all that
make up and shaking his
head and all that” (quoted
in White, 1984: 73).

7

Although the Sexual
Offences Act of 1967 was
essentially liberating, the
decriminalisation only
applied to consenting adults
over 21 in the privacy of
their own homes.
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See Pearce for a detailed
account of newsmedia
coverage of
homosexuality in Cohen
and Young's (1973) "The
Manufacture of News".
David also describes the
attitude of the popular
media towards
homosexuals (197).
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David also refers to the "rabidly homophobic” books of the 1950s
which speak of the "potential evil" and "corroding practices" of
homosexuals (156). It seems that the extreme cultural anxiety
surrounding alternative expressions of sexuality was dealt with
by either vilifying or stereotyping homosexuals. Even during
the early 1960s, the Sunday Mirror published an article on "How
to spot a possible homosexual", advising readers to look out for
their "shifty glances", "dropped eyes" and a "fondness for the
theatre".* These fears regarding homosexuality appear to have
acted as a barrier to the involvement of heterosexual men in the
world of fashion. As Cohn points out, during the 1950s:

Famous names apart, dressiness was confined largely to

homosexuals. Since they were cut off from the mainstream

anyway, both sexually and socially, they had nothing to lose by
outrageousness in their clothes (24). ‘

The "feminine" qualities expressed within Glam Rock style
could be traced back to the early 1960s when menswear
gradually began to be treated as "fashion". This reversedthe
tendency for men to avoid overt displays of either sexuality or
fashionability which had prevailed through much of the 19th
and 20th cc. (Craik, 1994; Steele, 1989). According to Breward
(1995), the rhetoric of masculinity was dependent on the denial
of men’s fashion and the attribution of fashion to the feminine
sphere. Pumphrey also reinforces this point, arguing that in
order to maintain the codes of masculinity, men also rejected
other activities associated with "ideal transformations" like
window shopping, attending fashion shows and subscribing to
fashion magazines (97). Connikie (1989) suggests that the
declining infant mortality of the post-war years led to a gender
imbalance which put pressure on heterosexual men to compete
with one another in the search for a partner. It may be that this
competition had an impact on the growing market for youth
fashion which had occurred since the war.

Elizabeth Ewing describes how the youth explosion of the

fifties and sixties dealt a "death blow" to leadership by the
 establishment (229). Furthermore, she argues that fashion began

to have less to do with status and class and more to do with
issues of identity and individuality. Young people certainly had
more disposable income to spend on clothing. Abrams (1950)
attributed this rising youth income to a rise in real earnings of
fifty percent from the 1930s to the 1950s. In addition, teenagers
were choosing to spend the majority of their new-found wealth
on clothing and other products connected to youth culture.

The growing economic power of teenagers, combined with
the evolution of a separate youth culture, created a "generation
gap" which, according to MacInnes, led to a new form of social
division:

The ‘two nations’ of our society may perhaps no longer those of

the rich and the poor (or, to use old fashioned terms, the ‘upper’

and “working classes’), but those of the teenagers on the one hand
and on the other, all those who have assumed the burdens of adult

responsibility (56).

Youth Culture, Fashion Design and
Contemporary Menswear

As teenagers became more powerful demographically,
economically and socially, the fashion industry began to
respond and the advent of a youth designer culture during the
1960s provided a vehicle for a gradual change to the established
traditions of menswear. Immediately after the war the
conservative legacy of 1950s middle class menswear still
prevailed, with suits in firm fabrics and sombre colours
predominating (Powell and Peel, 1988: 32-33). However, in 1947
a School of Fashion was opened at the Royal College of Art and
soon fashion courses were offered up and down the country.
Rouse (1989) points out that the education policies of the post-
war government led to the provision of local authority grants
which allowed young people from working-class backgrounds
to study fashion and design. Youthful designers like Ossie
Clarke, Mary Quant and Zandra Rhodes, although coming from
differing social backgrounds, were less inhibited by tradition or

Gregory - Masculinity, Sexuality and the Visual Culture of Glam Rock + 43




44 . kaltir ve iletigim -

9

In her autobiography,
Quant on Quant (1966)
she said that she believed
that "young women were
tired of wearing clothes
essentially the same as
their mother’s". By
creating boutiques selling
clothes specifically for and
by young people, the
older generation were
effectively excluded.

10

Rauve claimed to be
"Britain’s most influential
young magazine”. On
page 2 of the July 1966
edition, a footnote
indicates a national
survey shows that Rawe is
read by approx. 1,200,00
people. This suggests that
it was very popular.

1

In his debut page of May
1967 he tells readers that
he is going to tell them
"What's around, like the
latest male fashions, the
birds we're after, and
naturally their problems.
You see, although I'm in
the know, I'm on your
side. Being interested in
girls, I like knowing about
their problems”.
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the conventions of haute couture which had always dictated to
the masses from above. By 1955 Quant had opened her own
shop named "Bazaar” in Chelsea in order to further her aim of
selling her designs exclusively to young women.”

Similar developments began to take place in menswear
during the 1960s where there was a subtle movement towards
lighter, softer clothes which were less firmly structured; suits
often being replaced by separates. This informality was
accompanied by a growing feminisation of clothing for the male
youth market. Cohn (1971) explains how the fashion
entrepreneur John Stephen revolutionised menswear in the late
1950s by introducing pink denim jeans and lilac shirts. The more
"feminine" styled fashions for men were not confined solely to
the working classes. In 1965 the November edition of Men in
Vogue featured a photograph of the fashionable aristocrat Julian
Ormsby Gore, wearing a dark green silk ruffled shirt. Two years
later an article by Johnny Rave in the July 1967 edition of Rave, a
popular girls magazine," asks readers whether they think "The
feminine look for men is sissy?" He goes on to say, "Take a look
at the fabulous gear in these sketches. It proves that a feminine
influence can achieve a very sleek, smart effect” (49).

Although the magazine was primarily for consumption by
teenage girls, Johnny Rave was brought in during the Spring of
1967, ostensibly to offer "a boy’s point of view on boyfriend
problems” but he also gave advice on male fashions, showing
examples of clothing and discussing current trends.

Through an analysis of the contents of Rave over a two-year
period from 1965-67 it is possible to trace the subtle changes in
menswear, from the sharper Op and Pop art Mod fashions of the
mid 1960s, to the looser, softer and more feminine
Hippieinspired clothing which emerged later in the decade (See
Fig. 5). It is interesting to note that although Johnny Rave was
clearly advocating feminine styled clothing for men in his
fashion and advice pages, he made a point of emphasising his
heterosexuality while doing so,"” presumably to reassure an

TR el e
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assumed heterosexual readership regarding his own sexual
orientation. The contemporary codes of masculinity were
carefully preserved through the relegation of men’s fashion to
the safety of the feminine sphere and the pages of a magazine
aimed at teenage girls. ’

Heterosexual masculinity is also clearly affirmed in the
Autumn/Winter 1969 edition of Men in Vogue where the writer
Jessica Jessel, in an article featuring shirts by Michael Fish the
Unisex designer, assures readers that: "Not since the days of the

‘Regency Bucks have shirts been so frilled and furbelowed, so

colourful, so carefree and yet so unashamedly admired by
women'". The presumed heterosexuality of readers of Mern in Vogue
is never in doubt — advertisements in the magazine invariably
feature male models, standing alongside admiring women, often
touching them seductively. Some of the features go a step further,
by pre-empting and addressing readers’ latent fears of
homosexuality in relation to their dress and personal hygiene.”

This insistent affirmation of male heterosexuality reinforces
Rutherford’s (1988) contention, that a hallmark of twentieth
century masculinity is the privileging of heterosexuality over
other expressions of sexuality. Traditional masculinity was likely
to have been threatened at this time in the wake of the 1967 Act to
decriminalise homosexuality and the emergence in America, of
the Gay Liberation movement in 1968. Although legal reforms
had sanctioned homosexual activity to a limited extent, as
Edwards points out: "The 1967 Sexual Offences Act was an act of
tolerance, compromise and reform, not of acceptance, victory

and revolution” (22).

The "Unisex" Style and the Rise of Androgyny as
an Expression of Cultural Conflict

Although visible signs of homosexuality may have been
frowned upon, the gradual feminisation of menswear continued
to create a fashion climate that offered a visual challenge to

12

See Jessel, J. (1969) "Post
Post Shave.” Men in Vogue
1(4), Autumn/Winter.
This article about male
grooming tells readers
"Heterosexual hackles are
apt to rise at the mere
suggestion of make up for
men. On the continent the
eau de toilette has been de
rigeur with no attendant
homosexual over-or
-under tones”.

g
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H
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Weeks documents the
close interaction between
the "swinging scene” of
the 1960s and the
homosexual world: "Many
of the youths who worked
or shopped in the trendy
boutiques of Carnaby St.
or Kings Rd. might be
seen in the height of
fashion at new gay bars in
the evening” (180).
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_consumption, and more particularly, with women'’s clothing at

conventional representations of masculinity. The evolution o
Unisex fashions played an important role in making androgyny
more acceptable within popular music culture and youth style
There is much talk in the 1960s media about the Unisex
phenomenon. Contemporary magazines contain images of male
and female models wearing identical outfits, including his and

hers swimsuits, pyjamas and shirts, hairstyles, underwear and

T- shirts (See Figs. 6 and 7).

According to Cohn in an account of menswear in the late -
1960: "Men were wearing more and more silks and satins; -

women more and more trousers and shirts and clumpy shoes -
apparently styles were becoming interchangeable” (153). He
goes on to describe the growing number of boutiques which had
begun to cater for both men and women. Whilst women have
been represented as overly susceptible to the frivolous pleasures
associated with shopping, men during the interwar and early
post-war period had not been similarly conditioned.
Reassurance was at hand for the faint-hearted, particularly those
men who might fear being labelled homosexual for showing
excessive interest in their clothing. The Guardian fashion pages of
1969 informed readers that: "Men are beginning to realise that
they can still be men and take an interst in fashion and wear
clothes that have a similar feeling and direction as women’s"
(Walker, 1969: 7).

According to Mort (1998) the Unisex boutique provided
young men with an "alternative version of masculinity to that
offered on the football terraces and in the public houses". Unisex
shopping enabled young men to engage with frivolous

close quarters.”

Unisex fashions appear to be markedly more stereotypically
"masculine” in their styling, in that both young men and women
were depicted wearing jeans or flared trousers, with shirts or T-
shirts — the casual uniform of young men of the period. The main
"feminine” stylistic input was derived from the mutual adoption

Gregory - Masculinity, Sexuality and the Visual Culture of Glam Rock « 47

by both sexes, of long flowing and artificially curled hair (See Fig.
8). There are no examples of men wearing women'’s dresses in any
of the magazines I studied, other than one isolated example. The
July 1967 edition of Rave features the "male mini skirt” (See Fig. 9).
However, the tongue in cheek photograph is indicative of a
general fear or intolerance of such blatant displays of transvestism.
The model on the left defends his masculinity by wearing a tie and
the posture of both models suggests a defensive hypermasculinity.
[t was not until a few years later that such deeply embedded codes
of masculinity were transgressed further and Male pop
performers took the Unisex style to its ultimate conclusion.

During the early 1960s the Beatles had helped to pave the
way for a softer, less stereotypically masculine style of
appearance and, far from diminishing their popularity with
female fans, their new style helped to firmly establish
"Beatlemania". The longer hair styling and collarless Beatlesuits of
the early 1960s soon gave way to the adoption of clothing inspired
by mid ‘60s psychedelia. On the cover of Sergeant Pepper’s Lonely
Hearts Club Band, they can be seen wearing brightly coloured,
orientally influenced, silk suits. Other artists (see Fig. 10) also
began to wear frilled shirts with lacy cuffs, silk jackets, velvet
flared trousers, jewellery, scarves and beads. The new styles
could be purchased from the new London boutiques Granny
Takes a Trip, Mr. Freedom or the aptly named Dandy (Cohn,
1971: 122).

The Rolling Stones took effeminacy a step further by
appearing in"drag in the promotional film Have You Seen Your
Mother Baby, Standing in the Shadow. This clumsy attempt to
represent stereotypical femininity was soon replaced by a much
more sexually ambiguous "dandyism” which was attributed by
some, to the ‘group’s connections with a group of bisexual
aristocrats. Stanley Booth, speaking of their American tour in 1969
said: : '

We all got faggier by the day. The wonder is that by the end of the

tour we weren't all wearing dresses. We all had to brush our hair

14

Constantino describes the
interest expressed by the
media in fashions inspired
by the Beatles. Their
increased use of colour
led to declarations that
"the Dandy" had returned
in British menswear (99).

IET———
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Doomwatch was launched
by the B.B.C. in 1970 to
cover environmental
problems. In the same
year Americans celebrated
their first "Earth Day".
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out of our eyes every eight seconds. You never saw a more limﬁ
wristed bunch of sissies (quoted in Hoskyns, 1998: 12-13).

At the Hyde Park festival of 1969, following the death of
Brian Jones, Booth's fears were realised when Mick Jagger
appeared wearing a white muslin mini dress. The expression of
such overt transvestism and the rejection of "straight"
masculinity appears to be linked to the growing solidarity
amongst homosexuals which eventually surfaced in Britain in
1970 with the activities of the Gay Liberation Front. According
to Weeks, after the legal changes of 1967, attitudes to
homosexuality began to relax - leading to the appearance of gay
disco-type pubs where young gay men could dance and
socialise more freely (albeit in private) (180-183).

Responses to the Growing Feminisation
of Menswear

The sartorial excesses of psychedelia and the camp dress
sense of artists like Jagger, were soon to be challenged from the

within the same youth culture which had helped to create them.
According to Polhemus, where Hippies had espoused love

7

peace and tolerance, skinheads welcomed conflict and many
were accused of attacking minority groups including asians,

homosexuals and hippies (69-71). Where Hippie fashions for
men had celebrated feminine qualities, the Skinhead dress code
of short-cropped hair, Doctor Marten boots, jeans, donkey
jackets and Ben Sherman shirts represented a reactionary blue
collar masculinity.

The hypermasculinity of Skinhead culture offered
resistance to the perceived threat to traditional working class
masculinity posed by homosexual men and Hippies, the so
called "alternative" culture also fragment. Disenchantment with
Hippie philosophy caused by the gradual collapse of the counter
culture, led to a growing concern for the environment® a
rejection of consumerism and a call for political action. This

i
[
x|
2
b1

contrasted sharply with the idealism of the 1960s where the
emphasis had been on individual experience rather than
collective activity.

An article from the early 1970s publication The Story of Pop
documents this moral crisis, explaining to readers, that
following .the events at Altamonte and the student protests
against Vietnam: "Rock is after all more responsible and more
important than anyone probably imagined at the time of the
great Hippie days of 1967" (Fowler, 1973: 701). This sense of
importance and responsibility led to a contradictory but
growing conservatism within popular music culture. Street
explains how "Progressive” music called into question the very
idea of popularity, through the adoption of an elitist stance
which dismissed popular music as trivial (190-193). Exponents
of Progressive Rock Pink Floyd, the Nice, Emerson, Lake and
Palmer, allied themselves to classical music and the avant garde.
The seriousness of their music was often conflated with the
sheer length of the songs, some lasting well over 20 minutes. At
concerts, audiences were encouraged to sit politely and listen,
rather than expecting to be "entertained”.

This new sobriety was reflected in the dress of the
exclusively male progressive musicians, who eschewed the
foppishness of psychedelia in favour of a more sober,
workmanlike style of dress which consisted of denim jeans,
shirts, waistcoats and T-shirts. A thick, manly growth of facial
hair was also a pre-requisite of the "progressive” look.” This
rejection feminine influences on dress, accompanied by the
burgeoning masculinity of the Rock bands, helped to re-assert
the reactionary conservatism which the
"Underground"” had initially set out to challenge.”

sexism and

The picture was further complicated by the activities of the
Women's Liberation movement which had almost paralleled the
ascendant Gay Liberation movement. According to Marwick
(1982) the Women’s Liberation movement was "scarcely
evident” in Britain at the end of the 1960s, but attributes an
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Rolling Stone, March 25,
1975, p. 39 features a
clearance of real hair
“Zappa"” style moustaches
- light or dark, only 75p.

17

See Walter, A. and
Fernbach, D. (1972)
"Sexism: Male Ego
Tripping: Reactionary Left
Politics." 7 Days 14: 22, for
a description of the San
Fransisco Diggers sexist
attitude to women within
the subculture. Where
men are described as
"touch”, being endowed
with “style, guile, balls,
imagination and
autonomy”, women are
stereotyped as "soft” and
“radiating children, scent
and colours”.
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From 45,794 (3.7 per
thousand) of the married
population in 1968 to
74,437 (6.0 per thousand)
in 1974 (Marwick, 1982:
172-173).

19

Edwards provides a
detailed discussion of the
complex relationship
between feminism and
masculinity in the 1970s
(31-54).

20

According to Hoskyns,
“With Hot Love at
Number One, Bolan made
a spur of the Moment
decision to let Chelita put
glitter under his eyes
before appearing on Top
of the Pops”. At the next
gig he was greeted by the
sight of hundreds of
beglittered fans’
(Hoskyns, 1998: 18-19).
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acceleration in activity with the publication of Germaine Greer
The Female Eunuch in 1970.

Although there were few signs of political activism i
Britain during the 1960s, the liberal reforms of the late 1960s an,
early 1970s had a major impact on the role of women. Th
Abortion Act of 1967, combined with the introduction of mo
accessible and effective contraception had allowed wome “
greater sexual and social freedom. The Equal Pay an
Matrimonial Property Acts of 1970 also gave women greater
autonomy and, after the reform of the divorce law, the divorce:
rate in Britain rocketed.™

Glam Rock seems to have emerged out of this climate of
social and cultural conflict and tension regarding the dominance
of both heterosexuality and masculinity. Although the 1960s had
led to a new freedom and more open attitude to sexual matters,
the emphasis had been on male heterosexual freedom. Female
homosexuality and the rights of women generally, had been
ignored or played down. Both the Gay Liberation Front and the
Women's Liberation Movement challenged the privileging of
heterosexuality and masculinity by indicating that profound
changes in the nature of sex roles and attitudes to sex were now
necessary.”

Both Booth (1983) and Hoskyns (1998) attribute Marc
Bolan with the invention of Glam Rock in 1971. Bolan certainly
helped to pioneer the wearing of make up and glamorous stage
clothing but the artist David Bowie’s contribution to the Glam
Rock® style was far more radical. During 1970, Bowie had
totally transgressed the codes of masculinity by appearing on
the cover of The Man Who Sold the World album, wearing a
"men’s"dress purchased from the London Boutique; Mr Fish.
In Alias David Bowie, chief Art Director Mike Stanford said of
the image:

There was no ambiguity about it, the dress was made of creamy
satin, printed with a large blue floral pattern. What was more,
David’s pose, with his hips provocatively tilted, one hand raised

as if toying with his hair, the other elegantly extended, lightly
holding a playing card, was irresistibly feminine (Gilman, and
L., 1986: 225).

The impact of this display of transvestism was heightened
by the disclosure in Melody Maker, that he was "gay and always

had been’. Late in the same year, Rolling Stone reported that he -

was "both gay and married".” Bowie’s bisexuality was clearly
expressed in the lyrics of songs and in the space age androgyny
of his alter ego Ziggy Stardust. By flirting with homosexuality
and bisexuality, Bowie and other Glam artists were able to
challenge established of heterosexual
masculinity within popular music culture.

representations

However, with the exception of Suzi Quatro, there were no
other female Glam Rock artists. Quatro appears to have been
acceptable only because of her ability to play down her
femininity by parodying instead, the codes of heterosexual
masculinity. She usually appeared with her hair styled short,
wearing leathers, jumpsuits or trousers, with her guitar slung
Jow mirroring the look of the male rock star (See Fig. 11). A
Rolling Stone article, "Suzi Quatro flexes her Leather" (Jan. 2,
1975: 28) emphasises her attempts to be accepted as "one of the
boys", explaining to readers that, like the boys, she was besieged
by (male) groupies. Her visual image was particularly
challenging within the context of the contemporary ideology of
popular music which rarely fostered the positive visual

representation of women as overt sexual predators. Where the

homo and bisexuality of male performers was emphasised in
Glam Rock, Quatro’s heterosexuality was represented as an
exaggerated, camp parody of the archetypal, red-blooded, male
rock star. Perhaps this reflected the newfound freedom of
women as well as the greater equality between men and women?

To conclude; Glam Rock fails to fit comfortably within
those theories which exclusively rely on dichotomies of youth
culture vs. dominant culture, mainstream vs. "alternative”, or
within theories which privilege resistance to the class system.
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See Hoskyns (1998:32) and
Rolling Stone, Nov. 9, 1972,
p- 25. :
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During the 1970s there were significant divisions from within
"alternative” youth culture, as well as from outside it. Similarly,
sexuality and gender appear to have been more important issues
than age and social class in the evolution and the visual
expression of the Glam style.The social liberation of the 1960s
which had led to a greater acceptance of "feminine"” influences in
menswear, still concealed an element of hypocrisy towards
alternative expressions of male sexuality. Whilst it became
socially acceptable for inen to wear lace and frills, this could only
be sanctioned if they were perceived to be heterosexual.
Likewise, the symbolic equality between the sexes which was
represented in the Unisex fashions of the late 1960s belied the
inequality which prevailed within youth culture.

The overbearing and "masculine” pomposity of progressive
rock and the aggressive blue-collared posturing of male
skinheads were a conservative and repressive force against the
open expression of unconventional sexuality. By reasserting

"masculine” values within youth culture, the threat to the

hegemony of heterosexuality and masculinity was temporarily
extinguished. In this context, the Glam Rock parodies of
femininity and homosexuality, demonstrate the ability of camp
to "make fun of what is really serious" (Booth, 1983: 11).

David Bowie’s sophisticated flight to androgyny (Fig. 12),
the open transvestism of groups like the Sweet (Fig. 13) and the

clumsy camp of Gary Glitter or Slade (Fig. 14), all helped to

highlight questions of sexual identity, power and control which
had previously been ignored, or only partially addressed within
youth culture. The Marxist critiques of Hebdige (1979) and
Taylor and Wall (1976) which point to the inherent frivolity,
narcissism and political evasiveness of the subculture, chose to
ignore the sexism and homophobia which were often disguised
in the more well documented subcultures. In some ways, the
flights of fantasy offered by Glam Rock were more personally
liberating than the self-centred heterosexual hedonism offered
within the Hippies, Mods or Progressive Rock subcultures.
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Fig. 1:

T David Bowie’s celebrated orange

coxcomb or "mullet” from the
Aladdin Sane L.P.cover.

Fig. 2:
The outfit worn by Brian Eno was
typical of the futurism and space
age imagery seen in Glam Rock.
Source: Hoskyns, 1998

Fig.3

Vaudeville and the early cinema were
the inspiration for the sequinned
jackets worn by Bryan Ferry of Roxy
Music. Source: Hoskyns, 1998
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Fig. 4:

Elvis and Little Richard were
both earlier champions of
glamorous stage outfits.
Source: Radio One Story of Pop

series, 1973, p. 707 Fig.6:

‘Unisex’ jeanswear. Source: 19
magazine, 1968

DIRECT TO YOU
FROM
THE WORLD'S FASHION CENTRE

M James L5ill St Ricwond Surrey
l____.._..______——-———-——-——-—————‘ B |

Fig. 7:
An advertisement for Unisex clothing. Source: Rave, Sept. 1968

Fig. 5:

Mod inspired clothing worn by
the pop group the Action
compared to the Hippie clothing
worn by Procul Harum.

Source: Rave, 1965-67
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Fig. 8: !
‘Unisex” hairstyles./Source: Rave, July 1968

Fig.11:

Suzi Quatro - the sole female Glam Rock artist. Source: Record
Collector, Oct. 1992

;g 9:
Miniskirts for men.
Source: Rave, May, 1967

Fig.12:

David Bowie, Ziggy
Stardust and androgyny.
Source: Hoskyns, 1998

Fig.10:
i Jimi Hendrix wearing velvet
| jacket and lace frilled shirt.
Source: Rave, Dec. 1967
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Fig.13: :
The Sweet. Source, Record Collector, Oct. 1992

Fig.13:
Gary Glitter. Source, Lancashire
Evening Post, June 1976
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Meaning and Product Design:
Towards a Conception of the
Object as Sign/al |

Abstract Sebnem Timur
Our relationship with products depends on how they communicate with us and where we ODTU

do put them in our entire system of signification. Product design. like most cultural Mimarlik Fakiltesi
production can be viewed and analysed by language based theories. The basic premise ’
behind this possibility is that every artifact can be read as a sign if there is such a

reception. Similarly every artifact can be the subject and object of the signal of the basic

communication model in different contexts. The main aim of this paper is to discuss the

wavys in which the designed product can be the sign of the signification process and the

signal of the communication process simultaneously. Emphasizing the difference between

communication theories and semictics, the designed product is discussed as the subject of

both areas of inquiry.

Uriin Tasarimi ve Anlam: Gosterge ve Sinyal olarak Nesne

Ozet

Uriinlerle iligkimiz onlarin bizimle nastl iletigim kurduguna ve bizim de onlar tim
anlamlandirma sistemimiz iginde nasil konumiandirdigimiza baghdir. Uriin tasanmy, birgok
kiltirel Gretim bigiminde oldugu gibi dil bazli teoriler i513inda analiz edilebilir. Bu
onermenin dayandift ana nokta, eger boyle bir ahmlama varsa, insan eliyle yapimig
herseyin bir gosterge olarak okunabilecegi olasiligidir. Benzer bir bicimde, farkh baglamlar
icinde her nesne temel iletisim modelinin hem konusu hem de nesnesi olabilir. Bu yazinin
temel hedefi, tasarlanmis Griiniin ayn1 anda nasil hem iletigim siirecinde sinyal hem de
gbstergebilimsel anlamlandirma siirecinde gasterge olabildiginin tartigimasidir. letigim
teorileri ve gdstergebilim arasindaki temel farkin dstinde durularak, tasarlanmig driiniin
nasil bu iki caligma alaninin konusu oldugu ele alinacaktir.
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Meaning and Product Design:
Towards a Conception of the Object as Sign/al

I. Product Design Process:
A Process of Communication

The act of designing as a process is at the same time an act |

of transformation. Firstly, ideas concerning a determined
problem are turned out to be product concepts; solutions are
symbolized and made visible through a selected medium. This

medium can be a drawing, a computer generated image, a |
rough sketch or in the form of a model, but on whatever
medium the ideas are presented they are there to communicate
an idea. These ideas find actualisation in their real contexts, and
materialised for a definite purpose in a second transformation.
Finally and that can be called an intermediary level of
communication, the products disappear for the sake of creating i
an entirely new kind of signification called advertising. At this ;
stage, products are transformed into objects of desire that are
represented in a dense symbolism. Although objects are solid in
their material beings, they fluidly move and change meaning in I

different levels of production, representation and consumption.

The Project Phase

Design on paper, or on the computer screen, which is a pro- -

ject, is a signifier, whose referent does not physically exist at

that stage. It means the signified is a mental picture. This §
relation fits the definition of the Saussurian linguistic sign, but %

this process is not identical. A sketch or a drawing conveys much
more than a word (linguistic sign) or a statement. More often it
corresponds to an organization of function, an interaction of an
object with a user. The methods and combinations of possible
solutions to a single problem is endless, so the designer
constructs a cycle between his mind, the image he is producing
and the tool he is using. This is the stage of the designer's
communication with his own mental pictures. Hand produces
the image of the mental picture on paper, after this
representation, ideas become visible both to the designer and
others. The image is then processed by cognitive mechanisms
and changes are made on the image. The materiality of the
design begins on paper as a realization of ideas. The decision for
the best solution is made after trying quite a number of
possibilities.

The baby (the design) is born out of a simulation of its
future life. Like a mirror image, the storyboard of a life is
constructed by the development of the product. The surface of
the mirror corresponds to the product here, because like the
shiny surface of the mirror, the product is used to project
something through. The product at this stage acts like a virtual
mirror reflecting a virtual scenario, from future to present. All
representations of this future life is done to simulate it as close
to reality as possible. The challenge of the project phase lies in
the true statement of the problem with a true transformation of
ideas of a simulated reality.
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The Product...

When the projects are realized, they turn out to be products.
Here, drafts turn into actual objects, and this product gains its
meaning in a new order of semiotic system. The problem is

twofold at this stage. The problem being talked about is a
communication problem. What kind of a communication is this? i

(a) The product's communication with the user, (b) product's
function as a sign. The first is like looking at the object under the
magnifier, concentrating merely on the artifact. This happens

usually at the time or instant the product is being used. The

designer's intentions are actualized. The latter, on the other
hand, deals with the product within a context.

The product's use value can only be appreciated by its
function's legibility; so the product should carry its function to
the user through either using a system of labeling, packaging,
color coding, etc., or through its form. It is similar to our
experience within the city or a building. We are informed by
signs on roads about where to go, at the same time we know
that we have to use the road and we are directed by the
architectural forms. The actual poeisis of the product can only be
possible when we use it, when we get in an interaction,
although the hints are on and within the product itself. It is
always ready to open itself to us, even if the cues are hidden

consciously. Our relationship with products depends on how -

they communicate with us and where we put them in our entire
system of signification.

'PRODUCTION: Encoding,
CONSUMPTION: Decoding

Previous introduction stated that the design, in the sense of

the finished designed product, has communicative aspects, but
similarly the whole process of design can be accepted or taken
as a process of communication. The reason is that if the outcome
of the process is a signal, then the production of the signal is

Timur + Meaning and Product Design:... -

worth examining for the sake of understanding the signification
mechanisms throughout the process. It is explicit up to here that
ideas and projections regarding the design go into a
transformation all the way through just like it happens in the
basic communication model provided by Kroehl:

B

A very simple yet precise idea of the communications process is
provided by the basic model of mathematical information theory
concerning the electrical transmission of news. There is a
transmitter sending signals through a channel to a receiver. The
nature of the signals is determined by the characteristics of the
channel, for example sound waves in the air, electrical impulses
through a cable or printing ink on paper. News must always be
transformed in such a way that it can be transmitted, for example
from alphabetical characters into a Morse code for telegrams. This
process is called coding. It is always based on a repertoire
consisting of the signals possible in a given channel. The signals
available in the repertoire are given meanings by means of a code,
whereby they become signs. It is always the case that they are
signs only for the human sender or receiver, while for the
technical equipment they always remain signals (13-23).

The information theory quoted above helps us to interpret
the product as a coded signal in which the medium it travels is
the physical materiality. The sender is the interpreter of
technology, sometimes the designer, sometimes the engineer or
both of them. The receiver is basically the user. The decoding of
the user is generally at the level of function. The amount of
information encoded in the object is fairly much more than that
is interpreted. It all depends on the point of view, context,
cultural conditions; so it is obvious that the information theory
is not sufficient for such a complicated analysis. The relations
can be put forWard by using the terms sender, receiver, signal
and channel, but it would be merely a reduction for the sake of
a simplified - abstraction. A more developed model of
communication is offered by Shannon and Weaver in Fiske's
Introduction to Communication Studies (29):
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source transmitter receiver destinatio

I l —-»l encode l —_— ‘ decode I_,L

message signal signal received message
received

noise
source

Fig.1:
Communication mode} of Shannon and Weaver (qtd. in Fiske, 1990: 26)'

Fiske divides the schools of communication into two; one
dealing with the process, that what is important is the accurate.
departure of message from senders to receivers. These two models;.
the information model and the Shannon and Weaver model are
examples of this type of approach, which is a rather mechanical

view of communication. There is a flow, a transmission; but it does
not deal with who is communicating, why, where or under what
circumstances. This magnified model of the process covers only the
visible or the manifest, but it does not cover all the complexity of
the signification. When cultural and social aspects of
communication are considered, going beyond the visible or the
manifest content becomes a methodological necessity. /

The other school, on the other hand, studies communication
under the heading of semiotics, as Fiske states dealing with
"production and exchange of meanings" (12). The framework of
the definition or understanding of communication is different in
semiotics. Culture is an important input; such that the reasons of
inaccordance between the sender and the receiver are usually
labeled as defects in the communication by the process school;
semiotics handles this mismatch quite independently from the
study of communications, relating it with the cultural differences
between the sides. These kinds of factors are squeezed under the
topic of noise by the first group which is obviously a very limited
and narrow classification. Another point that Fiske makes is the
decline in the importance of the sender in semiotics. What seems
more essential is how meaning is structured in the text or work

and how it is deciphered by the receiver. The modellers of
communication draw the charts of the process until it reaches the
receiver, and the semioticians deal with the remaining part of the
story. Colon puts out the difference between communication
science and semiotics very nicely in a web page:

Y

Communication is defined as the transfer of information from a
source to a receiver. The goal of a communicator is to accomplish
this process efficiently and effectively. Hence, communication
theorists are committed to find and provide models by which
communication can be enhanced. The challenge is to come up
with the right combination of codes, media and contexts in order
to make the transfer of information fast, cost effective, and
accurate. This process can not be separated from the fact that
humans are the ones that decode the information they receive
through a particular medium in a specific context and make
meaning out of it. This is where semiotics comes into play (1).

The process of my getting this piece of information out of the
internet fits perfectly to the model of communication. There are
two addresses, one where the information is, and the other: me

“and my computer. In fact there are two layers of communication

here, one between the reader and the author, and the other
between two systems of computers. The seeker of information
firstly finds the web page of it and then the coded signals (digital
vocabulary /signals) are decoded as words and images through
the system. The first receiver is again the computer, and after the
transmission is completed technically, the second face of decoding
is the reading of the ideas out of the text. The mechanisms of
producing and reading a narrative is another story in itself, but
information transmission in the internet has another aspect that is

the possibility of instant feedback. The number and the addresses

of people access to a particular web page can be detected.

Communication theorists would be interested in the
processes of information transmission through the Internet, but

semioticians would be dealing with the appearance of web

Timur + Meaning and Product Design:... «
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pages, the significance of colors, the style, and the whole System
as an entity. Semiotics can cover anything as its subject matter
even though they are not produced, or simply even if they are
not there for the sake of communication. It is a method teaching
how to look at the world. The aim of this distinction is not to
state one approach is better than the other, but to distinguish the
levels of analysis both considered in same field: communication.
As Leach states in his Culture and Communication: "Human
communication is achieved by means of expressive actions .
which operate as signals, signs and symbols" (9). By definition we
know that semiotics is the science studying éigns and symbols, ,}
but Leach emphasizes the difficulty of separating the three
actions, as they are not fixed, defined and stable. He gives the
example of Pavlov's dogs that respond to the bell which
becomes the signal, although it was the index of the presence of
food by producing saliva. He makes an analogy of the human
behavior with this as common responses to everyday symbols
or acts are alike of dogs, because of shifts of meaning by
conditioning (23-24). The green light in traffic, which is a sign,
makes the driver take it as a signal to go automatically or as
Leach suggests the reader treats the "syntagmatic chain of signs”

in a book as if they are "signals" (24).

If we go back to the relationship between design and
communication, Fry's definitions will help us to understand this
relation extensively, although he uses the terms of a basic |
communication model:

...Design is used to order, organise, make operational, make
visible, and to promote the ‘modern’ world. Design is essential in
the economic and cultural production (the encoding) of our world
as well as in its economic and cultural consumption (the
decoding). These two moments are not separable poles, they are,
in fact, brought together all the time, they exist in a relation to

each other and in the same moment. Design, therefore, is
implicated in how our cultural and economic circumstances are
reproduced (17).

Timur - Meaning and Product Design:... «

He ties this view to the capitalistic order of the economy
and its close links with the idea of design, how they feed each
other, their dependency. As a nonverbal element of
communication, the designed object's paradox lies here. In its
material being the object is the transmitter of messages, but its
very nature denies -any kind of connotation attached to it
anytime it is being used. It all depends which way to take it or
look at it.

A
>

.

-

L h
the signal, message & encoding: decoding:
channel: production cosumption
the designed product

Fig. 2:
The cube illusion as an analogy of the unified elements of encoding and
decoding on the designed product. :

The realization of production and consumption occurs at
the same place, on the object, within the object, by the object. The
first implies the aesthetics (outlook, apperance); the second,
technology (how and what it is made, the inside); the third, use
(the instant the function is in action). This overlap makes the
reading both difficult and easy at the same time; just like a cube
of illusion in which both positionings can be seen consequently.
Two of them are present inside a single image, but only one can
be viewed at a single look (Fig. 2). Both of them can not be seen
at the same time. In order to make things easier firstly the two
cubes should be separated from each other to have a clear vision.
The method offers to handle the processes of encoding and
decoding as separate processes; unifying them under the process
of design activity. The outcome is the conception of the analysis
of the process of design as a production of communication.
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Il. Product as Sign: DE(SIGN)

The science that studies signs was first conceptualized unde
the name Semiology by Saussure and Semiotics by Peirce. Theg
two thinkers were not aware of each other while claiming the
theories in their lectures and papers, later to be compiled j
Saussure's Course in General Linguistics, and Peirce's eight volum
Collected Papers. Saussure's definition of sign depends on a dyadi
relation that of the signifier and the signified. In his theory, th
concept of sign resembles to a sheet of paper, one face being th
"sign-vehicle" and the other "meaning,” in which two of them ar
inherent (Eco, 1976: 14). Peirce, on the other hand, constructs hi
conception on triadic relations that of representamen (the sign
object and interpretant (N6th, 1990: 42-43). The representamen ca
be considered as the signifier or the sign-vehicle in Saussure. The
object is the thing that the representamen represents or indicates.
can either be a material being or a mental concept. The interpretan
is another sign evoked in the mind of the interpreter. By thi
concept of interpretant Peirce enables an "ad infinitum" (qtd. i
Noth, 1990: 43), or as Eco called it an "unlimited semiosis” in the;
world of meaning, objects and signs (qtd. in Silverman, 1984: 5).

The basic distinction between the sign conceptions of:
Saussure and Peirce is offered by Eco: ‘

It is not by chance that all the examples of semiological systems |
given by Saussure are without any shade of doubt strictly.
conventionalized systems of artificial signs, such as military signals,
rules of etiquette and visual alphabets. Those who share Saussure’s
notion of sémiologie distinguish sharply between intentional,
artificial devices (which they call 'signs’) and other natural or
unintentional manifestations which do not, strictly speaking,
deserve such a name.[...], but Peirce’s definition offers us something
more. It does not demand as part of a sign’s definition, the qualities
of being intentionally emitted and artificially produced (15).

Eco, on the other hand, prefers to define the sign as
"everything that, on the grounds of a previously established

convention, can be taken as something standing for something else”

(16). Deriving from the rules of linguistics, enlarging the

poundaries, semiotics may deal with everything, if a thing is

interpreted as a sign by some meaning producer or interpreter.

This scope of semiotics leads the way to the conception of
produCtS _as signs. The communicative aspects of designed
products were explored, and it was said that the encoding done by
the production of the item is decoded through its material being
during consumption. This one to one relationship demanded the
actual interface with the object itself. Coding and decoding is done
on the object itself. Both the channel and the signal are united and
materialized on the product. This causes the two components of
the communication act to be unseparably integrated with each
other, demonstrated by the two different visions of the same cube
in the illusion.

In the case of semiotics, the signal function of the object does
not disappear, but just like the cube conception, they are united.

: I
designed  encoding:  decoding:
product  production cosumption

designed product communication: singification:
signal sign

Fig. 3:
The cube illusion as an expanded demonstration for the signa{ and sign
functions inherent in the designed product.

The designed product is a sign-and a signal at the same time.

The gaze of the reader perceives either the sign or the
signal. Quite the contrary, Krippendorff and Butter are
disregarding this semiotic component inherent in the object
(1984). From a designer’s point of view, they criticize the

Timur + Meaning and Product Design:... *
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relevance of the semiotic theories in the very moment of design.
Product semantics, they say, should deal with how well the
product conveys its functionality through its form. The product
language should be used to communicate this denotative layer
of meaning which is the function of the product. Semiotics, they
say, should deal with the secondary elements of visual
information, like displays, packaging, or typography, etc. This
view is quite modernist and consistent in its totality. The
objection, or let us say, divergence that I would offer is that,
along the premises and ideals of product semantics, an object
is/can be located, used, consumed and reproduced within so
many different contexts that it is impossible to control the
signification in decoding. This cube metaphor is used to stress
the fact that there is no an absolute, fixed meaning assigned to a
certain object. It is a process of formation and reformation in
terms of cognitive perception of the product, depending also on
social and cultural circumstances.

Although aimed at explaining and demonstrating the
ideological reading of the cultural phenomena, Barthes’ sign
conception schematized in the following figure (qtd. in
Silverman, 1984: 27), seems to be closer to the cube paradigm
exploring the sign function of the object within the other
meaning constructions (Fig. 4). Firstly the object's denotative
layer of meaning is deciphered through its function. It is
identified and classified among the similar objects performing
similar tasks. Then over this identification, any other
connotative meaning can be activated by the interpreter.
Barthes” model offers a parasitical relationship between the

1. Denofa tive 2. Denotative

Signifier Signified
3. Denotative Sign
I CONNOTATIVE SIGNIFIER 11 CONNOTATIVE
SIGNIFIED
[II CONNOTATIVE SIGN
Fig. 4:

Barthes” mythical signifying model {qtd. in Silverman, 1984: 27).
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denotative sign and the connotative signifier.

Gottdiener's socio-semiotic approach will help to
understand the sign function of objects in society ruled by the

norms and hegemony of mass culture.

The first stage of semiosis The second stage of semiosis

Producer—® Exchange value
Object —»» User sign value
(structured by
user codes)
Object Producer sign value
(the mediation of
advertising codes)
User <—————— Use value

User -&—— Use value
L

Fig. 5: o
Gottdiener's model for demonstrating the stages of mass cultural semiosis (181).

According to the first stage of semiosis, the exchange value
of the logic of production turns into the use value in
consumption. The relation is located between the producer and
the user. The object is turned out to be a sign in the discourse of
advertising to achieve to evoke the desire to purchase in order
to match the two intentions. The second stage is related with the
user's side of the story. The relation in this case is between the
user and the object. Consumers make certain objects act like
their cultural codes within society to differentiate themselves,
either as individuals or groups. Mods, punks, or rockers are
some examples of these kinds of subcultural groups, having

The three stages of semiosis

Producer sign value Il
Producer -— (changed during production
trough producer codes)

Exchange value -——

User sign value
(changed during use
trough user codes)

Producer sign value I
(changed during marketing Object
trough marketing codes)

— User - Use value

{ Use value

Fig. 6: :
Gottdiener’s model for demonstrating the stages of mass cultural semiosis (184).
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common objects associated with them.

The third stage defines the relation between the producer
and the object. This model is more sophisticated and
comprehensive when compared with the former two: In this
close circuit of production/consumption (encoding/decoding)
the users value ( his/her signification in decoding) becomes a
feed back for the later stages of the production process, thus

leading to a change in the exchange value of the product. Surely

this adaptation causes a shift and decline in meaning:

for example, the signifier "punk rock” was sanitized by the Top
40 radio industry and changed to "New Wave”. Whereas the
former connotes a revolutionary counterculture, the latter is a
marketing statement utilizing the power of stimulus "new” to
indicate a change in product (Gottdiener, 1993: 183).

Gottdiener's remarks and models of mass cultural semiosis,
beautifully states the components of the issue in a system of
capitalistic mass production, communication and consumption.

Baudrillard is the key thinker to this debate regarding the
status of objects, has treated the issue thoroughly, from a view-
point combining the Marxist conception of the object as
commodity with exchange and use values, with the sign
function of being the signifier of a signified, in his For a Critique
of the Political Economy of the Sign. His basic arguement depends
on the fact that an object could only be an object of consumption

A functional logic of
USE VALUE operation utility INSTRUMENT

An economic logic of
EXCHANGE VALUE equivalence | market | COMMODITY

A logic of
SYMBOLIC EXCHANGE ambivalence gift SYMBOL

A logic of SIGN VALUE difference status SIGN

Fig 6:
Table demonstrating Baudrillard’s logic of signification (Baudrillard, 1981: 66).

B
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if it is freed from its other functions, except being a sign. He
classifies the other functions and the sign function of the object
as such:

This logic of sign value derives from.and is closely linked
to the contemporary concept of consumption. Baudrillard
claims that people living before industrialization were not
consuming, they were furnished by objects of symbolic
properties satisfying their needs in their material beings (1996).
On the other hand, he defines the contemporary object as being
"nothing [...], but the different types of relations and
significations that converge, contradict themselves, and twist
around it, as such [...]" (1981: 63).

The systematic and limitless process of consumption arises from

the disappointed demand for totality that underlies the project of

life. In their ideality sign-objects are all equivalent and may

multiply infinitely; indeed, they must multiply in order at every

moment to make up for a reality that is absent. Consumption is

irrepressible, in the last reckoning, because it is founded upon a
" lack (Baudrillard, 1996: 205).

' This theory of consumption regarding and producing the
sign-object is closely linked to the concepts related to advertising.
Contemporary mechanisms of turning the object into a sign could
only be possible by the object's transformation of a product as the
outcome of a company, a brand and profit, consequently
advertising. Through the codes of advertising the object
disappeares in the idea of the perfect and desirable product, it is
turned into a sign to be consumed among the other examples or
sets of items. It is turned into nothing, but a mental image of a
mirrored discontinous self to be completed by the lack of it, in the
discourse of the advertisement. That is the reason why we are
consuming sign-objects instead of the real ones and that is the
reason for the object's inevitable transformation of a sign in order
to be consumed. Gottdiener, on the other hand, finds
Baudrillard's assumptions on the sign-object as a "radical
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reductionism”, in terms of his claim on the sign value's domination
over the relation between individuals and material objects (178).
Gottdiener's remarks derive from his view named as socio-
semiotics, a synthesis of material culture and symbolic processes:

Amerika’da Egitim Dili Politikalar:
ve "Oteki" Diller

According to socio-semiotics, any material object constitutes the
intersection between social context and the codified, connotative
ideologies of social practice, on the one hand, and the material, )
objective, production or design practice which produces the object
world, on the other. It is the latter's relation to the former that has
been neglected by both semiotics and symbolic interaction (56).

Ozet Zeynep F. Beykont

Amerika Birlesik Devletlerinde gogmen ve etnik gruplar ana dillerini tehlike sinyalleri verecek
bir hizda kaybetmektedirler. Aragtmalar, farkli dil gruplarinin iki ya da i kugak i«;erisin.de
hatta daha hel bir bicimde ana dilleri yerine Ingilizce'yi benimsediklerini gbstermektedir. .
Gocuklar Ingilizee'yi benimseyerek ana dillerinde yetersiz kalmaktadirlar. Bazilan ebeveynleriyle
ortak bir dilde konusamazken, bilyik bir ogunlugu ise, biyiik anne ve bilyik babalariyla aymi
dile sahip degildirler. Bu makale, Amerika Birlesik Devietlerindeki azinhik dillerinin siratl
erozyonuna vol agan faktdrierden biri olan egitim dili politikalarini incelemekte ve ZP. yiizylda
ingilizee tek-dilciliginin empoze edilmesinde deviet okullannin Snemli bir rol oynadigini ortaya
koymaktadhr. Galismada, dil azmligi dg rencileriyle ilgili dil politikast tartlg.malar‘m.l ve u“ygulama
programlarint iig déneme ayirarak ele alinmaktadir: Birinci Dinya Savagindan Ikinci Dinya
Savagina kadar; lkinci Diinya Savagindan 1980'lere kadar; ve 1980'den bugiine kadar.

The definition of socio-semiotics fits perfectly well with the
aim to cope, match and integrate meaning as a tool for making
objects in design practice as a methodology, also by taking
various readings of them in social and cultural context as
informative inputs. This inquiry of meaning in design may lead
to a socio-semiotic design methodology.

School Language Policies in the United States

and the "Other" Languages

Abstract .
In the U.S. immigrant and ethnic groups are losing their heritage languages at an alarming
rate. Research has indicated that language groups replace their native languages with
English in two or three generations or faster. Children grow up fluent in Englis_h with fittle
proficiency in the native language. Many are unable to speak to their parents in the .
heritage language; most do not have a common language with their grandparents. This
article examines one contributing factor to the rapid erosion of languages in the US.
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namely school language policies. English imposition in schools is illustrated by discussing
school language policy debates and program decisions in the education of language
minority students in reference to three historical periods throughout the 20th century-
between World War | and II; from World War Il to the 1980's, and from 1980 until 2002.
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Amerika’da Egitim Dili Politikalar
ve "Oteki" Diller

Baglangigta Soz vardr. Ve Soz insan bedenini ortaya
gikardy, Bu baglangigta boyleydi ve bugiin de hala boyle.
Dil, bu cercevede tarihi, killtiirii, gelenekleri, insan
hayatinin ta kendisini, insan bedenini igerir. Dil insandur.
Bir halk: bir dil olmadan diisiinemezsek bir dili de bir halk
olmadan diistinemeyiz. Bu ikisi bir ve aynidir. Bunlarda

birini bilmek digerini bilmektir.

S

Sabine Ulibarr

Amerika Birlesik Devletleri'nde etnik ve gé¢men gruplar,
ana dillerini tehlike sinyalleri verecek bir hizda kaybetmektedir
Aragtirmalar, farkh dil gruplannmn iki ya da ti¢ kusak icerisinde
hatta daha hizli bir bicimde ana dilleri yerine Ingilizce’y
benimsediklerini gostermektedir (Fishman, 1966; Souza, 2000
Veltman, 1983, 2000; Wong Fillmore, 1991). Cocuklar Ingilizce’y
kullanarak ana dillerinde yetersiz kalmaktadirlar. Bazilar °
ebeveynleriyle ortak bir dilde konusamazken, biiyiik bir -
cogunlugu ise biiylik anne ve biiyiik babalariyla ayru dile sahip
degildirler. Bu makale 20. yiizyildan itibaren Amerika Birlesik -
Devletleri'nde gortilen huzli dil erozyonuna yol agan faktcrlerden |
biri olan egitim dili politikalarini incelemekte ve Ingilizce'nin tek
ortak dil olarak empoze edilmesinde devlet okullarinin énemli bir
rol oynadigmi ortaya koymaktadir. Metin icinde ve literatiirde f
"Amerika'da dil azinlig veya dil grubu" kavrami, ana dili
Ingilizce’den farkli olan tiim etnik ve gd¢men gruplar anlaminda 1
kullanilmaktadir. Bu baglamda "dil azinhg 6grencisi" kavramy,
evde konustugu veya duydugu dil Ingilizce’den farkli olan tiim

0
o

sprencileri icermektedir. Calismada dil azinligy &grencileriyle
ilgili egitim dili politikasi tartismalar1 ve program uygulamalan
iic dénemde ele alinmaktadir: Birinci Dinya Savagindan Ikinci
Diinya Savagina kadar; ikinci Diinya Savasi'ndan 1980'e kadar; ve
1980'den 2002'ye kadar.

Birinci Diinya Savasi ile ikinci Diinya Savasi
Arasinda Amerika’da Egitim Dili Politikalari

Birinci Diinya Savag: sonras, kismen Avrupa tilkelerinden
gelen yogun go¢ dalgasimna bir tepki olarak, Amerika Birlegik
Devletleri farkl dil gruplarina karsi sert bir asimilasyon egilimi
gosterdi (Anderson, 1990; Gonzalez, 1975; Paulston, 1978;
Walsh, 1991).' Bu egilim cercevesinde, artan dil farklilasmas:
ulusal birlige yonelik ciddi bir tehdit ve ivedilikle ¢dziim
bulunmas: gereken toplumsal bir sorun olarak diistintldi
(Gonzalez, 1975; Ruiz, 1984). Cok sayida dilin tlkeyi
bolebilecegi ve dil azinliklarmin ana dillerine ve kiiltiirlerine
baglihgmin dilsel ve kiiltiirel asimilasyona ciddi bir engel

olugturabilecegi ongoriildi.

Merkezi devlet yonetimi bakis agisindan, ortak bir dil toplgmsql
davrams ve degerlerde benzerlikler yaratarak onemli bir
birlestirici unsur tegkil ederken farkli diller biliiciiliige ganak
tutup merkezden idareyi giic bir hale sokar (Leibowitz, 1971: 1).

Amerika Birlesik Devletleri, anayasasinda resmi dili
olmayan bir gd¢men {ilkesi olmasina ragmen Ingilizce tilkenin

1

Amerika Birlesik Devletleri’
nin izledigi agik asimilasyon
politikalarinin erken bir
ornegi Yerli Amerikan
Dilleri'nin ele aliniginda
goriilebilir (daha genis bir
tartigma igin bkz.Crawford,
1992a). Yerli Amerikan
kiiltiirlerini, dillerini ve
halklarini ortadan
kaldirmaya sistemli bir
sekilde tegebbiislerin bir
pargast olarak, Yerli
Amerikan gocuklary, "Yalruz
Ingilizce" egitim veren yatih
okullara devama zorlanmig,
burada ana dillerini
konusanlarla iletisimleri
yasaklanirken ana dillerinde
konugmalar: da cezaya tabi
tutulmustu. "Zorla
asimilasyon" diye bilindigi
lizere, gengler evlerinden
uzak yasamaya, ana dillerini
konugmamaya, Anglo
kiiltiirinden olanlar igin
hazirlanmug bir miifredat:
takip etmeye ve kendileri
icin anlagilmaz olan
Ingilizce'nin tek ogretim dili
oldugu siniflarda ders
gormeye zorlanmuglardir.
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18. ve 19. yiizyil boyunca
Amerika Birlesik
Devletlerinde {ilke ¢apinda
bir egitim dili politikas:
uygulanmadi (Bu déneme ait
egitim dili politika ve
programlari igin, bkz.
Fishman, 1966; Crawford,
1995). Genellikle egitim dili
konusunda kararlar yerel
yonetimlere birakilds.
Devletin insanlarin
kullanacag dile karigmasinin
demokrasi idealine uymadif
diistiniildii. Almanya,
Fransa, ve Hollanda gibi
Avrupa iilkelerinden gii¢
eden gruplar tilkenin degisik
bélgelerine yerlesip bu etnik
bazl yerlesim alanlarinda
ibadet, egitim ve Ggretim igin
kendi dillerini kullandilar.
Bu okullardaki egitim ya
toplulugun ana dilinde ya da
iki dilli olarak yani ana dil ve
ingilizce idi (Keller & Van
Hooft, 1982; Padilla, 1982).
Ana dilinde egitim veren
okullarda Ingilizce haftada
birkag saat &gretilmekte ve
dgrenciler Ingilizee'yi farkh
diizeylerde 8grenmekteydi.
Bazi devlet okullarinda da iki
dilli programlar uygulandi.
Ancak genellikle Avrupa’dan
gelen ggmenler cocuklarini
kiliselerine bagl 6zel
okullarda egitmeyi tercih
ettiler. Diger bir deyisle
okullarda ana dilin
gelistirilmesi ve Avrupa asilli
azinliklann iki dilligi 20.
ylizy1l baglarina kadar ulus-
ingasina tehdit olarak
goriilmedi (Gonzalez, 1975).

culture & communication

tek dili olarak empoze edildi ve Anglo-Sakson ile Protestan
degerler ortak toplumsal degerler olarak benimsetildi
(Crawford, 1995; Keller & VanHooft, 1982). Genis anlamda
ulus-devlet yaratilma projesinde "deger ve tutum benzerliginin
olusturulmast," etnik ve gé¢men guruplarin Ingilizce'yi ve ortak
toplumsal degerleri stiratle kabullenmesi olarak tanumlandi.

Asimilasyoncu egilim, okullarda yalnizca Ingilizce'nin
egitim dili olarak kullanimi ve ¢ocuklarm Ingilizce
6grenmesinin ik hedef belirlenmesiyle
kurumsallagtirildi. Bircok eyalet "Yalniz Ingilizce” politikasina
destek verdi. 18nci ve 19ncu yiizyil boyunca Amerika Birlesik
Devletleri'nde | kilise kokenli 6zel okullarda ve devlet
okullarinda yaygin olarak kullanilan iki dilli programlar icin
ayrilan devlet fonlari kesildi (Gonzalez, 1975). ki dilli |
programlar yerlerini yalniz Ingilizce kullanilan programlara §
birakti. Tki dilde olan okul kitaplari yakilds, derslerde iki dil %
kullanan 6gretmenler isten kovuldu, mahkemeye sevk edildi ve ¢
kavramlar: ¢ocuklara ana dillerinde aciklamalarindan dolay:
suglu bulundular (Crawford, 1995). Dil azinlig 6grencilerinin
ihtiyaglarina yonelik bir program uygulanmadi ve ana dili
Ingilizce olan 6grencilerle ayru sinuflarda egitildiler. Siruflarda, |
okul koridorlarinda veya yemekhanede ana dillerini
konugmamalari i¢in g6z dag verildi, hatta cezalandirldilar .
(Cortes, 1986). ‘

olarak

Ingilizce'nin okullarda tek egitim dili olarak kullanilist
1940’lar boyunca biitiin Amerika’da kabul gordii. "Yalmz
Ingilizce" egitim politikalari, 1940’da Ingilizce’'yi akict bir -
sekilde konusmayr ve 1950’de ise Ingilizce okuma-yazmay1
gerekli kilan Vatandashk Kanunu ile daha da pekigti. Yagh '
go¢menler hari¢, Amerikan vatandasi olmak icin basvurada g
bulunanlanin Ingilizce’yi akici bir bicimde konustuklarinu ve %
Ingilizce okuma-yazma yetisine sahip olduklarini ispat etmeleri |¢
gerekiyordu. Ingilizce okuma-yazma zorunlulugu daha c’jnceg
Afrika kokenli Amerikalilarin siyasi hayata katilmalarmi ¢

engellemek icin de kullanilmustt (Heath, 1976). Ancak 20.

Beykont - Amerika'da Egitim Dili Politikalari ve “Oteki” Diller + 81

yiizyilin baginda, Ingilizce’de yeterlilik Amerika Birlesik
Devletleri'ne siyasi sadakatle de es tutulmaya baglandi
(Crawford, 1992a). Bu dogrultuda, tiim etnik ve dil azinhklari
Ingilizce okur-yazar hale gelene kadar demokratik haklar1 olan
oy vermektent mahrum birakildilar . ’

Bu politikalar, devletin asimilasyoncu amaglarina iyi
hizmet etti ve birgok dil grubu ana dillerini Ingilizce ile hizla
degistirdiler (Fishman, 1966). Hollandalilar, Almanlar ve
Norvegliler gibi Kuzey Avrupa filkelerinden gelen gicmenler
icin Ingilizce 6grenmek Amerika Birlesik Devletleri'ndeki
ekonomik ve sosyal hayata daha rahat erigim imkani saglad.
Ozellikle, beyaz ve orta sinif kokenli olanlarda dil asimilasyonu
kiiltiir asimilasyonu ile sonuglandi. Avrupal ve/veya Protestan
olmayan gruplara ise farkh irksal, kiiltiirel, sosyo-ekonomik ve
dini gecmislerinden dolayi, Ingilizce 6grendikten sonra dahi
Amerika'daki ekonomik ve sosyal hareketlilige esit olarak
ulasma hakki verilmedi (Beykont, 1994; Crawford, 1992a;
Gonzalez, 1975; Ogbu, 1978; Paulston, 1978). Bir baska deyisle
onlarm dil asimilasyonu, kiiltiirel asimilasyonla sonuclanmadi.
Ana dillerini ve kiiltiirel baglarm geride biraktiklari halde
egemen Amerikan toplumu onlan igine almadi ve sosyal,
ekonomik ve egitim alanlarinda ilerleme imkani saglamadi.

Ana dillerini hizla kaybetmenin yami sira, dil azmhgi
ogrencileri Ingilizce egitim veren sinuflarda diisiik bagari
kaydetmekteydiler. Ulusal standartlarla kargilagtirildiginda, her
derste geri durumdaydilar (Beykont, 1997c; Coleman, 1966;
Crawford, 1995; Padilla, 1982; Walsh, 1991). Bunun da 6tesinde,
dil azinlik 6grencilerinin Ingilizce 6grenmede cektigi giicliikler
zihinsel ve dilsel gecikmelerle kanistiriliyor ve bu nedenle cogu,
0zel egitim simiflara (special education) konuluyor, akademik
dizinin diginda tutuluyor ve siirekli olarak diisiik kapasiteli.
gruplarla bir anihyorlardi (Cummins, 1981; Oakes, 1985;
Stefanakis,'ZOOO). Dil azinliklar1 bazi bélgelerde %80-%90'a
varan ytliksek oranlarda okuldan ayriliyordu (Padilla, 1982;
Walsh, 1991).
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Dil azinhgr 6grencilerinin okuldaki bagarisizligi onlarin
zihinsel ve dilsel yetilerindeki eksikliklerine yoruldu (Gonzalez,
1975; Padilla, 1982). Iki dilligin kafa karisikhgina sebep oldugu,
cocuklarin zihinsel gelisimini engelledigi ve okulda
bagarisizliga sebep oldugu one siirtildii (Hakuta, 1986; Kessler

- ve Quinn, 1982). Ayrica bazi etnik gruplarin genetik acidan geri

oldugu ve okuldaki bagarisizliklarinin bundan kaynaklandig:
iddia edildi (Dunn, 1987). Dil azinlig1 dgrencilerinin okuldaki
bagarisizhigint evde konusulan dilin "gelismemis” olmasina ve
ailelerinin egitimsiz olmasmna baglayanlar da oldu (Baratz-
Baratz, 1970; Secada, 1990). Yalniz beyaz, orta sinif, ve ana dili
Ingilizce olan 6grencilerin egitim ihtiyaglar1 gdzéniinde
tutularak gelistirilmis bir egitim sistemi iginde bagarisiz
olmamn sorumlulugu dil azinhg: dgrencilerine ve ailelerine
yiklendi (Beykont, 1997¢ ve 2002; Beykont & Johnson-Beykont,
yayina hazirlaniyor). Bu 6grencilerin egitim ihtiyaglarina cevap
vermek ve onlara kaliici bir egitim vermek igin okullarda
yapilmasi gereken degisiklikler gtzardi edildi.

Yiiksek Mahkeme ¢ok dil konugulan bir gb¢men iilkesinde
Ingilizce'nin agir1 yontemlerle empoze edilmesini anayasaya
aykir1 buldu. Ornegin Meyer v. Nebraska (1923)'da Nebraska
eyaletinin "Yalmz Ingilizce" kanununu ihlal ettigi gerekgesiyle
bir 6gretmeni suclu bulan mahkeme kararini Yiiksek Mahkeme
geri cevirdi. Nebraska'min "Yalniz Ingilizce" kanunu lise ¢agina
kadar yabanc dilde egitimi yasaklamasina ragmen bu 6gretmen
dgrencisine Incil'den bir hikaye okumak igin siufta Almanca
kullandigindan dolayr mahkemeye sevkedilmis ve suclu
bulunmustu. Yiiksek Mahkeme §gretmenleri Ingilizce disinda
bir dil kullandiklari igin mahkemeye sevketmeye kadar ileri
giden bir uygulamay1 insan 6zgtirliigii prensibine aykir1 buldu.

Anayasa'mn korumast herkesi kapsar, ana dili Ingilizce olarak
doganlar kadar diger dilleri konusanlart da. Belki herkesin dogal
konusma dilimizi anlamaya hazir olmast avantajli olabilir ancak

bu anayasaya aykir: yontemlerle ve zorla yaptinlamaz (Meyer v.
" Nebraska, 1923).
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Meyer v. Nebraska diger Yiiksek Mahkeme davalar icin
emsal olustururken Amerika Birlesik Devletleri'ndeki dil
ayrimahgiun kabul edilmesinde de 6nemli bir rol oynadi. Buna
karsilik bu Yiiksek Mahkeme kararlari Ingilizce'nin Amerika’da
yegane "dogal konusma" dili oldugunu ve dil cesitlili§inin
toplumsal bir problem oldugunu one siiren argiimanlarl
sorgulamadi. Yani Ingilizce’'nin empoze edilmesini degil
ingilizce'yi empoze etmede kullanilan agiri  yontemleri
sorguladi. "Yalmz Ingilizce" okul ortamlarinda azinlik dili
konusan Ogrenciler ana dillerinden utanarak biytdiiler,
dillerini Ingilizce ile degistirdiler ve neticede kendilerini, biiytik
anne ve biiyiik babalariyla, akrabalariyla hatta bazen
ebeveynleriyle ayru dilde konugamaz halde buldular.

ikinci Diinya Savasindan 1980°e kadar
Amerika‘da Egitim Dili Politikalari

ikinci Diinya Savagi'ndan sonra azinlik dillerine y&nelik
baskicl tutumlar yumugamaya ve "Yalrz Ingilizce" egiliminden
uzaklagmaya baglandi. Iki-dilliligin yaygin ve gegerli oldugu
toplumlarla kargilikhi iligkiler ve Amerikan askerlerinin savag
sirasinda bir baska dilde iletisim kuramamasi ulusal savunma
amaclari i¢in yabana dil egitiminin 6nemi hakkinda toplumsal
bilinci gelistirdi (Keller ve Van Hooft, 1982). Ana dili Ingilizce
olan dgrencilerin ilkokuldan lise sona kadar devlet okullarinda
yabana dil 6grenmesini desteklemek tizere bazi fonlar ayrildi.
Ayrica dil azinlig1 6grencilerinin Ingilizce grenmesine yardim
icin birtakim diizenlemeler yapild: (6rnegin Meksika kokenli
cocuklara ilkokula baglamadan once en yaygin Ingilizce
kelimelerin gretilmesi gibi). Bu kapsamda Florida'da Kiibali
ogrencilerin ana dili Ingilizce olan Ogrencilerle beraber,
ingilizce ve Ispanyolca’y1 egitim dili olarak kullanan siniflarda
entegre oldugu Coral Way adinda iki dilli bir program
gelistirildi. Coral Way biitiin gocuklarin iki dilde konugma,
okuma, yazma, ve 6grenme yetilerini gelistirme amacin giiden
bagarih bir program olarak daha sonraki yillarda benzer birgok
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| okuma-yazma yetilerini kazanmasi, derslerin igerigini
nlamasi, ev ve okul arasinda dil ve zeka gelisiminin
giirekliligini saglayacak bir miifredat gérmesi, egitim dili ana
dili oldugu takdirde daha kolaydir (Beykont, 1997b; Krashen,
1982; Wong Fillmor; Valadez, 1986). Hem eitim dilini hem de
egitimin ”i(;erigini' ayni anda Ofrenmek zorunda birakilan
cocuklar agir yiik altindadir (Wong Fillmore, 1982). Bu yiizden
egitim temel bir insan hakki oldugu stirece, her gocugun (en
azindan bir tilkedeki egitim dilini 6grenene kadar) ana dilinde
ogretim gormeye hakki vardir (Spolsky, 1986; UNESCO, 1953).
Arastirmalar gostermistir ki iki-dilde egitim cocuklarin
kiiltiirlerini ve ana dillerini okullarda megru kilarak iclerinde
gvinci tesvik etmekte, cocuklarin okula devamliliklari,
okuldan ayrilmamalari1 ve okulda iyi performans
gostermelerinde motive edici Onemli bir rol oynamaktadir
(Berriz, 2000; Beykont, 1994, 1997¢ ve 1998; Brisk, 2000; Collier
1992; Holmé& Holm, 1990; Hornberger, 1987).

Hareketi'nden sonra kanunlarla desteklend;.

‘ 1950"lerde ve 1960'larda Sivil Haklar Hareketi Amerik
Birlesik Devletleri'nde azinliklara karsi yapilan ayrlm,a olit 7
ve uygulamalara kamuoyunun dikkatin; cekti. 19651?de 0)
kullanmak icin gereken Ingilizce konusma ve okur-yazar ol ;
zorunlulugq kaldirildr ve boylece Ingilizce yeterlilik diize 1m «
bakilmaksizin her vatandaga se¢cme hakki tanindy, A my
Akdeniz ve Afrika iilkeleri gibi diinyanin belli bii/tak

yerlerinden -go¢men  gelmesini siurlayan gé¢ kanunlan

a tanimadigin
bir kaniti olarak kabul edildi (Navarro, 1985; Paulston 1g978

Sivil Haklar Kanunu'nun V1. Basligi (1964) bu konuyu, "ir
renk ve ulusal vkék sebebiyle bir kimsenin federal hﬁkliime
tarafindan  desteklenen sosyal  hizmetlerden mahry
birakilmasi ayrimailik kapsamina girer ve anayasaya aykiridir
seklinde kanuna gecirdi. Okullardaki bircok uygu}Iamala
.sorigt'xlandlz Cocuklarm Ingilizce 6grenmesine §aﬁs verilmede
Irvtg’;l‘hzce testlerindeki basarilarina bakarak orantisiz olarak Oze
egltlm siiflarina  yerlestirilmes;, normal  egitim-6gretim
sisteminden kalicr olarak diglanmalari, ve genel olarak
anlamadiklan bir dilde egitilmeleri gibi (Lyons, 1990) "

Yiiksek Mahkemenin bir déniim noktas: karari olan Lau v
Nichols (1974) davasi Ginli 6grencilerin okullarn egitim
ihtiyaclarina kars: ilgisizliginden dogan sikayetlerinin hakl
oldugunu kabul etti. Dil azmh@ guruplarn yalniz Ingilizce
kullanulan okullarda, egitim dilini anlamadiklan icin egitim
haklarindan yararlanamadiklar: kabul edildi. Mahkeme San
Fransisko bolgesindeki okullarin azinlik 6grencilerine pedagojik
olarak uygun ve verimli bir egitim programi uygulamakla
yiikiimlii olduguna karar verdi. Dil azinh1 6grencilerinin gok
sayida oldugu bolgelerde okullar ya ana dili Ingilizce olan
dgrenciler igin uygulanan programi ek derslerle takviye edip
azinlik §grencilere Ingilizce'yi ikinci dil olarak 6gretme (ESL) ya
da dil azmlig1 6grencilerinin zihinsel ve dilsel ihtiyaclan goz
Oniine alarak tasarlanmis iki-dilli &zel bir program gelistirme

Daha sonra gikarilan iki Dif Egitim Kanunu (1968) dil
?21n11k1ar1n1n egitiminde iki dilli programlarin tercih edilmesini
ongc’irdij ve ana dili kullanimmm boyutu ve sekli hakkinda |
agl‘k'lama yapmadan okullara bazi fonlar sagladi. [ki dilde
egitim veren programlarin teme] aldig1 pedagojik dayanak |
gocukla;m erken kavramsal ve algisal yetilerinin ana ydilde
.ogret.im ile gelistirilebilecegi ve ana dilde geligtirilen yetilerin
ikinci dili 0grenmeye yardime olacagidir (Beykont, 1994 ve |
1997a; Collier, 1992; Cummins, 1981, 1983 ve 1986). C,ocuklarln i

cekip Ingilizce dilbilgisinde tekrar ve ahgtirma yapmaya, kelime
dagaragl/ve telaffuz gelistirmeye yonelikti. Iki-dilli programlar
ise ana dilde yasa uygun bir miifredat uygulamakta ve
Ingilizce'yi ikinci bir dil olarak dgretmekteydiler.

Bt i e e e
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Yiiksek Mahkeme kararini takiben, Sivil Haklar Biirosy iki

dilde 6gretimi tercih eden okullara yol gbsteren bir takjp
yonetmelikler yayinladi. Burada énerilen, Ingilizceyi ikinci dil

olarak 6gretme her ne kadar miikemmel bir programin gerekjj

bir unsuru olsa da dil azinhg 6grencilerinin egitim ihtiyaclaring

hitap etmede yetersiz kaldigidir. Federal hiikiimet by

yOnetmeliklerin uygulanmasinda aktif bir rol oynadi ve 1970'ley:
stiresince de sabit bir sekilde iki-dilli programlarin gelistirilmes;

i¢in verdigi f@nlarl arttirdi. California, Massachusetts ve Texag
bagta olmak tzere dil azinhigi gruplarmin yogun olarak
yasadigi eyaletler dil azinhg 6grencilerine gecici iki-dill;
egitimi dngbren kanunlar ¢ikardilar. Bu programlarin siires;,

ozellikleri ve kalitesi eyaletten eyalete okuldan okula farkliliklar

gosterdi.

Federal. devlet destekli bir programmn asil hedefi
o0grencilerin Ingilizce yeterliligini huzlica elde etmes; ve normal
siniflara uyum saglayacak sekilde hazirlanmas; olarak dar bir
sekilde belirlendi. Ogrencilerin ana dillerinin devami ve
gelistirilmesi okulun sorumlulugu olarak taninmadi. Oziinde
federal kanun okul bélgelerini bazi olumlu egitim dnlemler;
alarak dil azinhig 6grencileri igin firsat esitligi saglamaya
zorlamig olsa bile uygun bir programin gekil ve ozelliklerini
tanimlamadi.  Uygulamada, federal devlet tarafindan
desteklenen bir pedagojik formiiliin yoklugunda, bircok okul

iki-dilli programlar gelistirmekten kacinarak dil azinlig |
0grencilerine normal siiflarda biraz ikinci di] olarak Ingilizce Q,
(ESL) destegi ile 6gretim vermeye devam etti. 1978'de yurt
capinda yapilan bir arastirma azinlik Ogrencilerinin sadece ':
%10'unun iki-dilli programlarda egitim gordigiini, sadece
%25inin ESL destegi aldigini, ve %65'inin hic bir destek |

-almadigini ortaya koydu (Lyons, 1990).

Ozet olarak, Sivil Haklar

Hareketi,

. dgrencileri |
anlamadiklar1 bir dilde egitmenin bir insan hakk: ihlali |
oldugunu kanuna gecirdi. Ikinci Diinya Savagi'ndan sonra f
kanunlarda ve halkin egiliminde baz pozitif degisiklikler f

& 0. el . o
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olmasina ragmen Sivil Haklar Hareketi iki dilliligi ¢ocuk icin bir

zihinsel zenginlik, genig anlamda da Amerikan toplumuna bir

arti deger, okullarda gelistirilmesi gereken bir beceri olarak

tanumlamakta zayif kaldi. Lau v. Nichols davasindaki Yiiksek

Mahkeme karar1 ve ki Dilli Egitim Kanunu, okullarda dil

kokenli ayrimaligt kabullenmek konusunda toplumsal biling

olusmasinda ve bu ayrimaligi engelleyici bazi énlemler

alinmast icin fonlar saglamakta dnemli rol oynadilar. Ancak, dil
gruplarinin egitim sorunlarini hafifletebilecek 6zel hizmetlerin
tiirlerini ve niteliklerini net bir sekilde tanimlamada basarisiz
oldular.’ Federal destekli programlarin ana hedefi ¢ocuklarin
ingilizce yeterliligini kazanmasi olarak dar bir sekilde
belirlendi. Uzun vadede ¢ocuklarin ana dillerinin gelistirilmesi
okullarin sorumlulugu olarak diigiiniilmedi. Bunun yerine ana
dilde egitim, dil azmlig1 ogrencilerin Ingilizce yeterlilik
kazanirken derslerin icerigini 6grenmekten geri kalmamalari
i¢in gecici bir ¢dziim olarak goriildii. Okullarda bu programlar
"gelistirici"den ziyade "diizeltici", bu programlardaki §grenciler
ise "birden ¢ok dil bilen" yerine "Ingilizce yetileri zayif ve eksik”
olan 6grenciler olarak etiketlendi. Azinlik 6grencilerinin iki dilli
olusu "problemli”, "yetersiz", "eksik ve zayif" zihinsel yetilerinin
isareti olarak tanimlandi’ Ingilizce'nin tek gegerli dil
oldugunun ve ana dillerinin agagilandigimin ayrimma varan
bircok dil azinhigy ogrencisi hizla ana dillerini Ingilizce ile
degistirmeye devam ettiler.

Ancak kinci Diinya Savagi sonrast dil azinligy dgrencileri
i¢in yeni program tasarim ve gelistirme agisindan &nemli bir
dénemdir. Bu donemde bazi okullar azinhk dil gruplarina
yonelik cesitli iki dilli programlar gelistirdiler. Bazi okullar ise
hem dil azmhg: 6grencilerini hem de ana dili Ingilizce olanlan
iki-y6nld iki-dilli programlarda birlikte egitip her 6grencinin
hem birinci hem ikinci dilinde egitim gérmesine imkan sagladi.
Genisleyen bilimsel aragtirmalarin bulgularina ve saha bilgisi
temeline dayanarak ve basarih iki dilli programlari model
olarak kullanarak Amerika’da dil azinh@ Ogrencilerinin
efitiminin kalitesini arttirmak mimkiin olabilirdi. Ancak

3

Gergekten de federal iki-dilli
kanunun ilk kez kabuliinden
30 sene sonra dil azinhg
ogrencilere hizmet veren
okullarin yaklagtk tigte
ikisinde iki dilde program
yok. Milli Egitim Istatistikleri
Merkezi (NCBE, 1997) dil
azinh 6grencilere hizmet
veren okullarin yalniz tigte
birinin iki-dilli egitim
verdigini saptamugtir.

4
Ogrencilerin iki dilliligi
gelistirdigi elverigli ve
elverigsiz politik ortamlar
lizerine genis bir tartisma
igin, bkz. Beykont, 1997a,
Cummins, 1986 ve 1989.
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tutucu bir politik dalga 1980lerin baginda biitiin iilkeyi kasip

kavurmaya baglamist: bile.

1980°den 2002’ye kadar Amerika’da Egitim
Dili Politikalari

Dil azinligy 6grencileri igin iki-dilli egitime federal destek
1980'lerin baginda azalmaya bagladi. Federal diizeyde iki-dilli

programlar, dil azinhi§1 6grencilerinden "problemi” olanlar igin
-ki bundan kasit Ingilizce yetisinin sinirli olmasidir- gegici 6zel

bir hizmet olarak tammlanmaya devam edildi (Beykont, 1994,

1997¢, 2000). Cocuklarin okul hayatlari boyunca ana dili -

yetilerinin geligtirilmesi bu tanimin i¢ine alinmadi. Dolayisiyla
iki- dilli programlarin bagsaris1 yalnizca 6grencilerin ne kadar
kisa siirede Ingilizce yetisini gelistirdikleri ve iki-dilli programi
ne hizda terk ettiklerine gore degerlendirildi.

Biyiik c¢apli program degerlendirme c¢ahismalarina
dayanarak, iki-dilli programlarin Ogrencilerin Ingilizce
"problemini" istenen hizda ortadan kaldirdigini séylemek
miimkiin degildi (Beykont, 1994, 2000; Meyer ve Fienberg,
1992). Aragtirmalar dil azinhg &grencilerinin kaliteli iki-dilli
programlarda

basarih kalitesiz

programlarda ise bagarisiz oldugunu ortaya koydu (Beykont,

oldugunu,

1994 ve 1997c; Brisk, 2000; McLeod, 1996; Ramirez et al., 1991a

ve 1991b). Iyi tasarlanmus iki-dilli programlar, okul idaresinin
ve okul camiasmnin genis caph destegi ve iyi yetismis bir
Ogretmen kadrosuyla, iddiali bir miifredata odaklanarak
akademik dizinde tutarh bir gekilde uygulandiginda bagarili
oldular (Beykont, 1994 ve 2000; McLeod, 1996). Bu
programlarda Ogrenciler gerekli dilsel ve duygusal destegi
alarak, Ingilizce yetilerini geligtirip, kendileri, 6z kiiltiirleri ve
ana dilleri hakkinda olumlu hislerle okuldan mezun oldular
(Beykont, 1994, 1997c ve 1998; Collier, 1992; Cummins, 1981,
1983, 1986 ve 1989; Ramirez et al, 1991a ve 1991b). Diger
programlar ise, akademik dizinde tutarsizlik, standart alt: bir
miifredat, iki dilli olmayan &gretmenler ve iki-dilli egitime
destek vermeyen okul idaresi ve camiasi ile yalmz sozde iki-

s R

iki-dilli

D N

dilliydi (Brisk, 2000; Ramirez et al., 1991a ve }991b). Bu
programlardaki dgrenciler, ne ana dillerinde ne de Ingilizce'de
giiclii bir temel olugturma fursat bulamadan ve dolayisiyla
heniiz hazir hale gelmeden normal smniflara alinmalar
sonucunda derslerinde geride kaldilar ve basarisiz oldular
(Crawford, 1995; Cummins, 1986). Program kalitesinde goriilen
farkliliklar cocuklarin bagarisiru etkiledi ve iki-dilli programlari
elegtiriye agik birakti.

Uygulamada kargilagilan giigliiklerden dolay: da iki-dilli
programlann verimliligi sorgulandi. Bu giicliiklerden biri dil
azmhg ogrencilerinin normal sinuflara yerlesinceye kadar
okulun genel 6gretim ve sosyal hayatindan soyutlanmalariydi
(Berriz, 2000; Beykont, 1997b; Lima, 2000; Nieto, 2000). Cogu
kez, iki-dilli programlar okul camiasinda "Ingilizce bilmeyen
ogrencilerin dil eksiklerini tamamlayict bir gegici 6n hazirlik
programi” olarak, bu programlarda 6grenim goren dgrenciler
de "Ingilizce’si kit ve yavag ogrenciler” olarak etiketleniyordu .

(Beykont, 1997¢; Cummins, 1989; Lima, 2000). Bir baska

gliclitkse yeterli sayida eitilmig iki dil bilen dgretmenin
bulunmamastyd: (Bartolome, 2000; Nieto, 2000). Bu ytizden
epitim vermede yeterli olup olmadigina bakilmaksizin,
cocuklarin ana dilini akicr olarak konugabilen herkes 6gretim
pozisyonlarinda istihdam ediliyordu.” Diger bir guclik de, iki
dilde yazilmis materyal ve kitaplarn eksikligiydi (Beykont,
1997a; Crawford, 1995, Farrah, 2000). Bazi okullarda, normal ve
iki-dilli programin idarecileri ve 6gretmenleri arasinda iletigim
ve koordinasyon eksikligi oldu ve bu durum, programlarmn
icerik ve 6gretim hedeflerini ortak belirlememe ile sonuglandt
(Brisk, 2000; McLeod, 1996). Federal devlet, basarili program
uygulamalarina engel teskil eden bu problemleri ¢zme yoluna
gitmektense bagka programlari deneme fikrini destekledi.
Dolayisiyla 6zellikle Reagan ve Bush idaresinde, azinhiklarin
egitiminde uygun olan miifredat ve programin belirlenmesi
yerel okul idarelerine birakildi. Federal hiikiimetge kabul
edilebilir hizmetlerin tammu, yalniz Ingilizce programlar: dahil
edilmek tizere genigletildi. [ki-dilli programlari geligtirme igin
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Devlet Istatistik Enstitiisii
verilerine gore, 1993-94 ders
yilinda 8gretmenlerin %.97'si
ESL (Ikinci Dit Olarak
Ingilizce) veya iki dilli ders
verme konusunda dereceye
sahip degilken, %70’den
fazlasi dil azinh gocuklara
egitim verme konusunda
higbir egitim gormemisti.

culture & communication

ayrilan federal fonun bir kismi, yalmz Ingilizce kullanilan
programlara aktarildi.

[ki-dilli egitime toplumsal destek de 1980'ler ve 1990'larda
asirt milliyet¢i hareketlerin ve go¢men karsiti duygularin
yeniden alevlenmesi ile azald1 (Cranord, 1992a ve 1992b). Gog
kanunun 1965’te liberallesmesi ile 1980'ler ve 90'larda Amerika
Birlesik Devletleri, Asya’dan, Pasifik Adalarin’dan, Orta
Asya’dan, Orta Dogu’dan ve Afrika tilkelerinden biiyiik bir gog
ald1 (Beykont, 2000; Mc Kay & Wong, 2000). Ulke genelindeki
devlet okulu siniflar1 Avrupa koékenli 8grencilerden ¢ok farkls
kiiltiirel, etnik, irksal ve dilsel ge¢misi olan dil azinhig:
ogrencileriyle hizla dolmaya bagladi. Bir tepki olarak, gt¢men
karsiti duygular, iki-dilli programlara ve diger bazi go¢men
hizmetlerine ve azinlik haklarina saldiriya dontstii (6rnegin
iniversite kampislerinde azinlik ogrenciler igin ayrilan
kontenjanlarin ortadan kaldirilmasi istenmistir). Iki-dilli
egitime yapilan saldirilar genel olarak azinliklarin sivil haklar
kazanimlarina yapilan saldirilarla yakindan iliskilidir (Macedo,
1994 ve 2000).

"Yalnuz hareketi 1980’lerin ve 90’larin
muhafazakar politik ortaminda yeserdi ve kuvvet kazandi
(Crawford, 1992a, 1992b). Tutucu siyasi gligler Amerika’da hala
etkili olmaya devam eden "Yalmiz Ingilizce" hareketinde
birlestiler. "Yalmz Ingilizce" hareketi, Ingilizce’yi Amerika
Birlegik Devletleri'nin resmi dili olarak kabul ettirmeyi ve boylece
ana dili Ingilizce olanlarin iktidar ve ayrcaliklarim korumayi
amaclamaktadir. Hareketin liderleri azinlik dillerinin potansiyel
siyasi boliiciiliik yaratabilecegi ve iki-dilli hizmetler ve egitimin,
Amerika’da azimnliklarin Ingilizce bilmeden de varliklarini
stirdiirebilecegine dair yanlis bir mesaj iletebilecegi hususlarinda
halki uyardilar. Azinliklar Ingilizce'yi cabuk grenmeye "tegvik
etmek" icin, ingilizce disindaki dillerin hiikiimet iglerinde ve
sosyal hizmetlerde kullamimimnin yasaklanmast ve Ingilizce'nin
cabuk dgretilmesinde verimsiz olan iki-dilli programlara devlet
fonlar1 harcanmamas: gerektigini savundular.

Ingilizce"
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Diger bir kesim, okullardaki "Yalmz Ingilizce" politikalarin:
korktuklari icin desteklemektedirler (Beykont, 1997¢c ve 2000). Bu
korku beyaz, orta simnif ve standart Ingilizce konusanlarin iktidar
ve imtiyazlarini kaybetme korkusudur; farkli renk, dil, kiiltiir ve
dine sahip azinliklar biiyiiyen bir tehdit unsuru olarak
algilanmaktadir. Artan gog nedeniyle azmliklarin 30-40 y1l iginde
Amerikan niifusunun cogunlugunu olusturacagi ortadadir
(Macias, 2000). Bunun yamnda yeni gdcmenlerin Amerikan
toplumu icinde asimile olmaya direnerek devlet okullarinda
farkli dil ve kiiltiirlerin taninmast ve tegvikinin saglanmasir
isteyecegine dair bir korku da bulunmaktadir (Beykont, 1997a ve
2000). Ayrica gogmenlerin is hayatinda gittikce artan bir yabanci
dil ihtiyacinda avantajli durumda olacag1 ve ana dili Ingilizce
olanlarmn iglerini ellerinden alabilecegi korkusu da halk arasinda
yaygindir (Crawford, 1992a ve 1992b). "Yalmz Ingilizce"
hareketinin liderleri biitiin bu korkular1 ¢ne siirerek bugiin
azmliklar ve iki-dilli egitim hakkinda var olan yanhs savlari
toplumsal tartigmalara basarili bir sekilde tagidilar ve
kamuoyunun destegini kazandilar.

"Yalniz Ingilizce” hareketi ozellikle eyalet dtzeyinde
bagarili oldu. 2002'ye kadar, 23 eyalet Ingilizce'yi resmi dil
olarak kabul etti ve iki dilli egitimi sirlayan veya yasaklayan
kanunlar koydu. En dikkat cekici kanun degisikligi 1998'de
California’da yapildi. 227 sayilh kanun, California’da iki-dilli
epitimi yasakladi ve dil azinliklar icin egitim hizmetlerini bir
seneye indirdi ve Ingilizce'yi ikinci dil olarak 6gretmeyi tek
program secenegi haline getirdi. Farkli yasta ve farkli Ingilizce
seviyesindeki cocuklarin ayni siufta egitilmesine miisaade
edilirken, 6grencilerin ana dillerini egitim amaciyla kullanmalar:
kesinlikle yasakland1. Buradan hareketle ailelere, sinifta Ingilizce
disinda bir dil kullanan 6gretmenleri dava etme hakki tarundi.
227 sayili kanun diger eyaletlerde ve federal hiikiimet
diizeyinde benzer uygulamalarm yirtrlige girmesinde
olumsuz bir emsal teskil etti. Benzer bir "Yalniz Ingilizce" kanun
tasarist 2000 yilinda Arizona'da oylandi ve kabul edildi ve
Sniimiizdeki giinlerde de Massachusetts’de oylanacak.

6

23 eyalete Alabama, Alaska,
Arizona, Arkansas,
California, Colorado, Florida,
Georgia, lowa, Indiana,
Kentucky, Missisipi,
Missouri, Montana, New
Hampshire, North Carolina,
North Dakota, South
Carolina, South Dakota,
Tennessee, Utah, Virginia,
Wyoming dahildir.
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Sonug

Amerika Birlesik Devletleri dil azinligr 6grencilerinin
egitim sorunlarini ele ahsinda bagladif1 yere geri donmiistiir.
California’da ve Arizona’da kabul edilen ve Massachusetts’de
oylanacak olan agir1 egitim 6nlemleri 20. ytizyil baglarinda etkin
olan tek dilci egitim dili politikalarinin kalintist gibi duruyor.
Aynen 20. yiizyll baginda oldugu gibi halkta, go¢menlerin
ingilizce'yi ve "ortak” toplumsal degerleri kabullenmeyecegi ve
benimsemeyecegi korkusu var. Sonug olarak, okullar cocuklara
Ingilizce’yi zorla kabul ettiren, ana dillerinden ve kiiltiirel
kimliklerinden uzaklastiran bir ara¢ gibi kullaniliyor. Eskiden
oldugu gibi §irﬁdi de cocuklar "Yalniz Ingilizce" okullarina
devam ederek ana dillerini siiratle Ingilizce ile degistiriyorlar.

Gercekten de istatistikler ve niceliksel arastirmalar dil

azinliklarimin Amerikan toplumuna daha 6nce goriilmemis bir
hizda dilsel olarak asimile oldugunu gosteriyor (Souza, 2000;
Veltman, 1983 ve 2000; Wong-Filmore, 1991). Eskiden oldugu
gibi simdi azinhk Ogrencilerin biiyiikk bir bolimi okulda
bagsarisiz oluyor ve okuldan diplomasiz ayriliyor. $dyle sorular
geliyor akla: Bu hizli dil erozyonunun faturasi ne olacak? Ailesi,
kiilttri ve kiiltiirel gegmisinden kopmanin ¢ocuklar tizerindeki
etkisi ne olacak? Cocuklar ana dil ve kiiltiiriindeki 6gretilerden
ve kendi aile ve cemaatinin manevi desteginden mahrum
birakildiginda neler kaybedecek? Yersiz korkular yiiziinden
ulusal dil kaynaklarini harcayan bir toplumun kaybi ne olacak?
Cok yakinda Amerika'nin ¢ogunlugunu olusturacak olan dil
azinbiklarimn egitimsiz olmasi topluma neye mal olacak?

Her bireyin kaliteli egitim alma hakki, azinlik gruplarin
kiiltiirel haklar1 ve bir ulusun bitiinliik arzusunun kesistigi
yerdeki sorular yalniz Amerika Birlesik Devletlerine ozgii
degildir. Su andaki Amerika Birlesik Devletleri dil politikalari,
ana dili Ingilizce olanlarin ve agir milliyetci siyasi hareketlerin
gikarlarini diger vatandaglarinkinden -tzellikle etnik ve dil
azinliklarinkinden-6nde tutmaktadir. Egitimde miikemmele
ulagsarak firsat esitligi tanima prensibi, azinlik dillerinin

’ Beykont - 4 Egitim DIl

devamirun ulusal biitiinligl bozacag: seklindeki Yaﬁlis nanisa
feda edilmektedir. Dil kayb, kiiltiirel kimliklerin ve' plarm
parcalanmasi, okullarda bagarisiz olan ve okulu birakan dil
azinhig1 nesillerinin yaratilmast sonucunu doguran “"Yalmz
Ingilizce" politikalariin uzun vadedeki etkilerinin_igéitggmgl
gelecekw yillarda ortaya cikacaktir. Ashinda 21. ylizyl a bir

~ ulusun sosyal bitiinligiine en biiyiik tehdit bir tarafta kaliteli

epitim gdrmiis ve kaliteli egitimin ayricaliklarindan faydalanan
ufak bir kesim, 6te yandan ayrunci ve hicbir bilimsel dayanag:
olmayan egitim dili politikalan ytizinden iyi egitim almarmsg
marjinal bir hayata mahkum olmus bir diger kesimin arasinda

yasanacak bir toplumsal bolinmedir.
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Turkey: Modern or Postmodern?

The Genealogy and Ecology

of Kpmalist Modernization and

a Democracy to Come

Abstract

Turkey. in its modernist incamation as the Republic of Turkey in 1923, is a country whose identity has been
reformed in the image of the European Enlightenment ideals of progress and modemity. The modemist
imaginary of a teleological History has been hegemonic in defining the horizon of the imagination of even
its detractors. However, the genealogy of this supposedly universal history exposes it as one story among
others. Social and ecological evaluation of the record of development and modemization uncovers a
monumental mess of failure and unfulfilled promises. Together with a series of social movements and
developments, these have engendered a postmodem consciousness that deconstructs the alleged uni-
versals, and the indivisible unity and integrity, of modemist certainties and identities. The supposedly
uncontaminated unity of the moder in the present is shown to be always-already inhabited by difference
and othemess. Democracy enables us to think and live with this relation of a difference-within in political
terms. However, democracy is not something that those in the modem West have and those in oriental
Turkey lack, in the taken-for-granted familiarity of that binary opposition. it is, rather, "a democracy to come,”
one that responds to the undemocratic and colonizing nature of this very divide, "a democracy to come” that
exceeds rather than completes the unity of the modem, and opens it up to new possibilities and new
configurations across the colonial divide.

Tiirkiye: Modern mi, postmodern mi? Kemalist modernlesmenin
soykiitiizii, ekolojisi ve "Gelmekte Olan Demokrasi"

Ozet

1923'de Cumhuriyetle birlikte yeniden dogugunda Tiirkiye'nin imgelemi, Avrupa aydinlanma disiincesinin
gelisme ve moderniik idealleri icinde bicimlendi. Teleolojik Tarih anlayisinin modemist kurgusu tabi konumda
olanlarin da ufkunu tanimlamakta hegemonik olmustur. Evrensellik iddiasi tagtyan bu Tarihin soykatigd
incelendiginde, onun pek ¢ok farkli anfatidan sadece biri oldugu gorilir. Geligmenin ve modemlesmenin
beraberinde getirdiklerini toplumsal ve ekolojik agidan degerlendirdiimizde basansizliklarn ve
gerceklesmemis vaatlerin olusturdugu ¢p abidesi ile karsilaginz. Bir dizi toplumsal hareket ve geligme ile
birlikte bunlar, varsayilan "evrenselleri’ ve modemist kesinliklerin ve kimliklerin aynimaz birligi ve
biitinligind yapibozumuna uratan postmodem bilincin gelismesine yol agnustir. Bugiin modemligin
bozulmaya ugranuig varsayilan bitdnldginin, coktandir farkllik ve dtekilik tarafindan isgal edilmis oldugu
gorilir. Demokrasi, bizim politik olarak farkiiiklarla iligki icinde yagayip ddsinmemize olanak saglar. Aslinda,
ikili kargithklarla sorgulama aligkanhginin getirdigi bigimi ile demokrasi, modern Batida yasayanlarin sahip
olduklan ve oriental Tirkiye'nin sahip olmadigr bir sey degildir. Kargithklarla diginmenin olusturdugu
bolinmenin demokrasi kargiti ve kolonilestirici dogasina yanit verecek olan bir “gelecek olan demokrasi
kavranudir. Bu kavram, modemligin batinligina tamalamaktan ok onu asarak ve onu yeni olasiliklara ve
birlesimlere agar.
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Turkey: Modern or Postmodern?
The Genealogy and Ecology of
Kemalist Modernization and a Democracy to Come

Introduction

Turkey, in its modernist incarnation as the Republic of
Turkey in 1923, is a country whose identity has been re-formed
in the image of the European Enlightenment ideals of ﬁrogress
and modernity. In this paper I present a post-modern review of
Turkey's modernization as a historically and culturally specific,
limited project. This is in contrast to the modernist
representation of this project as a universal, all-encompassing,
unlimited, and necessary unfolding of History and Reason.
However, my review is situated within the difference and
alterity of the modern and I do not claim a detached and
uncontaminated Archimedean position that is unambiguously
outside or beyond what I represent. Rather than signaling an
erasure or destruction of the modern, my reference to the post-
modern is deconstructive of the modern. Hence, the contrast
between modern and postmodern that I just alluded to is
internally differential.

In the first section, I introduce the main themes of
Kemalism inspired by the European Enlightenment,
summarizing Turkey's trajectory of modernization guided by
the Kemalist worldview, and looking at how Turkey's identity
was rearticulated in its terms as a clean break from its Ottoman

past.

In the following section titled "Modernism as a Colonizing
Project,” I discuss the Kemalist goal of "reaching the level of

coritemporary civilisation" in terms of a modernist tall-tale that
plots the progressive course of a universalized man, his reason,

and his story.

In the next section titled "Development as the Means of
Modernization," I look at how development has fared as the
means of modernization in Turkey and around the world, its
claim of "catching up,” and its social and environmental costs.

In the last section titled "Democracy in Turkey: A
Democracy to Come," I look at the place of democracy in the
Kemalist modernization project, its evolution in Turkey, and
think of a "democracy to come” as a supplement that will
supplement but not complement the modernist project. And
finally I note the connection between this "democracy to come”
and our representational practices in the academia.

The Trajectory of the Kemalist Quest
for Modernization

Kemalism or Atatiirkism, named after the "founding father”
of modern Turkey, Mustafa Kemal Atatiirk,' has been developed
as the official ideology of the Turkish state throughout its
Republican years (1923-Present). Relying on a modernist grand
narrative, it provides us with an understanding of the universal
course and teleology of history, as well as a sense of who we are
in relation to the evolution of that history, and, consequently, a
sense of our own necessary course of development.
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1

Following the passage of the
law which made it
mandatory to assume
Western style surnames on
June 21, 1934, Mustafa Kemal
assumed the surname
Atatiirk- which literally
means "Father (of the) Turk™-
by a parliamentary decree on
November 24 of the same
year.
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2
Many of the radical social
reforms following the
founding of the Turkish
Republic were accomplished
under the "Law Concerning
the Reinforcement of Peace
and Order" passed in March
4, 1925 that instituted special
"Courts of Independence”
and which granted the
reformers incontestable
powers. As Mustafa Kemal
Atatlirk saw it, this was a
necessary condition: "It
should be granted that the
implementation of this Law
was of utmost necessity from
the standpoint of showing
that our society actually was
not a superstitious and
primitive nation” (1982: 53).
The later course of Kemalist
modernization, following the
transition to a multi-party
democracy, was kept steady
by military interventions at
almost regular intervals in
1960, 1971, and 1980 as well
as a "virtual” one in 1997. As
we shall see later on, the
legacy of these interventions
has been the institution of a
kind of military trusteeship
over Turkish democracy.

3

On the meaning of the "post"
of postmodern see Ilter, 1994:
51-81
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Its hegemony over our imagination has been secured by an
uneasy mixture of dictatorial repression,’ persuasion, and social
reforms like the alphabet reform that adopted the Latin script in
place of the Arabic one, making it practically impossible for
coming generations to simply read what was previously
written, and which, thus, facilitated the claim
uncontaminated break from the past.

of an

The notion of a clean break from the past, as expressed in
the concept of revolution, is a cornerstone of the modernist
outlook. In the Enlightenment narrative, the French Revolution
of 1789 which inaugurated the new French Republic is the
outstanding symbol of such a clean break from the ancien regime
of the past. The republicanism of Kemalists is informed by this
Enlightenment narrative. My references to "postmodern” and
"postcolonial” in what follows should not, therefore, be taken to
refer to a clean break from the modern but rather to the
modern's difference-within in a deconstructive sense.’

Despite its claim of a clean break from the Ottoman past,
the genealogy of the modernizing mission of Kemalism can be
traced to the administrative, military, and social reforms of
Ottoman sultans like Selim III (1789-1807) and Mahmut II (1808-
1839), and, even more closely, to the Tanzimat Reforms of the
Young Ottomans (1865-1876) and the Committee of Union and
Progress initiatives of the Young Turks (1895-1918) (Berkes,
1978; Timur, 1987). After Mustafa Kemal's death, and with the
end of the monoparty rule, a decade or so later, a succession of
parliamentarily democratic and military rulers have continued
the modernizing mission in Turkey under the banner of
Kemalism. 4

The hegemony of Kemalism's modernist outlook in Turkey
has been so powerful that even its detractors tend to situate
themselves within the "progressive versus backward" polarity
set up by Kemalism's modernist horizon. Furthermore, the
modernist imaginary of a unilinear and teleological progress is
not confined to those who uphold a strictly "Kemalist" identity

for themselves. For instance, the critics of "Kemalists" (of the
present, First Republic) such as the ideologues of the so-.called
"Second Republic” are also informed by this imagmavry.
Nevertheless, this hegemony has recently come under question
by an Islamic "revival’ that questions the claim of. an
uncontaminated break from the past and the polarized
historicist sensibility of the archaic and the modern; a Kurdish
insurgency that questions the indivisible, indifferent unity of
being Turkish; and, perhaps more significantly, by what could
be described as a nascent postmodern and postcolonial call for
democracy and ecologically responsible development’ thét
problematizes both the progressive teleology of the Kemahst
conception of history and civilisation, and the ess‘enhal,
indivisible unity of Turkish identity posited by Kemalism. It
seems that the diverse and pluri-vocal people(s) of Turkey will
no longer be contained in the modernist imaginary of the

teleology and unisonance of progress.

Turkey's modernist quest has experienced a more recent
setback with the European Union's decision in October 1997 to
exclude Turkey from its list of candidates for admission to the
Union. This, despite Turkey's application that dates back to the
1960s, and its still-standing membership in the European
Customs Union, its ongoing inclusion in various councils of the
EU, and its long standing Western credentials as a NATO
member and as an active player of the Western alliance dating

from the Korean War.

The significance of this rejection by the European Union
lies in the fact that, in the modernist teleology of history
adopted by Kemalism, Europe signifies the telos, the .airr‘l or
goal, of historical progress and civilisation. European ob;echor}s
rested on lack of progress in democracy and human rights in
Turkey, as well as the Cyprus stalemate, and the consequences
of a free flow of population, whence it was feared the problem
of unemployment in the European Union would be exacerbated
with the flooding of Europe by the high number of unemployed
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4
Hocamkdy Ecological Village
(http:/ /hocamkoy.metu.edu.
tr/) is an example of such
initiatives and stands in a
David versus Goliath kind of
contrast to mega
development projects like
GAP, the Southeastern
Anatolia Project
(http:/ [www.turkey.org/§ro
upc/gap htm). Also
noteworthy are a series of
initiatives ranging from the
(now defunct) "New
Democracy Movement” to
the mushrooming growth of
“civil society organizations”
and to local democratic and
environmental struggles such
as the heroic, and successful,
stand of the citizens of
Bergama against Eurogold
Corporation’s state
supported cyanide-leach
gold mining operation there.
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and underemployed in Turkey. This was especially feared by
Germany which has a significant minority of Turkish "guest

workers," and has to deal with unemployment problems of its

own, a problem that brought about highly visible and openly
racist, xenophobic outbursts following German reunification.

Cognizant of these objections, and accepting the need to
make further progress in democratization and human rights,
Turkey had not asked for a date of admission, but only to be
included in the list of candidates and to be given time to develop
the required conditions. To allay Germany's fears about the size
of Turkey's population, Turkey had suggested that the free flow
of Turks could be regulated even after Turkey's admission to EU.

Having taken such a conciliatory stance, and considering
that the concurrently recognized candidates Rumania and
Poland have comparably sized populations and will pose an
even greater threat to Germany's employment equation, this
rejection has led many in Turkey to think that there are,
perhaps, other, unspoken reasons for Turkey's exclusion. When,
for example, earlier in the debate leading to Turkey's rejection,
a Dutch Christian Democrat representative declared that as a
Moslem nation Turkey was unfit for European membership,
many people in Turkey wondered whether he was expressing a
tactfully unspoken but widely shared sentiment in Europe, that,
in the minds of those judging Turkey's candidacy, the new
Europe was to be a "Christian Club.” The fact that the Eastern
European countries included in the list of candidates are far
behind Turkey in their past experience of Western style
parliamentary democracy-especially when compared with
democratic and human rights objections directed at Turkey-
have further reinforced this suspicion.

What is also noteworthy is that this coincides in Turkey
with the removal of the Islamist Welfare Party from the
coalition government under pressure from the staunchly
Kemalist military in February 1998, and its subsequent closure
by the Constitutional Court on the grounds of endangering

e
e
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Turkey's Kemalist, secular constitution.* In the modernist
representation of the unilinearity of progress ac.iopted by
Kemalists, the Welfare Party is made to stand in for the
packward past, the Other of (modern) civiljsation. The problem
has been that, those who upheld this modernism were now
themselves rejected by Europe, the Europe that is represented as
the telos (;f history, the very history they use to condemn the
Welfare Party and various different-others within Turkey.

This outright rejection was later alleviated somewhat by
Turkey's belated inclusion in the list of candidates to EuroPean
Union in the Helsinki Accord in 1999. However, this last minute
inclusion was made de facto conditional upon Turkey's meeting
the criteria for European membership by the time its
membership comes up for review. These conditions did not
necessarily discriminate against Turkey in particular. As far
back as 1993, the European Union had indicated that all
candidates for membership would have to meet certain basic
requirements. EU's 1993 "Copenhagen Criteria," f(.)r example,
required, among other things, that candidate countries establish
stable institutions that guarantee "democracy, the rule of lawl,'
human rights, and respect for and protection of m.inoritles.
And yet, in November of 1999, before Turkey's canfildacy v‘vas
taken up in Helsinki, a spokesperson for the Turkish Foreign
Ministry would state that "Turkey will not accept any
preconditions for Europen Union membership.” When we
consider that the Turkish Republic's reason for being had been-
from the start-modernization, this mismatch becomes
remarkable. Once again we come face to face with the strange
problem that our "modernist" judges were still found lacking,
after all these decades of modernization, when judged by

"modernist" standards.

All of these give us ample reason to review and rethink the

Kemalist modernization project.

[ should point out at the outset that in my review, I will not
be confined to the structural polarity of the terms of Kemalism
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The Welfare Party was later
replaced by a surrogate Virtue
Party.
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Consider also Atatiirk's
rhetorical question: "Is there
asingle country that has not
turned to the West after
deciding to enter the realm
of civilisation?” (The Turkish
National Commission for
Unesco, 1981: 145).
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and its modernism. My criticism of modernism will not consist !
of reversing that polarity and in asking for, say, a revival of -

Islam from the past of modernity or a "new" future

uncontaminated with the past. Rather, I am interested in

modernism’s deconstruction, that is to say, in looking at the
structuration and textual fabrication of the opposing identities
of Occident and Orient, modern and backward, so that we can
find ways to reinscribe them, to re-structure them differently.

In other words, I am not interested in erasing the modern
in favor of its designated opposite but, rather, in a rearticulation
of modernism, a postmodernism if you will.

Modernism as a Colonizing Project

In its typical formulations, modernism refers us to a
Western tall-tale which tells us about the past journey and
future course of both "us" and our others. Briefly known as
"History," this arrogant tall-tale informs the Enlightenment
discourse that is most commonly referred to as "reaching the
level of contemporary civilisation” in Turkey. To understand
our standing relative to the contemporary level of civilisation,
as well as to the standing of others, the tall-tale refers us to a
unilinear, teleological, and monocultural scale of History.

Accordingly, modernity is singular, there is only one
measure of modernity -and civilisation, and that measure is
universal. As the tall-tale that gives us this universal History is
a Western tale, it is taken for granted that the telos of history is
the West, and, consequently, modernization turns out to be
Westernization. History is thus his(s)tory, that is to say, the
Western (or Westernized) Man's story. As Mustafa Kemal
himself argued, although there are many nations, there is only
one civilised world, the Western world (Atatiirk, 1982).°

It then followed that its opposite, the oriental concept of
civilisation, is an impediment on the way to "real” civilisation, as
it confines "man" to otherworldly, archaic concerns, whereas
modern, civilised man is guided by reason, logic, and

P
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intelligence, a distinguishing characteristic of modernity.
Hence, Mustafa Kemal argued as early as 1907 that "we must
cast off and divert our identity from that of the Eastern
civilisation to the Western" (Atatiirk, 198:2: 4-5).

In line with this reasoning, pre-Republican, Ottoman past
was repudiated and denied after the foundation of the Turkish
Republic. As Atatiirk put it: "The new Turkey has no
relationship to the old. The Ottoman government has passed
into history. A new Turkey is now born" (1959: 104).

Significantly, officials of the Turkish State routinely make
reference to this notion of a clean break today to absolve
themselves of any responsibility regarding the accusations of an
Armenian genocide that "properly" belongs to, and addresses,
the repudiated Ottoman past. Recently, however, there has been
some interest in reclaiming the Ottoman past especially after the
Kurdish demands for cultural autonomy has put the traditional
claim of an indivisible Turkish identity in question. What is
claimed here is an idealized image of the Ottoman Empire as a
multi-cultural society organized in terms of a plurality of
"millets.” In contemporary usage millet means nation but in the
Ottoman context this refers to a rather more religious-
communal identification. During ‘the quincentennial of
Columbus' voyage to America in 1992, the Turkish government
eagerly propagated the fact that the Jews who wgre e?xpelle.d
from Spain in 1492 found welcome in the Ottoman Empire. This
is, of course, significant in countering the accustomed Europegn
view of "the Turk" as the categorically uniform despotic
oriental, the other of civilised Europe. However, the denial of an
Armenian genocide through a denial of the Ottoman past on the
one hand, and the claiming of a multicultural Ottoman past on
the other hand, is clearly a contradiction, and gives the
impression of a shortsighted renlpolitik maneuvering rather than
a thought-through reflection on the past.

After the foundation of the Turkish Republic, a series of far

" reaching reforms aiming to reshape Republican Turkey in the

7

Part of the language reform
involved the purification of
Turkish from the
contaminating influences of
other languages, particularly
Arabic and Persian which
had been very influential in
the language spoken in the
Ottoman court, As part of its
purification program, The
Turkish Language Institute,

founded by Atatiirk in 1932,

began constructing Turkish
counterparts to annulled”
foreign words. It is
remarkable that the Turkish
counterpart thus devised for
the word "intellectual” is
“aydin”, meaning
“enlightened,” as it clearly
illustrates.the influcence of
the European Enligtenment
ideology that upholds this
monocultural conception of
Reason.

oSG
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8
Abolition of the Sultanate
(1922); declaration of the
Turkish Republic (1923);
abolition of the caliphate,
abandonment of the islamic
sharia law, unification of
courts and education (1924);
closure of tekke, zaviye, and
tiirbe (dervish lodgeé,
cloisters, and tombs) (1925);
“hat" reform and the
introduction of western
forms of clothing (1925);
adoption of the "universal”
Christian calendar and the
24-hour day (1925); adoption
of the Swiss civil code and
the ltalian penal code (1926);
deletion of the mention of
Islam as state religion in the
constitution (1928); adoption
of the Latin alphabet (1928);
women given the right to
vote and to get elected in
municipal elections (1930);
adoption of the metric
system (1931); adoption of
surnames (1934); women
given the right to vote and to
get elected in general
elections (1934); official
declaration of a secular state
based on the Republican
Party's six principles put in
the constitution (1937).
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Western image of civilisation followed.” We should, h :
note the necessarily local nature of this, or for that ater
s\t}her, Westernization. It would be a mistake to Ccr)r::tfrr o
bee:thZ?zatt}izn tt:} an. Nindigenous nativism as the differir(l)ieez
poeen the 0 is deconstructively internal. Indeed,
ation in Turkey was supported by an indigenism.

Th . .
- 'e dema]land forgetting of the Ottoman past, and moder
.ur ey's substitution in its place, has led early Republi .
’ iblic
intellectuals to search for a more suitable past andpe in
el . . , ven to
Ph]b(?t a Turkish ethnic and cultural identity on earlier
g abitants of Anatolia like the Hittites and the Sumerian Th.
ttoman past was then g -
portrayed as an obstacle ob i
o was . structing a
_civilised Turkish identity already headed to the highest le lg £
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! tatlilrk s contention that "the movement of Turks for centuri
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se. ve always been i
o : ’ marching from
e East to the West" (Atatiirk, 1982: 39). The reference hefe is to

the migration of Turkic
tkic peoples from their histori )
homeland in Central Asia, their historical-mythical

This act; L
. 15. active forgetting is, of course, typical of the
“ ng ruction of a new national identity and underlies Benedict
A ! sY 1 1 1 N
(11918 3e)rsons description of nations as "imagined communities”
. As Homi Bhabha i .
reminds us, being obli
becomes the basis for i / e B
: re-membering the nation i
; that is i
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n;;v by an active remembering, and imaginingp thg
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1% ' ;fx lty‘ of other contending and liberating forms of cultural
S br'1 i tlcat;o; (1990: 311). We should, therefore, note that the
ubject of Turkish nationalis /
sm was constituted thro
ish- . ugh a
process of substitution, displacement-and projection Af th
su ne s e . " - ' V ¢
i ppos;:d indivisible unity” of that identity was constituted
: rough the location of the Other, it is always, necessaril
excessi " or "less i ’ atons
. thwe to" or "less than" its pure or holistic representation}sj
e threat of cultural difference against which we are warned 0
sternly today, is thus n bt i
, 1 ot a problem of "other"
! : " people, but is
rather a question of the otherness within the indivisibI])e people-
= Op e_
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as-one. That is to say, "differences do not only exist between
outsider and insider-two entities-they are also at work within
the outsider and the insider-a single entity” (Minh-ha, 1991: 76).

The "new woman" of the Kemalist-era that became an
explicit symbol of the break with the Ottoman past, was
inscribed ‘with just such a genealogy (Kandiyoti, 1991; Baykan,
1994). Indeed, it was Mustafa Kemal's adoptive daughter Afet
inan who was entrusted with the task of setting the historical
record straight regarding the Anatolian civilisations and the
role of the Turks within those civilisations. The resulting
“Turkish History Thesis" argued that the Turks were
contributors to "civilisation” long before their incorporation into
the Ottoman state and their conversion to Islam. The
ethnocentric exclusion of the Eastern other from the ranks of
civilisation was countered by repeating the essentialism of its
racism-this time by displacing and including the Turks in the
position of the sovereign subject. In her book The Emancipation
of the Turkish Woman, Afet inan argued that Islamization
brought about a decline in the status of Turkish women, and
devoted a section to the status of women before their identity
was refashioned by Islam (1962)." The symbolic universe of the

East-West opposition as designating unchanging, ontologically
fixed identities was left intact and not questioned.

This mapping of the world in terms of a West versus East
binary opposition, where, typically but not necessarily, the
Western pole of the opposition is privileged over the Eastern
pole that is represented as its external Other, and hence as
unsuitable for contemporary civilisation, is an orientalist

worlding of the world.

In his pathbreaking study Orien talism that has become such
an important reference point for postcolonial theory, Edward
Said traces the genealogy of Western representations of the
Orient (_]979). He looks at the constitution of what we came to
know as "the Orient” in the representations of orientalist
scholars, travelers, historians, artists, writers, and the like. Said
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9
Deniz Kandiyoti addresses
the question of "the extent to
which the paternalistic
benevolence of the Kemalist
era actually fostered or
hindered women's political
initiatives™ and points out
that whereas "the republican
regime opened up an arena
for state-sponsored
‘feminism’,” and, in the 1937
election, following their
enfranchisement in 1934,
women achieved the highest
level of representation in the
parliament (4.5%, unequalled
ever since), “at one and the
same time [the regime]
circumscribed and defined
its parameters,” and actively
discouraged women's
autonomous political
initiatives ( 41-42). A striking
example in this regard is the
Kemalists' refusal to
authorize the Women's
People's Party that was
founded in 1923 before the
founding of Mustafa Kemal
Atatiirk's Republican
People's Party; its subsequent
re-creation as the Turkish
Women's Federation in 1924,
and its dissolution in 1935
soon after hosting the 12th
Congress of the nternational
Federation of Women
(Kandiyoti, 1991: 41). In
focusing on the work of
Nezihe Muhittin, who
founded the Women's
People’s Party, Avsegiil
Baykan highlights women's
own struggles in the early
years of the republic that
clearly influenced the
Republican elite’s policies
regarding women, but also
points out that "women not
only were subjects of social
change who constructed new
identities for themselves and
sought emancipation, but
they were objectified by
nationalist discourses” (1994).
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and other postcolonial theorists like Gayatri Spivak (1987; 1990;
1993), Trinh Minh-ha (1989), Rey Chow (1993), Homi Bhabha
(1994), Robert Young (1990), and Meyda Yegenoglu (1998) have
pointed out how these representations referenced and
reinforced each other, and how they constituted the reality of
the Orient as the subaltern other of the West, while hiding, and
otherwise ignoring, the inexcisable role of the Western
imperialist project in worlding the world of the allegedly
"outside” observer or researcher.

The West desires to portray itself as independently
separate and apart from what it represents as the East, and what
it projects as negative Eastern attributes, and yet, not only are
the representational signs of "the Orient" a western fabrication-
the very textual fabric that enables us to see and understand the
world in terms of an ontologically distinguishable West-East
opposition-but the actual terrain of the Occident-Orient divide
is also fabricated by Western colonization. The identities
described as Occidental and Oriental belong to the same textual
fabric of modernity. They are not independent of each other but
are relational, and that relation is a colonizing one.

The Kemalists are very much aware of the colonizing nature
of this relationship and their understanding of the unavoidably
forceful imperative of modernization is also informed by the
awareness of its imperialism. What makes Western civilisation a
compelling choice is not so much its civil features-for we are
substituting an imperialist domination in place of an oriental
despotism in the following narrative-but rather its predestined
sovereignty. This sense of inevitability is built into the
Enlightenment notion of progress, and is itself a secular repetition
of the religious notion of fate. As Mustafa Kemal Atatiirk puts it,

It is futile to resist the thunderous advance of civilisation, for it
has no pity on those who are ignorant or rebellious. The sublime
force of civilisation pierces mountains, crosses the skies,
enlightens and explores everything from the smallest particle of
dust to the stars...When faced with this, those nations who try to
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follow the superstitions of the Middle Ages are condenined to be
’desfroyed or at least to become enslaved and debased (1959: 212).

Those who are uncivilised are condemned to be trampled under
the feet of civilised ones (1982: 15). )

For many centuries our nation had gravely suffered' under the
weight of two tyrannical and destructive forces: The first of Hre_fe
were the despots who had a direct claim to the rule of the country
and the nation, and the second consisted of the world of
imperialist capitalism (1982 11).

This you-can't—lick—them—join—them ‘subservie‘n‘@ t(? the
allegedly predestined sovereignty of the world of civilisation, a
sovereignty that is preordained by the modernist teleology of
progress, nonetheless has a Janus-faced ambivalence aboutit. In
order to join the ranks of the imperialists, an oriental subaltern
had to become first an anti-imperialist-however provisionally.
Indeed, especially while organizing the national 1iberat10‘n
struggle early on, Mustafa Kemal Atatiirk employed an anti-
imperialist discourse that claims to take up the cause of the

entire Orient:"

The current Turkish struggle does not concern Turkey
only....Because what it defends is the cause of all oppressed
nations, the cause of the entire Orient (1982: 35).

As this map before us shows very clearly, Anatolia is like an
outpost of all Asia and of all the opyressgd peoples tgwards the
world of oppression. Owing to this situation, .Anatolza takes the
brunt of all oppression, attacks and aggression. They z'uant to
ruin, trample and tear Anatolia apart. But the.se aggressions are
not limited to Anatolia. The overall object behind all these is the
entire Orient (1982: 32-33).

This anti-imperialist bent of Kemalism has endeared it to
much of the Marxist left in Turkey whose Marxism, in its mode
of production narrative, also relied on the modemi‘st tele.ok')gy
and hierarchy of progress. For both sides, their anti~1mper1al.1sm
did not involve a questioning of the preordained, victorious

10

We should also keep in mind
that such a stance is
responsive to the anti-
imperialist liberation
sentiments of developments
and organizations following
the October Revolution in
Russia. The Bolsheviks
supported Turkey in its
“anti-imperialist” War of
Independence.
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1"
Classical Marxism did
highlight the expropriation,
displacement, and
enslavement of peoples
around the world as a result
of colonization and
imperialism and called on us
to respond to their suffering.
But when seen through the
lens of the mode of
production narrative, all this
was understood as "primitive
capital accumulation,” that is,
as a sad but necessary and
. early step in the
teleologically serial
development of capitalism,
whose further development
. would eventually result in
socialism. The disagreement
with capitalism was not over
the teleology of
modernization, which they
shared, but over who
represented the predestined
telos of modernization. The
intense arguments over the
nature of the revolution
taking place in Russia before
1905 and 1917, whether it
was bourgeois-democratic or
socialist, only makes sense
by reference to this
modernist teleology (Laclau
and Mouffe, 1985). The same
arguments were repeated
among the Marxist left in
Turkey. This is just another
example of the hegemonic
reach of Kemalism's
modernist cutlook.

12

For a detailed argument
which demonstrates that the
events of the Holocaust need
to be understood as deeply
rooted in the very nature of
modern society and in the
central categories of modern
social thought, see Bauman,
1996.

13

Rather than an ontological
given, this is a modern
articulation with a history of
its own. For an account of
this history from a position
that defends the idea of
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march of progress that naturally "trampled” or "enslaved”
different-others who stood in its path, but was seen as a
necessary step to make its further progression possible.”

Those who constitute their identity by reference to
modernism, are, therefore, only able to understand cultural
difference-their alterity and difference from themselves, as well
as their difference from others-by plotting difference in a
relationship of exteriority on the hierarchical ranking of their
universal measure of progress.

The most devastatingly far reaching and effective
batbarism known to humankind, fascism/nazism and its
holocaust, is a most modern, European accomplishment that
relied on modern science and industry,” and yet, it is typically
projected as a revival of a pre-modern barbarism.

The word barbarian was the name given by the Greeks of
classical times to those people living in their East, and whose
language they could not understand (Sardar et al., 1993: 26). So
they called these strangers barbarians, meaning babblers, and
referred to their land as Anatolia, meaning the land from which
the sun rises or, more simply, the Orient.

For the modern West, which incidentally, has assumed a
Greek genealogy for itself as part of its colonizing efforts,” the
"savagery" and "barbarism" of the savage and the barbarian
Other are not seen as qualities that signify difference among the
different, unknown qualities that would necessarily alter our
knowledge of the nature of the unknown. Rather, their identity
is always already known and specified as the opposite other of
modern civilisation.

As the claimed universality of modernity erases its own
difference from our view, differences within modernity are
projected to its outside, for example, to the past of the present
signified by the modern. By identifying itself exclusively with
the present of a unilinear time scale," the modernists relocate
their difference to the past. Our contemporaries in the world

e
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who are represented as "backward” or "underdeveloped” by
reference to this measure of history have not arrived in our time
by journeying in a time-machine, rather the modernist tall-tale
projects them from the present to the past.

Furthermore, as modernity's evolution is "our” evolution,
the projection of different contemporaries to modernity’s past
means that they are projected to our past. It is on this basis that
those who constitute their identity as modern by referencing
this tall-tale are able to address the others they project as
barbarians with the patronizing statement "you are at my past,
[ am at your future," and, consequently, to provide them with
prescriptions of civilisation and development that aim for their

pr esent.

Development as the Means of Modernization

Especially after Turkey's transition to a multi-party
democracy, the Kemalist Westernization project was
rearticulated in terms of the development prescriptions
received from the West. Numerous military interventions did
not disrupt but continued the Western oriented development
project. They removed various democratic objections by
outlawing labor and trade unions, and other CiV‘il organizations
that could, and did, voice such objections.

The social engineering of the monoparty era was taken
over by technocrats and, particularly, a number of engineers
with remarkably long political lives. Siileyman Demirel,

presently the President of Turkey and whose long political

career has survived two military interventions, and who is a
civil engineer, first became famous as "the King of Hydroelectric
Dams.” The generals who accomplished the coup d'etat of 1971
had their owri "brain cabinet" that included the World Bank
technocrat - Atilla Karaosmanoglu. Turgut Ozal, another
engineer who has left a 1asting impression on Turkey's
economy, was the generals' "architect of the economy" after the
coup d'etat of 1980, as well as in two successive civilian

Western Civilisation against
its contemporary critics, see
Gress, 1998. Taner Timur
points out how “a young
Bavarian prince was
appointed to head the Greek
state, founded after a
revolution that had stirred
the entire European public,
and reigned for years with
his retinue of Austrian
counselors who openly
despised the Greeks” and
that "the newly founded
political parties were
curiously named the French,
British, and Russian parties”
(15).

14

For instance, Webster's
Seventh New Collegiate
Dictionary defines modern
as: " of, relating to, or
characteristic of the present
or the immediate past:
COMTEMPORARY..."
Incidentally, this is why the
conception of the
“postmodern” as a period
succeeding the modern is a
modernist one (Lyotard,
1992).
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governments. Necmettin Erbakan, the leader of the now banned
Welfare Party and the principal spokesperson for Islam in
Turkey, who also has had a remarkably long political career, is

an engineer as well. He rivals Demirel in attending |
groundbreaking ceremonies of development projects. Their
engineering ideology has been influential in defining the limits a4
of modern "reason,” and its "science of society,” especially as it

pertains to democracy.

Strictly speaking, the idea of development targeting

"underdeveloped areas of the world," and the statistical t

operations that defined a worldwide poverty as the target of
development, isa product of the 1940s. However, it fits properly
within the framework of the Kemalist project of reaching the level

of modern civilisation with the help of science and technology in.

general, and with the goal of "reducing the economic gap" and
“catching up with," the West that was expressed as early as the
{zmir Economic Congress of 1923 (Okgiin, 1968).

The idea of development is itself informed by the
modernist tall-tale. In the recent modernist cartography of the
world, the capitalist First World, the socialist Second World,
and the nominally postcolonial Third World, all shared the
developmentalist outlook. The Capitalist West and the Socialist
East argued over which one of them was at the apex of the

developmentalist track while the Third World, which was .

conceived and defined as "underdeveloped” in the US.
President Harry Truman's baptizing inauguration speech
(January 20, 1949), saw itself as a latecomer on the same
developmentalist track. It seemed impossible to conceptualize
the reality of the world otherwise because these very identities
from which people surveyed the world were the result of a
developmentalist outlook and, therefore, their world was
"worlded" in terms of those identities. The dissolution of the
communist block has taken care of the “family quarrel” between
the First and Second Worlds (Bauman, 1992: 221), and has
clarified the Western telos of progress even further.
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To put it bluntly, as a socio-economic project, that is to say,
as a project that promised prosperity to those parts of the world
that were designated as underdeveloped, development has
failed miserably. The ruins we call the Third World in both the
Orient and the Occident stand as a grand sad monument of
development's failure.

Despite the theme of "catching up," while in 1960 the
Western countries were 20 times richer than their Oriental
others, in 1980 they became 46 times richer (Sachs, 1992). And
the gap has been widening since then. Between 1960 and 1991
the ratio of the shares of the richest 20% and the poorest 20%
increased from 30:1 to 60:1 (United Nations Development
Programme, 1996: 13).

Turkey's position reflects this trend.

In 1996, after many decades of development, Turkey's
per capita GDP was 13% of the OECD average. The richest
20%'s share of the disposable income in 1994 was almost 55%
while the poorest 20% made do with less than 5% (State
Institute of Statistics Prime Ministry Republic of Turkey,
1998: 693, 695, 665). Inflation has hit 99.1% in 1997, reducing
the buying power of 100TL by almost half" (reported in
Sabah, 4 January 1998). According to a study conducted by
the State Planning Office in 1997, 32 million people whose
income falls under 64 million TL, that is 47% of the
population, are living below the poverty level (reported in
Milliyet, 15 April 1997).

Clearly, the development project has been impoverishing
those it was supposed to prosper.

On the other hand, development has been very successful
in worlding /the world of our imagination in both the First and
the Third World. In fact, it can be said to have successfully
colonized postcolonial thinking to the extent that it is confined
to the limits of the identity, "the Third World," and to Third
Worldism.
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For this reason, Vandana
Shiva argues that "it is useful
to separate a cultural
conception of subsistence
living as poverty from the
material experience of
poverty resulting from
dispossession and
deprivation” (1993).
Similarly, Anuradha Vittachi
argues that "to live simply
and frugally according to the
values one has chosen is not
to be ‘poor’,” and that "if the
profoundest ways [ know of
living are forcibly taken
away from me, I am poor to
the point of death” (1992).

16

“The word itself is a
contraction not only of
permanent agriculture but
also of permanent culture”
(Mollison, 1995).
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The conventional understanding of development aid

extended to the oriental Other by the West is that it is a modern
version of the white man's burden, that it places an undue
burden on the West, that the West is benevolently extending a
helping hand to overcome poverty and hunger in the Orient.
And yet, as Susan George points out, "in the five years between
1982-87 Third World countries as a group, including the most
impoverished and crisis-ridden in Africa, sent us $220 billion
more than we sent them. Never before in history have the poor
financed the rich on such a lavish scale" (George, 1988: 18-19).
Such estimates do not include unrecorded capital outflow
known as "capital flight." By the 1990s this drain is estimated to
be more than 50 per cent of the developing countries' total net
external debt (Miller, 1991: 14).

Clearly, the burden of carrying the Occident -even in
financial terms- seems to have been on the shoulders of its
Oriental Others.

Furthermore, the global poverty which required the
intervention of western development initiatives was a cultural,

ethnocentric fabrication and projection in the same way that

underdevelopment was. It was "the result of a comparative
statistical operation, the first of which was carried out only in
1940" (Sachs, 1990: 9). One important consequence of this
projection, which today typically relies on the universal
measure of annual per capita income, is that different and
heterogeneous ways of securing a living around the world are
homogenized and "impoverished," and that subsistence living
which, to a large extent, does not register in the cash economy,
as well as more frugal and earth-friendly ways of living, show
up as poverty."”

These ways of living then become the targets of
intervention by the forces of development wherein imperialist
and colonialist reconfigurations substitute cash crops and
monoculture for diverse forms of mostly sustainable agriculture
or permaculture.” It is through such interventions that people

T
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are evicted from their ‘social fabrics of subsistence and
transformed into "expendable 'resources’ for exploitation”
(Ecologist, 1993: 21).

A colonial editorial in New Guinea from the mid- 1930s
{llustrates this relationship in the mind of the colonizer:

e

One of the greatest contributing factors to the unsatisfactory
services rendered by native laborers in this country is their
economic independence. For it must not be forgotten that every
native is a landed proprietor, and nature has endowed New
Guinea with a prolific soil, which provides adequate sustenance
for a minimum of labor. Dismissal from employment, if he fails to
carry out his duties, holds no terrors for the New Guinean
native...Unless and until our natives reach such a stage of
development that they must work to obtain sustenance or a
livelihood, they will never make suitable indentured labor for the
average white resident (quoted in Ecologist, 1993: 32).

"The Ecologist” who quoted this editorial also notes how
Boer settlers in South Africa regularly drove local farmers off
their tribal lands by reasoning that the "natives were merely
subsistence farmers and deserved to be treated as squatters
since they were not engaged in any systematic forms of
agriculture” (31).

The desired transformation to reach the requisite stages of
development, expressed by the colonizers above, is expanding
today with the modernist development projects. Their
interventions have created a world-wide and growing Diaspora
of displaced peoples on the move. In Turkey, this displacement
is reflected in increased migration to its cities and to Europe,
and the incredible rise of its urban population which has
increased from 24.22% in 1927 to 59.01% in 1990 (Timur, 1997:
50). The latest (1977) census results show that Turkey's urban
population has increased to %65.03 (http: / [www.die.gov.tr/
TURKISH/SONIST/NUFUS /nufus97.htm). Much of this new
urban population lives in squatter and other poor
neighborhoods that have been refiguring Turkish cities in a
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Squatter houses. Literally
translated, it means, "landed
at night.”

18
The extent of this
impoverishment cannot be
dismissed as easily as some
authors are prone to do.
However, we cannot, at the
same time, overlook that
these monocultural plans
have unintended
consequences, meet with
resistance, are rearticulated
locally, and, as a result, lead
as well to unexpected .
configurations, to the
forimation of new identities,
and to new foci of resistance.
It is not like modernism
springs forth from a God-like
center and whatever God
wills, happens. We are
dealing with a worldly,
human, cultural project
"limited in time and space. By
focusing on the difference-
within the modern, various
postmodern (poststructralist,
postmarxist, postcolonial,
postfeminist etc.)
perspectives are very well
suited to examine this
complexity.
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counter-hegemonic contrast to the designs of the modernizers -

for quite some time now.

The migrants' disfiguring intrusion into the planned spaces -

of the modern city was unexpected and unwelcome by its
planners. Long before this displacement and the resultant
migration gained such momentum, Herman Jansen, the planner
of Ankara, the capital of the newly founded republic, had this to
Say:

In new town planning practices, the new section of the town
should be clearly separated from the old. Theoretically, the old
town should be covered by a bell jar (quoted in Nalbantoglu,
1997:195).

The return of the migrant, her/his homecoming, alienates
the holism and functional integration of the modernist design
that Jansen wanted to protect from contamination. The
gecekondus” are now supplementing the metropolitan center,
and stand in an adjunct relation that, rather than aggrandizing

the presence of the planned-modern, make its shortsightedness
all too visible.

Development impoverishes our world in other ways as

- well. Monoculturalization of the world based on universalizing

or, more recently globalizing, the West has immensely
accelerated the extinction of different peoples, languages,
cultures, knowledges, as well as different species of animals and
plants (Shiva, 1989; Sachs, 1992; Seabrook, 1993)*

The growing inequalities, hardly disguisable behind
constantly postponed promises of catching up, and the
dispossession and displacement that accompanies development
projects, have given rise to a proliferation of conflict and war,

-contributing further to the ranks of the displaced populations.

Reports indicate that the Turkish army, in its war against the
Kurdish insurgents, has forcefully evacuated more than two
thousand villages and hamlets between 1993 and 1994, and
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burned forests to flush out the insurgents and to cut off their
local support (1996: 8-9). A report by a parliamentary
commission studying migration, clearly links migration with

poverty, conflict, forced evacuations, breach of human rights,

and loss of the means of securing a livelihood. Significantly, one
of the measures proposed is reforestation (quoted in Sabah, 16
January 1998). '

The cost versus benefit calculation of development
projects, which is also used to measure our relative standing on
the scale of development, is such that the social -and
environmental costs of these projects typically do not show up
as costs. They are referred to as "externalities” in modern
economic reasoning and are simply dismissed. Measures of our
developmental standing, like the Gross Domestic Product, can
not tell misery from well-being, only more from less, and hide
gross inequalities. Women's work is omitted but activities that
pollute and make life otherwise miserable for us, show up as
positive economic activities that increases our developmental
standing. Coronary bypass surgeries add significantly to the
GDP, compared to the simple diets and healthful living that
help prevent them but which do not count. Clear-cutting of old-.
growth and rain forests increases our standing on the scale of
development and does not register as the irretrievable loss that
it is.

But while natural resources can be transformed into cash,
the opposite is not true. Indeed, much of Western development
is based on laying to waste of millions of years of natural
accumulation.

These externalized costs are included back in, as costs to be
reckoned with, only to the extent that there is enough extra-
economic democratic pressure to do so, and [ will return to the
question of democracy in the last section. A heartening example
in this regard has been the mobilization and resistance of the
locals of Bergama in Turkey, who steadfastly and, so far
successfully, opposed the start of Eurogold corporation's
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cyanide-leach gold mining operation there (TMMOB Cevre

Miihendisleri Odasi, 1998).

The consumption rates in the West are so disproportionately |
high that the municipalities are already running out of landfills to. -

dump their waste. As we march towards development

Increasing amounts of toxic waste unwanted in the West are

exported to the Third World. About 125,000 tons of toxic waste

are sent each year to the Third World from Europe alone

(Ransom, 1992: 19). Unfortunately much of this trade takes place

behind closed doors. For example, in February of 1997, it was

disclosed in Turkey that during 1988-89, 1150 tons of highly toxic
German Vnuclyear waste that Germany did not know what to do
with was brought to Turkey and was buried in a factory in
Isparta, and an additional 800 tons of toxic waste were burned in
another factory in Konya (Yeni Yiizyil, 20 February 1997). The fact

that the factory in Isparta belongs to then President Siileyman ‘

Demirel's brother, is significant in that it reflects our modernizers'
unconcerned outlook on the matter.

So far, I emphasized how development has been a dismal
failure in its own terms, and that it was constitutionally unable
to bring about prosperity to those who followed development
prescriptions. My purpose in exposing development's failure
is not to suggest that we should find what went wrong and
make it work once again. Given the colonizing nature of the
modernist, orientalist worlding of the world, where the West
is constituted as sovereign and its oriental others are
constituted as subalterns of that sovereignty, development is
constitutionally unable to bridge and equalize that
relationship and overcome its binary opposition.

Modernization theories assume that all countries are
destined to develop, and that they are Robinson Cruseo-like
self-referential individuals that exist on the proverbial island by
themselves, getting ready to take-off after following the
prescrjption of development. Development's relational and
differential constitution is completely ignored.
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The other point [ want to make is that, we should worry
Jess about development's failure than the prospect of its success.
Had the development project been successful, that is, had all
countries successfully followed the industrialized Western
example, five or six planets would be ‘needed just to serve as
mines and waste dumps (Sachs, 1992: 2). Various studies show
that the West consumes as much as five-sixths of the global
resources and that its orientalized others make do with the
remaining one-sixth. When we factor in their respective
populations, this means that per person consumption in the
Occident is around 20 times as much as that in the Orient.
"Catching up" with the West, as development prescriptions and
Kemalism suggest, would clearly be disastrous for life on earth.

The industrialized countries of the West are overwhelmingly
responsible for damage to the ozone layer and acidification, as
well as for roughly two-thirds of global warming with just the U.S.
contributing 23 percent of the carbon emissions. Western factories
generate most of the world's hazardous chemical wastes, their
military facilities have built more than 99 percent of the world's
nuclear warheads, their atomic power plants have generated more
than 96 percent of the world's radioactive waste, and their air
conditioners, aerosol sprays and factories release almost 90
percent of the chlorofluorocarbons that destroy the earth's
protective ozone layer (Durning, 1992: 51).

Clearly, upholding the West as the telos of History without
paying attention to the alterity and difference both of history
and of the West itself, is a nightmarish prospect. The Western
lifestyle, as it is promoted in modernization theories, is not
viable and sustainable, and it cannot be generalized without
dire consequences for all. There is no reason or justification for
pursuing development other than the logic and teleology of
modernism, and that logic is ruining both Turkey and the world
at large.

Whenever the changing relations between those who claim
universality and the unity of the present for themselves on the one
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hand, and those whose identity is understood by a projection to
the past on the other, is questioned and displaced as a relation
within the present, as I have done here, this relation is re-
presented as the relation of a difference-within. In our modernity
the question of democracy is what provides the framework for
thinking this relation of a difference-within in political terms. I

also  emphasized, earlier, democracy’s significance in

internalizing the social and environmental costs of modernization
projects. So it is to the question of democracy that [ now turn.

Democracy in Turkey: A Democracy to Come

Contemporary Turkey is a pluralist parliamentary
democracy in contrast to the mono-party dictatorship when the
principal pillars of Kemalism was laid out and the Western
oriented reforms were introduced. In tune with the victory of
Western democracies after the Second World War, a multi-party
system was adopted in 1946. In the normalcy of events,
governments change hands depending upon freely-held
election results. In general terms, democratic rights and
freedoms are granted in the constitution.

And yet, this normalcy is complemented by another.

From the founding of the Republic onward, Turkey has
seen few years without the imposition of martial law, or its
recent substitute called the Emergency Situation Law, in one or
more regions of the country. Needless to say, these laws take
away or extremely limit the said rights and freedom:s.

The present multi-party period has been marked by
military interventions in 1960, 1971, and 1980 as well as a
"virtual” one in 1997. The military's justification for intervention,
"to save" democracy by removing the "demos" from
"democracy,” has become a familiar refrain. Signiﬁcant]y, none
of the generals responsible for those military coups has ever
been brought to trial. On the contrary, they enjoy a respectable
standing, the highest ranking ones as presidents, in the Kemalist
historiography of the Republic.
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Each military intervention has revised and left its stamp on
the Constitution and other laws. The present Constitution, for
example, was drafted by the generals of the 1980 military coup
and includes provisions to enable their continued influence
under civilian rule. The institutionalization of military
intervention in politics has, in effect, established what Taner
Timur refers to as a "military trusteeship” over Turkish
democracy (19). In February of 1998, the National Security
Council was thus able to impose the conditions of the military to
the civilian coalition government, again under the banner of
Kemalism, and to induce its downfall with threat of another
military intervention, in what could be referred to as a virtual
coup. Significantly, their target, the Islamist Welfare party, was
represented as an archaic threat for the modern, secular Republic.
Since then, the Constitutional Court has outlawed the Welfare
Party for breaching the secularism principle of the Republic.

The Kemalist principles of the Turkish Republic were
represented in the six arrows of the Republican People's Party
founded by Mustafa Kemal. They were listed (in May 1931) as:
republicanism, nationalism, populism, statism, secularism,
revolutionism, and were also putin the constitution in 1937. For
the Kemalists, repuplicanism did not mean, and does not mean,
rule by the people as the name might also imply (res publica).
Instead it meant rule over the people, and in their name, by an
enlightened, modernizing elite. Hence the attraction of a
disciplinarian, teacher-like, stern, and benevolent dictatorship.
On the other hand, democracy is conspicuous in its absence
from the list.

" The closure of the Welfare Party may have been the first time
that a political party, which had won the highest percentage
(19%) of the popular vote, had been outlawed, but the closing
down of political parties that voice contrary views seems to be the
norm rather than the exception. Since the transition to a multi-
party system, 23 political parties, ranging from green to socialist
to "Kurdish,” have been closed down by 1998.
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For example, in a briefing of
Turkish journalists in 1995,
then armed forces deputy
chief General Ahmet Cérekgi
is reported as saying "we'll
finish terrorism soon but
we're being held back by
democracy and human
rights” while condemning
ongoing democratization
efforts (Reuters, 1 July 1995).
This was before the issue of
Turkey's entry into the
European Union was taken
up and when the need for
further democratization to
ease its entry into the EU was
put on the agenda. Especially
since Turkey's acceptance of
the European Court of
Human Right's jurisdiction
on 22 January 1990, many
cases of alleged human rights
abuses not addressed at
home have been taken there
and the condemnations of the
Turkish government by the
court have been mounting.
These abuses range from the
closure of the United
Communist Party of Turkey
in 1990 to the destruction of
Kurdish homes by army
soldiers during anti-guerilla
operations in southeastern
Turkey in 1993
(http:/ / www.dhcour.coe.fr/
eng/Judgments.htm).
According to newspaper
reports, the monetary
reparations that Turkey has
had to pay as a result of such
decisions has reached 2
billion TL by mid October
1997 and was expected to
reach 15 quadrillion TL as the
case of the Elekgi village that
was burned by the Turkish
military in the Southeast was
also just decided in their
favor (Liberal Bakis 15
September 1997; Subah 20
September 1997). Many in the
ruling circles see democratic
and human rights reforms
not as a gain in itself for
Turkey, but rather as a cost to
be borne in order to enter the
European Union.

Given the scope of Turkey's problem with the Kurdish
insurgency that has claimed more than twenty one thousand
lives since 1984, it is highly significant, I think, that every
political party that sought political representation of the
Kurdish demands for cultural expression has been closed
down or is under threat of closure, and that even elected

Kurdish representatives of such parties have been convicted

and imprisoned for having ties with the Kurdish insurgents.
In the official discourse of the government, there is no
Kurdish problem but a problem of "terrorism” and a problem
of "underdevelopment." Typical official response, therefore,
is to see democratic and human rights concerns as an
irrelevant or extraneous irritant that needs to be superficially
addressed in order to appease outside, mostly European,
objections, or simply as a ploy hiding the plan to divide up
Turkey.”

Hence the government has responded to the Kurdish
demands on the one hand with military might and repression,
and on the other with a huge development project, the
Southeastern Anatolia Project. The whole region is enclosed and
overseen by the Emergency Situation Law allowing what would
otherwise be extraordinary breaches of human rights and
freedoms, to become ordinary and normal. Within this
framework, the constitutional rights and freedoms that could
lead to the articulation and assumption of different identities

~and trajectories are annulled or severely limited by other

provisions and other laws.

As a result, Turkey, today, has a very embarrassing record
of human rights violations including banning of books and
imprisonment of authors and journalists, use of torture in
detention, and assassinations and disappearances of civilians in
the hands of death squads.”

There is no doubt that Turkey needs further

democratization.
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However, this should not be taken to imply simply the
inadequate, barbarian nature of an oriental Turkey. Democracy
is needed for that very terrain that establishes and maintains
this West-East, modern-backward, civilised-barbarian binary
opposition. Let us not forget that the Turkish modernizers aim
to protect the integrity of the Turkish nation, and or the Turkish
people, precisely in order to raise it to "the level of
contemporary, that is Western, civilisation.” If the Turkish
modernizers are so concerned with unity and integrity, it is
because the unity of Man/Reason/History and the uni-versality
and uni-linearity of modernization that they have learned from
the West itself does not allow for difference and alterity except
through assimilation and domestication. Similarly, the science
of society that the Kemalists have learned from August Comte
(positivism) and Emile Durkheim (solidarism) onwards is also
based on the indivisible unity and reality of Truth. Their social
engineering ideology is based on the uni-versal claims of that
science. Rather than being the expression of an essential
Oriental despotic identity, their authoritarianism derives from
their (modernist) Westernization. The subject position that they
assume and occupy-vis-a-vis the ascribed "backward" and
varchaic” others in Turkey-is that of the Western sovereign
subject.”” Their authoritarianism is an enlightened one that is
authorized by the European Enlightenment.”

Therefore, concern with lack of democracy in Turkey
cannot be seen simply as an addition to the lack of an
incomplete Other from the whole of the fully self-referential
identity of the West. The supplementing others  of
modernization point to the anterior default of a presence in the
modern, to a minus in the origin of modernization. They
highlight the West's colonizing past and present, and point out
the inexcisable role of its global imperialism in the constitution

of its domestic subjectivity.

What is needed, therefore, is a democratization that does
not add up to make modernization whole and finish the
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For recent reports by
Amnesty International and
Human Rights Watch see
(http:/ / www.amnesty.org/a
ilib/ countries/ indx444.htm)
and
(http:/ /www.hrw.org/hrw/
worldreport99/europe/ turke
y3.html). A women's human
rights group known as
“Saturday's Women”
(Giingikan, 1996), comprised
mostly of wives and mothers
of victims of human rights
abuses in Turkey, and which
held weekly vigils in Istanbul
to campaign against torture,
extrajudicial killings and
"disappearances” of political
dissidents in Turkey, made
the headlines abroad after
winning the International
League for Human Rights
medal in Berlin on December
8, 1996 (Reuters, 8 December
1996).
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Following the deconstructive
critique of the humanist
notion of subjectivity and its
metaphysics of self-presence, .
Western subject should not
be thought of as an
ontologically pre-given
essence but as a process of
differential becoming. As
Meyda Yegenoglu has
argued, "one is nota Wester:
subject because there exists a
pregiven structure called the
Western culture which
imposes itself upon its
members. The ;
transformation of individu
into Western subjects is
accomplished by issuing -
Western identity cards: O
‘becomes' and is made
Western by being subjecte
to a process called
Westernizing and by
imagining oneself in th
fantasy frame of belongin
a specific culture called
‘West™ (4). i

22
Serif Mardin similar
the Kemalists'
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authoritarianism to "a
Rousseauist-Jacobin
conception of the 'general
will”" (Mardin, 1997).
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I borrow the term
“democracy to come” from
Jacques Derrida {1992).
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"unfinished project of modernity" in the manner of a Jiirgen
Habermas-the very thing under question- but an addition that
does not add up, one that enables its rethinking and
rearticulation in what Jacques Derrida has called the logic of the
supplement (1976: 141-164; 1981: 61-171).

The democracy that I am referring to, therefore, is not
something that "we" in the West have and "they" in oriental
Turkey lack, in the taken-for-granted familiarity of that binary
opposition. It is, rather, "a democracy to come,” one that
responds to the undemocratic and colonizing nature of this very
divide, "a democracy to come" that exceeds rather than
completes the unity of the modern, and opens it up to new
possibilities and new configurations across the colonial divide.”

Occident and Orient are not two externally distinct and
independent entities, but are relational and differential.
Therein lies the importance of focusing on the colonization
that is inherent in this relation. In a sense, this is analogous to
the way that Athenian "democracy” was founded on slavery
and to the way that it also excluded women from its ranks. The
relations that made democracy at its "proper” site possible

were not democratic and its demos was limited to a privileged
few.

One contemporary reminder of this relationality is the F

migration of displaced peoples across cultural, geographic, and
national borders. The "less-than-modern" others who show up in
modern metropols in both the First and Third Worlds, are not
coming from the outside of modernity. As one of their slogan
states: "We are here because you were there!" Or, as Whisky
Sisodia, in Salman Rushdie's novel The Satanic Verses, explains:
"The trouble with the English is that their history happened
overseas, so they don't know what it means" (Rushdie, 1989: 337).
Indeed, the paradox of development creating poverty and
underdevelopment that was discussed earlier will become less of -
a paradox and seem more logical when we get to see the identities
West and East, modern and backward as relational-that relation

% fiter - Modern or Postmodern...

being a colonizing one-and where the oriental other is not outside
but is internal to the constitution of "the modern West."

Similarly, the women students who show up in Turkish

universities with headscarves, actively constituting a
counterhegemonic Muslim identity for themselves,” and thg
Kurds who demand education and publication in their own
language -to foster a Kurdish culture and identity, not reducible
to the confines of an indivisible Turkish identity- do not come
from the outside of modernity, but they represent modernity’s
difference and alterity. They repeat modernity in a repetition
where this return is another turn and another becoming for
modernity. Simply put, they represent modernity's difference-

or otherness-within.

Because difference is always-already inside and does not
only and simply denote an external outsider, any teleologically
modernist attempt-like Kemalism-that strives to establish
harmony and reconciliation in an indivisible unity, is bound to
fail. Such a consensus view of modernization is unable to
accommodate diversity and conflict, and is in constant need of
projecting "outside enemies” from the inside. In discussing the
unilinear teleology of the modernist narrative of progress, I
explained how some of our contemporary moderns were
projected to the past and made other. Republican Turkey's
history can also be read in terms of such othering where a
succession of peoples were dislocated by reference to the
modernist teleological time-line, and their identities were
redefined as backward and lacking, and, thus, in need of the
intervention of "enlightened” modernizers.

If we follow up on the radical implications of liberal
democracy, perhaps its most significant distinguishing
characteristic as a new form of social organization is its
legitimation of diversity and conflict, and its refusal to eliminate
conflict through the imposition of an authoritarian order
(Mouffe, 1996: 8). That there is a diversity of conceptions of the
good is not seen as a threat to the supposedly indivisible unity
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Nilizfer Gole captures this
modern articulation in both
the original Turkish title
(1992), as well as the
translated title, of her book
The Forbidden Modern:
Civilisation and Veiling (1996).
The Turkish title could be
translated as Modern Veiling.
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Nietzsche's announcement
that "God is dead" is
significant in this regard as
well, and cuts across the
religious-secular divide.
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of truth and social order but rather as something to be valued
and celebrated for their very constitution.

As we have seen, the modernist grand narrative assumes
an otherworldly God's-eye-view whose point of perspective is
not situated in a particular time and place in the world, and
projects the trajectory of the Western sovereign self and his
truth as History and Reason. As Kemalists were quick to note,
that is how the world was divided into an ontologically distinct
modern West and a backward East in familiar orientalist terms,
and civilisation, modernization, and progress were equated
with Westernization.

Without the self-serving reference to the modernist grand
narrative, one cannot but recognize that one's truth and way
of life is temporally, spatially, culturally limited and partial,
and that difference and alterity inhabit both the West and the
East. The recognition that one's truth and history is merely
one among others, in both the West and the East, informs such
a radically pluralist democracy. In a sense this is the
recognition that there is no God-like omnipresent, omniscient,
omnipotent authority to adjudicate conflicting notions of the
good.” The Enlightenment substitute for heavenly wisdom,
Reason, has been shown to be similarly limited in a worldly
disposition. Deconstructively postmodern and postcolonial
critiques of this logocentrism have dethroned Reason from its
lofty, omnipresent and omniscient location in our
imaginations, by unmasking its always-already worldly
involvement in the here-and-now affairs of us mortals. Thus,
there is no neutral reason uncontaminated by interest,
institution, and power struggle to appeal to in dealing with
social conflicts.

This does not mean that any decision taken is as good as
any other but rather that the absence of a final arbitrator
(outside of a historically and culturally limited and transient,
institutional one) calls on us to be ethically and politically
responsible in our choices. Indeed, as Jacques Derrida has
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argued, such a radical experience of undecidability is the
necessary condition of ethical-political responsibility and
hence...of decidability:

A decision can only come into being in a space that exceeds the
calculable program that would destroy all responsibility by
transforming it into a programmable effect of determinate causes.
There can be no moral or political responsibility without this trial
and this passage by way of the undecidable. Even if a decision
seems to take only a second and not to be preceded by any
deliberation, it is structured by this experience and experiment of
the undecidable (1988: 116).

It does mean, however, that whatever the decision we
make, it will be with the recognition that it is made at the
expense of another, that it is always provisional and
contingent, and that (democratic) politics can never overcome
conflict and division. The aim of democratic politics is thus the
establishing of unity in a context of conflict and diversity. The
recognition of the impossibility of establishing a consensus
without exclusion means that to think that the institutions of
any (Western or Eastern) society instantiates Justice is an
illusion.” Indeed, this is the very insight that forces us to keep
the democratic contestation alive. As Chantal Mouffe points
out, "the specificity of modern pluralist democracy resides not
in the absence of oppression and violence but in the presence of
institutions that permit these aspects to be limited and
contested” (Mouffe, 1996: 11). For this reason too democracy
cannot be finalized complacently in any one institutional
configuration but is always to come. Its closure in any
configuration with the final word on democracy, therefore,
needs to be resisted.

Unfortunately, democracy is too often defined in the very
limiting terms of the mere presence of certain reified institutions
like a parliament and a voting mechanism which may or may
not denote democratic contestation. I argued earlier that Turkey
is in need of democratization but also pointed out that, in terms
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It would, therefore, be
misleading to oppose a
neutral "civil society,”
understood as free from and
uncontaminated by politics
and its conflicts, to the realm
of "the state” that supposedly
circumscribes the proper site
of political power play. Yael
Navaro-Yashin traces how an
appeal to "the civil society”
as distinguished from the
state and hence privileged as
“the beyond" of power play
and politics, was played out,
nonetheless, as instrumental
components of the
competing discourses of state
power of both the Kemalists
and the Islamists in Turkey
in the first half of the 1990s
(1998).
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So proclaims Jacques Attali,
the first chairman of the
European Bank for
Reconstruction and
Development. He also
describes Africa as a "lost
continent” and Latin America
as sliding into “terminal
poverty” (quoted in Bello,
1994: 107-108).
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of the presence of such reified institutions, it can be classified as
a democracy and the case closed.

Equating democracy exclusively with the West similarly
limits and hinders our understanding. This is not only because
the West has also given us the highest form of barbarism known
to humankind, fascism and nazism in the modern ége, as |
pointed out earlier, but also because from the age of the colonies
to the present day "globalization” initiatives, the reason that
governs the modern world has not been open to democratic
contestation. The taken-for-granted and unquestioned
assumptions of the universality of the modernist teleology with
its hierarchy of peoples that put the West at its destination; of
the manifest destiny of the chosen few; and of civilizing and/or
modernizing the backward others as the white man's burden;
have also and more principally informed and governed the
Western perspective on the world.

Likewise, our ongoing "globalization" by the West: is
governed not by democratic concerns but by a limited and
limiting capitalist, economic reason. Indeed, as regards the
other side of the international division of labor, the main
concern seems to be focused mainly on economic infrastructural
modernization and not so much with the "externalized"
democratic voices and concerns of those who bear the brunt,
and suffer the consequences, of such modernization. Under
"globalization,” we are witnessing a narrowing rather than a
multiplication and enhancement of democratic contestation.
Indeed, people other than the modernized and globalized
triumphant Western subject are increasingly left out and seen as
"millennial losers” without a future.” That is also why [ argued
earlier that democracy is needed at the very site where the
division between the supposedly modern, advanced Occident
and the backward Orient as its opposite is established.

The radical formulation of a pluralist democracy, based on
these insights, stands in contrast to the imperialist arrogance of
the modernization imperative and to the consensus view of
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democracy which assumes that a final resolution of conflict is
eventually possible in a progressive process of rationalization.

Democracy is often invoked to give voice to a plurality of
identities as opposed to a univocity. And,-clearly, I am doing that

here too. However, appealing to other voices requires that we
pay close attention to our representations of others' voices and to

the otherness in our voice. For instance, speaking of Turkish
identity as a mosaic of different identities seems to be gaining
currency in Turkey. While the introduction of difference is to be
welcomed, the trope of a mosaic suggests that the pieces that
make up the mosaic fit together, that they all add up to make a
whole.” It suggests a transparent dialogue among equals in an
economy of the same. Such a totalization reestablishes univocity
at a higher level and silences precisely those voices that do not fit,
the voices that are other to the integral vision of the totality.

This is not what I have in mind.

I argued earlier how, in the orientalist worlding of the
world, the oriental Other was constituted as subaltern in order
to constitute the Occidental self as sovereign. Because of its
subaltern constitution, the search for "the real Orient" (as

opposed to Western "distortions" of it, for example), and naive

appeals for "letting the other(s) speak for him/herself’ are,
therefore, not an alternative but a further reinforcement of
orientalism. Orientalism and nativism are "the obverse and
reverse of the same coin” (Chow, 1993: 6). That is why I
highlighted the indigenist aspect of Turkish Westernization
earlier. Such an appeal for the authentic native self, therefore,
establishes the sovereignty of the ethnocentric Subject by
assuming transparency and invisibility (and hence centrality
and universality) for that Subject, and by recognizing the Other
through domestication or assimilation.

In Gayatri Spivak's apt description, such "pure Orients"
and "speaking Others" rely on the invisibility of the "first-world
intellectual masquerading as the absent nonrepresenter” (1988:
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For an example of the mosaic
perspective see Bozkurt
Giiveng (1993).
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292). Arguing that "the colonized subaltern subject is

irretrievably heterogeneous,” Spivak points our attention to the
subservient, token status of "native informants for first-world
intellectuals interested in the voice of the Other." Rather than
appealing to the "authenticity” of the Other, Spivak calls on us
to pay attention to the "mechanics of the constitution of the
Other," and to "the epistemic violence” at the heart of the
imperialist project which can only authenticate the Other as a
domesticated "object of study" or as a "native informant” in
order to draw some domestic benefit. The other thus recognized
is, therefore, a "self-consolidating other" consolidating the
Western subject as the Subject of knowledge.

Putting the "demos" back in democracy, therefore, does not '

consist of simply letting the others speak, for such a "letting
speak” is never innocent and involves representational practices
that are hidden from our view in order, precisely, to give the
impression of a "letting speak.” As there is always-already
representation, even when we claim an "objective” view, it is an
invitation for us to engage in the politics of representation, so
that we can represent differently and not do violence by
donning the mask of the non-representer.

It is also a call to assume responsibility for our
representational practices in the academia and not to hide
behind transparent claims of "objectivity"-especially in the
disciplines of social science that habitually claim such
objectivity. Designated arenas of political representation such as
parliaments are not the only sites where a politics of
representation takes place.

References

Unknown Author (1996). "Document: Forced Evictions and Destruction of Villages in
Turkish Kurdistan." Middle East Report (26): 8-9.

Anderson, B. (1983). Imagined Communities: Reflections on the Origin and Spread of
Nationalism. London: Verso.

Atatiirk, M. K. (1959). Atatiirk iin Séylev ve Demegleri. Ankara: Tiirk Tarih Kurumu.

Atatiirk, M. K. (1982). Quotations from Mustafa Kemal Atatiirk. Ankara: Ministry of
Foreign Affairs, Republic of Turkey.

Bauman, Z. (1992). Intimations of Postmodernity. London and New York: Routledge.

Bauman, Z. (1996). Modernity and the Holocaust. Ithaca,'New York: Cornell University
Press.

Baykan, A, (1994). "The Turkish Woman: An Adventure in Feminist Historiography.”
Gender & History 6(1): 101-116.

Bello, W. (1994). Dark Victory: The United States, Structural Adjustment and Global
Poverty. London: Pluto Press.

Berkes, N. (1978). Tiirkiye'de Cagdaslagma. Istanbul: Dogu-Bati Yayinlar1.

Bhabha, H. K. (1990). "Dissemination: Time, Narrative, and the Margins of the
Modern Nation.” In Nation and Narration. H. K. Bhabha (ed.). London and New
York: Routledge. 291-322.

Bhabha, H. K. (1994). The Location of Culture. London and New York: Routledge.

Chow, R. (1993). Writing Diaspora: Tactics of Intervention in Contemporary Cultural
Studies. Bloomington and Indianapolis: Indiana University Press.

Derrida, . (1976). Of Grammatology. Trans., G. C. Spivak. Baltimore and London: The
Johns Hopkins University Press.

Derrida, J. (1981). Dissemination. Trans., B. Johnson. Chicago: The University of
Chicago Press. .

Derrida, J. (1988). "Afterword." In Limited Inc. G. Graff (ed.). Trans., S. Weber.
Evanston, IL: Northwestern University Press. 111-160.

Derrida, J. (1992). The Other Heading: Reflection on Today’s Europe. Trans., Trans. P.-A.
Brault and M. B. Naas. Bloomington & Indianapolis: Indiana University Press.

Durning, A. (1992). How Much Is Enough?: The Consumer Society and the Future of the
Earth. New York and London: W. W. Norton & Company.

Ecologist, T. (1993). Whose Common Future?: Reclaiming the Commons. Philadelphia and
Gabriola Island: New Society Publishers.

George, S. (1988). "Several Pounds of Flesh.” The New Internationalist (November): 18-
19.

Géle, N. (1992). Modern Mahrem: Medeniyet ve Ortiinime. Istanbul: Metis Yayinlar1.

Gole, N. (1996). The Forbidden Modern: Civilization and Veiling. Ann Arbor: The
University of Michigan Press.

Gress, D. (1998). From Plato to Nato: The Idea of the West and Its Opponents. New York:
The Free Press.

Giingikan, B. (1996). Cumartesi Anneleri. Istanbul: Iletisim Yaymlar.
Giiveng, B. (1993). Tiirk Kimligi: Kiiltiir Tarihinin Kaynaklan. Ankara: Kalttir Bakanhg.

flter, T. (1994). "The Unassimilable Otherness of the "Post" of Postmodern and the
Radicality of Radical Saciology.” Critical Sociology 20(2): 51-80.

Inan, A. (1962). The Emancipation of the Turkish Woman. Paris: UNESCO.

Kandiyoti, D. (1991). “End of Empire: Islam, Nationalism and Women in Turkey." In
Women, Islam & the State. D. Kandiyoti (ed.). Philadelphia: Temple University
Press: 22-47.

ilter + Modern or Postmodern... + 131



132 - kiiltiir ve iletisim - culture & communication

Laclau, E. and C. Mouffe (1985). Hegemony and Socialist Strategy: Towards a Radical
Democratic Politics. London: Verso.

Lyotard, J.-F. (1992). The Postmodern Explained: Correspondence 1982-1985. Minneapolis
and London: University of Minnesota Press.

Mardin, S. (1997). “Projects as Methodology: Some Thoughts on Modern Turkish
Social Science.” In Rethinking Modernity and National Identity in Turkey. S.
Bozdogan and R. Kasaba (ed.). Seattle and London: University of Washington
Press: 64-80.

Miller, M. (1991). Debt and the Environment: Converging Crises. New York: United
Nations Publications.

Minh-ha, T. T. (1989). Woman, Native, Other: Writing Postcoloniality and Feminism.
Bloomington and Indianapolis: Indiana University Press.

Minh-ha, T. T. (1991). When the Moon Waxes Red: Representation, Gender and Cultural
Politics. New York and London: Routledge.

Mollison, B. (1995). Iniraduction to Permaculture. Tyalgum Australia: Tagari
Publications.

Mouffe, C. (1996). "Deconstruction, Pragmatism and the Politics of Democracy.” In
Deconstruction and Pragmatism. C. Mouffe (ed.). London and New York:
Routledge. 1-12. :

Nalbantoglu, G. B. (1997). "Silent Interruptions: Urban Encounters with Rural
Turkey." In Rethinking Modernity and National Identity in Turkey. S. Bozdogan and
R. Kasaba (ed.). Seattle and London: University of Washington Press. 192-210.

Navaro-Yashin, Y. (1998). "Uses and Abuses of "State and Civil Society" in
Contemporary Turkey.” New Perspectives on Turkey 18.

Okgtin, G. (1968). Tiirkiye Iktisat Kongresi-1923 Lamir: Haberler, Belgeler, Yorumlar.
Ankara: Ankara Universitesi Siyasal Bilgiler Fakiiltesi Yayinlar1.

Ransom, D. (1992). "The Green Justice-The Facts.” The New Internationalist (April): 18-
19.

Rushdie, S. (1989). The Satanic Verses. New York: Viking.
Sachs, W. (1990). "The Archaeology of the Development Idea." Interculture 23(4): 1-37.

Sachs, W. (ed.) (1992). The Development Dictionary: A Guide to Knowledge as Power.
London and New Jersey: Zed Books.

Sachs, W. (1992). "Introduction.” In The Development Dictionary: A Guide to Knowledge
as Power. W. Sachs (ed.). London and New Jersey: Zed Books. 1-5.

Said, E. (1979). Orientalism. New York: Vintage Books.

Sardar, Z., et al. (ed.) (1993). Barbaric Others: A Manifesto on Western Racism. London,
Boulder: Pluto Press.

Seabrook, J. (1993). Victims of Development: Resistance and Alternatives. London and
New York: Verso.

Shiva, V. (1989). Staying Alive: Women, Ecology and Development. London: Zed Books.

Shiva, V. (1993). "The Impoverishment of the Environment: Women and Children
Last." In Ecofeminism. M. Mies and V. Shiva (ed.). London and New Jersey: Zed
Books. 70-90.

Spivak, G. C. (1987). In Other Worlds: Essays in Cultural Politics. New York and
London: Methuen.

ilter + Modern or Postmoder,

i " baltern Speak?” Marxism and the Interpretation of

SpwaC%:lfi;E C(l?\?fgsof 225}‘5. SGurossberg (}?ed.). Urbana and Chicago: University of
Illinois Press. 271-313.

Spivak, G. C. (1990). The Post-Colonial Critic: Interviews, Strategies, Dialogues. New
York and London: Routledge.

Spivak, G. C. (1993). Ou tside in the Teaching Machine. New York and London:
Routledge.

State Institute of Statistics Prime Ministry Republic of Turkey (1998). Statistical
Yearbook of Turkey 1997. Ankara: DIE.

The Turkish National Commission for Unesco (1981). Atatiirk. Ankara: Turkish
National Commission for Unesco.

Timur, N. (1997). "Ne Tarmm Ne Sanayi Ulkesiyiz, Peki Biz Neyiz?" Agagkakan 5-6(31):

50-51.
i " i N rkey in Transition: New Perspectives. 1.

Tlmlgf ;ﬁ}?}fiid'r;ef?gg?(iﬁ?iia \I(I:)rTlf ang Oxford: Oxford Univefsity Press.
3-26.

TMMOB Cevre Miihendisleri Odas: (1998). Altm Bergama. Ankara: TMMOB Cevre
Miihendisleri Odasi.

United Nations Development Programme (1996). Human Development Report 1996.
New York and Oxford: Oxford University Press.

Vittachi, A. (1992). “Sex, Lies and Global Survival." The New Internationalist
(September): 4-28.

Yegenoglu, M. (1998). Colonial Fantasfes: Towards a Feminist Reading of Orientalisnt.
Cambridge: Cambridge University Press.

Young, R. (1990). White Mythologies: Writing History and the West. London and New
York: Routledge.




134 - kiiltir ve iletisim - culture & communication

52. International Communication
Association Toplantisi

Ciler Dursun
Ankara Universitesi
fletisim Fakdiltesi

Kiiltiir ve iletisim - culture & communication © 2002 - 5(2) - yaz/summer: 135-142




136 - kiiltiir ve iletisim - culture & communication .
Dursun - 52. International Communication Association Toplantisi « 137

52. International Communication
Association Toplantis

) International ~ Communication Association'in  her 1
diizenledii konferanslarm 52.si bu y1l Giiney Kore'nin ba kex}lli'
Se.ul’de gerceklestirildi. 15- 19 Temmug tarihleri arasmda§ S 1l
Hilton Otel, aym anda irili ufakli yaklagik bir diizine saloilu
arasinda sabah 8:15 ile 0gleden sonra 5:00 arasinda dijzenleneu
toplam 266 panelde konusma yapan, birbirini dinleyen 10003['1
agkin akadeinigenin ve panel izleyicilerinin 1<0§,turmasm1
mekan oldu. "letisim Aracihigiyla Uzlagsma" (Reconcilz'a1?1'02l
Through Communication) temali by yiki konferans, aym;
zeimanda Giineydogu Asya’da dernegin tarihi bo, uli]ca
diizenledigi ilk konferans olma  6zelligini ta§1y};rdu
Konferansin Orgiitlenmesinin yerel ayagindan sorumly olan.
Kore Qazetecilik ve lletisim Calismalar: Toplulugu (KSJCS)
Organizasyonun basarili bir bicimde stirdiiriilmesij vel
tamamlanmasi  konusunda gosterdigi  performans ile
toplantinin temas: ve secilen cografya arasinda to lant,
duyurularinda énceden ilan edilen bir tiir "uygunluk arapl 1m:
gerceklestirilebilir kilds. Kuzey Kore ile Giiney Kore arzi,sfnd
son zamanlarda artan diyalog arayslari, Asya kﬁkenlé

er.ltelektiiellerde "uzlasma'ya yonelik ilgileri de canlandirm 1
gortinmekteydi. Uzlagsma derken, Dogu ve Ban gelenekle1§
‘arasmdaki acikligin, "zengin  bir karisim" vaadeder]
'ent'ellektiiel fizyon" sayesinde giderilmesi gibi daha genel biI:
projeye yonelik gondermeleri de unutmamak lazim
Konferansin temasinin onceden belirlenmesine karsilik 1].
Eyliil saldirisinin, "iletisim yoluyla uzlagsma" baghkl; temaye; en

az Kore'ler arasindaki bolinmislik ya da Dogu/ Bat
arasindaki yarilma sorunu kadar "esash" bir ivme verdigi

anlagiyordu.

Konferanslar dizisi icerisinde 11 Eylil saldirilarimin hemen
sonrasinda gerceklestirilen ve agirhkli olarak saldirn ve
sonrasinda haberlerin verilis tarzlar, izleyiciler tarafindan
anlamlandirilma siirecleri tizerinde duran arastirmalar: iceren
birkag tnemli panel vardi. Terér Imgesinin Ingast baglikli
panelde, editoryal karikatiirlerde ve haber fotograflarinda,
saldirinin nasil resmedildigi ve gérsel bellegin nasil ¢agrildig
tizerinde duran aragtirmalarla; 11 Eyliil'e Popiiler Iletisim
Yanut1 baghkli panelde, popiiler iletisim kanallariyla 11 Eylil
saldirilarinin temsil edilis tarzlarina yonelik ve biitin panel
izleyicilerinin katildig1 bir tartisma yiirtitiilerek; Kriz Boyunca
Medya Temsili baslikli panelde, terdrist saldiri sonrasinda
insanlarin bundan nasil haberdar olduklar ve Amerikan ve
Ingiliz medyasmin, tarihi kullanarak "agiklanamayani nasil
acgiklanir  kildiklan" {izerinde duran ilging c¢alismalarla;
Terorizmin Medyada Temsili baghikli panelde geleneksel
medyadan internete kadar cesitlenen bir medya etkileri
sorunsalina odaklanarak, 11 Eyliil saldirilarinin yarattigy "sok”
ve sonrasindaki gelismelerin bol bol aragtinldigy ve incelendigi
gosterildi. Diinyanin bir ¢ok yerinde yagsanan savaslarin ve
terdriin, bu siireglerle karmasik, derin ve geri dondtriilemez
iligkisi olan bir devletin, ABD’'nin, sinrlari igerisindeki
goriintimleri tzerinde bu kadar hassasiyetle duruluyor olmas:
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anlasilabilir bir sey. Ne de olsa bu boyutta bir yok edicilikle ilk
kez karsilagiliyor oralarda. Iletisim caligmalart alaninda bu
durumun yarattifi goze carpan ilk etkiyi sdyle saptamak
olanakl:: Artik Filistin- Israil catismasinin medya tarafindan
nasil ele alindig); Cegen Krizi sirasinda ya da Kosova'ya NATO
hava saldirilarinda Amerikan medyasinda ne tiir bir haber
cercevelendirmesinin ise kosuldugu gibi "case study"ler {(6rnek
olay calismalar1) disinda, yani olaylarin siirekli bagka yerlerde
olup bittigi ama Amerikan ve diger Bati medyasinda nasil
temsil edildigi/ edilmedigi odaginda dontip duran galismalar
disinda bir seyler okumak, duymak, gormek miimkiin olacak.
"Olay" Amerika’da geciyor ve Amerika, olay sonrasinda
kendisine doniip, kendisini ¢dziimliiyor. I¢ gerilimin ve
tehlikenin dislagtirilarak uzaklagtirildigs bir hegemoya stratejisi,
onu diglagtiran seyin igine geri dénme hareketinden hicbir
glctin muaf olamayacagna iligkin tarihsel ders ile bas basa
birakiyor Amerikan aydinlarini bir anlamda.

Kiiresellesmenin cesitli boyutlariyla yasandigi bir
diinyada, savas ve tertr Sliimlerinin sadece ekranlardan aninda
gozlenen 151k oyunlarina ve bip seslerine indirgenmesi, basta
Kiiltiirel Calismalar olmak iizere iletisim alanindaki temel
calisma alanlari ve paradigmalar icin ciddi bir elestirel ilgi
odag) yaratiyor. Bugiine kadar giinliik yasamda hegemonyanin
kurulusuyla iliskisi i¢inde kiiltiir, kimlik, medya ve izleyici
sorunlariyla ilgilenen kiiltiirel ¢aligmalar, kiiresellesmenin
acikca gozlenen celiskileriyle de baglantih kilinarak, savasin,
siddetin ve terdriin kendimizi ve diinyay: algiladigimiz ufku
nasil degistirdigini tizerinde yogunlukla durmaya dogru bir
yonelis icerisinde. Kiiltiirel Calismalar’da Yeni Boyutlar bashkli
on-konferans, bu yonelisi agikca ortaya koyuyor. Kiltiirel
calismalarin, savas ve emperyalizm tarihini yeniden yazmak
konusunda ve bilgi dretiminin sémiirge sonrasi kosullarinu
degistirmek konusunda neler yapabilecegi tizerinde duruluyor.
Bati ve Dogu arasindaki, Kuzey ve Gliney arasindaki eski
ikiliklerin &tesine gegerek, 21. Yiizyil'da Kiiltiirel Calismalar
icin elestirel ve dogurgan bir ufuk ¢izmeye iliskin bu arayislara,
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iyi niyetlerle ve biiyiik heyecanlarla girisildigine kugku yok.
Sadece bir konu var bu isteklerin politik erimi {izerine
diisiindiirtecek ve elbette Kiltiirel Caligmalar’la ilgili hemen
herkes de bunun farkindadir: Hegemonyanin ve stylemin,
kargiikli  olarak toplumsal antagonizmalar tarafindan
kosullandif1 ve antagonizmalarin giderilemedigi verili
durumda, ister eski ister yeni olsun ikiliklerden kacinmanin
herhangi bir yolu var midir? Ya da 9znenin, kendisini "bilme"
ve kimligini kurma siirecindeki her yadsima (negation) hareketi;
ve kendi konumunun ancak bir Oteki ile dolayimlanarak
olusma tarzi, ikiliklerin ve bolinmiisligin sadece ortadan
kaldirilamazhgmu degil; aym zamanda zorunlu oldugunu da
gostermez mi? Bolinmisliige ya da ikiliklere yol acan yarik
(split), asilabilir bir sey midir? Eger Oyle goriintiyorsa, nastl
aslacaktir? Yahut bu yarik, yapiya igkin ise, ikiliklerden
kagmilamuyorsa, kiiltiirel caligmalar ne tir alternatif ikilikler
Snerebilecektir "eski’lerinin yerine? Direnme yaratabilecek
elestirel bir séylemin ufku cizilirken, savag imgesi ve bellegi
{izerine yiirtitiillecek cahismalarda, diyelim ki Irak’a yonelik
olast bir Amerikan saldiris1 sonrasinda, hangi tiirden ikiliklere
bagvurulabilinir ki? Sorular cogaltilabilir. Ancak savas ve ter0r
olgularina yonelik olarak kiiltiirel calismalar alaminda giderek
yogunlagan analitik ve politik ilgi, bu ve benzeri bir ¢ok soruya
yanit arama kararliligmi da beraberinde getirecek gibi
goziikiyor.

ICA toplantisina iligkin belirtilebilecek bir bagka nokta,
konferanslar boyunca yeni iletisim teknolojileri ve sayisal
medya ile ilgili olarak pek ¢ok sorunun ve bunlara yanitlarin
ortaya konmaya cahsildif1 panellerin agirhikta oluguydu.
Sayisallasma  ¢aginda, evrensel bir ahlaki diizenin
gerceklestirilebilir ve entelektiel olarak savunulabilir olup
olmadigy; internet iletigimi ve kiltiir arasindaki baglantilarin
kurulma tarzlars; basih ve online gazetelerde, on sayfa haberleri
ve izleyici ahmlama pratikleri bakimindan yakinsama
egilimleri; farkli kilttrlerde mobil iletisimde sergilenen
davranus tarzlari ve kullanim bigimleri; yeni teknolojilerde,
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etkilesimin dogasi ve niteli§i gibi pek ¢ok konu, iletisim
aragtirmacilarinin giindeminin 6nemli bashklar1 olarak dikkat
cekiyordu. Yeni ortaya cikan ve hizla yayginlasan her iletigim
aracinda oldugu gibi, internet ve mobil telefon tzelinde de,
bagta kullarucilarin etkinliklerinin niteligi ve bu etkinliklerin
kiilttirler arasi farklilasan ya da benzegen yanlar1 olmak tizere,
teknolojilerin "etkileri” odaginda bir aragtirma giindemi iletisim
caligmalar1 alaninda belirginlesiyor. Cok genel bir bakisla,
radyo, televizyon ve gazete gibi "eski" iletigim araclarimn
sorunlastirildif1 cergevelerin, ornegin mahremiyet, politik
kampanyalarin durumu, ikna siiregleri, toplumsal denetim,
yeni tiirden cemaatlerin olugumu, bilginin dagilimi vb..., bu
yeni iletisim teknolojilerinin de &ncelikli sorunlastirilma
cerceveleri haline geldikleri agikga goriiliyor. Oteden beri
siiregelen analitik ilgiler, yeni medyalara y&neliyor. Durumu
kabaca boyle saptamak, elbette ki ortaya konan sonuglarin
Ozgiunligini, yeniligini ve o©zellikle Bati hegemonyast

. karsisinda farkl kiiltiirlerin varlhigim vurgulayan -miitevazi de

olsa- politik hamlelerini gormezden gelmek anlamim
tagimamalidir. Tam tersine, Ornegin, kiltiirel bakimdan hem
Bati’y1 hem de Dogu’yu igine dahil edici bir teknoloji etiginin
nasil gelistirilebilecegi tizerinde duran bir tartisma, benim
bilebildigimce, 6nceki higbir iletisim aracindan hareketle
yiiriitiilmiis ya da yiir(itiilebilecek bir tartisma degildir. Biitiin

- bu yeni iletisim teknolojileri odakli cahgmalar diigtiniildtGgiinde

belki de daha ilging olabilecek bir sey, yeni iletisim teknolojileri
ve ortamlarina iligkin sdylenen ve stylenebilecek s6zlerin eski
sorunsallarla devamlilik ve kopus noktalarina dikkat edilerek,
iletisim kuram ve aragtirmalarindaki temel egilimlerin
belirginlestirilmesi olanagidir. Bu, sunulan empirik icerik
cesitliligiyle birlikte beliren formun niteliginin saptanmasi
olasihgini da dogurabilir. Bu son sdyledigimi, zihnimde beliren
iki soruyla somutlagtirayim: Yeni (ve hatta eski) iletigim
teknolojilerinin tasarim stireclerinin ve tasarim rejimlerinin
niteliginin yeterince sorunlastirilmayis1/ sorgulanmayist; buna
karsilik arag ve tiiketici/izleyici/okuyucu arasinda olup
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bitenlere yogunlagma egilimleri, (soz konusu teknolojilere
iliskin yaklagimlar ister olumlu isterse olumsuz olsun) aslinda o
teknolojiyi mevcut haliyle olumlayan bir entelektiiel harekete
karsilik gelmez mi? Bu hareket, teknolojiye iligkin yakinmanmn
ve elestirilerin dozu ne olursa olsun, teknolojinin olumlandigy
bir formy, siirekli giiglendiriyor olamaz mu?

Kalkinma iletisimi, varolan biitiin sorunlarina karsin
modernlesme kuramlarindan hareketle yerel ve kiiresel iletigim
sorunlarimni ele almay siirdiirerek, 20 ayr panelde yliriitiilen
tartigmalarla 6nemini hala koruyan bir cahigma alan1 olarak
belirdi. Ozellikle medya endiistrisinde yerel icerik
{iretimlerinin, Amerikan igerik iiretimleri kargsisindaki konumu
ve tutunma stratejileri iizerinde durulanan Ticari ve Kdiresel
Gelismelere Yerel Direnis baslikli panelde, bicimin yabanc
ancak icerigin yerli oldugu bir medya tiretiminin yayginhigini
ve bagarisin gosteren 6nemli 6rnekler sergilendi. Giderek artan
olciilerde etnografik yonteme bagvuruldugu ortaya cikan
kiiltiirler aras1 ve kalkinma iletisimi alaninda, kiiltiirler aras
iletisimin tarifi ise "ideolojiler arasi iletisim" olarak yapiliyordu.
Kalkinma iletisimi kiiltiirler aras iletigim ile birlikte, katilimdan
ikna siireclerine; ticari kiiltiiriin etkilerinden kiiresel pazarlara
erigme olanaklarina; alandaki metodolojik ve Olgme
sorunlarmndan kimlik olusum siireclerine kadar bir dizi
konunun tartisildig1 bir alan olarak dikkat cekti. [letisim
Hukuku ve Politikalar1 boliimiiniin diizenledigi 11 panelde,
ifade Ozgiirliigiiniin ozellikle Asya iilkeleri baglaminda
sorunlagtirildig; uydu yaymcahg ve internet konulariyla
baglantili iletisim politikalarinin kiiresel diizlemde gozden
gecirildigi oturumlarin yogunlugu goze carpiyordu. Saglik
fletisimi bolimii diizenledigi 12 panelde, saglik konulanyla
ilgili medya temsili, gelisen diinyada cevresel iletigimin Gnemi,
hasta ve saglik hizmeti saglayanlarin iletisgiminin ve saghk
sektoriinde dolasan bilginin niteligi, tartistlan baglica konulardi.
Kitle {letisimi béliimii ise diizenledigi 35 panel ile konferansin
en kalabalik panel organizasyonunu gerceklestirmisti. Ozellikle
televizyonun etkiler ve ekimleme ¢oziimlemeleri baglaminda
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incelendigi, medya temsilinin konu edildigi, haber
caligmalarimin ele alindigi, medya etkilerinin ve medya
kullaniminin degerlendirildigi, medya etiginin tartisidigy ve
Hilton otelinin en biiylik salonlarinda gerceklestirilen

oturumlar, epey izleyici ¢ekebildi.

International Communication Association’un diger boliimleri
olan Halkla lliskiler, Gorsel fletisim, Orgiitsel iletisim, Feminist
Caligmalar, Iletisim Felsefesi boliimlerindeki oturumlarla
birlikte canli bir paylasim ve tartisma ortaminin yasandigi
konferans, gelecek yil San Diego'da yapilacak. 2003 yilindaki
konferansin konusu "Borderlands in Communication” olarak
belirlenmig. Daha ayrintil bilgi edinmek ve siireci takip
edebilmek i¢in Orgiitiin www.icahdq.org adresine bakilabilir.

Kitap Elestirisi

Nusayriler: Arap Aleviligi
inan Keser (2002). istanbul: Civiyazilari/Mjora.
158 sayfa.

Esin Demirbas

Alevi Cemaati birbirinden farkh &geler
iceren genis bir topluluktur. Bu toplulukla
ilgili incelemelerin ivme kazandif dénem
1980 ve sonrasidir. Daha agik bir deyisle
Tiirkiye Cumhuriyetinin kuruldugu yillar-
dan itibaren, belli araliklarla, Alevileri
"kegfetme" girisimleri yapilmugtir. Gazetelerde
Alevilikle ilgili bu kesif yazilan genellikle
belli bir Sriintiiye uyar ve gazeteci, Alevilerin
belli ozelliklerini vurgular: Alevilerin hiiman-
izmi, devlete baghhklari, kadin-erkek esitligi
ve cemaatlerinin can damarini olusturan
"gizli" ya da kapal ritiieller. Sonra da
Aleviler, bagka bir goziipek yazar ortaya gikip
da bu hikayeye oldukca benzer bir anlat
ortaya koyana kadar kamuoyunun giinde-
minden kaybolur.

1990 sonrasinda ise durum biraz daha
farkhidir. Gazetecilerin ilgisinde bir azalma
goriilmezken, buna ek olarak Alevi toplumu-
nun farkli yonlerini, - tarihini, devletle
iliskilerini, ayinlerini ve Ggretilerini ele alan
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bir yayin seli ortaligy kaplamgtir (Olsson vd. ,
1999: 20-23).

Bu yayinlardan bir tanesi de Sosyolog
Inan Keser tarafindan kaleme alinan
Nusayriler: Arap Aleviligi adli eserdir. Farkli
Ggeler icermekte olan Alevi cemaatinin i¢inde
yer alan Nusayriler konusunda son birkag yil
icinde (1998 sonrasi) bir ¢ok -literatiir tara-
masina dayali veya saha galismasi- aragtirma
yapilmustir. Bence bu durum Tiirkiye'de gok
goze batmayan kapali bir yasam siiren bu
toplulugun isminin medyaya (belki de
Tiirkiye'de yagayan bir gok insan bu toplu-
lugun adini ilk kez bu olay sonras1 duymustu)
o zamarun Fazilet Partisi Genel Bagkani Recai
Kutan'in 6 Ekim 1998'de Tiirkiye'nin Suriye
ile "yiiksek gerilim hattinda” (Zelyut, Aksam,
1998) olusu dolayisiyla soyledigi sozlerle
yansimasindan kaynaklanmaktadir. Kutan bu
toplulugu "Suriye’de bir nevi sapik Alevilik
olan Nusayri mezhebi hakimdir" sozleriyle
lanse etmigti Tiirkiye giindémine. (Milliyet,
Aksam, Radikal, Cumhuriyet, 7-8 Ekim 1998)

Bu yazida 98 sonrasinda Nusayrilerle ilgili
olarak kaleme alinan eserlerden bir kaginin
ismini vermekle yetinip bu konuda
yayimlanan son aragtirma kitabi olan Inan
Keser'in ¢alismasi iizerinde durmaya
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¢alisacafim. Ancak bu kitabi anlatmaya
caligirken Nusayrilerle ilgili olarak yazilmig
Onemli bir iki kaynaktan daha bahsetmem bir
gerekliliktir. 56z konusu kaynaklara Keser bu
temel kaynaklardan bir tanesinden oldukgca
faydalanmus oldugundan ve bu kaynaklara
bagvurmadan Nusayrilerle ilgili bir calisma
yapilmast imkansiz oldugundan
deginecegim.

Keser'in kitab1 etnik kiiltiirlerle ilgili
yayinlara son zamanlarda 6nemli bir agirhk
veren Civiyazilan'nin "Mjora" dizisinden
qikti. Anadolu’nun zengin ve yerlegik kiiltiir- -
lerinden biri de Arap kiiltiiriidiir. Afrika’dan
Mezopotamya'ya kadar uzanan ¢ok genis bir |
cografyaya yayilan Arap halklari, dogal
olarak gesitli agilardan farkl 6zellikler goster-
mektedir. Nitekim Anadolu’da yagayan
Araplar da iki grup halinde ele alinabilir.
Tirkiye'nin Dogu ve Giineydogu bal-
gelerinde yasayan Araplann kullandigy dil
Arapca'min Giltu dil grubuna girerken,
Adana, Mersin ve Hatay'da yasayan Arap-
Alevilerinin kullandig dil ise Arapca’nin
Cebel ve Ensariye dil grubuna girmektedir "
(Keser, 2002: 9).

Keser  kitabinda  Nusayri olarak
tanindifint One siirdiigii Arap Alevilerinin
yerlesik ve giiglii bir kiiltiiriin temsilcisi
olduklarini belirtmekte, ayru dili konusan
Nasranilerin (Hristiyan Araplar) sayilarinin
lyice azaldigii ve varliklarim siirdiirmede
Nusayriler kadar direngli olmadiklariru ima
etmektedir.

Nusayriler hakkindaki en eski eser
Nusayrilikten dénmiis Stileyman Efendi el-
Ezani (dofumu 1834-35) tarafindan yazilmg
ve 1863 yihinda Beyrut'ta yayimlanmis olan
Kitab'iil Bakaratii’s Siileymanive fi Kesfi Esrarid-
Diyanet'in Nusayriyye (Nusayrilerin Sirlarimin
Kegfi) adh kitaptir. Yakin zamanda yazilan en
eski eser ise kendisi de bir Nusayri olan
Muhammed Emin Galip et-Tavil (5. 1932)

tarafindan kaleme alinmis olan ve 1924'te
Lazkiye’de yayimlanan, Arap Alevilerinin
Tarihi: Nusayriler adl kitaptir. Bu iki kitap
digindaki yaymnlann biiyiik bir kismru 98 son-
rasinda yayimlanmistir. Elbette ki 98
oncesinde de bu konuda yayinlar vardir
ancak 6zellikle bu topluluga yénelik degildir.
Daha ziyade Ilahiyatgilar tarafindan kaleme
alinan tarumlayicar eserlerdir. Bunlara Ruhi
Ethem Figlah'min Cagimizda [tikadi Islam
Mezhepleri (1980) ve Abdiilbaki Gélpnarh'min
100 Soruda Itikadi Islam Mezhepleri (1985) 5rnek
olarak verilebilir.

Ashnda Nusayrilerle ilgili kaynaklar
oncelikli olarak iki gruba bu gruplar da kendi
icinde gruplara ayrilabilir:

1- Duygusal nedenlerle, Nusayrileri anlat-
maya ¢aligan kaynaklar: Tiirkiye toplumunun
cogunlugunun sahip oldugu ényargilara bir
savunma niteligindedir.'

2- Objektiflik iddiastyla, Nusayrileri anlat-
maya ¢aligan kaynaklar:

a) Onyargilan pekistiren kaynaklar. Buna,

yine, Ruhi Ethem Figlah'min [tikadi Islam
Mezhepleri  adhi  kitab,  Abdiilbaki
Golpmarl'min 100 Soruda Itikadi Islam
Mezhepleri kitab1 6rnek olarak verilebilir.

b) Dengeli kaynaklar: Savunma
nitelifindeki ve dnyargilan pekistirici nitelik-
teki kaynaklara yer verilerek hazirlanan der-
lemeler. Buna Omer Ulugay'in Arap Aleviligi,
Nusayrilik (1999) ve Tarihte Nusayrilik (2001)
adli kitaplan 6rnek olarak verilebilir. Bu kita-
plardan ilki, Nusayrili§e dair bu giine kadar
araghrma yapan tiim arastirmacilarin
goriislerine yer vermistir.

¢) Nusayrileri olumlamaya caligirken
oldugundan farkli gosteren kaynaklar. Buna
Hasan Resit Tankut'un Nusayrilik ve
Nusayriler Hakkinda (1938) adl aragtirmasi ve

Kasim Ener'in Tarih Boyunca Adana Ovasina
Bir Bakis (1993) adli kitab 6rnek olarak goster-
ilebilir. Bu iki yazar Nusayrilerin Eti Tiirkii
oldugunu iddia ederler.

Bu kaynaklarin ortak paydasi hepsinin ~

din-mezhep iizerine odaklanmis olmalaridar.
Hig biri Nusayrileri "bir bagkalik retorigi”
icinde ele almamusg, tizerinde 6nemle durul-

mas1 gereken; kiiltiirel 6zellikler, bazt kitaplar .

ve medya aracaih§iyla ya da kulaktan dolma
bazi bilgilerle olusan (olusturulan) kligeler
gibi konulara, din olgusu diginda, deginme-
migtir. Bu tespiti, Nusayriler konusunda
araghirma  yapan Louis  Massignon,
"(Nusayrilerle Ilgili) Kavmiyet ve folklor
aragtirmalarina bu sahada heniiz baglan-
mamis bulunmaktadir” (Ulugay, 2001: 157)
sozleriyle pekistirmektedir. S6zii edilen kay-
naklarda dini ritteller ve bunlarin efsanevi
tarihten kaynakl kurgularinda bir takim ben-
zerlikler ve catismalar olmakla birlikte
temelde birbirinden farkli bir bilgi
aktarilmamugtir,

Saha ¢alismasi oldugundan soziini
ettigim kategorilerin hicbirine tam olarak
girmeyen Keser'in kitabinda Ezani’den stk¢a
faydalandigy ve et-Tavil'in goriiglerine hig yer
vermedigi gbze carpmaktadir. Yukarida
sOziinl ettifim gibi Nusayriler iizerine
hazirlanan tiim kaynaklar, iki kitaptan yarar-
lantlarak hazirlanmis ve bu iki kitapta yer
alan farkli goriiglerden ya birine ya da
digerine yer verilmistir. Nusayriler hakkinda,
dengeli bir ¢aligma yapmak iddiasinda olan-
lar iki kitapta yer alan gortigleri, onlar1 olum-
lamaya ya da olumsuzlamaya galisanlar da bu
kitaplardan birinin igerigine yer vermistir.
Nusayrileri olumsuzlamak ¢abasinda olanlar,
bazi olumsuz iddialarini teyid etmek igin, biri
6vgii digeri de yergi dolu olan bu iki eserden,
anlatinin biittintinde yergi dolu olanin per-

- spektifini benimserken, 6vgii dolu plandan da

ahntilar yapmuglardir.

Kitap Elegtirisi -

Nusayrileri yeren, Ezani'nin Kitabii‘l-
Bakaratii’s Siileymaniye’si, dven Et-Tavil'in
Arap  Alevilerinin  Tarihi: Nusayriler adh
kitabidir. Et-Tavil, soziini ettigim kitabinda,
Nusayrilerin kiiltiirel kimligini ve itibanini
kazanma ¢abas: tizerinde durur.

Arap Alevilerin gec¢migte (yakin ve
efsanevi gegmiste) cesitli nedenlerle stinni
Miisliimanlar ve $iiler tarafindan siirekli
olarak ezilip, lanetlendigini ancak bazi
dénemlerde varliklarim giiclii bir bigimde
ispat edebildiklerini belirten Et-Tavil, bu
mezhebin tiyelerinin siirgiin ve giglerle vatan
benimsedikleri yerlerden nasil men edildik-
lerini ve Yavuz Sultan Selim’in onlar izledigi
Sii politikasi nedeniyle yagadiklari Klikya bél-
gesinden Nusayra daglarina kagmak zorunda
biraktiim buna binaen Arap Alevileri'nin
uzun bir miiddet unutuldugunu,
asagilandigini,  kimliklerinin  ellerinden
alindigiry, hatta kendilerini unutmak tehlike-
siyle kars1 karstya kalarak aglik ve sefaletle
bogustugunu anlatir, bir zaman sonra
Alevilerin dagdan Klikya bolgesine tekrar
indigini ama $ii ya da Stinni Miisliimanlar ile
diger halklarin dagda yasayan bu insanlarla
ilgili higbir sey bilmedigini soyler.

Et-Tavil kitabinda, bu toplum hakkinda
sorulan sorulari ve uydurulan hurafeleri
yarutlayarak "Nusayri" kelimesinin bir hakaret
sozciigii olarak kullaruldigini ve toplulugun
eski adina (Alevi) kavugmasimu anlatmaktir.
Onun aktardigina gore Nusayriler, Birinci
Diinya Savasi'ndan sonra eski ad1 olan "Alevi"
adint almug ve gasp edilmis haklarindan ilkine
kavusmugstur. Ona gore Nusayri ismi diger
baz1 yazarlanin (Ezani ve onun kitabim kaynak
alanlar) belirttigi gibi bir imamun isminden -
degil Arap Alevilerinin yasadiklan cografi
bolgeden gelmektedir. Et-Tavil "Arap Alevi"
kiilttirel ~kimliginin farkina varilmasiu
saglamak ve gerefli bir tarihin bu kiltiird
olusturdugunu karutlamak cabast igindedir.
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Stileyman Efendi'nin kitabindan oldukca
yararlanmis olan Figlali ise, Et-Tavil'den
farkli olarak Nusayriligin Imam Muhammed
Nusayr en Nemiri (1883) tarafindan kurulmus
asr1 bir i firkasi oldugunu anlatir. Ona gore,
Batini karakterli diger mezheplerde oldugu
gibi Nusayrilerin de cift hayatlan vardir. Biri
kendi iglerinde ve muhitlerinde yasadiklari,
oteki de zaruretler neticesi cemiyete uymus
olmak icin yasadiklani hayatlari... Figlali’nin
belirttifine gére, Nusayriler bu mezhebin
kurucusunu ilahlagtinr ve haramlan helal
kilarlar.

Nusayri firkasimun ikinci ve gercek kuru-
cusunun Hamdan el-Hasibi oldugunu iddia
eden Figlali, Hasibi'nin kitaplarinin mezhebin
temel kitaplar oldugunu ve onun 16 sureden
olusan Kitab-iil Mecmu'u'nun Nusayriligin
kutsal kitabi yerinde oldugunu éne siirer.
Nusayrilerin 6-7. asirdan itibaren Haclilar,
Ismaililer ve Mogollarin hakimiyetinde
varliklarin stirdirdigiini belirten Figlali,
Yavuz Sultan Selim’in 1516 Mercidabik zaferi
ile Suriye’yi Osmanli idaresine sokusundan
sonra da varliklarim stirdiirdiiklerini su
sozlerle anlatir, "Bu devirler zarfinda
Nusayrilere, aslinda Osmanh devletinin
ilkedeki her inang ve irktan kavme, devletin (
baglayict ve birlestirici felsefesi olan Islam
kardesligi anlayisiin en miislihane tezahiir-
leri gosterilir" (Figlali, 1980: 181).

Amacinin -bu toplumun Osmanlr'ya ve
Yavuz Sutan Selim’e olan iftiralara bir yanit
vermek oldugunu vurgulayan Figlal, Et-
Tavil'i Osmanli'ya iftira atmakla itham eder.
Osmanl'run Allah'in adiu kiigiik diisiirecek
davraniglara goz yumamayacaginin da altini
¢izen Figlali, Osmanlimin bu nedenle Sii
Safavilere, Batinilere ve benzerlerine karg1 sert
Onlemler almay1 zaruri gordiigiinii soyler. 13.
ve 19. yiizyillarda Osmanli Devleti'ndeki
azinliklarin elde ettigi haklardan, Fransiz
destefini arayan, Nusayrilerin de istifade

etmek istedigini ancak 2. Abdiilhamit'in
fevkalade diplomatik bir manevrayla onlara
hangi  dine mensup olduklarini  sorup,
"Misliman"  olduklar yarutini  alinca,
yagadiklar: yerlere cami yaptlrdiglm ama
onlann camilerin kapilarini bile agmayip
sadece ezan okumakla yetindiklerini de vur-
gulayan Figlali, Nusayrilerin 1. Diinya
Savasi'ndan sonra, Fransiz mandasini hevesle
benimsediklerini, hatta Gzerk bir idareye
kavugtuklanm anlatir. Ve sozlerini sOyle
stirdtiriir: "Fransizlarin, emperyalist gayeleri
icab1 desteklediklerini Nusayri ve daha
asagida Diirzi blgeleri, 1941 yillarmna kadar
Fransiz idaresinde kalmus 1946'da Suriye'nin
hakimiyetine girmistir. Antakya-Hatay ise, 11
Temmuz 1939  tarihinde Tiirkiye
Cumbhuriyeti‘ne (TC) katldigy icin, buralarda
yasayan Nusayriler de Tiirkiye sirurlar icinde
kaldilar" (184).

Figlal'min amaci, bir ilahiyat profesorii
olarak, Nusayriliin Islamiyet'ten sapmus-
sapkin Batini bir mezhep oldugunu kanitla-
maktir: "Inaniglan ve davranislan géz éniine
alindiginda, Nusayriligin bolgedeki eski din-
ler ve inaruglardan, Totemcilikten Sabiilige,
Muscuilik, Hristiyanlik ve iptidai inaruglar-
dan Miislimanhga kadar bir dizi inangtan
etkilendigi ve bunlari Batinilik perdesi ile
Orttiigii apagik ortadadir” (192).

1998 sonrasinda da Nusayrileri konu alan
su Kitaplar yayimlanmstir: Ali Giilsehri ve
Resul Tosun tarafindan kaleme alinan
Nusayrilik ve Suriye'de Nusayri Zulmii (1998),2
Tarih Vakfi Yaymlan'min Istanbul isvec
Aragtirma  Enstitiisii’niin katkilariyla
hazirladigy Alevi Kimligi (1999), Faik Bulut'un
Ortadogu'nun ~ Solan  Renkleri: Bedeviler,
Cerkezler, Nusayriler, Diirziler, Yezidiler (2002),
Hiiseyin Tiirk’iin Nusayrilik (Arap Aleviligi) ve
Hizir Inanci (2002), frene Melikof'un Tarihi ve
Kiiltiirel - Boyutlariyla Tiirkiye'de  Aleviler,
Bektagiler ve Nusayri Ensar Negriyat (1999),

Baha Said beyin Tiirkiye'de Alevi, Bektasi, Ahi
ve Nusayri Ziimreleri (2000) ve Ali Tayyar
Onder'in Tiirkiye'nin Etnik Yapisi: Halkimizin
Kokenleri ve Gergekler (2002).

Bu konuyla ilgili olarak yaptigim oku- -
malarda dikkatimi c¢eken 6nemli bir nokta,
Nusayrileri konu alan tiim eser isimlerinin
yaklasik olarak aym ismi tagimasidir. Keser
bu durumu, kendi kitabi 6zelinde, soyle
agiklar: Kitabina Nusayriler: Arap Alevciligi
ismini vermistir, ¢linkii kitabi isimlendirirken
grubun igten ve distan tarumlamasina gore bir
belirleme yapmustir. Ancak Keser'in grubun
kendini (icten bakigla) Nusayri olarak
tanimlamadiginu da belirttigi goriilmektedir.
Keser yaptig1 saha calismasinda buna benzer
bir dizi celigkiye diigmiistiir.

Igten bakis bir grubun kendi kimligiyle
ilgili kendi tarumdur. Kendini "ne" ve "km'1"
olarak gordiigiidiir. Grup igin bu goriisiin bil-
imselligi ya da digandaki difer gruplann bu
grubu nasil tarumladif 6nem tagimaz. Grup
kimliginin taramnda asil olan igten bakigtir.
Ulkenin etnik yapisinin degerlendirilmesinde
de gbz ontinde bulundurulmas: gereken b}l
bakisa dayal kimliklerdir. Distan bakis ise bir
grubun kendi digindaki bir grubu tanimla-
mastdir. Bu bakista bir bélge ya da konusulan
dil taram etkileyebilir. Ancak tanum grubun
kendi tanimina uymayabilir. Bu bakig bilim-
sellikten uzak genelleme seklindeki "kaba" bir
goriistiir. Dig bakis, genellikle, egemen unsu-
run Onemsemedigi azinlik gruplann kimlik-
lerine iliskin gorisiidiir ve tilkenin etnik
yapisinin degerlendirilmesinde énem tagimaz
ancak ¢ofunlugun bakugi olarak etnik gruplar
aras iligkilerde etkendir (Onder, 2002: 13).

Keser grubun igten ve distan tarumina
gore kitabiru isimlendirdigini soylemekte (11)
ancak grup kendini icten Arap Alevisi olarak
tanumlarken digtan Fellah olarak tarmmlan-
maktadir. Literatlirde de Nusayriler olarak
gecmektedirler. Bunun nedeni de; yukarida
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belirttigim tizere, mezhebin kurucusunun
Nusayr adlhi bir imam oldufunun iddia
edilmesidir.

Yazarlann genellikle kendilerinden &nce-
ki eserlerden ve kitaplardan yararlanmarun
daha once yapims bir yanhsin devamim
saglamaya ve gruptaki degisimlerin goz ards
edilmesine neden oldugunu sdyleyen
Keser'in kendisi de -kismen de olsa- yanhs
olmasi muhtemel bazi bilgilerin devaminu
saglamugtir. Bunlardan biri mezhebip
Nusayriler olarak amilma nedenleriyle ilgi-
lidir. Et-Tavil digindaki bir ¢ok yazarin yaptig1
gibi Keser de bu isimlendirmeyle ilgili olabile-
cek tek nedene deginmistir. Oysa bu isim-
lendirilis konusunda dogru olmas: muhtemel
daha birkag neden vardir.’

Keser, dokuz béliimden olugan kitabinda;
Nusayriligin tarihgesi, etnik yapisi, mezhep-
leri, inanglan, kutsal metinleri, dine giris
sekilleri, din gorevlileri ve dini mekanlan
(ziyaretler) konular1 tizerinde durmugtlfrn.
Katiimer gozlem metoduyla yiiriitdldigi
belirtilen bu aragtirma "6 aylik bir saha
calismast sonucundaki tespitlere dayanmak-
tadir” (12). "Nusayriligin Kisa Tarihi" baghg:
altinda az dnce soziinii ettigim literatlr tara-
masinin dezavantaji dolayistyla tekrarlanmus
olabilecegi diisiiniilen yanhglarin biiytik bir
kismu aynen tekrarlanmugtir: "Grubun kuru-
cusunun Imam Nusayr olmasina ragmen
Nusayriligin asil kurucusu Hamdan el Hasib?
olmugtur..... Nusayrilerin kutsal metinleri
icinde &nemli bir yer tutan Kitabiil Mecmu'yu
5 sure halinde yazan kisi de kendisidir"
(Figlaly, 1998: 148, Keser, 2002: 17).

"Etnik Yap1” baghg altinda "Nusayrilerir}
etnik yapisi hakkinda bircok farkh fikir ileri
stiriilmektedir. {leri siiriilen bu fikirlerden en
dnemlisi ve sikca tekrarlanami da Tiirkiye'de
Tiirkten farkl hicbir etnik grup olmadigs par-
adigmasirun devamu niteligindedir. Bu fikri
savunanlara goére Nusayri niifusunun
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tamamuru tarih iginde Araplagmus Tiirkler
olusturmaktadir. Bu tezlerini ispatlamak igin
ortaya strdiikleri kanitlar ise bu tarz
yazarlarin her zaman yaptiklan gibi ne sosyal
gerceklige ne de tarihsel gerceklere uyma-
maktadir” goriisiinii savunan Keser, saha
calismalar esnasinda tespit edilen kiiltiirel
ozelliklerin Nusayrilerin Arap halkindan
olduklanmn agikga ortaya koydugunu soyler:
"Nusayriler ibadetlerinde Arap dilini kullan-
malaninin  diginda  gilindelik  yagamlar
sirasinda da Arapga’yi kullanmaktadir.
Nusayriler ile ilgili ¢ahismalar sirasinda
Antakya'min (Hatay) Ballidz kéytinde ve
Cekmece mahallerinde. yaptigimz goriismel- |
erde ‘Kendinizi hangj etnik gruptan goriiyor-
sunuz?’ sorusunu cevaplayan 200 kigiden
sadece bir kisinin kendini Tiirk ve Siinni
olarak tanimlamasi, digerlerinin tamaminn
ise kendilerini Arap-Alevi olarak ifade
etmeleri de diislincemizin sosyal realite
tarafindan desteklendigini gostermektedir”
(26-27).

Keserin zaman zaman literatiirden
zaman zaman da toplulukla yapilan miilakat-
lardan faydalandify c¢alismasinda tarih,
gelenek-gorenek ve etnik koken konularinda
derinlikli bir aragtirma yapilamamig ya da
yapilmigsa da yansitilamamugtir. Ayrica Keser
Nusayrilerle yaptig1 goriismeleri Ezani kay-
nakli literatiire dayanak olarak kullanmugtir.
Bu yaptigma toplulugun bazi seyleri ifade
etmemesini gerekge gostererek, en aynntihi ve
eski eser olan Ezani’den faydalandigin belirt-
migtir. Topluluktan bilgi alamadi§ noktalar-
da Ezani'ye bagvurarak disandan gozlemlem-
eye caligtiklarini bu konudaki
"background"uyla pekistirmis oldugunu soyle-
mek pek de yanlis olmaz. Bu tavrina en fazla
"Mezhepler Arasi Farkhiliklar" baghg altinda
degindigi Nusayrilerce Ayin ve Giinesin kut-
sal sayilmasi hikayesinde rastlanmaktadir:
"Goriigtiigiimiiz Nusayriler her ne kadar
giinesin, aymn ve gokyiiziiniin kendileri igin

kutsal varliklar olan Ali, Muhammed ve Seyid
Silmen'i (Selman-1 Farisi) temsil ettiklerini:
kendilerinin aym, giinesin ve gékyﬁzﬁniin/
kutsal varliklar olduguna dair bir inanca asla
sahip . olmadiklarimi, bunlarin  kutsal
varliklarin bir mekam vazifesini girdiiklerini
belirtseler de saha caligmalartmiz sirasinda
Nusayriler'in bu gtk cisimlerine karsi kut-
sallik atfettiklerine dair bir¢ok gozlemimiz

| olmustur” (33).

Keser'e gore Nusayriligin teolojisi tama-
men Batini akimin Gizerine inga edilmis, diger
$ii akimlarin ana 6zellikleri ile harmanlanarak
yeni bir dini sistem olusturulmustur (37).
Ancak kismen dogru olabilecek bu ‘saptama
Nusayrilerin dini inanglanini aciklamada
yeterli degildir. Ciinkii Keser'in kendisinin de
belirttigi gibi topluluk bu konuda gizlilik esas
oldugundan onun "Batin-Zahir" ikilisi olarak
adlandirdi inang sisteminden
bahsetmemistir. Ezani kaynakli bilgilere
dayanarak Keser bu konuda sunlar aktanr:
“Batin-Zahir’ iligkisi biitiin hayata bakigta
Nusayriligin ana inang ilkesidir. Bu ilkeye
gore biitiin evren batin-zahir iligkisi {izerine
kurulmugtur. Biz insanlar tarafindan
algilanan ve maddi olan seyler ‘zahir
kavramiyla agiklanmigtir. Duyularimizla
algilayabildigimiz bu diinya yani ‘zahirler
diinyasi’ sadece ve sadece normal insanlar
tarafindan duyumsanamayacak ve
anlagilamayacak gizli diinyanin yani ‘batin
alemi'nin yansimalarindan ibarettir. Kékeni
Pyhtagoras’a, Platon’a ve daha sonrasinda
Neoplatonizme dayanan bu diisiince
Nusayrilik disinda diger bir gok Islam orijinli
harekette degisik formlarda karsimiza
cikmaktadir. Ancak diger hareketlerden farkls
olarak Nusayrilik, Tanr1 kavramim da tama-
men bu ilke gercevesinde agiklamaktadir."
Keser'in Nusayrilerin Tann inanayla ilgili
olarak aktardig1 Gykiiler ilgingtir. Oykiilerin
temeli "Tanrirun zahir alemde insanlara insan
seklinde goriindiigiidiir” (38).

Nusayrilerin evrenin tamamurun Ali Ebu
Talip (Ayn), Muhammed (Mim) ve Salman-1
Farisi (Sin) tarafindan yaratildigina inandigini
iddia eden Keser, Nusayri inancimn bu
nedenle bazi yazarlarca Hristiyan nanamn |
islam icindeki formu olarak goriilmesine
neden oldugunu soyler.

Keser Nusayrilerin kutsal metinleri
{izerinde durdugu béliimde de Nusayrilerin
Kuran’t  Kerim hakkindaki fikirlerinin
Ortodoks Islam anlayisiu benimseyenlerden
aynldigt noktalar tizerinde durarak Kitab'iil
Me¢mu'nun 6neminden ve kutsallifindan
bahseder.

Nusayrilerin dine girig 6nkogulunun dine
girecek kiginin erkek, anne ve babasinin
Nusayri olmasi gerektigini belirten Keser,
yine kismen yanls bir bilgi vermistir. Biiylik
ihtimalle toplulukla yapilan miilakatlarda
soru dogru cevabi alacak nitelikte sorul-
marmgtir. Ciinkii dine girecek kiginin hem
annesinin hem de babasiun Nusayri olmasi
gerekmez, ebeveynlerinden herhangi birinin
Nusayri olmast yeterlidir. Keser, dine girecek
kiginin erkek olmas: gerektigi Snkogulundan
kaynakl: olarak bir ¢ok yazann "Nusayrilerin
kadinlan ruhsuz yaratiklar olarak kabul ettik-
leri” goriisiinii dile getirdigini ancak yapilan
miilakatlarda toplulugun "kadinlann sir sak-
layamayacaklar igin (kadinlanin fiziksel aciya
dayanma giiciiniin erkeklerden daha az
oldugu yargisindan kaynakh bir diigtince
ancak Keser ‘sir saklayamama’ olgusundan
Klige bir anlam gikarmugtir) kadinlara dini bil-
gilerin verilmedigi" geklinde bir yamt
verdigini soyler. Ancak ona gore bu varolan
uygulamaya dayanak olugturan bir halk sdy-
lencesidir.

Keser'in bu aragtirma esnasinda literattir
bilgileri ve topluluktan dgrendikleri arasinda
belli bir celiskiye diigtiigii gozlenmektedir,
dogal olarak bu celigki yazdiklanna da
yansimstir. Ozellikle'de Nusayrilerin giinliik
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hayatta kadina verdigi dnemi gormesi ve lit-
eratiirdeki "Kadin sureti miiminin yiikseldigi
dereceden diisiis halidir. Bu bakimdan
Nusayrilige inanmayan kiginin kafir bir kadin
suretine doniigecegine inamilir. Insanlarin
giinahlarindan seytanlar, seytanin
giinahlarindan da kadinlar yaratilmugtir”
goriisii yazann kafasinu kangtirnigtir: " (Dind
acidan)' Tkinci planda goriilmelerine ragmen
kiz cocuklarinin ebeveynleriyle gayet rahat
bir sekilde iligki geligtirebilmeleri tarimla
upragan bir koy toplulugu icin oldukga
ilgingtir. Kiz cocuklarimn sosyal iliski ve
aktivitelerindeki ~bu  genig  serbestlik
karumuzca biiyiik oranda toplulugun erkek
kesimini olugturan fertlerin yukanda belirt-
tigimiz kisaca ‘kadmlar seytandir” geklindeki
bir inana tastmadiklarina bir belirtidir" (149).

Nusayrilerin ekonomik ve siyasal
yapisina da deginmeye cahsan Keser'in bu
calismast Nusayrilerin gelenekleri-gorenek-
leri ve tarihi agisindan eksik kalmug olmasina
ve birtakim geligkilerine ragmen kiiltiirel
calgmalara  katkida  bulunacak  bir
aragtirmadir. En azindan Tiirkiye'nin sosyal
yapst ile ilgilenenlerin bagvurabilecegi 6zgtin
bir bagvuru kaynapi oldugunu sdylemek
yanlig olmayacaktir. Ayrica Keser'in dini bil-
gilerin agirlikta oldugu bir kitap icin sikic
olmayan bir dil kullanmug olmast da kitabi
okunabilir hale getirmektedir. '
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Yazi Teslim Kurallar:

Génderilen yazilarin, bagka bir yerde yayinlanmamis olmasi ya da yayin isin
degerlendirme asamasinda bulunmamasi gerekir. Yayinlanan yazilarin her
tirll sorumlulugu yazar(lar)ina aittir. Yayinlanmayan yazilar iade edilmez.
Yayin isin kabul edilen yazilarin yayin hakki, yayinlanan yazilarin da her tir-
lii telif haklan dergiye aittir.

Makaleler 8000 kelimeyi gegmemelidir. 6000-7000 kelimelik bir makale
(notlar ve referanslar dahil) iyi bir hedeftir. 2000-3000 kelimelik daha kisa
yorum yazitar da kabul edilmektedir. Yazilar, varsa tablo, sekil ve illistras-
yonlar da iceren dort es niisha olarak teslim edilmelidir. Yazinin bir niisha-
st da diskette gonderilirse (Word for Macintosh ya da Windows), yaziyla il-
gili islemler daha hizhi ylritilebilir.

Yazarlar, gonderdikleri yazinin es bir niishasint kendilerinde bulundurmali-
dirlar. 100-150 kelimelik ingilizce ve Tirkce birer ézet de yazilarla beraber
gonderilmelidir. Yazilar, bir toplantida teblig edilmis ise, toplantinin ad, ta-
rihi ve yeri belirtilmelidir.

Yazilarin ve ozetlerin Uzerinde, sadece yazinin bashg bulunmalidir. Ay bir
kapak sayfasinda yazarlar, isimlerini, tam ve asik kurum posta adreslerini,
telefon ve fax numaralarini ve varsa elektronik posta adreslerini bildirmeli-

~ dirler. Bu bilgiler, hakemlere gonderilmeyecektir.

TUm metin, girintili (indent) paragraflar, notlar ve referanslar dahil, A4 bo-
yutunda kagida cift aralkl olarak ve kagidin sadece bir yiiziine yazilmali-
dir. Baglklar ve arabaslklar kisa ve belirgin olmalidir. ABD, TRT gibi kisalt-
malarda nokta kullaniimamalidir.

Dergiye gelen yazilarin yayinlanmasi hakemlerden alinacak degerlendirme-
lere baghdir. Dergiye ulasan yazilar en kisa stre isinde hakemlere génderi-
lir.

Hakem degerlendirmelerinin normal sartlarda 2-3 ay strmesi beklenmeli-
dir. Yazarlardan, hakemlerin gorUsleri uyarinca yazilarin gelistirmeleri veya
gdzden gegirmeleri istenebilir. Yayin konusunda son karar Yayin Kurulu'na
aittir. Yazilaninin kabul edilip edilmedigdine dair bir mektup, hakem rapor-
larinin fotokopileriyle birlikte, yazarlara gdnderilir.

Yazilarin gonderilecedi adres

Kuiltiir ve iletisim
Ankara Universitesi
letisim Fakiltesi
Cebeci 06590 Ankara
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Kaynak Gosterme Formaty

Metin icinde kaynak belirtme

Tam referanslar, ana metinde uygun yerlerde ve parantez icinde, yazarin
adi, basim yili ve gerekiyorsa sayfa numaralar ile belirtilir. “Ibid”, “op.cit.”,
“a.g.e.” vs. kisaltmalar kullanilmaz. Notlar ve referanslar ayrimaldir. Not-
lar, metnin icinde numaralandinlip, metnin sonunda numara sirasina gére
ve referanslardan 6nce yerlestirilmelidir. Notlarin icinde yer alan referans-
lar da metin icin gecerli olan kurallara gére belirtilir.

+ Yazarin adi metinde gegmiyorsa ve kitaba referans veriliyorsa,
(Williams, 1988)

» Yazarin adi metinde gegmiyorsa ve belli bir sayfa sdz konusuysa,
(Williams, 1988: 26)

* Yazarin adi metinde geiyorsa ve kaynakgada birden fazla eseri varsa.
(1988: 26)

+ Birbirini takip etmeyen belli sayfalar s6z konusuysa,
(Williams, 1988: 22-6, 45-8)

+ Yazarin adi metinde gegiyorsa ve kaynakcada bu yazarin yalnizca bir
eseri mevcutsa sadece sayfa numarasi verilir.
- Hawkes'a gére dil ve antropoloji ... (32)

- Iki yazar varsa,
(Lash ve Urry, 1988)

- Ikiden fazla yazar varsa,
(Bennett vd., 1986)

» Ayni yazarin ayni yil isinde yayinlanmis birden fazla eserine referans
varsa, basim yilina a, b, ¢, gibi harfler eklenerek birbirinden ayrilir.
(Foucault, 1979a)

+ Ayni bahiste birden fazla kaynaga referans varsa, bunlar ayni
parantezde noktali virgiille ayrilarak belirtimelidir,
(Bourdieu, 1984; DiMaggio, 1987; Lamont, 1988)

+ Metnin icindeki alintilar igin cift tirnak, alintinin icindeki alintilar icin tek
tirnak kullaniimalidir. 40 kelimeden uzun alintilar, tirnak kullanmadan
girintili paragrafla verilmelidir.
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Thomas, Lewis (1974). “The Long Habit.” Lives of a Cell: Notes of
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