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Editor'den
S

Gaziantep Universitesi Sosyal Bilimler Dergisi’nin Temmuz 2024 sayisinda Isletme Finans, Siyaset Bilimi ve
Uluslararast Iliskiler, Tiirk Dili ve Edebiyati’ndan dérder; Iktisat, Tarih, Iletisim, Ingiliz Dili ve Edebiyati’ndan
ikiger; Sosyoloji, Sanat, Ilahiyat, Turizm Otelcilik, Konaklama ve Spor’dan birer tane olmak iizere toplam on
bir alandan yirmi dort makale yer almaktadir. Bu makalelerden on sekizi Tiirkge, altis1 ingilizce olarak
yazilmustir.

[lahiyat alaminda Nur Efeoglu ve Merve Cetinkaya makalelerinde 2019 yilinda ingiltere'de "¢evre dostu"
sloganiyla ilk kez ortaya ¢ikan Cambridge Merkez Camii'ni 6rnek olay calismasi olarak kullanarak camilerin
cagdas toplumlarda Islami ve kiiltiirel kimlikleri ifade etme agisindan nasil konumlandirildigini irdelemistir.

Sosyoloji alanda Sevket Okten ¢alismasinda, mevsimlik tarim iscilerinin gittikleri ¢alisma alanlarmna da
tasidiklar1 akrabalik iligkilerinin ve bdlgede egemen toplumsal cinsiyet degerlerinin kadinin tarla ve yasam
alanlarindaki konumu, is yiikii ve emegi tizerindeki tasarrufunu nasil etkiledigini ele almistir.

Iletisim alaninda Firat Adiyaman, Ali Sarigiil, Aslthan Sezek, Kiibra Yilmaz ve Hatice Kaya; “Kiiresellesme
ve Gog: Yerel Gazetecilerin Go¢ Olgusuna Bakis Agcisinin Degerlendirilmesi” baslikli makalelerinde
gazetecilerin diislincelerine gore kiiresel giiclerin goclere neden oldugu, iletisim alanindaki gelismelerin kiiresel
goclerde etkide bulundugu, gdclerin ucuz is giicii olusturdugu ve kiiresel gd¢ yonetiminin adil olmadig1 seklinde
bulgular elde etmislerdir. Revsan Sen ise 6nemli bir toplumsal kurum olarak yerel demokrasileri giiclendirme
potansiyeline sahip olan yerel medyada calisan gazetecilerin ¢alisma kosullarini prekarya tartismalari
baglaminda analiz etmeyi amaglamistir.

Sanat alaninda Erding Yilmaz, rap miizik alt-kiiltiirel pratiklerin Kazablanka Ritimleri (Ayouch, 2021) adli
filme nasil yansidigi, Raymond Williams’in “egemen”, “kalintisal” ve “dogmakta olan” tanimlamalariyla ele
aldig1 kiiltlir cergevesinin rehberliginde incelemistir.

Tiirk Dili ve Edebiyati alaninda Siileyman Fidan makalesinde Asik Veysel’in kiiltiir politikalariyla ortiisen ve
ortiismeyen yanlarini, geleneksel Tiirk miiziginin yirmi birinci yiizyila aktarilmasindaki gorevini, giiniimiiz
miizik anlayisinda ve resmi yaklagimlardaki konumunu tespit etmeyi hedeflemistir. Fatih Kose ve Recep
Kogak, “Divanu Lugati’t Tirk’te Harp Tasavvuru” basliklt makalelerinde Divdnu Lugdti’t Tiirk’te yer alan
savag sahnelerinden hareketle Tiirk harp tasavvurunu incelemis; harp dncesi, harp sirasi ve harp sonrasi olmak
iizere kronoloji ydntemini izleyerek 11. yy. Tiirk savas sanatin1 ortaya koymuslardir. Ahmet Ozpay, Omer
Seyfettin’in “Beyaz Lale” hikayesini nesnelestirilen insan unsuru ve soykirim suglar1 baglaminda
degerlendirmistir. Ugur Uzunkaya makalesinde Eski Uygurca tip konulu simdiye degin nesredilmemis dort
fragmanin nesrini konu almis ve bu dort fragmanin yazi g¢evirimini, harf ¢evirisini, Tiirkiye Tiirkgesine
aktarimini, agiklamalar1 ve sozliigiinii okuyucuya sunmustur.

Ingiliz Dili ve Edebiyati alaninda Tiilay Dagoglu; Thom Gunn’m seri katil Jeffrey Lionel Dahmer’den
dinledigimiz “Hitch-hiker”, “Iron Man”, “The Visible Man”, “A Borrowed Man” ve “Final Song” adli beg
sarkiy1 igeren son kitab1 Boss Cupid'de (2000) yer alan “Troubadour” siir koleksiyonunu Jacques Lacan’in
insan aklmin ii¢ tanisal teorisi, Nevroz, Psikoz ve Sapkinlik, iizerinden incelemistir. Asiye Sakine Ucar’in
caligmasi ise Michael Frayn’in Headlong Romaninda Martin’in yolculugunun, Bruegel’in eserlerinde bulunan
ve insan davraniglarinin karmagikligini irdeleyen tematik unsurlari tasiyan bir maceraya nasil doniistiigiinii
incelemeyi ve anlamay1 amaglamaktadir.

Tarih alaninda Berna Torkak, 1649-1837 yillar1 arasinda Atik Sikayet Defterleri lizerinden Antep vakiflarinda
yasanan sorunlara odaklanmaktadir. Sevilay Karatas Yozgat, ¢alismasinda Babiirlii Devleti’nin kurulusundan
(1526) Evrengzib doneminin sonuna kadar (1707) siyasi alanda {in salmis isimlere yer vermis ve Babiirlii
Devleti siyasetinde varlik gosteren vekil ve vezirlik kurumunun kavram yanilgisim ortadan kaldirmak ve bu
makamlar arasindaki hiyerarsiyi gdstermeyi amaglamistir.

Iktisat alaninda Serkan Nas, Ayse Akboz Caner ve Ayse Ergin Unal “Tiirkiye’de Enflasyon Oranlarinin Makine
Ogrenme Y&ntemi ile Tahmini” baslikli ¢alismalarinda karar agact modelinin, rastgele orman ve ¢ok katmanli
algilayictya oranla en dogru enflasyon oranmmi tahmin ettigi ve Tiirkiye’de enflasyonun en yiiksek
belirleyicisinin Amerikan dolar1 oldugu sonucuna ulagmislardir. Salih Cam ise doviz kurlari ile yurt i¢i gida
fiyatlar1 arasindaki karmasik iliskiyi incelemis ve doviz kurunun yurt i¢i gida fiyatlarina gecis etkisini
hesaplamistir.



Isletme Finans alaninda Adem Esen, M. Zahid Cigman, Mustafa Demirkol ve M. Hiidayi Ozgiil kamu
sektoriinde insan kaynaklarinin etkin kullanilamamasi sorununun olasi neden ve sonuglarini, kamu sektoriinde
"kizak kadro" olarak da nitelendirilen pasif kamu gorevlileri lizerinden aragtirmislardir. Adviye Asli Denizli
Polat, Tiirkiye Cumhuriyeti’nde kadin isgiicii ve istthdamini kalkinma planlar1 perspektifinden incelemistir.
Remzi Reha Durucasu ve Fatma Yagslt Sen “Dijital Pazarlama Kampanyalari i¢in Risk Analizi: Bulamik HTEA
Yaklasimi” baglikli ¢alisma kapsaminda elde ettikleri bulgulara gore, dijital pazarlama kampanyalarini
basarisizliga iten en riskli unsurlarin igerikle iligkili irkeilik, gilizellik/milkemmellik algisi, cinsiyetgilik,
siddet/teror ile siyasi unsurlar oldugu ve bu hatalarin en fazla miisteri kaybettirme potansiyeline sahip hatalar
oldugu sonucuna ulasmislardir. Sedat Cerez, Abdullah Kiirsat Merter, Yavuz Selim Balcioglu ve Gokhan Ozer
makalelerinde finansal raporlama zamanliliklarinin firma &zelliklerine bagl olarak degisip degismedigini
incelemisler ve bu amagla 2009-2019 yillar1 arasinda Borsa Istanbul'da islem géren sirketlerden elde edilen
2345 firma/yili verisi kullanilarak lojistik regresyon analizi ger¢eklestirmislerdir.

Siyaset Bilimi ve Uluslararas: iliskiler alaninda Hakan Morcicek ve Yasin Avci Baglantisizlik Hareketi’nin
Soguk Savas donemindeki etkinligi tizerinden 21. ylizyillda Baglantisizlik 2.0 i¢in imkén ve kisitlari
irdelemislerdir. Muhammet Faruk Cakir, Sangay Isbirligi Orgiitii ile Orta Asya’daki bolgesel giivenlik
arasindaki iliskiyi irdelemistir. Emre Didin, Hoppeci argiimantasyon etigi ve 6zel hukuk toplumu kavramlarini
Tiirk literatiirinde ilk kez inceleyen bir makale yazmistir. Cafer Yilmaz ise yerel yonetimlerin afet ve acil
durum yo6netimindeki yerini Gaziantep Biiyiiksehir Belediyesi 6rnegi tizerinde ortaya koymustur.

Turizm alaninda Esra Cikmaz makalesinde kadin girisimciligi konusunda yapilan c¢aligmalari bibliyometrik
acidan irdelemeyi amacglamis ve arastirma kapsaminda bilimsel makalelerin yonteme goére dagilimi,
arastirmacilarinin bagli olduklar1 kurumlar, alintilanma sayilarina gére dagilimi ve incelenen makalelerdeki en
cok tekrar eden kelime frekanslari, kelime bulutlar olusturularak degerlendirilmistir.

Bu saymin hazirlanmasinda biiyilik emekleri olan editoér yardimcilarimiz Cansu Yasav’a ve Sema Erserin’e
yayin kurulumuzun muhterem iiyelerine, degerli alan editorlerimize, kiymetli yazarlara ve makaleleri objektif
olarak degerlendirerek goriis ve yorumlariyla sayimiza destek olan saygideger hakemlerimize tesekkiirii bir
borg biliriz. EKim 2024 sayisinda goriismek timidiyle. ..

Doc. Dr. Yavuz Sinan ULU
Bas Editor



From Editor
e

In the July 2024 issue of Gaziantep University Journal of Social Sciences, there are twenty-four articles from a
total of eleven fields, four each from Business Finance, Political Science and International Relations, Turkish
Language and Literature; two each from Economics, History, Communication, English Language and
Literature; and one each from Sociology, Art, Theology, Tourism Hotel Management, Hospitality and Sports.
Eighteen of these articles are written in Turkish and six in English.

In the field of theology, Nur Efeoglu and Merve Cetinkaya examined how mosques are positioned in terms of
expressing Islamic and cultural identities in contemporary societies, using the Cambridge Central Mosque,
which emerged for the first time in the UK in 2019 with the slogan ‘environmentally friendly’, as a case study.

In the field of sociology, Sevket Okten examined how the kinship relations that seasonal agricultural workers
carry with them to their workplaces and the dominant gender values in the region affect women's position in the
fields and living spaces, their workload and their disposition over their labour.

Firat Adiyaman, Ali Sarigiil, Aslihan Sezek, Kiibra Yilmaz and Hatice Kaya in the field of communication;
‘Globalisation and Migration: Evaluation of Local Journalists‘ Perspective on Migration’, they found that
according to the opinions of journalists, global forces cause migration, developments in the field of
communication have an impact on global migration, migration creates cheap labour and global migration
management is unfair. Revsan Sen, on the other hand, aimed to analyse the working conditions of journalists
working in local media, which has the potential to strengthen local democracies as an important social
institution, in the context of precaria debates.

In the field of art, Erding Yilmaz analysed how rap music subcultural practices are reflected in the film
Casablanca Rhythms (Ayouch, 2021), guided by Raymond Williams's cultural framework, which he defines as
‘dominant’, ‘residual’ and ‘emerging’.

In the field of Turkish Language and Literature, Siileyman Fidan aims to determine the aspects of Asik Veysel
that overlap and do not overlap with cultural policies, his role in the transfer of traditional Turkish music to the
twenty-first century, and his position in today's understanding of music and official approaches. Fatih Kose and
Recep Kogak, in their article titled ‘The Conception of Warfare in Divanu Lugati't Tiirk’, examined the Turkish
conception of warfare based on the war scenes in Divanu Lugati't Tiirk; they revealed the 11th century Turkish
art of warfare by following the chronological method as pre-war, during war and post-war. Ahmet Ozpay
evaluated Omer Seyfettin's story ‘White Tulip’ in the context of objectified human element and genocide
crimes. Ugur Uzunkaya's article deals with the publication of four fragments on medicine in Old Uighur that
have not been published so far and presents the transliteration, transliteration, translation into Turkish,
explanations and dictionary of these four fragments to the reader.

In the field of English Language and Literature, Tiilay Dagoglu analysed the poetry collection ‘Troubadour’ in
Thom Gunn's last book Boss Cupid (2000), which includes five songs from serial killer Jeffrey Lionel Dahmer,
‘Hitch-hiker’, ‘Iron Man’, ‘The Visible Man’, ‘A Borrowed Man’ and ‘Final Song’, through Jacques Lacan's
three diagnostic theories of the human mind, Neurosis, Psychosis and Deviance. Asiye Sakine Ugar's study aims
to examine and understand how Martin's journey in Michael Frayn's Headlong turns into an adventure that
carries thematic elements found in Bruegel's works that examine the complexity of human behaviour.

In the field of history, Berna Torkak focuses on the problems experienced in the foundations of Ayntab between
1649-1837 through the Atik Sikayet Notebooks. Sevilay Karatas Yozgat, in her study, includes the names that
became famous in the political field from the foundation of the Mughal State (1526) to the end of the Evrengzib
period (1707) and aims to eliminate the misconception of the institution of vizier and vizier in the politics of
the Mughal State and to show the hierarchy between these offices.

In the field of economics, Serkan Nas, Ayse Akboz Caner and Ayse Ergin Unal in their study titled ‘Forecasting
Inflation Rates in Turkey with Machine Learning Method’ concluded that the decision tree model predicts the
inflation rate more accurately than the random forest and multilayer perceptron and that the highest determinant
of inflation in Turkey is the US dollar. Salih Cam analysed the complex relationship between exchange rates
and domestic food prices and calculated the pass-through effect of exchange rates on domestic food prices.

Adem Esen, M. Zahid Cigman, Mustafa Demirkol and M. Hiidayi Ozgiil investigated the possible causes and
consequences of the problem of inefficient use of human resources in the public sector through the passive



public servants in the public sector, also known as ‘sled cadres’. Adviye Asli Denizli Polat examined women
labour force and employment in the Republic of Turkey from the perspective of development plans. Remzi
Reha Durucasu and Fatma Yashi Sen, ‘Risk Analysis for Digital Marketing Campaigns: Fuzzy HTEA
Approach’, they concluded that the most risky elements that push digital marketing campaigns to failure are
content-related racism, beauty/perception of perfection, sexism, violence/terrorism and political elements, and
that these errors have the potential to lose the most customers. Sedat Cerez, Abdullah Kiirsat Merter, Yavuz
Selim Balcioglu, Abdullah Kiirsat Merter, Yavuz Selim Balcioglu and Gokhan Ozer examined whether financial
reporting timeliness varies depending on firm characteristics and for this purpose, they performed logistic
regression analysis using 2345 firm/year data obtained from companies traded in Borsa Istanbul between 2009-
2019.

In the field of Political Science and International Relations, Hakan Morgigcek and Yasin Avci analysed the
opportunities and constraints for Non-Alignment 2.0 in the 21st century through the effectiveness of the Non-
Alignment Movement during the Cold War. Muhammet Faruk Cakir examined the relationship between the
Shanghai Cooperation Organisation and regional security in Central Asia. Emre Didin has written an article
analysing the concepts of Hoppesian argumentation ethics and private law society for the first time in Turkish
literature. Cafer Yilmaz, on the other hand, has presented the place of local governments in disaster and
emergency management on the example of Gaziantep Metropolitan Municipality.

In the field of tourism, Esra Cikmaz aimed to examine the studies on women entrepreneurship from a
bibliometric point of view in her article and within the scope of the research, the distribution of scientific articles
according to the method, the institutions to which the researchers are affiliated, the distribution according to the
number of citations and the most repeated word frequencies in the articles examined were evaluated by creating
word clouds.

I would like to thank our assistant editors, Cansu Yasav and Sema Erserin, who contributed to the publication
process of this issue, the honorable members of our editorial board, our valuable field editors, valuable authors,
and our esteemed referees who supported our issue with their opinions and comments by evaluating the articles
objectively. Hope to see you in the October 2024 issue...

Assoc. Prof. Yavuz Sinan ULU
Chief Editor
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ARTICLEINFO

Camiler, 6zellikle gayrimiislim toplumlarda Miisliiman yasaminin merkezinde yer alir. Gé¢menlerin kiiltiir ve
milliyet cesitliligi, Britanya'daki cami kavramin belirlemektedir. Britanya'daki camiler kiiltirel, ulusal ve
mezhepsel kavramlar agisindan farklilik gostermektedir. Camilerin ¢ogu ya belirli milliyetlere ya da
mezheplere odaklanmaktadir. Cevre dostu camiler islam'in baglangicindan beri Islam mimarisinin giindeminde
olmustur. Tarihte buna 6rmek verilebilecek birgok camii mevcuttur. Ornegin Konya’da bulunan Esrefoglu
Camii ekolojik malzeme kullanilarak insa edilmis ve 900 yildir mevcudiyetini siirdiirebilmistir. 21. yiizyilda
sanayilesmenin artmasi ve buna bagli olarak pek ¢ok ¢evre problemlerinin ortaya ¢ikmasi nedeniyle gevre
dostu binalara olan ilgi artmugtir. Bu durum, islam'in ve Miisliimanlarin hayatinda her zaman temel bir kavram
olan siirdiiriilebilirlige yeniden odaklanmanz gerektigini bize hatirlatmuistir. Bu konuya giizel bir perspektif
sunan Cambridge Merkez Camii tiim Miislimanlar, kadinlar ve aileler i¢in kapsayici bir alani temsil etmekle
beraber, modern toplumda g¢evre dostu, siirdiiriilebilir ve ayni zamanda sosyal yapiyla i¢ i¢e bir 6rnek tegkil
etmektedir. Bu makale, 2019 yilinda ingiltere'de "¢evre dostu" slogamyla ilk kez ortaya ¢ikan Cambridge
Merkez Camii'ni 6mek olay galigmasi olarak kullanarak camilerin ¢agdas toplumlarda Islami ve kiiltiirel
kimlikleri ifade etme agisindan nasil konumlandirldigini aragtirmaktadir. Mevcut g¢alisma Oncelikle
Cambridge Merkez Camii'nin mimari, siirdiiriilebilir ve sosyal yonlerini incelemeye odaklanmaktadir. Makale,
caminin tasarim dzelligine degindikten sonra Ingiliz Camii'nin isleyisi ve ¢ok kiiltiirlii yapis1 agisindan ne
anlama geldigini sorgulamaktadir.
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Mosques are at the heart of Muslim lives, especially in non-Muslim communities—the variety of cultures and
nationalities of the immigrants determines the concept of mosques in Britain. The landscape of the mosques in
Britain differs in regard to the cultural, national and denominational concepts. Most of the mosques are focused
on either specific nationalities or denominations. The current article explores the ways in which mosques are
situated in contemporary societies in relation to expressing Islamic and cultural identities, using Cambridge
Central Mosque, which debuted in Britain in 2019 with the motto “eco-friendly", as a case study. The current
research focuses primarily on examining the architectural, sustainable, and social aspects of the Cambridge
Central Mosque. After engaging with the design feature of the Mosque, the article questions the meaning of
'British Mosque' in its functioning and multicultural structure. Eco-friendly mosques have been on the agenda
since the beginning of Islam. There are many mosques in history. For example, Esrefoglu Mosque in Konya
was built using ecological materials and has survived for 900 years. In the 21st century, the increased interest
in eco-friendly buildings due to the growing rate of industrialisation and the ensuing pollution of the
environment has reminded us to focus on sustainability, as it has always been a core concept in Islam and
Muslim lives. Offering a good perspective on this issue, The Cambridge Central Mosque represents an
overarching space for all Muslims, women, and families. It is an example of environmentally friendly,
sustainable, and integrated with the social structure in the modern world.
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Introduction

Mosques are the primary environment for Muslims and Muslim societies, especially in
non-Muslim countries. Mosques are where society comes together as a community, acts
together, shares mutual interests, and expresses its identity (Omer, 2014). In highly diverse,
multicultural, and multifaith communities, expressing cultural and religious identity is
becoming necessary for individuals. While the number of Muslims from diverse backgrounds
has increased in non-Muslim, European countries, Muslims are adapting to living as minorities
within this society (Husain & O'Brien, 2000). The Mosque has a crucial role in this adaptation
and is a way of expressing Muslim culture. These expressions may involve specific cultural,
architectural, or aesthetic points.

In contemporary times, another point comes into the scene, which is environmental
problems, such as climate change, pollution, environmental degradation, and resource
depletion. It is important to understand and respond to these aspects by Muslim communities
and the centres, mainly mosques. Although, in the history of Muslim cultures, mosques were
always considered a place to gather, pray, and interact with each other. Moreover, mosques
have also served as a valuable resource for exploring broader perspectives on nationality,
culture, and religion, especially in places that consist of immigrants from Muslim countries
such as Britain. A mosque is not just a physical place; it is also an important space for rehearsing
and voicing issues of culture and identity (Villis & Hebing, 2014). This article presents a brief
landscape of the mosques in Britain. It examines the Cambridge Central Mosque as a case study
by analysing contemporary society's discourse on identity, culture, and ecological design.

The history of mosques in the United Kingdom is closely tied to the presence and growth
of Muslim communities with various existences regarding multicultural and national aspects.
William Henry Quilliam, a Liverpool solicitor and Muslim convert, was the first Muslim to buy
a house on Brougham Terrace for the Liverpool Muslim Institute; it was England's first fully
functioning Mosque in 1889 (Geaves, 2010). Cardiff is also mentioned as the first place where
a mosque was registered in 1860 (Gilliat-Ray, 2010). The existence of the Muslim community
started around the 18th and 19th centuries with Muslim immigrants from South Asia and Africa,
mainly from India, Pakistan, and Bangladesh. With a growing Muslim population, more
mosques were constructed to accommodate Muslim communities' needs in London,
Birmingham, Manchester, and other major cities. For instance, the City Council of Birmingham
marketed the central Mosque as a representation of the Englishness and Islam of the city's
multicultural identity (Gilliat-Ray, 2010, p. 417). An overview of contemporary British
Mosques will be presented in detail in the next chapter.

In the 21st century, the variety of mosques has increased depending on nationalities,
religious sects, and opinions. In the big cities, the characteristics of the Muslim communities
have been different due to the diverse religious backgrounds, nationalities, and modern social
norms. The issues of gender equality, sustainability, and inclusivity have increased in
importance among British Muslim communities, especially second and third-generation
immigrant families (Shannahan, 2014). Initially, these mosques were established to
accommodate religious and community perspectives in our constantly changing modern
society. More concerns have been established as a need for the Muslim community. Therefore,
a requirement to answer these concerns has been raised. Hegazy (2014) has examined
contemporary mosqgues as a way of reinterpreting 'the Prophet Medine Mosque' by developing
a mosque design that harmoniously meets the needs of Muslims and their society. The Medine
Model can be considered a way to gather diverse Muslim communities together, provide an
understanding of the needs of Muslims, and respond to these needs in contemporary Britain.
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In this article, the Cambridge central mosque will be examined from architectural,
sustainable, and social perspectives in this context. The research questions are:

1- What role does the Cambridge Central Mosque play in exemplifying sustainability

within the context of contemporary mosques?

2- How do this mosque’s characteristics affect British Muslim society?

In this article, the case study will be used to understand, analyse and examine the context
of sustainability and society in the context of mosque architecture and social impacts. The case
study approach allows in-depth, multi-faceted explorations of complex issues in research
(Flyvbjerg, 2011). In order to answer these research questions, the Cambridge central mosque
will be a case study to examine sustainable Mosques in contemporary society. This method will
allow us to examine sustainability in mosque architecture in detail as the case study approach
has been extensively used as an established research design in a wide variety of disciplines,
particularly in the social sciences.

So far, a clear introduction and methodology have been provided with research
questions. Next, a literature review on contemporary mosques in Britain will be presented,
focusing on two contexts: the general statutes of mosques in contemporary Britain and
sustainability and mosque architecture. After that, a brief introduction to the Cambridge central
mosque will be provided, following the examination of the Mosque's design in terms of
sustainable and social effects on society and individuals. Lastly, the overall discussion and
conclusion will be finalised in the paper.

Current literature has been scarce regarding the positionality of the mosque in Muslims'
lives in contemporary societies. Although some studies have examined the effects of mosques
from a physical perspective, this study will be an important addition to the literature by
discussing social and physical functionalities together.

Mosques in Contemporary Britain

To begin with, a brief look at the general situation, functions and funding of mosques in
contemporary Britain, McLoughlin quotes Nielsen (1992, p. 43) and states, 'Britain has no
generally applicable legal framework for religious communities'—the majority of mosques in
Britain function within the legal framework governing charitable organisations. Compliance
with the law involves securing planning permission from local authorities for any proposed
mosques. Nevertheless, there are instances where efforts to establish mosques face opposition
during the application process (McLoughlin, 1998).

While Muslims are not required to have a specific space for individual prayers, mosques
play a dual role as locations for communal prayers and, from a historical standpoint, as spaces
that foster social cohesion. Mosques function as social hubs and networks where Muslims can
gather, acquire knowledge, engage in preaching and studying, share meals, and come together
at the conclusion of the day. As per McLoughlin, when confronted with social exclusion in
Britain, a significant number of Muslims have frequently regarded mosques as 'secure spaces,’
providing alternatives to the institutional and prevalent racism in the broader society. In fact,
mosques have been utilised by Muslims as focal points for organised resistance against
marginalisation (McLoughlin, S., 1998).

In the 21st century, the variety of mosques has increased depending on nationalities,
religious sects, and opinions. In the big cities, the characteristics of the Muslim communities
have been different due to the diverse religious backgrounds, nationalities, and modern social
norms. The issues of gender equality, sustainability, and inclusivity have increased in
importance among British Muslim communities, especially second and third-generation
immigrant families (Shannahan, 2014). Initially, these mosques were established to
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accommodate religious and community perspectives in our constantly changing modern
society. More concerns have been established as a need for the Muslim community. Therefore,
a requirement to answer these concerns has been raised.

Examining the organisation of mosques, particularly in the context of Britain, reveals
that a majority are segmented based on specific ethnicities or religious sects. In certain mosques,
sermons are delivered not in English but in the language specific to the respective community.
Despite constituting a minority, certain mosques lack a designated area for women to engage
in prayer.

Hegazy (2014) has examined contemporary mosques as a way of reinterpreting 'the
Prophet Medine Mosque' by developing a mosque design that harmoniously meets the needs of
Muslims and their society. The Medine Model can be considered a way to gather diverse
Muslim communities together, provide an understanding of the needs of Muslims, and respond
to these needs in contemporary Britain. This approach holds significant importance, particularly
in nations with a diverse Muslim population, such as Britain. The inclusion of the Cambridge
Central Mosque as a case study in this paper is driven by its exemplary illustration of this
approach, coupled with its sustainable architectural features.

Cambridge Central Mosque

Cambridge Central Mosque officially opened its doors to the public on 24 April 2019
and is described as the "British mosque of the 21st century" on its website (A British Mosque
for the 21st Century, n.d.). Focusing on the term "British mosque" is necessary to understand
this Mosque's architectural and social structure. Britishness or Englishness is inherently
multicultural and based on tolerance of differences (Villis & Hebing, 2014). According to such
views, the Mosque is intrinsically a positive aspect simply by being "different”. The aim of the
statement is that the Cambridge Central Mosque is a British mosque that emphasises
multiculturalism, multinationalism, and tolerance to diversity, which is thought to be included
in the expression of Britishness. This Mosque is an expression of British religious identity and
a celebration of diversity on its terms. However, for some others, Islam is seen as a threat to
British multiculturalism, particularly to the multiculturalism of the Mill Road area (Villis &
Hebing, 2014).

The existence of Muslims in Cambridge for over a hundred years and the multinational
and diverse structure of the Cambridge Muslim community seems to have been influential in
the emergence of this term. The reason for this diverse Muslim community is its location within
a university town and its partial growth from its roots therein (Insoll, 2001). This diverse
Muslim community involves a large population of Cambridge University students and
academic staff.

Today, according to census figures, the Muslim population in the Cambridge area is
around six thousand. The largest ethnic group is Bangladeshi (38%). There are also a significant
number of Muslims of Arab, Turkish, Nigerian, Pakistani, and Iranian origin. Ten per cent of
Cambridge Muslims are of 'white' origin (Frequently Asked Questions, n.d.). The Mosque has
adopted a mission to unite this diverse and rich community and is not affiliated with any
denomination. It welcomes Muslims of Sunni, Shi'i, or other backgrounds. This idea was also
reflected in the Mosque's design, which aimed to make Muslims from all backgrounds feel like
they belonged here. For example, the 16 pillars in the main prayer hall symbolise the 12 imams
in the Shia tradition and the four schools of thought in the Sunni tradition (Frequently Asked
Questions, n.d.). After this brief introduction of the Mosque, its design features will be provided
in detail in the next section.
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Design

The design of the Cambridge Central Mosque stands out not only for being
environmentally friendly but also for combining Islamic and English religious architectural
features. There are many examples of buildings converted from churches to mosques (e.g.,
Hagia Sophia in Istanbul, Hagia Sophia in Thessaloniki, and Church of Saint Nicholas in
Chania) or from mosques to churches (e.g., Giralda Bell Tower in Seville, Mosque—Cathedral
of Cérdoba and Downtown Candlemas Church of the Blessed Virgin Mary in Pécs). These
structures necessarily and naturally bear the general characteristics of both religious
architectures. However, the Cambridge Central Mosque deliberately combined and emphasised
these in its design from scratch, which is new and unusual.

The final design was brought together by UK-based specialists to create a synthesis
combining the geometry and horticultural elements of traditional Islamic architecture with
indigenous English materials, plants, and craftsmanship (A British Mosque for the 21st
Century, n.d.). When looking at the British religious architectural features used in the design of
the Mosque, the wooden tree-like columns that form the defining feature of the Mosque reach
up to support the roof in an interlaced octagonal lattice vault structure reminiscent of the English
Gothic fan vault, famously used at the King's College Chapel in Cambridge.

Figure 1: Timber pillars inside the Cambridge
Central Mosque. King's College Chapel in Cambridge.

In terms of Islamic religious architecture, octagonal geometry, which symbolises
infinity, the cycle of inhalation and exhalation — the '‘Breath of the Divine' in Islamic art, was
used to illuminate the interior space of the Mosque (Figure 1 and Figure 2).

Decorating walls with Arabic calligraphy and passages from the Quran is a common
traditional method in mosque architecture. As a modern continuation of this, in the Cambridge
Central Mosque, the external brick tiles covering the CLT structure are of traditional Cambridge
Gault in red brick colours. The bricks form an Arabic Kufic calligraphy pattern that reads, "Say
he is God (the) one" (Quran, Surah Al-Ikhlas, 112, p.1) (Figure 3). This form of application of
calligraphy in the Mosque even reminds of the wall tiles frequently used in Ottoman mosques.
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Figure 3: The exterior walls of the Cambridge Central Mosque covered with calligraphy.

Geometric art, which has an essential place in Islamic design and serves the religious
purpose of showing "what is behind the visible world", is placed everywhere in the Mosque,
from its structure to its decoration. The Mosque is located in the middle of a garden called the
‘Islamic Garden'. After entering the garden, worshipers are first greeted by a covered portico
and then an atrium and finally, they reach the prayer hall. The impression is created that the
worshipers are offered a gradual transition from the outside world to the place of worship.

The Cambridge Central Mosque's designers noted that the combination of gardens,
fountains and vaulted prayer spaces, as seen in the Alhambra, one of the finest examples, has
been used to significant effect throughout Islamic history and reminds us of the
interconnectedness of humans and the natural world (A British Mosque for the 21st Century,
n.d.). As in the general design of the Mosque, some symbolism is also used in the garden. The
octagonal geometry design is also seen in the garden fountain. Oak benches are provided for
visitors to enjoy the garden, which is full of mixed seasonal plants accompanied by the sound
of water (Figure 4). Specialist Islamic Garden Designer Emma Clark states that the green areas
of the Mosque offer worshipers and passers-by a break from the hectic pace of the city and
combine traditional Islamic and British features (A Calm Oasis within a Grove Trees, n.d.).

Examining the diverse makeup of Muslims in Cambridge and the users of this mosque,
it is noticeable that specific cultural symbolisms are not included in the mosque's design.
Instead, the architecture incorporates universal elements like calligraphy, geometry, courtyards,
gardens, and water—features commonly found in mosques across various Muslim nations. This
design choice reflects the mosque's commitment to welcoming Muslims from a global
spectrum. The general structure of the British Mosque has been discussed above section;
Mosque in Contemporary Britain.

Sustainability

Constructing a mosque that is both sustainable and adheres to established standards is
imperative to fulfil its purpose and accommodate the essential needs of human beings. In this
regard, the planning of an environmentally conscious mosque should prioritise strategies that
optimise the utilisation of resources, including energy, climate considerations, and building
materials. Additionally, attention should be given to indoor air quality, necessitating a design
that is adaptable and accommodating. Cutting-edge mosque strategies should incorporate
spatial design to promote the well-being and comfort of those within. Furthermore,
sustainability must extend to economic and social dimensions, with social sustainability
encompassing factors such as social equity, well-being, and overall quality of life (Sobri et al.,
2021).
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Eco-mosques are becoming increasingly common around the world. Morocco and
Indonesia show the leading examples of these mosque designs. For example, the As-Sounna
Mosque in Rabat, Morocco, installed energy-efficient technology to reduce its energy bill by
more than 80%, saving $7000 annually (Morocco's Green Makeover For 600 Mosques, n.d.).
Although sustainable mosque design seems to be a new trend that emerged with the climate
crisis, these are the principles that already exist at the core of Islam. There are numerous quotes
from the Holy Quran and hadiths (sayings of the Prophet Muhammad) on sustainability and
wise use of natural resources. All these verses and hadiths reveal the conclusion that all species,
habitats and ecosystems in the perfect universe were created by Almighty Allah. Therefore,
respecting the law of nature and all its components is, by definition, an obligation of every
Muslim who has "surrendered" to the Creator with his/her whole body and soul (Matali, 2012).
The Messenger of Allah (PBUH) said, "Even if the Resurrection were established upon one of
you while he has in his hand a sapling, let him plant it" Musnad Ahmad (12902) (6 Lessons the
Quran and Hadith Teach us About the Environment, 2021).

Over-consuming is also prohibited in Islam, and people are advised to always control
their consumption habits for the sake of the Earth and its constituents. All of these reveal and
reflect their Creator's infinite kindness and glory. By nature, all created beings submit to the
will of their Lord and serve and exalt their Creator. The Quran says, "...But waste not by
excess, for God loves not the wasters...." (Al-A'raf, p. 31). And also narrated from ‘Abdullah
ibn ‘Amr ibn al- ‘Aas that the Prophet (PBUH) passed by Sa‘d when he was doing wudu’, and
he said, “What is this extravagance, O Sa‘d?” He said: Can there be any extravagance in wudu’?
He said, “Yes, even if you are on the bank of a flowing river” (Imam Ahmad (6768) and Ibn
Maajah (419)) (6 Lessons the Quran and Hadith Teach us About the Environment,
2021). Hence, sustainability is a religious as well as a humanitarian necessity for Islamic
institutions. It is important to produce sustainable energy solutions that are more
environmentally friendly and reduce carbon footprints.

We have been talking about sustainability for just 20 years (after the Brutland Report in
1987), but the previous generations were building sustainable constructions hundreds of years
ago. Designing for sustainability involves considering the complete immediate and prolonged
repercussions of societal influence within the design. Hence, the pivotal concern is ensuring
long-lasting durability. For example, the Suleymaniye Mosque, an Ottoman Mosque built in
Istanbul, Turkey (1550 - 1557). This historical structure stands out as a sustainable construction
that caused minimal environmental impact. Throughout its development, there was no emission
of CO2 gas, demonstrating Architect Sinan's success in ensuring that no harm was inflicted on
the environment even four centuries ago. Several sustainable solutions were incorporated into
the design of this mosque. For instance, the use of light-coloured concrete walls serves to
diminish the need for interior lighting, consequently reducing energy consumption within the
building. Natural lighting through strategically placed windows plays a crucial role in
sustainability by further minimizing energy usage (Aktuglu,Y., et al., 2007).

The interior air quality posed a challenge, not only due to human respiration but also
from the soot generated by burning candles and lamps during nights and dark winter days. This
brings ventilation and air purification problems. However, Architect Sinan ingeniously
addressed this issue by creating a room above the entrance door designed to extract and expel
polluted indoor air. The soot collected in this space is utilised for producing high-quality ink,
showecasing a resourceful and sustainable approach (Kuban, 1997).

If we turn our attention back to the subject of this paper, the Cambridge Central Mosque
stands out as Europe's first ecological mosque with a zero-carbon footprint. Timber was chosen
as the primary material for the building due to its sustainability credentials. Its form and fabric
features ensure that the building is naturally illuminated during daylight hours and naturally
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ventilated throughout the year. Photovoltaic cells on the roof help generate renewable energy
from sunlight. The mosque, which is very well insulated and naturally ventilated, is heated and
cooled with locally generated energy, which produces much more energy than it consumes due
to high-efficiency heat pumps in the basement. This type of heat pump extracts energy from the
relatively constant temperature of the air or groundwater, heating the building as needed and
cooling the building during times of high occupancy or excessive heat gain (Environment, n.d.).
The mosque is partially powered by solar energy, which provides all of the hot water used,
cooling of the building, and 13 percent of the heating. It also collects rainwater for toilet
flushing and irrigation.

Figure 4: The Garden of the Cambridge Central Mosque

One of the striking features of the design is that it also considers green transportation. It
is easily accessible by pedestrians and has ample space for bicycles. In addition, the
underground car park opened up space for the mosque and gardens, allowing more
congregations to pray simultaneously. In the garden design, attention was paid to sustainability,
biodiversity and insect-friendly planting. The gardens aim to strike a harmonious balance
between Islamic structure and relaxed English herbaceous and native vegetation (Figure 4)
(Environment, n.d.).

Also, the mosque is designed to be compatible with its surroundings, which is a very
responsive behaviour to build an aesthetic architecture. Care has been taken to use local
materials, and the mosque complements its neighbouring structures on Mill Road.

In conclusion, the utilization of space in a religious structure is crucial, as overlooking
environmental considerations can adversely affect the user experience in unfavourable
circumstances. Therefore, the effective integration of green and sustainable practices in mosque
design is essential for enhancing the functional quality of the building and meeting the needs
of the Muslim community (Sobri et al., 2021).

The Cambridge Central Mosque is a good example of how architecture can embody
religious and cultural philosophy and traditions using sustainable and contemporary materials.
A contemporary "British mosque" that is both specific to its place and time and that can set an
example for those after it in terms of architecture and social aspects has been created. Next, the
social effects of the mosque will be discussed in the section below.

Social Aspect

The Cambridge Central Mosque has become a place that serves a harmony of needs for
religious and social aspects for Muslim communities in local, national, and international
aspects. In that regard, the Mosque can be examined as a sample of the 'Prophet Medina
Mosque', answering the needs of Muslim societies in the 21st century. These needs have been
expressed as a way of updating the understanding of the community, taking an overarching
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approach to the Muslim population of different nationalities, sects, and understandings, and
answering the timely issues that Muslim society has been facing. The demographic of the
Muslim community in the area of Cambridge is highly diverse, and the Mosgue aims to provide
an umbrella to all communities. For example, the Mosque has three imams from highly
educated backgrounds and different nationalities and traditions: Turkish, Bosnian and

Figure 3: Iftar preparation in the Mosque

For the local Muslim community, the Mosque serves various programs, events, and
gathering places for people of diverse backgrounds by addressing cultural and religious
boundaries. For daily prayer, Nikah (wedding), Janazah (funeral service), and shahadah
services (converting to Islam) are highly important for Muslims who reside in non-Muslim
countries. All mosques in the UK provide these services; the point of Cambridge Central
Mosque is that these services are comprehensive for all nationalities, cultures, and
understandings. Initiatives and community outreach, such as iftars gathering during Ramadan,
volunteering, and training, contribute to a more integrated and harmonious society in
Cambridge.

The Mosqgue provides an environment for families with kids and toddlers. It also has a
soundproof room for the babies and kids, who can play loudly when the parents are praying
(Figure 6). The Cambridge Central Mosque project aimed to create 'one of the UK's leading
women-friendly mosques, an aspect that Marks Barfield also took into consideration when
designing the space' (Carlson, 2021). Although some of the mosques in Britain do not provide
space for women and kids, the Cambridge central mosque has provided soundproof rooms
alongside multiple women's spaces. The Mosque also provide opportunities and spaces for
events such as gatherings, art galleries, and conferences.

All in all, the Cambridge Central Mosque provides an alternative space for all Muslims
in 21st-century Britain, alongside its Eco-friendly nature. In this case, it can be a leading
example of future design in sanctuaries. The Mosque embraces multicultural aspects of the
community and structural views.

Figure 6: Soundproof rooms for kids and families
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Discussion and Conclusion

The characteristics of the city have an important effect on the Cambridge Central
Mosque, as the needs of a highly intellectual and multicultural society are different. Because of
the university, many immigrants, specifically university students and academic staff, have been
located in Cambridge City. Due to the multicultural environment, a comprehensive approach is
needed. As the aim of the foundation of the Mosque has been stated as a women-friendly,
environmentally friendly, comprehensive approach to the nationalities, cultures, and
understandings, the characteristics of the Mosque will be discussed around these aspects. As a
comparison between other European mosques, such as Mezquita de Granada in Spain and Gran
Mezquita de Paris in France, as they were built by the community, the Cambridge Central
Mosque is the one and first eco Mosque in Europe. Both Mosques provide facilities for Muslims
and have a space for the Muslim community to come together and practice the religion Islam
in a non-Muslim environment; they are not adapted as the Cambridge Central Mosque did in
Britain.

The Cambridge Central Mosque has expressed Islamic and cultural identities,
combining British and Muslim heritages. Villis and Hebing (2014) have stated that the
Englishness and multiculturalism characteristics of the Cambridge Central Mosque have been
combined. The British culture has been mentioned as having a multicultural approach, as the
society has a wide range of immigrants and cultures. A contemporary understanding of
Britishness can be understood as a cross-cultural concept. The community is highly
multicultural; as expressed earlier, the Cambridge community involves Muslims who come
from diverse backgrounds, British (convert) Muslims, South Asian Muslims, and many more
from the Cambridge University academic community and others. Cambridge Central Mosque
reflects the multicultural structure of its community in its architecture by bringing together
British religious architecture, Andalusian gardens, and fundamental elements of Islamic art
such as geometry and calligraphy.

The case of the Cambridge Central Mosque is a sample of a combination of cross
cultures on either the design or community bases regarding Britishness and Islamic heritage.
The assimilation of the Prophet Medina Mosque can be explained in one way with regard to
these overarching cultural approaches at Cambridge Central Mosque. In another way, it answers
the needs of society in the contemporary environment. For example, sustainability has been the
fundamental concept of the entire Mosque, from its design to its functioning. This plan overlaps
with the core concept of Muslim life, as also seen in the history of the Mosque from the Seljuk
to the Ottoman periods. For example, the Esrefoglu Mosque in Konya (built in 1297-1299) is
known as the largest flat-ceiling Mosque built on timber pillars. The Mosque is one of the oldest
and most remarkable examples of sustainable mosque architecture, which has survived for
seven centuries without decay despite being made of wood. This Mosque, which was built seven
hundred years ago using natural materials and maintained itself with a natural and sustainable
solution, is a clear indication of the importance Islam attaches to the subject. According to the
research that has been done about the Mosque, the humidity created by the gradual melting of
the snow that fills the 4-5 meter deep well called "karlik™ in the middle of the Mosque protects
the timber pillars inside the Mosque, and above the "karlik™ there is an opening called the
lighthouse (Koc and Mazlum; 2022). This opening provides natural lighting inside the Mosque
(Figure 7).
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Figure 7: Interior view of Esrefoglu Mosque

As previously stated, this method was also implemented at the Cambridge Central
Mosque, where the harvested rainwater serves the purpose of flushing toilets within the Mosque
and watering the garden. Additionally, using natural lighting is another environmentally
friendly practice implemented in the Cambridge Central Mosque.

As a result, the Cambridge Central Mosque provides a shared space and unifying
language for Muslims in Britain, irrespective of their race, sect, or gender. This commitment is
also underscored by an eco-friendly architectural design. The Mosque responds to the
intellectual quest of Muslims and serves by offering initiatives, conferences, art galleries,
meetings and newsletters. Additionally, the Mosque provides spaces for British Muslims to
express their identity as Muslims in Britain, interact with the extended community and a place
to serve equality to women, kids, and families.

In this study, the Cambridge Central Mosque has been analysed from a perspective of
eco-friendly characteristics that may be a great example of future Mosque constructions. This
study did not explore the whole picture, but what is visible in the analysis of the Mosque is that
the Mosque present a great combination of sustainability and social harmony for the society
and environment. Future studies may focus on these themes in detail by providing Qualitative
and Quantitative data from the mosque participants and further analysis of other mosques in
similar contexts.
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ARTICLEINFO

Mevsimlik gezici tarim is¢iligi birgok faktoriin etkisinde gelisen, kadn, erkek, cocuk ve yasl biitiin aile
bireylerinin katildig1 ve genelde akrabalarin/tanidiklarin birlikte hareket ettigi bir is giicii bigimidir. Caligma
iliskilerinin aile birimi {izerinden kurulmasi, kadinlarin mevsimlik gezici tarm isciligi siirecine yogun bir
sekilde katilmalarinin en 6nemli nedenidir. Tiirkiye’deki gezici mevsimlik tarim iggiliginin en yogun oldugu
bolge Giineydogu Anadolu Bolgesi ve en yogun olan il ise Sanlurfa’dir. Bu durum, Bolge’nin ve Sanliurfa’nin
sosyal ve ekonomik 6zgiil kosullari ile dogrudan iliskilidir. Bu ¢aliymanin analiz ve yorumlari, mevsimlik
gezici tarim is¢ileri konusunda bagkalar tarafindan yapilmis galismalar ile Sanlurfa’da yasayan mevsimlik
gezici tarim isgileriyle 2023 yilinda tarafimizca gergeklestirilmis bir saha aragtirmasinin kadinlar ile ilgili
boliimiin verilerinden olugmaktadir. Yontem kisminda daha detayli ele alinan bu ¢aliymada toplam 644 kisiye
anket, 42 kadin is¢iyle derinlemesine gériisme gergeklestirilmistir. Caligmada, mevsimlik tarim iscilerinin
gittikleri c¢alisma alanlarina da tasidiklari akrabalik iligkilerinin ve bolgede egemen toplumsal cinsiyet
degerlerinin kadinn tarla ve yasam alanlarindaki konumu, is yiikii ve emegi lizerindeki tasarrufunu nasil
etkiledigi ele alinmigtir. Caliymanin sonucunda; mevsimlik gezici tarim isgiliginde kadin ve kiz ¢ocuklarin
emeginin son derece 6nemli bir konumda olmasina karsin, bolgede gegerli olan akrabalik ideolojisi ve
toplumsal cinsiyet degerlerinin etkisiyle kendileriyle ilgili neredeyse higbir konuda yeterince etkili olamadigi
gorilmistiir. Bu degerlerin, egitim, saglik, ¢aligma ve yasam alanlarindaki neredeyse tiim konularda kadinlarin
aleyhine olacak bir sekilde isletildigi ve kadmnlarin hem ¢aliyma kosullari bakimindan hem de yagam
alanlarinda erkeklere gore daha fazla zorluk ¢ektigi goriilmiistiir.
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Seasonal migratory agricultural work is a form of labor that develops under the influence of many factors, in
which all family members, men, women, children and the elderly, participate and generally
relatives/acquaintances act together. Establishing working relationships through the family unit is the most
important reason for women's intense participation in the seasonal migratory agricultural work process. The
region with the highest density of migratory seasonal agricultural labor in Turkey is the Southeastern Anatolia
Region and the province with the highest density is Sanlurfa. This situation is directly related to the specific
social and economic conditions of the Region and Sanlurfa. The analysis and interpretations of this study
consist of studies conducted by others on seasonal migratory agricultural workers and data from the section on
women of a field research conducted by us in 2023 with seasonal migratory agricultural workers living in
Sanliurfa. In this study, which is discussed in more detail in the method section, a survey was conducted with
a total of 644 people and in-depth interviews were conducted with 42 female workers. In the study, it is
discussed how the kinship relations that seasonal agricultural workers carry to the work areas they go to and
how the dominant gender values in the region affect women's position in the fields and living spaces, their
workload and their savings on their labor. As a result of the study; Although the labor of women and girls in
seasonal migratory agricultural work is in an extremely important position, it has been observed that it is not
effective enough in almost any issue related to them due to the influence of the kinship ideology and gender
values prevalent in the region. It has been observed that these values are operated to the detriment of women
in almost all matters in the fields of education, health, work and living, and that women experience more
difficulties than men in terms of both working conditions and living spaces. These values are operated to the
detriment of women in almost all aspects of education, health, work and life. The main problems faced by
seasonal agricultural worker women, whose education levels are generally quite low can be listed as heaviness
of workload due to being responsible for both field work and all kinds of household chores and care of her
husband and children, being unable to keep their earning, being unable to access to health due to various
reasons, and difficulties they experience in working and living areas that are designed especially for males.
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EXTENDED ABSTRACT

Seasonal migrant agricultural labor is a process influenced by various structural factors, involving the participation
of all household members and often the joint movement of relatives/acquaintances in the workforce. Seasonal
agricultural workers, who are generally poor, choose to employ all family members to maximize income and minimize
possible expenses.

Seasonal agricultural workers, who are generally related to each other, carry the moral codes generated by the Kinship
ideology they grew up with, to the places they move to. Therefore, the traditional gender norms in the region largely
continue to prevail. Based on this, this study examines how the kinship relationships carried to the work areas and the
dominant gender values in the region affect the position of women agricultural workers in the fields and living spaces,
as well as their workload and control over their saving/ labor.

To scientifically establish the situation of seasonal agricultural workers, this study embraces methodological
pluralism, utilizing both quantitative and qualitative techniques. Quantitative data were collected using the survey
technique applied to 644 adult household agricultural worker men and women living in Sanlurfa. In addition to
quantitative data, semi-structured interviews were also conducted in the study, which allowed agricultural workers to
capture the depth of their opinions and experiences from their own perspectives and allow interpretation by the
researcher.

This study, aiming to determine how the family and kinship relationships carried by seasonal migrant agricultural
workers living in Sanliurfa to the areas where they work, along with the prevailing gender regime in the region, affect
the position, workload, and agency of female workers in the fields and living spaces, has resulted in the following
conclusions:

The prevalent family type identified in the research area is the nuclear family, with a rate of 83%, while the extended
family rate is 17%, close to the national average rate in Tiirkiye. In the Sanlwrfa province, the rate of polygamous
marriages, which has been on a declining trend, was identified as 2.1%. The primary reason for engaging in polygamy
was found to be the absence of children or sons. The average number of children, serving as an indicator of the total
fertility rate, for agricultural worker families interviewed in the context of the research was determined to be 5.13
children. This average is significantly higher than the average number of children in both Turkey (1.88) and Sanliurfa
province (3.89).

It has been determined that nearly three-quarters (73%) of the married agricultural workers participating in our study
are related to their spouses. Seasonal agricultural workers are observed to carry their kinship values to the places they
go, utilizing kinship relationships intensively in various areas. The relationships of men, women, and children with
relatives and strangers in the fields and living spaces are determined by these values.

Despite the significant importance of women's labor in seasonal agricultural work, it is perceived as cheap and
invisible unpaid labor. The daily tasks performed by women are considered their "duty" and "responsibility" within a
sexist ideology, rendering women's labor invisible. Additionally, the wages they receive can be lower than those of
men. The roles and responsibilities of women workers in the fields and beyond are related to their societal positions
constructed according to prevailing gender values in the region. These roles, drawn by traditional patriarchal values,
introduce a sharp hierarchical division.

Women, burdened under the heavy and exhausting workload, face significant health risks, much like in many other
aspects. Due to the mobile nature of agricultural laborers, pregnant women as well as children cannot be adequately
monitored as they are not registered with family doctors. It has been understood that women do not have information
about sexual and reproductive health, pregnancy and postpartum due to their illiteracy and social roles.

The literacy rate, as one of the most acceptable indicators of education levels has been found very low among seasonal
agricultural worker women. The lower literacy rate among women compared to men is attributed to the prevailing
gender discrimination in the region.

Women are one of the groups that most deeply experience the serious problems experienced in seasonal agricultural
work. In terms of accessing basic human necessities such as education and healthcare, women find themselves in a
much more deprived position compared to men. Not only are they exposed to harsh working conditions in the fields
and living areas outside the fields, but they also must live in the most unsuitable conditions in tent areas. Women are
seen to struggle more in shared spaces that require privacy, such as toilets and baths. It has been determined that
women who cannot adequately maintain personal hygiene and care due to these conditions also suffer negative health
effects. In summary, seasonal agricultural female workers, who generally have very low levels of education, face
significant problems wherever they go. The fundamental problems that women encounter include the increasing
burden of both fieldwork and all household chores, responsibility for the care of their spouses and children, the
inability to have control over the income earned from their work, the inability to access health services for various
reasons, and the difficulties in work and living areas designed more suitable for men according to traditional gender
values. These challenges rank among the most significant issues faced by female agricultural workers.
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Giris

Bugiin milyonlarca insan, ge¢imlerini saglayabilmek i¢in siirekli yasadiklart evlerini
terk etmekte, mevsimlik gezici tarim is¢isi olarak calismaktadir. Cok boyutlu bir olgu olan
mevsimlik gezici tarim isgiligine katilanlarin niteligi dolayisiyla ¢ok katmanli yapi arz
etmektedir. Bir meslek ve yasam bigimi haline doniisen ve kusaktan kusaga aktarilan mevsimlik
gezici tarim is¢iliginin farkli boyutlari ile ilgili birgok ¢alisma yapiliyor olsa da is¢ilerin sesinin
yeteri kadar duyuldugu ve sorunlartyla yeterince ilgilenildigi sdylenemez. Son yillarda bu
kapsamda gergeklestirilen iyilestirme ¢aligmalarinda giderek artig olsa da konuya dair bilgi,
farkindalik ve duyarlilik olduk¢a sinirli bir diizeydedir. Zira sayilar1 giderek artan mevsimlik
gezici tarim iscilerinin sorunlar1 da farklilasarak artmakta, is¢ilik yapan hanelerin birgogu
yoksul kalmaya devam etmekte ve ¢cocuklarina da aktardiklar1 bu yoksulluk dongiisiinden bir
tiirli gitkamamaktadir.

Mevsimlik tarim is¢ileriyle ilgili cesitli calismalar yapilmistir. Bu ¢aligmalar arasinda
tarim iscilerinin sosyoekonomik sorunlari (Akbryik, 2011), ¢alisma ve yasam kosullarini ele
alan ¢aligmalarin (Benek ve Okten, 2011; Kalkinma Atélyesi, 2014; Karacan, 1991; Kaleci,
2007; Koruk, 2010; Kutlu, 2011; Pelek, 2010; Semerci vd., 2014;) daha agirlikta oldugu
goriilmektedir.

Yildirak vd. (2002), kadin tarim isgilerinin ¢alisma yerlerine ulagimi, calisma kosullari,
caligma siireleri, iicret durumlari, i bolimi, barinma kosullari, saglik kosullari, sosyal
giivenlik, aile i¢i ve dis1 rolleri ile bu bi¢imde ¢aligmanin toplumsal yapiy1 nasil etkiledigi
ortaya koymaya calismistir. Kasmoglu (2006), ¢calismasinda, Diyarbakir’da ¢alisan kadin tarim
is¢ilerinin sosyodemografik o6zellikleri, saglik sorunlari, iireme sagligt durumlari, yasam ve
caligma kosullar ile gelecek donemdeki is hayatlarina dair istek ve beklentileri incelemistir.
Kaleci (2007), Eskisehir bolgesinde yaptigi alan ¢alismasinda, mevsimlik is¢iligin sosyolojik
bakis agisiyla, kadin ve yoksulluk, aile, gili¢ ve otorite iligkileri analiz etmistir. Tirk (2011),
caligmasinda Kilis ili Elbeyli ilge merkezindeki tarim is¢isi kadinlarin sosyal ve ekonomik
cinsiyet yapilanmasini incelenmis; kadinlarin egitim, ¢evre ile iliskileri, licret yapisi, ¢alisma
ve yasam kosullar1 agisindan etkilendigini ortaya koymustur. Ozbekmezci ve Sahil (2004),

“Cukurova Yoresindeki Mevsimlik Tarim Iscilerinin Yerlesim Dokular1 ve Yasam Uniteleri”
isimli ¢alismalarinda; mevsimlik tarim iscilerinin barinma kosullar1 ele alinmis, yerlesim
dokularinda ve yasam {initelerinde sorunlar ve yetersizlikler tespit edilmistir. Simsek ve Koruk
(2009), calismalarinda Sanlurfa ilinde mevsimlik tarim is¢isi olarak ¢alisan ¢ocuklarin, yagam
kosullar1 incelenmis, tarim alanlarindaki yasam kosullar1 ve calisma sartlarina baglh olarak
cocuklarda goriilen hastaliklar ve davranislar tespit edilmistir.

Gecgin (2009) aragtirmasinda mevsimlik tarim is¢ilerinin yasadiklar1 sorunlar tespit
etmis, sosyoekonomik o&zelliklerin yani sira etnik gruplasma egilimler de incelenmistir.
Giilgubuk (2010), mevsimlik tarim isciliginde ¢alisan ¢ocuklarin ¢aligma kosullar1 ve ¢alisirken
kars1 karsiya kaldiklar1 tehlikeler ortaya koymustur. Davran ve Tok (2011), ¢alismasinda;
Adana’da patates iireten tarim isletmelerinin sosyoekonomik yapisi, sorunlar1 ve toplumsal
cinsiyet yapilanmasi incelenmis ve arastirma alanindaki toplumsal cinsiyet yapilanmasinin
egitim, meslek, is boliimii vb. bakimindan kadinlar1 olumsuz agidan etkiledigi ortaya
konmustur. Benek ve Okten (2011), calismalarinda da Sanliurfa iline baglh Hilvan ilgesinde
biiyiik oranda gegimlerini tarim is¢iligiyle saglayan topraksiz veya az toprakli mevsimlik tarim
iscilerinin yasam kosullar1 belirlenmistir. Is¢i ailelerin ve isci ¢ocuklarmin mevsimlik tarim
isciligi dolayisiyla yasadiklar sorunlar tespit edilerek ¢oziim onerileri sunulmustur.

Bu calisma, diger calismalarda deginilmemis veya istiinkoérii islenmis 6nemli bir
konuyu ele almaktadir. Mevsimlik gezici tarim is¢ilerinin biiyiik bir ¢ogunlugu Giineydogu
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Anadolu kokenli insanlardir. Biiyiik oranda akraba/tanidiklariyla birlikte, ailecek bu goce
katilan insanlar yasadiklar1 bolgede etkili olan toplumsal cinsiyet ve akrabalik iliskilerini
gittikleri ¢alisma alanlarina da tasimaktadirlar. Dolayisiyla bolgenin bu toplumsal degerleri
kadinlarin tiim hayatinda 6énemli etkilere sahiptir. Bu ¢alismada, kadinlarin aleyhine isletilen
bu degerlerin yasam ve ¢alisma alanlarinda kadini nasil etkiledigi ortaya konmaya caligilmistir.

Gergekligin maddi ve manevi olmayan bir yapida oldugu ontolojik varsayimina dayanan
bu calismada, nicel ve nitel arastirma tekniklerinin bir arada kullanildig1 karma arastirma deseni
tercih edilmistir. Gergekligin, Olgiilebilir, nesnel alanlarinda nicel teknikler, diger taraftan
kanaatler ve deneyimlerin derinligini 6znelerin kendi bakis agilarindan yakalama ve aragtirmaci
tarafindan yorumlanma imkani vermesi (Davies, 2007), diger bir ifadeyle anlamin nasil inga
edildigini anlamak a¢isindan degerli bilgiler sagladigi i¢in (Neuman, 2006) nitel tekniklerinden
derinlemesine goriisme teknigi kullanilmistir. Calismada, 497°si erkek ve 147°si kadin olmak
iizere toplam 644 mevsimlik gezici tarim isgisi yetiskine anket, 42 kadin is¢iyle derinlemesine
goriisme gerceklestirilmistir.

Mevsimlik gezici tarim isciligine kadinlarin katilim orami oldukg¢a yiiksektir. Tarim
is¢iliginde hem igveren ve hem de aileleri agisindan son derece 6nemli olan kadin emegi, buna
karsin goriinmeyen, ucuz ve licretsiz bir emek tiirii olarak degerlendirilmektedir. Mevsimlik
gezici tarim isciligi yapan kadmlarin emeklerinin bu sekilde degerlendirilmesi, i¢inden
geldikleri toplumsal ¢evrede egemen olan toplumsal cinsiyet degerleri uyarinca kendilerine
bigilen konumlarindan kaynaklanmaktadir. Kadin isgilerin ¢alisma ve yasam alanlarindaki rol
ve sorumluklari, bolgede egemen olan toplumsal cinsiyet degerlerine gore insa edilmis olan
toplumsal konumlariyla iligkilidir. Geleneksel ataerkil degerlerle ¢izilen bu roller, keskin bir
hiyerarsik ayrigsmay1 getirmektedir. Mevsimlik gezici tarim is¢isi kadinlarin yapmakta olduklari
giinliik isler, cinsiyet¢i bu ideoloji baglaminda onlarin “gérevi” ve “sorumlulugu” olarak
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algilandig1 i¢in kadinin emegi “degersiz”, “ucuz” ve “gdriinmez” bir komumdadir.

Mevsimlik gezici tarim is¢iliginin biitlin asamalarinda kadinlar, yogun bir is yiiki
altinda olmalarina, aile ve ¢ocuklarla ilgili biiylik sorumluluklar iistlenmesine ragmen, hem is
hem de toplumsal agidan hak ettikleri bir konumda olduklari séylenemez. Bunun temel sebebi
daha cok ev ici alan ile iligkilendirilen kadinlarin, iiretimdeki eylemleri de kendilerine bigilen
geleneksel rollerinin bir devami olarak goriilmektedir. Ev isleri ve ¢cocuk bakimi kadinlarin
temel isleri olarak goriiliirken, tarladaki yaptiklar1 da bu islerin bir devami gibi kabul
edilmektedir. Kadinlarin tarimsal iiretimdeki is yiiklerinin erkekler kadar yogun olmasi,
tarimsal alan disindaki yasam alanlarinda toplumsal cinsiyet temelindeki yeniden {iiretime
yonelik rol sorumluluklarinda herhangi bir degisiklik yaratmamaktadir. Bu da dogal olarak
tarim iscisi kadinlarin yiiklerini daha da arttirmaktadir.

Mevsimlik gezici tarim is¢isi kadinlarin egitim sevileri diisiiktiir. Bolgenin toplumsal
cinsiyet degerleri uyarinca erkeklere gore ikincil bir konumda olan kadinlar, gittikleri yerlerde
cok onemli sorunlar yasamaktadir. Mevsimlik gezici tarim is¢isi kadinlarinin yasadiklar1 bu
sorunlarin ve kendileriyle ilgili neredeyse tiim konularda yeterince etkili olamamasinin da temel
nedenti, i¢cinden geldikleri toplumun toplumsal cinsiyete gore belirlenmis olan bu konumlaridir.
Kadinlarin toplum i¢indeki konumunu anlamak i¢in ait olduklar1 toplumsal, ekonomik, sinifsal,
etnik kimlik ve bu kimliklerin iirettigi toplumsal cinsiyet gibi siirecleri incelemek bu yiizden
son derece onemli ve gereklidir. Buradan hareketle bu ¢aligmada, mevsimlik gezici tarim
is¢ilerinin gittikleri ¢alisma alanlarina da tasidiklar aile, akrabalik iligkileri ve bolgede egemen
toplumsal cinsiyet rejiminin kadin is¢ilerin, tarla ve yasam alanlarindaki konumu, is yiikii ve
emegi iizerindeki tasarrufunu ne sekilde etkiledigi analiz edilmektedir.
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Mevsimlik Gezici Tarim Iscilerinin Aile Yapisi

Yapisal islevci kuram; modernlesme, kentlesme ve sanayilesmeyle birlikte genis aile
oranlarinin zorunlu olarak diisiisiinli Ongoriir. Daha Onceleri aile kurumu tarafindan
gerceklestirilen birgok fonksiyonun endiistri toplumlarinda baska kurumlar tarafindan yerine
getirildigini savunan yaklagimlar, sanayilesme ile birlikte ¢ekirdek aileye dogru, zorunlu ve
dogrusal bir degisim ¢izgisini kabul eder (Parsons, 1961). Ulkemizde yapilmis bazi temel
caligmalarin bu genel kabulii dogrulamasina (Kandiyoti, 1984, s. 24) ve bir¢ok arastirmanin da
bliylik oranda genis aileden ¢ekirdek aileye gecisin bu evrensel dogrultuda oldugunu ortaya
koymasina ragmen, diinyanin pek ¢ok yerine iliskin arastirma bulgulari, bu yaygin yaklagimi
desteklememektedir. Genis aile ve iligkilerine en klasik 6rnek olarak gosterilen Hindistan’da
1951 sayimi1 sonuglar1 ortalama aile biiyiikliigliniin 4,9 kisi oldugunu gostermistir. Japonya ileri
derecede sanayilesmesine ve kentlesmesine ragmen genis aile bigimini belli bir oranda
siirdiirmektedir. Ayrica, Sjoberg, oldukca gilivenilir verilere dayali olarak sanayi Oncesi
toplumlarda, genis ailenin kirsal bolgelerden daha ziyade kentlerde goriildiigiinii ortaya
koymustur (Timur, 1972, s. 10-11).

Uzmanlar sanayi oncesi toplumlarda genis aile normu bulunsa da yiiksek Sliimliilitk
diizeyinden Gtiirii i¢ neslin bir arada yasadig1 genis ailelerin basat bir yasam bi¢imi olmadigini
ileri siirerek ¢ekirdek aile bigcimiyle modernlesme siireci arasinda kurulan zorunlu iligkiyi
reddetmisgler. Laslett ve calisma arkadaglar1 (1972), Avrupa’da gekirdek aile bigiminin ¢ok
eskilerden beri basat oldugunu gegmise dayanan verilerle ortaya koymustur. Duben, Osmanli
Doénemi’nde de Anadolu’da ¢ekirdek ailelerin egemen oldugunu anlatmaktadir. Tiirkiye’de 19.
ylizyilin sonlarindan baslayarak yasanan sosyodemografik ve ekonomik doniistimler, aile
biciminin degismesine ve farkli aile yapilarinin goriilmesine neden olmustur. Bu siiregte,
geleneksel aile bigimlerinin fonksiyonlar1 giderek ortadan kalkmis ve modernlesme siirecinin
getirdigi yeni yasam bigimlerine uygun aile bicimleri toplumsal yasamda 6nemli bir yer
tutmaya baslamistir (Ozbay, 2014: 57).

Tablo 1: Katilimcilarin sahip oldugu aile tipi

Aile tipi Say1 %
Cekirdek aile 532 82,6
Genis aile 112 17,4
Toplam 644 100,0

Arastirma sahasinda, biiylik oranda cekirdek aileye rastlanilmistir. Katilimcilarin
%82,6s1 ¢ekirdek aile tipine sahipken, %17,4’sili genis aile tipine sahiptir. Bu oranlar Tiirkiye
geneli oranlarina yakindir. ADNKS verilerine gore; Tirkiye’de 2022 yilinda cekirdek aile
bicimindeki hane halklar1 oran1 64,5 ve genis aile hane halklarinin orani, ise %12,8 olmustur
(TUIK, 2022).

Ailedeki birey sayisina gore bolgedeki yaygin aile formuna bakildiginda geleneksel
yapisindan Otiirii genis aile biciminin daha yaygin olacagi ongoriisiiniin tersine, bolgede
cekirdek aile biciminin daha basat oldugu saptanmistir. Giineydogu Anadolu Bolgesi genelinde
gergeklestirilmis bazi detayli ¢alismalarda cekirdek ailelerin oranm1 %60’tan asagi diismemistir
(GAPKI, 1996, s. 17; Sencer, 1993, s. 263). Sanlurfa kirsalinda gergeklestirilmis bir ¢alismada;
genis aile oran1 sadece %3 oraninda bulunmustur (Baran vd.,1998, s. 21).

Cok Eslilik

Geleneksel degerlerin bir¢ok alanda etkili oldugu bolgede, yiiksek bir oranda (% 95,3)
tek eslilik egilimi egemendir ve nesnel veriler, ¢cok esliligin diisme egiliminde oldugunu
gostermektedir. Cok cocukluluk egiliminin tesvik ettigi iki esli bireylerin oram1 bolgede
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%4,7°1ken, ikiden fazla esli olana bulunmamistir. Bu dagilim tiim kentlerde ayn1 olmamakla
birlikte, Adiyaman ve Gaziantep’in kent merkezinde ¢ok esli olana rastlanilmazken, Sanliurfa
ve Diyarbakir’da bu oran nispeten yiikselmektedir (Sencer, 1993, s. 281). Cok esli olanlarin
oran1 baska bir calismada %6 olarak bulunmustur (Okten, 2004, s. 72). Cok eslilik oranlarinin
diisiik bir diizeyde ¢ikmasindan hareketle, gegmiste gorece daha yaygin olan bu gelenegin,
insan giiciine duyulan ihtiyacin eskisine nispeten azalmasi, egitim diizeyinin yiikselmesi
kadinlara bakisin eskiye nazaran daha olumlu bir seviyeye gelmesi vb. sebeplerden otiirii
yaygimligini yitirdigi sdylenebilir.

Cok yaygin olmasa da bolgede goriilen ¢ok esliligi, ¢ok boyutlu bir yaklasim ve
bolgenin sosyal, ekonomik ve kiiltiirel yapist baglaminda acgiklamak gerekir. Tarimin 6nemli
bir ekonomik faaliyet oldugu bolgede, aile isletmeleri egemendir ve is giicili ihtiyacinin 6nemli
kism1 hane halki bireylerince karsilanmaktadir. Geleneksel degerlerin etkili oldugu bolgede,
ailenin giiciinii belirleyen oOlglitlerden birisi olarak degerlendirilen ¢ok cocuk istegiyle
toplumsal yapinin bosanmay1 onaylamamasi ¢ok esliginin en temel nedenleridir (Okten, 2009,
s. 307).

Tablo 2: Su anda birlikte yasanilan es sayisi

Say1 Kisi Sayisi % Gegerli %
1 481 747 98

2 9 1,4 1,8

3 1 2 2
Toplam 491 76,2 100
Cevapsiz 153 23,8

Toplam 644 100,0

Sanlurfa ilinde 6nemli oranda gerilese de ¢ok karililik bigimindeki ¢ok esli evlilik
tirleriyle yer yer karsilasilmak miimkiindiir. Bu baglamda goriisiilen tarim is¢isi evli olan 481
erkekten sadece 10 tanesi (%2,1) birden fazla esi oldugunu belirtmistir. Cok ese sahip olan
erkeklerden 9 tanesinin (%1,8) 2 esi, 1 tanesinin (%,2) ise 3 esi bulunmaktadir.

Tablo 3: Cok esli erkeklere gore ¢ok esliligin nedenleri

Nedenler Kisi Sayis1 %
Erkek gocugum olmadi 7 70
i1k esim hastayd1 2 20
Gelenek-adet oldugu igin 1 10
Toplam 10

Sinirli da olsa heniiz rastlanilan ¢ok esliligin nedenleri olarak degisik gerekceler 6ne
stiriilmiistiir. Cok eslilige iliskin 6ne siiriilen nedenler arasinda, erkek cocugun olmamasi
durumu en yiiksek oranda (%70) ¢ikmistir. Cocuk/erkek ¢ocuk istegi vurgusu, bolgeyle ilgili
caligmalarin ortaya koyduklar1 verilerle uyumlu bir goriiniim arz etmektedir.

Cok cocuk dogurmanin, 6zellikle de erkek cocugu dogurmanin agik bir sekilde kadinin
yararma oldugu (Sancar vd., 2006, s. 21) bdlgede, bu konudaki verilere bakildiginda;
dogurganligi/erkek ¢cocugu dogurganligini destekleyen, tesvik eden kiiltiirel normlarin 6nemli
bir oranda etkili oldugu anlasilmaktadir. Ozellikle tarimin etkili oldugu kirsal alanlarda; ihtiyag
duyulan is giicliniin biiyiik 6l¢iide hane halk: tarafindan karsilanmasi ¢ok ¢ocukluluk egilimini
de etkilemektedir. Diger taraftan bolgede etkin bir konumda olan asiret yapisi, diger bir¢ok
alanda oldugu gibi dogurganlik egilimini de onemli bir oranda etkilemektedir. Geleneksel
degerlerin bir¢cok alanda etkili oldugu bélgede, cocuk, ozellikle erkek cocuk sayisi aile ve
bireylerin niifuzunu belirleyen énemli unsurlardan birisidir (Okten, 2009, s. 307). Bolgede
kadinlarin dogurganligi ve sahip oldugu c¢ocuk/erkek ¢ocugu sayisi, kadinlarin statiisiinii
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belirlemede 6nemli bir etkiye sahiptir. Bu nedenle kadinlar da bu konuda en az erkekler kadar
istekli ve 1srarli olmaktadir. Zira bolgede gegerli toplumsal cinsiyet degerlerine gore kadinin
temel gorevlerinin basinda ¢ocuk dogurmak gelmektedir.

Akrabalik: Sosyal Dayanisma ve Kontrol

Akrabaligin, yerel giindelik hayati yonetme bi¢imi oldugu bu yorelerde toplum,
akrabalik iliskileri vasitasiyla orgiitlenmistir. Akrabalik bir kimlik, bir aidiyet, bir davranis
haritasidir. Toplumu yoneten bir diinya goriisii, bir toplumsal cinsiyet rejimi, bir iktidar
mekanizmasidir. Akrabalik ideolojisi, toplumun tiim gézeneklerine niifuz etmistir. Sehre gogen
insanlar, tanidiklari, kendilerine yakin bulduklar1 insanlarin yanlarina yerlesmeye, etraflarina
akrabalarini toplamaya caligir. Sehirde hemseri olarak adlandirilan bu mekanizma bir ¢esit
modern akrabalik yaratma g¢abalar1 olarak degerlendirilmelidir. Akrabalik, sosyal, ekonomik,
siyasal ve ahlaki bir diizendir (Tillion, 2006, s. 22-27). Asiret ideolojisinin evlilikten siyasete
bircok alanda bireyin davramiglarini belirledigi bolgede akrabalik, yardimlagma ve
dayanigmanin da temel diizlemini olusturmaktadir. Bu yilizden bolgedeki topluluklar, biiyiik

olgiide gercek ya da kurgusal kan bagina dayanan akrabaliklar esasma gére olusmustur (Okten,
2009, s. 102).

Topluluklarin biiyiik oranda akrabalik araciligiyla orgiitlendigi, mirasa sahip olmanin
belli bir aileye mensubiyetten gectigi bu toplumlarda, mensubiyet de ancak ailenin iiyesi bir
anneden veya babadan diinyaya gelmis olmakla miimkiindiir. Baba soyunun bireylere,
topluluga aidiyet ve onemli bir niifuz kazandirdigi buralarda soyluluk da baba soyundan
akrabalarin evlenmesiyle iligkilidir; soyluluk i¢in bu kurala uyulmasi gereklidir. Grubun
icinden yapilan evlilik soylulugu da arttirir. Magribin hemen her yerinde ve Dogu Akdeniz’in
biiyiik kisminda “ideal evlilik” bugiin bile, akraba ile yapilandir (Tillion 2006, s. 53). Ortadogu
toplumlarinda yaygin bir sekilde goriilen akraba evliligi, Tiirkiye’de ve ozellikle arastirma
bolgesi Giineydogu Anadolu Bolgesinde daha yiiksek oranda goriilmektedir.

ADNKS verilerine gore, 2021 de toplam resmi evlilikler i¢inde, son evliligini birinci
dereceden kuzenleriyle yapmis, 16 ve iizeri yastaki bireylerin oran1 %8,3’tiir. Akrabalik tiiriine
gore bakildiginda, akraba evliligi yapmis bireylerin %46,6'sinin hala/day1 ¢ocuklariyla,
%27,2'sinin amca ¢ocuklariyla ve %26,2'sinin ise teyze ¢ocuklariyla evli oldugu saptanmustir.
Illere gore bakildiginda, 2021 yilinda akraba evliligi oranmin en yiiksek oldugu il %18,4 ile
Sanlhurfa’dir (TUIK Istatistiklerle Aile, 2021).

Tablo 4: Eslerin akrabalik durumu

Akrabalik Durumu Say1 Yiizde Gecgerli yiizde Toplamh yiizde
Akrabalik Durumu 166 25,8 27,5 27,5
Akrabalik yok 372 57,8 61,7 89,2
Kuzen 65 10,1 10,8 100,0
Uzak akraba 603 93,6 100,0

Toplam 41 6,4

Cevapsiz 644 100,0

Calismaya katilan, evli tarim is¢ilerinin dortte iice yakin bir kesiminin (%73) esleriyle
akraba oldugu saptanmistir. Bunlarin %62’si eslerinin kuzeni (amca, dayi, hala ve teyze
cocuklar1l) oldugunu belirtirken %11°1 esleriyle uzak akrabadir. Esiyle akrabalik bagi
olmayanlarin oran1 %27°dir. Tarim is¢isi hane halki reisi ve esleri arasinda hisim-akrabalik
bulunanlarin orani (%73), bolgede akraba evliliklerinin 6nemli bir zemine sahip oldugunu
gosteren bir diizeydedir. Bu durum konu ile ilgili yapilmis diger calisma verileriyle de
desteklenmektedir. Semerci ve Erdogan’in ¢alismasinda goriisiilen tarim isgilerinin %54 {iniin
esleriyle akrabalik iliskileri bulunmustur (2017, s. 82).
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Geleneksel toplum yapisina sahip bolgede, ihtiyaclarin karsilanmasindan sorunlarla
basa ¢ikilmasina akrabalik iliskileri, 6nemli oranda islevselligini siirdiirmektedir. Bolgede
yogun olarak basvurulan akrabalar arasi evlikler, topluluklar1 bir tiir akrabalik birligine
cevirmistir. Akrabalik iligkileri, kusatic1 bir ¢er¢eve ve dayanisma zemini olusturmaktadir.
Bolgede yaygin olarak rastlanan akraba evliliklerinin 6nemli motivasyonlarindan biri de sosyal
ve ekonomik eksenli “glivenlik” kaygilaridir. Akrabalar arasi evliliklerin, akrabalarla olan
sosyal ve ekonomik iliskileri pekistirdigi, sorunlarin asilmasinda dayanisma unsuru
olusturdugu disiiniilmektedir. Baba soyluluk ilkesi temelinde orgiitlenmis bolgede, bireyler
arasinda dayanigsmanin niteligi de akrabalik derecesine gore belirlenmektedir. Bu anlamda baba
soyuna yakinlik soylulugun derecesini belirledigi i¢in, soy i¢i evlilikler ve 6zellikle babasoylu
akrabalar arasi evlilikler daha ¢ok tercih edilmektedir. Bu kaygilar, amca ¢ocuklar1 evliliklerini
arttiran 6nemli toplumsal kaygilardir. Bolgede giindelik yasamda 6nemli bir sekilde etkili olan
akrabalik ideolojisi, yiiksek oranda goriilen akraba evliliklerinin de temel nedenidir.

Bizim burada genelde akraba ile evleniriz. Akrabalar birbirlerine yardim ederler. Akrabalar bildigimiz,
tanidigimiz insanlar oldugu i¢in aligmak da kolay oluyor. Akraba olunca fazla yanlis yapamaz sana.
Cevremiz de hep akraba zaten. Pek baskalarini da tanimiyoruz ki (Kadn is¢i, 49).

Baba soyuna dayali akrabalik iligiklerinin gecerli oldugu bolgede, akraba evlilikleri de
daha yiiksek oranda goriilmektedir. Baba soyuna dayali asiret orgiitlenmesinde kisiler, i¢inde
yer aldiklar siilalelere gore degerlendirildiginden itibar ve niifuz kaynagi olan siilale yapilari
titizlikle korunmaktadir. Siilale birliklerini korumak i¢in en ¢ok basvurulan yontem ise siilaleler
icinde gerceklestirilen evliliklerdir. Bu bakimdan, akraba evlilikleri ile asiret tipi orgiitlenme
arasinda dogrusal bir iliski s6z konusudur. Asiret birliginin siirdiiriilmesinde ayn1 soy i¢inde
yapilan evlilikler; soy birliginin “dayanigmast” ve giiclii bir “biz” algisinin olusturulmasinda
onemli islevler ifa etmektedir. Dolayisiyla, asiret yapisi soy i¢i evlenmelerini de etkileyen temel
bir unsurdur (Okten, 2009, s. 102).

Bu toplumsal yap1 i¢inde dogup biiyiiyen mevsimlik gezici tarim is¢ileri, tarim is¢iligi
stirecinde de akrabalik iligkilerini yogun bir sekilde kullanirlar. Sanlurfa’dan Tiirkiye nin
degisik yerlerine mevsimlik gezici tarim is¢isi olarak ¢alismaya giden hane halklari, bu siiregte
karsilagabilecekleri risk ve maliyetleri en aza indirmek i¢in genelde akrabalari, koyliileri
ve/veya tanidik hemserileriyle birlikte ve akraba/tanidik bir elgi ile birlikte hareket ederler.
Genelde birbirleriyle akraba olanlarin beraber gittikleri yerlerdeki ¢alisma ve birlikte yasama
kurallarinin uygulanmasinda akrabalik iligkileri ve bu iligkilerin iirettigi ahlaki kodlar 6nemli
oranda etkili olmaya devam etmektedir. Boyle bir durumda, kendi memleketlerinin digina
¢ikmis olmalarina ragmen gidilen yerlerde akrabalik degerleri, calisma iliskileri icinde yeniden
iretilmektedir. Diger bir ifadeyle, mevsimlik gezici tarim is¢ilerinin calisma ve cadir
alanlarinda da biiyiik oranda asiret/akrabalik sisteminin degerleri gecerlidir. Cadirlarin
kurulacag yer ve yerlesme diizeni, ¢aligsma iligkilerin nasil gelisecegi de biiyiik oranda ¢ok bu
akrabalik diizenlerine uygun bir sekilde kurgulanmaktadir.

Akraba olunca seni koruyor yeri gelince. Namusunu da koruyor. Cogu akrabalarimiz, kadinlarimiz
kendini giivende hissediyor. Cadirda, iste birbirlerine yardim ediyorlar. Akraba senin sirrin1 saklar, agigin
kapatir yani. O ytizden akrabalik iyidir yani (Erkek isci, 51).

Akrabalik baglari, is baglantilar1 kurmak, tarlada/bahcede ve ortak yasam alanlarinda
zorluklarin asilmasi ve bu gog siirecinin maliyetini hafifletme gibi cesitli islevleri yerine getiren
enformel bagliliklardir. Paylasimc1 ve dayanismaci bu iligkiler akraba olan mevsimlik tarim
is¢ileri arasinda saglam baglar gelistirmekte, var olan baglar1 daha da giliclendirmektedir. Daha
cok kadmlar olmak {iizere birbirleriyle dayanigmakta, ayni zamanda geldikleri toplumsal
yasamda gecerli olan geleneksel kural ve degerlerin disina ¢ikilmasi da engellenmis olmaktadir.
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Bu durum bélgeden gotiiriilen toplumsal yapinin -degisime ugrasa da- yeniden iiretilmesini de
saglamaktadir.

Bu anlamda bolgeden giden mevsimlik gezici tarim is¢ilerinin konumu ve davraniglarini
bliylik oranda bolgede de gecerli olan kiiltiirel degerlere uygun olusan ataerkil denetim
mekanizmalar1 sekillendirmektedir. Erkek, kadin ve c¢ocuklarin tarlada/bahgede, yasam
alanlarinda, akrabalar ve yabancilarla olan ilisikleri bu degerlere gore belirlenmektedir. Gidilen
yerlerde tarim is¢isi kadinlar kapali bir ¢evrede hareket etmekte ve cogunlukla, tanidik, yakin
akraba ¢evresiyle calismakta, iletisim kurmaktadir. Ayni asiretten, kdyden veya mahalleden
tanidiklar1 ile birlikte hareket edilmekte ve geldikleri bolgenin sosyokiiltiirel degerleri biiytlik
oranda buradaki hayatlarini da belirlemektedir. Mevsimlik gezici tarim isgilerinin diinyasinda,
hangi isin hangi kosullarda yapilacagi, barinma yerinin belirlenmesi, iicretin miktar1 ve
nerelerde kullanilacagi gibi konularda biiyiik oranda erkeklerin belirleyici oldugu bir diizen
gecerlidir. Bagka memleketlere ¢alismaya giden mevsimlik tarim is¢isi kadinlar beraberlerinde
tanidik bir erkek olmadan ¢alismaya gidememektedir. Kadinlar genelde evliyse kocasi ve
kocasinin akrabalari, bekar ise erkek kardesleri veya akrabalar1 ya da akraba olan bir elgi/araci
ile ancak calismaya gidebilir. Bu anlamda bolgedeki mevsimlik gezici tarim isgiligi ile
akrabalik i¢ ice gecmis durumdadir. Akraba evlilikleri, akrabalik iligkilerini, bu iliskiler
iizerinde yiikselen agiret ideolojisini ve bu ideolojinin {irettigi degerleri pekistirmenin ve
yeniden liretmenin temel yollarindan birisidir.

Toplumsal Cinsiyet ve Mevsimlik Gezici Tarim Isciligindeki Goriiniimleri

Kadinlarin toplum i¢indeki konumunu anlamak i¢in ait olduklar1 toplumsal, ekonomik,
smifsal, etnik kimlik ve bu kimliklerin iirettigi toplumsal cinsiyet gibi siirecleri incelemek
gerekir. Genelde tiim hane halki bireylerinin katildig1 mevsimlik gezici tarim is¢iliginde kadin
ve kiz ¢ocuklar1 hem isin niteligi ve hem de kadinlarin kendi durumlart itibariyle tarim
is¢iliginde son derece 6nemli bir konumdadir. Béyle olmasina ragmen, kendileriyle ilgili
neredeyse tiim konularda yeterince etkili olamamakta ve bunun temel nedeni ise; icinden
geldikleri toplumun toplumsal cinsiyete gore belirlenmis konumlaridir.

Bu hiyerarsik toplumsal cinsiyet anlayisi, egitim, saglik, calisma yasami vb. biitiin
alanlarda kadimnlarin aleyhine olacak bir sekilde isletilmektedir. Egitim bagta olmak {izere bu
alanlardaki diizey duisiikliigii kadinlarin aleyhine olan bu siireci daha da pekistirmektedir.
Bolgedeki biitiin kadinlar i¢in farkli diizeylerde de olsa gegerli olan bu durum kirsal ve 6zellikle
az toprakli ya da topraksiz mevsimlik gezici tarim iscileri i¢in daha da belirgindir.

Bolgede kadinlarin statiisii ve rolleri onemli Olciide geleneksel degerler tarafindan
belirlenmektedir. Buna gore kadin, toplumsal cinsiyet temelindeki is boliimiine gore “ev
kadin1”, “annelik™ gibi rolleri yerine getiren geleneksel bir konumdadir. Bolgede yapilmis bir
arastirmada, kadinin konumuna iliskin dile getirilen ifadeler de 6nemli oranda buna benzer
egilimi yansitmaktadir. Goriisiilenlerin ¢ogunlugu (%64,3) kadinin gorevini “analik” (¢ocuk
dogurmak ve yetistirmek) olarak tanimlarken, %22’si kadinin gérevini “ev islerini yapmak ve
esine bakmak”™ olarak tarif etmistir. Daha esitlik¢i bir konumu isaret etmek anlaminda, kadini
“esinin hayat arkadas1” olarak tanimlayanlar ise %13,8 olarak bulunmustur (Okten, 2004, s.
160). Erkegin ve kadinin toplumdaki gorevleri, sorumluluklari, haklari, kisilik 6zellikleri vb.
icinde yasadig1 toplumun cinsiyet anlayisina gore sekillenir. Buna istinaden de kadinlar 6zel
alana, erkekler ise kamusal alana yonlendirilir. Kadinlarin yasam alaninin sinirlart ev, es ve
cocuklarla belirlenir. Ev isleri, cocuk dogurmak ve bakimi ve esin yeniden iiretime hazirlanma
isleri kadinin varolus sebebi olarak goriiliir (Helvacioglu, 1996, s. 41).

Kadin ve erkeklere atfedilen davranis kaliplari, rol modelleri toplum tarafindan kabul
edilmis dogrular olarak goriiliir (Sankir, 2010). Erkeklerle kadinlar arasindaki farkliliklarin salt
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biyolojik farkliliklarla ile agiklanamayacagini, kadin ve erkeklerin rolleri, kadin ve erkeklerden
toplumun beklentileri bakimindan kiiltiirler arasinda biiyiik farkliliklar olduguna dikkati ¢eken
toplumsal cinsiyet caligmalari, bunlarin toplumsal diizlemde insa edildigini savunur. Dolayis1
ile kadin ve erkeklerin toplumsal konumlari, hayata katilim diizey ve bigimleri, kendilerine
atfedilen rol ve davranis bigimleri, yasadiklar1 toplumsal cinsiyet rejiminden énemli oranda
etkilenir. Ailede kadin ve erkegin islevi, is boliimii ve rol dagilimi anlamada toplumsal cinsiyet
g6z ard1 edilemez.

Nitekim, aragtirma bolgesinde yapilan diger baz1 ¢aligmalar, kadinin ve erkegin aile
icindeki gorevlerinin tanimlanmasinda bolgenin geleneksel degerlerine goére bir ayrima
gidildigi; erkegin aile icerisindeki en temel gorevleri ailenin ge¢imini saglama, aileyi, aile
serefini ve namusunu koruma olarak belirtilmisken, kadinlarin aile igerisinde en Onemli
gorevlerinin ise aile iiyelerinin (es, cocuk, ana, baba vb.) bakimi ve ev islerinin yapilmasi
oldugu savunulmustur (Davran vd., 2020, 2019; Seving ve Davran, 2017).

Tablo 5: Kadinlarin ailedeki en 6nemli gorevleri

Erkek Kadn Toplam Asymp.
Gorevler Sig.
Say1 % Say1 % Say1 % (2-sided) *

Annelik (¢ocuk dogurma ve 326 656 | 113 | 769 | 439 | 682
yetistirmek)
Ev islerini yapmak 118 23,7 18 12,2 136 21,1 0,010™
Esinin hayat arkadas1 53 10,7 16 10,9 69 10,7

Toplam 497 100,0 147 100,0 644 100,0
* Pearson Chi-Square
™ 0 cells (0, 0%) have expected count less than 5. The minimum expected count is 15,75.

Calisma baglaminda katilimcilarin, kadinlarin  aile igerisindeki en Onemli
konumu/goérevinin ne olduguna iliskin verdikleri yanitlarin da biiyiik oranda bélgede egemen
toplumsal cinsiyet degerlerine paralel olduklari anlagilmaktadir. Hem kadin hem de erkek
katilimcilar, kadinlarin aile igerisindeki en 6nemli goérevinin ¢ocuklarin dogurulmasi ve
yetistirilmesi anlamina gelen analik oldugunu belirtmislerdir.

Erkek iscilerin %65,6’s1 kadinlarin en 6nemli gérevinin analik oldugunu diisiintirken bu
oran kadinlarda %76,9°a ¢ikmaktadir. Kadinlarin en dnemli goérevinin ev iglerinin yapilmasi
oldugunu diisiinen erkeklerin oran1 %23,7 iken ayn1 konuda kadinlarin oran1 %12,2’dir. Esine
hayat arkadas1 olmalidir goriisiine yonelik kadin ve erkek katilimecilar yaklasik oranlarda fikir
beyan etmislerdir. Kadin ve erkekler arasinda goriis farkliligimin tespiti ve bu farkliligin
istatistiki olarak anlamliligini 6lgmek amaciyla ki-Kare testi yapilmis, test sonucunda kadin ve
erkeklerin “kadinin en 6nemli gérevi” konusunda farkli diistindiikleri ve bu farkin istatistiksel
olarak anlamli oldugu saptanmaistir (p=0,01<0,05).

Kadmin anne ve es olarak, evin idaresi, ¢ocuklarin bakimi ve yetistirilmesi, esine
hizmeti temel gorevleri olarak vurgulayan ve her zeminde bu asli gérevlerini hatirlatmak
suretiyle, varligimi devam ettiren geleneksel anlayis, bir anlamda, modern toplumun
doniistiirticii etkilerine kars1 koyarak, erkek egemen yapinin devamina katkida bulunmaktadir
(Caha, 1996). Niifusun yarisin1 olusturan kadinlar toplumun her alanda gelismesinde ¢ok
onemli bir konumu teskil etmektedir. Toplumun her alaninda en az erkek kadar sorumluluk
yliklenmesine ragmen, genel olarak iistlendikleri agir sorumluluklarla uyumlu bir statiiyii temsil
ettikleri sdylenemez. Bu durum kirsal kesimde daha keskin ve yaygindir. Geleneksel yapinin
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gorece daha egemen oldugu kirsal kesimde kadina ytiklenen sifatlar toplum i¢indeki konumu
kentlerdeki hemcinslerine gore Onemli farkliliklar gostermektedir. “Evinin kadini”,
“cocuklariin anas1” olarak goriilen kadinlarin temel gorevi esinin ve ¢ocuklarinin bakimini
saglamak, evin islerini yapmak olsa da kirsal kadini, evin gecimini saglamada da 6nemli
gorevler istlenirler.

Bolgeden gelen tarim isgisi kadinlarin, ailedeki erkeklerle birlikte tarladaki/bahg¢edeki
islerin hemen her asamasinda calisirken diger taraftan tarla disindaki yasam alanlarinda
temizlik, ¢ocuklarin bakimi, yemek yapma, yakacak temini gibi ev islerinin timiini de
istlenmektedir. Bu kadar yogun gorevlerine ragmen kadinlarin emegi yeterince goriiniir
degildir, olsa bile karisikliklarint alip kullanamamaktadirlar. Kadinlar tarladaki isleri
aksatmamak i¢in diger tiim isleri(ni) buna gore ayarlamak durumundadirlar. Sabah erkenden
tarlaya gitmek zorunda olan kadinlar dinlenme zamanlarindan kisarak gece geg saatlere kadar
ev islerini de yapmaktadirlar. Bu anlamda tiretim ve aile yasaminin her alaninda 6nemli
sorumluluklar iistlenen tarim is¢isi kadinlarin ekonomik ve toplumsal statiisiinii yiikseltmeye
yonelik caligsmalar biiyiik 6nem arz etmektedir.

Agir bir ylik ve sorumluluk ytiklenmis olan gezici tarim is¢isi kadinlarin tarladaki ve
tarla disindaki konumlari, biiylik oranda i¢inden geldikleri toplumsal cinsiyet rejimi tarafindan
belirlenmektedir. Bu anlamda bolgeden gelmis gezici tarim is¢isi kadinlarin -Tiirkiye genelinde
kadinlarin tarimsal kesimde ve bilhassa kdy hayatinda oldugu gibi- erkege gore daha fazla
caligmasi, i¢inde dogup biiylidiigli toplumsal degerler bakimindan dogal sayilmaktadir
(Kazgan, 1982; Yildirak, 1987). Mevsimlik gezici tarim iscisi kadinlarin is ve calisma
iligkilerinin belirlenmesi, ticreti lizerindeki kontrolleri, ¢alisma yasami disindaki toplumsal rol
ve sorumluluklarinin anlasilmasinda, is¢i kadinlarin da ait olduklar1 toplumsal yapinin kadin ve
erkege iliskin yaklasimlart son derece Onemlidir. Zira “tarimda kamusal ve 06zel alanin
ayrilmamis olmasi ve ataerkil miilkiyet yapisi, kadinin cinsiyete dayali is boliimii igerisindeki
konumunu 6nemli 6l¢iide etkilemektedir” (Karkiner, 2006, s. 27).

Gezici mevsimlik tarim isciliginde kadinin emegi, is yiikii de iscilerin geldikleri
toplumsal cinsiyet rejiminin insa ettigi toplumsal statiiye gore sekil almaktadir. Bu ataerkil
toplumsal yapida kadinlar, erkek karsisinda ikincil ve bircok bakimdan erkege bagimli bir
konumdadir. Ustelik sadece koylerden giden mevsimlik tarim iscisi kadinlar degil, biiyiik
oranda kirsaldan kentin periferilerindeki gecekondu mahallelerine taginmis olan kadinlar da
biiylik oranda benzeri bir durumdadir. Zira gerek kentlerin gecekondu mahallelerinde yasayan
kadinlarin kentsel mekandaki konumlar1 ve gerekse tarim isgisi olarak c¢alisan kadinlarin
konumlar1 biiyiik oranda bolgedeki geleneksel degerler tarafindan kendilerine atfedilen roller
tarafindan belirlenmektedir. Bu aileler hem yasadiklar1 gecekondu mahallelerine ve hem de
gittikleri bagka yerlere, i¢cinde dogup biiytidiikleri toplumsal deger ve normlar1 da berberinde
gotlirmekte ve bu degerleri buralarda da yeniden iiretmektedir.

Bu anlamda 6zellikle kadinlar agisindan kente tasinmis olmak ya da baska sehirlere
gezici tarim iscisi olarak calismaya gitmek toplumsal rol ve statiileri baglaminda pek de olumlu
acidan bir etkide bulundugu sdylenemez. Cilinkii gecekondu alanlarinda yasayan kadinlarin
kentin sundugu varsayilan imkanlardan yararlanip yararlanamamalar1 ya da gd¢ siirecinden
olumlu ya da olumsuz etkilenmeleri, aile i¢gindeki konumlari ile ve aile i¢i dinamiklerden olusan
degisikliklerle yakindan iligkilidir (Ilkkaracan ve Ilkkaracan, 1999, s. 321).

Giineydogu Anadolu Boélgesi’nden baska memleketlere giden gezici mevsimlik tarim
is¢ileri, gittikleri yerlerde de ¢alisma iligkilerinde ve kaldiklar1 yasam alanlarinda, i¢inde dogup
biiyiidiikleri asiret/akrabalik ve bunun trettigi geleneksel degerleri yeniden tiretirler. Yas ve
cinsiyete dayali bir hiyerarsiye dayanan bu ataerkil iligkiler sisteminde kadinlar ve
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gengler/¢ocuklarin iizerinde belirgin bir egemenlik durumu s6z konusudur. Kadinlarin galisip
caligmayacagi, ne kadar iicrete ¢alisacagi ve hareket alanlar1 biiyiik oranda erkekler tarafindan
belirlenmektedir.

Kadinlarin yasam alanlar1 gibi tarla/bahgede calisma iliskileri de toplumsal cinsiyet
degerleri tarafindan belirlenmektedir. Bu yiizden her iki alanda da ¢ok yogun c¢alismalarina
ragmen yapmis olduklar1 biitiin bu isler geleneksel cinsiyet¢i ideolojiye gore onlarin temel
gorevi ve sorumlulugu olarak degerlendirildigi i¢in emekleri de goriinmez kilinmis olmaktadir.
Kadinlarin gittikleri tiim yerlerde tarimsal iiretim iliskilerindeki is yiiklerinin erkekler kadar
yogun olmasi, tarimsal alan disindaki yasam alanlarinda toplumsal cinsiyet temelindeki yeniden
iiretime yonelik rol sorumluluklarinda herhangi bir degisiklik yaratmamaktadir. Bu da dogal
olarak tarim is¢isi kadinlarin yiiklerini daha arttirmaktadir.

Kadmlar her ne kadar tarlada erkeklerle birlikte ve erkekler kadar ¢alissalar da bu
emekleri ticretli bir faaliyet olarak degerlendirilmemektedir. Toplumsal cinsiyete dayanan is
bolimii baglaminda kadinlarin yaptiklari isler ikinci derecede onemli, erkeklerin yaptiklar
islerse birinci derecede 6nemli olarak kabul edilmektedir. Bu yaklasim, yalnizca geleneksel
toplumsal cinsiyet iliskilerine dayanan is boliimiine dair bir ayrimcilig1 degil, ayn1 zamanda
kadimnlarin yaptiklar1 isin dnemsiz goriildiigii, kaliplasmis erkek egemen toplumsal yapiy1 da
yansitmaktadir (Hosgor, 2011, s. 228). Kadinlarin ev kadini pozisyonunda goriilmesi, emegini
goriinmez kilarken, kazancini alamayan ve toplum i¢indeki konumunu da olumsuz
etkilemektedir. Kendisiyle ilgili ekonomik, sosyal ve siyasal kararlara katiliminin erkeklere
gore daha diisiik diizeylerde olmasi kadinlarin aleyhinde olan toplumsal cinsiyet esitsizligini
daha derinlestirmektedir.

Kadin Emegi: Onemli, Ucuz ve Fakat Goriinmeyen Emek

Yoksul olan mevsimlik gezici tarim iscileri i¢in son derece 6nemli olan kadin emegi
hem ucuz ve hem de goriinmeyen, iicretsiz bir emek tiirii olarak degerlendirilmektedir. Diger
taraftan mevsimlik gezici tarim is¢isi kadinlarin emeklerinin kontroliiniin hanedeki erkeklerce
yapilmasi, kadinlarin iiretim ve yeniden lretim faaliyetlerinin siirekliligini saglamalar1 i¢in
degisik baski bigimlerinin yogunlagmasina neden olmaktadir. Dolayisiyla mevsimlik gezici
tarim iscisi kadinlar, emek yogun tarimsal iiretim siirecinde en zor kosullarda ve farkl
deneyimleri bir arada yasayan dezavantajli gruplarin baginda gelmektedir (MIGA, 2011:s. 11).

Yoksul ve biiylik oranda baska gelir elde etme alternatifleri de bulunmayan, elde
edilecek geliri maksimize edebilmek ailecek yapilan mevsimlik tarim is¢iliginde kadin emegi
merkezi 6nem tasir. Yeterli mesleki donanima sahip olmadigi i¢in ise ulagmakta giicliik ¢ceken,
cogunlukla calismasina sicak bakilmayan kadinlar, tarim is¢iliginde kontrol edilmeyi miimkiin
kildig1, alenin bir arada goz onilinde olmasini sagladigi ve memleketten ¢ikmis erkeklerin
ihtiyaglarin1 da karsiladiklar1 i¢in yogun olarak yer alirlar. Ustelik mevsimlik gezici tarim
isciligindeki kadinlar, toplumsal cinsiyet baglaminda kendilerine yiiklenmis olan roller ve
sorumluluklar bakimindan erkeklere gore daha fazla ¢alismak durumunda kalmaktadir.

Bolgede kirsal kadimnin iicretli emege ulasmasinin oniinde bazi yapisal engeller vardir.
Bolgede miras sistemindeki uygulamalar ve yetersiz gelir nedeniyle toprak sahibi olmayan
kadinlarin miilkiyet iliskileri {izerinde kontrollerinin olmamasi, kendi emekleri ve egitimleri
iizerinde s6z sahibi olmalarini engellemektedir. Bu durum, kadinimi ailede karar verme
konumlarim1 da zayiflatmaktadir. Tiirkiye tariminda agirlikli olarak ataerkil olan miilkiyet
yapisi, tarihsel olarak kadiin miilksiizliigli olarak ortaya ¢ikan, bir kadin sorunudur. Miras
olarak yasal agidan hak ettigi topraklari bolgenin, geleneksel degerlerine gore alamayan
kadinlarin, parasi olsa da yeni toprak alip miilk edinememesi, kadinin ailedeki diger mallarin
miilkiyetini ve kadmin emegi iizerindeki kontroliinii olumsuz bicimde etkilemektedir




Okten, S. / Gaziantep University Journal of Social Sciences 2024 23(3) 794-816 806

(Karkiner, 2006, s. 26). Nitekim kadin is¢ilerden birinin bu konuda aktardiklari, 6zellikle bolge
kirsalindaki kadmlari miilkiyet durumlar1 ve emekleri {izerindeki kontrolleri ile ilgili resmi
ortaya koymaktadir.

Biz de kadinlara miras verilmez. Evlerimizin topragimizin tapusu erkeklerin istiinedir. Miras1 erkek
kardeslerimiz alir. Raz1 olmasak ta yani mecbur veriyoruz onlara. Mahkeme falan ayiptir yani. Bosandigin
zaman higbir sey elinde olmuyor senin. Baba, kardes ya da erkek cocuklar sana bakiyor. Bélgede kadinlar
pek calismaz. Caliganlar da kazandiklarini kocalarina, babalarina verir (Kadn is¢i, 42).

Kadmnmn Is Yiikii: Agir ve Degersiz Is Yiikii

Toplumsal hayattaki sinif ve cinsiyetler arasindaki esitsiz iligki bicimlerinin belirledigi
siirlar i¢inde yer alan kadinlar, emek giiciiniin, yeniden iiretim stirecinin agirligini giindelik
hayatta yogun bicimde yasamaktadir (Lefebvre, 2015, s. 103). Kadinlarin yapmakta olduklar1
giinliik isler cinsiyetci ideoloji gore gorevi ve sorumlulugu olarak kabul edildiginden kadinin
emegi de goriinmez kilinirken, tarlada/bahgede calismasi karsiliginda aldiklar ticretler de
erkeklere gore daha disliktiir. Tarim isciliginde gecerli olan sigortasiz, glivencesiz emek
mevsimlik gezici iscilikte kadin emegi igin de gecerlidir (MIGA, s. 2012). Kaldi ki erkeklere
oranla daha diisiik ticretler alan kadinlar bu iicretlerine de dogrudan ulasamamaktadir. Ataerkil
iliskiler, kadinlar1 sosyal hayattan diglayip ve ataerkil yapiya bagimli hale getirmektedir
(Geggin, 2009, s. 28).

Tarla/bahg¢edeki iiretim faaliyetlerinden sonra erkeklerin sorumluluklar1 biterken ya da
azalirken kadinlarin sorumluluklari, yeniden {iretim i¢in yasamsal faaliyetlerini yerine getirmek
icin kesintisiz bir sekilde ve daha da artarak devam etmektedir. Sadece tarla/bahgeyle sinirl
kalmayan, yemek, bulasik, camasir gibi islerle kendisini gosteren tarla disindaki isler,
kadinlarin bu yeniden iiretim siirecindeki konumunu gostermektedir. Tarlada/bahgede beraber
calistiklar1 erkekler, isi biraktiktan sonra dinlenmeye ¢ekilebilirken kadinlar barinma yerlerinde
degisik isler i¢in calismaya devam ederler. Kadinlar, her giin ekmek i¢in hamur yogurmak,
yemek ve diger islerde kullanmak iizere ihtiya¢ duydugu sicak su i¢in genelde etraftan kuru
agac, cali ¢irp1 toplamak zorundadir. Bu da kadinin ¢ok calistig1 i¢cin daha fazla yoruldugu
anlammna gelmektedir. Tiirkiye’nin ¢ok degisik yerlerinde calisgan mevsimlik gezici iscisi
kadinlarin, tarla/bah¢e disindaki is yiikii ve emeginin, mevsimlik is giicliniin yeniden
iiretiminde oynadig1 roliin agirlig1 ve 6nemi, bu alanda yapilmis hemen her ¢alismada tizerinde
durulan konulardan biridir (Bu konuda bkz: Giilgubuk vd, 2003, Yildirim 2014, Cinar 2014).
Mevsimlik gezi tarim iscisi kadinlar ile yapilan goriismelerde dile getirilenler, kadinlarin bu
konuda ne kadar sikayet¢i olduklarini ve islerinin gergekten ne kadar yorucu oldugunu agik bir
sekilde ortaya koymaktadir:

Sabah erkenden kalkariz, yataklari falan toplariz. Ondan sonra herkes tarlaya gideriz. Aksam ¢adirlara
dondiiglimiizde, biitiin isler seni bekler yani. Cadir siipiir, yemek 