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Ji Editoriyé

Ji Nitbihar Akademiyé merheba!

Kovara Niibihar Akademiyé bi jimara xwe ya nozdehem (jimara yekem ya 2023yan)
di wesangeriya akademik a bi kurdi da dikeve deh saliya xwe. BEguman kovar ji kém
i kasiyan ne xaliye 1ébelé ji aliyé herkesi ve dé bé gebiilkirin ku mesa wé ya akademik
biistiqrareke tam didome. Kovar hewl dide ku bi licneya xwe ya navneteweyi ya ku ji
pisporén kurdolojiyé pék té kareki akademik é bas derxe meydané. Her du séweyén
wesané yén dijital G capkiri derfeté dide xwineran ku kovaré bi séweya capkiri ji bi
dest bixin i bixwinin. Wesanxaneya Niibiharé bi hilgirtina erkén mizanpaj @i capa
kovaré erkeke giring hilgirtiye ser milé xwe. Em li vé deré hem keda wesanxaneyé
hem ji keda hem{i endamén licneyén akademik én kovaré bi minnet bi bir tinin
spasiyén xwe péskési hemii kedkarén kovaré dikin.

Di vé jimaré da digel nivisarén li ser babetén gisti dosyeyeke taybet a li ser Kurdén
Zaza (Kird) heye ku di bin editoriya Dr. Nurettin Beltekini da hatiye amadekirin. Di
jimaré da pénc lib jé yén dosyeya Kurdén Zaza bi temami hest gotar hene.

Ji nivisarén gisti ya ewil nivisa Nuh Bozkur e ku bi serenavé Anksiyeteya
Kurdiaxévan Teoriyeke Deriinnasiya Civaki: Teoriya Helwestén Bi Bingehén Reftari ha-
tiye amadekirin. Bozkir di wé xebata xwe da li ser yek ji mijarén sereke ya derinnasiya
civaki helwesté rawestaye G 1€ hiir biiye ka besdariya atolyeyén hinkirina zimané
kurdi li ser helwestén axiftina bi Kurdi cawa bandor kiriye. Di nivisara din a gisti da
Heval Batu bi xebata xwe ya bi serenavé Feristenasi di Eziditi ti Yarsanitiyé da beré
xwe dide qadeke teolojiyé i hewl dide ku di du dinén gedim én Kurdan de, ango di
Yarsaniti (i Ezdiyatiyé da kulta (cult) feristeyan analiz bike.

Dinivisara din a gisti da Huda Esmael Saleh li ser mijareke aktfiel a Kurdiyé dise-
kine. Ew bi nivisara xwe ya bi serenavé x5S oile ) Lusily ) 0 das JAGE iy 2ita Ly e jla
(Careseriya Cend Tipén Kése li ser di Rénivisa Zimané Kurdi da) hin pésniyazan dike
da ku réyén careseriyé peyda bike ji bo rénivisa Kurdi ya bi tipén Arami.

Di dosyeya taybeti da pénc gotaren li ser tarix, ziman, folklor (i edebiyata zaza-
yan cih digirin. Car ji gotarén dosyeyé gotarén resen in {i yek ji wergéran e. Dr. Ercan
Caglayan di xebata xwe ya bi serenavé Kitabané Cografyayé Osmaniyan da Zazayi ii
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Cografyayé Zazayan da ku xebateke qada diroké ye di nav pirtiikén erdnigariyé yén
Osmaniyan da li sopa Zazayan digere. Harun Bozkurt @i Dr. ilyas Akman li ser ber-
hemeke edebiyata modern a Zazaki xebitine. Ew di xebata xwe ya bi serenavé Heté
Awani ra Romané Kilama Pepiigi da romana Kilama Pepiigi ji aliyé awani {t hémanén
din én romannsiyé ve dinirxinin. Dr. Okan Alay xebata xwe li ser folklora Zazayan
kiriye G di gotara xwe ya bi serenavé Analizé Arketipki yé Sanika Xerib 1i Nasib da li
ser ¢irokeke bi Zazaki xebitiye. Dr. Alay di wé xebata xwe da ¢iroka bi nave Xerib i
Nesib li gor teoriya arketipan a C.G.Jungi analiz kirlye. Di dosyeya taybeti da xebata
Dr. Metin Ciftci ji1i ser folkloré ye. Dr. Ciftci di gotara xwe ya bi serenavé Carcewaya
Car Fonksiyoné Folklori da Edeté Diwan yé Zazayan da li ser materyalén folklorik yén
ku ji nav gel berhev kirine rawestiyaye. Di dosyaya taybeti a li ser Kurdén Zaza (Kird)
da gotara dawi wergéranek e. Veysel Yildizhan di xebata xwe ya bi serenavé Kitabé
Mehmed Arifi yé Binbir Hadisi da Derheqé Dersim i Dersimijan da Virardisé Ey da
besek ji pirtiikeke bi osmani wergéraye ser zaravayé Zazaki.

Dosyaya jimara bé (jimara duyem a sala 2023é) dé di bin editoriya Dr. Ziilkiif
Ergiini da li ser babeta “Rastnivisina Kurdi” bé amadekirin. Bi héviya ku em di jima-
ra bé ya Nitbihar Akademiyé da bi dosyayeke tér i tiji G bi babetén curbicur én gisti li
pésberi we akademisyen (i vekolerén héja bin, biminin di nav xér {i xwesiyé da.

Abdurrahman Adak
Editoré Gisti
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Editorial

The journal of Niibihar Akademi enters its tenth year of academic publication
in Kurdish with its nineteenth issue (the first issue of 2023). Of course, the journal
is not without flaws, but everyone will accept that its academic progress continues
with complete stability. The journal is trying to do a good academic work with
its international board, which consists of experts in Kurdish studies. There are
both digital and printed editions so that readers can receive and read the journal
in printed form as well. Niibihar Publishing House fulfills an important role by
performing the editorial and printing tasks of the journal. We would like to take this
opportunity to express our gratitude for the work of the publisher and the work of
all the members of the journal’s scientific advisory board, and to express our thanks
to all the journal’s staff.

In this issue, along with articles on general topics, there is a special file on Zaza
Kurds (Kird) edited by Dr. Nurettin Beltekin. There are a total of eight articles in the
issue, five of which are about Zaza Kurds.

The first of the articles is Nuh Bozkur’s text entitled Anxiety of Kurdish Native
Speaker/ A Social Psychology Theory: Behavioral Based Attitude Theory. In his work,
Bozkir focused on one of the main issues of social psychology and focused on how
participation in Kurdish language teaching workshops has affected the attitudes of
speaking in Kurdish. In another general text, Heval Batu, with his work entitled
Angelology in Yazidism and Yaresanism, works in the field of theology and tries to
analyze the cult of angels in two ancient religions of the Kurds, that is, in Yarsanism
and Yazidism.

In another general article, Huda Esmael Saleh focuses on a current Kurdish
issue. He makes some recommendations in his text entitled x2S ol ) Loty y o
48 ity dia Ly e s (An Attempt to Unite the Orthography of the Kurdish Language)
to find solutions for Kurdish script with Aramaic characters.

The special file contains five articles on the history, language, folklore and
literature of the Zazas. Four of the articles in the file are original articles and one is a
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translation. Dr. Ercan Caglayan, in his work entitled Zazas and Geography of Zaza
in the Ottoman Geography Books, which is a work in the field of history, searches for
the traces of the Zazas in the geography books of the Ottomans. Harun Bozkurt and
Dr. ilyas Akman studied on a work of modern literature from Zazaki. In their work
entitled Kilama Peptigi Novel in terms of Structure, they evaluate the novel Kilama
Pepugi from the perspective of structure and other elements of the novel. Dr. Okan
Alay has worked on the folklore of Zazas and in his article titled The Archetypical
Analysis of the Tale of “Xerib and Nasib”, he has worked on a story in Zazaki. In
that work, Dr. Alay has analyzed the folk tale called Xerib and Nasib according to
C.G.Jung’s archetypal theory. In the special file, the work of Dr. Metin Ciftci is also
about folklore. Dr. Ciftci has focused on the folkloric materials that he collected
from the people in his article entitled Diwan Tradition in Zazas in the Context of
Four Function of Foklore. In the special file on Zaza Kurds (Kird), the last article is a
translation. Veysel Yildizhan has translated a part of a book in Ottoman into the
Zazaki dialect in his work entitled Mehmet Arif’s Recollections About Dersim and
Dersimites in His Book of One Thousand And One Hadiths.

The special file of the next issue (the second issue of 2023) will be under the
editorship of Dr. Ziilkiif Ergiin and will be prepared on the “Kurdish Ortography”.
We hope that in the next issue of Nubihar Akademi, we will be able to present you
academicians and researchers with a complete file and various general topics. May
you have good health and joy.

Abdurrahman Adak
Editor in Chief
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Nuh BOZKUR’

PUXTE:

Yek ji mijarén sereke ya derinnasiya civaki; helwest e.
Tékiliya di navbera helwesté 1 reftaré de her tim biiye
mijareke taybet ji bo pésbiniya tevgerén civaki yén
takekesan. Xebatén berbicav én 1i ser helwest i reftaré
nisan didin ku helwest reftaré disopine. Anku pési
reftar té ceribandin pistre ew dibe helwest. Di xebata ku
hatiye kirin (N:177, M:29,3) de sopa weki reftar bandora
tevlébiina atolyeyén zimané Kurdi, 1i ser helwestén di
derheqé axaftina Kurdi @i bikaranina Tirki de hatiyé
lékolinkirin. Di heman demé de wek reftar di axaftina
Kurdi de bertekén besdaran di hin rewsén anksiyetik
de hatine pivin. Di encamé de li gori bikaranina zimané
Kurdiyali derve, besdarén ku wek reftar tevlé atolyeyén
zimané Kurdi bine, axaftina zimané Kurdi reftareke
politik dibinin G her wiha pédivi bi axaftina Tirki
nabinin G Tirki zimaneke hevpar nabinin. Di rewsén
anksiyetik de ji kesén ku tevlé atolyeyén zimané Kurdi
biine li gori yén nebiine zédetir axaftina Kurdi reftareke
politik dibinin ev ji 1i gori korelasyonén di navbera
guherbaran de asta anksiyeteyé bilind dike.

Peyvén Sereke: Deriinnasiya civaki, Kurdi, anksiyete,
axaftin, helwest, reftar.

* Séwirmendé Deriini. Xwendekaré masteré, Besa Ziman & Wéjeya Kurdi/Zaningeha
Mardin Artukluyé / Psychological Counselor. Graduate Student, Artuklu University,
Department of Kurdish Language and Literature- Mardin, Turkey. https://orcid.org/0000-0002-
0178-2812 / Email: nuhbozkur7@gmail.com
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AKRBIS  Nuh BOZKUR

ABSTRACT:

One of the important subject of social psychology is attitude. Always the relati-
onship between attitude and behaviore is special subject for prediction of social
act of individual. The conspicuous studies on attitude show that attitude follow
behaviore. In other words firstly is traid(behaviore) then it turns into attitude. In
the study (N:177, M:29,3) researched effect of attending Kurdish workshop(course)
on attitude of speaking Kurdish and using Turkish. At the same time measured
anxiety of participants in situations speaking Kurdish. In conclusion, according
to speaking Kurdish outside, Participant of like behavior attended to Kurdish
workshops(course) difine speaking Kurdish is political behavior. And at the
same time they do not need to speak Turkish and do not difine Turkish like com-
man language. In stuation of axiety participants of attended Kurdish workshop
(course) according to participants of do not attend more difine that speaking
Kurdish is political behavior. And that according to corelation between variables
raise the rait of anxiety.

Key Words: Social Psychology, Kurdish, anxiety, speaking, attitude, behaviore.

1. DESTPEK

Derinnasiya civaki beseke zanistén civaki ye ku dixwaze bandorén rews, meylén
mirovan G heb{ina mirovén din li ser raman, hést G reftarén mirovi fam bike. Hel-
west em dikarin weki héstén mirovan yén eréni i neyini ya di derbaré hebiinek
de pénase bikin. Reftar ji ew tevgerén biarmanc in ku carek an ji zédetir té kirin G
sénber in ango ¢cavdériya wan gengaz e. Reftar ji aliyé biarmancb{iné ve ji tevgeré
vedigete. Helwest, cavkaniya helwesté, tékiliya helwest G reftaré di dertinnasiya
civaki de mijarén sereke ne. Ji ber ku péshiniya reftarén civaki ya mirovan yek ji
armancén der(innasiya civaki ye, famkirina helwesté giring e, 1é belé gelek caran
ji bo pésbiniya reftaran tér nake ango em nikarin bé&jin ku helwest bi tena seré xwe
cavkaniya reftaré ye. Hercigas bi tené tér neke ji helwest ji bo pésbiniya reftaré li gori
faktorén din bikérhatitir e.

Bikaranina zimaneki zikmaki ya neserdest gelek caran reftarek e ku cavkaniya
xwe ji helwesté digire. Ev ji gelek caran helwesteke politik e. Bi belavbiina ola islamé
re di gelek erdnigariyén Rojhilata Navin de Erebi di zanist, wéje, perwerde i hwd. de
biiye zimané serdest. Dema ku Kurdi li ser axa xwe serdestiya xwe wenda dike edi
bikaranina Kurdi -bi taybeti ji bo nivisé- dibe bijardeyeke politik. Ji Baba Tahiré Uryan
(Hemadani) ku di sedsala 10an de riwayet té kirin ku gotiye; “Kurd razam, Ereb siyar
biim.” Qi vir ve heya di sedsala 17an de Ehmedé Xani di derhegé bikaranina Kurdi de
gotiye; (Yidirim, 2016: 1. 157(6/1-6),158(6/19) & Dost, 2008: 1. 39-43)
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Anksiyeteya Kurdiaxévan Teoriyeke DerGinnasiya Civaki: lF-
Teoriya Helwestén Bi Bingehén Reftari  ARRBHY

=18

B
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Kurmanci ye sirf e, bé guman e
Zér nin e bibén’spiderman e’

Sifré me yé sor e asikar e
Ziv nin e bibén kéme’yar e.

Ci bikim ku gewt kesad e bazar
Ninin ji qumasi (Kurdi) ra xeridar

Xani ji kemale bé kemali
Meydané kemale diti xali

Ya’ni ne ji qabili i xebiri
Belki bi teessib ti esirl

Hasil, ji inad, eger bédad
Ew bide’te kir xilafé mu’tad

Safi semirandi vexwari durdi
Manendé durré lisané Kurdi

Inayé nizam i intizamé
Késaye cefayé ji boyé amé

Da xell-i nebéjitin ku Ekrad

Bé ma’rifet in, bé esl i bunyad.

Di sedsala 19. de Haci Qadiré Koyi ku ji serdestiya Farisi re bertek nisan dide G di
derheqé bikaranina Kurdi de dibéje; (Yildirim, 2016: 1. 44-45)

Kurdi axir ¢i ye eybi?
Her kelami heq e niye eybi.

Ya legel farisi ci ferqt heye
Bo ci ew rast e, em kémi ye?

Weki ku di sedsala 10. 17. i 19. de rewsenbirén Kurd ji gotine, bivé nevé terciha
bikaranina zimané Kurdi dora 1500 sal e terciheke politik e. Ev tercih ji bi helwesteke
neteweyi té kirin. Ev helwest digel ku rewsenbir/wéjekar zimané serdest cétir biza-
nibe ji 1i hember serdestiya zimaneke din zimané xwe yé bindest diparéze. Cawa ku
Ehmedé Xani ji dib&je; “Saft semirand vexwari durdi, Manendé durré lisané Kurdi”.
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AKRBIS  Nuh BOZKUR

Helwestén rewsenbirén Kurd yén ku me li jor behs kir, di sedsalén 20. (i 21emin de
jl berdewam e. Lé belé cudahiya van sedsalén dawi ew e ku li Bakuré welét derfetén
perwerdeya bi Kurdi tune ye, politikayén réveberiya dewleta Tirkiyeyé ji bo girseyén
Kurd sinorén bikaranina zimané Kurdi teng dike @ hinb{in an ji pésvebirina zimané
Kurdi mahkumé hewldanén taybet dike. Ji ber van politikayan réjeya axaftina Kurdi
her ku dice kém dibe'. Ev réjeya kém 1 hebfina faktora dildarén zimané Kurdi her
wiha ew aksanén ku di nav malan de kemiline, ré 1i me vedike ku di atmosfera
politikayén 1i hemberi zimané Kurdi ya dewleta Tirkiyeyé de cithé hewldarén Kurd
bisopinin.

Cln an ji nectina kursa zimané Kurdi wek reftar bé gebiilkirin, bandora vé reftaré
li ser helwestén besdaran ¢i ye? Ev pirs li gori teoriya helwestén bi bingehén reftari
bi xebateke ampirik hat 1ékolinkirin. Ev nivis li ser helwest, cavkaniya helwesté G
helwestén bi bingehén reftari disekine G anketa bi navé stresa politik ku ji 32 pirs G
ji du komén (N:177, M:29,3) cuda weki kesén tevlé kursén zimané Kurdi biine(N:87)
1 kesén ku tevlé kursén zimané Kurdi nebiine(N:90) pék té. Di vé xebaté de armanca
me, 1ékolina stresa politik li ser Kurdiaxévan {i hevr{ikirina kesén ku weki tevlé kur-
sa zimané Kurdi biine @i yén nebfine digel helwestén wan én li ser hin cih G rewsén
bikaranina zimané xwe yé dayikeé (i helwestén li ser axaftina Kurdi Gi li ser bikaranina
Tirki, 1i gori teoriya helwestén bi bingehén reftari analiz bikin ku em bikaribin rola
kursén zimané Kurdi li ser bikaranin @i helwestén Kurdan fam bikin. U di serdemeke
ni de rews G pédiviyén Kurdiaxévan fam bikin.

2. TEGIHEN BINGEHIN

Di der(innasiya civaki de helwest weki 3 besan tén ravekirin, ev; helwest ¢i ye?
cavkaniya helwesté ci ye? U ya giring ji helwest dikare pésbiniya reftaré bike an na?

2.1. Helwest Ci Ye?

Helwest, bi “meylén derini yén ku bi nirxandina hebiineke diyar heta asteki
ifadekirina razib{in an ji nerazib{iné.” (Leone,1995, Eagly & Chaiken, 1993) té pénase
kirin. Ango ez bibéjim: ‘Ez ji masiyan hez nakim’, ‘ez ji béhna gulan hez dikim’ an ji
Yiyan 1i gundan xwes e li bajaran nexwes €’. Ev diyardeyén ku li jor hatine nivisin,
ci eréni ci neyini tékiliya di navbera xwe i biresera(obje) helwesté de nisan dide.
Helbet bireser(obje) her cigas bikaribe bibe tisteki bécan, dikare bibe mirovek an ji
ramanek;

héstén me (eréni/neyini) ‘_—’ bireser: Helwest.

1  Bi hevkariya Rawest arastirma, Kurdish Studies Center G Friedrich Ebert Stiftung(2022), Dil
haritasi projesi.
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Li gori Banaji &Heiphetz (2010); sedema xebitina li ser helwesté ya pésengén
derlinnasiya civaki ew e ku bijarteyén me(predisposition) weki bingeha tékiliyén
me yén civaki ditine. Edi weki xebateke klasik, ceribandina Watson @i Rayner (1920)
ya li ser helwesta Alberté 11 mehi nisan dide ku helwest cawa G kengé dikarin peyda
bibin. Albert di destpéké de li hemberi miské tu tirs nisan nedaye pistre her ku xwe
néziké miské Kiriye rasti dengéki bilind hatiye- du tirsén pitikan hene denge bilid
i bilindi- G bi vé riyé tirsa miskan 1é peyda dibe. Reftara Albert ya 11 mehi pistre
bi xwe re 1i hemberl miskan helwestek tine: Ez ji miskan ditirsim. Xebateke din ya
li ser helwesté ku bandora bingehén tékiliyén civaki nisané me dide: Xebata Clark
i Clark, (1958); ya li ser pékhatina helwestén di temenén gelek biciik de disekine;
zarokén 3 sali yén resik bi hilbijartina pitikén pélistok (baby doll) yén ji versiyonén
spi 1 resik pék dihatin, pitikén pélistok yé spi hilbijartin @ li gori bersivén wan yén
ji bo pivina helwestén wan ji nisan daye ku zarokén sé sali yén resik, hay ji cudahiya
di navbera spi-resik hebfiye @i spiyan serdesté resikan ditine. Ev ji pistrast kiriye ku
helwest di temenén piciik de li gori rewsa civaki peyda dibe i tese digire.

2.2. Reftar Ci Ye?

Reftar, calakiyén ku ji aliyé kesayetek ve carek an ji zédetir té kirin ku ev calaki
j1 ji aliyé 1ékolinvan ve dikarin bén cavdérikirin G bi réyek bén geydkirin. Reftar,
tevlébiina civinek, bikaranina dermanén pésilégirtina zarokaniné (using birth cont-
rol pills), bexskirina xwin G hwd. di nav xwe de dihewine (Ajzek&Fishbein, 1977;
Aronson & Carlsmith, 1968.: r. 888). Helwest yek ji cavkaniyén giring yén reftaré
ne, ji ber ku em nikarin cavdériya helwesté bikin, reftar ji aliyé cavdériyé ve ji bo
helwestan fikr didin me.

2.3. Cavkaniya Helwestan Ci Ye?

Li gori Aronson @ hvl. xwe (2019) Cavkaniya helwestan di bin sé serenavan de té
l1ékolinkirin; helwestén bi bingehén venasini (cognitively based atitude), helwestén
bi bingehén hésti(affevtively based atitude) {i helwestén bi bingehén reftari ( be-
haviorial based atitude). Helwestén bi bingehén venasini, helwestén ku yekem bi
baweriya mirovan ¢édibe, li vir mantiq giring e tistén ku té bijartin ne li gori héstan
li gori mantiq (zanyari) G baweriyan té pejirandin. Weki minak h{in & di hibijartinan
de rey bidin kesén ku hiin 1li gori gotin @i kirinén ango kémek @i zédekén namze-
tan biryara xwe bidin ev helwesteke venasini(cognitive) ye. Helwestén bi bingehén
hést; li vé dere héstén me ji baweriyén me zédetir ji bo helwestén me réber in. Ku em
di hibijartinek de ji namzeté/a ku em jé hez dikin re reya xwe bidin ev ji helwesteke
bi bingehén hésti ye. Li gori Abelson {i hvl. xwe (1982); Mirov di reydané de li goriya
mejiyé(mantiq) zédetir bi dilén xwe (hést) biryar didin. Ev ji nisan dide ku helwestén
gelek kesan di dema reftaré de bi bingehén hésti ges dibin (Aronson @ hvl. xwe,
2019, I. 184).
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3. TEKILIYA HELWEST U REFTARE: TEORIYA HELWESTEN BI BINGEHEN
REFTARI

Helwesteke bi bingeha reftari ji cavdériyén mirovan ya reftarén xwe yén li
hemberi bireserek peyda dibe (Aronson 1 hvl.,2019: 1. 183). Ango li gori vé teoriyé
helwest, sirove {i héstén me yén di derheqé bireserek de ye. Ji ber vé yeké ji heta
mirov di derheqé mijarek de nebe xwedi reftar nikare bibe xwedi hést G ramanek ji.
Weki minak heta em masiyan nexwin em nikarin di derheqé hez kirin @i nekirina ma-
siyan de biryareki (Helwest) bidin. Li gori pénaseya G.W. Allport (1935), helwestek di
encama ceribandinan de, rewsa amadebiina giyani i noroni ye ku ya li ser reftarén
kesayetan ya li hemberi bireser i rewsan, bandoreke dinamik dike. Ango cerebeyén
me helwestén me amade dikin. Ku em li ser sopa bingehén reftaré biina wé demé me
yé helwest di pévajoya pékhatina reftaré de wek bandorkerek bidita i rola helwesté
bi derlidor re di reftaré de bigeriya ji ber ku em dizanin helwest di péshiniya reftaré
de roleke xwe yé giring heye. Cawa ku reftar (ceribandin) dibe ¢avkaniya helwestan
berovaji ji bo pivina helwestan ji cavkaniyén giring reftar in. Li gori Ajzen (1993); ji
ber ku helwest rasterast nayén cavdérikirin, ji bo cavdéri i pivina helwesté bersivén
li hemberé biresera (obje) helwesté cavkaniyén giring in G di modela hiyerarsiya
helwestan de séweya bersivé(bertek) wek devki (verbal) @i ne devki (non verbal) di
katagoriyén venasini (cognition), hésti (affect) 0 xwesteké (conation) de tén seni-
fandin. Di vé modelé de di kategoriya venasini de bersiva devki ifadekirina baweri-
yan e. bersiva ne devki bertekén tégihistiné ne. Di kategoriya hésti de bersiva devki
ifadekirina hésta ne, bersiva ne-devki bertekén fiziki ne. Di katagoriya xwestekan de
bersiva devki ifadekirina niyetan in, bersiva ne devki, bertekén motor (fiziki) in.

4. XEBATA ANKSIYETEYA KURDIAXEVAN

Helwest gelek caran reftaré disopine. Ceribandinén me @ reftarén me yén ku
beré me kirine ji bo helwestén me cavkaniyén giring in. Li gori Milburn (1998); bi
gelemperi helwestén gelek mirovan nayé pivin ji ber ku ew ji héj di ramanén xwe de
bilévnekirine, bi tené dema bi biresera helwesté re rii bi ri bibin dikarin helwestén
xwe biafirinin ji ber vé yeki di xebata ku hatiye kirin de ji bi taybeti pirsén di derheqé
rewsén anksiyetik de dibe ku besdar wan rewsén anksiyetik neceribandibin @ ber-
siv sedised nerast hatibin tomarkirin. Ev faktor pivina helwesté gelek zehmet dike.
Di xebata ku hatiye kirin de armanc hevriikirina du komén ¢line/necfine atolyeyén
zimané Kurdi; cudahi ya di navbera helwestén wan yén di derheqé politikbtina axaf-
tina zimané Kurdi G bikaranina Tirki de G weki reftar 1i derve bikaranina Kurdi bd.
Cihé ku em li encama xebaté dinérin teoriya helwestén bi bingehén reftari ye ku ji vé
mebest sopa ceribandinén me ya li ser helwestén me nisan bide.
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Armanca pékanina vé xebaté pistrastkirina hipoteza jér bi;

Hipotez

Kesén wek reftar tevlé kursén zimané Kurdi biine li gori yén nebfine, ji ber hew-
la firehkirina cihén bikaranina Kurdi G rast axivina bi Kurdi, weki helwest axaf-
tina zimané Kurdi reftareke politik dibinin @ di tékiliyén bi Kurdi yén derve de
anksiyeteyeki politik dijin. li hemberi Tirki bikranina Kurdi teqez diparézin i li gori
kesén tevlé atolyeyén zimané Kurdi nebiine, Tirki zimaneki hevpar nabinin.

4.1. Method/Rébaz

Ev xebat bi réya anketé (dane bi réya Google formé hatin tomarkirin) gihiste
177 kesan. Anket di mijdara 2021an de di hin komén whatsappé ya xwendekarén
Med-der, Ari—der  Enstituya Kurdi ya Stenbolé, weki din hin komén xwendekarén
zaningehén li bajarén Kurdan hatine belavkirin ku ji aliyé wan kesan ji bi tékiliyén
xwe yén medyaya civaki gihistandin 9o kesén qet tevlé kursén zimané Kurdi nebiine
(i 87 kesén di 5 astén (Destpék, asta yekemin, asta duyemin, asta séyemin 4 asta
caremin/mamostetl) kursén zimané Kurdi de ne. Di anketé de yek ji daneyén gu-
herbar Zayend nehat pirsin ji ber ku li ser meseleya axaftina Kurdi de ji bo zayendé
(taybeti ji bo jinan) pésdarazyek heye, ji ber vé yeke ji nehate xwestin ev faktor
bandoré li ser xebaté bike. 1 belé li gori 1évegerinan G hewlén ku hatiye dayin anket
ji aliye du zayenda ve ji di astén néziké hev de hatine bersivdayin(jin zédetir biin).
Besdarén anketé di bin temené 65an de (M:29,3) { ji kesén ku tevlé kursén zimané
Kurdi biine (i yén nebfine ji Bakuré Kurdistané i Tirkiyé hatine hilbijartin. Daneyén
ku hatine tomarkirin di IMB SPSS Statistics Data Editoré de hatine analizkirin.
Pirsén hatine pirsin li gori modela hiyerarsiya helwestan hatine amadekirin.

4.2. Pivank

Anket ji 32 pirsan pék té ku 6 pirs pirsén kesane ne, di vé anketé de pirsa hin
rewsén anksiyetik hat kirin ku ji ¢cend cavdériyén li ser bikaranina zimén hatine
tespitkirin.

1.Anksiyete; di vé pivanké de armanc, tespitkirina di dema bikaranina Kurdi de
tirs, dudili, serm hwd. ku ji ber rewsa siyasi weki anksiyeteyeke politik xuya dibe.

2.Helwestén 1i ser axafina Kurdi @i Tirki; di vé pivanké de armanc hinb{ina
helwestén besdaran ya li ser axaftina Kurdi G Tirki ye ku ji du darazan pék té;
bersivdayin bi modela pivanka Likerté hatiye sazkirin ku ji sé bersivan pék té: Tevlé
dibim-Tevlé dibim 1€ carna-Tevlé nabim.

Daraza yekem: Ez axaftina Kurdi wek reftareke politik dibinim.

Daraza duyem: Ez her tim axaftina Tirki wek pédiviyek dibinim ji ber ku Tirki
zimané me yé hevpar e.
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Li gorl modela hiyerarsiya helwestan, pirsén ji bo rewsén anksiyetik hatine
amadekirin di katagoriya héstan de bertekén devki ango ifadekirina héstan dipive,
bersivén ji bo axaftina Kurdi G bikaranina Tirki hatine tomarkirin di kategoriya
venasini de bertekén devki ango ifadekirina baweriyan dipive.

4.3. Koma Xebaté/Mestere

Koma xebaté (kesén besdaré xebaté biine) du bes in yek jé kesén ku get tevlé
atolyeyén Kurdi nebiine G koma kesén ku tevlé atolyeyén Kurdi biine.

Ji bo profila besdaran diyar bibe 7 pirsén sereke wek Bajar, Temen, Dialekt, Pise,
Hiin get tevlé kursa zimané Kurdi biine? Ku hiin tevlé biibin, hiin di kijan asté de
ne? Hat pirsin.

4.3.1. Bajar

Li gori bersivan, Bajar, di bin sé besan de hatine senifandin;
Bajarén mezin yén Bakuré Kurdistané; Amed, Dilok, Riha, Meleti, Mérdin, Wan.

Bajarén Bakuré Kurdistané: Agiri, Batman, Bedlis, Colemérg, Cewlig, Dersim,
Mis, Sért, Sirnex.

Bajarén Tirkiyé: Bursa, Enqere, Hatay, {zmir, Mersin, Stenbol.

N %
Bajar
Bajarén Mezin yén Kurdan 68 38,4%
Bajarén Kurdan 100 56,5%
Bajarén Tirkan 8 4,5%
Missing  System 1 0,6%

4.3.2. Temen

Temené besdaran di navbera 17 (i 65 an de( M:29,3) ye. Me averaja temené besda-
ran weki M:29,3 tespit Kir, ev ji bilindiya réjeya ciwanan nisan dide.

4.3.3. Dialekt

Dialekt-zarava, Ji ber ku xebat di navbera Kurdén Bakuré Kurdistané 4 Tirkiyé de
hatine cékirin weki 3 bes; kesén kurmanciaxév, Zazaki/Kirmanckiaxév i kesén bi
herdu dialektan ji dizanin hatine senifandin.

Dialekt N %
Kurmanci 163 92,1%
Zazaki 11 6,2%
Her du bi hev re 3 1,7%
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4.3.4. Pise

Piseyén besdaran ji ber ku gelek pise yén ji hev cuda ji sanogeriyé heta bijiskiye di
navbereke fireh de b{i kesén ku karé wan rasterast bi mirovan re hene weki xizmetén
civaki hatine senifandin. Weki din piseyén besdaran wek xwendekar, mamoste, kar-
ker, békar i bermali hatin senifandin.

N %
Xwendekar 35 19,8%
Mamoste 43 24.3%
Karker 27 15,3%
Békar 9 5,1%
Bermali 7 4,0%
Xizmetén civaki 56 31,6%

4.3.5. Hiin Qet Tevlé Kursa Zimané Kurdi Biine?

Tevlébiina atolyeyén zimané Kurdi, %50.8 (N:90) ji besdaran get tevlé atolyeyeki
zimané Kurdi nebiine {i %¢49,2é (N:87) besdaran ji besdari atolyeyeyén zimané Kurdi
biine, li gori asta wan weki asta destpéké (N:10), asta yekemin (N:21), asta duyemin
(N:35), asta séyemin (N:8) {i asta caremin/mamostetiyé (N:23) hatin senifandin

N %
Na 90 50,8%
[Elic 87 49,2%

4.3.6. Ku Hiin Tevlé Biibin di Kijan Asté de Ne?

N %
Negirtiye 80 45,2%
Asta Destpéké 10 5,6%
Asta Yekem 21 11,9%
Asta Duyem 35 19,8%
Asta S€yem 8 4,5%
Asta ¢aremin/mamosteti 23 13,0%

5. DANEYEN BERHEVKIRI
5.1. Helwestén Besdaran li ser Axaftina Kurdi @i Bikaranina Tirki

Di vé besé de du darazayén di derbaré politikb{ina axaftina Kurdi & bikaranina
Tirki hatin pirsin, li gori bersivan kesén ku tevlé atolyeyén Kurdi nebiine (%14) li
gori kesén biine (%6.9) zédetir zimané Tirki ji bo Kurdiaxévan wek zimaneke hevpar
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dibinin. Berovaci kesén ku teqez tevlé vé darazé nabin bi %71,3yan besdarvanén
atolyeyan in. Kesén di vé mijaré de carna zimané Tirki zimaneke hevpar dibinin di
koma kesén tevlé atolyeyén Kurdi neb{ine de réjeya (%36.7) wé bilindtir e. Em dika-
rin bé&jin weki reftar kesén ku tevlé atolyeyan biine zimané xwe li gori zimané serdest
zédetir diparézin {i zimané xwe li hemberi zimané sedrest pésbazi didin kirin. Ango
kesén ku bi zimané dayika xwe re alagedar dibin weki helwest zédetir zimané Tirki
alternativ nabinin (Tablo 1). Dema em vé réjeyé li gori xwendekarén zimané Kurdi
dinirxinin em dibinin ku ¢iqas asté xwendekaran bilind biye hewqas axaftina Tirki
weki zimaneki hevpar nehatiye ditin. (Tablo-3)

Ez her tim axaftina tirki wek pédiviyek dibinim ji ber ku Tirki
zimané me yé hevpar e. (Tablo 1)
Zscore: Hin get tevl¢ atolyeyén

0,
zimané Kurdi biine? N o
tevlé nabim 44 48,9%
Na perceyek tevlé dibim 33 36,7%
tegez tevlé dibim 13 14,4%
tevl€ nabim 62 71,3%
T perceyek tevlé dibim 19 21,8%
tegez tevlé dibim 6 6,9%

Li gori bersivén daraza “Ez axaftina Kurdi reftareke politik dibinim” li gori kesén
ku tevlé atolyeyén zimané Kurdi biine ji yén nebiine zédetir (%28.7) axaftina xwe ya
bi zimané xwe yé dayiké politik dibine. Kesén bersiva carinan tevlé dibim dane ku em
dikarin bibé&jin di vé de rews bandorkereke giring e, li gori kesén ku tevlé atolyeyén
zimané Kurdi bline ji yén nebiine (%29.9) zédetir axaftina xwe ya bi zimané xwe yé
zikmaki politik ditine. (Tablo-2) Em dikarin fém bikin ku kesé/a hewl dide ku zimané
xwe yé zikmaki fér bibe zédetir bi helwesteke politik zimané xwe bi kar tine. Dema
ku em vé réjeyé bi astén xwendekaran re hevrii bikin, di politik ditina axaftina Kurdi
tu tékiliyeke biwate nayé peydakirin.

Ez axaftina Kurdi wek reftareke politik dibinim. (Tablo-2)

Zscore: Hin get tevlé atolyeyén zimané

0,
Kurdi biine? N &
Tevlé nabim 54 60,0%
-,98041 Tevlé dibim Ié carna 22 24,4%
Teqez tevlé dibim 14 15,6%
Tevlé nabim 36 41,4%
1,01422 Tevlé dibim 1€ carna 26 29,9%
Teqez tevlé dibim 25 28.,7%
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Zscore: Ez axaftina Kurdi wek reftareke politik dibinim.

Ku hiin tevlé bubin, hin di kijan asté de ne? N %
-,88333 48 60,0%
Negirtiye ,35754 21 26,3%
1,59840 11 13,8%
-,88333 3 30,0%
Asta Destpéeke ,35754 3 30,0%
1,59840 4 40,0%
-,88333 5 23,8%
Asta Yekem ,35754 10 47,6%
1,59840 6 28,6%
-,88333 18 51,4%
Asta Duyem , 35754 6 17,1%
1,59840 11 31,4%
-,88333 4 50,0%
Asta Séyem , 35754 1 12,5%
1,59840 3 37,5%
-,88333 12 52,2%
Asta caremin/mamosteti ,35754 7 30,4%
1,59840 4 17,4%

Zscore: Ez her tim axaftina tirki wek pédiviyek dibinim ji ber ku

Tirki zimané me yé hevpar e. (Tablo-3)

Ku we perwerde girtibe hiin di kijan asté de ne? N %
-, 74386 37 46,3%
Negirtiye , 71906 31 38.,8%
2,18199 12 15,0%
-, 74386 7 70,0%
Asta Destpéké , 71906 2 20,0%
2,18199 1 10,0%
0
Asta Yekemin , ’7714930866 éS ;;:202
-, 74386 21 60,0%
Asta Duyemin ,71906 10 28,6%
2,18199 4 11,4%
-, 74386 5 62,5%
Asta Séyemin ,71906 1 12,5%
2,18199 2 25,0%
Asta ¢garemin/mamosteti SRl 21 ok
,71906 2 8.7%
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Ez axaftina kurdi wek reftareke politik dibinim.

100

Frequency

Tevlé nabim Tevlé dibim 1€ carna Teqez tevlé dibim

Ez axaftina kurdi wek reftareke politik dibinim.

Ez her tim axaftina tirki wek pédiviyek dibinim ji ber ku Tirki zimané me yé hevpare.
120

100
&0

60

Frequency

40

0

tevié nabim perceyek tevié dibim teqez tevié dibim

Ez her tim axaftina tirki wek pédiviyek dibinim ji ber ku Tirki zimané me yé
hevpare.

5.2. Helwestén Besdaran ya Axaftina Kurdi di Rewsén Aksiyetik de

Di besa pirsén anksiyeteyé ya dema ku besdar bi Kurdi diaxivin, ji 13 pirsan pék
té. Ev 13 pirs ji di nava xwe de weki; pirsén li ser tirsa rexne 1l nehatina fémkiriné,
serm, hésta biyanibiiné di axaftina derve ya Kurdi de, pirsén li ser anksiyeteya axaf-
tina Kurdi ya li cihén fermi 1l saziiman de 1 pirsén li ser anksiyeteya lidervegerandina
capén Kurdi i parvekirinén Kurdi li ser medyaya civaki hatine dabeskirin.

5.2.1.Pirsénliser Tirsa Rexne i Nehatina FémKkiriné, Serm, Hésta Niyanibiiné
di Axaftina Derve ya bi Kurdi de

Di pirsa; Dema ku li derve bi Kurdi diaxivim ji rexneyan ditirsim re kesén ku tevlé
atolyeyén zimané Kurdi nebiine zédetir (%32,3) ji rexneyan ditirsin (Tablo-4). Di pir-
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sa Dema ku li derve bi Kurdi diaxivim serm dikim de her du kom ji ji tirsa rexneyan
cudatir di réjeyeke bilind de ji axaftina Kurdi serm nehatiye tespitkirin. (Tablo-5) Di
pirsa, dema li derve Kurdi diaxivim xwe biyani his dikim de kesén ji her du koman
ji réjeyeke mezin (%90,0/%92,0) diyar dikin ku ew dema li derve bi Kurdi diaxivin
serm nakin (Tablo-6). Di pirsén ji bo fémkirina tirsa nehatina fémkirin ya bi Kurdi de
besdarvanén her du koman ji di réjeyeke bictik de be ji vé tirsé dijin. (Tablo-7/8)

Dema ku li derve bi Kurdi diaxivim ji rexneyan ditirsim.(Tablo-4)

Zscore: Hin get tevlé atolyeyén zimané Kurdi bline? N %
Qet 61 67,8%
Carna %20 8 8,9%

-,98041 Carna%350 10 11,1%
Carna%380 5 5,6%
Her tim 6 6,7%
Qet 74 85,1%
Carna %20 7 8,0%

1,01422 Carna%50 2 2,3%
Carna%80 2 2,3%
Missing System 2 2.3%

Dema ku li derve Kurdi diaxivim serm dikim. (Tablo-5)
Zscore: Hin get tevlé atolyeyén

0,

zimané Kurdi blne? N o

Qet 84 93.3%

Carna%20 3 3,3%
=LA Carna%30 2 2.2%

Carna%80 1 1,1%

Qet 83 95,4%

Carna%?20 2 2,3%
L2 Carna%30 1 1.1%

Her tim 1 1,1%

Dema ku li derve Kurdi diaxivim xwe biyani his dikim.
(Tablo -6)
Zscore: We get perwerdeya zimané

. . %

Kurdi sitandiye?
Qet 81 90,0%

-,98041 Carna%20 6 6,7%
Carna%>50 3 3,3%
Qet 80 92,0%
Carna%:20 3 3,4%

1,01422 Carna%>50 1 1,1%
Carna%380 1 1,1%
Her tim 2 2,3%
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Ku li derve ji kesek re bi Kurdi tistek bipirsim G yekcar newe fémkirin,
ji dubarekirina pirsé aciz dibim an ji diltirs dibim. (Tablo-7)

Zscore: Hin get tevlé atolyeyén zimané Kurdi

0
biline? o
Qet 59 65,6%
Carna%20 17 18,9%
-,98041 Carna%>50 4 4.4%
Carna%380 8 8,9%
Her tim 2 2.2%
Qet 52 59,8%
Carna%20 18 20,7%
1,01422 Carna%>50 12 13,8%
Carna%80 4 4,6%
Her tim 1 1,1%

Dema ku li derve bi Kurdi diaxivim ji nehatina fémkiriné ditirsim. (Tablo-8)

Zscore: Hin get tevlé atolyeyén zimané Kurdi blne? N %
Qet 58 64,4%
Carna%:20 17 18,9%

-,98041 Carna%350 6 6,7%
Carna%380 6 6,7%
Her tim 3 3.3%
Qet 57 65,5%
Carna%:20 11 12,6%
Carna%>50 7 8,0%

1,01422 Carna%g0 7 8,0%
Her tim 3 3,4%
Missing System 2 2.3%

5.2.2. Pirsén li ser Anksiyeteya Axaftina Kurdi ya li Cihén Fermi @i Saziiman de

Di vé besé de di her du koman de ji réjeyeke berbicav weki hev saziyén fermi-
saziiman- de nikarin bi zimané dayika xwe biaxivin (Tablo-9). Beri vé pirsé ji bo
tégihistina besdaran ya li ser réjeya karmendén ku li Kurdistané dixebitin were fam-
kirin pirsa ‘Ji Karmendén ku li bajarén kurdan kar dikin ji sedi ........ Kurdi dizanin’
hat pirsin ku ji %62.1°¢ besdaran difikirin ku di navbera %50 G % 90é de ye (Tab-
lo 11). Di réjeyén gelek mezin de her du kom ji diyar dikin ku di saziyeke fermi de
ku bizanibin karmend Kurd e ji yekcar bi zimané zikmaki nikarin bikevin tékiliyé.
(Tablo-10)

Li dibistanan cara ewil bi gelemperi hevalti bi Tirki tén avakirin ev pirs ji ji bo
fém kirina hevaltiyén besdaran cigas Kurdi anormal nisan dide li vé j1 koma kesén
besdaré atolyeyén zimané Kurdi biine li gori yén nebiine zédetir (%73,6) hevaltiyén
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bi Tirki hatine avakirin, beyi hisa biyanib@iné bi Kurdi bidominin (Tablo 13). Ev pirsa
Li derén ku kesén bi uniformayén fermi li wé dere ne, dudil im ku bi Kurdi biaxivim,
ji bo derén fermi ango derén ku dewlet li wé té hiskirin, kurd cawa his dikin, dema
bi Kurdi diaxivin kesén tevlé atolyeyén zimané Kurdi nebfine bi awayeke berbicav
zédetir dudil dibin ji bo axaftina Kurdi, berovaci kesén tevlé atolyeyén zimané Kurdi
biine ji ber helwesteke politik dudil nabe 1é di her du koman de ji ji %50 zédetir é
besdaran dudiliya xwe beyan kirine. (Tablo 14)

Di Saziyén fermi ii cihén saziiman de (marketén rézin i bayi hwd.) nikarim
bi Kurdi biaxivim. (Digel ku dizanim karkerén wan Kurd in). (Tablo-9)

Zscore: Hin get tevlé atolyeyén zimané Kurdi bline? N %
Qet 33 36,7%
Carna%?20 13 14,4%
Carna%>50 13 14,4%

»98041 Carna%30 11 12,2%
Her tim 19 21,1%
Missing System 1 1,1%
Qet 40 46,0%
Carna%?20 7 8,0%
Carna%>50 12 13,8%

1,01422 Carna%=380 8 9,2%
Her tim 19 21,8%
Missing System 1 1,1%

Di saziyeke fermi de yek car dikarim bi Kurdi bikevim tékiliyé. (Tablo-10)

Zscore: Hiin get tevlé atolyeyén zimané Kurdi btine? N %
Qet 38 42,2%
Carna%20 16 17,8%

-,98041 Carna%>50 19 21,1%
Carna%380 4 4,4%
Her tim 13 14,4%
Qet 30 34,5%
Carna%20 16 18,4%
Carna%>50 18 20,7%

101422 Carna%80 8 9,2%
Her tim 13 14,9%
Missing System 2 2,3%
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Ji karmendén ku li bajarén Kurdan kar dikin ji

sedi ........ Kurdi dizanin. (Tablo 11)
N %
0-%20 26 14,7%
%20-%50 40 22,6%
%50-%70 65 36,7%
%70-%90 39 22,0%
%90-%100 6 3,4%
Missing  System 1 0,6%
Li gori we ji sedi ¢cendé firoskarén
bajaré we bi Kurdi dizane? (Tablo12)
N %
0-%20 6 3,4%
%20-%50 17 9,6%
%50-%70 32 18,1%
%70-%90 59 33,3%
%90-%100 62 35,0%
Missing  System 1 0,6%

Li dibistané dema ku bi hevalén xwe re bi Kurdi diaxivim

xwe biyani his dikim. (Tablo 13)

Zscore: We get perwerdeya zimané Kurdi sitandiye? N %
Qet 57 63.,3%
Carna%20 14 15,6%
Carna%>50 12 13,3%

=2l Carna%380 5 5,6%
Her tim 1 1,1%
Missing System 1 1,1%
Qet 64 73,6%
Carna%?20 11 12,6%
Carna%>50 6 6,9%

1,01422 Carna%80 4 4.6%
Her tim 1 1,1%
Missing System 1 1,1%
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Li derén ku kesén bi uniformayén fermi li wé dere ne, dudil
im ku bi Kurdi biaxivim. (Tablo 14)
Zscore: Hin get tevlé atolyeyén

0
zimané Kurdi biine? %
Qet 29 32.2%
Carna%?20 16 17,8%
-,98041 Carna%>50 20 22.2%
Carna%80 12 13,3%
Her tim 13 14,4%
Qet 41 47,1%
Carna%20 11 12,6%
1,01422 Carna%>50 14 16,1%
Carna%380 15 17,2%
Her tim 6 6,9%

Bi hoste an ji teknikeran re ku ez dizanim ku Kurdi dizanin

dudil im ku bi Kurdi biaxivim. (Tablo 15)
Zscore: Hiin get tevlé atolyeyén

zimané Kurdi biine? N A
Qet 60 66,7%
Carna%?20 10 11,1%

-,98041 Carna%>50 13 14,4%
Carna%380 3 3,3%
Her tim 4 4,4%
Qet 57 65,5%
Carna%20 12 13,8%

1,01422 Carna%>50 9 10,3%
Carna%380 2 2,3%
Her tim 7 8,0%

5.2.3. Pirsén li ser Anksiyeteya li Derve Gerandina Capi yén Kurdi @i Parve-
kirinén Kurdi li ser Medyaya Civaki

Di vé kategoriye de ji bo gerandina capén Kurdi li gori koma kesén tevlé atolyeyén
Kurdi biine, yén nebiine zédetir vé tirsé ceribandine. (Tablo 16) Ji bo anksiyeteya
bikaranina Kurdi di medyaya civaki de du pirs hatin pirsin her du pirs jili ser tékiliyén
derve ve girédayi yek ji wan tené ji bo Kurdi ya din ji bo tirsa berteka ji kar i hevalén
nekurd an ji kurd 1€ entegre bliyi hatine pirskirin li gori encamé koma ku besdaré
atolyeyén zimané Kurdi biine bi awayeke berbicav rehettirin dema ku parvekirnén
wan bi Kurdi bin, Lé ji % 17.8é besdarén get tevlé atolyeyén Kurdi nebiine carna
(%50), ji %13.3 ji hertim ji ber bi tené nivis bi Kurdi ye di medyaya civaki de parve na-
kin (Tablo-18). Ev dibe ku faktora rastnivisé ji di nav xwe de bihewine. (Tablo 17/18)
an ji dibe ku kesén bi Kurdi re aleqedarin derdora wan ji li gori vé tese digire.
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Dema ku li derve desté xwe de pirtiik, kovar hwd. wesanén bi Kurdi
digerinim ez hewce dibinim ku riiyé wé bigirim an ji bivesérim. (Tablo 16)

Zscore: Hin get tevlé atolyeyén zimané Kurdi biine? N %
Qet 54 60,0%
Carna%20 11 12,2%
Carna%>50 10 11,1%

-98041 Carna%80 6 6,7%
Her tim 8 8,9%
Missing System 1 1,1%
Qet 70 80,5%
Carna%:20 8 9,2%
Carna%>50 3 3,4%

1,01422 Carna%=30 3 3,4%
Her tim 2 2,3%
Missing System 1 1,1%

Di medyaya civaki de parvekirinén xwe ji ber ku Kurdi ye

ji her kes re venakim. (Tablo 17)

Zscore Hin get tevlé atolyeyén zimané Kurdi bline? N %
Qet 56 62,2%
Carna%20 12 13,3%
Carna%>50 14 15,6%

-98041 Carna%380 4 4,4%
Her tim 3 3,3%
Missing System 1 1,1%
Qet 68 78,2%
Carna%:20 8 9,2%
Carna%>50 7 8,0%

Ll Carna%:380 1 1,1%
Her tim 2 2,3%
Missing System 1 1,1%
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Di medyaya civaki de tené ji bo ku Kurdi ye nivisan parve nakim. (ji ber kar @
hevalén xwe an ji pistre dibe ku tistek were seré min). (Tablo 18)

Zscore: Huin get tevlé atolyeyén zimané Kurdi btine? N %
Qet 46 51,1%
Carna%20 9 10,0%

-,98041 Carna%>50 16 17,8%
Carna%380 7 7,8%
Her tim 12 13,3%
Qet 63 72,4%
Carna%20 7 8,0%
Carna%>50 9 10,3%

101422 Carna%80 3 3,4%
Her tim 4 4,6%
Missing System 1 1,1%

5.2.4. Korelasyona Anksiyeteyé ya di Navbera Guherbaran de

Li gori Pearson korelasyoné tékiliya eréni i neyini di navbera bersivén ‘ez axafti-
na Kurdi reftareke politik dibinim G 3 rewsén anksiyetik her wiha di navbera bersivén
‘Ez her tim axaftina tirki wek pédiviyek dibinim ji ber ku Tirki zimané me yé hevpar
e.” 01 3 rewsén anksiyetik li ser ceribandina besdaran ya tevlébiina atolyeyén zimané

Kesén ku
atolyeyén
zimané Kurdi
caribandine

Kesén ku
atolyeyén
Kurdi ne
ceribandine

Kurdi hatin hevrikirin.

Axaftina Kurdi politik e.

Tirki zimané me yé& hevpar e.

Pirsénli Pirsénli Pirsénli Pirsénli Pirsénli Pirsénli
ser ser tirsa ser ser ser tirsa ser
anksiyete rexne (i anksiyete |apksiyete rexnen anksiyete

va li derve nehatina My va li derve nehatina ¥,
gerandinafémekiring, 2%atiNa foo 0 ndina fémkiring, 2*aftina
wesanén serm, Tﬁ;ﬁléyna wesanén serm, 'fi”‘;ﬁ_.';:
Kurdi hésta Yormra Kurdi i hésta fermi G
parvekirin. biyanil_}[m E=ariman parvek]rirj biyarﬂl_:l.]n EazOrhan
an KurdT i édi de en Kurdrf Lli & di e
ser axaftina ser axaftina
medyaya derve ya medyaya derve ya
civaki bi Kurdi civaki bi Kurdi
de de
164.6 ,220 ,059 ,01 -,188 -,029
,279.6  -,075 ,208 ,048.3 -204 -,012
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Di bersivén kesén atolyeyén zimané Kurdi ceribandine/neceribandine ya di
derheqé pirsén li ser anksiyeteya lidervegerandina wesenén Kurdi {i parvekirinén
Kurdi yén li ser medyaya civaki (,164.6/,279), Pirsén li ser tirsa rexne {i nehatina
fémkiriné, serm, hésta biyanibiiné di axaftina derve ya bi Kurdi (,220/-,075){i Pirsén
li ser anksiyeteya axaftina Kurdi ya li cihén fermi G saztiman de (,059/,208) {i di
derheqé politikbiina axaftina Kurdi de korelasyoneke eréni, di derheqé hevparbiina
zimané tirki de ji korelasyonek neyini hatin tespitkirin.

6. ENCAM

Encama vé xebaté di bin 2 serenavan de hatine berhevkirin.

6.1. Anksiyeteya Kurdiaxévan

Stres i anksiyete her ¢igas du termén nézi hev bin ji ne di heman wateyé de ne. Li
gori APAyé her du ji bertekén héstine 1é stres dema em ji stresore an ji ji jéderka strese
dir dibin ji holé radibe 1é belé anksiyete mayinde ye. Ango dema em ji jéderka stresé
ddr dibin ji anksiyete her bi me re ye. Bivé nevé li Bakuré Kurdistané rast axaftina bi
Kurdi, nisaneya hewildaneke kesane ye ku ev ji té wateya jé re bi awayeki taybet dem
té vegetandin. Kurdi zimaneke ne serdest e, {1 ji bo li jiyané man an ji tékili daniné
pédiviya me pé geleki kém e (belki tune ye) G Ev israra Kurdi helwesteke politik e.
Ev helwest ji ber ku li her deré jiyana me xwe dide der ev rews ji stresek derdikeve
dibe anksiyetaya me ango ji derve té nava mal me ji i bi me re diji.

Her ciqas bersivén ji bo rewsén anksiyetik hatine dayin anksiyeteyé nisan bide
jl korelasyona di navbera hemi guherbaran hatine tespitkirin rewsé zelaltir dike. Li
gori encamén korelasyona di navbera guherbaran de tégihistina politikbiina axafti-
na Kurdi ciqas bilind be, anksiyeteya axaftina Kurdi ji hewqas bilind dibe. Her wiha
Tégihistina, Tirki zimané me yé hevpar e cigas bilind dibe anksiyeteyén axaftina
Kurdi (bi taybeti pirsén li ser tirsa rexne i nehatina fémkiriné, serm, hésta biyanib{iné
di axaftina derve ya bi Kurdi @ Pirsén li ser anksiyeteya axaftina Kurdi ya li cihén
fermi (i sazimanan de) ewqas kém dibe ji ber ku xwediyén vé tégihistiné ji xwe Kurdi
bikarnayinin @i Kurdi ji bo wan zimané malé ye. Ev té wateya ku kesén biryara férbtin
1 firehkirina cihé bikaranina zimané xwe dane, ji ber ku bi helwestén politik ev bir-
yar girtine, di bikaranina derve ya zimén de ji z&édetir anksiyeteya politik dijin.

Herwiha; em dikarin fém bikin ku kesé/a hewl dide ku zimané xwe yé zikmaki
fér bibe zédetir bi helwesteke politik zimané xwe bi kar tine. Dema ku em vé réjeyé
bi astén xwendekaran re hevrii bikin, bi politik ditina axaftina Kurdi re tu tékiliyeke
biwate nehatiye peydakirin.

Encamén pirsa li derve nehatina fémkiriné (Tablo- 7) kesén ku besdaré atolyeyén
Kurdi biine ji yén get nebiine zédetir ji nehatina fémkiriné diltirs dibin. Di atolyeyan
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de kurdiyeke standartizekiri té fér kirin ev ji di tékiliya besdarén atolyeyan i gel de
pirsgirékén ragihandiné derdixwe holé.

Tégihistina 1i ser politikb{ina zimané Kurdi weki encamén pirsén ji bo bikaranina
Kurdi di cihén fermi de ji pistrast dike ji bo serederkirina anksiyeteyé ji z&detir derfet
dide. Ango kesén tevlé atolyeyén Kurdi biine {i axaftina Kurdi reftareke politik dibine,
ji ber fikra xwe yé siyasi zédetir dikarin di saziyén fermi de bi Kurdi biaxivin, em dika-
rin bibé&jin ku ev kes xwe li hember vé anksiyeteyé xweradigirin (resilience).

Di dawiyé de ji bo pirsén li ser rewsén anksiyetik réjeyeke di navbera %1.1 G
%14an de besdar vé anksiyeteyé di asteke bilind de G hertim dijin. Mestereya me
ayneya civakek e, Ev réjeyén bic(ik dibe ku di koma mezin de bi hezaran kes be. Ev
rews bixwe ji cihé metirsiyé ye.

6.2. Zimanek di Malé de Asé Dimine

Di besa pirsén anksiyeteyé de em bi gisti li ser anksiyeteya axaftina bi Kurdi ya
li derve sekinin, encamén li jor hatine parvekirin, nisan dide ku hin car bi réjeyén
mezin, hin car ji bi réjeyén bic¢tik 1é birbicav axaftina Kurdi ya li derve rewseke
anksiyetik e G ré li ber axaftina Kurdi ya li derve digire. Bi taybeti di cihén saziman
de ango pergal, dewlet 1€ té hiskirin zédetir ev rews xuya dike. Dudili, tirs (i serma
axaftina Kurdi ya ku li derve G di bikaranina medyaya civaki de xuya dike, temasa
Kurdi ji derveyé malé qut dike i zimané Kurdi di malé de asé dimine.

Li gori xebata Coskan @i Sen (2021) ya li ser héza Kurdan ku Kurdén li Kurdistané
bi %60 1i Tirkiyé ji bi %41 zimané malé ya serdest Kurdi ye i li gorl encama vé besa
xebaté: Bikaranina Kurdi bi malé sinordar e. Ev j1 encamén ku me peyda kirine pist-
rast dikin. Weki ku di bersivén daraza ‘Ez axaftina Tirki weki pédiviyek dibinim ji ber
ku Tirki zimané me yé hevpar e’ de jidibinin, kesén tevlé kursén zimané Kurdinebiine
zédetir Tirki zimaneki hevpar dibinin ev ji bikaranina derveyé malé ya zimané Kurdi
kém dike. Kesén axaftina Kurdi reftareke politik dibinin ji Tirki zimaneke hevpar
nabinin ji ber wé ji atolye an ji perwerdeyén bi Kurdi ré li zimané Kurdi vedike ku
li derve zédetir bé bikaranin. Herwiha di xebata Kurdish Study Center ya Ciwanén
Kurd’20 (2020) de besa di derbaré bikaranina zimané zikmaki de ji encamén me ji
pistrast dikin ku bitené bikaranina Kurdi her cigas réje li malé kém be ji (%20) ber
bi derve ve-heval- (%1.5) kémtir dibe.

Herwiha Em dikarin bé&jin weki reftar kesén ku tevlé atolyeyan biine zimané xwe
li gori zimané serdest zédetir diparézin G zimané xwe li hemberi zimané serdest
pésbazi didin kirin. Ango kesén ku bi zimané dayika xwe re alagedar dibin weki
helwest zédetir zimané Tirki alternativ nabinin (Tablo 1). Dema em vé ré&jeyé li gori
xwendekarén zimané Kurdi dinirxinin em dibinin ku ¢igas asté xwendekaran bilind
biiye hewqas axaftina Tirki wek zimaneki hevpar nehatiye ditin. (Tablo-3)

Di encamé de li gori bikaranina zimané Kurdi ya li derve di besdarén ku wek ref-
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tar tevlé atolyeyén zimané Kurdi biine, li gori yén tevlébiina atolyeyeki zimané Kurdi
neceribandine; axaftina zimané Kurdi reftarek politik dibinin G her wiha zimané
Tirki weki pédivi nabinin @i Tirki zimaneke hevpar nabinin. Di rewsén anksiyetik
de j1 kesén ku tevlé atolyeyén zimané Kurdi biine 1i gori yén nebfine zédetir axafti-
na Kurdi reftareke Politik dibinin ev ji li gori korelasyonén di navbera gurherbaran
de asta anksiyeteyé bilind dike. Di dawiyé de heta pirsgiréka zimané Kurdi care-
ser nebe, kesén ku zimané xwe diparézin dé ji aliye tendirdistiyé ve di bin metirsi-
ya nexwesiyén anksiyeteyé de bijin. Her wiha rayedarén dewleté ku dibéjin zimané
Kurdi azad e 1é belé ji aliyeke din ve ré li ber perwerdeya Kurdi digirin, mirovan
mahkumé hewldanén taybet dikin, kesén ku zimané xwe bas naxivin G hewlnadin
ku hin bibin ku bi rasti ji ev hewldaneke zehmet e, bi awayeki mafdar zimané ku
heri bas diaxive yani Tirki tercih dikin. Kesén hewl didin ku zimané xwe hin bi-
bin, bi pés ve bibin { bi kar binin ji ji ber ev hewldan bingeha xwe ji helwesteke
politik distine, bivé nevé axaftina zimané xwe ji kareke politik dibine ev ji bi xwe
re anksiyeteyek tine. Ev sedem zimané Kurdi di malé de ji asé dike. Ango Kurd bi
her du reftarén xwe re wenda dikin. Asimilasyon edi bi daré zoré na bi astengkirina
xizmetén perwerdeyé, di nav demén diréj de beyi ku dewleté tadeyiyeke sénber bike
ji xwe re ango bi awayeki otomatik pék té em dikarin vé weki Asimilasyona Pasif i1 bi
nav bikin. Li Bakuré welét dem dijminé zimané Kurdi ye ji ber ku Kurd mecbfir in di
20 salén pésiya me de li hemberi vé cure asimilasyoné té bikosin. Hayedarb{ina vé
cureya asimilasyoné dé ré li ber xweragirtina li hemberé wé ji veke.
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Extended Abstract:

One of the important subjects in social psychology is attitude. The relationship between
attitude and behavior is always a special topic for predicting the social actions of individuals.
Social psychology, as part of the social sciences, aims to understand the impact of situations,
personal tendencies, and the presence of others on the opinions, feelings, and behavior of
humans. Attitude can be explained as the positive and negative feelings towards something
or someone. Behavior is an observable action with a specific goal.

Speaking a non-dominant mother tongue often manifests as a behavior that reflects one’s
attitude. This is frequently observed in political attitudes. With the predominance of Islam in
most Arabic-speaking regions, Arabic has become the dominant language in science, literatu-
re, education, and other domains. Over the past 1500 years, Kurdish, despite being well-utilized
by notable Kurdish intellectuals such as Baba Tahiré Hemandani, Ehmedé Khani, and Haci
Khadire Koyi, has lost its prominence in its own country. However, in the last century, particu-
larly in Northern Kurdistan (a region on the border of Turkey), the use of Kurdish has been di-
minishing each year due to state politics. There is no formal Kurdish education available, only
occasional courses and workshops. Learning, improving, and effectively using Kurdish require
significant effort and a nationalistic attitude. According to social psychologists, attitudes often
follow behaviors. Our experiments serve as important sources for shaping our attitudes. In this
study (N: 177, M: 29.3), we aimed to compare two different groups: those who attended Kurdish
courses and those who did not, in terms of the differences in attitudes towards speaking Kur-
dish, speaking Turkish, and the behavior of using Kurdish in public settings. The findings of the
study were evaluated based on the theory of behavior-based attitudes. A survey titled “Politic
Stress” was prepared using Google Forms and distributed to 177 people via WhatsApp among
various Kurdish associations, such as Med-der, Ari-der, and the Istanbul Kurdish Institute (87
participants), while the remaining 9o participants were reached through social media targeting
specific individuals in December 2021. The questionnaire was designed according to the Model
of Attitude Hierarchy and consisted of a total of 32 questions. The data were analyzed using IBM
SPSS Statistics Data Editor.

In conclusion, we found that participants who attended Kurdish courses, compared to
those who did not, exhibited a greater tendency to use Kurdish in public settings. Speaking
Kurdish was accepted as a political behavior, and at the same time, they did not feel the need
to speak Turkish as their common language. Additionally, in situations involving anxiety,
participants who attended Kurdish language courses were more likely to perceive speaking
Kurdish as a political behavior, and the correlation between variables showed an increase in
the level of anxiety. Furthermore, I discussed the conclusions of the study under two main he-
adings: “Anxiety among native Kurdish speakers” and “A language confined within homes.”
According to the study, the political atmosphere established by the state, the absence of Kur-
dish education, and the dominance of Turkish in public spaces contribute to anxiety among
native Kurdish speakers, which ultimately results in the limitation of Kurdish usage to private
domains. And we can explain this situation by name of Passive Asimilasyon.
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da kiilta (cult) feristeyan bé analizkirin 4 tégihistina
feristenasiya her du dinan li ber ¢cavan bé raxistin.
Ev lékolina ku feristenasiya éziditi (i yarsaniyé li gori
gewl G kelaman dinirxine, di heman demé da, hewl
dide hizreké péskés bike ku té da divé di her du dinan
da heqq 1 heqiqet di entiteyeke du-rehendi da anku di
feriste-mirovhiiné (angeophanique) da bé légerin.
Peyvén Sereke: Fziditi, yarsani, feristenasi, diinaddin,
kirasguhertin.

ABSTRACT:

This study aims to analyse the cult of angels by un-
folding the concept of angelology in Yaresanism and
Yazidism. The study that tries to analyze the angelo-
logy of Yaresanism and Yazidism through sacred ver-
ses (gewl and kelam) is at the same time an attempt to
suggest a point of view which calls on the interested
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parties to approach the eternal power and reality (heqq G heqiqet) through a dual
entity which is the angel-human (angeophanique) concept central to understanding
both religions.

Key Words: Yazidism, yaresanism, angelology, migration of spirits, reincarna-
tion.

1. DESTPEK

Eziditi i yarsani du dinén senkretik in ku té da hémanén islama sufi i kevnesopén
Kurdewar tékel bline. Her cend di despéka derketina vi dini da bi navén cuda hatibe
nasandin ji éziditi di serdema 12an da bi bandora Adiyé kuré Musafir bi formeké di-
gire i dirokmend dibe. Yarsani ji di sedsala 14-15an da bi jidayikb{ina Sultan Sehak
zédetir xwe nisan dide tevi kelamén ku dicin sedsalan 9-10an. Iro her cend di éziditiyé
da ji ber sedemén siyasi ¢cend klikén cuda (Singal, Séxan G Qewqaz) derketibin ji
holé, di nav yarsanan da hemahengiya dini {i candi berdewam e. Bawermendén
éz1d1 i yarsan ji despéka dinén xwe heta iro her ¢end tusi azar i fisarén dini, siyasi
U etni biine G dibin ji, disa ayinén xwe, cejn G cemén xwe {i hemil ritiielén din bi
berdewami pék tinin.

Feristenasi xwedi roleke sereke ye di kozmoloji il mitolojlya éziditi Gi yarsani da,
her cend di her du dinan da tégeha peyamnér-péxember tune be ji, rola feristeyan
weki néwenciyan di navbeyna héza ilahi (i mirovan da pir fonksiyonel e. Di teoloji @
felsefeya éziditi (i yarsaniyé da, feriste hémaneke navendi ye beramberi feristeyén
dinén Ibrahimi. Her cend sexs an ji avatarén bi wesfén péxemberi té da neyén behs-
kirin ji, di her du dinan da, feriste ji bili feristebiné, heta asteké rola péxemberiyé ji
dihewine. Lewra koma feristeyan beseke temamker G dewlemend a her du dinan e.
Bi demé re, taybetmendiyén cuda bi kulta (cult) feristeyan ve hatine girédan i feriste
biine xwedi formeke dual (du-ali): feriste-mirovi

Ji ber ku civata ézidi ew demeke diréj e baweriyeke béhtir askere ye i komelgeha
8zid1 béhtir ji der ve re ‘vekirl’ ye, sercaveyén éziditlyé ji yén yarsaniyé zédetir in
berfirehtir girtiye. Yek ji sedemén pékanbiina vé yeké ji ji nacariyé bl anku di encama
tlishlina bi gelleki érisén jenosidal yén ji demén kevn hetta wan dawiyan édinema ézidi
kariblin nihéniyén bawerlyén xwe vesérin i xwe bikin amanca érisén tundrev. Lewra,
bo nimfine, zelalkirina meseleya ‘bawerianina bi Seytén’, li cem endamén dinén din,
ta raddeyeké, Imaja ézidiyan guhertiye. Lé di yarsaniyé da, her cend taybetmendiyén
civaki @ candi @ réwrism 1 ritielén sereke yén dini tén zanin ji, beramberi éziditiyé,
beseki nihéniyén ruhani yén gewhera doktrina yarsaniyé héj wisa té zanin ku neha-
tine askerekirin ji ber ku civata yarsaniyé yeke ‘ji derve re girti’ ye i herwiha ji ber ku
ji aliyé endamén bala G riispi yén vé dini ve, bi nigeraniyén ciirbictir, sinordarkirinén
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epistemik bi berdewami hatine sepandin, i yek ji xemén wan yén sereke jl hewildana
parastina binaxeya mistik e ku yarsani felsefeya xwe pé ve spartiye.

Di vé 1ékoliné da ji hatiye armanckirin ku bi tené li ser her du civatén Kurd: yarsan
i ézidiyan bé rawestan. Ev xebat dé hewl bide tégehistina mefhiima feristenasiyé
di avabiin G gesedana her du dinan da bike xala sereke {i navendi digel dayina
zanyariyén gisti yén civaki, dini, candi, folklori (it hwd. di derbaré her du koman da.

2. FERISTENASI (ANGELOLOGY)

Li gori Tewrat, Incil Gt Qur’ané feriste blinewerén xwedayi ne ku ji aliyé afirineri
ve hatine afirandin, an ji li gori hin baweriyan ew ji ciheké hatine. Di pirraniya
vegéranén mitik G dini da ji bi vi rengi ye: afirineri ew afirandin an ji ew ji ciheké
deranin ji bo ku xizmeta wi bikin, {i pirraniya wan ji beramberi mirovan xwedi pa-
yeyeke bilindtir in. Jones (1995, r. 43) dide zanin ku ew blinewerén asmani bi pirani
weki néwenciyén navbeyna héza ilahi {i mirovan weki peyamnérén Afirineri (God)
i parézvanén mirovan tén ditin. Feristenasi xebata li ser feristeyan e ku té de biyina
wan, erkén wan @ rézebendiya wan di navcurbicur kevnesopén dini G ruhani da
tén l1ékolinkirin (Cavendish, 1970, r.74). Baweriya gisti ew e ku ji ber ku boyi itaaté
hatine afirandin, feristeyén bas {i dilsoz digel afirinerén xwe man @ hitkmén wi/wan
bicianin, 1é yén (xirab) ku seri xwar nekirin { itaat nekirin, hatin gewirandin, erkén
xwe yén piroz ji dest dan @i b{in hevrikén afirineré xwe i herwiha yén binewerén ku
afirineré wan afirandin.

Feristenasi nasin/naskirin, zanin @ tégehistina feristeyan e. Binbeseke xweda-
nasiyé (teoloji-ilahiyaté) ye, {i zanin e; ne ku ‘zanist’ e. Bi rasti her cend bi zimané
Ingilizi weki angelology té nivisandin ji —logya di dawi da ku peyveke bi eslé xwe
Yewnani ye (logia, logos), divé ji zanisté (science) béhtir weki ilm/ilim @ zanin
(knowledge-discipline-wisdom) bé hisabkirin. Lewra xem @i erkén zanisté, ciya-
waz in ji yén zaniné (-nasi G —logy). Anku, ‘pistrastkirin’ {i dijderketina li navero-
ka niqasén li ser termén razber yén weki baweri, feriste, ruhaniyet (spiritualism),
peyam (wehiy-revelation) i hwd. béhtir karé zaniné (-nasiyé) ye. Tékiliya tégeha
zanisté ya bi peyvén weki rasteqini (reality), zagonbari (validness), agahi, objektifi,
sistematikb{in, pébawerbiin { hwd. re yeke xurt e. Lé zanin anku -nasi, di gel ku wa-
teya —logy pé re ye ku ew ji ji navdéra logos’a Yewnani hatiye daristin, qertafa heri
guncav e ji bo ilmeke (irfaneke) raveker (descriptive) ya weki feristenasiyé. Lewra
ji xeyni hissiyata ji dil 4 wijdan bo bawerkiriné, ya ku mefhtimén razber yén weki
baweri, feriste, ruhaniyet (spiritualism), peyam (wehiy-revelation) (i hwd. di béjinga
eqli re bi mirovan dide derbaskirin logosa angel-o-logy (feriste-nasi)’yé ve, {i her
wiha disa ya ku mirovan nacar dihéle ji bo ku 1i ser naveroka termén navbori, di
carcoveyeke mentiqi (logical) da niqas G 1épirsin bihéte kirin gertafa —logy e.
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Feristenasi ji xwe re dike armanc ku li ser feriste G heb{ina wan, hémayén ku
bi wan ve hatine girédan @ 1li ser rolén wan yén di curbicur din @ kevnesopén
ruhani 1ékolinan bike. Li gorf armanc i péwenda 1ékolineké, feristenasi dibe xwedi
fonksiyonén curbicur: yek ji wan vekolin {i tégihistina bi xwezaya feristeyan e ku pé
re mirov féri taybetmendi @ rolén wan dibe, ya duyem sirovekirina degén dini yén
weki Qfiran, Incil, Tewrat @ pirttikén din én piroz e ku té da di derbaré feristeyan
da gellek referans hene. Fonksilyona séyem rehberiya ruhani ye ku mirov di nav
rituelén xwe yén ruhani da ji feristeyan daxwaza rénisandériyé, parastiné @ pistgiri
i alikariyé dikin. Bo nimfine, bi zanin G tégihistina taybetmendi, réz, erk i siyana
her feristeyeké mirov daxwazén cuda ji wan dikin di rittielén xwe yén ruhani da. Oli-
ver i Lewis (2018, 1. 197) amaje bi vé yeké dikin ku feriste hindi ku ji destén wan were
dé alikariya mirovan bikin, 1é belé ew nikarin li hemberi iradeya azad a mirovan
tevbigerin, @t herwiha didin zanin ku beriya ku mirov dewaya alikariyé ji feristeyan
bikin, divé hewl bidin tistén ku divé bé kirin pési bikin ji bo ku parasti bin di demén
zehmetiyan da.Weki minakeke daxwazkirina alikariyé ji feristeyén ézidiyan, di dua
i gewlé Séx Semseddin (Sésims) da ézidi daxwaza rehmé, daxwaza alikariyé ji bo
pir G kalan G réwiyan, i daxwaza serkeftib{iné bi gihistina astén berz hwd. dikin.

Ya Sésims, tuyi emini

Behrét giran dimeyini

Bo min meseb @ dini

Sed xoziya min bi wé r{ihé be
Tu bideyé, jé ne sitini

Zor dereceya bigehini

Ya Sésims tuli bangiyé G tu li gaziyé
Ligel extiyara, ligel réwiya
Erkan sekiniye li ser milé ‘Edewiya. (Kreyenbroek @i Resow, 2011, 1. 356-367)

Bi gisti, feristenasi ji hem pévajoya zanin i féhmkirina feristeyan e, {i hem ji
hilberandin  ji ni ve hilberandina (reproduction) agahiyén derbaré feristeyan e.
Feristenas ji birévebira/é vé pévajoyé ye. Li gori Trussoni (2010, 1.63) feristenasi ku
yek ji besén sereke yén xwedanasiyé ye, ji aliyé kesén feristenas ve té birévebirin ku
sarezayiya wan ew e ku lékolinén teorik dikin hem di derbaré sistemén feristeyi
hem ji di derbaré rola wan ya pésbinikiri (prophetic) da. Feristenasi nérinén ilahi
yén di derbaré feristeyan dide zanin, pirsén di derbaré cawaniya afirandin @i hatina
wan da dibersivine, sedema heb{ina wan dipirse. Di beseki mezin é din G bawerilyan
da, té zanin ku afiriner feristeya disine ‘li jér’ ji bo ku mudaxeleyé bike di jiyana
mirovan da, feristenasi ji tékiliyén feristeyan yén bi afiriner i mirovan re rave dike.
Feristenasi alikariya me dike ku em bi séweyeki retrospektif 1li pévajoya hebiina
feristeyan binérin ya ku ji qonaxa afirandiné despé kiriye G gihistiye heta iro, G her
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wiha me ji dinamizma feristeyan haydar dike, an ku guhertinén ku bi seré wan da
hatine/tén ravedike ji serdema afirandiné heta tuneb{iné an ji heta vegera berew
afirineri. Bi xéra feristenasiya ku binbeseke xwedanasiyé ye, em dikarin bi awayeki
kartir 1 sistematiktir —hemi té da nebin ji— feristeyén dinén curbicur binasin digel
serdem, hejmar, nav, erk, siyan, potansiyel, kapasite, zanin, sikl {i semal, pirozeweri,
giringi {i rézbendiya wan. David Keck ji teologé skolastik Peter Lombardé ku di sed-
sala 13an de jiyaye neqil dike i dide zanin ku Lombard di pirtiika xwe ya bi navé Li
Ser Afirandiné (On Creation) da carcoveya feristenasiyé bi xalén jérin diyar dike:

“Afirandina feristeyan

Kronolojiya dirist a afirandina feristeyan

Cihé afirandina feristeyan

Taybetmendiyén feristeyan di afirandiné da (pirsén metafizika feristeyi ji té da)
Da-ketin {1 pistrastkirina feristeyan

Lokasyon {i hézén feristeyén da-keti

Wesfén (zanyari, exladqi, 1 fiziki yé) feriste d dévan

Hebiina bedeni ya feriste it dévan

Xizmetén feristeyan ji bo mirovan

Feristeyén parastiné (Keck, 1998, r.101)

Li gori Keck (1998, r. 101) Lombard di pirtiika xwe da giringiyé dide feristeyan ji
ber ku ew di despéka demé (beginning of time) da hatine afirandin @ ew néziktirin
blinewer in ji afirineri re.

Feristenasi bi awayeki metaforik G alegorik li feristeyan dinére @i temsiliyeta wan
yan bi mefhimén razber an ji di kesayetén diroki G giring analiz dike. Feristenasi di
heman demé da xebatén li ser feristeyén da-keti (fallen angels) G dévan (demons) ji
dihewine, ew feristeyén ku wisa tén bawerkirin ku serihildane pésberi Xwedé  ji
bih{isté hatine gewirandin. Di tefsirén degén piroz yén hin dinan da, feristeyén da-
keti (fallen angels) weki biinewerén xirab tén ditin yén ku ziyané digihinin bi mi-
rovan  hewl didin réya heqigeté bi wan bidin windakirin ku yek ji wan ji di dinén
Ibrahimi da Ezazil e ku ew ji di islamé da weki Iblis ji té zanin

“...Ezazil di cihlitiya kevn da bi gasi Seytané xristlyaniyé giring b{i. Ezazil rikeberiya
bi héz ya sersirfisti li hemberi Xwedé temsil dikir. Ezazil di Kitéba Apokrif (gumanbar)
ya Idris da weki feristeyé da-keti té nisandan yé ku li du areziiya sehveté ya ji bo jinén
fani ciiye. ... Di ilma 1slami da ji, Ezazil herwiha weki feristeyé da-keti, yé ku bi sehvet
jinén fani arezii kiriye té bahskirin. Ji bili Ezazil, jé re Iblis ji té gotin, i pistre Iblis dibe
feristeyé xirab (dév) yé sereke di islamé da.” (Mack @ Mack, 1998, 1. 144-145)

Beramberi teolojikb{ina feristenasiya dinén Ibrahimi, di dinén Kurdi yén

AAAAAA

dinén Tbrahimi da, mirov feristeyan di bin sivana xwedanasiyé da weki parceye-
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feristenasiyé heye ku bi me dide zanin feristeyén yarsani G éziditi di tégihistineke
felsefik ya mirovan da jité afirandin {i gesedan. Feristenasi di dinén Ibrahimi da anku
di cih@iti G misilmaniyé da weki posteke teolojik ciheki giring digire, 1é belé teolojiya
xristiyaniyé di nav xwe da ew béhtir sistematize kiriye, bo nim{ine David Keck (1998)
behsa Feristenasiya Serdema Navin, Feristenasiya Skolastik, Feristenasiya Formel,
Feristenasiya Fransiskan (Eziz Fransisko), Feristenasiya Thomistik (Eziz Thomas) @i
behsa cendin binbesén din yén feristenasiyé dike di xristiyaniyé da.

Feristenasi herwiha di nav xebatén dini yén berawirdi da ji té bikaranin ji bo
ku di dinén cuda da raman @ baweriyén hevta G cuda yén li ser feristeyan bén be-
rawirdkirin ji bo ku 1ékoliner di gada xebatén li ser xwezaya ruhaniyeté bibe xwedi
riwangeheke berfirehtir. Cavkaniyén feristenasiyé pirani pirtiikén ilahi ne di gel
pirtiikén piroz, vegéranén mitolojik, peykerén dini-huneri, wéne, ikona i objeyén li
stinewarén piroz {i perestgehan G hwd. Di gel rola wan a di kevnesopa dini (i ruhani,
feriste di heman demé da hémaneke baw e di huner, wéje i canda popfiler da. Ew bi
gelemperi bi bask i hémayeke piroz weki blinewerén bas @ rind tén teswirkirin.

3. KURDEN YARSAN

Bawermendén yarsaniyé ne tené Kurd in. Di deverén din yén néziki Kurdistané ji
yarsanén ji neteweyén din hene “...1i Azerbaycan i derén din én frané ji cend civatén
yarsan hene ku ne Kurd in.” (Vali, 2018, r. 14). Dema mirov béje “Yarsanén Kurd”,
bi zelali té zanin ku ji bili Kurdan ji neteweyén din hene {i baweri bi yarsaniyé tinin.
Lé belé, ji ber ku mebesta vé xebaté yarsanén Kurdistané ye, ew civaka ku dé li
ser bé rawestan weki Kurdén yarsan dé bén binavkirin. Ji bo diné; yarsanti, { ji bo
diwakewtén (peyrevén) vi dini ji yarsan té gotin @ ji du peyvan (yar i san) pék té ku
xwedi cend wateyén cuda ne: ‘Yar’ weki dost, heval {1 xosewist G ‘San’ ji weki siltan,
xan { hwd. té zanin.

“ ...ew tercth dikin ku navé Yarsan an ji forma kurtir “San”, an ji “Tayfeyi San” weki
mirovén “San” bikarbinin. “Yar” peyveke Kurdi i Farsi ye, wateya wé heval, hevré,
partner, xulam, dost, nas, alikar @ hezkiri ye. diwakewtén (bawermendén) vi dini,
peyva “Yar” bikartinin ji bo ku nisan bidin Xwedé hem hezkiri i hem ji alikar e. Ji
Hevréyén Xwedé re ji “Yar” té gotin, ji ber vé, bawermend bi vi navi weki hevréyén
Xwedé bang li hev dikin. Di pékhatina her du peyvén di “Tayfeyi San” de, diyar e
“San” navdérek e, li devera Hewramané da, ew weki forma kurt li stina “Sultan” té
bikaranin...”(Hamzeh’ee, 1990, r. 28)
Jibiliyarsanijibo vidinid diwakewtén wé, ji ber sedemén cuda, cend navlékirinén
cuda hene. “Li rojavayé (occident) tégeha heri navdar {i heri zéde té bikaranin Ehli
Heqq e ku wateya wé “Mirovén Rastiyé ye” (Vali, 2018, 1. 14). Li Bastiré Kurdistané,
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ji wan re Kakey1 té gotin. Ji xeyni Kakeyl, Yarsan @ Ehl-1 Heqq, an bi mebestén xirab
an ji ji nezaniyé ji wan re qulat, Eli Illahi an ji Niiseyri ji hatiye gotin:
“Li gori Minorsky tégeha ewil, yani qulat ku hem silyén tundrev dihevine, tégeheke
pir fireh i ne tam zelal e. Di tégeha duyemin Eli Tllahi (yén ku Ali wek Xweda dibinin)
de jl heman pirsgirék heye, Minorsky diyar dike ku ev tégeh di sistema dini de ku mija-
ra me ye, detayek e. Ya dawi Noseiri aidé dineki Stiriyeyi ku disibe doktrina Ehl-1 Heqq
(ibadeta ji bo Eli, kom hwd.)” (Vali, 2018, r. 15).

Yarsani li gori hinekan li Loristané bi Sah Xosin destpé dike, {i bi nérinén hinekén
din ji bi Behldlé Madi (an ji Baldilé Dana) cara ewil xwe dide der. Sah Xosiné ku bi
kelamén piroz li tenbiiré daye, him tenbir kiriye simboleke piroz ya yarsanan & hem
jl bi réya immaculate conception (jidayikbtina béyi hazirb{ina bavi) ji taybetmendiya
xwe ya miicizewi 0 pirozewer di nav hezkiriyén xwe daye zanin. Li gori texmina Vali
(2018, 1. 48) Sah Xosin di sedsala yanzdehem da dibe ku jiyabe. Néziki 300- 400 sal pisti
Sah Xosin, Sultan Sahaké kuré Dayrak @i Derwés Isa ji dayik dibe, ew ji lewaneye bice
sedsalén 14-15em ew serdema ku —li gori 1ékolinerén weki Minorsky i Ewropayiyén
din— Ehl-1 Heq derketiye holé. Lé di aliyeke din da, hin 1ékoliner hene ku li gori
wan nabe ku yarsani ewende dereng (sedsala 14-15) derketibe holé. “Bawa Serhengi
Dewdani helbestvanek i pésengeki diné yarsani bu ku di navbeyna sedsala 9em i
10em da jiyaye...”(Arik, 2015, 1. 82). Lé yarsani bi Sultan Sehak dirokmend dibe.

Yek ji piroztirin pirtiikén Kurdén yarsan Serencam e ku ji kelaman pék té G bi
séwazeke helbestane hatiye nivisandin di ayinan da tén xwendin {i gotin bi jenina
tenbfiré ve. Vali (2018, r. 65) dibé&je ji ber ku Sah Xosin yekem kes e tenbfir daye desté
xwe { bi tenbiré tevi ayinan biiye, tenbfir piroz e i dengé tenbiiré weki Nida el Heqq
anku Dengé Xweda té binavkirin. Pirtiikén piroz yén yarsaniyé ji kelaman pék tén ku
ew ji gotinén kesén piroz in ku wesfén xwedayi pé re hene.

“Ew siirén ku ji aliyé yarsanan piroz tén gebilkirin, vegéranén rlispiyén/kesén piroz
én yarsanan in. Ew siirén ku weki ‘kelam’ hatine binavkirin pirani bi zaraveya Gorani
ya Zimané Kurdi hatine bilévkirin. ...Ji tevahiya “kelamén piroz” én her serdemeké re
“Defter” té gotin. Defter ew pirtuk e ku té de gotinén piroz hatine tomarkirin.” (Vali,
2018, 1. 685-689)

Di nav cavkaniyén wan da, ji bill Serencamé, cendin sercaveyén din yén weki
Defteri Newroz, Defteri Séx Emir, Diwane Gewre j1 hene. Di yarsaniyé da hedis i roji
{1 nimé&jén weki yén misilmanan nine. Di yarsaniyé da dinyayeke din, roja giyamet @i
roja mehseré, behest i dojeh nin in. Abdulfettah (2017, . 23) dojehé weki diirketina
ji Xwedé 1 bih{isté ji weki nézikbiina li Xwedé dide zanin. Di vi dini da mirin tune ye
béhtir kogkirin heye. Di gellek dinén din da yén weki Budizm, Hind{iizm, Caynizm
hwd. relnkarnasyon di baweriya yarsanan da ji heye (i jé re lasguhertin an ji dtinadin
té gotin gotin.
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“...dema mirov dimire, bi tené lasé wi dimire G dibe ax, 1€ giyan ji lasé wi derdikeve
U dikeve laseki ditir, weki nii ji dayik blibe. Asta wi mirovi nd jidayikbayi @ pileya
genchiin xirapb{ina wi ligor asta kesayetiya wi giyané ku derbasi lasé wi biiye, bercav
dibe....Di her giyanek qonaxa 50.000 salan li ber wi vekiri ye. Di vé qonaxé de, derfeta

~

1001 lagsguherinan li pésiya wi heye, ta ku bigihije bihdista xwe ya xwedayi.” (Ebdul-
fettah, 2017, 1. 6)

fro, piraniya Kurdén yarsan li Rojhelaté Kurdistané, di seri da li Kirmansah,
(Kirmansané) Loristan, Ilam, Hemedan, Hewramané dijin, li Bastiré Kurdistané da
jili Xaneqin @ Kerkiiké dijin. Li gori Selahattin Ali Arik (2015, . 84) navenda wan bi
xwe ji Gehware ye. Giringtirin G piroztirin ziyaretgah ya Sultan Sehaki ye ku li gundé
Séxana ser bi Hewramaneé ye 1 tista balkés ew e ku pirraniya nistecihén wé deveré
diné xwe guhertine i bline misilmanén stinni.

4. DI YARSANIYE DA FERISTENASI

Di nav yarsanan da péxemberi tune ye, li siina péxemberan, feriste (milyaket)
hene. Li gori Vali (2018, 1. 55) feristenasiya xurt a yarsaniyé neblina péxemberi i
imameté telafi dike. Anku, feristeyén cfirbiciir yén yarsaniyé bi niv-mirovb{ina xwe,
ji xwe hem néziki mirovan e (i hem ji néziki Xweda ye ji ber vé yeké péwistiya yarsani
bi néwenciyeki (qasideki) weki péxemberén di olén din da tune ye.

Her ¢end derbaré komekan da heta raddeyeké nérineke hevpar hebe ji, li ser
feristeyén ji komeka sereke ku weki Heften té zanin nérinén ciwayaz hene. Hamzeh’ee
(1990, 1. 99) di nav komeka Heften da, cih dide Xawendegar, Eli, Xosin, Sehak,
Qermizi, Muhammed Beg i Ates Beg, 1é beramberi vé nérina Hamzeh’ee, Vali (2018,
1. 55-59) G Sefizade (2021, r. 213) di komeka Heften da li ser vé listeyé xwedi nérinéke
din in: Pir Binyamin, Dawid Dowdani, Pir Musi, Mistefa Dawidan, Xatin Deyrak,
Baba Yadgar, Sah fbrahim. Hamzeeh’ee (1990, 1. 98) giiherbari #i ciyawazbfina
navén Heften di cavkaniyén ciirbictir da asayi dibine @ vé yeké ji bi ‘Gewheré’ piroz
ve girédide ku xwe di binewerén din da askere (manifest) kiribii i li gori wi, feriste ji
avatarén hevdu ne 1 ji ber vé navén wan di sina hevdu da tén bikaranin. Di kelamén
benda nozdehem a dewreya Heftewan a Serencamé da ji di derbaré afirandina wan
feristeyan da Padisah kerem dike:

“Binyam bismare, Binyam bismare
Peré heft plire gewa bismare

Ine serti sirr ezel iqrare

Aw beyabesta kerdimi iqrare

Hetewan ji nii royim kerd isare
Sahidé biker bider exbare
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Mérdan bisnewan nevan inkare

Heft plirem destgir aman pey yare
Gist qebiil keran ey hefte ware
Destgir peré gisté mérdi getare

Her ne roy qedim ta we roy aro
Hickes pay xeter ney ra newyaro
Heftad 4 di pir er niir pés waro
Hengami xelet pey wés nezao

Ji heftewane ciyayi nekaro

Her ce new duma ta we sararo

Gist sucde we sert Heftewan bar

Her ne roy ezel ta we Pirdiwer
Heftewan destgir ta we roy mehser
Pir Miisa, Daw{id, Mustefa i remzbar,
Yari zerdebam melek rociyar

Sahidi biyan peré cemi yar

Gird destgiren, Heftewan pey sert” (Borekeyi, 2021, 1. 234-235)

Gewheré piroz (Gewheré flahi) yek ji binaxeyén doktrina yarsaniyé ye, anku niir
{1 ferr’a Xweda bi cih dibe di wan bineweran da ku wi afirandine, G pisti ku ew niir
0 gewher dershasi xweda-mirovén weki Sultan Sehak dibe, ew dibin zatén ilahi, G
di vir da wesfeke xwedayi li kesayetiya wan a diroki zéde dibe. Her wiha, ji ber koca
ruhé ilahi feristemirov ji nemir in G giyané wan her seferé dikin hetta cihé ‘dawi’ ku
ew ji Xweda bi xwe ye, anku ji ber ku Xweda ezel (i ebed e, ew ruhé zaté 1lahi derbasi
avatareke din é Xwedé dibe, ew ji dinamikb{ina wi ruhé pir6z dide nisan. Bi réya
dunaduné, anku derbasb{ina ruhé ilahi di bedena feristemirovan da, rengvedana
hebtina Xwedé i berdewamiya dinamizm @ gesta bérawestan ya ber bi kamilb{iné
ve té féhmkirin, anku ruhé ilahi get ranaweste, di bedena mirovan da xwe her nii
dike @t mirov dibin xweda-mirov an ji xwedé dibe mirov-xweda weki ji aliyé Kiyani li
jér hatiye destnisankirin:
“...belki xudi mirov e, i legel mirov, le gese da ye, lem tégeyistine da, xuda xaligé niye
ke dinyayi xulganduwe 1 itir kari tewaw bliwe i danistiiwe weku hiikmék berréwe bi-
bat, belku xuda blinéyi le gese da ye ke ryi le kamilb{in e. Xuda imkanék e le mirov
da, potansiyelék e le potansiyelekani mirov i le rasti da, diwa menzili mirovb{in e.”
(Kiyani, 2019, 1. 48-55)

Jiber vé yeké, birengekijiegeriddiya hebiina wesfé péxemberi bi kesayetén giring
(i piroz bihéte kirin ji, ew kirdaré (subjecté) ku di encamé da té li pés, entiteyeke du-
rehendi (two-dimensional) ye: mirov-xweda {i feriste-mirov. Weki di nérina Kiyani da
jldiyar e, ci niv-feriste be, ci ji niv-xweda be, di wan entiteyan da, tewer (axim) disan
mirov e, yé ku gewhera ilahi jé re derbasdibe. Ji ber vé ye Sultan Sehak di benda
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péncem ya dewreya Heftewaneyé di Serencamé da bi wesfé xwe yé xwedayi-afirineri
kerem dike ku wi bi nepeniya (sirra) ezeli heft niir-ferr afirandiye bi navé heftewane,
i yaren (feriste-mirov) ji sicde jé re birine i iman pé re anine.

“Awr{i we perde, awr{i we perde

Dawtid pir bicir awr(i we perde

Beyo Biweno wir kero wirde

Ce sirri qudret ¢e ringém kerde

Serti ezelim wey ga awerde

Yaran wél newan we serew herde

Sazinan heft niir camey bé gerde

Ezel meérdan ser pésan siperde” (Borekeyi, 2021, . 225)

Sirra ezeli ku Sultan behs dike, weki péstir ji hatibli gotin, bingeha doktrina
yarsaniyeé ye, li gor Vali (2018, 1.18) ji ew sirr nabe bé gotin i askere kirin. Ew sir wisa
diyare li ciheké ne hatiye nivisandin ji. Ji ber vé ye hetta iro nihénib{ina xwe diparéze.
Weki di meseleya péxemberé xristiyanan, li gori bawermendén cend rewtén Hz Isa,
wi sirrek askera dike bi ezizén xwe re, 1€ ji wan xwestiye ku ew sirr neyé nivisandin.
Sultan, ruh dide wan kesan, ew Kkes, si (sa, silfiet) i tecelliya wé ruhé heqiqgeté ne,
heqiqet ji parceyeke Heqq (Yar)é ye. Hemii jé tén i jé re dicin, cerxeke ebedi ye. Weki
yarsan di kelamén xwe da ji pir dib&jin “ewwel axir Yar e”. Stina feristeyan, ji wan re
remizbar (bir sirran ve tije) (i sir-agah anku sirzan ji té gotin ji té gotin.

Weki di besa Kurdén yarsan da hatib{i behskirin, di kesayetiyén giring da yén ku
wesfén xwedayi feristeyil pé re hatine girédan, mijara lasguhertin/diinadiiné yeke
kiirtir e, ji ber vé nabe mirov weki miriné bi nav bike. Hetta iro di nav Kurdén stinni
jl, dema yek jiyana xwe ji dest dide, ji bo wan “koca dawi kir” té gotin, dibe ku
tékiliyeke sosyolojik ya vé gotiné bi diinad{iné (koca ruhi, koca spirituel) re hebe.
Dfinadiin kockirina ruhé/zaté ilahi ye ji miroveki bo yeki din e ku jé re metamphoto-
sis té gotin. Ew mirov ne ji yén rézé ne, 1€ kesén diroki ne i taybetmendiyén feristeyi
1 xweday1 bi wan re peydabiiye, ruhé wan dinamik { li gese da ye, bo nim{ine yek ji
Heftewaneyan Seyid Sabeddin behsa derbasbiina ruhé xwe ji Mairi bo Fexftr dike,
ku pistre li Medineyé dibe Zubeyd.

“Yurtimen mri, yurtimen muri

Ne yaney, ezel yurtimen muri

Ne galib mecya Muhemmed nuri
Pés rosin biya pey asoy diiri

Ca wext ez pey ad rehmerim c{irl
Bim we ferzendes qabim biliri
Gewre firzendan namém fexftiri
Nuxt we nux amam pey we { sline
Ta ne medine niyaman efsiine
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Zibeyd biyanan ne cem alt{ine
Suwari daw bim ‘elim Ceyhiine
Ega ney perde sertman sitine” (Borekeyi, 2021 :253)

Yarsani dineke monoteist (yekxwedayi) té zanin, her cend bi vé dorbidorbiina
(cycle) ruhé ilahi, gewheré ilahi hinde las guherandibe ji; di serdemén cuda da
ji zateki derbasi yeki din biibe ji, mirov nikare béje ji yek xwedayi zédetir xweda
hebiine, lewra ew zaté xweda ku cihé xwe diguherine sabit e, G tené ew cihé ku
tecelli dike té guherandin.

5. KURDEN EZIDI
Navé vi dini ji xeyni éziditiyé, bi bilévkirinén cuda weki, Ezditi, éziditi, Ezdayeti,
Ezdiyeti ji té zanin di gel peyva Yezdaniti (Izady, 1992). Di serdema tesegirtina vi dini
da (sedsala 11) cend rewt i komén cuda hebiin ku di bin siwana vi dini da biin hemii
weki ézidi dihatin zanin, 1é di sedsala 13em da bi tené ji wan kesan re yén ku beré
Adewi biin, ézidi hate gotin.
“Bzidi civakeke biciik a Kurdan. ..Séx Adi di sala 1160 an ji 1662an da wefat kir.
Peyrevén wi yekblina xwe domand ji ber dilsoziya wan bo Séx Adi. Pasé ew rews
weki rewta (terigeta) Adewiyye hat binavkirin. ...Ji vir pé ve, tistek nayé zanin derbaré
kesén ku dibin pésengén rewta Adewi. Em nizanin ka peyva Ezidi ya ku di demén béré

da ji bo komelgeleki dihate bikaranin, cawa biiye bi tené navé ev rewta taybet” (Kre-
yenbroek {i Resow 2011, 1. 23-25)

Mirov bé sik i guman dikare raveka ‘Kurdén Ezidi’ bi kar biné i bi tu awayi ji
nabe béje ézidlyén Kurd ji ber ku raveka duyem wisa bi mirov dide hizirkirin ku gey
ji bili Kurdan ji endamén vi dini hene. Suvari (2019, r. 66-80) -dib&je nabe mirov
ézidiyan bi Kurdan ve girébide bi tené ji ber ku heman zimani diaxivin. Di beramberi
vé hizra lawaz mirov dikare bi nérineke heman rengi bersiv bide: nabe mirov ézidi
weki Kurd nebine bi tené ji ber ku baweriya wan ji Kurdén din cuda ye. Bo nimfine,
dema mirov li Misriyén iro dinére, ew xwe weki berdewamiya civateke diroki ya ser-
dema firaviinan dibinin ku ne bawerilya wan yek e {i ne ji zimané wan li yek dicin. Lé
mirov dizane ku hem zimané Kurdén ézidi {i ne-ézidi yek e Gi hem ji cand i folklora
wan li yek dicin. L& mixabin di nav beseki biclik & Kurdén ézidi da ji ew iddia yeke
baw e, {i hetta hin ji wan nijada xwe ézidi, welaté xwe Ezidxan @i zimané xwe ji —her
cend bi Kurdi dipeyivin ji— weki Ezidki bi nav dikin. Niviskaré Kurd & ji Heréma
Kavkazé Tosiné Resid é ku bi xwe ji ézidi ye 1i diji vé hizra siyasi, li ser Kurdb{ina
ézidiyan wisa dibégje:

“Ezidi ew kurd in ku bi hezar salan, pisti ew qas zilm i zoré, pisti ew gas kustin,
hésirkirin, wérankirina gund @ bajarén wan, bi zoré ji wan standin @ nemakirina
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nisanén dini, diné xwe yé bi bingeha xwe ve Kurdi, zimané xwe yé Kurdji, toreya xwe
ya Kurdi parastine @i gihandine sedsala XXIé. Berxwedana ézidiyan a hezar salan ser-
bilindiya gelé Kurd e! Li vir, gotineke Seroké Heréma Kurdistané @i Partiya Demokrat
a Kurdistané , Rézdar Mesud Barzani té bira min: ‘Heke £zdi ne Kurd in, wisa ye li
cthané mileteki bi navé Kurd tune.”(Resid, 2010, 1. 230)

fro Kurdén ézidi di seri da li Basiiré Kurdistané, bi hejmareke néziki 600 hezar
kesi ji Dihoké heta rojavayé Musilé li derdora Ciyayé Singalé dijin. Li Rojavayé bictik
é Kurdistané i li aliyé Ciyayé Kurménc {i Cezireyé néziki 15-20 hezar hene, Iro bi tené
li Riha, Mérdin G Batmané dijin. Li dG Heréma Kurdistané mezintirin civata Kurdén
éz1di li heréma Transkavkazé ye, ji ber zexta dini ya Osmaniyan, cih i warén xwe
bi ci hélabiin, li wir bi cih bibin. Gelheya wan ji néziki 70-8o hezar Kurdan pék té.
Her wiha Li Rojhilaté ji Kurdén ézidi hene, li gori zanyariyén ku Omerkhali (2014,
1. 24-25) ji Perta Uphoff neqil dike, hejmara ézidiyan li Rojhilaté teqriben navbeyna
hezarek 1 cend hezaran da ye, mixabin derbaré wan da zanyariyén térker nine, li
frané hindi ku ji desté wan hatiye, ji cavan diir jiyane. Bi kockirinén ji her car aliyan
di demén cuda da (i ji ber heman sedeman li Ewropayé ji gelheyeke mezin pékhatiye
ku li gori Sengul (2010, 1. 25) bi tené 1i Almayayé 25.000 kes dijin.

Pirtikén piroz én ézidiyan yén sereke Kitéba Cilwe @i Mishefa Res in. Cilwe weki
kitéba wehiyan té ditin, G heqiget té da bi destxetan hatiye nivisandin. Mishefa Res
ji bétir li ser afirandina kozmos, melek i kesan {i rérismén jiyana Ezditiyé ye. Di
baweriya ézidiyan da bihdist i dojeh nine, li stina miriné kirasguhertin (tenasux —
reinkarnasyon) heye. Pisti ku mirov kiras diguherinin eger mirovén bas @i pak bin, rihé
wan dé bikeve bedena yén din, 1é eger yén xirab @i nebas bin rihé wan dé bikeve bede-
na se @ rawirén din. Lé hinek ji wan ji mefh{ima bihfist {i dojehé gebil dikin, ew ji li
gori Guest (2007, 1. 62) ji ber daniistandina vi dini ya bi misilman {i xristayanan re ye.

Di civata ézidiyan da sistemeke cinayetiyé heye ku ji séx G pir {t miridan pék té.
Ji bili ¢Inayetiya ruhani, hiyerarsiyeke fonksiyonel ji heye ku endamén her komeké
erkén xwe bi awayi ku hatine erkdarkirin bi cih tinin: gelender, kocek, gewwal, feqir
ximetkar. @t hwd. Diakirin, Sedeqe dayin {i pabendbiin bi gedexeyén dini i civaki re
cend ji erkén endamén vé civata teokratik in. Li gor Maisel (2014, r. 151) pénc ferzén
heqigeté hene ku mirov nikare ji éziditiyé bigetine, G sé sertén civaki-dini hene ku
divé riayet 1é bé kirin: Di ézidiyan da cejnén herémi @ gistl hene, 1é giringtirin G
séntirin cejnén ézidiyan Carsema Sor (jintivebiin) i Cemaiye ne. Carsema sor di
biharé, Cemaiye ji payizé tén pirozkirin. Di nav ézidiyan da iro ji aliyé doktrinén
ayini ve cudahi navbeyna klikén Sengal i Séxan i Kavkazé r{i didin. Li Séxané Séx
Adi li Sengalé Serfedin kesayetiyén giring in.
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Eziditi dineki monoteist e. Yek Xweda heye, Xwedayi kainat afirandiye i ew
Xweda li gori Acikyildiz (2010, 1. 108) di sé avatarén giring da xwe dide der : Sultan
Ezi(d), Meleké Tawis 0 Séx Adi.

Meleké Tawis ji feristeyén sereke (archangels) ji payebilindtir e. Ji ber ku ew xwedi
ruheki ebedi Gt bédawi ye weki Piré Her G Her ji té bi nav kirin. Séx Adi j1 miroveki
ehlé tasavvufé ye @i bi hatina wi ya Kurdistané Ezditi dirokmend dibe. Sultan Ezi li
gor hinekan Yezid kuré Muaviye ye ku jé re rézeke mezin té nisandan, li cem hinan ji
bi tené ruhek an ji siltetek e Xwedé ye. Xweda bi cendin navén din té zanin: Binaya
Cavan, Rebé Alemé, Ezidé Sor, hwd. Weki Guest (2007, 1. 353) ji nisan dide, di Mis-
hefa Res da behsa heft melekan té kirin i ew ji bi wesfén feristeyén dinén din ji li
hev dicin. Anku weki di dersir{istiya feriste-mirovbiiné ya li cem yarsanan da, li cem
ézidiyan da ji ew feriste, Meleké Tawis (Ezazil), Séx Hesen (Derdail), Séx Ebiibekir
(Cebrail), Séx Semseddin (Israfil), Séx Fexreddin (Nurail), Saceddin (Azrail), G Séx
Nasreddin (Semnail) e. Weki ku di despéké de ji hatib{i bahskirin, feriste néziktirin
biinewer in ji afirineri re, di gewlé jér de wisa té zanin ku ew feriste (Séxsims 1 Séx
Fexredin) héj beriya afirandiné ji heb{ina Xwedé agahdar bin G yek ji wan xwedi
sirreké bil.

“Semsedine i Fexredine
Her du pisét Sitiya Zine
Her du xelfetét Séx Ezdine
Her du neviyét Serfedine

Ek bite xudané sure
Mal @it hukmé te seré piré

Xasa mir dinasin seré duré” (Kreyenbroek @i Resow, 2011, 1. 388).

Li gori baweriya ézidiyan, Xwedé wan feristeyana ji nlira xwe afirandiye, G ew
j1 di encama hiliilé koci nav bedenén mirovan dibin. Erké her feristeyé li kainaté da
cuda ve, 1€ ji bicianina erkan Meleké Tawis berpirsyar e. Her emré Xwedé bi desté
Meleké Tawis pék té. Ew feristeyé feristeyan e.

“Di baweriya Eziditiyé da, Meleké Tawis hakim ti keyé Esmén, Heyvé, Rojé (i vé Dinyayé
ye: bi xéra wi Adem séva sor xwariye {i bi wi away1 jiyana li ser r{iyé erdé guncav biye.
Ew ji bo ku alikariya Ezidiyan bike hatiye vé dinyay, ji ber vé yeké ji Ezidiyan re Gelé
Meleké Tawis té gotin.” (Korkmaz, 2015, 1. 184)

Baweriyeke xelet (i baw di nav cinarén ézidiyan heye ku dibéjin ji ber ku Melek Ta-
wis mezintirin feriste biiye ku seri li ber hz. Adem xwar nekiriye i sicde nebiriye wi ji
ber ku li gori vegéranén ézidiyan, nabe ji bili Yezdan (Xwed€) ji hézeki an ji keseki din
re sicde bé Kirin. Ji ber vé yeké ji Xwedé ew bi tohmeta bi cih neanina emré xwe siza
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dike 1 disine li ser riiyé erdé i ew ji sond dixwe ku wé xerablyan bine li seré Tnsanén
ku Xwedé afirandine, {i ézidi ji ji wé demé ve rézeke béhempa digirin ji bo ku tusi zil-
ma Meleké Tawis nebin. Hetta Ji ber hebiina avatareki Xwedé yeki weki Meleké Tawis,
1 ji ber réza ku 1i Meleké Tawis té girtin, ji aliyén ciranén xwe yén misilman weki
Seytanperest tén binavkirin, qaso Melek Tawis, ew feriste ye ku di dinén Ibrahimi da
nayé hezkirin {i navé wi Seytan e. Ezidi tu caran vé navé bikarnahénin i jéz heznakin
dema ji layé kesén din ve ji bé bikaranin. Eger di diroké da, fermanek ji ber iddiaya
perestina bi Yezid kuré Miaviye ji wan hatibe rakirin, cend fermanén din ji, bésik, ji
ber vé baweriya xelet, ji wan hatine rakirin. Lé belé weki di Qewlé Sehda Dini ya li jér
da ji té féhmkirin, divé bé zanin ku Meleké Tawis li gori Ezidiyan feristeyé sereke ye.

“Sehda diné min ék Ellah,

giltan Séxadi, pedsé mine,

;iltan Ezi pedsé mine

:1:51wﬁsi Melek sehde (i émanéd mine,

Heke xudé kir Ezdine,
Ser naveé Siltan Ezine,
El-hemdulillah em bi din i teriqgedéd xwe dirazine” (Kreyenbroek, 2014, r. 221)

Di feristenasiya éziditi da, an Xwedé ‘dadixinin’ asta feristemirovan an ji
feristemirovan bilind dikin ber bi asta Xwedé ve. Séx Semseddin (Israfil) & ku di he-
man demé da forma mirvobiiyi ya rojé ye ji, di diia G gewlé ku ji bo wi té xwendin da
weki Siltan (Xwedé) té xitabkirin. Sems di Erebiyé da Roj (Tav) e. Sésims ji bi tiskén
xwe hem germahiyé G hem ji ronahiyé dide ku ew ¢cavkaniya bingehin e ji bo jiyan G
debira mirovan.

“Melko tuyi zergini
Qutbé zemini
Ya Sésims, tuyé dereca Silténi.

Ji rojhelat heta rojava
Ciqas ‘asiq heyne, Sésims hemiya diket xelate
Mas i debir ji ba Sésims dihate” (Kreyenbroek {i Resow, 2011, . 361)

Ji bili feristeyén sereke yén jorin helbet ¢endin feristeyén din ji hene ku navé wan
nayén zanin 1é ew ji hilgirén wé ronahiyé ne ku Yezdan (Xwedé) bi wan daye G ew ji
derbasi yén din kirine “Li gori Séx Riistem, sé hezar (i sé navén Xwedé hene, sé hezar
0 sé dergehén Xwedé hene, sé hezar {i sé perdeyén Xwedé hene, sé hezar {i sé melek li
ber wan dergehan rawestiyane.” (Resid, 2010, 1. 187)
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Di besa danasina Kurdén ézidi da behsa kirasguhertiné hatibii kirin. Belé li gori
baweriya éziditi beden dimire 1é ruh koc dike berew bedeneke din, li gor basi G
xirabiyé miri dikeve bedeneke bas an ji xirab hetta ya rawireké. Di nav feristeyén
ézidiyan da ji mesele bi vi rengi ye.

“Koca ruhan xima diné Ezidiyan ava dike. Cariibar, kesayetiyeke eziz, bi zaneb{in an
ji nezanebiin bi rihé Ezidiyeke dindar té tijekirin, dema wext hat, ew kes ji vé ruhé

derbasi yeki din dike. Di minaka heri dawi ya kockirina piroz ya ruhé ji bo laseke din
bi Séx Adi pék hatiye. (Guest, 2007, 1. 64)

Ji xwe feriste namirin, an ruhé wan ji bedeneké koc dike @i dikeve yeke din anku
kiras diguherine, an ji feriste tén qewirandin @ dikevin (fallen angels) weki di dinén
Ibrahimi da. Kirasguhertiyén ézidiyan ji pisti paqijbiiné di dawiya dawi ¢i mirov bin ci
feriste-mirov bin digihijin Xwedayé Mezin. Ji niira Xwedé tén { cardin 1é vedigerin

“Ez wé kim ro hatiye nivroye

Ez wé kim ro hatiye nivroye

Méra Diwané da bestiye {1 gotiye.

Séxsims ji Niira Xwedé ye

Semsé ézdiyano, Melké Mérano” (Omerxali, 2021, 1. 297)

7. ENCAM

AAAAAA

bawerilyén xwe da paki G basi kirine prensibén sereke. Her du din ji mirov-navendi
(humancentric) ne G héza ilahi # feristeyén pirozewer di hémaya (image) mirovan
da tén pénasekirin (teswir) G sirovekirin (tefsir). Di yarsanan da, Sultan Sehak her
cend weki kesayeteki diroki ji bé behskirin, Sultan xweda ye @ heften ji feristeyén wi
ne. Lé di ézidiyan da Meleké Tawis ji her cend piroz i bisiyan be, ew ne xweda ye 1é
feristeyé sereke ye ku di bin emré Xwedayi da ye.

Her du din ji xwedi sirreké ne ku ew ji tégehistina bi heqq G heqiqeté ye. Heqq G
heqiqet geh Xwedé i Yar e, geh Siltan Ez1 i Sehak e, geh ji Pir Binyamin (i Séx Adiye;
ronahi { ferreke bédawi i sermedi ye, ji bedeneké bo yeke din koc¢ dike, ji feristeyeki
bo yeki din derbas dibe, bé rawestan xwe nii dike. Cawa di seri de her ruhek weki
ciriskek jé veqetiyabe, di dawiyé da ji 1é vedigere G dibe yek.
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Extended Abstract:

Yarsanism and Yazidism are two syncretic religions with roots in the Kurdish regions of
Iran and Iraq Both religions incorporate elements of Sufi Islam and local Kurdish traditions.

Angelology plays a prominent role in the cosmology and mythology of both Yaresanism
and Yazidism, although neither of religions has the concept of messenger-prophet, the an-
gels’ role as intermediaries between the divine power and humans is quite functional. Altho-
ugh both religions strongly believe in the concept of hybrid angel-human supernatural beings
that have traits of both angels and human, this conception of angel-human hybridity is —by
some- considered rather metaphorical or symbolics than literal.

It is important to note that beliefs about angels, including the possibility of an angel-
human hybrid vary widely across different religious traditions and are often subject to interp-
retation and debate. However, both religions emphasize the importance of spiritual purity,
compassion and devotion to the divine.Yazidi and Yaresan teaching encourage individual to
cultivate virtues such as humility, generosity, and kindness, which are believed to bring them
closer to the divine and help them attain spiritual growth and enlightment.

In Yaresansim, angels are divied into several categories, eash with their own name and
functions, they are responsible for maintaining the natural order of the universe and are an
essential part of Yaresani cosmology. Angels hold great importance in Yazidism and are con-
sidered a vital aspect of the religions. What is central to Yazidism is Melek Taus also known
as the Peacock Angel. According to Yazidis beliefs. Melek Taus was once a fallen angel who
repented and was then redeemed by God.

Sheding light on the angelology of both traditions can contribute immensely to the field
by providing insights into the beliefs and practices of these religious groups and promoting
empathy and respect for diversity and facilitating dialogue and mutual understanding. An-
gelology of Yaresanism and Yazidism can deepen our spiritual knowledge, this knowledge
can be applied to personal spiritual practice, or can inform academic or theological studies.
Studies of angelology can provide aforementioned traditions’ hitorical and anthropological
context. A study on Yaresan and Yazidi angelology might as well facilitate interfaith dialogue
and understanding by highlighting similarities and differences between them and other re-
ligious traditions that also hold deep-rooted beliefs about angels. The purpose of the study
is to analyse the angelic cult in Yaresanism and Yazidism, the two under-represented groups
of the multi-religous Kurdish Nation; and to suggest a way of searching for eternal power
and reality. Angels are an inseparable part of both religions as they are either considered an
integral and complementary part of the image of God or the carrier of the divine spirit that
connects people with God.
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ABSTRACT:

Standardizing the language is crucial, and one of the key elements is achiev-
ing a united orthography. In our research, we focused on certain letters that
have sparked debates among linguistic scholars. Some of these disputed
letters include: <¢ ., ¢. ‘&J i. 99>. Our findings revealed that the letter <> is
indeed present in Kurdish writing and holds significance as it frequently ap-
pears in numerous words. Another essential letter in the Kurdish language
is <>, which, when substituted with <,>, alters the meaning of words. On
the other hand, <¢> and <¢> are not considered genuine letters in Kurdish
since <¢> can be interchanged with <> without any issues, and <¢> has the
capability to transform into <as><g><_s> letters. Furthermore, <J > are cat-
egorized as allophones. To accurately represent the Kurdish language in
writing, vowel letters (asq,;) along with their appropriate notation are es-
sential. Lastly, it is feasible to substitute <4,> with a single <g>.

Key Words: writing, letters, standard language, disputed letters and
alphabet.
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Extended Abstract:

The standardization of language is significantly influenced by the implementation of United
Orthography. Standardized writing offers numerous advantages across various domains and plays
a crucial role in preserving languages from potential extinction. While all languages face writing
issues, it is imperative for specialists to propose effective solutions. This academic discourse
emphasizes the need for expert intervention in addressing the challenges associated with writing
in different languages. The Kurdish language lacks a standardized writing system, primarily due to
the existence of letters with varying forms and the absence of consensus among Kurdish linguists
regarding a standard form. This disagreement may stem from the diverse origins of these letters,
as some have been influenced by religion or borrowed from neighboring countries. Another issue
in Kurdish standardized writing is the absence of a vowel letter (i). In this research, the focus
was on studying letters that elicit divergent opinions among linguistic scholars and examining
their documented personal views. The objective was to determine the feasibility of including or
excluding these letters from the Kurdish writing system. The findings of this research contribute to
the understanding of the existence and usage of these letters in Kurdish writing, paving the way for
potential standardization efforts.

The research findings revealed several disputed letters that were considered as data for this
study, namely: <z>, <>, <g>, <¢>, <I>, <{>, and <s5>. The analysis demonstrated that the letter
<z> does indeed exist in the Kurdish writing system, and its presence is evident in numerous words
commonly used by Kurdish speakers. Furthermore, it was observed that the letter <> is an integral
part of the Kurdish language, as substituting it with the letter <_> results in a significant change in
meaning. These findings provide valuable insights into the inclusion and significance of these letters
in the Kurdish orthography.

According to the research findings, it was determined that the letters <¢> and <¢> are not
considered as distinct and genuine letters in the Kurdish language. This is because the letter <¢> can
be easily interchanged with the letter <¢> without causing any significant issues. Similarly, the letter
<g¢> has the capacity to transform into other letters such as <,<g>,< aand .< > Additionally ,it was
observed that the letters <J> and <J> are considered allophones ,meaning they represent variations
of the same sound in different contexts .These findings highlight the phonetic and contextual
characteristics of these letters within the Kurdish writing system.

The research findings suggest that the Kurdish language writing system would benefit from
the inclusion of vowel letters (4S5__) and their corresponding notation .This is due to the essential
role vowels play in forming Kurdish syllables .Currently ,the absence of vowel letters poses
challenges ,and introducing new notation to represent vowels would require significant changes to
the existing Kurdish writing conventions .Furthermore ,it was determined that replacing <ss> with
<s>is a viable option ,as it does not result in a change in meaning . These observations highlight the
potential improvements that can be made to the Kurdish orthography to better accommodate vowel
representation and enhance the clarity and consistency of the written language.
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Editoré Dosyara

Merheba sima ré!

Kovara Niibihar Akademiye bi humara xo ya newesine (humara yewine ya serra
desine) vera sima cigérayox {i akademisyenan de ya. Seke nusteyé editoriyé humara
hestésine de zi nustibi dosyayé na humare kurdané zazayan (kirdan) ser o ya. Seke
yena zanayene ke né tewiri xebati gelek kém é. Ma hevidaré ke bi né xebatan humaré
xebaté 1lm1 ke kurdané zazayan ser o ameyé kerdene zédéni. Bi né xebatan derheqé
kurdané zazayan de yew gola zanayisané 1lmi viraziyena i ey thtiyacané xo na gole
ra geni.

Serrané peyinan de bi zazaki (kirdki) heté nustisira yew enerji it heyecék viraziyo.
Na ré gelék berhemé edebi zi ameyé nustis. Mavaji, hikaye, siir i roman ameyé nus-
tene {1 humaré Tnan roj bi roj zédéni. Heto bin ra derheqé folklor, tarix G kulturé
kurdané zazayan de zi gelek materyal ameyo arékerdene @i nustene. Cigérayoxan bi
xebatané wareyi, feké sari ra hem materyalé folklor girewti hem zi semedé xebatané
tarixi bi metodolojiya tarixo fekki derheqé viyarteyé inan de zaf zanayisi geyd kerdi.
Na dosya de no materyal bi hewayé ilm1 ameyo suxulnayis.

Temayé dosyayi edebiyat, folklor @i tarix ser o yi. Nustoxé dosyayi panc kes é.
Nustoxan ra cahar tenan meqaleyé xoseri nusti @i yew zi acarnayis kerdo. Inan ra
cahar kesan meqaleyé xo zazaki (Analizé Arketipki yé Sanika Xerib G Nasib, Carce-
waya Car Fonksiyoné Folklori de Edeté Diwan yé Zazayan, Heté Awani ra Romané
Kilama Peptigi, Kitabé Mehmed Arifi yé Binbir Hadisi de Derheqé Dersim G Dersi-
mijan de Virardisé Ey) G yew zi tirki (Kitabané Cografyayé Osmaniyan de Zazayi i
Cografyayé Zazayan) nusta.

Dr. Ercan Caglayan xebaté xo yé tarihi Kitabané Cografyayé Osmaniyan de
Zazayi i Cografyayé Zazayan de Kitabané cografyayé osmaniyan de reca zazayan
geyreno. Zanayisé ke deheqé zazayan de ameyé nustis tesbit keno. Reyna cograf-
yaya ke zazayl tede ciwiyeni goreyé kitabané cografyayé osmaniyan eskera keno.
Seke yeno zanayene osmaniyan pansé serri geyd girewt (i semedé kurdané zazayan
cimeyé giran é.
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Harun Bozkurt @i Dr. flyas Akmani xebaté (Heté Awani ra Romané Kilama
Pepfigi) xo de romané Kilama Pepfigi heté unsurané awani kamiyé romani, hoka
ewniyayisi U vatoxé ci, minitisé hediseyan, wexté romani, mekané dorfiverki
hisiyan (sensorial), kadroyé karakteran heme hetan ra ameyi analiz kerdis. Zazaki
de hem roman yew tewiro newe yo hem zi analizé romanan newe yo. Coka na xebate
yew havila giran a.

Analizé Arketipki yé Sanika Xerib @i Nasib de Dr. Okan Alay yew sanike ser o
xebitiyayo. Sanike goreyé teoriyé arketip yé Jungi ke hiré merhelaya rayirwaniyé
gehremanti (cilyabiyayis-resayibiyayis-agerayis) ra yena pé analiz biya. Dr. Metin
Ciftci zi Carcewaya Car Fonksiyoné Folklori de Edeté Diwan yé Zazayan de materyalé
folklorik ke sari ra arédayi ser o xebitiyayo. Dr. Metin Ciftci materyalé xo, goreyé
cahar fonksiyonané folklori -keyflisayikerdis, tesdigbiyayisé kulturi i é ke rituelan
musahedekeni {i é ke icra keni, rituelan i dezgehan tesdigkerdisi i perwedeyi analiz
kerdi. Her di xebaté folklori seba xebatané ameyoxan havilé giran dani cigéroxan i

akademisyenan.

Veysel Hanyildiz zi xebata xo ya Kitabé Mehmed Arifi yé Binbir Hadisi de
Derhegé Dersim il Dersimijan de Virardisé Ey de yew Kitabé osmaniyan ra besék acar-
nayo. Mehmed Arifi yew wazifedaré osmaniyan o Gt mintigayé Dersimi de xebitiyayo.
Derheqé zazayé alewiyan de sahidi @i vinayisé xo sey virardis kitabé xo de nusti. Né
tewir xebati yew hete ra derheqé biyayis, kultur, baweri Gieb. zanayisan dani, heto
bin ra vinayisané osmaniyan nawneni. Coka na xebate zi seba xebatané ameyoxan
rosnék a.

Ma hevidar é ke na dosya semedé xebatané kurdané zazayan bena yew havilék
ke xebaté wareyi bi seklo ilm1 yeni virastene. Heta yewna dosyaya bine wesiye de
bimanin.

Nurettin Beltekin

Editoré Dosya
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Ercan CAGLAYAN"

OZET:

Osmanli cografya kitaplarina referansla ve icerik
analizi metoduyla kaleme alinan bu calisma iki bo-
liimden olusmaktadir. Calismanin birinci boliimiinde
Zazalara dair bilgi ihtiva eden Osmanl kaynaklarina
muhtasar bir bicimde yer verilmis ve Osmanl idari
diizeninde Zazalarin kurdugu mirliklere kisaca temas
edilmistir. Ikinci béliimde ise Osmanlrda ilk bilimsel
cografya kitabi olarak kabul edilen Katib Celebi’nin
(6. 1657) Kitab-1 Cihdnniim@’sindan baslayarak I. Diin-
ya Savasrna dek yayimlanmis cok sayida cografya
kitabinin Zazalar ve Zaza cografyasi hakkinda ihtiva
ettigi bilgilere yer verilerek Osmanli cografya yazici-
liginin Zazalara bakisi ortaya konmustur. Sadece Os-
manli umumi cografya kitaplarn ile cografya ders ki-
taplarina odaklanan calismada, seyahatnamelere yer
verilmemistir. Calismada referans olarak kullanilan
cografya kitaplarinin orijinallerine Istanbul’da bulu-
nan Islam Arastirmalar1 Merkezi (ISAM), Istanbul Bii-
yiiksehir Belediyesi Atatiirk Kitaplig1 ve Marmara Uni-
versitesi Kiitiiphane Katalogu ile Ankara’da bulunan
Milli Kiitiiphane El Yazmasi ve Nadir Eserler Katalogu

*  Doc. Dr., Mus Alparslan Universitesi iiBF Siyaset Bilimi ve Kamu Yonetimi B6liimii, Mus,
Tiirkiye / Assoc. Prof., Mus Alparslan University, Department of Political Science and Public

Administration, Mus, Turkey,

e.caglayan@alparslan.edu.tr. ORCID: 0000-0002-0391-9413.
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ve Tiirk Tarih Kurumu Kiitiiphanesi gibi platformlardan erisim saglanmistir. Son
tahlilde, Osmanli cografya kitaplarinin Zazalara “Kiirdistan kitas1” bahsinde yer
verdigi ve Zazalar ekseriyetle Kiirt seklinde tanimladig1 goriilmiistiir.

Anahtar Kelimeler: Osmanli imparatorlugu, Osmanl cografya kitaplar, Kiir-
distan, zazalar ve zaza cografyasi.

KILMNUS:

Na xebata ke bi referansé kitabané cografyayé Osmaniyan G bi metodé wekerdisé
tedeyiyi/muhtewayi ameya nustis di gisiman ra yena pé. Qismo yewin de kilmeki
ca diyayo ¢cimeyané Osmaniyan ke derheqé zazayan de tede zanayisi esti (i nizamé
idariyé Osmaniyan de miritiyé ke zazayan ronayé ra kilmeki behs biyo. Qismo di-
yin de zi Kitab-i Cihdnniimd yé Katib Celebi (m. 1657) ke Osmaniyan de sey kitabo
ilm1 yo verin yeno gebul kerdis ra heta Herbo Yewin yé Dinya gelék kitabé cog-
rafya ameyé wesaneyis ke derheqé zazayan i cografyayé zazayan de zanayisan
thtiwa keni ca diyayo ci i ewniyayisé cografyanustoxiyé Osmaniyan bi zazayan
teshit biyo. Xebate téna bale xo dayo kitabané umumi yé cografyayé Osmaniyan
kitabané dersé cografyayi, ca nédayo seyahatnameyan. Kitabé cografyayé ke xeba-
te de sey referans ameyé suxulnayis aslé inan platformané sey Istanbul de Merkezé
Cigéyrayisané Islami (ISAM), Kitabxaneyé Ataturki yé Sarédariya Istanbul ya Gird
G Kataloga Kitabxaneyé Universiteya Marmarayi, Ankara de Kataloga Eserané
Nadir @i Destnusteyan ya Kitabxaneyé Mili Gi Kitabxaneyé Dezgehé Tarixé Tirkan
ra ameye resayis. Tehlilo peyin de, kitabané cografyayé Osmaniyan behsé “gitayé

Kurdistani” de ca dayo zazayan 1 zafane zazayi sey Kurd pénas kerdi.

Kilitcekuyi: Imparatoriya Osmani, kitabé cografyayé Osmani, Kurdistan, zazayi
Ui cografyayé zazayan.

ABSTRACT:

This study, which was written with reference to Ottoman geography books and
used content analysis method, consists of two parts. In the first part of the study,
the Ottoman sources containing information about the Zazas are given in a con-
cise manner and the mirliks established by the Zazas in the Ottoman administ-
rative order are briefly touched upon. In the second part, the view of Ottoman
geography writing on Zazas is revealed by giving information about Zazas and
Zaza geography in many geography books published starting from Kéatib Celebi’s
Kitab-1 Cihdnniimd until the First World War. In the study, which only focuses on
Ottoman general geography books and geography textbooks, travel books are not
included. The originals of the geography books used as references in the study
were accessed from platforms such as the Center for Islamic Studies (ISAM), Is-
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tanbul Metropolitan Municipality Atatiirk Library and Marmara University Lib-
rary Catalogue, and the National Library Manuscript and Rare Books Catalog
and the Turkish Historical Society Library in Ankara. In the final analysis, it was
seen that the Ottoman geography books included the Zazas in the “Kurdistan
continent” and defined the Zazas as mostly Kurds.

Key Words: Ottoman Empire, Ottoman geography books, Kurdistan, zazas and
zaza geography.

1. GIRiS

Kiirt ve Kiirdistan tarih yazimi icin cok miihim bir yere sahip olan Osmanli cog-
rafya kitaplarinin, bu calismanin konusu olan Zazalar ve Zaza cografyasi hakkinda
ayni dneme haiz oldugu soylenebilir. Bir diger ifadeyle, Osmanli cografya kitaplari
Zazalar ve Zaza cografyasi hakkinda teferruathh malumat ihtiva etti§inden s6z ko-
nusu kitaplara dayali miistakil bir calisma yapmak elzem olmustur. Osmanlilarda
cografya yaziciligi, I. (Celebi) Mehmed (1413-1421) doneminde Acd’ibii’l-Mahliikat
ve Gard’ibii’l-Mevciidat isimli eserin Tiirkceye terciime edilmesiyle baslatilmaktadir
(bkz. Miitercimi Mechul, 2019). Ote yandan 17. yiizyildan énce Arapca, Farsca ve
Grekge gibi dillerden Tiirkceye g6z ard1 edilemeyecek kadar cografya kitabi terciime
edilmistir. Dolayistyla Osmanlilarin bu alana yoneldigi baslangictaki 6rneklerin ce-
viri faaliyetlerinden ibaret oldugu soylenebilir. Bu dénemden sonra gelisme goste-
ren Osmanli cografya yazicilig1 az sayidaki telif ve terciime eserlerle yol alabilmistir.
Zekeriyya b. Muhammed el-Kazvini’nin (6. 1283) kozmografya ve cografyaya dair ayni
ismi tastyan ve Yazicizide Ahmed Bican (6. 1466’dan sonra) tarafindan Arapcadan
Tiirkceye terciime edilen eser, bu alandaki ilk eserlerden biridir. Yine Batlamyus’un
MS. 150 yilinda telif ettigi ve cografya biliminin metodunu ortaya koydugu eserinin
hem metni hem de haritalar II. (Fatih Sultan) Mehmed (1451-1481) déneminde Islami
literatiire Kitabii’l-Cografya fi’l-Ma‘miire mine’l-Arz seklinde Grekceden Arapcaya
terciime ettirilmistir. Tiirkceye terciime edilen cografya eserlerinden biri de Ibnii’l-
Verdi’nin Haridetii’l-Acéib isimli eseri olup III. Mehmed (1595-1603) doneminde Serif
Efendi tarafindan terciime edilmistir. Bu tarihten itibaren de cesitli dillerde yazil-
mis olan cografya eserleri Tiirkceye cevrilmistir. [lave olarak, Osmanlilarin meshur
denizcisi Piri Reis (6. 1553) tarafindan yazilan ve cografya ile haritacilik biliminin
Oonemli eserlerinden kabul edilen Kitab-1 Bahriyye isimli eser de Osmanli cografya
literatiiriiniin 6nemli kilometre taslarindan biridir. Osmanl cografya yazicili§inin
temellerinin atildig1 kaynaklardan biri de Seydi Ali Reis (6. 1562)’in Hindistan do-
niisii sirasinda, yolculugu boyunca gezip gordiigii yerleri yazdig1 Mir’ati’l-Memalik
isimli eserdir (Osmanli cografya yaziciligi icin bkz. Taezchner, 2018). Burada muh-
tasar bir bicimde isaret edilen eserlerin, Osmanli cografya yaziciliginin temellerinin
atilmasinda biiyiik rol oynadiklarini séylemek pekald miimkiindiir.
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Osmanli déneminde bilimsel manada cografya yaziciliginin ilk érneklerine an-
cak 17. yilizyilda tesadiif edilmektedir. Osmanli tarihinde bilinen ilk bilimsel cograf-
ya kitabinin Katib Celebi’nin (6. 1657) Kitab-1 Cihdanniima isimli calismasi olmast, bu
savi dogrulamaktadir (Katip Celebi, 2010). Yine ayn1 yiizyilda yasayan Evliya Celebi
(6. 1684) tarafindan kaleme alinan on ciltlik Seyahatname isimli eser, Osmanli cog-
rafya yaziciliginin oldugu kadar diinya cografya literatiiriiniin de kiilt eserlerinden
biri olarak kabul gormektedir. Celebi, Seyahatname isimli eserinde otuz yil1 askin
bir siirede gezdigi yerkiirenin cok genis bir kisminin cografi 6zelliklerinin yaninda
tarihi, kiiltiirel, etnografik, siyasi, idari ve iktisadi 6zelliklerini de teferruatli bir bi-
¢cimde tasvir etmistir. Seyahatname, 6zelde Osmanli ve genelde ise diinya tarihinin
en genis ve zengin cografya ve seyahatname kitaplarindan biri olarak kabul gor-
mektedir (Evliya Celebi, 1999/2000).

Katip Celebi’nin cografya calismalariyla temelleri atilan ilmi Osmanl cografya
yaziciligi 18. yiizy1lda basta Ibrahim Miiteferrika olmak iizere bircok ilim insaninin
calismalariyla ciddi bir gelisme gostermis ve nihayetinde 19. yiizyilda cografya yazi-
cilig1 deyim yerindeyse altin cagini yasamistir. 19. yiizyilin ikinci yarisindan itibaren
hem telif ve hem de terciime eserlerle cografya alanindaki eser sayisinda ciddi bir
artis yasanmis ve bahse konu kitaplar zengin bir icerige kavusturulmustur. Osmanl
cografya yaziciliginin nitelik ve nicelik bakimindan artis gdstermesi, okullasma ora-
ninin artmasindan bagimsiz diisiiniilemez elbette. Diger bir ifadeyle, 19. yiizyilldan
itibaren Osmanlrda egitim-0gretim faaliyetlerinin yayginlasmasiyla birlikte bircok
disiplinde oldugu gibi cografya ders kitaplarinda da artis yasanmistir. 1869’da ya-
yimlanan Maarif Nizamnamesi cografya derslerinin sibyan (ilkokul) mekteplerinde
yayginlagsmasinda belirleyici olmus; fakat bunun idadilere (lise) yansimasi ise an-
cak 1876’dan sonra miimkiin olabilmistir (Kaya, 2019, s. 287-291).!

1  Osmanlr’da Tanzimat déneminden itibaren ve bilhassa II. Abdiilhamit ve ittihat ve Terakki d -
nemlerinde egitim, “devlete sadakat saglanmasinda” en miithim ideolojik ve endoktrinasyon
aygitlarindan biri olmustur. Bilhassa ytlizyilin ortalarindan itibaren okullarda tarih ve cog-
rafya 6gretiminin dnem kazanmasi, egitimin bahse konu ideolojik ve endoktrinasyon aygiti
olma durumundan bagimsiz diisiiniilemez. II. Abdulhamit ile Ittihat ve Terakki dénemi ders
kitaplarindaki belirgin ideolojik farklilik, bu durumun en somut gostergelerindendir. II. Ab-
diilhamit, egitimde dinsellesmeyi artirarak “itaatkar bir kusak” yaratmay1 hedeflerken, ITC ise
dini/Islam’1 ikinci plana iterek “militer Tiirkcii bir kusak” yetistirmeyi hedefliyordu. Daha acik
soylemek gerekirse, II. Abdiilhamit déneminin egitim politikasinin itaat ve sadakat tiggeni “Al-
lah, Peygamber-Padisah”tan olusurken, ITC’nin itaat ve sadakat dortgeni “vatan-millet-kanun
ve devlet” olarak tebelliir edecekti (ayrinti i¢in bkz. Alkan, 2005: 73-242). Pek tabii olarak bu
durum, “siyasal kiiltiir aktarimi”nin yapildig1 ders kitaplarina dogrudan yansiyordu. Mesela II.
Abdiilhamit donemi cografya ders kitaplarinda siyasal kimlik olarak “Osmanlilik” vurgulaniyor
veyahut Osmanlilik, “Islam ve Tiirkliigiin 6zgiin kimlik bilesimi” seklinde ifade ediliyordu (Al-
kan, 2005: 142). Dolayisiyla, ulus-devletin temellerinin atildig1 19. ylizy1l Osmanli diinyasinda
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Ge¢ Osmanlidéneminde telif edilen cografya kitaplarinda umumiyetle, “Cografya-
y1 Umiéimi”, “Muhtasar Cografya”, “Cografya Risalesi”, “Haritali Cografya-y1 Umiimi”,
“Haritali Memalik-i Osmaniye Cografyas1” ve “Nev Usil Cografya” gibi isimler kul-
lanilmaktaydi. Cografya kitaplarinin tiimiinde giris kisminda cografya ilminin ve
konusunun ne oldugu, cografya cesitleri, diinyanin sekli, hareketleri, kitalar, ok-
yanuslar, iklimler, mevsimler gibi cografya ilmine ait genel bilgiler yer almaktaydi.
Akabinde ise Osmanli cografyasi umumiyetle, ‘Avrupa-y1 Osmani’, ‘Asya-y1 Osmani’
ve ‘Afrika-y1 Osmani’ seklinde {i¢ boliimde tasnif edilmekteydi. Cografya ders kitap-
larinda sadece fiziki cografyaya dair bilgiler yer almamakta; ayn1 zamanda beseri
cografyanin konulari olan insanin ve 1rklarin olusumu, tekamiili, dillerin dogusu,
tasnifi ve dil aileleri, aile sekilleri, uygarliklarin dogusu, sehirlerin kurulusu, tarim,
hayvancilik ve ticaret, kii¢iik sanayi kollari, iktisadi yapi, giimriik ve limanlar hak-
kinda da teferruatli malumat yer almaktadir (Bicer, 2009a, 11-12; Bicer, 2020, 57). Yani
sira cografya kitaplari Osmanl tilkesinin topraklari, iklimi, hudutlari, topografyasi/
yeryiizii sekilleri, daglari, ovalari, nehirleri, golleri, ziraati, ticareti, yer alt1 ve yer
iistii kaynaklari, iktisadi durumu, niifusu ve demografik yapisi gibi konularla ilgili
bilgiler barindirmaktaydi. Kisacasi, cografya kitaplarinin bir kismi salt fiziki cograf-
yayla sinirliyken; kitaplarin ekseri ise siyasi, beseri, iktisadi, istatiski ve biyocografya
gibi alanlar hakkinda genis bilgi ihtiva etmekteydi. Son bir not olarak, ge¢ Osmanli
doneminde okullarda okutulan cografya dersi “umumi” ve “hususi” olarak iki ayri
ders seklinde okutulmaktaydi. Umumi Cografya dersi diinya cografyasini ele alirken;
Hususi Cografya ise Osmanli Cografyasini konu edinmekteydi (Alkan, 2005, s. 141).

Osmanl cografya kitaplarinin genelinde “Kiirdistan-1 Osmani” ve “Kiirdistan-1
Acem/Iran” olmak iizere iki ayr Kiirdistan’dan bahsedilmektedir. Cografya kitaplari,
“Kiirdistan-1 Osmani” bahsinde Osmanl Kiirdistan’indaki vilayetler hakkinda tefer-
ruath bilgiler vermektedir.? Osmanli cografya kitaplarinda Osmanli Kiirdistan’inin
sinirlar1 donemsel olarak degismekle birlikte; Kiirdistan-1 Osmani cografyasi, genel-
likle su dokuz vilayeti kapsayacak sekilde kullanilmaktaydi: Erzurum, Van, Bitlis,

cografya derslerinin daha etkin ve sistemli bir sekilde okul ders miifredatlarinda yer almaya
baslamasi ve donemsel olarak igeriginin farklilik gostermesi, egitimin ideolojik aygit olma du-
rumuyla dogrudan ilgilidir. Ge¢ Osmanli déneminde okullarda cografya dersinin yayginlastiril-
masl, cografya araciligiyla Osmanli yurttaslarinda “mili vatan” imgesi insa edilmeye ¢calisildigini
somut bir bicimde ortaya koymaktadir.

2 Osmanl belgelerinde, matbuatinda ve basininda Kiirtlerin ve dolayisiyla Zazalarin yasadiklari
cografya Kiirdistan, Kiirdistan Eyaleti, Diyar-1 Kiirdistan, Kiirdistan Kitasi, Kiirdistan Mintikasi,
Vilayat-1 Kiirdistan, Bilad-1 Ekrad [Kirt beldeleri] ve Cemaat-1 Kiirdan gibi isimlerle literatiire
gecmistir. Ge¢ Osmanli doneminde, 19. ylizyilin ikinci yarisindan itibaren kaleme alinan cog-
rafya ders kitaplarinda ise, yukarida da ifade edildigi tizere, Kiirdistan-1 Osmant ve Kiirdistan-1
Acem/Iran olmak iizere iki ayr1 Kiirdistan kullanimi s6z konusudur.
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Dersim, Mamuretii’l-aziz, Hakkari, Halep ve Musul vilayeti.2 Kitaplar, Erzurum, Bit-
lis, Dersim, Diyarbekir ve . Mamuretii’l-aziz vilayetleri kisimlarinda Zazalar ve Zaza
cografyasi hakkinda bilgi vermektedir.

Son tahlilde, Osmanli cografya kitaplarina referansla kaleme alinan bu calisma
iki boliimden olusmaktadir. Calismanin birinci béliimiinde Zazalara dair bilgi ihti-
va eden Osmanli kaynaklarina muhtasar bir bicimde yer verilmis ve Osmanli ida-
ri diizeninde Zazalarin kurdugu mirliklere kisaca temas edilmistir. Ikinci béliimde
ise ilk bilimsel cografya kitabi olarak kabul edilen Katib Celebi’nin (6. 1657) Kitab-1
Cihanniima’sindan baslayarak I. Diinya Savasr'na dek yayimlanmis cok sayida Os-
manli cografya kitabinin Zazalar ve Zaza cografyasi hakkinda ihtiva ettigi bilgilere
Ozet olarak temas edilmistir. Calismada, cografyayla ilgili hususlar icermelerine rag-
men gezi ve gozlemlere dayanan ve disiplinler arasi bilgiler iceren seyahatnamelere
deginilmemistir. Son bir not olarak, calismada referans olarak kullanilan cografya
kitaplarinin orijinallerine Istanbul’da bulunan islam Arastirmalar1 Merkezi (ISAM),
Istanbul Biiyiiksehir Belediyesi Atatiirk Kitaplig1, Marmara Universitesi Kiitiiphane
Katalogu ile Ankara’da bulunan Milli Kiitiiphane El Yazmasi ve Nadir Eserler Katalo-
gu ve Tiirk Tarih Kurumu Kiitiiphanesi gibi platformlarin veri tabanlarindan erisim
saglanmuistir.

2. OSMANLI LITERATURUNDE VE iDARi SISTEMINDE ZAZALAR

Zazalar hakkinda daha evvel yapilan calismalarda yer aldig1 iizere, Osmanl kay-
naklarinda Zazalar, Kiirt olarak tavsif ve tasnif edilmistir. Osmanli kaynaklarinda Za-
zalarla ilgili kayitlar Zaza ve Dunbuli olmak iizere iki ayr1 isimle kayda gecmistir. Os-
manli literatiiriinde Zaza sozciigii; (Lsws), (1313) ve (;; ) olmak tizere ii¢ ayri formda yer
almistir. Dolayisiyla Osmanli arsivlerinde Zazalarla ilgili arastirma yapanlarin Zaza
sozciligliniin mezkir formlarindan hareketle bir tarama ve arastirma yapmalar1 gere-
kir. Osmanli kayitlarinda Zazalarla ilgili diger bir kullanim ise Dunbuli ismi olup, bu
isimle anilanlar daha ziyade Iran sinirlarinda yasayan bir Kiirt asiretidir. Not edilmesi

3 Osmanl Kiirdistan'indaki vilayet, sancak ve kazalar, donemsel olarak degismekle birlikte gene -
likle su idari birimleri ihtiva etmektedir: Erzurum Vilayeti: Erzurum ve kazalari, Bayezid [Agri]
ve kazalari, Erzincan ve kazalari, Bayburt ve Kig1. Van Vilayeti: Merkez, Catak, Gevas, Ercis, Adil-
cevaz, Miiks [Bahgesaray] ve Bargiri [Muradiye]. Bitlis Vilayeti: Merkez, Siirt, Mus, Geng, Capak-
cur [Bingol], Ahlat, Hizan, Mutki, Malazgirt, Varto, Sason, Garzan, $irvan, Hazro, Eruh, Pervari ve
Kulp. Diyarbekir Vilayeti: Merkez, Palu, Ergani, Mardin, Midyat, Nusaybin, Sirnak, Cizre, Derik,
Silvan, Siverek ve Lice. Mamuretii’l-Aziz Vilayeti: Harput, Malatya, Adiyaman, Kahta, Egin ve
Arapgir. Dersim Vilayeti: Hozat, Mazgirt, Carsancak, Cemisgezek, Kizilkilise [Nazimiye] ve Ova-
cik. Hakkari Vilayeti: Elbak [Baskale], Glemerig ve imadiye. Halep Vilayeti: Merkez, Antakya,
Antep, Kilis ve Urfa. Musul Vilayeti: Merkez, Sehrizor, Zaho, Duhok, Erbil, Siileymaniye, Sincar,
Akre, Ranye, Revanduz ve Koysancak (ayrintilar i¢in bkz. Biger, 2019: 145-147).
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gereken bir diger husus da Osmanl kayitlarinda Zazalarla Kurmanclarin karisik ya-
sadig1 yerlerde Zazalar1 Kurmanclardan ayirmak i¢in “Diinbiili-i Ekrad” veya “Zaza-i
Ekrad” seklinde bir kullanimin s6z konusu olmasidir. Bu minvalde, Zazaca konusan
ve 6nemli Zaza asiretlerinden olan Dersimlii ve Seyh Hasanlu asiretleri Osmanli ka-
yitlarina “Cemaat-1 Ekrad-1 Disimli” ve “Cemaat-1 Ekrad-1 Seyh Hasanlu” seklinde
gecmistir. Bundan baska, Cemisgezek sancaginda 1518 yilinda yapilan ilk tahrirde
Dimililer icin “Cemaat-1 Ekrad-1 Dumili an nahiye-i Balan tabii Cemisgezek” seklinde
bir kullanimin oldugunu miisahede etmekteyiz (Demir, 2012, s. 116-117).

Osmanli kayitlarinda ve literatiiriinde Zazalar/Dunbuliler, “Ekrad-1 Zaza”,
“Zaza-i Ekrad”, “Diinbiili-i Ekrad”, “Cemaat-1 Ekrad-1 Dumili”, “Cemaat-1 Ekrad-1
Disimlii” vb. isimlendirmelerle bir Kiirt asireti/toplulugu olarak adlandirilmaktadir.
Osmanl literatiiriinde basta arsiv belgeleri olmak iizere; tarih ve cografya kitaplari
ile seyahatnameler; tahrir, miihime, hurufat, temettuat, kadi ve niifus defterleri;
salnameler, gazete ve mecmualar, Zazalar hakkinda ¢ok otantik ve teferruatli bilgi-
ler barindirmaktadir. S6z konusu kaynaklar arasinda Zazalar hakkindaki en miihim
verileri Osmanli arsiv belgeleri ve salnameler icermektedir. Osmanli arsivlerinde,
Zazalarin yasadiklarl cografya, niifus ve demografik yapilari, inanglari, tarihi ve
dini eserleri ile Zaza mirlikleri hakkinda azimsanmayacak derecede belge bulun-
maktadir. Benzer hususiyetler itibariyle 19. yiizyilin ikinci yarisindan itibaren ya-
yimlanmaya baslanan devlet, maarif ve vilayet salnamelerini de burada tekraren
anmak icap etmektedir (ayrint1 icin bkz. Caglayan, 2016, s. 63-82).

Osmanli doneminde Zazalar ve Zazaca hakkinda malumat bulunan miihim kay-
naklardan biri de Osmanli matbuatidir. Osmanl’'nin kurulusundan yikilisina dek
gecen zaman diliminde telif edilen ¢ok sayida vekayiname/kronik, fiitiihatname,
sefername, menakibname, seyahatname, cografya, tarih, hadis ve hatirat kitaplari
ile risalelerin tamaminda Zazalara ve Zazacaya Kiirtler icerisinde yer verilmistir.4

4 Buminvalde, Osmanli klasik doneminde telif edilen Asikpasazade Dervis Ahmed’in Asikpasazade
Tarihi, Mehmed Nesri'nin Kitdb-1 Cihan-niimd’si, Anonim Tevdrih-i Al-i Osman, Kesfi Mehmed
Celebi'nin Selimname’si, Hoca Sadeddin’in Tdcti't-Tevarih, Stikri-i Bitlis'nin Selimndme’si, Liit-
fi Pasa'nin Tevdrih-i Al-i Osman’i, Gelibolulu Mustafa Ali'nin Kiinhii’l-Ahbdr, Pegevi ibrahim
Efendi'nin Tarih-i Pegevi’si, Katip Celebi'nin Fezleke’si, Solakzade Mehmed Hemdemi Celebi'nin
Solakzade Tarihi, Mustafa Naima Efendi'nin Tarih-i Naima’si, Sani-zdde Mehmed Atd'ullah
Efendi’'nin Sdni-zdde Tarihi, Aziz Efendi’nin Kaniin-Name-i Sultdnf Li-Aziz Efendi, Mehmed Hur-
sid Efendi'nin Seyahatndme-i Hudiid gibi ¢ok sayida eserde Kiirdistan Eyaleti ve Kiirt mirleri
bahsinde Zaza ismi kullanilmaksizin Dersim ve Capak¢ur’daki Kizilbaslar ile diger bolgedeki
Siinni Zazalar (cografya, mirler, mirlerin Osmanli’ya baglanmasi, Osmanli-iran savaslarindaki
rolleri, iskan, bolgedeki mezhepler, asiretler, askeri kuvvetler, ulema, vb. konular) hakkinda da-
ginik bilgiler bulunmaktadir. S6zii edilen kaynaklarin tamaminda Zazalarin yasadiklari cograf-
ya Kiirdistan Eyaleti icerisinde zikredilmis ve Osmanli idari sistemindeki Zaza mirleri de Kiirt
mirleri igerisinde ele alinmistir (Aygiin, 2023: 17-66).
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Osmanlr’da sozii edilen tiim bu kayitlarin disinda on dokuzuncu yiizyil boyunca ve
yirminci yiizyilin ilk ¢eyreginde yayimlanan c¢ok sayida Kiirtce ve Tiirkce gazete ile
dergide de Zazalar ve Zazaca hakkinda malumat bulunmaktadir. Osmanli basini da
diger Osmanl literatiirii gibi, Zazalar ve Zazacaya Kiirdi topluluklar ve diller arasin-
da yer vermistir. Diger bir ifadeyle, Osmanlr’da séz konusu dénemde yayimlanan
gazete ve dergilerin tamaminda Zazalar ve Zazacayi Kiirtler ve Kiirtce disinda géren
hi¢hir yayinin mevcut olmadigini not etmek gerekir.s

Son bir not olarak, Osmanl literatiiriinde oldugu gibi Osmanl idari sisteminde de
Zazalara; Kiirtler ve Kiirt beylikleri icerisinde yer verildigini kaydetmek gerekir.° Bilin-
digi tizere, Kiirdistan’daki Kiirt beylikleri 6nce Safevilere, 1515’te Diyarbekir’in “fethe-
dilmesiyle” ise Osmanlilara bagli olarak uzun yiizyillar boyunca bir nevi yari-bagimsiz
[ber-vech-i serbestiyet] bir pozisyonda hiikiim siirmiistiir. Zazalarin meskiin oldugu
Kiirdistan cografyasi 1515 yilinda yirmi dért Kiirt beyinin istimalet siyaseti neticesin-
de Osmanlr’ya iltihak etmesiyle birlikte Zazalarin meskiin oldugu sancaklar, “Elviye-i
Mir-i Miran-1 Vilayet-i Diyarbekr” ve “Vilayat-1 Kiirdistan”a bagh olarak “yurtluk”,
“ocaklik” ve “hiikiimet” tarzinda idare ediliyordu. Osmanlr’ya istimalet yoluyla dahil
olan yirmi dort Kiirt beyi arasinda dort ayr1 emirlik olarak tesekkiil eden Zaza emirlik-
leri de bulunuyordu. Zaza mirliklerinden Siiveydi Emirligi; Genc,” Capakcur ve Hancuk
beyleri; Mirdasi Emirligi; Palu, Egil ve Cermik beyleri ve Cemisgezek (Pir Hiiseyin Bey
ogullar) Emirligi ise Mazgird, Pertek ve Sagman beyleri olarak ii¢ beylik halinde hii-

5 Bu minvalde, Osmanli toplumunda Kiirt basin tarihinde 6nemli yere sahip olan ve ekseriyetle
Tiirkce ve Kiirtce yayimlanan Kiirdistan (1898), Kiirt Teaviin ve Terakki (1908), Sark ve Kiirdis-
tan (1908), Kiirdistan (1908), Peyman (1909), Amidi Sevda (1909), Yekbiin (1913), Jin (1918),
Gazi (1918) ve Bangi Kurdistan (1922) isimli gazeteler ile Roji Kurd (1913), Hetawt Kurd (1913),
Yekbiin (1913), Bangi Kurd (1914), Kurdistan (1914) ve Jin (1918) isimli dergilerde Zazalar ve
Zazacanin, tamamen Kiirtler ve Kiirtcenin icerisinde degerlendirildigini kaydetmek gerekir. Ayn
sekilde sozii edilen gazete ve dergilerde yazi yazan az sayida Zaza aydin ve aktivistin de kendisini
Kiirt hareketi icerisinde konumlandirdig1 ve mezkir siireli yayinlarda kiiltiirel ve entelektiiel ¢a-
lismalara katki sagladigi miisahede edilmektedir. Hi¢ kuskusuz, ge¢ Osmanli déneminde yayimla-
nan gazete ve dergilerde aktif olarak yazarlik yapan ve Kiirt diisiin diinyasinin dnde gelen isimle-
rinden kabul edilen Liceli Ehmed Ramiz Kiirdizade ile Mutkili Xelil Xeyali, donemin en iinlii Zaza
aydinlari arasinda yer almaktadir. Hem Kiirdizade hem de Xeyali, dénemin gazete ve dergilerinde
yazilar yazarak Kiirt diisiince diinyasina katki yapmaktaydi (Bicer, 2009b; Kog, 2021). Diyarbekir
yerel basinininda Zazaca ve Zazazadeler i¢in ayrica bkz. Bingiil, 2020: 261, 265.

6  Konu hakkinda detayh bilgi i¢in bkz. Caglayan, 2016; 63-82; Caglayan, 2011: 271-290; Caglayan,
2012: 286-301; Caglayan, 2015: 249-306; Caglayan, 2017: 53-75; Caglayan, 2023: 377-394.

7  Siveydi Emirliginin ti¢ merkezinden biri olan Genc, bugtinkii Geng ilgesi degil; Solhan ilgesinin
smirlart igerisinde yer alan ve halk arasinda “Ginc” olarak telaffuz edilen yerlesim birimidir.
Giintimiizde bu yerlesim birimi Ginc, Kale ve Yenibasak koyleri miilhakatina denk gelmektedir.
Ayrinti igin bkz. Caglayan, 2010: 36-48.
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kiim siirmiis Zaza beylikleri idi.® Bahse konu ii¢ emirligin ve ii¢ emirlige bagh dokuz
beyligin hiikiim siirdiigii cografyada niifusun ekseri ve yonetici sinifi Zazalardan mii-
tesekkildi. Osmanli hakimiyetindeki Zazalarin miithim bir kismi1 Cemisgezek, Mirda-
si ve Siiveydi emirlikleri sinirlari icerisinde kalirken; Safevi hakimiyetindeki Zazalar
veyahut Dunbuliler ise iran cografyasindaki Hoy Dunbuli Emirligi sinirlar icerisin-
de yer alan Hoy, Salmas, Sokmenabad ve Ogsni gibi yerlesim birimlerinde meskiindu
(Dunbuli beyleri icin bkz. Basc1, 2019, s. 63-114).

Kiirt mirliklerinin hiikiim siirdiigii cografyanin Osmanlr’ya baglanmasindan son-
ra yapilan idari diizenlemelerde, iran’daki Hoy Dunbuli Emirliginin hiikiim siirdiigii
bolgeler haric, Zaza niifusu ekseriyetle Kiirdistan veyahut Diyarbekir Eyaleti’ne bag-
l1 sancaklar icerisinde yasiyordu. Osmanli kayitlari, Kiirdistan/Diyarbekir Eyaleti'ne
bagli sancaklarin ekseriyetle yurtluk-ocaklik ve hiikiimet sancaklar tarzinda idare
olunmakla birlikte bir kisminin da klasik Osmanli sancaklari statiisiinde merkezden
idare edildiklerini ortaya koymaktadir. Dolayisiyla, Zaza niifusunun yogun yasadi-
81 yerlerin bircogunun yurtluk-ocaklik ve hiikiimet tarzinda idare edilen sancaklar
oldugunu soylemek miimkiindiir. Bu ciimleden olmak iizere, niifusunun ve yonetici
sinifinin ekseriyetle Zazalardan olustugu Genc, Egil ve Palu sancaklar1 “hiikiimet”
sancaklar statiisiindeyken; Capakcur, Kulp ve Cermik gibi sancaklar ise “yurtluk-
ocaklik” sancaklar statiisiindeydi. Ayrica, Diyarbekir Eyaleti’ne bagli ve niifusunun
Oonemli bir kismini Zazalarin olusturdugu Cemisgezek, Harput, Ergani ve Siverek
sancaklar ise ekseriyetle merkezden tayin edilen klasik sancak statiisiinde idare
ediliyordu (Caglayan, 2023, s. 377-394).

On altinc yiizyilin basindan on dokuzuncu yiizyilin ortalarina dek Osmanllara
bagl olarak uzun yiizyillar boyunca yari-bagimsiz [ber-vech-i serbestiyet] bir statii-
de idare olunan Zaza mirlikleri, Tanzimat’in Kiirdistan cografyasinda uygulanmaya
baslanmasiyla birlikte merkezden idare edilmeye baslandi. Bu tarihten itibaren Zaza
mirlikleri de Kurmanc ve Soran mirlikleri gibi, otonom pozisyonlarini kaybetmis ve
Zaza mirlerinin hiikiim siirdiigii vilayet, kaza ve nahiyeler merkezden atanan vali,
kaymakam ve miidiirler tarafindan idare olunmaya baslamstir.

3. OSMANLI COGRAFYA KiTAPLARINDA ZAZALAR VE ZAZA COGRAFYASI

Osmanli déneminde Zazalarin ekseriyetle Diyarbekir, Dersim, Palu, Piran [Dic-
le], Siverek, Capakcur [Bingdl], Cemisgezek, Cermik, Egil, Genc, Geng, Kulp, Atak
[Lice] ve Pertek gibi imparatorlugun Sark sinirlarinda yer alan vilayet, sancak ve

8  Her ne kadar literatiirde giiniimiiz Dersim bolgesinde hiikiim stiren Cemisgezek beylerinin Zaza
oldugu yoniinde iddialar varsa da Mazgird, Pertek ve Sagman beyleri olarak ii¢ beylik halinde
hiikiim stiren Cemisgezek [Pir Hiiseyin Bey ogullari] beylerinin soyunun Saltuklulara dayandigi
ile ilgili iddialarin da oldugunu kaydetmek gerekir. Tartismalar i¢in bkz. Caglayan, 2017: 53-75.
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kazalarda mesk{in oldugunu belirtmek gerekir. Bu yerlesim birimlerinin disinda
Zazalar Sivas’in dogusunda Kocgiri bolgesinde, Erzincan’in dogusunda, Kuzican,
Baykan, Gerger, Mutki, Hinis ve Tekman gibi yerlesim birimlerinde yogunluk gos-
teriyordu. Osmanl kayitlari, sozii edilen yerlesim birimleri disinda Zazalarin Hoy,
Salmas, Urmiye, Revan, Osni ve Halep gibi yerlesim birimlerine de iskan edildikle-
rini ortaya koyuyor. Yine ayni kayitlar, klasik dénem Osmanl literatiiriinde daha
ziyade Dunbuli/Dimili olarak adlandirilan Zazalarin Hoy, Salmas, S6kmenabad ve
Osni gibi bolgelerde de uzun siire hiikiim siirdiiklerini gézler 6niine seriyor (Demir,
2012, S. 105-145). Biraz daha detaylandirmak gerekirse, Osmanli doneminde Zazalar
yogun olarak Capakcur [Bing6l], Genc, Meneskut [Solhan] ve Géyniik [Karliova]’iin
bazi kdyleri; Diyarbekir, Cermik, Ciingiis, Kulp, Lice ve Siverek; Elazig merkez, Palu,
Ergani Madeni; Dersim [Tunceli], Erzincan, Kuzican; Sivas’in dogusunda bulu-
nan Kocgiri, Karabel, Kangal, Zara, Ulas, Imranl, Divrigi; Bitlis’in Mutki kazasi ile
Mus’un Varto kazasi; Erzurum’un Hinis ve Tekman kazalari; Malatya’nin Piitiirge,
Arapgir ve Gerger kazalari; Siirt’in Baykan kazasinin Ziyaret beldesi ile bazi koy-
lerinde mesk{indu. Sozii edilen cografya disinda ise Hoy, Salmas, Urmiye, Revan,
Osni ve Halep’te azimsanmayacak bir Zaza niifusu mevcut idi. Bu yerlesim yerleri-
nin disinda Dimask [Sam]’da Heyyu’l Ekrad [Kiirtler Mahallesi]’da da kiiciik oranda
bir Zaza niifusu yasamaktaydi (Yildirim, 2015, s. 58-68).

Osmanli cografya kitaplari Kiirtler ve Kiirdistan hakkinda cok otantik ve teferru-
atli bilgiler ihtiva etmektedir (ayrinti icin bkz. Bicer, 2019a; Bingiil, 2023, s. 67-192).
Acikcasi, Osmanli cografya kitaplari, genel manada Kiirtler ve Kiirdistan’in; 6zel ma-
nada ise Zazalar ve Zaza cografyasinin tarihi cografyasi hakkinda da miihim bilgiler
barindirmaktadir. Yine sunu da acik¢a belirtmek gerekir: Osmanli cografya kitapla-
11, Zazalar ve Zaza cografyasina Kiirtler ve Kiirdistan boliimlerinde yer vermektedir.
Daha dogrudan bir ifadeyle, bahse konu kitaplar, Zazalar “Kiirdistan-1 Osmani”
olarak adlandirdiklar1 kisimlarda ele almaktadir. Daha da miihimi, Osmanli cograf-
ya kitaplarinin ekserinin Zazalari, Kiirtliiglin disinda bir kavim olarak gérmedigini
ve Zazalari Kiirt olarak adlandirdigini not etmek gerekir. Mesela, bahse konu kitap-
lardan biri, Osmanli Anadolu’sunda mesk{in Miislim ve gayrimiislim kavimleri su
sekilde siralamistir: “Anadolu-i Sahanenin kismu kiillisi Tiirk ve miitebakiyesi Arab,
Kiirt, Laz, Cerkes, Rum, Ermeni ve Yahudiden miirekkeb olup, hepsi Osmanli nami1
altinda bulunmaga miiftehirdir” (Hiiseyin Hifz1, 1323, s. 123). Benzer bir bilgiye, Os-
manli tarih ders kitaplarinda da tesadiif etmekteyiz: “Hey’et-i miittehide-i Osmaniy-
ye Tiirk, Arab, Kiird, Laz, Bosnak, Pomak, Citak, Arnavud, Cerkes, Tatar, Mongay,
Giircli olmak {izere baslica on iki Miisliiman kavimden miitesekkil olup bundan
maada Arab, Giircii, Rum, Ermeni, Bulgar, Arnavud, Ulah, Yahudi olmak {izere bas-
lica sekiz kavm-i gayrimiislim dahi vardir. Bunlarin ciimlesi Osmanli nam-1 celili
altinda miittehid ve miiteasiddirler” (Faik Resad, 1309).
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Malum oldugu {izere, Zazalar ve Zaza cografyasi hakkinda teferruath bilgi ihti-
va eden ve “Zaza” ismini literatiire sokan ilk eser, Evliya Celebi'nin kaleme aldig1
Seyahatname isimli meshur eserdir. On yedinci yiizyilin ortalarinda Zazalarin ya-
sadig1 Malatya, Harput, Palu, Urfa, Diyarbekir, Geng, Capakeur, Bitlis, Van ve iran
[Hoy, Salmas, Urmiye] bolgesini gezen meshur seyyah, eserinde Zazalar hakkinda
bircok bilgiye yer vermektedir. Celebi, Osmanli Kiirdistan’inda yasayan Zazalardan,
“Ekrad-1 Zaza” olarak bahsederken, iran cografyasinda yasayanlardan “Diimbiili”
olarak bahsetmektedir (Evliya Celebi, 1999/2000). Zazalar1 Kiirt olarak tanimlayan
Evliya Celebi’nin eserinde, Zazalar ile ilgili bilgiler dil, kiiltiir, cografya, iktisadi ug-
raglar ve toplumsal yapiyla ilgilidir (ayrint1 icin bkz. Caglayan, 2016, s. 67-69).
Tespit edebildigimiz kadariyla, Zazalarin yasadig1 bolgeler hakkinda bilgi veren
ilk cografya eseri Katip Celebi tarafindan on yedinci yiizyilin ortalarinda [1648-1657]
kaleme alinan ve 1732’de yayimlanan Kitdb-1 Cihanniima isimli kitaptir. Eserde dog-
rudan Zaza ismi yer almamakta; ancak Zazalarin yasadig1 Diyarbekir, Erzurum,
Harput, Bitlis, Mus, Capakcur, Geng, Hinis, Kig1, Ergani, Siverek, Cemisgezek, Cer-
mik, Egil ve Hazzo gibi yerlesim birimlerinden bircok yoniiyle bahsedilmektedir.
Katip Celebi, bahse konu yerlesim birimlerindeki Miisliiman ahalinin ekseriyetle
Kiirt oldugunu ve mezkiir bolgelerde “bazi Kiirt asiretlerinin ikamet ettigi’ni kay-
deder. Mesela Katip Celebi, Zazalarin yogun olarak yasadig1 Cemizgezek’in eskiden
biiyiik bir vilayet ve Kiirdistan’in ondan ibaret oldugunu; Kig1 ve Hinis halkinin Kiirt
oldugunu ve Besyan Asireti'ne mensup olduklarini soyler. Katip Celebi, Cemisge-
zek ile ilgili ise Osmanli hakimiyetinden dnce CemisgezeKk’in Kiirdistan’a merkezlik
yaptigini, emirligin otuz iki kale ve on bes nahiyeden miitesekkil oldugunu ve genis
bir cografyay1 kapsadigini belirtmektedir. Son olarak Katip Celebi, eserinin muhtelif
yerlerinde Diyarbekir eyaletinde Arapca, Tiirkce, Farsca, Kiirtce ve Ermenice dilleri-
nin konusuldugu bilgisini aktarmaktadir (Katip Celebi, 2010).

Katip Celebi, eserinde iran’da meskiin Diinbiili Asireti’nden de s6z etmekte ve
Sokmanabad’a iskan edilen Diinbiili Asireti'nin Yezidi oldugunu; sonradan bazila-
rinin Islam dinine girdigini kaydetmektedir. Celebi, Hoy, Kotur Deresi ve Nahcivan’a
bagli olan Ovacik, Dere-i Elkis ve Serur Emirligi’nin Diinbiili Asireti’ne bagh oldu-
gunu sdylemektedir. Ayrica Celebi, IV. Murat'in 1635 yilinda gerceklestirdigi Revan
Seferi bahsinde Diinbiili Asireti'nden bahsetmektedir. Katip Celebi, IV. Murat’in
Revan’1 alip Tebriz’e vardiginda Aras Nehri kenarinda konakladigini ve bu esnada
Diinbiili Asireti’'nden 500 kadar hanenin sultana miiracaat ederek yurt talep ettikle-
rini kaydeder. Diinbiili Asireti’nin bu talebi {izerine IV. Murat, Diinbiililerin Erzincan
ve Tercan kazalarina yerlestirilmesi icin emir verir ve boylece Diinbiililer s6z konusu
bolgeye yerlestirilir (Katip Celebi, 2010).
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Zazalarin yogun olarak yasadig1 cografya ve dolayisiyla Zazalarla ile ilgili detayli
bilgilere gec Osmanli déneminde, yani 19. yiizyilin son ceyreginden itibaren yayim-
lanmis umumi cografya eserlerinde ve cografya ders kitaplarinda tesadiif etmek-
teyiz. Bu kisimda, bahse konu kitaplarda Zazalar ve Zaza cografyasi ile ilgili olan
bilgiler paylasilacaktir. Zazalarin yasadig vilayetler hakkinda bilgi veren ilk eser,
Mustafa Hami Pasa tarafindan telif edilen Ziibdet’iil-Ulum isimli eserdir. Kitabin cog-
rafya boliimiinde Asya-y1 Osmani bolgesi Anadolu, Arabistan ve Irak-1 Arap seklin-
de ii¢ kisimda tasnif edilmis ve bahse konu cografyalarda yer alan vilayetlere iliskin
bilgiler aktarilmistir. Mesela Zazalarin yogun oldugu Diyarbekir Vilayetine dair su
bilgiler verilmistir: “Diyarbekir Vilayetinin merkezi Diyarbekir olup Erzurum’un 65
saat glineyinde ve Dicle suyu iizerinde kuruludur. Etrafi bir sur ile gevrilidir. Mardin
ve Istanbul isimleriyle iki adet kapisi vardir. Sakinlerinin lisam Kiirtce ve mezheple-
ri de ¢ogunlukla Safii’dir. Diger sehirlerinden biri Harput olup bu da Diyarbekir’in
yirmi dort saat mesafedeki kuzeybatisinda yer alan yiiksek bir mevkidir” (Mustafa
Hilmi Pasa, 1287, s. 48).
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Ahmed Hamdi Sirvani, Usul-1 Cografya-yi Kebir, s. 340-341.
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Ahmed Hamdi Sirvani tarafindan kaleme alinan Usul-1 Cografya-y1 Kebir adli
eserde “Devlet-i Aliyye Miilkiinden Kiirdistan ile Cezire Memleketlerinin Matema-
tiksel Konumu ile Tabii, Siyasi, Dini, Ahlaki ve Tarihi Hususlar1” hakkinda teferru-
ath malumat bulunmaktadir. Kitapta Zazalarin yasadig: yerlerin Kiirdistan olarak
adlandirildig1 ve Kiirdistan ile Ermenistan bolgesinde yer alan vilayetlerde Islam,
Kiirt, Tiirkmen, Ermeni ve Rumlarin yasadig1 kayd yer almaktadir. Mesela Zazalarin
bilhassa Mutki kazasinda yogunluk gosterdigi Bitlis icin su bilgiler yer almaktadir:
“Kiirdistan bolgesinden olup Erzurum vilayetine mevkice miinasebetinden dolay1
ilhak olunan beldelerden biri Van Golii'niin yirmi mil bat1 mesafesindeki Bitlis’tir.
Bitlis kadim zamanlarda Kiirt emirlerinin merkezi olup ahalisinin yaris1 Miisliiman
diger yaris1 da Ermeni olmak iizere yaklasik on iki bin niifustan olusmaktadir.” Kiir-
distan ve Cezire memleketlerinde yasayan insanlar ve konustuklar1 dil hakkinda su
bilgiler aktarilmaktadir: “Kiirdistan ile Cezire’de sakin ahali cesur, muharip, zeki
ve kanaatkardir. Lakin medeni terbiyeleri noksandir. Lisanlar1 Kiirdistan’da Farisi
liigatine yakin Kiirt lisan1 demekle maruf lisandir. Cezire’de Arap lisanidir. Bunlarin
cogu Tiirkce de bilirler” (Ahmed Hamdi Sirvani, 1292, s. 341, 349).

Enderuni Hafiz Abdullatif Efendi tarafindan kaleme alinan Ziibdet’iil-Cografya
isimli eserde Zazalarin yogun oldugu Diyarbekir ve Erzurum vilayeti hakkinda su
bilgiler yer almaktadir: “Diyarbekir Vilayeti: Anadolu-i Sahane’de dahil olan vilayet-
lerden yedincisi Diyarbekir Vilayeti olup kuzeyde Erzurum, doguda Acem, giineyde
Irak ve batida da Halep ve Sivas Vilayetleriyle cevrilidir. Buraya Kiirdistan denilir
ki vilayet merkezi Dicle kenarinda kurulu olan Diyarbekir sehridir. Mamdiretiilaziz
[Elazig] veya diger adiyla Harput ile Mardin, Siirt sancaklar1 vilayete bagli olup aha-
lisi Miisliiman ve cogu Safii ve lisanlar1 da Acem’den galat olarak Kiird vesaire lisan-
lardir. Erzurum Vilayeti: Kars, Cildir, Mus, Bayezid, Erzincan, Van sancaklar1 buraya
baglidir. Ahalisi Tiirk, Kiirt ve Giirciilerden olusur. Ayrica Ermeni Katolikler ve ciizi
miktarda Rum ve Protestan da vardir” (Hafiz Abdullatif Efendi, 1289, s. 85).

Ahmed Rifat Efendi tarafindan 1881'de kaleme alinan Liigat-1 Tarihiyye ve Cogra-
fiyye isimli kitapta Zazalarin yasadig1 Diyarbekir, Bitlis, Harput gibi sehirlerin aha-
lisinin Kiird, Tiirk/Osmanli, Arab, Ermeni ve Yahudi’den miitesekkil oldugu kaydi
yer almaktadir (Ahmed Rifat, 1299, s. 62, 257-258). Yine, Hiiseyin Hiisnii’niin 1882’de
telif ettigi Icmal-i Cografya (Malumat-1 Umumiye) isimli eserde Kiirdistan kitasinin
Erzurum, Van, Bitlis, Dersim, Mamuretiilaziz, Diyarbekir, Musul ve Hakkari olmak
iizere sekiz vilayetten olustugu kaydi yer almaktadir. Kitapta Zazalarin yogun bir
bicimde yasadig1 Dersim vilayeti hakkinda bilgi verilirken séyle denmektedir: “Dor-
diinciisii Dersim vilayetidir ki burasi Kiirtler tarafindan meskiin, kiiciik bir vilayet
olup merkezi Hozat kasabasidir ve Mazgird mevkii meshur yeridir” (Hiiseyin Hiis-
ni, 1300, s. 161-162). Enciimen-i Teftis ve Muayene Reisi Ahmed Hamdi tarafindan
kaleme alinan Usul-1 Cografya-y1 Sagir isimli cografya kitabinda Zazalarin biiyiik bir
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niifusa sahip oldugu Diyarbekir, Erzurum, Bitlis, Mamiiretiilaziz ve Dersim hakkin-
da teferruath bilgi bulunmaktadir. Kitapta Dersim Vilayeti ile ilgili su bilgiler bulun-
maktadir: “Dersim Vilayeti: Dogudan ve kuzeyden Erzurum Vilayeti ve giineyden
ve batidan da Mamiiretiiaziz Vilayet hududuyla cevrilidir. Dersim ve Mazgirt isimli
sancaklardan ibaret Kiirdistan diyarinda ehemmiyetli mevkiine nazaran yeni teskil
olunmustur. idare merkezi 15.000 kadar niifusa sahip olan Hozat kasabasidir. Tarim
hasilat1 gesitli hububatlardan ve sanayi hasilat1 da kilim ve seccade iiretiminden
ibarettir” (Ahmed Hamdi, 1301, s. 148).
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Ali Saib, Cografyay1 Mufassal: Memalik-i Devlet-i Osmaniye, s. 362-363.

Ali Saib tarafindan 1886’da telif edilen Cografyayr Mufassal: Memalik-i Devlet-i
Osmaniye isimli kitapta da konu hakkinda aydinlatici malumat bulunmaktadir.
Kitapta, Kiirdistan boliimiinde Diyarbekir vilayeti hakkinda bilgi aktarilirken su
bilgiye yer verilmektedir: “Sehrin ahalisi resmi lisan olarak Osmanlica konusur.
Karisimlar yoluyla ekseriyeti Kiirt, bazis1 Arap lisanlarina dahi asinadir. (...) Sehrin
haricinde bulunan ahali umumen Kiirt ve Araplasmis asiretlerdir.” Ergani Sancagi
ile ilgili ise kitapta su bilgiler yer almaktadir: “Sancaga bagl biitiin kasabalar halki
Tiirkce konusur. Kéylerde bulunanlar Kiirtce-Zazaca soylesirler ve ekserisi Tiirkce
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de bilirler.” Ali Saib, “Kiirdistan’in bir par¢asi olan Dersim” hakkinda sunlar1 séyler:
“Dersim Vilayeti: Kiirdistan’in bir bolgesinden ibaret olup kuzey ve dogu taraflar
Erzurum vilayeti, giiney ve bati taraflar1 Diyarbekir ve Mamiiretiilaziz vilayetleriyle
cevrilidir. Vilayet ahalisi ¢ogunlukla Kiirt taifesinden ibarettir.” Yine, Hozat hakkin-
da bilgi verirken “Hozat vilayeti ahalisi umumen Kiirt taifesinden ibarettir” seklinde
bir ciimle kullanmaktadir. Miiellif, ilerleyen sayfalarda Kiirtler hakkinda bilgi verir-
ken, Kiirt ahalinin cogunun dindar Miisliiman olup “Kiirt ve Zaza olmak iizere” iki
gruba ayrildigini séyler. Akabinde soyle der: “Zazalarin lisani dahi Kiirtce ise ekseri
liigatte ihtilaf eder. Zaza lisani, lisan-1 Farisi’den galattir [bozmadir]. Su kadar ki
bircok garip lugatlarla mahlut [karisim] olmustur.” Bu alintilardan da anlasilacagi
ilizere Ali Saib, Zazalar Kiirtler icerisinde bir grup olarak degerlendirmekte; ayni
zamanda Kiirt ismini Kurmanc anlaminda kullanmaktadir. Zazacanin, Kiirtce bir li-
san oldugunu ifade eden miiellif, hemen akabinde Zazacanin, “Farsgadan bozma”
oldugunu séylemekten de imtina etmez. Ali Saib, Zazacanin bilhassa s6zciik olarak
farkli oldugunu da s6zlerine ekler (Ali Saib, 1304, s. 342-363; 375-376).°

Ahmed Cemal tarafindan telif edilen ve 1895’te basilan Cografya-y: Osmani isimli
eserde Kiirdistan'in Anadolu’nun dogusunda yer aldig1 ve Acemistan sinirina ka-
dar yayildig1 belirtilmektedir. S6z konusu kitapta, Kiirdistan kitasinin Erzurum,
Mamuretii’l-Aziz, Diyarbekir, Bitlis, Van, Musul ve Zor sancaklarindan olustugu ve
Diyarbekir ahalisinin Tiirk¢ce konustuklar, Kiirtce ve Arapca bildikleri kaydi yer al-
maktadir. Ayrica Kitapta, Diyarbekir sehrinin disinda yasayan ahalinin “tamaminin
Kiird” oldugu ifade edilmektedir (Ahmed Cemal, 1311, S. 92, 144-145).

Kolagas1 Ali Cevad tarafindan 1895’te yayimlanan Memalik-i Osmaniye’nin Ta-
rih ve Cografya Lugat isimli dort ciltlik kitapta Zazalarin yogun yasadig1 Erzurum,
Mamuratiilaziz, Diyarbekir ve Bitlis vilayetlerinin etnik haritasi ve konusulan diller
hakkinda muhtasar bilgi bulunmaktadir. Bu minvalde, Kiirdistan’da yer alan Bitlis
Vilayetinde niifusun ¢cogunlugunun Kiirtlerden; Ergani Madeni Kazasinda niifusun
biiyiik cogunlugunun Islam ve Kiirtler”den; Diyarbekir Vilayetinin Ergani Madeni
Sancagina bagh Palu'nun sakinlerinin Kiirt ve Tiirklerden meydana geldigi kaydi
yer almaktadir. Diyarbekir Vilayetinde ahalinin Tiirk¢enin yani sira Arap, Ermeni,
Siiryani, Zaza lisanlar1 da konustugu belirtilmektedir. Mamiiretiilaziz Vilayetinin
Harput Sancagina bagli bir kaza olan Agin icinse “ahalisi gdcebe Kiirt asiretleridir”
ifadeleri yer almaktadir. Zazalarin yogun oldugu Dersim i¢inse “Mamiiretiilaziz vi-
layetinin bir sancagidir. Kiirtler daglarda zor sartlar altinda yasarlar. Kiirt kadinlari
giizel kilim imal ederler. Ahalisi bedevi ve gayri mesk{in oldugundan niifus mik-

9  Zazalarin yogun olarak yasadiklar1 bolgelerde “Zaza lisan1”, “Kiirdgeden muharref Zaza lisan1”
ve “Farscadan muharref Zaza lisan1” konustuklarina dair kayitlar Bitlis ve Diyarbekir Vilayet
Salnamelerinde de yer almaktadir (bkz. Caglayan, 2016: 75-77).

Jimar19 Sal10 2023




ARRBAR  Ercan CAGLAYAN

tarlar1 hakkinda net bir rakam séylemek zordur” denilmektedir. Son olarak, Bitlis
Vilayetinin Gen¢ Sancagina bagli Zikte Nahiyesinin niifusunun yedi-sekiz bin kisi
oldugu ve cogunun Kiirtlerden olustugu belirtilmektedir (Ali Cevad, 1313, 56 vd;

1314, 390-391).
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Ali Cevad, Memalik-i Osmaniye’nin Tarih ve Cografya Liigati, Cilt 1, s. 56, 57.

Zaza cografyasi hakkinda oldukga teferruatli bilgi ihtiva eden cografya kitap-
larindan biri de Semseddin Sami tarafindan liigat/kamus tarzinda kaleme alinan
Kamus’ul- Alam isimli eserdir. Bahse konu eserinde, Zazalarin yogun olarak yasa-
dig1 Capakcur [Bing6l], Geng, Kig, Bitlis, Dersim, Diyarbekir, Erzurum, Mamure-
tiilaziz, Sivas, Maden, Siverek ve Hisn-1 Mansur [Adiyaman] gibi yerler hakkinda
cesitli bilgiler veren miiellif Zazalardan Kiirt olarak bahsetmektedir (Semseddin
Sami, 1996). Semseddin Sami’nin Zazalarin yogun olarak yasadigi birkac yerlesim
birimi hakkinda yazdiklarina burada yer vermenin uygun oldugunu diisiiniiyoruz.
Semseddin Sami, Erzurum Vilayetindeki etnik gruplarla ilgili olarak su bilgileri
paylasir: “Ahalinin beste dérdii Tiirk, Tiirkmen ve Kiirt olarak Islam, kalanlar1 da
Ermeni, Nesturi ve sair gayrimiislim kavimlerdir (1996, II, s. 832). Semseddin Sami
(1996, 11, s. 1239-1240), Bitlis Vilayeti hakkinda bilgi verirken vilayetin Bitlis, Mus,
Siirt ve Geng sancaklarindan olustugunu ve niifusunun Kiirt ve Ermenilerden mii-
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rekkep oldugunu su soézlerle belirtir: “Bitlis: Kiirdistan’da bir sehirdir. Sehir ahali-
sinin dortte iicii Kiirt’tiir. Ortacag déneminde hayli bir vakit bir kiiciik Kiirt hiikii-
metinin merkezi olmustur. (...) Bitlis Vilayetinin niifusu 400.000 kisi olup biiylik
kismi Kiirtlerden olusmaktadir.” Sami, Diyarbekir vilayetinde ise Tiirk, Kiirt, Arap,
Cerkez, Ermeni, Keldani, Siiryani, Katolik, Protestan, Israilli, Yezidi, Cingene ve Ki-
zilbaslarin meskiin oldugunu ve vilayette Tiirkce, Kiirtce ve Arapca konusuldugunu
ifade eder (1996, III, s. 2202-2203, 2207). Sami, Dersim maddesinde sancagin niifusu
hakkinda sunlan sdylemektedir: “Ahalisi 63.430 Kisiden ibaret olup, 43.2601 Tiirk,
12.000’i Kiird ki cem’an 55.260’1 Islam ve 8.170’i Ermeni olarak, Ermenilerin 610’u
Protestan’dir” (1996, III, s. 2131-2132). Semseddin Sami, giiniimiizde Dersim’in bir il-
cesi olan ve 6nemli Zaza yerlesim yerlerinden olan Ovacik ile ilgili su bilgileri aktar-
maktadir: “Mamuretiilaziz vilayetinin Dersim sancaginda bir kaza olup, (...) niifusu
14.000 kadardir. Bunun yalniz dért bin kadar1 Ermeni, geriye kalanlar1 Miisliiman
ve ekserisi Kiirt’tiir” (1996, II, s. 1108). Semseddin Sami, Zazalarin yogun oldugu
Mamuretiilaziz vilayetinin niifusunun Tiirk, Kiirt, Ermeni ve Rumlardan olustugunu
belirtir (1996, VI, s. 4332-4333). Sami, Hisn-1 Mansur [Adiyaman] kazasinin Mamure-
tiilaziz vilayetinin Malatya sancagina bagl oldugunu ve niifusunun 25.000 civarin-
da olup 1.255’inin Hiristiyan geriye kalan halkin tamaminin Kiirt oldugunu aktarnr
(1996, III, s. 1962). Semseddin Sami, giiniimiizde Elazig’a bagli olan ve Zazalarin
Onemli yerlesim birimlerinden olan Palu’'nun niifusunun takriben 35.000 civarinda
oldugunu, biiyiik kisminin Miisliiman Tiirk ve Kiirtlerden olustugunu, geriye kalan-
larin da Ermeni oldugunu kaydeder (1996, II, 1477). Semseddin Sami, Diyarbekir vi-
layetine bagli olan ve Zazalarin yogun bir niifusa sahip oldugu Siverek kazasinin nii-
fusu hakkinda su bilgileri vermektedir: “Niifusu 38.730 kisiden ibaret olup, 25.558’i
Tiirk, Kiirt, Cerkez ve Arap olarak Miisliiman, 922’si Yezidi, 7.250’si Ermeni, Ermeni
Katolik’i ve Protestan’i, 1000’i de Yakubi Siiryani’dir” (1996, IV, s. 2800). Miiellif,
Mus’un niifusu hakkinda su bilgileri vermektedir: Kazanin 27.000 niifusu mevcut
olup, 15.000 Miisliiman Kiirt, geriye kalani ise Ermeni’dir. Mus sancaginin niifusu
ise 123.459 olup 66.752’si Tiirk ve Kiirtlerden olusan Miisliiman, 55.365’i Ermeni, 970’i
Yezidi, 372’si de Cingene’dir (1996, VI, s. 4478-4480). Semseddin Sami, bugiinkii
Bingol il sinirlari icerisinde yer alan Gencg Kazasi hakkinda su bilgileri vermektedir:
“Kiirdistan’da Bitlis vilayetinde ve Bitlis’in 115 kilometre kuzeybatisinda, Murat ¢ayi-
na bagli olan ve ayni1 ad1 tasiyan bir ¢cayin tizerinde sancak merkezi bir kéy olup, (...)
Gonik, Zikte ve Pecar nahiyeleriyle birlikte 219 kdyden olusup, niifusu 26.397 kisidir.
Bunlarin 7.930 Ermeni, geriye kalanlari da tiimiiyle Miisliiman ve Kiirttiir” (1996, V,
3894). Miiellif, Bitlis vilayetinin d6rt sancagindan biri olan Gen¢ Sancaginin niifusu
hakkinda su bilgileri vermektedir: “Bitlis vilayetini olusturan dort sancaktan biri ve
en batida olani olup, (...) merkezi Genc koyiidiir. Geng, Capakcur ve Kulp adlariyla
li¢ kaza ve bunlara bagli bes nahiye ile 423 kdyii kapsar. Niifusu 66.197 olup, 12.964’ii
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Ermeni, 836’s1 Yezidi, geriye kalanlari da tiimiiyle Miisliiman ve Kiirt’tiir” (1996, V, s.
3894-3895). Son bir 6rnek olarak Semseddin Sami, bugiinkii Bing6l vilayetinin Geng
ilcesi sinirlart icerisinde yer alan Zikte nahiyesinin niifusu ile ilgili olarak nahiyenin
kirk bes kéyden olustugunu, niifusunun Kiirt ve Ermenilerden miitesekkil oldugunu
kaydetmektedir (1996, IV, 2416).

1900’1l yillarin basinda telif edilen cografya kitaplarinda da Zazalar ve Zaza
cografyasi hakkinda muhtasar da olsa cesitli bilgiler bulunmaktadir. Bu baglamda,
Abdurrahman Efendi’nin tarihsiz Memamlik-i Osmaniye Cografyast isimli eserinde
bir Zaza vilayeti olan Dersim icin “Dersim sancag1 Kiirt asiretleri ile meskindur”
denilmektedir. Yine, Abdurrahman Seref’in 1905 tarihli Cografyay-1 Umumi isimli
eserinin birinci cildinde “Dersim, daglik bir bélge olup Kiirt kabileler mesktndur”
ifadesi yer almaktadir (Bicer, 2019a: s. 83). Son olarak, Miinir Bey tarafindan hazir-
lanan Vatan-1 Mukaddes Yahud Memalik-i Osmaniye Cografyas: isimli kitapta Kiirdis-
tan cografyasi, ahalisi ve lisanlar1 hakkinda cok teferruath bilgiler yer almaktadir.
Kitapta Diyarbekir Vilayeti hakkinda bilgi verilirken Zazalardan da bahsedilmekte
ve sOyle denilmektedir: “Kiirtlerin bir kismina Zaza adi verilip aralarinda adet ve te-
mel ahlakca esasen fark yok ise de dilleri bazi farkliliklar tasimaktadir. Konustuklari
Zaza lisaninin Farscaya benzerligi vardir” (Behram Miinir, 1328, s. 114-117).
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4. SONUC

Toparlamak gerekirse, Osmanl literatiiriinde basta Osmanl arsiv belgeleri ol-
mak iizere; salnameler, gazeteler, dergiler, raporlar, vekayinameler/kronikler, fii-
tiihatnameler, sefernameler, menakibnameler, seyahatnameler, cografya, tarih ve
hatirat kitaplarn ile risaleler, Zazalarin yasadiklar1 cografya, niifus ve demografik
yapilari, inanclari, tarihi ve dini eserleri, dogal kaynaklar1 ve iktisadi ugraslari1 hak-
kinda cok teferruath bilgiler barindirmaktadir. Yani sira ayni kaynaklar, Zazalarin
yasadiklar cografyalardaki Zaza mirlikleri hakkinda da baska kaynaklarda yer al-
mayan otantik bilgiler aktarmaktadir. Osmanlr’nin tiim birincil kaynaklari, Zazalara
Kiirtlerden bir topluluk olarak yer vermekte ve Zaza mirliklerini, tipki Kurmanc ve
Soran mirlikleri gibi Kiirt mirlikleri icerisinde ele almaktadir. Umumiyetle Kiirdis-
tan veyahut Diyarbekir Eyaleti sinirlar icerisinde yer alan Diyarbekir, Siverek, Egil,
Cermik, Geng, Capakcur, Palu, Dersim ve Mamuretii’l-Aziz vilayetleri/kazalarinda
meski{in olan Zazalar, burada Mirdasi, Siiveydi ve Cemisgezek mirliklerinin egemen-
ligi altinda kalmislardir. Bahse konu yerlesim birimlerinin bir kismi da merkezi hii-
kiimetin tayin ettigi idareciler tarafindan idare edilmistir.

Elinizdeki ansiklopedik ve muhtasar ¢alismadan da anlasilacagi iizere, Osmanli
cografya kitaplari, genel manada Kiirtler ve Kiirdistan’in; 6zel manada ise Zazalar
ve Zaza cografyasinin tarihi cografyasi hakkinda miihim bilgiler barindirmaktadir.
Yine, s6z konusu eserlerde goriildiigii iizere, Osmanli cografya kitaplari, Zazalar ve
Zaza cografyasina Kiirtler ve Kiirdistan boliimlerinde, literatiirde gectigi sekliyle
“Kiirdistan-1 Osmani” baslig1 altinda yer vermektedir. Acikcasi, Osmanli cografya ki-
taplarinin, diger Osmanli literatiirii gibi, Zazalar1 Kiirdi bir kavim olarak nitelendir-
digi miisahede edilmektedir. Cografya ders kitaplari, Zazalarin yasadiklari cografya,
vilayetler, kazalar, Zaza cografyasinin iklimi, hudutlar, yeryiizii sekilleri, daglari,
ovalari, nehirleri, golleri, ziraati, ticareti, yer alt1 ve yer {iistii kaynaklari, iktisadi
durumu, niifusu, demografik yapisi, dinleri, mezhepleri ve dilleri gibi konularla il-
gili teferruatlh bilgiler aktarmaktadir. Dolayisiyla cografya kitaplarinin bir taraftan
Zaza cografyasinin salt fiziki yapisi ve 6zellikleri hakkinda bilgi ihtiva ederken; di-
ger taraftan ise Zazalarn yasadiklari cografyanin siyasi, beserd, iktisadi, istatiski ve
biyocografi yapis1 hakkinda teferruatli bilgiler barindirdig1 pekala séylenebilir. Son
tahlilde, Osmanl cografya kitaplarina dayali yapilacak daha teferruath calismala-
rin hem Zazalarn tarihi cografyasinin belirlenmesinde hem de Zazalar hakkinda
yeni bilgilere ulasmamizda goz ardi edilemez bir katki saglayacagi not edilmelidir.
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Extended Abstract:

In Ottoman sources, records about Zazas were recorded under two different na-
mes, Zaza and Dunbuli. The word Zaza in Ottoman literature; It took place in three
different forms: (i) ,(uws) and (1); ). Therefore, those who do research on Zazas in
the Ottoman archives should do a search and research based on the aforementioned
forms of the word Zaza. Another use related to Zazas in Ottoman records is the name
Dunbuli, and those who are called by this name are mostly a Kurdish tribe living in
the borders of Iran. Another point to note is that in Ottoman records, there is a use of
“Diinbiili-i Ekrad” or “Zaza-i Ekrad” to distinguish Zazas from Kurmancs in places
where Zazas and Kurmancs lived mixed.

In Ottoman records and literature, Zazas/Dunbulis, “Ekrad-1 Zaza”, “Zaza-i Ek-
rad”, “Diinbiili-i Ekrad”, “Cemaat-1 Ekrad-1 Dumili”, “Cemaat-1 Ekrad-1 Disimlii” etc.
It is called a Kurdish tribe/community with nomenclature. In Ottoman literature, es-
pecially archival documents; history and geography books and travelogues; tahrir,
miihime, hurufat, temettuat, kad1 and population registers; salnames, newspapers
and magazines contain very authentic and detailed information about the Zazas.
Among these sources, the most important data about the Zazas include Ottoman
archive documents and yearbooks. In the Ottoman archives, there is a substantial
amount of documents about the geography of the Zaza people, their population and
demographic structures, their beliefs, historical and religious works, and Zaza emi-
rates. With similar characteristics, it is necessary to mention here again the state,
education and provincial yearbooks that started to be published in the second half
of the 19th century.

In addition, the same sources provide authentic information about the Zaza emi-
rates in the geographies where the Zazas live, which is not found in other sources.
All the primary sources of the Ottoman Empire include the Zazas as a community of
Kurds and deal with the Zaza emirates within the Kurdish emirates, just like the Kur-
manc and Soran emirates. Zazas, who settled in Diyarbekir, Siverek, Egil, Cermik,
Geng, Capakcur, Palu, Dersim and Mamuretii’l-Aziz provinces, which are generally
within the borders of Kurdistan or Diyarbekir Province, remained under the rule of
Mirdasi, Siiveydi and Cemisgezek emirates. Some of the mentioned settlements were
also administered by administrators appointed by the central government.

Ottoman geography books contain very authentic and detailed information abo-
ut the Kurds and Kurdistan. Ottoman geography books, Kurds and Kurdistan in ge-
neral; in a special sense, it also contains important information about the Zazas and
the historical geography of the Zaza geography. As it can be understood from the
encyclopedic and concise study in your hand, Ottoman geography books, Kurds and
Kurdistan in general; in a special sense, it contains important information about
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the Zazas and the historical geography of the Zaza geography. Again, as seen in the
aforementioned works, Ottoman geography books include the Zazas and Zaza geog-
raphy under the heading “Kurdistan-1 Osmani” as it is mentioned in the literature,
in the Kurds and Kurdistan sections. Obviously, it is observed that Ottoman geog-
raphy books, like other Ottoman literature, describe the Zazas as a Kurdish tribe.

Geography books, the geography where the Zaza live, provinces, districts, the
climate of the Zaza geography, borders, landforms, mountains, plains, rivers, lakes,
agriculture, trade, underground and surface resources, economic situation, popu-
lation, demographic structure, religions, sects it conveys detailed information on
subjects such as language and dialects. Therefore, while geography books contain
information about the physical structure and characteristics of Zaza geography; on
the other hand, it can be said that the Zazas have detailed information about the
political, human, economic, statistical and biogeographical structure of the geog-
raphy they live in. In the final analysis, it should be noted that more detailed studies
based on Ottoman geography books will make an indisputable contribution both in
determining the historical geography of the Zazas and in reaching new information
about the Zazas.
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KILMNUS:

Na xebate de heté awani ra romané Kilama Pepiigi
analiz beno. Deniz Gunduz, unsiirané kultur {i ziwané
X0 géno { inan newe ra romané xo de m{ineno. O, hem
geydeyané ziwané xo ra xeberdar o hem zi né qeydeyané
ziwani bi yew sekilé basi goreyé aksiyonané hediseyané
yé eseré xo ya suxulneno. Nustox bitaybeti, romané xo
de bi carcewaya tarixé reali de hediseyé ke komela Kur-
dan {t Armeniyan sere ra raviyeriyayé inan bi teknikané
romani ya newe ra miineno. Unsuré awani yé romané
ciya-clya besané xabetl de ameyé analiz kerdis. Né be-
san de kamiyé romani, hoka ewniyayisi {i vatoxé ci,
mfinitisé hediseyan, wexté romani, mekané dor{iverki
0 hisiyan (sensorial), kadroyé karakteran heme hetan
ra ameyi analiz kerdis. Xebate de karakteré romani seke
W. J. Harveyi tespit kerdo goreyé bi sernusteyané serka-
rakter, karakteré normi, karakteré karti i karakteré foni
ya analiz bi.

Kilitcekuyi: Kilama Pepfigi, Deniz Gunduz, edebiyaté
Zazaki, awaniya romand.
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ABSTRACT:

In this article, the novel called Kilama Pepiigi will be analyzed. Deniz Gunduz re-
constructs the elements of his language and culture in his novels. He is aware of
the richness of his mother tongue. He handles these riches and rules very well
according to the action of the events in his novels. In the work, the author recons-
tructs the events experienced by the Kurdish and Armenian peoples in the tech-
nique of novel. Structural features of the novel were analyzed in different parts of
the article. In these subparts, the identity of the novel, its point of view and the
narrator, the plot, the time of the novel, the environmental and sensorial places,
the characters were analyzed. The characters were classified as W. J. Harvey deter-
mined, protagonist, norm characters, card characters, background characters.

Key Words: Kilama Pepfigi, Deniz Gunduz, Zaza literature, the structure of a novel.

1. DESTPEK

Edebiyaté Zazaki de eseré ke tewiré romani de nusiyayé hem heté hiimari ra hem
z1 heté himaré nustoxan ra goreyé tewirané binan hina tay é. Ney de béguman gelek
faktori esté. Xususiyeté tewiré romani, né tewiri de eser nustis keno zehmet. Ma vaci
eseré ke né tewiri de nusiyeni zafane hem heté hiimaré karakteran ra dewlemendé
hem z1 né karakteri wayiré psikoloji G tékiliyé témiyankerdeyan bené. Reyna heté
mekan, wext, vatox, awani, temayi ra zi zaf hera yi. Né sebeban ra tewiré romani de
eserdayisi de gani yew xireto derg, yew mucadeleyo gird bibo. Né semedi ra zaf tebii
yo ke edebiyaté nusteki yé Zazaki yo ke sey edebiyato ke hama merhelé biyayisi de
yo, né tewiri de wayiré zaf eseran niyo. Ancina sebebé politiki zi né tewiri de nustisé
eseran kené kémi (Akman, 2019, 1. 179). Né serrané peyénan de tewiré romani de heté
hiimari ra binék z1 bibo yew aversiyayis esto. Atmosfero politik bitaybeté serrané
2000an ra dima tay zi bo beno nerm. No nermbiyayis béguman edebiyaté nusteki ser
o z1 tesir keno. Romané ke Zazaki nusiyayi zafane né serran de wesaniyayé.

Deniz Gunduz Edebiyaté Zazaki de nustoxé ke roman nusti ra yew o. O, serra
1976 de dewa Gimgimi Canesera de yeno dinya G peyniyé serrané 1990i de dest bi
nustisé Zazaki keno. Wareyé edebiyati de reya verén pey siira xo“Hesar be” ya ke
hiimara 1241 ya rojnameyé Azadiya Welatl de wesaniyaya ca géno. Wexto ke Kova-
ra Vateyi wesané xo dest pékena Gunduz zi reya verén sey yew wendoxi na kovare
ré mektuban ersaweno. Dima siiré, hikayeyé ci z1 na kovare de ca géné. Bitaybeti
wesanayisé romané xo yé verén Kilama Pepiigi ra dima edebiyaté Zazaki de hina zaf
bala wendoxan anceno.

Gunduz, karakterané romanané xo hem tarixé reali ra hem z1 dinyaya mfinite ra
wecineno. Karakteré ke eserané ey de ca géné zaf hetan ra wendoxan ré péskés bené.
Nustox, cuya yew yew dewici, yew fezayiji, yew cekdari, leskeri Gisb. bi yew sekilé
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basi awaniya eserané xo de goreyé aversiyayisé hediseyané xo réz keno. Karakteré
ci, wexto ke cayé ci yeno feké yew dewici ra pey ziwané yew mintigayi gisey kené,
wexto ke cayé ci yeno zi feké yew 1darekaré sistemi ra pey ziwané burokrasi gisey
kené. Karakteré bini zi goreyé xususiyetané xo qgisey kené.

Heta nika 3 romané ey nesr bé: Kilama Peptigi (2000), Soro (2010), Kalasnikof
(2013). Na meqale de ma romané Kilama Pepiigi heté awani ra analiz kené.

2. KAMIYE ROMANI{

Roman serra 20001 de heté wesanxaneyé Vartani ra ameyo cap kerdis. Hediseyé
ke romanti de ca géné eslé xo 528 ripelan de péskés biyé feget nustoxi peyniyé romani
de seba wendoxan ferhengék amede kerdo. Tayé cekuyé ke romani miyan de ca géné
bi isareté “*”1 nusiyayé. Peyniyé romani de zl né ¢ekuyé ameyé izah kerdis. Bi né
ferhengéki roman péro piya 536 ripeli yo.

Deniz Gunduz romané xo reya verén wazeno ke bi Tirki binuso i xeylé zi nuseno.
Feqet né nusteyé ey orte ra bi yew sekil bené vindi. Cend serri ra dima nustox reyna
gerar dano ke né romani ziwané xo de binuso. Wisaré serra 19961 de newe ra dest
pékeno nustisé eseré xo. Seke zaniyeno serra 1997 de kovara Vateyi wesaniyena.
Gunduz, é wextan Istanbul de Wesanxaneyé Komali de xebitiyeno i kovara Vateyi
ra zi xeberdar o. Ge-ge na kovare ré mektuban ersaweno G behsé romané xo keno.
“Ez xélé waxt o zoné dimili ser ra xebetino. Zoné dimili de waneno i nivisneno. Hetant
né rojané péya ez romané ser ra xebetiyéne. Nika mi o xebaté xo kerd tam, ard péser.
Niyeté ma o wo ke nezdi de vejime.” (Gunduz, 1998, 1. 92). Na mektuba xo ra dima nus-
tox nezdiyé di serri Istanbuli ra abiriyeno 1 sino welaté xo. Destpéké serrané 20001
de reyna kovara Vateyi ré yew mektube ersaweno. “Mi a mektube de qalé romané
xo kerdbi. A taw mi o cap nikerd... Asména kitabé mi vejino. Ez wazeno ke sima ré ki
birusneri, fikré sima ki bicéri. Na derheq de ki alikariya sima lazim a.” (Gunduz, 2000
b, r. 102) Nustox bi na mektuba peyén capkerdisé romani wendoxané kovara Vateyi
ré mizgine dano. Eslé xo Gunduz né romané xo serrék, serrék ném de keno temam
feqet néeskeno yew wesanxane biwino. Serra 2000i de tayé embazé Deniz Gunduzi
seba capkerdisé Kilama Pepiigi pereyi arédané @i yewi ra komputur emanet géné
axiri né eseri sertané zehmetiyan miyan de cap kené (Gunduz, 2017, 1. 20).

Ma eskené né romani sey yew romano tarixi bihesibné. Romano tarixi; metno
ke tede hediseyé ke deméké diyari yé viyarteyi de biyé @ gediyayé, ciwiyayisi, dewré
diyari (belliyi), hikayeyé kesan yé muhiman, bi seklo ke rastiya tarixi ra girédiyaye
mende {1 bi gabiliyeté afirnoxiya romannustoxi dewlemenkerdis (i newe ra berar-
de yo. Romané tarixi de hediseyi i kesi tarix ra yené girewtis, feqet né herinda ke
sey halé xo yé tebil béré neqilkerdis, bi goreyé yew meqsedé diyarkerdeyi newe
ra biseriber bené @ bi hewayo ke transformeyé sehneyé ciwiyayisi yé ganiyi biyé
péskés bené (Cetin, 2021, r. 222). Gunduz vateyo veréné Kilama Pepiigi de zi behs
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keno ke hediseyi 0 karakteré ke tarixé reali de ca géné seba romani heté ey ra newe
ra viraziyayé: “Piyayé ke na kitab der é, rasta ki biyé. Lé mi namé zafina virno. Mi
niwast ke ez tarix binivisneri. Xebaté mi roman bi. Coka mi xo ra ki zaf ¢i kerdi werte
it nivisnay” (Gunduz, 2000 a, 1. 3).' Seke tiya de zi aseno nustox sey yew tarixnas né,
sey yew romannustox hediseyan wendoxan ré péskés keno.

Seke ma vat romané Kilama Pepiigi tewiré romané tarixi de nusiyayo. Deniz Gun-
duz minitisé romané xo hina zaf meseleyé Armeniyan @i pékewtisé esirané Kurdan
ser awan kerdo. Serra 1915 de wexto ke Armeniyi tabiyé tehciri biyé, Kurdan zafane
heté Osmaniyan de ca girewti Gi gelek rosnvir G esiré Kurdan Cebheya Rojhelati de
vera Risan ser kerd (Isik, 2015, 1. 175). Gunduz ¢carcewaya né hediseyan de muca-
deleyo ke mabéné esirané Kurdané yé suniyan @ elewiyan -Cibranijan i Xormeci-
kan- Gt mucadeleyo ke mabéné né di esiran G Armeniyan de véreno sey hediseyané
bingeyén romané xo de ca dano.

Nameyé romani, bi hediseyé ke romani miyan de miniyayé Inan a rasterast
elegedar o. Ma eskené vaci ke nustox destpéké romani de pey yew epigraf sebebé
wecinitisé nameyé romani eskera keno: “Pepbo geko/ kam kist/ mi kist/ kam stit/ mi
stt/ kam kinit/ mi kinit” (r. 7). Reyna Gunduz vateyo veréné yé romani de zi wexto
ke behsé sebebé nustisé romané xo keno hediseyé ke mabéné Kurdan @i Armeniyan
miyan de raviyarené, é hediseyan {i estanika teyra pepiiki reyde tékili roneno. Nus-
tox, yew romano ke tede zaf merg i dec esto, pey yew epigrafo munasib dest pékeno.
Nustox bawer keno ke né mergan de mesuliyeté Kurdan zi est o. Nustox seke rolé
pepfigl géno xo ser. Sey pepiigl xeletiyané bav i kalané xo gebul keno 1 sey pepfigi
temameé eseri de tim{itim decé ke Armeniyan anti ano ziwan (Akman, 2019, r. 181).

3. HOKA EWNIiYAYisi 0 VATOX

Vatox (narrator), keso ke romannustox hikaye ey ré dano vatis, keso ke mabéné
romannustox i wendoxan de ca géno yo. Vatox, ¢iyé ke romani de bené, kesané
romani, reftarané inan, his {i xeyalané inan, deridor, mekan {i wexti; bi kilmiye her
¢lyé ke romani de ca géné, keso ke inan neqil i péskés keno yo. Vatox, yan karakteré
ke zereyé hediseyan de ca géné ra yew o yan z1 kesé ke teberé hediseyan de mendé
ra yew o. Ma néeskené nustoxé romani (i vatoxé romani eyni kes bihesibné. Vatox,
yew keso ke aldé dinyaya romani, dinyaya m{initeya yo. Nustoxi dinyaya rastikén o
ke ma tede ciwiyené de yé (Cetin, 2021, 1. 105).

Romané Kilama Pepiigi de nustoxi aversiyayisé hediseyan bi vatoxé sexsi yé
hiréyini/ilahi m{inito. Vatoxi bi né hoka ewniyayisi karakteran, hediseyan, mekan

1  Girewtiké ke ma roman ra kerdi no ¢ape ra ameyl girewtis: Deniz Gunduz, Kilama Pepilgi,
Wesanxaneyé Vartan, Ankara, 2000. Girewtikané binan de ma teyna numreyé ripelan da.
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(i unsiirané binané yé romani wendoxan ré péskés kerdo. Vatox hediseyé ke romani
miyan de miniyayé seraser zano i wendoxi zi heme hediseyan né vatoxi ser ra
eskené biwiné. Misale vatox rewsa mekano ke hediseyi tede ca géni, né cayi heté bi
ciwiyayisé sosyo-kulturi G baweri wendoxan ré nawneno. Bitaybeti beso yewin de
heté sosyo-kulturi ra tékiliya hem esirané Kurdan hem zi Armeniyan heme hetan
ra wendoxan ré péskés bené. Vatox wexto ke dor{iveré Koyé Serefdini ra behs keno
dewé ke nézdiyé né koyi de yé, tékiliya ke mabéné saré ke uca de ciwiyené wendo-
xan ré dano sinasnayfs:

Virana né koyi de, xélé dewi esté. Dewé Hermeniya i dewé Kurda, zaf caya
de kewté tévirane. Dewé Hermeniya xélé dewlement €. Hama her dewe de
jli mektebé @ kilisa Hermeniya esta. (...) Zaféri dewa de ki Hermeni @i Kur-
di téléwe de vindené. Némé nufisé dewe Hermeni yo, némé ji ki Kurd o.
Xané hurdmina heta, tékiste der é. Cirantina hurdmina heta xélé kan G gi-
ran a. Cirani soné veyvané jiibini éné. Cejné hurdmina heta, nikuné té, feqet
hurdmina heti cejnané jiibini bimbarek kené (r. 10).

Vatox bi né pasajl wendoxan péde-péde amedeyé hediseyané romani keno.
Romani de vatox verl bi hewayo pozitif tékiliya Armeniyan G Kurdan nawneno.
Dima zi aversiyayisé hediseyan de wendoxan ré cira mabéné Tnan xerepiyayo,
destpékerdisé né xirabiyan bi sehneyané realistan zaf hetan ra nawneno.

Kilama Pepiigi de vatoxé romani (4 helbet nustoxé romani) hediseyé ke metni
de ca géné heté objektifi ra wendoxan ré péskés keno yan nékeno i mesafeyé ey i
metni ¢igas o?

Vatoxo hiréyéné romané Kilama Pepfigi zi helbet heme sereb{itané romani
ser o tesir keno. No vatoxo hiréyén, nustox Deniz Gunduz bi xo bo, mesafeyé
ey U metni ciqas o? Yani o wexto ke meseleyan bimojno ra, teswir biko do
cigas bawerd, fikr i ewniyayisé xoyé sexsi ra bixelisiyo? Eslé nustox Gunduzi
bi xo zi cematé elewlyan ra yo @i o esira xormekan ra yo. Né seré cibranan
xormekan de mesafeyé vatoxé romani G nustoxi gani nékewo témiyan. Xora
nustox Gunduz tesiré xo zaf eskera némojneno ra, vengé ey hediseyan ra
0l karakterané ey ra berzér niyo. Cigas ke ey dest ra béro o bi ewniyayiséké
objektifi hediseyan neqil keno, karakterané xo i mekani teswir keno. La ca-
ca seke vatoxiya xo, xo vir ra biko wexto ke behsé tayé kesan biko fikr (i rengé
xo eskera keno: -‘Tarixi, Hermeniya ra ge hes nikerdo. Zaféri dolima zé ewroy
tey bébextbiyo (Gunduz, 20004, 1. 97; Yildiz, 2020, 1. 92).

Seke aseno vatoxé romanti her ciqas zafane bi ewniyayisé objektifi hediseyan ne-
qil biko zi ge-ge subjektif tégéreno 1 fikrané xo, hisané xo eskera keno. Hetta raste-
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rast hukman ifade keno. Né wextan de mesafeyé ironiki (Ironic distance) yé nustox
U vatoxi teng beno. ““Tarixi, Hermeniya ra qge hes nikerdo. Zaféri dolima zé ewroy tey
bébextbiyo.’ (Gunduz, 2000: 97). Heme cumle de vatox fikré xo mojneno ra. ‘No hena
kare verén bi. Herkesi na zé name xo rind zaniténe. Hela hena Urizi ¢i biyardéne dina
ser. Hena ina ci bidiyéne.’ (Gunduz, 2000: 494). Qiseyé vatox ii dewijan seke dekewté
témiyan.” (Yildiz, 2020, 92 [Xéze kerdisé biné cekuyan aidé Pinar Yildize yé.]).
Wendoxi zi eskené pasajé ke Yildize tesbit kerdé inan de na rewsa vatoxi biwiné.

4. MONITISE HEDISEYAN

Minitisé hediseyi, sistemé rézkerdis i biser{iberkerdisé hediseyan ke & hikayeya
romani de ca géné yo (Cetin, 2021, 1. 189). Hediseyé ke romané Kilama Peptigi de
ca gené rasterast tarixé reall de ameyo ciwiyayis. Feqet nustox néeskeno sey
hedisenusoxan né hediseyan wendoxan ré péskés bikero. “Tarixnas, weqia ser o qi-
sey keno, romannustox zi a weqia dano qiseykerdis.” (Tekin, 2018, 1. 66).

Roman de minitisé hediseyan zaf muhim o. Rézila hediseyan, yani cilyé ke
gewmiyéni gani goreyé yew Gsuli béré nustis G rézkerdis. Zafané romanan de veri
cayé hediseyan, dima péde-péde kesé ke romani de wayiré rolé muhimi yi, dima
71 kesé bas 11 xirabi belli beni. Né heme ¢iyé goreyé plané nustoxi aver soni i hera
beni, hediseyané hurdiyan ra destek G pasti géni. Labelé hediseyo bingeyin, yani
hediseyo ke roman ser o viraziyayo gani sey xeta sura galine belli bo. Na xeta sura
qaline bena sey pusulaya wendoxi (Espar, 2000, 1. 68).

Kilama Pepiigi de hediseyo bingeyén -bi vatisé Thsan Espari- sey xeta sfira qalin-
de zaf eskera mebo zl wendoxi eskené temaya romani ya bingeyén -yani meseleyé
Armeniyan- ra miinitisé romani ser o bifikiriyé. Romannustoxi zafane aversiyayisé
hediseyané yé romanané xo temayé bingeyén ser o awan kené i wendoxan ré né temayi
ser ra hediseyan, karakteran, mekanan {isn. péskés kené. Gunduz zi seba romané xo
sey temaya bingeyén meseleyé Armeniyan xo ré weg¢inayo i roportajo ke derhegé né
romané ey biyo né roportaji de zi we¢inayisé mewz{iyé romané xo ano ziwan:

Né romani de ez behsé jenosidé armeniyan kena. Cira jenosidé armeniyan.
Cunke ¢imé mi de koké na meseleya kurdan uca ra dest pékeno. O taw tirkan
U kurdan piya hereket kerd {i armeni qir kerdi. Peyé cii se bi? Nika & ¢iyé ke
ma ardé inan ser, & yené ma ser. Ma eke né ¢imi ra niyadime vinenime ke na
rewse xora hem politik a hem zi dramatik a. Yani eskena bibo babeta romani”
(Gunduz, 2016, 1. 33-34).

Gunduz seke tiya de zi aseno zafane bingeyé romané xo na temayi ser roneno.
Feqet bala wendoxan na tema rey de yewna tema zi ancena. Seke ma veri z1 vatbi
Kilama Pepiigi de yewna mesele seré esiran o. Yani ma néeskené bé meseleyé esiran
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romani bifikriyé. Cunki nustox seba mucadeleyé mabéné esiran @i dewleti sey ser-
karakter lacé Tbrayimé Tali Zeyneli @i seba meseleyé Armeniyan zi sey serkarakter
Artini (Xac¢) wendoxan ré péskés keno. Coka gerek miinitisé hediseyan né di karak-
teran ser, sey di hediseyi clya-ciya réz bibé.

Henry Fielding derheqé ciyakerdisé besané romanan de né tesbihi suxulneno,
“Sent ke yew gesab gosti bi hewayo munasib birneno i parce keno. Yew nustox zi eseré
xo bi hawayo munasib keno bes, cunke no hem karé wendoxan, hem zi karé inané ke
gosti sifreyt de bare kené, asan keno” (Stevick, 2017, 1. 162). Gunduz zi hediseyané
romané xo vist i di besan de wendoxan ré péskés keno. Ge-ge nustox pey tekniké
peyseragérayisi wexti bero demo viyarteyi z1 hediseyé ke romani de ca géné reyna
z1 bi rézki aver siné {i her hedise xo miyan de yew sebeb neticeyi ra yeno meydan.
Hem hediseyé Armeniyan hem zi hediseyé ke mabéné esirané Kurdan G Osmaniyan
de raviyarené zafane clya-ciya besan de heté nustoxi ra péskés biyé feqet reyna né di
hediseyi romani de bi hewayéko paralel aver siné.

Kilama Pepiigi de “mnitisé hediseyan yé zafrézilayin” suxulniyayo. Romané
ke bi “mfinitisé hediseyan yé zafrézilayin” m{iniyené de gelek hediseyi gewimiyené
0 né hediseyi yew nuqta de kewené yewbinan miyan (intersect bené). Vatox, né
hediseyan ciya-ciya vano @i né hediseyané ciyayan yew sekil ano téhet i temaya
bingeyén ser o yew netice de virazeno. Gunduz zi romané xo de gelek hediseyé
clyayan wendoxan ré péskés keno i peyniyé romani de zi bi temaya xo ya bingeyén
-meseleyé Armeniyan- m{initisé romané xo temam keno.

Hediseyé ke karakteré Zeyneli sere ra raviyariyayé ma né hediseyan hiré helgeya
yé bingeyén ser o réz kerdi. Né hiré helgeyan (ma helgeya metni pey ‘M’ {i hediseyan
zi pey ‘H’ nawna) ma eskené bi no sekil réz bikeré:

M;: Axayé xormecikan Ibrayimé Tali heté Alaya Cibranijan ra kisiyeno. Lacé
Ibrayimé Weli sino Istanbul i birayé xo Zeyneli ré kistisé piyé xo xeber dano. Zeynel
mektebé esiran de waneno. Zeynel Kistisé plyé xo esnaweno heme ciyi ca veradano.
Destpéké prosesé heyfgirewtisé i agérayisé ey;

H_: Zeynel sey rayberé esira xo cekdarané xo reyde heyfé piyé xo géno.

H,: Xebara kistisé yé merdimané esira Cibranijan heme cayé welati de fek ra
fek vila bena.

H.: Zeynel hini sey dismené Osmaniyan zi hesibiyeno. Cunki cibraniji endamé
Alayané Hemidiyan é. Aye ra hem cibraniji hem zi Alayané Hemidiyan kewné
ey dima (i Zeynel hini heté dewleti ra yew saki (heydut) hesibiyeno.

M,: Doriidormeyé welati de fermané kistisé Zeynel G embezané ey dayeyeno.
Zeynel esira xo ca veradano, birayé xo Weli @i embazé xo Memi reyde vecilyené ko-
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yan. Demék ra dima Zeynel yeno dewa Misté Rezi. Destpéké esqé Zeyneli (i keynaya
Misti Xece 1 xiyaneté Sekamili;

M
3

H: Zeynel wexto ke yeno keyeyé Misté Rezi tiya de esiqé keynaya ey Xece
beno {i cend rocan miyan de Xece Misti ra wazeno.

H,: Zeynel G embazé ey Alayi ver ra na rey siné dewa Sekamili. Cend roci Zey-
nel G Xece keyeyé Sekamili de rehet kené. Demék ra dima Sekamil cenderma
ré cayé Zeyneli ixbar keno i wazeno ey i embazané ey bido tepistis.

H._: Wexto ke cendermeyi estené dewe ser keyeyé Sekamili pey gersunan kené
virtlivila. Zeynel teslim nébeno i gersuné ci zi qediyené. Cendermeyi wazené
keyeyé Semakili bivesné. Feqet Sekamil vesnayisé keyeyé xo néwazeno i
nimitki Zeyneli ré Zazaki cayé gersunané xo vano i cende mewazo zi na rey zi
Zeyneli cenderman desté ra xelisneno.

: Zeynel 1 Xece alayé Cibranijan ver ra siné keyeyé merdimé Sekamili Emrali:

Destpéké ixaneté piyé i maya Xece, kistisé Xece, ameyisefkerdisé Zeyneli;

H : Zeynel G Xece cend asmi kerwayé xo Kevorki heté de manené. Demék ra
dima siné keyeyé Emrali. Xeber yena ke piyé Xece Misté Rezi heté dewleti ra
ameyo tepistis. Maya Xece, Pore, seba merdeyé xo cayé zamayo xo dewleti ré
ixbar kena.

H : Cendermeyi na rey zi dormereyé keyeyé Emrali gini. Pérodayisi de Xece
bena dirbetin. Wexto ke Xece bena dirbetin néwazena ke a bikewo cendir-
man desté, aye ra yan desté vistewreyé xo Weli ra yan z1 desté embazé Zeyneli
Memi ra kistisé xo wazena. Mem néeskeno Xece bikiso i no karo giran kewno
milé Well. Xece, qeceko ke pizeyé ci de bi € ya piya heté Weli ra yena kistis.

H: Mergé Xece Zeyneli zaf decneno. Zeynel decé Xece ver ra sino efkerdisé xo wa-
zeno. Eyni wext xeber yena ke dewlete pilyé Xece Mist veradayo. Well, Misti kiseno
i heyfé Xece géno. Zeynel zi qola xo ya piya sino dérsim, merdimané xo miyan.

Romané Kilama Peptigi de hediseyo bingeyén o bin zi -meseleyé Armeniyan-
karakteré romani Artini (Xac) ser ra wendoxan ré péskés beno. Né hediseyan zi ma
do hiré helgeya yé bingeyén ser o réz bikeré:

M;:

Osmaniyan fermané Armeniyan dané. Digran @ keyeyé ey badé né fermani dewa

X0 ra remené hem dewlete ra hem zi esirané Kurdan ra xo nimnené: Destpéké prosesé
dewe ra vejayayisé Digrani (i hediseyan miyan kewtisé torné Digrani Artini;

104

H: Artin hina gecek o. Maye 0 bawkalé xo Digrani ya piya ko bi ko desté
Alayané Hemidlyan ra remené. Digran inan beno nezdiyé dewa xormecikan
nimneno. Demék ra dima Alayané Hemidiyan sik bené inan ser it mabené
Digrani {i alayi de ser dest pékeno.
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H,: Né seri miyan de xorme¢ikan ra merdimék kisiyeno G yew siwane zi beno
dirbetin. Veyva Digrani i céniyé bini bené vindi. Digran {i Artin teyna {i vey-
san maneneé.

M_: Artin beno vindi G bawkalé xo Digrani ra visnayeno. Bak, Artini yew holi-
ke miyan de yew halo perisan de veyneno: Destpéké prosesé vinayisé Artini, ridé
fermané Armeniyan ra dewe ra abiriyayisé ey 0 heté dismenané xo ra kistisé Baki;

H_: Bak, Artini géno beno keyeyé xo 0 bi serran sey lacé xo keno pil. Nameyé
Artini keno Xac. Dewici sik bené ke Xac¢ yew Armeni yo aye ra Bak tim Xaci
dewican G dewleti ver ra paweno.

H,: Dewlete reyna fermané Armeniyan dana. Bak zi na xeberi ra dima zano
ke hini feletiyayisé Xaci ¢ini yo. Eyni wext Armeni zi kisté Riisan de dusté
Osmaniyan ser kené. Bak gerar dano ke Xaci bero Erzirom. Bak zano ke tiya
de Arment esté (i hini kes néeskeno inan heté de nezdiyé Xaci béro.

H.: Bak sewék yew laco des 11 hiré, des 1 car serri desté ra yeno Kkistis.

M_: Merdisé Baki ra dima heme kar @ gureyé keyeyi kewno lacé Baki Xidi milé:
Destpéké prosesé heté Riisan ra tepistisé Xidi Gt Risan desté de téhet ameyisé Xac
0 Xidi;

H_: Xid mergé piyé xo ra dima ewniyeno keyeyé xo. Rocék Riisi erzené dewe
ser U1 Xid sey esir dekewno inan dest.

H,: Xid G dewejé bini ke esiré Réisan beni, seba Riisan karané giranan de
xebitlyené. Embazé piyé Xidi Cib hini tehemul nékeno @ rocék leskerané
Riisan ver ra remeno i veré cimané dewicané xo de yeno Kistis.

H.: Mergé Cibi ra dima hini Xid zi baweriya mergé xo beno. Badé mergé Cibira
cend roci Xid heté yew leskeré Rlisan ra diiri ra diirl yeno teqibkerdis. Axiri Xid
vineno ke no lesker Xac o. Her di heme piresyené péra @ bi zerri ra bermené.

Sekeasenonustox “miinitisé hediseyan yé zafrézilayin” suxulnayo tizafhediseyan
dekerdi romané xo. Peyniya peyén de zi heme hediseyan girédayo yewbinan.

5. WEXT

Romani de yew leteyé wexté zemani yo teber ke hediseyi cereyan kené est o,
yew tayé hediseyé (zemané weqia) ke tayé gaman, tayé rojan, tayé asman i tayé
serrané né leteyé zemani de viyarené est &, yew zi yew zemano (zemané vatene)
ke bade ke hediseyi bené, wexto ke heté romannustoxi ra nusiyayo, derbasé kaxite
biyo, bi leteyané zemani yé llawekerdeyan yan zi bi zemanan ra birnayeyan, yani bi
tesarrufané nustoxi newe ra miiniteye yo, est o. (Cetin, 2021, 1. 133)
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Romani de wexté hediseyan serrané 1892-18931 de dest pékené. Wendoxi eskené
kistisé karakterané romani ra Ibrayimi Tali ra ney bizané. Seke zaniyeno Ibrayimé
Tali eslé xo tarixé reali de esira xo ya piya dewleta Osmaniyan ré isyan keno G heté
Alayané Hemidiyan ra yeno kistis. Deniz Gunduz zi destpéké romané xo de né
hediseyé ke Tbrayimé Tali ser a raviyariyayé wendoxan ré péskés keno.

Roman né hediseyané Ibrayimé Tali ya dest pékeno i heta serrané 19151 yani
tehciré Armeniyan @i reyna dewrimé rusyayé tesrina veréné 19171 dewam keno. Yani
ma eskené vacé ke nustoxi hediseyané romani teqriben mabéné serrané 1892-19171
de awan kerdo { hediseyi bi kronolojik aver siné. Tayé cayan vatox ge-ge wexti beno
demo viyarteyi zi.

Gama ke wendox yew romano ke babata ey yew hediseyo tarixi yo waneno
zehmetiya ci hina zéde vineno. Cunki o hem heté xo yé niyeti ra hem zi heté tesiré
xo ra di qati biyo tarixi. Refleksé ke vera hediseyané tarixiyan diyené, caxané ciya-
clyayan de clya-ciya bené. Mumkin niyo ke sima tersan, pesinhukman, tercthan
U eyni refleksané hisiyané yew kesi yo ke ey serra 18001 de yew esero ke derheqé
Sorisé Fransizan de nusiyayo wendo, ewro hasil bikeré. Wendoxi, ciqas nézdiyé ser-
ra nusiyayisi/wesanayisi yé eseri de ciwiyené, gani derheqé wexté eseré tarixi yo
ke & wanené de hende zaf clyan bizané. Seba ke romani ra zewq bero girewtis
reaksilyoné karakteran @i temaya ey tam fehm bibo, hewce yo capa héze xeyalkerdisi
yo hera est ba (Mendilow, 2017, r. 226).

Romané Kilama Pepiigi de z1 gerek wendoxi bi né hismendiya biewné hediseyan
0 hediseyé tarixé reali de raviyariyayé derheqé inan tayn bo zi malumatan bizané.
Cunki Gunduzi miinitisé hediseyané xo né tarixé reali ser o awan kerdo. Aye ra
minitisé romani wendoxi bi né ¢imi ya gerek biewniyé. Reyna vatox bi wexté sosyali
ra z1 wexté hediseyan wendoxan haydar keno:

Micxuliya her sewe zaféri seré seré dewleta ser ra bi:

- Goro ke M{idiré nahya salix dano, Almanija @i Firansija tédus de kewte ser. Urizi
1 Engiliza ki pista Firansija gureta. Serode henén kewto kar ke, hetani nika dinya
ser ra ge niyamo diyayene. Zaféri welati nika ra kewte zeré na cire.

- Ma Osmaniye ra ¢i xebere?

- Goro ke vané dewran desté Ebdulhemit ra vejiyo kewto dest8, itihat o cik o,
kewto desté koméde henéni. Enver Pasa ki serekéde dina wo. Xo sidineno ke
dusé Uriz de bikuyo ser (r. 307-308) (pétkerdisé didé ma yi).

Né diyalogi de cayé ke ma pétkerdé bi ninan a wendoxi eskené bi rehet yew se-
kil de derheqé wexté hediseyan ra xeberdar bibé. Vatox tlya de destpékerdisé Seré
Yewiné yé Cihani, texti ra war ameyisé Ebdulhemidi, dewré ittihat @i Teraqqi @ En-
wer Pasayi wendoxan ré nisan dano. Wexté sosyali besané binan de z1 ca géné.

[[Ofe] Jirar19 salio 2023



=

i~

°%
s
==

>Z

Heté Awani Ra Romané Kilama Pep(gi

Cendermi amé Uskira de sewe biye méyman, sodir ki kewte raye vejlye ame.
Ara de xo hena teze resno dewe. Gimgim de hena fermané Hermeniye rast
nibiyo, Qaymagamé Gimgim1i heroj m{idiré nahye @i plyayé xo déne aré, ardéne
péser i na mesela ser ra gesi kerdéne. Qaymagami hena xeya xo yo Hermeniya
rind kifse nikerda. Labelé Hermeniya ra zobin herkes ki né fermani rind zano,
Hermeni xo bi xo hewenéne. Né roja de daha zédéri kewte ra kar Gi guré xo ser.
Xo bi xo0 xapnéne ke, no ferman henti zaf ¢iyode xirab niyo. Dewlete ina koce
welaté ceri kena (r. 397) (pétkerdisé didé ma yi).

Né pasaji de z1 vatox fermano ke derheqé Armeniyan de veciyayo ey wendoxan
ré nawneno. Seke zaniyeno Armeni bi né fermané Osmaniyan a welaté xo ra tehcir
bené. No zi destpéké serrané 19151 de yo. Gunduz derheqé wexté sosyali de romané
xo de wendoxan ré sey né pasajané corinan zafane nimiineyan péskés keno. Seke
ayseno hediseyé ke romani de ca géné mabéné serrané 1892-19171 ameyé meydan
nustox zi romané xo né tarixan ser o miineno.

6. MEKAN
6.1. Mekané Doriiverki

DorGiver; yew cayo ke ser o néameyo vindertis, nébiyo virameyiskerdis
(xatiratizekerdis) G transformekerdis; tena ser ra yeno derbazbiyayis (viyartis),
la xoriniya ey néno vinayis, sexsi yan hediseyi bi hawayo cidi mutesir nékeno.
Né mekané ke fonksiyoné yew vestiyeri ke miiniteyé hediseyan ci ra dardekerde-
yo vinené, néeskené manaya guzergahi ra wetér yew mana ifade bikeré (Korkmaz,
2015, I. 82).

Romani de mekané dorfiverki beso yewiné yé romani de derg 1 dila teswir bené.
Vatoxi seba hediseyané romani xo mintiqaya Gimgimi sey mekani wecinayo @i zafane
hediseyi né mekanan de aver siné. Romannustoxi mekanané dortiverkiyan bitaybeti
sey yew sehneyé tlyatroyi wendoxan ré péskés kené.

Koye Bingoli xélé berz o. Dikila xo Kela Sema wa. Kela Sema dfiri ra zé dési
tik yasena. Cicax ke seré Kela téf (i mij bico, a waxt xélé dofanéde pili kuné
kar. Miyoné amnan de torge varena. Merga (i hégaya kena xirabe. Waré Koyé
Bingoli de xélé goli esté. No ko namé xo bi Tirki né gola ra céno. Wara de vare
xedar varena. Zimistan vayé varisi sepa keno ci, her clyo kenda vare ra keno
pir. Né caya de vare x€lé erzina péser. Hetani payizi na vare roj bi roj helina
onciya ki niqedina. Asma payizi de vara kane ser ra, vara tezlye varena. Na
vare ebe waxta veré xo de hardi stina  kinena. Bi na gede veré xo de golané
hiraya virazena. Awa vare gola ra vejina, xo ver de vaya vejena G vérdina de
golede bini. Niya bi na qede xo resnena dera. Uja ra tépya ki koya ra sipe-
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sipe vérdina de. Koyé Bingoli heté awe ra xenimet 0. Awa né koyi qe nibena
kémi. Desta Gimgimi, Desta Uskura G dewané Serafetini no ko lawneno. Awa
koyi honde ke béhemd a, zinarané veroja ra awe fij dana. Né cayé niyanéni
elewiya ré ziyar 1 diyar say bené. Vas i dalé né caya honde ke sixlet &, mar
niskino tira soro. Né cayané niyanéna de boya vasi @i gul-cicegi kuna ra témya
isani kena serxos. Vengé girgocina (i zeranca xusa-xusa dera de kuno témya G
govende céno. Isan ge qgayil nibeno ke né cerda ra diiri kuyo (r. 12-13).

Gunduz bi mekané ke hediseyané romani de ca géné né mekanan seba wendo-
xan heté ekonomi, komelki, kulturi i nasnameyané yé sexsan 0 reyna ciwiyayisé
inan zi nawneno.

Dewa de céniyé kebani ver kené piro bostana ramené. Katoli, livazi, lobf,
xiyari, kundiri, piyaz ci ke amé ramino. Feqet zameté bostana zéde wo. Gere
di dolimi kulbe bo, hetani ke bi hiré car pél gere ebe helba awe diyo. (...)
Bostan desté Kurda ra zaf néno. Gore Hermeniya, é ancax dima gena mali
bicéré. (...) Derhegé bax (i baxci de Hermeni xélé rind rencber é. Rencbertina
@t hunérbendiya mérka vaje i vinde (r. 18) (pétkerdisé didé ma yi).

Seke tiya de aseno vatox dewe de ciwiyayisé Kurdan @it Armeniyan bi mekani ya
piya heté ciwiyayisé komelki ra zi wendoxan xeberdar keno i ney ré bi fikré xo yé
sexsi ya z1 pistl dano. Reyna vatox tayé besan de sey mekani banané karakterané
yé romani zi teswir keno. Wexto ke Weli i Mem siné Istanbul tiya de keyeyé Kerwa
Keboyi bala Tnan aceno.

Hurdmina méymani kewti zeré odaye. Oda hondaye ke dewlemente biye,
hurdmina xélé waxt sas G maté ci bi. Her car kuncikané oda de ki lemboy
veséne. Oda seke roj bo, rostiya lemboya ra heni sewle déne. Weli t Memi seré
mindera ra nisti ro i x€lé waxt qayté der-dormé xo bi. Désé oda de resmé Gila
Meryeme {i Hezreté Isayi teba xél eziza téver ra dardekerdi b (r. 65).

Nustox tayn bo zi sey né teswirané mekanan ge-ge romané xo de ca dano i bi né
mekanané dorGiverkiyan a wendoxan anceno hediseyan miyan.

6.2. Mekané Hisi

6.2.1. Mekané Girewteyi/Tengi

Mekané hisi/idragkerdisi, cayé ke tékiliya kes (i sexsan heté ey problematiki ra
neqil kené, transformekerdeyi i virameyiskerdeyi y€; ca teyna cayo topografik niyo,
erjo ke mana berano (peyda keno), xatirayan htiva keno 4 dinyaya zereyé kesi/e
neqil keno yo (Korkmaz, 2015, r. 82). Romané Kilama Pepiigi zafane hediseyan ser o
miiniyayo. Yani nustox psikolojiyé karakteran ra zédér wazeno ke hediseyan wendo-
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xan ré péskés bikero. Seke zaniyeno mekané hisi karakterané romani ser o tesir kené.
Coka eke ma wazené derheqé mekanané hisiyan de malumatan bizané gerek né ro-
manan de xoriniya psikolojiyé yé karakteran zi ca bigiro. Kilama Pepiigi de xoriniya
psikolojiyé yé karakteran zaf tayn o. Aye ra mekané hisi zaf ca négéné. Feqet ma reyna
zi tayé pasajan de derhegé mekanané hisiyan de eskené nim{ineyan bidé.

Artin (Xac) wexto ke Alayané Hemidiyan estené dewa ey ser, maye {i bawkalé xo
Digrani ya piya Inan ver ra remené. Wexté ra dima Artin maya xo i bawkalé xo ra
visyeno, tikliteyna maneno. Koyan de, miyané birran de, yew holike de xo nimneno.
Koyé, birré, holike semedé ey mekané girewteyi/tengi beni. Cunke o né mekanan
de xo rehet his nékeno G timutim zereyé siki de yo. O, ¢iyé ke dormereyé ey de yi ra
terseno U heme ci ra yew xirabi paweno. Né mekani semedé ey teyna sik, ters, dec
1. Reyna rocék Artin yew holike miyan de xo nimneno G sino hewn a. Tam o wext z1
Bak hemveré na holike yeno. Teberé holike de rewsa teyriituran bala ey ancena. Bak
ewniyeno ke sivirciki doridormeyé yew qule de siné-yené: “Cimé sivircika ke gina
Baki ra na wo cer ra éno, hama firda seré gilané dara. Uja ra qayte Baki bi. Celikané si-
vircika ver kerdibi pira wendéne. Baki nata-dota qaytbi ciye ¢ino” (1. 161). Bak, wexto
ke holiké miyan ra yew zibayisode xorin esnaweno hema xo keberé holike ra ¢cekeno
zerre: “Zeré holike xélé tari yo, qe ciye niyaseno. Bak ki rostiye ra éno, ¢cimé xo hena
rind nimusé tari. Tayé ke zeré holike de mend, heté péy de doliména vengé zibayisi
ame” (1. 161). Holika ke Artin miyan de yo seba ey yew mekano teng o. Taritlya na
holike i mabéné karakteri de yew tékiliya xirab esta: “Sera bi cewt qaytbi ke domané
wo. Lajek hewn der o, hewna ver ra zibeno 1 tayé ¢imi biltbilneno” (r. 161) Seke né
pasaji de zi aseno no mekan tersané Artini thtiwa @i muhasere keno.

Baki ré roce dismené xo Seyidan ra Emrali xeber dano ke merdimé ci wazené ke
Xaci bikiseré. Cunki Seyidan zané ke Xac¢ yew Armeni yo. Her cigas mabéné Bak {
esira Emrali de dismenti bibo zi Emrali néwazeno ke yew zerar béro Xaci. Xebere ra
dima né hediseyi geyimiyeni:

Bak xélé qalind. Xélé waxt ke vérd ra, ust ra raya céyi gurete. Ebe zor xo resna
¢é. Tek gesa fek ra nivejiye. Eke xo resna ¢éyi xafla lerzna kewt zeré cile. Cixa
ke ¢imé xo miniténe de, hewno ke Emrali ci ré gesi kerdo o diyéne. Zobin ge
clye veré ¢cima ra nivéréne ra. Riiyé piyé xo z& hewné sewa améne veré ¢cimané
Baki (r. 405).

Na xebera xirab ra dima Bak hema sino keyeyé xo, cend roci cilé miyan ra
néviciyeno i zereyé ode de, zereyé cile de béxuzur wext viyarneno. Hini cile {i ode
Baki ré beno mekano teng.

Vatox, seba karakteré xo Xidi zi yew mekano teng virazeno. Wexto ke eskeré
Riisan erzeno dewe ser Xid zaf terseno. Hini sewané dergané yé zimistanan de lojina
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ke deridormeyé ci de bi keye i kulfeté xo sohbetané wesan kerdé sey yew kereya
girane séne Xidi de roniseni:

Sukutiyade pile kewte zeré dewe. Seke téy sed ser ra ge kes nivindeno heni.
Esker ke cor ra xelesilya ra ame, eskeré Tapé Mezelaki cayé xo ra xelesiya ra
{1 ver kerd dewe. A sira de Xid hena kewt zeré i tufangé xo carna berd kerd
axure G hena ame lewé Perze, veré adiri de ebe tersode pil nistro. Pisingo
siya tersa ra biné andali de siire ano sure ser {i xérib-xérib miyavkeno. Cimé
xo0 verba adiri reyna bereqine. Tersa ra hilka-hilka Xidi ya G veré lojine de
ronistiyo (r. 488).

Seke tiya de zi aseno Xid mekané girewteyan de yani né nimune de heme dewe
de, keyeyan de zereyé tersi de yo i heté ruhi ra z1 hisé ey kewno temiyan. Romani de
vatox mekanané girewteyan/tengan zaf eskera mesuxulno zi ge-ge hediseyan miyan
de karakterané xo ser ra m{ineno.

6.2.2. Mekané Akerdeyi/Herayi

Karakteré romani né mekanané herayan de xo emniyeti de, rehet de his kené.
Her cigas né mekanan @i karakteran mabéné de rasterast yew tékili meroniyo zi va-
tox bi metodé ma ya wendoxan ré péskés keno.

Roman de Digran i Artin ser estisé Mam i embazané ci ra dima ciniyé ke piya bi
inan kené vindi. Ca bi ca gérené inan feqet qet kesi ra xeber néveciyena. Axiri Digran
desté Artini tepseno G dekewno yew dereyo xori:

Digran xo dus de qayte zinari bi @i heni pa si. Zinar ebe desté isani amaybi
tastene {i ser ra resmé isana {1 héywana amaybi virastene. Zinar de; Cénikeke
domana ver néwes a, pizé amo resto veré pirnike, seré kursi ra nista ro G res-
tike resena. Veré lingané cénike de ki helba siti esta. Der-dormé cénike pire
bizan o. Car heté bizade ki camérdi i zav-zec esto. Herkesi dest de kare esto,
herkes kare keno. Digran ke né resme isana di, kefé xo hebe ame ca. Derdé xo,
xo vira kerd i ver ra maté zinari bi G mend (r. 141).

Digran bi né resman tay bo z1 hini heme ¢i keno xo vira @i no mekan seba ey sey
yew kébero ke bépeyni ré abiyeno ca géno. Vatox seke tiya de zi aseno né mekanan
seba karakterané xo sey cayé pozitifan wec¢ineno G minitisé hediseyi de bi né meka-
nan a wendoxan xo ge-ge né hewayé geswetinan miyan ra binék zi bibo vejeno.

Vatox né mekanané akerdeyan/herayan karakteré xo Artini (Xac) ser ra zi wen-
doxan ré péskés keno. Wexto ke Artin heté Baki ra viniyeno seba Artini keyeyé Baki
beno mekano hera. Artin ¢cimané xo keyeyé Baki de akeno {i tersé xo, mergi ver ra
remayisé xo xo vira keno:
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Seré minderi de xo kerd derg G kerd kilm. Ebe vengode merde, fek ra cend
namé Hermeniya vejilyay. Bak sivik lajéki ser ra bicewt @i téy huya. Ebe vengode
nistkek i nérm, ver kerd piro lajék de qesi kerd. Layiki gesané mériki ra tek

AAAAA

ya ver ra maté mériki mendbi. Her ciyo tersé xo helme de bi vila {i si (r. 168).

Kilama Pepigi de vatox mekanané herayan ré Zeyneli ser ra zi ca dano. Zeynel
wexto ke bi estora xo ya keyeyé Misté Rezi ra veciyeno raye de xafila wastiya xo Xece
xeyal keno. Né xeyali de mekano ke Zeynel {i Xece tedeyé baxceyé Misti yo. Beno zi
romani de seba mekanané herayan no pasaj tewr nimiineyo basan ra yew bihesibiyo
sas nébeno. No mekano bésinor her ¢igas miyané xeyali de bibo zi psikolojiyé Zeyneli
ser o tesiro pozitif keno G heté hisi ra karakter xo zaf keyfwes his keno.

Baxcé baxcewode girs o. Xorliyané baxci de Zeyn {1 Xece tévirane der é. Zé
mara pilosiye ra jibini. Kamci herme € kam yo kifse niyo. Biyé tek piya, rut &,
silt &, jubin ra ge nisermayiné. Eke é cendeki ser ra di seri mebé, kes nizano
ke di piya yé. Hurdmina ke éné técima, jibin de hiine. Zeyn seke zeré golode
honik de bo, zeré xo hen sén o. Zeré Zeyni qase behra Wani biyo hira, veré
sura esqi de nata-dota cilgino. Hurmina hena zé mara tékewte yé. Rama heqi
ena ra hurdmina G dar G ber seke cénikeke cita xo berzero mara ser ke miradé
%0 bivino, heni pél G pusé xo dina ser ra ano pé (r. 88-89).

Seke aseno karakteré, mekanané akerde {i herayan de xo emniyeti de his kené;
esten, nasname i erjé inan biné muhafeze de yé. E teyna tamé sabiyayisi géné i
zereyé reheti de xuzuri de yé. Sik ra, tersi ra, deci ra dari yé.

7. KADROYE KARAKTERAN
7.1. Serkarakter(i)

Kadroyé sexsané ke zeminé komelki yé ke romanan ané meydan; ma eskené
gehremanané romananan seke Forester tespit kerdo “karaktere duz i gilorini” yan
zi sey W. J. Harvey tespit kerdo “serkarakter, karakteré normi, karakteré karti @i ka-
raktere foni” ya analiz bikeré. Reyna goreyé meslekané inan, serrané inan G goreyé
cinsiyeté Inan, goreyé statuya komelki ya inan z1 ma eskené tesnif bikeré {1 bi goreyé
ney analiz bikeré (neql. Korkmaz, 2018, r. 22).

Serkarakter, romanan de zaf aktif o G zaf hediseyi doridormeyé ey de bené hera.
Vatox, m{initisé romani hina zaf ey ser o roneno, temayé xo yé bingeyéni zi zafa-
ne wazeno ke bi né karakteré xo ya wendoxan ré péskés bikero. Yani no karakter
aversiyayisé hediseyan ser o tesir keno. Feqet Kilama Pepiigi de ma néeskené raste-
rast yew karaktero ke wayiré né taybetiyan o behs bikeré.
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Seniniya ci se bena wa bibo, zaf-zaf fonksiyoné muhimi yé sexsané péro roma-
nan est é. La genaeté umimiyé zanayané edebiyati no yo: Goreyé sewbina tewirané
romanan, muhimiya sexsané romanan yé tarixiyan hina tay o. Semedo ke nustoxé
romanané tarixiyan wazené ke malzemeyané tarixiyan ser o vinderé, konsantre
bébé; tebii yo ke figuré ke dormeyé né malzemeyan de ca géné zafane sey unsiirané
muhiman yé dereceya diyine de manené (Gégebakan, 2000, 1. 115).

Péskéskerdisé hediseyan miyan de gerek nustoxi karakterané xo bas bivirazé.
Cunki roman teyna hediseyan ré nino meydan, gerek romani miyan de karakteré
ke bala wendoxan biancé bibé i romannustoxi zi bi ney bitaybeti serkarakteri/an
ya/a kené i wendoxan ancené aksiyoné hediseyan miyan. Feqet seke coré de zi behs
beno romané ke tewiré tarixi de nusiyené ninan de virastisé serkarakteri binék karé
nustoxi kené zehmetin.

Deniz Gunduz zi mewz{iyé romané xo tarixi ra wecinayo { bi né semedi ra wa-
zeno ke né hediseyané tarixiyan zaf hetan ra wendoxan ré binawno. Aye ra seba
romané xo di hediseyé bingeyén wecinayé i seba né di hediseyan zi ma eskené
romani de di serkarakteri ra behs bikeré. Né di karakteri goreyé karakterané binan
hediseyané romani de hina bala wendoxan ancené i zaf hediseyan de nameyé tnan
viyareno. Destpéké romani ra heta peyniyé romani vatox bitaybeti bi né di karakte-
ran a temayané xo yé bingeyénan wazeno biyaro ca.

Kilama Pepiigi de hediseyé ke esirané Xormecikan G Cibranijan mabené de
viyarené vatox bi serkarakteré xo Zeyneli ser ra wendoxan ré péskés keno. Zeynel
eyni wext tarixé reali de zi yew sexsiyeto muhim o. Mintigaya Gimgimi de Zeynel
bi nameyé “Zeynelo Gimgimij, Zeynel Efendi, Zeynel Efendiyé Xormekij, Pilingé
Serhedi” ya zi zaniyeno. Heta Eyiip Kiran zi bi nameyé “Pilingé Serhedé” (Kiran, 2005)
ya derheqé Zeynelé Thrayimé Tali de yew roman nuseno. Eyni roman heté Umit Fat-
ma Firati ra bi nameyé “Serhat Kaplan” (Kiran, 2019) ya kurmanci ra acarniyeno Tirki
ser zi. Né romani de Kiran serkarakteré xo Zeynel Efendi ser ra hediseyé ke dewré
Osmaniyan de mintigaya Gimgimi de viyarené né hediseyan bi tekniké romani ya
miineno. Kiran zi sey Gunduzi né sexsiyeté tarixi ser ra sey temayané seré esiran i
meseleyé armaniyan wendoxan ré péskés keno:

Muhtewaya romani biyografiya Zeynel Efendiyé Xormekij o, feqet roman
peyniyé seserra 19. (i destpékeé seserra 20. de tarixé Kurdan, urf it adeté Kurdan,
kar {i baré Kurdan, ser Gi pérodayisé Kurdan, tékiliyé Kurdan i Armeniyan,
seré Ris {i Osmaniyan a xemilniyayo (Kiran, 2013, . 4).

Zeynel wexto ke piyé ci Ibrayimé Tali kisiyeno, Istanbul de mektebé esiran de wa-
neno. Ibrayimé Tali lacé xo Zeyneli ra zaf heskeno i wazeno ke o, esire miyan de keso
ke zanayé bibo. Zeynel, romani de sey karaktero zanayox, egit @i semt, béters {i sey
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yew cekdaro namdari ya wendoxan ré péskés beno. Vatox, teswiré fizikiyé ey ré binék
zi bibo romani de ca dano: “Zeyn bejne ra gewax o. Poro siya hebe biyo derg, Zimel 1i
herdisa xo siyatiye ra tije ver bereqina. Zeyn zaf xortode semt o. Pirnika xo, ¢cim 1 buriye
xo... Kamci ¢éneké 1i cénike qayile ci nibena ke. Zeyn hem semt o, hemi ki egit 0” (r. 87).
Hediseyé ke Zeyneli seré ra viyarené heme mintiqayi de fek ra fek gérené G hini sari
heté de Zeynelé Tbrayimé Tali “Pilingé Serhedi” yew gehremano bémergi ya viniyeno
i ey ser o kilami vaciyené. O, keyeyé kami de bibo meyman vayiré keyeyé nézané se
bikiré, heme ¢iyé xo bi zerri (i can ra ey ré feda kené. Keyneyé ezebi, egiti (i semtiya ey
ver ra nézanayé se bikiré. Ciniyé zewejlyayi zi zereyé xo pa siné. Wini ke ciniya Misti
Pore zi ninan ra yew a: “Pore hen derg 1i derg qayte dé biye il zeré xo pa si. Zeré xo ci
ré heliya. Well téy vet ke Pore ebe halé xirabiye qayte Zeyni bena, riiyé xo kerd tal il tirs.
Nizana ke se bikero. Nika ke Mist hayré daye biyéne, nibiyéne rind” (r. 87). Feqet zerriya
Zeyneli dekewena Xece. Axiri Zeynel Xece piyé ci ra wazeno 1 piya zewiciyené.

Raversiyayisé sexsiyeté Zeyneli de di hediseyi ey ser o tesir kené G reyna ser-
karakter né di hediseyan ré zi ciya-ciya reaksiyonan dano. Ninan ra yewin kistisé
piyé ey o. No hedise karakteré sexsiyeté ey 1 statuyé ey bedilneno. Destpéki de Zey-
nel keso ke zanaye @i wende yo, bado ke heyfé piyé xo géno hini sey yew sakiyo ke
heté dewleti ra kistisé fermané ci daylya yo beno. Zeynel hini veré heme zulm
néheqiyan vecino

Hediseyo bino ke Zeyneli ser o tesir keno kisiyayisé ciniya ci Xece yo. Zeynel né
hediseyi ré yew reaksilyono ciya dano. Hini o néwazeno sey saki ko bi ko bigéro @
dewlete ver ra bi tersa biremo. Mergé Xece zereyé Zeyneli de yew dirbeta xorin ake-
no. Eke Zeynel sey veri bibéne ey heyfé cinlya xo girewténe. Feqet na rey wendoxi
yewna Zeyneli vinené. O, hini ser néwazeno 1 na rey heyfgirewtisé xo ca veradano.
Sino bexisékerdisé xo wazeno.

Romani de hediseyané Armaniyan zi wendoxi bi serkarakter Artini (Xac) ser ra
eskené biwiné. Artin yew lacéko Armeni yo. Dewleta Osmaniyan fermané Armeniyan
dana. Artin bawkalé xo Digran {i maya xo ya piya ver bi né fermani ra remené. Vatox,
romani de péde-péde wendoxan anceno meseleyé Armeniyan ser. Rewsa Armeniyan
zafane hediseyé ke deridormeyé Artini ser ra viyarené bi inan a péskés bené.

Gama ke Bak Artini gino biné himayeyé xo nameyé Artini bedilneno, keno Xaco/
Xac. Xac leyé Baki de nezdiyé hest serri maneno i keyeyé ey de beno xort. Veri seba
Xaci né cayé xeribi de ciwiyayis zehmet beno. Feget bado o hini Baki sey piyé xo
hesibneno. Demék ra dima dewleta Osmaniyan reyna seba Armeniyan yew fermano
newe vejena. Armeniyé ke doridormeyé welati de ciwiyené bi né fermaniya hini
tehciré welatané binan bené. Na xeber zerriya Baki kena teng. Bak zano ke dismené
ey do peyé Xac¢l meviradé. Wini ke rocék Mamé Xece yeno keyeyé Baki {i wazeno
ke Bak, Xaci teslimé tnan bikero. Bak reyna Xaci desté Mam i alayan ra xelisneno.
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Feqet hini Bak zi zano dismené ey i Alay bi yew sekil de Xaci ré zerar bidayé. Aye ra
Bak gerar dano ke Xaci biresno Armeniyané ke heté Riisan de dusé Osmaniyan de ser
kené. Bak bi desté xo ya Xacl beno nézdiyé erzirom i tiya de emaneté Armeniyané
ucayi keno i péyser agéreno.

Wendoxi siyayisé Xaci ra dima heta peyniyé romani hini ey get hediseyan miyan
de névinené. Vatox, wexto ke wendoxi Xaci xo vira kené a cax peyniyé romani de
Xaci reyna ano dekeno miinitisé hediseyan miyan. Na rey Xac sey leskeré Riisan
péskés beno 1 lacé Baki Xidi -serran a piya bibi gird- ey esirané Riisan miyan vineno
i uca ra xelisneno. Vatox bi no sekil wazeno ke aksiyoné hediseyané xo gani tepiso
1t wendoxan ré bi serkarakteré xo Xaci ya miinitisé hediseyané xo yé bingeyénan
reyna heta peyni romani de zi ca bido.

7.2. Karakteré Normi

Seke yeno zanayis karakteré normi serkarakteri ra dima romanan de karakteré
tewr aktifi yé. Né karakteri zi sey serkarakterané romani miinitisé hediseyan de
zaf ca géné. Feqet fonksiyoné né karakteran serkarakteran ra ciya yé. Né karakteré
normi aversiyayisé hediseyan de serkarakteri ré yan rasterast yan zi indirekt yew
sekil de hetkari kené. Ge-ge zi xeletané Tnan ani ziwan i inan ré rayberiye kené. Yani
karaktero norm, romani de meqsed biyayene ra zafér yew wasita yo ke seba caardisé
yew megsedi xebitniyeno (Harvey, 2017, 1. 181). Kilama Pepiigi de Zeynel i Xa¢i ser ra
ma eskené tayé karakterané norman ré ca bidé.

Kilama Pepiigi de vatox bitaybetl hediseyé ke serkarakteran ra Xaci ser ra viyarené
seba né serkarakteri karakteré normi xo zaf bi yew sekilé basi virazeno. No karaktero
norm aversiyayisé hediseyan de bi carcewaya temaya romani de serkarakteri ser o
heté pozitifi ra tesir keno G wexto ke dekewno hediseyan miyan wazifeyé xo ano ca.

Kilama Peprigi de hediseyé ke serkarakter Xaci (Artin) ser ra viyarené béguman
né hediseyan de sey karakteré normi Bak yeno wendoxan ¢iman ver. Heta eke nus-
tox temaya xo ya bingeyén meseleyé Armeniyan ser o awan mékerdayé @i na temayi
z1 bi Xacl ya ma ré péskés mekerdayé ma eskayéne vaci ke Bak serkarakteré romani
bibéne. Cunki destpéké romani ra heta peyniyé ci Bak hema-hema zafane hediseyan
miyan de ca géno. Feqet ma gerek ney zi xo vira mekeré her cigas tayé romanan
de norm karakeri serkarakteran ra hina wési hediseyan miyan ca bigiré i goréyé
serkarakteran hina heté nustoxi ra heme hetan ra bas biviraziyé zi eslé xo é seba
serkarakteri esté {i teyna resayisé meqsedé serkarakteri ya hediseyan miyan de ca
géné. Deniz Gunduz zi goreyé serkarakterané romané xo Zeynel 0 Xa¢l ya norm
karakteré xo Baki ré hina zaf ca dayo @i goreyé inan hina zaf diyolagan G hediseyan
miyan de ey ré rol dayo.

Bak wexto ke gecek o, dismené esira ci Seyida piyé ey kisené i badé cend serran
z1 reyna Seyida birayé ci Budi zi raya kareri de kisené. Maya Baki eke péhesiyena
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lacé ci kisiyayo a z1 xo mereke de erzena dare. Méyité may 1 birayé Baki dekené yew
mezelil. Né hediseyi psikolojiyé Baki ser o zaf tesir kené. Feqet Bak reyna zi nésino
heyfé xo négéno 1 hini dewe ra diiri ciwiyayisé xo dewam keno. Xora dismené ci zi
hini dest nénanépa. Sebebé ney zi goreyé dewican Bak hini milaketana ciwiyeno i
heta wini ke o esigé yew milakete zi beno. Vatox, né hediseyé ke Baki ser ra viyarené
romani de bi sehneyané rastiviniya efstinkaran de wendoxan ré péskés keno:

Merdim Kilama Pepfigi de rasté unsiirané rastiviniya efstinkari yeno. Romani
de ca diyeno hediseyané surrealistan. Feqet seba ke né dinyaya rasyonele
de bé ke xerib béré vinayis xo ré ca vinené, gani sey unsiirané rastiviniya
efstinkari béré musnayis (nisandayis). Né unsiiré eseri, heté rastiviniya
efstinkarlya romani vejené orte. Mumkin o ke hediseyé ke dormeyé karakteré
Bakili de gewimiyené, sey nim{ineya ney nisan bidiyé (béré musnayis) (Ak-
man, 2017: I. 2624).

Romani de vatox serkarakteran ra Xaci ya piya zaf sehneyan de norm karakteré
x0 Baki ré ca dano. Bak, heta mérgé xo Xaci ré sey yew pawitoxi hayidar beno i rey-
na sey yew gertelo ke leyré xo ¢iyané xiraban ver ra géno perrané xo bin ey eyni bi
o sekil de muhafeze keno. Bak teyna Xaci ré né Armeniyé ke hediseyané romani de
ca géné Tnan ré zi her firsend de hetkari keno. Rocék Bak i Xa¢i biran miyan ra rasté
yew kalé Armeniyan yené. Kalé rewsa perisan miyan de bi.

Kal zé hopike lerzéne. Bak ¢ip bibi desté kaleki ra ke, wa megino wara... Baki
none kerde lete {i sanite veré kaleki. Kaleki dolime di dolimi didan na piro G heni
pa mend. Baki logme cinit ra seré siti (i hemgen ra @i kerd feké kaleki (r. 213).

Bak, zafane né sehneyané winayinan de ca géno. O, sey milaketa ke Armeniyan
ré perré xo siper kerdo eyni bi o sekil yew wezife ya wendoxan ré heté vatoxi ra
péskés beno.

Hediseyé ke serkarakteran ra Zeyneli ser ra viyarené yew karaktero normo ke
bala wendoxan rasterast anceno eslé xo ¢ini yo. Feqet ma eskené goreyé aversiyayisé
hediseyané romani birayé Zeyneli Weli, embazé Zeyneli Memi sey norm karakteriya
wendoxan ré péskés bikeré.

Weli, birayé xo Zeyneli ra girdér o. Feqet Weli zanayisé Zeyneli ré zaf bawer keno.
Weli t Mem hema-hema hediseyé ke Zeynel tede ca géno her di heme zi né hediseyan
de hetkariyé Zeyneli kené {i ge-ge ey 1€ rayir zi nawnené. Weli, Zeyneli ya piya heyfé
piyé xo géno. Dewaya Inan i dismené Inan yew bené. Keyeyé inan hini koyi beno.
Heta peyniyé romani Weli (it Mem levé Zeyneli ra néabiryené @ aversiyayisé hediseyan
de serkarakteri ré bi sey karakterané norman pisti dané.
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7.3. Karakteré Karti

Karakteré karti romanan de aversiyayisé hediseyan de tam eksé serkarakteri ya
yew wazifeyi de ca géné i resayisé meqsedé yé bingeyéné serkarakteran ré mani
bené. Karektero karte (card-character) romani de figuro ke hemveré pozisyoné fiili i
fikri yé serkarakteri de vindeno yo. Semedo ke romani de pékewtis est bo G zinciré
weqiayan girébidiyo elemano hewce yo (Sazyek, 2021, 1. 193-194). Bi eslé xo romané
Kilama Peprigi de rastarast yew karaktero kart cini yo. Roman de cend karakteri tay
hetan ra wayiré xususiyetané kart karakteran bibi zi tay xususiyeti ke né karakteri
wayirl ma ré mani bené ke ma vaci é seraser kart karakter é.

Ma gerek Kilama Peprigi de sey karakteré karti ya goréyé di serkarakteré romani
-Zeynel G Artin (Xac)- ya yew katagorizé bikeré. Romani de her serkarakter ciya-ciya
hediseyan de ca géno G wendoxi zi bi né melumati ya eskené karakterané romant zi
goreyé né di hediseyan ciya-ciya bifikriyé.

Hediseyé ke Zeyneli ser ra viyarené né hediseyan de sey karakteré karti eslé
X0 yew Sexs yan sexsi rasterast névirazyayo/é. Yew sexsi ra zafane aversiyayisé
hediseyan de leskeré Alaye Hemidiyan tim maniyé Zeyneli bené (i hema ca de seba
kistisé ey ko bi ko ey dima gérené. Tebi né Alaye de dismené ci cibraniji bi xususen
zor kené Zeyneli G yew sekil de mergé ey wazené. Reyna romani de tayé hediseyané
de ma eskené sey karakterané karti ya Sekamili, maya Xece Pore biwiné. Vatox, né
karakteran teyna tayé hediseyan de sey karakteré kartan suxulneno. Yani eslé xo né
karakterl reya verén Zeyneli heté de bené G hetkariyé ey z1 kené feqet bado goreyé
sertané hediseyan sey karakteré kartan a veciyené verniya wendoxan.

Zeynel Alayi ver ra embazané xo ya piya sino keyeyé Sekamili. Tabi Sekamil reya
verén Zeyneli bi hurmet a keyeyé xo de keno meyman. Feqet badé cend rocan Seka-
mil cayé Zeyneli Alayi ré ixbar keno. Alay hema estana keyeyé Sekamili ser. Zeynel
ferq keno ke keso ke Tnan ixbar kerdo Sekamil o. Tabi Sekamil seke ¢iyé ra xebara ci
¢inibo eyni bi o sekil de na het a het remeno G kewno Alayi desté. Peyniyé hediseyan
Zeynel i embazé ci uca ra xelislyené.

Reyna yew ixanet z1 maya Xece Pore kena. Eslé xo na karaktere Zeyneli ra zaf
heskena. Feqet wexto ke dewlete semedé Zeyneli ra piyé Xece Misti cekena zerre,
Pore z1 né halé mérdeyé xo ré damis nébena i wexto ke cayé zamayé xo zanena hema
ey cenderman ré ixbar kena. Seke tiya de zi aseno karakteré karté ke hediseyané
Zeyneli de ca géné zafane goreyé sertané xo maniyé serkarakteri bené. Reyna vatox
heté fiziki ra zi teswiré né karakteran nékeno.

Kilama Peprigi de hediseyé ke bi serkarakter Xaci ya péskés bené, né hediseyan
de sey karakteré kartan Mamudé Xece (Mam) {i Weli Axa bala wendoxan ancené.
Mamudé Xece eslé xo esira Xormecikan ra yo. Mam da-vist serré ra vési koyan ra
gérayo. Bado Mam @i embazé xo siné Ibrayim Pasayé Miliji ra bexisé xo wazené {i
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siné dekewné Alaya Cibranijan miyan. Eslé xo cibraniji dismené esira Mami yé. Fe-
get Mam Kkeso firar o i koti de nan werdo uca keyeyé ey beno. Axirl veré kewtisé
miyané Alayé, merdimé Weli Axay beno. Seba Weli Axay zaf merdimi kiseno. Mam
sey vergiya aqil o. Wini mebiyayé hendayé serre miyané dismenané xo de nésayéne
biciwiyo.

Mam destpéké hediseyan ra heta peyniyé ci aksiyoné romani de rasterast
sey yew karaktero karti ya ca géno. Vatoxi né karakteré xo bi yew sekilé basi vi-
rasto 0 karakterané romani yé binan ré tim sey yew astengi ya ca dayo. Minitisé
hediseyan de Mam serkarakteré romani Xaci ré rasterast mani mebo zi tayé cayan
de aversiyayisé serkarteri ré tay zi bo mani beno. Yew pasajé romani de Mam géreno
Digran 1 ciranané ey. Axirl Mam cayé Inan vineno. Feget Digran né ciniya heté de
nébeno. Aye ra Mam beno sey volkan {i inan ser o teqano:

- O kalek o zuxin koti yo vaje?
- O de maya to no.

Mami ramit veyvé ser, xo hena niresno ra biti jliyade bine kerde miyané veyvé
ser. Veyve cayé xo de heni mende. Cira ge venge nivejiya. Honde ke cendeké
x0 ciniglya we. Céniya ver kerdibi piro Hermeniki gesi kerdéne. Mami ra
zobin kesi gesané dina ra fam nikerdéne. Cira Mamiyo céniya her ciyo ke
siyéne, blyéne giran. Mami defe a het ser, defe na het ser, seré vare de améne
1 siyéne. Veyva ke seré vare de hena Mami ra xever déne. Mami si, hetani ke
veyvé gonye virte ra, seré vare de veyvé kuye. Qole karé xo caverdaybi qayte
zalimiya Mami biyéne (r. 149).

Reyna rocék Mam esnaweno ke Bak yew lacé Armeniyan ré hetkari keno -no la-
cek Xac o- {i keyeyé xo de nimneno. Mam i qola ey siné keyeyé Baki de bi cekané xo
ya tik bené:

(...) Mamudé Xece vejiyo amo veré céveré Baki de gonya xo kerda ro nisono.
Qole ki sanita pé xo amo veré céveré Baki:

- Ti Hermeniya ¢é xo de kena weyi. Ti Hermeniya kena weyi, & mordemané
ma kisené.

Amo ke pé cimé Baki bitersno. Heni keno ke layiki ré xirabiye bikero. Labelé
Baki qe gostaré dé nikerd. Hama erziya zeré bi tufang ra G dusé ponc aspara
de bira tik G va:

- Lawo ti Ali stnena mi ra diir kuye. Axina piyé mi bo ke, nano gergelé piyé
to, ti kiseno.

Mam tersa nikewt ra Baki ser, Baki gonya xo kerdbi xo ¢cim ra. Kam ke néziyé
Xaci biblyéne bémerdene dé ra nixeleslyéne ra (r. 394-395).
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Mam aversiyayisé hediseyan de her cigas sey yew karakteré karti ya heté vatoxi
ya bimtiniyo z1 tayé hediseyan de no karaktero karte hetkarlyé karakterané romani
yé binan zi keno. Yani vatox bi no sekil yew taybetiya balkés z1 karakteré xo yé karti
ré bar keno. Romani de mabéné Mam i Levoni zaf pérodayisi ca géné. Feqet yew
hediseyi de Mam 1 qola xo hemberé yew seré Levon G Evdiramani yené. Né seri de
Mam, Evdiramani ya lex keno @i diiri ra qeyté pérodayisé inan keno. Peyni de zi ¢i ra
na rey qarisé Levoni nébeno embazané xo ré vano:

Veng ke kewt ra tufanga, qola Mami péyser cere ya {i qayt biye. Mami xo ser
de gayte Aliye Usivi bi i ebe némhuyayis:
-Alo! Cibrana cixa kém bé ma ré hondaye rind o.

Ali biné ziméla ra huya i verba cemi astoré xo ramit (r. 189).

Seke tiya de zi aseno Mam bigesti qarisé né pérodayisi nébeno {i reya verén ke
vatox karakteré xo karti heté pozitifi ra wendoxan ré péskés keno. Mam her cigas
heté Alayé bibo zi wexto ke kesé ke Cibranijan ra bikisiyayé keyfé ey ardé. Reyna
Mam serkarakteré romani Zeyneli ré zi hetkari keno. Wexto ke Sekamil Zeyneli ixbar
keno, Mam xeber géno ke cendirman dortidormeyé Zeyneli pisté. Na xeber ra dima
Mam cadé xo de névindeno {i qola xo ya piya sino dewa Sekamili. Vatox, pérodayisé
Mami bi tekniké sehneya derg {i dila wendoxan ré nawneno:

Mami xebere gurete ke eskeri Canésera de dormé bi Zeyni gureto bi har:

- Lawo va lawo ma asir me, esker béro lewé ma de mordema bikiso, ma veng
x0 ra mekime?

Qola xo sanite xo lewe {i z& pukeleke astori ramiti. Eke kewt biré Xasxase hena
teze vengé tufanga ame rest ci. Astoré xo vaznay amay tapé mezela ser. Uja ra ki
kewti werté xirba. Péy ra teq {i req na cenderma ra. Qumandar ci ré koti ra ame
sas bi. Qersune ame kewte ra herme. Herme cira bi darde. Cendermi meteris ra
vejiyay kewt werté dewe. Waxto ke remay cend teni ki kewti ra gersuna qola
zerl. Uja di cendermi péser ra amay ra hard. Rem ke gina cenderma ra gola
zeri erziye tever. Uja ra siye kewte zeré axure. A hete dewe de ki nafa veng kewt
ra tufangané dewija. Cendermi werté dewe de nata-bota gersuna ver remay
biliya xo kewti. Qole zere de hebe nimende asparki erziye tever. Virniye de Zeyn,
péy de Xece hete ra tufangi esti hete ra ki verba ari z&é pukeleke astori ramiti.
Mami ke é di xelesiyay ra, astorané xo ra bi aspar {i tépya céray ya (r. 239).

Pasajé ke ma karaktero kart yé Mami ser ra tiya de ca dayé, né pasajan de ge-
rek yew taybetiya Mami bala wendoxan bianco. Cunké no karakter heté vatoxi ra
di hediseyané ciya-ciyayan de -hediseyé serkarakter Zeyneli {i yé serkarakterl Xaci
de- bi di sekilan de péskésé wendoxan biyo G ancina no karakter G di hediseyan
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dekerdiyé yewbini miyan. Hediseyé ke Zeynel tede ca géno, né hediseyan de ka-
raktero karte Mam heté pozitifi ra wendoxan ré miiniyeno; hediseyé ke Xaci ser ra
raviyerené né hediseyan de zi hete negatifi ra wendoxan ré péskés beno.

Vatox, sey karaktero karti ya Weli Axay zi hediseyan miyan miineno. Well Axa
reya verén Armeniyan ré hetkari keno. Cunki Armeniyan ra Asot eyni wext kerwayé
Weli Axa yo. Feqet aversiyayisé hediseyan de na rewsa inan bediliyena. Wexto ke
fermané tehciré yé Armeniyan veciyeno Asot @i keyeyé ci bar kené siné kerwayé xo
Weli Axay heté. Né ameyisi ra cend menge veri Levoni des {i ses merdimé Weli Axay
kistbi. Na mesele Weli Axayi ré bibi derd. Ey wasté ke yew sekil de heyfé merdimané
xo bigiro. Roca bine Weli Axa (i gecé ci kerwa Asoti i keyeyé ci keyeyé xo de kisené.
Teyna torné Asoti Oskanyan maneno. Mam, hiré xulamé Weli Axayi, Well Axa bi
x0, di lacé Weli Axay1 hetani san lacéki de bas nékené. Axiri peyni de merdimé Weli
Axayi bi adiriya laceki vesnené.

Romani de mabéné Kurdan @i Armeniyan kerwati zaf besan de suxulyena. Kerwati
seba né di miletan zaf muhim o. Kerwati, merdimiye ra hina aver sey yew muessese
hesibiyeno. Vatox zi hema-hema her beso ke né temayfi ser o virazyayo né besan de
na muhimi wendoxan ré tekiliya komelki ser ra bi nim{ineyané zaf basan a péskés
keno. Feqet Well Axa né muesseseyi ré ixanet keno. Weli Axa ¢imé xo keno veyva
kerwayé xo Asoti Susike:

Aqilé Weli Axayi sibi veyva Asoti ser. Weli emré xo de rindekiyade niyanéne
ge kesi ser ra nidibi. Cimé céniki kesk bi, keské ¢cimané dayé veré cimané Weli
de bereqiya. Poro siya kewt veré cima. Pori ra tépya bejna bedewe (r. 445).

Badé kistisé keyeyé Kerwa Asoti Weli Axa Susike xo ré keno cini. Demék ra pey
fermané Armeniyan veciyeno G Weli Axa zi her ¢igas mewazo zi Susike bi destané
xo ya kiseno. Weli Axa, kistisé Susiki ra ver néwazeno ke biewno ¢imané a yé, ser-
ma ver ¢cimané xo aye ra remneno i liliké ceka xo anceno. Né hediseyi ra pey vatox
rewsa né karakteré karti bi no sekil nawneno: “Weli Axa ki veré daye de amé war seré
xo kerd miyoné di destane xo 1i xélé waxt heni ser ra mend i fikiriya. Cima ra di dilopi
xelesiyay ra il kewti miyoné vara gonine” (r. 500). Clyo balkés no yo ke vatox tiya de
karaktero xo yé karti dekeno yew rewsa decin miyan. Vatox, zaf rey Weli Axayi sey
yew karakteré karti ya suxulneno. Feget né pasaji de seke aseno karakteré ey dekew-
no yew posmani miyan.

7.4. Karakteré Foni

Taybetmendiyé tewr muhimané karakterani foni né yé: Aqil de mendisé Inan,
kerdisé ke wendoxi ver ecéb bimané, estbiyayisé riyé inan yo virameyisé ci rehet o
cini yo; estena Tnan ya esasiye, bi hawayo ke strukturé komelki yé dewré xo neqil

bikero xurtkerdisé hisé rastiye (realite) yé wendoxan, zédekerdisé bawerbiyayoxiye
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U teskilkerdisé yew foné rastiye yé munasibé dewré vateyi yé. Dewlemendiya
karakterané foni, zaftewiri {i rastiya inan, serkewtisé nustoxi/e ra rasterast (direkt)
nisbetdar o (Korkmaz, 2018, r. 22).

Romané Kilama Pepiigi de Deniz Gunduz zaf hetan ra seba miinitisé hediseyané
xo0 ca dano karakterané fonan. Romani de né karakteri heté himari ra zaf &. Gunduz
bi né karakteran a wendoxan ré dewré hediseyan heté sosyoloji ra yew hewa yo
reali de virazeno i her karakteré foni goreyé aksiyoné hediseyan romani de ca dano.
Romani de kesé ke sey karakteré foniya suxulyayé inan ra tayé ci né yé: Silé Murti,
lacé Kewra Keboyi, ciniya Kerwa Keboyi, Maya Zeyneli, leskeré Alayé, veyva Digrani,
cinlyé ciranan yé Digrani, Hesé Memi, Ap Hesen, ciniya Ap Heseni, Gila Firaze, Fate,
cinlya Sekamili Gila Zoze, Gila Harse, torné Gila Harse Dewrés, Birayé Baki Bud,
Ristemé Qemeri, Rizg, wastiya Rizgl Xase, lacé Asoti Serko, Alixan, Piro Sur, Silik,
fsmé Kile, Mikayil, Has, Memed, Memdali, Welé Suri, Elo Dizd, Ap Elewérdi, Bertal,
Heyd, gecé Weli Axayi Giéb.

8. PEYNIYE

Kilama Pepiigi de nustoxi hediseyané romani teqriben mabéné serrané 1892-
19171 de awan kerdo G “mfinitisé hediseyan yé zafrézilayin” suxulnayo. Romané ke
bi “mfinitisé hediseyan yé zafrézilayin” miiniyené de gelek hediseyi qewimiyené i
né hediseyl yew nuqta de kewené yewbinan miyan. Gunduz zi romané xo de gelek
hediseyé ciyayan wendoxan ré péskés keno i peyniyé romani de zi bi temaya xo ya
bingeyén -meseleyé Armeniyan- m{initisé romané xo temam keno.

Hediseyané romani bi hoka ewniyayisé vatoxé sexsi yé hiréyini/ilahi m{iniyeni.
Vatox hisé ke zereyé karakteran ra véreni sey yew homayi zano @i ney zi wendo-
xan ré péskés keno. Reyna vatoxé romani her cigas zafane bi ewniyayisé objektifi
hediseyan neqil biko zi ge-ge subjektif tégéreno 1 fikrané xo, hisané xo eskera keno.
Hetta rasterast hukman ifade keno.

Nustox, mekanané dorfiverkiyan ré ca dano. O, né mekanan ré goreyé aversiyayisé
hediseyané romané xo ca dano (i ancina wexto ke rézé né mekanan yené dergaderg
Tnan teswir keno. Mekanané dorfiverkiyan ra clya nustox mekané ke psikolojiyé
karakterané romani ser o tesir kené inan zi suxulneno. Né mekanané hisiyan de
mabéné karakteran G mekanan de yew tékili roneno i wendoxan ré psikolojiyé ka-
rakteran teqdim keno.

Kilama Pepiigi de teyna yew serkarakter cini yo. Roman de di serkarakteri
estl. Hediseyé ke esirané Xormecikan @ Cibranijan mabené de viyarené, vatox bi
serkarakteré xo Zeyneli ser ra wendoxan ré péskés keno. Hediseyé Armaniyan zi
wendoxi bi serkarakter Artini (Xac) ser ra eskené biwiné. Roman de karakterané
norm {i karti ré z1 ca dayiyeno.
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Extended Abstract:

The number of works written in the genre of novel in Zaza literature is less than the num-
ber of works written in other genres. There are many factors that cause this. The characteris-
tics of the genre of the novel make it difficult to write a work in this genre. For instance, mostly
in works written in this genre, there are too many characters that have complex psychology
and relationships. On the other hand, works created in the genre of the novel are more rich
and detailed with regard to features like space, time, narrator, structure, and theme. Writing
a work in this genre requires a great effort and a long time. Due to these reasons, the number
of works written in this genre is low in a literature that has just established its written phase,
such as Zaza literature. The political conditions that have existed for more than a century also
have also led to not writing a large number of works both in the novel genre and other literary
genres. It was not encouraged to write works in Zazaki, and those who wrote works in this lan-
guage were punished. However, after the 2000s, there was a relative softening in the political
atmosphere in Turkey, and this positively affected the situation of writing literary works in
Zazaki. As a matter of fact, most of the novels written in Zazaki were published after 2000.

The novel Kilama Peptigi (Song of the Cuckoo) written by Deniz Gunduz was also publis-
hed in 2000. This is a historical novel. In the work, the author reconstructs the events expe-
rienced by the Kurdish and Armenian peoples in the technique of novel. The events in the
novel take place on 528 pages, but the author also includes a glossary at the end of the work.
Throughout the novel, some words are marked with “*” and the author gives the meaning of
these words at the end of the novel. With this glossary, the novel is 536 pages in total. This is
a comprehensive work in terms of many features of the novel genre. The novel is written with
a third person omniscient point of view. The narrator knows all the events and characters in
the novel and transfers them to the reader in detail. In the plot of the novel, many different
subjects -especially the suffering of Armenians and Kurds; tribes in the Ottoman period- are
included, and they are tried to be brought together in a general fiction. The novel includes the
events between 1892 and 1917. In the novel, the author tries to strengthen the background of
the novel by including places that reflect the environment and emotions. In the work, there
are two main characters (protagonist) named Artin representing the Armenians and Zeynel
representing the Kurds.

Gunduz reconstructs the elements of his language and culture in his novels. He is aware
of the richness of his mother tongue. He handles these riches and rules very well according to
the action of the events in his novels.
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“Xerib and Nasib”

Okan ALAY”

KILMNUS:

Arketipi eslé xo ercé musterek yé Insaniyetl yé G
demané verén ra mendi { bitaybeti eleqeyé xo sey zi-
wano sembolik, hismendi ra teber musterek i mitoloji
esti. Né semedi ra bi teoriyé arketip yé Jungi (i sewhina
formulé hiré merhelaya rayirwaniyé qehremani;
“rayirkewtis-kamilbiyayis-agérayis” yé  Joseph
Campbelli na xebate de analizé sanika “Xerib G Nasib”
biya. Bi né analizi ameya vinayis ke sembolizmé
arketipi sanike de sey yew tesadufi ney, eqsé ci sey
yew manaya xorin G ercé demé gediman suxuliyayé
Ui seba nisané bediliyayis-ravuriyayisi ca girewti. Bi
sayeyé né arketipan péseriya i dewlemendiya mus-
terek yé insaniyeti ameya tesbitkerdis i heto bin ra
bi né wesile dewlemendiya kulturo fekki ya kirdan
(kurdané zazayan) @i ziwané semboliké sanike bi
hetkarilyé unsurané musexes sirove biya.

Kilitcekuyi: Folklor, sanike, arketip, hismedi ra
teberi, sembolizm, analizé arketipi.
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ABSTRACT:

Archetypes are actually the common values of humanity and carry traces of
ancient times. It is particularly concerned with symbolic language, the collec-
tive unconscious, and mythology. Therefore, in this study, the tale of “Xerib 0
Nasib” has been examined through Jung’s archetypal theory and also Joseph
Campbelli’s three phases of “separation-initiation-return” that formulate the
hero’s journey. Thus, it has been seen that the scorpion symbols are not as an
accidental element in the tale, but as indicators with a deep meaning bearing
traces of ancient times. Through these archetypes, the common values of huma-
nity are determined and the symbolic language of the rich Kird (Kurdish Zaza)
oral culture is interpreted with concrete elements.

Key Words: Folklore, folk story, archetyp, unconscious, symbolism, archetypi-
cal analysis.

1. DESTPEK

Saniki mehsulé kulturo fekki G bi taybeti gisméké edebiyaté fekki yé. Sey destan,
mengqibe G hikayeyé anonimi prosesé tarixi de bi vatisi, fek bi fek {i nesil bi nesil heta
ewro ameyé. Veré edebiyaté nusteki de mabéné sari de zaf cayéko muhim de yé.

Sanike hem heté ziwan @ formé xo (i hem zi heté kulturo fekki @i kehani, zaf erc
nimuneyé tradisyoni muhafeze kené. Goreyé xo yew mentiq G imkané xo yé gebul-
kerde esté (Boratav, 1958, r.13).

Saniki wexté gediman ra miras mendé, tede unsuré mitoloji i kulturo fekki,
baweri { tayé formelé galibi hina zaf ca géni (i heto bin ra zi edebiyaté nusteki ré yew
binge awan keni. Bi mantigé xo yew mesajo perwerdeyi G insani dané. “Her sanike
sey yew eseré edebi (i estetiki wazena eskera yan zi nimitki mesajan bido gosdarané
x0. Beno ke zafé né mesajan ra ma bi xo ewro zaf fehm nékeni yan zi ewro éd1i zaf
manayané né mesajan cin bo. La eyni eserané huneré moderni sanikan de zi gelek
mesajé ciya-ciyayi esté” (Lezgin, 2012, 1. 50).

Sanike her ciqas her miletl de bi ziwané mili vajiyé i tayé ercé kulturi xo de
mojnayé zi eslé xo de saniki mehsulé his i binéhis {i teberéhisé kollektifé insaniyeti
yé U aye ra tede zaf prototip/arketip, motif (i ercé cthansumdiili esté. Bi no ciheti saniki
bi teori i hawayé niyadayisiyé clyayan ameyé analiz kerdis. Né teori @i niyadayiyisan
ra yew z1 nezeriyeyé arketip a ke eleqayé xo heték ra psikanalitiki zi esta.

Na xebate de, no minwalil de yew sanika kirdkiya ke herema Cewligi de geyd
biya, teksté “Xerib i Nasib” seke xususiyeté ke cor de vajiyayé, o semed ra tiya de
heté arketipan ra ameya analiz kerdis. Bi no wesile beno ke heté ziwano sembolik,
manayé binéhis 0 teberéhisé kolektifi ra seba yewna qayde wendisi imkan bido ma.

[EEZR o 19 sal10 2023



Analizé Arketipkiyé Sanika “Xerib ¢ Nasib'i  ARRBIR

Seke yeno zanayis sanike bi ziwan {i teberéhisé musterek eleqayé xo mit/mitos zi esta.
Na babete de Eric Fromm vano ke, saniki {i mitosi, xo bi ziwano sembolik ifade kerdé
(i berdewami de vano é her di z1 bi zanayisé {i vecizeyé zemané viyarteyiyé yewbinan
dir eleqadar é (Fromm, 1990, r. 211). Yani bi analiz {i desifrekerdisé ziwano sembolik,
arketipi ke sirayeté sanikan kerdé mumkun o cayéko nimtiki {i xori ra bivejiyé rosni.

2. ARKETIP

Termé arketipi besa huneran de Gi sewbina cigérayisané edebiyati {i felsefeyi de
yena suxulnayis. Heto bin ra eleqayé xo mitoloji i sirovekerdisé hewnan z1 esto. Her
kamca de bisuxuliyo seba fehmkerdisé form (i muhtewayi hetkariyéka muhim ifa
keno. Belé, arketip ci yo? Carceweyé ey de ¢i esto?

Carl Gustav Jung seba arketip wina vano: “Faktoré hemparé zerre de yé ke tesiré
hisi kené 1 teberéhisé hempar yé her merdimi teskil keni, ninan ra vani arketip”
(GOkeri, 1979, 1. 10). Arketip bi né xususiyeté xo ke, hem tesirkerdisé hisi hem zi yé
teberéhisira eleqedar € G heto bin ra zi irtibaté xo hewnan, sanikan i mitosi de zi esti
{1 bi ninan biyayisa xo berdewam keni. Labelé gani no zi bivajiyo ke arketipi, xeyalé
(bi tirki imge) mubhem/nébel yé G encax heté terz/karakteri ra dinyaya rastekin de
miqabilé xo bivini hema mewcudiyeté gane bené (Genctan, 1990, r. 123).

Arketipi bi her heté xo cuya rojane de ney, hewnan de {i sey eserané edebiyaté
anonim sanikan @i mitos de {i reyna tesktané hunermendan de eskera bené (Jung, 1996,
1. 51). Coka ke arketip eleqedaré hewn, sanike (i mitos &, seba teshit (i tehlilé arketipan
gani hewcedariya yew hawayé niyadayisiye, yani terzé nezeriyé newe hiba.

Seke cor de zi vajiyabi Jung, bi sayeyé arketipan yew teori awan keno {1 bi teoriya
arketipan hewnan, sanikan i mitan ser o xebatan keno. Xebata xo de nimuneyé ke né
clyan de tekrar biyé geno verniya xo G sewbina bi hawayé niyadayisiya psikanalitik
yé Freudi etudan keno (Ozkan, 2006, 1. 3).

Bi tesbit {i tehlilé arketipan ke tekstan de ca girewte, cigeroyoxi hem eskené
ziwané sembolik yé teksti analiz bikeri hem zi eskené ercé/péseriya musterek yé
insaneti, xo tekstané edebi de cigas mojnayé, biviné. Bi né munasebeti yew tekst,
mitos yan hewn bi dayiyé/doneyé hézdar 1 bi yew metodé muayen eskené sirove
bibi {i manayé nimiteyé tnan fehm bibi.

3. TERZE EWNiYAYiSO ARKETiPKi

Seke nameyé xo ra zi yeno fehm Kkerdis bingeyé né terzé nezeri arketip ser o awan
biyo i heto bin ra eleqayé xo psikanalatik ra zi esto. Tiya de konsepté “arketip”,

»

hemmanayé cekuyé “nimuneyo verén”, “prototip” o. Cekuyé arketipi yunanki ya @
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uca ra veré cii dekewta fransizki (archetype) i uca ra zi ziwanané binan'.

Arketip bi esasé xo dewreyé ewil/verén yé insaneti ra sekil girewto i dem bi dem
aver siyo { axir resayo formé xo yo peyén. Seke yeno zanayis wexto ke merdim kro-
nolojiye cuye de zaf rey rasté serebfité eyniyan béri, yew mudeyo kilm ra pey seba
ninan tayé reflekesé qalibi dano G néyi sey yew tecrube, sey yew vateyé verinan
yan z1 sey yew nimuneyé ewil xo demané ameyoxi de xo mojnené. Né mojnayisi
dem bi dem, nesil bi nesil berdewam kené @i bené unsuré muhtewayé teberéhisé yé
kollektifi.

Ronayoxé psikolojiyé analitiki Jung, vato ke bi eslé xo arketipi erc {t mirasé péro
insaniyeti yé {1 heto bin ra xeyal (imge) G imaji zi ke nesil bi nesil demo viyarteyi ra
heta nika xo resnayé @i cuya rojane ra heta tekstané edebi zafé waran ser o tesir kerdé.
Arketipané “anima-animus”, “versi”, “egoyé zereyi/péroyi” i “maya berze”, sey
arketipi ke demé aversiyayisi de vejiyayé orte terif kerdo (Jung, 1999, r. 62). Sewbina
Giirol zi derheqé arketipi ke xo sanikan de bi ziwané sembolik G motifan mojnayen
ra wina izah keno: “Péro mitosi, efsaneyi, saniké periyan qalibé calaki/tégéyrayisé
yé cihani yé merdiman é i xo bi imaj ané ziwani. Né motif (i imaji seranseré tarixi de
sey seklané tewir-tewir musexes bené {i xo mojnayené” (Giirol,1993, r. 199).

Arketipi ke bi sembolan xo mojnené ra seke na xebata ma de zi aseno
mehsulan yé kulturo fekki (oral culture) ra yewi, sanikan de bi namekerdisé
Joseph Campbelli, demé rayiré “rayirkewtis-kamilbiyayis-agérayis” de vejené
meydan. “No heqiget z1 né sanikan {i sey tekstané hikayekerdisané binan de wina
tezahdr beno. Qehreman veré cii keyeyé xo ra ciya beno G keweno cayo/welato dari
i uca de zafé macerayan, ¢lyané zehmetan ciwiyayeno @ dima ra zl bi yew xelat
tepiya agéreno (Isik, 2009, r. 13). Na rayirwani yan bi ifadeyo bin né hiré merhaleyi
ke tiya de biyé mewzubahis, heté sosyo-ekonomi 4 psikoloji ra zi yew xurtbiyayis/
aversiyayisé péroyi ya (D6kmen, 1987, 1. 86).

Xulasa terzé nezeriyé arketipi prensibané xo yé bingeyi veré verikan psikoloji
ra, labelé sey saxané zanisté tarix, sosyoloji G antropoloji i sewbina metodé
rexnekerdisé binan ra zi geno 1 bi itibaré esasi metodéko giraniya xo dano eseri. Bi
taybeti 1940 ra pey Rojawan de “tékillya eser-wendoxi” na nezeriye aver sina @i dima
ra Tirkiye de serrané peyénan de xo ré ca vinena. Na teoriya arketip, eserané kurdi
de baxusus é kirdki/zazaki de newe-newe hayo yeno naskerdis i tetbiq kerdis.

4. ANALIZE ARKETIPKI YE SANIKA XERIB U NASIBi

Analizé arketipl carcewaya arketip i bingeyé psikanalatik esas gena. Bi no
konteksi, na xebata de sanika Xerib G Nasib, yew sanika Cewligi ke bi vatisi, yani

1 https://www.tdk.gov.tr/sozluk
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bi neqlé fekki (oral) demo viyarteyi ra resaya demo nikayi heté unsuré arketipan ra
yena ercnayis.

No analizé arketipil de armanc, veré cii arketipané sanike tesbitkerdis o, dima
ra zi bi sayeyé né arketipan, karakteran {i serebiitané sanike i ziwané sembolik yé
teskti bi doneyané musexesi sirevokerdis o (Boran, 1994, r. 206). Bi no qayde mana
G ziwané bin yé eseri sewhina beni eskera.

Sanika ke tiya de yena tehlil kerdis seba tasnifé motif G tipané ci xebata Alay
(2005, 1. 58, 73-75) 1 seba iktibasé kirdkiyé orijinal yé sanike xebata Valéri (2021, 1.
71-76) ameyé esas girewtis. Na sanike ra teber yewna sanike; “Alik 4 Fatik” {i yan zi
bi nameyé xo yé bin; “Peplik” zi esta ke heté temayé damérri G way-birayi i sewbina
heté unsuré arketipan ra manené na sanike, labelé tiya de tena analizé “Xerib G
Nasib” bena.

4.1. Bi Kilmeki Sanika Xerib @i Nasibi
Campbell sanike sey yew rayirwaniyé gehremani izeh keno, cér de réz bi réz
destpérkerdis ra heta gédiyayisi sey yew maceraya cuya eskera biya:
a) Yew dayik {i babi ra nameyé Xerib de yew lajé inan esto, la badé mergé da-
yike, merik newe ra zewicyeno i gicé inan Nasib yeno dinya.

b) Wexto ke Xerib i Nasib sini koliyan tica de rasté yew kali yeni, o bixo Xizir
aleyhiselam o.

¢) Xizir aleyhiselam Nasib ra vano, mi ber weveré royi, la o hetkari nékeno.
Gama ke Xerib ra vano, o ci ré hetkari keno, Xizir z1 seba hewliya ey yew gayo
zerd o sehrén/efsunkar dano ci @i vindi beno sino.

¢) Démarri her cend bas miqaté Nasibi bika zi, o vera zeif/necar beno, Xerib
ey ra xurtér beno. A zi yew dek @i dulab kena, mérdé xo xapinena @i vana seba
gicani biné erdi de yew odayo taybeti awan bikero ke uca de hina bas bibi.

d) Démarri uca de werdé wesan dana Nasibi, ¢iyé xirab 0 piswerdé zi dana
Xeribi. Ciné bi no gqayde hévi kena ke Xerib bibo necar/zeyif, 1ajé aye Nasib zi
tewr gird bibo.

e) Xerib, desté xo saweno estriyé gayo zerdi uca ra sit yeno {i bi ey pizé xo
keno mird. Wexto ke di birayi uca ra vejené, ewniyené Xerib hina xurt biyo, la
Nasib xilafé ey hina biyo necar.

f) Démarri zaf geheriyena, gama ke Nasibi ra sebebé ci persena, hayé gayo
zerdi bena. O semed ra xo nana néwesi ke mérdé xo bixapino i ci ra vajo en-
cax bi gosté gayo zerdi wes biba.

g) Xerib ciqas razi nébo zi giraré birnayisi gayo zerdi dané, labelé kamcin
kardi ani, nébirnena, Nasib inan ra vano, tena karda ke Xerib de ya, bi aye
eskené sere bibirné.
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h) Gama ke kard ani, ga birnené, gayo zerd bi estiriyané xo Xerib niska geno,
X0 ra pey yew tefir duman vejeno @i remeno sino.

i) Gayo zerd 1 Xerib yew merg de istirehet kerdéne ke yew dev yeno herisé
gayi keno, lef virazyeno G axir bi félbazi gayi fineno erd. Dev tam hayo gayi
kiseno, ga ci ra réca dexelet keno, Xerib emaneté ey keno, ci ra vano qarisé
ey nébo.

i) Dev, seke soz dabi ey, garisé Xeribi nébeno, xo reyde beno koska xo.

j) Xerib, badina sirrané dev museno. Rojék dev, keye ra vejiyeno sino, mifteyé
devi geno i péro zernané ey zi dizneno, bi estori remeno.

k) Xerib sino cayéko diiri, uca de xo ré koskék virazeno i yew keynaya rinde
reyde zewicyeno { sa beno.

4.2. Heté Hiré Merhele ya Rayirwaniyé Bépeyni yé Qehremani ra Analizé

Arketipi

Seke sernuste ra zi eskera yo seba tesbité ziwano sembolik {i arketipi, metodé
Joseph Campbelll ke sey hiré merhale ya rayirwaniyé gehremani, “rayirkewtis-
kamilbiyayis-agérayis” (Campbell, 2000) formul biyo tiya de yeno tetbiq kerdis.

4.2.1. Merheleya Rayirkewtisi

Gama ke sey cuye naturali, cuya sanike z1 rayiré xo de berdewam kerdené niska
ra dadiya Xeribi mirena (i babiyé ey zi newe ra zewijyeno. No zewaj ra pey damérriya
xirab {i hestid dekewna heyaté Xeribi (i sewbina ci ré nameyé xo Nasib yew bira
beno. Merheleya “rayirkewtisé ey o verén no ye ke cuya bexteweré Xeribi tiya de
xerepiyena”.

No rayirkewtisi de gama diyin zi damérri hercend miqgaté lajé xo Nasibi biba zi,
o Xerib ra zeifér {1 xirabér beno, hesudé aye zafér beno {i seba her diyan yew oda-
yo taybet ke biné erdi de virazena. Cunki damérri wazena ke no oda de hina zaf
miqgaté Nasib bibo i Xerib ra xurtér {1 basér bibo. Bi né di gaman (tesebus), merhale-
ya rayirkewtisi destpékena. Tiya de motifé “damerri” seba destpékerdisé maceraya
gehremani (no gehreman Xerib o) rolé vengdayisi ano ca i heto bin ra zi no rayiré
macera de sey yew “arketipé merhele” misyoné xo ifa keno ke sewbina eleqayé xo bi
“arketipé anima” z1 esto.

A

Na sanike de “kal” yani “Xizir” i “gayo zerdo sehrén/efsunkar” sey yew
vengdayisé nisan/simge zi ca geni i gehremani seba macerayi dawet kerdisi de yew
rol ifa keni. Xora zafé sanikan de “kal/pir” bi xo yew motifé “derwiso pir”i yo i
teqabulé arketipé pir G zanaye keno. “Gayo zerd” zi tiya de xora bi sey yew ercé

P

semboli bi desté Xiziri, bi vatisé bini “arketipo pir (i zanaye” (i sewbina sey “arketipé
animus”i na rayirwaniyé qehremani (Xerib) de sey hézé teberi karé xo ano ca.
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Na rayirwaniya zor yé gehremani de her di motifi @i bi taybeti arketipé pir, yani
Xizir semedé gam estisé merhelaya ewili (halo verén ra ciyakewtisi) gehremani
yew newi kriter é (i ey sencené. Zira, “Né ¢iyi semedé viyartisé né merheleyi, kesi/
gehremani ré sey xéza ke mabéné dayik ra biyayis G mergi zelal é i mifteyé berané

A A9y

sirrin/razbiyaye sembolize kéné.” (Simsek & Senocak, 2009, r. 111).

Tiya de zi Xerib, gehreman, imtithané xo yé zori de veré cii dayika xo vindi keno,
dima ra damérriya zalim @ hesud ra xirabi vineno G peyén de mecbur maneno ke
keyeyé xo ra diirl keweno. Sey sanikané cilya-ciyayan yé dinya @ tekstané binan de,
na sanike de peyniyé né ¢iyan, gehreman édi xo bécare “merhelaya rayirkewtisi” de
vineno. Cunke na aqubeté raylrwaniya gehremani ya, ci ra remayis mumkin niyo.
Qehreman hem heté madi ra hem zI manewi ra zehmetan vineno @ bi feleketan
imtihan beno ke rayir ey beno veré “merheleya kamilbiyayisi.”

4.2.2. Merheleya Kamilbiyayis

Seke veré cli ameybi vatis, no rayiré cuye de gama diyin, merheleya resayibiyayis
a, yani é tekamuli ya.

Qehreman dewreyé ewill bi serkewte derbaz biyo i édi hayo merheleya
resabiyayisi de, tiya de clyané ecayib i serebutané ciya-ciyan de muhatab beno,
qayde-gaydeyan imtihanan beno (Campbell, 200, 1. 115).

Na sanike de zi merheleya diyin wina destpékena: Qehreman, yani Xerib, xezebé
damérriya xo ke a wastené gayo zerd yé ey bibirna 1 rizqé ey bigedina, labelé gayo
zerdo sehrén bi hesiyayisé né c¢iyi niska ra Xeribi erzeno xo past i miyané yew tefir
dumani de uca ra remneno. Bi né hediseyl maceraya kamilbiyayisi ré ber abeno. No
wexto teng de gayo zerd hetkariyé ey keno, ey tena néverdeno.

“Ina ser Xerib towr beno teng, xwi onceno yow guese bermeno. A gom di gayo zerd
halé Xerib vineno i zaf gehiryeno. (...) A gom di ga wel piif keno ii ling dun tenciré xici
ré keno vila. Her ca tuez-dumon di moneno. Ga ti Xerib zi viini firsend in o ca d’ fir duni
sini.” (Valéri, 2021: 1. 75).

Bi hetkariyé gayo zerd, Xerib uca ra xelisyeno labelé na merhelaya resayibiyayis
a, ¢lyé ecébi i imtihané giran berdewam keni. Seke merheleya ewili de seni ke
dameérri “arketipé versi (shadow)” bi, tiya de yewna arketipé versi keweno dewre. O

z1 bi taswiré feké Xeribi, yew diyev (dev) o:

“Duri ra yow ¢t ho yeno, la ¢iyéko ecéb o; yow lewé ini azmon ra mirgikon téron
duno ariye, yow lewé yi z’ erd d i¢i kuweya feka duno ariye weno. Ez nizon sowbina se
vaji, ho in heta yeno. Sima nivoni in yow diyev o.” (Valéri, 2021, 1. 75).

Diyev tiya de sembole héz-qeweti yo, xirabi {i xayini keno. Bi né wesfané xo sey
versi heté tariyl nisan dano. Seba versi ma eskené vaji, temamiyé ruhi de heté tariyl
teskil keno i bi vatisé bini, birayo tariyi ey o (Gokeri, 1979, r. 18). Labelé damérri,
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dev, yan zi ego/nefs bi tesiré héz-qeweté no heto tariyi prosesé sanike de ca geni @
her yewé Tnan semedé sencinayisé tekamulé gehremanti sey figiri maceraya felake-
tan de rolé xo ifa kent.

A9

Qehreman diiri de, merheleya resayibiyayisi de, “diyaréko bin” de mucadeleyé
xo domneno. Uca de bi merdisé gayo zerdi ra pey hini keweno yewna felakete. Edi
bindesté dev de yo i gani desté ey ra xo bhixelisno. Tam na nuqta de seba resayisé
“arketipé sexsiyeto berz”1, gani dev de mucadele bikero, muqgabilé ey de serkewte
bibo. Dev seke cor de ameyo vatis heték ra “arketipé versi” yo, labelé heto bin ra zi
semedé merdimo kamilbiyayis sey yew astengi gehremani tesel/imtithan keno. No se-
med ra gehreman na merhele de gani yew ¢are bivino ke na merhele tepiya de biverdo.
Labelé na mucadele de hini hetkaré ey némendi, gani bi his (i aqilé xo na zehmeti ra
x0 bixelisno. Aye ra na game de, bala xo dano devi, kurm {i edetané ey museno.

“Diyev piyoré miftiin xwi z’ duno Xerib 1 yi ra viino: ‘Ez in astuaron teslim tu kena.
Migaté yin bi, wérdé yin bidi ci, ti gereka gesawin bikeri. Inon ra ti mesul ©’

Diyev ruej bi ruej hemi kurmé xwi, adaton xwi yi ra viino. Eger wi vajo; ez ro yena
kiye herey yeno, vajo herey yena kiye ro yeno. Xerib zi iné bas fom keno ki sé é hali
hedréyé xwi vineno. Xerin miyon astueron di zaf hol oneyno astuero sipiyé ki wi waze-
no ina astueri nisii il ita ra birem i siyero.” (Valéri, 2021, 1. 76).

Seke cor de aseno di ¢iyi “mifte” i “estor” sey motifané balkes sanike de ca geni
ke her yewé inan bi xo motif é Gi sey “unsuré hetkari” ameyé suxulnayis. Tiya de mit-
fe seba xelasi, resayisi, yan mijdané selameti ca geno. “Estor” bi xo sey zafé sanikan
de viyareno, sey “teyr”, o zi sey temsilé “arketipé sexsiyeto berzi” yo @i gehremani
ré hetkari keno, ey uca ra remneno  ci ré beno wesayité miradi. Xora baweriyé sari
de estor, hewnan de sey sembole miradi yeno sirove kerdis. Seke veré cii vajiyaybi
sanike @t hewni bi xo no heti ra yewbin ra zaf eleqedari yé.

Na rayirwani de édi dor ameya gama hiréyin, merheleya peyén ke gehreman
maceraya dergiidila ra pey édi wazeno tepiya abigéro welaté xo i uca de cuya xo
bidomno.

4.2.3. Merheleya Agérayisi

Her cuye yew rayir a i her sanike zi sey cuye rayiré xo de herikiyena. Qehremané
sanike ke keyeyé xo ra vejiyaybi i kewtbi rayiro sembolik, axir édi resayo merheleya
peyén. Na merhele de hendé zori (i serebutan ra pey gehreman nika seba merdimo
resayibiyayi, bi vatisé bin, merdimo kamilbiyayi nezdiyé serkewteyi yo. Gama peyén
de bi zanayis @ cesareté xo dev mexlub kerdo i bi “mifte” i “estor”1 édi semedé
agérayisé cuye, welat {i keyeyé xo amade yo. Yew wezifeyé ey mendo; remayis.

“Xerib viin firsend in o, ez do biremi. Wi séni mifté duni ber ré, ber akeno ki ci vino!
Wade ho pirré zerdoni berigiyayi yo. Xerib pé in hali huyeno, esqin beno. Barcé Xerib xwi
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bi xwi viin, ero lez altunon biger 1 biremi. Ca di galun ano zerdon keno zerré galun i
galuné xwi erzen’ astuera sipiyé ser, niseno astuer ii remeno sino.” (Valéri, 2021, . 76).

Seke no pasaji ra yeno fehmkerdis ke gehreman maceraya xo de dusté “animaya
dismen” damerré (i “animayo dismen” dev de serkewte biyo. Rayirwaniya xo yé sexti
ra pey, astengiyan tepiya verdeno ke no xususiyet seke cér de izah biyo, heme sani-
kan de seypé /eyni yo:

“Edebiyaté sari de, bi taybeti tehkiyekerdisi de gehremani eyni sey rituelané
inisiyasyon (rituelané kewtisé rayiri) diiriyé keyeyé xo de, bi tayé imtthanané zehmeti
ra derbaz biyayisi hini bené merdimo kamil, yani resayibiyayi (i axir ancina agérené
welaté [cuye {i rutiné] xo.” (Ozkan 2006: 1. 18).

Axir merheleya peyén zi gediyena i gehremané sanike hini sey “ferdék/sexséko
newe” ver bi komel/bexté xo agéreno.

5. PEYNIYE

Kulturo fekki, heték ra erci ke hezar serran veri ra yadigar €, Tnan zeré xo de
muhafeza keno @ heto bin ra zi bi sayeyé inan kulturo nusteki ré yew bingeyo
dewlemend awan beno. Né mehsulé kulturo fekki ra yew zi sanik &, yew tewiré
edebiyaté fekki yé ke, veré cii bi xebatané ciya-ciyayan ameyé tehlil kerdis. Nika zi
na xebate de bi yew nimuneyé sanika Cewligi, “Xerib i Nasib”, heté arketipan ra
yena analizkerdis. Bi né munasebet bi tesbitbiyayisé unsuré arketipan hem ziwané
sembolik (i hem zi teberhisé miisterek ameyé eskerakerdis. Seba analizé arketipan
tiya de formulé “rayirkewtis-kamilbiyayis-agérayis” yé Joseph Campbelli ra istifade
bi. Bi né formulizasyoni zi, tayé heqigeti ke prosesé sanike de sifre biyé, veré cii
tesbit biye (i dima ra zi heté mana ra sirove biyé.

Na xebata analizé teksté “Xerib i Nasib”1 de gehreman veré bi mergé dayika
xo0 1 dima ra z1 bi zordariyé damérriya xo, cuya xo ya rutin ra diri keweno @ seba
imtihanbiyayisi sexsiyetkéko resayibiyayi xo rayir de vineno. No konteks de no rayir,
sey yew xéza dayireyl eksen yé “rayirkewtis-kamilbiyayis-agérayis” aseno ke seke
cerexiyayisé kozmosi tiya de wuciid geno (Alay, 2012, r. 66). Xora no proses de geh-
reman heté tekamulé ruhi 4 seba sexsiyetbiyayisi, hiré merheleyan ra raviyareno.
Merheleya ewil de bi yew vengdayisé carenustisi keye i cuya xo ra vejiyeno, ya diyin
de diiri de zor @i zehmeti vineno, bi astengané sextan mucadele keno @i axir gama
peyén de zi na macera ra bi cesaret {i sebré xo serkewte beno 1 agéreno cuya xo. Edi
gehreman sey yew sexso kamil, seke newe ra dayika xo ra biyo, rayiré xo yé madi
i manevi temam kerdo. No heqiget bi nimuneyé na sanike, bi rosné teori it metodé
Jung G Campbelli, bi tesbité motifé tekrarbiyayan @i unsuré sembolikan eskera biyo.
Heto bin ra zi, bi sayeyé né c¢lyané eskerabiyayan teberhisé komeli @i Insaniyeti tiya
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de sey ¢iyo musexes ameyo vinayis. Né heme xususiyeti sey sanikané sarané binan,
& kurdan de z1 bi eyni his yan teberéhisé kolektif xo mojnené.

Xulusa na xebate de, bi wesileyé nimuneyé sanika kirdki ya Cewligli ameyo
diyayis ke, metnané anonim yé narrativi/tehkiyekerdisi heté arketipan ra dewle-
mend & { bi tesbit {i analizé né arketipan zi fehmkerdisé ziwané sembolik hina asan
0. Sewbina bi né analizi, teberhisé musterek yé insaniyeté ke zemané gediman ra
nat bi tayé bedilyayisan xo sey eyneyé nisan dané, wina metnan de zi berdewam
kerdo.
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Extended Abstract:

Literary textes, especially narrative folklore products are analyzed in terms of many the-
ories, methods and evaluated in terms of form, content and style. One of these theories and
methods it the archetypal theory based on archetypal elements. This approach, which draws
its basic principles from the science of psychology, and also makes use of other disciplines
such as history, sociology and anthropology, and other criticism methods, is essentially a
work-oriented approach. In the work, he tries to interpret the elements of the past culture as a
reflection, especially the archetypes and the symbolic language they are related to.
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Similar events that people have encountered for many years turn into certain behavior
patterns for people after a while. As a result of this; “With the roles and concepts such as mot-
her, father, woman, man that every person encounters throughout his life; Situations such
as finding a spouse, friends, going on a journey have led to the formation of “templates”
called archetypes. Saying archetypes that are, indeed, collective values of humanity and are
images handed down from past to present, from generation to generation, Jung - a prominent
psychologist, thinker and the founder of analytical psychology states that they affect many
fields from daily life of individual to various literary works. Especially types of oral narrative
art such as tales, epics and folk stories have close relations with symbolic language and col-
lective unconscious, especially with myths. Using Campbell’s “separation-initiation-return”
formula in order to unearth symbolic language and archetypal in these narratives will help
to reach encoded information/reality. In tales and folk stories, hero embarks on adventure
to complete his individuation process in accordance with “separation-initiation-return” arc-
hetypes. In the process “the wise man”, “shadow”, “anima-animus”, “ego” archetypes take
roles in the narrative through the adventure knitted with symbolic values. By analysing these
archetypes, only symbolic values can be determined and understood.

In the analysis done within this study related to the flok story of “Xerib ii Nasib” (Hke-
rib and Nasib), it has been observed that by adapting the archetype symbolism in narrative
types, the processes throughout the reality have not been coincidental but the conscious in-
dicators of change and conversion by the collective reflections of centuries. In this article, the
hero in the tale in question experiences a series of troubles, first with the death of his mother
and then with his stepmother’s life. He gets away from his routine life and becomes a mature
individual, subject to the tests of life on the way to individuation. In this context, it finds itself
on the path of “separation, maturation, return”, which resembles a circular cycle. Naturally,
in this process, the hero must go through three stages for his spiritual development and self-
realization. In the first stage, he sets out by being separated from his routine, that is, from his
home and country, with a call. In the second stage, this time he encounters many difficulti-
es, struggles with obstacles, and tests his patience and courage. This is his maturation and
struggle period. Finally, when he reaches the final stage, the hero overcomes obstacles with
his mind, courage and patience in this challenging adventure and returns to his home and
country as a reborn as a mature individual. This reality is expressed by analyzing the theory
and method of Jung G Campbell with the example of the fairy tale here. Thus, the elements
of the common unconscious of humanity are determined in the focus of archetypes, and the
symbolic language reflected in the tale, which is an anonymous genre, is interpreted.

As a result, in this study, it has been seen that the Kurdish (Zazaki) Bing6l tale is rich
in archetypes as an anonymous narrative, and it is possible to make sense and interpret the
symbolic language as a result of the determination of the mentioned archetypes. In addition,
as a result of this analysis, the collective unconscious of humanity continues to exist through
this and similar texts as a reflection of ancient times.
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Function of Foklore

Metin CiFTCI*

KILMNUS:

Diwan hem icra @i zeminé neqli yé berhemané kulturi
yé fekki ra yew o, hem zi derheqé cuya sari ya geléri
de datayané muhiman neqil keno. Diwan goreyé xwu
(x0) ra wayeré yew hiyerarsi (i qaydeyan o. Tiya de
ikramé wer i simitisai yeno kerdis, misafiri yeni we-
dartis. Vatisé ke carceweya edeté diwani de ca geni,
tayé karkerdé inan esté. Né karkerdi sey car karkerdé
folklori yené zanayis; keyfiisayikerdis, tesdigbilyayisé
kulturi @ é ke rituelan musahedekerdis G é ke icra
kené, tesdigkerdisi rituelan G dezgehan G karkerdé
perwedeyi. Peyniya na xebate de ma vinené ke edeté
diwani de car karkerdé folklori vejeni meydan. Bi
naye edeté diwani hercigas dewrané veran de zixm
bibo zi ewro tiké biyo sist.

Kilidcekuyi: Edeté diwani, ¢ar fonksiyoné folklori,
zazayi, kulturo fekki.

ABSTRACT:

Divan tradition, which is one of the performance and
transmission contexts of oral cultural products, con-
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veys important data about the traditional life of the people.The divan tradition has
some functions. These functions are known as the four functions of folklore; enter-
tainment is the affirmation of culture and the validation of the rituals and institu-
tions of those who observe and perform the rituals, the educational function and
the maintenance of accepted behavioral patterns. It is concluded that the divan
tradition, which was very lively in the old times in the Zaza society but weakened
today, plays a very important role in the maintenance of the behaviors and rules
that meet the needs of people such as entertainment, education and socialization,
ensure the approval and continuity of traditions and customs, and are adopted by
the society in a common way.

Key Words: Divan tradition, four functions of folklore, Zazas, oral culture.

1. DESTPEK

fcra @i zeminé neqli yé berhemané kulturi yé fekki ra yewi zi edeté diwan (qo-
nax/oda) o (). Diwan goreyé xwu ra wayeré yew hiyerarsi {i qayde yo. Ma xebaté
wari de gey né edeti mefhiimé “diwan, qunax {i wadi-e” tespit kerdi (KK 1, KK 2).
Diwankerdis, diwan ronayis, qunaxkerdis, cemat girédayis; carcewayé cayék de
kombiyayis G terragekerdis, meclis ronayis, péserameyis de suxiliyené.

Diwan yan zi qunax, zafane keyeyé risipiyané dewe de niyeno ro. Bé ney odayé dewe
z1 esti. Xwu gore tiké qaydeyé nénuste yé né dezgehi est €. Terrageyé ke tiya de bené
tena camérdi besdar beni. Cinlyi yewna ca de yan zi odayo clya de yéni péser. Bé ney
misafirék béro dewe zafane cayo ke misafir ho ci tiya de diwan niyeni ro (KK 1, KK 2).

Mumkin o ke ma vaji miyané saré zazayan de edeté diwani dewrané verénan
de tradisyonéko zehf gani bi. Ma eskené vaji dezgeh 1 tradisyoné tewr muhim yé
kulturé fekki yé zazayan diwan o. No behs de Paul Connerton vano ke keye tena
yew mekan niyo eyni wext de qey virameyisi zi sistemék o (Connerton, 2021, 1. 29).
Cunke komelé zazayan hetani serrané peyénan wayiré yew dezgehé perwerdeyi-
banderbiyayis @i ziwané nusteki nébi. Coka diwan, dezgehék o ke wayiré muhimiya
heyati yo (i berdewamiya ziwan @i kulturi dewamneno (domnen) @i konteksté icra
0 virastis yé kulturé fekki yo. Né mekanan de sanik G hikayeyan ra teber hikaye
serebiité ke cuwa ver ciwiyayé vajiyeni. Ciyé ke tiya de vajiyeni hem kulturék o hem
z1 yew neqlé ziwani yé.

2. EDETE DIWANI DE CAR KARKERDE FOLKLORi

Vatisé ke carceweya edeté diwani de ca geni tiké karkerdé (fonksiyon) inan est
é. Né karkerdi; sey car karkerdé folklori (Bascom, 1954, 1. 333-349; Bascom, 2007)
yeni zanayis; keyfsayikerdis, tesdigbiyayisé kulturi @ é ke rituelan musahede-
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kerdis G & ke icra keni, tesdigkerdisi rituelan {i dezgehan @i karkerdé perwedeyi.
Mumkin o ke bivajiyo vatisé ke tiya de icra beni insan ke yew estbiyayeyo sosyal o,
hewceyilya sosyalbiyayis Gi keyflisayikerdisi eyi ani ca. Bi taybeti fikrayi ke no kon-
teks de yeni vatis, anekdoté komiki, yarikerdisi cayo sereke geni. Ney ra piya teqlid
0 temsilkerdisan de yew géde wayiré karkerdé keyflisayi G sakerdisi yé. Bi taybeti
teqlidé ke bi fek i qalkerdisé dewané binan beno elemané sakerdisi ra yew o.

No mekan de bi wasitayé sanike, efsane, destan i qiseyé péxemberan yan zi
yew sereb(ité ya gosdarikerdoxan ré, rasterast ré zi nerasterast derheqé heyati de
zanayisi neql beni i waziyeno ke né vatisan ra dersék bigeriyo. Bi sanikan merdimé
ke miyané komeli de yé {i bi taybeti tutan ré erjé ke komel giymet dano ci qédeyéko
nerasterast neql beni. Ney ra piya bi konteksté yew vateyo verénan yan zi idyomi
ya erjé ke komel tesdiq keno ano ¢iman ver G bi nesihetdayis a yew géde karkerdé
perwerdeyi vineno.

Kulturé diwani G ¢lyéké ke tiya de vajiyeni karkerdé pawitis {t dewamkerdisé xeylé
urf G edetl ke miyané komeli de esté inan ani ca. Ma eskeni vaji ke careserkerdisé
persané komelkiyan de peyniya misewreyi ke diwani de ameyé kerdis, bi ciman ver
ardisé urf (i edetan a qerarék girewtis, dezgehané komelkiyan i viyartbarbiyayisé urf
(i edetan zixm keno. Né icra i vatisi eyni wext de berdewam {i neqlbiyayisé kulturi
11 tesdigbiyayisé ci ano ca.

Cend tertib (pergalkerdis) G qaydeyé dezgehé diwani esti. Veré verkan no ca,
goreyé taybetiyané zazayan ke komeléko patriyarki ya dilq (sekil) geno. Kombiyayisé
ke tiya de bené de tena besdarbiyayisé camérdan yani goreyé cinsiyeti clyayi ronayis,
dizayné runistisé odayi de lazimiya cayané berzan de runistisé kokiman i misafi-
ran U cayané nézdiyé beri de zi runistisé bi taybeti ciwanan 4 tutan 4 sey zafane
galikerdisé kokiman i gossernayisé ciwanan gaydeyé nenusteyi est &. Ma eskené
vaji ke né qaydeyi tena né cayan de nésixuliyené, eyni wext de hema hema eyni
gayde cuya rojane de yené sixulnayis. No semed ra hem bi vatisé sanikan, giseyan,
hikayeyan 1 vateyé verénan ke carceweya kulturé diwani de icra beni hem zi bi
sayeyé gaydeyé ke tiya de yené tetbigkerdisi ciiya rojane de tégerayisé gebulbiyayé
yené dewamkerdis.

Roja ma de komelé zazayan de tradisyoné diwani yew bediliyayis viyarneno
roj bi roj beno sist. Tiké sebebé né bediliyayis i necarbiyayisé ke kulturi de bené
estl. Kulturo ke komelék wayir o, heté tiké unsuran ra dilq géno. Né unsuran ra sere
de erdnigari (cografya) {i serté ciwiyayisé yé é komeli ke tede cuyeno yené. Qismé
diyarkerde yé saré zazayan ciiya xo dewe de dewamneno. E ke dewe de cuyeni goreyé
veri tay bo zi ziret G heywankari ya mesxiil bené (i debareyé xwu temin keni. Labelé
ma vineni ke bi zédebiyayisé fabrikayan a dewiji hewceyané xwu, kar (i ramiteyané
xwu ra teber, zafane wina cayan ra sey ¢iyané hedre temin keni. No semed ra himara
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dewijan ke bi ziret G heywankari ya mijuliyeni roj bi roje kémiyena.

Maeskenivajikeencamébediliyayisitena ekonomik nébenieyniwext de konteksté
né karan de kulturo ke viyarte de hina dinamik bi hédi hédi orte ra wedariyeno. No
mesxuliyet tena yew bikarardiso asan niyo, yew rasti yo ke kultur xwu miyan de pé
ardo yo. Terke c¢inayis de miterhe kerdis, cend bikarardisé ke derheqé heywankariye
de yé, kelam/lawiké ke wexté né karan de yené vatis, vatisi Gisn. erjé kulturi zi
teriknayisé de né karan a piya ver bi vindibiyayisi de yé. Kémbiyayisé karané ziret
U heywankariye ya piya vatisé ke viro kulturi de ca géni, ma eskeni vaji ke zeminé
diwani de vatisé ke derheqé babeti de yé kémnayo. No semed ra azo newe xeylé
hajeté ke ziret i heywankariye de sixuliyeno, bikarardis 0 mefhimé ke babet a ele-
gedar &, inan béxeber maneno. Coka beynateyé azan de manaya ziwan @ kulturi de
gerifiyayis yeno meydan. No mewzu de Jan Assmann vano ke “qey his, ca/mekan ci
yo, gey kulturo virameyisi zi zeman eyni yo” (Assmann, 2018, 1. 39). Yani eger edeték
orte ra wedariyo ¢iyé ke eleqader ci yé & z1 orte ra wedariyeni.

Unsuro bin zi ke cliya komelki G kulturi ser o tesir keno aversiyayisé teknolojiki yo.
Haceté teknolojiki cliye keni asanér. No néeskiyeno béro inkarkerdis labelé né haceté
asanérkerdisé heyati cliya dewijan bi yew terzo radikal bedilnayo. Heté cematé zaza-
yan ra ma biewni na babete, ma beni sahid ke bi taybeti televizyon cuya komelki es-
kera yew géde bedilnena. Televizyon, edeté diwani ke elemané neterikiyaye yé cuya
komelki ra yew o G karkerdané tewr verénan yé komelkibiyayisé ra yo bin ra xerxil-
nayo (Postman, 1994). No rastiyéko bések o. “Veré cii insani muhtacé yewbinan bi.
No semed ra zafane sewan ameyéni téhet {i terragnayeni. Labelé ewro kam o ke boya
ci bena teng, keyeyé xo de televizyon keno a (i wexté xwu viyarneno” (KK 2).

Cigérayisané wari de xeylé keso ¢cime, ma sahid biyé ke veré cii yani nézdiyé 20-
30 serran ra ver hema hema her dewe de sewi dewiji ameyéni téhet @i terraqnayéni,
keyf kerdéni, tiké meseleyan ser o qali kerdéni (i inan careser kerdéni, vaténi (KK 1).
Vatisan i musahedeyan ra ma rayir bigerl ma eskené vaji ke edeté diwani hema zi
esta labelé xeylé biya sist.

Yewna xisuso ke kulturé diwani ser o tesir keno asabiyayisé resi yo. Dewré ke
bejrayiri zaf ¢in bé insani seyahatané xo de dewan xo ré sey ding diyéni. Mecbur
dewan de mendéni. No semed ra misafir rastkerdis zaf bibi coka edeté diwani zehf
gani bi (KK 1). Kémbiyayisé hacetané dayisgirewtisé xeberan, misafiran ré karkerdé
dayisgirewtisé xeberan bar kerdéni. Dewiji zi bi misafiran dinyaya teberi ra xeber-
dar biyéni. Unsuré bini ke diwani ser o xirab tesir keni ra piya asanbiyayisé resi zi
kulturé diwani kerdo sist. Bi aversiyayisé teknoloji ya ma sahid beni ke veré cii kesé
ke eyni cayan pare keni nika tiké zeminé medyaya komelki de yené téhet, griitban pé
ani i hewceyiya xo ya komelkibiyayisi (sosyalbiyayisi) ani ca.

Bi bediliyayisé sertané cuye ya piya edeté diwani hem heté dilqg hem heté tedeyi

[BISR irar19 Sal10 2023



Carcewaya Car Fonksiyoné Folklori de Edeté Diwan yé Zazayan — MRRBAR

2

=

ra bediliyayo. Dewrané verénan de diwani hema hema her sewe icra béni la nika
biyo sist. Heté tedeyi ra xeylé vatisi herinda xo babetané populeran ra siyaset, din-
yaya televizyoné yan zi serebuté medyaya sosyali ré verdayo. Hema hema get yew
dewe de z1 hini sanik, efsan {i destani xo ré vatoxi névineni. Cunke herinda inan tele-
vizyon girewta {i né besi hini ver bi xovirirakerdisi yé. Veré cti edeté diwani wezifeyo
zehf muhim ardené ca @ tiya de hiso komelki ameni meydan. Komeli, bi hiso komelki
kulturé xwu az bi az neqil keni (Connerton, 2019, r. 8-11). La ewro ma néskeni né his
ra behs bike. No semed ra nika extiyari G ciwani yewbinan hol fehm nikeni.

3. PEYNIYE

Ma eskenti vaji ke edeté diwani né tena yew edet o, eyni wext de dewamKkerdisé
kulturi de roléko heyati kay keno. Cunke ma vineni ke cayé ke no edet tede dewam
keno de hem ziwan hem zi kultur zehf dinamik o. Ewro dewan de edeté diwani serté
cuya ke bediliyayne rey dir hem bediliyayo @i hem z1 biyo sist. Ma eskeni vaji ke né
bediliyayisé ke diwani viyarnayi hem zirar dayo ziwan hem zi kulturi. Cunke kultur
{i ziwan perabesteyé yewbinani yé. Wexto ke no edet ame tereknayis ziwano ke né
cayan de sixuluyeno beno zeif.

Demané verinan de hisa kulturl ya ke carcewaya edeté diwani de ¢iyéké
vajiyayneyi ra ameya meydan biya zeif. No semed ra né hal de tesiréko xirab ginayo
kulturo fekki (Alay, 2019). Vateyé verinan, idyomi, duayi, zewti, sondi, cibenoki ke
unsuré kulturo fekki yé. Né dewlemendiyé ziwani nika hisé mileta ma de biy zeif i
her roj beni vind. Badé wekenitisi ra ma eskeni vaji ke diwani de keyftisayikerdis,
tesdigbiyayisé kulturi i é ke rituelan musahedekerdis i é ke icra kené, rituelan
dezgehan tesdigkerdisi i karkerdé perwerdeyi vejeni meydan. Edeté diwani né car
heme karkerdané folkor xwu miyan de paweno.
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Extended Abstract:

It is possible to say that the divan tradition in Zaza society was a very lively institution
and tradition in ancient times. It can be said that the most important institution and tradition
of Zaza oral culture is the Divan. Because of the Zaza society did not have any educational
institution and until the last years a literary language. Therefore, the divan, which is a vital
institution and tradition that ensures the continuity of language and culture; It is the context
of formation and execution of oral culture. In addition to the tales and stories told in these
environments, many real events and stories that have lived before are also told. What is desc-
ribed here is both a culture and a language transfer.

One of the contexts of performance and transmission of oral cultural products is the tra-
dition of “divan” (mansion/room). It is possible to explain the divan as an institution and
tradition, where the villagers gather in a house and chat, have a unique hierarchy and rules,
serve food and drink, and host guests. In field studies, we found that concepts such as “di-

» <

wan”, “qunax” and “wadi-e” are used for this tradition. “Diwan kerdis”, “diwan runayis”,
”

“qunax kerdis”, “cemat giridayis”; idioms such as meeting and chatting, setting up a council,
meeting are also used in this context.

The Divan or the mansion was usually set up in the houses of the notables of the village,
and there were also village rooms. This institution has some unwritten rules according to its
own. Only men participated in the conversations held here. Women would also gather elsew-
here or in a separate room. In addition, when a guest comes to the village, the divan is usually
set up in the place where the guest is.
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The narratives within the framework of the Divan tradition have some functions. These
functions are known as the four functions of folklore (Bascom, 1954: 333-349); entertainment
is the affirmation of culture and the validation of the rituals and institutions of those who
observe and perform the rituals, the educational function and the maintenance of accep-
ted behavioral patterns. It is possible to say that the institution of Divan and the narratives
performed here meet the socialization and entertainment needs of human beings, who are
social beings. Especially the jokes, funny anecdotes and jokes told in this context are at the
forefront of these narratives. In addition to this, imitations and animations also have a kind
of entertainment and entertainment function. In particular, imitations made with the dialect
and speaking style of different villages are one of the elements of entertainment.

The tales, legends, epics, stories of the prophets or any event told in this place are con-
veyed to the listeners, sometimes implicitly and sometimes directly, about life, and they are
asked to learn a lesson from these narratives. With fairy tales, the values that society attaches
importance to individuals and especially children are implicitly conveyed. In addition, a pro-
verb or idiom said in the context of an event or situation functions as a kind of education by
underlining the values approved by the society and giving advice.

Divan culture and the narratives here serve the function of preserving and maintaining
many traditions and customs in the society. It is possible to say that trying to reach a decision
by considering tradition and tradition as a result of consultations in the council for the soluti-
on of social problems reinforces the validity of social institutions and tradition. These practi-
ces and narratives also ensure that the culture is transmitted, maintained and validated.

Today, the divan tradition in the Zaza society is undergoing a change and is gradually
weakening. There are some reasons for this weakening and change in culture. The culture
of a society is shaped by some factors. At the beginning of these factors are the geography
and living conditions of that society. A certain part of the Zaza society continues to live in
the village. The people living in the village continue their lives with agriculture and animal
husbandry, albeit less than in the past. However, with the increase in factory production, we
see that the villagers get their needs ready from such places rather than what they cultivate.
Therefore, the number of villagers dealing with agriculture and animal husbandry is decrea-
sing day by day. The results of this change are not only economic, but it is also possible to say
that the culture that existed dynamically in the past in the context of these efforts is gradually
disappearing.

Another factor affecting social life and culture is technological developments. It is unde-
niable that technological tools have made life easier, but these tools have radically changed
the life of the villagers as well as making life easier. When we consider the subject in terms of
Zaza society, we witness that television has clearly transformed social life. It is an undoubted
fact that television has deeply shaken and transformed the Divan (Diwan/Qunax) tradition,
which is one of the indispensable elements of social life and one of the most prominent prac-
tices of socialization in the Zaza society. “People used to need each other. That’s why they
usually get together in the evenings and chat. However, today, a bored person turns on the TV
at home and spends time.

Last factor affecting the Divan culture is the ease of transportation. During the periods
when highways were not common, people generally had to spend the night in villages, which
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we can define as some stops. Therefore, the tradition of divan was also very lively, as hospi-
tality was also common. The inadequacy of the means of communication has led to a kind
of communication function being assigned to the guests. The villager could also be aware of
what was going on in the outside world through his guests. Along with other factors affecting
the divan negatively, the ease of transportation weakened the divan culture.

We are faced with the conclusion that the cultural memory formed by the narratives per-
formed within the framework of the divan institution in the old times weakened, and therefore
the oral culture was adversely affected by this situation. Proverbs, oaths, riddles, rhymes, etc.,
which are products of oral culture. riches are only in the memory of the elderly, weaker than in
the past. At this point, it becomes clear that the divan institution is not just a tradition, but has a
vital function in preserving and maintaining both language and culture. We can easily see that
the language and culture are dynamic in places where the Divan institution is alive.

As a result, it is concluded that the divan tradition, which was very lively in the old times
in the Zaza society but weakened today, plays a very important role in the maintenance of the
behaviors and rules that meet the needs of people such as entertainment, education and soci-
alization, ensure the approval and continuity of the traditions and customs, and are adopted
by the society in a common way.
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Veysel YILDIZHAN’

KILMNUS:

Mehmed Arif yan zi Mehmet Arif Bey yew erzrumij
0. Ey medrese wenda. Bi né tehsilé xo biyo memuré
osmaniyan. Zaf cayan de memuriyetiye kerda. Kitabé
ey zafane mewzuyané din @ tarixi ser o yé, la reyna
kitabané xo de tayi virardisané xo zi nuseno. “Binbir
Hadis” yewkitabé ey o ketede hezar i yew hedisané Hz.
Muhammedi serh keno. Né kitabé xo de tayi virardisé
x0 z1 nusté. Mavajé, wexto ke seba memuriyetiye
Erzingan de mendo mintigayé Dérsimi de zi gérayo.
Derheqé mintiga, kurdané zazayan, baweriyé alewiyan
goreyé vinayisé xo neql kerdo. O yew sunniyo wisk o
i xora nusteyané ey ra zi no zaf eskera yo. Hetéké bini
ra ma né acarnayisi ra ewniyayisé yew memuré tirk
G osmani zi wanené. Tiya de tena gismo ke derheqé
Dersim i dersimijan de yo, acarniyayo.

ABSTRACT:

Mehmet Arif or Mehmet Arif Bey was an Erzurum
who studied at a madrasah and became an Ottoman
civil servant with this education. He worked as a civil

*  Wendekaré Doktorayi, Universiteya Dicle, Besa Ziwan @i Kulturé Kurdi / PhD Student,
Dicle University, The Department of Kurdish Language and Culture.
E-mail: vyildizhan@outlook.com ORCID: 0000-0002-0419-2789
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servant in many places. Although his books are mostly on religious and historical
subjects, he also conveys his memories in his books. One Thousand and One Ha-
diths is the book in which he commented on one thousand and one hadiths of the
Prophet Muhammad. He wrote some of his memories in this book. For example,
when he was in Erzincan as a civil servant, he travelled to Dersim and wrote his
memories about the region, the Zaza Kurds and the Alevi faith in line with his own
views. He was an intolerant Sunni, and this is already evident in his writings. On
the other hand, in this translation we also read the perspective of a Turkish and
Ottoman civil servant. Only the part about Dersim and Dersimites has been transla-
ted here.

1. DERHEQE ACARNAYISI DE

Qismo ke sima na xebate de waneni teksté orijinalé mabéné ripelané 407-4121 yé
kitabé Mehmed Arifi yé Binbir Hadis (kr. Hezar {i Yew Hadisi) ra acariyayo. Cérnoté
ke seba fehmkerdis yan izehkerdisé cekuyan ilawe biyé, heté ma ra nusiyayé. Cayé
ke mi teksté orijinali ra nésa biwani mi wina [...] veng verdayi {i reyna qgismé ke
zereyé parantezé kosedaran de nusiyayé, ilaweyé ma yé. Seba ke sinoré na xebate
tena acarnayisé tekstéki yo ma nustoxi ser o zaf tay vinderti.

Wexto ke ma né gismi acarnayéne ma hem capa orijinale ra teksté tirki latinize
kerd hem zi capa bine ya ke heté yew keso mechul ra latinize biyo reyde da téver.
Keso ke tekst ma ra ver latinize kerdo @i bi eyni name wesanayo zaf cayan de wasto
ziwané kitabi senik bikero. Labelé cayék de zi, ke uca ma eleqgedar keno, tehrifat
kerdo. Nimune cér ra yo:

Teksto latinize kerde ra: Qismékeé saré ucayi kurd o, ziwané inan ziwané zazayan
0.! (Arif, 1959, 1. 406)

Teksto orijinal ra: Saré ucayi kurd o. Ziwané tnan kurmancki niyo, ziwané zaza-
yan 0.2 (Arif, 1909, 1. 366)

Eke Wisiw Zozani behsé ci nékerdéne G sewbina pisti (i hetkariya Nureddin
Celall nébiyéne no tekst néacariyayéne, ma her diyan ré zaf sipas keme.

2. [DERHEQE DERSIM U DERSIMIJAN DE VIRARDISE MEHMET ARIiFi]

No feqir, serra hicri ya 1291 [m.1874/1875] de semedé yew memuriyetiye terefé
Erzingani de cayo ke bi nameyé Vilayeté Dersimi yew vilayet roniyabi, sibi tayé
nehiyané ci. Saré ucayi kurd o. Ziwané inan kurmancki/kirdaski niyo, zazaki yo.

1 “Oralarin ahalisi, kismen Kiirt’tiir. Lisanlar1 Zaza dilidir.”
2 “Oranin ahalisi Kiirt’tiir. Lisanlari Kurmanci degil Zaza lisanidir.”
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E bi xo zaf wehsi yé, kesé ke inan, & hal @i wehseti ser o dané dewamkerdis reyna
seba pawitisé menfeaté xo yé xususi serek @i axayé é kom {i asireti yé. Saré tiyayi bi
nameyé Mazgérd, Kozican ve Pulur yené zanayis i hezar ban &, saré hire gezayan
itigad de her cend cayi bi zi esasen bi yew itiqado xususi ehli sunet ra {i bi vatiso
rast islamiyet ra abiriyeni. La wexto ke kes heté zerri de cigéyrayis bikero ¢i nézaniyi
¢i estanik i ¢i mesqerati vejiyeni meydan ke yew merdimo ke wayiré eqli yo sas ma-
neno ke insané ke tewr cayé medenibiyayé Asya de roniseni seni na seserre de no
derece xeyalperest, nézan 1 saf maneni. inan de fisulé mursidi @ réberi hitkmé xo
ramnena. Sey bektasiyan, né zi Hz. Ali mursido aleme, efendiyé ma salalahu aleyhi
weselemi z1 réber zané. Zafane, inan de yew zi Xizir est o. Sultan Serdeste, yew cu-
waya belek a G hadi-i sebil> a. Mesnané ummeti seré seytani ke sey vergi yo, ey ra
a cuwa pawena. Keyeyé her réberi de yew cayo berz Gi réz de ya {i ayiné cemi de
tirbeye xo yo keski ra vejiyena, yew cayo réz de ci ré thtiram diyeno. Lew nane pa @
ci ré hurmet ramojniyeno. Cuwa ke réberan de ya meqamé wekilé gaimi yé Sultan
Serdeste ya. Sultan Serdeste, eslé xo heté Diyarbékiri de yew dewe de ya (i ez vana
gey keyeyé serifan ra keyeyé Azizogullan de ya. Kam halé teberé kanuné terigeti de
téwbigéro 1 sirran bido berrani4, yezidiyan® cuwa gabé xo ra vejiyena, xo ser hewa
ra perrena sina dana sere i cimané keso ke tecawuzé huquqé tariqi kerdo @ fek G
cimané ey cewt kena.

Veré inan de gedré seyidan zaf est 0. Zato ke dewayé seyidiye keno yan zi seyidiye
ey sabit a i manayé elifi zano, ey ra teba zi teqsir nékené. Yew seyid bi derban sere
@i cimané tewr pilé Tnan bisikno, gesté gané ey biko zi vera névindeni. Né paweni.
Asma kanfiniya peyéni de dewé ke seyidi ziyaret kené dewiji, cini camérd vazd ra sini
vera Inan. Péro kéna 1 ciniyé dewe hizmeté seyidi de mesxul bené { bi estbiyayisé
ey kéfwes bené. Wexto ke seyid tesrifé yew dewe yan zi mehla bikero, bisewe huzuré
x0 de virastisé ayiné cemi emr keno: cini, kéna @i camérdi yené péser, awiyé ke
muskirat ra yé @ seyidi teqdis kerdé debeni gedexan bi niyazan G di destané xo
gené téwgéreni. Feqiyé ke miyan de yé def ceneni, eke diwan (meclis) zaf umumiyo
siirané Asiq Omeri yan z1 asiqané daré ey ra vatisan, né eke diwan wayiré xususiyeti
yo tayi gazelé Niyazi yan zi Seyid Nizamedini waniyené. Ge ge lew nané coké seyidi
ya, niyazé posté ey kené. No hal dengé bi imameté seyidi meqamé nimajé cumayi
{1 beno ke nimajé rosani de yo. Né merdimi wexto ke si dewané temiyanékan yan zi
gezayané binan bi isaretané xususiyan yewhinan sinasnené. Bi ey kulfet mabén ra
wedariyeno, qe luzumé teqiye (teqiye, biyo istilahé ehlé mezhebé harici vera ehlé
suneti tewré ittifaqi ke bi seklo viraste nisan dané) c¢in o. Seni daré pili ke koyan

3 Merdimi ana rayiré rasti ser.
4 Kesé ke diné rastikéni ra dard siyé.
5 Kesé ke terefdaré xelifeyé Emewiyan, Yezid bin Muawiye yé.
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de yé ziyaré inan €, reyna koyan de tayi zinaré ke sey ikametgehé Xiziri teheyul
kené, cayé perestisé inan o. Ciya ciya cayan de her tewir estbiyayisé megeman ferz
keni (virazeni). Né meqamané bimbarekan ra yew zi Koyé Mizuri vané ke bénateyé
gezayané Mazgérd (i Kozicani de yew koyo gird i berz o. Bi Sultan Mizur name kené,
key ke dewlete semedé islahkerdisi esker bisawo sere inan ca de gilé koyi de yew
xeyma (cadira) siya roneni i veng verdené. Badé hire rojan eke biviné xeyme kewta
erd, vané Sultan Mizur erisé dewlete gebiil nékeno 1 dest erzené cekan. Eke xeyme
pay ra biviné, fikirlyené ke gunayé inan zaf &, Sultan Mizur hérs biyo G Tnan terbiye
keno i iteaté xo ramojnené. (Wina yew koyo berz ke gilé ey de va kém nébeno de
xeyme seni pay vindena). Sultan Mizur kam o, tercumeyé halé ey ciyo, kes persé
ninan nékeno. Cekuyé Sultani ra wa néro fehmkerdis ke ma rasté yew mezelé insani
yené ke peyda nébena, wina yew zinaré koyi mezheré yew muhabeto zéde beno, aye
ra hina sultaniya pile est a?

Miyané né merdiman de keso ke siyo Mekke i nameyé heci girewto ez rast
néameya, vera heci, keso ke siyo Kerbela ziyaret kerdo ez rast ameya. Semedo ke ez
exlaq G edatané inan bizani @i karé xo yé memuriyetiye seqet nékeri vera inan de mi
zaf nerm muamele kerd @ bi zanayiso ke veré cli derheqé mesreb (i mizacé inan de
mi esnawito, mi bi ey xo da sinasnayfis, tayl axayan wexto ke ez dayéne sinasnayis
vaténe manaya elife zano {i ztilal diya. Manaya elife ¢i ya, ztilal diyayis yena ¢i mana?
Semedo ke mi dersé xo hende aver néberdbi coka mi vaténe belé rast a filan, i ez
viyarténe. Mi néwast ke ez xo eskera bikeri mi cesaret nékerd ke ez bipersi @i bimusi.
Eslé xo de né hezayanané hurufiyan ra mendé i teberé aqili de giseyé bépeyme yé.

O tarix de qezayé Kozican de keyeyé Sah Huseyinzadeyan ra yew Huseyin Beg
bibi ke o begé geymagamé geza, zengin G hemeyan bi. Teriq de zi réber bi. Elhasil
no Huseyin Beg ke hem sereko ruhani hem zi cismani bi ke qonaxé ey a dewe ke bi
Agamin Senligi [kr. Séniya Axayi] yena zanayis de yew est{in est a, nameye ci Kalésipi
ya. Kalésipi ziwané zazaki de manayé xo kalo sipi yo. Kalésipi kinayeyé Xiziril yo
seke Xizir 0. Guya mihebeté Xizirl a est{iné ra est o ge ge bi cilané xo yé sipiyan, ¢it G
herdisé xo ya ke sey gidisa pemeyi ya biné est{iné de aseno.

Ehlé terigeti ke bi dewami est{ine ziyaret kené @i sadigané hazreti réberi ra aseno.
(Tayl nézané ma zi Xiziri bi cilané sipi de tesewur kené...). Naye ra na estiine yew
zlyara péroyi ya. Her terefi ra neziri, qurbani yené. A estine des hebi cewligan ra
hina bikar {i bifeyde ya.

Biewnin teceliyaté xerib € [...] ke henzar (i di sey (i hewtay (i yew [m. 1855/1856]
de dewlete bi seré Kirimi mesxul bi, piyé né Huseyin Begi Ali Beg, wexto ke dizé
Qersi kewt dest vato ewro roja peyin a Osmaniyan a @i sere wedart. Dormaleyé qezayé
Tércani de ¢i dewé ke saré inan Qizilbas niyé vésnené (i wesanené, mal i heywanané
inan kelepfir kené. Semedo ke dewlete, veravindertisé bi dismené béeman Rus-
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ya mesxul bi, tedibé [...] taloqé wexté bini kerd. Badé sulhi, Mirliva Mustafa Pasa
bi cend teburé eskeran, beno memuré tenkilkerdisé Ali Begi (i mufsidané gezayé
Kozicani. Reseno Kozican ke familyayé Ali Begi {i sar heté xoriniyé Dersimi firar ker-
do. Bané ey dano vésnayis, uca ra wirzeno terefé bin é geza sino, qonax zi péro
vésena. Dormaleyi ra saré é cayan yeno péser, vésayisé qonaxi ra bi xemgini, vinené
ke heme gonax vésaya la estline névésaya. Gelo bi zanayisé vésayisé qonaxe, badé
siyayisé eskeri dewijé ke remayé siyé koyan ameyé estiine xelesnaya, yan zi cayo ke
tede biya vésayo (i ameyo war estiine béhewayi ra adir ra xelisiyaya! (Kitabé ilm-i
maadin ve tabakatularzi yé Halil Begl de mi wendbi lifé na estiine bi serbantin yan zi
hacerul-hayye name beno, yew kerraya ke adir de névésena, aye ra virazlyaya. Cunke
a mintiga de no tewir maden est o, kitabo ke nameyé ci viyert, tede ramojniyeno.
Yew rey mi saré Géxi ra esnawitbi ke sey parceyé daro viraste yan zi celik ke adir
de névéseno koyan de esto i yew nimuneyé ci mi dibi. Wina yeno famkerdene ke a
est{ine € madeni ra ya, xususiyeté est{ine ke mi esnawiti (i yé madeni ke mi kitab de
di yewbinan gené.)

Elhasil névésayisé estline ra bimbarekiya aye qat bi gat zédiyayo 1 bi estina seref
i rézé wayiré keyeyi z1 yew qat zédiyayo. Huseyin Beg né feqiri ra eskera vato ke: Ez
réber a {i keyeyé mi ra, pil ra qij herkes réberé teriqi yo. No ahali mecbur o ke migaté
mi i keyeyé mi bibé i daireyé emr (G irsadé mi de téwbigéré.

A wina, dewleté ma (i heme misilmanan, sey Riisiya, dismené estbiyayisé ma yo
sereke, bi dewletéka metine, wexto ke ma niyaybi seri ya, Cenabo Réber, qezayané
der 1 dori ra, kesé ke siyé ser, (i halo ke keyeyané inan de nameyé camerdi de zaf
tay mihafizi mende, beno belayé mal (i irzé inan. Semedé né erisi, thtilafé mezhebi
yo 1 sey berrani { yezidi diyayisé heme ehlé suneti yo. Dewané ninan ré ehlé suneti
ra yew, di kesi —hi tersé kistisé ninan- nésené séré i méman bhé. Gani panc, des
kesi bibé ke béters séré i bimané. Miyané né cemati de gusul ¢in o, destmaj ¢in o,
rojeyé remazani cin o. Tena menga muheremi de rojeyék est o ke o zi seba virardisé
hediseyé kerbelayi tépisiyeno. Wina bawer kené ke kesé ke tede tevela i tebera®cin o
yezidi yé seba ney zi mal {i can i namusé inan helal o. Eke yew ehlé sunet dewék de
sewék méman bimano, testék de destmaj bigiro yan ibrixék seba destmajé xo istimal
bikero, é test G ibrixi 1émin hesibnené G heta ke reyne gelay nékeré néxebitnené.

Ez cend rojl miyan G dewané Tnan de géraya. Mi riyé ciniyék nédi. Rayir de & ke
mi diyéne zi lez riyé xo pisténe ke merdim no derece xonimitis ver sas mendéne.
Bileks, saristanané rojhilati de xeylé ca ra géraya, zaf dewan de menda, bipéroyi
mi diyéne ke ciniyé kurdan daireyé ifet (i edebi de tim akerde gérené. Gelo né kurd
niyé, cira goreyé edetané péroyi téwnégérené mi vaténe. O wext hakimé Kozicani,
Xeyali Efendi yo ardahaniji ra mi pers kerdhi. Seba ke nékewé zehmeté sutisé dest

6  Tevella, heskerdisé Hz. Ali yo. Tebera zi reqib @i dismenané Hz. Ali ra nefretkerdis o.
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11 riyé xo, cewab dabi. Eke awiré suniyéki bikewo inan ra ciniyéke, ti vané qey awiré
yezidiyéko ke kutik ra nimzér { xirab o, kewto aye, wina bawer kena ke pakiya riyé
aye zayi biyo. Ka biewniye cehaleti ra!

Dewa Huseyin Begi merkezé qezayi, Pilemuriye, cend saete diiri ramena. Huseyin
Beg, da-des rojan de reyék yeno merkezé hikumati, emr i nehiyé ke gani béré ker-
dis bibé, ¢i beno wa bibo ano ca dima reyna eyni roj agéreno dewa xo. (Merkezé
hikumati de semedé némendisé ey yan néafterayisé mendisé ey derg o la uca ma ele-
gedar nékeno.) Welhasil, wexto ke ez a dewa feqjir (i merkezé hikumeti de biya, seba
ke ma hepisxane zi biviné Eziz efendi reyde, hetkaré geymekami -cayi {i dezeyané
Huseyin Begi ra- halo ke Eziz Axa zi amade bi, ma si cér. Hercend lazim bi ke 4 kesi
hepisxane de bibé zi Hakim Efendi tena hiré kesi di i yé binan Eziz Axayi ra per-
sa. Eziz Axa zi, cewabé Begi emir kerd, mi zi vera da, da. Da-des roji yo linga begi
nékewta né deran, sey tezkere, ciyék nust, wexto ke pers bi, se vajo merdim sas
bimano? Mi sewa ke s Efendi hewné xo de dibi, emir kerd ke merdek bésebeb heps
biyo, ey vera dé. Mi z1 vera da, va i ti névané karé xo néerzo milé manewiyati ser?
Alah Alah! Emro ke réber hewni de dano, tedbiro ke vano, karané resmi i madi de zi
ferz beno. Semedé ci, cunke Réber mugades o. Sey Papa, béxeta yo ey ra! Weylo, we-
lato ke asayis (i emniyeté ci bi hewn i hulyayan idare beno, beyhude yo ke merdim
tede bikewo dimé piyabiyayisé eql G edaleti.

Bisewqé qgeza (i geder, kesé ke biyé memuré é qezayi @ bi sekléké bini terbiye diyé
0 rewsané clyayan de musayeyé idare yé, ciyé ke &€ memuré bécareyl ancené, xemé
zerriya xo kené get mepersé. Cunke péro ¢iyé ke zaniyené béré vatis bené sebebé zéde
kerdisé derd @ kuli. Hakim Efendi, békar (i bégure, seba ke merdimék wezifeyé icrayé
memuriyetiye roniso, tena meqameé gezayi yé qadiyiye de yo, neke bi usulé seri G seba
fhqaqé heqi! Cunke hende ke axayi est €, tekiliya komele bi kanun G hikumeti ¢in o!
Heme hukmi heté axayan ra goreyé vatisé inan ca yené. Péro welat, heme caardisi,
inan @i axayan reyde, eke mabéné inan de zi tesqele vejiya, aidé zaté Huseyin Begi yo.
Zaf ciyé ecibi ke mi uca di G péhesiyayi mi viri ra siyé, hewna ci (i ci.
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derecede, muhtelif ve miitefivittic. Hic bir firkamin itikadimin diferine
benzemedigini ve nerelerde, ne tiirlii farklar bulundugunu tahkik etmek,
Anadolu ve Rumelinin her tarafna gonderilecek muhakkiklerin icra ede-
cekleri, gizli tahhikatta teammukla anlasilir,

Fakir, bin iki yiiz doksan bir hicri senesinde, muvakkat bir memuri-
yetle Erzineamin civarinda bulunan ve bir aralik Dersim viliyeti nimiyle
bir vilayet teskil olunan mahallin, bazi nevihi ve kazalarina gitmistim,
Oralarin ahalisi, kismen kiirttiir. Lisanlari, zaza dilidir. Kendileri, gayet
vahgidirler, onlary, o vahset halinde ibki edenler, hususi menfaatlerini
muhafaza etmek icin, yine o kavmin, ve asiretlerinin, reisleri ve agala-
ridir, Mazkird, Kozican ve Ovacik nimlar ile miruf bulunan, ve aha-
lisi, alta yedi bin evden ibaret olan, bu iic zaza halla, firdatta fhtilaf
ederler ise de, esasta kiimilen, bir itikad ile ehli siinnetten ve daha dog-
rusu, islimiyetten ayrilwlar, Stireti umumiyede, Allah, Muammed, Ali
ve cimmei isnfl ageri tebeil ederler. Tevelld ve teberri yolunda bulunur-
Iar. Likin, i¢ tarafinimn tetkikating girigildi mi ne tiirrehit, ne cehalet,
ne esitir, ne maskaraliklar, meydana ctkar ki, akhh basinda bulunen bir
adam, Asyanmin en miitemeddin, bir parcasimin tam ortasinda s&kin bulu-
nan bu insanlarin, su asirda, bu mertebe, hayil perest, bu kadar ciihil
ve sidedil, bu derece abdil kaldiklarina, sesa kalir, Bunlarda, miirgld
ve rehber usulii ciiridir, Bekfasiler gibi, bunlar da, hazreti Aliyji miir-
“gid, hicei Alem sAllillihii aleyhi ve sellem efendimiz hazretlerini, reh-
ber tamirlar. Fazla olarak, bunlarin bir de, hizin1 vardir, Serdeste sultan,
tibir ettikleri, hizirin de@inefi ise, hazerat1 azizimn serdestesidir. Sultan
‘serdeste, alaca bir defimektir ve o yol gistericidir. 'mmetin koyunlanni,
kurd gibi olan seytamn serrinden hifz eden, o degnektir. Her rehberin
evinde, izdz ve ihtirim mevkiinde, Ayini cemler esnasinda yesil torbasin-
dan cikarilarak, bir tekrim mevkiinde bulundurulur. Telsim ve tizim edi.-
lir, rehberlerdeki definefiin, sultan serdestenin vekili ve kiim méakamdir,
Asil sultan serdeste, Diyarbakir civarmda viki, bir kéyde, ve zanneder-
sem, seriflerden Aziz offullarinin evinde imis. Her kim, tarikat kanunu-
na mugayir bir halde bulunur ve bir berriniye, yezidiye esriir1 kesf eder-
se, u degnek, kilifindan siynlarak gikar ve kendi bagina havadan uga-
rak gidip, tarikat hukukunun o miiteaddi ve miitecavizinin, kafasina™ve
goziine vurarak, o madrubun agzim ve burnunu ve goziinii, carpip bir
hille koyar imis. O adam, bir daha felih ve salah yiizii géremez olur
imis.
 Bir seyyidin, bunlarin indinﬂﬂ pek bﬁjf‘ﬁk kadri vardir. Siyaset da-
vasinda bulunan veya. seyyid siililesinden oldugu, kendilerince sibit ve
milim ulup ta pek cihil oldufu halde, elifin ménasim bilen bir kim-
seden, hig bir seyi esirgemezler. Bir seyyid dayakla en biiyiigiiniin ve
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