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CONTEXT ANALYSIS OF THE CONCEPT OF
OBJECTIVITY, ACCURACY AND “OTHERNESS” IN
ETNOGRAPHIC CONTEXT

Recai BAZANCIR"
Abstract

In the social context, to the varying teachings of Johannes Fabian and Rigoberta Menchti, which
are discussed and discussed in our study; references are made within the scope of social, political
and economic issues. Specifically, in these ideas and studies, It does not observe how
epistemology, methodology, ideology, ethics are processed in knowledge production and
interaction. These ambiguities lie in different aspects of the work: Here, there is a more complex
knower-known relationship than the binary opposition between the subject which produces
knowledge about the other and the passive object which expects the knowledge to be produced
about itself. In the humanities, in particular, the different use and reliability of dominant genre
contents in anthropology can be questioned in the light of current scientific doctrines. Moreover,
the emerging of such contradictory views about the production, reproduction, representation, and
reception of Menchu's work -the attempt of producing and representing a different knowledge for
and about her own community- brings about questioning of possibility of producing an absolute
knowledge/abstract truth about the other communities independent from social, political and
economic context. This again draws our attention to the power-knowledge relation, the partiality
of knowledge and situated knowledge. Thus, establishing a relation with the other needs to study
epistemology of contemporary ethnography willing to produce better understanding, and requires
investigating this epistemology embedded within/along broader social relations that locate
researcher and researched in different places. This attempt entails to deal with the positivist
scientifism inherited by ethnography from modern anthropology that is to say with the dominant
assumptions of western modernity project. In our study, these concepts were questioned,
interpreted, and discussed.

Keywords: Etnographic Context, Anthropology, Analysis, “Otherness” Concept, Epistemology

ETNOGRAFIK BAGLAMDA OBJEKTIFLIiK, DOGRULUK VE “OTEKILiK”
KAVRAMININ BAGLAMSAL ANALIZI

Ozet

Calismamizda ele alinip, tartisilan Johannes Fabian ve Rigoberta Menchti' nun degiskenlik arz
eden Ogretilerine toplumsal c¢ercevede; sosyal, politik ve ekonomik konular dahilinde atifta
bulunulmustur. Spesifik olarak bakildiginda bu fikir ve c¢alismalarda; epistemolojinin,
metodolojinin, ideolojinin, etigin bilgi lretimi ve etkilesim i¢inde nasil islendigi
gozlemlememektedir. Bu o6gretilerden ve icerdikleri kavramsal terminolojiden bahsedilecek
olunursa; Menchi'nun ¢aligmalarinin analizi biraz daha karmasik ve belirsiz goriinmektedir. Bu
belirsizlikler eserin farkli yonlerinde yatmaktadir: Burada, teki hakkinda bilgi {ireten 6zne ile
bilginin kendisi hakkinda iiretilmesini bekleyen pasif nesne arasindaki ikili karsitliktan daha
karmagik bir bilen-bilinen iligkisi vardir. Beseri bilimlerde; 6zellikle antropolojide yer alan baskin
tir iceriklerinin farkli sekilde kullanilmasi ve giivenilirligi, mevcut bilimsel doktrinler 1s1g1nda
sorgulanabilmektedir. Dahasi, Menchu'nun yapitinin iiretimi, yeniden {iretimi, temsili ve
alimlamasi hakkinda bu tiir celiskili goriislerin ortaya ¢ikmasi —kendi toplumu i¢in ve onun
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hakkinda farkli bir bilgi iiretme ve temsil etme ¢abasi— toplumsal, siyasal ve ekonomik baglamdan
bagimsiz olarak diger topluluklar hakkinda mutlak bir bilgi/soyut hakikat {iretme olasiliginin
sorgulanmasini beraberinde getirmektedir. Bu da dikkatimizi yine gii¢-bilgi iliskisine, bilginin
kismiligine ve yerlesik bilgiye ¢ekmektedir. Bu nedenle, daha iyi bir anlayis iiretmeye istekli
cagdas etnografyanin epistemolojisini incelemek i¢in digerleriyle bir iliski kurmak, arastirmaci ve
arastirmacilar1 farkli yerlerde bulan daha genis toplumsal iliskilerin i¢ine / boyunca gdmiilii olan
bu epistemolojiyi arastirmay1 gerektirmektedir. Bu girisim, etnografyanin modern antropolojiden
miras aldig1 pozitivist bilimsellikle, yani Bati modernite projesinin baskin varsayimlariyla
ugrasmay1 zorunlu kilmaktadir. Calismamizda bu kavramlar sorgulanmis, yorumlanmis ve
tartisilmustir.

Anahtar Kelimeler: Etnografik Baglam, Antropoloji, Analiz, “Otekilik”, Epistemoloji

Introduction

One of the main topics of our work, Menchu’s doctrine has been interpreted by
different researchers and a certain move has been desired. For example, according
to Rosaldo, Menchu is not separated from the people whose story she tells. Unlike
the assumption of modern sciences, Menchl, could not be a value-free, "detached
observer” (1993: s, 27-28). She has a political, ideological position. When we
consider within a single definition of rationality, she is not a rational subject and
even she is sentimental; she doesn't avoid from saying that she suffers, she says
that those sufferings contribute to her knowledge production. She wants to have
an active role in making and writing of living and constantly changing history of
her own community. In a way, she rejects the judgments of "subaltern cannot
speak." Rejecting the position of the "victim", she tries to make better accounts
about/with/within the Mayan society. On the one hand, Menchu could be seen as a
subaltern who is suffered from and oppressed by the colonial power. On the other
hand, she strategically uses "the tools of master" or the dominant discourse. For
example, she goes beyond her local context by establishing relations with various
people or institutions. In order to address to a transnational audience, she finds
rational ways. In this sense, she doesn't fit with “imagined passive native" of
modernity and accordingly she is blamed of not representing the authentic Mayan
idea (Stoll, 1998 cited by Arias, 2001: s, 75).

Thus, considering the hybrid position of Menchu, which resists to definition and
classification, I can say that Mencht, consciously or unconsciously, challenges to
at least one binary opposition within western modern science tradition; subject-
object, the researcher-the researched, master-slave. We may see that these
relations and positions are not fixed, are constructed and change in certain
historical and geographical conditions. In other words, we may see the political,
temporal and spatial contingency of knowledge production. In this particular
position, Menchu is neither slave nor master, or she is both master and slave, but
she has third, fourth, fifth possibility, and so on. As being subjects who are
constructed in science paradigm of modernity, perhaps it would be hard for us to
grasp a different possibility than the two ends of these oppositions.

Menchu, in a sense, challenges to the logic of opposition/identicalness. According
to this logic, A is not "not-A"; any concept/thing either is "A" or "not-A" and
there can be no possibility apart from these two ways. Nancy Jay (1981:40-41),
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criticizes the political implications of this logic by investigating the social
conditions and conclusions of the use of any logical dichotomy. She argues that
"such a mode of constructing difference works to advantage of certain (dominant)
social groups, that almost and ideology based on "A /not-A" dichotomy is
effective in resisting change (1981, s, 54 cited by Massey 1994, s, 256).

Jay stresses that to comprehend a society by means of such an ideology makes
difficult to consider of possibilities of alternative forms-third possibilities-of the
social order. In this logic the only alternative appears as a disorder. Massey points
out another problematic of this logic. In the dichotomist conceptualization, only
one of terms (A) is formulated as positive, the other (not-A) is thought as lack and
supplementary in its relationship with A. Through such a view "the other" can be
inscribed/constructed as complementary of the self and as a deficiency.

Today, nearly all the critical approaches which deal with the production of the
knowledge about social and cultural world problematize positivist epistemology.
To debate that the knowledge produced through positivism serves to colonial
power is very important for anthropology discipline. Any attempt willing to cope
with the effects of colonialism within the relation of contemporary anthropology
with the other need to struggle the positivist knowledge production and
representation ways. These attempts should question established mainstream
social sciences tradition and its concepts and norms. By doing so, a critical
attempt at first should unveil the power relations within the oppression of
subordinate groups. And then it should search the ways of struggle with this
power, which includes the assumption that this critical approach should have a
transformative effort. Furthermore, the struggle with Colonialism which operates
in new and different forms today should be carried along the relationality of
discursive, material, social, and political fields.

Rosaldo's book Culture and Truth; the Remaking of Social Analysis (1993)
discusses the very central issues of modern episteme and critical approaches and
the implications of these issues in ethnography. I think this work includes some
responses to many critiques towards Menchu. In other words, this work shows
how the appropriation/reading of Menchi's testimony is implicated by the
epistemology which the reader adopts. Therefore, I will sometimes refer to
Rosaldo's work in this paper.

Discussion
1.Rosaldo's Theoretical Criticisms of Menchu and Implications on This Issue

First, I want to look at some methodological and epistemological promises of
modern science knowledge which influences ethnographic modes of inquiry. We
can roughly say that epistemology, the theory of knowledge, is a philosophical
branch dealing with the knowledge issue. Knowledge issue was the concern of
philosophers since ancient times before it became the issue of a specific
philosophical discipline in the western enlightenment period. The source of
knowledge, the accuracy and value of knowledge and the limits of knowledge are
the major subjects of epistemology. It seeks answers for following questions: do
we know the objects as they are or as they seem to be? Is the source of knowledge

80



The Journal of Turkic Language and Literature Surveys (TULLIS)
2023, 8(2)
ISSN: 2536-4510

the reason or the senses? Is there any criterion which makes our knowledge
correct, valuable, and valid? If these criteria exist, what are they?

In Enlightenment era, the basic questions of epistemology were replied on two
main approaches: rationalism and empiricism. Thus, it was thought that the
production of knowledge could be realized rationally and/or sensory. Today, this
judgment still prevails in most academic disciplines as a legacy of enlightenment
epistemology. It is considered that the sense and the reason are two constitutive
elements of our "real" knowledge. The universalistic philosophy of Enlightenment
centered on the human reason (homocentric). This era was the climax of the trust
in human reason. Being principal discipline in 18"-19" centuries, epistemology
restricted the knowing possibilities of human with the mental process of senses.

In this view for the subject of enlightenment, epistemic/knowing subject, there
was no possible way to know beyond the object he/she observed. Furthermore,
epistemic subject assumed that human could reach the universal principles and
laws of the nature through its reason and science; both the nature and society
could be explained according to these laws. In this view it was believed that a
reasonable social order could have been established for all societies over the
world. That is to say, each society could have been located in a universal order.
According to enlightenment project history of humanity was nothing but a
progressive process toward such an end (historicism) (Ozlem, 1999: s, 58-64).

One of the most central emphases of positivism as the dominant science paradigm
of modernity is on truth. Hermeneutics and today’s interpretive approaches allow
us to see that universalist philosophy and universalist religions can respond to
individuals' or societies' desires to access to truth, for this reason, truths are
functional. But we have witnessed throughout history of humanity that the truth
which these universalist philosophy, theologies and religions consider "unique", is
paradoxically in multiplicity. The history of philosophy, theology and religions is
full of numerous "unique" truths. This "multiplicity of the truths" has been
considered the major reason of the never-ending wars between the philosophies,
theologies and religions. In 19th century the war between ideologies appeared,
too. In this period, we have witnessed an intense competition and struggle which
had never been seen before in the human history.

What are the implications of understanding the other within the relation between
search for universal truth and the positivist social’humanity sciences? Relating
with the nomothetism which characterizes modern science, universalism is not
only a naive action of being informed. Rather, it reflects a state of mind.
Universalism is the mental state of the people who believe that they own the only
and the unique truth of the entire world (Ozlem, 1999: s, 121). One of Karl
Popper's well-known phrases is as follows: The ones who believe that they found
the universal truth desire to share this truth with other people. This is the source of
all totalitarianism and despotism (Popper 1967: s, 146 cited by Ozlem 1999: s,
123). Here the political and ideological implications of universalism become
highlighted. Universalism claims that the general/universal is not only exists in
logical thinking action but also in social world and the history. Therefore, this
assumption leads to a desire and a passion to reach to single and unique truth. It is
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important that this passion for truth can be the motive of the mechanisms which
strong ones utilize to dominate the weak ones in the social world especially in
politics.

Dogan Ozlem shows that "Anglo Americanism" impose such a universalism to
other societies. On the one hand, this universalism includes the singular, different
and even the derogative one. In postmodern atmosphere, Anglo-Americanism
seemingly provides the singular and different cultures/society with a huge ground
to the open out. On the other hand, in a universalist discourse, it imposes one
liberal/capitalist world order to these other cultures/societies. Ozlem considers
today's postmodern universalism as a political project.

Ozlem argues that an excessive specialization have been realized in science since
18th century. Excessive specialization has become a prevalent phenomenon today.
This has led to a blind and a narrow mined scientifism; it has brought a scientifist
domination era to the people. On the other hand, this domination has led to
reactions; religious, nationalist, ethnicist, localist, and culturalist movements have
appeared and proliferated. In such a context, Anglo-Americanism imposed the
"globalization" within a universalism which includes singular, different and
derogative one. However, we can see in many fields from politics to science that
this globalization operates in a center-periphery relation explicitly or implicitly.
Today, science is produced in the science centers controlled by Anglo-
Americanism according to certain scientifist models. The production of science
and scientific knowledge has some standards which are determined by these
centers. The produced knowledge is exported to peripheral countries as a
commodity or market object. The concept of "information society" indicates a
desire for scientific industry based on one center. In accordance with the capitalist
logic, central countries produce knowledge and a science towards the integration
of the singular and even the derogative one. This production of knowledge is seen
in different scales and fields from global to local, from the literature to folklore. In
this context, the roles of peripheral countries are designated to import and to
consume the produced knowledge (Ozlem, 1999: s, 126).

If the above inferences are interpreted, I don't believe that any kind of knowledge
whether it is academic or on daily basis can be valued without regarding to this
political scene. For example, in order to receive the knowledge about Mayan
society produced by Menchu, as a reader I prefer to refer to the particular social,
political and economical context in which she and her society are. If we look at
the specific context which is presented by her, we can see how epistemology,
methodology, ideology and ethics operate in interaction within knowledge
production. The systematic destruction of Mayan villages during Guatemalan
Civil War (1960-1996), has been acknowledged by official or civil individuals,
groups and institutions.

"Even prior to the more detailed report provided by the United Nations
Commission for Historical Clarification (Commission para el Esclarecimiento
Historico, CEH) in 1999, both the human rights organizations and the army itself
often spoke of the destruction of more than a hundred thousand deaths, and more
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than a million refugees. Rigoberta Mencht Tum survived this massacre by fleeing
to neighboring Mexico" (Arias, 2001: s, 5).

Stoll as one of the main critics of Mencht, "assumes" that he knows about the
sufferings of Mayan society, but he claims that Mencha distorts the reality,
invents the reality and lies. I suppose Stoll's problem is not the way of Menchu in
transmitting some details but rather it is because Menchti go against the "truth"
which Stoll believes in. When we look at in which institutional
structures/discourses; for whom; through which methods does Stoll investigate the
reality of Mayan society, we will be able to find enough reasons to be in doubt
about the knowledge -the truth- he produces. This truth has been constituted
within the mainstream anthropology tradition which Stoll considers the only
legitimate epistemology and methodology. This tradition corresponds to episteme
of 19™ century anthropology which Rosaldo criticizes (1993: s, 51).

Rosaldo defends an episteme which challenges to objectivity notion which is
inherited from anthropology by ethnography and to the distinction between
subject and object, knower and known. He problematizes the representation and
knowledge production ways of the classical period until 1960's, about other/non-
European societies. He opposes to the "distanced" relationship which has been
established through objectivism and monumentalism between self, West,
academic community, ethnographer and the other, non-Western researched
people. He stands for a subjectivist ethnographic writing. Hence, he suggests
reflexive and critical inquires by showing the restrictions of the positivist
objectivism of classical or traditional anthropology. Rosaldo shows how the
knowledge about the other which is produced by classical anthropology operates
in collaboration with colonialism and imperialism and reveals the political and
ideological dimensions of the knowledge.

Rosaldo's approach is in parallel with Foucault's approach towards the
knowledge-power relation. According to Foucault (1970, 1972, s, 1991), the
discourse organizes the possibilities of inquiry and knowledge. For him,
everything which is related with human sciences is encompassed in certain
structures of power and knowledge. The configuration of knowledge and power
determines the discourse which is produced by science. Unlike universalistic
epistemology, from a poststructuralist stand, Foucault shows that a neutral and
true reading of any culture is not possible. Therefore, we should explore the social
conditions of knowledge production in certain social circles and the influences of
the claims about knowledge/ truth. Foucault says that "There is no power relation
without the correlative constitution of a field of knowledge must be regarded as so
many effects of these fundamental implications of power/knowledge and their
historical transformation..." (Foucault, 1991: s, 27). Here, it is emphasized that
human actions and thoughts are formed by the culture rather than the individual
will. He states that in order to understand the cultures the analyst should
investigate the structures of the discourse and the assumptions they are based on.
For him, to evaluate the truth of discourses by searching for correspondence to an
objective "reality" is not meaningful for social analysis. Foucault's approach leads
us to search the cultural structures which make certain ideas, discourses and/or
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ideologies possible. Thus, this effort enables us to comprehend the orientation of
the cultural structures about the knowledge. In addition, this approach makes us
be doubtful about every kind of truth claim. In order to understand social and
cultural world we should map the layers of discourses and should search their
meaning in terms of power relations.

Following this way of thinking, Rosaldo criticizes that there are the
anthropologists who still seek for an objective portrait of the truth today. He
suggests that the social analyst or anyone who wants to understand a culture
should search for the plural epistemologies and methodologies which are out of
the modern western epistemology. This search should be politically self-conscious
at the same time.

Hence, such a view questions the authority of the practice and the texts of classic
ethnographic attempt. For example, the epistemology which relies on subject-
object opposition and the standard rhetoric of distanced objectivity can be
abandoned. This should both in macro and micro levels. This effort in
ethnography may contribute to construct various modes of relations different from
master-slave relation. Thus, various ways can be opened in order to enable us to
understand the cultural phenomenon in their own complexity. I think sharing with
Fabian's (2001: s, 22-27), suggestion Rosaldo points out processual analysis of
knowledge (although he doesn’t stress explicitly the notion of intersubjectivity he
emphasizes relational knowledge). For him, such an epistemology may provide
the participation of the previously excluded groups, individuals, and different
ways of seeing into knowledge production process.

Within the positivist knowledge philosophy, the social/cultural analysis is relied
on objectivity, neutrality, and impartiality. But this approach neglects that the
subject as a social-historical being is embellished with cultural codes and values
in any case, and it is constructed by discursively and materially in human relations
and history. Objectivism assumes that the subject is isolated from these and
particularly from every kind of ideology. On the contrary, one can ask that as a
part of the history and the society how subject can analyze the history and the
society from the outside of the historical and social world. Doesn't the social
position, the historical construction of the observer and her/his knowledge play a
role in shaping understandings, representations, and theories? So, Rosaldo stresses
that the changes in all over the world and accordingly the change in cultural
studies have abraded the -absolute, universal, and timeless- monopolist status of
truth of objectivism. According to him, the "truths" of the case studies those
embedded in local contexts and the “truths” shaped local interests and perceptions
have been becoming more visible. He emphasizes that the agenda of social
analysis does not include only the "eternal verities" and "lawlike generalizations"
but also includes the political processes, social changes, and human differences.
Objectivity, neutrality and impartiality refer to subject positions which once had
great institutional authority. Rosaldo asserts that but it is discussable that these
positions are more valid than the others. These others are "more engaged, yet
equally perceptive, knowledgeable, social actors any longer." Rosaldo states that
analyst should notice that the objects of her/his analysis are also the subjects
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which critically question analyzing subject, the ethnographer, their writings, ethics
and politics (1993: s, 21). Rosaldo shows that the relation between the knower and
the known which is embedded within/along the power changed and should
change.

While criticizing the objectivist and "monumentalist" representation forms within
the early periods of anthropology Rosaldo utilizes Edward Said's work
Orientalism. According to him these two approaches provide grounds for the
anthropology’s complicity with imperialism and colonialism. Objectivism claims
"a strict division of labor between a ‘detached’ ethnographer and 'his native',
monumentalism leads to "timeless accounts of homogenous cultures" (1993: s,
31).

Rosaldo emphasizes that "Said underscored the links between power and
knowledge, between imperialism/colonialism and orientalism, by showing how
seemingly neutral and innocent forms of social description both reinforced and
produced ideologies that justified the imperialist project" (1993: s, 42). When we
consider the historical juncture of colonialism where the social sciences,
particularly the anthropology have developed we can analyze its relationship with
colonial power better. Said shows that almost every knowledge, thought,
discourse and representation produced related to the East interconnected with the
economical political power position, the ideological discourses dependent on this
power position, and subjective fictions and fantasies of the West.

Said shows how the West maintained an empire through culture. An ontological
and epistemological distinction between West and East centered on essential
cultural difference between them, within socio-economic relations of the ruling,
the "Orient" as Other, subordinate, and homogenous and unchanging entity. The
"Orient" constructed on essential difference appears as a binary concept to the
"Occident". The "Orient", becomes the reference point in signifying the
identification and perception of Occident, and the cultural difference of the West.
Within this discourse which operates through binary oppositions Occident is
established as "A" and Orient is established as "not-A". Accordingly, the Orient
represents the category which needs to be civilized. The Occident represents the
Western progress and the category which is capable of civilizing and developing
through locating cultural difference hierarchical order. In other words, "Orient" is
constituted as a static realm which Western imperialist/colonialist schemes can be
imposed. Orientalist discourse not only works as an academic discourse but as a
way of thinking and institutional attitude. Orientalism operates in fragmented
levels as ideological imagery, scientific truth, academic authority, colonial
domination, hegemony, and disciplinary knowledge.

Here the critical points are that within Orientalist discourse, various societies are
signified as "other" as an abstract essence. Through such a generalization not only
Middle East in geographical terms but many various cultures are signified
according to oriental position. Within these binary oppositions the privileged and
the dominant one is the West. Therefore, orientalism operates as apparatus of
hegemony. Within in Orientalism discourse West constitutes itself as sovereign by
signifying/constituting/othering the different one.
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Said ask who produces and represents the knowledge about "Oriental" cultures, or
who speaks about it? Is there any innocent, natural knowledge about them? In
brief, the culture different from the West is first marked as the "other", and then it
becomes the object of the knowledge and intervention within Orientalism.
Although this knowledge is singular like other knowledge it acquires a "universal"
status in hierarchy.

Rosaldo, who opposes and even challenges the object and the object
epistemologically; In general, he advocated ethnographic objectivity. Rosaldo
especially emphasized in his studies how imperialism, money and colonialism
gained a political perspective by influencing knowledge in his doctrines.
According to Rosaldo, groups seen as excluded and other can contribute to the
knowledge production process within their own cultural and social environment.
Correspondingly, Rosaldo emphasizes that the changes in the whole world and
accordingly the change in cultural studies have eroded the monopoly status of the
reality of objectivism — absolute, universal and timeless. Rosaldo also stated that
in general terms, impartiality represents the individual status that once had great
power. In the light of this summary, considering the historical transformation of
colonialism in which social sciences, especially anthropology, developed, we can
better analyze the relationship of colonial countries with power and how it affects
the socio-cultural base of society.

As a result, East; The West represents the category that needs to be civilized,
while the West represents the category that can be civilized and developed by
positioning its progress and cultural difference, hierarchical order. In other words,
the "East" was created as a static area where Western imperialist/colonial plans
could be imposed. Orientalist discourse manifests itself not only as an academic
discourse, but also as a way of thinking and institutional attitude. Orientalism
operates at fragmented levels such as ideological images, scientific truth,
academic authority, colonial domination, hegemony, and disciplinary knowledge.
In this orientalist discourse, Rosaldo stated that various socicties are defined as
the "other" in the abstract sense, and that this includes not only the Middle East
but also other societies that are seen as the "other" from an orientalist point of
view. The West is privileged and dominant as powerful, dominant and
dominating. In other words, the West has declared itself as the dominant power by
marginalizing views, stances and expressions that are different from itself with
Orientalist discourses and approaches. Rosaldo's approaches are important in
terms of showing us how marginalization occurs and develops in the light of these
ideas.

2.The Effect of Colonial-Imperial Relations on the Development of
Ethnography

Steven Jordan and David Yeomans (1995) review some critical examination of
the relation between anthropology and the colonialism/imperialism by Asad
(1973, 1986, 1994), Feuchtwang (1973), Kabbani (1986) and Said (1985, 1989,
1993). They argue that all these critics show that modern anthropology shaped by
colonialism/imperialism and mainstream anthropology keeps some remnants of
this theoretical perspective and a conceptual framework today. They state that this
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complex historical web of colonial-imperial relations also influenced
developments in ethnography.

This review of Jordan and Yeomans which points out the problems within
contemporary ethnography is meticulous critique. So, I want to summarize it:

"The colonial power structure made the object of anthropological study accessible
and safe because of its sustained physical proximity between the observing
European and the living non-European became a practical possibility. It made
possible the kind of human intimacy should be one-sided and provisional" (Asad,
1973: s, 17 cited by Jordan and Yeomans, 1995: s, 391).

Jordan and Yeomans point out Asad's emphasis that colonial power structure did
not only provide grounds for the emergence of anthropology but at the same time
the discipline identified itself as being ready to adopt colonial ideology. Jordan
and Yeomans underline that Stephen Feuchwang (1973: s, 112) showed the
specific case that anthropological knowledge is explicitly implied power and
domination in the context of the British imperial state, because British state
wanted to gather knowledge and data about the territories which are dependent to
it. According to Asad (1973: s, 81), at the end of 19" century, British
anthropological organization held a campaign to make anthropology attractive to
British colonial administrators. Jordan and Yeomans state that "By the 1920s,
anthropologists such as Malinowski and Radcliffe-Brown were receiving private
foundation (e.g., Rockefeller and Carneige) funds and government grants to train
colonial administrators in the fieldwork practices of anthropology (i.e., mapping
techniques such as surveys and reports)" (1973: s, 392). They emphasize that in
such a context anthropology was constituted with the mission of civilizing the
subordinate people (as Said emphasizes). They underline that in this sense,
mapping the cultures of subordinate people was made to objectify, control and
regulate them, and to push them to enter the colonial/capitalist social relations.

Jordan and Yeomans state that Asad (1986: s, 27-29, 1994: s, 153-157) argued
that within anthropology a similar epistemology and methodology is still being
used as a way of social ordering. Particularly within "empiricist tradition", the
"objectified forms of knowledge" became a potential apparatus for social
ordering. For Asad, two interconnected, historical tendencies characterize this
tradition: "first, the separation of 'observation' and 'theorization' as two distinct
moments in the ethnographic enterprise; second, the urge to quantifying." (Asad,
1994: 70 quoted by Jordan and Yeomans 1995: s, 392)

Pointing out Said's and Kabbani's study about Orientalism, Jordan and Yeomans
state that Europe and U.S. not only and represented the "orient" as the other but
also constitute the other through Orientalism. However, Jordan and Yeomans
don't mean that non-European societies had not any role in production of
Orientalism discourse. Non-European societies have been articulated to this
process in various ways.

They state that the historical connections between anthropology and colonialism
are in a way recognized and written by anthropologists. But they point out that as
Said says, there is not any critical and systematical evaluation about the influence
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of these connections over the discipline’s current practices. They argue that this
problem also captures other fields which study on culture by borrowing methods
and methodology from anthropology. Said (1989: s, 96), emphasizes that though
the problem of "representation" was central in recent theories, it is rarely put in its
(anthropology's) imperial political context. Said shows “the way in which modern
anthropology has become submerged within an institutionalized and disciplinary
identity of its own making." Hence, especially the anthropologists (and
ethnographers) too much dealt with reproducing the field strategies marked within
academic canon and they weren’t much interested in seeking for alternative
epistemological standpoints (Jordan and Yeomans 1995: s, 393).

The views of Said, Fabian, Asad, Feuchtwang, Ozlem, Jordan, Yeomans and the
others who explored the relations between anthropology and
colonialism/imperialism allow us to see the historical context from which
ethnography emerged. Thus, these perspectives may help us explore related
effects of colonialism on contemporary ethnographic practices and question the
epistemology on which mainstream anthropology relies. For example, Jordan and
Yeomans problematize the "narrative realism" which is dominant in anthropology
and ethnography today. This is a production of modern positivist epistemology.

When viewed in an investigative and critical sense Fabian, is one of the few who
seriously criticizes and questions the epistemology of contemporary ethnography
in terms of its relationship with positivist epistemology. Fabian asserts that within
the discipline, the problem of objectivity in actual ethnographic work has not been
considered sufficiently, until recent years. According to him objectivity must be
approached as a quality of knowledge production.

In the chapter, "Ethnographic Objectivity: From Rigor to Vigor" Fabian states that
until the 70s debates on objectivity have been based on "the exercise of science".
At that time, without thinking if scientific logic can be applied or not to
anthropology, the only standard to evaluate knowledge has been thought as
scientific logic. Structuralism, functionalism, and structural-functionalism
provided scientific -hence objective- knowledge theories, techniques and methods
to social sciences (2001: s, 11). And the claims of objectivity have been
constituted within modern social sciences, at that time any discussions about them
were either neglected or they are thought personal and private. But Fabian states
that this issue is a basic issue of ethnography.

While challenging objectivity as claimed by scientific logic Fabian suggests that
there should be another kind of objectivity in ethnographic research. How?
Drawing on Thomas Kuhn (1962: s, 69), Fabian notices that without being
deceived by an indivisible truth, one can be deceived about the science. Thus,
Kuhn's relativism shows us that science can be made without believing in a truth.
However, relativism of Kuhn is not a solution of objectivism (i.e., the naturalized
objectivism). Combining the explanations of Marx (dialectic, social praxis and
ideology) and Weber (interpretation of meaningful action, subjectivity) Fabian
asserts that ethnographic objectivity can be constituted on intersubjectivity. First,
it was emphasized by Fabian that "all ethnography depends on (auto) biography"
(2001: p, 12). And he adds that autobiography should not avoid from objectivity.
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Furthermore, if autobiography is understood as critical it would be the condition
of ethnographic objectivity. In other words, unlike the claims of positivist
objectivism, subjectivity and objectivity are not opposite notions and they should
be considered relational (Fabian considers the subjective and the autobiographical
as synonyms). He suggests that "subjectivity informs the production and
representation of knowledge even in those cases of writing where autobiography
is absent" (2001: s, 12). For Fabian, in ethnographic attempt, whether it is
autobiographic or not, the subject always exists as an authority. This subject is
always there, as a writer, as a speaker, i.e., as an authority. We may also see that
an autobiographic writing can hide subject more effectively than the scientific
writing. Fabian suggests that as a condition of ethnographic objectivity
autobiography provides the following possibility: It reveals the subject who writes
this ethnography and allows subject's actual history and its involvement in
knowledge production to be considered critically. This enables critical reflections
over the subject.

Objectivity lies in the foundation of human intersubjectivity in ethnographic
investigation. "Neither the logical consistency of a theory nor the givenness of
data can be ground of objectivity" (Fabian 2001: s, 29-32). Second,
anthropological investigation can be achieved by entering a context of
communicative interaction through a medium. The medium which constitutes and
represents such a context is language.

One of Fabian's claims is to make subjectivity into a structure and to save
objectivity from positivist objectivity. Consequently, he suggests a processual
historical notion of objectivity. Such a notion of objectivity should be historical,
unlike static logical notion, because knowledge should be evaluated within the
specific political, social and historical context which it is produced and received.
Such objectivity should be processual, because this notion includes/entails the
action of the subjects who produce this knowledge together and transform it.
Positivist objectivism, its theory of objectification, claims that scientific
knowledge relies on the facts which can be studied as natural objects.
Accordingly, positivism deals with the constitution of these objects rather than
looking at how they are constituted. "But ethnographic knowledge based on what
is intersubjectively and communicatively produced". Hence, it should be able to
specify: What becomes object in communicative interaction and what becomes
the basic of objective knowledge. Here the role language in interaction appears
once more: there is no unmediated knowledge. Fabian stresses that the objectivity
in anthropology does not derive from natural sciences; unlike the natural scientist,
anthropologist can not approach to an issue from a certain distance like studying
given objects. He underlines that intersubjectivity is made rather than it is given.

To summarize, Fabian argues that the critical language-centered approaches failed
to constitute an ethnographic objectivity which could be counter position. For
him, first, linguistic turn (structural linguistic in mid-sixties) reduces
epistemology (the issue of knowledge production) to methodology. Second, the
language-inspired critical approach to ethnography focused on literature and
literary deconstruction rather than objectivity question. The problematical point
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here for Fabian is that in these approaches the emphasis slipped from production
of knowledge to representation of knowledge. For Fabian, to make representation
a vital issue brought about some problems as well as some useful results. This
tendency which he calls as "postmodern awareness” could not go beyond a naive
scientism, because ethnographic knowledge cannot be evaluated with the problem
of whether it reflects the selected reality correct. Ethnographic writing as a
representation can be accepted as successful according to certain rhetorical and
aesthetical criteria. Ethnography should acquire a representative issue for itself,
but it should be noticed that today there is not a single canon (positivist
epistemology) where this issue would be discussed.

Proponents of the postmodern turn suggest abandoning traditional standards of
conceptual precision and logical consistency, and most thinkers in this trend think
that new experiments with new genres are necessary. According to Fabian, it
doesn't matter whether they conform to scientific writing standards or not.
According to Fabian, within this tendency the self-monitoring reflections in
ethnographic investigation are restricted within literary criticism framework. In
addition, the emphasis on representation draws attention from scientific
objectivity to literary authority. The attentiveness of postmodern criticism towards
the authority of the author makes it more sensible to the power games within
human relations (including the relations between an anthropologist and the people
he/she studied, between an ethnographer and his reader). This transforms
ethnographic objectivity from and intellectual ground to an issue of political
legitimacy. For Fabian, these are not opposite issues if the politics are realized
rationally but for him, here there is a danger; if ethnography is legitimized in
terms of aesthetical and rhetorical frames, this would prevent to deal with
objectivity issue as an epistemological problem. According to him postmodernism
-including Clifford, Marcus, Rosaldo- ontologizes representation, writing, and
literary form. In other words, objectifying the ethnographic writing, the genre or
general sense the other, postmodern critique neglects how they are socially
constituted. And hence, this approach neglects ethnographer's "real", constitutive,
and transformative role in its relationship with the other.

However, for Fabian the problem is whether ethnography should question "what
justifies epistemologically the constitutive acts of ethnography" by referring
fieldwork. According to him the possibilities of ethnographic fieldwork
experience saves ethnography from focusing only on representation issue -
accordingly on authorship problem. He suggests that since the presence comes
before the representation, ethnography first of all should look at following issues:
What makes possible to be in the presence of another culture? What makes
possible to access to another culture? He stresses ethnographic objectivity
questions these kinds of issues and should continue to question them if the
ethnography would be something beyond a projection or delusion.

When we think of a "processual theory of knowledge" and knowing such a theory
for ethnography, we can observe that communication is a very important factor.
Acting always takes place in social communication. In this
interaction/communication, thought is produced. That is to say, "social-
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communicative element is not an additional determinant but constitutive of
thought." In this view, we may say that the material constitutes the idea; the
practice constitutes the knowledge but the relationship between them is not one
dimensional (This seems Marxist materialist approach). In addition, for Fabian
acting means a kind of "productive activity (or 'energy') more than social
enactment" (Fabian 2001: s, 24). Fabian locates knowledge production into the
life experience. Here the experience is used in a more comprehensive sense than
the "empirical experience" which empiricists restrict with sensuality (This
approach comes from hermeneutics).

Hermeneuticists sees experience is a field where many abilities of subjects such as
thinking, knowing, sensing, and evaluating operate together. Human knows and
senses simultaneously, at the same time some values involve with the knowing
and sensing and all of these are manifested in its acting. In human psyche the
abilities are not separate categories, they are interwoven. Furthermore, human
lives in a social environment where it is in a constant interaction with the others.
Therefore, human's life experience has an intersubjectivity character. Knowledge
is the production of this intersubjectivity and a process, and it is historical. In
other words, since the knowledge changes depending on the changes in the
experience within historical process, accordingly our truths also change. He says
"that which can be known is not identical with that which is known" by stressing
that the act of knowledge cannot consume what reality is (Fabian 2001: s, 24).
The naive realism which scientism relies on cannot meet these concerns. Thus,
ethnographic objectivity should insist on "the limited, historically contingent
nature of knowledge."

Placing knowledge in social contexts is necessary, but not sufficient, to legitimize
ethnographic knowledge. According to Fabian, in order to handle scientism,
ethnographic knowledge should challenge the hierarchical relation between
knower and known, exactly, between knowing knowledge and known knowledge.
To refuse such a hierarchical relationship means that what the ethnographer wants
to know is not given object over there submitted to inquiry. Ethnographic
knowledge is not merely a gaze towards the given object. For Fabian it is not
enough to state that these "objects" are constituted scientifically either.

It is important for ethnography that "the knowledge process should be started with
the confrontation that becomes productive through communication". (Fabian
2001: p, 25). He states that confrontation is necessary in order to counteract
against a numbing, apolitical and conciliating aura which surrounds the
communication (the "dialog" in this context). Furthermore, confrontation allows
us to see that ethnographic knowledge attempt can initiate a process only does it
encounters with a resistance within forms of otherness such as incomprehensible,
denial and so on.

Confrontation should be situated on the intersubjectivity ground that objectivity
could be perceived as an epistemological problem. Only in such a perception of
objectivity (which Fabian accepts that it is always temporary and open to
discussion), the ethnographer can make an actual contact with her/his
ethnography. Moreover, such a knowledge theory provides the opportunity to
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produce a discourse which would form experience and content. It is not possible
to reach this experience and content without such a contact.

3. Inference and Findings

We think, here the difference between Fabian and the postmodernist objectivity
notion, which is focused on representation, appears. In positivism, the subject is
imagined as self-evident, closed entity that has clear borders and unchangeable
essence. In this case, the relation between two subjects or between a subject and
an object is an external relation. Within such an epistemology the constitutive and
transformative effect of each subject and their relations over the other could not
be accepted. It is neglected that the knowledge is produced within the relation
between two or more subjects, and between their “contact zones” (I call this with
Stuart Hall's (1995: s, 177-179) concept of "contact zone"). If we accept that a text
or culture has a closed, fixed, and unchanging essence and character, we cannot
understand the constitutive relation/process between any two texts or cultures.
Hence, we may neglect the transcultural processes.

This construction of subject is shared by Fabian and some postmodernist
movements. The difference between two views is that postmodernism neglects
presence. Here we should pay attention to Fabian's view that "before the
representation there must be presence." According to him the postmodernists (for
example, Clifford) do not problematize scientific epistemology -particularly the
constitution of subject- until the fieldwork and its writing as representation.
Accordingly, postmodernism does not problematize in which epistemological
process the position of knowing subject allocated to the self and the position of
known object is allocated to the other. Where the right of wanting to know
another subject stem from? In other words, in which epistemology it is
marked/constituted and legitimized that who will be researcher and who will be
the subject matter? Fabian states that first, hierarchical self-other relation should
be challenged. How a "dialogic" representation would be possible without
problematizing the constitution of distinct sovereign subject, completed subject
and the subject-subject relation.

Adopting Fabian's approach, I believe that the most basic problem is that the
ethnographer should question its own sovereign subject position along entire
research project (from selecting the subject matter to representation) and the
discursive and material structures/relations which allow ethnographic inquiry (this
questioning should be both in theoretical and practical terms). Without this
questioning is it possible to overcome the hierarchical relations within fieldwork
experience and to realize a multivocal representation with the other?

If we explain this through family metaphor; there is a family with two children.
This family has a hegemonic structure because of its constitutional logic since the
discursive and material constitution. Let's assume that one of the children has a
privileged position (A) in this hegemonic structure because of different reasons
(age, gender, physical characteristics) and she/he is content of this position. The
other child (not-A) has a secondary position in the family. Due to the nature and
relations of this family, all the social-economic and symbolic capitals of the
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family serve to first child. First child has the right to decide, determine the rules of
the game and claims right on all toys, the second one should obey to all these
rules. Let's assume that sometimes, the privileged child -as she/he is a well-
intentioned child- grants her/his rights on games and toys to another child.
Sometimes the other child temporarily possesses the toys through various
strategies. So, the second child at least sometimes feels as if she/he has authority).
In this case can we think as follows: Does the first child challenge hegemonic
relations of the family? Is his effort enough to put an end to the inequality
between the children? Does the second child have a "real" authority? Does the
second child can really speak? Can we perceive the positions of each child within
a fixed master-slave binary opposition?

So, I don't believe that ethnography could produce an intersubjective or
multivocal knowledge in fieldwork or representation, without challenging
epistemological, social, or economic process which allows the constitution of its
own authority. This does not mean that I cannot evaluate whether such an effort
(endowing of privileged child) is worthy, or I cannot say ethnographer should be a
"rescuer"” in every field. However, the responsibility of the ethnographer should be
more than to add other voices to her/his voice. Ethnographer should reveal the
different aspects of the hegemonic structures/relations which first makes a great
majority of world "subaltern" and then to try to "give voice" to them; the
ethnographer should point out how these processes produce/reproduce
colonial/imperial relations. A critical ethnographer at least can deal with the
epistemology of mainstream anthropology which produces hegemonic relations
and her/his own role in this practice. Thus, ethnographer could avoid from the
position of "detached observer" not only in fieldwork but in the entire
ethnographic knowledge production process.

As being articulated to ethnographic knowledge production in a way, I would like
to have a standpoint with the help of all these debates. We may consider that
ethnography provides an opportunity to explore the relations and practices of
contemporary capitalism which are materialized within daily life. Moreover,
ethnography has the capacity to approach to oppression and exploitation realms.
Thus, it allows the researcher to learn, from the first hand, which forms do these
oppression and exploitation take and how they are organized. In addition,
ethnography grants a privileged standpoint to the researcher to establish
emancipatory practices (Lather, 1986 cited by Jordan and Yeomans). For me, in
order to avoid from postmodernist nihilism, this attitude of ethnography which
conforms to Marxism is worthy. I believe that paying attention the interaction
between Marxism and ethnography can contribute to form a vision in order to
produce better knowledge about the world.

Moreover, post-structural and hermeneutic approaches can help critical
ethnography in order to overcome the truth claims of positivist science
epistemology. In addition, these approaches help us see the historical contingency,
specificity, and contestability of scientific knowledge. They show them by
problematizing the concepts such as universality, sovereign subject, truth,
objectivity, and the logic of sameness. Thus, these approaches warn us against the
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"totalitarization" notion as an apparatus of domination. Here the problem is how
we will refer to these approaches simultaneously, in order to produce and perceive
a better ethnographic knowledge? Donna Haraway (1991: s, 187), states this
problem in a very nice way: ""how to have simultaneously an account of radical
historical contingency for all knowledge claims and knowing subjects, a critical
practice for recognizing our own 'semiotic technologies' for making meanings,
and a no-nonsense commitment to faithful accounts of a 'real world'." Haraway's
suggestion is a worldwide web connection which has the ability to partially
translate the knowledge between power-differentiated societies. Like Fabian,
Haraway looks for an objectivity which is different from both objectivity of
scienticism and the "postmodern" view of objectivity. According to her, the
objectivity view of scienticism led to a kind of reductionism; because it
determined a single standard for the translation and conversation between very
different societies, tried to establish a single universality. For her, an objectivity
serves the hierarchical and positivist arrangement of this new knowledge.

On the other hand, some post-modern or post-structural approaches reduced the
objectivity issue only rhetorically to power games; kept being insensitive to the
inequalities, hierarchical relations and oppressions in "real" life. As a feminist, she
calls a critical and reflexive view that this perspective should be critical and
reflexive both to the positions of others and to positions of its own. This approach
should be critical against the domination, oppression and unequal privileges
which form all the positions. According to Haraway, this issue is related with
ethics and politics more than epistemology. Unlike Haraway, Fabian states that
ethics, politics and epistemology are not in external relations with each other.
Fabian thinks that debate of epistemology includes politics, in other terms, to
discuss the epistemology of ethnography, to deal with subject-object relation, is to
cope with the political.

Haraway suggests a usable doctrine of objectivity so that we could make some
enforceable and reliable accounts through it. This can be reduced neither to
"arrogance of positivism" nor to high status rhetorical games. Haraway argues that
in order to avoid from this binary opposition feminist objectivity should insist on
"the embodied nature of all vision". The metaphor of vision should challenge the
hierarchical relation between "a conquering gaze from nowhere" and the object of
this gaze (Fabian explains this as the relation of knower and known). This vision
challenges the wish to be transcendence and splitting of subject and object.
Haraway says that such an approach can be a respond to the question of "how to
see"(1991: s, 199).

Haraway suggests one should learn how to see faithfully from another's point of
view even when the other is his/her own construct. Emphasizing there is no
omnipotence and unmediated knowledge, thus Haraway says that a vision from
the position the powerful might be doubtful. Instead of trusting the powerful
views, feminist vision tends to form a capacity to see from below, from
peripheries and the depths, in other words from the vantage points of subjugated.
Haraway emphasizes that such an argument insists on situated and embodied
knowledge instead of unlocatable and irresponsible knowledge claims. Here,
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Haraway underlines that the approach of seeing from the below leads to some
dangers of it is not critical. For example, this may cause the romantization and
appropriation of the vision of the dominated one. She points out that the
positioning of the subjugated is not unproblematic and not easy to learn, even for
a "naturally”" subjugated one. Effort for such a positioning is always subject to
critical re-examination, decoding, deconstruction, and interpretation. For her,
none of the standpoints -including this- is innocent. If it is so, why does feminist
vision insist on seeing from below or a partial perspective? According to
Haraway, the standpoint of the one in below has more possibilities of being
exposed to critical and interpretative aspects of the knowledge. Because these
positions are exposed to the domination of totalizing scientific knowledge; they
have confronted with a rejection through the oppression of an eye/vision which
claims to be able to see from everywhere; they have confronted with the ways
such as repression, oblivion and destruction of an omniscient vision like God.
Haraway stresses that the position of the dominated is an opportunity for not
being dazzled with the blinding and enchanting illumination of the subject (one
can call it epistemic-subject, God-subject, sovereign subject). Haraway prefers
"subjugated" standpoints because she believes that they seem to promise more
sufficient, more objective, more rational and transformative explanations about
the world (1991: s, 202).

Haraway criticizes both the ideologies of scientific objectivity and various forms
of relativism because both of them are different versions of totalizing knowledge.
The first one is an obvious single totalizing vision of scientific authority. The
second one avoids from the responsibility and critical inquiry by keeping an equal
distance to all visions. "Relativism is a way of being nowhere while claming to be
everywhere equally”" (1991: s, 191). One can claim that the objectivity ideologies
and relativism are not the alternatives of each other, they may go in parallel
without disturbing each other. Both of them are explicitly or implicitly deployed
in operating of certain domination styles. Both of them allow an eye (knowledge)
which sees and marks from a distance, at the same time, both of them work as a
knowledge rejecting embodiment. Haraway states that "relativism and totalization
are both 'god-tricks' promising vision from everywhere and nowhere equally and
fully, common myths in rhetoric surrounding science" (1991: s, 191).

With Rosaldo's formulation both of them allow a distanced observer which looks
from a place far away from "living native". From Fabian's perspective both of the
views provide grounds for the subject assuming to explain the history and the
societies from outside, and thus, for hierarchical relation between knower and
known. The objectivity doctrine and practice desired by Haraway insists on the
hope for transformation of ways of seeing and the knowledge systems by stressing
the notions of contestation, deconstruction, passionate construction, and webbed
connections.

Result

After all these debates I read and perceive Menchu controversy from my own
position. And I accept that the knowledge which I produce and reproduce about
this problematic is partial and open to be debated as all the other knowledge. 1
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think, to attempt to account any case is means to create it as well. Therefore,
instead of accepting given meanings/truths without questioning them, I preferred
to study the tools which constitute any knowledge order (including my own) and
the interpretive rules. Moreover, the truths about society/culture are produced
along the inequalities within material and ideological contexts; that none of the
theoretical approaches can neglect this. I believe that in the societies where some
traumatic experiences like war, genocide, terror, and oppressive regimes are lived,
the dominant discourses produce truths in order to legitimize these experiences.
The confirmation and fortification of these truths are realized through the help of
academic "specialists." Accordingly, I want to deal with the colonial inheritance
of my academic field (particularly ethnography) which produces inequalities.
Because of this responsibility, with my discourse and practice I don't want to be
an "indifferent specialist" who confirms and reproduces colonial/imperial
relations within both daily and academic life.

I think Menchu's testimony presents a "better" and reliable knowledge about
Mayan society in a certain history and in a certain context. This does not mean
that I perceive Menchu's account as a generic truth which is valid in all times
(independent from the history). In addition, from Menchu's account I didn't derive
a conclusion like that Mayan society is a homogenous whole and experienced the
said period same as Menchu. I think Mencht sees the world her social position
and I have also some critical reflections about her position. This difference in my
perception of the text may point out the reader's role in the production and
reproduction of the knowledge.

Also, Mencht's testimony calls us to witness oppression in a particular society. At
the same time, it allows us to see a wider connection and continuity between
certain social, political, and economical contexts producing injustice over the
world. The knowledge Menchu produced was criticized because of the claims that
it was political, and it was used by some political groups. Although the relation
between Menchu and some political groups, NGOs, academic world should be
problematized, still this critique has a logical error. Isn't the desire of transforming
the oppressions and inequalities, and the desire to sound the voice of the "weak
one" a political standpoint already? Perhaps what the current ethnography needs is
this transformative endeavor.

Etik Kurul Izni: Bu calisma icin etik kurul izni
gerekmemektedir. Bu caligma i¢in higbir canli (insan ve
hayvan) {izerinde arastirma yapilmamistir. Makale
Tiirkoloji alanin1 kapsamaktadir.

Catisma Beyani: Makalenin yazar1 bu calisma ile ilgili
herhangi bir ¢ikar ¢atigmasinin olmadigini beyan eder.

Destek ve Tesekkiir: Calismada herhangi bir kurum ya
da kurulustan destek alinmamustir.
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ISRAIL MIiLLi KUTUPHANESINDE KAYITLI BiR
ELYAZMASI VE ESERIN DIiL OZELLIKLERI

Recep KILIC”
Ozet

Israil Milli Kiitiiphanesi Tiirk¢e elyazmalar1 boliimiinde kayitli olan metnin yazim tarihi,
miistensihi/yazar1 ve yazim tarihi belli degildir. 16 sayfadan olusan metnin sayfalar1 karisik bir
sekilde dijitalize edilmistir. Basindan ve sonundan eksik bir metindir. Sehiv secdesinin hangi
hallerde yapilmasi gerektigi ve imansiz gitmenin 27 sebebi hakkinda bilgi veren bu metin harekeli
yazilmistir. Dini bir mahiyet tagidig1 icin halk tarafindan anlasilmasi kolay olmast amaciyla sade bir
dille yazilmistir. Hareke kullanimi biz arastirmacilara kelimelerin doneminde nasil telaffuz
edildikleri konusunda biiyiik kolaylik saglamaktadir. Harekeli metinler, 6zellikle kapali e’nin varlig
ve bu sesin telaffuzunun o dénemde nasil oldugu konusunda da biiyiik bir yardimeidir. Metnin bas1
ve sonu eksik oldugu igin ses ve sekil bilgisi agisindan her 6zelligi yansitamamaktadir. Ancak
yuvarlaklagma ozelliklerine goére metnin Eski Anadolu Tiirk¢esinden Osmanli Tiirkgesine Gegis
Ozellikleri gosterdigi sdylenebilir. Bu donem Tiirkgenin Yeni Tiirkce donemine tekabiil eder. Bu
donem metinleri ilizerine yapilan c¢aligmalar Tiirkiye Tiirk¢esinin hakkinda da 6nemli bilgiler
sunmaktadir. Bu dénem, Uygur imlasi ve Arap-Fars imlas1 6zellikleri birlikte tasidig: igin tam ve
diizenli bir imladan bahsedemiyoruz.

Anahtar Kelimeler: Osmanli Tiirkcesi, harekeli metin, dil 6zellikleri

A MANUSCRIPT REGISTERED IN THE NATIONAL LIBRARY OF ISRAEL AND
THE LANGUAGE FEATURES OF THE WORK

Abstract

The text, which is registered in the Turkish manuscripts section of the National Library of Israel,
is unknown as to the date of writing, the author and the date of composition. Consisting of 16 pages,
the pages of the text are digitized in a mixed manner. It is incomplete at the beginning and end. This
text, which gives information about the situations in which the prostration of prostration should be
performed and the 27 reasons for leaving without faith, is written in gestures. Since it is of a religious
nature, it was written in a simple language in order to be easy to understand by the public. The use
of glyphs makes it easier for us researchers to understand how words were pronounced in their
period. The texts with the glyphs are also a great help, especially on the existence of the closed e
and how the pronunciation of this sound was at that time. Since the beginning and end of the text
are missing, it cannot reflect every feature in terms of phonology and morphology. However,
according to the rounding features, it can be said that the text shows the features of transition from
Old Anatolian Turkish to Ottoman Turkish. This period corresponds to the New Turkish period of
Turkish. Studies on the texts of this period also provide important information about Turkey Turkish.
Since this period carries Uyghur orthography and Arabic-Persian orthography features together, we
cannot talk about a complete and regular orthography.
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Giris

Israil Milli Kiitiiphanesinde 990051299800205171 numara ile kayithdir!. Metin
Kahire Genizasi’nda bulunmustur. Yahudi adetlerince Tanr1 adi yazili belgeler
gomiiliirdii. Bu gomiilerden de en meshuru Kahire Genizasi’dir.? Tiirkge
elyazmalar1 boliimiinde kayitli olan metnin yazim tarihi belli degildir. Basindan ve
sonundan eksik bir metindir. Nesih yaziyla yazilmigtir. Kagit tiirli, yazim tarihi ve
miistensihi/yazari belli degildir. Sehiv secdesinin hangi hallerde yapilmasi gerektigi
konusunda ve imansiz gitmenin 27 sebebi hakkinda bilgi veren bu metin harekeli
yazilmigtir. 16 sayfadan olusan metnin sayfalar1 karisik bir sekilde dijitalize
edilmistir. Dogru dizimi su sekildedir: 3v:1, 4r:2, 5v:3, 6r:4, 7v:5, 8r:6, 1v:7, 2r:8§,
2v:9, 11:10, 8v:11, 7r:12, 6v:13, 51:14, 4v:15, 3r:16. Olgiileri 19.00 x 26.40 cm’dir.
Metin yazilirken her bir satir ii¢ siituna boliinmiis sekilde yazilmistir. bu siitunlari
belirtmek i¢in araya kirmizi isaretlemeler yapilmistir. Baz1 sézciiklerin de tizeri
kirmiz1 miirekkeple ¢izilmistir. Metin, dini bir mahiyet tasidig: i¢in halk tarafindan
anlasilmasi kolay olmasi amaciyla sade bir dil tercih edilmistir. Arap alfabesinin
Tiirkgenin seslerini gostermedeki yetersizligi ve imlanin ses oOzelliklerini
gosterememesi sesbilim agisindan biiyiik bir sorun arz etmektedir. Hareke kullanimi
bu sorunu bir nebze de olsa rahatlatmaktadir. Ozellikle kapali e nin varlig1 ve bu
sesin telaffuzun o dénemde nasil oldugu konusunda da biiyiik bir yardimcidir. Bu
ses Uistiin ve esre harekeleri ile gosterilmistir. Metnin basi ve sonu eksik oldugu i¢in
ses ve sekil bilgisi agisindan biitiin 6zellikleri yansitamamaktadir. Ancak dil
ozelliklerine bakildiginda Eski Anadolu Tiirk¢esi doneminden Osmanli Tiirkgesine
Gegis Donemi Tiirkgesi 6zellikleri tasimaktadir. Bu donem Uygur imlas1 ve Arap-
Fars imlas1 oOzellikleri birlikte tasidigi i¢in tam ve diizenli bir imladan
bahsedemiyoruz (Sahin, 2003, s. 33). Eski Anadolu Tiirkgesi; Selguklu, Osmanli,
Akkoyunlu, Karakoyunlu, {lhanli, Anadolu Beylikleri zamaninda 13. yiizyildan 15.
Yiizyilin ikinci yarisina kadar Anadolu, Azerbaycan, Balkanlar, Kibris, Ege
Adalari, Irak, Suriye, Kirim gibi genis bir cografyada kullamlmistir (Oztiirk, 2017,
s. 18) Ardindan yerini Osmanli Tiirkgesine birakmistir.

Asagida metnin transkripsiyon isaretleri ile gosterimi yer almaktadir.

! https://www.nli.org.il/en/manuscripts/NNL_ALEPH990051299800205171/NLI#$FL167086825
2 https://tr.wikipedia.org/wiki/Kahire_Genizas%C4%B1
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Kuran okumadan riikii‘ 3v

itse tekrar doniip

Kuran okuya ve yine

rikt‘ ide sogra

sehv-1 secde ide

farzda ikinci rek‘atda

tahiyyatdan artik allahiimme

salli ‘ala Muhammed 4r

dimegi ote gegse

sehv-i secde ide

ruka‘ iki itse

sehv-i secde ide

cehriyle okunmayacak

yerde bir ayet mikdari
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okusa sehv-i secde S5v

ide ikinci rek‘atda

oturmasa sehv-i secde

ide tahiyyat okumagi

unutsa gerek ciimlesini

gerek birazini gerek

evvelki tahiyyatda ve gerek

ahir ka‘dede sehv-i 6r

secde ide vitirde

Kuniit du‘asini unutsa

sehv-1 secde ide

dort rek‘at olan

farzlarda iki evvelki

rek‘atinda Fatiha ve
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stireyi ma‘an terk v

eyleylip iki ahir

rek‘atinda Fatiha ve streyi

kaza itse yine

sehv-1 secde ide

her kang1 namaz olursa

iki evvelki rek‘atinda

Fatiha’y1 ya siireyi terk 8r

eylese sehv-i secde

ide Fatiha’y1 bir rek‘atda

biri biri ardinca

iki kerre okusa

sehv-1 secde ide

secdeyi lig itse
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sehv-i secde ide 1v

Fatiha’dan sonra bir mikdar

eglense kangi siireyi

okusam deyii sehv-i

secde ide bir secdeyi

terk eylese sonra

hatirma geliip kaza

eylese sehv-i secde 2r

ide Fatiha’dan evvel

okusa siirenin ba‘zisini

ya bir harfini sehv-i secde

ide farzda evvelki

oturmada oturmadiysa

sehv-i secde ide
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ayak lizere turmagi 2v

ya rikti‘1 ya iki secdeyi

terk eylese namaz

icinde ya selam ‘akabince

hatira gelse bir rek‘at

dahi kilup sehv-i

secde ide rikii‘

ya secdeyi unutsa tahiyyatdan Ir

sonra hatirina gelse

ol secdeyi ya riikii‘l

ide yine tekrar

tahiyyat okuya sehv-i

secde ide ezberlemek

bu mes’eleleri lazimdir
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ve dahi imansiz gitmenin 8v

sebebleri yigirmi yedidir

evveli yaramaz i‘tikad

ikinci za‘if iman

iiglinci tokuz a‘zada

togrulukdan ¢ikmak dordiinci

giinaha musir olmak

besinci ni‘met-i Islam’a Tr

stikri terk itmek

altinc1 imansiz gitmeden

korkmamak yedinci na-hak

yere zuliim itmek

sekizinci siinnet lizere

okunan ezana icabet
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itmemek tokuzunci anasina 6v

ve babasina ser‘a muhalif

olmayan yerde sozlerin

tutmamak onunci ¢ok

yemin itmek on

birinci namazda bes

yerde ta‘dil-i erkani

terk itmek on Sr

ikinci namazinda tehaviin

ya‘ni kolayusinup algak

is gibi tutmak

on li¢ilinci sarab

igmek on dordiinci

Miislimanlara eza itmek
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on besinci yalan 4v

yere evliyalik satmak

on altinci glinahini

unutmak on yedinci

kendiiyi begenmek on

sekizinci ‘amelini ¢ok

bilmek on tokuzunci

kovuculuk itmek yigirminci 3r

hased itmek yigirmi

birinci {istazina ser‘e

mubhalif olmayan yerde

mubhalifet itmek yigirmi

ikinci bir ademi tecribe

itmeden eyl dimek
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Imla Ozellikleri
A. Tiirkce Kelimelerin imlasi

I. Unliilerin imlasi: Unliiler harekelerle ve harflerle de yazilmistir. Italik ile
isaretli linliiler hareke yardimiyla olusturulmustur.

\

) .
i Ly B
a: Basta: Medli elif (') ile gosterilmistir: ‘\5" azini, &J\" l anas/na ortada:
g ol AP
Hareke veya esreli elif (1) ile gdsterilmistir: < yalan, ~ olmayan, v
P &4 1. Ve ¢

yaramaz sonda: Giizel he (4) ile gosterilmistir: *"” okuya, bt babasima,

& ol
2 ))’ ‘ olursa.

T

e: Basta Medli elif (V) ile gdsterilmistir: S i ezberlemek, *““)i eylese,

o i} ‘i\ : 50

w= eyleylip, eyl ortada: Hareke ile gosterllmlstlr EENEN gecse, EN
b ST

dimegi, sonda: Giizel he (4) ile gosterilmistir: ™= itse, 5! lizere.
I U U

1/i: Basta: Esreli elif ile gosterilmistir: 7 itmek, [ 1, / 1tse

v He

ortada: Harcke ile gésterilmistir > yine, FY°7" yigirminci sonda: Ye (<) ile
= o
\
gosterilmistir: "y ” birinci, &2 yzgzrrnznc1 ' ? iki.

/4 )

0,0/u,ii: Bu iinliiler basta elif (') vav (s) ve iistiin (") ile gt')sterilmistir: 0222

“(10)“ ”/’ " \ J’. '
lizere, = olmayan, 'd)“’) okumadan, ’"’ ote, *f‘ * okunmaya,
o7 J 7

' l e 4 l) )
‘3‘. unutmak, uﬂ on, sy oturmada ortada: Hareke veya vav () ile

¢ ) Y A e
gosterilmigtir: “* =5 doniip, © sonra, kovuculuk, sonda: Vav () ile

»!
gosterilmistir: i eyu.

I1. Unsiizlerin imlasi:
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ey o3 ¥ P .'//)‘
| | gy ok €
¢: Hem cim (z) hem ¢e (z) harfleriyle yazilmistir: £ cok, I alcak, EESEEES

0o/t
1

&
tgtinci, -~ % icmek, L"‘hz.g:ﬂgmalg.

\ gt

o' i < 7a B e
n: Kef ()ile gosterilmistir: :& sonra, i strenir, 3‘3";":{‘ gitmenir).
o) /1 ) (= LY vt
- "o ey b | |
p: P (%) b (<) harfiyle gosterilir: ._:.,K geliip, o..g_;lg kilup, ** » doniip, 9)7}5
eyleylip.
s: Sin () ve sad (u=) harfi Tiirkce kelimelerde karisik bir sekilde kullanilmistir:

280 2 e iy

0’2\ /}Ci
"’ ‘ ' W 7
satmak, " sonra, Ly ‘unutsa, syl okusa.

b

t: Tirkce kelimelerde (&) ve te (<) harfi kangik sekilde kullanilmigtir: #5%

‘.%;{L os¢) _") es0)y L /'_)
turmagi, ‘ﬁ) i ‘tol_(uzunc1, la‘&& togrulukdan, C’z )L tutmak, s

Aus) s

tutmamak, ' oturmasa.

B. Arapca ve Farsca Kelimelerin Imlas1

Arapca ve Farsca kelimelerin yaziminda kiigiik yanlisliklar yapilmistir, genel olarak
[ ‘{- ]

7700 ’, %
' c | ) | -
dogru yazilmistir: “\“"»- mes’ele < 4llus | w * kaza < sLad | e ka ‘dede < oad

C. Eklerin Yazilis1

a. Hal Eklerinin imlasi

C A . »
1. flgi Hali: +nip: =27 sirenin, .,(,;‘;{ gitmenin.

sos ) D

5 % 2
e LT O
I1. Belirtme Hali: +(y)i: L%‘ * secdeyi, Gf’ 4 rika‘, T £ bu mes’elelert,
v e
Y [ Ph 1 o) !
*Lay | | A > <5
Gl s e }9)' b 6‘5(5

v streyi, ¥~ + ' ba‘zisini, - harfini, #¥5°° turmagi, ©+ © dimegi, T

7 - —_— > v &)
PX] l&&‘- &4 @b\ .
&JA51 5 SAE ¢’A\z~.

giinahini, % ‘kendﬁyi, ‘amelini, =570 secdeyi, ) okumagi,
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{ )
climlesini, ¥ giikri. Belirtme eki olarak 3. teklik sahis iyelik ekinden sonra ise

o’o}

sozlerin.

-, Ry & - 770 o)
4. ! ;..E'L o, ’ .\! -
III. Yonelme Hali: +A: "%~ hatirina, o listazina, 7 yere, .)' ’

&b G 4

+n seklinde kullanilmaktadir: ‘{« i

L]

miislimanlara, anasina, 4 Islam’a, #'2' ezana.
By ; /f:‘ rsds
IV. Bulunma Hali: +dA: "?’ farzda, sy oturmada, ~=3% i¢inde, 0>/
AR

yerde, farzda.
V. Ayrilma Hali: +dAn tinli uyumuna uygun, iinsiiz uyumuna aykir1 bir bicimde

0wz :J,};;: .| //'l‘
yazilmistir: QXS tahiyyatdan, - Fatiha’dan, "%» itmeden, O

0’ {
okumadan, ©? ~ gitmeden.
Fies

a4
VI. Ara¢ Durumu EKki: +(y)IA "= "l cehriyle.

b. Iyelik Eklerinin Yazihs1
\ o~

T O

3. Tekil: Harf ve hareke ile gosterilmistir: hatirina, ™ harfini,

’ 2
, \.; ' p x( (R dd
‘- L ;\‘.. .sﬂ,g !. . ‘L"&
i¢inde, "’, ~ istazina, * y mikdar, v giinahimi, 55900 ‘amelini, v

namazinda, +s ile kullanildiginda onceki sozciikten ayr yazilmistir: v
\ / g T
» | 7 4

S Yy i’&.” e\
climlesini, o - du‘asini, ¥V " ba‘Zisini, 222 babasma.

¢. Fiil Cekim Eklerinin imlas

st
Goriilen Ge¢cmis Zaman: -dI: M) P2 oturmadiysa.

A / ¢ 0.4 "' /‘,.\/1

| PR/ zo .
Sart: -sA: Ly unutsa, *“’nglse *‘AK eglense, (.« okusam )"AL “eylese,
st
"“3‘."?') »2 oturmadiysa.

/ ®d )
& by Gyl

Istek: -A: "% ide, okuya, = “7% okunmaya.
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d. Sifat-fiil Eklerinin Yazilisi: -An: ™ = olmayan
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' | A .
e. Zarf-fiil Eklerinin Yazihs:: -U, UP b deyi, = )K geliip, ...1_;\9 kilup, "f’” :
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f. Bildirme Eklerinin Yazihsi: -dlr: )“/}'3 lazimdir, '9:‘:')'“ yedidir.

“s00)

DA
g. Cokluk Ekinin Yazihsi: Lam (J) ve r (L) iinsiizleri 1le ya2111r \5) !" bu

i rd
gAY

mes’eleleri, 9" > mislimanlara, )'*"t/' farzlarda, 6’ sebebleri.
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g. Olumsuzluk EKinin Yazihisi: -mA: "7=% i oturmadiysa, = = olmayan
»
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tutmamak, 8 "‘5 gitmeden.

Dil Bilgisi
Dil Ozellikleri

Yazim tarihi bilinmeyen metnimiz yer yer Eski Anadolu Tiirk¢esinden
Osmanli Tiirk¢esine Gegis Donemi 6zelliklerini tasimakta ve ses-sekil o6zellikleri
bakimindan bu durumu tespit edebiliriz.

Ses Bilgisi
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a) Eski Anadolu Tiirk¢esinde, Tiirkgede tartismali bir konu olan kapali e (¢é)
tinliisii i¢in ayr bir isaret kullanilmamistir, Osmanli Tiirkgesi metinlerinde de bu
durum benzerdir: yer<yér, eyle-<€yle-, yedi<yédi.

b) Yuvarlaklagmanin siirmesi. Eyii, eyleyiip, deyii, geliip, kendiiyi. (Sahin, 2003,
s. 38)

¢) Unliiler

Unlii Uyumlari: Kalinlik-incelik uyumu genel olarak hakimdir. Ancak diizliik-

yuvarlaklik uyumu tam olarak goriilmemektedir: 2% deyii, v geliip, k4

Fe Wk

PR
kilup, “-”"ﬁd)’ kolayusinup, ‘-"’5‘1 eyleyiip.
Unlii Olaylar:

Ll

Unlii Tiiremesi: kolayusinup. Yeni Tarama Sozliigiinde “kolaysinmak: dnemsiz
saymak, kii¢iik ve hor goriinmek” seklindedir.

Unlii Diismesi: Unlii diismesi kuralima aykirilik vardir: hatirina.

Yuvarlaklasma: eyleyiip, deyii, kilup, kolayusinup

¢) Unsiizler

Unsiiz Uyumu: Otiimliiliik-6tiimsiizliik uyumu Eski Anadolu Tiirkgesi ve
Osmanli Tiirkgesinde oldugu gibidir. D {insiiziiyle baslayan eklerde bunu
goriiyoruz: rek‘atda, tahiyyatdan

Unsiiz Olaylan:

Unsiiz Yumusamas: ide>it-e t>d, dimegi>di-mek+i k>g, okumagi>oku-mak-1
k>g, turmagi>tur-mak+1 k>g

Fars¢ca Tamlamalar

L o/
ros ¢ I SIL AN
Tamlama i¢in esre kullanilmigtir: 57 #~ sehv-i secde, : f——i-f— ta‘dil-i
FASOAE .
erkani, z ~ -~ ni‘met-i Islam’a.

Diger Ozellikler

3T Y ,fa-,;’? 4
—a *3“)’ okunmaya-cak, 6‘\) "’ bu mes’ele-leri ekler ayr1 sekilde
yazilmistir.
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Kapah e

Tiirk¢enin tarihi donemlerinde bulunup 6l¢iinlii Tiirkgcede gosterilmese de Halagea,
Afganistan Afsarcasi ve Azerbaycan Tiirkgesi gibi bazi Tiirk dillerinde ve Anadolu
agizlarinda (6zellikle Karadeniz agzi ile Orta ve Dogu Anadolu agizlari) yasamaya
devam eden bir tinliidiir (Durgun, 2022). Bu ses s6z basinda elif () ve ye (s) s6z
icinde ise ye (v) ile gdsterilmis ayrica esre ve iistiin ile de harekelenmistir. Kapali
e konusu flizerine birgok arastirma yapilmis ve tarihi Tiirk lehgelerinde ve
sivelerinde bu sesin varligi genel kabul olarak metinlerde transkripsiyon yapilirken
gosterilmistir. Besim Atalay (DLT, 1998) Muharrem Ergin (Ergin, 2002) Talat Tekin
(Tekin, 2003), Emine Yilmaz (Ceylan, 1991), Nuri Yiice (Yiice, 1993), Timur
Kocaoglu (Kocaoglu, 2004), Nevzat Ozkan (Ozkan, 1996), Mustafa Argunsah
(Argunsah, 2010), Musa Duman (Duman, 1999), Semih Tezcan (Tezcan, 1994),
Marcel Erdal (Marcel, 2004) gibi Tirk arastirmacilar ile Sir G. Clauson
(Clauson,1972), (Gabain, 2000), N. A. Baskakov (Baskakov, 1988), V. Thomsen
(Thomsen, 2002) (Foy, 1900) (Gronbech, 1902) (Németh, 1964) gibi yabanci
Tiirkologlar bu sesin varligin1 kabul ederler. Ana ve Eski Tiirkgenin {inlii sayisi
hakkinda iki farkli goriis Radloff ve Thomsen tarafindan runik metinlerin okunusu
sirasinda ortaya atilmistir. Bu tartismaya katilan Foy, dnce Radloff’un kuramindaki
tutarsizliklar1 elestirmis, sonra Azerbaycan Tiirk¢esinden kanitlar getirmistir
(Yilmaz, 1991). Karahanlh Tiirk¢esinde ilk hecede bulunan kapali e sesi, genellikle
on dordiincii yiizy1l ortalarina kadar Harezm Tiirk¢esinde de korunmus; fakat daha
sonralar1 ¢ ile e isaretlenen bir sese doniismege baslamistir (Eckmann J. , 2017).
Bu ses Eski Tiirk¢eden giinlimiize kadarki uzun dénemleri boyunca hep dokuzuncu
{inlii olarak var olmustur (Argunsah, 2013). ilk vokalleri eskiden i iken sonradan e
olan kelimelerin bu vokalleri 1 yani < ile yazilir (Ergin, Osmanlica Dersleri, 2012,
s. 18). Kapali e’nin varligi konusunda Meninski s6zliigiinde sunu sdylemektedir: “e
harfi ( <) dimek kelimesinde oldugu gibi ¢ (i) ile yazildigi durumlar haricinde
acik bir sekilde soOylenir (Meninski, 1680) (Tulum, 2011).” Bu ifadeden de
anlasildig1 gibi bu sesin 17. yy’da da var oldugu anlasilmaktadir.

Metnimizde bu ses kimi zaman iistiin kimi zaman esre ile yazilmistir:

I Tercih Edilenler s

i) i

e/}) \ 3 ide 1de
v ide y ”
- o 1
PN | SV ide VL ide
-

\
N\

-3

1de
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Orneklerde gériildiigii {izere Osmanli Tiirkgesinde bu sesin yaziminin artik bir
standarda kavusmaya basladigini sdylebiliriz. Ancak de- fiilindeki ikili kullanim
sebebiyle hala tam olarak standartlasmadigini da sdyleyebiliriz.

Sonuc¢

Metin dini bir mahiyet tasidigi icin halk tarafindan anlagilmasi kolay olmasi
amaciyla sade bir dille ve harekeyle yazilmistir. Bu sebeple biz arastirmacilara
kelimelerin telaffuzu ile ilgili bircok ipucu saglamaktadir. Harekeli metinler,
ozellikle kapali e’nin varligi ve bu sesin o donemde nasil telaffuz edildigi
konusunda biiyiik bir yardimcidir. Metnimizde kimi sozciikler {istiin kimileri de esre
ile gosterilmistir. Elimizdeki metnin bas1 ve sonu eksiktir. Bu sebeple ses ve sekil
bilgisi agisindan her 6zelligi yansitamamaktadir. Kapali e konusunda M. Tulum’un
“Tiirk¢ede /e/’den farkli bir kok sesi olan bu {inliiniin, yaziya yansiyan drneklere
dayanilarak, Osmanl Tiirk¢esindeki tarihi gelisme silirecini aydinlatmak ayri ve
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oldukea gii¢ bir degerlendirme konusudur (Tulum, 2011, s. 69).” seklinde yaptigi
aciklamada da goriilecegi tizere cok daha fazla ¢alismaya ihtiya¢ duyulmaktadir.

Bazi sozciiklerin ikiden fazla kullanimlarimin tespit edilmis olmasiyla Osmanlt
Tiirkgesinin heniiz tam olarak standart bir yaziminin olmadiginin iyi bir 6rnegidir.
Son hecelerde yuvarlaklagmanin olmasi ayrica eklerde yuvarlak iinliilerin diiz
siradan hecelerden sonra kullanilmasi metnimizin Eski Anadolu Tiirk¢esinden
Osmanl Tiirk¢esine Gegis Donemi Tiirkgesi 6rnegi oldugunu disindiirmektedir.

Etik Kurul Izni: Bu calisma icin etik kurul izni
gerekmemektedir. Bu ¢alisma i¢in hicbir canli (insan ve
hayvan) iizerinde arastirma yapilmamistir. Makale
Tiirkoloji alanin1 kapsamaktadir.

Catisma Beyami: Makalenin yazar1 bu calisma ile ilgili
herhangi bir ¢ikar ¢atismasinin olmadigini beyan eder.

Destek ve Tesekkiir: Calismada herhangi bir kurum ya da
kurulustan destek alinmamustir.
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SEYHULISLAM EBU SAiD-ZADE FEYZULLAH
EFENDI’NIN TEMMUZIYYE KASIDESI

Faruk SONMEZ*

Ozet

Yiizlerce yillik kiiltiir, bilgi, estetik ve felsefi birikimin yansimast olan Divan siiri, esinlenmis
oldugu kaynaklar itibariyla son derece zengindir. Sairlerin genis hayal diinyasinin zengin kaynak
birikimleriyle bir araya gelmesiyle, siirde ¢esitli tiirler ortaya c¢ikmistir. Divan siirinde yaz
mevsimini ve sicakligmi konu edinen tiirlere Temmiziyye denir. Bu siirlerde temmuz ayimin
sicakligt pek cok farkli 6zelligi ile birlikte ele alinir. Sicakligin insan ve tabiattaki diger canlilara
verdigi tahribat {izerinde durulur. insam1 bezdiren kavurucu sicaklik ¢ofu zaman cehenneme
benzetilir. Glines, bu tiirdeki siirlerde en ¢ok kullanilan benzetme unsurudur. Bu ¢alismada 17.
yiizyilda yasamis “Feyzi” mahlasiyla siirler yazan Seyhiilislam Ebi Said-zade Feyzullah Efendi’nin
Kaside-i Temmiiziyye siiri tizerinde durulmustur. Divan siirinde {izerinde ¢ok durulmamis olan bu
tiiriin en uzun O&rneklerinden biri olan bu kaside, ¢esitli hususiyetler bakimindan incelenmistir.
Makalede 6nce miiellifin hayati ve sairligi hakkinda ana hatlariyla bilgi verilmis, ardindan eserin
tamtimi, gekil ve dil ozellikleri, muhtevast iizerinde durulmustur. Son olarak kaside metni
transkripsiyonlu olarak verilmistir.

Anahtar Kelimeler: Edebiyat, Seyhiilislam Eb{i Said-zade Feyzullah Efendi, Temmiziye, Kaside,
Sicaklik.

TAMMUZIYA QASIDA OF SHAIKH AL-ISLAM ABU SAID-ZADE FEYZULLAH
EFFENDI

Abstract

Divan Poetry, which is a reflection of cultural, informational, aesthetical and philosophical
accumulation that is hundreds of years old, is extremely rich in terms of inspired resources.
Various genres have emerged in poetry, with the wide imagination of the poets and their rich
resource accumulation. The genres dealing with the summer season and its heat in Divan poetry are
defined as Tammuziya. In these poems, the temperature of the room in July is handled together with
many different features. The damage that the heat has on people and the other living things in nature
is focused on. The scorching heat that harasses people is mostly likened to hell. The sun is generally
the simile element used in this genre. In this study, the poem, Qasid-i Tammuziya, by Shaikh al-
Islam Abu Said-zade Feyzullah Effendi, who wrote poems with the pseudonym, “Fevzi”, and who
lived in the XVII century, was studied. This qasida, which is one of the longest of its genre and has
been greatly focused on in Divan poetry, was investigated in terms of several properties. In the
article, firstly, the information about the author's life and poetry was outlined, then the introduction
of his work, its shape and language features, and its content were emphasized. Finally, the text of
the qasida is given with transcription.
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Giris

Divan edebiyatinda yaz mevsimi ve sicakligindan bahseden siirlere Temmiziyye
denir. Temmiziyye, sairlerin kasidelerin tesbib boliimiinde sicakliktan bahsederek
hiinerlerini gosterip biiyiiklerin dvgiisiine mazhar olmak i¢in yazdiklart siirlerdir
(Pakalin, 1972: 455). Divan siirinin en mithim nazim sekillerinden biri olan
kasidenin “tesbib” boliimiinde islenen konulardan biri de tabiat-zaman iliskisidir.
Bu manzumeler zamana doniik tiirlerin belirlenmesinde 6nemli rol almislardir. Bu
tiirlerden olan Bahariyye, Sitaiyye, Nevrliziyye, Hazaniyye ve Temmiziyye gibi
tiirlerde; mevsimlerin 6zelliklerini insan ile tabiat varliklar tizerindeki olumlu ve
olumsuz etkilerini gérmek miimkiindiir. Divan sairleri de ¢evresinde gordiikleri
unsurlar1 siirlerine yansitmaktan geri kalmamislardir (Erkal, 2001: 107).
Temmiziyye tiirii daha ¢ok kasidelerin nesib boliimiinde islenir. Yaz mevsimindeki
eglenceleri ihtiva eden kasidelere “sayfiyye” denilmesine ragmen yaz sicagi ve yaz
mevsiminin 6zellikleri yogun olarak temmuz ay1 igerisinde cereyan ettigi i¢in bu
aym ismi tiirlin yaygin olarak kullanilan ismi olmustur (Akkus, 2006: 255).
Temmiziyye tiirli, bu zaman diliminin insan, hayvan ve tabiattaki canli cansiz
varliklar {izerindeki tesirini ortaya koyar (Ispir, 2009: 340). Temmiziyye tiirii
siirlerde sairlerin tasvir ettigi genel manzara sdyle G6zetlenebilir: hava oldukga
sicaktir, giinesin tiim sicakligi diinyanin iizerindedir, tabiattaki canlilar sicaktan
yanip kavrulmaktadir. Insanlar da bu sicaktan kurtulmanin yollarin1 aramaktadirlar
(Erkal, 2001: 108). Mevsimlerle ilgili diger tiirlere nazaran daha az islenen
temmuziyye, bu manada sairlerin pek ragbet gostermedigi bir tiir olarak
goriilmektedir. Bu duruma sebep olarak ise yaz mevsimiyle alakali mazmunlarin
azligr gosterilebilir. Temmuz ayma has sicaklik ve kuraklikla ilgili benzetme
unsurlarini ortaya koyma gii¢liigli, bu konunun sik¢a islenmemesine yol agmistir
(Erkal, 2004: 44). Divan siirinde en meshur Temmiziyye, Nefi’nin Nasuh Pasa’nin
medhinde yazdigir kasidedir. Bu tiir ile ilgili en kapsamli calismayr yapan
Abdulkadir Erkal bu konuda kaside nazim sekliyle yazilmis alt1 tane temmiziyyeyi
beraber yayimlamistir (Erkal, 2004: 57-65).

Bizim bu makalemizde ise 17. yiizyilda yasamis “Feyzi” mahlasiyla siirler yazan
Seyhiilislam Ebt Said-zade Feyzullah Efendi’nin Kaside-i Temmiiziyye siiri
tizerinde durulacaktir. Yeni bir temmuziyye Ornegi olarak daha evvel
nesredilmemis, tanitilmamais ve transkripsiyonu yapilmamis bu manzumenin ¢esitli
ozellikleri ele alinacak ve incelenecektir.
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1. Seyhiilislam Ebi Said-zade Feyzullah Efendi
1.1. Hayat1

Ebii Said-zdde Feyzullah Efendi 1040/1631tarihinde Istanbul’da dogdu. Mesihat
vazifeleri ile bilinen Hocazadeler ailesine mensuptur. Babasi Seyhiilislam Ebl
Said-zdde Mehmed Efendi (6. 1072/1662)’dir. Seyhiilislam Sadeddin Efendi
(6.1008/1599) babasinin dedesidir. Feyzullah Efendi ilk e8itimini babas1 ve diger
aile biiyiiklerinden aldi. 1055/1645 tarihinde daha on bes yasindayken
Uskiidar’daki Mihriimah Medresesi’'ne atandi. Sirasiylal057/1647°de Sahn
Medresesi’nde, ayn1 yil i¢inde Eylip Medresesi’'nde, 1059/1649’da Siileymaniye
Medresesi’nde ve 1060/1650 yilinda Siileymaniye Dariilhadisi’nde miiderris olarak
gorev yapti (Salim Efendi, 2018: 368).

Feyzullah Efendi, 1061/1651 tarihinde Galata kadiligma getirilmis; lakin
1062/1652 tarihinde bu gorevinden azledilmistir. Kisa bir siire sonra gorevine tekrar
gelse de bu sefer de vazifesi kisa slirmiis, 1065/1655 tarihinde heniiz yirmi bes
yasindayken Istanbul kadis1 olmustur. Ayn1 sene icerisinde Ipsir Mustafa Pasa’nin
hadisesi {iizerine, asiler tarafindan Ebu Said-zide Mehmed Efendi’nin evi
yagmalandi. Bu olay lizerine Feyzullah Efendi ve babasi azledilerek Gelibolu’ya
siirgiin edildiler. Bir ay sonra Istanbul’a gelmelerine icazet verilmisse de buradaki
kargasa sebebiyle Tekirdag’in Rodoscuk kasabasina gittiler (Salim Efendi, 2018:
369). Feyzullah Efendi 1067/1657 tarihinde babasiyla beraber affedildi ve
Istanbul’a gelmelerine izin verildi. Ayn1 y1l kendisine Tokat arpaligi verildi. Yedi
ay sonra Tatarbazarcigi kazasina tayin edildi. 1077/1666’da Anadolu
kazaskerligine getirildi. Daha sonra sirasiyla; 1079/1668’de Rumeli kazaskerligi,
1083/1672°de mevleviyetle Izmir kadihig, 1087/1676’da Selanik kadiligy,
1095/1684°te ikinci defa Anadolu kazaskerligi, 1097/1686 ikinci defa Rumeli
kazaskerligi vazifelerinde bulundu (Salim Efendi, 2018: 369).

Feyzullah Efendi, 1101/1690 tarihinde Seyhiilislamliga getirildi. II. Ahmed’in
sadrazamlarindan, Arabaci Ali Pasa ile yasadigi sorunlar nedeniyle yaklasik 18
aylik mesthatinden sonra gdrevinden azledildi. Yerine Seyhiilislamliga getirilen
Catalcali Ali Efendi’nin kirk giin i¢inde vefat etmesi {lizerine Sultan II. Ahmed
tarafindan tekrar Seyhiilislamlik makamia getirildi. Dénemin sadrazamlarindan
Stirmeli Ali Pasa Feyzullah Efendi’nin fetva islerini ihmal ettigini, tiitiin ve afyon
kullandigin1 ileri siirerek azlini istedi. Bu ithamlar neticesinde 1105/1694’te
Feyzullah Efendi’nin iki yildan fazla siiren ikinci Seyhiilislamlik vazifesine son
verilmis ve Sakiz adasina siirgiin edilmistir (Ipsirli, 1995: 526). Sakiz adasinin
istilasi lizerine once Edirne’ye c¢agirildi; daha sonra yoldan c¢evrilerek Manisa’ya
siirglin edildi. Seyhiilislam Seyyid Feyzullah Efendi’nin yardimlariyla
1107/1695’te istanbul Findiklr’daki evine donmesine izin verilmistir. Ayrica
kendisine Eyiip kazasi, Tire, Mudurnu ve Bursa Yenisehir arpalik olarak tahsis
edilmistir (Salim Efendi, 2018: 370). Seyhiilislam Ebt Said-zade Feyzullah Efendi
1110/1698 tarihinde ebediyete irtihal etmistir. Mezar1 biiyiik dedesi olan Hoca
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Sadeddin Efendi’nin Eyiip civarinda yaptirdig1 zaviyenin haziresindedir. (Capan,
2005: 640).

1.2. Sahsiyeti

Feyzullah Efendi, Hocazadeler ailesine mensup bir sahsiyettir. 1k tahsilini basta
dedesi Esad Efendi ve babasi Ebli Said-zdde Mehmed Efendi olmak iizere diger aile
efratlarindan almistir. Istanbul’da olmasi, iyi hocalardan ders almasi ve miinevver
bir aileden gelmesi onun iyi bir egitim almasina vesile olmustur. Geng yasta dnce
miiderrislik ardindan kadilik, kazaskerlik ve nihayetinde iki kez Seyhiilislamlik
vazifelerini ifa etmistir. Vazife ve siirgilinleri miinasebetiyle pek ¢ok yerde bulunma
imkan1 bulmustur. Feyzullah Efendi’nin hayati adeta atama ve aziller iginde
gecmistir. Babasi sayesinde geng yasta yiiksek riitbelere getirildigi sdylenmisse de
bu onun ¢aliskanlig1 ve kabiliyeti sayesinde olmustur (Capan, 2005: 638). Salim,
tezkiresinde Feyzullah Efendi’nin birg¢ok eserinin oldugunu sodylemistir. Yine
Fetava-y1 Kaidiyye adli eseri Fars¢a bilmeyen Anadolu ulemasi i¢in Arapgaya
terciime ettigini lakin tamamini terclimenin kendisine miiyesser olmadigini belirtir
(Salim Efendi, 2018: 370). Bir¢ok ilimle ugrastig1 bilinen Feyzullah Efendi’nin
herhangi bir eseri tespit edilememistir. Siirle ugrastigi bilinen Feyzullah Efendi’nin
“Feyzi” mabhlasiyla yazdigi siirleri mevcuttur. Donemindeki tezkirecilerin de
bahsettigi ve siirlerinden numuneler sundugu Feyzullah Efendi’nin miirettep bir
divan veya divangesi bulunmamaktadir.

1.3. Sairligi

Hocazadeler siilalesinden gelen Feyzullah Efendi de diger pek c¢ok aile efradi gibi
siirle ilgilenmistir. Biiyiik dedesi Sadeddin Efendi’nin manzum fetvalart mevcuttur.
Yine dedesi Mehmed Esad Efendi “Esad”, babas1 Ebti Said-zade Mehmed Efendi
de “Said” mahlaslariyla siirler kaleme almistir. Babasinin amcaoglu Seyhiilislam
Bahayi de divan sahibi bir sairdir (Eliagik, 2003: 287).

Seyhiilislam Eba Said-zade Feyzullah Efendi’nin siirlerinin yekinunu veren bir
eser bulunmamaktadir. Donemindeki tezkireler basta olmak tizere ondan bahseden
kaynaklarin tamaminda Feyzullah Efendi’nin sair oldugu ve “Feyzi” mahlasiyla
yazdigi siirler kaleme aldigi belirtilmistir. Feyzullah Efendi’nin siirlerinin bir kismi
Stileymaniye Kiitiiphanesi Nuruosmaniye bolimii 4959 numarada kayith
mecmuanin 330b-342b varaklar1 arasinda bulunmaktadir. Bu mecmuada sairin 1
mesnevi, 5 kaside, 22 gazel, 12 rubai ve 1 kitas1 mevcuttur. Feyzullah Efendi’nin
diger kaynaklarda gecen ve inceledigimiz mecmua igerisinde yer alan bazi siirleri

Muhittin Eliagik tarafindan daha 6nce yayimlanmistir (Eliagik, 2003: 287).

Ebl Said-zdde Feyzullah Efendi, seyhiilislamlar ¢ikarmis ulema bir aileden
gelmektedir. Kendisi de iki defa masahat makaminda bulunmus biridir. Buna
ragmen o da diger aile biiylikleri gibi siirlerinde Divan edebiyatinin temel ¢izgileri
icerisinde kalmay1 tercih etmis sairlerdendir. Feyzullah Efendi, siirlerini
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rindane/agikane bir islupla yazmistir. Divan edebiyatina has mazmunlari
kullanmis; ask, keder, ac1, ayrilik, cevir, cefa, hasret gibi konular1 islenmistir.

Divan edebiyatinda sevgili acimasizdir, masukuna aci1 ve istirap verir. Kimse
sevgiliye hesap soramaz, yaptiklarimi kimse yadirgamaz. Feyzi’nin gazellerinde de
sevgili cevr Ui cefa sahibi, umursamazdir. Masuk ise bu vaziyetten razidir:

“Tek rakibile heman itmesiin iilfet Feyzi
Réziyuz her ne kadar eylese dil-dar cefa” (Eliagik, 2003: 289).

Vuslat Divan siirinde islenen baslica konulardan biridir. Masukun en biiyiik gayesi
sevgiliye kavusacagi andir. Bu ayrilik ve hasret o kadar kutsaldir ki bazen sevgilinin
gelisinden bile daha fazla haz vermektedir. Feyzi de asagidaki beyitte sevgiliye
kavusmak i¢in bagkalariyla dost olamayacagini, yeter ki sevgili baskasiyla olmasin
her perigsanliga razi oldugunu belirtir:

“Vuslat-1 dil-dar i¢iin agyar ile yar olmazuz
Biilbiil-i stride-ves hem-sohbet-1 har olmazuz” (Eliagik, 2003: 301).

Feyzi’nin siirlerinde tabiat da miihim bir yer tutar. Kisin bitisi doganin kendini
yenilemesi, saire ilham kaynagi olmustur. Asagidaki beyitte baharin simgesi
nevruzun gelisi, menekse bahgelerinin slislenmesi, nergis ve stimbiillerin agilmasi
bir bahariyye tasviridir.

“Nevriz irigdi old1 miizeyyen benefse-zar

Yer yer agild1 siinbiil ii nergis geliip bahar” (Eliagik, 2003: 300).
XVII. yiizy1l sairlerinde sik¢a goriilen Hind usliibunun tesirleri Feyzi’nin siirlerinde
de goriilmektedir. Bu {isliiba has 6zelliklerden olan, miibalaga, garip benzetmeler,
girift hayaller, ince istiareler, uzun tamlamalar, telmihler, soyut-somut kavramlar
Feyz1’nin siirlerinde sikg¢a goriiliir (Eliagik, 2003: 293).

“Her dem hayal-i gamzesi geldiikde hatira
Ahtli-y1 dest-1 fitne bana reh-niimtin olur

Asiifte-ser heva-y1 siyeh-tab-1 ziilfile
Bir bagdur ki giilleri dag-1 ciinlin olur” (Eliagik, 2003: 293).

Feyzi, siirlerinde sadece diinyevi konulara degil dini-tasavvufi unsurlara da yer
vermis bir sairdir.

“Goniil kalmaz bu zulmet-gah-1 gamda
Olur bir Hizr-1 tevfike miilaki

Gubar-1 gamla piirdiir hane-i dil
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Nisar it ciir‘a-i ithsan1 saki” (Eliagik, 2003: 307).

2. Seyhiilislam Ebi Said-zade Feyzullah Efendi’nin Temmuziyye Kasidesi’nin
Tanitim

Ebl Said-zdde Feyzullah Efendi’ye ait Temmuziyye Kasidesi’nin tespit
edebildigimiz yegane yazma niishasi, Siileymaniye Kiitiiphanesi Nuruosmaniye
boliimii 4959 numarada kayitlh mecmuanin 337a-338a sayfalar1 arasinda yer
almaktadir. Mecmuada bir¢ok farkli sairin siirlerine yer verilmistir. Boliimlerin
basinda ya da sonunda herhangi bir istinsah tarihi olmamakla beraber sairlerin ve
manzumelerin adlar1 bulunmaktadir. Mecmuadaki siirler siiliis hatla yazilip
sayfadaki her bir beyit kirmizi renkli cetvelle ayrilmustir. Inceledigimiz siir,
mecmuadaki “Divan-1 EbQ Said-zAde Feyzullah Efendi” boliimii altinda “Kaside-i
Temmiiziyye” bagligini tagimaktadir. Kaside toplam 40 beyitten olugmaktadir.

3. Sekil ve Dil Hususiyetleri

Kaside-i Temmiiziyye, manzumenin isminden de anlasilacagi tizere kaside nazim
sekliyle kaleme alinmistir. Klasik Tiirk siirinde en ¢ok tercih edilen kaliplarindan
biri olan Mefa ‘iliin Mefa ‘iliin Mefa ‘iliin fe ‘iliin kalibtyla yazilmistir. Sairin vezni
cok basarili kullandig1 s6ylenemez. Siirde kafiye “-tiz” sesiyle saglanmistir. Bir
beyit disinda kafiyelerde bir biitiinliik vardir.

Siirde genel olarak 17. ylizyila ait dil 6zellikleri goriilmektedir. Sair, temmuz
sicakligini etkili bir bicimde sunmak i¢in, metni sicaklig ifade eden kelimelerle
ormiistiir. Nispeten siislii denilebilecek bu siirde Arapca ve Fars¢a kelimeler yogun
olarak kullanilmistir.

Bunun yaninda dénemin Tirkgesine ait bazi 6zellikleri de gormek miimkiindiir:

1. lyelik eklerinin tekil ve ¢ogul iigiincii sahis ¢ekimlerinde diiz-dar iinlii ile olan
sekillerin kullanildig goriliir: kani, old1, olurd.

2. Baz1 Tiirkge kelimelerde kapali “e” iinliisii “i” {inliisiinii gosterecek sekilde
kullanilmistir: virdi, yirden, ider.

3. Kalin seslerle baslayan bazi kelimelerde “t-d” degisimi olmustur: Tayanmadan.
4. Kasidede Tiirkge anlam zenginligini gosteren unsurlardan biri olan deyimlere de
yer verilmistir: ayak basmaga, gonliinii virdi, gozi acildi, gam suyu.

4. Muhtevasi
4.1.Yaz Mevsimi ile Ilgili Unsurlar

4.1.1. Giines (Hirsid, Afitab)
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Divan siirinde iizerinde en ¢ok durulan unsurlardan biri olan giines; dordiincii
felekte yer alan “sultan” olarak vasiflandirilmistir. Is1 ve 151k kaynag olusu, sekli,
hareket etmesi, belli bir zaman araliginda goriiniip kaybolmasi, zerre, ay ve golge
ile olan yakin miinasebeti, insanlar ve nebatat icin tasidigi hayati ehemmiyet onu
siirde vazgecilmez mazmunlardan biri yapmistir. Tiim bu 6zelliklerinden dolay1
giines Divan siirinde sikc¢a kullanilan bir benzetilen olarak karsimiza ¢ikmaktadir
(Sefercioglu, 1990: 339).

Ebl Said-zdde Feyzullah Efendi’nin kasidesinde de giines farkli sifatlarla
zikredilmistir. Kasidenin yazi konu edinen bir temmiziyye olmasi1 hasebiyle giines
daha cok aydinlatan, 1sitan, kavuran, kurakliga sebebiyet veren unsur olarak 6n
plana ¢ikmustir.

Asagidaki beyitte yakic1 ve kavurucu olan giinesin kurakliga yol actii ve sular
kurutarak bostanlari soldurdugu ifade edilmistir:

Cog itdi pertev-i hurside karsu cilve-geri
Katifesin n’ola soldursa bisitan-1 efriz (B/4)

4.1.2. Nebatat (Giil, Giilsen, Giilzar, Bustan, Bag)

Yaz mevsimi bazi meyve ve sebzeler i¢in gelisme mevsimi olsa da bazi bitkiler i¢in
ise kuruma ve yok olma mevsimidir. Ebl Said-zdde Feyzullah Efendi’nin
kasidesinde giil, giilsen, giilzar, bustan, bag gibi Divan siirinin giizellik unsurlar
daha ziyade temmuz sicakliginin verdigi kuraklik ve bu bitkilere verilen tahribat
tizerinde durulmustur. Sair asagidaki beyitte temmuz sicagindan dolay1 giil
bahcesinin zeminine ayak basmaya mecalinin olmadigini belirtmistir:

Mecal yokdur ayak basmaga giilistane
Zemini ahker-i siizende kild1 tab-1 temiiz (B/7)

4.1.3. Temmuz

Divan edebiyatinda yaz mevsimi ve sicakligindan bahseden siirlere temmuziyye ad1
verilir. Temmuz da siirlerde “temiliz, temmizi, temmiiziyye” gibi adlarla ifade
edilmistir. Asagidaki beyitte temmuz ayninin diinyay1 kavuran bir sicaklikta oldugu

ve yeryliziinli kuvvetli bir 1s1tya maruz biraktig1 belirtilmistir:

Zemini taba piir taba dondiiriip tef u stiz
Kavurd: ates-i beyda’ vele cihani temiiz (B/1)

4.2.Yaz Mevsimi ile ilgili Benzetme Unsurlar1

4.2.1. Diizah
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Divan siirinde cehennem, yakma, sicaklik ve ates olmasi gibi o6zellikleriyle
zikredilir. Asigin gektigi ayrilik acis1 cehennem atesine benzetilir. Cahim, diizah ve
tamu gibi kelimeler de cehennem yerine kullanilir (Pala, 2012: 86). Asagidaki
beyitte de sicaklik cehenneme benzetilmistir:

O diizah-1 dalalet-si ar her lahza
Hezar la‘n-1 bila-bahs 1a-yectz u yectiz (B/40)

4.2.2. Ates-i Beyda

Ates dort unsurdan biri olup, yakiciligi, cehennemi, kirmizi rengi, kivilcim sagmast,
sicaklik vermesi ve hararet yapmasi gibi 6zellikleriyle Divan siirinde kullanilmistir.
Beyda ise ¢0l, sahra manasindadir. Temmuz ayinin kavurucu havasi ¢éldeki ates
sicakligina benzetilmistir:

Zemini tab-i plir-tabe dondiiriip tef {i stz
Kavurdi ates-i bi-dad ile cihani temiiz (B/1)

4.2.3. Pertev

Pertev; Divan siirinde parlaklik, 1s1k, nurlu anlamlarinda kullanilmistir.
Temmuziyye Kasidesi'nde ise 151tk ve parlaklik o6zelligine benzetmede
bulunulmustur:

Misal-i ahen piir-tab-1 hanger-i bi-din
Niteki surh kila kiire-gah-1 tab-1 temtiz (B/38)

4.3. Sicaklik ile Tlgili Unsurlar
4.3.1. Ates

Ates, Divan siirinde en ¢ok kullanilan remizlerden biridir. Sevgilinin duydugu
0zlem ve hasret ates suretinde kendini gostererek sevgiliyi yakar. Ates sevgilinin
icinde bulundugu melankolik hali anlatmak i¢in kullanilir. Mecaz anlami disinda
ates; azer inar ve alevi gibi kelimeler vasitasiyla ger¢ek anlaminda da kullanilmigtir
(Pala, 2012: 41). Eb( Said-zade Feyzullah Efendi de Temmuz sicakliginin bunaltici
havasini gergek atese benzetmistir:

Meger ki vaki‘a-i Kerbela’y1 ‘arz eyler
Piir itdi ‘alemi feryadu’l-‘ates ile temiiz (B/14)

4.3.2. Ahker
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Ahker, kor haline gelen alevsiz atese denir. Eskiden bacali ocak bulunmayan oda
ve cadirlarda kisin 1sinmay1 saglamak i¢in alevi gitmis kor ates mangallarda 1sitma
gorevini goriiyordu. Divan siirinde alevi gitmis kor ates ve mangallarda 1sitma aract
olarak kullanilan bir unsur olarak karsimiza ¢ikmaktadir (Sentiirk, 2015: 180). EbQ
Said-zade Feyzullah Efendi’nin kasidesinde de Temmuz sicakliginin yeryiiziinii
yakici bir ates topu haline getirdigi belirtilmistir:

Mecal yokdur ayak basmaga giilistane
Zemini ahker-i siizende kild1 tab-1 temiiz (B/6)

4.3.3. Bahiir

Asirt sicaklik ve sicak giinlerde yerden havaya yiikselen buhar demektir. Agustos
ayinin ilk yedi giinline eyyam-1 bahiir denir. Eyyam-1 bahirda insanlarin suya
girilmesi pek hos karsilanmaz. Zira viicutta bir takim leke ve hastaliklarin bu
sebeple peyda olacagi bilinirmis (Onay, 2004: 129). Asagidaki beyitte de sair, yaz
sicakligindan Otiirii, insan tenlerinin bahlr isiklarindan dolayr sar1 renklerini
kaybettigini belirmistir:

Eritdi tar-1 zerin su‘le-i tef-i bahur
Bir old1 hame-i halkar u stizen-1 zer-diiz (B/9)

4.3.4. Tef

Tef 1s1, sicaklik, hararet anlamindadir. Asagidaki beyitte de sicakliktan dolayi
olusan kurakliga atifta bulunulmustur:

Bu demde cam-1 Sikender’de buluna meger ab
Tef-1 hevadana olur husk gayri sagir u kiiz (B/11)

4.3.5. Siz

Ates, yanma, yanik anlamlarina gelen Fars¢a bir kelimedir. Sonuna geldigi
kelimelere “yakici, yakan, yanan” anlamini katarak Farsca birlesik sifatlar yapar.
Asagidaki beyitte asir1 sicakligi belirterek ‘alem kelimesiyle beraber kullanilmistir:

Biliip kag yiizi 1ss1 idigiin tayanmadan giil
Cekince tig-i sitiz afitab-1 ‘alem-siuz (B/3)

4.3.6. Su’le
Sule alev, ates alevi, yalim anlamlara gelmektedir. Sule dort kozmik unsurdan
biri olan ates ile beraber anilir. Divan siirinde kivilcim sagmasi, aydinligi, yakmasi

ve kirmizi rengi gibi 6zellikleri bakimindan sevgiliye benzetilir. Asagidaki beyitte
ise sicakligi ifade etmek icin kullanilmistir:
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Eritdi tar-1 zerin su‘le-i tef-i bahur
Bir old1 hame-i halkar u stizen-1 zer-diiz (B/9)

4.3.7. Giidahte

Gtlidahte, erimis, eriyen manasindadir. Genelde altin, glimiis, demir gibi madenlerin
erimesi icin kullanilir. Asagidaki beyitte asir1 sicaklar sebebiyle yeraltt ve
yeryiiziindeki glimiis madeninin eriyebilecegi belirtilmistir:

Su gibi kaynasa yerden ‘aceb degiil simdi
Olup giidahte zir-i zeminde sim ii kiinaz (B/13)

4.3.8. Sorh

Sorh kirmizi renk demektir. Divan siirinin anlam zenginligi i¢erisinde kullanilan bu
kelime bazen sevgilinin dudak rengini belirtmek i¢in kullanilir. Kimi zaman ise kan
kirmiz1 olarak benzetme unsuru olarak zikredilir. Asagidaki beyitte temmuz
sicakligindan dolay1 insanin goziinde biriken kan sorh rengine benzetilmistir:

Misal-i ahen piir-tab-1 hanger-i bi-din
Niteki surh kila kiire-gah-1 tab-1 temiiz (B/38)

4.4. Sicaklik ile Tlgili Tarihi ve Dini Benzetmeler
4.4.1. Fira‘tn

Firavun kelimesi eski Misir hiikiimdarlarinin genel isimlerindendir. ilahi kitaplarda
ve tarihte bahsi gecen Firavun ise Hz. Musa doneminde yasamis, tiim telkinlere
ragmen ilahi mucizeleri yok saymus, tanrilik iddiasinda bulunmus, zalim
hiikiimdardir. Hz. Musa vasitasiyla kendisine yapilan biitiin davet ve ¢agrilar1 hige
saymis; kiifir, sirk, isyan ve kendisine gosterilen tiim mucizelere ragmen
inangsizlikta 1srar etmis, nihayet Hz. Musa ve kavmini yok etmek maksadiyla takip
ederken Kizildeniz’de bogularak olmistiir (Tokel, 2000: 343). Divan siirinde
Firavun, Hz. Musa ile olan miicadelesi, kiifiirde 1srarc1 olmasi, zalim olusu ve
Kizildeniz’de bogulmasi sebebiyle zikredilir. Asagidaki beyitte Firavun’un
biiyiiciilerini Hz. Musa’ya kars1 yaristirmasi hadisesine atifta bulunulmustur:

Misal-i sahir-i Fira“‘avn olalar miilzem
Miidahin-i zaleme medh-i giiy-1 kibr-endiiz (B/36)

4.4.2. Kerbela

Irak’1n baskenti Bagdat’a yakin mesafede bir sehirdir. Hz. Peygamberimizin torunu
Imam Hiiseyin’in sehit edildigi ve kabrinin bulundugu yerdir. Edebiyatimizda Hz.
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Hiiseyin’in bu sahrada susuz birakilarak ¢ok aci1 bir sekilde sehit edilisini anlatan
cok sayida eser kaleme alinmistir (Pala, 2012: 267). Kerbela, miistakil eserlerin
yaninda, sairlerin siirlerinde sikc¢a yer verdikleri bir yerdir. Asagidaki beyitte de
temmuz sicakliginin verdigi bogucu hava Kerbela hadisesinde yasanan sicakliga
benzetilmistir:

Meger ki vaki‘a-i Kerbela’y1 ‘arz eyler
Piir itdi ‘alemi feryadu’l-"ates ile temiiz (B/14)

4.4.3. Hz. Hiiseyin

Hz. Peygamber’in torunu Hz. Ali’nin ogludur. Ehl-i Beyt’in besincisi, on iki
imamin ti¢linciisii olarak bilinir. Hz. Hiiseyin 628 yilinda dogdu. 683 yilinda Irak’in
Kerbela sehrinde Muaviye’nin oglu Yezid tarafindan 6nce susuz birakilarak iskence
edildi, sonrasinda da Muharrem ayinin on dordiincii glinli acimasizca sehit edildi.
Edebiyatimizda bu olay1 konu edinen ¢ok sayida manzum ve mensur Maktel-i
Hiiseyin’ler kaleme alimmustir (Pala, 2012: 218). Asagidaki beyitte de Hz.
Hiiseyin’in sehit edilisine atifta bulunulmustur:

Cenab-1 Hazret-i mahdom-1 giil Hiiseyn-i sehid
Giizide-i sibt-1 seh-i ser‘ saz-1 vahy-1 amiz (B/19)

4.4.4. Yed-i Beyza

Yed-i Beyza, beyaz el manasindadir. Yiice Allah tarafindan Hz. Musa’ya verilen
mucizelerden biridir. Hz. Musa elini koynuna koyup ve ¢ikarir, boylece eli giines
gibi parlardi. Firavun’a kars1 gosterilen bu mucize Divan siirinde sik¢a kullanilan
motiflerden biridir (Pala, 2012: 481). Asagidaki beyitte de “Yed-i Beyza”’nin
parlakligina telmihte bulunulmustur.

Ki medh-i pakiiii ile gosterem yed-i beyza
Hiiner nediir goreler sa‘iran-1 sihr-amiiz (B/35)

4.4.5. iskender

Eski metinlerimizde Sikender diye de gegen Iskender kiiltiiriimiizde iki tarihi sahsa
verilen isimdir. Bunlarin birincisi Iskender-i Ziilkarneyn, digeri ise Iskender-i
Yunani (Makedonyali Filip’in oglu Biiyiik Iskender)’dir. Bu iki sahsiyet tarih
boyunca birbirleriyle karistirilmistir. Dini muhtevali metinlerimizde daha g¢ok
zikredilen sahis Kur’an-1 Kerim’de de adi gegen (Kehf 83/99) iskender-i
Ziilkarneyn’dir. Oyle ki Iskender-nameler adi altinda miistakil eserler kaleme
alinmistir. Rivayete gore Ziilkarneyn ab-1 hayat-1 aramak icin zulumat iilkesine
gitmis fakat veziri Hizir, suyu bulup igmesine ragmen kendisine nasip olamamuistir.
Iskender-i Ziilkarneyn Divan siirinde abi-1 hayati aramasi, zulumat iilkesine
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gitmesi, ordusu ve cihangirligi gibi 6zellikleriyle ele alinmistir. Asagidaki beyitte
de Iskender’e ab-1 hayat1 aramas1 hadisesine telmihte bulunulmustur:

Bu demde cam-1 Sikender’de buluna meger ab
Tef-1 hevadana olur husk gayr1 sagir u kiiz (B/11)

Sonuc¢

Klasik Tiirk siirinde toplumun pek c¢ok meslek gurubundan sairlere rastlanmak
miimkiindiir. Bu meslek guruplarindan biri de seyhiilislamliktir. Hocazadeler
ailesine mensup olan Ebl Said-zade Feyzullah Efendi, miirettep bir divani olmasa
da parcalar halinde siirler yazmis bir seyhiilislamdir. Seyhiilislam Ebl Said-zade
Feyzullah Efendi, kaleme aldig1 Temmiiziyye Kasidesi ile Tiirk edebiyatinda nadir
islenen bu tiiriin en gilizel 6rneklerinden birini vermistir. Ebl Said-zade Feyzullah
Efendi’nin 40 beyitten miitesekkil bu manzumesi, tespit edilen temmuziyye tiirleri
i¢erisindeki en uzun siir olarak dikkat ¢ekmektedir. Kimi Divan sairlerinin bazi
kasidelerde bir boliim olarak isledikleri temmiziyye tiiri, Feyzullah Efendi
tarafindan biitiin bir kaside olarak ele alinmistir. Kasidenin tamaminda temmuz
aymin bunaltict sicakligi 6n plandadir. Yaz mevsimi ve giines ile ilgili sembollere,
mazmunlara, remizlere ve benzetmelere sikca yer verilmistir. Glines ve sicaklikla
ilgili kelimeler edebi sanatlarla ifade edilmistir. Tabiatin temmuz sicagindan
ugradigi tahribat ve olumsuzluklar resmedilmistir. Sicagin kavurucu etkisini daha
etkili bir bicimde gostermek icin dini ve tarihi hadiselerden yararlanilmistir.
Kerbela olayi, Hz. Hiiseyin, yed-i beyza vb. gibi 151k ve sicakligi andiran
mazmunlara telmihlerde bulunulmustur.

Etik Kurul Izni: Bu calisma icin etik kurul izni
gerekmemektedir. Bu caligma i¢in higbir canli (insan ve
hayvan) {izerinde arastirma yapilmamistir. Makale
Tiirkoloji alanin1 kapsamaktadir.

Catisma Beyami: Makalenin yazar1 bu calisma ile ilgili
herhangi bir ¢ikar ¢atismasinin olmadigini beyan eder.
Destek ve Tesekkiir: Caligmada herhangi bir kurum ya da
kurulustan destek alinmamustir.
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10.

11.

12.

13.

14.

15.

Mefa iliin Fe’ilatiin Mefa ‘iliin Fe ‘iliin

. Zemini tab-i piir-tabe dondiirtip tef i stz

Kavurdi ates-i bi-dad ile cihani temiiz

Temiizdur ¢esmeniifi ¢iinki climletii’l-miilki
Goriif ne sekle girer dah1 devlet-i nevriiz

Biliip kag yiizi 1ss1 idigiin tayanmadan giil
Cekince tig-i sitiz afitab-1 ‘alem-siiz

Cog itdi pertev-i hiirside karsu cilve-geri
Katifesin n’ola soldursa bisitan-1 efriiz

Kani o dem ki ¢ikup kist-i baga ehl-i safa
Misal-i cii yayilurlard: giilsene seb u riiz

Mecal yokdur ayak basmaga giilistane
Zemini ahker-i stizende kild1 tab-1 temiiz

Gortip bu haleti sandum ki asikar oldi
Deriin-1 sine-i ‘ussak-1 miibteladaki siiz

Havale itdigiimiiz ah-1 atesinimiiziifi
Temam kinini aldi sipihr-i kin-endtiz

Eritdi tar-1 zerin su‘le-i tef-i bahur
Bir old1 hame-i halkar u stizen-1 zer-diiz

O bad-1 subh ki can-bahs idi ¢emenzare
Geleydi giilsene simdi olirdi su‘le-i fiirtiz

Bu demde cam-1 Sikender’de buluna meger ab
Tef-1 hevadana olur husk gayri sagir u kiiz

Sipihr-i digini ¢uside eyledi ‘acaba
Ne fitne kaynadur ola yine bu dehr-i ‘actz

Su gibi kaynasa yerden ‘aceb degiil simdi
Olup giidahte zir-i zeminde sim i kiiniiz

Meger ki vaki‘a-i Kerbela’y1 ‘arz eyler
Piir itdi “alemi feryadu’l-‘ates ile temuz

Ne vak‘a ga’'ile-i al-i harb yevm-menis
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16.

17.

18.

19.

20.

21.

22.

23.

24.

25.

26.

27.

28.

29.

Ne ga’ile sitem-i sah-zade-i firiz

Tiraz-1 devlet i zib-i viiciid-1 huccet-i din
Zihal- mahall ii hilal i'tibar u mihr-biiriiz

Sehab-ifade kerem-dar-1 hariku’l-"ade
Seh-i serir i siyadet meh-i cihan-efraz

Bettl-mader i Hayder-peder Muhammed-ced
Emin-i sirr-1 ehad vakif-1 kiintiz-1 rumiz

Cenab-1 Hazret-i mahdam-1 giil Hiiseyn-i sehid
Giizide-i sibt-1 seh-i ser‘ saz-1 vahy-1 amiiz

O sah-zade ki 1alaligin iderdi eger
Geleydi ‘asrina Perviz ii Behmen ii Firtiz

Yiiziinde pertev-i envar-1 mekremet zahir
So6ziinde niikte-1 esrar-1 ma ‘rifet mermuz

Iderdi miilket-i giilzar1 def aten teshir
Nesim-i himmeti olsa tali‘a-i nevriiz

Goiilillentirdi sikarma sir-i gerdtnuii
Mukarin olsa eger himmet-i biilendine yiiz

Tabasbus eyleye manend-i giirbe sit-i felek
Gazabla ¢in iglip ebriisin olsa kin-endiiz

Olaydi mazhar-1 takvasi ziimre-i gerdiin
Keman-1 ‘ismete olurdi taziyanesi tiiz

Sihab eylemis old1 fetilesin derkar
Ki ola ravza-i piir-niirina ¢erag-efriz

Go6zi o kapuda agild1 derd-mendanun
Mezarin ehl-i bela beklese n’ola seb u riiz

Dirig virmediler ol nihal-i tazeye su
Su dem ki old1 heva-y1 gubar piir tef-i siiz

Suyuni kesdiler ol hittanuil diye gamla
Cihan aba virlir gesm-i muhlisani hentiz
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30.

31.

32.

33.

34.

35.

36.

37.

38.

39.

40.

Bulup hevasina tabi® giirth-1 mekriihi
Diiserdi vaktine karin zemane-i kin-tiiz

Ne cehldiir siper-i la‘net itdiler kendin
Uyup hadi‘a-i gerdane diismen-i bed-rtiz

Ne geng imis goreler zahir ola riiz-i kiyam
Mahabbetin dil-i hakide eylediim mekniiz

Gubar-1 dergehidiir Feyzi’nifi bi-hamdi’lillah
Zihi siyadet-i bi-giibhe mangib-1 firtiz

Seha kerim-nijada degiil safia mahfi
Nice zaman idi gonliimde bu idi merktiz

Ki medh-i pakiifi ile gosterem yed-i beyza
Hiiner nediir goreler §a‘iran-1 sihr-amiiz

Misal-i sahir-i Fira“‘avn olalar miilzem
Miidahin-i zaleme medh-i giy-1 kibr-endiiz

Seni koyup su kim erbab-1 cah-1 medhin ider
Tirase-i kalemi ola hanger-i dil-ruz

Misal-i ahen piir-tab-1 hanger-i bi-din
Niteki surh kila kiire-gah-1 tab-1 temtiz

Hemise ab viriip hiin-i hasm-1 kafirden
Miidam tig-1 velayet ola cihan-efruz

O diizahi-1 dalalet-si ara her lahza
Hezar la‘n-i bela-bahs-i 1a-yeciiz i yeciiz
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