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EGYPT’S REGIONAL POWER AGENDA IN NORTH AFRICA: A
CASE STUDY OF THE SUDAN CONFLICT (DARFUR)
Yahaya HALIDU*

Abstract

Acquiring the status of a Regional Power has centred on a number of criteria, ranging from
material capabilities such as wealth, strong military, good economy, good governance, geographic
location to employment of good foreign policy instruments. In all these, scholars have often neglected
and craftily overlooked the roles and contributions aspiring regional powers make to security issues
within a region. This paper demonstrates the crucial significance of regional security roles as a means
for regional powers to reaffirm their status. Through a case study of the ongoing conflict in the
western part of Sudan (Darfur), this paper analyses the role Egypt must play if it wants to regain its
status as a regional power in North Africa; this position lost since the Arab Spring in 2011. Applying
the Regional Security Complex and Securitization Theory, this research paper observes that, Egypt has
failed to play an active role in the North African region, due to its inability to ensure security
interdependence collectively among member states, especially failing to play an active regional
security role in the ongoing conflict in the Darfur region in Sudan. The study observes that, Egypt’s
inability to initiate any effective regional security role in the Darfur crisis is attributed to its own
internal problems it faces as a country both economically and politically, and more importantly the
growing fear that member states in the region may refer to Egypt’s past record of problems engaging
in similar conflict. This work therefore concludes that, until Egypt accepts to take up the challenge of
bringing together all the member states within the North African region to solve the Darfur crisis
through security interdependence and also, carve a new political character for itself which would allow
member states to accept and recognize its authority, Egypt would continue to lag in its quest for
regional power status.

Keywords: Regional Power, Darfur Crisis, Regional Security Roles, Power Status, Egypt, Sudan.

MISIR’IN KUZEY AFRIKA’DAKI BOLGESEL GUC GUNDEMI: SUDAN CATISMASI
(DARFUR) UZERINE BIR CALISMA

Ozet

Bolgesel gili¢ statiisiiniin elde edilmesi zenginlik, giiclii askeri gii¢, iyi ekonomi, iyi yonetisim,
cografi yerlesim gibi maddi yeteneklerden iyi dis politika enstriimanlarina kadar degisen ¢esitli
kriterler {izerinde toplanmaktadir. Bunlarin hepsi i¢in akademisyenler bolgesel gili¢ kazaniminin bdlge
icindeki glivenlik lizerindeki roliinii ve katkisin1 gérmezden gelmektedir. Bu arastirmada, Misir gibi
bolgesel guclerin statiilerini yeniden teyit etmeleri igin bir ara¢ olarak bdlgesel givenlik rollerinin
hayati 6nemini ortaya koymaktadir. Caligmada Sudan’in batisinda (Darfur) devam etmekte olan
catigsmalarin bir vaka analizi lizerinde Misir’in Kuzey Afrika’da bolgesel bir gii¢ olarak — bu pozisyon
2011°deki Arap Baharindan bu yana kaybedilmistir — statiisiinii tekrar kazanmak istiyorsa oynamasi
gereken rol analiz edilmektedir. Bolgesel Giivenlik Kompleksinin ve gilivenliklestirme teorisinin
uygulandigt bu makalede Misir’in 6zellikle Sudan’in Darfur bdélgesinde devam etmekte olan
catigsmalarda aktif bir bolgesel giivenlik rolii oynamamasi olmak iizere liye devletlerarasinda kolektif
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bir karsilikli bagimlilik saglama yetenegi olmamasi nedeniyle Kuzey Afrika Bolgesinde aktif bir rol
oynamadig1 gézlemlenmistir. Bu ¢alisma’da Misir’in Darfur krizinde etkin bir bolgesel giivenlik rolii
baglatamamasi, Misir’in hem ekonomik hem de siyasi sorunlart olan bir iilke olarak karsi karsiya
oldugu i¢ sorunlara ve daha da Onemlisi bolge iilkelerinin Misir’in gegmiste benzer sorunlara
karigmasiyla ilgili kayitlara referans yapabilecekleri korkusuna baglanmaktadir. Bu yiizden ¢alismada
Misir Kuzey Afrika’nin tiim tilkelerini karsilikli bagimlilik iizerinden Darfur krizini ¢6zmek {izere bir
araya getirme seklindeki meydan okumay1 kabul etmesine ve ayrica kendisi i¢cin bolge iilkelerini
kendisinin otoritesini kabul edip bu otoriteyi tanimalarmni saglayacak yeni bir siyasi karakter
olusturmadig siirece Misir’in bolgesel giic statiisii arayisinda geride kalacagi sonucuna varilmstir.

Anahtar Kelimerler: Bélgesel Giig, Darfur Krizi, Bélgesel Giivenlik Rolleri, Giig Statii, Misir,
Sudan.

INTRODUCTION

The ongoing intrastate conflict in the western part of Sudan has obviously failed to end
through peace agreement due to persisting misunderstandings between both warring factions, the
government of Sudan and rebels. Efforts by the international community have also proven futile,
generating the conflict into a self-perpetrating humanitarian catastrophe in which hundreds of
thousands have died of war — related causes and more than a million have fled from their homes
(Hwigilt & Rolandsen, 2010). Though existing analysis of the conflict over the years have centred on
themes of competition over resources and the Sudanese government’s use of local militia, the regional
dimensions of the civil war in Darfur with focus on neighbouring countries and their contributions as
regional actors through conflict resolution are significant areas to explore. This gap needs to be tackled
by regional actors especially Egypt, given Darfur’s position as an area which shares borders with other
states including Libya, Chad and the Central African Republic and is in recent history an area of
importance to regional conflict dynamics (Heigilt & Rolandsen, 2010). Egypt’s position as a former
major regional power that neighbours Sudan further suggests that it has interests at stake in such a
conflict dynamic and is expected to play a role in resolving the Darfur crisis. Hence, any possible
(re)solution to end this conflict is dependent on the regional security roles and actions of Egypt in
particular as it wants to reaffirm its regional power status in North Africa. This research paper
therefore investigates the following questions:

- How does Egypt’s regional security role in the Sudan conflict strengthen and reaffirm its
regional power status?

- In what significant way(s) can this regional security role by Egypt sustain peace and order in
the North African region?

The current study in this research paper explores these questions using the Sudan conflict in
the Darfur region between 2003 and 2015 as a case study and provides a review on regional power,
relating this to Egypt’s quest to reaffirm its weakened regional power status in North Africa. The
choice of and rationale for selecting this case study for the stated period (2003-2015) is significant in
that, 2003 represented the first onslaught of the conflict whiles the year 2015 ushered in a period of
renewed hope at ending this intractable conflict for the first time in concrete terms as rival factions of
the Sudan People’s Liberation Movement (SPLM) signed a reunification agreement in Arusha,
Tanzania. Again, another crucially vital element that should concern our attention was the occasion in
February 2015, when Kiir and Machar signed a document on "Areas of Agreement" to work towards
the establishment of a transitional government. Though the talks later collapsed and fighting broke out
again, but 2015 represented the watershed moment when the UN drafted its final agreement on the
resolution of the conflict in South Sudan on August 17th, 2015. As such, this work argues that Egypt’s
quest to reaffirm its regional power status hinders on how it effectively employs the Regional Security
Complex and Securitization Theory in North Africa.

70



HALIDU, Y, (2024), “Egypt’s Regional Power Agenda In North Africa: A Case Study of The Sudan
Conflict (Darfur)”, AUSBD, 7(14), 69-82

1. Literature Review

The available literature on the concept of regional powers provides diverse definitions and
notions that overlap and intersect. Hence, the concept of regional power and its acquisition has been
differently explained by various scholars, allowing for conceptualizations like regional great power,
major regional power, great power, major power, secondary regional power and even middle power
(Shim & Flamm 2012). For example, Samuel Huntington (1999, p.36) elevates the concept of regional
power to the category of a major regional power, referring to it as a country which is in certain ways
dominant within a region but not able to protect as well as project its interests as globally as the only
superpower, the United States.

However, conceptualizing regional powers does not necessarily change the roles expected of
such actors in a particular region. What matters though, is with regards to the question of what
gualifies a state to be considered a regional power. Lake (2006, p.4) introduces the concept of
authority as the basis for acquiring regional power status and distinguishes it from coercion. Thus, in
authority exists legitimacy and moral obligation which serve as the drivers that motivate the countries
which are followers in the region to succumb to the actions of a regional power. As Lake argues
further, this would help provide a social order that benefits subordinates, and thereby binds them into
that order... (Lake 2006, p.28).

In contrast to the concept of authority as a means for acquiring regional power status, soft
power also serves as a tool for regional powers to gain attention in their region of influence. Nye
(2004) explains soft power as the ability to get what you want through attraction rather than coercion
or payments. From this perspective, the ability to set agendas as well as the attraction of a state’s
behaviour to other actors is an important power resource:

‘Soft power [...] co-opts peoples rather than coerces them. Soft power rests on the ability to
shape the preferences of others. [...] Simply put, into behavioural terms soft power is attractive power’

(Nye 2004, p.5).

Soft power is therefore an ideational resource, which consists of political and social values and
objectives that give public reputation to states (Flemes, 2010).

Nevertheless, regional power can also be described in terms of the most important country in
the corresponding region as well as a major power at the global level (Nolte, 2010). This view is
augmented by the assertion that regional powers possess economic power (in a given region) and have
influence as well as the capacity for regional and global action (Kappel, 2011). Another argument
supporting this view states that regional powers have military resources at their disposal and military
power is based on the latent power of a country, which consists of its economic and demographic
resources (Flemes, 2010). An aspiring state must therefore indicate its claim to leadership which
implies a willingness to assume the role of a stabilizer in regional security affairs and also the role of
rule maker in regional economics (Flemes, 2010). In sum, these scholars claim that, for an overall
view and as a base for the comparison of regional powers, material resources are crucial and must
consist of a set of geographic, military, economic, human development resources and demographic
resources.

However, the claims above do not focus on the fact that states can strengthen their regional
power status through regional security roles in a particular region. Stewart — Ingersoll & Frazier
(2012) have argued that regional powers are more than states with a high degree of material
capabilities, relative to their neighbours - accumulating material capabilities is a part of the process to
the acquisition of regional power status. Importantly, regional powers should be responsible for
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ensuring security and maintaining order in their region of influence. In this case, regional powers have
to meet various conditions as:

“The internal dynamics of such a state should allow it to play a stabilizing and leading role in
its region. ... Such a state “should indicate and demonstrate its willingness...to assume the role of ...
stabilizer and, if not peacekeeper, or at least peacemaker. ...”” (Nolte 2010, p.10).

Buttressing the security role of regional powers is Flemes’ (2010) compilation of four pivotal criteria
for acquiring the status of regional power namely, possession of the necessary power resources;
employment of foreign policy instruments; the formulation of the claim to leadership; and acceptance
of the leadership role by third states. Flemes’ (2010) criteria is in line with Shim and Flamm (2012,
p.8) who similarly categorized regional power acquisition into different kinds namely:

i) Delimitation referring to the territorial, economic, cultural, or political context in which the
potential regional power is embedded.

i) Pretension concerns the question of whether leadership claims are voiced by the actor, and if
so, what these claims are.

iii) Endowment referring to how the actor is equipped in predominantly material terms, for
instance, military, economic, and natural resources and demographically or geographically.

iv) Influence referring to the level of leverage or impact an actor has on important issues of
regional/global concern.
V) Recognition concerns the intersubjective character of interstate relations and asks how others

view the actor’s role as a regional power, or if it is even acknowledged.

The last two criteria (influence and recognition) are paramount in defining the status of a
regional power in terms of regional security roles in a region. Thus, so long as a regional power has
influence, it is likely to succeed in maintaining order and stability in its region of influence. Also,
influence and recognition provide regional powers with a political character which allows member
states in the region to accept and recognize the roles played by such regional powers in the region.

Likewise, this paper supports the view that the acquisition of material, economic and
ideational resources are not adequate to describe a regional power status, until such regional power
takes on a regional security role through influence, in order to maintain order and stability in a region.
Hence, this paper proposes that the role of regional powers in security issues is vital as it serves as a
means to further strengthen their status in the region.

For this reason, Egypt’s regional security role in the Sudanese conflict, through the assurance
of the conduct of security interdependence among member states within North Africa potentially
strengthens Egypt’s regional power status.

2. Theoretical Framework

This paper employs the Regional Security Complex Theory (RSCT), as a theoretical
framework necessary for analysing Egypt’s regional security role, in the Sudan conflict. Waever
(2004) suggests that the RSCT “is an analytical scheme for structuring how security concerns tie
together in a regional formation” where geographical neighbourliness is the factor of paramount
importance. The RSCT is defined as “a set of units whose major processes of securitization, de-
securitization or both are so interlinked that their security problems cannot reasonably be analysed or
resolved apart from one another (Buzan, Waever & Wilde 1998, p.201). In this sense, the RSCT
advances a “we feeling” and sense of belonging among member states regarding security issues in a
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region. Thus, every member state within a region must consider the security issues of each other a
pressing issue which calls for cooperative intervention effort.

Coupled with the RSCT is the application of the securitization theory in this paper, to explain
how regional powers consider security issues in a region. The securitization theory is relevant since
Egypt’s regional power agenda centers on how it approaches and tackles security issues in the region.
The main argument of the securitization theory is that security is a (illocutionary) speech act, that
solely by uttering ‘security’ something is being done (Taureck 2006). Thus, ‘it is by labelling
something a security issue that it becomes one’ (Waver 2004: 13). The extent to which Egypt labels
the ongoing Darfur conflict a security issue, would go a long way towards creating attention in North
Africa especially among member states, and helping Egypt achieve its ambition of regaining a
regional power status while simultaneously maintaining peace and order in the region.

In securitization theory, a securitizing actor claims a right to take extraordinary measures in
ensuring the referent object’s survival as long as the referent object’s existence is labelled a threat in
the region (Taureck 2006). Similarly, Egypt can act as a securitizing actor by labelling the Darfur
crisis as a threatening issue in the region and take up extraordinary measures, collectively calling on
members in the region to help maintain order and peace in the Darfur crisis. Once this is ensured, the
security issue is seen to have moved out of the sphere of normal politics into the realm of emergency
politics, where it can be dealt with swiftly and without the normal (democratic) rules and regulations
of policy- making (Taureck 2006). It also serves as an opportunity for Egypt to gain attention in North
Africa, once it successfully brings order into the region.

Waever (2002, p.251) further opines that, treating something a security issue is always a
matter of choice; political choice and this choice is actualized through securitizing discursive practice
of labelling something a security threat. Therefore “security is the move that takes politics beyond the
established rules of the game and frames the issue either as a special kind of politics or as above
politics” (Buzan, Waever and de Wilde, 1998: 23). It is therefore incumbent on Egypt to relabel the
ongoing Darfur crisis as a security issue and also serve as the securitizing actor in the region, ready to
ensure security interdependence among member states with the sole aim of bringing peace and order
in Darfur and North Africa at large.

The RSCT and the securitization theory hence, without any shreds of doubts, are used in this
research to explore the perception on the Sudan Conflict in North Africa through regional security
roles and interdependence among member states within the region. Attention is especially given to
Egypt’s regional security role with a collaborative effort from member states and how this can lead to
cooperation and order in the North African region, while Egypt indirectly reaffirms its status as a
regional power.

3. Research Design

This paper focuses on the Sudan conflict in the Darfur region between the periods of 2003 and
2015. The application of the RSCT and the securitization theory in this research proposes two
hypotheses. First, if Egypt considers the Sudan conflict as a security issue in the region which needs to
be addressed collectively by member states such as Chad, Algeria, Tunisia and Libya in the region,
then, Egypt’s intervention in this crisis reaffirms its regional power status. Second, the extent to which
Egypt has recognition among member states within the region through its regional security role
reinforces and reinstates Egypt’s regional status and goes a long way to sustainably restore peace and
order in the Darfur conflict, which ultimately, leads to promoting cooperation the region.

The case study is divided into four sections. The first section provides a brief history on the
origins of the conflict in Sudan. The second part is an assessment of Egypt’s influence in North Africa
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with a focus on its regional security role in the Sudan conflict. The third section applies the two
hypotheses in order to investigate the consequences of Egypt’s regional security role in the Darfur
crisis and its chances of reaffirming regional power status. The final section concludes the paper.

4. Case Study:
a. Origin of the Darfur Conflict in Sudan

The Western part of Sudan (Darfur) has experienced a long history of armed conflict since it
gained independence in 1956. It has been a scene of a bloody conflict which has led to the death of
hundreds of thousands of people and the displacement of more than two million people (Sikainga
2009). This conflict originated from an impulsive combination of environmental, political, and
economic factors (Sakainga 2009; Jackson 2012).

Though environmental degradation and competition over resources can be understood as
primary causes leading to the conflict in Darfur, the ongoing carnage is also a product of a long history
of ethnic marginalization and manipulation by Sudan's ruling elites (Sakainga 2009). The Darfur crisis
is an outcome of Khartoum elites’ attempt to obtain absolute control of national wealth and power
over the entire Sudan. This led to structural violence in the form of pervasive discrimination,
marginalization and inequality, bringing resentment and resistance which triggered overt violence
(Quach 2004). The Sudanese People's Liberation Movement (SPLM), and its military wing; the
Sudanese People's Liberation Army (SPLA), led the rebellion in the South, presenting itself as the
defender of all marginalized groups in the country and raised the slogan of "New Sudan" (Sakainga
2009).

This conflict which recently worsened in 2003 reached its peak when the Sudan Liberation
Movement (SLM) and Justice and Equality Movement (JEM) rebel groups began fighting the
government of Sudan, which they blamed for oppressing and segregating Darfur's non-Arab
population. The two main rebel groups took it upon themselves to demand, improved infrastructure in
the region, proceeds from oil wealth, equal representation of government and an end to the economic
disparity between non — Arabs (Black Africans) and Arabs in Sudan (Nwazota 2008).

As a way of responding to these accusations, the government of Sudan was reported to have
carried out a campaign of ethnic cleansing against Darfur's non-Arabs, supplying the Janjaweed militia
to combat the rebels (Flint & Lefkow 2004). This allowed the militia to target civilians in attacks
creating instability generally in Sudan. It also created a prolonged fierce contest between the
government of Sudan and the rebels. The inability of either party to achieve a decisive victory, the
growing unpopularity of the Sudanese regime coupled with economic hardships called for a peace
agreement between the Sudanese government and the rebel groups (Sikainga 2009).

In 2005, a peace negotiation to end this Sudanese conflict took place in Kenya, backed by the
Internal Departmental Authority on Development (IGAD), the United Nations and the government of
the United States, allowing the two parties sign a peace accord which came to be known as the
Comprehensive Peace Agreement (CPA) (Hgigilt & Rolandsen, 2010). The CPA was hailed for
ending the bloodshed and destruction that were raging in the South for several decades (Sakainga
2009). However, the CPA was also criticized for its focus only on the North-South conflict and
hostilities between regular forces, and to some extent the militias associated with political parties,
ignoring the grievances of other marginal regions such as Darfur, the East, and other opposition
groups (Rolandsen 2010). The failure of this Agreement to deal with all of the regional crises and
tensions was one of the principal reasons behind the outbreak of the rebellion in Darfur (Sakainga
2009). Upon mounting pressures from the UN, the African Union, and the external actors, the
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Sudanese government and the Darfur rebels agreed to hold a series of peace talks in Nigeria, which led
to the signing of the Darfur Peace Agreement (DPA) in 2006 (Netabay 2009). However, the agreement
was signed by only one rebel group and was rejected by the rest who argued that the DPA was a bad
deal for Darfur (Sakainga 2009). Peace processes and talks have hence failed to succeed since the
Darfur crisis in Sudan, escalating the conflict into what the United Nations and United States describe
respectively as the “world's worst humanitarian crisis" and "genocide" (Sakainga 2009).

The current situation in Darfur does not allow for much optimism. The peace process is
frustrated by the foot-dragging of the Sudanese government, the fragmentation of the rebels, and the
lack of a strong resolve by the international community (Sakainga 2009). The failure of both warring
parties to reach an agreement through various peace talks and negotiations by the international
community and other neighbouring states like Chad therefore leaves the resolution of the Sudan
conflict in the hands of Sudan’s own neighbours and regional actors. These actors have the
responsibility to intervene in the crisis and collectively treat it as a regional issue which affects every
member in the region. It particularly calls for the security role of other regional actors who have not
yet intervened intensely in the Darfur crisis, especially a country like Egypt, who aspires to reaffirm its
status in this region.

The following section of this paper assesses Egypt’s regional security role so far in the Sudan
conflict since 2003, focusing on how Egypt’s security intervention effort in the conflict reaffirms its
lost regional power status in North Africa.

4. A Review of the Case Study
b. North Africa: Egypt

The North African region as described by the United Nations is comprised and uniquely
composed of seven countries and territories: Egypt, Algeria, Morocco, Libya, Sudan, Tunisia, and
Western Sahara. Among these seven countries, only Libya, along with a distant neighbour, Chad, have
clearly made significant attempts despite their failures, through peace talks and agreements to curb the
ongoing conflict in the western part of Sudan. For example, Chadian pressure on the Justice and
Equality Movement (JEM), Darfur’s leading rebel group, and Qatari facilitation of negotiations
between the Khartoum government and JEM, led to the signing of a framework agreement between
the two parties in Doha on 23 February 2010 (Hgigilt & Rolandsen, 2010).

Egypt’s regional power status in North Africa is currently weakened by its experience with
political uprising and civil dissensions in 2011(Abdou & Zaazou, 2013). A new Egyptian
administration has employed diplomatic steps in foreign policy initiatives promoting signs of
increased investment and economic growth with the aim to push forward and reaffirm Egypt’s
weakened regional power status in North Africa (Hgigilt & Rolandsen, 2010). These measures,
nonetheless, have proven futile.

Egyptian regional power status is further diminished by this ongoing conflict in the Western
Sudan Province of Darfur, as no sustainable efforts have been initiated by Egypt to intervene in order
to bring peace and order in the region into the region. Egypt has not exhibited enough regional security
action or role since the Darfur crisis. Though indirectly Egypt regards Sudan as its own backyard and
is in general highly critical of other countries’ engagement in Darfur, Egypt has not remained as an
active political player in the Darfur conflict (Heigilt & Rolandsen, 2010). Its reluctance to take a more
active position in relation to Darfur contrasts with its security involvement in earlier decades. In the
1970s and 1980s, when Libya succeeded in increasing its regional power status by weakening the
authority of Chad and Sudan, and entering into alliance with Ethiopia and South Yemen, Egypt
opposed this action by Libya at the time. Egypt was unwilling to see a radical and unpredictable Arab
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leader rising to prominence in its environment and hence viewed Libya’s policies as catastrophic and a
looming danger. As a result, together with Sudan and Chad, Egypt chose to actively assist these
governments to thwart the Libyan agenda by Gaddafi at the time. However, two decades on, the peak
of the Darfur conflict between 2003-2005 did not present Egypt with any grave security threats, and
this could probably be the reason why Egypt’s role in the conflict so far has been little.

Egypt’s most significant contributions presently have only been humanitarian aid and
peacekeeping soldiers to the United Nations African Union Hybrid Operation in Darfur (UNAMID)
force (Hgigilt & Rolandsen, 2010). However, in May 2010, Egypt suddenly stepped up its
involvement by hosting Justice Equality Movement (JEM) leader Khalil Ibrahim, who turned to Cairo
in dissatisfaction with the way the Doha talks were handled by Qatar. This leader claimed the Qatari
mediators favored the Khartoum side, and therefore sought to involve different actors (Hgigilt &
Rolandsen, 2010). Aside from receiving Ibrahim, Egypt has so far been cautious, and it remains to be
seen whether or not the current Egyptian regime under Abdel Fattaht EI-Sise will keep following up
on the peace initiatives which were pencilled earlier in the past decades.

The apparent collapse of the Doha peace talks and the return of the JEM rebel group to Egypt,
puts Egyptian foreign-policy makers in a contradictory situation. On one hand, the situation is an
opportunity for Egypt to further its goals in regaining regional diplomatic prestige; this is even more
tempting since Egypt is widely perceived among Sudanese observers to have lost political clout. On
the other hand, Egypt’s further involvement in the Doha peace talk process is unseen since Qatar has
already been complimented by all parties, including external factors and or actors such as the African
Union and the UN, in its magnanimous efforts with the peace talks. This challenge probably explains
why Egyptian officials have been reticent on this conflict issue (Hgigilt & Rolandsen, 2010).

A complex mix of internal and external pressures influencing Egyptian foreign policy makes it
difficult to gauge Cairo’s room for manoeuvre when it comes to getting the Darfur peace talks back on
track. This narrow view of Egypt’s security interests might suggest that Egypt should not be concerned
with peace processes in Darfur. However, in a holistic and long-term perspective, Egypt has much to
gain from taking a more active role. This would, for example, increase Egypt’s international standing
and assist in stemming destabilizing tendencies that go beyond the borders of the Darfur region
(Heigilt &Rolandsen, 2010). For Egypt to undertake such involvement, however, will require the
mobilization of considerable sincerity; political, diplomatic and genuine support from neighbours in
the North African region.

Hence, the next part of this paper focuses on how Egypt could attain its regional power agenda
through regional security roles in the Darfur conflict. It explains this using the Regional Security
Complex and Securitization Theory as effective frameworks for Egypt to regain its regional power
status.

5. Reaffirming Egypt’s Regional Power Status Through its Regional Security Roles in
Darfur

There have been many signs of a reinvigorated Egyptian foreign policy. The foreign policy
which was earlier pursued by the Morsi regime is reported to have put Egypt's national security
interests in great danger and jeopardized regional stability (El — Adawy 2013). Consequently, in the
first few months following the collapse of the Morsi administration, the interim government under Sisi
was also trying to repair this damage but sadly, Egypt’s own internal squabbles does not grant it the
luxury of playing significant roles as it had had to grapple with both internal and external security
concerns. Egypt seems poised to play a prominent role beyond its own borders, but the hope of
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resuming the sort of regional leadership that it formerly exercised is dependent not only on its ability
to demonstrate a strong economy, good foreign policy and material capability, but also play an active
regional security role in the region, helping to resolve particularly the Darfur crisis collectively with its
neighbouring countries.

Reaffirming a lost regional power status involves many efforts beyond the already known
criteria of regional power acquisition such as material capability. Assessing Egypt’s regional power
status from its material capability and geographical position could have undeniably made Egypt’s
struggle for such status a done deal, especially regarding Egypt’s position back in history as a major
player whose material and leadership capabilities was a channel for other Arab countries (including
Sudan) into the United States and Europe (Hgigilt & Rolandsen, 2010). Regardless of the current
challenges confronting Egypt since 2011, there still exists more hope for such a country to rise up and
reclaim the lost glory which was once its hallmark in the North African region. Optimistic through
Egypt’s new foreign policy, it rests on such a country to also take it as a challenge to be more active
and involving in security issues in the region. The nature of Egypt’s commitment to security issues in
the region, through security intervention in conflicts goes a long way to helping the country reclaim its
regional power status. As a result, Egypt’s quest to reaffirm its regional power status hinders on how it
effectively employs the Regional Security Complex and Securitization Theory (RSCT) in the North
African region.

The RSCT is necessary as a theory of regional cooperation, which can help bring states within
a particular region together for carrying out a common security discourse. This means the security of
each actor in a region interrelates with the security of other actors and exercising this effectively leads
to intense security interdependence within the region (Lake 2009). Though Egypt, Libya, Algeria,
Tunisia, Sudan, and Morocco are all located and considered as a part and parcel of North Africa and
each of these states have equal ambitions of rising as a regional power, it rests on an initiator like
Egypt whose chances are maximum per its new foreign policy measures, to take up this task of uniting
all neighbouring states in this region to collectively tackle the persisting security issue in Darfur. This
is possible when Egypt begins by ensuring that the Darfur situation is promoted and discussed
regionally as a security issue affecting North Africa and not just Sudan’s national security threat.
Appropriately applying this suggests Egypt will need to articulate Sudan’s conflict in political and
economic discourses in order to attract necessary attention to this issue, which will in turn, attract
recognition among member states towards Egypt’s emergent role in diplomatic intervention in North
Africa.

Though this conflict has seen the intense intervention of some distant neighbouring states such
as Chad and Libya, including the organization of peace talks and agreements among the warring
factions, these efforts to some extent, did not completely fulfil the task of ensuring peace in North
Africa. Egypt has on the other hand certainly played a less active role but, this country’s (Egypt’s)
new leadership cum foreign policies, presents its readiness to move beyond its borders to intervene in
security issues in North Africa. Therefore, Egypt’s efforts to reclaim its lost political clout in the
region lies in its ability to promote security interdependence among member states in the North
African region by tacitly acknowledging that, security issues affecting one member is an issue
affecting regional security.

Furthermore, the securitization theory is crucial in this case for Egypt to succeed in its quest
for regional power status. Securitization in international relations studies is the process of state actors
transforming subjects into matters of ‘security’. an extreme version of politicization that enables
extraordinary means to be used in the name of security (Buzan, Waever, Wilde, 1998). As Buzan,
Waever, Wilde, (1998) assert, “issues that become securitized do not necessarily represent issues that
are essential to the objective survival of a state, but rather represent issues where someone was
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successful in constructing an issue into an existential problem”. Egypt must, therefore, gear all efforts
towards success in constructing security issues in this Darfur conflict.

Securitization studies aim to understand ‘who securitizes (securitizing actor), on what issues
(threats), for whom (referent object), why, with what results, and not least, under what conditions.’
(Buzan, Waever, Wilde, 1998 p.32). Therefore, successful securitization consists of three steps. These
are: identification of existential threats, emergency action and effects on inter-unit relations by
breaking free of rules (Buzan et al. 1998: 6). To present an issue as an existential threat is to say that:
““if we do not tackle this problem, everything else will be irrelevant (because we will not be here or
will not be free to deal with it in our own way)’’ (Buzan et al. 1998: 24).

This first step towards successful securitization is called a securitizing move (Taureck 2006).
A securitizing move is in theory, an option open to any unit because, only once an actor has convinced
an audience (inter-unit relations) of its legitimate need to go beyond otherwise binding rules and
regulations (emergency mode), can we identify a case of securitization (Taureck 2006). In practice,
securitization is thus, far from being open to all units and their respective subjective threats. Rather, it
is largely based on power and capability and therewith the means to socially and politically construct a
threat (Taureck 2006).

Egypt is likely to succeed as long as it makes the first security move to consider the conflict in
Darfur as a security issue which affects every member in the North African region and hence, proceeds
to label Sudan’s conflict as a security issue requiring collective efforts by each and every member
state. This would further push for an emergency action and create a collective effect among member
states in the region to join all hands in bringing peace and order to the ongoing Darfur crisis. This
security role or action which Egypt needs to adopt however, rests on the extent to which it has
influence on those member states and how it demonstrates a character of control through recognition
in the region.

6. Sudan’s Recognition of Egypt’s Political Character in North Africa

To ensure security interdependence among member states through an active regional security
role in the Darfur crisis, is not the only means whereby Egypt can regain regional power status. Egypt
may be unsuccessful as Chad and Libya, if Sudan especially fails to recognize Egypt’s security
responsibilities and political character it conducts in the region. Hence, aside playing an active
regional security role in a region, Egypt needs to also carve a strong political character which would
allow for recognition of its roles and acceptance by the member states within the region. This would
help boost Egypt’s status and facilitate the security responsibilities it plays in the Darfur conflict.

Recognition of roles is built from the character of the aspiring regional power, which allows
member states within the region to acknowledge and accept the authority of the regional power. The
recognition and acceptance of a regional power to some large extent, also rests on the member states
within the region, and their readiness to accept the conduct and actions of regional power’s political
character as right in a region. Political character here is defined as a feature of a regional power, which
makes its actions and conduct legitimate to member states in a region and allows for the acceptance of
authority of such aspiring regional power. Some of these legitimate features have been described by
Stewart — Ingersoll & Frazier (2012, p. 14) as states that perform a function within their
neighbourhoods, identify and frame security problems and emphasize those that present shared threats,
lead in the development of mechanisms through which such regional security threats can be managed
and play a significant role in employing these mechanisms in order to address such problems. Cooper
et. al (1993) assert that the security roles of these aspiring regional powers must be able to carve a
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niche for them. ‘Niche diplomacy’ he defines as the capacity of regional powers to increase their
regional influence and acceptance through the employment of their specific capabilities (e.g.
peacekeeping). Therefore, regional powers have the responsibility of keeping their backyard neat and
orderly sometimes with a measure of support by great powers dependent on states in the region
(Flemes 2007).

Egypt, to all intents and purposes, as it stands now, needs to carve a new character for itself in
the region as it aspires to become a regional power. Looking back at Egypt’s past records of engaging
in political uprisings and civil dissensions, makes the candidature of Egypt highly suspicious and
extremely questionable with regards to becoming a rising regional power in the North African region.
The Arab Spring in Egypt brought about negative implications which tarnished the country’s image
even on the international scene. Furthermore, Egypt has its own internal problems as a country which
needs to be solved owing to five years after the Arab Spring, which left the country on shaky grounds
financially, while unemployment became widespread with persisting discontentment among the
masses. This has recently been coupled with an ISIS-linked insurgency which grows with terror
attacks becoming more blatant and frequent. All these internal problems within Egypt, reduces its
confidence to peep into the affairs of other member states within the North Africa region. Egypt has a
great task of clearing the negative image it has earlier on won for itself during the Arab Spring in order
to rise and take on its regional power status. The fear and uncertainty that member states like Libya,
and neighbours such as Chad and especially Sudan itself, would remind Egypt of its past records of
intractable conflicts and use that against the country, puts Egypt in a very tight and uncomfortable
position to take up a befitting political character which would help regain its regional power status.

All these and rightly so, attest to why Egypt has not played enough regional security roles in
North Africa, as it aims to reaffirm its status as a regional power. Unfortunately, Egypt’s material
capability is not worth enough to reaffirm its lost regional power status in North Africa and hence,
calls for Egypt to go beyond those features, considering especially active regional security roles
seriously.

Conclusion

Acquiring regional power status has been a major issue of interest in international relations,
providing a long-standing debate on criteria to its attainment. Whereas many have argued on different
kinds of criteria that regional powers use to acquire their status, pointing mostly to material
capabilities like wealth, GDP, strong economy, leadership capabilities, soft power and geographical
position of a state, this paper reviews an additional feature for acquiring regional power status
stressing on the aspiring state’s role in security issues in the region, collectively ensuring security
interdependence among member states.

Using the conflict in the western part of Sudan (Darfur) as a case study, this paper has
suggested the role Egypt, (which was once a ‘darling’ to most Arab countries but due to the Arab
Spring lost its regional power status) must do in order to regain its status in the North Africa region.
This paper has argued that Egypt’s ability to rise and take on its regional power status is contingent on
two main hypotheses. Primarily, Egypt must be ready to take up a more active regional security role in
the North African region, making sure that the security issue of any member in the region becomes a
concern for all other member states within the same region. In this case, Egypt must be involved in the
ongoing Darfur conflict in order to ensure peace and order within Sudan to be specific, and the larger
North African region as a whole, in particular. This security role by Egypt in the Darfur crisis would
further bolster its ambition to reclaim the lost status as a regional power.
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The successful nature of Egypt’s regional security role further lies in how it gains recognition
from other member states in the region. Egypt would succeed in its regional power agenda, so long as
it gains a political character which allows for acceptance and recognition from the other member states
in the region. This political character would then allow Egypt to succeed in bringing peace and order
in the Darfur conflict. Hence, Egypt must build a character worthy of emulation by all, which would
attract member states within the North African region to accept, acknowledge and recognize its
authority.

These hypotheses are supported by the RSCT and Securitization Theory which suggest the
need for every member state to consider security interdependence within a region as key, and further
regard the security issue affecting a member within the region as an issue that affects every member
state in the region. Connecting it to the Sudan conflict through a case study, it has been observed that,
Egypt so far has not played any active role since the ongoing Sudan conflict, in spite of sharing close
borders with Sudan. Yet still, Egypt has intentions of reaffirming its regional power status which has
been lost. Also, Egypt’s candidature as regional power in North Africa is without doubt suspicious,
and extremely questionable owing to the fact that it had previously engaged in similar conditions of
war and conflict and its constant apprehension & fear that member states in the region would use it as
a blackmail tool to thwart its regional power ambition. This has stifled Egypt’s confidence to play a
more active security role in the region. Egypt, therefore, in the face of all these surmountable
guagmires, has the challenge of carving a new political look for itself in the North African region as it
aspires to regain regional power status. Internally, Egypt as a country is also faced with few challenges
especially since the end of the Arab Spring and civil dissensions. Though a new a government with a
fresh but questionable renewal of mandate under el-Sisi is trying to put things in place particularly
regarding Egypt’s new foreign policy measures, there is more ahead for Egypt to build this new
political character in order to gain recognition and acceptance from member states like Algeria,
Morocco, Chad, Libya and Tunisia.

The paper concludes that, Egypt has a long way to go in its regional power agenda, due to the
fact that it has been unable to play a more active regional security role of ensuring security
interdependence collectively among member states in the region and its inability to put on a new
political character in the region which would allow member states accord it the necessary acceptance
and recognition it deserves as a regional power. Until Egypt resolves these challenges, its regional
power ambition remains a stagnant agenda (mirage) which lacks the necessary policies for reaching
such goal.
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KUTADGU BILIiG VE DiVAN-1 HIKMET’TE OLUM ALGISI
Sengiil DOGAN"

Ozet

Tiirklerin Islamiyet’i kabul ettigi donemlerde bu zamana tamklik eden pek ¢ok diisiiniirlerimiz
var olmustur. Bunlardan birisi 11. yy’da Kutadgu Bilig eserini yazan hem islam &ncesi Tiirk tefekkiirii
hem de Islam sonras: Tiirk tefekkiiriinii eserinde isleyen, tasvir eden diisiiniiriimiiz Yusuf Has Hacib
(1017-1077)’tir. Diger 6nemli disiiniirimiiz ise 12. yy’da Divan-1 Hikmet adli eseri kaleme alan
Tarklerin Islamiyet’i benimsemelerinde tasavvuf anlayisinin yer edinmesinde biiyiik rolii olan
mutasavvif Ahmet Yesevi (1093-1167)’dir. Her iki diisiiniir zamansal olarak yakin bir dénemde
yasamuslardir. Yusuf Has Hacib ve Ahmet Yesevi insanin erdemli bir sekilde hayatini idame ettirmesi
gerektigi ve yasamin anlam kazanmasmn &liim bilinciyle zuhur ettigini ifade etmislerdir. Oliime
yapilan vurgu nihayetinde ahiret hayatina olan hazirhigi vurgulamaktadir. Bu ¢alismada Kutadgu Bilig
ve Divan-1 Hikmet eserlerinde yer verilen insanin bu diinyada iyi ameller islemesi gerektigi, nefsin
kotii hallerden sakindirilmasi, bedenin diinyevi isteklere esir olmamasi, ruhun yetkinlestirilmesi igin
insanin 6liim bilinciyle nasil eylemesi gerektigi hususlarina deginilecektir.

Anahtar Kelimeler: Kutadgu Bilig, Divan-: Hikmet, Ruh, Beden, Oliim.

PERCEPTION OF DEATH IN KUTADGU BILIG AND DiVAN-I HIKMET

Abstract

There were many thinkers who witnessed this time when the Turks accepted Islam. One of
them is our thinker Yusuf Has Hacip (1017-1077), who wrote his work Kutadgu Bilig in the 11th
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Giris

Insanm ilk evi diinyadir ve bu diinya hali bir giin yok olmaya mukadderdir. Insanin 8liimden
sonraki yeri ahirettir. Ahiret yeri bakidir, daimi olan bir meskendir. Insanin diinyaya gelmesinin,
yaratilmasinin elbette maksadi vardir. Bu maksat ahirete rizk toplamak, ahiret yasaminda mutluluga
nail olmak icindir. Insan yaratilis itibariyle mitkemmellikten uzak olarak yaratilmistir. Fakat bilgi
edinme ve saadete erme konusunda kabiliyetli olarak halk olmustur. Bu durum nerden geldigini ve
nereye dogru yol alacaginin bilinmesiyle kendini gésterecektir.

Olimi yokluk olarak tabir etmek, fena olmak seklinde tanimlamaktan ziyade o, ruhun
bedenden iliskisinin kesilmesi durumudur. Oliim bir ayrilistir, ruh ile beden arasina giren bir perdedir.
Bir noktada o degismedir. Diinya hayatindan ahirete goctiir.? Insanin yasamda anlam bulmasi sadece
diinyevi hayattaki yapip-etmeleriyle gergeklesmemektedir. Varligin anlam bulmasi 6liim algisindan,
6liim bilincinde tezahiir etmektedir. Insan bu durum karsisinda tavir alarak nasil eylemesi gerektigi
konusunda yogunlagmaktadir. Ciinkii 6liim bagska bir alemin esik noktasidir.

Oliim algis1 calismamzin nemli iki diisiiniirii Yusuf Has Hacib ve Ahmet Yesevi i¢in énemli
bir husustur. Diisiiniirlerimiz nezdinde 6liim, yasamin anahtar kavramidir. Ciinkii Yusuf Has Hacib ve
Ahmet Yesevi igin ahiret hayatindaki mutluluga muktedir olmak iyi amel sahibi olmaktan
gecmektedir. Insanm iyi ameller islemesi ruhunun olgunlastirilmasiyla miimkiindiir. Diisiiniirlerimize
gore ruh, erdemlerle bezenmeli ve bu erdemler hayatta daimi bir sekilde kendini gostermelidir. Beden
ise insanin gegici diinyaya meyletmesinde, nefsine yenik diismesinde ayartict durumundadir. Insan da
diger canlilar gibi oOliimliidiir. Ruhun bedene yenik diismemesi, nefsin isteklerine uymamasi
gerekmektedir. Mutluluga ulasma insanin iradi olarak kendine hakim olmasina baghdir. insanin
mutluluga ermesi veyahut ermemesi diinyevi yasamindaki eylemleri c¢ercevesinde kendini
gosterecektir.

1. Ruh- Beden Iliskisi

Islam ahlak filozoflar1 ruh ve nefs kavramlarini ayn1 manada kullanirken beden kavramini bu
iki kavramin karsisina koymuslardir. Beden, heva ve arzularin bulundugu dizginlenmesi gereken cisim
olarak adlandirilirken ruh ise kalpten ¢ikarak damarlar aracilifiyla dimaga ulasan oradan ise tiim
bedene yayilan latif buhar manasina gelmektedir. Bu latif buhar ulastig1 her yerde mizag¢ ve istidadina
gore is gormektedir. Hayat onunla var olmaktadir. Ruhun bedendeki etkisi kandilin bir evin her yerini
aydinlatmasi gibidir.

Yusuf Has Hacib ve Ahmet Yesevi diialist bir yaklasimla insanin beden ve ruhtan meydana
geldigini ifade etmektedirler. Her iki diisiiniir insanin ruhunun yetkinlesmesi, kamil insan mertebesine
cikmasi gerektigi diisiincesinde olup edepli, erdem sahibi birey olmanin yollarini izah etmislerdir.
Insan ruhunun yetkinlige ermesinde engel teskil eden nefs unsuru da sdz konusudur. Nefs kavranm
cesitli anlamlara gelen bir kelimedir. Nefs lafz1 kotii sifatlarin kendisinde toplandigi varlik olarak
adlandirilmakta ve bu koti sifatlar akli kuvvetlere zit olan hayvani kuvvetler olarak
adlandirilmaktadir. Mutasavviflar nefis methumunu bu manada kullanmaktadirlar.*

Insanin ve diger tiim canli, cansiz varliklarin yaratilmasi konusunda hem Yusuf Has Hacib
hem de Ahmet Yesevi aym goriistedir. Kutadgu Bilig’de Allah her seyin varlik nedenidir. Bir olan,
yaratan, yetistiren, gogiiren Allah’tir (b. 1).°> Alem Allah’in “Ol!” emriyle meydana gelmistir (b. 1).

! Gazali, Oliim ve Otesi, Istanbul, Saglam Yayinevi, Istanbul, 1999, s. 113.

2 Gazali, A.g.e., s. 54

3 Gazali, Hakikat Bilgisine Yiikselis, (cev. Serkan Ozburun), insan Yayinlari, Istanbul, 2007, s. 17.

4 Gazali, a.ge., s. 15

5 Yusuf Has Hacib, Kutadgu Bilig. (gev. R. R. Arat). TTK Yaymlari, Ankara, 2003. Bu ¢alismada Kutadgu Bilig’den yapilan
atiflar beyit “b.” seklinde verilecektir.
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Yaratilis olayr mutlak varligin tecellisidir ve mutlak varliktan bagka varlik s6z konusu olamayacagi
icin Allah’in yaratilig ile tecellisi ona ait olan i¢ realitenin bir dis realite durumuna doniigsmesidir.
Hadis-i kudsi’de Allah gizli bir hazine idi ve bilinmek i¢in kainat: var etti® yer almaktadir. Insan,
sufilere gore alemin dziinii teskil etmektedir. Insan alemin 6zetidir. Allah mazharlarin en iistiiniidiir, en
olgunudur. Kainatin gayesi, yaratilisin nedeni insandir. Varliklarin her biri Allah’in bir adinin bir
sifatinin tecellisidir. Kainat bir cisimse insan onun can1 konumundadir.”

Ahmet Yesevi; Yaratan Bir ve Var’mmun yolunu arayip.b Liituf ve keremi Hakk yaratt sizler
icin® Ashim toprak, neslim toprak, her seyden aciz.'® Bir ve Var'im, cemdlini goriir miiyiim?
diisiincesinde olup ona gdre hikmet, Allah’1 Bir ve Var olan1 bilmektir. Yesevi insanin bu gercekten
uzaklastiginda 6ziinden kopacagini vurgulamaktadir. O, bu gergegin hatirlaticist ve bilgi pinar olarak
Kur’an’1 gostermektedir. Allah’1 bulmanin kulun kendinde gizli oldugunu ifade etmektedir.*?

Yusuf Has Hacib, Tanri’nin hikmet sahibi, hakka’l-yakin (b. 11) kudretli, hikmetli, yaratici
olmasi gibi meziyetleri tizerinde durmaktadir. Kutadgu Bilig’de yer alan Allah’in Bir olarak ifade
edilmesi insan1 yaratmasi ve Bir olanin iki olan1 yaratmasi (b. 3719-15) ifadesi yer almaktadir. Beyitte
gecen iki olan agiklanmamaktadir. Bu ifadeyi serh edersek Allah’in insani ruh ve bedenden yarattigi
fikrine bizleri goturebilmektedir. Kutadgu Bilig’de ruh/beden (b. 6239-1524) ile can/ten (b. 43-1861)
seklinde ifadeler yer almaktadir. Beden temiz ruhun evi olarak goriilmektedir (b. 1524). Beden gegici
nitelige sahiptir. Can ¢ikip giderken insan bedeninin yok olup ciiriiyecegi (b. 5842) bu nedenle insanin
ruhunun daimiliginin olmasindan dolay1 onu yetkinlestirmenin kemal mertebeye c¢ikarmanin yollar
aranmalidir.

Ahmet Yesevi icin yaratict Allah’tir ve insanoglunun topraktan yaratilmasi ruh ve beden
olarak insanin varolusu s6z konusudur. Divan-: Hikmet’te soyle ge¢mektedir; Aslim toprak, neslim
toprak, her seyden dciz.® Ilim ikidir beden ve cana rehberdir,** Sen yarattin cisim ve cani.*® Ruh
kusunun titrer olsa kol ve kanadi. Havalanarak arstan arsa konar dostlar® ifadelerinden de insanin
ruh ve bedenden yaratilmig oldugu hususuna bizleri gotiirmektedir.

Yusuf Has Hacib insanin akil sahibi bir varlik oldugunu ifade eder (b. 289). Insan akli
yonetiminden sapmamalidir der. Onu rasyonalist diisiinmeye iten durum ruh beden iliskisinde bedenin
daha baskin halde olmasi insani esrefi mahlukat mertebesinden asagiya ¢eker ve bu durum insani
kamil olgunluktan mahrum birakmaktadir. Beden, insanin binegi durumundadir. Bu durum Kutadgu
Bilig’de soyle tasvir edilir. Nasil ki huysuz at semirirse sahibini yere vurup ona zarar verdigi gibi
beden de arzularin hakimiyetine girerse doyumsuz, sonu gelmeyen diinya hazlarina, sehvetlerine yenik
diismektedir. Bu nedenle insan arzularinin, diinyevi sehvetlerin kolesi olmamali aklini devreye
sokmalidir. Akilli kimse bu diinyada ahiretini kazanmak i¢in ¢abalar, azigini iyi hazirlar. Bu diinya
insan icin konaktir. Mezar ise ikinci bir konaktir. insanin bundan sonraki ilk konagi ahirettir. O
diinyada insan1 iki yol beklemektedir. Insanin yolu saga dogru ise iyilikler yoluna dogru ilerler eger
sola dogru ise kotiiliikler yoluna dogru gitmektedir. Ahirete ruhunu gociiren kimse diinyadaki
yasamina nazaran bu yollardan birisine muktedir olacaktir. Diinya yasamu bir tarla misalidir. Insan
diinyevi yasantisinda yaptig1 hayrlar neticesinde iyilik bigcecek, yaptig1 kotiiliikkler nezdinde de katiiliik
bigecektir (b. 3599-3600-1417-1390-1391-1392-1393). insan bedenin hakimiyetinde kalip diinyadan
gee¢medigi slirece Allah’a ulasamaz. Diinya ahiretin azig1, tarlasi bir konaklama yeridir. Beden insan

8 Erol Giingor, Islam Tasavvufunun Meseleleri, Otiiken Nesriyat, Istanbul, 1993, s. 74

7 Abdiilbaki Golpmarli, 100 Soruda Tasavvuf, Gergek Yayinevi, Istanbul, 1985, s. 61.

8 Ahmet Yesevi, Divdn-1 Hikmet, (cev. Hayati Bice), Ahmet Yesevi Universitesi Yayinlari, Ankara, 2016, s. 178.
9 Yesevi, a.g.e., s. 276.

©4g.ge.,s. 69

HYgge,s. 63

12 Dosay Kenjetay, Hoca Ahmet Yesevi’nin Diisiince Sistemi, Hoca Ahmet Yesevi Ocag1 Yaymlari, 2003, Ankara, s. 219.
13 Yesevi, a.g.e., s. 69.

Y gge,s. 185.

B 4.ge,s. 113,

% 4.ge.,s.188.
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ahirete ulagtiran binitidir.'” Ahmet Yesevi, Allah’n insan1 esrefi mahlukat olarak yarattigini ve insam
hayvan kilmayip adem kildigini ifade eder.® O diinyanin gegici bir yer oldugunu sdyle ifade eder;
Kotii diinyaya gonil baglayip ergin oldugunu, eglenceye meylederek cahil oldugunu ve diinyanin
gegici bir yer oldugunu sonradan anladigini ifade eder.'® Aziksiz gidecegimi bilemezdim. Yollar uzak
yol azigini alamadim. Candan gegip Hakk emrini yapamadim.?® Nefsim icin ytrir idim? ifadeleriyle
diinyaya bel baglamamak gerektigini ¢linkii gecici diinyada kalici olan tek sey erdemli bir hayat
siirmek, nefse yenik diismeyerek ahiret saadetine varabilmektir.

Balasagunlu Yusuf’un en biiyiik kaygisi bilgi ve anlayisin birlikteligi ve bu birlikteligin
fiilliyata evrilmesi gerektigi hususu olmustur. Diisiiniire gére insan, bilme ve inanmak durumuyla
kalmamali, eyleme gecmelidir. Bilgi ve eylemin bir aradaligina 6nem vermelidir. Bilgi tek basma
yeterli degildir.?? Ona gore is bilirse, bilgili ve akilli insan bilir, is yaparsa, bilgili ve akilli insan
yapar (b. 3166). Yusuf Has Hacib’e gore Allah’in insana vermis oldugu anlama, anlayis yetisi bilgi ve
eylemin kopriisii mahiyetindedir goriisiinde olup o, ameli erdemlere fiiliyata doniik ahlaka agirlik
vermektedir. Ciinkii sa’adetiil kusva’ya nail olmak hem nazari hem de ameli ahlakla varilabilen bir
durumdur.

Ahmet Yesevi, Divan-: Hikmet’te; bilge ilimle yani bildikleriyle amel eyler. Inanir, iman eder
ve amele doker. Ilim iki inci olan cana ve bedene rehber durumundadir. Yesevi icin bilgi ve amel
birlikteligi énemli bir durumdur.?® Ahmet Yesevi sadece mii’min, abid, zahid degildir. Seriate bagh bir
kul olmakla beraber ilahi agka seriat kadar 6nem veren bir diisliniirdiir. Ona gore ilahi agk varligin
nedenidir, anlamidir. insanin amac1 Allah’a olan kul olabilme bilincine ermekle ve ona gore fiiliyata
gecmekle mimkindir.?* Ask, sevginin son merhaleye ulagsmasidir. Gergek ask, Allah’a duyulan
sonsuz sevgi ve hasreti ihtiva etmektedir. Ger¢ek ask, gilizele degil, giizellige, tek bir ferde degil
topluma duyulan sevgidir. Giizelligi her seyde yaratanin giiciinii, hikmetini, sanatini, eserinde gérmek
ferdiyetten igtimai alana yayilmak kisinin kendi i¢in degil toplum i¢in yasamak ve gayret gdstermektir.
Boylesi ask insanin toplumdan aldigi kotiiliikleri ortadan kaldiracagi gibi toplumun kétiiliiklerini de
hosgoriiyle karsilamaya en giizel ve en uygun 6nlemlerle onlari iyilige dondiirmeye yonelik insana gii¢
vermektedir.?

Kutadgu Bilig’de ukbayr génlii temsil eden Odgurmus, akli temsil eden Ogdiilmis’e olan
nasihatlerinde sunlar1 ifade etmektedir;

Ukbada iyi bir yer bulabilmek icin insan bu diinyanin dilek ve arzularindan vazgeg¢melidir (b.
4802). Ey Ogdiilmis’im ben sana kendi bildiklerimi séyleyecegim sen bunlart hakikat bil (b. 4803).
Insan su dort seyden tamamen vazgegcmedikge diger dort isi iyice yapamaz (b. 4804). Bu diinya isini
tamamen birakmadikga, insan ukbd igini yapamaz (b. 4805). Ey kardes insanlardan uzaklasmadikea,
Tanrya ibadet ile mesgul olunamaz (b. 4806). Kendi nefis ve hevesinin basim ezmedikce viicut
dogruluk yoluna giremez (b. 4807). Ger¢ek Tanr sevgisinin girebilmesi icin insan gonliinden biitiin
diinya arzularim ¢ikarip atmalidir (b. 4808).

Odgurmis’a gore insan gonliinii Allah’a tam teslim etmeli, nefsin isteklerinden ruhunu
arindirmali ve insanlardan kendini tecrit ederek sadece Allah’a yonelerek O’na ibadet ederek hayatini
idame ettirmesi diigsiincesindedir. Ciinkii bu sekilde yasayarak insan Allah sevgisine ulasacaktir.
Hikmet yoluna goniille girilecegini sdyler. Kulun, Allah’in tevfikine mazhar olmasi i¢in kendi

17 Gazali, Thydu Uliimi’d-Din, s. 14.

18 Yesevi, a.g.e., s. 457.

B 4gge,s. 107.

N Yge,s. 132.

A gge.,s. 60.

2 Ziyaettin Fahri Findikoglu, XI'inci Asirda Bir Tiirk Miitefekkiri ve Ahlaki Diigiinceleri, Cumhuriyet Halk Partisi Yayn,
[stanbul, 1938, s. 12-13.

2 Dosay Kenjetay, Hoca Ahmet Yesevi 'nin Ahlék Felsefesi, Hoca Ahmet Yesevi Ocagi Yayinlari, Ankara, 2003, s. 104-105

24 Kemal Eraslan, Divan-1 Hikmet Se¢meler, Kiiltiir Bakanlig1 Yayinlari, Ankara, 1991, s. 22.

%5 Golpmarly, 100 Soruda Tasavvuf, s. 79.
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kullugunu tam olarak yerine getirmesi gerekmektedir. Eger kul Allah’in tevfikine nail olursa ona
biitlin iyiliklerin yolu agilmis olur (b. 5045-4857-4858).

Ahmet Yesevi’yi de rahatsiz eden esaret nefis esaretidir. Yesevi nefsin devamli kotiiliige
meyilli, bitmeyen arzu, istek ve amellere sahip oldugunu ve kulun daimi bir sekilde nefsi murakabe ile
miicadele altina almasi gerektigi goriisiindedir. Kulun istegi, emelleri, amelleri ve hirslari nefs denilen
varligin olusumuna zemin hazirlamaktadir. Bu durum da nefs iyiliklerin, giizelliklerin kazanilmasinda
engel teskil etmektedir.?® Divan-1 Hikmet’te; Nefsim beni yoldan ¢cikarip hakir eyledi, ¢irpindirip halka
aglamakl eyledi, zikir soyletmeyip seytan ile dost eyledi.’’” Dlnya haram, ondan gonil sogutmadin,
nefsten gecip Allah’a dogru yonelmedin.?® Zalim nefsim hi¢ birakmadan atese atti. Viicudum kendi
kendine tutusup yandi®® seklinde nefse yonelik diisiinceler s6z konusudur.

Diinyevi yasam, ahiret yasaminin hazirlig durumundadir. Insan diinyada islemis oldugu
iyilikler cercevesinde miikafatim alacakken yaptigi kétiiliikler nezdinde cezasimi alacaktir. Ilahi
adaletin yeryiiziinde tecelli ettigi gibi ahiret yasaminda da kendini gosterecektir. Bu durum Kutadgu
Bilig’de yer alan helal i¢in hesap, haram igin ceza vardir soziinden (b. 3547) anlasilacag lizere
diinyevi yasam ahiret hayatinda mutluluga ulasmada basamak gorevindedir. Allah’in kiyamet giinii
iyilere odiil kétiilere ceza vermesi diisiincesi Divan-1 Hikmet’te soyle ifade edilmektedir; Ummet olsan,
kulak verin, vefalilar, iyilerin ecrini verir, kétiiye ceza; kiyamet giinii cezalarim g¢eker dostlar®
diisiincesinden de yola ¢ikarak insanin diinyevi yasamdaki amelleri neticesinde 6diil ve cezaya
muktedir olacag belirtilmistir.

2. iradi Oliim ve Tabii Oliim

Cisimlerde canlilik oldugundan dolayr onlar 6liimliidiir ve yok olmalar1 s6z konusudur.
Cismin canlilig1 ruhun canliliginin bir eseridir. Bu durum yeryiiziine yansiyan giines 151g1inin giinesten
kaynaklanmasi durumu gibidir. Giines battiginda 15181 da kendisini takip etmesinden dolay1 yeryiizii
karanlik olmaktadir. Bu hal ruh da bedenden ayrildiginda ve geldigi aleme geri gittiginde ruhtan
bedene yayilmis olan hayat kendisini takip eder ve beden cansiz olarak kalmaktadir.3!

Filozoflar iki 6lum bigiminden s6z etmektedirler. Bunlar “iradi Oliim” ve “Tabii Oliim”diir.
[radi 6liim, insan nefsinin arzu ve isteklere meyletmemesi, egilim gdstermemesi, zararl hallerden ve
davranislardan uzak durmasi gibi durumlari kapsamaktadir.®? Insanin iradi olarak 6liimii bedensel
olarak yasamasi devam ediyorken diinya hayatinda heva ve arzulardan uzak durup nefsini terbiye
etmesi haline tekabiil etmektedir. Diger yandan tabii 6liim ise insanin zamansal yasaminin sona
ermesi, insamin nihai yasam smirinin tamamlanmasidir. insan nihayetinde diisiinen ve &liimlii bir
canlidir.®

Irade, insanin akl1 ile bir isin neticesini idrak edip iyiligin ne tarafta oldugunu bildigi vakit o
yone dogru egilim gosterir, sebeplerini bulmaya calisir ve onu irade eder. Bu durum sehevi ve hayvani
arzulardan farklidir. Akil insani1 zararli olan seylerden uzak tutar, kotii seylere karsi egilimlere adim
atmaya engel olur.®* iradi 6liime kainat karsisinda 6liim demek yerinde bir ifade olsa gerek. Kainat
kargisinda 6liim, iradi olarak yola girmenin Hakk’a yonelmenin ilk merhalesidir.*®

% Kenjetay, Hoca Ahmet Yesevi 'nin Ahldk Felsefesi, s. 58-59.

2" Yesevi, a.g.e., s. 47.

B Yge.,s. 73.

X 4ge.,s. 83

0 4.ge,s. 190.

31 Tbn Arabi, Fiitiihdt-1 Mekkiyye, (cev. Ekrem Demirli), Litera Yaymcilik, istanbul, 2019, s. 146-147.
32 [bn Miskeveyh, Oliim Korkusu, Mahiyeti ve Nefsin Oliimden Sonraki Durumu, (gev. Ibrahim Aslan), Ankara Universitesi
[lahiyat Fakiiltesi Dergisi, 2011, s. 329.

33 [bn Miskeveyh, a.g.m., s. 329.

34 Gazali, [hydu Uliimi’d-Din, s. 19.

35 Mehmet Demirci, “Mutasavviflara Gore Olim”, Islami Arastirmalar, 1987, s. 94.
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Olim Allah’in didarma kavusma istencidir. Bu durum Divan-i Hikmet’te; Hak Resulii
“6lmeden once oliin” dedi. Diddar igin olmeden énce 6lmeyeyim mi? “Miitii kable ente miiti” olun
dedi. Didar icin 6lmeden once 6lmeyeyim mi?* seklinde ifade edilmektedir. Allah’in didarmna nail
olmak ona kars1 kulluk gorevini yerine getirmekle, kisinin nefsini terbiye etmesiyle, diinya malina
tamah etmeme noktasinda iradeli sekilde eylemesiyle kendini gostermektedir. Ciinkii seven ki
sevdigine kavusmanin vadesini unutmaz ve daima o zamani bekler. Daima Allah’in didarina kavusma
isteginde olur.®” iradi 6liim hakikate varmanm ilk basamagi durumundadir. Kisi insan-1 kamil

mertebesine ancak bu sayede varabilmekte ve sevgilinin didarini gorebilmektedir.

Kutadgu Bilig’de gaflete diisen, heva ve heveslerinin pesinde giden insana, nasil ki bedeninin
iyilesmesi icin ilag verilmesi gerekiyorsa ruhunun iyilesmesi i¢in ruhun sagaltiminda da ilag
verilmelidir diisiincesi yer alir. Ruh, bilgiyle sagaltilarak tedavi edilen unsurdur (b. 1969-1970). insan
nefsinin boyundurugu altina girmemeli ruhunu olgunlastirmaya insani kamil mertebesine varmayi
hayatinin hedefi haline getirmelidir. Insan hayatinin nihai amaci olan mutlulugu elde etmek ise
erdemleri edinmeyle, Allah’a kars1 kulluk vazifesini yerine getirerek en 6nemlisi de Allah’in ahlakiyla
ahlaklanan fert olmaktan ge¢cmektedir.

Insanin 6liimiiyle, ruhun bedenden ayrilmasiyla ceza ve miikafat ve buna benzer durumlar
kiyamet giiniine birakilmistir.® Insan korku, umut ve aliskanliklar varh@idir. Insanin diinyevi
yasaminda tiim eylemlerinin temelini bu belirleyici ilkeler olusturmaktadir. Bunlarin tesirinde olan bir
yasamda elbette insanin benligini bulmasi ve kendini insa etmesi zor bir hal almaktadir. Islam ahlaki
bu agidan insan1; korku, endise ve aliskanliklardan 6zgiirlestiren ilkeleri kapsayan yapidadir.*

Unmit ile gelmisim dergdhina Allah im.

Giinahkarim, isyankdr elimi tut seherde.

Kul Hoca Ahmed Hakk tan kork, kim korkmaz imani yok,
Oniindedir o cehennem, hazir ol seherde.*®

Havf ve reca icre dur, goniil koyma.*

Insanin Allah’a yaklasmas: korku ve umudu dengede tutarak ilerlemesiyle kendini
gostermektedir. Ciinkii insan Allah’in inayetinden umudunu kesmemeli bunun i¢in kotii eylemlerden
kendisini uzak tutmalidir.

Buna ragmen ben Rabbimden iimidimi kesmedim

Gtinahlar affeden o bir Rabbimdir (b. 5122).

Sen reca ile havfi kendine kanat edin

Bu ikisi arasindaki yollardan sasma (b. 3671).

Reca ile havf bu ikisi kanat gibidir

Bu ikisiyle ugcan, goge yol bulur (3673).

Yusuf Has Hacib insanin goge yol bulmasinin Allah’tan umut kesmeyerek olacagini ifade
etmektedir. Onun ifade etmeye ¢alistig1 diisiince insan ahlaki baglamda ifrat ve tefritin ortasinda bir
hayat se¢cmelidir diisiincesidir. Clinkii insan orta yolu bulursa erdemli bir hayata nail olacak ve bu

sekilde yasamakla gecici olan diinyevi yasamdan sonraki gergek alem olan ahiret hayatinda sa’adetiil
kusva’ya erisecektir.

Tasavvufta “kim kendini bilir ise Rabbini bilir” hadisi yer almaktadir. Allah’1 bilmek, tanimak
Allah’m hakikatine varmak kendinin kul yani yaratilmis “ben” oldugunu kabullenmektir. Eger kul kul

3 Yesevi, a.g.e., s. 357.

37 Gazali, Oliim ve Oftesi, s. 10.

38 Tbn Sina, Risaleler, (¢ev. Alparslan Acikgeng; M. Hayri Kirbasoglu), Avrasya Yayinlari, Ankara, 2004, s. 42.

39 Miifit Selim Saruhan, “Ahmet Yesevi’de Ruhsal Tib: Yontem ve Ilkeler” Gegmisten Gelecege Hoca Ahmed Yesevi
Uluslararast Sempozyumu, Cilt: 2, Sen-Y1ldiz Yayncilik, Istanbul, 2016, s. 975.

40 Yesevi, a.g.e., s. 101-102.

4 Yesevi, a.g.e., s. 372.
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oldugunu, yaraticisini ise Yaratici olarak bilirse iradesinin sahibi kimse olmaktadir.*? Insan heva ve
heveslerinin esiri olursa bu diinyaya meylederse sonunda pisman olacaktir. insanin iyi ameller isleyip
ahiret mutluluguna kap1 agmasi kendini bilmesinden ge¢mektedir. Kisi kendini bilirse dogru yoldan
gider ve hikmete nail olur.

Ahmet Yesevi nefs terbiyesinde bir noktada yasadigi pismanliklarn da ifade etmektedir. O,
kirli diinyaya talip oldugunu, nefs elinde harap olup, fisk ve fiicurla dolup tastigini, gece giindiiz
diinyay1 kovaladigini, Allah’mn emirlerine gz yumup yerine getirmedigini,* diinyay1 sevip din derdini
atigim* diisiinmektedir. Ahmet Yesevi yasadigi dénemde insanlarin diinyaya meylettiklerini ona
tamah ederek ahireti unuttuklarini da dile getirmektedir.

Kutadgu Bilig’de Odgurmis karakterinin kendisini insanlardan tecrit ederek bir yasam siirmesi
s0z konusudur. Yusuf Has Hacib insanin kendini bu diinyadan tecrit ederek yasamasi gerekliligi
diisiincesinde degildir. Bu durumun aksine o insanin toplumsal bir yasamda erdemli bir hayatla ahiret
saadetine varacagini dile getirmektedir. Kutadgu Bilig’de ukba’y1 temsil eden Odgurmis igin ise
insanlardan kendisini soyutlayarak daga c¢ikip, kendini ibadete vermesi gerektigini, gilinah
hastaligindan arinmanin yolunun bu oldugunu diisiinmektedir. Ciinkii diinya isleri insanin asil amaci
olan ahiret hayatina engeldir. O, bu biling haliyle Allah’a ibadet edilmesi kanaatindedir (b. 3954-3148-
3149-3340-3753-3356). Bu durum Divan-: Hikmet’te de: Elli bir yasinda ¢dllerde gezip otlar yedim,
daglara ¢ikip, dinyaya kanmamak icin gozlerimi oydum.* Nefsimi teptikten sonra cananim: arayip
buldum, 6lmeden dnce can vermenin derdini cektim.* seklinde gegmektedir.

Ahmet Yesevi nefsin esiri olmamak i¢in kendisine ¢ilehane adi verilen yer altinda bir alan
olusturup zamaninin ¢ogunu orada ibadet ederek ge¢irmistir. Bu durum Divan-: Hikmet’te Ahmet
Yesevi'nin 63 yagma geldiginde yer altina girdigi anlatilir. O, toprak olup 6lmezden énce 6ldum ben
iste’” der ve insanin evini barkini terk eyleyip pay almasi gerektigi, diinya islerini geride birakmanin
gerekliligi diisiincesindedir.”® Ahmet Yesevi’nin birkag basamak merdiven ile inilen ve yeraltinda
kazilan bir alanda kalan Omriinii gecirdigi ifade edilmektedir. Buradaki dikkat ¢eken husus Hz.
Peygamber’in 63 yasinda vefat etmis olmasidir. Ahmet Yesevi Peygambere baglilik icerisinde bir
kimsedir bu nedenle; “Hak Tedld fazli ile ferman eyledi, isitip okuyup yere girdi Kul Hoca Ahmed.
Altnus ii¢ yasta siinnetlerini siki tutup, isitip okuyup yere girdi Kul Hoca Ahmed”* der. Siinnete
uymak tabiri bu durumu simgelememektedir. Fakat dinde Peygamberin son derece 6nemi vardir.
Ozellikle tasavvufta Peygamber her yoniiyle drnek alinan kimsedir.*

Yusuf Has Hacip insanin diger fertlere faydali olmasinin ve bunun i¢in de Allah’a olan
sorumluluklarin yerine getirmesi gerektigi fikrindedir. O, toplumun birlik ve dirligini saglayan gogiin
diregi olarak adlandirilan toérenin varligma (b. 3463) 6nem vermektedir. Ciinkii Tiirklerin toplumsal
yapisinin daimiligi téreye bagliydi. Tore, Allah’in insanlar ve kullari tizerinde fayda saglamasi
amaciyla koydugu kaideler toplamiydi. Bu ¢ercevede tore karsiliginda kullanilan tabir yol kavramidir.
Tére bir yoldur ve bu yol hayat yolu, birlik, diizen ve dirligin yolu olarak kendini gostermektedir
Islamiyet’in kabuliiyle beraber ilerleyen zamanlarda tére din olarak kendini gostermistir.

Ahmet Yesevi’ye gore dinin kaidelerini (seriat) Kur’an ve siinneti bilmeden bunlar iyice
igsellestirmeden tarikata girilemez. Bu baglamda tarikat bir nevi dinin temellerinin 6grenilecegi bir yer
olarak degil aksine bu kaidelerin 6grenilip hazmedildikten sonra tarikatin anlayisina gére inceliklerinin

42 Kenjetay, Hoca Ahmet Yesevi 'nin Ahldk Felsefesi, s. 58.
43 Yesevi, Divan-1 Hikmet, s. 100.

“4.ge.,s. 107.

% 4ge,s. 6l

% 4.ge.,s. 63.
T 4.ge., s 302.
% 4ge.,s. 8.
Y 4.ge.,s. 68.

%0 Mehmet Demirci, “Ahmet Yesevi’nin Tasavvufi Anlayisi”, Divdn-1 Hikmet Sohbetleri, (ed. Ziilfikar Giingor), Ahmet
Yesevi Universitesi Yaymlari, Ankara, 2018. s. 107.

51 Bahaeddin Ogel, Tiirklerde Deviet Anlayisi, Otiiken Nesriyat, Istanbul, 2016, s. 300.
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ogrenilip yasamlacagi sahadir.®? Tarikat sozliikte yol anlamima gelmektedir. islam tasavvufunda yola
girmek sufi metotlariyla Allah’a yaklasmay1 se¢gmek anlamina gelmektedir. Tasavvufta insan yolunu
kendisi secse de o yola kendi basina giremez. Tasavvuf her seyden énce hem nefs hem de ruh terbiyesi
isidir. Bu cercevede egitilmeye muhtag¢ olan insanin bir rehbere ihtiyaci da s6z konusudur.®® Ahmet
Yesevi bu baglamda Muhammed ki aleme yol gostericidir®® Mustafa’nin sézlerine amel eyle®
ifadeleriyle insanin hakikati tek basina bulmasinin miimkiin olmadigini ve bu nedenle rehbere ihtiyaci
oldugunu diisiinmektedir.

Ahmet Yesevi hem seriatin 6ziine hem de Hz. Peygamber’in siinnetine sikica baglanmistir. O,
Allah’in kelamina ve Hz. Peygamber’in siinnetine nail olmaya ¢alismistir.® Nefs yoluna giren kisi
rezil olur, yatsa, kalksa seytan ile yoldas olur, nefsi tep, nefsi tep, ey kotiiliikler isleyen.>” Kulun
Allah’1 tanimasinin anahtari kisinin 6nce kendi nefsini bilmesi ve ruhunun hakikatini anlamasi bu hali
idrak etmesidir.>®

Ahmet Yesevi, insanin ilahi ask ile yagamasi gerektigini diinya askinin gecici oldugunu soyler
ve diinyay1 seven kimse siiphesiz insan degildir®® der. Ahmet Yesevi diinyanin hem ak yiizlii hem de
kara yiizlii insan gordiigiinii belirterek iyi ve kotii insan betimlemesi yapmaktadir.®® Kendisinin iyi bir
fert olmasi gerektigini, nefs pesinde kosanin Allah’t unuttugunu, hevesleri ve arzular1 ugruna Allah
yolunda aglamadigmi ve bu nedenle kendini gamla doldurup yer altina girdigini soyler.®

Balasagunlu Yusuf i¢in yasam ge¢mis ve gelecek noktalar1 arasinda bir konaktir (b. 3634).
Insan bu diinyada misafirdir, diinya ise konak durumundadir (b. 3561-6115). Oliim ise bir kapidir ve
yiiriiyen kimseler bu kapidan girerler (b. 1134). Insan davetci gelmeden 6nce “(6liim melegi b. 1352)”
oliime hazir olmalidir. Bu Allah’a olan kulluk halinden gegmektedir (b. 1370-1473-1372). Insan
yasami boyunca 0liimii aklindan ¢ikarmamalidir ¢ilinkii insanin 6ziinii 6liimlii olmas teskil eder (b.
1323). Insan bu gerceklik karsisinda caresiz durumdadir (b. 6291). Bu garesizligin sebebi ise Allah’a
olan kulluk goérevinde huzur bulup bulamayacagi hususudur (b. 5714).

Balasagunlu Yusuf, insan gengliginde zamanin nasil gectigini fark etmez der. Bu durum bulut
misali firtina gibi gegmistir. O, gengligini tutamadigini ve diinya isleriyle ugrasip Allah’a kullugunu
tam yerine getiremedigi i¢in pismanlik yasamaktadir. Heva ve arzulari ugruna yol aldigini ve bu
nedenle yolunu sasirdigim ifade eder (b. 6521-6522-6541-6542). Kutadgu Bilig’de insanin buldugu
zamani bosa gec¢irmemesi gerektigi ifade edilerek “Dogan her canliy1 dlecek bil!” (b. 1201) beyitiyle
6lim diisiincesine vurgu yapilmistir. Eserde insanin kendisinden onceki kusaklarin oldiigiinii, kosk,
konaklar1 canin tutamayacagini bilmelidir. Nice kdsk ve nice kaleleri 6liim bozup kara topraga
cevirmistir (b. 6431-6432-6433-6434). Oliime kars1 ilag ve deva fayda etseydi, tabipler ebediyen
hayatta kalirdi. (b. 1199). Oliim karsisindakine gdre muamele etseydi, miibarek peygamberler Slmemis
olurlard1 (b. 1200) ifadelerine yer verilmistir. Yusuf Has Hacib, insanin tovbe etmesi gerektigini,
giinahlardan arinmanin, kurtulmanin yolunun bu oldugunu sdyler. Ciinkii 6liim aniden gelebilir ve
gelmeden Once yapilan hatalar i¢in tovbe edilmesi gerektigi diislincesindedir (b. 5289-5647-5714-
5715).

Insanin 6liim karsisindaki acizligini Ahmet Yesevi diisiincesinde de gormekteyiz. O, bu
diinyada ahirete tam hazirlik yapamadigim1 ve bu durumdan pigsmanliginm ifade eder. Ahmet Yesevi,
Doymadan bir nefes gecti dmrim. Oliim meleginin gelmesi yakinlasti, amelsizim ne hal ile gidecegimi

52 Cemal Tosun, “Hoca Ahmet Yesevi, Hayat1, Eserleri ve Toplumu Egitme Metodu”, Dini Arastirmalar, 2000, Cilt: 2, s. 127.
88 Giingor, Islam Tasavvufunun Meseleleri, s. 81.

% Yesevi, a.g.e.., s. 112.

% 4.ge,s. 250.

%6 Kemal Eraslan, “Ahmed-i Yesevi”, Erdem Dergisi, Cilt: 7, Sayt: 21, 1995, s. 810-811.

5 Yesevi, a.g.e., s. 197.

%8 Gazali, Oliim ve Otesi, Istanbul, Saglam Yayinevi, Istanbul, 1999, s. 66.

% Yesevi, a.g.e., s. 243.

0 4.ge.,s. 238.

fl4.ge.,s.78.
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bilemezdim der.%? Bedeni 6ldurip riyazette dizini ¢okip.®Asikligt dava kilp yiiriiyemedim; Nefsten
gecip ben emrini kilamadim, cahillikte Hak emrini bilemedim.5* Ifadeleriyle mutlulugun Allah’in
emirlerini yerine getirmekle olacagini diisiinmektedir. Ciinkii 6liim her an insanin kapisini ¢alabilir ve
vakit geldiginde Azrail “emaneti” yani camini ver!® diyecektir. Insan diinya hayatinda bu nedenledir
ki Allah’a ibadet ederek namaz kilip, oru¢ tutarak ona olan sorumluluklarini yerine getirmelidir. Bu
sekilde insan muradina erebilmektedir.®® Ahmet Yesevi de Yusuf Has Hacib diisiincesinde oldugu gibi
tovbe etmenin oneminden bahseder. Ona gore insanin hatalardan, pismanliklardan armmasi Allah’a
sigimakla miimkiindiir.%” Insan, yasamin yaprag: sararinca 6liim bilinci artmaktadir. Bu nedenle ecel
gelmeden tovbe edip hatalardan dondlmelidir.®® Ahmet Yesevi tefekkiriinde erenlerin sozin
dinlemek, halki dogru yola gotiirebilmek, herkesi hidayet yoluna davet etmek ve kendisi de
kusurlarindan giinahlarindan istigfar etmek gayesindedir.®®

Yusuf Has Hacib, yasadig1 donemde sosyo-kiiltiirel sahadaki degisimleri de temasa etmistir.
Ona gore degerler artik yok olmaya baglamistir. O eserinde s6yle belirtmektedir; bilgili hakir oldu, bir
tarafa sinip kaliyor. Akill dilsiz oldu, agzim1 agmiyor. Helal tiimiiyle ortadan kalkti, haram ¢ogaldi.
Haram yiyenin gonlii kara kirle kaplandi. Kiigiikte edep, terbiye yok, uluda bilgi. Kaba insanlar
cogaldi, nazik insanlar ortadan kalkti. Goniiller katilasti, dil yumusadi. Dogrulugun kendisi gitti,
kokusu kaldi. Bunlar hep ulu giiniin, kiyamet giiniiniin belirtisidir (b. 6452-6457-6469-6484-6493)
der.

Ahmet Yesevi’de yasadigi toplumda insanlarin diinyevi mesgalelere meylettigini, olimii
unuttuklarini ifade etmektedir.

Ahir zaman timmetleri siislerler evlerini; Nefs hevaya sevinip bozar her an huylarini; San ve
sefkatler ile dik tutar boylarini;’® Ahir zaman olmustur, sultan zalim olmustur; haram, siiphe
dolmustur.™ Iman-Islam’1m alip, 6lmem deyip giiliisen, élmem deyip diinyada Mevla'm ile vurusan,
gafillik ile her an omriinii bosa geciren;? Diinya benim miilkiim diyen sultanlara, alem malm sayisiz
yigip alanlara, yeme ve i¢me ile mesgul olanlara, 6liim gelse, biri vefa eylemez imis.”™

Kutadgu Bilig’de insanin islemis oldugu iyi ameller sag, yaptigi kotii ameller ise sol olarak
tarif edilmektedir. Insanin bu diinyadaki varolus amaci1 ya cehennemde yanmak ya da cennete bey
olmak icindir (b. 917-4855). Insan &liimii Allah’in takdiri olarak eylemlerini de bu takdire uygun
sekilde gerceklestirmelidir. insan &liime kars1 gonlii, dili ve akliyla riayet etmelidir (b. 6293). Divan-;
Hikmet’te de insanin iyiliklere yol almasiyla, Allah’a ibadet ederek hayatin1 gegiren, namaz kilip, orug
tutan kisilerin cennete varacaklar belirtilir.”* Gafil kimseler i¢in diinya dnemliyken akil kimseler i¢in
ehemmiyet arz eden ahirettir.”® Insan akil sahibi bir birey olarak sevap isleyerek cehennemde &ziiniin
azat olmasi i¢in ¢abalamalidir.

Sonug

Dogum bir baslangi¢ 6liim ise insanoglu i¢in kacinilmaz bir sondur. Insanin zamansal olarak
diinyevi yasaminin sona ermesi tabii 6liimdiir. Insanin bu alemde nihai siiresinin bitmesidir. Yasamin

2 4ge,s. 132.

63 A.ge., s. 106.

6 Age,s. 111.

% Yesevi, a.g.e., s. 89.

% 4ge,s.77.

67 A.g.e., s. 58-59.

BAge.,s. 67.

89 Fuad Kopriilii, Tiirk Edebiyatinda Ilk Mutasavviflar, Diyanet Isleri Baskanligi Yayinlari, Ankara, 1976, s. 150.
0 Yesevi, a.g.e., s. 89.

"M 4.ge.,s. 106.

2 4ge.,s. 89.
BAge.,s. 229.

™ A.ge.,s. 50-129.
®Age.,s. 113,
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anlamli kilinmasi 6liim bilinciyle kendini gostermektedir. Bu noktada Yusuf Has Hacib ve Ahmet
Yesevi insanin bu diinyadaki gayesinin edep ve terbiyeli, kétiiliiklerden sakinan iyiliklere yonelen
insan olmaktan gectigini diisinmektedirler. Insanmn tabii &liimii zamansal bir algidan meydana
gelirken iradi 6lumde nefsin yok edilmesi, kotlliklere meyletmeyen, takva sahibi insan olarak kendini
gostermektedir. Tasavvufta Allah’in gizli bir hazine olup bilinmeyi istemesi bu nedenle kainati
yaratmast s0z konusudur. Yaratilisin maksadi insanin yaraticiya ibadet etmesiyle ve ona kars1 kulluk
gorevlerinin yerine getirme bilinciyle gerceklesmektedir.

[radi 6liim diisiincesi 6lmeden &nce 6liiniiz sdziiniin karsiliidir. Bu 6liim insanin Allah’a kars:
kullugunu hem kendisi hem de diger insanlarin faydasini gdzeterek yapmasi halidir. Yusuf Has Hacib,
insan nedir sorusunun karsiligini diger insanlara faydali olandir seklinde tanimlar. Bilginin fiiliyata
evrilmesiyle insanin erdemli eylemler sergilemesiyle bu durum gergeklesmektedir. Ahmet Yesevi icin
de ilim ve amel birlikteligi dnemlidir. Insan ben bilincinden biz algisina sigrayarak ahiret mutluluguna
nail olmaktadir. Insanin kendisinden evvel diger fertleri diisiiniip onlarin hayrina eylemesi hali hem
nazari hem de ameli ahlakin birlikteligiyle olmaktadir. Bu durum hem diinyada hem de dldiikten sonra
mutlu bir yasam silirmenin garantoriidiir.

Yusuf Has Hacib ve Ahmet Yesevi i¢in diinyevi yasam ahiret hayatinin basamagi
durumundadir. Insanin ruhunun yetkin kilimasi gerekirken, bedeninin ise dizginlenmesi gereken yani
s0z konusudur. Gegici olan diinyada kalic1 olan hél kiginin Allah’a olan kulluk vazifesini yapmasi,
ibadetini yerine getirmesidir. Insan hem Allah’tan korkarak hem de O’ndan umudunu kesmeden amel
islemelidir ki bu sekilde ahiret hayatinda mutluluga erecektir. Her iki diisiiniiriimiiz i¢in 6lim algisi
diistincelerinin merkezini ihtiva eden kavramlardan birisidir. Kisi iradi olarak 6limi 6élmeden
yasamalidir. Bu sekilde 6lmek sevgiliye kavusmak, didarin1 gérmek olarak nitelendirilmektedir. Oliim
insanin yok olusu olmayip aksine yeni bir hayatin kapisidir. insanin Allah’mn didarina mazhar olmast,
ahiret hayatindaki mutlulugu, diinyevi yasamdaki amelleriyle tecelli edecektir.
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JOHN RAWLS APPROACH TOWARD FAIR REDISTRIBUTION
OF RESOURCES

Ertugrul GOKCEKUYU*
Abstract

John Rawls' theory of justice has profoundly influenced contemporary political philosophy,
particularly through his critique of moral arbitrariness. This article explores Rawls' conceptualization
of moral arbitrariness and examines how his principles of justice are designed to address inequalities
that arise from factors beyond individual control. Central to Rawls' theory are the difference principle
and the principle of fair equality of opportunity, which aim to rectify social and economic disparities
by ensuring that inequalities are justified only under conditions that benefit the least advantaged and
are accessible to all. The paper investigates the application of Rawls' principles in modern contexts,
evaluating their effectiveness and feasibility in addressing contemporary issues of inequality and
social justice. It also critically engages with various criticisms of Rawls' approach, considering
whether his theory is practical and whether it offers sufficient solutions to real-world problems. By
examining alternative theories and perspectives, the article assesses the theoretical and practical
impact of Rawls' work on political philosophy, social policy, and public discourse. Through a
comprehensive analysis, this study aims to elucidate the strengths and limitations of Rawls' theory in
addressing moral arbitrariness and to contribute to ongoing debates about justice, equality, and the role
of theoretical frameworks in shaping public policy.

Keywords: Justice, Fairness, Redistribution, Veil of Ignorance, Inequality, Arbitrariness
JOHN RAWLS'IN KAYNAKLARIN HAKKANIYETLI DAGILIMI YAKLASIMI

Ozet

John Rawls'un adalet teorisi, Ozellikle ahlaki keyfilige yonelik elestirisiyle ¢agdas siyaset
felsefesini derinden etkilemistir. Bu makale, Rawls'un ahlaki keyfilik kavramsallagtirmasini
inceleyerek, bireylerin kontrolii disinda kalan faktorlerden kaynaklanan esitsizlikleri gidermek
amaciyla gelistirdigi adalet ilkelerinin nasil tasarlandigimi arastirmaktadir. Rawls'un teorisinin
merkezinde yer alan fark ilkesi ve firsat esitligi ilkesi, sosyal ve ekonomik esitsizliklerin, yalmzca en
dezavantajlilarin yararina oldugu ve herkese erisilebilir oldugu kosullarda hakli goriilebilecegini
savunur. Makale, Rawls'un ilkelerinin modern baglamlardaki uygulanabilirligini arastirarak, bu
ilkelerin guinimuz esitsizlik ve sosyal adalet sorunlarini ¢6zmedeki etkililigini ve uygulanabilirligini
degerlendirmektedir. Ayn1 zamanda, Rawls'un yaklasimina yonelik cesitli elestirileri ele alarak,
teorisinin pratik olup olmadigini ve gercek diinyadaki sorunlara yeterli ¢éziimler sunup sunmadigini
tartismaktadir. Alternatif teoriler ve bakis acilarini inceleyerek, makale Rawls'un ¢aligmalarinin siyaset
felsefesi, sosyal politika ve kamu tartigmalar tizerindeki teorik ve pratik etkisini degerlendirmektedir.
Bu kapsamli analiz araciligiyla, calismanin amaci, Rawls'un teorisinin ahlaki keyfiligi ele alma
konusundaki giiclii ve zayif yonlerini ortaya koymak ve adalet, esitlik ve teorik ¢ergevelerin kamu
politikalarinin gekillendirilmesindeki rolii {izerine devam eden tartigmalara katkida bulunmaktir.
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Introduction

The first argument that Rawls asserts in his book “The Theory of Justice” is the notion that the
first virtue of social institutions is justice, as truth is to thought (Rawls, 1971). For Rawls justice is the
central truth to his theory of justice translated as the inviolability of individuals that can never be
overridden. Going back to Aristotle, the way to achieve such inviolability would be the understanding
that human beings are not devoid of political and social structure (Miller, 1995). As observed with the
social contract tradition, justice could never be replaced by mere natural law (Vanberg, 1994), but the
original contract in the words of Rawls must be centred around the principles of justice. Rawls also
criticizes Kant's ethical framework that serves to be a substitute for natural law, and the tradition
employs hypothetical rather than actual contracts. In a way Rawls observes the Lockean or the Kantian
traditions being void of content, which Rawls places the principles of justice in the centre and
continues to define justice as an imperative fairness.

However, the question for Rawls is then how a social group must decide to deem something as
just or unjust. It would be this Rawls starts an imaginary social community that starts with what he
calls, the original position (state of nature in Lockean terms) is Rawl’s version of the hypothetical
social contract that provides specific information to guide towards a particular outcome (Fazl, 2020).
In this original position no one knows anything about their class, gender, social status or the
distribution of resources (Rawls, 1971). Rawls’ book is about a thought experiment wherein fairness
presumes, first that equality in division is desirable, and second, that individuals act in self-interest
(Green, 1985). One of the biggest problems with Rawls’ thought experiment is the absence of
additional context, such as whether people are healthy, starving or handicapped that might challenge
the notion of equal division as being fair. This example highlights that the principle of equality and the
expectation of self-interest are not inherent truths but rather theoretical assumptions that are critiqued.
In a sense all individuals find themselves in a similar situation and must agree upon what the
principles of a just society that is also fair would look like.

Rawls' original position aims to justify a desirable distributive outcome and uses a
hypothetical choice scenario to lead to a fair outcome (Taylor, 2017). Rawls imagines designing a
society, including its economic and political systems, without knowing one’s own social standing,
gender, race, intelligence, talents, or any other personal characteristics (Pogge, 1989), designing the
rules of a game without knowing one’s proficiency ensuring impartiality. Rawls posits that the people
in the experimental social group would only know general facts, such as the existence of a moderate
economic condition (Elliot, 2013). This ignorance of personal details is intended to create fairness,
aligning with Rawls' Kantian approach (Bankovsky, 2012). As with Kant the categorical imperative
requires universalizable choices, for any conceivable standpoint, regardless of consequences (Pogge,
1998). By designing social rules without knowledge of one's future identity, individuals would ideally
choose rules beneficial to all, embodying the Kantian ideal of impartiality (Graham, 2015). Thus,
Rawls frames his theory as an extension of Kantian universal ethics, seeking fair and just principles
for society by removing personal biases from the decision-making process. The original position
compels people, despite one’s inherent self-interest, to contemplate society holistically and consider
what would be desirable irrespective of one’s personal circumstances (Fremantle, 2016).

The central methodology of Rawls' work involves starting with the veil of ignorance (Rawls,
1971) to reach a consensus on principles of justice (Graham, 2015). Unlike a traditional social
contract, Rawls does not seek mutual agreement among individuals but rather aims to assert that any
rational person would choose common and rational principles to constitute a fair society (Hampton,
1980). As with Thomas Hobbes Rawls pursues to embed the legitimacy of a fair society in its
rationality (Castiglione et al., 1995). Hobbes would argue that it would be inherent for any rational
individual to surrender his/her freedom to an absolute sovereign in order to avoid civil war and chaos.
Similarly, Rawls endeavours to root social justice in a sauce of rationality that dictates the acceptance
of the principles of justice over existing alternatives. It must be observed that Rawls' hypothetical
thought experiment is overly abstract and idealistic (Nielsen, 1991), but also quite comparative. Rawls
assesses his principles of justice with great skill against prevailing alternatives such as utilitarianism,
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perfectionism (as derived from Aristotle), and Marxism. His objective is to demonstrate that his
principles perform better from the perspective of the veil of ignorance (Rawls, 1971).

Rawls’s general principle of justice (Nagel, 1973) starts from behind the veil of ignorance,
culminating in two primary principles of justice, which essentially constitute three principles. As his
argument progresses, Rawls also introduces the design of specific institutions. Similarly, as the veil of
ignorance is lifted, and individuals begin to learn about their particular circumstances—such as being
female rather than male—they cannot then amend the principles to favour their specific situation that
were agreed upon when individuals were behind the veil of ignorance. In recognizing the deep
pluralism of values alongside common physiological needs, Rawls suggests focusing on resources
rather than utility (Scanlon Jr, 1972) as is the case with classical and neo -classical utilitarianism.
Since everyone requires similar resources regardless of their life pursuits—whether they are
intellectuals, artists, athletes, or politicians—emphasis is to be placed on basic resources, which serve
as instrumental goods necessary for all individuals. This approach is particularly pertinent in political
theory, as it pertains to the actions of the state, which operates with broad measures rather than precise
interventions. The idea of the government measuring individual utility is both technically challenging
and morally undesirable. Therefore, a realistic political theory should concentrate on basic resources
within society that the state can effectively influence.

Rawls' shift from utilitarianism to resource-based justice has contributed to the lasting impact
of his views (Yilmaz, 2016). By proposing that social values, defined as resources, should be
distributed equally unless an unequal distribution benefits everyone, Rawls offers a framework that
aligns with the state's capacity for action and addresses fundamental needs. This notion has been
influential, even among those who disagree with Rawls' specific resource-based theory, as it has led to
the development of various other resource-oriented theories. Rawls' basic principle of justice is that all
social values, encompassing resources like liberties, opportunities, income, and wealth, should be
distributed equally (Koller, 2013) unless an unequal distribution is advantageous to all. Although
Rawls mentions the social bases of self-respect, he does not elaborate much on this aspect, and it
remains underdeveloped in his work. His primary focus is on the following main categories of
resources: liberty and opportunity, income and wealth (Rawls, 1971, p. 54).

Liberties, as defined by Rawls, include rights similar to those in Western democracies, such as
freedom of speech, religion, association, and participation in democratic politics (Rawls, 1982). Rawls'
principle for the distribution of liberties states that each person should have equal amount of rights in a
social political system of total liberties for all. This principle might initially appear to be lacking
substance, but it holds significant meaning upon closer examination. Rawls' approach to justice is
comparative rather than based on a single philosophical demonstration, as he argues that his principles
should be evaluated against alternative theories, such as utilitarianism, from behind the veil of
ignorance to determine which makes more sense. This comparative-advantage method acknowledges
that while Rawls believes his principles are rational choices, he remains open to other theories that
might prove more effective.

By defining primary goods as instrumental resources that individuals would prefer to have
more of, given other factors being equal, Rawls grounds his theory in practical terms. The primary
goods—Iiberties, opportunities, income and wealth—serve as the foundation for Rawls’ resource-
based approach to justice, highlighting fair distribution to ensure a just society. Rawls' theory of
justice introduces a compelling critique of societal inequalities (Mandle, 2009) through the lens of
"moral arbitrariness,” a concept that challenges the legitimacy of inequalities based on factors beyond
individual control (Metz, 2000). Rawls posits that certain social and economic inequalities are
unjustifiable if they stem from morally irrelevant characteristics. These characteristics, such as natural
talents or social status, are deemed "arbitrary" because they are not under individuals influence and
should not dictate their life opportunities or social position. This argument forms the basis of Rawls'
critique of traditional justice theories that often fail to address the impact of such arbitrary factors.

In Rawls' original position, he argues that rational individuals, devoid of knowledge about
their own attributes, would reject principles that allow moral arbitrariness to shape their destinies.
Instead, they would choose principles designed to mitigate the influence of such arbitrary factors on
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their life outcomes. Within this social outcome Rawls asserts that each person should have an equal
right to a comprehensive scheme of basic liberties, where social and economic inequalities must be
arranged so that they are (a) to the greatest benefit of the least advantaged, known as the difference
principle, and (b) attached to positions and offices open to all under conditions of fair equality of
opportunity (Van Parijs, 2003). Rawls intends with these institutions to address and rectify the
injustices arising from moral arbitrariness. By ensuring that social and economic disparities are
justified only by fair and equitable conditions, Rawls aims to create a society where inequalities are
not merely the result of chance or arbitrary factors but are structured in a way that promotes overall
fairness and justice (Rawls, 1968).

Rawls principle of justice comes down to the perspective of the most adversely affected
person. Since individuals behind the veil of ignorance do not know their future social. Physical or
religious identities, they must consider the implications for those who are most disadvantaged under
any given circumstances. If the principle is acceptable even to the most adversely affected individuals,
it aligns with Rawls understanding of the Kantian categorical imperative. This approach is not about
sympathy for the least advantaged; rather, it is rooted in rational self-interest aimed at establishing a
universalizable principle.

In a social group, the principle of justice regarding religious freedom may be arranged by
Rawlsian ethics would be to provide the most extensive system of liberties compatible with similar
freedoms for all. The evaluation from the standpoint of the least advantaged person would ensure that
the principle must be universalizable. This approach also is the same with Rawls’ cake-cutting analogy
where the person cutting the cake in half must get the last slice in order to maintain a fair division.
Rawls affirms that individuals should select the system that maximizes their religious freedom
regardless of their future beliefs. In essence, Rawls' reasoning about principles of justice involves
evaluating them from the perspective of the most adversely affected individuals, ensuring that chosen
principles are justifiable to everyone, including the least advantaged. This comparative method
underscores the robustness and practicality of his theory, as it provides a structured way to evaluate
and affirm principles of justice, such as religious freedom, in a pluralistic society.

Early Enlightenment and Rawls’ Pragmatism

In discussing Rawls' two principles of justice are the principle for the distribution of liberties,
which advocates for the most extensive system of liberties compatible with similar liberties for all
individuals (Rawls, 1971). The second principle is the principle of equality of opportunity, which is
known as the difference principle. The difference principle advocates for maximizing the minimum
share, aligning with the standpoint of justice as the perspective of the most adversely affected
individuals (Rawls, 1971). This perspective is not rooted in sentimentality but in the universalizable
idea that affirming a principle from the standpoint of the most disadvantaged ensuring its affirmation
from all conceivable standpoints.

Observing the two principles of justice one may assume that Rawls is an egalitarian, which
would be false as his principles demonstrate that a pure market system, through mechanisms like a
trickle-down economics, benefits the least advantaged the most. Contrarily, in case when a heavy state
intervention would achieve this objective, Rawls would support such a heavy state intervention as
well. Thus, both egalitarian and anti-egalitarian outcomes would align with Rawls' framework (Botti,
2019). An additional consideration arises when examining the worst-off individual in his thought
experiment. In such a scenario, a small marginal gain for the least advantaged would require
significant cuts to the middle class and substantial benefits to the wealthy. Rawls' principle simply
requires pragmatic arrangements that benefit the least advantaged the most, regardless of the broader
distributive consequences. Rawls’s theory neither is capitalistic nor socialistic as Rawls asserts a
system that benefits the least advantaged in a practical policy experimentation. Rawls does not argue
for political theory construction nor for political economic frames. For Rawls this determination
should be resolved in the practical realm of political economy rather than through philosophical

98



GOKGEKUYU, E. (2024), “John Rawls Approach Toward Fair Redistribution of Resources”, AUSBD,
7(14), 95-104

debates. Rawls' position here is defensible, as the efficiency of political-economic systems in
benefiting the least advantaged is evidently an empirical question rather than a purely philosophical
one. Rawls' theory has a general conception of distributive justice, which is then refined through more
specific principles to apply it practically.

To understand Rawls’ pragmatism, one must also consider the role of science, understood
through reason, as Rawls is also moulded by the Enlightenment thought. The early thinkers had
equated science with certainty, drawing from Cartesian ideas’® of mental certainty and Locke's notion
of privileged access to one's own thoughts. Locke asserted that true and lasting conviction requires
inner persuasion, which cannot be imposed externally (Van Der Schaar, 2012). Hobbes, meanwhile,
contended that knowledge derives from the will, likening the laws of geometry to political laws, both
seen as products of human creation (Bird, 1996). Thus, early Enlightenment emphasized certainty as
the hallmark of science. However, the mature Enlightenment, represented by thinkers like John Stuart
Mill, embraced a different view. For Mill, science was characterized by fallibilism—the idea that all
knowledge is subject to doubt (Hoover, 2021). Mill's advocacy for the marketplace of ideas and
competition in public discourse was grounded in the belief that this process facilitates the discovery of
truth. The extensive discussion on freedom in "On Liberty" illustrates this, arguing that a system
encouraging open debate is essential for approximating truth (Mill, 1998). This mature Enlightenment
commitment to science thus became a commitment to fallibilism and continuous search for truth
through experimentation.

Rawls may be observed to have a partial return to early Enlightenment ideals. Rawls’ theory
of justice proposes a unique answer to the hypothetical question: "What principles would people agree
upon if designing society from scratch?" This thought experiment, despite recognizing that no actual
social contract existed, posits that identifying such principles provides a standard for evaluating
existing institutions. Societies can thus be judged by how closely they align with this ideal, improving
or deteriorating as they evolve toward or away from it. Rawls may be labelled as a neo-Kantian and as
a neo-Kantian Rawls seeks a universally affirmable standard for assessing political and social
arrangements. Rawls' focus on protecting the least advantaged assumes significant risk aversion”, a
notion debated the lack of a unique answer, as different assumptions about risk yielding different
principles. Rawls' early efforts to derive unique principles from Kantian ethics ultimately proved
unworkable.

As Rawls matured in his thinking, he recognized the limitations of his neo-Kantian ideas,
shifting towards a more pragmatic approach towards the political and policy-making. This move
acknowledges the empirical nature of political and social arrangements. For example, while many
would agree on the value and universality of freedom, debates over whether such universality would
necessitate universal wage distribution for everyone would arise. Rawls' evolving thought reflects a
broader Enlightenment trajectory from the certainty of early thinkers to the fallibilism of mature
Enlightenment (Stier, n.d.). His later work, acknowledging the empirical and contested nature of social
principles, which align with the notion that practical political agreements often require accepting
incomplete theorization. This pragmatic approach offers a more realistic framework for Rawls
addressing the complexities of social justice and political economy.

The above arguments demonstrate that Rawls’ political pragmatism presents a contrasting
intuition to traditional Enlightenment rationalism. This notion underpins Rawls' idea of political

8 Cartesian ideas refer to the philosophical concepts and theories developed by René Descartes, a French
philosopher, mathematician, and scientist who lived in the 17th century. His ideas form the foundation of modern
Western philosophy and are primarily encapsulated in his works such as "Meditations on First Philosophy" and
"Discourse on the Method.

7 Risk aversion refers to the preference for certainty over uncertainty, particularly in the context of financial
decision-making and investment. It describes an individual's tendency to prioritize security and avoid risks, even
if it means potentially lower returns. Risk-averse individuals prefer investments with known and stable returns
over those with higher potential rewards but greater uncertainty and potential for loss. This behaviour is driven
by the desire to minimize potential negative outcomes and preserve wealth. In economic theory, risk aversion is
often modelled using utility functions, where the utility of wealth increases at a decreasing rate, reflecting
diminishing marginal utility of wealth.
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pragmatism focusing on what political arrangements people with diverse values and worldviews
would agree upon. Rawls introduces the idea of what he calls "overlapping consensus,” where
different ideological circles intersect in a shared agreement area (Rawls, 2020). This approach is less
ambitious than traditional rationalism because it does not require individuals to share the same
metaphysical or epistemological beliefs. Instead of convincing others of one's metaphysics,
epistemology, and political theory, Rawls propose identifying overlapping consensus among diverse
viewpoints. This method acknowledges the improbability of universal agreement on fundamental
beliefs and emphasizes practical political agreement. People might support the same political
institutions for different reasons, and that would suffice.

The mature Rawls reflects this shift and argues that political consensus can exist without
uniform reasoning. This is akin to the secret ballot in voting, where individuals' reasons for their
choices are private and varied. This approach signifies a significant retreat from the Enlightenment's
original quest for universal scientific principles applicable to all rational thinkers. The mature Rawls
diverges from the Enlightenment zeal of his earlier work and thinkers like Jeremy Bentham (Nelson,
2019). Despite this shift, Rawls maintains that his three principles of justice would be part of the
overlapping consensus (Rawls, 1989). However, he cannot definitively prove this as his assertion lacks
the robust justification that his earlier Enlightenment framework sought. There exists a way to
reconcile the mature Enlightenment with a democratic outlook without abandoning the
Enlightenment's foundational aims.

The difference between Rawls and Jeremy Bentham is that Bentham centralizes his idea of
utilitarianism. Bentham’s utilitarianism or as it is called the "principle of utility" rests upon actions
that maximize overall happiness or pleasure while minimizing pain or suffering of a society.
Bentham’s utilitarian maxim - "the greatest good for the greatest number" - offers a clear, outcome-
driven criterion for moral and political decision-making that involves political decision-making.
According to Bentham his approach possesses universal applicability. For this reason, Bentham’s
suggestion is that his utility principle can serve as an objective and impartial metric for any society.
This universalism for Bentham is a scientific endeavour that provides a framework for governance and
ethics. One may conclude that Bentham's utilitarianism is consequentialist in nature, judging the
morality of an action based solely on its outcomes excluding intentions behind an action. For Rawls
the normative idea of individual rights, is the Enlightenment's most significant value for individual
freedom that is institutionalized through a doctrine of individual rights. This notion is fundamentally
rooted in the sacredness of the nature of individual rights as thinkers, like John Locke, grounded these
ideas in theological arguments (Van Der Schaar, 2012). Locke grappled with the tension between
God's omnipotence and the timelessness of natural laws, ultimately favouring the will-based theory,
where laws are products of will (Oakley & Urdang, 1966). Locke's concept of humans as a reflection
of God provided individuals the capacity to make and possess, as God owns His creation. Over time,
the theological foundation of this workmanship model was secularized, as Karl Marx attempted to
detach the workmanship ideal from its religious roots while retaining the principle that creation must
be associated with ownership. This secularization is further radicalized by Rawls, who critiques the
moral arbitrariness of both nature and nurture (Waldron, 2004). According to Rawls, whether
differences among individuals result from genetics or upbringing, they remain morally arbitrary, as
individuals do not choose these factors.

Rawls extends this critique to question why anyone should be entitled to the products of their
labour (Rawls, 1971). His argument leads towards a socialization of capacities, suggesting that no one
has a special claim to their capacities since these too are arbitrarily distributed (Stein, 1997). However,
this position is problematic as it is inherent for human beings to naturally feel entitled to the product of
their labour, reflecting an inherent resistance to let go of what one has produced. Rawls attempts to
reconcile this by differentiating between having capacities and choosing to use them. He argues that
individuals who choose to work should benefit more than those who do not, as the former exercise
their capacities. Nonetheless, this distinction falters when considering that the will to work is also
influenced by morally arbitrary factors, such as upbringing. Therefore, the differences in individuals'
capacity to utilize their talents lead to an infinite discussion on what is arbitrarily distributed.
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One other theorist is Ronald Dworkin, who distinguishes between material resources and
physical and mental powers in his work (Tremain, 1996). He argues that material resources are
morally arbitrary and should be equalized, but physical and mental capacities should not. However,
this distinction is could also be viewed as problematic as compensating blind individuals for their
disadvantage would require physical and mental powers also to be redistribution based on their
arbitrary nature. Ultimately, Rawls' and Dworkin's attempts to uphold a secularized workmanship
ideal reveal the challenges of separating moral arbitrariness from individual entitlement. Despite the
philosophical difficulties, the resistance to let go what individuals believe they deserve indicates a
deep-seated attachment to the workmanship ideal (Murphy, 1992). This underscores the complexity of
balancing individual rights and moral arbitrariness in contemporary theories of justice.

If we were to adopt a rigorous interpretation of Dworkin's arguments, one might consider
extreme measures such as imposing blindness on all sighted individuals. While such scenarios are not
realistic to be pursued as a state intervention for fair redistribution, it demonstrates the moral
complexity of state redistribution. The secularization of the workmanship ideal in Locke’s theory,
rooted in a divine framework, renders that human capacities and differences are products of God's
design, not human action. For Locke, these differences in intellect or physical ability are divinely
ordained and thus do not necessitate moral justification. This theological perspective sidesteps the
need for human accountability in the distribution of resources and opportunities. However, the secular
adaptation of this ideal as demonstrated above introduce complications. The question for individuals in
social groups may wonder rightly why certain individuals should receive more than others based on
morally arbitrary traits. The assumption for Rawls that inequality should be justified by moral
arbitrariness presumes that equality is a default (original or initial) position. This presumption may not
come as a self-evident phenomena as religious individuals could argue that a divine intervention could
justify inequality as a natural outcome.

Rawls' approach attempts to address that the person who makes the final division will ensure
fairness, assuming the will to seek the maximization of fairness. However, we have seen that justice as
fairness may not mean equality when additional contextual information is introduced—such as varying
needs and resources among individuals making it problematic. Rawls' framework reveals an
unresolved tension between the divine justification of Locke's model and the secular quest for
equitable distribution. This unresolved tension reflects broader difficulties in reconciling historical
theological perspectives with contemporary moral and political theories.

Conclusion

Rawls’ approach addresses what he calls moral arbitrariness, which is idealistic in real-world
scenarios as Rawls operates behind a veil of ignorance to expose social and economic disparities.
Rawls' principles raise questions about their adaptability and practicality, yet Rawls ignites sound
debate on arbitrary inequalities. The debate surrounding Rawls' notion of moral arbitrariness
highlights significant philosophical and practical considerations in the pursuit of justice. Rawls
highlights the evolution of thought regarding justice, fairness, and the social contract. Rawls' theory of
justice, particularly his concept of the original position and the veil of ignorance, revolutionized
political philosophy by introducing a method to derive principles of justice based on impartiality and
fairness. His emphasis on evaluating principles from the perspective of the least advantaged individual
ensures that the chosen principles are justifiable to everyone, aiming to create a society where
inequalities are structured to benefit the least well-off.

The transition from early Enlightenment ideals of certainty in science and rationality to the
mature Enlightenment's embrace of fallibilism is mirrored in Rawls' evolution from a neo-Kantian
approach to a more political pragmatic stance. This shift recognizes the empirical and contested nature
of social principles, moving away from the quest for universal scientific principles to a focus on
overlapping consensus among diverse viewpoints. Rawls' critique of moral arbitrariness challenges
traditional notions of entitlement based on natural talents or social status, proposing a more egalitarian
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distribution of resources. However, the inherent complexities and potential infinite regress in
distinguishing between morally arbitrary factors and individual entitlements underscore the ongoing
philosophical debates in contemporary theories of justice.
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SAUDI INTERVENTION AFTER THE ARAB UPRISINGS PROCESS IN
YEMEN AND SAUDI-IRAN TENSION

Mehmet CANDAN"

Abstract

Yemen was one of the few countries that needed to reach a positive conclusion during the 2011
Arab Uprisings. However, due to the air operation launched by Saudi Arabia in March 2015, the
process was interrupted and the country fell into a deeper crisis. In some interpretations of the crisis
that Yemen has fallen into, the dominant view is that Saudi Arabia has instrumentalized the
developments in Yemen for its own domestic policy in line with the regional goals of America and
Israel. However, after the uprisings, the developments in Yemen were presented to the public as the
Houthis, one of the parties to the internal conflict in Yemen, trying to take over Yemen as ‘Iran’s
proxy’ and that Saudi Arabia was fighting against Iran’s sectarian expansion in Yemen. This article
aims to explain the role of Saudi Arabia in the political crisis that Yemen, which was expected to
achieve success as a result of the 2011 Arab Uprisings, has fallen into, by using the historical
sociology method. This article will argue that Saudi Arabia, which deepened the crisis in Yemen with
its airstrikes in 2015, triggered this crisis because it wanted to prevent possible throne fights in the
near future and to secure the future kingdom of Crown Prince Mohammed Bin Salman (MBS), and
that it even used the sectarian and geopolitical conflict it had with Iran as a tool for this effort.
Therefore, this article aims to explain how the Saudi Kingdom instrumentalizes Yemeni politics for
the design of its own domestic politics in line with the Middle East politics of the US and Israel.

Key Words: Yemen, Houthis, Saudi Arabia, US, Iran.

SUUDiI ARABISTAN’IN ARAP AYAKLANMALARINDAN SONRAKIi SURECTE YEMEN’E
MUDAHALESI VE SUUDI-IRAN GERILiMi

Ozet

Yemen, 2011 Arap Ayaklanmalari siirecinde olumlu sonuca ulasmasi gereken birkag iilkeden
biriydi. Ancak, Suudi Arabistan'm Mart 2015'te Yemen’e baslattigi hava operasyonu nedeniyle strec
kesintiye ugradi ve Ulke daha derin bir krize girdi. Yemen’in i¢ine diistiigti krize iliskin yapilan Kimi
yorumlarda, Suudi Arabistan'm Yemen'deki gelismeleri Amerika ve Israil'in bolgesel hedefleri
dogrultusunda kendi i¢ politikasi i¢in aragsallastirmis oldugu goriisi hakimdir. Ancak
ayaklanmalardan sonra Yemen’deki gelismeler kamuoyuna Yemen’deki i¢ ¢atismanin taraflarindan
Husilerin 'Iran'm vekili' olarak Yemen'i ele gecirmeye calistigt ve Suudi Arabistan'in Iran'in
Yemen'deki mezhepci genislemesine karst miicadele etmekte oldugu seklinde sunulmustur. Bu
makalede 2011 Arap Ayaklanmalari sonucunda bagariya ulasmasi beklenen Yemen’in, tam aksine,
igine diistiigli siyasal buhranda Suudi Arabistan’in roliiniin tarihsel sosyoloji yontemi kullanilarak izah
edilmesi amaglanmistir. Yine bu makalede, Yemen’e 2015°te diizenledigi hava saldirilar ile tilkedeki
krizi daha da derinlestiren Suudi Arabistan’in, bu krizi tetiklemesindeki asil nedenin, iilkesinde yakin
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gelecekte yasanmasi muhtemel taht kavgalarimi engellemek ve veliaht prens Muhammed Bin
Selman’in (MBS) miistakbel kralligin1 giivence altina almak oldugu, iran’la yasadigi mezhepsel ve
jeopolitik ¢ekismeyi bile bu cabasina alet ettigi ileri siiriilecektir. Dolayisiyla bu makalede, Suud
Hanedanhiginin  Yemen siyasetini ABD ve Israil’in Ortadogu siyaseti dogrultusunda kendi ig
siyasetinin dizayni i¢in nasil aragsallastirdiginin izah edilmesi amaglanmaktadir.

Anahtar Kelimeler: Yemen, Husiler, Suudi Arabistan, ABD, Iran.

1. Introduction

The demands of the Yemenis on the streets during the Arab Uprisings that began in Tunisia in
2010 and quickly spread to Yemen and Egypt in 2011 were not very different from the demands of the
Tunisian and Egyptian protesters: To reckon with the dictatorial regime of Ali Abdullah Saleh, who
had led the country into poverty despite ruling for 33 years and whose name was associated by
corruption constantly. Yemenis, who were already fed up with poverty and whose average national
income per capita was around $2,000, began to organize street protests from all segments of society to
change the regime. Saudi Arabia and the US intervened in the transition process, Saleh was removed
from office and Mansour Hadi was appointed as interim president for two years. During this process,
the country still had a chance to achieve stability thanks to the “National Peace and Participation
Agreement” and “Power Sharing Agreement” signed with the opposition in 2013 and 2014. However,
the process was interrupted due to the air operation launched by coalition forces led by Saudi Arabia
in Yemen on March 25, 2015, and the country was dragged into a deeper crisis.

Saudi Arabia’s political and military intervention in Yemen after the Arab Uprisings is generally
evaluated from two different perspectives. The first one is that Saudi Arabia has instrumentalized the
developments in Yemen for its own domestic policy in line with the regional goals of America and
Israel. According to this perspective, King Salman bin Abdulaziz took over the Kingdom of Saudi
Arabia together with Mohammed bin Salman (MBS), the grandson of Abdulaziz bin Saud and one of
the third-generation princes. This situation increased the efforts of those who want to hold on to power
to instrumentalize foreign policy to secure the thrones, due to possible throne struggles in the Saudi
Kingdom in the near future.” In this process, Saudi Arabia was already coordinating the transition
process with the US after the civil unrest in Yemen. MBS then sent troops to the Yemen. He also
further increased sectarian tension in the region by executing Saudi Shiite cleric Ayatollah Nemr.

According to another assessment on the Yemen crisis; that the Houthis (also known as
Ansarullah), one of the parties to the internal conflict, tried to take over Yemen as an ‘Iranian proxy’;
and the view that Saudi Arabia was also fighting against Iran's sectarian expansion in Yemen
predominates. Saudis feared that the Houthis would become something like Hezbollah in the Arabian
Peninsula, equipped with Iranian-provided missiles and armed with political status.”® According to this
view, the Yemen problem is actually the geopolitical and ideological struggle between Iran and
Saudis. However, only from this perspective, the local dynamics in Yemen are not taken into account.
In addition, due to the air campaign launched by the Saudi-led coalition on March 25, 2015, the real
reasons leading to the crisis seem to be forgotten. Indeed, it is important to discuss the reasons why the
Saudis intervened in Yemen. In this study, it is argued that ignoring the main goals of the Saudis
intervention in Yemen, the debate over the Saudi Arabia-lran conflict further deepens the Yemen
crisis. Therefore, this study discusses the causes and consequences of Saudis intervention in Yemen,
together with the reasons for the failure of the transition period of the Yemen crisis after the Arab
Uprisings using the method of historical sociological approach.

8 Ataman, Muhittin, “Suudi Arabistan’da Yasanan Degisim: Kralligin Yeniden Yapilanmasi” [Change in Saudi
Arabia: Restructuring of the Kingdom]. (2018).

7% 1SS, Muhammad bin Salman and the new Saudi Arabia, 24. (2018)/a), https://www.iiss.org/publications/strategic-
comments/2018/muhammad-bin-salman-and-the-new-saudi-arabia (data access: 30.12.2019).
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2. Arab uprisings, transition process and international dimension of Yemen crisis

Yemen was a poor country due to challenging geography, lack of functioning government and
bureaucracy and lack of national identity. So, with the addition of corruption in the Saleh
administration, the contraction in power negotiation, the decrease in oil revenues, scarcity and poverty,
the riots that began in Tunisia in 2010 reached easily to Yemen in 2011. The demands of the protesters
in Yemen were essentially the same as those in Egypt and Tunisia: the separation of the head of
government and a technocratic coalition for democratic elections and a legitimate government that
could demand popular sovereignty.

The resignation of Egyptian President Mubarak on February 2011 changed the mood of the riots
that began in Yemen. That night, thousands of students, youth activists and others gathered outside the
University of Sana'a. Like their counterpart in Cairo, they marched to the main square of the city,
called Tahrir Square, which demanded Saleh's immediate resignation. After a short demonstration, the
security forces dispersed them and took control of the square. The protesters returned to the university
and camped outside the square. This new square remained the epicenter of the rebellion in Sana'a. As
in the case of Egypt, the world focused its attention on the capital Sana'a. However, as in the case of
Egypt, the capital was not only a city the protests erupted. For example, in Taiz, south of Sana'a,
university students and staff began their protests on February 11, and within a few days the number of
people in the capital exceeded the number of people marching. In Aden, protesters advocating the
restoration of independence in southern Yemen called for the immediate step down of Saleh. As in the
case of Egypt, the level of violence outside the capital at least initially exceeded the level of violence
within it. In the first week of the protests in Taiz, security forces shot and killed eleven people in
Aden.®

The situation changed dramatically on March 18, when government forces shot and killed more
than fifty demonstrators and injured dozens. This sparked a wave of rebellion, exacerbating important
parts of the popular view of Saleh. Within a few days, dozens of lawmakers, diplomats, tribal leaders
and military officials announced that they had withdrawn their support for the president. The most
important of these groups are the anti-Saleh stance of Chief of Staff Ali Mohsen, the Joint Meeting
Party (JMP) leadership and members of the al-Ahmar family. However, unlike street protesters who
openly called for Saleh's departure, Islah Party and the JMP proposed a negotiated transition.8!

Starting in April 2011, the Gulf Cooperation Council (GCC), led by Saudi Arabia and backed
by the US and the EU, tried to put forward an agreement that weakened Saleh and proposed a
framework for transition in Yemen. The deal was negotiated between Saleh, Ali Mohsen, al-Ahmar
brothers and traditional power brokers in the JMP, and only the organized opposition ruled out the
Ansarullah, the Southern Yemen Hirak Movement and street protesters, confirming their long-
standing distrust. Saleh agreed first and then broke the deal three times during the year. He finally
signed a withdrawal agreement in Riyadh in November. The agreement envisaged the gradual
withdrawal of Saleh from formal power in exchange for immunity for him and his main allies. Saleh
was allowed to continue his role as president of the GPC. Power was transferred to Mansur Hadi, the
long-serving vice president. Hadi's choice was perceived as an acceptable compromise for every
fraction that did not have its own power base at that time. According to “National Peace and
Accession Agreement”, the elections were held in February 2012, only Hadi was voted. A national
unity government formed in which GPC and JMP shared the Cabinet seats equally. The agreement
also provided a framework for national dialogue, constitutional revisions, reforms in military and
security apparatus and presidential elections in 2014.82

8 perkins, Brian, Yemen: Between Revolution and Regression. Studies in Conflict and Terrorism, 40(4), (2017).
https://www.tandfonline.com/doi/full/10.1080/1057610X.2016.1205368 (data access: 05.03.2024).

81 Kamrava, Mehran, Beyond the Arab Spring: The Evolving Ruling Bargain in the Middle East, Oxford: Oxford University
Press, (2014), p. 382.

82 Popp, Roland, War in Yemen: Revolution and Saudi Intervention, CCS Analyses in Security Policy, No:175 Zurich,
(2015). https://css.ethz.ch/content/dam/ethz/special-interest/gess/cis/center-for-securities-studies/pdfs/CSSAnalyse175-
EN.pdf (data access: 02.01.2020).
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But before the uprising, actors who were not part of the system were mostly left out. In
particular, Ansarullah and Hirak rejected the GCC agreement and boycotted the February 2012
elections. Ansarullah opposed the transitional agreement and refused to call for his arms to be
released, but in addition to the national dialogue launched in March 2013, they became active
participants with the moderate southern leaders. Between Hadi's coming to power in 2012 and 2014,
Houthis increased the pressure on the central government. This effort resulted in September 2014, with
forces loyal to Abdulmalik al-Houthi, the leader of the Houthi movement in Sana‘a, forcing Hadi to
accept a “Power-Sharing Arrangement” in the form of a unity government.®

US-based think tanks commented this process that the power imbalance caused by Houthis’s
victory and the collapse of the National Dialogue has diminished their desire to share power.
Accordingly, they rejected the unity government; they imposed on Hadi, bombed the presidential
palace, put Hadi under house arrest and finally forced the government's resignation in January 2015.
The Houthis turned a coup into a 'glorious revolution: they dissolved the parliament, set up a
revolutionary regime, and appointed Abdulmalik's cousin Muhammad al-Houthi as temporary
president. Hadi fled Aden, where he established his own exiled government, but Houthis was probably
He continued to push south towards the scene to drive it away. The GCC once again tried to make a
diplomatic decision to save Hadi's position and lay the groundwork for the restoration of the status
quo, but Houthis sniffed the victory and refused to participate. While fleeing to Saudi Arabia, the US
was forced to suspend anti-terrorism operations and withdraw its personnel. The ground was prepared
for the escalation of the civil war.®

According to another comment, in September 2014, with the support of Saleh supporters, the
Houthis took advantage of the power gap and captured important points of the capital city Sanaa and
forced Mansur Hadi to resign. Later, the Houthis, who declared that they had dissolved the parliament,
formed a “Presidential Council” under their control. After taking over the capital Sanaa, the Husi-
Saleh alliance continued its progress in Yemen, eliminating its rivals and besieging the city of Aden,
the southernmost of Yemen, in March 2015.8°

According to Another Egypt centered think tank magazine, political moment during the
transition process may be described in four directions. The first sees it as a revenge moment, the
second sees it for the fall of the republic, and the third sees it as the moment of finishing off what is
left of the Republic and the fourth sees it as revolutionary. The Houthi movement restricted the central
authority of the movement in exercising its natural functions without overthrowing it, but rather kept it
within a formal framework.

According to Abdulmalik al-Houthi, the leader of Houthis, government and President Mansur
Hadi suddenly resigned unnecessarily. This resignation was a political maneuver and a non-serious
step. The goal was to impose unjust legitimate demands on the people. But to him, harmful work will
be yielded beneficial results. They took this step in bad faith; but he hopefully it would bring good for
this country. They want from all political groups to act responsibly in this sensitive period of the
country. This is an extremely sensitive stage; but it also offers great opportunities. This revolutionary
popular movement is on the right track. They feel responsible and that no group or segment is
excluded; on the contrary, it wants the process to work in line with the National Peace and Accession
agreement. They constantly emphasize participation. They want a reasonable and reasonable
relationship with the outside. They have no hostility towards any Arab or Islamic country. They do not
want conflicts and problems with the international community, the UN and the Security Council.®’

8 Kamrava, Mehran, ibid, p.385

84 11SS, Muhammad bin Salman and the new Saudi Arabia, 24. (2018)/a), https://www.iiss.org/publications/strategic-
comments/2018/muhammad-bin-salman-and-the-new-saudi-arabia (data access: 30.12.2019).

85 Salisbury, Peter, Yemen: Stemming the Rise of a Chaos State. Chatham House: The Royal Institute of International Affairs,

(2016), https://www.chathamhouse.org/sites/default/files/publications/research/2016-05-25-yemen-stemming-rise-of-chaos-

state-salisbury.pdf (data access: 05.03.2024).

8 Arab center for Research and Studies, Collapse State: Yemen Luiuldidl salle) jadALaldl salle) jaie el 4153l el From the
tribal state conflict to the militia state conflict, 2015, http://www.acrseq.org/36587 (data access: 30.12.2019).

87 Yakin Dogu Haber, (2015), Abdulmelik Husi’den Yemen Degerlendirmesi, [Abdul- Malik al-Houthi Reviews Yemen],
http://www.ydh.com.tr/HD13600_abdulmelik-husiden-yemen-degerlendirmesi.html (data access: 31.12.2019).
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3. Why Yemen crisis is discussed over Saudi-lran conflict rather than internal
problems

Four years after Arab Uprisings, the idea of reckoning with the corrupt governments of the
Yemenis came to a dead end. By targeting Iran, Saudi Arabia led the incident to an international
dimension and then to military intervention. For this, real problems of Yemenis overshadowed by the
geopolitical and ideological struggle between Iran and Saudi Arabia. In addition, due to the air
campaign launched by the Saudi-led coalition on March 25, 2015 the crisis in Yemen more deepened.
Therefore, the relations of these two countries, both with each other and with Yemen, need to be
examined briefly and more closely.

3.1. Saudi-lranian historical and geopolitical rivalry

The roots of the Saudi-Iran tension date back to the Arab conquest of Iran during the reign of
Hz. Omar after Islam and the end of the Sassanid Empire, which was established in the territory of
today's Iran. Some Iranian intellectuals see the Arabs as the main culprits of Iran's backwardness and
consider the Arab attack on Iran and the collapse of the Sassanids as the beginning of backwardness
and decadence. This group, who disregards the richness that Islam has added to Iranian culture, claims
that the ancient Iranian tradition has become barbaric due to the Arab invasion. In addition, Iran is
among the countries that led the Shuubiya movement, which was developed in response to the mawali
policy implemented by the Umayyads against non-Arabs.® From that time to the present, Arabs and
Iranians have maintained distant relations over Arab-Persian debates.

Due to the Islamic nature of Iran’s 1979 revolution, although such approaches were partially in
the background after the revolution, this time the sectarian tension between Saudi Arabia and Iran had
to come to the fore. Because the Saudi Kingdom, founded in 1926, adopted the Salafi Wahhabi
interpretation of Islam. This interpretation distances itself from Shiism, the official sect of Iran, by
claiming that it is polytheism for any Muslim to show excessive love and closeness to anyone other
than Allah and the Prophet. According to the Salafi-Wahhabi interpretation, the Islamic knowledge
that a Muslim needs is commanded in the Quran. The Prophet Muhammad and his companions also
applied the Quran in their lives and lived in accordance with this knowledge. In order to understand
Islam and apply it in daily life, there is no need for any other interpretation, person or intermediary
other than these two basic sources. Contrary to this interpretation, the dominant view in Shiism is that
the Islamic Ummah should not be left without administrative control after the death of the last Prophet
Muhammad, and that Muslims should be subject to and obey Allah's saintly servants or chosen Imams
through the belief in ‘velayat’.

The geopolitical rivalry between Saudi Arabia and Iran can be traced back to the desire of both
states to become more powerful in the region. For this reason, it is possible to talk about a constant
state of tension in Saudi-Iranian relations that began between the Pahlavi Dynasty and the Kingdom of
Saudi Arabia and has continued to this day. During the Shah's period, there were times when Saudi
Arabia and Iran sometimes cooperated to limit the regional influence of Soviet Russia under the guise
of the threat of communism and the increasing influence of Gamal Abdel Nasser in Egypt. However,
for example, after the Arab-Israeli war in 1973, when Saudi King Faisal cut off oil supplies to Western
countries in order to ensure that Western countries would support Israel in order to stop its attacks, the
Shah of Iran, Mohammad Reza Pahlavi, did not comply with this decision and responded by
mobilizing all his means to increase oil supplies.®

8 Ahmedi, Hamid, Religion and nationality in Iranian identity, s~ (S Cusa 50 Sule 5 02 sl | Policy Journal of Faculty
of Law and Political Sciences, Number: 67. Start page: 27 | End page: 36 (2009) https://www.sid.ir/paper/110034/fa (data

access: 31.12.2020)

8 Omar, M. Adil, Suudi Arabistan-Iran iliskileri Baglaminda Ortadogu’nun Giincel Sorunlari, [Current Problems of the
Middle East in the Context of Saudi Arabia-Iran Relations], Bolgesel Aragtirmalar Dergisi, 2 (1), (2018). 203-243.
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After the revolution, the same tension arose due to reasons such as the risk of Shiite Arabs
living in Saudi Arabia being affected by the Revolution and concerns that the Iranian Revolution
would spread to Saudi Arabia in line with Iran’s desire to export the revolution. In addition, the
increasing Iranian hegemony in countries such as Irag, Syria and Lebanon caused the Saudis to be
extremely worried and this situation led the Saudis to cooperate more with the US in terms of politics.
In the Iran-lraq war that started immediately after the Iranian Revolution, the Saudis supported Iraq
without hesitation and the Saudi Kingdom aimed to benefit from the fact that this war was wearing
down both countries. This time, the revolutionary character of the Arab uprisings that started in
Tunisia and Egypt in 2011 and spread to Yemen led the Saudis to take even harsher measures in
Yemeni internal affairs in cooperation with the US, assuming that their Kingdom was at risk of being
surrounded from the south as well as the north of the country.

3.2. Saudi Arabia’s Yemen Problem

Especially since the second half of the 20th century, there has been a complex network of
relations between the Saudi Kingdom and Yemen. In modern history, it can be summarized that the
Saudi Arabia's relationship with Yemen that supporting the dismissed Imams against leftist
movements, establishing close ties with the tribes, defending the status quo against Yemen rebellions
and Arab Uprisings, instrumentalizing foreign policy by using Yemen's uprisings in the struggle for
domestic kingdoms, to continue the geopolitical war with Iran and to prevent the Bab-el Mandeb Strait
from falling into the hands of the Houthis in Yemen.

After the end of the Imam period in Yemen after 1962, Saudi Arabia supported the dismissed
Imams against Egypt. There is also a very effective network of relations between Saudi Arabia and
Yemen's tribal leaders as an extension of the dominant tribal culture in the region. Since the 1970s,
Yemen has sent nearly one million workers to Saudi Arabia. Since the 1980s, Yemen tribes have been
able to withdraw money from Saudi Arabia to prevent socialist ‘irreligious’ movements in Yemen, and
the Saudis have been buying weapons from the United States to provide this support. Even at that
time, in the arms trade between the Saudis and the US, agreements were concluded with the US was
profitable.®® As the Iragi attack on Kuwait in 1991, the Saudis withdrew their support from Yemen
because of the abstention of the Yemenis and sent 800 thousand Yemen workers back.®* However, the
relationship between the Saudis and the important tribal leaders has continued and has been in
constant contact with the Saudi Arabian tribal leaders in shaping Yemen's domestic policy.

On the other hand, the Saudis have played no other role than supporting President Saleh in the
Houthi-Saleh civil wars in order to prevent the Houthis from becoming active in the politics of
Yemen. However, the overthrow of Saleh as a result of the 2011 Arab Uprisings forced Saudi Arabia
to actively design Yemen's domestic politics together with the United States. With the transfer of the
Saudi Kingdom to King Salman in the beginning of 2015, Saudi Arabia opened its denomination card
and saw the Houthi Movement in Yemen as an extension and threat of Iran's Shiite expansionism.
Thus, in the 1980s, the Communist threat from Yemen to Saudi Arabia was transformed into a Shiite
threat by 2010’s, and with this threat perceptions, the country spent a significant amount of sources to
buy weapons from the United States.

The Yemen war has been a major struggle for MBS since the beginning of Saudi Arabia's
intervention in Yemen. As soon as MBS took over as defense minister, his first act was to organize the
GCC and launch an air strike codenamed “Operation Decisive Storm” on March 26, 2015. In the
proactive foreign policy pursuit of the MBS, it may be interpreted as taking positions for future throne
fights awaiting the Kingdom of Saud following the death of his father. King Salman bin Abdulaziz,
who helped his son Prince MBS, began to make unprecedented changes in a row before less than four
months after throning. The King removed his half-brother Prince Mugrin and raised his third nephew,
Prince Muhammad bin Nayef (MBN), to second place. He made his own son, MBS, number three in
the line of succession. These changes were combined with Salman's pursuit of the most ambitious

% Dresch, Paul, Tribes, Government and History in Yemen, Oxford: Clerandon Press, (1989). p. 240-262.
9 Cleveland, William, A History of Modern Middle East, Pheledelphia: West view Press, (2009), p.543.
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foreign policy in Saudi history. Also, behind these changes, Saudi Foreign policy was instrumental in
domestic policy because of possible fights for the throne. The effects of global and regional actors
were observed in domestic policy developments during the period of King Selman. MBS's cooperation
with these actors could be considered as an effort to increased effectiveness in domestic politics and
eliminate rivals. %2

One of the first actions of King Selman was to execute Ayatollah Nemr, the Arab Shiite cleric,
along with 47 religion activists at the beginning of 2016. Nemr was a cleric who opposed the
Kingdom's armed actions and conflicts, demanded reform and freedom of expression, called for the
elimination of corruption and discrimination, and criticized Iran's policy in Syria. It is also known that
Ayatollah Nemr criticized Saudi Arabia's intervention in Bahrain and Yemen. Representatives of the
UN, the US and the EU interpreted this execution as a very dangerous development that could have
serious consequences in the region and pointed out that it would escalate sectarian tension. The Saudi
consulate in Mashhad and the Saudi embassy in Tehran were set on fire by protesters. For Houthis this
event was Saudi’s execution of a public warrior and a great clergyman in a false trial by violating
human rights.*® Thus, sectarian tension and the Saudi-Yemen war in the region became more intense.

MBS was not a well-known person inside or outside the country until his father Salman became
king. MBS received all his education in his home country, but after his father became king, he worked
in government jobs for a very short time. Those who follow Saudi Arabian politics realized that this
change was actually a transitional step, because it was the first step in paving the way for his son
MBS. As many expected, King Salman appointed MBS as MBN's successor in June 2017. On May 20,
2017, US President Trump and Saudi Arabia's King Salman signed a series of letters of intent for a
total of $350 billion in arms purchases from the United States, $110 billion immediately and the rest
over 10 years. The planned arms purchases included tanks, warships, missile defense systems and
cybersecurity technology. There had to be a 'reasonable’ justification for the billions of dollars spent
on arms purchases from the US: Geopolitical conflicts with Iran based on sectarian tensions, the
ongoing hot war with Iran's allies in Yemen.

After his appointment, MBS took some important steps to arbitrate his own power. In this
context, in the second half of 2017, the royal family weakened potential power centers in the country
in order to prevent opposition from business and religious circles. Approximately four hundred people
who were influential in the country's political, religious and economic life were detained and executed
47 of them. MBS, trying to be effective in American politics, also thought that it would institutionalize
US-Saudi Arabia political relations with a PR campaign through expensive lobbying efforts and anti-
Iranian relations in the region.%

However, one of the main drivers of Saudi intervention of Yemen is also have a geopolitical
dimension. Saudi Arabia and the United Arab Emirates have launched a proxy war with Iran, since the
start of the Syrian civil war in 2011. Their leaders tried to destroy and overthrow Bashar al-Assad to
prevent Iran from Syria. The Saudis and Emirates believed that the Shiite militias took over the capital
of Yemen, Sana'a. After Houthis seized the capital, Saudi Arabia's crown prince of MBS and UAE’s
crown prince Zayed alarmed. They feared that the Houthis would become something like Hezbollah in
the Arabian Peninsula, equipped with Iranian-provided missiles and armed with political and legal
status. At the same time, it would turn out that the conditions gave Saudi Arabia and the UAE the
opportunity to strategically realize what they had failed in Syria.%

92 Oztop, Mustafa, Suudi Arabistan Dis Politikasinda Muhammed Bin Selman’in “Bumerang” Etkisi, [The “Boomerang”
Effect of Mohammed Bin Salman on Saudi Arabian Foreign Policy], Tiirkiye Ortadogu Calismalar1 Dergisi, 6(1), 203-230.
(2019). https://doi.org/10.26513/tocd.468840 (data access: 10.09.2024)

9% Al-JazeeraTurk. (2016), Siilerden idama sert tepki, [Harsh reaction from the Shiites for the execution],
https://www.aljazeera.com.tr/haber/siilerden-idama-sert-tepki ,(data access: 08.01.2020).

9 1ISS, Strategic rivalries around the Bab el-Mandeb Strait, 24(16), (2018/b), https://www.iiss.org/publications/strategic-
comments/2018/bab-elmandeb-strait (data access: 30.10.2019).

% 11SS, Muhammad bin Salman and the new Saudi Arabia, 24. (2018)/a), https://www.iiss.org/publications/strategic-
comments/2018/muhammad-bin-salman-and-the-new-saudi-arabia (data access: 30.12.2019).
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3.3. Iran and the Houthis: The proxy war issue and the axis of resistance

Iran’s relationship with the Houthis in Yemen has been a hot topic since the Houthis took power
in 2015, following the Arab Uprisings. The first reason for this is that the Houthis have little to do
with Iran historically and sociologically. Although the Houthis are widely portrayed as Shia in terms
of faith, they are known to be Zaydis referred to as the Fivers. The Zaydis are considered part of Shia
Islam, but they differ significantly from the mainstream of Imamiye in Iran, which is referred to as the
Twelvers. Furthermore, among the various Shia schools, the Zaydis are considered the closest to Sunni
Islam, as they reject concealing religious belief (tagiyya) and distance themselves from criminalizing
the first three Islamic caliphs for not recognizing Imam Ali’s legitimate right to rule. For this reason,
the Houthis and Iran can be described as distant relatives in terms of sectarian relations.®® However,
due to the Houthis' uprising-like objections to the Saleh Administration in line with the discursive
influences of the Iranian revolution, the principle of the revolutionary approach of the Twelver Shiites
and the Fiver Shiites to political readings was revived.%’

The Shabab al-Mou’mineen (Believing Youth Movement), founded in the 1990s under the
leadership of Hussein al-Houthi, initially aimed to challenge economic deprivation in Yemen, achieve
religious autonomy and freedom, and protect the Zaydi community .The movement has increasingly
politicized its demands for the recognition of the Zaydi faith as an official religion, freedom for Zaydi
political activities, the removal of government oppression of Zaydi regions, the economic development
of the Saada region, and the end of Western cultural and political influence in the country. Hussein al-
Houthi, raised the slogan "God is great, death to America, death to Israel, curse on the Jews, victory to
Islam" and further radicalized the movement at 2002. Thus, earlier steps were taken towards
rapprochement between the Islamic Republic regime and the Houthi movement. Despite the apparent
growing ideological closeness between the Houthis and the Islamic Republic, Iranian officials have
denied any connection to the Yemenis. They say that Iran’s support for the Houthis is primarily moral.
They claim that Iran is a model for preserving the Zaydi identity and combating the political, social
and economic discrimination that the Zaydis face.%®

Before the 2011 Arab Uprisings, Iran had little to no contact with Yemen. Developments in
Yemen were not a priority in Iranian foreign policy. There were no flights between Tehran and Sanaa
during this period. Due to the geographical distance and lack of strong ties, Yemen did not occupy a
significant place on the agenda of Iranian foreign policy.*® Iran’s relationship with Yemen was limited
to the Houthi leadership being influenced by the political rhetoric of the 1979 Iranian Revolution.
However, it is known that before the Arab Spring, Houthi leader Hussein al-Houthi traveled to Iran
and held contacts there.!® For this reason, the civil war in Yemen that began with the 2011 Arab
Spring was primarily driven by local and political factors and was neither an international proxy war
nor a purely sectarian conflict.

However, by the end of 2010, American officials began to allege that Iran was responsible for
transferring small amounts of arms to the Houthis. Similarly, the UN Security Council’s Iran
Sanctions Committee reported that Iran likely began providing small amounts of arms to the Houthis
in 2009.27 Yemen’s accusations that Iran was providing arms and training to the Houthi arms
continued throughout the transition period that began with Saleh’s removal from power in November
2011 and continued until the Houthis seized power in January 2015. The interception of the Jihan 1, an

9% Almahfali Mohammed, Root James, How Iran’s Islamic Revolution does, and does not, influence houthi rule in Northern
Yemen. Sana’a Center for Strategic Studies. (2020) https://portal.research.lu.se/en/publications/how-irans-islamic-revolution-
does-and-does-not-influence-houthi-r (data access:01.09.2024)

9 Garib Riza, Hamid Riza, Hiiseyin Bedreddin El-Husi ve Yemen Direnisi, [Hussain Badr ed-Din al-Houthi and Yemen
Resistance], Istanbul: Feta Yaymlar1. (2020). p: 4-83.

98 Talashan, Hassan, Iran's Islamic Revolution and its impact on Shiite geopolitical developments in Yemen. <& oSl )yl
3 il o » S ad Sl 5 Azl 2 3, Faselname-i Sheeshinasi, (2012),
https://www.shiitestudies.com/article 242530.html?lang=en

% Sinkaya, Bayram, Houthi — Iran Relations: Distant Relatives Turns Brothers in Arms, Tiirkiye iran Aragtimalari Dergisi,
1(2), 76-93. (2022). https://tiaddergi.com/manuscript/uzak-akrabaliktan-silah-kardesligine-husi-iran-iliskileri-11 (data access:
01.09.2024).

100 Garib, Riza & Hamid, Riza, ibid.

101 Juneau, Tomas (2021), How war in Yemen transformed the Iran-Houthi partnership. Studies in Conflict & Terrorism, p-3.
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Iranian ship carrying forty tons of weapons off the coast of Yemen in January 2013, provided the
clearest evidence of Iranian support for the Houthis.!® A year later, several hundred IRGC-Quds Force
personnel sent to Yemen reportedly began training Houthi fighters. Iran’s military activities in Yemen
were reportedly overseen by Abdolreza Shahlai, a deputy commander of the Quds Force. However,
both the Iranian government and the Houthis denied these claims.®® According to Prof. Thomas
Juneau from the University of Ottawa, the majority of the Houthis’ arsenal comes from Yemeni army
stocks, the black market and local production. The Houthis also take risks and shape their own foreign
policy, not following the chain of command with Iran. 1%

After 2014, Iranian leaders presented the Houthis' progress as if Iran were the success of the
revolution and declared it as part of the axis of resistance. The highest-level statement to illustrate the
relationship between Iran and the Houthis is made from Ali Akbar Velayati, former Foreign Minister
and presently Ayatollah Khamenei's international relations consultant. In his meeting with a group of
clergymen from Yemen on October 18, 2014, Velayati expressed his satisfaction with the leadership
of Houthi-Ansarullah's leader Abdulmalik al- Houthi in the Yemen revolution and hope that the role of
Hezbollah in Lebanon was to take Ansarullah in Yemen. He stated that Islamic Republic supports
Ansarullah since they see them as part of the Islamic awakening movement'®. Although there are
various levels of ties between the Houthis and Iran, this does not mean that they are the direct proxies
of Iran in the region. Maybe this relation can be named allies. Support statements from Iran can be
seen as an attempt to control and direct the movement. But, the transformation of the developments in
Yemen into the Shiite-Sunni struggle and the isolation of the Sunni world brought Ansarullah closer to
Iran.106

Iranian media, security elites and religious leaders close to Ayatollah Khamenei hailed the
Houthi victory and condemned Saudi ‘aggression’. Hossein Amir Abdullahian, a former deputy
foreign minister for relations with the Arab world and later foreign minister as an advisor to the
speaker of the Iranian parliament, said that Iran has spiritual and emotional ties to the Houthi
Ansarullah movement and supports them politically to help Yemen secure its sovereignty. In addition
to their ‘spiritual’ ties to Iranian leaders, the Houthis, who are politically inexperienced and
diplomatically isolated, have become more open to Iranian guidance and support. Moreover, the
Houthis, who are careful to distance themselves from Tehran, have begun to move their movement
towards the ‘axis of resistance’, a bloc of regional states and non-state actors led by Iran and openly
resisting American and Zionist hegemony in the Middle East. Thus, distant relatives between Houthis
and Iran turns brothers in arms.*%’

Saudi Arabia considered the Houthis to be an Iran’s proxy, interpreted the Houthis’ advances as
part of Iranian expansionism, and presented its airstrikes on Yemen in 2015 to the public as a proxy
war. The Houthis” membership in the Zaydi branch of Shiism and the Iranian government’s efforts to
use Shiite geopolitics as an effective tool in foreign policy were the basis for these claims. However,
connecting Ansarullah's ascension to Iran and associating it with the Shiite ascension leads to neglect
of the influence of internal dynamics in Yemen and to the reductionist conclusions.'% Indeed, the local
and social dynamics of Yemen are not in fact neither what Saudi Arabia envisions nor Iran wants to
construct. The Houthis actually reflect an organized-militant projection of the Zaydis' drive to protect
their identity. The fact that the Zaydis were left, culturally and economically by the central

102 Reuters. (2014, December 15). Iranian ~ support  seen  crucial for  Yemen’s Houthis.
https://www.reuters.com/article/world/iranian-support-seen-crucial-for-yemens-houthis-idUSKBNOJT17A/  (data  access:
01.09.2024)

103 Sinkaya, Bayram, “Iran Yemen iliskileri ve Ensarullah Hareketi”, [Iran Yemen Relations and Ansarullah Movement],
ORSAM Uluslararas: Siyaset Dergisi, (2016). https://www.orsam.org.tr/tr/iran-yemen-iliskileri-ve-ensarullah-hareketi/ (data
access: 05.03.2024).
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government of Yemen for decades, on the other hand, the marginalization of Saudi Arabia through
sectarian policies constitutes the origin of the Houthi problem. Seeking an answer to the Zaydi
question, the Houthis turned into a radical-militant organization with both the influence of Iran's
ideological power!® and the harsh treatment of the Yemen administration.*'

4, Conclusion

Yemen the poorest country on the Arabian Peninsula under Saleh, whose name had been
associated by corruption constantly. 10 million of the population of 24 million living in 10 million
Yemenis ‘one step away from famine’ especially for the last several decades. For this, the Arab
Uprisings that started in Tunisia in 2010 spread to Yemen in a short time. Just as in Tunisia and Egypt,
the opposition in Yemen also protested the authoritarian rule of Saleh. The masses from all walks of
life participated in these uprisings and the Houthi-Ansarullah Movement, which was constantly
excluded from the administration, was spearheaded. In the same process, Saudi Arabia, which is
actively involved in various countries at every stage of the Arab Uprisings, intervened in Yemen along
with the US during the transition process, and the removal of Saleh from the administration and the
replacement of Mansur Hadi in 2011. Signing of the National Peace and Participation Agreement with
opponents in 2013 and Power-Sharing Agreement in 2014 was also under the supervision of Saudis.
However, in February 2015, President Hadi, who was in charge of enforcing these agreements and
taking the country to an election with a constitutional amendment, fled to Aden. First, he announced
his resignation then withdrew his resignation and called on the GCC to conduct military action against
the Houthis.

Considering the historical process of Yemen for the last seventy years, it is possible to observe
the influence of the Saudi Arabia in these decisions of Mansur Hadi. For this purpose, MBS, appointed
as Defense Minister, first announced army operation codenamed “Decisive Storm” on March 26, 2015
against Yemen, then escalated the sectarian tension in the region by executing the Saudi Shiite cleric
Ayatollah Nemr, further increasing the tension by describing the Houthis belonging to the Zaydi sect
as Shia and proxy force of Iran. He signed various agreements with US consisted of arms purchase. By
the way he instrumentalized the foreign policy in line with own future policy. It is impossible to ignore
the historical and geopolitical conflicts between Saudi Arabia and Iran, both in the internal conflicts in
Yemen and the Saudi air strikes after the Arab Uprisings. However, at the beginning of the Arab
uprising, the Houthis did not act in line with Shiite expansionist principles and did not emerge as a
proxy force of Iran. Indeed, Yemen was one of the few countries that should have reached a positive
result in the 2011 Arab Uprisings process. But the real problems of the people remain unsolved in the
shadow of international conflicts.
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TURKIYE CUMHURIYETI’NIN KURULUSUNDA MILLIYETCILIiGIN
ROLU VE MILLI MUCADELE DONEMINDE MILLIYETCi
MOTiVASYON

Mevlit Can ERSERGIN*
Ozet

Milliyetcilik, 1789 Fransiz ihtilali sonras1 yiikselise gecen ve XIX. yiizy1l diinya tarihi hatta
gliniimiizii dahi sekillendiren 6nemli bir ideolojidir. Milli kiiltiir, milli tarihin tetikledigi milli suur
beraberinde milli kimligi sekillendirir ve bu milli burjuvazi ile de desteklenince milliyet¢i ideoloji insa
olur. Milliyet¢i ideolojinin en Onemli amaci milletin ¢ikarlarini korumaktir. Milletin ¢ikarlarini
korumak icinse en 6nemli yol siyasi erki ele gecirmek milli devleti insa etmektir; milli devletlerin
ingasinda ve inga siirecinde her zaman milliyetgilik etkilidir. Tiirk milliyetgiligi gerek burjuvazinin
yoklugu gerek milli kimligin insasinin gec kalisi gerekse Osmanli Imparatorlugu’nun milliyetgilik
algisindan dolay1 gec¢ kalmis bir fikir hareketidir; Osmanli Imparatorlugu’nun son dénemlerinde insa
olmus, insa oldugu gibi yiikselmis, Ittihat ve Terakki’nin gerek cemiyet doneminde gerekse firka
doneminde resmi ideolojisi olmustur. Birinci Diinya Savagi dahil Osmanli’nin son yedi yilindaki biitiin
savaslar milliyetci motivasyonludur. Osmanli Imparatorlugunun Birinci Diinya Savasindan maglup
ayrilmasimin ardindan tilaf Devletleri Anadolu ve Trakya’da isgale kars1 ¢ikmis Mustafa Kemal Pasa
ve silah arkadaslar1 bu isgale karsi ¢ikarak bir milli miicadele baglatmistir. Milli Mucadele Tirk
milletinin kendi ¢ikarlarimi korumak adina savagmasi 6te yandan bir milli devletin kurulusu ile
sonuclanmasi agisindan milliyet¢i motivasyona sahiptir.

Anahtar Kelimeler: Milliyetgilik, Milli Devlet, Milliyet¢ci Motivasyon, Milli Micadele, Tirk
Milliyet¢iligi

THE ROLE OF NATIONALISM IN THE ESTABLISHMENT OF THE REPUBLIC OF
TURKEY AND NATIONALIST MOTIVATION DURING THE NATIONAL STRUGGLE
PERIOD

Abstract

Nationalism is an important ideology that rose after the French Revolution of 1789 and shaped
the XIXth century world history and even today. National culture, national consciousness triggered by
national history shapes national identity, and when this is supported by the national bourgeoisie,
nationalist ideology is built. The most important purpose of nationalist ideology is to protect the
interests of the nation, and the most important way to protect the interests of the nation is to seize
political power and build a national state; There is always nationalism in the construction and
construction process of nation-states. Turkish nationalism is a late intellectual movement due to the
absence of the bourgeoisie, the delay in the construction of national identity, and the perception of
nationalism of the Ottoman Empire; It was built in the last periods of the Ottoman Empire, it rose as it
was, and it became the official ideology of the Committee of Union and Progress both during the
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society period and during the party period. All wars in the last seven years of the Ottoman Empire,
including the First World War, were nationalist motivated. After the defeat of the Ottoman Empire in
the First World War, the Entente States opposed the occupation in Anatolia and Thrace, and Mustafa
Kemal Pasha and his comrades-in-arms opposed this occupation and started a national struggle.

Keywords: Nationalism, National State, Nationalist Motivation, National Struggle, Turkish
Nationalism.

Giris

Milliyetcilik ile ilgili siyasal bilimler literatiirinde en 6nemli isimlerden biri olan Ernst Gellner,
insanlik c¢aglarim1 iki sathada ele alir: “sanayilesme oncesi ¢aglar” ve “sanayilesme ¢agi”.
Modernlesme Oncesi ¢agda simiflar arasi gegisler ¢ok zordur c¢iinkii sinirlar keskin ¢izgilerle
belirlenmistir. Bu baglamda, toplumlarin gelismesinde 6nemli rol oynayan kiiltiir, sadece aristokrasi
ve ruhban sinifina baglh kalarak gelismistir. Ancak sanayilesmenin baglamasiyla birlikte siniflar arasi
gecigler kolaylasmis ve anlagmay1 saglayacak ortak bir dile ihtiya¢ duyulmustur ki bunu da kiiltiir
saglamistir. Kiiltlir, sanayilesme oOncesi g¢aglarda toplumun pekismesini saglayan bir olguyken,
sanayilesme sonrasinda yegéine olgu haline gelmistir.!** Kiiltiir, toplumlarda yiikselise gecip toplumu
olusturan hakim unsur olmaya bagladiktan sonra milli suur olusmaya baglamis ve milli suur, milli
burjuvazi ile desteklenmeye baslayinca milliyetgilik yiikselise geemistir. Milliyetcilik ile ilgili
calismalariyla bilinen ve literatiirde yer alan bir diger isim olan Ingiliz tarih¢i John Breuilly ise
milliyetciligi, “sivasi iktidar: ele gecirmek icin bir ara¢ yahut siyasi iktidarin saglamlagmasini
saglamak igin bir mesruiyet kaynagidir ve bu baglamda bir siyasi harekettir”’ seklinde
tanimlamaktadir.’*? Dolayisiyla milliyetcilik, kiiltiirel ve ekonomik bir nitelik tasidigi gibi ayni
zamanda siyasi bir nitelik de tasimaktadir. Milliyetciligin amagclar;; milli kiiltir ve milli suuru
olusturmak, milli burjuvazi ile bunu desteklemek ve nihayetinde milli bir devlet kurarak nihai hedefine
ulagsmak olarak belirtilebilir. Kuramsal baglamda incelendiginde, milliyetciligin gelisim asamalarini
tarihsel bir panorama ile izlemek isimizi kolaylastirabilir. Ancak, her milliyet¢iligin her toplumda ayn

sekilde tesekkiil etmedigini belirtmek gerekir.

Tiirk milliyetgiligi ise farkli cografyalarda, yukarida ele aldigimiz merhalelerde gelismistir.
Garlik Rusya’nin tahakkiimii altinda yasayan Tirk topluluklari, Carlik Rusya’nin sanayilesmesinden
faydalandiklar1 i¢in bir milli Tiirk burjuvazisi olusturmuslardir. Akcurazadeler bunun en Onemli
orneklerinden birisidir. Ancak, Tiirk milliyetciliginin ihtiyaci olan Tiirk kiiltiiriinii gelistirmek igin
gerekli ozgiirliik ortamma sahip olamamuglardir. Ote yandan, Osmanli Imparatorlugu’nda ise
imparatorlugun geri kalmis ve kapitiilasyonlar yiiziinden enflasyona maruz kalan tarim ekonomisinden
otlirli bir burjuva smifi gelismemistir. Bununla birlikte, Balkanlarda ¢ikan ayaklanmalar nedeniyle

milliyet¢ilige mesafeli duran ve milliyetcilige karsi Panottomanizm ve Panislamizm gibi ideolojiler

11 Ernst Gellner, Uluslar ve Ulusguluk, (¢ev. Biisra Ersanli Behar, Giinay Goksu Bozdogan), insan Yaymlari, Istanbul 1996,
s. 31-47.
112 John Breuilly, Nationalism and The State, Manchester University Press, Manchester 1993, s. 2.
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gelistiren Osmanli hanedan1 ve Osmanli aydinlari, milliyetcilige karsi durmuslardir. Ancak ilerleyen
donemlerde, ozellikle 1908 Jon Tirk Devrimi’nden sonra Panottomanizm ve Panislamizm’in ige
yaramadigini fark etmis ve Tiirk milliyet¢iligini Carlik Rusya’da yasayan Tiirk topluluklar ile insa
etmeye calismiglardir. Bir tarafta, Carlik Rusya’da, resmi olmasa dahi bir milli burjuvazi varken, diger
tarafta Osmanli Imparatorlugu’nda yoktur. Ancak Osmanli Imparatorlugunda Tiirk kiiltiirli, diger
tarafa nazaran daha Ozgiir yasanmaktadir. Tirk milliyet¢iligi, iste bu yiizden bir “ge¢ kalis”
anlatisidir. Yine de iki tarafta yasayan Tiirk topluluklarimin simbiyotik iligkisi, Tlirk milliyet¢iliginin
insa edilmeye basladigimi gostermistir. Tiirk milliyetciligi, kiiltiirel ve ekonomik olarak 20. yiizyilin
ilk on bes yilinda insa olmussa bile nihai amacina heniiz ulagamamig ve bir Tirk milli devleti
kurulamamugtir. Nihai amacina, 1919-1923 arasinda gergeklesen Milli Miicadele sonucunda kurulan

Tirkiye Cumhuriyeti ile ulasilmistir. O halde, Tiirkiye Cumhuriyeti’nin kurulusu, Tiirk

milliyet¢iliginin nihai amacina ulagsmasindaki ilk adim ve ayni zamanda ilk 6rnektir.

Ote yandan, Mustafa Kemal Atatiirk’{in dnderliginde gerceklesen Milli Miicadele, milliyetgilik tarihi
literatiiriinde de bir ilk olma 6zelligi tasimaktadir. Ciinkii, milli topraklarinda farkli bir milletin iggalini
puskurterek iiniter bir ulus devlet kurmak, tarihte goriilmiis énemli ilklerden biridir. 3

Calismamizin amaci, tarihimizde ge¢ ortaya c¢ikan bir olgu olan Tiirk milliyetciliginin insa
siirecini, gec kalis sebeplerinden ulus devletin insasina kadar tarihsel bir panorama ile ele almak; Tiirk
ulus devletinin insasin1 saglayan Milli Miicadele’nin ve dolayisiyla Tiirkiye Cumhuriyeti’nin
temellerindeki milliyet¢i motivasyonu incelemek; Milli Miicadele’nin bagkumandan1 Mustafa Kemal
Atatiirk’iin milliyet¢i diislincesini ele almak ve bu baglamda bir derleme c¢alismasi sunmaktir. Bu
baglamda ¢alismamizin giris boliimiinde, milliyetgilik ile ilgili kuramsal fikirlere yer verilmis ve bu
dogrultuda Tiirk¢e ve Ingilizce eserler incelenmistir. Calismamizin diger basliklarinda ise 6nce Tiirk
milliyet¢iliginin gecikme sebepleri, daha sonra Tiirk milli kimliginin ve milliyetgiliginin ingas1 ele
almmis; bu baglamda gerceklestirilen tarihsel arastirmalar, biyografiler ve ideologlarin eserleri
incelenmistir. Daha sonra Mustafa Kemal Atatiirk’iin milliyetcilik fikrinin olusmasinda etkili olan
yazarlar, diisiiniirler, ideologlar ve 6nemli olaylara yer verilmis; Atatiirk’{in millet ve milliyetgilik ile
ilgili disilincelerine, tanimlarina ve bakis agisina deginilmistir. Bu kapsamda, bu alanda
gercgeklestirilen Tiirkge calismalardan yararlanilmigtir.  Son olarak, Milli Miicadeleye giden siirec,
Milli Miicadele’nin baglangici ve bu siiregteki milliyetgi motivasyon incelenmis; bu baglamda
gergeklestirilen Tiirkce eserler ve Mustafa Kemal Atatiirk’iin anilarina yer verilmistir. Sonug
bdlimiinde ise, Milli Miicadele’nin ve dolayisiyla Tiirkiye Cumhuriyeti’nin temellerindeki milliyetci

motivasyon agiklanarak ¢alismanin hipotezi sunulmustur.

118 Anthony D. Smith, Millivetcilik Kuram Ideoloji Tarih, (¢ev. Hiisrev Yolsal), Atif Yaymnlari, Ankara, 2013,
s:51-52
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1. Tiirk Milliyetciliginin Gecikme Sebepleri

Osmanli imparatorlugu, 19. yiizyilin ortalarma kadar askeri, ekonomik, toplumsal ve kiiltiirel
baglamda bir Orta Cag imparatorluguydu. Bu baglamda, Osmanli Imparatorlugu’nun gerek devlet
kurumlar1 gerekse devleti yonetirken izledigi politikalar da Orta Cag devletlerinden esinlenmistir.
Bunun en 6nemli 6rneklerinden biri, birden fazla etnik kiiltiir ve etnik alt kiiltiir barindiran igtimai
yapisini yonetme sekli olan Osmanli Millet Sistemi’dir. Osmanli Millet Sistemi, islam fikhinda yer
alan “ehl-i zimmet” olarak adlandirilan toplumun gayrimiislim tiyelerinin, cizye ve harag karsiliginda
dinlerini rahat¢a yasayabilmelerini saglayan bir sistem olarak agiklanabilir.'** Toplumun esas ayrim
kaynagi dindir ve insanlar1 milletlerine gére ayirmak, gerek Kur’an ayetlerinde gerekse basta Veda
Hutbesi olmak tizere hadislerde kavmiyetgilik olarak goriilmiis ve kavmiyetcilik mutlak suretle giinah
sayllmistir. Bu baglamda, Osmanli Imparatorlugu’nda devlet dairelerinde Arap ve Fars unsurlar ya da
sonradan Islam’a gecen devsirmeler énemli gorevlerde yer almus, Tiirk unsurlar ise her zaman biraz

geride kalmistir.

Tiirk unsurlarin yonetimde kendilerine yer bulamamalarinin sebebinin millet sistemiyle bir
ilgisi yoktur. Ilber Ortayli, devlet gérevlileri arasindaki Tiirk unsurlarin 18. yiizyilda giderek arttigini
belirtmistir.!*® Tiirk unsurlarin yénetimde kendilerine yer bulamamasinin ve Osmanli Devleti’nin Tiirk
kimligine mesafeli tavrimin sebepleri, Osmanli Imparatorlugu’nda milliyetgiligin geg tesekkiil
etmesinin nedenlerinden biridir. Bu sorunun kokeni, imparatorlugun kurulus dénemlerine dayanir.
Anadolu Selguklu Devleti’nin zayiflamasindan sonra tesekkiil etmis bir Tiirkmen beyliginden tiireyen
Osmanli Imparatorlugu, Tiirkmenleri ve Y®ériikleri her zaman devletin bekasi igin bir tehdit olarak
gOrmiistiir. Bu yiizden Rumeli’ye gosterdigi 6nemi Anadolu’ya gostermemistir. Tiirkmen beyliklerinin
Osmanlt’ya kars1 tutumu g6z oniine alindiginda, Osmanli’nin bu tavrina hak vermemek elde degildir.
Osmanli, Tiirkmenleri ve Yoriikleri Tiirk adi altinda birlestirerek, istemeden de olsa Tiirk kimliginin
gecikmesine sebebiyet vermistir. Istanbul’da yasayan Tiirkler ise her zaman kendilerini Tiirk’ten dnce
Osmanli ve Miisliiman olarak tanimlamislardir.**® Ote yandan, giiniimiizde Osmanli Tiirkgesi olarak
adlandirdigimiz Istanbul ve ¢evresinde konusulan agdali Tiirkce ile Anadolu insanimin Tiirkgesi
arasinda bir ugurum kadar fark olmasi, Osmanli imparatorlugu’nda Tiirk milliyetciliginin gecikmesine
sebebiyet veren olgulardan biridir. Kisacasi, Osmanlilar imparatorlugun kurulus déneminden itibaren

7 Osmanl

inga ettikleri Tirk algist nedeniyle Tirk milli kimliginin olusumu gecikmistir.*
Imparatorlugu’nda Tiirk milliyetciliginin ge¢ kalmasindaki en 6nemli sebeplerden bir digeri, millet
sisteminin sona ermesine sebebiyet veren milliyetci ayaklanmalar ve Panottomanizm politikasidir.

Milliyetciligin -~ Avrupa’da yilikselmesiyle birlikte, milliyet¢ci hareketlerin etkileri Osmanh

14 {lber Ortayl1, “Millet: Osmanlhlarda Millet Sistemi”, TDV Islam Ansiklopedisi, C. 30, Ankara 2020, s. 66.
15 flber Ortayl1, Imparatorlugun En Uzun Yiizyili, Timas Yaymlari, Istanbul 2008, s. 70.

116 Turgay Uzun, Tiirk Milliyetciligi ve MHP, Ebabil Yayimlari, Ankara 2005, s. 123-124.

U7 Uzun, a.g.e., s. 175-176.

122



ERSERGIN, Mevliit Can, (2024), “Tiirkiye Cumhuriyeti’nin Kurulusunda Milliyetgiligin Rolii Ve
Milli Micadele Déneminde Milliyetci Motivasyon”, AUSBD, 7(14) 119-142

Imparatorlugu’nun Rumeli’deki topraklarina sigramistir. Rumeli ve Teselya’da baslayan bu milliyetgi
hareketler, Osmanli imparatorlugu’nda ilk zamanlarda {immetci bir etki uyandirmustir. Sultan II.
Mahmud’un, ilk ayaklanmalar i¢in Fatih Camii’nde verdigi hutbe bunun ilk rneklerindendir.''® Daha
sonraki yillarda, toprak kaybi endisesi iginde Panottomanizm ideolojisi savunulmaya basglanmistir.
Azmi Ozcan, Panottomanizm ideolojisinin veya politikasinin, Sultan II. Mahmud’un “Ben tebaamin
Miisliiman olamimi camide, Hristivan olamini kilisede, Musevi olanmini havrada gormek isterim”
vecizesi ile birlikte tesekkiil ettigini iddia etmektedir.!'® Ancak resmi olarak bilinen bir sey var ki
Panottomanizm, hukuken ve fiilen 1839 Tanzimat Fermani ile resmilesen bir olgudur. Osmanl
Imparatorlugu sinirlarinda yasayan tiim toplumlar, din, dil ve etnik kdken ayirmaksizin kanun éniinde
esit sayilarak Osmanli vatandagliginda birlesmis ve can, mal ve namus giivenliginin Osmanl
Devleti’nin korumasi altina alindigi bir politikayr temel alan bu ideoloji, daha 6nce de belirttigimiz
gibi Osmanli millet sisteminin de son bulmasina sebebiyet vermistir. Topraklarini kaybetmemek
adina vatandaslarini ABD’de de uygulanan bir tiir eritme potasi politikasi ile bir arada tutmak isteyen
Osmanlilar, kendi nizam-1 kadimlerinden uzaklastiklar1 gibi bir ulus devlet kuracak ortami da

saglayamamuislar, saglamak istememisler ve bu yiizden bir gesit arafta kalmislardir.*?

2. Tiirk Milliyetciligi Nasil Insa Olmaya Baslad1?

Tiirk milliyetciliginin insa olmasinda, diinyada sarkiyatciliktan tesekkiil eden iki hareketin
biiyilk 6nem arz ettigi sOylenebilir. Birincisi, Ziya Gokalp’in “Tiirkperestlik” olarak adlandirdig
“Turgerie” ekoliidiir. Bu ekolden gelen kisiler, Tirkler gibi giyinirler, evlerini Tiirkler gibi dekore
ederler ve genelde Tiirk estetik zevkine biiyiik hayranlik duyarlar. Digeri ise akademide tesekkiil eden
“Turcologie” ekoliidiir; Gokalp’in deyimiyle “Tiirkiyat” bilimidir.*?* Ozellikle Turkoloji bilimi
lizerine Avrupal Tiirkologlarin nesrettikleri eserler, Tiirklerin Islam 6ncesi dénemdeki tarihlerini,
dillerini ve folklorlarim1 6grenmelerini saglamis; bdylelikle Tiirk milli kimligini insa edecek kiiltiir
birikimi gerek Osmanli Imparatorlugu’nda gerekse Carlik Rusya’daki Tiirk topluluklari arasinda insa
edilmeye baslanmigtir. Hatta bir iddiaya gore, Tirkoloji Carlik Rusya’daki Tiirk milliyetgiliginin
olusmast adina Britanya sarkiyatciligi tarafindan kasith olarak desteklenmis, boylelikle Carlik
Rusya’nin boliinecegi one siiriilmiistiir. Ancak Tanil Bora, bu iddianin zorlama olacagini belirtmistir;
ki kanimca da bu zorlama bir kuramdir.*??> Ancak yine de kabul edilmesi gereken bir nokta var ki, Pan-
Tiirkizm’in olugsmasinda Panslavizm kadar hi¢bir kuvvet etkili olmamstir. Tiirkoloji alaninda {iretilen

eserler, Osmanli Imparatorlugu'nda gerek akademide gerekse orduda kendisini gdstermeye

118 Niyazi Berkes, “Tiirkiye'de Cagdaslasma” Yap1 Kredi Yaylari, 15. Bs., Ankara, 2019,s:

19 Azmi Ozcan, “Osmanhicilik”, TDV Islam Ansiklopedisi, C. 33, Istanbul 2007, s. 485-487.

120 yysuf Akgura, Ug Tarz-1 Siyaset, (der. Enver Ziya Karal), Tiirk Tarih Kurumu Yayinlari, 7. Bs., Ankara, 2016,
s:17-18

121 Ziya Gokalp, Tiirkiiliigiin Esaslari, Niliifer Yayinlari, Ankara, 2011, s:8.

122 Tam] Bora,” Cereyanlar: Tiirkiye’de Siyasal Ideolojiler”, Iletisim Yayinlari, 2. bs., Istanbul, 2020, s:196.
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baslamistir. Fransiz sarkiyat¢i ve tarih¢i Léon Cahun’un “Asya Tarihine Giris” ve yine Fransiz
sarkiyatci, tarih¢i ve Sinolog Joseph de Guignes’in “Hunlarin, Tiirklerin, Mogollarin ve Daha Sair
Bati Tatarlarimin Genel Tarihi” isimli eserleri, Osmanli entelijansiyasinda siirekli okunan, popiiler
eserler arasindaydi. Ote yandan, Osmanli Imparatorlugu’nun &nemli devlet adamlarindan Ahmed
Vefik Pasa, Dariilfiinun’da tarih dersleri verdigi donemde, Eb’ul Gazi Bahadir Han’in 17. yiizyilda
kaleme aldig1 Secere-i Tiirki isimli eserini Cagatayca’dan Istanbul Tiirkcesine cevirmistir. “Lehge-i
Osmani” isimli bag yapitinda ise Tiirkiye Tiirkgesinin biiylik bir Tiirkge dil ailesine mensup oldugunu
belirtmis ve ilm1 Tiirk¢iiliiglin ilk temellerini atmistir. Ahmed Vefik Pasa bunlar1 gergeklestirirken, 93
Harbi’nde Sipka Gegidi Muharebelerinde gosterdigi kahramanliklardan dolayr “Sipka Kahramani”
olarak anilan Siileyman Hiisnii Pasa, askeri okullarda okutulmak {izere Joseph De Guignes’in tarihini
kaynak alarak meshur basyapit1 “Tarih-i Alemi” kaleme almis ve sarkiyatg tarih anlayisiyla miicadele
edebilmek adina tarih egitimi miifredatin1 diizenlemistir. Ayrica, “Sarf-i Osmani” isminde bir gramer
eseri kaleme alarak, bu eserinde Osmanli imparatorlugu’nda konusulan dilin Osmanlica degil, Tiirkce
oldugunu; Osmanlica isimli dilin {i¢ dilden olusan bir lisan oldugunu belirtmistir. Bu baglamda ele
aldig1 ve yine askeri okullarda okutulmasi gerektigini savundugu, Tiirk¢e’nin Osmanlica tesiri altindan
kurtulmasi tezini isledigi “Esma-i Tiirki” isimli eseri de Siileyman Pasa’nin 6nemli eserleri
arasindadir. Yusuf Akgura, Siileyman Hiisnii Paga ve Ahmed Vefik Pasa i¢cin “Yeni Tiirk Devleti’nin
Onciileri” yorumunu yaparken,'?® Ziya Gokalp, kadirsinaslik geregi bu iki ismin Tiirk Ocaklar1 basta
olmak iizere biitiin Tiirk¢li kuruluglara resimlerinin asilmasinin ve isimlerinin siirekli yasatilmasinin
geregini belirtmistir.?* Sultan AbdUlaziz doneminin son demleri, Sultan V. Murad’in kisa iktidar1 ve
Sultan II. Abdiilhamid doneminin ilk zamanlarinda, Tiirk milliyetgiliginin ve Tiirk milli kimliginin
bilimsel ve ideolojik insas1 devam ederken, Sultan Abdiilhamid’in istibdad1 doneminde 6zellikle harp
okullarinda Tirk milliyet¢iliginin siyasi misyonu insa edilmeye baglanmistir. Abdullah Cevdet,
Hiiseyinzade Ali Turan, ishak Siikti ve Ibrahim Temo tarafindan askeri tibbiyede kurulan ittihat ve
Terakki Cemiyeti, harp okullarinda ve ordu mensuplart arasinda neredeyse tamaminin mensubu
oldugu bir cemiyet haline gelmistir. Hiiseyinzade Ali Turan’in bu cemiyette gerceklestirdigi
konusmalar ve kaleme aldigi manzumeler, Tiirk milliyet¢iliginin bu cemiyet icerisinde yiikselmesini
saglamis ve kisa siire sonra Osmanli Imparatorlugu’nda Tiirk milliyetgiliginin siyasi misyonunun

yegane savunucusu haline gelmistir.

Tirk milliyet¢iligi bu sekilde insa olunurken, Panottomanizm ve Panislamizm geri planda
kalmaya baglamistir. O donemlerde Sultan II. Abdiilhamid’in istibdadina muhalefetten surglnde
bulunan Yusuf Akgura ve Ziya Gokalp, kaleme aldiklart “Uc Tarz-1 Siyaset” ve “Tiirklesmek,
Muasirlagmak, Islamlasmak” isimli basyapitlar1 ile Panottomanizm, Panislamizm ve Pantiirkizm
ideolojilerini kritik etmisler ve Tiirk¢iiliigiin Osmanli Imparatorlugu’nda ilk manifestolarim1 yazmaya

baslanuslardir. 24 Temmuz 1908 Jén Tiirk Ihtilali ile birlikte istibdat donemi sona ermis ve mesrutiyet

123 Yusuf Akgura, Yeni Tiirk Devieti’nin Onciileri (1928 Yili Yazilary), Kiiltiir Bakanhig1 Yayinlari, Ankara 1981, s. 192.
124 Gokalp, a.g.e., s. 11.
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yeniden ilan edilmistir. Boylelikle, siirgiinde bulunan Akgura, Gokalp, Hiiseyinzade Ali gibi isimler
tekrar payitahta donmeye baglamislardir. Bu ihtilal, Tiirk milliyetgiligi tarihi agisindan bir déniim
noktasidir; ger¢cek anlamda Tiirk milliyetgiliginin ingas1 tamamlanmis ve bu diisiince teskilath olarak
yiikselise gegmistir. 1911 yilinda Tiirk Yurdu Dergisi’nin nesriyatinin baglamasi ve 1913 yilinda Tiirk
Ocaklarr’min kurulusu bunun en énemli rneklerindendir. Ote yandan Ziya Gokalp, Nadir Nadi ve
Omer Seyfettin’in Ittihat ve Terakki Firkasi’nin merkezlerinden Selanik’te nesrettikleri “Geng
Kalemler” gibi dergiler memlekette giderek popiiler hale gelmistir. Osmanli Imparatorlugu’nda
milliyet¢ilik bu sekilde yiikselirken, Carlik Rusya’nin tahakkiimii altinda yasayan Tirk topluluklari
arasinda milliyetgilik, Osmanl Imparatorlugu’ndan énce ortaya ¢ikmstir.*?® Tiirk milliyetciligi adina
atilan saglam temellerden biri, Gaspiralizade Ismail Bey tarafindan atilmis ve diger Tiirk topluluklarmi

da etkilemistir.1%

3. 1908 Jon Tiirk Devrimine Giden Siireg, Tiirkgiiliigiin insa Oldugu Kosullar

19. yiizy1l Osmanli imparatorlugu kusagmin, diger Osmanli kusaklarina nazaran farkli bir
kusak oldugu kabul edilmektedir. Bu yiizy1l igerisinde diinyaya gelen kusak, Osmanl
Imparatorlugu’nun son dénemine damgasini vurmus, mesrutiyeti ve anayasay1 insa etmis, devleti
modernlestirmis, ¢ogunlukla maglup olunan biiyiik savaslara girmis, Milli Miicadeleyi gerceklestirmis
ve kazanmisg, daha sonra ise Tiirkiye Cumhuriyeti’ni insa etmistir. Namik Kemal, Sinasi, Ali Suavi ve
Mustafa Resid Pasa’nin i¢inde bulundugu Geng Osmanlilar Cemiyeti liyelerinden Abdullah Cevdet,
Enver Pasa, Cemal Pasa ve Talat Pasa gibi ittihat ve Terakki Cemiyeti iiyelerine; Yusuf Akgura, Ziya
Gokalp ve Mehmed Emin Yurdakul gibi Tiirk¢li ideologlardan, Mustafa Kemal Atatiirk basta olmak
tizere Tiirkiye Cumhuriyeti’nin kurucu kadrosuna kadar her biri 19. yiizyilda diinyaya gelmistir.
Belirttigimiz isimler ve gerceklestirdikleri eylemler g6z Oniinde bulunduruldugunda, bu kusagin
iiyelerinin diger Osmanli kusaklarina nazaran daha entelektiiel ve daha politik olduklar1 agiktir. Ote
yandan ilber Ortayli, bu jenerasyon icgerisinde diinyaya gelenlerin, bir mutlak monarsiden yahut bir

sark despotizminden ¢ok uzak olduklarini; en muhafazakar monarsistlerin dahi Britanya monarsilerine

125A1tin Orda Devleti’nin boyundurugu altinda yiizyillarca yasayan Rus Knezlikleri, IV. Ivan déneminde birleserek Rusya
Carligi'n1 olusturmuslar ve Tiirk hanliklarina seferler diizenlemeye baslanuslardir. Ozellikle 1. Petro déneminde imparatorluk
olan Rusya, Asya’da yasayan Tiirk topluluklarmin tamamini tahakkiimii altina almistir. Car III. Alexander donemi ise,
Panslavizm bagta olmak iizere Rus milliyetgiliginin yiikseldigi ve Tiirklere karsi sindirme politikalarinin uygulandigi bir
donem olarak karsimiza ¢ikar. Akdes Nimet Kurat, Rusya Tarihi: Baslangicindan 1917’ye Kadar, Turk Tarih Kurumu
Yayinlari, 5. Bs. Ankara, 2014, s. 159-187, 240-241, 249-252, 379-381

1%6Gaspiralizade Ismail Bey, basta Tiirkler olmak iizere tiim Rusya Miisliimanlarinin Rusya’ya kars1 bagimsizlik kazanmasini
isteyen ve bunun da ancak milliyetcilikle olacagm diisiinen 6nemli bir fikir adamdir. Gaspiralizade Ismail Bey, "Dilde
birlik, iste birlik, fikirde birlik" ilkesi ile insa ettigi Cedit Hareketi sayesinde Tiirk toplumlarinin uyanmasini ve tabiri caizse
iizerlerindeki 6lii topragini atmasmi saglamistir. Gaspiralizade ismail Bey hakkinda daha fazla bilgi igin; bkz. Ilber Ortayli,
Carlik Diinyasinda Tiirkgiiliik Hareketleri Gaspirali Ismail Bey, Tiirk Tarih Kurumu Yayinlari, Ankara 1968.
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benzer mesruti monarsilere temayiil gosterdiklerini agiklar.'?” Bu baglamda soyleyebiliriz ki bu kusak

daha politik ve entelektiiel olmasinin yaninda ayni zamanda daha yenilikg¢i ve ilericidir.

Sultan II. Mahmud doéneminde Osmanli Imparatorlugu’nun gergeklestirmeye calistig
modernlesme hareketi, Ozellikle Yeniceri Ocagi’nin lagvedilmesinden sonra hizlanmig; Sultan
Abdiilmecid doneminde Mustafa Resid Pasa’nin da katkilariyla imzalanan Tanzimat Fermani bu
hizlanmaya ivme kazandirmistir. Avrupa’ya egitim maksadiyla giden Osmanli Imparatorlugu’nun yeni
aydinlar sinifi, Geng Osmanlilar Cemiyeti, mesrutiyet tartismasim1 Osmanli Imparatorlugu’nda
baslatmustir. Ozellikle Sultan Abdiilmecid ve Sultan Abdiilaziz dénemleri, mesrutiyet tartismasinin
zirveye ciktigr donemler olmus ve sonug olarak Sultan Abdiilaziz’in hal’ edilmesiyle neticelenmistir.
Sultan Abdiilaziz’den sonra tahta gelen veliahtti Sultan V. Murad’in dénemi, padisahin akil sagliginin
yerinde olmamasindan dolay1 kisa siirmiistiir. Tahta onun veliahtti Sultan II. Abdiilhamid ge¢mis ve
Sultan II. Abdiilhamid, Mithat Paga’nin baginda bulundugu Tanzimat ricaliyle anlagarak mesrutiyeti ve
Tiirk tarihinin ilk anayasasi olan Kanun-i Esasi’yi ilan etmistir. Ancak, Sultan II. Abdiilhamid
mesrutiyeti ilan etse de Meclis-i Mebusan’in agilmasindan yaklagik bir sene sonra gerceklesen 1877-
78 Osmanli-Rus Savagi’n1 (93 Harbi olarak da bilinir) gerekce gostererek meclisi siresiz tatile
cikarmigtir. Sultan II. Abdiilhamid’in 93 Harbi’nde miitareke istemesi ve iizerine mesrutiyeti
lagvetmesi beraberinde bir muhalefeti de getirmis, bu donem otoritenin giderek giiclendigi bir istibdat
donemi olarak tarihimize ge¢mistir. Sultan II. Abdiilhamid doneminde, bu istibdada karsi yeni bir
muhalefet olusmus ve mesrutiyet konusu yeniden tartigmaya agilmistir. Bu muhalefete genel olarak
“Jon Tiirkler” ismi verilmis, ancak Jon Tiirkler i¢inde bircok cemiyet teskilatlansa da en etkini ittihat

ve Terakki olmustur.

Sultan II. Abdiilhamid déneminde milliyet¢iligin, ancak son donemlerde kendine yer bulmaya
bagladigi goriilmektedir. Bunun sebebi, yukarida ele aldigimiz gecikmeye sebebiyet veren birtakim
unsurlar ve yine Sultan 1l. Abdulhamid déneminin resmi ideolojisi olan “Ittihad-1 Islam Politikast”
yani Islameciliktir. Sultan II. Abdiilhamid déneminin basinda ilan edilen Kanun-i Esasi, Tanzimat
Fermani ile birlikte inga edilmeye calisilan Osmanlicilik politikasinin en resmi belgesi konumuna
gelmistir ki, bunu Kanun-i Esasi’nin 8. maddesinde yer alan ifadeler dogrulamaktadir.!® Ancak ne
Tanzimat ve Islahat Fermanlar1 ne de Kanun-i Esasi, Osmanlicilik politikasinin ayakta kalmasini
saglamig; Osmanlicilik politikasi, Sultan II. Abdiilhamid doneminde yavas yavas son bulmaya
baglamistir. Sultan II. Abdiilhamid, bunun farkinda oldugu i¢in devlet i¢in farkli bir ideoloji arayisina
girmis ve bu da Islamcilik politikas1 olmustur. Tiirk milliyetgiligi ya da Tiirkgiiliik ise bu donemde
heniiz insa asamasindadir. Tiirk milliyetciligi icin gerekli olan milli kimligin insasinda énce Ahmed
Vefik Pasa ve Siileyman Hiisnii Pasa, daha sonra Gaspiralizade Ismail Bey, Yusuf Akgura ve Ziya

Gokalp 6nemli rol oynamislardir. Siileyman Hiisnii Pasa sayesinde harp okullarina giren Tiirk

127 {lber Ortayl, Gazi Mustafa Kemal Atatiirk, Kronik Yayinlari, Ankara 2018, s. 21.
128 Kanuni Esasi’nin 8. Maddesi’ne gdre; “Devieti Osmaniye tabiiyetinde bulunan efradin ciimlesine herhangi din ve
mezhepten olur ise bila istisna Osmanl tabir olunur ve Osmanh sifati kanunen muayyen olan ahvale gore istihsal ve izah
edilir”. https://www.anayasa.gov.tr/tr/mevzuat/onceki-anayasalar/1876. 16.05.2024.
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milliyetciligi, giderek Harbiyeliler arasinda ve dolayisiyla ittihat ve Terakki iiyesi gengler arasinda
yayilmustir. Sultan II. Abdiilhamid déneminde, Y1ldiz Saray1’nin Ittihat ve Terakki’ye karsi olan bakis
acis1 diistiniildiigiinde, ilk Tiirk milliyetgilerinin de baskiyla karsilastigini soyleyebiliriz. Tirk
milliyetciliginin &nderlerinden Ziya Gokalp’in Istanbul’da bir 6grenciyken okuldan atilmasi ve

9

akabinde tutuklanmasi,'® yine Tiirk milliyet¢iliginin &nderlerinden Yusuf Akgura’min heniiz

ogrenciyken siirgiin edilmesi, bunun en énemli 6rnekleridir.**

Nihayetinde, Sultan II. Abdiilhamid déneminde, ittihat ve Terakki Cemiyeti iiyeleri olan
Resneli Niyazi ve Enver Pasa’nin 3-24 Temmuz 1908 tarihleri arasinda Makedonya’da baslattigi
ayaklanma sonucunda, Sultan II. Abdiilhamid mesrutiyeti tekrar ilan etmek zorunda kalmis ve Meclis-
i Mebusan’1 agmistir.’®® Mesrutiyetin tekrar ilamindan yaklagik bir sene sonra, 12-27 Nisan 1909
tarihinde seriat istemiyle Sultan II. Abdiilhamid’e kars1 bir ayaklanma gergeklesmistir. Bu ayaklanma,
Ittihat ve Terakki’nin &nde gelenlerinden Mahmut Sevket Pasa kumandasindaki Hareket Ordusu
tarafindan bastirilmigtir. Bu ayaklanmanin hemen akabinde, Sultan II. Abdiilhamid tahttan el

cektirilmisgtir, %2

4. Tittihat ve Terakki Firkas1 Hiikiimeti’nde Tiirkciiliigiin Yiikseldigi Kosullar

Sultan II. Abdiilhamid doneminin son zamanlarinda Tirkgiilikk yavas yavas insa olurken
Ozellikle Sipka Gegidi Kahramani Siileyman Hiisnii Pasa tarafindan Harbiye’de temellendirilen
Tiirkgiiliik basta Hiiseyinzade Ali Turan Bey gibi Ittihat ve Terakki iiyeleri tarafindan cok fazla
benimsenmis ve cemiyetin resmi ideolojisi olmustur. 24 Temmuz 1908 J6n Tiirk ihtilalinden sonra
Tiirkgiiliigiin 6nemli ideologlarindan Omer Seyfettin, Ziya Gokalp ve Yusuf Akgura gibi isimler Geng
Kalemler, Tirk Yurdu gibi dergileri kurmuslar ve Tiirk Ocaklar1 gibi teskilatlarla Tiirkgiiligin teskilat
ve nesriyat konusunda ilerlemelerini saglamiglardir. Hatta mesrutiyetin ilan edilmesinin ardindan
iktidarlarin1 korumak adina Sultan II. Abdiilhamid rejiminde kars1 ¢iktiklari istibdat rejimini kendileri
ilan etmek zorunda kalan Ittihat ve Terakki Firkas1 hiikiimetleri déneminde kendisine en 6zgiir ortami
Tiirk¢ii ideoloji bulmustur. Bu baglamda soylenebilir ki Ittihat ve Terakki iktidarimi besleyen en
onemli araclardan biri Tiirk milliyetgiligidir.

Ozellikle 1911°den itibaren baslayan Osmanli’min son ddénem savaslar silsilesi, Tiirk
milliyetciliginin yiikselmesine sebebiyet vermistir. Ozellikle 1911-1912 Trablusgarp Savasi ve 1912-
1913 Balkan Savaslari, Osmanli imparatorlugu’nda hamasi ve ayn1 zamanda aksiyoner milliyetgiligi

koriikleyen onemli orneklerdir. Bu savaslarin yarattigi hamaset duygusu, Ittihat ve Terakki’nin

129 Uriel Heyd, Tiirk Ulusculugunun Temelleri, Kiiltiir Bakanlig1 Yaymlari, Ankara 1979, s. 34.

130 Nuri Yiice, “Akgura Yusuf”?, TDV Islam Ansiklopedisi, C. 2, Istanbul 1989, s. 228-229.

131 By ayaklanma tarih literatiiriimiize “24 Temmuz ihtilali” olarak ge¢mistir.

182 By ayaklanma Rumi takvime gore 31 Mart 1909 tarihinde gergeklestigi igin tarih literatiiriimiize “31 Mart Vakas1” olarak
gecmistir. Mustafa Kemal de o donem bu ayaklanmaya bastiran Hareket Ordusu’nun icerisindedir.
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rasyonel diisiinmesini engellemis ve Osmanli Imparatorlugu’nu 1914 yilinda Birinci Diinya Savasi’na
sokmustur. Ote yandan, Tiirk milliyetciligi bu savaslarin motivasyon kaynagi olmasmin yaninda,
politik yaniyla kaybedilmesinde de dncii rol oynayan bir faktdr olarak karsimiza ¢ikar. Ozellikle Ittihat
ve Terakki Firkasi {iyesi askerlerle muhalif askerler arasindaki siyasi hiziplesmeler, ordu i¢inde
rasyonaliteyi azaltmig ve savaglarin kaybedilmesine yol agmistir. 1911-1912 Trablusgarp Savasi ve

1912-1913 Balkan Savaslari bunun en 6nemli d6rnekleridir.

5. Atatiirk’iin Fikirlerinin Olusmasi ve Milliyetcilik

Fransiz ihtilali ve akabinde yayilmaya baslayan milliyetcilik, anayasaya bagl ulus devlet,
ozgiirliik, esitlik ve kardeslik gibi diigiinceler, heniiz modernlesme adimlarini yeni yeni atan Osmanl
Imparatorlugu’na 19. yiizyilda girmistir. Bu durum, Osmanli Imparatorlugu’nun son yiizyilm
derinden etkilemistir. Bir yandan bircok alanda modernlesme gerceklestirerek batiya entegre olmaya
calisan Osmanli Imparatorlugu, diger yandan rejimin degismesi i¢in énemli tartismalara giriyor ve dte
yandan devletin varligini tehdit eden savaslardan kurtulamiyordu. 19. yilizyilin basinda zaten batmis
olan Osmanli ekonomisi, Kavalali Mehmed Ali Pasa Isyan1 ve akabinde imzalanan Balta Limani
Sozlesmesi sonucunda yari-somiirge durumuna gelmistir. Bu yiizyilda Balkanlar, Osmanl
Imparatorlugu’nun kaynayan kazani konumundadir. II. Mahmud déneminde baslayan Sirp ve Yunan
isyanlar1 giderek artmis ve diger azinliklara da sicramaya baglamistir. Balkanlarda yasayan etnik
azinliklar, kendi milli kimliklerini insa ederek, Rusya basta olmak iizere diger Avrupa iilkelerinden
yardimlar alarak ulus devlet isteminde bulunmaya baslanuslardir. Ote yandan, Sultan II. Abdiilhamid,
mesrutiyet soziiyle iktidara geldikten sonra mesrutiyeti kaldirarak kendi istibdat rejimini insa etmis ve
kendisine atesli bir muhalefet olusturmustur. Mustafa Kemal, iste boyle bir tarihsel dénemecte, bu

tarihsel donemecin kaynama noktasinda, 1881 yilinda Selanik’te diinyaya gelmistir.

Atatiirk’i{in diinyaya geldigi Selanik, Istanbul’dan sonra izmir ve Beyrut ile birlikte dnemli bir
Osmanl1 biiylik sehri konumundadir. Ege Denizi’ne kiyis1 olan ve Balkanlara uzanan bu metropol,
Osmanli imparatorlugu’nun en kozmopolit merkezlerinden biridir. Dénemin her tiirlii fikrinin
tartisilabildigi 6zgiir bir kent olan Selanik, ayn1 zamanda Sultan II. Abdiilhamid istibdadindan uzak bir
kent olmasi sebebiyle de Ittihat ve Terakki’nin merkezlerinden biri konumundadir.*®® Ote yandan,
gelenekei bir anneye ve yenilikgi bir babaya sahip olan Atatiirk, dnce geleneksel bir egitim alacagi
Mabhalle Mektebi’ne, daha sonra okuma-yazma ve matematigi -donemin sartlarina gore- hizl
ogrenebilecegi bir okul olan Semsi Efendi ilkokulu’na gitmistir. Bu okul doneminden sonra babasi
kaybeden ve annesinin kollarindan kopmus olan Mustafa Kemal, Riistiye’ye Selanik’te devam
etmistir. Burada egitim aldig1 yillarda, Fransizca 6gretmeni Yiizbasi Nakiyiiddin Bey (Yiicekdk),

hayatinda 6nemli bir yere sahip olmus, donemin lingua franca’s1t olan Fransizca’yr Ggrenmesine

13 Ortayl, a.g.e., 2018, s. 31.
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yardimci olarak, ilerleyen dénemlerde bir¢ok miitefekkiri okumasina katkida bulunmustur.?3* Mustafa
Kemal, Selanik Riistiyesi’nden mezun olduktan sonra, ittihat ve Terakki’nin farkli bir merkezi olan,
Osmanli’'nin 6nemli Balkan kentlerinden Manastir’a, lise egitimi igin gitmistir. Manastir Askeri
Idadisi’nde okudugu dénemde, ileride Ittihat ve Terakki’nin énemli mensuplarindan biri sayilacak
olan Omer Naci ile arkadas olmus ve onunla birlikte birgok okuma gerceklestirmis, ayrica Fransizca
kurslarina giderek Fransizcasmi gelistirmistir.®® Ote yandan, Manastir Askeri Idadisi’nde gegirdigi
yillarda, Mustafa Kemal tarih 6gretmeni Yiizbasi Mehmet Tevfik Bey (Bilge) tarafindan, 6zellikle
Fransiz Ihtilali ve Avrupa tarihi ile Islam Oncesi Tiirk tarihi ve genel Tiirk tarihi hakkinda 6nemli
bilgiler edinmistir. Bu sayede, Mustafa Kemal’in milli suuru daha da pekismistir.’*® Harbiye yillarinda
yasadign Osmanli Imparatorlugu’nun biiyiik payitahti Istanbul, Mustafa Kemal’in imparatorlukta
olanlar1 gozlemlemesi agisindan da énemli bir metropol olarak karsimiza ¢ikar. Mustafa Kemal’in o
donemde bir askeri 6grenci olarak Ittihat ve Terakki’yi ve dolayisiyla Tiirkgii diisiinceyi tanimamasi
imkansizdir. Ote yandan, Mustafa Kemal’in Sam’da gérev yaptig1 sirada yasadigi “Kavm-i Necib”

meselesi de onun yasaminda etki birakan ve milli suurunu kamgilayan olaylardan biridir.**

Atatiirk’tin milliyet¢i diislincesinin olugmasinda, egitim hayat1 ve yasadiklar1 kadar okudugu
yazarlar da 6nemli etki brrakmustir. Milliyetci ideoloji, Fransiz ihtilali’ni gergeklestiren ideolojinin bir
{iriniidiir; Fransiz Ihtilali’nin temelinde yatan “liberté — égalité — fiaternité” yani “ozgiirliik — esitlik —
kardeslik” ilkelerinin olusturdugu liberal ideoloji, bir yandan milliyet¢iligin de olugsmasinda 6nemli rol
oynamustir.*® Bu baglamda, milliyetciligi olusturan tuglalardan birinin dzgiirliik¢ii diisiince oldugunu
sOyleyebiliriz. Mustafa Kemal’in idadi yillarindan baglayarak okudugu yazarlar arasinda yer alan
Namik Kemal ve Tevfik Fikret gibi 6nemli miitefekkirler, onun 6zgiirliik¢ii diisiincesinin olusmasinda
onemli rol oynamuslardir. Milliyetgilik ideolojisinin temellerinde yer alan Fransiz ihtilali fikirleri
dolayisiyla, Fransiz ihtilali filozoflarinin diisiinceleri Atatiirk’ii cok fazla etkilemistir. Atatiirk,
Ozellikle Jean Jacques Rousseau iizerine ¢ok fazla okuma gerceklestirmis ve bu okumalar, onun

fikirlerinin insasinda 6nemli rol oynamustir.

Atatiirk’tin milliyetgilik diisiincesinin olusmasinda bir¢ok ideolog dolayli olarak etkili olurken,
baz1 ideologlarin fikirleri dogrudan ve daha tesirli bir etki yaratmistir. Ornegin, Atatiirk ¢agdas: her
Tark milliyetgisi gibi -Gokalp’in de defaatle ele aldigi- Léon Cahun’un meshur eserini ve ayni
zamanda mesrutiyet doneminin 6nemli aydinlarindan -iinlii sair Nazim Hikmet’in de dedesi- Mustafa

Celalettin Pasa’y1 ilgiyle okumustur. Atatiirk, bu okumalar araciligi ile Tiirk tarihinin sadece Osmanli

134 Serafettin Turan, Atatiirk’iin Diisiince Yapisini Etkileyen, Olaylar; Diisiinceler;, Kitaplar, Tirk Tarih Kurumu Yaynlari,
Ankara 2018, s. 5-6.

135 Turan, a.g.e., s. 5.

136 Ortayli, a.g.e., 2018, s. 51.

137 Atatiirk’iin Sam 5. Ordusunda gérev yaptig1 yillarda, Tiirk ve Arap iki nefer arasinda gikan bir anlasmazlikta, Tiirk nefer
hakli olmasina ragmen, orada bulunan alayli komutanin Arap neferi sadece “Kavmi Necib” oldugu igin hakli bulmasi,
Atatiirk lizerinde dnemli etki birakmis ve i¢indeki Tiirkliik atesini koriiklemistir. Olaym detayli anlatimi ig¢in bknz; Turan,
a.g.e.,s. 4.

138 Andrew Heywood, Siyasi Ideolojiler: Bir Giris, (¢ev. Hiisamettin Inang), Adres Yaynlari, 5.bs., Ankara 2013, s. 173.
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Imparatorlugu ve diger Tiirk-Islam devletlerinden ibaret olmadigini fark etmistir.**® Cahun’un “Asya
Tarihine Giris” isimli eseri ve Mustafa Celalettin Pasa’nin “Eski ve Modern Tiirkler” isimli yapitlari,
Atatiirk’iin iizerinde derin etkiler birakan 6nemli eserlerdir. Ote yandan, Atatiirk, Tiirk tarihinin
Tiirklik ve Islamlik minvalinde bir biitin oldugu gercegini ise Joseph Deguignes sayesinde
kavramistir. Deguignes’in bagyapiti “Histoire générale des Huns, des Mongoles, des Turcs et des
autres Tartares occidentaux” yani “Hunlar, Mogollar, Tiirkler ve diger Bati Tatarlarimin Genel
Tarihi” adli eserini okuyarak diisiincelerini gelistirmistir.** Deguignes, Cahun ve Mustafa Celalettin
Pasa araciligiyla milliyetciligine tarihi bir alt yapi hazirlayan Mustafa Kemal Pasa, ideolojik alt
yapisin1 Rousseau, Namik Kemal ve Tevfik Fikret ile besledigi kadar, ayn1 zamanda Mehmed Emin
Yurdakul, Yusuf Akgura ve Ziya Gokalp araciligiyla da giiglendirmistir. Zaten o donemde kendisini
Tiirk milliyetgisi olarak addeden herkes, bu kisilere atif yapmaktadir.

Ataturk ve Ziya Gokalp’in arasindaki ideolojik iliskiye de deginmek gerekir. Bazi tarihgilere
gore Atatlirk’iin ~ “Bedenimin babasi Ali Riza Bey, heyecanlarimin babast Namik Kemal,

’

diigiincelerimin babasi ise Ziya Gokalp'tir.” seklinde zikrettigi bir vecizesinin oldugu iddia
edilmektedir. Ancak, Serafettin Turan bu vecizenin Atatiirk tarafindan sOylenmemis oldugunu
belirtmistir.’** Atatiirk ve Ziya Gokalp’in milliyet¢iligi temelde aymidir: genislemeden uzak, belli
siirlar dahilinde ve temelde kiiltiirii esas alan bir milliyetgilik anlayisi. Ancak, Atatiirk ve Gokalp’in
millet ve milliyet¢ilik tanimlari, 6zellikle Durkheim basta olmak tizere sosyoloji okumalari agisindan
farklilik gostermektedir. Gokalp adina en kapsamli akademik ¢alismalardan birine sahip olan tarihgi
Uriel Heyd, Gokalp’in fikirleri her ne kadar cumhuriyetin ilk yillarini insa etse de Atatiirk ve Gokalp
arasinda iddia edilen yakinlkta bir ideolog ve 6grenci iliskisinin olmadigini belirtmistir.X*? Kisacasi

Atatlirk’tin derinlemesine bir Gokalp okumasi yaptigi ve “ideolojilerinin babasi” olacak sekilde

etkilendigi sdylenemez; O, ¢agdas1 her milliyet¢i geng kadar Gokalp’ten etkilenmistir.

Atatlirk’tin - milliyetgilik anlayiginin altindaki entelektiiel temele degindigimize gore,
milliyet¢ilik tanimina ve bu tanimda millet kavramina bakis agisina deginmemiz yerinde olacaktir.
Mustafa Kemal Atatiirk, millet tanimini tnlii tarih¢i ve milliyetgilik literatiiriinde tarihsel bakis
acisinin Onde gelen isimlerinden Ernst Renan’a atif yaparak su sekilde gerceklestirir: “Zengin bir
anilar kalitina sahip bulunan, birlikte yagamak konusunda ortak arzu ve uygun gormede samimi olan
ve sahip olunan mirasin korunmasi hususunda iradeleri ortak olan insanlarin birlesmesinden
meydana gelen topluluga ‘Ulus’ adi verilir.” Bu baglamda, Atatiirk millet olma niteliklerini su
unsurlar dahilinde acgiklamaktadir: a) Siyasal varlikta birlik, b) Dil birligi, c) Yurt birligi, d) Irk ve
kéken birligi, e) Tarihsel yakinlik, f) Ahlaksal yakinlk*?® Atatiirk’{in millet tanimindaki “irk ve koken
birligi” maddesini, Atatiirk Milliyetciligi’'ni irk¢i, kavmiyet¢i veya soven bir milliyeteilik olarak

139 Turan, a.g.e., s. 30-33.

140 Tyran, a.g.e., s. 39.

141 Turan, a.g.e., s. 21.

42Heyd, a.g.e., s. 46-47.

143 Mustafa Kemal Atatiirk, Vatandas I¢in Medeni Bilgiler, (der. Afet Inan), Milliyet Matbaasi, Ankara, 1930, s.18-20.
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savunanlar bulunabilir. Ancak bu madde su sekilde yorumlanabilir: Bir milletin, millet olma
niteliklerindeki ortak noktalarin tamamini icermesi beklenemez. Ornegin, Tiirkiye Cumhuriyeti gibi
kozmopolit devletler siyasal varlikta birlik, yurt birligi, tarihsel ve ahlaksal yakinlik ve dil birligi ile
tanmimlanabilir. Nitekim Tiirk milliyet¢iliginin ilk ortaya ¢ikisinda Gaspirali'nin fikirleri de bu
yondedir; itk ve kdken baglaminda birlik saglayamadigi Rusya Miisliimanlarin siyasal varlikta, dil
birliginde, yurt birliginde, kiiltiirel ve ahlaksal yakinlikta birlestirmeye c¢alismustir. Ote yandan, dil
birligi meselesi de tartisilabilir. Kozmopolit devletlerde birden fazla yerel dilin konusulmasi ulus
devlete zarar vermemelidir; bir dil bilim ve sanat yapacak derecede kendisini gelistirdiyse birlik
saglanip yerel dillerin konusulmasinda sakinca olmamalidir. Ancak dilde birlik agisindan, kiiltiirel ve
bilimsel manada gelismis bir dilde birlik saglanmasi yerinde olacaktir. Bayram Kodaman, Atatiirk’iin
milliyet¢iliginin bir sentez milliyetciligi oldugunu belirtir; Atatiirk, Tanzimat ricalinden Jon Tiirklere
kadar tim Osmanli entelijansiyasinin basaramadigini bagsarmis ve kozmopolit bir devletten milli bir
devlet olusturmustur. Bu kozmopolit yelpazeyi olusturan her irki1 maddi, manevi ya da cografi olarak
en sonunda bir noktada birlestirmistir. “Ne mutlu Tiirk’iim diyene” vecizesinin altinda da bu fikir

yatmaktadir.1**

Atatiirk’{in millet tanimindan sonra milliyetgilik tanimina deginebiliriz. Oncelikle, Atatiirk’iin
milliyetciligi rasyonel bir milliyetgiliktir. Osmanli Imparatorlugu’nun son yillarinda, milliyetgilik
diisiincesiyle birlikte kazan gibi kaynayan Osmanli Balkanlarinin en 6nemli metropollerinden biri olan
Selanik’te diinyaya gelmistir. Ik gorev yerlerinden biri olarak Osmanli Orta Dogu’sunun en dnemli
baskentlerinden biri olan Sam’da gorev yapmis ve buradaki bolgelerin, devletin yonetimi altinda
olmasina ragmen devletten bagimsiz gibi hareket ettigine, Osmanli’'nin bu bdélgeleri ¢oktan
kaybettigine sahit olmustur. ilerleyen dénemlerde Trablusgarp’ta, Balkan Savaslarinda ve Birinci
Diinya Savasi’nda Osmanl Imparatorlugu adna savasmis ve memleketinin topraklarmin kaybina
kendi gozleriyle sahit olmustur. Bu durum, bir yandan Atatiirk’te milli suuru kamgcilarken, diger
yandan kurtulus i¢in rasyonel bir fikir arama diigiincesini de beraberinde getirmistir. Mondros
Miitarekesi ile baslayacak Milli Miicadele siireci, bu fikirlerin uygulamaya konma asamasidir.}
Atatiirk, milliyet¢iligi yayilmaci bir mefkureden c¢ok, belli hudutlar dahilinde siirlandirilmis bir
toprak parcasinda - ki bu toprak pargasi vatani temsil eder - ekonomik ve siyasi bagimsizliga dayali,
kiiltiir, sanat ve bilim ile temellendirilmis, laik, halk¢1, hiir ve miistakil bir ulus devletin ¢ikarlarini
savunmak ve bu devleti “muasir medeniyetler seviyesinin iizerine ¢ikarmak” mefkuresi olarak
gormiistiir. Atatlirk’in milliyetgilik anlayisi kiiltiir temelli ve belli hudutlar dahilinde sinirlandirilmis
oldugundan 1rk¢ihiga ve yayilmacilifa karst bir milliyetgiliktir.'*® Bu baglamda hamasetten,

popiilizmden ve dénemine gore her tiirlii irrasyonel tutumdan uzaktir.

144 Afet Inan, Atatiirk Hakkinda Hatiralar ve Belgeler, Is Bankasi Kiiltiir Yayinlari, 30. bs., Istanbul 2023, s. 43-44.

145 Bayram Kodaman, Cumhuriyetin Tarihi-Fikri Temelleri ve Atatiirk, Alter Yayinlari, Ankara 2015, s. 94-96.

146 Misak-1 Milli sinirlari dahilinde kurulan ulus devlet Tiirkiye Cumhuriyeti, camhuriyetin ilan1 sonrast kurulan Tiirk Dil
Kurumu ve Tirk Tarih Kurumu gibi kurumlar, hakeza kurulan dniversiteler, devlet konservatuarlari bunun en 6nemli
ornegidir.
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Atatiirk’e gore uygarlik ve kiiltiir birbirinden ayrilmasi gii¢ bir biitiindiir ve bu iki unsuru
birbirinden ayirmak da gereksizdir. Bu perspektifle, Atatirk kaltirt, bir milletin karakterini,
degerlerini, geleneklerini, sanatin1 ve bilimini igeren derin bir miras olarak goriirken, uygarlik ise bir
milletin teknolojik, ekonomik ve sosyal gelisim seviyesini ifade eder. Bu nedenle, Atatiirk’iin
milliyetcilik anlayisinda kiiltiir, milletin temel unsurlarindan biri olarak dnemli bir yer tutar ve milli
kimligin olusumunda belirleyici bir rol oynar.**” Atatiirk’e gore kiiltiir; “Bir insan toplumunun devlet
hayatinda, diigiin hayatinda yani bilimde, toplum bilimde ve giizel sanatlarda; Ekonomik hayatinda
yani ticaretle, kara ve deniz ve hava ulasimciliginda yapabildigi seylerin bileskesidir”. Atatlrk bir
ulusun uygarlig1 dendigi zaman kiiltiirii tanimladig1 bu ii¢ etkenden olusan bileskeden farkli bir sey
gormemektedir. Ote yandan kiiltiir kavraminin uluslarin degismesi zor olan 1rk ve dogustan gelen
yeteneklerine indirgenmek istendigi ancak bunun miimkiin olmadigini belirtir.}*® Atatiirk’iin kiiltiire

olan bakis a¢is1 da millete olan bakis agisiyla bir uyum i¢inde savundugu milliyetciligi olusturur.

Ozetlemek gerekirse Atatiirk’iin milliyetgilik anlayis1 belli smirlar gergevesinde siyasi ve
ekonomik baglamda bagimsiz, bilim, sanat ve sosyal bilimlerde, sosyal yasamda, askeri, ekonomik ve
cografi baglamda Tirk milletinin ¢ikarlarin1 savunan, sovenizmden uzak barigcil bir kiiltiir

milliyetgiligidir.

6. Milli Miucadeleye Giden Surecte Milliyetci Tepkiler

24 Temmuz 1908’de Jon Tiirk Devrimi’nin ardindan, hiirriyet talebiyle II. Mesrutiyet yeniden
ilan edildi. Ancak, 31 Mart Vakas: ve 1912 Sopali Se¢imleri gibi olaylarla iktidarlarin1 saglamlastiran
Ittihat ve Terakki, sonunda Mahmut Sevket Pasa’nin suikastiyla hiirriyeti bir kenara birakarak kendi
istibdat rejimini ilan etti. Bu dénemde Osmanli imparatorlugu, oncelikle Italya ile 1911-12
Trablusgarp Savasi’na katildi, ardindan 1912-13 Balkan Savaslarina girdi.*® 1911°den itibaren iki
cepheyle savasan ve uzun siiredir ekonomik olarak iflasin esiginde olan Osmanli halki, 1914 yilina

girerken yorgun bir durumdaydi.

Ote yandan, aym yil icinde Osmanli Imparatorlugu’'nda, “Diivel-i Muazzama  olarak
tanimlanan Avrupa Devletlerinin ¢ikar catismalarindan kaynaklanan gerilimler sebebiyle adeta bir
kaynayan kazan halindedir. Tiim bu g¢atigmalar siirerken, Sirp milliyetcisi bir 6grenci olan Gavrilio
Princip, Avusturya-Macaristan Imparatorlugu veliahd1 Arsidiik Franz Ferdinand’a suikast diizenler.

Bu suikast, zaten gerilmis olan uluslararas iligkilerin daha da gerginlesmesine yol acar ve sonunda

147 Inan, a.g.e., s. 43-44.

148 Inan, a.g.e., s. 44-45.

149 Osmanli Imparatorlugu’nun bu dénemde milliyetgilige karst dnemli bir temayiil gdsterdigini ve Tiirk milliyetgiliginin bu
donemde yiikselise gectigi belirtmistik.
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Birinci Diinya Savasi’min patlak vermesine neden olur.*®® Birinci Diinya Savasi’min ilk yilinda,
Almanya ve Avusturya-Macaristan Imparatorlugu bekledikleri basarilar1 elde edememislerdir. Bu
nedenle, savasta yeni cepheler agarak, 6zellikle Britanya basta olmak iizere diger Itilaf devletlerini
zorlamak istemislerdir. Orta Dogu ve Kafkaslarda yeni cepheler agilmasi, bu hedefi gerceklestirmek
icin Osmanl1 Imparatorlugu’nu énemli bir miittefik olarak gérmelerine neden olmustur. Ancak, Ittihat
ve Terakki Hiikiimeti’nin Osmanli ordusunun yetersizligine ragmen biiyiik hedefler tagimasi, Osmanl
Imparatorlugu’nun Birinci Diinya Savasi’na girmesine yol agnustir.*%

Osmanli Imparatorlugu’nun yenilgisinin ardindan, basta Enver Pasa, Talat Pasa ve Cemal Pasa
olmak {izere Ittihat ve Terakki Hiikiimeti istifa ederek yurt disina kagmislardir. Bu istifanin ardindan
Ahmet Izzet Pasa Hiikiimeti kurulmus ve Itilaf Devletleri ile 30 Ekim 1918 tarihinde Mondros
Miitarekesi imzalanmistir. Mondros Miitarekesi’nin sartlar1 oldukg¢a agir olup, genel olarak
incelendiginde agik¢a goriilmektedir. i¢ ve dis giivenligi saglayan ordular disindaki tiim ordunun silah
birakmasi ve terhis edilmesi istenmistir. Bogazlarin uluslararasi gecislere agik olmasi saglanmus,
ayrica Osmanl kiyilarinda bulunan askeri birliklerin terhis edilmesi ve kiyilarda bulunan torpido,
kovan ve torpillerin yerlerinin gésterilmesi istenmistir. Bu gorev, Osmanli donanmasina verilmistir.
Ancak, en énemli ve kritik madde Mondros Miitarekesi’nin yedinci maddesidir. Bu madde, Itilaf
Devletleri’nin stratejik olarak tehdit olarak gordiikleri herhangi bir bolgeyi isgal etme hakkini elde
etmelerini saglamustir.*® Osmanl1 heyeti, baslangigta bu antlasmaya karsi ¢iksa da, Itilaf Devletleri
delegesi Amiral Arthur Gough-Calthorpe’un yumusama sézii vermesiyle antlasmayi imzalamiglardir.
Ancak, bu yumusama vaadi gerceklesmemis ve itilaf Devletleri Ekim 1918’de isgale baslamustir.
Sultan VI. Mehmed Vahdettin, 6nce Ahmed izzet Pasa’mn istifasinin ardindan hiikiimet kurma
yetkisini Ahmed Tevfik Pasa’ya vermis, daha sonra ise Itilaf Devletleri’nin baskisiyla, Kanun-i

Esasi’deki haklara dayanarak meclisi feshetmistir.'>®

Afet Inan’a gore miitareke, uluslarast hukuka gore iki sekilde uygulanan baris antlasmasi
gerceklesinceye kadar yiiriirliikkte tutulacak bir belgedir. Bu belgenin birinci sekli ateskes (suspension
d’armes) ikinci sekli ise silah birakisma (armistice)’dir.™> Ateskes, iki ordu arasinda ¢ogu zaman
olenlerin ve yaralananlarin toplanmasi igin gergeklestirilen kisa siireli akittir; Silah Birakigma’da ise
hukuki olarak miitarekenin ne zaman baslayacagi, uygulanacagi bolgeler gibi konular ele alinir; 6te

yandan silah birakigma akdi kesin barisa giden bir adim olsa da her zaman tam anlamiyla bir baris

150 Savasin baslangig sebepleri adina genel bir panorama igin; bknz: Basil Liddel Hart, Birinci Diinya Savas: Tarihi, 1s
Bankas Kiiltiir Yaymlari, 3. bs, Istanbul 2018, s. 1-37.

151 Enver Pasa, Talat Pasa ve Cemal Paga’nin hayalleri Asya’daki Tiirkler ve Miislimanlarla hilafet aracilig1 ile bir birlik
kurmakti. Ote yandan 6zellikle Balkanlarda kaybedilen topraklar: tekrar ele gecirmek de bir baska nihai hedefti. Enver Pasa
ve Kazim Karabekir arasinda gecen bir diyalog bunu bizlere aciklamaktadir; Bu diyalogda Enver Pasa, Kazim Pasa’ya Iran
ve Kafkasya’y1 astiktan sonra Orta Asya’daki Rus egemenligine son verecegini daha sonra giineye Hindistana yonelerek
buradaki Ingiliz egemenligini bitirmek ve hilafetinde siyasi {istiinliigiinii kullanarak Asya ve Balkanlarda bir Islam birligi
hayali kurdugunu harita iizerinde gostererek agiklamistir. Sevket Siireyya Aydemir, Makedonya Daglarindan Kafkasya'ya
Enver Pagsa, C:3, Remzi Kitabevi, Istanbul, 1976, s:20-21.

152 Afet Inan, Tiirkive Cumhuriyeti ve Tiirk Devrimi, Tiirk Tarih Kurumu Yayinlari, 5. bs, Ankara 2018, s. 17.

153 Sina Aksin, Kisa Tiirkiye Tarihi, Is Bankasi Kiiltiir Yaynlari, 33. Bs., Istanbul,2023,s: 119-122

154 Inan, a.g.e., 2018, s. 18.
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saglamayabilir bu baglamda maglup tarafin ordusunu tamamen terhis etmesi hukuka aykiridir.*®® Bu
antlasmanin imzalanmasi biiyiik tepkilere yol agmustir. Ik tepkiler, bolgesel kurtulus arayisinda olan
halktan gelmistir. Milli Kongre Cemiyeti, Izmir Miidafaa-i Hukuk-i Osmani Cemiyeti ve Trakya
Pasaeli Cemiyeti gibi cemiyetler bu tepkilerin en énemli 6rnekleridir. Ayn1 dénemde, Irak’ta Yildirim
Ordular1 Grubu komutani olarak bulunan Mustafa Kemal Pasa da ordudan gosterilen az sayidaki
tepkilerden birini vermistir. Mustafa Kemal Pasa, itilaf Devletleri’nin isgaline kars1 ¢ikan Mondros
Miitarekesi’nin hukuksuz oldugunu belirten mektuplar yazmistir. Bu mektuplar, basta sadrazam
Ahmed Izzet Pasa olmak iizere bircok hiikiimet yetkilisine ulasmustir. Ancak, Ahmed Izzet Pasa’nin
gorevden alinmasi ve yerine Ahmed Tevfik Pasa’nin atanmasiyla birlikte Mondros Miitarekesi’nin
kararlar c¢ercevesinde Yildirim Ordulart Grubu 7. Ordunun lagvedilmesiyle goérevinden alinarak

Istanbul’a atanmis ve Harbiye Nezaretinde ¢alismaya baslamistir.*

1919 yilinda, Osmanli Imparatorlugu’nda isgalin tam anlamiyla hissedilmeye baslandig
goriilmektedir. Itilaf Devletleri’nin donanmalari, istanbul Bogazi’'nda adeta bir glge gibi dururken,
Sultan VI. Mehmed Vahdettin’in tiim yonetim yetkileri sembolik bir seviyeye indirilmistir. Ahmed
Tevfik Pasa’nin yerine, Ingiliz hayranlig1 ve Britanya’ya yakilig1 ile bilinen sultanin damadi olan
Damat Ferid Pasa, sadrazam olarak atannus ve hiikiimet kurma yetkisini eline almustir. Itilaf
Devletleri’nin de destegiyle, Yunanistan Kralligi’nmn 15 Mayis 1919°da Izmir’i isgal etmesiyle
baslayan isgal, hizlanmis ve Anadolu’nun bircok yerinde goriilmeye baslanmistir. Isgallerin
gerceklesmesini firsat bilen azinlik milliyetgileri, Anadolu’daki stratejik sehirlerin Osmanli’dan kopan
ulus devletlere baglanmasini veya bir ulus devlet kurmay1 isteyen orgiitler kurmuslardir. Mavri Mira
Cemiyeti ve Rum Teali Cemiyeti, bunun en énemli 6rneklerini teskil etmektedir.’® Ote yandan bu
isgallere karsi Mondros Miitarekesi ile baglayan ve bolgesel kurtulus careleri arayan yine milliyetci
motivasyona sahip teskilatlanmalar kendisini gdstermeye baslamistir; Bunun bircok Ornegi
gosterilebilir; Trakya Pasaeli Cemiyeti, Miidafaa-i Hukuk-i Osmani Cemiyeti, Trabzon Mudafaa-i
Hukuk Cemiyeti, Dogu Anadolu Miidafaa-i Hukuk Cemiyeti ve /zmir Redd-i [lhak Cemiyeti bunlarin

en onemli 6rneklerini teskil etmektedir.

Atatiirk, Ahmet Izzet Pasa’nin telkinleriyle, ordusunun lagvedilmesi ve Harbiye Nezareti’ne
atanmas1 hasebiyle tasindigi Istanbul’da Milli Miicadeleyi zaten tasarlamaya baslamustir. Milli
Miicadele fikrinin ilk safhalarinda, Mustafa Kemal, Mondros Miitarekesi’nin ve isgalin hukuksuz bir
sekilde uygulandiginin ve halkin bu isgallerden rahatsiz oldugunun farkindadir. Sisli’de kiraladig:
evinde, arkadaslar1 ve bolgesel kurtulus careleri arayan cemiyet iiyeleriyle bir araya gelerek defalarca
gorlismils ve bir ¢oziim yolu bulmaya calismistir. O donemlerde bulunulan ¢6ziim yollarin1 Atatiirk

Nutuk’ta sdyle siralar; “1) Ingiliz Mandasini Isteyenler, 2) Amerikan Mandasini Isteyenler, 3)

155 Inan, a.g.e., 2018, s. 19.
156 fnan, a.g.e., 2018, s. 24.
157 Mustafa Kemal Atatiirk, Nutuk, Alfa Yaymlari, 45. bs, Istanbul 2017, s. 5.
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Boélgesel Kurtulus Careleri Arayanlar”.*® Atatlrk bu U¢ ¢6zim Onerisinin de beyhude birer caba
oldugunun farkindadir. Ona gére manda ve himaye yonetiminin isgalden herhangi bir farki yoktur. Ote
yandan, bolgesel kurtulus c¢areleri, toplu bir birlesme olmadan basarisizliga mahkim bir girigimdir.
Atatiirk, kurtulus yolunun bagimsiz ve birlesik bir Tiirk milli devleti kurmak olduguna inantyordu.

Onun Unlt ifadesiyle, “binaenaleyh: ya istiklal ya éliim!” demektedir. %

Anadolu halkinin bolgesel kurtulus carelerine yonelmesinin temel nedenlerinden biri uzun
siireli savaslarin yorgunlugudur. Osmanli Imparatorlugu’nun son yiizyil, siirekli savaslarla gegmis ve
halk bircok neslini savasta kaybetmistir. ikinci olarak, Osmanli ekonomisinin kétii durumu &nemli bir
etkendir. Timar sisteminin ¢6kmesi, ekonominin dis diinyaya kapanmasi ve yari somiirge haline
gelmesi gibi faktorler, Osmanli halkin1 ekonomik olarak zor duruma diislirmiistiir. Ayrica, Tanzimat
donemiyle baslayan borglanma siireci ve Sultan II. Abdiilhamid doneminde gerceklesen iflas, halkin
ekonomik durumunu daha da kotiilestirmistir. 1911-1912 Trablusgarp Savasi ve Birinci Diinya Savasi
ise halkin ekonomik sikintilarini daha da derinlestirmistir, neredeyse hicbir seyin kalmadigi bir
noktaya gelinmistir.’®® Halkin ¢ogunlugu tarim ile ugrasirken, sanayi ve ticaret faaliyetleri genellikle
Izmir, Bursa gibi kiy1 sehirlerinde yogunlasmistir. Bu durum, kiiciik burjuvazi sinifimin varhigin
dogrulamaktadir. Sevr Antlagmasi’nda halkin elinde kalan topraklarin biiyiik bir kisminin sadece tarim
yapmaya uygun Orta Anadolu bdlgeleri olmasi, durumun vahametini agikga ortaya koymaktadir.'®* Bu
baglamda, halkin zihniyetinde, “diigman tarlaya ayak basmadik¢a diisman sayilmaz” diisiincesi
sekillenmistir. Ugiincii olarak, halk, 1911-1918 arasindaki savaslar siirecinde, 6zellikle Birinci Diinya
Savasi’ndaki yenilgiden sonra ttihat ve Terakki’ye ve orduya kars1 giivensizlik beslemektedir; bu
giivensizlik atesi, Damat Ferit Pagsa Hiikiimeti doneminde daha da koriiklenmistir. Son olarak, halkin
icinde umut kaynagi olan Wilson Prensipleri bulunmaktadir. Birinci Diinya Savasi’nin sona
ermesinden sonra, savasa katilan ve Itilaf Devletlerine can suyu olan ABD, savasin sona ermesinin
ardindan ABD Bagkan1 Woodrow Wilson tarafindan agiklanan prensiplere gore, iilkeler belirli ilkeler
cercevesinde isgal edilmelidir. Bu prensipler arasinda yer alan “self determinasyon” yani “uluslarin
kendi kaderini tayin hakki®? Tiirklerin g¢ogunlukta oldugu bolgelerde bagimsiz devletlerin
kurulabilecegi diisiincesi ortaya cikmugtir. Ornegin, Trakya-Pasaeli bolgesindeki diisiince,
Osmanli’dan bagimsiz bir Trakya Tirk Cumhuriyeti’nin insa edilmesidir. Ancak tim bu zorluklara
ragmen, Mustafa Kemal Paga, halkin oOrgiitlenebilecegi gerceginden yola ¢ikarak isgale karsi

cikabilecekleri ve vatanlarini kurtarabilecekleri umudunu her zaman icinde tasimistir.*6®

1%8 Atatiirk, a.g.e., s. 13-14.

159 Atatiirk, a.g.e.,s. 13.

160 Alptekin Miiderrisoglu, Kurtulus Savasi 'nin Mali Kaynaklart, Maliye Bakanlhig1 Yayinlari, Ankara 1974, s. 31-35.

161 Baskin Oran, Atatiirk Milliyet¢iligi: Resmi Ideoloji Dist Bir Inceleme, Bilgi Yaymevi, 2. bs., Ankara 1990, s. 86-87.

162 Aym donemlerde SSCB lideri Vladimir ilyi¢ Lenin’in de benzer diisiinceleri bulunmaktadir. Detayh bilgi igin bknz: V. I.
Lenin, Uluslarin Kaderlerini Tayin Hakki, Sol Yayinlari, Ankara 1998.

163 Atatiirk, a.g.e., s.14-15
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7. Milli Micadele Dénemi (1919-1922)

Bolgesel direnislerin, 6zellikle Orta Karadeniz’de ve 6zellikle de Samsun’da artmasi {izerine,
bu bolgedeki ayaklanmayi bastirmak i¢in birinin gorevlendirilmesi gerekti. Britanya’nin etkisi
altindaki Damat Ferit Pasa Hiikiimeti, genis yetkilere sahip olarak Mustafa Kemal Pasa’y1 9. Ordu
Miifettisligi’ne atadi. Mustafa Kemal Pasa, kendisine verilen genis yetkilerin, ne Itilaf Devletleri’nin
ne de Damat Ferit Pasa Hiikiimeti’nin bile isteyerek vermedigini diisiiniiyordu.'®* Bir bakima bu
dogrudur; Itilaf Devletleri ve Damat Ferit Pasa Hiikiimeti, o siralarda Paris Baris Konferansi ve Sevr
Antlasmasi gibi diger barig antlagmalar i¢in mesgul diisiinceler i¢inde olduklart igin, isgal altindaki
bolgelerde ¢ikan isyani bastirmak ve kendilerinin bu konuyla ugragsmamak i¢in Mustafa Kemal
Paga’ya genis yetkiler verme yolunu tercih etmislerdir. Bu genis yetkiler iginde, komuta
kademelerinde Refet Pasa (Bele) ve Kazim Pasa (Karabekir) gibi komutanlar da bulunmaktadir.
Mustafa Kemal Pasa’nin bu gorevi ve genis yetkileri almasinda, Ali Fuat Pasa (Cebesoy) ve babasi
Ismail Fazil Pasa’nin etkisi biiyiiktiir; zira Mustafa Kemal Pasa’yr Damat Ferit Pasa Hiikiimetine
oneren onlar olmustur. Damat Ferit’in bu karar1 kabul etmesinde, ozellikle Enver Pasa ve ITT’li

(ittihat ve Terakki Cemiyeti) iiyelerle arasindaki mesafenin etkili oldugu diisiiniilmektedir. 6°

Samsun’a varigindan itibaren Mustafa Kemal Paga, halkin iggallere karsi muhalif oldugunu ve
bagimsizliga biiyiik bir arzuyla bagl oldugunu fark etmistir. Mustafa Kemal’in ilk raporunda ilettigi
bu durum, milletin yabanci idaresine tahammiil edemedigini ve ozellikle 15 Mayis’ta gergeklesen
Izmir’in isgalinin halk arasinda biiyiik bir 6fke yarattigmi belirtmistir. Ayrica, milletin isteginin
bagimsizlik oldugunu vurgulamistir.’®® Mustafa Kemal Pasa, bu durumun Damat Ferit Pasa ve
hanedan {izerinde herhangi bir tepki uyandirmadigini goriince, Havza’ya giderek bolgesel kurtulus igin
teskilatlanan cemiyetlere ve bolgedeki miilki amirlere bir genelge gonderdi. Bu genelgede, milletin
yurt biitlinliiglinli korumak ve isgallere karsi ¢ikmak i¢in heyecanli mitingler diizenlenmesi ve bunun

siirekli tekrarlanmasi gerektigini tavsiye etti. 6’

Mustafa Kemal Pasa, Paris Barig Konferansi i¢in giden
Osmanli heyetine milletin isteklerini bildiren telgraflar gekti. Ancak Istanbul’dan tepki alarak derhal
gorevini birakip gelmesi istenince, gorevinden istifa etti. Istifassmin hemen ardindan Amasya
Genelgesi’ni yaymladi. Bu genelgede, yurt genelinde bir direnisin gerekli oldugunu vurgulads; ¢tlinkii
padisahin sindirildigini ve Damat Ferit Paga Hiikiimeti’nin geregini yapmadigini belirtti. Bu nedenle,
Anadolu’nun en emniyetli yerlerinden biri olan Sivas’ta bir kongrenin toplanmasi gerektigini ifade
etti.®® Mustafa Kemal Pasa’nin Amasya Genelgesi’nin yayimlanmasindan sonra Istanbul’da igerisinde

eski sadrazam Ahmet izzet Pasa ve Halide Edibin de bulundugu bazi kisilere gonderdigi mektupta

164 Atatiirk, a.g.e., s. 34-35.

165 Sina Aksin, Istanbul Hiikiimetleri ve Milli Miicadele, C. 1, Cem Yayinlar1, 2. bs., istanbul 1992, s. 285-287.
166 Afet inan, a.g.e., 2018, s. 26.

167https://ataturkansikolpedisi.gov.tr/bilgi:/havzagenelgesi: 22.05.2024

168 https://ataturkansikolpedisi.gov.tr/bilgi:/amasyagenelgesi: 22.05.2024
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kullandig1 su ifadeler donemin tablosunu bizlere aktarmaktadir; “Aruk Istanbul, Anadolu’ya hakim

degil, tabi olmak mecburiyetindedir”.*%

Amasya Genelgesi’ne kadar olan siire¢, su gercekleri gostermektedir: Millet, savas
yorgunluguna ragmen bagimsizlik istemekte ve isgallerden rahatsizlik duymaktadir. Bolgesel kurtulus
carelerine yoOnelen cemiyetlerin ¢abalari beyhude olmustur; Anadolu’daki Miidafaa-i Hukuk
Cemiyetleri ve Trakya Pasaeli Cemiyeti gibi cemiyetlerin birlesmesi ve topyek{in hareket etmesi
gerekmektedir. Istanbul’da bulunan Damat Ferit Pasa Hiikiimeti ise pasiftir, hatta isgale destek
vermektedir; padisah da aym derecede sindirilmistir. Bununla birlikte, Osmanli imparatorlugu Birinci
Diinya Savagi’nda yenilmesine ragmen, millet Mondros Miitarekesi’ni tanimamistir. Havza ve
Amasya genelgeleri ile amaclarina ulasmis olan millet, zaten kiiciik adimlarla teskilatlanmaya
baslamustir. Izmir’deki isgalin Dogu Anadolu’ya hizla yayilmasiyla bolge halki rahatsiz olmus ve
Trabzon’da kurulan, merkezi istanbul’da olan Erzurum’da etkinligini siirdiiren Vilayet-i Sarkiyye
Midaafa-i Hukuk Cemiyeti gibi onemli cemiyetler ortaya ¢ikmustir. Ayrica, Izmir Redd-i Ilhak
Cemiyeti liderliginde Ozellikle Ege kasabalarinda isgali protesto eden mitingler diizenlenmeye
baglanmigtir. Sivas Kongresi’nde toplanilacagi haber verilmeden once, Erzurum’da bir kongre
toplanmustir.}® Erzurum Kongresi'nde alman kararlar Sivas Kongresi’nin de temel niteligini
olusturmustur. Kongre kararlari arasinda yer alan “Milli simirlar igerisinde vatan bir biitiindiir
béliinemez” maddesi ve yine “Manda ve himaye hichir sartta kabul edilemez” maddesi Mustafa
Kemal’in memleketin kurutulusu icin one siiriilen tezlere siirdiigii “Ya Istiklal Ya Oliim!” anti-tezinin
ortaya siirliliigidiir. 23 Temmuz-7 Agustos 1919 tarihleri arasinda gerceklesen kongrenin ardindan
Sivas Kongresi’ne dogru ilerleyen siire¢, Balikesir Kongresi (26-30 Temmuz 1919) ve Alasehir
Kongresi (16-25 Agustos 1919) gibi 6nemli toplantilarla devam etmistir. Bu kongreler, milli birlik ve
beraberligin saglanmasi ve isgallere karsi direnis i¢in halkin uyanisimi tesvik etmek amaciyla

diizenlenmistir.}"

Amasya Genelgesi’nin ardindan toplanmasi kararlastirilan Sivas Kongresi, 4-11 Eylul tarihleri
arasinda gergeklesti. Bu kongre, Milli Miicadele’nin ideolojik temellerini anlamak agisindan kritik
kararlar i¢eriyordu. Manda ve himaye sistemlerinin kesin olarak reddedilmesi ve bagimsiz bir milli
devletin kurulmasinin kabulii gibi dnemli kararlar alindi. Ayrica, bdlgesel kurtulus careleri arayan
cemiyetlerin tek bir cat1 altinda, “Anadolu ve Rumeli Miidafaa-i Hukuk Cemiyeti” adi altinda
birlesmesi kararlagtirildi. Bu kararlar, Atatiirk’iin manda ve himaye sistemlerini beyhude ve akil dis1
buldugu diisiincesine ve bolgesel kurtulus carelerine sundugu anti-teze, yani “Ya Istiklal Ya Oliim”
diistincesine Erzurum Kongresi’nde ortaya siiriilmesinden sonra resmi olarak uygunluk saglamis oldu.

Ayrica, Milli Miicadele’nin ideolojik temellerini olusturan Kuvay-i Milliye diisiincesi de bu kongrede

169 Atatiirk, a.g.e., s. 52.
170 Ergiin Aybars, Tiirkiye Cumhuriveti Tarihi I, Dokuz BEyliil Universitesi Hukuk Fakiiltesi Yaymlari, izmir 1998, s. 167-168.
1M Inan, a.g.e, 2018, s. 35-36.
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resmi olarak kabul edildi.t”? Bu kongrede tartisilan, Osmanli Meclis-i Mebusan’in isgalci devletler
tarafindan agilmasinin engellenmesi diislincesi, Meclis-i Mebusan’in son kez toplanmasi siirecini
baglatarak aym1 zamanda Milli Miicadele’yi yonetecek olan Heyet-i Temsiliye’nin kurulusunu
saglayacaktir. Sivas Kongresi’nden sonra Osmanli Hanedani ve Damat Ferit Paga Hiikiimeti,
Istanbul’'un Anadolu iizerinde herhangi bir hakimiyetinin kalmadigin1 anlamustir. Bu nedenle, Damat
Ferit Pasa Hiikiimeti istifa etmis ve yerine Ali Riza Pasa Hiikiimeti kurulmustur. Ali Riza Pasa
Hulkumeti, Anadolu ve Rumeli Mudafaa-i Hukuk Cemiyeti’ni ve yonetimindeki Heyet-i Temsiliye’yi
tanimis ve Osmanli Mebusan Meclisi’nin tekrar toplanmasimi kararlagtirmistir. Heyet-i Temsiliye,
Meclis-i Mebusan’a gitmeden 6nce, milletin iradesini savunmak ve Sivas Kongresi kararlarini1 kabul
etmek adma dnceden toplanarak “Felah-1 Vatan” grubunu kurmustur.'’”® 1920 yilina gelindiginde isgal
atmosferi belirginlesmis ve Son Osmanli Meclis-i Mebusani toplanmustir. Meclis-i Mebusan’da
istekler aciktir: Anadolu ve Rumeli Miidafaa-i Hukuk Cemiyeti’'ni temsil eden Felah-1 Vatan Grubu,
kabul edilen Misak-1 Milli Kararlarim savunmaktadir. Ancak, Itilaf Devletleri’nin baskist altindaki
Sultan VI. Mehmed Vahdettin ve sadrazam, Egedeki Yunan isgalini hizlandirmak ve Kuvay-i
Milliye’yi oradan ¢ikarmak istemektedir. Misak-1 Milli Kararlar1 kabul edilmis olsa da yeni kurulan
Ali Riza Pasa Hiikiimeti tarafindan uygulanmamustir. Meclis-i Mebusan’in toplanmasindan iki ay

sonra, Istanbul resmen isgale ugramis ve Meclis-i Mebusan dagitilmistir.*

Istanbul’un isgale ugramasimin ardindan, Meclis-i Mebusan’in dagilmasmin hemen akabinde,
23 Nisan 1920’de Biiyiik Millet Meclisi’nde tekrar kurulmustur. Bu ayni zamanda Milli Miicadele’nin
“Kongreler Dénemi nin sona erisi ve “Askeri ve Siyasi Dénem ”in baslangicidir. Biiyliik Millet
Meclisi’nin kurulmasiyla birlikte, Anadolu ve Rumeli Miidafaa-i Hukuk Cemiyeti’nin liderligindeki
Ankara Hiikiimeti, milleti temsil eden tek irade olmus, gasp edilen millet iradesi altindaki Istanbul
Hiikiimeti ise ayni sene Sevr Antlagmasi’ni imzalamistir. Sevr Antlagmasi, isgallerin resmi olarak
bagladig1 bir donemin akibetini tarihe kaydetmistir. Ankara Hiikiimeti ise bu antlagsmay1 tanimamis ve
askeri sahada gegerliligini reddetmistir. Mustafa Kemal Pasa’mn liderliginde, Bati Cephesini Ismet
Pasa, Dogu Cephesini Kazim Pasa yonetmis, Kuvay-1 Milliye ordularindan destek alinmis ve sonug
olarak 1922’ye kadar onemli askerl miicadeleler verilmistir, nihayetinde Osmanli Saltanati’nin
kaldirilmasina kadar uzanmistir. itilaf Devletleri’nin destekledigi isyanlar bastirilmaya ¢alisilmis ve
onemli bir miicadele yiiriitiilmiistiir. Bu donemde o6zellikle SSCB ile diplomatik ve askeri iligkiler

onem kazanmis, Biiyiik Millet Meclisi ise yeni Tiirkiye Cumhuriyeti’nin temellerini atmustir.'”

172 nan, a.g.e., 2018, s. 38-41.

173 Aybars a.g.e., s. 178.

174 Inan, a.g.e., 2018, s. 66-67.
1Aksin, a.g.e., 2023, s. 141-182
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Sonug

Ozgiirliik, esitlik ve kardeslik gibi modern ¢agin temel fikirlerini benimseyen milliyetcilik,
milli tarih, dil, sanat ve bilim gibi unsurlarin etkisiyle gelisir. Bu unsurlar, milli kiiltiiriin olugsmasina
ve milli suuru insa etmeye katkida bulunur. Bu da milli kimligi olustururken, ayn1 zamanda milletin
yasadig1 topraklarda bir sermaye olusturan burjuvazinin milli ekonomiyi gelistirmesine yol acar. Milli
kimlik ve milli ekonomi birleserek milliyetci ideolojiyi sekillendirir. Bu ideolojinin temel amaci ise
milletin yasadig1 topraklarda milletin c¢ikarlarin1 korumaktir. Ancak bu, siyasi iktidar1 elde ederek
gerceklestirilebilir. Milliyetciligin elde ettigi siyasi iktidarin en somut hali ise milli devlettir.

Diinya ¢apindaki muadillerine kiyasla gecikmis olsa da, Tiirk milliyet¢iligi, iktisadi, siyasi ve
sosyal sebeplerden &tiirii Tanzimat doneminde filizlenmistir. Sultan I1. Abdtlhamid déneminin istibdat
havasi altinda Ahmed Vefik Pasa, Siileyman Hiisnii Pasa, Gaspiralizade Ismail Bey, Hiiseyinzade Ali
Turan Bey, Yusuf Akcura ve Ziya Gokalp gibi ideologlar sayesinde, Osmanli Imparatorlugu ve Carlik
Rusya’nin tahakkiimii altindaki Tiirk topluluklar1 arasinda yavagga gelismistir. 24 Temmuz Jon Tiirk
Ihtilali’nin ardindan iktidara gelen Ittihat ve Terakki déneminde, Tiirk milliyetciligi giderek yiikselmis
ve 1911-12 Trablusgarp Savasi, 1912-14 Balkan Savaslar1 ve 1914-18 Birinci Diinya Savasi’nin
motivasyon kaynagi olmustur. Mustafa Kemal Atatiirk, bu tarihsel donemegcteki ideolojik temellerden
birinde yetismistir. Osmanli Imparatorlugu, Birinci Diinya Savasi’ndan yenilgiyle ayrilmis ve 1918
Mondros Miitarekesi’ni imzalayarak savastan ¢ekilmistir. Ancak, Mondros Miitarekesi’nin ardindan,
heniiz kalic1 bir baris antlasmas1 imzalanmadan, savasin kazananlari olan itilaf Devletleri hukuksuz bir
sekilde isgale girismistir. Savaslarda yorgun diisen Tirk milleti, bu isgallere bdlgesel tepkilerle
yetinmis ve hukuki haklarin1 koruyabilmek amaciyla midafaa-i hukuk cemiyetlerini kurmaya
baslamustir. Itilaf Devletleri’nin tahakkiimii altindaki padisah daha sonra Itilaf Devletlerine yanasan
Damat Ferit Pasa Hiikiimetini iktidara getirdiginde, Istanbul sessiz kalmis ve halk kendi haklarin

aramaya devam etmistir.

Mondros Miitarekesi’nin imzalandigir donemde 7. Ordu Kumandani olan ve daha sonra ordusu
lagvedilerek Istanbul’a getirilen Birinci Diinya Savasi’nin Anafartalar Kahramani Mustafa Kemal
Pasa, isgale karsi olan kumandanlardan biriydi. Istanbul’a geldikten kisa bir siire sonra Samsun’a
gonderilerek bolgesel ayaklanmalari bastirmakla gorevlendirildi. Bu gorevi sirasinda halkin
isyanlardan rahatsiz oldugu gercegini daha net bir sekilde anladi ve bu durumu Istanbul’a defalarca
bildirdi. Ancak sonug alamayinca dnce Havza’ya, daha sonra Amasya’ya giderek iki genelge yayinladi
ve isgale karsi bir direnis baslatti. Mustafa Kemal Pasa, bolgesel olarak orgilitlenen Tiirk milletini
Anadolu ve Rumeli Mudafaa-i Hukuk Cemiyeti ¢atis1 altinda birlestirerek, Osmanli Meclis-i
Mebusan’in toplanmasini sagladi ve bu direnigin haklarim1 savundugu Misak-1 Milli’yi, yani Milli
And’1 kabul ettirdi. Ancak Itilaf Devletleri’nin isgali resmen gerceklestiginde ve meclisi dagittiginda,
Ankara’da yeni bir Millet Meclisi kurdu. Millet Meclisi’nin kurulmasinin ardindan, Kuvay-1

Milliye’nin ¢ikarlarim siyasi, diplomatik ve askeri alanda silah arkadaslar1 ve Tiirk milleti ile birlikte
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savundu. Bu siirecin sonunda Osmanli saltanati sona erdi ve bir milli Tiirk Devleti olan Tirkiye

Cumhuriyeti kuruldu.

Kuskusuz, Milli Miicadele milliyet¢i bir harekettir ve temelinde milliyet¢i bir motivasyon
barindirir. Haklar1 ve ¢ikarlar1 hige sayilan ve savastan yorgun diismiis bir millet, yasadig1 cografyada
bolgesel kurtulus careleri aramis ve vatanini ancak bu sekilde kurtarabilecegini diisiinmiistiir. Vatan,
milletin yasadig1 cografyadir ve vatanini korumak ayni zamanda milletin ¢ikarlarini korumak anlamina
gelir, yani milliyetciligin bir geregidir. Ote yandan, gencligi boyunca yasadiklariyla ve okuduklartyla
Ozgiirliigiin ve bagimsizligin ne kadar énemli oldugunu géren Mustafa Kemal Atatiirk, Tiirk milleti
icin bu degerlerin daha da o6nemli oldugunu rasyonel bir sekilde degerlendirmistir. Osmanli
Imparatorlugu’nun son giinlerini yasadigimi diisiinen Atatiirk, Tiirk milletinin ancak ozgiir bir
vataninda ve c¢ikarlarinin savunuldugu bir milli devlette yasayabilecegine inanmistir. Bu inang,
Amasya Genelgesi’nden Sivas Kongresi’ne kadar olan siiregte bircok 6énemli 6rnekle dogrulanmaistir.
Mustafa Kemal Atatiirk, bu nedenle manda ve himayeye karsi ¢ikmig ve bunlar1 reddetmistir. Ayrica,
bolgesel kurtulusu bir ¢are olarak goren cemiyetleri, Kuvayi Milliye diislincesi altinda Anadolu ve
Rumeli Miidafaa-i Hukuk Cemiyeti catis1 altinda birlestirmistir. Ote yandan, milletin haklarinin gasp
edildigi Son Osmanli Meclis-i Mebusan’in dagitilmasinin ardindan Ankara’da Biiyiik Millet Meclisi
toplanmustir. Tiirk milletini son bir kez topyekun savasa gétiirerek emperyalist emellere sahip Itilaf
Devletlerini, Tiirk milleti ve silah arkadaglariyla birlikte topraklarindan piiskiirtmiistiir. Tiirk Milli
Miicadelesi, diinya tarihinde bir ilki teskil etmektedir. Kavalali Mehmed Ali Pagsa Ayaklanmasi ve
Baltaliman1 So6zlesmesi’nden sonra yar1 sOmiirge olan bir devletin milletini tamamen somiirge
olmaktan kurtaran ve sonunda milli bir devlet kuran bir harekettir. Milli Micadele, siyasi, sosyal,
askeri, hukuki vb. her agidan milliyet¢i motivasyonla gergeklesmis ve sonunda milli bir devletin
kurulmasina yol agmistir. Bu milliyet¢i motivasyonun sonucunda kurulan milli devlet olan Tiirkiye

Cumhuriyeti de milliyetci temellere sahip bir devlettir.
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