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A CRITICAL AND ANALYTICAL STUDY OF SALAH AL-DIN’S 
HARSH TREATMENT OF EGYPTIAN CHRISTIANS  

 

Maher Y. ABU-MUNSHAR* 

ABSTRACT: Sultan Salah al-Din (d.1193 CE) was a model of gallantry for 
many Muslim and non-Muslim historians and scholars alike. He was 
kind to Crusader women and humane to captured high-ranking 
prisoners. His attitude towards Christians was substantially distinct 
from the Crusaders’ attitude towards Muslims, and his treatment of 
Christians and non-Muslims in Islamicjerusalem was marked by 
tolerance, respect, and generosity. Nonetheless, according to some 
Muslim and non-Muslim historians, Salah al-Din’s relations with 
Egyptian Christians started off on the wrong foot and then 
deteriorated further. For example, Coptic historian Sawirus ibn al-
Muqaffa‘ stated that churches in Egypt were severely damaged, 
particularly after Salah al-Din became wazir in 1169 CE, and at the start 
of his Ayyubid sultanate. He also stated that on Salah al-Din’s orders, 
all wooden crosses atop basilica domes and churches in Egypt were 
removed, and churches with white exteriors were painted black. 
Furthermore, the ringing of bells was prohibited throughout the 
country, and Christians were not permitted to pray in public and so 
forth. Surprisingly, Salah al-Din’s hostility towards Christians did not 
continue for long; after about five years (1174 CE), Salah al-Din showed 
tolerance towards Egyptian Christians. He was generous to them and 
other non-Muslims in the surrounding areas, and granted them certain 
privileges. This paper seeks to critically examine Salah al-Din’s attitude 
towards Egyptian Christians and why that attitude later changed. It 
will attempt to answer the following questions: Why did Salah al-Din 
impose such severe restrictions on Egyptian Christians? and whether 
his treatment of Egypt’s Christians was related to the Crusaders' 
occupation of Islamicjerusalem?  
 
KEYWORDS: Salah al-Din, Egypt, Copts, Fatimid State, Conspiracies. 
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INTRODUCTION 
Following the appointment of Salah al-Din as Fatimid state minister (wazir) 
(Rabbat, 1995: 4-5), he faced numerous plots and conspiracies, prompting him to 
take decisive action against those involved, particularly Egyptian Christians. It is 
historically proven that as soon as Salah al-Din became a minister, Mu’taman al-
Khilafa, one of the men with great influence in the Fatimid palace, launched a 
revolt against Salah al-Din and a project to ally with the Crusaders to eliminate 
Salah al-Din and remove him from the position of minister with the help of the 
black African troops (al-Jund al-Sudani) (Kohler, 2013:200). This conspiracy was 
accompanied by the efforts of Armenian soldiers (Al-Sallabi, 2008:182), who were 
afraid that under Salah al-Din’s rule, their interests would be jeopardised, so they 
sought to weaken Salah al-Din’s authority with the goal to expel him from Egypt. 
Salah al-Din faced the problem of the Crusade-Byzantine campaign against Egypt 
as soon as he finished eliminating the conspiracies of Mu’tamain al-Khilafa and the 
Armenian soldiers (Stevenson, 2013: 196). The campaign’s goal was to eliminate 
Salah al-Din’s authority and prevent any attempt at unity between the al-Sham 
and Egypt. This joint campaign, however, failed due to Salah al-Din’s and his 
army’s resolve. Aside from a number of factors related to both the Crusaders and 
the Byzantines. The conspiracies and revolutions of Fatimid Caliphate supporters 
and those who lost their interests and influence did not stop, especially after Salah 
al-Din succeeded in overthrowing the Fatimid Caliphate. Interestingly, Salah al-Din 
was able to suppress both the 1173CE revolution led by Najm al-Din ibn Masal and 
the 1174CE revolution led by Kanz al-Dawla (Jubran & al-‘Amadi: 2000: 70-73). It is 
worth noting that during this period, Salah al-Din treated non-Muslims in general, 
and Christians in Egypt in particular, with firmness and severity, but he changed 
his policy once he had dealt with the revolts and conspiracies. 

HISTORICAL BACKGROUND 
Yusuf ibn Ayyub, Salah al-Din, known in western literature as Saladin, was born in 
532 AH /1137 CE in the town of Takrit, in modern Iraq (Ibn Shaddad, 2000:4 & Ibn 
al-Athir, 1998: vol. 10, 16). At the young age of 14 Salah al-Din began to learn the 
art of fighting, and soon stood out among the troops of Nur al-Din, the son and 
successor of ‘Imad al-Din Zanki (Regan, 1987:17), who was based in Damascus. Like 
his father, Nur al-Din was battling with the Crusader kingdom of Jerusalem, and 
both were attempting to take over Egypt.  In the several campaigns to Egypt 
between 558 and 564 AH (1163-1169 CE) Salah al-Din performed impressively, 
outstripping his peers. He served under his uncle Shirkuh, who was commander-
in-chief of the Syrian army. In the third campaign, the two men led the Syrian 
forces to Egypt at the request of Shawar, the powerful wazir (prime minister) of 
the Fatimid Caliph al-‘Adid in Cairo, to help Egypt resist the Crusaders. When 
Shawar was killed, al-‘Adid appointed Shirkuh as wazir of Egypt, effectively its 
ruler, as under the weak Fatimids power was in the hands of the wazir. Two 
months later Shirkuh died unexpectedly and was succeeded by Salah al-Din.  It 
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was still 564 AH/ 1169 CE, (Ibn Shaddad, 2000: 23-26 & Richards, 2001: 41-45) a 
significant year for the 32-year old commander. 

Salah al-Din had little regard for al-‘Adid, and on the caliph’s death in 567 AH/ 
1171 CE he immediately seized power, not as caliph, but in the name of Nur al-Din, 
who recognised the Abbasid caliphate in Baghdad. Salah al-Din began to reform 
Egypt and to turn it into a powerhouse, restoring the Sunni school of fiqh and 
becoming the country’s unquestioned ruler (Ibn Shaddad, 2000:26-28). After Nur 
al-Din’s sudden death in 569 AH/ 1174 CE, leaving a 12-year-old son, al-Malik al-Salih 
Isma‘il, Salah al-Din asserted his right to the succession on grounds that al-Salih 
would not be able to shoulder the burden of kingship or defend the lands against 
the Crusaders. It was also apparent that the unity Nur al-Din had achieved 
between the various emirates in al-Sham was in danger of fragmenting (Ibn 
Shaddad, 2000: 31 & Richards, 2001: 51). The following year Salah al-Din proclaimed 
himself sultan (ruler) of Egypt and al-Sham –those parts of it that he now held. 
Two months later the Abbasid caliph in Baghdad, al-Mustadi’ Bi’amrillah (d. 576 
AH/ 1180 CE) formally confirmed Salah al-Din as sultan of the combined 
governments of Egypt, Yemen and al-Sham (Regan, 1987:36).  

Western writers regard Salah al-Din as a remarkable man. For instance, the 
most impressive feature of Lane-Poole’s book is its enthusiastic admiration for the 
personality of Salah al-Din. “Gentleness was the dominant note of his character”, 
wrote Lane-Poole (1985:368-369): 

We search the contemporary descriptions in vain for the common attributes of 
Kings. Majesty? It is not mentioned, for the respect he inspired sprang from love, 
which ‘casteth out fear.’ State? Far from adopting an imposing mien and 
punctilious forms, no sovereign was ever more genial and easy of approach. He 
loved to surround himself with clever talkers, and was himself ‘delightful to talk 
to’. He knew all the traditions of the Arabs, the ‘Days’ of their ancient heroes, 
the pedigrees of their famous mares. His sympathy and unaffected interest set 
every one at his ease, and instead of repressing freedom of conversation; he let 
the talk flow at such a pace that sometimes a man could not hear his own voice. 
Old-fashioned courtiers regretted the strict propriety of Nur al-Din levees, when 
each man sat silent, ‘as if a bird were perched on his head,’ till he was bidden to 
speak. At the Saladin court all was eager conversation - a most unkingly buzz. 
Yet there were limits, which no one dared to transgress in the Sultan’s presence. 
He suffered no unseemly talk, nor was there any flippant irreverence or 
disrespect of persons permitted. He never used or allowed scurrilous language. 
He kept his own tongue, even in great provocation, under rigid control, and his 
pen was disciplined: he was never known to write a bitter word to a Muslim.  

SALAH AL-DIN AND THE CHRISTIANS IN EGYPT 
Although Salah al-Din recalled  Caliph ‘Umar Ibn al-Khattab and the way he dealt 
with non-Muslims, particularly Christians, and attempted to imitate the Caliph’s 
method in many cases (Abu Shama 1997, Vol. 3, 392-393), Salah al-Din’s dealings 
with Christians at the beginning of his rule in Egypt differed from what was known 
about Caliph ‘Umar’s way of dealing with non-Muslims. It may be useful to 
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compare the two men’s reigns in order to identify the circumstances that led 
Salah al-Din to initially treat Christians differently than ‘Umar. It is well known that 
the political situation during the reigns of Salah al-Din and ‘Umar was very 
different. In the time of ‘Umar there was one Muslim state, with a central 
government in Madinah controlling the whole of the state and its subjects. In 
Salah al-Din’s day there was more than one Muslim government and caliphate. 
The caliph in Baghdad represented the Sunnis, but was very weak and had no 
control over the many rival emirates in al-Sham. Up until the time Salah al-Din took 
power, the other caliph in Cairo, who was dominated by his wazir, represented 
the Shi‘is. The security situation in both caliphates was unstable, and 
Islamicjerusalem and large tracts of former Muslim land in al-Sham were in the 
hands of the Crusaders.  

Some historians writing at the time reported that Salah al-Din’s relations with 
the Christians in Egypt began uneasily and then deteriorated further. For instance, 
Sawirus Ibn al-Muqaffa‘(1959: vol. 3, part 2, 97), the Coptic historian, states that 
the churches in Egypt suffered extreme destruction, particularly after Salah al-Din 
became wazir and at the beginning of his Ayyubid sultanate. He records that all 
wooden crosses on the tops of basilica domes and churches in Egypt were 
removed on Salah al-Din’s orders. Churches with white exteriors were painted 
black. The ringing of bells was prohibited throughout the country, and the 
Christians were not allowed to pray in public. On Palm Sunday (Sha‘anin) the 
Christians were not allowed to hold their traditional procession in the streets of 
Egyptian towns and villages, or to carry olive branches and crosses (Ibn al-
Muqaffa‘, 1959: vol. 3, part 2, 97). Sawirus Ibn al-Muqaffa‘ (1959: vol. 3, part 2, 97) 
also says that at the beginning of his reign Salah al-Din promulgated harsh social 
restrictions on the non-Muslims, ordering the Christians to wear clothes that 
distinguished them from the Muslims and waist belts of a different colour, not to 
ride horses or mules, but only donkeys, and not to drink alcohol in public. Salam 
(1982: 228-229), an Egyptian historian, confirms that the Coptic patriarch and 
priests suffered greatly in the early years of Salah al-Din’s rule. 

While he was still wazir, Salah al-Din ordered the Armenian patriarch of Cairo 
to close down his court in the al-Zuhri area of the city in 564 AH /1169 CE, and to 
move to the John the Baptist church in the Zuwayla neighbourhood (al-Armani, 
1895: 4). Four years later, when Salah al-Din tightened his grip on the Armenians, 
the Armenian patriarch left Cairo of his own accord for Jerusalem (al-Armani, 
1895: 4). Abu Salih al-Armani (1895: 5) says the sultan allowed the patriarch to take 
all the religious books he could carry, as well as the church utensils and some 
golden dinars. The patriarch appointed a priest to stay behind and lead the prayers 
in the John the Baptist Church. Abu Salih al-Armani (1895: 5) adds that Salah al-Din 
allowed the Armenian Christians to carry out their religious duties freely in spite 
of their participation in the conspiracy against him. 
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priests suffered greatly in the early years of Salah al-Din’s rule. 

While he was still wazir, Salah al-Din ordered the Armenian patriarch of Cairo 
to close down his court in the al-Zuhri area of the city in 564 AH /1169 CE, and to 
move to the John the Baptist church in the Zuwayla neighbourhood (al-Armani, 
1895: 4). Four years later, when Salah al-Din tightened his grip on the Armenians, 
the Armenian patriarch left Cairo of his own accord for Jerusalem (al-Armani, 
1895: 4). Abu Salih al-Armani (1895: 5) says the sultan allowed the patriarch to take 
all the religious books he could carry, as well as the church utensils and some 
golden dinars. The patriarch appointed a priest to stay behind and lead the prayers 
in the John the Baptist Church. Abu Salih al-Armani (1895: 5) adds that Salah al-Din 
allowed the Armenian Christians to carry out their religious duties freely in spite 
of their participation in the conspiracy against him. 

 

     
 

 

SALAH AL-DIN’S NEW ATTITUDE 
Salah al-Din’s harshness towards the Christians did not, however, continue. After 
about five years, when the situation had settled down and he had developed more 
confidence in the Christians, he allowed them become clerks in the army and to 
hold higher positions than before. They were also permitted to ride horses and 
mules and to wear shoes and garments similar to those of Muslims (Ibn al-
Muqaffa‘, 1959: vol. 3, part 2, 98).  

Overall, Salah al-Din displayed tolerance towards the non-Muslims of Egypt. 
He gave generously to them and to non-Muslims in surrounding areas, and 
allowed them certain benefits. The Coptic patriarch, Marcus Ibn Qunbur, was 
greatly pleased by the favours bestowed by the Sultan on the Copts and their 
churches (Ibn al-Muqaffa‘, 1959: Vol. 3, part 2. 97-98). Evidence of Salah al-Din’s 
more benign attitude to churches and monasteries is that between 570-75 AH / 
1174-79 CE, soon after he became Sultan, Egypt witnessed a large building and 
renovation programme of Christian churches (Salam, 1982: 244). Later in Salah al-
Din’s reign, the Christians were able to celebrate Palm Sunday and other festivals 
in the atmosphere of greater religious tolerance (Ibn al-Muqaffa‘, 1959: vol. 3, part 
2, 97-98). Salah al-Din placed great importance on allowing freedom of religious 
practice in Christian places of worship. When Qadi Shihab al-Din al-Tusi, a Muslim 
judge, ordered some restrictions on the Christians and closed down two churches 
in Cairo in 582 AH/ 1186 CE (al-Nuwairi, 1940:Vol. 17, 10), the Christians raised the 
matter with al-Malik al-‘Adil, Salah al-Din’s brother. Salah al-Din ordered that the 
churches be opened immediately. 

Salah al-Din’s tolerance extended to the non-Muslim peasants. Sawirus Ibn 
al-Muqaffa‘(1959: vol. 3, part 2, 96) mentions that Coptic farmers, like all 
inhabitants,  benefited from the justice and tolerance of Salah al-Din’s era. The 
farmers were grateful that their land was safe from confiscation. Sawirus 
comments that the religious officials had complete freedom from government 
interference when collecting the proceeds from farms belonging to the church 
and from lands endowed to churches and monasteries (Ibn al-Muqaffa‘, 1959: vol. 
3, part 1, 1).  Nor did Salah al-Din intervene in matters of church leadership. For 
example, when the Coptic patriarchate became vacant in 584 AH/ 1188 CE on the 
death of Marcus Ibn Qunbur, the 73rd patriarch of Alexandria, the Coptic 
community chose Yunus Ibn Abi Ghalib as the 74th patriarch (Al-Maqrizi, 1998: vol. 
4, 415). Salah al-Din did not oppose this appointment and made no attempt to 
confiscate the great wealth of the new patriarch, which was spent on building 
churches and paying alms to poor Christians (Salam, 1982: 230). His attitude was 
similar to that of ‘Umar in Islamicjerusalem, who took no part in the appointment 
of a new patriarch in the holy city. 

The variation in Salah al-Din’s policy towards non-Muslims during his rule was 
explained by Hillenbrand (2012: 414), who argues that the Copts enjoyed mixed 
fortunes under Salah al-Din and his family. At one point they were dismissed from 
office because of alleged links with the Crusaders, and their churches were 
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destroyed. However, some Copts were still appointed to high positions. She gives 
the example of Ibn Sharafi, who was appointed private secretary to Salah al-Din 
himself. Moreover, al-‘Adil, Salah al-Din’s brother, appointed the Copt Ibn al-Miqat 
to head the army bureau (diwan al-jaysh). She concludes that the appointment of 
Christians to such powerful positions in wartime and in an area that was militarily 
so sensitive speaks for itself. Another example is from Ibn Jubayr (n.d.: 36) an 
Andalusian Muslim traveller (d. 614 AH/ 1217 CE), who visited Egypt during Salah 
al-Din’s reign and passed through several cities and villages, including the city of 
Akhmim. He says that he saw churches populated by Coptic Christians. Salam 
(1982: 246) regards Ibn Jubayr’s report as evidence that Christians enjoyed 
freedom of religion under Salah al-Din. 

REASONS FOR THE HARSH POLICIES 
The question arises of why Salah al-Din imposed strict restrictions on the non-
Muslims, and whether his treatment of Egypt’s Christians bore any relation to the 
occupation of Islamicjerusalem by the Crusaders. An answer is found in the 
circumstances in which he became wazir. As we have seen, Salah al-Din succeeded 
his uncle Shirkuh as wazir on the latter’s untimely death in 564 AH/ 1169 CE.  Within 
the next three years he consolidated his power base, and on al-‘Adid’s death he 
overthrew the Fatimid caliphate and became the country’s sole ruler (Ibn 
Taghribardi, n.d., :Vol. 66-67).  Both the Fatimids and some non-Muslim subjects 
strongly opposed this. Salah al-Din therefore faced threats from Fatimid 
supporters; from the large number of Armenian soldiers who had held positions 
of authority and had been exempted from the jizya tax (Ibn Wasil, 1960: vol. 3, 
292), a privilege now denied them; and from Christian and Jews who had played a 
significant role in the disturbances and plots against his new government (al-
Maqrizi, 1998: vol. 3, 4).  Al-Maqrizi (1998: vol. 3, 5) reports that the Armenians had 
fiercely resisted Salah al-Din’s army in 564 AH/ 1169 CE when it challenged the 
rebellion by Mu’taman al-Khilafa, one of the powerful civilian controllers of the 
Fatimid palace in Cairo (Lyons & Jackson, 1982: 34). 

Understandably, Salah al-Din took harsh measures to protect himself and his 
new regime. His uncle Shirkuh had taken ruthless measures against the Christian 
and Jewish of Egypt, forcing the Christians to change the colour of their dress and 
wear distinctive waist belts, and dismissing non-Muslims from government 
departments (Al-Hamawi, 1999: vol. 2, 403-404) Salah al-Din seems to have 
followed his uncle’s example. Abu Shama (1997, vol. 2, 130-131) and Ibn Wasil 
(1960: Vol.2, 479) confirm that savage punishments, including death and 
crucifixion, were meted out to Jewish and Christian participants in the 
conspiracies against Salah al-Din in 564 and 568/69 AH (1169 and 1173/74 CE). The 
plotters were also found guilty of a secret connection with the Crusaders, whom 
they had contacted to ask for help in overthrowing Salah al-Din. Salam (1982: 228-
229), too, reports that Salah al-Din imposed severe restrictions on the non-
Muslims because Christians and Jews had been very active supporters of the 
Fatimids and had conspired to overthrow Salah al-Din and revive Fatimid rule.  
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destroyed. However, some Copts were still appointed to high positions. She gives 
the example of Ibn Sharafi, who was appointed private secretary to Salah al-Din 
himself. Moreover, al-‘Adil, Salah al-Din’s brother, appointed the Copt Ibn al-Miqat 
to head the army bureau (diwan al-jaysh). She concludes that the appointment of 
Christians to such powerful positions in wartime and in an area that was militarily 
so sensitive speaks for itself. Another example is from Ibn Jubayr (n.d.: 36) an 
Andalusian Muslim traveller (d. 614 AH/ 1217 CE), who visited Egypt during Salah 
al-Din’s reign and passed through several cities and villages, including the city of 
Akhmim. He says that he saw churches populated by Coptic Christians. Salam 
(1982: 246) regards Ibn Jubayr’s report as evidence that Christians enjoyed 
freedom of religion under Salah al-Din. 

REASONS FOR THE HARSH POLICIES 
The question arises of why Salah al-Din imposed strict restrictions on the non-
Muslims, and whether his treatment of Egypt’s Christians bore any relation to the 
occupation of Islamicjerusalem by the Crusaders. An answer is found in the 
circumstances in which he became wazir. As we have seen, Salah al-Din succeeded 
his uncle Shirkuh as wazir on the latter’s untimely death in 564 AH/ 1169 CE.  Within 
the next three years he consolidated his power base, and on al-‘Adid’s death he 
overthrew the Fatimid caliphate and became the country’s sole ruler (Ibn 
Taghribardi, n.d., :Vol. 66-67).  Both the Fatimids and some non-Muslim subjects 
strongly opposed this. Salah al-Din therefore faced threats from Fatimid 
supporters; from the large number of Armenian soldiers who had held positions 
of authority and had been exempted from the jizya tax (Ibn Wasil, 1960: vol. 3, 
292), a privilege now denied them; and from Christian and Jews who had played a 
significant role in the disturbances and plots against his new government (al-
Maqrizi, 1998: vol. 3, 4).  Al-Maqrizi (1998: vol. 3, 5) reports that the Armenians had 
fiercely resisted Salah al-Din’s army in 564 AH/ 1169 CE when it challenged the 
rebellion by Mu’taman al-Khilafa, one of the powerful civilian controllers of the 
Fatimid palace in Cairo (Lyons & Jackson, 1982: 34). 

Understandably, Salah al-Din took harsh measures to protect himself and his 
new regime. His uncle Shirkuh had taken ruthless measures against the Christian 
and Jewish of Egypt, forcing the Christians to change the colour of their dress and 
wear distinctive waist belts, and dismissing non-Muslims from government 
departments (Al-Hamawi, 1999: vol. 2, 403-404) Salah al-Din seems to have 
followed his uncle’s example. Abu Shama (1997, vol. 2, 130-131) and Ibn Wasil 
(1960: Vol.2, 479) confirm that savage punishments, including death and 
crucifixion, were meted out to Jewish and Christian participants in the 
conspiracies against Salah al-Din in 564 and 568/69 AH (1169 and 1173/74 CE). The 
plotters were also found guilty of a secret connection with the Crusaders, whom 
they had contacted to ask for help in overthrowing Salah al-Din. Salam (1982: 228-
229), too, reports that Salah al-Din imposed severe restrictions on the non-
Muslims because Christians and Jews had been very active supporters of the 
Fatimids and had conspired to overthrow Salah al-Din and revive Fatimid rule.  

     
 

 

It seems clear that the unstable political and security situation was the reason 
for the harsh rules and regulations (al-Maqrizi, 1998: vol. 3, 4 & Lyons & Jackson, 
1982: 34), as it was at the time of the Pact of ‘Umar.  Salah al-Din’s restrictions 
would, first, compel the Christians to submit to his rule, since they were his 
subjects, and second, would control them and restrict their freedom. This would 
make it easier for him to assert his authority, and if the non-Muslims breached the 
regulations they would be accountable to him. Some scholars argued that Salah 
al-Din went further, ordering the Christians to obey the restrictions laid down in 
the Pact of ‘Umar. ‘Abd al-Mun‘im (1968: 487-488), an Egyptian historian, 
concluded that all this was a result of the non-Muslims’ conspiracy against Salah 
al-Din. 

The turning point came when Salah al-Din abandoned these oppressive 
procedures after four to five years. It was not a sign of weakness on his part. The 
conspiracies had been suppressed and the situation had calmed down. Salah al-
Din was now the sole ruler of Egypt, supported by the army that had accompanied 
his uncle Shirkuh from al-Sham, as well as by many Egyptians who had been 
opposed to the Fatimid caliphate. 

CONCLUSION 
It is evident that Salah al-Din’s actions against the Christians in Egypt were not 
related to the Crusader occupation of Islamicjerusalem, but were a direct 
response to the rebellion of local Christians and other non-Muslims as well as 
Muslims against him. Furthermore, the relationship between the Latin Crusaders 
and the Egyptian Orthodox Copts was not good. The latter had been banned from 
the holy city ever since the establishment of the Latin kingdom of Jerusalem, 
nearly ninety years, because the Crusaders regarded them as heretics (Ibn al-
Muqaffa‘, 1959: vol. 2, part 2, 249). To sum up, no doubt that the motive of Salah 
al-Din’s repressive policies against non-Muslims in general and Egyptian Christians 
in particular was not anti-Christian sentiment, but rather the state of emergency 
that prevailed upon his becoming the minister of the Fatimid caliph. If Salah al-Din 
had been religiously motivated, he would not have reversed the repressive 
policies when the emergency ended. 
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ATTITUDES OF PALESTINIAN ARABS TOWARDS JEWISH 
ZIONISM DURING AND AFTER THE REIGN OF  

SULTAN ABDULHAMID II  
 

Murat GÖKMEN* 

ABSTRACT: With the end of the Ottoman Empire in Bayt al-Maqdis a 
new page in history was being turned, ending centuries of peace in the 
Holy Land. This study concentrates on Palestinian Arabs and their 
attitudes towards Jewish Zionist settlement and their land purchase 
activities in Palestine, particularly under the British occupation. There 
are two divergent ideas concerning Palestinian and Jewish Zionists 
relations. While some scholars claim that Arab Muslims were passive 
and submissive towards Jewish Zionists and they did not put forward 
reactionary attitude towards Jewish Zionists and they even further 
state that those Arabs sold their lands to them willingly and earned 
huge sums of profit and hence they were contented with Zionist 
settlement. However, contrary to this claim evidence shows Arab 
Palestinians helped and supported the Ottomans against Jewish 
Zionism in restricting Zionist settlement and land purchase activities 
in Palestine. In this respect, this study argues that Palestinian Arab 
Muslims from the outset foresaw expansionist Zionists and put 
forward their resistance in different means. They clearly did their best 
to stop the Zionist influx and thus altered the attitude of the British 
Mandate. Therefore, throughout the study it can be clearly seen that 
even after the end of the Ottoman rule in the region, Palestinian Arabs 
tried their best to preserve their presence and status in Palestine 
against the British and Jewish Zionists.  
 
KEYWORDS: Palestine, Sultan Abdulhamid II, Ottoman Arabs, Jewish 
Zionists, British Mandate. 

INTRODUCTION 
The British Empire, as a colonial superpower of the 19th century strove to 
dominate most of the world's rich resources. Therefore, Britain conducted its 
foreign policy on the principle of expanding its borders with colonies. The reason 
for this was to accomplish dominance in the world against France and Russia, the 
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two prominent rivals for Britain, by trying to secure its colonial route to India 
(Kamel, 2015: 9- 23). Since India was one of the most lucrative colonial countries, 
the British Empire built its ‘Middle East’ policies on maintaining and securing 
routes to India and took strict precautions to secure the way there (Vardağlı, 2021: 
67, Kamel 2015: 9). Since Palestine was geographically at the crossroads, it was 
important for Britain to get control of the land and secure its colonial way to India 
(Vardağlı, 2021: 67). 

There have been quite a few countries in the world that are strategically, 
historically, and geographically important residential centres such as: Syria and 
Palestine, Mesopotamia, and the Arabian Peninsula, where many of the prophets 
as such as Abraham, Moses, David, Suleiman, Zacharia, Isaac, Joseph, Lot, Aaron, 
Jacob, John the Baptist, and Jesus (El-Awaisi, 1998) proclaimed their holy 
messages, and where the Prophet Muhammed ascended to heaven in service to 
humankind by spreading science, philosophy and literature against ignorance and 
barbarism (Nijmeh,2011: 166, Çetinkaya, 2018: 102-103).  

As for its historical importance, the region has witnessed quite many 
invasions throughout its history. A more recent example of this is Napoleon’s 
invasion of Egypt and control of the country in a very short time (Kayyali, 1978: 
13). This was when British interest towards the region started to formulate (El-
Awaisi & Yiğit, 2020: 1). Britain began to view the French invasion as a threat to its 
colonies in India and thus became even more interested in Palestine (Cole, 2007: 12). 

At the beginning of the 19th century, Britain was making its conquest not 
through military means but through finance and diplomacy (Kocabaş, 1995: 213). 
Since the Ottoman Empire was at a crossroads of colonisation and trade due to 
its geographical location, coloniser countries such as Britain and France were 
keenly interested in Ottoman domestic and foreign policies. As one of the most 
important colonial power of the 19th century, Britain had a strong interest in the 
Ottoman Empire simply because of its geographical location, as it did not want its 
route to India, which again was one of the most fertile colonies, to be threatened 
by France or Russia (Kayyali, 1978: 13). Sultan Abdulhamid II well recognised the 
displeasure of Britain and its hostile policy that entailed denying aid and military 
support for the Ottoman state during the 1854 Sahne War and saw Russia as a 
reliable ally against Britain. He expressed this with his own words as follows: "We 
shall always behave toward Great Britain as a friend. But we will know its aims, ideas, 
and policies” (Tansu, 1970: 9). The foreign policy that Sultan Abdulhamid II 
pursued was important for the consolidation of multicultural life within the 
Ottoman Empire. Because the consulates interfered in the internal politics of the 
empire and aimed to avoid the isolation of his foreign policy in the world (Davey, 
2001). For this reason, he adhered great importance to negotiations and mutual 
respect with other states in the world, whether they had their borders with the 
Empire or not (Özcan, 2019; Kızıltoprak, 2011).  Britain on the other hand was 
developing strategies to embed its policies and increase its presence in the region 
(Tibawi, 1978: 13). After Napoleon’s invasion, Muhammad Ali of Egypt with his 
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two prominent rivals for Britain, by trying to secure its colonial route to India 
(Kamel, 2015: 9- 23). Since India was one of the most lucrative colonial countries, 
the British Empire built its ‘Middle East’ policies on maintaining and securing 
routes to India and took strict precautions to secure the way there (Vardağlı, 2021: 
67, Kamel 2015: 9). Since Palestine was geographically at the crossroads, it was 
important for Britain to get control of the land and secure its colonial way to India 
(Vardağlı, 2021: 67). 

There have been quite a few countries in the world that are strategically, 
historically, and geographically important residential centres such as: Syria and 
Palestine, Mesopotamia, and the Arabian Peninsula, where many of the prophets 
as such as Abraham, Moses, David, Suleiman, Zacharia, Isaac, Joseph, Lot, Aaron, 
Jacob, John the Baptist, and Jesus (El-Awaisi, 1998) proclaimed their holy 
messages, and where the Prophet Muhammed ascended to heaven in service to 
humankind by spreading science, philosophy and literature against ignorance and 
barbarism (Nijmeh,2011: 166, Çetinkaya, 2018: 102-103).  

As for its historical importance, the region has witnessed quite many 
invasions throughout its history. A more recent example of this is Napoleon’s 
invasion of Egypt and control of the country in a very short time (Kayyali, 1978: 
13). This was when British interest towards the region started to formulate (El-
Awaisi & Yiğit, 2020: 1). Britain began to view the French invasion as a threat to its 
colonies in India and thus became even more interested in Palestine (Cole, 2007: 12). 

At the beginning of the 19th century, Britain was making its conquest not 
through military means but through finance and diplomacy (Kocabaş, 1995: 213). 
Since the Ottoman Empire was at a crossroads of colonisation and trade due to 
its geographical location, coloniser countries such as Britain and France were 
keenly interested in Ottoman domestic and foreign policies. As one of the most 
important colonial power of the 19th century, Britain had a strong interest in the 
Ottoman Empire simply because of its geographical location, as it did not want its 
route to India, which again was one of the most fertile colonies, to be threatened 
by France or Russia (Kayyali, 1978: 13). Sultan Abdulhamid II well recognised the 
displeasure of Britain and its hostile policy that entailed denying aid and military 
support for the Ottoman state during the 1854 Sahne War and saw Russia as a 
reliable ally against Britain. He expressed this with his own words as follows: "We 
shall always behave toward Great Britain as a friend. But we will know its aims, ideas, 
and policies” (Tansu, 1970: 9). The foreign policy that Sultan Abdulhamid II 
pursued was important for the consolidation of multicultural life within the 
Ottoman Empire. Because the consulates interfered in the internal politics of the 
empire and aimed to avoid the isolation of his foreign policy in the world (Davey, 
2001). For this reason, he adhered great importance to negotiations and mutual 
respect with other states in the world, whether they had their borders with the 
Empire or not (Özcan, 2019; Kızıltoprak, 2011).  Britain on the other hand was 
developing strategies to embed its policies and increase its presence in the region 
(Tibawi, 1978: 13). After Napoleon’s invasion, Muhammad Ali of Egypt with his 

     
 

 

İbrahim made use of the void in power in the region rebelled against Ottoman 
Empire and declared its independence (Cole, 2007: 56). Britain took its first 
important step and opened the first western consulate in Bayt al-Maqdis in 1838 
to keep abreast of events in Palestine (Schölch, 2006: 10). The second step Britain 
took was to find a community in the region, that it can claim to protect, to serve 
its interests (Tellioğlu, 2018: 16; Mazza, 2009: 21). In this respect, the Jews were 
the best option for them to direct and protect the British presence in the region 
because there were some already settled there (Tolan et al, 2013: 351). As a result, 
Britain opened its consulate as the first of its kind in the holy city, which paved the 
way for European countries and Russia to open their consulates there too (Eren, 
2008: 41). This was an irrevocable measure that allowed many countries to open 
their consulates to get first-hand information from the region (Mazza, 2009: 14).  

Britain, from the day it established its consulate in the region had a tendency 
to increase its influence and even established a limited Protestant presence and 
church, but from the outset concentrated on the Jews and tried to increase its 
status in the region in constant rivalry between France and Russia who were also 
trying to increase their visibility and authority (Erkan, 2015: 40-41; Hirschfeld, 1986:  
264).  Those Christians in this regard can be accepted to be the forefathers of 
Christian Zionism which would open the path for Jewish Zionism in the future 
while weakening and engraving the seeds of decay of Ottoman Empire and 
increase Jewish and Christian populations against Muslim dominance in the region 
(Hirschfeld, 1986:  263-279, Makdisi, 2013: 257).  

Britain’s support for the Jews was in a way so not to lose them to France and 
Russia who had a foothold with Catholics and Orthodox Christians, accordingly 
Britain was also trying to gain a foothold through its support for the Jewish 
population, which it achieved through its consulate (El- Awaisi & Yiğit, 2020:  23-
24, Vereté, 1970:  341-342). It in return attempted to gain the trust of the Jewish 
community in Palestine, where it acted as the protector of Jewish Palestinians 
under the authority of the Ottoman Empire (Mazza, 2009: 55; Al-Barghouti, 2013: 
73). Politically and religiously, the Jews were the most suitable, having already ties 
and presence in the region whose Judo-Christian heritage is shared. This together 
with their already ongoing ties in Europe motivated Britain to support Jew and 
then Jewish Zionism in the region (El- Awaisi 2019:  14). The second motivation for 
British authorities to support Jewish presence in the region was a religious one; 
to convert the Jews and help them return to Palestine in preparation for the 
Second Coming of Christ (El-Awaisi & Yiğit, 2020: 2).  

In this regard, Britain supported the Jewish Zionists as part of its foreign 
policy and helped the Zionists who were looking for an opportunity to settle in 
Palestine. Being their protector gave Britain a 'trustworthy' community that could 
hold power and ensure the welfare of the route to India.  At a later stage, the 
Jewish Zionists, who were sycophantic and wanted to cooperate with any power 
that supported their presence in Palestine, were sympathetic to the British and 
supported British policies against the Ottoman Empire (El-Awaisi & Yiğit, 2020: 2–3). 
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Although the Jewish Zionists did not side with the British against the French, they 
were all united against the Ottoman Empire. Interestingly, although the British 
Empire did not get along well with the Jews in its country, it openly and 
unconditionally supported the Jewish Zionists in their settlement and land 
acquisition activities in Palestine, which continued until the establishment of the 
Israeli state in 1948 (Salhi, 2011: 259). 

BRITISH INTEREST IN PALESTINE 
The Ottoman Empire under the rule of Sultan Abdulhamid II pursued a prudent 
foreign policy toward Britain, the superpower, and the richest colonial empire of 
the 19th century. After supporting the Ottoman Empire to gain control over lost 
territory from Muhammad Ali of Egypt, it betrayed in a sense Muhammad Ali who 
allowed the establishment of the British consulate in Jerusalem. This way, it 
strengthened its authority in the region and earned the gratitude of the 
Ottomans. Even later Sultan Abdulhamid II naturally had to be careful not to 
offend Britain for its help (Sultan Abdulhamid, 1975: 143-144; Yasamee, 2011:  41). 
Aware of the fact that the Ottomans were indebted to them, Britain sought to 
dominate the geography and strengthen its authority in the region by supporting 
Jewish settlement and its land purchases in Mutasarrifate of Jerusalem (Kudüs-i 
Şerif Mutassarıflığı), which laid the foundation for a Zionist client state in the 
province that worked on behalf of British interests and eliminated Ottoman 
authority in the region (Kushner, 1986: 310; El-Awaisi & Yiğit, 2020: 3). The Jewish 
Zionists had two important unrelenting desires, namely the increase of the Jewish 
population and the acquisition of land in Palestine, which was facilitated by the 
British Empire both economically and politically (Buzpınar, 2019). In this regard, 
Britain openly supported the Jewish Zionists against the Ottoman Empire, 
changed the demographic structure, and overpopulated the region without 
regard for the region's inhabitants, which consisted of Muslim, Christian, and 
Jewish citizens who did not support Zionism (OFM, 332/17, 3309/178).  

Protecting the welfare of the Suez Canal was the second most important 
reason for Britain's close involvement in Palestine from 1869 onward because 
preserving the status of the Suez Canal was of paramount importance in the face 
of possible threats or attacks from France and Russia. The Ottoman Empire and 
its welfare meant a great deal to Britain when it came to protecting the Suez Canal 
(Vital, 1975: 310). Sultan Abdulhamid II was aware of British policy in the region 
and hence approached Britain cautiously and carefully, knowing that Britain 
would not hesitate to colonise Ottoman territories if given the chance to do so 
(Yasamee, 2011: 44). The Sultan, being well aware of the British and Russian 
interests and their constant policy in increasing their visibility and power reach, 
reacted to this attitude causally and with vigilance. For this reason Sultan 
Abdulhamid II considered Britain one of the biggest threats whose policy was to 
divide the country into small states and cooperate with the Jewish Zionists for 
their settlement and land acquisition in Palestine (Sultan Abdülhamid, 1975: 143-
144; Yasamee, 2011:  41). 
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Although the Jewish Zionists did not side with the British against the French, they 
were all united against the Ottoman Empire. Interestingly, although the British 
Empire did not get along well with the Jews in its country, it openly and 
unconditionally supported the Jewish Zionists in their settlement and land 
acquisition activities in Palestine, which continued until the establishment of the 
Israeli state in 1948 (Salhi, 2011: 259). 

BRITISH INTEREST IN PALESTINE 
The Ottoman Empire under the rule of Sultan Abdulhamid II pursued a prudent 
foreign policy toward Britain, the superpower, and the richest colonial empire of 
the 19th century. After supporting the Ottoman Empire to gain control over lost 
territory from Muhammad Ali of Egypt, it betrayed in a sense Muhammad Ali who 
allowed the establishment of the British consulate in Jerusalem. This way, it 
strengthened its authority in the region and earned the gratitude of the 
Ottomans. Even later Sultan Abdulhamid II naturally had to be careful not to 
offend Britain for its help (Sultan Abdulhamid, 1975: 143-144; Yasamee, 2011:  41). 
Aware of the fact that the Ottomans were indebted to them, Britain sought to 
dominate the geography and strengthen its authority in the region by supporting 
Jewish settlement and its land purchases in Mutasarrifate of Jerusalem (Kudüs-i 
Şerif Mutassarıflığı), which laid the foundation for a Zionist client state in the 
province that worked on behalf of British interests and eliminated Ottoman 
authority in the region (Kushner, 1986: 310; El-Awaisi & Yiğit, 2020: 3). The Jewish 
Zionists had two important unrelenting desires, namely the increase of the Jewish 
population and the acquisition of land in Palestine, which was facilitated by the 
British Empire both economically and politically (Buzpınar, 2019). In this regard, 
Britain openly supported the Jewish Zionists against the Ottoman Empire, 
changed the demographic structure, and overpopulated the region without 
regard for the region's inhabitants, which consisted of Muslim, Christian, and 
Jewish citizens who did not support Zionism (OFM, 332/17, 3309/178).  

Protecting the welfare of the Suez Canal was the second most important 
reason for Britain's close involvement in Palestine from 1869 onward because 
preserving the status of the Suez Canal was of paramount importance in the face 
of possible threats or attacks from France and Russia. The Ottoman Empire and 
its welfare meant a great deal to Britain when it came to protecting the Suez Canal 
(Vital, 1975: 310). Sultan Abdulhamid II was aware of British policy in the region 
and hence approached Britain cautiously and carefully, knowing that Britain 
would not hesitate to colonise Ottoman territories if given the chance to do so 
(Yasamee, 2011: 44). The Sultan, being well aware of the British and Russian 
interests and their constant policy in increasing their visibility and power reach, 
reacted to this attitude causally and with vigilance. For this reason Sultan 
Abdulhamid II considered Britain one of the biggest threats whose policy was to 
divide the country into small states and cooperate with the Jewish Zionists for 
their settlement and land acquisition in Palestine (Sultan Abdülhamid, 1975: 143-
144; Yasamee, 2011:  41). 

     
 

 

The Ottoman Empire's attitude towards the Arabs and the Muslim 
population was based on Islamic unification with the sole aim of waging war 
against the enemy of Islam under the banner of jihad (Kızıltoprak, 2011; Özcan, 
2019). In this regard, the Sultan, as the Caliph of Islam, strove to unite Muslims in 
the world under the common identity nurtured by Islam (Tauber, 1993: 111-113). 
Since this could be partially achieved, the Arabs living in the Ottoman Empire felt 
neither inferior nor superior, but were moderate citizens loyal to the empire 
(Buzpinar, 1996; Fischel & Kark 2008). Sultan Abdulhamid II considered Islam as 
one of the components of the state that unites Muslim and non-Muslim 
populations; therefore, he paid great attention to the Arab population and tried 
to honour them by referring them as ‘noble people’ (kavm-i necib) as often as 
possible during his reign, since he knew that the Arab population was the key 
figure representing Islam and Ottoman policy in the region (Deringil, 1991; 
Çetinsaya, 2016). At the same time, the Arab population did not have a political 
problem with the Ottomans; they did not have reason to rebel against them 
(Çetinsaya, 2016). Besides this, the Ottoman Empire under Sultan Abdulhamid II 
had made great efforts to strengthen and support the Arab population against 
the Jewish Zionists; to increase their presence and become the advocate of their 
voice (Akarlı, 1979: 75). Sultan Abdulhamid II considered the Arab provinces first 
and gave them top priority in terms of their expectations and needs (Fischel & 
Kark, 2008; Kushner 1986; Grossman, 2012). He paid high salaries to the governors 
of the Arab provinces, and the governors appointed there were qualified and 
experienced. The content of the Arab provinces was important to Sultan 
Abdulhamid II (Akarlı, 1986: 179). Jewish Zionism, according to Jewish Zionists, is 
an attempt to ‘return’ and ‘gather together’ ideologically which was expected to 
be practiced by the Zionists from all around the world to Palestine in order to 
found a Zionist state (Y.PRK.MYD. 24/14). Jewish Zionism aimed to unite the Jews 
from all around the world in Palestine and further the idea that Palestine as a 
territory belongs to them granted by God and therefore, they have the divine right 
and permit to be the authority in the region (Erkan, 2015: 100). For many scholars 
this divine right grants Jews to settle and purchase land in Palestine, where they 
desire to reunify Jews in their ‘homeland’ (Schölch, 2006:  54). The forerunner of 
Jewish Zionism in other words political Zionism, Theodore Herzl after the Dreyfus 
affairs in France in which a Jewish lieutenant was accused of sharing military 
secrecy and dwelling this accusation to his religious identity, became quite the 
adherent supporter of uniting the Jews of the world in Palestine which would 
later evolve to be called political or Jewish Zionism (Herzl, 1960: 1702: Ör, 2012: 
73). For Herzl, Palestine was a place for Jews to reunite in the world and recreate 
their national identity and state (Herzl, 1989: 156; Netanyahu, 2007: 14). For Öke 
(1982:  62), the Jewish Zionist movement peaked with Herzl and his initiatives.  

THE ATTITUDE OF PALESTINIAN ARABS TOWARDS JEWISH ZIONISM  
Sultan Abdulhamid II not only developed relations with non-Muslims in the region 
and in the world but also showed close interest to the Arab population in 
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Palestinian region and extended his inclusive policy particularly legitimising and 
preserving the Arab population and their status in Bayt al-Maqdis as the 
inhabitants of the region. Besides respecting Ottoman Christians and Jews living 
all together in the region, in order to illustrate the importance the Sultan attached 
towards the Arab population in Palestine, he established a special school in 
Istanbul reserved for the children of Arab tribe leaders (Buzpınar, 2016: 38). The 
Sultan, in this regard did not only pay close interest to the children of Arab tribes 
but he also hired Arabs besides Ottoman Christians and Jews as his advisors or for 
important positions in the state so as to increase their attachment to the empire 
(Inalcık, 1982: 946–951).  In this regard Arabs cannot be said to be neutral, they 
also, by supporting the Sultan and his policies, strengthened his position and 
authority in the region against Jewish Zionists (BOA.A.AMD. 34/57-1-1).  

  Even in the years after 1917, when the Ottoman Empire lost its authority in 
the region, the Arabs, Christians, and Jews of the Ottoman Empire showed 
remarkable resistance to the Jewish Zionists and Zionism which confirmed that 
the policy that the Sultan used was correct (Jacabson & Naor, 2016; Brooman 
1989; Tauber 1993). The Arabs strongly protested the presence of the Zionists and 
their activities to increase the number of Jews in Palestine. Allenby openly 
showed his discontent and rejection of the Jewish Zionists, stating that they 
would fight to death but would not allow Jewish Zionists to settle and 
overpopulate the land (Akarlı, 1986:  81; Mazza, 2009: 171). Along with Allenby and 
his statements, Aref al-Aref, the editor of the popular nationalist newspaper 
Suriya al-Janubiya (Southern Syria) in 1919, expressed his anti-Zionist stance in a 
very harsh way, saying that if we as Arabs do nothing against the Jewish Zionists, 
they will kill us all or expel us from our land (Mazza, 2009, 172; Morris, 2001: 95). 
The Arab resistance to Jewish Zionism and Zionists deserved the highest praise, 
since these Arabs, without having any power in their hands, continued their 
resistance which strengthened the Sultan’s authority and the application of the 
restrictions against Jewish settlement and land purchasing in order to prevent 
Palestine to be the home of Jewish Zionists (Tauber, 1993). The reaction and 
resistance of the Arabs and their persistent resistance towards Jewish Zionists 
was becoming stronger each day in that even after Sultan Abdulhamid II they 
preserved their stable and strong attitude towards Jewish Zionist settlement and 
land purchasing activities and showed their discontent by directly stating their 
ideas and discontent towards the Sultan and later on to the directing office of the 
Mandate (Cronin, 2017). One of the best examples of the voices protesting Jewish 
Zionism and the establishment of a state in Palestine is the account of Musa Kazim 
al-Husayni who openly protested Zionism within his lines as follows: “Palestine is 
our land, the Jews are our dogs!” Pictures of Faisal I were also exhibited and he 
was hailed as the King of Syria and Palestine (Segev, 2001: 128). Most Arabs were 
loyal to the Ottoman Empire until there was nothing left for them to be loyal to 
(Memiş, 2018; Inalcık, 1982; Akarlı, 1986). Only then, according to Dawn (1993), did 
Arabism develop beyond the realm of ideology. What brought Arabism to the 
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Palestinian region and extended his inclusive policy particularly legitimising and 
preserving the Arab population and their status in Bayt al-Maqdis as the 
inhabitants of the region. Besides respecting Ottoman Christians and Jews living 
all together in the region, in order to illustrate the importance the Sultan attached 
towards the Arab population in Palestine, he established a special school in 
Istanbul reserved for the children of Arab tribe leaders (Buzpınar, 2016: 38). The 
Sultan, in this regard did not only pay close interest to the children of Arab tribes 
but he also hired Arabs besides Ottoman Christians and Jews as his advisors or for 
important positions in the state so as to increase their attachment to the empire 
(Inalcık, 1982: 946–951).  In this regard Arabs cannot be said to be neutral, they 
also, by supporting the Sultan and his policies, strengthened his position and 
authority in the region against Jewish Zionists (BOA.A.AMD. 34/57-1-1).  

  Even in the years after 1917, when the Ottoman Empire lost its authority in 
the region, the Arabs, Christians, and Jews of the Ottoman Empire showed 
remarkable resistance to the Jewish Zionists and Zionism which confirmed that 
the policy that the Sultan used was correct (Jacabson & Naor, 2016; Brooman 
1989; Tauber 1993). The Arabs strongly protested the presence of the Zionists and 
their activities to increase the number of Jews in Palestine. Allenby openly 
showed his discontent and rejection of the Jewish Zionists, stating that they 
would fight to death but would not allow Jewish Zionists to settle and 
overpopulate the land (Akarlı, 1986:  81; Mazza, 2009: 171). Along with Allenby and 
his statements, Aref al-Aref, the editor of the popular nationalist newspaper 
Suriya al-Janubiya (Southern Syria) in 1919, expressed his anti-Zionist stance in a 
very harsh way, saying that if we as Arabs do nothing against the Jewish Zionists, 
they will kill us all or expel us from our land (Mazza, 2009, 172; Morris, 2001: 95). 
The Arab resistance to Jewish Zionism and Zionists deserved the highest praise, 
since these Arabs, without having any power in their hands, continued their 
resistance which strengthened the Sultan’s authority and the application of the 
restrictions against Jewish settlement and land purchasing in order to prevent 
Palestine to be the home of Jewish Zionists (Tauber, 1993). The reaction and 
resistance of the Arabs and their persistent resistance towards Jewish Zionists 
was becoming stronger each day in that even after Sultan Abdulhamid II they 
preserved their stable and strong attitude towards Jewish Zionist settlement and 
land purchasing activities and showed their discontent by directly stating their 
ideas and discontent towards the Sultan and later on to the directing office of the 
Mandate (Cronin, 2017). One of the best examples of the voices protesting Jewish 
Zionism and the establishment of a state in Palestine is the account of Musa Kazim 
al-Husayni who openly protested Zionism within his lines as follows: “Palestine is 
our land, the Jews are our dogs!” Pictures of Faisal I were also exhibited and he 
was hailed as the King of Syria and Palestine (Segev, 2001: 128). Most Arabs were 
loyal to the Ottoman Empire until there was nothing left for them to be loyal to 
(Memiş, 2018; Inalcık, 1982; Akarlı, 1986). Only then, according to Dawn (1993), did 
Arabism develop beyond the realm of ideology. What brought Arabism to the 

     
 

 

centre of the political arena was the disintegration of the Ottoman Empire and 
the imposition of European control over its Arabic-speaking parts. Nonetheless at 
this time, Arab nationalism was intentionally being supported by Britain against 
the Ottoman Empire so as to separate them from the Ottoman Empire (Abdou, 
1947: 353-507; Dawn, 1993: 382).  

Nonetheless, by the virtue of Islam those Palestinian Arabs did not rebel 
against their state and openly stated their discontent with the Jewish Zionists. In 
this regard Arab Palestinians behaved according to their faith as stated in the 
Qur’an which advises people to obey the prophet, caliphs and leaders (Quran 
4:59). By obeying the advices of Qur’an and preserving the virtue of being Muslim, 
Arabs of Palestine obeyed and respected Sultan and his caliphate, even those of 
Ottoman Christians and Jews by trusting the Caliph of Islam and Sultan of the 
Empire not seeing any threat and only welcoming attitude, good will and deed 
and peaceful conditions did not act against Sultan Abdulhamid II as the Sultan 
already with his words and attitudes showed his stance against  racism, 
xenophobia and discrimination among the people living within the Empire 
particularly in Bayt al-Maqdis and Palestine (Abdou, 1947: 353, 507; Dawn, 1993: 
382). Sultan’s attitude in this regard gave his policies credibility onto which 
Ottoman Arabs, Christians and Jews also respected and they preserved a 
respectful atmosphere among themselves (Davey, 2001; Şiyat, 2017:  153-167). In 
this regard, both the Sultan and Arabs in the Mutasarrifate of Jerusalem strictly 
obeyed and practiced the ability and capacity of Islam to unite them, rejoicing in 
dignity, pride and honour among nations (Alkan, 2018: 205-237). Abdou (1947: 
384) supports the idea that returning to the norms and truths of Islam and its 
teachings will help Muslims revive and unite on the ground. For him, Muslims, and 
by extension, the entire world can only find and promote peace and serenity when 
Muslims unite on the ground of Islam. Otherwise, for him, the instruments of 
struggle against the Jewish Zionists are useless and cannot bring about change in 

the Muslim geography. He believes that the struggle of Muslims among themselves 

and with the Jewish Zionists will have no benefit and no consequences in the long 
run if they do not live the life that Islam proposes to them. Thus, uniting the 
Muslim world under the banner of the Ottoman Empire and supporting Sultan 
Abdulhamid II was the only legitimate reason to unite against Zionism. Adib Ishaq 
(1909: 102-454) confirms the scholars' statements and emphasises the unification 
of the Muslim world and for him, the French Revolution was one of the most 
important reasons that promoted Arabism and Arab nationalism and led to the 
partition. He supports the idea that the Arabs, like other nations that triggered 
nationalism, should return to their norms, and culture and return to their cultural, 
national and religious identity in order to form a unity against the Jewish Zionists 
and for the future of Muslims in Palestine and the region.  

Palestinian Arabs were very much aware of the Zionist plan that they openly 
supported the Ottoman Empire and showed their discontent. One of the pillars of 
the protest was initiated by Ruhi al-Khalidi who was a Palestinian born diplomat 
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serving the Empire. Al-Khalidi’s words in an interview from 1 November 1909 to 
Hebrew newspaper HaZvi mirrors the reasons why Jewish Zionists purchased land 
and aimed to settle in Palestine (cited in Mandel, 1976: 77): 

But to establish Jewish colonies is another question. The Jews have the financial 
capacity. They will be able to buy many tracts of land, and displace the Arab 
farmers from their land and their father’s heritage. However, we did not conquer 
this land from you. We conquered it from the Byzantines, who ruled it then. We 
do not owe anything to the Jews. The Jews were not here when we conquered 
the country. 

The Arabs in Palestine showed their constant discontent against the British 
Mandate in Palestine even after the Ottomans, and between 1936-1939 with small 
but consistent protests (Swedenburg, 1993: 466). Although these rebellions were 
not as strong militarily, the attitude of the Arabs towards colonialism was 
important because it confirmed the discontent of the Arabs towards the Jewish 
Zionists and the British Mandate power in Palestine (Swedenburg, 1993: 466). 
These uprisings, however, were not the first nor the last. When the first British 
High Commissioner for Palestine, Sir Herbert Samuel, took the first step in 1920 
and brought 16,500 Jews to Palestine, the Palestinian Arabs protested massively 
against this decision in 1921 and eventually reduced the number of Jews to be 
admitted to Palestine (Brooman, 1989: 7). 

Arabs vehemently expressed their opposition and disapproval towards 
Jewish Zionism and its proponents in every possible manner within the confines 
of their strength and influence (Dawn, 1993; Jacabson & Naor, 2016). The Arabs' 
unease from the first day of Jewish Zionism and their insistence on rejecting the 
Zionist presence in Palestine was reflected in a report of the King Crane 
Commission in August 1919 (Brooman, 1989: 6). The Palestinian Arabs were not 
just peasants and backward people as the Jewish Zionists claimed; however, they 
were well aware of the negative discourse the Jewish Zionists were trying to 
spread in the region that depicted them as inferior (Swedenburg, 1993: 466). The 
Muslim Arabs were not the only ones who did not support the Zionists in the 
region; Christian Arabs opposed the Zionist presence in Palestine as well 
(Grossman, 2012). The Jewish Zionist threat was recognised by both Muslim and 
Christian Arabs in the region, and they worked together against the common 
enemy as the threat grew day by day (Mazza, 2009: 68). The situation in Palestine 
was so contentious that the loyalty of the people was the most important quality 
sought for therefore the loyalty of the Arabs towards Sultan Abdulhamid II and 
the Empire was of utmost importance. They showed their loyalty towards the 
Sultan and the empire without hesitation, which confirmed the trust that the 
Arabs felt towards the Sultan (Swedenburg, 1993: 471). 

CONCLUSION 
Overall, history has demonstrated that Sultan Abdulhamid II took proactive 
measures and effectively delayed the Zionist objective of establishing a Jewish 
state in Palestine, well before the onset of Jewish Zionists' immigration activities 
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serving the Empire. Al-Khalidi’s words in an interview from 1 November 1909 to 
Hebrew newspaper HaZvi mirrors the reasons why Jewish Zionists purchased land 
and aimed to settle in Palestine (cited in Mandel, 1976: 77): 

But to establish Jewish colonies is another question. The Jews have the financial 
capacity. They will be able to buy many tracts of land, and displace the Arab 
farmers from their land and their father’s heritage. However, we did not conquer 
this land from you. We conquered it from the Byzantines, who ruled it then. We 
do not owe anything to the Jews. The Jews were not here when we conquered 
the country. 

The Arabs in Palestine showed their constant discontent against the British 
Mandate in Palestine even after the Ottomans, and between 1936-1939 with small 
but consistent protests (Swedenburg, 1993: 466). Although these rebellions were 
not as strong militarily, the attitude of the Arabs towards colonialism was 
important because it confirmed the discontent of the Arabs towards the Jewish 
Zionists and the British Mandate power in Palestine (Swedenburg, 1993: 466). 
These uprisings, however, were not the first nor the last. When the first British 
High Commissioner for Palestine, Sir Herbert Samuel, took the first step in 1920 
and brought 16,500 Jews to Palestine, the Palestinian Arabs protested massively 
against this decision in 1921 and eventually reduced the number of Jews to be 
admitted to Palestine (Brooman, 1989: 7). 

Arabs vehemently expressed their opposition and disapproval towards 
Jewish Zionism and its proponents in every possible manner within the confines 
of their strength and influence (Dawn, 1993; Jacabson & Naor, 2016). The Arabs' 
unease from the first day of Jewish Zionism and their insistence on rejecting the 
Zionist presence in Palestine was reflected in a report of the King Crane 
Commission in August 1919 (Brooman, 1989: 6). The Palestinian Arabs were not 
just peasants and backward people as the Jewish Zionists claimed; however, they 
were well aware of the negative discourse the Jewish Zionists were trying to 
spread in the region that depicted them as inferior (Swedenburg, 1993: 466). The 
Muslim Arabs were not the only ones who did not support the Zionists in the 
region; Christian Arabs opposed the Zionist presence in Palestine as well 
(Grossman, 2012). The Jewish Zionist threat was recognised by both Muslim and 
Christian Arabs in the region, and they worked together against the common 
enemy as the threat grew day by day (Mazza, 2009: 68). The situation in Palestine 
was so contentious that the loyalty of the people was the most important quality 
sought for therefore the loyalty of the Arabs towards Sultan Abdulhamid II and 
the Empire was of utmost importance. They showed their loyalty towards the 
Sultan and the empire without hesitation, which confirmed the trust that the 
Arabs felt towards the Sultan (Swedenburg, 1993: 471). 

CONCLUSION 
Overall, history has demonstrated that Sultan Abdulhamid II took proactive 
measures and effectively delayed the Zionist objective of establishing a Jewish 
state in Palestine, well before the onset of Jewish Zionists' immigration activities 

     
 

 

and land acquisitions. The statements of Sultan Abdulhamid II, long before the 
Jewish Zionists flourished, shed light on the hardship and danger the organisation 
posed to the Ottoman Empire. Before developing their networking activities to 
direct Jews of the world towards Palestine for settlement and land purchasing 
activities he stated (Sultan Abdülhamid, 1975: 61-77): 

The Zionists do not only aim to do farming there but also, they want to settle 
their government and demand to elect their representatives and so forth. I very 
well see the meaning of their ambitious plans. However, if Zionists think that we 
will accept their initiatives they are just thinking simply. However, I value and 
appreciate the presence of Jews living within our Empire who submit their 
services against all odds, I am equally the enemy of those who are willing to 
settle in Palestine and for those of whom have plans for Palestine. We must 
forget the idea of allowing Jewish immigration into Palestine. Otherwise, as they 
would in due course muster all the power in their hands wherever they settle, 
we would sign the death warrant of our religious brothers. 

Despite the successful policies and practices that Sultan Abdulhamid II introduced 
and applied to stop the Zionist expansionists both physically and psychologically, 
the Palestinians had to endure the Jewish Zionists and their policies because their 
"death sentence" had already been signed by the British Mandate, which 
supported the Jewish Zionists in the region against the Palestinians.  

From 1516 to 1918, the Ottoman Empire provided a haven of tranquillity for 
its entire populace, as well as for individuals hailing from various nations. Unlike 
in Eastern Europe and Russia, within Ottoman borders Jews could trade, move 
freely, and buy land without restrictions. They lived freely under the Ottoman 
state unless they had organic or inorganic ties to separatist groups (Bussow, 2011: 
98). The Constitutional Law of 1839 and the Hatt-ı Humayun of 1856, the Land Law 
of 1858 and a law of 1867 were all confirmations of multicultural life and the will 
to continue it for the future (Fischel & Kark, 2008: 359; Karpat, 2001: 58-64). 
However, the promotion of multicultural life was not for the purpose of gaining 
worldly advantage but was rather related to the spirit of Islam. For this reason, 
even in times of bankruptcy, decay, and colonialist and Zionist threats, the 
Ottoman state promoted multiculturalism; the empire under the rule of Sultan 
Abdulhamid II emphasised inclusive policies toward its subjects. However, it was 
necessary to distinguish Jewish Zionists from Jews. The Sultan was aware of this 
and distinguished between them as Jewish subjects were already living peacefully 
in the Ottoman lands. However, the Ottoman Empire's attitude towards the 
different ethnicities and religions was neither supported nor practiced by the 
British Mandate, so the Palestinians were left completely alone in their homeland, 
which prevented them from developing and realising their legitimate right to have 
their own state. British support can be seen very well in the demographic trends 
in Palestine.  

Arabs in Palestine just like Sultan Abdulhamid II worked hard to stop the 
Jewish Zionists and their settlement policies and took precautionary measures 
against them during the British Mandate period. In the 1930s, the educated middle 
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class in Palestine, as in the rest of the Arab world, experienced an upsurge in 
independent political organising. A new generation of revolutionary nationalists 
issued slogans for socioeconomic justice and Arab unity and developed new forms 
of political organisation (Khoury, 1983: 219–20). Palestinian activists founded a 
variety of organisations such as the Young Men's Muslim Association, the Arab 
Youth Conference, the Arab Scouts (independent of the international Baden 
Powell movement) and the Istiqlal movement (linked to the Sharifian government 
in Damascus) (Kayyali, 1978: 167-168). Led by sections of the educated middle class 
and disaffected descendants of prestigious families, it turned to educated 
professionals and salaried officials: lawyers, doctors, teachers, and government 
employees (Yasin, 2019: 125–126, Swedenburg, 1993: 484). Unlike other 
Palestinian parties founded in the 1930s, the Istiqlal movement was organised 
around a political program rather than based on family or clan loyalties. It was 
thus the first (with the exception of the Communists) to appeal to and construct 
a new and modern form of subjectivity. It also distinguished itself by focusing its 
political actions on resistance to the British Mandate government, rather than 
directing them exclusively at the Jewish community (Yasin, 2019: 484). The Arabs, 
as a distinct ethnic group, fought against the Jewish Zionists, who were another 
distinct ethnic and religious group (Mazza, 2009: 6).  

Overall, the Palestinian Arab population across various age groups, 
occupations, and genders, demonstrated their opposition to Jewish Zionism and 
the Jewish Zionists. They voiced their discontent to the British authorities through 
legitimate channels. However, since the Jewish Zionists had strong alliance with 
the British authorities, their support was to a large extend unconditional without 
openly expelling the Palestinians from now Mandate territory. When the time 
came for the establishment of a free, independent state for the Arabs, the British 
authorities acted negligently and approved the British Empire's full support for 
Zionism and Zionists in the establishment of a Jewish Zionist state (Farsakh, 2013: 
42). The Palestinian Arabs did their best to stop the Zionist influx by publicising 
the Jewish Zionist invasion of Palestine throughout the world, rallying 
international support, and holding protests on the ground to gain the support of 
the world and the British Mandate. Therefore, the Arabs did not voluntarily accept 
the Zionist settlement and land acquisition and openly showed their resistance 
(Alam, 2009: 72).  

The Palestinians did not leave Palestine voluntarily on the advice of their 
leaders and never hesitated to show their protest and discontent to the Jewish 
Zionists and the British Mandate authorities both during the occupation and after 
it (Alam, 2009: 72). However, since the British Mandate power was closely tied to 
the Jewish Zionists politically and financially, and the Palestinian Arabs had no 
financial and political power backing them at the time, this partially affected the 
attitude of the British towards the Palestinians. The British Mandate power's 
support for Jewish Zionists was so strong. However, as mentioned earlier in the 
study, the Palestinian Arabs succeeded in bringing to the attention of the world 
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class in Palestine, as in the rest of the Arab world, experienced an upsurge in 
independent political organising. A new generation of revolutionary nationalists 
issued slogans for socioeconomic justice and Arab unity and developed new forms 
of political organisation (Khoury, 1983: 219–20). Palestinian activists founded a 
variety of organisations such as the Young Men's Muslim Association, the Arab 
Youth Conference, the Arab Scouts (independent of the international Baden 
Powell movement) and the Istiqlal movement (linked to the Sharifian government 
in Damascus) (Kayyali, 1978: 167-168). Led by sections of the educated middle class 
and disaffected descendants of prestigious families, it turned to educated 
professionals and salaried officials: lawyers, doctors, teachers, and government 
employees (Yasin, 2019: 125–126, Swedenburg, 1993: 484). Unlike other 
Palestinian parties founded in the 1930s, the Istiqlal movement was organised 
around a political program rather than based on family or clan loyalties. It was 
thus the first (with the exception of the Communists) to appeal to and construct 
a new and modern form of subjectivity. It also distinguished itself by focusing its 
political actions on resistance to the British Mandate government, rather than 
directing them exclusively at the Jewish community (Yasin, 2019: 484). The Arabs, 
as a distinct ethnic group, fought against the Jewish Zionists, who were another 
distinct ethnic and religious group (Mazza, 2009: 6).  

Overall, the Palestinian Arab population across various age groups, 
occupations, and genders, demonstrated their opposition to Jewish Zionism and 
the Jewish Zionists. They voiced their discontent to the British authorities through 
legitimate channels. However, since the Jewish Zionists had strong alliance with 
the British authorities, their support was to a large extend unconditional without 
openly expelling the Palestinians from now Mandate territory. When the time 
came for the establishment of a free, independent state for the Arabs, the British 
authorities acted negligently and approved the British Empire's full support for 
Zionism and Zionists in the establishment of a Jewish Zionist state (Farsakh, 2013: 
42). The Palestinian Arabs did their best to stop the Zionist influx by publicising 
the Jewish Zionist invasion of Palestine throughout the world, rallying 
international support, and holding protests on the ground to gain the support of 
the world and the British Mandate. Therefore, the Arabs did not voluntarily accept 
the Zionist settlement and land acquisition and openly showed their resistance 
(Alam, 2009: 72).  

The Palestinians did not leave Palestine voluntarily on the advice of their 
leaders and never hesitated to show their protest and discontent to the Jewish 
Zionists and the British Mandate authorities both during the occupation and after 
it (Alam, 2009: 72). However, since the British Mandate power was closely tied to 
the Jewish Zionists politically and financially, and the Palestinian Arabs had no 
financial and political power backing them at the time, this partially affected the 
attitude of the British towards the Palestinians. The British Mandate power's 
support for Jewish Zionists was so strong. However, as mentioned earlier in the 
study, the Palestinian Arabs succeeded in bringing to the attention of the world 

     
 

 

the injustices done to them by the invading Jewish Zionists in the region. Since 
they had neither military and economic power nor the support of a powerful 
country after the Second World War, they had to deal with the Jewish Zionists and 
their organised, networked invasion activities in Palestine all by themselves 
(Mazza, 2009: 69). Although Palestinians did not accept and resisted their 
colonisation, and with all the support given to Zionists, Bayt al-Maqdis and 
Palestine was ethnically cleansed of its population and Palestinian lands were 
taken by force in 1948, leaving them with only 22% of mandate Palestine.   
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SHEIKH JARRAH ISSUE IN THE CONTEXT OF THE 
PALESTINIAN RESISTANCE AGAINST THE ISRAELI OCCUPATION:  

A GAME CHANGER 
 

Samah KARAMAH* 

ABSTRACT: The dynamics of the Palestinian issue have been 
characterised by the domination of the paradigm of the settler 
colonialism in which the state of Israel has been exercising unjust 
policies against the Palestinians. The Jewish state whose borders have 
not yet been established, wants to build more settlements at the 
expense of the Palestinians who are viewed as a demographic threat. 
While the Nakba of 1948 is associated with the dispossession of over 
500,000 Palestinians, it is difficult to say that it is limited to that year. 
The Israeli government’s decision to expel the Palestinians from the 
Sheikh Jarrah neighbourhood from the homes they had lived in for 
decades resurrected the image of the never-ending Nakba. This paper 
attempts to answer the question of how the potential dispossession 
of the Sheikh Jarrah neighbourhood impacted the dynamics of the 
Palestinian issue by shedding light on Sheikh Jarrah case’s 
developments including its origins, Israel’s ethnic cleansing policies, 
the Palestinians’ steadfastness and the international formal and 
informal responses.  
 

KEYWORDS: Settler Colonialism, Dispossession, Ethnic Cleansing, Sheikh 
Jarrah Neighbourhood, Palestinians’ Steadfastness. 

INTRODUCTION 
Sheikh Jarrah neighbourhood is regarded the centre of Jerusalem’s heartland due 
to its historical, political and cultural significance. It is the geopolitical pivot that 
has recently given the Palestinian map life as it represents the most visible 
embodiment of Israel’s encroachment on the Palestinian land. It is one incident in 
a long series of the Israeli systematic ethnic cleansing operations against the 
Palestinians in which Israel seeks to suffocate the Palestinians especially the 
Jerusalemites and implement a thorough Judaisation plan for the city. 
Throughout its history, the demographic factor in Sheikh Jarrah was in favour of 
the Arab Muslims. It was the first area built outside the walls of the old city and it 
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was inhabited by an Arab majority (Kark & Landman, 1980) who came from 
different Palestinian and Arab communities since the Ottoman Empire era. 
Furthermore, the neighbourhood was inhabited by the traditional Palestinian 
families who constructed numerous homes and palaces. These buildings were 
then converted into schools, libraries and associations and thus played an 
important part in the political and cultural life of the neighbourhood. 

The area has played a significant role in the history of the Palestinian people 
as a whole. The Ottoman archive states that 167 families lived the Sheikh Jarrah 
neighbourhood in 1905. This number increased as a result of the British mandate’s 
quick building boom which turned the Sheikh Jarrah area into one of the most 
affluent neighbourhoods in Jerusalem by the middle of the twentieth century 
(Jubeh, 2021). The residents of Sheikh Jarrah area struggled against the Zionist 
gangs’ avarice in 1948, the year that commemorates the Nakba. They defended 
the area steadfastly with the aid of the Jordanian army and the voluntary fighters 
which led to the survival of the neighbourhood till it fell prey to the control of the 
Israeli occupation in 1967 (Ibrahim, 2022). Additionally, Sheikh Jarrah district 
became the resort of the Palestinian refugees who were forcefully driven from 
their homes in 1948 and a residency for their offspring (Saqib, 2021).   

The event that drew attention to the neighbourhood is the likely 
implementation of forcible dispossession decisions against 28 families consisting 
of 500 members by the end of 2020. Since the majority of these families were 
residents of Jaffa and Haifa before 1948, the possibility of internal displacement 
represents a replay of the Nakba. It is critical to emphasise that it would be 
reductionist to view the Sheikh Jarrah issue as a legal issue or interpret it as a 
“property dispute” or as an issue of “contested neighbourhoods”. The issue is 
rather a purely political one in which Israel pursues deliberate strategies of 
uprooting the Palestinians and denying them the right to possess their homes and 
remain in them. 

These expulsion decisions are mainly promoted by the settlement 
associations, legitimised and approved by the Israeli courts, and implemented by 
the Israeli government. The claims that the settler organisations presented to the 
Israeli courts about their ownership of the Sheikh Jarrah lands and their appeals 
to the courts to order the expulsion of the Palestinian families, which the courts 
accepted and the Israeli government implemented, have painted a clear picture 
of this situation which was seen in the expulsion of the Kurd, Hanon and Ghawi 
families in 2008 (Refugee Studies Academy, 2021). Moreover, the inciters and the 
applicants of these policies enjoy the ultimate protection of the Israeli army units. 
These players who serve as the main pillars of the Israeli apartheid system work 
together to advance the expansionist ambitions of Zionism at the expense of 
Palestinians who are subjected to the endless institutionalised injustices. 

These developments raise the question of "What is the impact of the Sheikh 
Jarrah issue on the Israeli-Palestinian conflict?" The importance of this question 
lies in gaining a clear understanding of the circumstances surrounding the 
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together to advance the expansionist ambitions of Zionism at the expense of 
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potential application of an ethnic cleansing policy against Palestinian families in 
Sheikh Jarrah and its inescapable relationship with the wider context of the 
Palestinian struggle against Israeli occupation. In order to answer these questions 
and grasp the comprehensive picture of the Sheikh Jarrah incident and its 
relationship with the Israeli Palestinian conflict, further questions should be asked 
regarding the historical importance of the Sheikh Jarrah neighbourhood, the 
origins of the problem, the divergent accounts of Israelis and Palestinians 
regarding who owns the area, the characteristics of the Palestinian resistance, 
Israeli judicial, political, and military policies, and the regional and global 
responses to the Sheikh Jarrah incident and the Palestinian resistance. 

The main argument proposed to answer this question is that the Sheikh 
Jarrah issue increased people’s comprehension of the true dynamics of the 
Palestinian struggle against Israeli occupation, as well as the justifications of the 
Palestinian resistance and the nature of Israeli apartheid systems against them, 
which helped the issue gain significant international attention and brought the 
Palestinian issue back to the forefront.  

This paper is a case study that relies on historical and analytical perspectives 
since it seeks to connect the current developments of the Sheikh Jarrah incident 
with the historical progression of the Palestinian struggle against Israeli 
occupation. It also tries to assess these developments to see how they affect the 
bigger picture. The study is based on both primary and secondary sources.  For 
primary data it uses news outlets and already conducted interviews, as for 
secondary data, it depends on scholarly papers and articles. With this, a 
connection is made between the Sheikh Jarrah issue and past Palestinian events. 
This paper also depends on the perspective of politics from below or the 
contentious politics which highlights the significance of the people in shaping 
their destiny through their own movements and resistance especially in Palestine 
where top down approach is insufficient to explain the dynamics of the 
Palestinian struggle against the Israeli occupation. This was clear in the great 
Palestinian resistance sparked by the Sheikh Jarrah issue which marginalised the 
role of the Palestinian political factions and maximised the role of the Palestinian 
people in standing for themselves. 

THE ORIGIN OF THE SHEIKH JARRAH ISSUE AND THE CONFLICTING NARRATIVES 
The issue of Sheikh Jarrah is primarily the result of divergent claims of ownership 
of the neighbourhood between the Palestinians and the Israelis. The issue does 
not depict a struggle between equal sides. This is rather a struggle of the 
indigenous people, the Palestinians against the oppressors, the Zionist occupiers. 
The settlers’ companies did not randomly attack the neighbourhood of Sheikh 
Jarrah. It is at the centre of their dedication to establishing a ring of settlements 
around the old city and isolating it from its Palestinian surrounding relying on their 
own biblical beliefs and maps (Terrestrial Jerusalem, 2021). 
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The Palestinian story begins around the pivotal year 1956 when Jordan, which 
was ruling Eastern Jerusalem and the West Bank at that time, represented by the 
Ministry of Construction and reconstruction in coordination with UNRWA 
adopted a housing project for 28 families in “Al-Jaone District” in return of these 
families’ relinquishment of their refugee ration cards, not the refugee status 
(Yosef, 2021). The families were promised that they will be the official owners of 
these houses after three years. However, this promise never materialised and the 
situation was worsened by the Israeli occupation of Eastern Jerusalem in 1967. 

Another crucial year in the eyes of the Palestinians is 1972 since it complicated 
the issue in which the Sephardic community committee and the Knesset Israeli 
committee started making claims about their property rights to the area based on 
alleged old religious and historical ties to the land (Advocates Sans Frontiers, 
2011). Since then, the Palestinians have had to deal with ongoing difficulties 
proving their ownership of their homes in the Israeli courts and fending off the 
claims made by the settlers and the settlement corporations. 

Another detrimental plot took place in 1982 when the Israeli lawyer, Yitzhak 
Cohen, who was appointed by some of the families in the neighbourhood to 
represent them in the Israeli courts acted in a way that made the families’ legal 
struggles more difficult. He introduced a new status that reduced the position of 
the families from being the real owners to being merely “protected tenancies” 
which indicates that they must pay the rent to the settlers who were regarded as 
their landlords (Arnaout, 2022). The brutal moments of these families’ struggle 
against the settlement project occurred in 2009 when the Israeli settlers invaded 
two Palestinian families’ houses and dumped their possessions into the street 
(Abdullhaq, 2023). Similarly, the strangest example of the application of the policy 
of dispossession took place the year before when Al-Kurd family lost half of its 
house which was granted by the Israeli government to a group of Zionist settlers.  

The Sephardic community committee and the Ashkenazi assembly of Israel 
claimed that the origin of their story lies in their purchase of a grave of a religious 
person known as “Shimon Hatzadik” in 1975 (Kunza, 2022). Furthermore, the 
settlement companies like ‘Nehal Shimon’ support their assertions that the 
Jewish families purchased the neighbourhood with the help of antiquated 
Ottoman documentation. However, the legitimacy and correctness of these 
documents are seriously questioned (Sergides, 2012). The settlers also argued that 
the homes built for the Palestinians by UNRWA in 1956 were primarily built on the 
property that had previously belonged to the Jewish families who had been driven 
from their homes during what they refer to as “the war of independence” 
(Phillips, 2009).  

THE BEGINNING OF THE RESISTANCE OF THE SHEIKH JARRAH NEIGHBORHOOD 
The ambition of the settlers caused various worries among the Palestinians. Their 
biggest worry was that if Israel gains more political sway over the city, it might 
prove its case that Jerusalem is the Jewish state’s capital. The removal of the 
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from their homes during what they refer to as “the war of independence” 
(Phillips, 2009).  
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The ambition of the settlers caused various worries among the Palestinians. Their 
biggest worry was that if Israel gains more political sway over the city, it might 
prove its case that Jerusalem is the Jewish state’s capital. The removal of the 

     
 

 

Palestinians from the Sheikh Jarrah neighbourhood allows Israel to capitalise on 
the political and cultural significance attached to the location which is rich with 
consulates, hotels and UN headquarters. The other contagious fear that occupies 
the national psychology of the Palestinians is that they believe that any 
dispossession of the inhabitants of Sheikh Jarrah threatens the existence of 
Palestinians elsewhere and can result in a nonstop domino effect (English, 2021).  

This effect started to materialise in Israel’s  pursuit of a systematic policy of 
dispossession against the Palestinians in Batn Alhawa and Silwan in which the 
Israeli government expelled the Palestinians from these neighbourhoods, 
demolished their homes and even forced them to destroy them by themselves or 
pay high fines if they rejected to do so (Frère, 2021). This situation triggered the 
already raging tinderbox and fuelled a complex backlash that revitalised the 
Palestinian issue and raised an unprecedented awareness. Due to these worries, 
the Palestinian families in the Sheikh Jarrah neighbourhood started implementing 
extensive resistance tactics against the Israeli occupation’s actions. 

Actually, these families’ resistance is a particular instance of the Palestinians’ 
ongoing resistance against the Israeli policies. In addition to the two significant 
Palestinian Uprisings in 1987 and 2000, Palestinian resistance against the Zionist 
occupation has increased over the past ten years. This is most evident in uprisings 
like the ‘Marches of Return’, which aim to raise awareness about the refugee 
issue, protests in support for the Palestinian prisoners which aim to reunite the 
Palestinian people given the important of the prisoners’ cause as a cause 
impervious to criticism and able to draw large attention (Anthonisen, 2019). 
Additionally, the Palestinians organised large scale uprisings in front of al-Aqsa 
Mosque gates in protest of Israel’s installation of electronic gates there, which 
limit the Palestinian mobility while permitting the settlers to enter al-Aqsa 
Mosque without any kind of restriction or scrutiny (Hammuda, 2017).  

Palestinians showed a strong resistance to Israel’s collective confiscation 
policies. Different Palestinian villages in Jerusalem and the West Bank witnessed 
Palestinians organising popular marches particularly on the national and 
international occasions. Demonstrators also tied themselves to the olive trees, 
raised the Palestinian flags, composed national songs and climbed into iron 
barrels to withstand the Israeli tanks (Aweisi, 2013). Additionally, the Palestinians 
focused on bolstering the widespread spatial resistance and strengthening the 
actions and campaigns that caught the attention of the global activists in the 
Jordan Valley, al-Naqab, al-Jaalil and Jerusalem (Huwari, 2018).  

It can be said that the resistance demonstrated by the Palestinian families in 
the Sheikh Jarrah neighbourhood made use of the Palestinian resistance tactics. 
Their resistance together with that of the Palestinians across Palestine 
established the victory culture, rejected defeat, emphasised the collective 
identity, and asserted that the daily life in Jerusalem is resistance on its own which 
frees the concept of resistance means from being imprisoned in the duality of 
armed resistance and the popular one (As’ad, 2021). 
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CHARACTERISTICS OF THE PALESTINIANS’ RESISTANCE  

Efficient activism away of the classical leaderships 
Sheikh Jarrah families took the matter into their own hands. They realised that 
the Palestinians must stand up strong for themselves instead of relying on the 
traditional leadership which primarily consists of the Palestinian Liberation 
Organisation, the Palestinian political parties and the Palestinian political figures, 
to find solutions for their problems. This realisation also raised the credibility of 
their narrative. Additionally, they came up with novel ways to articulate their issue 
and mobilise support for it.  

These two elements of non-reliance on the political leaderships and making 
great mobilisation efforts were also clear in the Palestinian revolts in the nineties. 
Also in 1936, the Palestinians started one of the longest strikes in the history of 
the region, which was organised then by the Arab Higher Committee. The 
Palestinians were willing to continue their strike to eventually gain independence. 
However, the strike was terminated due to mistrust gulf between the main 
Palestinian political figures and the intervention of regional Arab leaders to put an 
end to the strike (Abdullah, 2005). Similarly, in 1987, the first intifada was 
distinguished by the widespread participation of the Palestinians in the West Bank 
and Gaza, the diversity of resistance tactics, such as popular demonstrations and 
strikes, as well as spontaneity. It is interesting that, like the Israeli leadership, the 
Palestinian leadership in Tunis was taken by surprise by the uprising (Naser-Najjab, 
2020). In the Second Intifada in 2000, the Palestinian factions were facing 
organisational and structural problems which had negative impact on these 
factions’ influence on the Public (Hilal, 2000). 

It can be argued that Sheikh Jarrah’s families understood the historical 
course of the Palestinian resistance and discovered that the strength of resistance 
lies in the hands of the determined masses in addition to realising the limited role 
that the traditional leaderships, mainly Fatah and Hamas, can play because of their 
conflicting considerations and visions regarding their ideological references in 
which Hamas is Islamist and Fatah is secular, their approaches to the resolution of 
the Israeli-Palestinian conflict in which Fatah prefers the international diplomacy 
and Hamas favours the armed struggle (Al-Abdullah, 2019). 

The families’ initial action was to create the hashtag "Save Sheikh Jarrah" in 
many languages and an online page with the same name in March 2021 (Save 
Sheikh Jarrah Page, Facebook, 2021). This step was essential to avoid ambiguous 
public sentiment, and prevent the reduction of the issue to a legal one and any 
kind of dogmatic speeches which are usually delivered by the classical leaders. The 
page also stressed the importance of the constant Palestinian resistance against 
the Israeli occupation. Moreover, the page went beyond national mobilisation to 
internationalise the issue since the families believed it is the responsibility of the 
international community to take explicit and stringent action to denounce the 
Israeli occupation’s practices. These practices include transferring the civilian 
population of the occupying power into the occupied territories, the 
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establishment of settlements, the unjust attack of the occupying power on the 
integrity of the occupied territories and the civilian population living there in 
addition to the occupying power’s destruction of the personal properties 
belonging individually or collectively to the inhabitants of the occupied territories. 
Notably, these war crimes flagrantly contravene Articles 49 Al.6 of the Fourth 
Geneva Convention, 85(4) (a) of the Additional Court, and 8 (2) (b) viii of the 
Statute of Rome (Poisonnier & David, 2020). The International Crime Court's 
Statute of Rome has not been ratified by Israel. However, it is argued that Israel 
should abide by its provisions since they represent the customary International 
Humanitarian Law (Poisonnier & David, 2020). 

The second thing the families did was to plan numerous community 
gatherings and invite different voluntary groups and non-profit organisations to 
hold their activities in the neighbourhood including protests and visits (Asfour, 
2021). The largest demonstration took place on Earth Day when the 
demonstrators hoisted banners that expressed: “Dispossession is a war crime, 
long life to the eternal earth day and we will stay here” (Al-Ahrar Palestinian 
Movement, 2021). Furthermore, the representatives of the families also made 
notable effort, raising their voices and primarily appealing to Jordan to obtain 
property documents (Arabi 21, 2021). The attorneys of the families also travelled 
to Turkiye to search the Ottoman archive for relevant documents.  

They also coordinated their efforts with other 191 organisations and wrote a 
letter to the prosecutor of International Criminal Court (Al-Haq, 2021). These steps 
affirm the families’ recognition that people have the right to communicate their 
historical rights and requests for protection asserts the rights of individuals to 
express their historical rights and ask for protection even if they did not do so 
through the usual channels of diplomacy and political officials. 

Renewing of the Feminisation of the Palestinian Resistance Representation 
The significance of the Sheikh Jarrah issue is that it demonstrates how women are 
playing an important role in the fight not just as participants but as scene makers 
and leaders. Sheikh Jarrah’s women took on the responsibilities of spreading the 
Palestinian narrative, recording the realities on the ground, the Palestinians’ 
resistance and Israel’s oppression, and constantly being active and available for 
news outlets and interviews.  

Women’s activism and leadership were present historically in which the 
Palestinian women proved that the Palestinian resistance is not male dominated. 
There have been a number of prominent female figures often combatants, 
activists and politicians (Banat, 2018). Since the British mandate, when women 
founded unions and philanthropic groups primarily the Arab Women’s Union and 
armed women’s organisations, Palestinian women have been successfully 
establishing their roles. After 1967, the Palestinian refugee women were assigned 
to carry out social activities (Alsaafin, 2014). 

The Palestinian women's struggle extended beyond its social and 
institutional facets; it joined the Palestinian military organisations and took part in 
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the organisation and execution of military actions against Israeli military 
objectives (General Union of Palestinian Women, 1977). Furthermore, Palestinian 
women participated in the uprisings, protests, and defence of Jerusalem's holy 
sites. In terms of the Palestinian women's political participation, they took part in 
the political activities of the Palestinian National Authority, the Palestinian 
Liberation Organisation, and non-governmental organisations. They, however, 
experienced challenges that prevented them from participating in the decision-
making process at a high level (Abu AlGaib & AlKronz, 2015). 

The Palestinian women of the Sheikh Jarrah neighbourhood worked to 
advance the course of the Palestinian resistance and brought about significant 
change in the women’s participation in the decision-making areas which were not 
the political parties or the governmental agencies. They were rather the families’ 
committees where women took the lead in organising solidarity efforts, attending 
the hearing secessions in the Israeli courts and following the developments of the 
legal battles (Jundi, 2021a).  

The most obvious illustration of these warring women is Muna el-Kurd who 
used her journalistic skills to serve her people. She also started a massive 
electronic campaign and stepped up her documenting efforts. She spoke about 
Jerusalem and exposed Israel's abuses, which helped to spread awareness about 
the issue of Jerusalem and contributed to radically transforming the international 
discourse about Israel and Palestine (Abu Khadoura, 2023). The culmination of her 
motivational efforts was her graduation speech, in which she pushed the 
Palestinian students to use their academic expertise to further their cause (Harb, 
2021).  Additionally, Muna visited South Africa and Qatar to raise awareness of the 
Palestinian activism. Alaa Salaymeh also took part in the digital activism and 
demonstrated commitment to doing interviews with various media outlets and 
newspapers including the French newspaper ‘Le Monade’ (Imbert, 2021). 

Reinforcing the role of Palestinian refugees and migrants in diaspora 
The components of the Palestinian collective memory served as a means through 
which pictures passed down from one generation to the next and were eventually 
assimilated into a culture to unite the Palestinian communities. Additionally, 
because this memory is centred on the idea and project of Palestine, it unites 
Palestinians (El-Sakka, 2013). The effectiveness of instilling a Palestinian national 
identity that is closely tied to the key of resistance, including development 
advocacy and pressure tactics, accounts for the distinctiveness of Palestinian 
immigration with all of its categories and linguistic expressions. As a result, the 
Palestinian diaspora is currently actively involved in every element of their 
national cause and is equally concerned with Palestine's pressing problems.  

Palestinians in diaspora have been keen on preserving their national unity 
and improving new advocacy and pressure mechanisms including massive 
demonstrations, the cultural and academic activism of Palestinian writers, poets, 
lecturers and historians. Moreover, they founded several organisations that 
dedicated their efforts to counter the Zionist narrative and create a pro Palestine 



Be
yt

ül
m

ak
di

s 
A

ra
şt

ır
m

al
ar

ı D
er

gi
si

, 2
02

3,
 2

3 
(2

)

221

SHEIKH JARRAH ISSUE IN THE CONTEXT OF THE PALESTINIAN RESISTANCE: A GAME CHANGER 
 

the organisation and execution of military actions against Israeli military 
objectives (General Union of Palestinian Women, 1977). Furthermore, Palestinian 
women participated in the uprisings, protests, and defence of Jerusalem's holy 
sites. In terms of the Palestinian women's political participation, they took part in 
the political activities of the Palestinian National Authority, the Palestinian 
Liberation Organisation, and non-governmental organisations. They, however, 
experienced challenges that prevented them from participating in the decision-
making process at a high level (Abu AlGaib & AlKronz, 2015). 

The Palestinian women of the Sheikh Jarrah neighbourhood worked to 
advance the course of the Palestinian resistance and brought about significant 
change in the women’s participation in the decision-making areas which were not 
the political parties or the governmental agencies. They were rather the families’ 
committees where women took the lead in organising solidarity efforts, attending 
the hearing secessions in the Israeli courts and following the developments of the 
legal battles (Jundi, 2021a).  

The most obvious illustration of these warring women is Muna el-Kurd who 
used her journalistic skills to serve her people. She also started a massive 
electronic campaign and stepped up her documenting efforts. She spoke about 
Jerusalem and exposed Israel's abuses, which helped to spread awareness about 
the issue of Jerusalem and contributed to radically transforming the international 
discourse about Israel and Palestine (Abu Khadoura, 2023). The culmination of her 
motivational efforts was her graduation speech, in which she pushed the 
Palestinian students to use their academic expertise to further their cause (Harb, 
2021).  Additionally, Muna visited South Africa and Qatar to raise awareness of the 
Palestinian activism. Alaa Salaymeh also took part in the digital activism and 
demonstrated commitment to doing interviews with various media outlets and 
newspapers including the French newspaper ‘Le Monade’ (Imbert, 2021). 

Reinforcing the role of Palestinian refugees and migrants in diaspora 
The components of the Palestinian collective memory served as a means through 
which pictures passed down from one generation to the next and were eventually 
assimilated into a culture to unite the Palestinian communities. Additionally, 
because this memory is centred on the idea and project of Palestine, it unites 
Palestinians (El-Sakka, 2013). The effectiveness of instilling a Palestinian national 
identity that is closely tied to the key of resistance, including development 
advocacy and pressure tactics, accounts for the distinctiveness of Palestinian 
immigration with all of its categories and linguistic expressions. As a result, the 
Palestinian diaspora is currently actively involved in every element of their 
national cause and is equally concerned with Palestine's pressing problems.  

Palestinians in diaspora have been keen on preserving their national unity 
and improving new advocacy and pressure mechanisms including massive 
demonstrations, the cultural and academic activism of Palestinian writers, poets, 
lecturers and historians. Moreover, they founded several organisations that 
dedicated their efforts to counter the Zionist narrative and create a pro Palestine 

     
 

 

stance in the West including Popular Conference for Palestinians abroad, 
Palestinian forum in Britain and Collectif Palestina Vacina in Italy. The Palestinians 
in the Palestinian refugee camps also demonstrated their solidarity with the 
Palestinians in the Palestinian lands, their adherence to the right of return, and 
their involvement in activities to resurrect the Nakba memorial. Yarmouk Camp in 
Damascus has always been active in holding demonstrations on the day of Nakba 
asserting their symbol “From Yarmouk to Palestine” (Al-Jazeera, 2015). 

These efforts were intensified by the Sheikh Jarrah issue. The Palestinian 
Forum in Britain staged an electronic evening of support for the residents of 
Sheikh Jarrah in March 2021 (Middle East Monitor, 2021a). Along with the festival 
they organised to celebrate the Palestinian culture, the Palestinians in the UK 
arranged a skype chat with the el-Kurd family (Arabs in the UK, 2021). Additionally, 
The Palestinian organisations in Europe and the United States launched calls for 
participation in protests to support the families of the Sheikh Jarrah 
neighbourhood. Through this unprecedented campaign, they were able to start 
an international movement, collect signatures from western institutions, and call 
for an end to Israeli aggression against the Palestinians (Royah News, 2021). The 
Popular Conference for Palestinians Abroad also affirmed its support for the 
Palestinians in the area and that the Palestinian resistance, not Israeli courts, will 
decide the outcome of this matter (Palestinian Refugees Portal, 2021). There were 
also demonstrations in the Palestinian refugees’ camps. In Lebanon for example, 
the Palestinian refugees in Burj Al Barajneh in Beirut and Al-Jalil camps in Baalbek 
organised demonstrations in solidarity with the people of Sheikh Jarrah and 
demanded opening the borders for the refugees to participate in defending 
Jerusalem (Al-Quds News, 2021). 

The Palestinian temporary migrants born and raised in occupied Palestine but 
went to pursue better education abroad exerted another powerful influence. 
These immigrants were successful in demonstrating Sheikh Jarrah's real-life 
situation by using their advocacy and journalistic talents. The most recognisable 
figure among this group of migrants is Mohammed el-Kurd. Before going back to 
Sheikh Jarrah to be with his family, he was a student in the United States. In an 
article titled "If they steal Sheikh Jarrah", Mohammad recalls his conversation 
with his mother and makes clear the need of understanding Sheikh Jarrah's 
political and legal realities. His mother's final words in the piece, "We won't 
leave", served as the impetus for everything that happened next (el-Kurd, 2021). 

His contribution has four dimensions. The first one is the increasing 
understanding of national identity since the childhood. He was the star of the Julia 
Bacha and Rebekah Wingrent poets' 2013 film "my neighbourhood," which 
expresses a strong sense of affinity and belonging. He grew up as a poet with an 
unstoppable pen, which culminated in the book he titled for his grandmother 
(Rifqa), who is regarded as an inspiration for her determination to stay in her 
house even after half of it was stolen in addition to her influence on him with her 
steadfastness and accurate depiction of the Nakba and the Palestinian reality 
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(Azaizeh, 2021). The second, and most significant aspect is how migration is 
portrayed as a means of denouncing and vigorously opposing the policy of 
dispossession. His migration was in some ways voluntary, but not for the typical 
reasons that young people's brains typically conjure up. He emphasises that 
moving to the United States was more than just a means of escaping intolerable 
realities. He once said: “My migration here which is closer to Ghurba in Arabic, was 
to narrate a story of a homeland lived catastrophes and refuses to admit a reality 
full of pain of an occupied nation” (AlKbariti, 2018). 

The third dimension emphasises how an activist has the potential to change 
the game. His creation of a political discourse to combat the western states’-run 
media's approach of using inaccurate conceptualisations of the dynamics of the 
Palestinian conflict and labelling Palestinians with racist terms definitely took the 
game changer role. His language suggests a strong commitment to replace terms 
that are entirely in favour of Israel with ones that support the Palestinian 
narrative. For instance, He rejected the term "eviction" being used to 
conceptualise the situation and instead used the terms "ethnic cleansing" and 
"war crime” (CNN, 2021). This action signalled the beginning of an age in which 
Palestinian authors and journalists would serve as the genuine narrators rather 
than only being the targets of the established media's influence (Saba, 2021). 

Finally, el-Kurd highlights the importance of collective action, whereby all 
Palestinians challenge the occupation in order to realise the larger goal of 
liberation, which manifests a national struggle that goes beyond the symbolism 
of figures. His statement that "creating symbols which reduces the struggle of a 
whole people to a single face is not enough" in response to the inclusion of both 
him and his sister on Time magazine's yearly list of the most important 
personalities in the world, supports this conclusion. He goes on to say that it is 
imperative to take more concrete steps to put an end to the Israeli prejudice 
against Palestinians (Middle East Monitor, 2021b) 

The Innovation of New Unprecedented Methods of Resistance 
The Sheikh Jarrah families' mobilisation was successful and manifested in the big 
number of Jerusalemites who came to the area and expressed their real solidarity. 
The general public's reaction was sparked by the perception that the city was 
under a serious threat from a colonial goal of "Relentless Israelisation". 
Furthermore, the ''same destiny identification'' set up this reaction. As a result, 
Jerusalem residents approached the Israeli military barriers and sang slogans 
condemning settlement construction and the eviction of locals, while also calling 
for the intensification of the populace's resistance, which primarily took the form 
of nonviolent creative tactics.  

Palestinians have historically used a variety of nonviolent forms of resistance 
including organising conferences and national festivals, press media campaigns, 
protest telegrams, sending political delegations, public demonstrations, general 
strikes and civil disobedience (Abu Amer, 2018). For Jerusalem, The Palestinians 
launched rallies and demonstrations in 1967 to reject Israel's occupation of 
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(Azaizeh, 2021). The second, and most significant aspect is how migration is 
portrayed as a means of denouncing and vigorously opposing the policy of 
dispossession. His migration was in some ways voluntary, but not for the typical 
reasons that young people's brains typically conjure up. He emphasises that 
moving to the United States was more than just a means of escaping intolerable 
realities. He once said: “My migration here which is closer to Ghurba in Arabic, was 
to narrate a story of a homeland lived catastrophes and refuses to admit a reality 
full of pain of an occupied nation” (AlKbariti, 2018). 

The third dimension emphasises how an activist has the potential to change 
the game. His creation of a political discourse to combat the western states’-run 
media's approach of using inaccurate conceptualisations of the dynamics of the 
Palestinian conflict and labelling Palestinians with racist terms definitely took the 
game changer role. His language suggests a strong commitment to replace terms 
that are entirely in favour of Israel with ones that support the Palestinian 
narrative. For instance, He rejected the term "eviction" being used to 
conceptualise the situation and instead used the terms "ethnic cleansing" and 
"war crime” (CNN, 2021). This action signalled the beginning of an age in which 
Palestinian authors and journalists would serve as the genuine narrators rather 
than only being the targets of the established media's influence (Saba, 2021). 

Finally, el-Kurd highlights the importance of collective action, whereby all 
Palestinians challenge the occupation in order to realise the larger goal of 
liberation, which manifests a national struggle that goes beyond the symbolism 
of figures. His statement that "creating symbols which reduces the struggle of a 
whole people to a single face is not enough" in response to the inclusion of both 
him and his sister on Time magazine's yearly list of the most important 
personalities in the world, supports this conclusion. He goes on to say that it is 
imperative to take more concrete steps to put an end to the Israeli prejudice 
against Palestinians (Middle East Monitor, 2021b) 

The Innovation of New Unprecedented Methods of Resistance 
The Sheikh Jarrah families' mobilisation was successful and manifested in the big 
number of Jerusalemites who came to the area and expressed their real solidarity. 
The general public's reaction was sparked by the perception that the city was 
under a serious threat from a colonial goal of "Relentless Israelisation". 
Furthermore, the ''same destiny identification'' set up this reaction. As a result, 
Jerusalem residents approached the Israeli military barriers and sang slogans 
condemning settlement construction and the eviction of locals, while also calling 
for the intensification of the populace's resistance, which primarily took the form 
of nonviolent creative tactics.  

Palestinians have historically used a variety of nonviolent forms of resistance 
including organising conferences and national festivals, press media campaigns, 
protest telegrams, sending political delegations, public demonstrations, general 
strikes and civil disobedience (Abu Amer, 2018). For Jerusalem, The Palestinians 
launched rallies and demonstrations in 1967 to reject Israel's occupation of 

     
 

 

Jerusalem. Additionally, non-governmental organisations and civil institutions in 
Jerusalem were active in empowering the general public in national and social 
matters, making appeals to international organisations, boycotting Israeli 
institutions, and using the daily newspapers as platforms to express the demands 
of the Palestinian national movement (Al-Jbouri & Al-Samarrae, 2020). The 
Palestinians in Jerusalem also started blocking down highways, throwing rocks, 
and carrying out prisoner strikes. 

Sheikh Jarrah incident intensified the nonviolence resistance means and 
introduced new themes for this resistance. The hazard the neighbourhood was 
facing was highlighted as the initial theme of these techniques. These techniques 
included meticulously documenting neighbourhood residents' daily activities, 
holding more live sessions on social media, fostering relationships between the 
neighbourhood’s residents and local and international journalists through 
organising Ramadan Iftar programs which were attended by big numbers and 
attacked by Zionist settlers (Ammouri, 2021) in an indication of the effectiveness 
of local residents' efforts at mobilisation and the protesters' quick response. 

The second theme was the revitalisation of the neighbourhood through the 
utilisation of art as a tool of resistance. The names of the 28 families were painted 
inside the cactus plants, along with the words "Here we are staying", on a map of 
Palestine that solidarity activists had drawn (Jundi, 2021b). They also inscribed, 
"Welcome to the neighbourhood of Sheikh Jarrah al-Samed". Similarly, a kid-
friendly opening day was organised in the neighbourhood’s little park. It included 
programs for young people to educate the next generation about the Palestinian 
issue and assist the Palestinian children in overcoming the traumas caused by 
Israeli soldiers (Safa Agency, 2021). In remembrance of the 1967 Naksa, the day 
that commemorates Israel’s occupation of the eastern part of Jerusalem and the 
West bank cities in June 1967, Palestinians raised the national flag of Palestine, 
flew kites, and demonstrated in front of the home of Amr al-Qaswm, known as 
the Palestinian Mandela (Mohsen & al-Sadi, 2021).  The nonviolent resistance 
involved both the creation of new and the revival of established figures. 

The widespread strike that occurred in Palestine in May provided the most 
convincing proof of the nonviolent resistance's revival. It impacted all facets of 
society and increased demonstrations (Al-Quds Al-Arabi, 2021). It’s interesting to 
note that the rising appreciation for the value of nonviolent resistance has 
extended beyond the borders of Palestine to Jordanians and Lebanese, who did 
not shy away from trying to cross into Palestine (al-Jazeera, 2021a). Some of them 
even claimed that Palestine needed civil support rather than military troops. 

Reinforcing Palestinians’ unity of resistance in different fronts 
Since it revealed that all Palestinians, regardless of where they live in the world, 
face the same enemy and dangers, the Sheikh Jarrah problem has sparked an 
unparalleled level of togetherness among Palestinians. It helped spark a national 
revolt against Israeli occupation and brought attention to the reality that the lives 
of colonial people cannot be kept separate from one another (Shoufani, 2021). 
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The significance of this unity lies in the fact that it was attained among the 
Palestinian people despite the colonial divisions, whereas it has been a difficult 
task on the level of Palestinian leadership where it is still negatively impacted by 
the protracted conflicts between the Palestinian factions.  

The Palestinians have historically provided numerous examples of resistance 
that is organised and united. The Palestinians started revolutions and protests 
during the British occupation, which were visible in every Palestinian town and 
city such as that of 1936. Additionally, they implemented a six-month strike that 
involved all Palestinians across all economic sectors (Yousef, 2017). In a similar 
manner, the 1987 Intifada was distinguished as being the broadest geographically 
since it included Palestinians from all across Palestine in their cities, towns, and 
isolated villages who coordinated their moves with each other (Abu Amer, 2005).  

The Sheikh Jarrah incident resurrected this historical unity in which 
Jerusalem, the West Bank, the areas along the Green Line, and the Gaza Strip were 
the four key fronts on which the Palestinian people continued to fight together. 
For Jerusalem, the resistance was embarked on three scales which were both 
intense and simultaneous. The first traditional scales are the continuity of the daily 
responses of the Palestinian guys to the Israeli occupational forces and the 
renewal of steadfastness of the Palestinians who dedicated their efforts to 
protect the al-Aqsa Mosque. The third one is the sustained protests in solidarity 
with Sheikh Jarrah inhabitants, the protests that fuelled the previous scales and 
added a revolutionary power to them. 

Palestinians in the West Bank have been subjected to double repression by 
the Zionist occupation and the Palestinian National Authority. Therefore, the 
Palestinians living there and the nonviolent grassroots groups focused their 
efforts on exerting pressure on both the Israeli government and the Palestinian 
leadership (Høigilt, 2015). Palestinians in West Bank cities demonstrated in 
support of the residents of Sheikh Jarrah. Under the banner of "The Friday of 
anger", several forces in West Bank cities called for protests and marches toward 
the crossings between the West Bank and Jerusalem (al-Jazeera, 2021b) 
Additionally, the Palestinians organised demonstrations in West Bank cities, yelled 
slogans opposing Israeli attempts to control the neighbourhood and demanded 
that Jerusalem must be protected from Israeli aggression (Hadaf News, 2021). 

The hallmark of this extensive Palestinian resistance was the green line 
territories, the northern part of the historic Palestine (occupied in 1048). The 
resistance of Palestinians in these territories is evidence of the failure of the 
systematic assimilation tactics of the Zionist government, which were intended to 
thoroughly assimilate them into Israeli society and pressure them to forget their 
Palestinian heritage. The Sheikh Jarrah issue was particularly close to the 
Palestinians living in these territories because they connected the potential 
implementation of the expulsion of Palestinian families from the neighbourhood 
with tales of their own villages that were in danger due to settlers' attempts to 
control them (Shulhut, 2021). In response to the events in the Sheikh Jarrah, 
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The significance of this unity lies in the fact that it was attained among the 
Palestinian people despite the colonial divisions, whereas it has been a difficult 
task on the level of Palestinian leadership where it is still negatively impacted by 
the protracted conflicts between the Palestinian factions.  

The Palestinians have historically provided numerous examples of resistance 
that is organised and united. The Palestinians started revolutions and protests 
during the British occupation, which were visible in every Palestinian town and 
city such as that of 1936. Additionally, they implemented a six-month strike that 
involved all Palestinians across all economic sectors (Yousef, 2017). In a similar 
manner, the 1987 Intifada was distinguished as being the broadest geographically 
since it included Palestinians from all across Palestine in their cities, towns, and 
isolated villages who coordinated their moves with each other (Abu Amer, 2005).  

The Sheikh Jarrah incident resurrected this historical unity in which 
Jerusalem, the West Bank, the areas along the Green Line, and the Gaza Strip were 
the four key fronts on which the Palestinian people continued to fight together. 
For Jerusalem, the resistance was embarked on three scales which were both 
intense and simultaneous. The first traditional scales are the continuity of the daily 
responses of the Palestinian guys to the Israeli occupational forces and the 
renewal of steadfastness of the Palestinians who dedicated their efforts to 
protect the al-Aqsa Mosque. The third one is the sustained protests in solidarity 
with Sheikh Jarrah inhabitants, the protests that fuelled the previous scales and 
added a revolutionary power to them. 

Palestinians in the West Bank have been subjected to double repression by 
the Zionist occupation and the Palestinian National Authority. Therefore, the 
Palestinians living there and the nonviolent grassroots groups focused their 
efforts on exerting pressure on both the Israeli government and the Palestinian 
leadership (Høigilt, 2015). Palestinians in West Bank cities demonstrated in 
support of the residents of Sheikh Jarrah. Under the banner of "The Friday of 
anger", several forces in West Bank cities called for protests and marches toward 
the crossings between the West Bank and Jerusalem (al-Jazeera, 2021b) 
Additionally, the Palestinians organised demonstrations in West Bank cities, yelled 
slogans opposing Israeli attempts to control the neighbourhood and demanded 
that Jerusalem must be protected from Israeli aggression (Hadaf News, 2021). 

The hallmark of this extensive Palestinian resistance was the green line 
territories, the northern part of the historic Palestine (occupied in 1048). The 
resistance of Palestinians in these territories is evidence of the failure of the 
systematic assimilation tactics of the Zionist government, which were intended to 
thoroughly assimilate them into Israeli society and pressure them to forget their 
Palestinian heritage. The Sheikh Jarrah issue was particularly close to the 
Palestinians living in these territories because they connected the potential 
implementation of the expulsion of Palestinian families from the neighbourhood 
with tales of their own villages that were in danger due to settlers' attempts to 
control them (Shulhut, 2021). In response to the events in the Sheikh Jarrah, 

     
 

 

protests and clashes against the Israeli occupation forces and settlers broke out 
in the Lod, one of the largest cities in the green line regions. This action debunked 
the long-promoted claim that these cities are mixed communities where Jews and 
Arabs cohabit and highlighted the political reality of the cities in the green line 
regions as a struggle of the Palestinians against settler colonialism (Sadeq, 2021).  

The Israeli aggression on Gaza in May 2021 is distinctive since it was an 
extension to Israel’s provocative and aggressive policies in Sheikh Jarrah and al-
Aqsa Mosque. This war was neither an isolated event nor was born in a vacuum. 
It should be rather placed within the larger context of the developments in 
Jerusalem and the context of the overall occupation (Hamid, 2021). This war was 
named by Israel with “Walls Guard” and by Hamas “Saif al-Quds”. Hamas’s 
naming of this war, meaning “Sword of al-Quds” is derived from the main motive 
of the war which is the issue of al-Aqsa and Sheikh Jarrah, unlike previous wars 
which were caused by the Israeli blockade of Gaza and Israel’s assassination of 
Palestinian resistance leaders from Hamas and Islamic Jihad (Al-Astal, 2023). It can 
be said that the armed resistance from Gaza supported the non-violence 
resistance in Jerusalem, the West Bank and historic Palestine which completed 
the traits of the unity image despite Israeli strategies to divide the Palestinians 
and break their will. 

ISRAEL’S POLICIES AND SUBSEQUENT PALESTINIAN RESISTANCE  
The Israeli response to the Palestinian resistance has been applied through 
different organs of the Israeli system: The judicial system, the political decision-
making institution and the military institution. The policies of these organs are 
explained below. 

The utilisation of law to justify the expulsion decisions against the Palestinian 
families in the Sheikh Jarrah neighbourhood 
Israel maintains a policy of "politicising" the law, as it uses the rule of law as a tool 
to advance its objective to obliterate the Palestinian people and establish the 
Jewish state. Israel's master plans, the legal and administrative issues law from 
1970, the recent laws issued by the Israeli Parliament and the absentee's property 
law from 1950 all play a role in the decision to expel the Palestinians from the 
Sheikh Jarrah district. These regulations have a colonial undertone, hinting at 
Israel's plan for colonisation, and a bias against Palestinians.  

The Palestinians were made absentees by a 1950 statute, and the Jewish 
people now held the estates that the Palestinians had previously owned but had 
been forcibly ejected from in 1948. By denying the Palestinians the same right, this 
rule additionally granted Jews the freedom to reclaim the homes they asserted 
they owned before 1948 (Baheth Center for Palestinian and Strategic Studies, 
2011). This law's application was expanded to include the laws of 1970 and the 
years that followed, which made it easier for Israel's government and settler 
organisations to work together to rob Palestinians of their homes and lands 
(Marshi, 2022). 
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These discriminatory regulations are based on master plans created by 
various Israeli governmental bodies that envision Jerusalem as the capital of the 
Jewish state by erecting tourist and educational facilities at the expense of 
Palestinians who are denied building permits. These plans are employed as a 
political tool to maintain the Jewish majority and reduce the presence of 
Palestinians (Arafeh, 2016). 

The "Regularisation Law" of 2017 is one of the laws passed by Knesset to 
further the settlement enterprise. It legalises Jewish settlements constructed on 
Palestinian-owned land retroactively (Fisher, 2016). The following year, the 
Knesset passed a law titled "Amending the administrative courts Act on land 
petitions" that transfers the responsibility for West Bank land petitions from the 
Supreme Court of Justice to the administrative courts, which are biased in favour 
of Israeli settlers since the Supreme Court of Justice might impose restrictions on 
settlement activity while the administrative courts give the settlers a greater 
freedom to expand it (Sharif, 2020). 

The systemic colonial control that attempts to deny the Palestinians any 
opportunity to expect justice also includes Israel's courts as essential 
components. The property records that the Palestinians have are not considered 
by these courts, but they pay close attention to the ones that the settlers present 
without any form of scrutiny. Law was also utilised as a psychological tool to 
damage the Palestinian morale through the continuous procrastination of the 
trials and hearing sessions and the half solutions policy which has a hidden agenda 
of suppression and denial of rights. The last court decision was considering Sheikh 
Jarrah families as “protected tenants’’ which is a new version of dispossession in 
which they are not considered as the original owners but rather as residents who 
have to pay rent to the settler organisations, a decision that was totally refused 
by the Palestinian families (Mohsen, 2021). 

The unjust policies of the Israeli politicians and the Israeli political institutions 
Israel’s decision to expel the Palestinians in the Sheikh Jarrah area is the 
culmination of the long-standing Israeli settlement policies applied by the Israeli 
governments and leaders. Since its founding, Israel has had a different 
perspective on the Palestinians due to the state of Israel's proclamation, which 
calls for the creation of the Jewish State. Regardless of their political inclinations, 
Israeli leaders and politicians have emphasised the need of maintaining the 
nation-state's Jewish identity (Amnesty International, 2022). Maintaining Israel's 
Jewish identity required ongoing settlement building, which was a top priority for 
the Israeli governments, particularly after 1967, when they heavily invested in 
efforts to entice Jews from Israel and abroad to settle in Jerusalem in order to 
advance their demographic goals (Dumper, 1991).  

The Knesset, Israel's legislative body made up of representatives from a 
variety of political and religious backgrounds and orientations, serves as a forum 
for Israeli political parties to propose laws that aim to thwart the creation of a 
viable Palestinian state, appease Israeli electorates, and even annex the West 
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These discriminatory regulations are based on master plans created by 
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have to pay rent to the settler organisations, a decision that was totally refused 
by the Palestinian families (Mohsen, 2021). 
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governments and leaders. Since its founding, Israel has had a different 
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Jewish identity required ongoing settlement building, which was a top priority for 
the Israeli governments, particularly after 1967, when they heavily invested in 
efforts to entice Jews from Israel and abroad to settle in Jerusalem in order to 
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for Israeli political parties to propose laws that aim to thwart the creation of a 
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Bank, criminalise the political activity of the Palestinians in North Palestine, 
demolish Palestinian homes, suppress the Palestinian resistance and force feed 
the Palestinian prisoners (Abu Ramouz, 2016). Additionally, the situation was 
made worse by the activities of Knesset members, particularly the ultra-
nationalists from the far-right parties.  

Bezalel Smotrich is one of the most involved Knesset members in 
parliamentary legislation related to settlement strengthening. He supports the 
iron fist approach and disputes the existence of a Palestinian National Movement. 
He claimed that the May revolt, which was sparked by the Sheikh Jarrah incident, 
was not between equal parties but rather against terrorists and that Palestinians 
in the Green Line lands, whom he refers to as the ‘Arabs of Israel’, were working 
with Hamas (Shulhut, 2023). Itimar Ben Gevir, another ultranationalist personality, 
frequently emphasises the Jewish name of the Sheikh Jarrah neighbourhood, 
which is the "Tomb Shimon Hatazadik". He committed himself to organising the 
settlers and said that the Israeli army was not adequately protecting them (Najib, 
2022). In a provocative move that transformed the neighbourhood into a 
battleground, he also moved his office to the Sheikh Jarrah (Abu Sneineh, 2022). 

Netanyahu also showed a strict pro-settlement stance and claimed that the 
crisis is not being caused by the ongoing construction of settlements but rather 
by the Palestinians' reluctance to recognise the so-called Jewish state. 
Additionally, Netanyahu demonstrated his steadfast stance on the settlements 
issue by declaring that Israel is ready to advance to the next level of annexing the 
occupied areas and that it rejects the removal of any of the previously constructed 
settlements, which he sees as being an essential part of Israel. He said: "I don't 
distinguish between the settlement blocs and the lone settlements. For me, every 
settlement like that is Israel” (Shany, 2019). 

The conflict in Sheikh Jarrah and Gaza was something that Netanyahu had a 
political stake in escalating, as he had struggled to shape the government during 
the most recent elections due to allegations of corruption. In order to increase his 
prospects of remaining in power, Netanyahu increased the oppression of the 
Palestinians in the Gaza Strip, Jerusalem, and the green line regions.  Netanyahu 
also benefited from Israel's aggression on Gaza in 2021 in particular, as it served 
as a political survival tactic against the “No Bibi group” in which Netanyahu 
sought to present an image of a strong leader who the Israeli people would 
support (Porat, 2021). 

The employment of military tools to silence Palestinians in Sheikh Jarrah and the 
other fronts 
Israel repressed the Palestinians and stifled their resistance by using excessive 
force. Since its occupation of the Palestinian land, Israel perceived the Palestinians 
as permanent threats and dealt them with them with a securitisation mentality 
manifested in the development of an iron fist policy against them including 
arbitrary arrests, homes’ destruction, erecting military barriers, waging wars 
against Gaza, the penetration of the West Bank cities and more in a continuation 
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of Rabin's breaking bones policy in the first Intifada (Nahhas, 2021). The way Israel 
responded to the Sheikh Jarrah incident and the subsequent widespread revolt is 
an instance of these historical deliberate Israeli policies to crush the Palestinian 
resistance.  

By erecting road blocks at the neighbourhood’s entrance, Israel turned the it 
into a heavily militarised zone, keeping out Palestinians and journalists while 
allowing settlers to enter the area unchecked and unaccountable, a case that was 
resembled to the Martyr’s Street in Hebron (Rajoub, 2021). Additionally, Israeli 
police used violent physical techniques to subdue the demonstrators, including 
grenades, skunk water, and rubber bullets, as they proceeded to beat and tread 
people underfoot with their massive horses (Amnesty International UK, 2021).  

Additionally, the Israeli military proclaimed a state of emergency in the areas 
along the green line, particularly in the city of Lod (al-Naami, 2021). Declaring a 
state of emergency poses a risk because it empowers the military to take 
whatever action it deems necessary to restore peace and order. The Israeli 
military has been given unrestricted power in the context of what Israel refers to 
as a "Law and order campaign," which is used to detain Palestinians and accuse 
them of destroying the tranquillity of so-called "mixed cities". Israel's military 
employed excessive force in Gaza, justifying its actions by saying it was defending 
itself by firing missiles at Hamas's military targets. In reality, it was razing 
populated skyscrapers to the ground, ruining the Strip's infrastructure, and 
demolishing Palestinian homes. Israel pushed the narrative that Hamas should 
take responsibility for using Gazans as human shields. 

REGIONAL AND INTERNATIONAL REACTIONS TOWARDS THE ISSUE  
Despite the lack of a coordinated, decisive response from governments or 
international organisations to offer a comprehensive solution for the Sheikh 
Jarrah issue, the issue managed to shatter the long-standing silence surrounding 
the Palestinian issue which came again to the forefront. 

The formal attitude of the Arab and Muslim governments 
The governments of Arab, Muslim, and Western nations interacted extensively 
with the Sheikh Jarrah issue. Given its proximity to Palestine and historical role as 
a trustee over the Islamic sacred sites in Jerusalem, Jordan was one of most 
sought countries to settle the conflict. Jordan has emphasised the significance of 
upholding the Sheikh Jarrah families' legal rights and encouraged the 
international community to take serious action to stop the removal of the families 
(Kuna, 2022). Jordan also gave the Palestinian Authority the document it 
possessed, which was important because it shows that before Israel captured 
Jerusalem in 1967, Jordan was the city's governor and that it made promises to 
the local families that they would own the homes in the area (Palestinian Return 
Centre, 2021a).  

Before the General Assembly, some Arab nations demanded the protection 
of Jerusalem, observance of the site's sacred sites, cessation of settlement 
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REGIONAL AND INTERNATIONAL REACTIONS TOWARDS THE ISSUE  
Despite the lack of a coordinated, decisive response from governments or 
international organisations to offer a comprehensive solution for the Sheikh 
Jarrah issue, the issue managed to shatter the long-standing silence surrounding 
the Palestinian issue which came again to the forefront. 

The formal attitude of the Arab and Muslim governments 
The governments of Arab, Muslim, and Western nations interacted extensively 
with the Sheikh Jarrah issue. Given its proximity to Palestine and historical role as 
a trustee over the Islamic sacred sites in Jerusalem, Jordan was one of most 
sought countries to settle the conflict. Jordan has emphasised the significance of 
upholding the Sheikh Jarrah families' legal rights and encouraged the 
international community to take serious action to stop the removal of the families 
(Kuna, 2022). Jordan also gave the Palestinian Authority the document it 
possessed, which was important because it shows that before Israel captured 
Jerusalem in 1967, Jordan was the city's governor and that it made promises to 
the local families that they would own the homes in the area (Palestinian Return 
Centre, 2021a).  

Before the General Assembly, some Arab nations demanded the protection 
of Jerusalem, observance of the site's sacred sites, cessation of settlement 

     
 

 

activity, and protection for the Palestinian people. Additionally, they condemned 
Israel's efforts to alter the status quo in Jerusalem and said that they believed that 
Israel was committing war crimes and breaking international law by doing so. 
These points were stressed by Algeria, Qatar, Tunisia, Morocco, Kuwait, Iraq and 
Bahrain (UN News, 2021). 

Another important attitude was that of Turkiye, which made clear that it 
supports the Palestinians by criticising Israel's treatment of the Palestinians. The 
Israeli government's strategy of displacing Palestinians living in the Sheikh Jarrah 
neighbourhood was denounced by the Turkish parliament as a flagrant breach of 
international law (Avunduklouğlu, 2022). Turkiye has also urged the international 
community to act quickly to stop Israel's waves of assault in response to the 
subsequent developments in Gaza. These speeches were delivered by the Turkish 
president, the Turkish vice president, and important members of the Turkish 
administration who underlined that Turkiye could not remain silent in the face of 
the atrocities experienced by the Palestinians (Hürriyet Daily News, 2022). 

Sheikh Jarrah issue has also highlighted the decisive role of Turkiye in the 
issue. Its role is inspired by the historic legacy of the Ottomans. The Sheikh Jarrah 
issue has also drawn attention to the crucial part Turkiye played. The historical 
legacy of the Ottoman Empire serves as inspiration for Turkiye's position. The 
Ottoman archive is very significant to the Palestinian lawyers' case. Turkiye made 
it easier for the Palestinian journalists to conduct a thorough search for records 
regarded to be essential proof of the rights of the Palestinians (Yousef & Thabet, 
2021). Turkiye has also given the relevant documentation to the Palestinian 
national government in order to assist Palestinians in refuting Zionist settlers' 
propagandistic assertions (Salam, 2020). 

Another Muslim nation that exhibited a strong pro-Palestinian position was 
Malaysia. The Special Envoy of the Prime Minister of Malaysia also called on the 
Muslim World to take severe measures to oppose Israel's policies and strongly 
denounced the brutal attack Israel carried out on the Palestinians in al-Aqsa 
Mosque and Sheikh Jarrah (Abu Rass, 2021). Additionally, the leader of the 
Coordination Council of Islamic Organisations in Malaysia sent a message of 
support to the families of Sheikh Jarrah and described them as an inspiration for 
those who value freedom and peace. He also invited free people around the world 
to help the Palestinian people end the occupation and save the neighbourhood 
(Alawi, 2021). 

The supportive Western attitudes for the Palestinians 
The Sheikh Jarrah issue managed to attract the attention of several western 
nations as prominent voices supporting the Palestinians started to emerge. For 
example, the critical nature of the Sheikh Jarrah issue has also pushed European 
delegation to visit the neighbourhood to listen to the people themselves 
(Arna'out, 2021). This step proved that the European role is not confined to the 
financial aid and that it can be more supportive by closely monitoring the 
developments in the holy city. Furthermore, some US lawmakers adopted a 
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stance in opposition to the country's customary unconditional support of Israel 
and urged the administration to exert pressure on Israel to stop violating 
international law (Wafa News, 2022) marking another notable shift in the formal 
western responses to Israel's treatment of the Palestinians.  

Similarly, there were several people who expressed their support for the 
people of Sheikh Jarrah in both words and action. Some voices have resurrected 
the comparison between the systemic practices of apartheid used by Israel 
against the Palestinians and those used by the United States against minorities 
and black people. This insightful analogy suggests that the Israeli occupation is a 
continuation of the global system of discrimination. These voices also emphasised 
the link between American support for Israel, which is unqualified, and the taxes 
paid by Americans, which fund this support, and Israel's expanding dominance. 
"Those who prevent free Palestinians are the same people who exploit regular 
Americans", said Rashida Talib, a Palestinian American member of Congress 
(Harsanyi, 2021). 

Following the Sheikh Jarrah event and the subsequent developments, 
Ireland was one of the first countries whose members of parliament submitted a 
proposal for the expulsion of the Israeli ambassador (Al-Jazeera, 2021c).  Before 
the Security Council, the Irish ambassador emphasised that Israel should stop the 
settlement project because it threatens the future geopolitical relationship of the 
Palestinian state and serves as a reminder of its obligations as an occupying 
power. France and Estonia both agreed with this approach (UN News, 2022). 

Massive demonstrations worldwide advocating the Palestinians 
Large-scale protests have always been sparked by the Palestinian issue especially 
in the western nations (Al-Jazeera, 2021d). In a similar manner, most countries 
around the world, including the United States, France, Germany, Canada, Spain, 
Pakistan, Poland, Iraq, Jordan, Lebanon, and many more, planned protests 
supporting the Palestinians in the Sheikh Jarrah area. These demonstrations 
carried Palestinian flags and sang slogans like "Gaza is free", "Palestinian lives 
matter", and "Save Sheikh Jarrah", as well as appeals to hold Israel responsible 
for its oppressive actions against the Palestinians (Al-Jazeera, 2021d).  

The crucial element of the Sheikh Jarrah situation might be summed up as 
"the prioritising". The problem came up at the same time when Corona was 
having terrible effects on people's lives all around the world. This did not stop 
them from organising huge pro-Palestinian protests, which demonstrated that 
the Palestinian problem remains a global concern. These protests also 
demonstrated how the world is becoming more aware of the uniqueness of the 
Palestinian problem, the Israeli government's history of apartheid, and the link 
between the suffering of Palestinians and the suffering of other victims of racism 
in other parts of the world, particularly the black lives matter movement 
(Ziauddin, 2021). Additionally, protesters did not just chant for Palestine as a 
whole. The presence of Sheikh Jarrah in their speech indicates a growing grasp of 
the geography of Palestine and the danger that Palestinian neighbourhoods face. 
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What's more significant is that the Sheikh Jarrah demonstrations highlighted 
the importance of democratic countries' public opinion in applying downward 
pressure on the governments to take strong action against Israel. In other words, 
these actions went beyond mere sentimental sympathies or moral duties. 
Protesters were vehemently calling for their respective governments to enact 
military embargos and sanctions to stop the flow of arms to Israel (Darrah, 2021). 
These demands show that the protestors have moved beyond mere sympathy for 
the Palestinians and have come to understand the significance of tackling the 
Israeli occupation, which is the primary factor contributing to the extended crisis 
the Palestinians are currently experiencing. 

Prominent voices in the media sites to defend the Palestinians 
Digital activism aims to shape a resistance network and strengthen the social 
movements to challenge the dominant narratives and structure (AlKooe et al, 
2023) been used extensively to clarify the roots and developments of the Sheikh 
Jarrah issue through continuous Facebook posts about the issue and Instagram 
lives with journalists and writers. Through social media channels, both common 
people and celebrities raised their voices by broadcasting live sessions and writing 
posts to inform others about the issue's developments. These voices emphasised 
the significance of developing a new type of media that offers an alternative 
viewpoint to traditional media that is in line with particular agendas. These 
celebrities included Arab actors and athletes, English Musician Roger Waters, 
Palestinian supermodel Bella Hadid, and Palestinian blogger Muna Hawwa.  

Another crucial issue is that online activity disclosed the policy of social media 
sites particularly Instagram which started to censor content with Palestinian 
themes. These policies should be understood in the context of the structurally 
discriminatory measures used against Palestinians, whose freedom of expression 
rights have also been taken. Activists asserted that the removal of the Palestinian 
content could no longer be explained by technical issues (Gebeily, 2021). 

International media outlets also denounced the proposed expulsion of the 
Sheikh Jarrah area and the repression of the protesters. Sheikh Jarrah has evolved 
into a microcosm of Jerusalem's way of life, according to an article written by Lucy 
Garbett (2021) for The Guardian. The Time magazine also named the el-Kurd twins 
among the world's influencers (Palestinian Return Centre, 2021b). These 
publications started to change their perspectives on the Palestinian problem 
realising that Israel was the aggressive side and that the Palestinians were the side 
that was under attack. 

THE IMPACT OF THE SHEİKH JARRAH ISSUE ON THE PALESTINIAN ISSUE  

Shaping the narratives of the Palestinian and Israelis in a more detailed manner 
Palestinian and Zionists’ narratives are the flipside of each other. In the past, these 
stories were described in broad terms. The Zionists clung to the idea of the 
Promised Land and the Jewish nature of the state, while the Palestinians 
emphasised the deprivation of their basic rights and the theft of their lands by the 
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colonial settler state of Israel. The Sheikh Jarrah issue highlighted the stark 
disparity between these narratives and demonstrated how the two sides built 
them in order to be more specific, as they competed to present their own legal 
frameworks, oral histories, and written accounts of the issue's history. People 
from other places were interested in this scenario and wanted to know the truth 
and look into these specifics. The problem gave rise to a competition between the 
two sides to create in-depth narratives about their ownership claims to the land.  

The demonstration of the real nature of players in the Israeli-Palestinian conflict 
Israel and the Palestine are placed on an equal footing by the terminology 
commonly employed to describe the Palestinian issue. The Sheikh Jarrah issue, 
however, revealed the actual nature of the two sides. It demonstrated how Israel 
is made up of a vast network of Israeli politicians, Israeli occupation forces, Israeli 
courts, and Israeli settlement groups. It also emphasised the intrinsic link between 
the settlers and the state which refutes the idea that the settlers as extremists 
that the so-called democratic state of Israel wants to curtail. The Palestinians were 
the families in danger, the Palestinian protesters and the Palestinian activists 
inside and outside Palestine who formed a concerted effort to thwart the Israeli 
project of Judaisation of Jerusalem and wiping out the Palestinian presence. The 
issue helped people comprehend the facts of the fight better. This was clear in 
the position of the UN high commissioner for human rights who called on Israel 
to cease the dispossession policies against the Palestinians (Committee for 
Justice, 2021). This was a reminder that Eastern Jerusalem is an occupied territory 
according to the International Law which means Israel does not have the right to 
impose any of its policies in Sheikh Jarrah (Quigley, 1994).  

The interconnectedness of Israeli policies and collective Palestinian resistance 
The policy of the political and physical fragmentation that Israel seeks to divert 
the Palestinians and undermine any attempt at unification among them is one of 
the baffling issues that makes it difficult to comprehend the Israeli-Palestinian 
conflict. The Sheikh Jarrah issue originated in Jerusalem, but its impact quickly 
spread to every region of historic Palestine. Palestinian resistance to Israel's 
discriminatory policies has been pervasive, it was emphasised that the Palestinian 
issue has to be understood in light of Israel's actions and the Palestinians' natural 
responses.  

The enhancement of the level of internationalisation of the conflict 
The Sheikh Jarrah issue demonstrated how deeply concerning events in Palestine 
are for people throughout the globe. It demonstrated that the Palestinian issue is 
not entirely peripheral and that there is no hesitation on the part of the 
international community to denounce Israel and express support for Palestinians. 
The world's nations are gradually realising Israel as a terrorist state that violates 
humanitarian principles, despite the fact that it still has some of its old allies still 
on its side. The issue of Sheikh Jarrah gained a universal humanitarian dimension, 
and the political and existential dimensions of the problem, which means that the 
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are for people throughout the globe. It demonstrated that the Palestinian issue is 
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on its side. The issue of Sheikh Jarrah gained a universal humanitarian dimension, 
and the political and existential dimensions of the problem, which means that the 

     
 

 

Israeli-Palestinian conflict’s core is a political struggle for existence between two 
sides with conflicting narratives over the ownership of the land, were better 
understood internationally.  

CONCLUSION 
The analysis presented in this article focused on the continuous Israel’s 
institutionalised apartheid system that targeted the Palestinian families in the 
Sheikh Jarrah neighbourhood in Jerusalem by the end of 2020. This system and its 
accompanying Israeli policies ignited a nationwide Palestinian resistance. 
Although the suppression of the Israeli state and the consequent Palestinian 
resistance is not a novel situation, the Sheikh Jarrah case both deepened the 
colonial coordination between different organs of the Israeli establishment to 
further the expansionist goals of the Jewish state and increased the cooperation 
between various Palestinian actors to improve the effectiveness resistance. 

Different branches of the Israeli system including the judiciary, the 
legislature, the executive and the military implemented Israel’s arbitrary policies. 
The Israeli authorities stepped up the protection of the Zionist settlers, supported 
their assertions and escalated its campaign of arresting Palestinians and 
suppressing their protests. For the Palestinians, the creativeness of their fighting 
back lies in the growth of the Palestinians reliance on themselves to speaking up 
for their issue, the emergence of talented Palestinian individuals who enriched the 
resistance means and steadfastly defended the collective issues of their people, 
the unprecedented unification of efforts of all the Palestinians across historic 
Palestine and the diversification of resistance means. 

Israel tried to silence Palestinians' voices by acting harshly toward them, but 
it was unsuccessful. As a result of foreign media coverage of Israel's oppression 
and the Palestinian response, both governments and individual citizens of the 
world have taken various actions. The Palestinian issue garnered global attention, 
took over social media platforms, and raised unprecedented awareness of the 
realities of life for Palestinians living under occupation. 

It can be said that the issue of Sheikh Jarrah was not hostage to the time or 
location. It has several impacts on the trajectory of the Palestinian issue and its 
dynamics. It managed to broaden the perspectives of both the Palestinians and 
the Zionists, increased awareness of the various players on both sides, enhanced 
the comprehension of the reality of the Israeli occupation and the tactics used by 
the Palestinian resistance. This helped the issue become internalised and brought 
it back into the spotlight. We don't yet know what will happen to the Sheikh 
Jarrah area at the end. However so far, the persistence of Israel's institutionalised 
racism and the Palestinians' unwavering astonishing resolve, on the other hand, 
are abundantly seen.  
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Book Review/ Kitap Tanıtım 
 

BEYTÜLMAKDİS VE GELECEĞİMİZİN İNŞASI: ULUSLARARASI 
İLİŞKİLERDE YENİ BİR TASAVVURA DOĞRU, Abd al-Fattah  

EL-AWAISI, Beytülmakdis Çalışmaları Vakfı Yayınları  
ve İHH, 2019, 76 Sayfa. 

 

 

Zengin bir tarihî mirasa ve dini-kültürel öneme sahip olan Kudüs, siyasi ve dini 
mücadeleler ile uluslararası çıkar çatışmalarına sahne olan bir şehirdir. Üç İbrahimî dine 
mensup Yahudiler, Hristiyanlar ve Müslümanlar için tarih boyunca önemli bir odak 
noktası olan şehir, coğrafi konumu, nüfusu ve tüm insanlığı kucaklayan kapsayıcı 
vizyonuyla barış içinde bir arada yaşamın yüzyıllar boyunca hüküm sürdüğü eşsiz bir 
coğrafyadır. Tarihsel olaylar dikkate alındığında, Ortadoğu’nun kalbi olarak 
nitelendirilen bu coğrafyaya hâkim olan devletlerin, aynı zamanda küresel gücü de 
elinde tuttuğu görülmektedir.  Bu bölgeye dair, Müslümanlar için önemli olması 
sebebiyle, tarihi, dini ve kültürel yönleri ele alan birçok çalışma bulunmaktadır. Ancak 
uluslararası ilişkiler açısından yapılan çalışmaların sayısı oldukça sınırlıdır. 

“Beytülmakdis ve Geleceğimizin İnşası: Uluslararası İlişkilerde Yeni Bir Tasavvura 
Doğru” adlı eser, yeni bir jeopolitik teori olan "Beytülmakdis Bereket Daireleri 
Teorisi"ni tanıtarak, Kudüs ve içinde bulunduğu coğrafyayı merkeze alarak Uluslararası 
İlişkiler alanına önemli bir katkı sunmaktadır. Teorinin kurucusu, Uluslararası İlişkiler 
Profesörü Abdulfettah El-Awaisi, Batı’nın bilgiye olan katkısına dikkat çekerek, 
Müslümanların kendi bilgilerini üretmeleri gerektiğini ve bunun İslam ülkelerinin dış 
politikasını şekillendirmede önemli bir yer tutacağını öne sürer. El-Awaisi, öne sürdüğü 
jeopolitik teori ile bu kutsal coğrafyayı analiz etmede yenilikçi bir bakış açısı 
sunmaktadır.   

Uluslararası Teoriler, Küresel Güvenlik, Çatışma Çözümlemeleri, Jeopolitik ve 
Siyasal İslam konularında uzman olan yazar, ortaya koyduğu pek çok teori ve model ile 
Uluslararası İlişkiler disiplinine katkı sağlamıştır. Emân (barış içinde birlikte yaşam ve 
karşılıklı saygı) Teorisi ve Modeli Uygulamaları, yazarın alana önemli katkıları arasında 
yer almaktadır.  

Uluslararası ilişkiler ve jeopolitik alanında öne çıkan teorilerin çoğu Batılı bilim 
insanları tarafından geliştirilmiştir. Örneğin Alman coğrafyacı Friedrich Ratzel’in 
'Yaşam Alanı Teorisi' (Lebensraum) ve jeopolitik alanındaki önemli isimlerden Halfourd 
Mackinder’in geliştirdiği 'Kara Hâkimiyet Teorisi' (Heartland), jeopolitik literatürüne 
yapılan önemli katkılar arasındadır. Bu bağlamda, eserde öne sürülen teori, Müslüman 
bir bilim insanının uluslararası ilişkiler alanına sunduğu katkı açısından büyük bir öneme 
sahiptir. Bunun yanı sıra eser, Kudüs şehrine ve jeopolitik önemi sebebiyle yer aldığı 
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coğrafi bölgeye uluslararası ilişkiler perspektifinden yeni bir bakış açısı 
kazandırmaktadır.  

Eser, "Yeni Bir Jeopolitik Teori", "Beytülmakdis Bereket Daireleri Teorisi" ve 
"Teorinin Özeti" olmak üzere 3 ana bölümden oluşmaktadır. Yazar çalışmasında tarihi 
sistematik bir şekilde bugün ve gelecek ile ilişkilendirir.  

Eserin birinci bölümü, bereketin merkezinin belirlenmesi ve teorinin temelde 
üzerine inşa edildiği İsrâ Suresi’nin ilk ayeti (17:1) üzerine odaklanmaktadır. Yazar 
Beytülmakdis bölgesinin Kur’an-i Kerim’de 5 farklı ayette “mübarek topraklar” olarak 
ifade edildiğini açıklamaktadır (Kur’an 21:71, 21:81, 34:18, 7:137, 17:1). İlk dört ayette, 
Beytülmakdis bölgesi “bereketli kıldığımız arz” (el-ardü’l-letî bâreknâ fîhâ) şeklinde 
ifade edilirken, beşinci ayette (17:1) Hz. Muhammed (sav)’in Miraç hadisesiyle ilişki 
kurularak, Mescid-i Aksa için “etrafını bereketlendirdiğimiz” ifadesi kullanılmıştır. 
Yazar bu noktayı şu şekilde özetlemektedir: “İlk dört ayet bize şunu göstermektedir ki, 
Allah Teâlâ tarafından coğrafi olarak sınırları belirlenebilen bir toprak parçasının 
tamamına bereket verilmiştir. Bununla beraber beşinci ayet ise bu coğrafyadaki 
bereketin yayıldığı merkez noktasına işaret etmektedir. Kısacası ilk dört ayet 
‘Beytülmakdis bölgesinin sınırlarını çizerken, beşinci ayet de bu bölgenin merkezi, yani 
bereketin merkezini ortaya koymaktadır ki bu da el-Beytü’l-mukaddese yani Mescid-i 
Aksa’dır.” (s.13) 

Yakın dönemde yaşamış önemli müfessirler, İsrâ Suresi’nin birinci ayetiyle ilgili 
olarak yazarın Mescid-i Aksa’nın bereketin merkezi olduğuna dikkat çeken görüşlerine 
benzer açıklamalar yapmışladır. Ahmed bin Muhammed Sa'lebî (ö. 427/1035) konuyla 
ilgili olarak “Mescid-i Aksâ, zeytini bol olan bir yerdir.” (Sa’lebî, 1422/2002: X, 239) 
ifadelerini kullanarak Mescid-i Aksa’nın bereketli bir belde olduğuna işaret etmiştir. 
Beğavî (ö. 516/1122) tefsirinde, “Çevresini bereketli kılmak ise nehirler, ağaçlar ve 
meyvelerle olmuştur. Mücâhid der ki, bereketli toprak denmiştir çünkü o, 
peygamberlerin memleketidir, meleklerin ve vahyin iniş yeridir, kıyamet günü insanlar 
oradan haşredileceklerdir.” (Beğavî, 1420/1999: III, 105) ifadeleriyle Mescid-i Aksa ve 
çevresinin, hem maddi hem manevi açıdan sahip olduğu berekete vurgu yapmıştır. 
Zemahşerî (ö. 538/1144) ise şunları belirtmiştir: “Çevresini bereketli kılma, din ve 
dünyanın bereketleriyledir. Çünkü orası Hz. Musa zamanından beri peygamberlerin 
ibadet yeridir ve vahyin indiği mekân olmuştur. Yanı sıra o, akan ırmaklarla ve meyveli 
ağaçlarla çevrilmiştir.” (Zemahşerî, 1407: II, 648) Bu ifadeleriyle Zemahşerî de yine 
Mescid-i Aksa'nın bereketli bir coğrafya oluşuna örnekler vermiştir. 

Yazar, eserin ikinci ve en detaylı bölümünde teorinin ayrıntılarını açıklamaktadır. 
Üç coğrafi daireden oluşan teoride, daire kavramının kullanılmasının temel nedenleri 
belirtilmiştir. Yazar, bu sebepleri doktora danışmanlığını yürüttüğü bir mimarlık 
bölümü öğrencisinin tez çalışmasında sunduğu şekilde açıklamaktadır: “İnsan fıtrî 
olarak ilk yaratıldığı zamandan bu yana sembol ve rakamların ardından manevi anlamlar 
çıkarmıştır. Bu dairelerin anlamı ise tüm yönlerde adalet ve eşitliği temsil etmektedir. 
Başlangıcı ve sonu olmayan daireler, tüm çokgenlerin “babası” konumundadır. Sürekliliği 
ve istimrarı temsil eden bu daireler, merkezin etrafında dönmekle beraber, birliği ve 
kaynağı sembolize etmektedir. Daire aynı zamanda gökyüzü ile yeryüzü arasındaki bağı 
da temsil etmektedir.” (s.22) 
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Yazar, dairelerin adaleti ve eşitliği temsil ettiğini vurgulamakta ve merkezi Mescid-
i Aksa olan bereketin tüm dünyaya bu daireler aracılığıyla dalgalar halinde yayıldığına 
dikkat çekmektedir. Kur’an-ı Kerim’de geçen “alemler için” ifadesine dayanarak bahsi 
geçen bereketin dünyadaki tüm insanlara ulaştığını savunmaktadır.  

Yazar, teorinin birinci dairesinde Beytülmakdis bölgesinin sınırlarını açıkça ortaya 
koymaktadır. Ayrıca Halid El-Awaisi'nin doktora çalışmasına atıfta bulunarak, 
Beytülmakdis bölgesinin sınırlarının siyasi değil, aksine Mekke ve Medine’nin sahip 
olduğu kutsal sınırlar gibi kutsal sınırlar olduğunu vurgulamaktadır. El-Awaisi, ulaştığı 
sonuç ile Beytülmakdis bölgesinin dünya genelinde ve özellikle Doğu İslam ülkelerinin 
kalbinde yer aldığını iddia etmektedir.  

Teorinin ikinci dairesi Mısır, Biladüşşam bölgesi ve Kıbrıs’ı kapsamaktadır. Eser, 
tarihsel sürece dikkat çekerek, Beytülmakdis bölgesini işgal eden güçlerin Mısır ve 
Biladüşşam bölgesi üzerinde hâkimiyet sağladığına veya bu bölgeleri kontrol altına 
aldığına dikkat çekmektedir. El-Awaisi, tarihi olaylardan örnekler vererek, bu jeopolitik 
gerçeğin göz ardı edilmesinin tarihte pek çok kez Beytülmakdis bölgesinin işgal 
edilmesine neden olduğuna işaret etmektedir. 

Beytülmakdis Bereket Daireleri Teorisi’nin en geniş ve kapsayıcı olan üçüncü 
dairesi, Hicaz, Irak ve Türkiye’yi içine alır. Yazarın bu dairede dikkat çektiği önemli bir 
husus, Mekke ile İstanbul’un, Medine ile Ankara’nın aynı hat çizgisi üzerinde yer 
almasıdır. Ayrıca Mescid-i Haram ile İstanbul’un Mescid-i Aksa’ya eşit uzaklıklarda 
oldukları sonucuna varmıştır. Medine-i Münevvere ile Ankara’nın da aynı şekilde 
Mescid-i Aksa’ya eşit uzaklıklarda olduğunu belirlemiştir. Yazar bu sonuçlardan yola 
çıkarak, bu şehirlerin jeopolitik açıdan aynı öneme sahip olduğunu ve stratejik bir iş 
birliği potansiyeli taşıdıklarının altını çizmektedir. 

Eser; Mısır, Suriye, Irak ve Türkiye’nin Beytülmakdis’ in gelecek fethinde öncelikli 
bir role sahip olacağına vurgu yapmakta ve bu durumu sebeplerle 
temellendirmektedir. Çalışmanın en dikkat çekici noktalarından biri, Kâbe ile Mescid-i 
Aksa arasındaki arkeolojik benzerliği gözler önüne sermesidir. Yazar Dr. Haithem al-
Ratrout’un araştırmasına atıfta bulunarak, Kâbe’nin yapısının Mescid-i Aksa’nın inşası 
için örnek bir model olduğunu ve bu temelde iki yapı arasında benzer bir arkeolojik 
planlama olduğu sonucunu paylaşmaktadır.  

Üçüncü ve son bölümde yazar “Beytülmakdis’e hükmeden kimse dünyaya 
hükmeder” (s.59) cümlesiyle teoriyi özetlemiştir. Bu teoriyi ayrıca aşağıdaki formülle 
ifade etmiştir (s.59): 

Beytülmakdis’e (1. daire) hükmeden, Mısır ve Bilâdüşşâm’a egemen olur, 
Mısır ve Bilâdüşşâm’a  (2. daire) hükmeden, Doğu İslam ülkelerine egemen olur, 
Doğu İslam ülkelerine (3. daire) hükmeden, dünyaya egemen olur.  

Yazar bu formülde yer alan egemenlik/hâkimiyet kavramlarının bir milletin 
diğerine üstünlüğü anlamına gelmediğini vurgulamakta, aksine Beytülmakdis‘ in 
kapsayıcı vizyonunun ön plana çıktığını belirtmektedir. 

Eserde teorinin doğuşu ve gelişim süreci ve amacı ayrı bir başlık altında 
değerlendirilmiştir. Teori üç temel amacı aşağıdaki şekilde okuyucuya sunulmuştur 
(s.64): 
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1- Müslümanlara uluslararası ilişkiler disiplininde örnek teşkil edecek bir ilim ve 
araştırma sahası oluşturmak, 

2- Günümüz olaylarını doğru anlamak ve yönlendirebilmek için gerekli olan analiz 
araçlarını sağlamak, 

3- Beytülmakdis ve Mescid-i Aksa’nın fethi için gerekli olan hazırlık sürecine katkıda 
bulunacak teorik çerçeveyi sunmak,  

 Sonuç olarak, eserde Beytülmakdis'in dünya barışının ve çatışmasının merkezi ve 
bölge istikrarının kilit noktası olduğuna vurgu yapılmıştır. Kullanılan harita ve merak 
uyandırıcı soru-cevaplar, eserin içeriğini zenginleştirmiştir. Tarihsel kanıtlar, teorinin 
argümanlarını güçlendirmiş ve uygulanan metodolojinin anlaşılmasını kolaylaştırmıştır. 
Teorinin; geçmiş, bugünü ve geleceği birbiriyle ilişkilendiren ve akademiye yeni 
anlayışlar ve yaklaşımlar sunan önemli bir katkı olduğu düşünülebilir. Teorinin özellikle 
bazı uluslararası üniversitelerde ders müfredatına dâhil edilmesi ve bölgedeki mevcut 
jeopolitik gelişmeleri analiz ederken yeni bir akademik bakış açısı olarak kullanılması, 
teorinin bu alanda kabul gördüğünün göstergesidir. 

Bununla birlikte, teorinin güncelliğini koruması için geliştirilmesi gerekebilir. 
Teorinin geliştirilmesi, sürekli değişen ve dönüşen uluslararası sistemde ülkelerin dış 
politika süreçlerine etkili bir şekilde katkı sağlayabilmesi açısından büyük önem 
taşımaktadır. Buna ek olarak eserin son bölümünde yer alan "Teorinin Doğuşu ve 
Gelişim Süreci" başlıklı bölümün, tarihi sürecin başlangıcında okuyucuya sunulması 
daha anlaşılır olabilir. Ayrıca eserin asıl versiyonundaki uzun cümleler ve karmaşık dil, 
tercüme kalitesini olumsuz yönde etkileyebilmektedir. 

Sonuç olarak eser Uluslararası İlişkiler disiplini ve Beytülmakdis Çalışmaları alanına 
akademik ölçekte önemli bir katkı sunmuştur. Bu nedenle, özellikle Uluslararası İlişkiler 
öğrencilerine Beytülmakdis bölgesinin önemini kavramak adına okumaları tavsiye 
edilmektedir.  Eser, tarihi olayları tartışmanın yanı sıra, tarihi bugün ve gelecekle 
ilişkilendirerek Beytülmakdis’in gelecek fethine dair bir rehber niteliği taşımaktadır.  
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EYYÛBİLER: KÜLTÜR VE MEDENİYET, Ziya POLAT & Ayşe ÇEKİÇ 
(Ed.), Ankara: İlâhiyât Yayınları, 1. Baskı, 2022, 289 sayfa, 

 ISBN: 978-625-6961-43-2. 
 

 

Eyyûbî tarihi, hem İslâmi coğrafyada hem de Batı dünyasında üzerinde birçok 
çalışma yapılan İslâm tarihi dönemlerinden birini oluşturmaktadır. Eyyûbî tarihiyle 
ilgili Türkiye’de de hatırı sayılır çalışma bulunmaktadır. Ancak belirgin bir eksiklik 
olarak görülmektedir ki, yapılan çalışmaların önemli bir kısmı genellikle Selahaddin 
Eyyûbî dönemine odaklanmış ve klasik kronolojik bir bakış açısıyla hazırlanmıştır. 
Eyyûbî kültür ve medeniyetiyle ilgili ise çok az araştırma yapılmış, bu da Eyyûbî 
tarihinin bu yönünün, bir bakıma, gölgede kalmasına yol açmıştır. Bir grup 
akademisyenin bir araya gelmesiyle hazırlanan “Eyyûbîler: Kültür ve Medeniyet” 
adlı eser ise gölgede kalan Eyyûbîler dönemi kültür ve medeniyetine ışık tutmayı 
amaçlamaktadır. 

Ziya Polat ve Ayşe Çekiç'in editörlüğünü üstlendiği bu eser sekiz bölümden 
oluşmaktadır. Kitabın önsözünde bu çalışmanın daha önce yayımlanan “Eyyûbîler: 
Siyasi Tarih” adlı eseri tamamlar nitelikte olduğu vurgulanmış ve eserin ana başlıkları 
sıralanmış; esere dair ön bilgilendirme yapılmıştır.  

Çalışmanın ilk bölümünde “Eyyûbîler’de Devlet Yapısı” başlıklı konu, Mahmut 
Recep Keleş tarafından ele alınmıştır. Bu bölümde Eyyûbî devlet yapısı, siyasi, askeri 
ve sosyal açılardan değerlendirilerek, yetmiş küsur yıl boyunca hüküm süren bir 
devletin nasıl varlığını sürdürebildiği ve bu başarının arka planında yatan süreç 
okuyuculara sunulmuştur. Son bölümde ise sultanların değişmesiyle devlet 
yapısındaki değişim ve dönüşümler ayrıntılı bir şekilde işlenmiştir. 

İkinci bölümde, “Eyyûbiler'de Adalet Sistemi” adlı konu Ayşe Dudu Kuşçu 
tarafından incelenmiştir. Bu bölümde Eyyûbiler dönemindeki adalet yapısının temeli, 
İslâm adalet anlayışına dayandırılmış ve adaletin sağlanmasına yardımcı olmak 
amacıyla kurulan kaza teşkilâtı; “sivil kaza”, “askeri kaza”, “mezâlim mahkemeleri 
ve dârü’l-adl”, “muhtesib ve divânı” olmak üzere dört ayrı bölümde detaylı bir 
şekilde ele alınmıştır. Eyyûbî devletinin adalet sistemi için oluşturulan bu kurumların 
katkısıyla, devletin en üst kademesinden halka kadar, bütün kesimlerin nasıl âdil bir 
şekilde yönetildiği okuyucuya aktarılmaya çalışılmıştır. 

Üçüncü bölümde, “Eyyûbiler’de Ticaret ve İktisadi Hayat” adlı çalışma Ayşe 
Çekiç tarafından hazırlanmıştır. Bu bölümde Eyyûbîler’in ticari ve iktisadi yapısının 
temeli irdelenmiştir. Eyyûbiler’in ticari ve iktisadi alt yapısı, “İslâmî devlet geleneği”, 
“Mısır coğrafyası” ve “doğu-batı eksenli ticari etkileşimler” olmak üzere üç temel 
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bağlamda analiz edilmiştir. Bu minvalde, Eyyûbîler’in ekonomik-iktisadi dinamiğinin 
nasıl şekillendiği ve devletin paraya bakış açısının nasıl evrildiği okuyucuya akıcı bir 
üslupla sunulmuştur. 

Dördüncü bölümde yer alan “Eyyûbîler’de Dini Hayatın İnşası” başlıklı konu, 
Hilal Ağalday tarafından kaleme alınmıştır. Bu bölümde Selahaddin Eyyûbî’nin Sünnî 
öğretiyi tekrar egemen kılmak amacıyla benimsediği politikalar ele alınmaktadır. Bu 
politikların başında Selahaddin’in belli bölgelere kurduğu Nizâmiye medreselerinin 
geldiği anlaşılmaktadır. Eyyûbîlerde dini hayatın inşasında önemli bir sacayağı olan 
Nizâmiye medreselerinde okutulan; Kur’an-ı Kerim, hadis, fıkıh ve tasavvuf gibi 
derslerin içeriği hakkında da bilgi verilmiştir. Son olarak, Selahaddin Eyyûbî’nin ahlaki 
özellikleri ve cihad stratejisi ele alınarak; bu özelliklerin toplumun dini yapısına ve 
Haçlılarla olan mücadelesine nasıl bir etkisinin olduğu okuyucunun dikkatine 
sunulmaktadır. 

Beşinci bölümde, “Eyyûbîler’de Eğitim Sistemi ve Medreseler” adlı konu 
Abdulhalim Oflaz tarafından ele alınmıştır. Bu bölümde Şiî Fâtimî devletinin enkazı 
üzerine kurulan Eyyûbî devletinin, Mısır’da Şiî-İsmâilî mezhebin propaganda merkezi 
olan dârülilmleri kapatarak yerine kurdukları Sünnî merkezli medreselerin doğuşu ve 
gelişimi hakkında genel bilgiler verilmiştir. Daha sonra Eyyûbî dönemi Mısır 
medreselerinin mezhep merkezli tasnifi yapılarak; Şâfiî, Mâlikî, ve Hanefî fıkhına göre 
öğretim yapan medreseler tek tek ele alınmıştır. Ardından medrese müfredatında 
yer alan; kırâat, hadis, fıkıh, tefsir ve tasavvuf olmak üzere dinî ilimler ile dil ve 
edebiyat ilimleri derslerinde okutulan kitaplar ve derslerin içeriği sunulmuştur. 

Altıncı bölümde, “Eyyûbîler’de İlmî Hayat” adlı konu Mahmut Meçin tarafından 
incelenmiştir. Bu bölümde yazar, ilk olarak Eyyûbîler döneminde ilmî hayatın nasıl 
olduğuna dair genel bir çerçeve çizmiştir. Ardından bu dönemdeki ilmî hayatı, “dini 
ilimler” ile “felsefî ve diğer ilimler” olmak üzere iki başlık altında tasnif ederek; her 
ilmin genel muhtevasını ve o ilimde öne çıkan âlimlerin hayatını okuyucunun 
dikkatine sunmuştur. Eyyûbîler döneminde ilmî hayatın merkezi olan medreselerde 
dini ilimlerin ağırlıkta olduğuna dikkat çeken yazar, aklî ilimlere ise yeterince yer 
verilmediğine hatta bu ilimlerle ilgilenen âlimlerin ötekileştirildiğine değinerek 
dönemin tartışmalarının ve kavgalarının felsefî düşünceye yansımalarıyla ilgili önemli 
bilgiler sunmuştur. Eyyûbîler dönemi ilmî hayatının sadece müsbet tarafları değil aynı 
zamanda menfî kısımları da verilmeye çalışılmıştır. 

Yedinci bölümde, “Eyyûbîler’de Vakıf Kültürü” adlı konu Rıdvan Yiğit tarafından 
kaleme alınmıştır. Mısır coğrafyasındaki vakıf kültürünün kısa bir tarihçesini ele 
alarak başlayan yazar, ardından Eyyûbîler döneminde faaliyet gösteren vakıfların 
dini, askeri, iktisadi ve sosyal alanlarda olmak üzere geniş bir yelpazede rol 
oynadığına dikkat çekmektedir. Bu bağlamda Eyyûbîler’in kendi dönem şartlarına 
uygun bir şekilde vakıf kültürünü yeniden canlandırmaya çalıştığı anlaşılmaktadır. 

Sekizinci bölümde, “Eyyûbîler’de Tıp ve Sağlık Sistemi” adlı konu Bedrettin 
Basuğuy ve Hakan Can tarafından ortak bir çalışma olarak hazırlanmıştır. Bu bölüme, 
Eyyûbîler dönemindeki tıbbî uygulamalar ve kurulan hastahaneler ele alınarak 
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bağlamda analiz edilmiştir. Bu minvalde, Eyyûbîler’in ekonomik-iktisadi dinamiğinin 
nasıl şekillendiği ve devletin paraya bakış açısının nasıl evrildiği okuyucuya akıcı bir 
üslupla sunulmuştur. 

Dördüncü bölümde yer alan “Eyyûbîler’de Dini Hayatın İnşası” başlıklı konu, 
Hilal Ağalday tarafından kaleme alınmıştır. Bu bölümde Selahaddin Eyyûbî’nin Sünnî 
öğretiyi tekrar egemen kılmak amacıyla benimsediği politikalar ele alınmaktadır. Bu 
politikların başında Selahaddin’in belli bölgelere kurduğu Nizâmiye medreselerinin 
geldiği anlaşılmaktadır. Eyyûbîlerde dini hayatın inşasında önemli bir sacayağı olan 
Nizâmiye medreselerinde okutulan; Kur’an-ı Kerim, hadis, fıkıh ve tasavvuf gibi 
derslerin içeriği hakkında da bilgi verilmiştir. Son olarak, Selahaddin Eyyûbî’nin ahlaki 
özellikleri ve cihad stratejisi ele alınarak; bu özelliklerin toplumun dini yapısına ve 
Haçlılarla olan mücadelesine nasıl bir etkisinin olduğu okuyucunun dikkatine 
sunulmaktadır. 

Beşinci bölümde, “Eyyûbîler’de Eğitim Sistemi ve Medreseler” adlı konu 
Abdulhalim Oflaz tarafından ele alınmıştır. Bu bölümde Şiî Fâtimî devletinin enkazı 
üzerine kurulan Eyyûbî devletinin, Mısır’da Şiî-İsmâilî mezhebin propaganda merkezi 
olan dârülilmleri kapatarak yerine kurdukları Sünnî merkezli medreselerin doğuşu ve 
gelişimi hakkında genel bilgiler verilmiştir. Daha sonra Eyyûbî dönemi Mısır 
medreselerinin mezhep merkezli tasnifi yapılarak; Şâfiî, Mâlikî, ve Hanefî fıkhına göre 
öğretim yapan medreseler tek tek ele alınmıştır. Ardından medrese müfredatında 
yer alan; kırâat, hadis, fıkıh, tefsir ve tasavvuf olmak üzere dinî ilimler ile dil ve 
edebiyat ilimleri derslerinde okutulan kitaplar ve derslerin içeriği sunulmuştur. 

Altıncı bölümde, “Eyyûbîler’de İlmî Hayat” adlı konu Mahmut Meçin tarafından 
incelenmiştir. Bu bölümde yazar, ilk olarak Eyyûbîler döneminde ilmî hayatın nasıl 
olduğuna dair genel bir çerçeve çizmiştir. Ardından bu dönemdeki ilmî hayatı, “dini 
ilimler” ile “felsefî ve diğer ilimler” olmak üzere iki başlık altında tasnif ederek; her 
ilmin genel muhtevasını ve o ilimde öne çıkan âlimlerin hayatını okuyucunun 
dikkatine sunmuştur. Eyyûbîler döneminde ilmî hayatın merkezi olan medreselerde 
dini ilimlerin ağırlıkta olduğuna dikkat çeken yazar, aklî ilimlere ise yeterince yer 
verilmediğine hatta bu ilimlerle ilgilenen âlimlerin ötekileştirildiğine değinerek 
dönemin tartışmalarının ve kavgalarının felsefî düşünceye yansımalarıyla ilgili önemli 
bilgiler sunmuştur. Eyyûbîler dönemi ilmî hayatının sadece müsbet tarafları değil aynı 
zamanda menfî kısımları da verilmeye çalışılmıştır. 

Yedinci bölümde, “Eyyûbîler’de Vakıf Kültürü” adlı konu Rıdvan Yiğit tarafından 
kaleme alınmıştır. Mısır coğrafyasındaki vakıf kültürünün kısa bir tarihçesini ele 
alarak başlayan yazar, ardından Eyyûbîler döneminde faaliyet gösteren vakıfların 
dini, askeri, iktisadi ve sosyal alanlarda olmak üzere geniş bir yelpazede rol 
oynadığına dikkat çekmektedir. Bu bağlamda Eyyûbîler’in kendi dönem şartlarına 
uygun bir şekilde vakıf kültürünü yeniden canlandırmaya çalıştığı anlaşılmaktadır. 

Sekizinci bölümde, “Eyyûbîler’de Tıp ve Sağlık Sistemi” adlı konu Bedrettin 
Basuğuy ve Hakan Can tarafından ortak bir çalışma olarak hazırlanmıştır. Bu bölüme, 
Eyyûbîler dönemindeki tıbbî uygulamalar ve kurulan hastahaneler ele alınarak 

     
 

 

başlanmıştır. Özellikle bu dönemde tıbbî müesselerin ve tıp eğitiminin revaçta 
olduğuna dikkat çekilmiş; kurulan hastanelerin zamanla teorik ve uygulamalı 
derslerin işlendiği birer tıp merkezi haline geldiğine vurgu yapılmıştır. Son olarak 
Eyyûbîler döneminde yaşamış önemli tıp âlimleri ve sundukları sağlık hizmetleri 
okuyucuya sunulmuştur. 

Sonuç olarak Eyyûbîler dönemine ilişkin devlet yapısı, ticaret ağı, dini hayatın 
temel saikleri, ilmî hayatı, eğitim sistemi, vakıf kültürü, adalet yapılanması ve sağlık 
sistemi, yani kısacası kültür ve medeniyet hayatına dair hazırlanan bu eserin hacmi 
itibariyle bu kadar yoğun bir içeriği kendi yapısında eritmiş olması, yazarların ilgili 
konulara dair uzun süreli tespit ve analizlere sahip olduğunu göstermesi bakımından 
takdire şayandır.  
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reliance on historical and archaeological evidence to prove the validity of what he 
derives from the reasonable meanings of those sacred texts. He also relied in 
responding to these fabrications on the method of cross-referencing information 
with the Torah itself, which Jews could not deny.  He also adopted the method of 
responding t0 contradiction in the sayings of Jewish rabbis, scholars and 
archaeologists. Then, through works of Western scholars, researchers, and 
writers, who have critically discussed the allegations of the Jews. Thus, his 
methodology as a whole formed a systematic and precise response, which one 
cannot deny, and one can accept with ease with its validity and reasonableness. 

KEYWORDS: Methodology, al-Khayat, Refutation, Jews, Bayt al-Maqdis, al-Aqsa. 
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The Methodological approach of Abdul Aziz al-Khayat in refuting Jewish 
claims regarding the historical entitlement in Bayt al-Maqdis 

ABSTRACT: The idea of the Jewish presence in Palestine and Bayt al-Maqdis in 
particular is based on the Jewish claim of historical entitlement, and they applied 
all kinds of deceitful tactics, starting with manipulating historical facts and ending 
with Machiavellian behaviour methods in order to achieve their fallacious claims 
and construct some sort of legitimacy. A number of contemporary researchers and 
writers responded to these claims and demonstrated it erroneous. One of the most 
prominent writers in this field was Dr. Abdul Aziz al-Khayat in his book entitled 
"The Jews and their Myths about their Prophets and al--Quds". In his research, al-
Khayat did not use emotional language that undermines the authenticity of 
historical information, and weakens the way it is presented. His book was put 
together on solid scholarly foundations, the most important of which is the 
adoption of the connotations of the established religious scripture, and then the 
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The Liberation of Al-Aqsa Mosque in the Context of the Quranic verse 2:114 
ABSTRACT: In the Quranic verse of Surah al-Baqarah: 144, “And who are more 
unjust than those who prevent the name of Allah from being mentioned in His 
mosques and strive toward their destruction. It is not for them to enter them 
except in fear. For them in this world is disgrace, and they will have in the Hereafter 
a great punishment”, scholars mentioned eight sayings, but the researcher tends 
to consider the unjust refers to (Jews), and the "mosque" is (Al-Aqsa) for the 
previous and subsequent contexts. As the verses before are said in the Jews, and 
those which followed said in transforming the Qiblah from Al-Aqsa into Ka‘bah and 
the attitude of the Jews. The verse points that the Jews are afraid despite their 
power. 

KEYWORDS: Tafsir, Context, al-Aqsa Mosque, Jews, Bayt al-Maqdis
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jihad awaiting for Jesus, rather they must fight and resist them, in order to lift the 
Zionist oppression and liberate their Holy Land from their tyranny. Hence, 
preparing ones strength to the utmost power in its comprehensive sense is the only 
way towards victory over them and others, and this is consistent with the law of 
causality (Sunnah of Allah) upon which God established the universe and living life. 

KEYWORDS: Fighting the Jews, Quran, Hadith, al-Fitan, Bayt al-Maqdis, Correct 
Understanding

 



 
 

 
 

 

Religious Texts on Fighting the Jews: an Attempt to Comprehend 
within the Islamic Framework 

ABSTRACT: Islamic religious texts that came about fighting the Jews came as a 
way of miraculous transcendental prophecies from God Almighty or on the tongue 
of His Messengers, and not on the basis of establishing an order or an injunction. 
As understanding it partly is the closest path to misguidance or misguiding, and it 
is not permissible to drop these texts on a specific reality, and that the place of this 
fighting is specific, which is Bilad al-Sham and Bayt al-Maqdis, and this is consistent 
with that Muslims are fighting the Zionists not because they are Jews, but because 
they are aggressors and occupiers. What is learnt from a conscious reading of the 
scripture over this issue, is that the battle with the Jews has two stages; the stage 
of emergence and reaching great heights in the land. The second stage is their 
encounter and fight with Jesus, son of Mary, peace be upon him. The confusion 
between the two stages leads to major scholarly and practical problems. One of 
the scenes is that Jews believe in this battle and prepare for it, and it is not 
acceptable for Muslims to wait for this battle while passively sitting or neglecting 
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