ANKARA
HACI BAYRAM VELI UNIVERSITESI
| |

AKDENIZ HAVZASI VE AFRIKA MEDENIYETLERI
UYGULAMA VE ARASTIRMA MERKEZi

D
ml=)
AKDENIZ HAVZASI VE
Adres: Emniyet Mahallesi Abant 1.Cad TOKi E Blok 10.Kat No:10/2E Yenimahalle/ANKARA AF R I KA M E D E N IYETLE R I D E RG I S I (AKAF)

E-posta; akdenizaftika@hbv.edu.tr « Tel: 0 (312) 546 06 00/01 JOURNAL OF MEDITERRANEAN BASIN AND AFRICAN CIVILIZATIONS

AKDENIZ HAVZASI VE AFRIKA MEDENIYETLERI DERGISI (AKAF)

Journal of Mediterranean Basin and African Civilizations

w
T
o
=
Z
=1
)
Q
=
5
~
o
=]
3
[=2]
=
&
;
<
=
=)
o
5]
2
2
)
=

Zeynep OKTAY - Huriye Yildirim Cinar
Tiirk ve Cezayir Milli Miicadele Dénemlerinde Edebiyatin Rolit

Ceren URCAN -
Iki Taraflilik ve Ciok Taraflilik Ekseninde Latin Amerika’nin Afrika Ile Iligkileri

Ian COULTER
The Origin And Progress Of Christianity In Africa

Ensar KUQUKALTAN
Fanon’s Role In The Construction Of Pan African Identity

Daud SALMAN
The Value of Religious Social Capital in The Republic Of Niger And Nigeria: A
Sociological And Historical Perspective

AA ISVZAVH ZINIAaMV

(AWXV) 1S1943A 143 1LIAINIATN YAIAAY

SNOILVZITIAID NVOIJd4dV ANV NISVE NVINVHAILIAIW 40 TVNINOCL

Sayi-Issue: 2 | Cilt - Volume: 6 | Kis - Winter 2024
ISSN: 2717-7548




ANKARA
HACI BAYRAM VELI UNIVERSITESI

AKDENIiZ HAVZASI VE AFRIKA MEDENIYETLERI
UYGULAMA VE ARASTIRMA MERKEZ]

AKDENIZ HAVZASI VE AFRIKA MEDENIYETLERI DERGISI

Journal of Mediterranean Basin and African Civilizations

Cilt/Volume 6

Say1/Issue 2






Sahibi / Owner
Prof. Dr. Mehmet Naci Bostanci, Rektor, Ankara Haci1 Bayram Veli Universitesi

Editor / Editor
Dog. Dr. Yunus TURHAN

Editér Yardimcilan / Editorial Assistants
Dr. Ogr. Uyesi Miyase YAVUZ ALTINTAS
Dr. Or. Uyesi Aylin YILMAZ SASMAZ
Dr. Ogr. Uyesi Cihan Daban

Dil Editorii (ingilizce) / Language Manuscripts Editor
Ogr. Gor. Ayse KARA

Alan Editorii (Dil ve Edebiyat Editorii) / Field Editor (Language and Literature
Editor)

Ogr. Gor. Ayse KARA

Alan Editorii (Asya-Afrika Calismalan) / Field Editor (Asian-African Studies)
Dr. Aylin Yilmaz SASMAZ

Alan Editorii (Tarih) / Field Editor (History)
Dr. Gokhan KAVAK

Alan Editorii (Sosyoloji) / Field Editor (Sociology)
Dog. Dr. Talha Turhan

Mizanpaj Editorii / Layout Editor
Abdulvahap Bilgin

AHBYV Universitesi, Emniyet Mah. Abant 1. Cad. Toki Bloklar1 No: 10/2E 10. Kat
Yenimahalle/ANKARA 0312 546 06 00/01 / akdenizafrika@hbv.edu.trAnkara Haci
Bayram Veli Universitesi Akdeniz Havzasi ve Afrika Medeniyetleri Dergisi uluslar-
arasl, bilimsel ve hakemli bir dergidir. Yilda iki say1 (Haziran / Aralik) yayimlanir.

Yayn Tarihi 31 Aralik 2024



YAYIN KURULU

Prof. Dr. Firat Purtas

Ankara Haci Bayram Veli Universitesi
Prof. Dr. Bilal Karabulut

Ankara Haci Bayram Veli Universitesi
Prof. Dr. Esma Reyhan

Ankara Hact Bayram Veli Universitesi
Prof. Dr. Fatma Ahsen Turan
Ankara Haci Bayram Veli Universitesi
Prof. Dr. M. Ocal Oguz

Ankara Haci Bayram Veli Universitesi
Dog¢. Dr. Abdurrahim Siradag

Fatih Sultan Mehmet Vakif Univetsitesi
Doc¢. Dr. Elem Eyrice Tepeciklioglu
Ankara Sosyal Bilimler Universitesi
Doc¢. Dr. Ayse Tomat Yilmaz

Ankara Haci Bayram Veli Universitesi
Dog. Dr. Serif Onur Bahcecik

Orta Dogu Teknik Universitesi

Dog¢. Dr. Erkan Karagoz

Ankara Haci Bayram Veli Universitesi
Dr. Hatice Ugur

Marmara Universitesi

DANISMA KURULU

Prof. Dr. Jean Comaroff
Harvard Universitesi

Prof. Dr, Masoodo Bano

Oxford Universitesi

Prof. Dr. Tiirel Yilmaz Sahin
Ankara Hact Bayram Veli Universitesi
Prof. Dr. Meliha Benli Altumisik
Orta Dogu Teknik Universitesi
Prof. Dr. Dirk Kortze

University of South Africa

Prof. Dr. Francis Onditi

Kenya Riara University

Prof. Dr. Jacop Olupona
Harvard Universitesi

Prof. Dr. Mehmet Ali AKINCI
Rouen Universitesi, Fransa

Prof. Dr. Giil Tuncer .
Ankara Hact Bayram Veli Universitesi
Prof. Dr. Nevin Giingor Ergan
Hacettepe Universitesi

Prof. Dr. Ahmet Uysal

Istanbul Universitesi

Prof. Dr. Ozlem Tiir

Orta Dogu Teknik Universitesi
Prof. Dr. Isik Kuscu Bonnenfant
Orta Dogu Teknik Universitesi
Prof. Dr. Hiiseyin Bagci

Orta Dogu Teknik Universitesi
Prof. Dr. Gokhan Kocer
Karadeniz Teknik Universitesi
Prof. Dr. Mehmet Ali Akinci
Rouen Universitesi, Fransa

Prof. Dr. Seriye Sezen

Ankara Universitesi

Prof. Dr. Ahmed Skounti

Ulusal Arkeoloji ve Miras Bilimleri
Enstitiisti

Prof. Dr., Frédéric Hitzel

EHESS Universitesi, Fransa
Prof. Dr. Ahmet Nedim Serinsu
Ankara Universitesi

Prof. Dr. Foued Laroussi

Rouen Universitesi, Fransa

Dog. Dr. Yolkan Ipek

Yeditepe Universitesi

Dog. Dr. Merih Erek .
Ankara Haci Bayram Veli Universitesi
Dog. Dr. Asena Boztas

Sakarya Uygulamali Bilimler
Universitesi

Dr. Federico Donelli .
Ankara Hact Bayram Veli Universitesi
Dr. Huriye Yildirim Cinar

Van Yiiziincii Yil Universitesi



ICINDEKILER/CONTENTS

MAKALELER / ARTICLES

Zeynep OKTAY Tiirkve Cezayir Milli Miicadele Donemlerinde 7-27

Huriye Yildirnm Edebiyatin Rolii

CINAR

Ceren URCAN Iki Tarafhilik ve Cok Tarafilik Ekseninde 29-53
Latin Amerika 'nin Afiika lle Iiskileri

Ian COULTER The Origin And Progress Of Christianity In 55-75
Africa

Ensar Fanon's Role In The Construction Of Pan 77-85

KUCUKALTAN African Identity

The Value of Religious Social Capital in The
Daud SALMAN Republic Of Niger And Nigeria: A Sociologi- 87-103
cal And Historical Perspective







TURK VE CEZAYIR MILLI MUCADELE DONEMLERINDE EDEBIYATIN ROLU

TURK VE CEZAYIR MiLLi MUCADELE DONEMLERINDE EDEBIYATIN
ROLU*

Zeynep OKTAY**
Huriye Yildirim CINAR***

Oz: Uluslarin tarihinde yer alan en dnemli olay hi¢ kuskusuz milli miicadele dénemleri ve
bagimsizlik savaslaridir. Bu miicadelelerin gelecek kusaklara tanitilmasi onem arz etmektedir.
Edebiyat, bu transferin saglanmasinda énemli bir aragtir. Bu ¢alismada Tiirkiye Cumbhuriyeti ve
Cezayir Demokratik Halk Cumhuriyeti’nin bagimsizlik miicadeleleri karsilikli olarak incelenerek
her iki siiregte de milli biling ve duygularin olusumunda edebiyatin rolii analiz edilmistir. Nitekim
edebiyat, uluslarin degisim ve doniisiimiinde her zaman yol gosterici ve yansitict bir rol tistlenmistir.
Bu baglamda da edebiyatgilar millf bir kimligin insasinda tarihsel dokuya yer verdikleri eserleri
kaleme alirlar. Eserlerinde ozellikle tarihi kahramanlara ve olaylara atifta bulunarak halkin kendi
tarihiyle gurur duymalarii ve milli bir coskuyla motive olmalarini saglarlar. Ayrica gelecek nesilleri
bilin¢lendirmek ve milli duygulari aktarmak amaciyla onlar1 yasadiklart millete ait hissettirecek
simgeleri secerler. Bu nedenle bu galismada Tiirkiye ve Cezayir’deki milli miicadele donemlerinde
gelisen edebiyatin hem o donemde hem de gelecek nesillerdeki milli kimlik ve duygularin
gelismesindeki etkisini vurgulamak amaglanmaktadir. Bahsi gegen amag¢ minvalinde aragtirma,
nitel arastirma ve sistematik literatiir tarama ile milli miicadele temali edebi eserlerin igerik analizi
yonteminden yararlanilarak hazirlanmistir.

Anahtar Kelimeler: Milli Edebiyat, Milli Miicadele, Cezayir Romancilig1, Tiirk Romancilig1.

Abstract: It is incontestable that the most significant events in the history of nations are those periods
during which they are engaged in struggles for national independence or wars of independence. It is
crucial to ensure that these struggles are conveyed to future generations. It can be argued that literature
is the most effective means of ensuring this transfer. This study examines the independence struggles
of the Republic of Turkey and the Democratic People’s Republic of Algeria within a comparative
framework, analysing the role of literature in shaping national consciousness and emotions in both
processes. It is evident that literature has consistently served as both a guiding and reflective force
in the evolution and transformation of nations. In this context, literary figures incorporate historical
details into their works, contributing to the formation of a national identity. In their works, they instill
a sense of pride in their own history and motivate their audiences with national fervor, particularly
by invoking historical figures and events. Furthermore, they select symbols that foster a sense of
belonging in future generations, thereby enhancing awareness and evoking national sentiments.
It is for these reasons that this study aims to emphasise the impact of literature developed during
the periods of national struggle in Turkey and Algeria on the development of national identity
and emotions, both during the period in question and in future generations. In alignment with the
aforementioned aim, the research was conducted using a combination of qualitative methods, a
systematic literature review, and content analysis of literary works on the theme of national struggle.

Keywords: National literature, National Independence, Algerian literature, Turkish literature,
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GIRiS:

Milli miicadele siiregleri a¢isindan benzer tarihi arka planlara sahip olan Tiirkiye ve
Cezayir bagimsizliklarini kazanmak i¢in uzun ve zorlu bir direnis déonemi yagamistir.
Her iki {ilkenin milli miicadele siireci halklarin direnis azmi, milli biling ve bagimsizlik
arzusu gibi ortak degerlerle sekillenirken, bu dénemde edebiyat toplumlari harekete
geciren ve milli duygulart giiglendiren bir arag olarak islev gormiistiir. Her iki iilkenin
demilliedebiyatinda, tarihsel kahramanlar, destansi anlatilar ve halkin kendi kimligiyle
gurur duymasini saglayacak motifler 6n planda yer almistir. Bu anlatilar, sadece halki
motive etmekle kalmamis; ayn1 zamanda gelecek nesillere de milli degerleri aktarma
amac1 giitmiistiir. Bu agidan, Tiirkiye ve Cezayir drnekleri, edebiyatin toplumsal
doniistimdeki ve kimlik ingasindaki islevini incelemek icin oldukga anlamli iki vaka
olusturmaktadir.

Tiirk milli miicadelesinde ve sonrasinda edebiyat, ulusal kimligi sekillendirmek ve
cumhuriyetin ideallerini desteklemek i¢in giiglii bir ara¢ olmustur. Bu baglamda,
Tiirkiye Cumhuriyeti’nin kurucusu Atatiirk, yeni cumhuriyetin ideallerini yansitacak,
birlesmis ve cagdas bir Tiirk milleti fikrini tegvik edecek milli bir edebiyatin
gelismesini tegvik etmistir.

Cezayir milli miicadelesinde de edebiyat milli duygu ve bilinglerin yesermesinde
oldukga etkili olmustur. Ulkenin Fransa tarafindan somiirgelestirilmesiyle gegen
uzun tarihi, Cezayirin bagimsizlik miicadelesinin siyasi ve kiiltiirel karmagikliklarini
yansitan zengin bir edebi gelenek iiretmistir. Hem Arapga hem de Fransizca Cezayir
edebiyati, Cezayir halkinin i¢inde bulundugu siyasi ve sosyo-ekonomik durumlar
hakkinda farkindalik yaratmak ve siyasi ve sosyal degisime ilham vermek i¢in gii¢lii
bir ara¢ olarak kullanilmistir.

Hem Tiirkiye’de hem de Cezayir’de edebiyat, isgalci rejimlere karst bir direnis aract
olarak ve ulusal birlik ve kimligi ilerletme araci olarak kullanilmistir. Tiim yazim
tiirleriyle edebiyat, bu iki iilkenin ulusal miicadelelerinde gok 6nemli bir rol oynamius,
kamuoyunu sekillendirmek, kamusal biling yaratmak, siyasi ve sosyal degisime
motivasyon saglamak i¢in giiglii bir ara¢ olarak hizmet etmistir.

Filhakika edebi {irlinlerin daha gok gelismesini saglayan ortam barig zamanlarindadir.
Bakildiginda sartlar geregi olsa gerek savag donemlerinde sayica daha az iiriinler
verilmistir. Ancak edebiyatin nesilden nesile tarih ve kiiltiir aktarimi gibi bir misyonu
oldugundan bunu gerek savaslar esnasinda gerekse savaglara taniklik ettigi olaylar
silsilesi ile savas sonras1 donemlerde anlati metinleriyle dile getirerek misliyle yerine
getirdigi goriiliir. Savas esnasindaki edebi iiriinler daha ¢ok ruhlarin ihtiyag duydugu
hamaset dolu lirik siirler ve askeri kahramanliklari 6ven destanst hikayeler formundadir
(Duman, 2018:102). Savas sonrasi edebiyat ise tarihi anlatt metinler olarak sekillenir.
Yakup Kadri savas edebiyatina dair olan edebi tirlinleri s1g ve estetikten yoksun goriir

~9y

ve “marazi” olarak tanimlar (Karaosmanoglu, 1919:15). Ancak arastirmamiza konu

8 Journal of Mediterranean Basin and African Civilizations, Vol. 6, Issue. 2




TURK VE CEZAYIR MILLI MUCADELE DONEMLERINDE EDEBIYATIN ROLU

olan Cezayir ve Tiirk edebiyati 6zelinde ele aldigimizda edebi iiriinler bagimsizlik
miicadelesinin ihtiya¢ duydugu “biz” duygusunun ve dolayistyla milli birlik ruhunun
tabiri caizse i¢ cephenin muhkem kilinmasinda katalizor gorevi gormiistiir. Siirle
anilan Arap edebiyati Arap dilinin gelistirilmesi kadar Arap milliyet¢iligini de
besleyen bir argiiman olmustur. Ozellikle Bat1 diinyasina cografik ve kiiltiirel yakinlig
olan Liibnanl edebiyatgilar Butros Bustani (6.1883), Ibrahim Yazici (6.1906) ve
Abdurrahman el-Kavakibi (1849-1903) vb. isimler edebi ronesans hareketi (en-
Nahdatu’l-Edebi’l-Arabi) ad1 altinda dilde, fikirde ve edebiyatta bir akim baslatirlar.
Ancak bakildiginda bu hareketin 6ziinde Bati ile yakinlagsma/benzesme diisiincesinin
daha hakim oldugu goriiliir. Bunda 6nciiliik eden isimlerin kiminin Hiristiyan kiminin
de milliyetciligin babasi Fransa’da egitim almis olmalar1 dnemli bir etkendir. Ornegin
hareketin dnciisii Hiristiyan Ibrahim Yazici’nin gazete ve dergilerde yaymmladig
siirlerinin ana temasi Arap milliyet¢iligidir (Usta, 2012:25):

e L) Sle s 8 e sl e (Bl ySe Masla
Bulutlar topraklarinizi islatsin Selam olsun size ey onurlu Araplar
Sl sl ia alatl) ok ol el i ) g
Hatta Camur dize ulastt musibet artti Dikkat! Uyanin ey Araplar

Bati tandansli Arap milliyetgiliginin garptaki goriiniimii Bati’ya dykiinme egiliminde
ikenuzunyillar Bati1 ve Avrupa tarafindan somiiriilen A fririka halklarinda milliyetgiligin
karakteri dini bir hiiviyete biiriiniir. Bunda 6zellikle Magrib cografyasmin sifiler
eliyle Islamlastirilmasinin 6nemi biiyiiktiir. Zira Afrika halklarmin bagimsizlik
savasglarinda liderlik eden sahsiyetlere bakildiginda hepsinin mutasavvif onderler
oldugu goriilecektir (Ozkdse, 2019:59).

Tiirk ve Cezayir milli miicadeleleri ve milliyetciliginin olusumunda edebiyatin roliini
inceleyen ve nitel icerik analizi yontemiyle hazirlanan bu ¢alisma iki bdliimden
olusmaktadir. {1k boliimde Cezayir milli miicadelesi ve Cezayir milliyetciliginin genel
niteliklerine yer verilmistir. Akabinde ise edebiyatin Cezayir milli miicadelesindeki
rolii detaylica incelenmistir. Ikinci boliimde ise Tiirk milli miicadelesinin nasil
meydana geldigi ve bu donemdeki etkili olan Tiirk milliyetgiliginin genel nitelikleri
incelenmektedir. Bu incelemeler kapsaminda Tiirk milli miicadelesi ve milliyetci
unsurlara edebiyatin nasil etki ettigi de 6rneklerle agiklanmaktadir. Sonug boliimiinde
ise Tiirk ve Cezayir milli miicadelelerinin benzerlik ve farkliliklaria deginilerek bu
iki farkli toplumun siyasal ve toplumsal devrim siirecinde edebiyatin etkisi ortaya

konulmustur.
1. Cezayir Milli Miicadelesi ve Edebiyat

1824-1830 tarihlerinde Fransa’da iktidarda olan X. Charles, Avrupalilarla girdigi
birgok savastan dolay1 zayiflayan Osmanli Imparatorlugu yénetimindeki Cezayir’i
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isgal etmeyi amaglamistir. Cilinkii Cezayir, Fransiz donanmasi ve askeri operasyonlar
icin oldukga stratejik bir konumdaydi. Ayrica bu iilke gelismekte olan Fransiz
endiistrisinin ihtiyag duydugu hammadde ve pazar olanaklari i¢in de dnemliydi. Bu
gerekgeler minvalinde General Louis-Auguste Desburcaux komutasindaki Fransiz
birlikleri 5 Temmuz 1830 tarihinde Cezayir’e bir ¢ikarma yaptilar (Miraglia, 2017:
311-327). Zamanin modern Avrupali ordusuna karsi direnci kirilan Osmanli kuvvetleri
direniglerini siirdiirememis ve neticesinde Fransizlar, Cezayir kiy1 bolgelerini ele
gecirmigstir. Birkag ay icinde ise tiim Cezayir Fransizlarin kontroliine girmistir.

Fransizlar, Cezayir’de Paris’teki yetkililer tarafindan kontrol edilen bir
sOmiirge yonetimi kurmustur. Bu yonetim bdlgede biiyiik bir Fransiz askeri varligi
ile desteklenmistir. Oyle ki Fransiz ydnetimine kars1 direnise gecen unsurlar bu
askeri komutayla acimasizca bastirilmigtir. Hatirlanacagi tizere, 1840-1846 yillar
arasinda Abdiilkadir el- Cezairi (6. 1883) komutasindaki direnisgiler Fransiz kolonyal
yonetimine karsi direnise gegmislerdir. Sert mizagli bir lider olan Cezairi, her ne kadar
miicadelesinde dini sdylemlerde bulunduysa da isgalci Fransizlara karsi Hristiyan ve
Yahudilerin de kendileriyle beraber savagsmasina olanak tanimistir. Abdiilkadir Cezairi
liderligindeki direnisgiler Fransiz kolonyal yonetimini yaklasik 7 y1l zorlamis; ancak
1846 yilinda Fransiz askerleri tarafindan bastirilmistir (Demir, 2018: 160-166).

Fransizlar isgal ettikleri Cezayir topraklarinda “kolon” olarak bilinen
¢ok sayida yerlesim birimi kurmustur (Todd, 2011: 155-186). Bu birimlere yerlesen
yerlesimcilere ise yerli halka gore daha ¢ok imtiyazli davranilarak topraga, kaynaklara
ve sosyal hizmetlere daha c¢ok erisim hakki taninmistir (Nam, 2013: 162-167).
Somiirge doneminde Fransizlar Cezayir’de degerli tarim {riinleri, kereste gibi {irinler
yaninda kursun, ¢inko, fosfat, demir, petrol ve dogal gaz gibi dogal kaynaklar1 da
kendi ¢ikarlarina hizmet edecek sekilde kullanmistir (Samers, 1997: 43-55). Fransiz
somiirgeciler ve onlarla is birligi i¢indeki kisiler Cezayir’in bu zenginliklerinden
yararlanirken genis halk kitlesi derin bir yoksullukla miicadele etmek zorunda
kalmustir.

1871’de Muhammed el-Mukrani (Guillaume, :2021: 5-6) ve 1881°de Sidi
Seyh Boumama (Lasheb, 2020: 550-552) gibi liderler etrafinda toplanan Cezayir halki
Fransizlarin somiirge yonetimine karsi direnis hareketleri baglamistir. Ancak bu direnis
girisimleri sadece Fransiz askeri varligi ile bastirilmamis diger yandan iilkedeki yargi
mekanizmasi da tamamen degistirilmistir (Nam, 2013: 164-165). 1919 yilina kadar
siirecek olan bu yeni yargi yapilanmasinda kolonyal yerlesimciler muaf tutulurken
Cezayir halki birgok temel haklarindan mahrum birakiliyordu. Irk ayrimina dayanan
bu siyasi tutum diger yandan ekonomik alanda da mevcuttu. Kolonyal yonetim isgal
ettigi alanlardaki masraflarim1 Cezayir halkindan aldig1 agir vergilerle karsilamaya
calismustir.

Cezayir’deki kolonyal yonetim bolge halki tizerindeki kontroliinii saglamlagtirmak
icin genis ¢apli bir asimilasyon politikasi uygulamaya baslamistir. Bu kapsamda
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yerel halka Fransiz dili, kiiltiiri, siyasi ve hukuk sistemleri empoze edilmistir. Bu
asimilasyon siirecinde Fransiz kolonyal yonetimi Cezayir’de su uygulamalari
gerceklestirmistir:

Arap dilinin okullarda ve devlet kurumlarinda kullanilmasinin yasaklanmasi (Maamri,
2009: 4).

Miislimanlarin Hristiyanliga gegmesinin tesvik edilmesi (Ghoche, 2019: 91-92)
Islamin ve geleneklerin uygulanmasinin kisitlanmasi

Fransiz kiiltiiriinii ve tarihini kutlamak i¢in heykeller, anitlar ve binalarin insa edilmesi
(Ghoche, 201991-92).

Yeni Fransiz yerlesim yerleri olusturmak igin insanlarin zorla yerinden edilmesi
(Feichtinger, 2017).

Fransizlarin Cezayirlileri asimile etmeyi amaglayan bu uygulamalari istenilen sonucu

vermemistir. II. Diinya Savasi’nin ardindan Fransa, Birlesik Krallik gibi Avrupali
somiirgeci devletler siyasi ve ckonomik agidan yipranmisti. Ayrica bu siiregte
uluslararasi alanda milliyetgilik olgusu Afrika ve Asya’daki somiirge halklarinda
giderek yayginlagmaya baslamisti. Bu ortamda Cezayir halki Fransiz somiirgeci
politikalarina daha fazla direnememis ve 1940’larin sonundan itibaren kolonyal
yonetime karsi sert bir muhalefete baglamistir. Bu donemde Cezayir milliyetciliginin
daha da belirginlesmeye basladigini séylemek miimkiindiir (Fois, 2016: 210). 1954
yilinda baglayan milli miicadelenin belkemigini olusturacak Cezayir milliyetciligini
meydana getiren unsurlar su sekilde 6zetlemek miimkiindiir:

Kiiltiirel baski: Fransiz kolonyal yonetiminin Arap dilinin kullanimmi ve
kiiltirel degerlere kars1 baslattig1 asimilasyon politikalari, Cezayir’de kiiltiirel bir
yabancilagmaya neden olmustur. Kendi kiiltiirel kimliklerinden koparildiklart hissine
kapilan Cezayirliler, kimliklerini geri kazanmak ic¢in somiirgeci Fransa ve onun
kiiltiirtine karst miicadeleye koyulmustur (Palaj, 2014: 37-55).

Siyasi baski: Fransiz somiirge hiikiimeti, Cezayir halkinin siyasi ve medeni haklarini
kisitlamigtir. Cezayirli bireylerin siyasal siirece katilimlari engellenmeye ¢aligilmistir.
II. Diinya Savasi’nin ardindan Wilson Ilkeleri ile uluslararasi alanda vurgulanan
self determinasyon hakki, siyasi haklarindan mahrum birakilan Cezayirlilerde kendi
kaderlerini tayin etme arzusunu perginlemistir.

Ekonomik somiirii: Fransiz somiirge hiikiimetinin politikalari, niifusun ¢ogunlugu
yoksulluk i¢inde yasarken, servetin kiigiik bir azmligin elinde toplanmasina yol
acmistir. Tarimin ve dogal kaynaklarin kolonyal yonetim tarafindan yerel halkin
¢ikarlarini goz ard1 ederek kontrol edilmesi tilkede ekonomik esitsizlik ve adaletsizlik
duygularinin yogunlagsmasina neden olmustur. Diinya Savaslari ile yipranan kiiresel
ekonomi ve somiirgeci devletlerin ekonomik kapasitesi Cezayir gibi somiirgeci
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halklarin olumsuz ekonomik kosullarini daha da zorlastirmigtir. Derin yoksulluk ve
yaygin issizlik karsisinda caresiz kalan Cezayir halki ¢6ziimiin ancak somiirgeci
sistemin ortadan kaldirilmasiyla miimkiin oldugunu diisiinmeye baslamistir (Ismail,
2024:149-152).

Sosyal esitsizlik: Kolonyal yonetimin politikalar1 sonucunda gelir kaynaklarini
kaybeden kirsalda yasayan ¢ok sayida Cezayir vatandaglart kendileri ve ailelerinin
yasamlarint siirdiirebilmek igin kentlere gd¢mistiir. Artan kentlesme iilkedeki
sehirlerde biiylik ekonomik ve yapisal sorunlart giindeme getirmis, bireylerde
ise sosyal esitsizlik duygusunu olusturmustur. Hiikiimetin sadece yerlesimcileri
kayirip kendilerini g6z ardi ettigini diisiinen Cezayir milliyetgileri sosyal adalet i¢in
miicadeleye girismistir.

Uluslararasi sistemin etkisi: 1. Diinya Savasi sonrasinda hizla yiikselise gegen self
determinasyon ilkesi ve milliyetgilik hareketleri somiirge halklarinda dekolonizasyon
stirecini baglatmistir. Savastan siyasi ve ekonomik olarak yipranarak ¢ikan sémiirgeci
giigler i¢in ise somiirge sahibi olmanin maliyeti olduk¢a artmisti. Fransa ve Birlesik
Krallik’in i¢ siyasetinde somiirge sahibi olma konusunda ¢ikan biiyiik tartigmalar
ve giderek zorlagan ekonomik sartlar neticesinde bu devletler de somiirgelerinin
bagimsizlik taleplerine olumlu yanit vermesine neden olmustur.

Cezayir’deki siyasi, ekonomik, askeri ve sosyo-kiiltiirel ortam ve diinya savaslarinin
sonucunda olusan uluslararasi konjonktiir, Cezayir milliyetcilerinin Fransiz kolonyal
ydnetimine kars1 bazi siyasi ve askeri yapilanmalara gitmesine neden olmustur. Tlk
olarak 1946 yilinda Cezayir’deki iki biiyiik milliyet¢i hareketten birisi olan Ulusal
Cezayir Hareketi (Mouvement National Algérien-MNA) Messali Hac tarafindan
kurulmustur. Bagimsiz ve sosyalist bir Cezayir kurulmasini amaglayan MNA Fransiz
Hikiimeti tarafindan 1949 yilinda yasaklanmistir. 1951 yilinda ise {ilkede bir yeraltt
oOrgiitii niteliginde olan “Teskilat-1 Mahsusa” (Organisation spéciale- OS) kurulmusgtur
(Thomas-Asselin, 2022: 516-520). Teskilat-1 Mahsusa o déonem Fransiz Hikiimetine
kars1 birgok sabotaj ve propaganda eylemlerinden sorumlu tutulmustur. 1954 yilinda
ise bagimsizlik miicadelesinin daha militan bir yaklagimimi savunan Ben Boulaid,
Didouche, Boudiaf, Bitat, Belkacem Krim gibi bir grup radikal milliyet¢i isim (Le
Monde 20 Mart 1962) “Devrimci Birlik ve Eylem Komitesini” (CRUA- Comité
Révolutionnaire d’unité et d’action) kurmustur (Yefsah, 2013: 9). Ardindan ise bu
komite ve Cezayir’deki diger milliyet¢i olusumlar Fransizlara karsi bagimsizlik
miicadelesinin mesru temsilcisi olarak goriilen “Ulusal Kurtulus Cephesini” (Front
de libération nationale- FLN) kurmustur. 1956 yilinda ise FLN tarafindan diizenlenen
“Summam Kongresi”, MNA, Sosyalist Demokrat Birlik (USD) ve Cezayir Komiinist
Partisi (PCA) dahil olmak iizere farkli milliyet¢i gruplarin liderlerini bir araya
getirerek bagimsizlik miicadelesi i¢in birlesik bir cephe ve strateji olusturulmasini
amaglamistir (Jesus, 2004: 105).

Cezayir Devrimi olarak da bilinen Cezayir Bagimsizlik Savasi, 1 Kasim 1954’te
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FLN’nin Fransiz askeri ve sivil hedeflerine yonelik bir dizi koordineli saldiristyla
baslamistir. Fransa Bagbakani Pierre Mendés France liderligindeki Fransiz hitkiimeti,
FLN saldirilarina olaganiistii hal ilan ederek ve FLN’ye kars1 bir kontrgerilla harekati
baglatarak yanit vermistir. Fransiz hiikiimetinin askeri operasyonuna yaygin iskence
kullanimi, ayrim gdzetmeyen cinayetler ve sivillerin zorla yer degistirmesi dahil
olmak tizere acimasiz taktikler damgasini vurmustur (Wall, 2001: 13-22).

Diger yandan FLN de Fransiz hedeflerine ve Fransizlarla is birligi yapan Cezayirli
sivillere yonelik saldirilar diizenlemeye devam etmistir. Bu donemde FLN ayrica,
bir¢ok iilke tarafindan Cezayir’in mesru hiikiimeti olarak taninan GPRA (Cezayir
Cumhuriyeti Gegici Hiikiimeti) olarak bilinen paralel bir hitkimet de kurup
baskanligina da Ferhat Abbas’1 getirmistir.

Savas tiim siddetiyle devam ederken 1950’lerin sonunda Charles de Gaulle Hiikiimeti
Cezayir Savasina siyasi bir ¢ozliim arayisina girmistir. Bu kapsamda De Gaulle, FLN
ile 18 Mart 1962°de imzalanan Evian Anlasmalariyla neticelenen gizli miizakerelere
baglamistir (Firat, 2009: 117). Anlasmalar, ateskes, siyasi mahkumlarin serbest
birakilmasi ve 5 Temmuz’da ilan edilen bagimsizlik i¢in bir takvim olusmasini
saglamistir. Cezayir Kurtulug Savasi, tahminen 1,5 milyon Cezayirli (TRT Haber 1
Kasim 2022) ve yaklasik 20.000 Fransiz askerinin 61diigii oldukca kanli bir savastir.
Savas ayrica iilkedeki Avrupali yerlesimciler ve “harki” denilen Fransiz ordusu igin
savagan ¢ok sayida Cezayirli askerlerin Cezayir’den Fransa’ya toplu gégiine de neden
olmustur.

1.2. Cezayir Milli Miicadelesinde Edebiyatin Rolii

Kurtulus miicadelesi sirasinda Cezayir milliyetgiliginin sekillenmesinde ve ifade
edilmesinde edebiyatin 6nemli bir rol oynadigini sdylemek gerekir. Edebiyatin siyasi
ve sosyal bir elestiri ve kiiltiirel koruma araci olarak kullanilmasi, Cezayir halki
arasinda ulusal kimlik ve direnis duygusunun saglamlasmasina yardimci olmustur.
Bu manada 6zellikle siir, Cezayir kiiltiiriint, dilini ve tarihini korumak ve geng
nesillere aktarmak i¢in 6nemli bir arag olarak kullanilmistir. Bu arag, Fransiz somiirge
hitkiimetinin Arap dilini ve kiiltlirinii bastirma ¢abalarina karsi koymaya yardimet
olmustur. Bu donem siiri vatan ve 6zgirliigi vurgulayan, gelecege yonelik umut
astlayan, sehitleri ve kahramanlari yiicelten bir goriiniimdedir (Gokgoz, 2018: 95).

Selahukum ve Selahuhum adli kasidesinde sair Salih el-Harfi (1932-1938), Cezayir’in
milli miicadelesi hakkinda séyle demektedir:

Al Vi Vs gle Zal SU e e lBg iz
Yer ve gok demirle doldu  Azim demirden daha gii¢liiydii

Bir baska sair Abdurrahman ez-Zenaki (d.1934) ise sozleriyle olusan milli ruha
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dikkat ¢eker: “Topragimizda simsek gibi firtina gibi intikam i¢in her giin bir devrim
vardir” (Gokgoz, 2018: 96-97). Ayni sekilde Milli sair Mufdi Zekeriyya (1908-1977)
da miicadele ruhunu vatan sevgisi ve hamaset dolu siirlerinde dile getirmektedir.
Zekeriyya’nin 1936 yilinda yazdigi ve o zaman Halk Partisi’nin resmi marsi olarak
kabul edilen Fidaiyyii el-Cezdir - Cezayir Fedaileri marsindan ile sonrasinda
kaleme aldig1 ve giliniimiize degin Cezayir Devleti’nin resmi marsi olarak gelmis
Kasem-Yemin Olsun marsi bagta olmak {izere, siirleri Cezayir kurtulus miicadelesinin
geniglemesinde etkili olmustur. O déonem Mufdi Zekeriyya “Kahredici belalara ve
akan temiz kanlara yemin olsun ki”” misralartyla halkinin direnisine bir seda olmustur
(Khelifa, 2014: 102).

II. Diinya Savasi sonrasinda Cezayir halkinda 6zgiirliikk diisiincesi daha fazla yer
etmis, akillar hiirriyet ve bagimsizlik fikirleriyle aydinlanmaya baglamistir. Bu
ortamda &zellikle gazilere seslenen serbest vezinde halk siirleri daha ¢ok goriilmeye
baslanmistir. Ancak tim bu —klasik, serbest vb.- siir tiirleri, marslar Cezayir
topraklarinda milli miicadelenin yesermesine 6nemli katkilar saglamistir.

Edebiyat, Fransiz somiirge hiikiimetinin politikalarini elestirmek ve Cezayir halkinin
kars1 karsiya oldugu adaletsizlikleri ve baskiyr teshir etmek i¢in de kullanilmistir.
Cezayir kurtulus miicadelesinin en yogun yillarinin yasandigr 1954-1962 yillar
arasindaki siire¢ ayni1 zamanda iilkede o zamana kadar edebiyat alanindaki en verimli
donem olarak da kabul edilir. Keza bu donemde halk nezdinde yiikselen milli duygular
ve coskular edebiyat alanina da yansimistir. II. Diinya Savasi’nin sona ermesinin
ardindan iilkede acilan vakif ve sosyal yardim dernekler ile sayilar1 giderek artan
gazete ve dergiler edebi iiriinlerin ¢esitlenmesine ve halka ulastirilmasinda 6nemli bir
katki saglamistir. Bu dénem ortaya ¢ikan edebi canlanmada siyasi konular yaninda
sosyolojik ve psikolojik meseleler yenilik¢i bir iislupla ele alinmaya baslanmistir
(Abdi’l Muti, 2003: 92; Vasini el-A‘rac, 1986:65).

Bu manada yasanan toplumsal ¢alkantilarin yansitilmasinda hi¢ kuskusuz en 6nemli
edebi argliman roman olmustur. Bati kaynakli roman sanatinin bu cografyada yesermesi
biraz zaman alir ve edebi anlamda ancak 1940’lardan sonra goriilebilmektedir. Bu
alandaki ilk roman 6rnegi lilke edebiyatinin en bilinen isimlerinden birisi olan Ahmed
Rida Haha tarafindan kaleme alinmustir. Hihd’nun Gddetu Ummi’l-Kurd — Mekke 'nin
Geng Kizi adli romani (1947), ilk roman olmasi kadar Cezayir kadiminin toplumsal
statiisii ve ozgiirliiklerinden bahseden ilk Arapga roman olma ydniiyle de 6ncii eser
olarak addedilir (Karasu, 2020: 54).

Cezayir romanciligi kullandigi edebi dil bakimindan iki doneme ayrilmaktadir. Cezayir
romanciliginin ilk donemi yaklasik olarak yiiz otuz yil somiirgesi olarak kaldigi
Fransizlarin diliyle kaleme alinmis ve agirlikli olarak Fransizca romanlarin yazildig:
1945-1962 yillar1 arasindaki dénemdir. Ikinci evresi ise 1962 Bagimsizlik Savasi
sonrasinda romanlarin Fransizca yaninda Arapga da yazilmaya baslandigi donemdir.
Birinci dénemde Fransiz dili ve roman gelenegine hakim Muhammed Dib (6.2003),
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Mevlid Ma‘meri (6.1989), Katib Yasin (6.1989) ve Mevlad Fir‘avn (6.1962) gibi
yazarlar Fransiz somiirgeciliginin gélgesinde gelisen Frankofonl edebiyatinin etkisi
ile modernizmin gerekliligi gibi gérmeleri nedeniyle eserlerini Fransizca yazmislardir
(Mesaimi-Starkey, 1998: 487; Karasu, ae:56). 1945°ten 1957°ye kadar uzanan
donemde ortaya konulan edebi eserler kisa hikayeler ve giindelik yasami betimleyen
folklorik tiirden romanlardi. Bu doénem romancilarimin basinda Mevlid Fir‘avn
(6.1962) gelmektedir. Romanlarinda isgal altindaki mazlum halkinin duygularina
terciiman olmus ve maruz kaldiklari eza ve iskenceleri tasvir etmistir. Romanlarinda
ana karakterler cogu zaman ¢iftciler olmus ve onlarin yasadigi sikintilar1 bu sekilde
dile gelmesini saglamistir. Fir‘avn’in bu minvaldeki onde gelen romanlari, /bnu’l
Fakir - Fakirin Oglu (1953) ve el-Ard ve’'d-Dem — Toprak ve Kan’dir (1957). Mevliad
Ma‘meri’nin (6.1989) el-Hadbetu’l-Mensiyyetu — Unutulmus Tepe (1952) adli
eseri II.Diinya Savasi sonras1 Cezayir halkinin maruz kaldig: sikintilar1 dile getiren
sosyolojik bir romandir. Arap edebi ¢evrelerinde “licleme romanlar” olarak bilinen
Muhammed Dib’in (6.2003) bu romanlarindan ilki ed-Daru ’I-Kebire— Biiyiik ev (1952)
adli romandir ve halkin Cezayir’in bagimsizlik miicadelesi doneminde yasadigi aghk
ve sefalet glinlerini anlatir. Diger iki romani1 L Incendie —Yangin (1954) ve Le Metier
a Tisser - Dokuma Tezgahi (1957) adli eserleridir. Muhammed Dib, bu eserlerinde
davasindan vazgegmeyen bir direnis¢i “miicahid” karakteri yaratarak inandig1 Cezayir
devrimine sanatiyla destek verir. Keza Cezayir toplumunun derinliklerinde gizlenmis
olaylari ortaya ¢ikaran Necma Yildiz (1956) romaniyla Katib Yasin (6.1989) ve savas
yillarinda gdgmen kamplarinda Cezayirli kadinlarin yasadigi sikintilar1 el-Kaberatu 's-
Sazecetu-Saf Sakalar (1967) adli romaniyla dile getiren kadin yazar Asiye Cebbar
(6.2015) da Cezayir’in milli miicadelesine romanlartyla destek vermis yazarlardir.
(Nadiye- Fayize, 2021: 248-249).

Cezayir milli miicadele donemi edebiyatinin en 6nemli tartisma konusu dildir.
Tabiri caizse roman dilinin Fransizca ya da Arapca olmasi sémiirge kavraminin
belirleyici kriteri olmustur. Sanat bakimidan degerli olmalarina ragmen sirf Fransizca
yazildiklari i¢in Frankofon romanlara edebi antolojilerde yer verilmemistir. Bu durum
donemin edebi ¢evrelerini ikiye bolmiistiir (el-Hatibi,1971:26). Eserlerini Fransizca
kaleme alan yazarlardan Muhammed Dib (6.2003) amacinin sémiirgeci gii¢lerin
eziyetlerinden kaginmak diye belirtir. Hatta Dib, bu iddiasini biraz daha ileriye
tasiyarak karsi ¢ikanlari kendi yetersizliklerini perdeleme amacinda olmakla itham
eder. Romanlarini Fransizca yazan bir diger yazar Malik Haddad (6.1978) ise gerekge
olarak uluslararasi arenada Cezayir’in diisiince diinyasini genis ¢evrelere daha etkili
duyurmak olarak agiklar (en-Nessac, 1985: 187; Karasu, 2020:56; Yaslak, 2014: 27).

Modern donem Cezayir edebiyatinda Arapganin edebi dil olmasinin temellerini
1931 yilinda Abdulhamid b. Badis’in tesis ettigi “Miisliiman Alimler Dernegi’nin

1 Frankafon edebiyati, Cezayirli edebi iiriinlerin uzun yillar somiirgesi olarak kaldigi Fransiz dilinde
yazilmasidir. Hatta sadece aydin kesim degil halk da somiirgeciligin sonucunda Fransizcay1 sozlii ve yazili olarak
Arapganin yerine kullanmaya baglamistir. Detayli bilgi igin bkz. Ahmet Hamdi Can (2013). “Frankofoninin
Modern Cezayir Edebiyatindaki Rolii”. 1.U. Sarkiyat Mecmuast Say1 22 (-1),s. 77-91.
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kurulusuyla iliskilendirmek miimkiindiir. Nitekim bu dernek “Dinimiz Islam, dilimiz
Arapga, vatanimiz Cezayir” sloganiyla calismalarina baslamistir. Arapganin somiirge
doneminde kaybettigi itibariin kazanilmasini misyon edinen bu dernek, Cezayir’in
farklt bolgelerinde kolonyal yonetimin actigi okullarda kiiltiirel asimilasyon
uygulayarak Islam dininin yanlis yorumlanmasi ve neticede yok olmast i¢in toplum
nezdinde yayginlagtirmaya calistig1 yanlis bilgilerle miicadele etmistir. Bu nedenle
Misliiman Alimler Dernegi, Fransiz kolonyal yonetiminin kiiltiirel asimilasyon
politikasinin etkilerini silmeye calisan 6nemli bir platform olarak goriilmektedir
(Khelifa, 2014: 102). Arapga roman ise ancak bagimsizligin getirdigi 6zgiivenle
bagimsizlik sonrasi dénemde goriiliir ve bu anlamda ilk roman Abdu’l-Hamid b.
Heddtka’nin (6.1996) 1971°de yayimladigt “Rihu’l-Cendb - Giiney Riizgar1™2 adli
romandir.

Romanvesiirharicinde, somiirge karsitisoylemlerin sahnede dile getirilmesine vesile
olan tiyatro eserleri de Cezayir milli miicadelesinde énemli etkilere sahip olmustur.
Nitekim milli miicadele donemlerinde tiyatro, bilhassa isgal altindaki yerlerde gesitli
toplumsal gruplar1 bir araya getirip onlarda ortak bir duygunun yaratilmasini ve ulusal
degerlere sahip ¢ikilmasini amaglamaktadir. Cezayir milli miicadele doneminde de
Katib Yasin’e “el-Ciissetii’l-Mutavvaka” (Boynu Halkali Ceset) adli tiyatro eseriyle
bu duygulari ateslemeyi ve direnisi kararlilikla stirdiirme duygusunu halka agilamay:1
istemistir. Zaten Katip Yasin, tiyatro eserlerine yonelmeden once romanlarinda da
vatan ve bagimsizlik konularma biiyiik 6nem vermekteydi. Cezayir Milli Miicadele
donemindeki tiyatro eserlerine diger bir 6rnek olarak Abdurrahman es-Serkavi’nin
direnisin sembol isimlerinden miicahide Cemile Biihayrad’in yasamindan esinlendigi
“Me’satlii Cemile” (Cemile’nin Trajedisi) ¢alismast verilebilir. (Khelifa, 2014: 103).

Hig kuskusuz bagimsizlik miicadelesi sirasinda aktif rol alan Cezayirli yazar,
sair ve aydin milliyetci kesimin ¢alismalar1 Cezayir ulusal bilincinin sekillenmesinde
etkili olmustur. Ozellikle edebiyat, bagimsizlik miicadelesi sirasinda Cezayir
milliyetgiliginin ifade edilmesinde onemli bir rol oynamistir. Ayrica Cezayir milli
kiiltiirtiniin korunmasina ve geng kusaklara aktarilmasina da hizmet etmistir. SOmiirge
yonetiminin elestirilmesinde ve milliyet¢i hareketin insa edilmesinde en Onemli

argiiman edebiyat olmustur.
2. Tiirk Milli Miicadelesi ve Edebiyat:

1. Diinya Savagina Almanya ile giren Osmanli imparatorlugu 30 Ekim 1918
tarihinde tilaf Devletleri’yle imzaladigi Mondros Miitarekesiyle (Tiirkmen, 2000:
615-616) yenilgiyi resmen kabul etmistir. Osmanl imparatorlugunun fiilen varligin
sona erdiren bu anlasmanin 7. Maddesi Itilaf Devletlerine giivenliklerini tehdit altinda
hissettikleri zaman gerekli gordiikleri bir bolgeyi isgal etme hakkini vermektedir
(Kastan, 2019: 206). Anlasmanin ardindan kisa bir siire sonra Itilaf Devletleri bu
maddeyi dne siirerek Tiirk topraklarimi igsgale yonelmistir. Boylece;
2 Cezayir’in ilk ¢agdas roman1 olarak kabul gérmektedir. Bkz.Akkar, a.e.,s.23.
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Ingilizler; Maras, Urfa, Antep ve Musul’u

Fransizlar; Mersin, Adana ve Hatay ¢evresini

Italyanlar; Antalya’dan Kusadasi’na kadar olan Ege Bolgesini

Yunanlar ise izmir gevresi ve Dogu Trakya’y1 isgal etmistir.

Bogazlar ise tilaf Devletlerinin ortak denetimi alta girmistir (Budak, 1995: 87).

Mondros Miitarekesi imzalandigi zaman Musul ve ¢evresinde gorevli Ali
Ihsan Pasa ile Suriye ve Sam cephesinde Yildirim Ordular1 komutasindaki Mustafa
Kemal Pasa’ya geri ¢ekilme emri verilmistir (Budak, a.g.e: 89). Ancak komutanlar bu
emre direnmistir. Mustafa Kemal Pasa Harbiye Nezaretine emrin kanunsuz oldugunu
belirtmis diger yandan da birligindeki silahlarin diisman kuvvetlerinin eline gegmemesi
icin halka dagitmistir. Dagitilan bu silahlarin bir kismi1 daha sonra Anadolu’daki
diisman direnisine kars1 kullanilmistir. Bir kisim silah ise Ittihat ve Terakki Cemiyeti
icinde Enver Pasa liderliginde kurulan gizli bir teskilat olan “Teskilat-1 Mahsusa”
(Giines, 2013: 103) tarafindan daha giivenli goriilen Dogu Cephesine tasinmistir. Bu
donem Teskilat-1 Mahstisa’nin Anadolu ve Rumeli bolgelerinde isgalci giiglere karst
bir direnisi mevcuttur.

15 May1s 1919°da izmir’in Yunanlar tarafindan isgal edilmesi ve Tiirk halkina biiyiik
zuliim uygulanmasinin ardindan 21 Haziran’da Mustafa Kemal, Ali Fuat Pasa, Kazim
Karabekir, Refet Pasa ve Rauf Bey Amasya’da bir araya gelerek Amasya Tamimini
yayimmlamistir (Yenal, 2023: 87-88). Amasya Tamiminde, ulusal bagimsizligin
yalnizca ulusun azim ve iradesi ile saglanabilecegi vurgulanmis ve milli bir direnisin
elzem oldugunu belirtmistir (Karakog, 2019). Ulke ¢aginda silahl1 direnisler siirerken
4 Eyliil 1919 tarihinde yurdun dort bir yanindan delegelerin katilimiyla Sivas’ta bir
kongre toplanmustir. Sivas Kongresinde genel se¢imler yapilana kadar Istanbul’daki
Hiikiimet ile irtibatin kesilmesi ve iilkede yeni bir siyasi ve idari yapi ingasi igin temeli
Erzurum Kongresi’nde atilan “Heyet-i Temsiliyenin” kurulmasina karar verilmistir
(Atatiirk Ansiklopedisi).

Kurtulus Savasi’nda Dogu Cephesinde, silahlarini birakmayan Kazim
Karabekir Paga komutasinda Tiirk birlikleri Ermenileri biiyiik bir yenilgiye ugratmistir.
Ardindan ise Kizil Ordu Ermenistan’t isgal etmistir. Neticede 16 Mart 1921 tarihinde
Ruslarla Moskova anlagmasi imzalanmistir. Bu Anlagma Kurtulus Savasinda Istanbul
Hiikiimeti varligina ragmen Ankara Hiikiimeti ile yapilan uluslararasi anlagma olmasi
hasebiyle olduk¢a 6nemlidir (Moskova Anlasmasi). Diplomatik agidan bu denli
o6nemli anlagsma ile Dogu Cephesi kapanmis buradaki birlikler ve askeri malzemeler
daha biiyiik tehdit arz eden Bat1 Cephesine transfer edilmistir.

Bati Cephesinde ise ilk déonemde Ali Fuat Pasa 6nderligindeki kuvvetler
Yunanlilara karst miicadele etmistir. Miicadelenin devam eden siirecinde Ali Fuat
Pasa’nin Moskova Elgisi olarak gorevlendirilmesinin (Erdal, 2023: 25) ardindan
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Bati Cephesinin kuzeyinde Miralay Ismet Bey, giineyinde ise Miralay Refet Bey
gorevlendirilmistir (Donmez, 2012: 253). Kurtulus Savasi’nin Bati1 Cephesinde Ocak
1921°de Birinci Indnii Muharebesi, Mart 1921°de ise ikinci Inonii Muharebesinin
(Cakir, 2021: 178-180) Tirkler igin =zaferle sonuglanmasiyla bolgede Yunan
ilerleyisinin oniine gegilmistir. Bu zaferler askeri alan haricinde siyasi olarak da milli
miicadeleyi giiglendirmistir. 23Agustos- 13 Eyliil 1921 tarihleri arasinda meydana
gelen “Sakarya Meydan Muharebesi” sonucunda ise Yunanlilar yine bozguna
ugratilmistir. Savastaki basarilari dolayisiyla Mustafa Kemal Pasa’nin riitbesi
maresallige yiikseltilmis ve ayrica “Gazi” unvam almistir (Kara Harp Okulu Internet
Adresi). Diger yandan Dumlupinar Meydan Muharebesi ile Yunan ordusu kesin bir
yenilgiye ugratilmis ve isgal sonlandirilmistir (Erkan, 2022: 263).

Giiney Cephesinde milli kuvvetler Fransiz lejyoner birlikleriyle karsi
karstya gelmistir. 12 Subat 1920 tarihinde Maras’ta Siitcii Imam 6nderligindeki
birliklere diisman askeri yenik diismiistiir. 11 Nisan 1920°de ise Urfa’da Ali Saip
Bey komutasindaki direnisciler Fransizlari sehirden piskiirtmiistiir. Neticede
iyice zayiflayan Fransa TBMM ile Ankara Anlagsmasini imzalayarak isgal ettigi
bolgelerden ¢ekilmek zorunda kalmistir. Diger yandan Musul ve ¢evresinde ise Tiirk
milli kuvvetleri Ingilizlerle miicadele etmistir. Bogazlara kuvvetlerinin bir kismini
gondermek zorunda kalan Ingiliz Birlikleri bolgede Ozdemir Bey komutasindaki
birlikler karsisinda yenik diigmiistiir.

Her li¢ cephede de basartyla neticelenen milli kuvvetlerin direnisinden sonra
Canakkale Bogazinda bulunan ingilizlerin geri ¢ekilmesi igin bir miitareke verilmistir.
Baz1 Ingilizler bu iiltimatoma kars1 ¢ikmistir. Ancak Birlesik Krallik’ta Lloyd Goerge
hikkiimetinin diismesinin ardindan 11 Ekim 1922 tarihinde Ankara Hiikiimeti ve
Birlesik Krallik arasinda Mudanya Ateskes Anlasmas1 imzalanmistir (Inonii Vakfi).
Mudanya Ateskesi sonrasinda 1 Kasim 1922°de TBMM, saltanat1 kaldirarak Istanbul
Hilkiimetinin varligma son vermistir. Béylece 20 Kasim 1922 tarihinde toplanan
Lozan Baris Konferansina Ankara Hiikiimeti temsilcileri Ismet Pasa, Saglik Bakani
Dr. Riza Nur, Maliye eski Bakan1 Hasan Saka gibi isimlerin yer aldig1 otuz ii¢ kisi
katilmistir (Kodal, 2006: 217). Zorlu gegen miizakerelerin ardindan 24 Temmuz
1923°te Tiirk delegasyonu Misak-1 Milli olarak tanimlanan sinirlarin igindeki biiytlik
bir alanda Tirk egemenligini kabul ettirmistir (Kodal, 2006: 240). 29 Ekim 1923
tarihine gelindiginde ise Tiirk milli direnisgilerinin zaferleri Tiirkiye Cumhuriyeti’nin
kurulus ilaniyla taglanmistir. Kurulan cumhuriyetin ilk cumhurbagkan: ise Mustafa
Kemal Atatiirk olmustur.

Kurtulus Savagimin bel kemigi ve yon veren olgunun Tiirk milliyetciligi
oldugunu sdylemek miimkiindiir. Tiirk milliyet¢iliginin temel amaci Tiirk toplumunun
kiiltiirel, sosyal ve siyasi biitiinliigii igerisinde yasayarak dil, tarih, kiiltiir ve kimlik
unsurlarni koruyup gelistirmesidir. Diger yandan ise Tirk milliyetcilerinin biiyiik
bir kismmin {iilkisti Tarkiye’nin milliyet¢i temellerde yiikselen ulusal bir devlet
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olmasidir. Bu minvalde Kurtulus Savasi sirasinda Tiirk milliyetgiligi Tiirk milletinin
bagimsizligimin ve birliginin saglanmasi i¢in miicadele etmistir. Liderligini Mustafa
Kemal Atatiirk’iin yaptig1 donemin Tiirk milliyet¢iligi bu amaglar dogrultusunda hem
bagimsizlik miicadelesi sirasinda hem de bagimsizlik zaferinin ardindan milliyetgi bir
devletin insasi igin ¢esitli politika ve reformlar iizerinde ¢alismistir. Bu politika ve
reformlart su sekilde 6zetlemek miimkiindiir:

Atatlirk ve yoldaslart bagimsizlik miicadelesinde Tiirk milliyetciligini 6ne ¢ikarmistir.
Cumhuriyetin kurulmasi sonrasinda da Tiirk toplumunun birligi ve devletin biitiinligii
icin Tirk milliyetgiligi gliglendirmek igin Tiirk tarihini, kiiltliriinti ve dilinin aragtirilmast
ve gelistirilmesine yonelik ¢abalar sarfedilmistir. Bu amaglar dogrultusunda Atatiirk,
Tiirk tarihini 6gretmek amaciyla, Tiirk Tarih Kurumu’nu kurmustur. Tiirk tarihi, Tiirk
kiiltirii ve dilinin 6gretimini saglamak amaciyla, okullarda Tiirk¢e dersleri verilmeye
baglanmistir. Ayrica Atatiirk, Tirk kiiltiiriiniin 6gretilmesi amaciyla, Tiirk Kiltiird
Enstitiileri’ni kurulmasi igin ¢alismalart baslatmistir.

Giiglii bir ulus devlet i¢in milliyetgi bir egitim sistemi elzem goriilmiistiir. Bu nedenle
bilhassa Tiirk gengliginin Tiirk tarihi, kiiltiirii ve dilini 6grenmesi tesvik edildi.

Diger yandan Atatirk Tirk ulusunun muasir medeniyetler seviyesinin {izerine
¢tkmasini da biiyiik bir hedef olarak belirlemistir. Bu nedenle Tiirk halkinin sosyal
yapisi ve yagsam tarzlarint degistirmek i¢in birtakim milliyet¢i sosyal reformlar da
gerceklestirilmigtir. Bilhassa Tiirk kadminin siyasi haklari, sosyal ve ekonomik
statiilerimin yiikseltilmesine yonelik reformlar bu alandaki g¢alismalarin basinda
gelmektedir.

Yeni kurulan Tiirkive Cumhuriyeti’nin ekonomisinin giiclendirilmesi icin de milli
bir ekonominin olusturulmasi onemsenmistir. Bu kapsamda Atatiirk sanayilesmeyi
tesvik ederken diger yandan da tarimin modernize edilmesi icin biiyiik ¢cabalar sarf
etmistir.

Cumhuriyetin ilaninin hemen ardindan Atatiirk Tiirk kiiltiirii ve sanatinin tesvik
edilmesi konusuna da biiyiik onem vermistir. Bu kapsamda Tiirk operasinin
gelistirilmesine yonelik ¢aligmalar yapilmistir. Ayrica Tiirk folklorunun dgretilmesi
amaciyla Tiirk Halk Bilimi Enstitiisii ve Ankara Devlet Konservatuar: kurulmustur
(Atatlirk Ansiklopedisi, Ankara Devlet Konservatuart).

Yukarida 6zetlenen Tiirk ulusal kurtulus miicadelesi ve sonrasinda giiglii bir ulus
devletin ingasinin temel itici giicii olan Tiirk milliyetciligi ve edebiyat arasinda giicli
bir bag kurulmustur. Tirk milliyetciliginin amaglarin1 ve ideallerini yansitmak,
Tiirk gengliginin milliyetgi duygularini gelistirmek ve Tiirk kiltiiriiniin tanitilmasini
saglamak i¢in edebiyat etkili bir argiiman olarak kullanilmistir. Tiirk milli edebiyati
Osmanli Imparatorlugu’nun biiyiik bir kismimin itilaf devletleri tarafindan isgal
edildigi ve ¢esitli isyan ve karisikliklarin yasandigi bir donemde olusmaya baglamistir.
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Biitiin yonlerden kusatildigi neredeyse tiim topraklarinda isyanlarin ve karisikliklarin
ciktigr bir donemde atilir. 1911°de yayinlanan Geng Kalemler dergisi ile baslayan ve
Cumhuriyet Donemi Tiirk Edebiyati’nin ortaya ¢iktigi 1923 yilina kadar devam eden
bu edebi siire¢ “Milli Edebiyat Donemi” olarak tanimlanmaktadir. Bu edebi donemin
baslica temsilcileri; Mehmed Emin Yurdakul, Ziya Gokalp, Omer Seyfettin ve Ali
Canip Yontem’dir (Dayang, 2012: 91). Bu dénemin en 6nemli tartisma konusu sozli
ve yazili anlatimlarda Tiirkge kelimelerin kullanimini tesvik eden dilde sadelestirmedir
(Dayang, a.g.e.: 98). Milli Edebiyat Dénemi konularinin vatan, bati kargiti milli,
hamasi olmasi bu akimin biiyiimesinde en temel faktordiir (Okay, 2005: 72-74).

Atatlirk™in 19 Mayis 1919’da Samsun’a ¢ikisi milli miicadelenin baslangici olarak
kabul edilmektedir (Anadolu ajansi, 17 Mayis 2020). Bu nedenle milli edebiyatin 19
Mayis 1919’dan Cumhuriyet’in kuruldugu 1923 yilina kadarki déneminin adi Milli
Miicadele/Kurtulus Savasi edebiyati olarak anilmaktadir. Donemin edebi eserlerine
ilham kaynag1 olan Istanbul Mitingleri’nin hi¢ kuskusuz énemli bir yeri vardir. Once
Istanbul’un (13 Kasim 1918) ardindan izmir’in (15 May1s 1919) isgali, edebiyatgilarin
onciiliik ettigi ve halkin yogun ilgi gdsterdigi Istanbul Mitingleri ile protesto edildi.
Bu mitinglerde Fatih mitingine yazar Halide Edip Adivar, Uskiidar mitinginde sair
Talat Bey, Kadikdy Mitingi’'nde ise yine Halide Edip, Hiiseyin Suat Bey, Ahmet
Kemal Bey gibi isimler okuduklari siirlerle halkta milli duygulari canlandirmislardir.
En kapsamli miting ise Izmir’in isgalini protesto amactyla 23 Mayis 1919°da
Sultanahmet Meydani’nda diizenlenmistir. Bu mitingde ise Mehmet Emin Yurdakul
ve Halide Edip Adivar kalabalik bir kitleye hitap etmistir (Durmus, 2017: 168-169).
Bu mitinglerde konusan edebiyatgilarin hamasi ve cogkulu konusmalart daha sonraki
tarihlerde edebi eser haline getirilmistir. Ornegin Attila ilhan’mn “Dersaadet te Sabah
Ezanlar1” (1981), Ayla Kutlu’nun “Bir Gogmen Kustu” O (1985) ve Emine Isinsu’nun
“Cumhuriyet Tiirkiisti” eserleri bu mitinglerden etkilenerek kaleme alinmistir
(Durmus, a.g.e.:173-176).

Milli Miicadele Dénemi’ndeki en bilinen isimler Yakup Kadri Karaosmanoglu,
Resat Nuri Giintekin ve Halide Edip Adivar’dir (Unalan-Ozer, 2018:261). Halide
Edip’in 1923 tarihinde basilan {inlii “Atesten Gomlek” adli eserinde Kuvayi Milliye
giigleri ve onlara karsi ayaklanan yerli ¢eteler islenmistir (Giindiiz, 2007: 141-142).
Halide Edip eserlerinde yasanan olumsuz olaylari, isgalleri, ihanetleri islemis, buna
karsilik kotiimser olmamis, gelecege timitle bakmustir. Yakup Kadri Karaosmanoglu
ise Milli Miicadele donemine yakindan sahitlik edip Mustafa Kemal ile tanigiklig1 olan
bir yazardir (Karaosmanoglu, 1964). Bu dénemde edindigi gozlemlerin de etkisiyle
hikaye, roman ve anilar1 kendine has edebi tislubuyla kaleme almistir. Yaban (1932),
Kiralik Konak (1922), Sodom ve Gomore (1928) ve Bir Siirgiin (1937) Yakup Kadri
Karaosmanoglu’nun en bilinen eserlerindendir.

Milli Miicadele donemi siirlerinde halka moral vermek ve milletin direncini
arttirmak gayesi ile tarih suuru, vatan sevgisi igsgallerin yarattigi hiiziin ve cephelerde
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verilen miicadele ve kahramanliklar islenmistir. Milli sair Mehmet Akif Ersoy’un
“Canakkale Sehitlerine” (MEB Internet Sayfast M. Akif Ersoy Eserleri), Mehmet
Emin Yurdakul’un “Cenge Giderken” (Siir Parki), Yahya Kemal’in “Akincilar”,
Faruk Nafiz’in “Ah Izmir!” ve Halide Nusret’in “Istiklal Sehitlerine” adli siirleri bu
donemde kaleme alinmig siirlerden baslicalaridir (Edebiyat ve Sanat Akademisi).

Sonug olarak, Tiirk ulusal bagimsizlik miicadelesi sirasinda ve sonrasinda, edebiyat
Tiirk milliyet¢iliginin 6nemli bir pargasi olarak ortaya ¢ikmis ve donemin sartlarinda
halkin moralini yiikseltmek, milli duygular1 costurmak ve en onemlisi de gelecek

kusaklara bu miicadeleyi tanitmak i¢in ¢ok sayida eser yazilmistir.
SONUC:

Tiirk ve Cezayir milli miicadelelerinin her ikisi de bagimsizlik ve kendi kaderini tayin
etme arzusuyla karakterize edilmistir. Iki miicadele arasinda 6nemli benzerlikler ve
farkliliklar bulunmaktadir. En 6nemli benzerliklerden birisi hem Tiirkiye>nin hem de
Cezayinin somiirgeciligin mirasi ve toplumlari lizerindeki etkisini ortadan kaldirmaya
yonelik ¢abasidir. Her iki iilkede de kendi ulusal kimliklerini ortaya koyma ve eski
somiirgecilerin kiiltiirel ve siyasi etkilerinden kurtulma ihtiyact vardi. Bir diger
benzerlik de edebiyatin hem Tiirk hem de Cezayir milli miicadelelerinde dnemli bir
rol oynamasidir. Edebiyat, isgalci gii¢lere karsi bir direnis ile ulusal birlik ve kimligi
ilerletme araci olarak kullanilmistir.

Diger yandan iki miicadelenin nitelikleri arasinda farkliliklar da mevcuttur. Ornegin
Tiirkiye>nin nispeten erken bir tarihte, 1923>te bagimsizligini elde etmesine karst,
Cezayinin bagimsizligi 1954ten 1962»ye kadar ¢ok daha uzun ve daha siddetli
bir miicadele sonrasinda miimkiin olmustur. Diger bir fark ise, Tirkiye>nin milli
miicadelesi daha ¢ok sekiiler, Bat1 tarz1 bir ulus inga etmeye odaklanirken, Cezayirin
miicadelesi daha ok Arap ve Islami kimligini geri kazanmaya odaklanmustir.

Hem Tirk hem de Cezayir milll miicadele siirecinde edebiyat, ulusal kimligin
sekillenmesinde ve bagimsizlik miicadelelerinin ideallerinin desteklenmesinde etkili
olmustur. Edebi eserler baskici rejimlere karsi bir direnis araci olarak ve ulusal birlik
ve kimligi tesvik etmenin bir araci olarak kullanilmistir. Ayrica bu siireclerde edebiyat,
kamuoyunu sekillendirme, farkindalik yaratma ve siyasi ve sosyal degisime ilham
vermede gii¢lii bir arag olarak hizmet etmistir.

Tirk milli miicadelesinde edebiyat, ulusun kimligini sekillendirmek ve modern,
laik ve birlesik bir Tiirk ulusu yaratma ideallerini desteklemek i¢in gii¢lii bir arag
olarak kullanilmigtir. Ttirk milletinin kimliginin sekillenmesinde edebiyatin 6nemi
kabul edilerek milli bir edebiyatin gelistirilmesi tesvik edilmistir. Bu milli edebiyat,
modern, laik ve birlesik bir Tiirk ulusu fikrinin yayginlastirilmasinda, kamuoyunun
sekillenmesinde, siyasi ve toplumsal degisimin esinlenmesinde onemli bir rol
oynamistir.
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Cezayir milli miicadelesinde de edebiyat, ulusal bagimsizigin milliyetci
duygularin insasinda adeta bir ¢imento islevi goérmiistiir. Ulkenin Fransa tarafindan
somiirgelestirilmesiyle gecen uzun tarihi, Cezayir’in bagimsizlik miicadelesinin
siyasi ve kiiltiirel karmagikliklarint yansitan zengin bir edebi gelenek iiretmistir.
Hem Arapca hem de Fransizca Cezayir edebiyati, Cezayir halkinin miicadele
ettigi zorluklar hakkinda farkindalik yaratmak ve siyasi ve sosyal degisime ilham
vermek i¢in giiglii bir arag olarak kullanilmistir. Cezayir’in bagimsizlik miicadelesi
konusunda kamuoyunun sekillenmesinde ve farkindalik yaratilmasinda 6nemli rol
oynayan edebiyat, ayni zamanda baskic1 Fransiz rejimine karsi bir direnis araci olarak
da kullanilmistr.

Extended Abstract:

National struggles for independence and liberation constitute pivotal events in the histories of nations,
shaping their socio-political identities and cultural narratives. This study comparatively examines
the roles of literature in fostering national identity and consciousness during the independence
struggles of Turkiye and Algeria. Both nations went through long and arduous periods of resistance
for the attainment of sovereignty, characterised by common values such as determination, national
consciousness and the pursuit of independence. In this context, literature emerged as a vital medium
to mobilise societies and strengthen national sentiments. The aim of this research is to elucidate
the transformative impact of literature during these historical periods and its contributions to the
construction of collective identity and national unity.

The primary research question investigates how literature influenced the formation of national
identity and consciousness in Turkiye and Algeria during their respective independence movements.
The hypothesis posits that literature served as a crucial tool not only for resisting colonial powers but
also for promoting national unity and pride by highlighting historical heroes, symbolic narratives,
and cultural motifs. Through a qualitative content analysis of literary works produced during
these periods, the study identifies the shared and distinct ways literature contributed to societal
transformation in both countries.

The findings reveal that in Turkiye, literature was instrumental in advancing the ideals of the
Republic and reinforcing Atatiirk’s vision of a unified, modern nation-state. Turkish authors, poets,
and intellectuals employed literary tools to celebrate historical achievements and motivate the
public toward embracing republican ideals. Similarly, in Algeria, literature, produced in both Arabic
and French, reflected the complexities of its colonial past and independence struggle. It has been
demonstrated that Algerian authors employed literature as a medium to elevate awareness concerning
socio-political circumstances, galvanise resistance, and conceptualise a future unencumbered by
colonial subjugation. A salient finding of this study pertains to the pivotal role of Sufi spiritual leaders
in the evolution of Algerian nationalism, and the cultural significance of poetry in the nurturing of
Arab nationalism.

The study concludes that literature played a dual role in both nations: as a medium of resistance against
occupying forces and as a catalyst for building national identity and unity. Despite differences in their
cultural and historical contexts, the literary movements in Turkiye and Algeria share remarkable
parallels in their contributions to political and societal revolutions. These findings underscore the
enduring relevance of literature in shaping collective memory and identity during times of national

transformation.

22 Journal of Mediterranean Basin and African Civilizations, Vol. 6, Issue. 2




TURK VE CEZAYIR MILLI MUCADELE DONEMLERINDE EDEBIYATIN ROLU

KAYNAKCA:

ABDELMU’TI, Afaf (2003) . Hadiru’r-Rivayet Fi’l- Magribi’l- Arabi, Tunus: Daru’l-
Mearif.

BUDAK, Mustafa (1995). “Miitareke doneminde itilaf devletlerinin miidahaleleri (30
Ekim 1918-15 May1s 1919).” Ilmi Arastirmalar, 5, s.81-105.

CAKIR, Giil (2021). “Milli Sef Dénemi Ulusal Basinda Inénii Zaferlerinin Y1ld6-
niimleri (1938-1950)”. Anadolu Universitesi Sosyal Bilimler Dergisi, 21, 175-
190.

DAYANC, Muharrem (2012), “Milli Edebiyat donemi, Milllyet¢i Edebiyat ve Milli
Edebiyat Kavrami Uzerine Diisiinceler” Eskisehir Osmangazi Universitesi
Sosyal Bilimler Dergisi, 13(1), 91-103

DEMIR, Hamit (2018). “Libya’da Tasavvufi Hayat (Senfisiyye Tarikat1).” Tasavvuf
Ilmi ve Akademik Arastirma Dergisi, no. 42, s.160-66.

DONMEZ, Elif (2012). “ Mondros Ateskes Antlasmasi’nin Milli Miicadelerye
yansimalar1.” Yiiksek Lisans Tezi. Nevsehir Hac1 Bektas Veli Universitesi,
s.253.

DUMAN, Harun (2018). “Savas Edebiyat1”. Tiirk Dili ve Edebiyat1 Dergisi,58 (1),
99-110.

DURMUS, Gokay (2017), “Izmir’in isgalini Protesto Amaciyla istanbul’da Diizenle-
nen Mitinglerin Tiirk Romanindaki Yankilar1”, s.165-168.

EN-NESSAC, Seyyid Hamid (1985). Banframa’r-Rivéyeti’l-Arabiyyeti’l-Ha-
dise,

ERDAL, Burcu Ozcan (2023) “General Frunze’nin Tiirkiye Ziyareti ve 1922
Tiirkiye-Ukrayna Dostluk ve Kardeslik Antlagsmasi”, Tirk Diinyast
Arastirmalari, 135(266), s. 21-42.

ERKAN, Mehmet Sedat (2022) “Tiirk Tarihinde Bir Dontim Noktasi, Biiylik Taar-
ruz ve 30 Agustos Bagkomutan Meydan Muharebesi”, 21. Yiizyilda Egitim ve
Toplum ,11:32, 5.243-271.

FIRAT, Melek (2009), “Soguk Savas Sonrasinda Fransa’nin Dis Politikas1”, Ankara
Universitesi SBF Dergisi, 64(01), s.115-163.

FOIS, Marisa (2016). “Identity, Politics and Nation: Algerian Nationalism and the
‘Berberist Crisis’ of 1949 British Journal of Middle Eastern Studies, 43.2

GHOCHE, Ralph (2019). “Catholicism, assimilation, and civic identity in France and
Algeria.”, Daniel Coslett (Ed.), “Neocolonialism and Built Heritage, Routle-
dge

GOKGOZ, Turgay (2018). Bagimsizlik Sonras1 Cezayir’de Edebi ve Kiiltiirel Cevre
(1962-2016), Yayimlanmis doktora Tezi, Istanbul Universitesi Sosyal Bilimler
Enstitiisii, Istanbul

GUILLAUME, Isabelle. (2021). Présentation. L’insurrection kabyle de 1871. Repré-
sentations, transmissions, enjeux identitaires en Algérie et en France. Etudes
frangaises, 57(1), 5-10.

Akdeniz Havzast ve Afrika Medeniyetleri Dergisi, Cilt. 6, Say1.2 23



Zeynep OKTAY-Huriye YILDIRIM CINAR

GUNDUZ, Osman(2007), “Yakin Dénem Tarihsel Romanlarda Catisma Alanlar1 Ve
Tarihsel Romanlarin Ulusal Kimlik Edinmedeki Rolii”, Atatiirk Universitesi
Tiirkiyat Arastirmalari Enstitiisii Dergisi, 14:35, 135-156

GUNES, Goéniil (2013), “Teskilat-1 Mahsusa ve Birinci Diinya Savas1 Yillarindaki
Faaliyetleri.” Atatiirk Arastirma Merkezi Dergisi 29.85 (2013), s.103.

ISMAIL, Larbi, (2024). Poverty in the policy of the French colonial administration
between the two wars (1919-1939) and its social effects in the countries of the
Maghreb. Journal El-Baheth in Human and Social Sciences Volumel5 Num-
ber, 148-159.

JESUS, Carlos Echeverria (2004). “The Algerian armed forces: national and inter-
national challenges.” Mediterranean & Arab World/Defence & Security, (8),
s.105-138.

KARAKOC, Ercan (2019). “Atatiirk ilkeleri ve Inkilap Tarihi I: Kongreler Dénemi:
Mustafa Kemal Pasa’nin Istanbul’daki Faaliyetleri, Samsun’a Cikis1, Genel-
geler ve Kongreler.”,

KARAOSMANOGLU, Y.Kadri (1919). “Harp ve Edebiyat”. Biiyiikk Mecmua, nsr:15,
13 Tesrin-i Sani/ Kasim.

HTTPS://ACIKERISIM.GELISIM.EDU.TR/XMLUI/BITSTREAM/HAND-
LE/11363/1721/HAFTA08 (ATA1-TR) EKARAKOC.PDF?SEQUENCE=6
(Erisim: 27.10.2024).

KARASU, Kamil (2020). Cezayir Arap Romaninin Dogusu ve Gelisimi (1962-1992),
Yayimlanmis doktora Tezi , Ankara Universitesi

KASTAN, Yiiksel (2019), “Mondros Ateskes Antlagmasi’nin Alman Basininda Yan-
simasi (Ekim-Kasim 1918 Tarihileri Arasinda)”, Uluslararasi Sosyal ve Egitim
Bilimleri Dergisi, 6(12), 189-211.

KHELIFA, Samiha (2014). “Cezayir’in Isgal Déneminde Edebiyat, Estetik ve Tarih”,
II1. Tiirkiye Lisansiistii Calismalar Kongresi, Sakarya, , s. 104.

KODAL, Tahir (2006), “Lozan Baris Antlagmas1 ve Tiirk kamuoyu”, Atatiirk Arastir-
ma Merkezi Dergisi, 22(64-65-66), s.215-244.

KOSE, Kadir (2019). Afiika Tasavvuf Arastirmalari.istanbul:Kalem Yaynevi.

LASHEB, Mohammed, ve Mecherki Lasheb (2020), “Maupassant revisité L’ Algé-
rie, blancheur et tourments Maupassant revisited Algeria, whiteness and tor-
ment”, Revue Ichkalat, 9:4, s. 550-565

MAAMRI, Malika Rebai (2009). “The syndrome of the French Language in Algeria.”
International Journal of Arts and Sciences 3(3), s.77-89.

MEISAMI, Julie Scott, & Starkey, Paul (Ed.). (1998). Encyclopedia of Arabic Litera-
ture (1st ed.). Routledge. https://doi.org/10.4324/9780203020425

MIRAGLIA, Anne-Marie (2017), “De 1’écriture journalistique a 1’écriture roma-
nesque: la conquéte de I’ Algéri e chez Assia Djebar.” Cedille, Revista de Es-
tudios Franceses 13

24 Journal of Mediterranean Basin and African Civilizations, Vol. 6, Issue. 2



TURK VE CEZAYIR MILLI MUCADELE DONEMLERINDE EDEBIYATIN ROLU

MORITZ, Feichtinger (2017). “‘A Great Reformatory’: Social Planning and Strategic
Resettlement in Late Colonial Kenya and Algeria, 1952—63.” Journal of Con-
temporary History 52.1.

NADIYE, Fayize (2021) Devru’l-Edebi fi Te’cici’s-Sevreti’l-Cezairiyyeti,

NAM, Mehmet . «isgalden Istiklale Cezayir» Tarih Dergisi, (55), s.155-187.

OKAY, Orhan, “Milli Edebiyat Akimi1”, TDV Islam Ansiklopedisi, s.72-74.

PALAI, Dino. (2014). Islam and the Politics of Assimilation in French Colonial Alge-
ria. In African Culture and Global Politics , Routledge.

SAMERS, Michael (1997).”The Production of Diaspora: Algerian Emigration from
Colonialism to Neo—Colonialism (1840—-1970)”, Antipode 29.1

THOMAS, Martin, ve Pierre Asselin (2022).”French Decolonisation and Civil War:
The Dynamics of Violence in the Early Phases of Anti-colonial War in Vietnam
and Algeria, 1940-1956.” Journal of Modern European History, 20.4, s.513-
535.

TODD, David (2011). “A French imperial meridian, 1814-1870.” Past and Present
210.1, s.155-186.

TURKMEN, Zekeriyya (2000). 30 Ekim 1918 Tarihli Mondros Ateskes Antlasma-
sina Gore Tiirk Ordusunun Kurulus Ve Kadrosuna Bir Bakis. OTAM Ankara
Universitesi Osmanli Tarihi Aragtirma ve Uygulama Merkezi Dergisi, 11(11),
615-632.

USTA, Ibrahim (2012). “Ibrahim El-Yazici ve en-Nahdatu’l-Edebi’l Arabi”. Tu-
ran-Sam, 4 (13),21-27, Kis.

UNAL, Yenal (2023). Refik Halit Karay’m Kaleminden Izmir’in Isgalinin
Degerlendirilmesi. Tarih ve Giince, (12), 75-92.

UNALAN, Duygu (2018). “Milli Miicadele Dénemi Yazarlarindan Halide Edip Adivar,
Resat Nuri Giintekin ve Yakup Kadri Karaosmanoglu’nun Romanlarinin
Popiiler Kiiltiir Icerik Ozellikleri Baglaminda Giincellenmesi”, Folklor/Ede-
biyat, 24(95), s. 261-278.

UNALAN, Duygu ve Omer Ozer (2018) “Milli miicadele dénemi yazarlarindan
Halide Edip Adivar, Resat Nuri Giintekin ve Yakup Kadri Karaosmanoglu’nun
romanlarinin popiiler kiiltiir igerik 6zellikleri baglaminda incelenmesi”, Folklor/
Edebiyat, 24(95), s.261-278.

VASINI, el-A‘rac (1986). el-Usulu’t-Tarihiyye 1i’l-Vaki’iyyeti’l-Istirakiyye fi’l Ede-
bi’r-Ruvai’l-Cezairi.

WALL, Irwin M. (2001). “Pierre Mendés France face au probléme algérien: une atti-
tude moderne?.” Matériaux pour I’histoire de notre temps, 63(1), s. 13-22.

YASLAK, Sevda (2014). Abdulhamid B. Haddiika ve Gaden Yevm Cedid Adl1 Roma-
n1.Yiiksek Lisans Tezi, Atatiirk Universitesi Sosyal Bilimler Enstitiisii, Arap
Dili ve Edebiyati Anabilim Dali.

YEFSAH, Mohammed (2013). “Lounés Matoub et ses chansons: 1’ Algérie embrase
le cceur, 1’ Algérie attise la raison”, Nouvelle Revue Synergies Canada, 6, s.1-
10.

Akdeniz Havzast ve Afrika Medeniyetleri Dergisi, Cilt. 6, Say1.2 25



Zeynep OKTAY-Huriye YILDIRIM CINAR

“Ankara Devlet Konservatuari”, Atatiirk Ansiklopedisi, https://ataturkansiklopedisi.
gov.tr/bilgi/ankara-devlet-konservatuvari (Erisim:29.10.2024).

“Ankarave Bir Milletin Sahlamis1”, Kara Harp Okulu, https://kho.msu.edu.tr/
hakkinda/harbiyeli_ataturk/ankara.html (Erisim:30.10.2024)

“Cenge Giderken”,Siir Parki, https://www.siirpar-
ki.com/kahramanlik13.html (30.10.2024)

“Cezayir’in 132 yillik Fransiz zulmiinden kurtuldugu giin”, TRT Haber 1 Kasim
2022, https://www.trthaber.com/haber/dunya/cezayirin-132-yillik-fransiz-zul-
munden-kurtuldugu-gun-720000.html (Erigim Tarihi:29.10.2024)

“Du C.R.U.A. au G.P.R.A.”, Le Monde, 20 Mart 1962, https://www.lemonde.fr/
archives/article/1962/03/20/du-c-r-u-a-au-g-p-r-a_2346316 1819218.html
(30.10.2024)

“Heyet-i Temsiliye”, Atatiirk Ansiklopedisi, ,https://ataturkansiklopedisi.gov.tr/bilgi/
heyet-i-temsiliye/ (Erisim:26.10.2024).

“Kurtulus Savasi Edebiyat1”, Atatiirk Ansiklopedisi, https://ataturkansiklopedisi.gov.
tr/bilgi/kurtulus-savasi-edebiyati/ (Erisim: 29.10.2024).

“MehmetAkif Ersoy Eserlerinden”, https://www.meb.gov.tr/istiklalmarsi/mehmetaki-
fersoy/Eserleri/Eserlerinden (30.10.2024)

“Milli Miicadele Donemi Siiri Sairler ve Dergiler”, https://www.edebiyatvesanataka-
demisi.com, (Erisim: 28.10.2024).

“Milli Miicadeleynin ilk adimi 101. yilinda”, Anadolu ajansi, 17 Mayis 2020, https://
www.aa.com.tr/tr/turkiye/milli-mucadelenin-ilk-adimi-101-yilinda-/1843797
(Erisim: 30.10.2024).

“Moskova Antlagsmasi1”, https://antlasmalar.com/moskova-antlasmasi (Erisim Tarihi:
27.10.2024).

“Mudanya Ateskes Antlasmasi ve Ismet Pasa”, Inonii Vakfi, https://www.ismetinonu.
org.tr/mudanya-ateskes-antlasmasi-ve-ismet-pasa/ (Erisim:29.10.2024).

Karaosmanoglu, Yakup Kadri (1964), “Atatiirk’iin insanli1”, Yakup Kadri Karaos-
manoglu tarafindan 10 Kasim 1963 tarihinde Tiirk Tarih Kurumu tarafindan
diizenlenen Atatiirk’ii Anma Toreninde yapilan konusma,

Atatiirk Konferanslari I, Tiirk Tarih Kurumu.

https://ata.msb.gov.tr/Content/Upload/Docs/ataturkun_insanligi.pdf (Erigim:
30.10.2024).

26 Journal of Mediterranean Basin and African Civilizations, Vol. 6, Issue. 2



TURK VE CEZAYIR MILLI MUCADELE DONEMLERINDE EDEBIYATIN ROLU

Akdeniz Havzast ve Afrika Medeniyetleri Dergisi, Cilt. 6, Sayr.2 27



Ceren URCAN

28 Journal of Mediterranean Basin and African Civilizati Vol. 6, Issue. 2




IKI TARAFLILIK VE COK TARAFLILIK EKSENINDE LATIN AMERIKA’NIN AFRIKA ILE ILISKILERI

IKi TARAFLILIK VE COK TARAFLILIK EKSENINDE LATIN
AMERIKA’NIN AFRIKA ILE ILISKILERI

LATIN AMERICA’S RELATIONS WITH AFRICA IN THE AXIS OF BI-
LATERALISM AND MULTILATERALISM*

Ceren URCAN**

Oz: Yasadiklar1 kolonyal gecmisleri ve uzun yillar siirdiirmiis olduklar1 bagimsizlik miicadeleleri
agisindan benzer siireglerden gegmis olan Latin Amerika ve Afrika bolgeleri gegmisin izlerini
halen tagimaktadirlar. Gerek bolge icerisinde gerekse uluslararasi sistem icerisinde gelistirdikleri
iliskiler de ge¢misten ¢ikarilan derslerle ve dayanisma temelinde kurulan iligkilerle daha giivenli
bir zeminde kurulmaktadir. Bu ¢aligmanin amaci Latin Amerika’nin Afrika ile olan iligkilerini iki
taraflilik ve c¢ok taraflilik kavramlari tizerinden ele alarak iligkilerin belirleyicisi olan degiskenleri
tespit etmektir. Diplomatik temsilciliklerin acilmasi, iilkeler arasinda anlagmalarin imzalanmasi
seklinde gergeklestirilen temel diplomatik faaliyetler bolge iilkeleri arasindaki ikili iliskilerin
genel seyrini ortaya koymakla birlikte iki bolge arasindaki iliskileri agiklamakta yeterli degildir.
Cok tarafli bir zeminde gerceklestirilen ig birligi faaliyetleri ve bolgelerarasinda kurulan ittifaklar
iligkilerin genislemesine ve derinlesmesine katki saglamistir. Cok tarafli kuruluslar, uluslararast
orgiitler, bolgesel temelli kuruluslar, sivil toplum ve bizzat hiikiimetler iki bolge arasindaki iliskilerin
aktorleri olsalar dahi iligkilerin felsefesinde Giiney- Gliney is birliginin sundugu bakis agist
olan dayanisma ve is birligi yatmaktadir. Kiiresel sistemde etkin bir sekilde var olabilme amaci,
uluslararasi platformlarda ortak hareket edebilmek ve kalkinmaya yonelik ekonomik, siyasi, sosyal,
askeri, kiiltiirel parametreleri de iceren kapsamli bir bakis agisina sahip olmak ve dayanisma ve is
birligi temelinde gelistirilen iliskiler iki bolgeyi birbirine yakinlagtirmaktadir. Bu sebeple iliskilerin
pragmatizmi ise tek tarafli degil ¢ift taraflidir.

Anahtar Kelimeler: Latin Amerika, Afrika, is birligi, cok taraflilik, iki taraflilik

Abstract: Latin American and African regions, which have gone through similar processes in terms
of their colonial past and long-standing struggles for independence, still bear the traces of the past.
The relations they develop both within the region and within the international system are established
on a more secure basis with the lessons learned from the past and with relations established based
on solidarity. The aim of this study is to examine Latin America’s relations with Africa through
the concepts of bilateralism and multilateralism and to identify the variables that determine the
relations. Although the basic diplomatic activities carried out in the form of opening diplomatic
missions and signing agreements between countries reveal the general course of bilateral relations
between the countries in both regions, it is not sufficient to explain the relations between the two
regions. Cooperation activities carried out on a multilateral basis and alliances established between
the regions have contributed to the expansion and deepening of relations. Although multilateral
institutions, international organizations, regional-based organizations, civil society and governments
themselves are the actors in the relations between the two regions, the philosophy of relations is based
on solidarity and cooperation, which is the perspective offered by South-South Cooperation. The aim
of being able to exist effectively in the global system, to act together on international platforms and
to have a comprehensive perspective that includes economic, political, social, military and cultural
parameters for development, and the relations developed based on solidarity and cooperation bring
the two regions closer together. For this reason, the pragmatism of the relations is not one-sided but
two-sided.
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Giris

Latin Amerika ve Afrika, bdlge ici siyasi, ekonomik ve sosyo-kiiltiirel cesitliligin
belirgin oldugu cografyalardir. Bolge i¢i farkliliklarin yani sira iki bolge arasindaki
farkliliklar da iligkileri gelistirmenin Oniinde bir engel teskil etmemektedir. Latin
Amerika iilkelerinin birbirlerinden farkli yapilari, tilke i¢i ve bolge i¢i karmasalar
Afrika’nin dinamiklerini anlayabilmek adina avantaj olabilmektedir. Afrika kitasi
icerisindeki ekonomik, siyasi, kiiltiirel, dilsel, dini farkliliklar1 bilmek ve ona
uygun sekilde politikalar gelistirmek gerekmektedir. Afrika’nin bolgesel bir birlik
saglayabilme durumu Latin Amerika’nin da kendi adina ¢ikarimlar yapmasi gereken
bir basar1 olarak nitelendirilmektedir ve bolge ile daha yakin is birligi faaliyetleri
gerceklestirebilmesi iki temel zeminde miimkiin kilmabilir. Oncelikle kiiresel
problemler ve tartigmalar ile ilgili olarak ayni fikirleri paylasarak ve Kiiresel Kuzey’in
miidahil olmadig1 sorunlar ile ilgili benzer politika problemlerine ve benzer ¢oztimlere
sahip olarak siyasi alanda yakinlik gelistirilebilir. (Ordonez, 2023) Latin Amerika’nin
Afrika ile olan iliskilerindeki yakinligin ve uzakligin belirleyicilerinden biri de bu
sebeple Kiiresel Kuzey ile olan iliskilerin seyridir. Nitekim 6zellikle Baglantisizlar
Hareketi sonrasinda bir grup tilkenin kendi eksenini belirlemeye ¢aligmasi da Kiiresel
Kuzey’den uzaklasmanin sinyallerini gosteren onemli bir kirtlma noktasidir. Bu
acidan bakildiginda Latin Amerika’nin Afrika politikas: farkli degiskenler {izerinden
sekillenmektedir.

Latin Amerika ve Afrika arasindaki baglantinin sekillendigi tarihi ve kiiltiirel temeller
icerisinde giinlimiizde Amerika kitasinda bulunan Afrika diasporasi da onemli bir
degiskendir. Nitekim uzun yillar boyunca Latin Amerika’da irk¢ilik bir sorun olarak
sosyoekonomik kosullarin ana belirleyicilerinden olmustur. 1930°1u yillarla birlikte
durum degismeye baglamis ve bu cesitlilik bir gurur kaynagi olarak goriilmistiir.
(Tulchin, 2016: 65; Sanchez, 2023) Latin Amerika iilkelerinin bagimsizliklarini
kazanmasindan 6nce koleligin bu tilkelerde yaygin olmasi ve 6zellikle Afrika’dan ithal
edilen kolelerin varligi her iki bolgenin birbirine bakisini etkileyen bir unsur olmustur.
Giliniimiizde Afrika, kolonyalizm sonras1 giiclenmeye ve o donemin hasarlarini telafi
etmeye calisan iilkelerin oldugu ve birkac iilkesinin de egemenlik ve dayanigsma
prensipleri temelinde diinyanin geri kalanindaki ezilen halklar ile etkilesimde olma
fikrini benimsedigi bir cografyadir. Bilhassa 1884-85 Berlin Afrika Konferansi’ndan
sonra yogun bir somiirii altinda kalan Afrika, 1950’lerden sonra bagimsizliklarini
kazanarak kita dis1 tilkelerle iliskiler kurmaya ¢alismistir (Daban, 2023: 847-848).
Bu bolgelerden biri olarak Latin Amerika {ilkeleri drnek verilebilir. Bu sebeple
Afrika ve Latin Amerika arasindaki i birliginin s6z konusu halklarin ihtiyaclarina,
dayanismalarina, miicadelelerine ve ortak kurtulus fikirlerine yaklastiran jeopolitik
ve ideolojik bir baglamda kurgulanmasi gerekmektedir. (Sdnchez, 2023) Afrika
iilkeleri bolgesel siyasi ve ekonomik istikrarsizliklara ugrastiklart zamanlarda Latin
Amerika tlkelerinin iligkileri gelistirme ¢abalarina karsi ilgisiz goriinmektedirler;
ancak Giiney Afrika siyasi, ekonomik ve stratejik iligkilerini gelistirerek uluslararasi
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arenadaki varligini artirmak istemektedir ve bu agidan diger Afrika iilkelerinden farkl
bir noktada durmaktadir. Bu amag¢ Giiney Afrika’y1 zaman zaman Latin Amerika ile
yakinlagtirmaktadir. (Lechini, 2010: 130) iki bolge arasinda tek bir faktor iizerinden
sekillenmesi miimkiin olmayan bu iligkiler kurgulanirken tarihi, kiiltiirel, ekonomik,
askeri faktorler de dikkate alinarak ¢ok yonli bir bakis acisimnin gelistirilmesi
gereckmektedir.

iki taraflilik ve cok taraflilik bu calismanin ana eksenini olusturmaktadar. iki tarafliligin
bircok kavramsal tanimi mevcuttur. Pempel’e gore iki taraflilik iki ilkenin diger
iilkelere saglamadiklar1 belirgin ayricaliklardir ve bu tilkelerdeki politika yapicilarin
da sorunlar1 hiikiimetler arasi baglantilarla ¢dzmeleri gerektigini diisiinmeleridir.
(Pempel, 2004: 5) Bu galismada da iki taraflilik iki {ilke arasindaki, bagka tilkelerin
ve aktorlerin miidahil olmadigi iligkiler olarak ele alinmistir. Cok tarafliligin
kavramsal tanimlamasinin yapilmasi daha karmasiktir. Keohane’e gore gok taraflilik
gegici diizenlemeler veya kurumlar araciligiyla {i¢ veya daha fazla devletin ulusal
politikalarin1 koordine etme pratigidir. (Keohane, 1990: 731) Cox’a gore siyasi ¢ok
taraflilik ortak problemler i¢in devletlerarasindaki sorunlarin ¢dziimiine yonelik olan
kurumsallagsmig is birligi anlamina gelmektedir. (Cox, 1992: 162) Ruggie ise ¢ok
tarafliliga farkli bir bakis agisi1 getirerek onu uluslararasi sistemi organize eden bir
prensip olarak gormiistiir. (Ruggie, 1992: 568) En basit anlamiyla ¢ok taraflilik {ig
ya da daha fazla iilkenin olumlu ya da olumsuz olan ortak ¢ikarlari ile ilgili konulari
¢ozmek i¢in bir araya gelmesidir. (Ganesan and Amer, 2010: xv) Bu ¢alismada ise
cok taraflilik li¢ veya daha fazla iilkenin ortak bir sorun veya amag etrafinda bir
araya gelmelerini tanimlamaktadir. Her iki bdlgenin iilkelerinin bagimsizliklarini
elde etmeleri farkli zamanlarda gergeklesmistir ve dolayisiyla uluslararasi sistemde
edindikleri yer ve gelistirdikleri bagimlilik iligkileri de birbirlerinden farkli olmustur.
Ulkelerin gelismisliklerine ve ekonomik biiyiikliiklerine gére uluslararasi sistemdeki
etkileri de degismektedir. Yiikselen gii¢lerin ve ekonomilerin baskin oldugu Latin
Amerika’nin bu bakimdan diinyanin geri kalani ile gelistirdigi iliskiler 6nem arz
etmektedir. Ozellikle kiiresellesme ile birlikte 1980°1i yillarda artarak devam eden
karmasik karsilikli bagimlilik iliskileri devletlerin arasindaki iligkilerin bilesenlerini
analiz etmeyi zorlastirmistir. Bir yandan bolgesel gii¢ olmaya ¢abalayan ve diger
yandan da uluslararasi siyasette norm belirleyici bir konuma gelmeye ¢alisan yiikselen
giicleri barindiran Latin Amerika’nin bu baglamda hem gelismeye hem de bagimlilik
iliskisi gelistirmeye agik olan Afrika ile kurdugu iliskiler olduk¢a 6nemlidir. Bu
iliskinin temel degiskenlerini tespit etmek de bu ¢alismanin ana sorunsalidir.

Calismanin ilk boliimiinde iligkilerin tarihsel akisi, iligkilerdeki durgunluk ve
yakinlagma donemleri referans verilerek, ortaya konmustur. 16.yy. daki kole
ticaretinden giiniimiize kadar olan donemde birtakim belirleyici unsurlar ve déniim
noktalart vardir. Bazi bolgesel ve uluslararast olusumlarin hayata gegirilmesi,
anlagsmalarin imzalanmasi ve hatta i¢ politikadaki birtakim degisiklikler Latin
Amerika iilkelerinin Afrika’ya olan yakinliklarini etkilemistir. Giiney- Giiney Is birligi
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felsefesi ozellikle 20.yy. 1n ikinci yarisindan itibaren iliskilerin temel belirleyicisi
olarak goriilmiistiir. Caligmanin ikinci boliimiinde ise Afrika ile iligkilerinin varligi ve
yogunlugu sebebiyle Kiiba, Brezilya, Arjantin, Venezuela ve Meksika’nin iki taraflilik
temelindeki iliskileri ele alinmistir. Bu baglamda iliskilerin temel belirleyicilerinden
olan iilke ziyaretleri ve ikili anlagmalar ikinci boliimiin temel eksenini olusturmustur.
Calismanin ti¢iincii boliimiinde ise ¢ok tarafli sistemde ve bolgeler arasinda tesis
edilen iliskiler ele almmustir. Uglii is birligi mekanizmalari, Giiney- Giiney Is birligi
faaliyetleri, bolgesel ve uluslararasi kuruluslarda yer alma ve politikalari etkileyecek
giice sahip olma bu boliimiin temel konularini olusturmaktadir. Calisgmanin veri
kaynaklart resmi agiklamalar, bilimsel ¢alismalar, siireli yayinlarin makaleleridir.
Niteliksel bir yontem izlenerek hazirlanan bu g¢alisma farkli analiz diizeyleri olan
devlet, bolge ve sistem iizerinden kurgulanmistir ve analiz birimi ise iki bolge
arasindaki diplomatik, ekonomik ve diger is birligi iligkilerinin tiimiinii kapsamaktadir.

1. Latin Amerika’nin Afrika ile iliskilerinin Temelleri

Latin Amerika ve Afrika arasindaki iliskilerin kokeni 16. yy. da Afrika’dan Latin
Amerika’ya dogru gerceklestirilen kole ticaretine dayanmaktadir. Atlantik otesi
kole ticaretine dayanan iliskiler, tarihsel siiregte ¢ogunlukla kiiltiirel bir zeminde
sekillenmistir. Amerika’dan Afrika’ya olan proaktif yaklagim gibi aslinda Afrika’dan
da Amerika kitasina dogru bir yaklagim vardir. (Kornegay & Landsberg, 2009:
187) iki bolge arasindaki yatay iliskilerin baslangici olarak kabul edilen bu donem
sonrasinda bolge ilkelerinin i¢ politikalarina, bolgesel ve uluslararast kosullara
bagli olarak iligkilerde yakinlagmalar ve durgunluklar goriilmiistiir. Latin Amerika
tilkelerinin bagimsizlik arayislari siiresince, 19. yy. boyunca iki bolge arasindaki
iliskiler ¢ogunlukla Avrupa iilkeleri iizerinden ilerlemis olup 20.yy. da da Afrika
tilkelerinin bagimsizliklarini kazanmaya baslamasiyla iliskilerin seyri ve yogunlugu da
degismistir. (Lechini, 2010: 129) Latin Amerika tilkeleri 1820’lerde emperyalizmden
kurtularak bagimsizliklarini kazanmis olsalar da neredeyse 1860’11 yillara kadar halen
kolonyalizm etkisinde olmuslardir. Benzer sekilde Afrika iilkeleri 1960’11 yillara kadar
emperyal gii¢lerin etkin bir sekilde hakimiyetindeyken Soguk Savas’in bitiminden
sonraki birka¢ yil boyunca da etkiler devam etmistir. Kolonyalizm sonrasi olarak
nitelendirilen ve “kayip yillar” olarak goriilen bu dénemlerin her iki bolge i¢in de
ortak ozellikleri ise siddet seviyesinin yiiksek olmasi, siyasi istikrarsizlik, ekonomik
Balkanlasma ve ticaret karsit1 politikalardir. (Bates, Coatsworth, & Williamson, 2006:
11)

1969 yilinda Afrika Grubu’nun ve Latin Amerika Grubu’nun BM’deki oy verme
davranislarina iligkin olarak yapilan bir ¢alismada her iki grubun iiyelerini benzer
oy verme davranigina iten faktorlerden birinin “ortak problemlerin varlig1” oldugu
sonucuna vartlmistir. Her iki bdlgenin de tarihinde ve felsefi kdkenlerinde insan
haklari, 6zgiirliik ve ulusal bagimsizlik konulart oldukg¢a 6nemlidir. Bu sebeple kiiglik
tilkeleri biiyiik gii¢lerin neo-kolonyal politikalarindan korumak da her iki bolgenin
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ortak amacidir. Dis pazarlara bagimli olma, sosyal gelismemislik ve ekonomik
gelismenin gerekliligi Latin Amerika ve Afrika’nin uzun vadedeki iligkisinin temel
eksenlerinden olacaktir. Her iki bdlgenin BM’deki toplanti gruplarinin uyumunun
ve birbirine olan desteginin birkag sebebi vardir. Az geligmis iilkeler olarak ortak
problemleri paylagmakla birlikte bunlar1 da ¢6zebilmek igin uluslararasi is birligine
ihtiya¢ duymaktadirlar. Bu problemler onlarin bakis acisina gore “Soguk Savas”
kosullarindan bagimsiz bir ortamda ancak ¢oziilebilecektir. Bu bdlgeler her devleti
hukuki agidan esit kabul eder ve i¢ islerine karismama ve i¢ islerinde bagimsizlik
prensibini benimserler. (Saenz, 1969: 325-327) Ekonomik, siyasi ve askeri olarak
kendilerinden ¢ok daha gii¢lii olan diger iilkeler karsisinda aldiklart ortak pozisyon
ve kendi iclerinde yasadiklari problemlerin benzerligi bolge iilkelerini is birligi
diizleminde iligkiler gelistirmeye itmistir.

Latin Amerika ve Afrika siyasi ve ekonomik olarak benzer kirilganliklara sahiptir.
Kolonyalizmin hiikiim siirdiigi ve bagimsizlik i¢in savasmak zorunda kalinan bu
cografyalarda bagimli ve asimetrik iliskiler yaygindir. Sanayilesmis ilkeler ile
bagimlilik iligkileri gelistirilmistir. Farkli zamanlarda uygulanan yapisal uyum
programlarina bagli olarak zorluklar yasamislardir. 1980°li yillardan itibaren
alman dis borglar kalkinmayr ve demokratik istikrar1 olumsuz yonde etkilemistir.
Uluslararasi finansal kuruluslar ve Diinya Ticaret Orgiitii ile daha adil bir uluslararasi
diizen olabilecegi ongoriiliirken sonug bir hayal kirikligi olmustur. (Lechini, 2010:
131) Latin Amerika ve Afrika iilkelerinin gelismislikleri ¢ogunlukla esitsizliklerin
olusmasina ve artmasma sebep olan kolonyal, emperyal devletler ve devlet-disi
aktorler tarafindan belirlenmektedir. Siniflarin ve siif iligkilerinin olugmasi alt-
emperyalizmden bagimsiz degerlendirilememektedir ve bu iligkiler farkli siniflar
yaratmiglardir. (Frank, 1969a; Frank,1969b: 227-230) Latin Amerika’da uluslararasi
burjuvazi gibi bir sinifi kompradorlarin etkisiyle daha baskin bir sekilde hissederken
is¢i aristokrasisi de etkisini kaybetmeye baslamigtir ve bu anlamda koyliiler ve issizler
arasindaki benzerlik dikkat ¢ekicidir. Otokratik rejimlere olan egilim ve ve askeri
yonetimlerin yogunlugu da bu iki bolgenin benzer 6zellikleridir. Alt-emperyalizm
ve yarl sanayilesme Afrika ve Latin Amerika lilkelerinin sadece kalkinmalarini ve
dis politikalarint etkilememis ayrica kitadaki genel politik ekonomi dinamiklerini
de sekillendirici etki yaratmistir. (Shaw, 1979: 341-344) Zira alt-emperyal bir devlet
cevrenin merkezindedir ve bolgenin en baskin devletlerindendir. Bolgesel entegrasyon
saglanirken hem bu siirecten maksimum fayday1 elde eder hem de halen biiyiik gii¢lere
baglidir. (Shaw, 1979: 348)

Giiney- Giiney Isbirligi’nin temelleri 1955- Bandung Konferans: ve Baglantisizlar
Hareketi’nde yatmaktadir. 1960°li yillara kadar cogunlukla ekonomik alanda
gerceklestirilen is birligi mekanizmalari bu tarihten itibaren Giiney iilkelerinin ya da
gelismekte olan iilkelerin dnciiliigiinde daha yatay bir diizlemde ve Kiiresel Giiney
tilkeleri ile daha dengeli iligkiler kurma amaciyla ilerlemeye baslamistir. Bu durumda
ilgili iilke grubunun Ekonomik Is birligi ve Kalkinma Orgiitii Kalkinma Yardimlar1
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Komitesi’nin (OECD DAC) prensiplerine gore yapilan kalkinma yardimlarma karsi
ayni durusu benimsemelerinin de etkisi olmustur. (Molinari, Mena, & Ghiglione,
2022: 2093) Bu is birliginin faaliyetleri zaman zaman geleneksel yardimlar ile
karistirilabilmektedir. Giiney- Giiney Is birligi temelinde gerceklesen faaliyetler
cogunlukla talep odakli ve siyasi birtakim kosullarin da talep edilmedigi faaliyetlerdir.
Cok tarafli olarak kurgulanmis, Kuzey iilkelerinin ve kalkinma uzmanlariin
tanimladig1 sekilde standart hale gelmis bir yardim yapist da bulunmamaktadir.
Son olarak da seffafligin zayif oldugu bu is birligi faaliyetlerinin belgelendirerek
sunulmasma pek rastlanmamaktadir ve izleme ve degerlendirme siireclerine de
nadiren konu olmaktadir (Abdenur, 2018: 193). Bu mekanizma, geleneksel anlamda
kalkinmakta olan {ilkeler arasindaki teknik is birligi olarak nitelendirilmekte olup
deneyimleri paylagsma veya kapasite insa etme suretiyle her tiirlii is birligi faaliyetlerini
de i¢cermektedir. Zaman igerisinde kavramin igerigi de zenginlesmis baris, giivenlik,
insan haklar1 ve se¢cimler konusunda verilen destekler de bu ig birligi mekanizmasinin
kapsama alanina girmistir. (the United Nations- Office of the Special Adviser on Africa,
2004: 1) Ozellikle 21. yy. da Kiiresel Giiney iilkelerinin kalkinmalarmin ¢ok énemli
bir pargast haline gelen Giiney- Giiney The, siyasi, teknik ve ekonomik bilesenleri ile
kalkinmakta olan farkli bolgelerde farkli sekillerde hayata gegmektedir. (Santander &
Alonso, 2018: 1924) Giiney- Giiney s birligi faaliyetlerinin hayata gecirilme zemini
de heterojen bir hale gelmektedir. Kamu politikalari, kapasite insas1 faaliyetleri ile
ekonomik ve finansal is birligi faaliyetleri uygulama alanlaridir. (Molinari, Mena,
& Ghiglione, 2022: 2094) Her ne kadar ger¢eve olarak bu sekilde uygulansa da
heterojen ve dinamik bir yapist olan Giiney tilkelerinde bu alanlarin faaliyete gegme
sekli farklilik gosterebilmektedir. Bu ¢ergcevede bazi iilkeler standart uluslararasi
kuruluslara yogunlasip is birliklerini o yonde gelistirirken bazilari da ekonomik
diplomasi faaliyetlerine agirlik vermektedir. (Molinari, Mena, & Ghiglione, 2022:
2095) Ozellikle Giiney Afrika bolge iilkelerinden ayrilip farkli liderlik &zellikleri
gostermesi ile birlikte Giiney- Giiney icerisinde dnemli bir dinamik haline gelmistir
ve sonug olarak karsilikli faydaya dayali bu iliskiler hem iki tarafli hem de ¢ok tarafl
zeminde derinlesmistir. (Lechini & Marchetti, 2021: 235)

1978 yilinda Buenos Aires Eylem Plani ile Kiiresel Giiney {ilkeleri arasindaki teknik
is birliginin gergeklestirilmesinin ve gelismesinin 6nii agilmigtir. (Molinari, Mena,
& Ghiglione, 2022: 2093). Bu plan, Kuzey- Giliney mantigindan uzaklasilmaya
baslandiginin, karsilikli fayda ve ortak isler yapma zemininde daha simetrik iligkiler
gelistirildiginin gostergesi olup bunu Kiiresel Giliney iilkeleri arasinda ¢ok tarafli bir
zeminde gerceklestirmenin ilk gergek girisimi niteligindedir. (de Renzio & Seifert,
2014: 1862)

Afrika iilkeleri bagimsizliklarini kazanmaya basladik¢a ve Latin Amerika {ilkelerinin
de bu bagimsizliklar1 tanimaya baslamasi ile iligskiler diplomatik bir zeminde
gelismeye baglamistir (Daban, 2022: 32-33). Soguk Savasin bitimine kadar Kiiba,
Kolombiya ve Arjantin, Chavez’in 1999°da secilmesi ile de Venezula Baglantisizlar
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Hareketi igerisinde Giiney’in dayanismasi i¢in olduk¢a dnemli rol iistlenmislerdir. (de
Souza Neto, 2018: 211) Soguk Savas sonrasi donemde bazi Latin Amerika iilkelerinin
Afrika ile olan iligkilerinin yogunlugunun azaldig1 sdylenebilir. Arjantin, 1991 yilinda
Baglantisizlar Hareketi’nden ayrilmistir. Meksika da 1994 yilinda OECD tiyesi olmasi
ile birlikte G-77’den ayrilmisgtir. Farkli platformlarda Afrika ile iliskilerini geligtirmek
tizere firsat elde edebilecekken bu sekilde Afrika ile olan iligkilerinin yogunlugunu
azaltmiglardir. Bu durumun altinda elbette ki 1990’11 yillarda bu iilkelerin ekonomik
kriz etkisinde olmalari, kaynaklarint daha segici sekilde kullanma {izerine sekillenen
politikalari ve bolgesel entegrasyonu gelistirmeye yonelik daha fazla ¢caba sarf etmeleri
yatmaktadir. (de Souza Neto, 2018: 211) Soguk Savas’in bitisi bu anlamda bir kirilma
noktasi niteligindedir. Latin Amerika iilkelerinin Kuzey {ilkeleri olan iliskilerinin
yogunlugu tarihsel siiregte degiskenlik gdsterse de her daim bagimsiz bir dis politika
cizgisi arayisinda olmuslardir. 90°li yillarin sonuna dogru degisen uluslararasi
konjonktiir ile birlikte bolgede ilerici hiikiimetlerin de basa gelmesiyle birlikte
Latin Amerika tlkeleri Afrika ile 6zellikle ekonomik anlamda iligkileri gelistirmeye
baglamiglardir. (Molinari, Mena, & Ghiglione, 2022: 2092) 20. yy. sonuna dogru
yeniden sekillenen bu iligkiler aslinda glinimiiz Latin Amerika- Afrika iliskilerinin
temelini atmustir. Zira iligkileri ¢esitlendirmek, ekonomik ve siyasi cikarlar i¢in
Kiiresel Giiney tilkeleri ile baglantilari giiclendirmek stratejisinden hareket edilmistir.
1999 yilinda Venezuela’da Chavez’in, 2003 yilinda Brezilya’da Lula da Silva’nin ve
yine 2003 yilinda Arjantin’de Nestor Kirchner’in basa gelmesiyle birlikte bu yeni
stratejinin uygulamalari goriilmeye baglanmistir. (de Souza Neto, 2018: 211)

2. Devletler Arasi Diizeyde fliskiler

Latin Amerika ve Afrika kitasi arasinda gelisen iki tarafli iligkilere ve is birligi
faaliyetlerine bakildiginda iligkilerin baslangicinin  dayandirilabilecegi birkag
siyasi alan tantmlamak miimkiindiir. Oncelikli olarak yeni bagimsizligmni kazanan
iilkeleri tanimak devletleraras1 diizeydeki iliskilerin ilk adimidir. Devletlerin
birbirini tanimasinin ardindan ilgili ilkelerde diplomatik misyonlarin agilmasi,
zamanla sayilarinin artirtlmasi ya da azaltilmasi ve hatta bu diplomatik misyonlarin
kapatilmasi da iliskilerin seyrini ve yogunlugunu gosterebilen bir diger alandir. Bu
boliimde Afrika iilkeleri ile ikili iliskiler gelistiren ve kdkenleri ilk Latin Amerika-
Afrika temaslarina dayanan lilkelerin Afrika kitasina bakist ve kita ile olan iliskileri
ele alinacaktir. Arjantin’in oncelikleri arasinda olmasa da Kuzey Afrika bolgesi ve
Giiney Afrika ile ikili iligkilerini ve ticari iliskilerini gelistirdigi; Brezilya’nin daha
ziyade kiiltiirel ve diplomatik ¢ergevede iliskileri gelistirdigi; Venezuela’nin Giiney-
Giiney is birligi cercevesinde hareket ettigi ve petrol diplomasisine yogunlastigi,
Kiiba’nin ise ideolojiyi ve teknik is birligini onemsedigi ikili iliskilerde dikkate
deger hususlardir. (Lechini, 2010: 131) Latin Amerika’nin Afrika’daki varligini ve
yogunlasan iligkilerin denklemini agiklarken her ne kadar iligkileri derinlestirme
yoniinde bir egilim olsa da biiyiikelgiliklerin agilamamasimin nedenleri arasinda
finansal yetersizliklerin oldugunu sdylemek miimkiindiir ve Kosta Rika bu durumun
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bir ornegidir. Benzer sekilde Meksika 2008 yilinda agtigi Angola Biiytikelgiligini
finansal kisitlar sebebiyle 2009 yilinda kapatmak zorunda kalmistir. iki bolge
arasindaki hava yolu ulagimini dogrudan saglayan uguslarin azlig1 da cografi uzaklik
sebebiyle iligkilerin gelismesinde bir engel teskil etmektedir. (de Souza Neto, 2018:
219) Devletlerarasi diizeyde gelisen ikili iliskiler zaman zaman dalgali bir sekilde
seyretse de iligkilerin daha karmasik ve bagimli hale gelmesiyle birlikte diger yandan
da ¢ok tarafli iliskiler de gelismektedir. Bolge tilkelerinin gelismislik diizeylerindeki
farkliliklar, kendi i¢ siyasetlerinde ve ekonomilerinde yasadiklart sorunlar ve ikili
iliskilerin yogunlugunu zaman zaman diislirebiliyorken bu siirect iligkiler ¢ok tarafli
bir zeminde de siirdiiriilmeye devam etmektedir. Bu nedenle iki tarafli ve ¢ok tarafli
iligkiler es zamanli seyretmemektedir.

2.1. Kiiba’nin Afrika ile Qliskileri

ABD karsit1 bir dis politika ¢izgisi belirlemenin ve bunu hem Latin Amerika’daki hem
de farkli cografyalardaki varligini giiclendirmek adina gergeklestirmenin en belirgin
ornegi Kiiba’nin Afrika’daki varligi olmustur. (Tulchin, 2016: 11) Kiiba’nin kita ile
olan ilk iletisimi Cezayir ile onlarin bagimsizlik miicadeleleri i¢in sivil ve askeri
destek gondermesi ile baslamistir. (Gleijeses, 1996: 160) Kiiba- Afrika iligkilerini
Soguk Savas donemi lizerinden inceleyen bir ¢alismada Kiiba’nin politikast su
sekilde yansitilmistir: iligkilerin temelinde materyal ¢ikarlar bulunmamakta ve bu
da iliskileri istikrarl1 ve Afrika’nin kosullarina adapte olmus hale getirmektedir. s
birligi faaliyetleri ve destekler Kiiba’nin Afrika’ya herhangi bir politikasini dikte
ettirme cabasi igermemektedir. Ayrica Kiiba, bolgeye doktorlar gondererek kendi
kapasitelerini artirmalar1 yoniinde destekte bulunmustur. Bunu pekistirecek sekilde
sonrasinda da Ogretmenler gonderilerek Afrika’daki okullarda 6grencilerin daha
kaliteli egitim almalari saglanmaya g¢alisilmistir. (Gonzales, 2000) 1970’1i yillardaki
Soguk Savag ortami ideolojik olarak Kiiba’nin Afrika’da askeri giiciinii dogrudan
kullanmasina izin vermekte idi; fakat bu durum sonrasinda degismeye basladi.
Sovyet etkisi sebebiyle Angola ve Etiyopya basariya ulasamadan bolgeden ¢ekilmek
zorunda kalan Kiiba bolgedeki diger 6zgiirliik hareketleri ve kurulan demokrasiler
karsisinda da kendi kurguladigi politikanin diginda bir Afrika ile karsi karsiya kaldi.
Afrika Boynuzu’na miidahale edebilmis olan Kiiba’nin etkisi Etiyopya’daki devrim
ile birlikte iyiden iyi azalmistir ve bu kosullar altinda Kiiba’nin boélgede kalict
olabilecegini gosteren bir durum kalmamistir. (Aguila, 1996: 92) Kiiba’nin Afrika ile
olan iligkilerindeki bir diger belirleyici faktor ise BM Genel Kurulu’ndaki oy verme
davranisidir. Kiiba, Afrika iilkelerinin kendi lehine oy kullanmasi sayesinde ABD’nin
yapacagi birgok ambargodan kurtulmustur. Sadece 2010 yilindan 2018’¢ kadar yedi
ilke karar alan Afrika Birligi (AU) bu kararlarinda ABD’nin Kiiba’ya uyguladigi
ambargolari elestirmistir. (Prensa Latina, 2017)

Giiney Afrika, Transatlantik ile bircok kiy1 Afrika iilkesinden ¢ok daha az baga
sahiptir. Buna ragmen Karayipler ile olan iligkileri giliglendirmek igin 6zellikle
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Karayipler Ekonomik Toplulugu (CARICOM) ve Kiiba ile en proaktif politikalar
izleyen de Gliney Afrika olmustur. (Kornegay & Landsberg, 2009: 187)

2.2. Arjantin’in Afrika ile fliskileri

Lechini, galismasinda Arjantin i¢in Afrika ile olan iliskilerinin diisiik oncelikli
oldugunu ve bu iligkilerin “diirtiisel politika” hamleleri olarak nitelendirilebilecegini
vurgulamistir. Biiylikel¢ilik agmak, siyasi ve ekonomik misyonlar kurmak, iki tarafli
anlagmalar imzalamak ve 6zel aktorler ile sekillenen ticari iligkiler tesis etmek diirtiisel
politikalar olarak nitelendirilebilir. (Lechini, 2010: 132)

Arjantin 1979’da Afrika Kalkinma Fonu’na (ADF) ve 1985°’te de Afrika Kalkinma
Bankasi’na (AfDB) iiye olmustur. Taraflar arasinda tiyelik disinda bir anlagsma
imzalanmamistir. (African Development Bank Group) Iliskilerin tarihsel siirec
icerisindeki seyrine bakildiginda 1980°1i yillarda Baglantisizlar Hareketi ¢cercevesinde
Afrika ile iligkilerin arttig1 goriilmiis olup iki tarafli ve ¢ok tarafli zeminde yiiriitiilen
iliskilerin hem ticari iliskileri artiracagi hem de Giiney- Giiney Isbirligi’ni
giiclendirecegi vurgulanmigtir. (Lechini, 2010: 133) Ratl Alfonsin Hiikiimeti,
1986 yilinda Giiney Afrika ile diplomatik iligkileri sonlandirmistir ve sonrasinda
iktidara gelen Menem 1991°de iliskileri yeniden insa edereck 1995 yilinda Giiney
Afrika’y1 ziyaret etmistir. (Lechini & Marchetti, 2021: 238) 1990’11 yillarda ise biitce
kisitlamalar1 gerekgesi ile Afrika’da bulunan Arjantin Biyiikelgilikleri kapanmaya
baglamigtir. 2002 yilinda Eduardo Duhalde yonetime gectiginde iilke iginde istikrar
nispeten elde edilmistir ve farkli kitalarin dahil oldugu bir dis politika ¢izgisine
yonelim baglamistir. (Lechini, 2010: 133) 1995 yilinda Carlos Saul Menem’in Afrika
ve Giiney Afrika’ya gergeklestirdigi ziyaretlerin ardindan 2012 yilinda Kirchner
Devlet Baskani sifatiyla Angola’ya ziyarette bulunmustur. (de Souza Neto, 2018: 211)
2002 yilindan itibaren hem Cristina Kirchner hem de Nestor Kirchner dénemlerinde
Afrika’da sayilart oldukga artan elgilikler hem 6nceki baskanlardan farkli bir politika
izlendiginin hem de basta Sahra-Alt1 Afrika olmak tizere Afrika kitasi ile ekonomik
ve siyasi iligkilerin gelistirilmek istendiginin gostergesidir. Ozellikle Angola ve
Mozambik’te acgilan biiyiikelgilikler bolge ile olan ticari iligkilerin de Snemini
vurgular niteliktedir. (de Souza Neto, 2018: 212) 2003 yilinda Arjantin’de Kirchner
basa geldiginde ise Giiney- Giiney is birligi kalkinmay1 ve bagimsizlig1 saglamak
adina cok tarafli bir zemin olarak gorilmistiir. (Lechini, 2010: 133) 2007 yilinda
Arjantin- Giiney Afrika iki Uluslu Komisyonu (BICSAA) olusturulmustur. 2008
yilinda bu olusum Buenos Aires’te yeniden toplanmistir. Bu olusum, iliskileri artirma
cabasinin somut bir adimi niteligindedir. (Lechini, 2011: 234) 2008 yilindaki kriz ile
birlikte Arjantin’in 6nceliklerinin degismesi ve kaynaklarinin daha kisitlt hale gelmesi
ile Gliney Afrika ile olan ticaret hacmi diigsmiistiir. (Lechini & Marchetti, 2021: 244)
Iki tarafl1 zeminde yiiriitiilen iliskilerin durgunlastigi bu donemde Arjantin ¢ok tarafl
zeminde Afrika’daki etkisini ve varligin1 devam ettirmistir.
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2.3. Venezuela’nin Afrika ile iliskileri

Venezuela’nin Afrika iilkeleri ile iliskilerinin baslangici 1950°1i yillara uzanmaktadir.
Karakas, ilk diplomatik iligkilerini Etiyopya ve Misir ile kurmustur. Giliney Afrika
ile diplomatik iligkilerin tesis edilmesi ise 1993 yilmin basinda gerceklesmistir.
Venezuela, Chavez iktidara gelene kadar “Giiney ile mesafeli olma ve ABD ile yakin
iliskiler geligtirme” politikasi ile hareket etmistir. (Bolivar, 2008)

Latin Amerika bolgesinde Afrika kokenli halklarin varligi ve Afrika mirasi, 1988
yilinda iktidara gelen Chavez’in kendi politika ¢izgisini belirlemesinde oldukga
etkili olmustur. Cok kutuplu bir uluslararasi sistem anlayisi igerisinde olan Chavez,
Afrika tilkelerini de anti-emperyalizm i¢in birer miittefik olarak gdrmekte idi. Chavez,
2005’te Afrika icin Dis Iliskiler Bakan Yardimciligini kurmus ve sonrasinda da
“Afrika i¢in Glindem” adryla Afrika iilkeleri ile olan iliskileri yeniden dizayn etmistir.
Bu gilindem, kitada diplomatik temsili artirmayi, bolgesel ve bdlge-alt1 kuruluslarla is
birligi ve entegrasyon iliskileri kurmayu, iist diizey ziyaretleri artirmay1 ve anlagmalar
imzalamay1 amaclamaktadir. Bununla birlikte petrol ihra¢ eden bir iilke olarak petro
diplomasi ile enerji kaynaklarimi kullanarak uluslararasi arenada hareket kabiliyetini
artirmay1 da amaglamistir. (Lechini, 2010: 133) Chéavez, Afrika topraklarina ziyarette
bulunan Venezuelali ilk baskan olma sifatin1 tagimaktadir. 2006’da Angola, Mali
ve Benin; 2008’de Giiney Afrika ve 2009°da da Libya ve Cezayir’e ziyaretlerde
bulunan Chévez, potansiyel miittefiklerle siyasi baglari giliglendirmeye calismus,
petrol diplomasisini gelistirmis ve iki tarafl1 ticareti ve ig birligini artiran goriigmelere
imza atmustir. (Lechini, 2010: 134) 2008 yilinda Giiney Afrika’y1 ziyaret eden Chavez
Giiney- Giiney Isbirligini tesis etmis ve ii¢ enerji anlasmas ile birlikte bir de is birligi
anlagmasi ile ziyaretini sonuclandirmistir. Bu kapsamda Giiney Afrika Petrol Sirketi
(PetroSA) ve Venezuela Petrol Sirketi (Petréleos de Venezuela) Orinoco Kusagi’ndaki
kesifler i¢in birlikte calismaya karar vermislerdir. (Lechini & Marchetti, 2021:
242) Venezuela, iilkenin uluslararast iliskilerini ¢esitlendirmek ve ¢ok kutuplu ve
hegemonya karsit1 is birliklerinin oldugu denklemde etkin olabilmek i¢in politikalar
gelistirmistir. Bu sebeple 2010°Iu yillarin basinda Afrika dncelik haline gelmis ve
Batili olmayan bazi iilkeler de Venezuela dis politikasinda yer bulmustur. Fransa
ve Ispanya gibi bazi Avrupa iilkeleri de ihmal edilmemis olup Ingiltere ile de ticari
faaliyetlere devam edilmistir. (Raby, 2011: 173) Chéavez’e kadar sadece sekiz olan
biiytlikelgilik sayisi hizlica artmistir. Bu da bdlge ile daha da cesitlenmis iliskilerin
kurulmasina yardimei olmustur. Her ne kadar Venezuela tarafindan olduk¢a aktif
bir politika yiiriitiilse de Afrika iilkeleri heniiz buna tam olarak karsilik verebilecek
durumda olamamustir. Oyle ki Chavez’in baskanligi boyunca herhangi bir Afrika
iilkesinin devlet bagkani iilkeyi ziyaret etmemistir. (Brun, 2018) Venezuela tarafindan
Afrika’da gergeklestirilen Giiney- Giiney is birligi faaliyetlerini sadece petrol
diplomasisinin uygulanmasi olarak nitelendirmek ideolojik ve kiiltiirel bakis acilarini
ihmal etmek anlamina gelmektedir. Afrikali cocuklarin temel egitimlerine odaklanan
“Be the Godfather of an African School” adl1 plan Giiney- Giiney is birliginin diger
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bakisini yansitmaktadir. Bunu miiteakiben Venezuela’daki bir¢ok tiniversitede Ulusal
Afrika Kiirsiileri olusturulmustur. 2007 yilindan bu yana da farkli donemlerde Afrikali
halklarinin kiltiirlerinin sergilendigi Kiiltiirel Festivaller hayata gecirilmektedir.

zamanda ¢ok tarafli platformlarda da aktif bir sekilde rol oynamaya devam etmistir.
2.4. Brezilya’min Afrika ile fliskileri

Brezilya’nin bagimsizlik miizakereleri siiresince Afrika’daki Portekiz kolonileri ile
iletisime gegmek Portekiz tarafindan bizzat yasaklanmisti. Somiirgecilik tarihinden
bu yana biriken Afrika mirasi1 yadsinamazdir. Etnik ¢esitlilik, kiiltiirel farkliliklar ve
dil agisindan miimkiin oldugunca muhafaza edilmeye calisilan bu miras igin siyasi
iradeye ve siyasi kararlara da ihtiya¢ duyulmustur. 1960’l1 yillardan gliniimiize
Brezilya’nin Afrika politikast Brezilya’nin kiiresel stratejisi olan “diinyaya entegre
olma’nin bir pargasidir. Brezilya- Afrika iligkilerini belirleyen kararlar daha {ist diizey
karar alma mekanizmalarinda verilmektedir. Akademisyenler tarafindan belirlenen
politikalar devamlilig1 olan ve hiikiimetler degigse dahi degismeyen niteliktedir. Son
yillarda Brezilya sinirlar igerisinde yiiksekdgretime devam eden birgok uluslararasi
6grenci bulunmaktadir ve bu dgrenciler de ¢ogunlukla Afrika’dan gelmektedirler.
(Ress, 2019: 1)

Afrika kitasinda siyasi bagimsizligini elde eden ilk iilke 1957 yilinda Gana olmustur
(Elaigwu ve Mazrui, 1993: 458) ve 1960 yilinda Brezilya ile diplomatik iligkiler
gelistirilmeye baglanmigtir. 1961°de Akra’da agilan biyiikelgilik Brezilya’nin
Sahra- Alt1 Afrika’daki ilk biiyilikelgiligi olmustur. Angola 1975’te Portekiz’den
bagimsizligini kazandiginda onu ilk taniyan Brezilya olmustur. (Ministry of Foreign
Affairs- Brazil, 2024) Kasim 1983’te Brezilya Devlet Baskani Jodo Figueiredo
Afrika tilkelerinden Cezayir, Capo Verde, Gine-Bisau, Nijerya ve Senegal’e ziyaretler
gerceklestirmistir. (Brazil-Africa Relations: A Chronology, 2019) 1996 yilinda da
Baskan Fernando Henrique Cardoso Giiney Afrika’y1 ziyaret etmistir. (Lechini &
Marchetti, 2021: 238)

Afrika iilkelerinin Brezilya dis politikasindaki yeri olduk¢a 6nemlidir. Diplomatik
ve ticari agilardan yiiksek yogunlukta olan iliskiler Giiney- Giiney Is birligi ve
ticarete pragmatik bakis agisi ile sekillenmistir. Ticari partnerlerini artirmaya ¢alisan
Brezilya i¢in Afrika énemli bir aktordiir. 1970°1i yillar Brezilya- Afrika iliskilerinin
Altin Cagi olarak nitelendirilmektedir. Kiiltiir temelindeki yaklasimlar ve kiiltiirel
diplomasi kavrami Afrika tilkelerini iligkileri derinlestirme konusunda ikna etmek
icin yetersiz kalmisgtir ve sonrasinda bir dizi eyleme gecilmistir. Yeni bilyiikelcilikler
acilmis ve yliksek diizey misyon temsilcileri gonderilmistir. Teknik ve akademik
is birligi de bu donemde hizlanmistir. Brezilya’nin Afrika ile olan iligkilerinde iki
temel motivasyon vardir: Giiney iilkeleri arasindaki dayanigmayi1 artirmak ile dis
iliskilerini ve uluslararast is birligi faaliyetlerini cesitlendirme ihtiyaci. (Lechini,
2010: 135) Brezilya 1973°te ADF’ye ve 1982’de de AfDB’ye iiye olmustur. Brezilya
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bilgi transferi, teknoloji, kalkinma becerileri, tarim, saglik ve egitim alanlart igin
Banka iizerinden is birligi faaliyetleri gergeklestirmekte olup 2011 yilinda Brezilya
Hiikiimeti ve Banka Grubu arasinda Giiney- Giiney Is birligi Giiven Fonu kurabilmek
adma bir anlasma imzalanmistir. (African Development Bank Group) 1990’11 yillarla
birlikte neo-liberal Ortodoks politikalar benimsenmistir ve bdlgeye daha fazla ilgi
gosterilmeye baslanmustir. 1970’lerdeki bakis agist da yerini “stratejik ortaklik” a
birakmustir. Bu sebeple birkag iilke ve birkag¢ alanda yogunlasan iligkiler daha segici
bir sekilde devam etmistir. Var olan ticari potansiyeli giiclendirirken c¢ok tarafli
miizakerelerde isbirlik¢i ¢abalarin artmasi stratejik ortaklik mantigimin iki ayagini
olusturmaktadir. Giiney Afrika, Namibya, Angola, Mozambik, Cape Verde, Sao
Tome’e Principe ve Nijerya ile de ikili anlagmalar imzalanmistir (Lechini, 2010: 136)
1970’1i yillarindan ortalarindan itibaren 6zellikle Brezilya’nin Afrika ile gelistirdigi
iligskiler hem pratik hem de akademik diizlemde gelismelere sebep olmustur. Bir yandan
Afrika ile olan iligkiler gelisirken diger yandan da petrol ihra¢ eden Arap iilkeleri
ile de iligkiler gelistirerek Brezilya, Latin Amerika bolgesinin diinyaya ac¢ilmasinda
oncii rolii iistlenmeye c¢aligmistir. (Mufioz, 1996: 2) Brezilya’nin ekonomik ve
diplomatik kaynaklarinin Afrika i¢in bir politika gelistirmeye uygun olmasinin 6nemi
de yadsinamazdir. Venezuela petrol ihrag eden Arap ilkeleri ile etkilesimi artirmaya
calisirken Brezilya’nin tercihi de Afrika {ilkelerinden yana olmustur. Her ne kadar
Latin Amerika yer yer homojen politikalara sahip bir yapi gibi diisiiniilse de bolge
tilkelerinin farkli alanlara yogunlasabildigi ve bu dogrultuda politikalar gelistirdigi
goriilmektedir. (Klaveren, 1996: 54)

2000°1i yillarda da Lula basa geldiginde Brezilya Afrika’da oldukga aktif ve etkin
bir politika izlemistir. Ulke icerisindeki Afrika kokenlilerin taleplerine de karsilik
vermis olan Brezilya i¢in Afrika kitasi dis politikasindaki bir dncelik haline gelmistir.
(Lechini, 2010: 137; Abdenur, 2018: 190) 2000’1 yillarin bagindan itibaren her ne
kadar ticari agidan ¢ogunlukla Brezilya’nin daha avantajli oldugu bir sistem geligse de
Afrika ile olan iligkiler kalkinma is birligi, yeni siyasi ve diplomatik baglantilar, askeri
anlagmalar ekseninde ilerlemistir. Hatta Afrika, 6zellikle Cin karsisinda, Brezilya’nin
bir rekabet alani durumuna gelmistir (Abdenur, China in Africa, Viewed from Brazil,
2015: 263).

BRICS Forumu’nun lideri olan Brezilya ile Gliney Afrika arasindaki iliskiler 2010
yilinda Giiney Afrika’nin da bu gruba dahil olmasi ile daha da gelismistir. Bu iilkeler
her ne kadar fazla ortak 6zellik tasimasa da Lula’nin Kiiresel Giiney arasindaki
iliskileri is birligi yoluyla gii¢lendirme hedefi bu iilkeleri 2009 yilindan itibaren her
yil diizenli olarak bir araya getirmektedir. (Crandall, 2018: 137) Bununla birlikte
2014 yilindan itibaren 6zellikle i¢ siyasetteki ekonomik ve siyasi faktorler sebebiyle
Brezilya- Afrika iliskilerinin diisiise gectigini sOylemek miimkiindiir. (Abdenur,
2018: 189) Fakat bu déonemde de Lula, bagkanlik donemi sonlanmis olmasina ragmen
Afrika’ya olan ziyaretlerine devam etmistir. (de Souza Neto, 2018: 215) Brezilya’nin
Afrika kitasindaki varhigmin etkinligi tarihsel olarak eskilere dayanmaktadir.
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Brezilya’nin hem Latin Amerika’nin bolgesel giicii olma misyonu hem de Giiney’in
lideri olma hedefi Brezilya’nin Afrika kitasina verdigi 6nemi daha artirmasina ve
somutlastirmasina sebep olmustur.

2.5. Meksika’nin Afrika ile Iliskileri

Latin Amerika tilkelerinin Afrika kitasina gergeklestirdigi {ist diizey ziyaretler Soguk
Savas doneminde iliskileri sekillendiren unsurlardan biridir. Tlk defa bir Meksika
Devlet Baskan1 1975 yilinda Afrika’ya ziyaret gergeklestirmistir. Donemin Bagkani
Luis Echeverria Senegal, Tanzanya, Etiyopya ve Misir’1 ziyaret etmistir. Bu ziyaretler
esnasinda tilkelerin liderleri ile ¢ok sektorlii is birligi goriismeleri yapmistir. Bagkanlik
doneminin bittigi 1976 yilinda ise birgok Afrikali 6grenciye tiniversitelerde ve teknik
okullarda egitim gormeleri igin burs verilmistir. (Mballa, 2009: 80)

Meksika, Afrika ile olan iligkilerini gelistirmeyi “Afrika’ya Yakinlasma Stratejisi”
tizerinden yiiriitmektedir. Aralik 2006- Kasim 2012 arasinda Felipe Calderon
doneminde uygulanmaya baslanan bu planin igerigi ise Afrika iilkeleri ise iletisimi
artirirken bagka bir bolge ile de uzmanlagmaya gidilmesi lizerinden sekillenmistir. (de
Souza Neto, 2018: 212) Bununla birlikte 6nceki donem iligkilerine ve politikalarina
bakildiginda 1995-2000 yillar1 arasindaki ulusal kalkinma planinda Afrika ile ilgili
kisimlar yer alirken 2001-2006 arasindaki ulusal kalkinma planinda yer almamaktadir.
(Varela, 2008: 422) Sonrasindaki stratejiler de incelendiginde Meksika’nin dis
politika giindeminde Afrika ile olan iligkilerin belirgin bir noktaya ve net bir diizleme
oturtulamadig1 goriilmektedir. (de Souza Neto, 2018: 213) Meksika’da 2006 yili
Mayis’inda bir hafta “Afrika Haftas1” ilan edilmistir ve Afrika kiiltiirii ilke genelinde
sergilenmistir. 2007 ve 2008 yilinda gergeklestirilen “Afrika Haftas1”’nda ise Meksika-
Afrika iilkeleri Teknik Is birligi Fuart da eklenmis olup bilim ve teknoloji, bilgi
aligverisi, deneyimler, yenilikler ve iilkelerin ulusal kapasitelerinin giiglendirilmesi
adina ¢aligmalar bu fuarlarin ¢alisma alani olmustur. (Mballa, 2009: 81) 2010 yilinda
da Sili’de sivil toplumun organize etmesi ile “Afrika Haftas1” kutlanmistir. (de Souza
Neto, 2018: 234)

3. Cok Taraflilik Ekseninde Latin Amerika’nin Afrika ile iliskileri

Latin Amerika ve Afrika {ilkeleri arasindaki iligkiler her zaman iki tarafli iliskiler ile
sekillenmemektedir. Birkag iilke bir araya gelerek platformlar olusturabilmekte veya
Latin Amerika iilkelerinin Afrika’da varliklar iiye- gozlemci tliye sifatiyla Afrika
temelli olusumlar iizerinden sekillenebilmektedir. Somut platformlarin sayisinin
ozellikle 20.yy. m sonuna dogru artmasi ve bdlgesel is birligi mekanizmalarinin
farkli bolgelerle de is birligi yapma cabasi esas itibariyle ¢ok tarafli zemindeki
iligskilerin dogasini daha da karmasik hale getirmistir. Latin Amerika’dan Afrika’ya
bakildiginda Afrika kitasinda kurulan bu olusumlara dahil olmak 6ncelikle Giiney-
Giiney is birliginin bir pargast olmak felsefesinden hareket edilerek bir¢ok iilkenin
giindeminde olan hedeflerdendir. Bununla birlikte bazi Afrika ve Latin Amerika
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tilkelerinin dahil oldugu bolgeler arasi platformlar da iligkilerin gelistirilmesi ve is
birliklerinin artirilmasi noktasinda oldukca dikkate degerdir. Giiney- Giiney Is birligi,
isbirlik¢ilik temelinde bir farkindalik yaratmak ig¢in 6nemli bir zemindir. Cok bolgeli,
cok taraflt ve iki tarafl1 is birliklerini igeren bu zeminde 6zellikle G20 ve NAMA-
11 gibi olusumlarda Latin Amerika ve Afrika iilkeleri ayni pozisyonu almaktadirlar.
(Lechini, 2010: 131)

Latin Amerika Enerji Kurulusu (Latin American Energy Organization- OLADE),
bolge iilkelerinin tiye oldugu hiikiimetler arasi ig birligi, koordinasyon ve teknik
dayanisma mekanizmasidir. 1973 yilinda olusturulmustur ve boélge disi tek yesi
daimi gdzlemci sifatiyla 2001 yilinda Cezayir olmustur. (OLADE) Cezayir 6zellikle
yenilenebilir enerji konularinda Latin Amerika bolgesinin iist tecriibesinden bu yol ile
faydalanabilmektedir.

Giiney Afrika Kalkinma Toplumu (Southern Africa Development Community-
SADC), 1980 yilinda Giiney Afrika Kalkinma Koordinasyonu Konferansi olarak
kurulmus ve 1992 yilinda SADC adin1 almistir. On alti {iyesi olan bu gruptaki tilkelerle
bir seviyede iligki kurmus olan Latin Amerika iilkesi ise Brezilya olmustur. SADC
tilkeleri, Brezilya’nin Afrika kitasinda mallarini satabilmesi ve pazara girebilmesi igin
onemli bir firsattir. (Lechini, 2010: 136) (Southern African Development Community
(SADC), 2024) 1986 yilinda kurulan Cairns Grubu, ¢ok tarafli ticaret anlagmalarinda
tarimla ilgili olan kisimlara 6ncelik verilmesini hedefleyen bir grup olarak kurulmustur.
Tarimsal alanda adil ticaaret uygulamalarini benimseyen ve farkli kitalardan yirmi
tilkenin oldugu bu grupta Latin Amerika’dan Arjantin, Brezilya, Sili, Kolombiya,
Kosta Rika, Meksika,Paraguay, Uruguay, Peru, Guatemala var iken Afrika kitasindan
sadece Giiney Afrika bu gruba dahildir. (WTO, Groups in the Negotiations)

Ozellikle Brezilya’nim aktif oldugu bir diger olusum da Portekizce Konusan Ulkeler
Toplulugu (Community of Portuguese Language Countries- CPLP)’dur. (the
United Nations- Office of the Special Adviser on Africa, 2004) 1996 yilinda olusan
bu topluluga iiye olmak farkli statiilerde olabilmektedir: ortak gézlemci ve danisma
gozlemcisi. Uruguay, Arjantin, Sili, Peru ve Paraguay Latin Amerika bolgesinden iiye
olan ortak gozlemcilerdir. (Ministério das Relagdes Exteriores, 2024) 2001 yilinda
hayata gegirilen Afrika’min Kalkinmast icin Yeni Ortaklik (New Partnership for
Africa’s Development- NEPAD) cercevesinde belirlenmis oncelikli alanlar siyasal
yonetigim, baris ve giivenlik, enerji ve teknoloji altyapisi, pazara giris, tarim, saglik
ve egitim alanlarinda insan kaynagi gelisimi ve ¢evre olarak belirlenmistir. Arjantin,
Bolivya, El Salvador, Honduras, Paraguay, Peru ve Uruguay Afrika’daki Barist
Koruma Misyonlarinda gérev almistir (the United Nations- Office of the Special
Adviser on Africa, 2004: 2)

Cok tarafl1 i birligi mekanizmalarindan biri olan ve Afrika bolgesinin diinyanin geri
kalani ile ekonomik, siyasi, kiiltiirel iligkilerini gelistirebilmesi i¢in olduk¢a 6nemli
islev goren olusum ise Afrika Birligi (African Union- AU)’dir. Afrika’nin ¢ok

42 Journal of Mediterranean Basin and African Civilizations, Vol. 6, Issue. 2



IKI TARAFLILIK VE COK TARAFLILIK EKSENINDE LATIN AMERIKA’NIN AFRIKA ILE ILISKILERI

tarafl1 platformlar ile uluslararasi entegrasyon saglama ¢abasi dikkate degerdir. AU,
kuruldugu y1l olan 2002’den bu yana kiiresel kuruluslar, finansal kurumlar ve diger
aktorlerle etkilesimde olarak temel kurumsal bir platform islevi gormektedir. Nitekim
bu cabalarin karsilig1 olarak da AU, en biiyiik ekonomilerin yaninda bir yer edinmekte
ve G20’de daimi liye olarak yer almaktadir. (Ordonez, 2023) Latin Amerika iilkelerinin
bazilarmin Afrika ile olan kurumsal ve/veya organik baglarinin da bir pargasi olan
AU, iligkilerin gelistirilmesi adina olduk¢a 6nemli bir yap1 islevi gormektedir. Latin
Amerika -AU iliskilerine bakildiginda bu iliskilerin hem bizatihi Latin Amerika’nin
bazi iilkeleri iizerinden hem de bazi Latin Amerika kdkenli olusumlar {izerinden
ilerledigini gérmek miimkiindiir. Baz1 Latin Amerika iilkeleri i¢cin AU’da g6zlemci
statiisiinde yer almak Afrika kitas ile is birligi iligkilerini gelistirmek adina 6nemlidir.
Kiiba, 2000 yilindaki AU toplantisinda gézlemci olarak gérev almis olup sonrasinda iki
taraf arasindaki is birligini artirmak amaciyla mutabakat zapti imzalanmistir. Saglik,
kadinin giiclenmesi, sanat, kiiltiir ve 6nemli uluslararast sorunlar ile ilgili is birligini
ve dayanigmayi artirmak bu mutabakatin ana hedeflerinden olmustur. (de Souza Neto,
2018: 220) 2005°te ise Brezilya AU’da gozlemci statiisiinde yer almistir ve ayni
sene Meksika da AU’da daimi gozlemcilik statiisii elde etmistir. (Brun E. , 2009: 29)
Venezuela, her iki bolgenin de dahil oldugu tiim toplantilara katilmigtir. 2005°ten bu
yana AU’da gbzlemci statiisii ile yer almaktadir. 2006 yilinda Abuja’da gergeklesen ilk
Giiney Amerika- Afrika Zirvesi’nde (ASA) yer alan Chavez, Venezuela’da Margarita
Adalari’nda gergeklesen ikinci zirveye de ev sahipligi yapmistir (African Union).
2006 yilinda gergeklestirilen ilk Zirve’de Afrika- Giiney Amerika Is birligi Forumu
kurulmustur. (African Union, 2019) Brasilia ve Doha’daki Arap- Giiney Amerikali
Zirvelerine de katilmistir. 2006 yilindan bu yana on Afrika iilkesinin katildig1 Arap
Ligi’nde de gozlemci statiisiinde yer almaktadir. Meksika, i¢inde bulundugumuz
yiizyilda iki tarafli ve ¢ok tarafli diyalog mekanizmalarmi kullanarak yeni siyasi
eylem alanlart olusturmaya g¢alismaktadir. Ayrica ticari baglantilar1 giiglendirmek,
yatirimlart tesvik etmek ve karsilikli anlayist gelistirmek Meksika’nin Afrika igin
yeni hedeflerinden olmustur. Bu stratejisinin bir pargast olarak da AU’ nun Bakanlar
Kurulu toplantilarina katilmaktadir ve Venezuela gibi 2005 yilindan bu yana da AU’da
gbzlemci statiisiinde yer almaktadir. (Mballa, 2009: 80)

IBSA Diyalog Forumu, Hindistan, Brezilya ve Giiney Afrika’y1 bir araya getirmis
ve 2003 yilinda Brasilia Deklarasyonu ile hayata gegirilmistir. Kiiresel ve bolgesel
siyasi sorunlarin ¢oziilmesi igin bir dayanisma ve koordinasyon mekanizmasi iglevi
goren IBSA, ayrica {iglii is birligi mekanizmalariin pargast olmaktadir ve gogunlukla
IBSA Fonu ile finanse edilen projeler yiiriitmektedir. Gliney- Giiney is birligi bakis
acisinin yansimalart goriilmektedir. Uzmanlarin ve egitimlerin degisimi fikri de
temel isleyis mekanizmasidir. Ug farkli kitay1 temsilen olusumun kurucusu olan bu
iilkelerin onciiliigiinde is birligi faaliyetleri yiiriitiilmektedir. (India-Brazil- South
Africa Forum)

BRICS, Brezilya, Rusya, Hindistan, Cin ve Giiney Afrika’yr enformel bir
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sekilde Rusya’nin onciiliiglinde bir araya getirmis olan bir olusumdur. BM, G20,
Baglantisizlar Hareketi G-77 gibi oncii uluslararasi kurum ve kuruluslarin ilham
veren lyeleri olan BRICS ayni zamanda kendi bolgelerinde bulunan kuruluslarin
da tyeleridirler. Bu iilkeler arasindaki is birligi yillik diizenlenen toplantilar1 da
icermektedir. Ulke liderleri G20 Zirvelerinin oturum aralarinda; ulusal giivenlikten
sorumlu yiiksek temsilciler ve disigleri bakanlart BM Genel Kurulu’nun oturum
aralarinda; ekonomi bakanlar1 ve merkez bankasi bagkanlart IMF ve WB’m giiz ve
bahar toplantilarinin oturum aralarinda bir araya da gelmektedirler. (BRICS Portal)
G20’de birgok Latin Amerika iilkesi yer alirken Afrika kitasindan Giiney Afrika,
Zimbabwe, Nijerya, Tanzanya ve Misir yer almaktadir. G33 de tarimsal alanda bir
araya gelen ve gelismekte olan tlilkelerin pazara sinirlt girisine esneklik getirmek igin
bir araya gelen bir koalisyondur. NAMA-11’de de endiistriyel mallarin ticaretinde
pazarin agikligini kisitlamaya yonelik olarak esneklik arayan gelismekte olan iilkeler
bir araya gelmislerdir. W52 Sponsorlart ise Diinya Ticaret Orgiitii'nden 108 iiyesi
olan ve fikri miilkiyet haklarinin korunmasi ve arastirilmast lizerine calismalar
yapmak i¢in bir araya gelmis bir gruptur. G90, Afrika, Giiney Amerika, Karayipler ve
Pasifik’teki en yoksul {ilkelerin olusturdugu, vatandaslarinin yasamlarini iyilestirmek
icin birlikte ¢aligmak {izere bir araya gelinen bir anlagmadir. Diinya piyasalarina karsi
rekabet giicli de oldukga zayif olan anlagsmaya taraf iilkeler bu giiglerini artirabilmek
adina biiytik giiglerden de imtiyazli siitbvansiyonlar talep etmektedirler. Diinya Ticaret
Orgiitii listesinde mevcut olan bir olusumlarm hepsi ilgili iilkelerin uluslararasi
ticaretteki rekabet giiglerini farkli alanlarda da olsa artirmay1 hedeflemektedir. (WTO,
Groups in the Negotiations)

AU ve 2011 yilinda kurulan Latin Amerika ve Karayip Devletleri Toplulugu’nun
(The Community of Latin American and Caribbean States- CELAC) birbiri ile
esgiidiim igerisinde hareket etmesi gereken bir konu ise her iki bolgede de Cin’in artan
varlhigidir. Proaktif politikalarla ve Giiney- Giiney’in lideri olabilme motivasyonu ile
hareket eden Cin, ayr1 ayri her iki bolgede de birgok forum olusturmus, dayanisma
mekanizmalart gelistirmis ve varligint artirmaya devam etmistir. Bu noktada Latin
Amerika ve Karayipler ile Afrika kendi i¢lerinde bir harmoni saglamak adina 6zellikle
sivil toplum ve sivil toplum kuruluslart ile isleyen bir mekanizma gelistirmeli,
bolgesel sorunlardan ¢ikardiklari dersleri birbiri ile paylasmalidirlar. Cin’in evrensel
ve holistik politikalarina karst benzer bir durus sergilemek her iki bolge i¢in de daha
faydaci bir durus olacaktir. (Nantulya & Lazarus, 2024)

Giiney Afrika Giimritk Birligi (Southern African Customs Union- SACU) ve
Giiney Amerika Ortak Pazart (Mercado Comiin del Sur — MERCOSUR) arasinda
imzalanan anlagsmalar ticari is birligi faaliyetleri i¢in onemlidir. 2000 yilinda
MERCOSUR iilkeleri Giiney Afrika ile bir serbest ticaret bolgesi olusturmak igin
gergeve anlagma imzalamiglardir. (Gomes Saraiva, 2011: 58) 2004, 2008 ve 2009
yillarinda da MERCOSUR ve SACU arasinda tercihli ticaret anlagmasi1 imzalanmistir.
2016 yilinda da yiiriirliige girmistir. (Organization of American States; Lechini, 2010:
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138; Lechini & Marchetti, 2021: 239)

Giiney Atlantik Baris ve Is Birligi Bolgesi (South Atlantic Peace and Cooperation
Zone- ZOPACAS), 1986 yilinda BM Genel Kurulu karart ile kurulmustur. Brezilya’nin
girisimi ile olusturulmus olup genel merkezi de Brezilya’dadir. Bati ve Dogu
arasindaki ¢atigmalardan uzak ve onlardan etkilenmeyecek bir baris bolgesi tesis
edilmesi amaglanmistir. (Lechini, 2010: 136; ABC, 2024) Cok taraflilik zemininde
Brezilya Giiney Afrika’ya ayri bir 6nem atfetmektedir. Cardoso doneminde Mercosur
ve SACU arasinda anlagsma imzalanmistir. Sonrasinda Mercosur ve Giiney Afrika
arasinda serbest ticaret bolgesinin yaratilmasi igin bir anlasma projesi imzalanmuistir.
[liskiler bir siire hangi iiriin kalemlerine agirlik verileceginin tespit edilememesinden
otiirii durgunluk yasamis ve 2009 yilinda Mercosur ve SACU arasinda Tercihli Ticaret
Anlagmasi imzalanmisgtir. 2003 yilinda Brasilia’da IBSA’nin olusturulmast ile iliskiler
ti¢ taraflr stratejik bir zeminde de devam etmistir. (Lechini, 2010) IBSA’nin deniz ve
deniz giivenligi diizenlemeleri ise Giiney Atlantik’e daha ¢ok vurgu yapmaktadir ve
olusumun Latin Amerika vurgusu daha baskindir. Zira bu olusum ayni zamanda Latin
Amerika’nin ABD karsisindaki tavrint da sergilemektedir. IBSAMAR c¢ergevesinde
kurulan Giiney Afrika- Brezilya- Hindistan arasindaki denizcilik is birliginin kapsami
Angola ve Nijerya’y icerisine alacak sekilde genisletilebilecegi disiiniilmektedir.
(Kornegay & Landsberg, 2009: 179)

Dubai’de gergeklestirilen EXPO 2020°de AU, Arjantin ve Meksika tarim, gida
giivenligi ve iklim degisikligi konularinda is birligi icerisinde g¢alismislardir.
Halihazirda bu konularda g¢alistiklart projeler ile ilgili bilgi paylagimi yapmislardir.
Ozellikle bu temalari cinsiyet temelli de ele alan iilkelerin sagladig1 stratejik tartigma
ortami1 ve fuarda bu alanlardaki itici glic olmalar1 6zellikle Afrika’nin is yapma
alaninda disariya agilmaya oldukg¢a hazir oldugunu gosterir nitelikte olmustur. (AU
Information & Communication Directorate, 2022)

Iki bolge arasinda iiclii is birligi mekanizmalar1 gelismektedir. AB tarafindan fonlanan
ve Avrupa, Afrika ve Latin Amerika arasinda saglik alaninda olusan esitsizlikleri
gidermek adina gergeklestirilen is birligi faaliyetlerini kapsayan MASCOT hassas
gruplar iizerinde ¢alismigtir. 2011 yilinda baslamis ve 2014 yilinda sonlanmistir.
Giiney-Giiney is birligi ile birlikte Kuzey- Giiney is birligi faaliyetlerini de
o6nemseyen bir bakis acisi ile hayata gegirilen bu projede projeye dahil olan iilkelere
Ozgii stratejilerin uygulanmasina da dikkat edilmistir. (CORDIS-EU, MASCOT)
Avrupa Birligi tarafindan fonlanan bir diger mekanizma olan, gonillii is birligi
anlagmalarinin miizakere edilmesi uygulanmasi yoniinde destek saglayan VPAAfrica-
Latin America 6zellikle orman hukukunun yonetisimi ve iki bolge arasindaki ticari
faaliyetlere yogunlagmaktadir. Bu olusuma dahil olan iilkeler Kamerun, Orta Afrika
Cumhuriyeti, Cote d’Ivoire, Kongo Demokratik Cumhuriyeti, Gabon, Gana, Guyana,
Honduras, Liberya ve Kongo Cumhuriyeti’dir. Ormanin yonetisimi i¢in olusturulan
bu mekanizma 2019 yilinda hayata gecirilmistir. (VPAAfrica-Latin America)
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Sonuc¢

Latin Amerika ve Afrika iilkeleri farkli tarihlerde benzer siireglerden ge¢cmis olup
bagimsizliklarini kazandiklar1 andan itibaren kendi bolgeleri digindaki bolgelerle ve
iilkelerle iliskilerini gelistirmeyi de dis politikalarinin bir parcgast haline getirmislerdir.
Bolgesel is birlikleri ve bolgesel entegrasyon cabalar1 bdlge iilkelerinin oncelikli
hedefi olsa da uzun vadede kiiresel sistemde etkin birer aktor olma hedefi sadece kendi
bolgeleri i¢inde degil kiiresel diizlemde de etkin olmalarini zorunlu hale getirmistir.
iki bolge arasindaki iliskilerin gelismesinin bu gereklilikten yola ¢iktig1 diisiiniilse de
iligkilerin denklemini aciklamak i¢in bu ¢ikis noktasi yetersiz kalmaktadir.

Her iki bolgenin {lkelerinin de kolonyalizmden kurtularak bagimsizliklarini
kazanmalar1 ile birlikte yeni devletler ortaya ¢ikmistir. Diplomatik iligkilerin
gelistirilmesinin ilk adimlarindan biri yeni kurulan devletlerin birbirini tanimasidir.
Latin Amerika’nin bagimsizligin1 kazanan Afrika ilkelerini tanimaya baslamasiyla
birlikte iki tarafli iligskiler de gelismeye baslamistir. Diplomatik misyonlarin sayisi
ve varlig1 sadece iki bolge tilkeleri arasindaki siyasi iligkilerden degil ayn1 zamanda
ekonomik kosullardan da etkilenmektedir. Soguk Savag doneminde ikili iligkilerin
gelistirilmesi zor olsa da Afrika’ya daha ziyade ideolojik bir bakis agisiyla yaklagsan
Kiiba, BM’de oy verme davranisini da 6nemsemis ve iliski kurdugu Afrika tilkelerinin
kendisinin lehine oy kullanmast ile bircok ABD ambargosundan kurtulmustur. 2000°’li
yillar bu anlamda Kiiba’nin hem ikili hem de ¢ok tarafl1 iliskilerini giiglii bir zemine
oturttugu bir donemdir. Arjantin, Afrika ile olan iliskileri baglangigta diistik oncelikli
olarak gorse de gelistirilen ticari baglantilar ve Giiney- Giiney is birligi faaliyetleri
Arjantin icin bdlgede varligint devam ettirmek tizere bir motivasyon kaynagi
olmustur. Venezuela’da 1988 yilinda Chavez’in baga gelmesiyle birlikte kita ile olan
iliskilerin yogunlugu oldukea artmustir. iki tarafli iliskiler Giiney iilkeleri motivasyonu
ile ilerletilmistir. Oyle ki ¢ogu Afrika iilkesinin Venezuela’nin yogun ilgisine karsilik
verebilecek ekonomik ve siyasi giicii de yeterli olamamistir. Brezilya ise Afrika
kitasina olan ilgisini her acidan sistematik bir sekilde belli eden 6ncti bir aktordiir.
Hem bolgesel lider olma giidiisii hem de uluslararasi sistemde etkin bir yer edinme
motivasyonu ile Afrika’y1 6nemli bir politika alani olarak gérmektedir. Teknik is birligi
faaliyetlerinin ve ticari iliskilerinin bolgede olduk¢a yogun olmasi Brezilya’nin hem iki
tarafl1 iliskilerini hem de ¢ok tarafli platformlardaki etkinligini artirmasi i¢in olduk¢a
onemli bir itici giictiir. Ayrica Afrika, Brezilya’nin diinyanin diger ekonomileri ve
giicleri ile kars1 karstya geldigi bir rekabet alan1 olma 6zelligine de sahiptir. Brezilya,
Latin Amerika’nin ve Afrika’nin birlikte hareket ettigi ¢ogu ¢ok tarafli platformun
da oncii gliglerinden olmasi sebebiyle hem iki tarafli iligkilerde hem de ¢ok tarafi
iligskilerde Afrika icin vazgecilemez bir partner niteligindedir. Bu durumdan farkl
olarak Meksika’nin Afrika kitasi daha giivenli zeminde ve riskli olmayan alanlarda,
ozellikle teknik is birlikleri konularinda iliskiler ve is birligi kurdugunu séylemek
miimkiindiir. Iligkilerin dalgal seyri géz &niinde bulunduruldugunda ¢ok taraflilik
zemininde Meksika- Afrika iliskilerinin daha istikrarli ilerledigi goriilmektedir.
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Bolgeler aras1 ve ¢ok tarafli iliskilere bakildiginda bu iliskilerin itici giliciiniin Giiney-
Giiney is birligi felsefesi oldugu goriilmektedir. Ulkeler her ne kadar giiniin kosullarina
uygun olarak kendi ¢ikarlarint maksimize edecekleri politikalar uygulamaya galigsalar
da gelismekte olan iilkeler arasindaki dayanisma ve teknik is birligi de iligkilerin
temel motivasyonlarindandir. Latin Amerika ilkeleri Afrika kitasinda olusturulan
bolgesel mekanizmalara dahil olmay1 6nemsemistir. AU, Afrika’nin ekonomik, siyasi
ve kiiltiirel iliskilerini diinyanin geri kalani ile gelistirmek ve kendi bolgesindeki
koordinasyonu saglamak adina olduk¢a 6nemli kitasal bir kurulustur. Cok tarafli
platformlara dahil olarak uluslararasi entegrasyonu saglamak adina yogun bir islev
iistlenmistir. Meksika, AU’da daimi gozlemeci statiisii ile yer alirken Kiiba, Brezilya,
Venezuela gozlemci olarak AU’da yer almislardir. AU ve Latin Amerika ve Karayip
Devletleri Toplulugu 6zellikle Cin’in bolgede artan niifuzu karsisinda birbirleri ile
uyum icinde hareket etmelidirler. BRICS olarak anilan iilkeler de Giiney- Giiney is
birligi temelinde esglidiimlii olarak calismaktadir. Her kitanin en gii¢lii iilkeleri olarak
nitelendirilebilecek iilkeler tarafindan temsil edilen bu olusum diger ¢ok tarafli is
birligi mekanizmalari ile birlikte ¢aligmaktadir. Latin Amerika {ilkeleri Afrika’daki
varliklarint NEPAD’in Onceliklerini dikkate alarak siirdiirmektedirler. BRICS’e
benzer sekilde Hindistan, Brezilya ve Giiney Afrika’y1 bir araya getiren IBSA Diyalog
Forumu, kiiresel ve bolgesel sorunlarin ¢éziimiinde oncii rolii tistlenmekle birlikte
ticlii is birligi mekanizmalarii da fonlayan bir islev gérmektedir. SACU ve Mercosur
arasindaki anlasmalar iki bolge arasindaki ticari is birligi faaliyetleri agisindan
olduk¢a miihimdir. SADC ve CPLP, Brezilya’nin dahil oldugu ve Afrika’daki
varligint pekistiren olusumlar olmustur. ZOPACAS, Giiney Atlantik’te giivenli ve
barisgil bir bolge olusturma islevi goriiyorken IBSAMAR da denizlerde giivenligi
saglamak i¢in ¢alismalar yapmaktadir. Tiim bunlarla birlikte Latin Amerika ve Afrika
tilkeleri 6zellikle tarimsal triinler, fikri miilkiyet haklar1 ve sanayi {irlinleri pazarlar
ile ilgili konularda Diinya Ticaret Orgiitii biinyesinde ortak hareket etmektedirler ve
bircok ¢ok tarafli platformda yer almaktadirlar. Bagimsizliklarini kazanan Afrika
tilkelerinin taninmasi ile baslayan diplomatik iliskiler giiniimiize geldiginde iki tarafli
olmanin &tesine gegmis ve ¢ok tarafli platformlar araciligi ile gittikgce derinlesmistir.
Uluslararasi is birligi faaliyetlerinin arttig1 giinlimiiz kosullarinda salt ikili iliskiler
gelistirmek ve bu iligkilere yogunlasarak kiiresel is birligi faaliyetlerinde uzak kalmak
uluslararasi sistemin isleyisine uygun hareket etmemek anlamina gelmektedir.
Calismada incelenen &rnek iilkelerde de goriildiigi tizere ikili iliskilerin yogunlugu
zamanla azabilmekte ve boyle zamanlarda is birliklerini tamamen ortadan kaldirmak
yerine cok tarafli platformlar iizerinden iliskilere devam edilebilmektedir. Ozellikle
gelismekte olan iilkeler ¢ok tarafli platformlarda aktif rol almadiklar siirece kiiresel
yonetigim faaliyetlerinden uzak kalacaklardir.

Bu calisma, Latin Amerika’nin Afrika ile olan iligkilerini secili bir grup iilke
tizerinden iki taraflilik zemininde ve segili bir grup ¢ok tarafli is birligi mekanizmalari
tizerinden de ¢ok taraflilik zemininde ele almasi, bu iligkiler biitiini ile ilgili genel
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bir ¢ergeve sunmasi bakimindan literatiire katki saglamaktadir. Sonraki arastirmalar
icin bir baglangi¢ noktasi olusturabilecek bu calisma iliskilerin ¢ok tarafli is birligi
mekanizmalari tizerinden daha da derinlesebilecegi ongoriisiinde bulunmaktadir. Bu
sebeple sonraki c¢alismalar segili grup tlkelerin ve mekanizmalarin degistirilmesi,
sadece kisith sayida aktdre odaklanilarak daha derinlemesine analiz yapilmasi
seklinde kurgulanabilir.
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Extended Abstract

Latin America and Africa have been the regions that are unable to clarify how to proceed in both
their domestic and foreign policies and whose foreign policy success is dependent on the correct
functioning of many different variables due to their colonial pasts and the fact that they are
geographies where countries that are quite different in terms of society, politics and economy are
located. The advantage in understanding the relations between these two very different geographies
is that both regions have knowledge of what complex and diverse political and social systems are
due to their own experiences. The disadvantage is that while African society can act more integrated,
the differences within Latin America are more pronounced. While bilateral relations between the
countries of the two regions are shaped by the conditions of the day, when it comes to regional
cooperation and cooperation activities carried out under multilateral mechanisms, there is a superior
perspective that both regions agree on: South-South Cooperation. This mechanism is quite decisive
in explaining the relations between the two regions. They come together with technical cooperation
activities on issues such as trade, politics, culture, technology, security and maritime, and developing
countries of the South share their experiences and technical knowledge through these platforms.

The main question of the study is to determine the variables on which Latin America’s relations
with Africa are shaped. In the roots of the relations, it is seen that bilateral diplomatic relations laid
the foundations of today’s Latin America-Africa relations; however, at the point where the relations
have reached today, it is seen that not only states, but also regional and multilateral organizations are
included in this equation. The basic method of this study is to use two different levels of analysis. The
first of these is the relations between states, which are described as bilateral relations. The second level
of analysis is the relations between regions and regional cooperation mechanisms, which we describe
under multilateral cooperation mechanisms. While the conceptual framework of the study was being
created, the diplomatic relations established and developed between states for bilateral cooperation
constituted the unit of analysis. The selected countries which are Cuba, Brazil Argentina, Venezuela,
Mexico because of somehow close and intense relations with African continent. When viewed from
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the perspective of multilateralism, the units of analysis diversify. Because Latin America-Africa
relations appear on many levels and therefore the units of analysis are mostly economic and political
relations, but they are also shaped by different variables such as security, energy, and culture. The
most effective and powerful multilateral platforms are selected in this part. Qualitative data collection
methods were used on this basis in this study. The data were obtained from scientific articles, books,
and reports, which are secondary data sources. In addition, the official web pages of the cooperation
mechanisms mentioned in the study are also among the sources from which data was obtained.

When both bilateral and multilateral relations are analyzed, it is possible to see Brazil’s dominant
influence on the African continent. Brazil, which has developed relations with the continent in a
more systematic and pioneering manner, has demonstrated this both with the number of diplomatic
missions it has opened and the diplomatic relations it has developed early, as well as with the
leading role it has assumed in interregional formations. Being included in multilateral cooperation
mechanisms is effective in the inclusion of regional countries in international integration. Countries
in the region, which currently aim to become effective actors in the international system, are working
together to accelerate their integration. Otherwise, they will remain outside the international system.
In cases where bilateral relations are not going how they are expected, multilateral platforms play a
role in saving relations than to be terminated. This study focuses on the presence of Latin America in
Africa. Its bilateral relations with Africa and its symmetric and asymmetric presence in mechanisms
established based on Africa are discussed. Further studies can be developed in the opposite direction,
by constructing them based on Africa’s presence in Latin American countries. However, trilateral
cooperation mechanisms are also a completely separate subject of study, and it is possible to see the
dominant presence of some countries in this area.

This study contributes to the literature by addressing Latin America’s relations with Africa through
a selected group of countries on a bilateral basis and through a selected group of multilateral
cooperation mechanisms on a multilateral basis, and by providing a general framework for these
relations. This study, which can be a starting point for subsequent studies, predicts that relations can
be deepened through multilateral cooperation mechanisms. For this reason, subsequent studies can
be structured by changing the selected group of countries and mechanisms, and by conducting more
in-depth analysis by focusing on only a limited number of actors.
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THE ORIGIN AND PROGRESS OF CHRISTIANITY IN AFRICA

AFRIKA’'DA HRISTIYANLIGIN KOKENI VE GELISIMI*
Ian COULTER**

Abstract: This essay provides an introduction to the sweeping of history of the origins and progress
of Christianity in Africa. In the interest of narrowing the scope, it is necessary that much of the
story has been omitted. The main focus has instead been on the origins and progress of Christianity
during the colonial period, particularly highlighting the enormous growth that has occurred in the
spread of Christianity over the last 60 years since independence. What prompted the enormous
growth and spread of Christianity in Africa during the colonial period and beyond? The answer to
this question is multi-faceted, with the need for Western education becoming paramount. European
colonial missionaries pioneered Western education throughout the colonies, which in turn became
the vanguard for Christian catechetical education and transformation of the people at all levels as
operatives in the colonial system. Western education became necessary to the economic survival
of peoples. Admittance into a Christian mission school often required the applicant to convert to
Christianity. Since Independence, all Christian denominations have experienced much growth
through African missionary effort, which is now in the hands of the African evangelists rather than
in the hands of the Europeans. It is important to mention that in terms of the African expression of
Christianity, the Pentecostal movement have today far outstripped all other forms of Christianity in
Africa.

Keywords: Christianity, Africa, Colonialism, Pentecostal

Oz: Bu makale, Hristiyanhigin Afrika’daki kokenleri ve ilerleyisine dair kapsamli bir tarihge
sunmaktadir. Ancak, kapsami daraltmak adina hikdyenin biyiik bir kismi digsarida birakilmigtir.
Bunun yerine, somiirge doneminde Hristiyanligin temelleri ve gelisimi ele alinmis, o6zellikle
de bagimsizliktan sonraki 60 yil iginde Hristiyanligin yayilmasinda meydana gelen 6nemli
biiytimeye odaklanilmistir. Peki, somiirge donemi ve sonrasinda Afrika’da Hristiyanhigin bu denli
hizli biiylimesine ve yayilmasina neden olan unsurlar nelerdir? Bu sorunun cevabi birden ¢ok
faktorii igermekle birlikte, bunlarin basinda Bati1 egitimine duyulan ihtiya¢ gelmektedir. Avrupa’li
sOmiirgeci misyonerler, Bat1 egitimini somiirgelerde yayginlastirmada onciilik etmis ve bu egitim,
Hristiyanlik 6gretisinin yayilmasinda ve halkin tiim seviyelerde somiirge sisteminin bir pargasi
haline getirilmesinde etkili olmustur. Bat1 egitimi, halklarin ekonomik olarak hayatta kalmas: i¢in
gerekli bir ara¢ haline gelmistir. Bir Hristiyan misyon okuluna kabul edilmek ise ¢ogu zaman
basgvuran kisinin Hristiyanliga gecis yapmasini sart kogsmustur. Bagimsizliktan sonra, tiim Hristiyan
mezhepleri, Avrupali misyonerlerin yerini alan Afrikali misyonerlerin ¢abalari sayesinde biiyiik bir
gelisim gostermistir. Giiniimiizde, Afrika’da Hristiyanlik anlayist agisindan Pentekostal hareketin,
diger tlim Hristiyanlik bigimlerini agik ara geride biraktigini vurgulamak 6nemlidir.
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Introduction

There is much to suggest that Christianity first planted itself in Africa 2,000 years ago
through the work of the Apostle Mark who created a vibrant center for Christianity in
Alexandria, Egypt. The Pax Romana in North Africa enabled Christianity to spread
across North Africa. With the coming of Islam in the 7th century, Christianity was
placed in Dhimmi (or protected) status under Islamic Law. It was from there that
Christianity spread into Nubia informally through the trade routes. The Ethiopian
Church, which had independent origins has always been considered an authentic
expression of true African Christianity. No effort was made to spread Christianity
into sub-Saharan Africa. Some missionary work was done along the western coasts
by the Jesuits and Dominican Catholics in the 15th century, but focused mainly on the
Europeans in the area, such that little mission work was done among the natives. After
the abolition of the slave trade mission work was largely spearheaded by Protestant
Christians. Next came the colonial period which lasted from around 1870 to 1960 A.D.
Great gains were made to Christianity during this period which enjoyed the patronage
of the colonial administrators. The colonial period brought many economic, social,
and religious benefits to sub-Saharan Africa. Some of these benefits were positive
and some negative. Indeed, the missionaries made some mistakes by downgrading
everything in African culture, but today many Africans are finding the freedom to
express themselves as Christians in a truly African way free of European culture
suppression.

The purpose of this essay is to provide the reader with an historical sketch of the main
factors that led to the spread of Christianity in Africa from inception with special
focus on the impact of European colonialism and Independence on the African people
and Church. It is important to look at the past to understand the present. There has
much been written on Christianity in Africa that goes into enormous depth as various
historians, scholars, and political commentators express the progress of this vital and
enduring religion on the soil of this vast continent of Africa. It is not possible in this
short essay to be comprehensive, neither to explore much of this or that good or bad
thing that colonial government or European missionary did. This essay should be
regarded only as an introduction from the Christian perspective. It is for this reason
that the author has found it necessary to make several foundational points about
Christianity.

1. What is Christianity?

It is important from the outset to have at least a minimal understanding of “What is
Christianity?” This is because Christianity in history may at times look very different
from the biblical revelation of what it is supposed to be. This of course can be observed
in all religions where followers do not meet the standards of belief and practice set
by their founders. Therefore, despite such shortcomings, I hope to provide the readers
with a concise summary of the biblical revelation of the Christian faith, outlining the
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essential characteristics of what it is intended to be.

Firstly, as a revealed religion, biblical Christianity is not the product of human origin,
wisdom, philosophy, or development, but came about in the fullness of time through
the direct involvement of God in this world. What we are talking about here is the
Incarnation of the living and eternal Word of God who came into this world from the
bosom of the Father through the miraculous conception and birth of Jesus the Christ
(John 1:1, 14). The angel Gabriel called his name, Jesus (MaTT. 1:21; Luke 1:31,
2:21), which means God saves (the name Jesus signifies saviour. It is the Greek form
of Jehoshua (Joshua) (Smith, 1884: 307). Secondly, it follows that Christianity in
Africa is not merely the religion of the white man as some have mistakenly thought
but has for 2,000 years been embedded in African soil long before the coming of the
European missionaries. The third point that needs to be made is that as the visible
expression of the invisible Kingdom of God, Christianity is not the same as the culture
in which the Church is found but is distinct from it arising because of the reality of
God’s presence with his people. We must then ask ourselves, “What is Christianity?”

But what exactly is the Christian faith? Dr. H. Kraemer in his book, “The Christian
Message in a Non-Christian World ” identifies five essential and timeless characteristic
features of the Christian faith (Kraemer, 1961: 73-77). These are: (1) Christianity is
the religion of the Incarnation (John 3:16). (2) The Christian faith means justification
by faith. (3) Christianity is the religion of reconciliation and atonement. (4) In content,
the Christian faith is to announce the Kingdom of God, and (5) The Christian faith is
a new way or quality of life; namely, a spiritually abundant life lived in reconciliation
with God through Jesus Christ (John 10:10). The abundant life that issues from
reconciliation with God issues in the experience of eternal life now (Ladd, 1975: 254).

Much has been written on each of these aspects of the Christian faith to repeat here,
but it is sufficient to summarize by saying that “Christianity is Christ, and Christ is
Christianity.” Christianity finds its focus in Jesus Christ for he is at the center of the
Christian Faith. It is impossible to correctly understand what Christianity is, without
being in spiritual union and communion with the risen Christ. While sitting in a
Roman prison, Paul, the great apostle to the Gentiles wrote these words: “For me to
live is Christ, and to die is gain” (Phil. 1:21 ESV). There is much here to meditate
upon as we move on to consider the progress of Christianity in Africa, a place where
many Christians have died for their faith.

2. The Early Spread of Christianity in North Africa

The story of Christianity in Africa must surely begin with the impetus of the outpouring
of the Holy Spirit of God upon the 12 Apostles of Jesus when they were gathered in
hiding in Jerusalem during the crucifixion of Jesus. The Holy Scriptures record how
on the Day of Pentecost, which was seven weeks after the death and resurrection of
Jesus—and which signals the birthday of the New Testament Church—the Holy Spirit
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came from heaven as of a rushing mighty wind and with the appearance of cloven
tongues as of fire sat upon each one of the chosen band in fulfillment of the prophetic
word: “I will pour out of my Spirit on all flesh” (Joel 2:28, 29 ESV) “And they were
all filled with the Holy Spirit and began to speak in other tongues as the Spirit gave
them utterance” (Acts 2:4 ESV). They then spoke with great boldness in the public
declaration of their faith.

Among the huge crowd of foreigners that were visiting Jerusalem at that time were
dwellers from all over the then known world, including people from Egypt and from
parts of Libya about Cyrene, which were African territories. Simon, whom the Romans
compelled to carry the cross of Jesus was from Cyrene (Matt. 27:32). It is recorded
that they all heard the apostles speaking in their own languages declaring the mighty
works of God (Acts 2:10, 11). It is impossible to imagine that a supernatural event
of this significance would be hushed up, but instead be noised abroad in the home
countries and regions of the people who witnessed the apostles speaking to them in
their own languages. This event was a reversal of that which happened at Babel when
languages were confused by divine fiat (Gen. 11:9). The Bible, which is the holy book
of Christianity also records the names of other persons who were of African origin and
who took the Gospel of Christ back with them into their home countries.

One such person was a man of Ethiopia, a eunuch of great authority under Candace
queen of Ethiopia, who had the charge of all her treasure, and had come to Jerusalem
to worship (Acts 8:27-39). It was this man that Philip the evangelist was directed by
the Lorp to go down from Jerusalem to Gaza and there meet him while he was sitting
in his chariot reading from the book of the prophet Isaiah. A conversation ensued that
upon understanding the meaning of the inspired text, the man was converted and at
his own request was baptized. Philip was then carried away elsewhere, leaving the
man to return rejoicing to his home country of Ethiopia. It is widely understood that
this was one of the ways that Christianity first entered Ethiopia. It wasn’t until the
fourth century, however, that based on independent evidence that Christianity became
firmly established in Ethiopia (Gordon-Gordon, 2001: 310). [Other scholars intimate
the same fourth century dating for the establishment of the Church in Ethiopia when
they say such things as “There [in Abyssinia} Christianity had been victorious since
the fourth century” (Brockelmann, 1964:3). “Aksum . . . by 340 was the kingdom’s
main Christian see.” (Jenkins, 2008:55).]

We should also not fail to mention the great evangelist known as John Mark, later
known only as Mark, who was with the Apostles Paul and Peter in Rome. When
these “two great pillars of the Church were martyred in Rome, ecclesiastical tradition
affirms that St. Mark visited Egypt, founded the Church of Alexandria, and died by
martyrdom” (Smith, 1884: 381-382). There has been much deliberation over whether
this history of Mark the Evangelist in Alexandria is legend or reality. A letter from
Clement, bishop of Alexandria (c.160-215) appears to support the reality of Mark’s
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presence in Alexandria (Cannuyer, 16—17). The Coptic Church in Alexandria lay
claim to their being of apostolic foundation through the preaching of St. Mark. (Coptic
Orthodox Answers: November 22, 2024). [For further information on St. Mark’s
history of founding Churches in Alexandria, see Eusebius, 64, 74, and McBirnie, 251—
258.].” That there was a thriving Christian community there is further supported by
the mention of a certain Jew named Apollos. The text of Acts 18:24 describes him as
a man born in Alexandria, an eloquent man, and mighty in the Scriptures such that he
did much to convince the Jews in Ephesus, showing by the Scriptures that Jesus was
Christ (Acts 18:28)—the expected Messiah of biblical prophecy. One could mention
further the great Christian works of Origen, Cyprian, Clement of Alexandria (Titus
Flavius Clemens, ca. 150-ca.215) and others who made their home in Alexandria and
whose writings have influenced and shaped Christianity down through the ages.

By the second century, Christianity had already spread across Egypt and North Africa,
taking advantage of the Pax Romana and the widespread use of the Greek and Latin
languages, which had already become established as the language of trade, the army,
of administration, and learning (Hastings, 1999: 193). The Roman town of Carthage
had by this time become home to many Christians. Carthage spawned several great
thinkers and writers, such as Tertullian of Carthage and Augustine, the bishop of
Hippo. It was Tertullian who first used the Latin term ‘Trinitas’ [Trinity] to describe
the Triune nature of God in biblical revelation. Augustine wrote on the biblical
doctrines of grace, original sin, and the kingdom of God. His writings shaped the
Church and were influential in shaping ‘both Western Catholicism and the Protestant
Reformation’ (Gordon-Gordon, 2001: 309-310).

The next four centuries of the first 600-year period of Christianity in Egypt and North
Africa took a decided turn for the worse when Christological controversy broke out
between the orthodox Byzantine and the Egyptian (Coptic) branches of Christianity.
Such was the harsh treatment of the Coptic Church by the orthodox Byzantine Church
that in 641 A.D. when Alexandria was captured by Islamic armies, the Copts actually
welcomed the Muslims into their city as ‘a means of escaping the persecution of the
Orthodox’ (Boer, 1969: 64). This situation did not, however, remain the same and in
time the Coptic Christians were given dhimmi (protected) status under Islamic Law
by the new Muslim government (Cambridge, 1970: 924). The rapid advance of Islam
across North Africa displaced the old-Roman Empire in those regions and imposed
Arabic as the new national language. They also replaced Christianity as the national
religion with Islam as the new religion of empire (Hastings, 1999: 193). Islam today
is the majority religion in Egypt and North Africa.

3. The Spread of Christianity in Other Regions

The importance of the Coptic Church in Egypt can be seen by the fact that Ethiopia
and Nubia into which Christianity had spread looked to the Coptic Church for its
theological understanding of Christianity. There is no record of the Church in North
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Africa, Egypt, Nubia, and Ethiopia ever trying to expand in regions south of the
Sahara (Gordon-Gordon, 2001: 310). How then did Christianity enter these regions?
Nothing much seemed to have happened unto the fifteenth century when Portuguese
missionaries of the Jesuit and Dominican orders joined together with traders who sailed
around the African coast and often into the hinterland in pursuit of gold and ivory.
In 1490 Roman Catholic missionaries went into the Congo and Angola to establish
Christianity. Their efforts in those countries did not extend beyond two hundred
years. They also went into Mozambique in Southern Africa. In 1560 Portuguese
Jesuit missionaries penetrated into Mwanamutapa/now Zimbabwe (Gordon-Gordon,
2001: 310). According to John S. Mbiti, “Most of this work was aimed primarily at
European traders and only in a few places did it penetrate into the interior and reach a
sizable number of Europeans” (Mboti, 1990: 225).

In the eighteenth century, the abolition of the slave trade gave rise to the spread of
Protestant Christianity in Africa. Between 1500 and 1870, millions of slaves had been
exported from Africa to the Americas. “The major carriers were the Portuguese in the
sixteenth century, the Dutch in the seventeenth century, and the British and the French
in the eighteenth” (Hastings, 1999: 204). The evangelical Christian anti-slavery
movement in Britain led to the abolition of slavery. This in turn led to a renewed
missionary thrust into sub-Saharan Africa, this time led by Protestant evangelicals.
These too sailed around the coast to establish Christian mission stations and small
settlements wherever they could.

In the nineteenth century, the greatest impact to the spread of Christianity in sub-
Saharan Africa came with the antislavery movement in Europe and the United States.
The British sent their freed slaves to Sierra Leone, while the Americans sent their
freed slaves to Liberia. During their captivity in foreign lands, many of the slaves had
become Christians. Now back in Africa, the freed slaves propagated their Christian faith
to their fellow black Africans. One such person who propagated his faith was Nigerian
born Samuel Adjai Crowther (d.1891), who became the first African Anglican Bishop
of West Africa. Much to the consternation of the Christian Churches in Freetown and
Lagos, “when Crowther died, he was not replaced by an African” (Hastings, 1999:
208). This turn of events gave rise to the growth of independent Churches that were
free from missionary control, which like the Ethiopian Churches, was led by Africans.
The liturgical and doctrinal standards of the Churches from which they came were
retained in the new independent Churches (Hastings, 1999: 208).

The entry of Christianity into East Africa came about as the result of the Anglican
Church Missionary Society (CMS) partnership with Ludwig Krapf(d.1881), a German
Lutheran missionary, explorer, linguist, and traveler who was contemporary with
Scottish missionary, David Livingstone (d.1873). Krapf engaged in the translation of
the New Testament into the language of the Oromo people of southern Ethiopia but
was unable to complete this task because of the expulsion of all Western missionaries
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from Ethiopia. He later went to Kenya where he also engaged in translating the New
Testament, the Book of Common Prayer, and other documents, such as dictionary
and grammar of the Swabhili language. (Project Canterbury: November 12, 2024). The
translation of the Bible or parts of it into local languages has always been a significant
factor in establishing Christianity in Africa. This is because the use of local languages
has not only helped Africans to read the Bible in their own language but also helped
Christianity to take root in the hearts and minds of the people.

The next historical event that had a major impact on the spread of Christianity in
Africa was the 100-year period of European expansion in what has been called the
“Scramble for Africa.” There was both a scramble to seize sovereignty over territory
and a “Missionary Scramble” for the souls of men. Both of these independent
movements were seen by Africans as related. The missionaries have henceforth
always been thought of as the agents of colonialism who were there to work side by
side with, and to do the will of, the colonial governments. This could not be helped
in the thought of the native people because both the colonial government and the
colonial missionaries all came from the same place, such that it was understood that
the colonial government had brought in their own style of the Christian religion to
impose upon them.

Before going further, let us be clear on what exactly is Colonialism? According to
the Stanford Encyclopedia of Philosophy, “Colonialism is a practice of domination,
which involves the subjugation of one people to another.” (Stanford, October
16, 2024). This process of gaining domination is never humane because it always
involves subjugation even by the means of force and loss of human life. The terrible
inhumanity of colonialism in its violent disposition and political domination of one
people over another, though it has been going on since time immemorial, is never easy
to stomach. In it is witnessed the ugly death throes and rebirth of a people as they are
taken over and try to survive under foreign administration.

4. Christianity in the Colonial Period

One of the many significant things done by early British and German explorers, such as
David Livingstone, Henry M. Stanley (d.1904), and the German missionary, Ludwig
Krapf, was to draw early maps of the areas they explored. The thing about a map is
that it enables others with less humanitarian motives to think about that old adage of
“divide and conquer.” There was some reason for this kind of thinking because of the
great changes that were taking place in Europe and the Americas at that time. With the
Industrial Revolution came the creation of machines that were able to take the place of
manual labor in the sugar cane, and cotton fields, displacing much of the African slave
labor on which it had come to depend. The increase in productivity brought about by
the use of machines instead of men, led to a growing population that needed feeding
together with the question of how to invest the excessive wealth that came from this
new means of production. The world of industry and technology now needed to lay
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its hands on the natural resources of other lands to sustain its incredible growth. The
European solution to this problem was take control of the natural resources that Africa
could provide.

More maps were made. This time at the Congress of Berlin (Hastings, 1999: 216) in
1885 where the Europeans began partitioning Africa into colonies. This process went
on until the early part of the twentieth century. By the time they got finished drawing
the boundaries, 48 new African states had been created (Boahen, 1987: 95). The maps
were arbitrarily drawn and took no account of traditional boundaries, ethnic groups,
and native languages, scale of size, internal trade, and access to seaports. Then began
the European Scramble for Africa.

During the first three decades of the colonial period other African states suffered high
levels of attrition in the population. There was great loss of life involved when the
colonial powers met with resistance and opposition from people all across Africa.
For example, “The population of the Belgian Congo fell by 50 percent, and that of
the Herero by 80 percent, as a result of the oppressive and inhuman treatment of the
colonizers during the period” (Boahen, 1987: 95)

The Mau Mau uprising in Kenya (1952-1960) claimed many lives on both sides.
The colonial government killed anybody who was on the side of the Mau Mau, and
the Mau Mau killed anybody who was on the side of the colonial government. The
Mau Mau were freedom fighters in the war against Colonialism. The words “Mau
Mau” has specific meaning in Swahili. The first Mau is an abbreviation of the phrase
‘Mzengu Aende Uraya’ which means “White men should go abroad.” The second Mau
contain the syllables for the phrase “’“Mwafica Apate Uhuru’ which means “Black man
get freedom.” Uprisings also took place in other territories where there was fighting
between the African people and the European colonizers.

A British official by the name of Captain Frederick Lugard (d.1945) arrived in force
with his soldiers to bring the Nigerian tribal groups under British suzerainty. This
eventually led in 1914 to the creation of the Colony and Protectorate of Nigeria and
in 1960 to the independent state of Nigeria. In Uganda, where the struggle of imperial
power between the Muslims, Catholics, Protestants, Traditionalists, and the Ugandan
Kabaka Mwanga (the Monarch), Captain Lugard took over the reins of government
placing it in the hands of the British. In doing so, he suppressed the Muslims and
supported the work of Protestant Christianity (Mbogo, 2020: 129-130/258-259). This
provided great impetus for Protestant Christians to continue their mission work in
Uganda. It is important to note that Uganda was a British Protectorate that was never
colonized.

5. The Impact of Colonialism

The impact of colonialism on Africa is both positive and negative with Eurocentric
historians thinking that the positive aspects far outweighed the negative aspects.
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Many in the African perspective hold the reverse to be true with the negative aspects
outweighing the positive aspects (Boahen, 1987: 94-95). Though these differing
aspects need to be expressed, one also needs to consider the impact of colonialism
on Christianity in Africa during that period. Let us first of all try to set down what is
commonly understood as the positive aspects of colonialism as understood from the
Eurocentric perspective, then go on from there to assess the negative aspects from
the standpoint of African historians. The impact of colonialism affected every area of
traditional life, including social, economic, political, and religious life. In his book on
“African Perspectives on Colonialism,” A. Adu Boahen makes the following points
on the positive and negative impact of the period:

5.1. Positive Impact

Seen from Eurocentric eyes the colonial period resulted in much benefit to the African
people. In the first place, the old system of barter economy was changed to a monetary
system of cash transactions. This greatly increased the value of land and cash export
crops, such as tea and coffee, and led to the accumulation of wealth. Unfortunately,
the profits made from export crops did not feed back into the monetary wealth of the
local people, who were used as instruments of cheap labor in the process of supplying
the European economy with the natural resources they needed. Nevertheless, benefits
slowly accrued to the people in the form of the development of better housing,
piped water into the villages, increase in the standard of living, and in the overall
general health of the people (Boahen, 1987: 104). These benefits, however, were not
widespread and unevenly distributed especially in rural areas and many people still
lived in a condition of impoverishment as they do today. Much benefit also came
through economic reform, which integrated the African economies into the world
economy and banking systems. This would not have been possible without the
colonial economic system being in place (Hastings, 1999: 217).

A second benefit was the establishment of Western education in the development of
primary, secondary, boarding school, college, and eventually university education.
This has not always been seen as beneficial as still many people in Africa are illiterate
and did not benefit from education. Not everyone could go to school. There are many
people who are still illiterate. One criticism is that the schools did not teach technology,
thus ill-equipping them for full participation in the more advanced technological
sectors of the economy. On the other hand, the necessity of transitioning from rural
village life meant that there had to be an emphasis on reading and writing. In time the
educational system advanced to the building of universities, which produced what
is known as the educated African elite. It is this same elite group of people that later
spearheaded the overthrow of the colonial system and became the backbone of the
African civil service (Hastings, 1999: 104).

A third important benefit of colonialism was the spread of the two great universal
religions of the world. Christianity and Islam. With the implementation of colonial
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administration, Christianity was able to spread beyond the coastal areas into the
hinterland and beyond into East and Central Africa. With the introduction of Western
Education, many more converts were gained for Christianity than in all the previous
centuries combined. “Islam also gained a lot of ground thanks to the patronage
especially of the French and British colonial administrators” (Boahen, 1987: 104).
The missionary success of Islam, however, was not carried out by missionaries, but
was “so largely in the hands of traders” (Arnold, 1997: 419) who continued to spread
Islam along the trade-routes as it had always done (Hourani, 1992:85).

5.2. Negative Impact

With the close connection that missionaries had with the colonial government,
particularly in the sphere of Western education, it should not be surprising that the
European missionaries were seen as agents of colonialism in all things good and bad.
For example, in Kenya, the Christian colonial missionaries were seen to be working
hand in hand with the colonial government, and henceforth got the bad wrap for
anything negative that the government did. Because the missionaries had mastered
the local languages, the various departments of government administration used them
to draft agreements in the purchase of land, and in the settlement of white expatriates,
often to the disadvantage of the local people. The famous expression of the first
Kenyan President, Jomo Kenyatta (1889-1978), aptly captures the dynamic of the
situation. “When the missionaries came, we had the land, and they had the Bible. They
taught us to close our eyes and pray. When we opened our eyes, they had the land, and
we had the Bible.” (Goodreads, October 2/ 2024).

Africans also lost their traditional way of life in the colonial period. Quoting Boahen:
“The colonial administrators and their allies, the European missionaries, condemned
everything African in culture—African names, music, dance, art, religion, marriage,
the system of inheritance—and completely discouraged the teaching of all these
things in their schools and colleges. Even the wearing of African clothes to work or
school was banned” (Boahen, 1987: 107). Whereas the African people were and still
are communal in their approach to life, the European missionaries were not, instead
emphasizing the individual rather than the group. In his famous book, “Facing
Mount Kenya,” the first Kenyan President Jomo Kenyatta provides insight on other
missionary failures that were sure to be felt by the people during the transition into the
colonial system of administration.

We can see from this that the early teachers of the Christian religion in Africa did
not take into account the differences between the individualistic aspects embodied
in Christian religion, the communal life of the African regulated to customs and
traditions handed down from generation to generation. They failed, too, to realize
that the welfare of the tribes depended on the rigid observance of these tribal taboos
and rights, through which all members of a tribe, from kings and chiefs down to the
lowest and most insignificant individual, were bound up as one organic whole and
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controlled by an iron-code of duties (Kenyatta, 1978: 186).

On the plus side it must be said that missionaries opposed the slave trade wherever
they found it and often spoke out against the shortcomings or injustices of colonial
rule. Kevin Ward in Chapter 6 of Hastings book, 4 World History of Christianity,
observes that: “Missionaries were at the forefront of disclosing the atrocities of the
rubber plantation economy of the Congo Free State; they were critical of forced labor
in various East African British colonies; they advanced themselves as spokespersons
and defenders of native interests in settler dominated colonies like Kenya or Rhodesia,
with all the implications of paternalism which such a claim conveys” (Hastings, 1999:
217).

In the social field, “There was in the first place, “The downgrading of the status of
women in Africa.” There was no access for women into the professional fields. The
role they played was to serve only as traders and farmers. There were also far more
facilities for boys than for girls (Hastings, 1999: 107).

By far the serious and lasting impact of the colonial period has been psychological. 1
can do no better than to again quote Boahen:

The final and worst psychological impact has been the generation of a
deep feeling of inferiority as well as the loss of a sense of human dignity
among Africans. Both complexes were surely the result not only of the
wholesale condemnation of everything African already referred to, but,
above all, of the practice of racial discrimination and oppression to
which Africans were subjected throughout the colonial period (Boahen,
1987: 108).

In the field of religion and especially that of Christianity, one of the most negative
consequences of the colonial period in African perspective was the importation
of every Christian denomination and sect from Europe and the USA. These
denominations experienced a lot of growth in the years that followed. In 2010, the
largest of these groups consisted of the Protestant Churches (53.7 percent) and the
Roman Catholic Churches (22.8 percent). Africa also hosts a smaller number of
Orthodox Churches, which includes the Coptic Orthodox Church of Alexandria.
The Protestant denominations include Anglicans, Baptists, Lutheran, Methodist,
Mennonite, Pentecostal, Presbyterian and Reformed Churches. The countries that
host the most Protestants include Nigeria, Kenya, and South Africa (Gordon Conwell-
Global, November 22, 2024).

As has been pointed out, many African Christians were already trying to express
themselves in a truly African way. When a multitude of foreign Churches of different
denominations established themselves in Africa, it was though the European forms
of worship were being imposed upon them. Many of the local indigenous population
did not understand the variety of Church denominations and movements, nor the
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differences between them. The Roman Catholic Churches, which for a long time
conducted their services in Latin was not understood by the people. This has now
changed, however, and they are today using the vernacular language of the people. In
Protestant Churches while retaining the words of hymns, the European and American
hymn tunes have not always been appreciated in favor of something more rhythmical
in the African style. After a while, the inability to express themselves as Africans have
led some to start their own independent Churches.

6. The Emergence of African-initiated/independent (AIC) Churches

During the colonial period, the European denominations promoted men in accord with
biblical principles as the primary leaders of the Church. After independence, the desire
to shake off the colonial forms of imported Christianity and to develop a truly African
expression of the same that did not supress, led to a reaction in the African —initiated/
independent Churches to ordain women into Church office. It is not uncommon that
African Churches today have a majority of women both in the congregation and in
various leadership positions.

The whole discussion of women’s ordination into church office has been one of
immense concern and debate among the Churches. The advancement of women in
civil society is amply discussed by Eric Masinde Aseka in a section of his book on
“Gender politics in post-independence East Africa.” The upshot of his text is that
“The principle of equality of women and men is enshrined in various United Nations
conventions dating back to 1948 and is contained in national constitutions” (Aseke,
2005: 212). While this may be the case in regard to leadership positions in civil
society, the Church operates under a different principle in which the Bible provides
authoritative guidance for the government of the Church through its officers. The
most complete treatment of the subject can be found in Edmund P. Clowney’s book
on the Church, and in particular on the chapters dealing with “The structure of Christ’s
Church,” and “The Ministry of Women in the Church” (Clowney, 1995: 199-235).
The central thought here is that just like in the human family the man is the head of his
household under the headship of Christ, the head of the Church, so in God’s family it
is the male headship that is ordained by God to be authoritatively appointed officers,
who just like as in a human family, care for Christ’s Church. According to the New
Testament, A wife should not have authority over the man but be in submission to him
(Eph. 5:22-23). On the other hand, husbands are commanded to love their wives “As
Christ loved the Church and gave himself up for her” (Eph. 5:25 ESV).

As in the home, women in the church are subject to male headship, and
not to exercise authority over men (1 Tim. 2:12; cf. 3: 4; Eph. 5:22—
23). The teaching office in the Church exercises authority through the
ministry of the Word (2 Cor. 12:29; 1 Tim. 5:17; 2 Tim. 3:14-4:5; cf.
Heb. 13:7, 17). For this reason, he [the apostle Paul] does not permit
women to teach in the Church. . .. It is authoritative preaching that is
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forbidden (Clowney, 1995: 229).

It is beyond the scope of this essay to go much further into this discussion. The reader,
however, is encouraged to obtain and read chapters 8, 14, and 15 of Clowney’s book
for a comprehensive and in-depth treatment of the subject.

The advancement of women to Church office has not only been confined to the
Independent African Churches. Even the mainline Protestant denominations in
recent years have experienced many more women applying to receive training for
ordination. In such Churches, however, the women officers often do the work of
ministry among women and children, while guidance and oversight are provided by
the ordained male leadership. Today, 60 or so years after gaining independence from
the colonial powers, the motivation for women to apply for ordination is not so much
a reaction, but more of a quest for equality with men. (Episcopal: November 2024).
The legitimate expression of women ‘s leadership in the Church is currently being
modeled through the efforts of Anglican Mission’s Africa (AMA) in its “Discipling a
woman transforming communites model that trains women in social outreach, family
ministry, psychological support, counselling and evangelism and discipleship. The
stated mission of AMA is “To Equip, Empower and Release Christian leaders as agents
of Spiritual and Social Change in society (AMA). [This is an undated publication of
Miisions Anglicanes Afrique.]

Many new African Initiated Churches start up by people with no theological training.
The Kenyan government for example, being aware of this is now demanding that
Church leaders have academic credentials that qualify them for the ministry. (La
Croix International, November 22, 2024). The poor economic situation has often been
amotivating factor for some Christians to start Churches, thinking that they can obtain
a legitimate income from their portion of the tithes and offerings given to the Church
from the Christians who follow them. The outcome of this is that the Christians in
those African-Initiated Churches have no theology to shape their understanding of
Christianity or the Church. This places an over-emphasis on religious experience
rather than on biblical authority.

There is a great need in the African Churches for biblical teaching. Many people
do not have Bibles, especially in the rural areas, as they are not easily available or
too expensive to purchase. Even when Bibles do become available, much teaching
is needed to guide Church members in understanding how the Bible is organized.
Beyond this, there is the need to develop an appreciation of the great biblical doctrines
of the Church that have instructed Christians throughout the ages in what the Bible
teaches about God and His relationship with man. A book by Wilbur O’Donovan,
called, “Biblical Christianity in African Perspective,” (O’Donovan, 1997), attempts
to relate biblical Christianity in the African context—this book will go a long way in
providing Africans with a biblical theology.
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7. The Renewalist Movement

This section of my research essay leans heavily on the comprehensive and masterly
work of Nimi Wariboko: “Pentecostalism in Africa,” of the Boston University School
of Theology (Wariboko, November 25, 2024). Though there are many varieties of
Pentecostalism in Africa. The renewalist movements usually include the Pentecostal,
Charismatic, and African-initiated/independent Churches. The difference between
Pentecostal and Charismatic Churches is that the Pentecostal Churches place a major
emphasis on the gift of speaking in tongues (Glossolalia) as a major feature of their
religion, whereas the charismatics though many of whom still speak in tongues,
the Church allows for other “Spiritual Giftings” of the Holy Spirit as legitimate
expression of the Christian faith. For a full discussion on the words “Charismatic” and
“Pentecostalism” please consult the Westminister Dictionary of Christian Theology,
Edited by Alan Richardson and John Bowden (Richardson and Bowden, 1983,
November 2024).

Wariboko describes three principal types of movements within Pentecostalism.
These are (1) the spirit-empowered movements, which arose either independently
or out of Western mission Churches. (2) The Churches established in Africa by the
Western Pentecostal denominations (such as the Assemblies of God, Four Square
Gospel Church, and the Apostolic Church), known as classical Pentecostal Churches,
and (3) the neo-Pentecostal or charismatic Churches. All of these movements grew
exponentially in Africa both before and after Colonization. The main difference
between then and now is that whereas Christianity entered Africa in the nineteenth
century through the famous missionary efforts of Livingstone, Krapf, and others, in
the twentieth century it was being carried on by African evangelists. “The competence
of African evangelists in translating the message of the gospel into local idioms and
worldviews, correlating existential problems to the resources of the Christian faith,
brought about remarkable success” (Wariboko, November 2024).

In 2015 the population of Pentecostals (renewalists) in Africa was estimated at
202.92 million, constituting 35.2 percent of the continent’s Christian population of
574.52 million and 17.11 percent of total continent’s population of 1.19 billion. But
in sub-Saharan Africa, renewalists constitute 36 percent of the Christian population
(of 564.5 million). This exponential growth had been fueled by conversions from
traditional African religions, vernacular translations of the Bible, overall population
growth, urbanization, improved transportation and communication systems, and
evangelism by Africans themselves rather than by foreign missionaries, among
other factors. (Wariboko, November 2024).

The dynamic movement of African Pentecostalism is complex. To provide a simple
way of classification, many leading African scholars have distinguished between three
periods of development, each with their own shift in emphasis of their message. The
first period extends to the development of the movement up until 1980. The major
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emphasis of their message during this time was on holiness and sanctification. The
next period covers the decade of the 1980’s during which time the message shifted its
emphasis from holiness and sanctification to that of prosperity, healing, and deliverance
ministries (from Satanic’ powers). The third period from the 1990’s onwards, African
Pentecostalism has increasingly seen its success as evidence of their being “divinely
sanctioned change leaders ushering in a new Africa.” (Wariboko, November 2024). In
short, Pentecostalism today is the African expression of Christianity that has been so
longed for by many Africans. What then in summary has been the reason for the rapid
growth of Pentecostalism in Africa.

On the whole, the rapid growth of Pentecostalism in Africa can be attributed to
the movement’s core message. Its spiritual and theological outlook resonates with
sub-Saharan Africans as it draws from the interior of the African worldview. The
message is principally about spiritual empowerment, or access to divine power to
meet human needs amid daily struggles of power. (Wariboko, November 2024).

8. The Characteristic Marks of a Biblical Church

With the rapid expansion of the Churches that make up the renewalist movement in
Africa and recent growth of the mainline denominations, such as the Anglican Church
itis important to be able to distinguish the characteristic marks of a biblical Church; that
is, a Church that recognizes the authority of Scripture and puts it into practice. What
then are the distinguishing features of a Church that functions on biblical principles?
These are (1) Worship, (2) preaching of the Word of God, (3) right administration
of the sacraments of Baptism and the Lord’s Supper, and (4) Church discipline of
members (Clowney, 1995: 99-115). With these in mind, one then has to determine
on what authority the Church functions, whether it be (1) the Church as the authority
as in Roman Catholicism, (2) the human mind as authority by which all supernatural
events in Scripture are relegated to the realm of fairy tales, thus reducing God to
what the human mind can understand, or (3) whether the Scripture is the authority as
demonstrated by Christ, when he said in conflict with the devil, “It is written” (Matt.
4:4-6) or elsewhere “have you not read ” (Matt. 19:4). With no theological education
some of the Churches are in danger of interpreting the Scriptures along the lines of
human reason and thus falling short in some way or other from biblical standards.
When a person is called by God to be a part of Christ’s Church he is given (1) new
life, (2) a new standard, (3) new community, and 4) new relationships that spring from
reconciliation with God and with each other, and with all men as is possible. The right
way to interpret Scripture is by comparing Scripture with Scripture. In view of all the
above, theological education is of vital importance to many of the African Churches.
One of the greatest strongpoints of the African Churches is the call to prayer in which
their calling upon God is most vehement.
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9. Christianity in Africa Today

Christianity has become widespread across the African continent and has witnessed
enormous growth over the previous 100 years. For example, in 1910 there were
reputed to be nine million Christians in Africa. In the year 2010 the number jumped
to more than 560 million, a roughly 60-fold increase in the share of the African
population. (Pew: November 11, 2024). Christians from all denominations make
up the Christian population in Africa, which today is estimated at around 734
million Christians. (Gordon Conwell-Status, November 11, 2024). When taken as a
percentage, Christianity in the year 2010 was embraced by 48 percent of the total
population (Gordon Conwell-African, November 11, 2024).

In the 21* century, there has been a notable shift in the centers of Christianity from
Europe and North America on an easterly trajectory, such that it is now estimated,
“That Africa will contain more Christians than any other continent” (Hastings,
1999: 193). The Pentecostal Christians have experienced enormous growth in Africa
and now represent more than a third of all of the continent’s Christian population.
(Wariboko, November 11, 2024).

The future growth of Christianity in Africa especially in the urban areas has been
much aided by the development of a lingua franca that can be used for regional
communication, such as Swahili or Lingala, Amharinya or Hausa, and Afrikaans
and for international communication through the use of French, English, Arabic and
Portuguese. The translation of the Bible into vernacular tongue have provided the local
people with a standard by which to gauge the claims of Western cultural superiority,
and to find the value of their own African expression of Christianity independent of
Western forms (Hastings, 1999: 192).

Conclusion

This essay began with the question, “What was it that gave rise to the enormous
growth and spread of Christianity during the colonial period and beyond? The answer
to this question is multifaceted which involves looking at the past to understand the
present.

One of the most significant events of the past during the colonial period was the
introduction of Western Education. The European colonial missionaries pioneered
Western Education through the colonies, which in turn became the vanguard for
Christian catechetical education and transformation of the people at all levels of
society as operatives in the colonial system. Admittance into a Christian mission
school often required the applicant to convert to Christianity.

The importation of European denominations of Christianity into the African culture
and suppression of all forms of African dress and cultural practice during the colonial
period gave rise to a quest for a truly African form of Christianity independent
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from the Western mission churches. The translation of the Bible into the vernacular
languages have provided the local people with a standard by which to gauge the claims
of Western cultural superiority, and to find the value of their own African expression
of Christianity independent of Western forms. This movement now considered as
part of the renewalist movement which under the umbrella of Pentecostalism has
enjoyed considerable growth since Independence. The main reason for success of this
movement is that it has “taken Christianity deeper into the African psyche, culture,
space, and worldview” (Wariboko, November 2024).

By far, the majority of African Christians today embrace Pentecostalism, which is the
fastest growing and largest expression of Christianity in Africa. In fact, Pentecostalism,
which includes the Charismatics, and African-initiated/independent Churches can
today be thought of as the long sort after African expression of Christianity in which
Africans express their faith in a truly African way. The reason for the success of
this movement has been fueled by conversions from traditional African religions,
vernacular translations of the Bible, and evangelism by Africans themselves rather
than by the foreign missionaries. The African evangelists have been very adept at
showing how the central message of Christianity can address and adapt itself to the
African psyche and worldview, while addressing the needs of daily life.

The conclusion of these findings is that the spread and exponential growth of
Christianity in Africa is directly related to the fact that the African people have been
able to take hold of Christianity and make it their own. They can now free to express
themselves as Christians in the African way and not in way of the European models
imposed upon them during colonization.
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Abstract: The Pan-African ideology, which had matured with the ideas of Africans in the diaspora,
gradually found a response throughout the continent. As a flower blooming amid concepts such as
independence and neocolonialism, this ideology has also included many African and non-African
thinkers. Frantz Fanon, a Martinican philosopher, is one of the people who provided an important
background to this idea. Fanon, who saw himself as French and then sought to rediscover and redefine
his own identity after seeing the French behavior in the French colonies and especially in Algeria, is
a remarkable thinker for subsequent African thinkers and researchers. In this article, I will examine
the Pan-Africanist perspective that he sprouted with his anti-colonial thoughts.

Keywords: Fanon, Pan-Africa, Neocolonialism

Oz: Diasporadaki Afrikahilarin fikirleriyle olgunlasan Pan-Afrika ideolojisi yavas yavas kita genelinde
karsilik buldu. Bagimsizlik ve yeni somiirgecilik gibi kavramlarin ortasinda acan bir ¢igek olarak bu
ideoloji, Afrikali ve Afrikali olmayan birgok diistiniirii de i¢ine almistir. Martinik asilli filozof Frantz
Fanon, bu fikre 6nemli bir arka plan saglayan kisilerden biridir. Kendisini Fransiz olarak goren ve
daha sonra Fransiz somiirgelerinde ve Ozellikle Cezayir’de Fransizlarin davranislarini gordiikten
sonra kendi kimligini yeniden kesfetmeye ve tanimlamaya ¢aligan Fanon, sonraki Afrikali diistintirler
ve arastirmacilar i¢in dikkate deger bir diisiiniirdiir. Bu makalede, somiirgecilik karsit1 diigiinceleriyle
filizlendirdigi Pan-Afrikanist perspektifi inceleyecegim.

Anahtar Kelimeler: Fanon, Pan-Afrika, Neo-kolonyalizm
Introduction

Although some books and articles on the colonial period have recently been added to
the literature, the colonial-African relationship is often described in terms of the same
factors. Nevertheless, it should not be seen as a problem that African history, which is
quite old, was first understood through the suppression of anti-colonial movements.
The anti-colonial movement reflects the very character of the African people and the
spirit of resistance is hidden in the actions of those who want independence.

While examining the leaders who have embedded the spirit of independence in the
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research conducted especially in Africa. Omar Mukhtar and Thomas Sankara may
have ideological or religious differences. Apart from these differences, the reason
why they are evaluated in the same study is simply their common attitude towards
independence. This attitude is the movement to oppose the great powers of the period
and the imperialist mentality that wants to swallow Africa in one fell swoop. Nkrumah
or Lumumba should be seen as leaders whose names and nationalities are different but
who carry the torch of freedom with the same enthusiasm.

It is not possible to say that today’s representatives of these names show the same
reflex. This point becomes clearer when we talk to voters in many countries and see
how strong this opinion is. The ostensible elections held in some countries, the leaders
who won these elections with large vote rates, the bureaucrats who stayed in office
for more than a quarter of a century and did not hesitate to give the resources of their
country to the former colonial countries show that today’s conditions have completely
changed.

It is questionable how many senior executives, who have been trained by the Western
system to love their country and hold very important positions in the elite group of
executives formed by Westerners, are aware of the former leaders. The fact that the
independence gained with great difficulty in many countries has fallen into the hands
of cadres living in the style of the Western elite has a great place in the discussions on
neocolonialism.

The fact that rich African resources can now flow unarmed to former colonial countries
is likely to be one of the first moves the leaders in this book would oppose if they
were alive today. Apart from the current situation, the thesis here is not that African
countries are insular, that they relate only to each other, or that they take a completely
negative line on foreign aid. On the contrary, such an organization is complicated to
accommodate globally. Extreme examples such as North Korea cannot serve as an
example for a continent as large as Africa. What is needed is a bilateral relationship
that is equal in all respects between African countries and other countries.

The first and most important condition for the establishment of such a relationship is the
coming to power of governments that have gotten rid of neocolonial moves and have
adopted the principle of standing on their own feet with their resources. Of course, the
rate of those who argue that similar behaviors will be exhibited no matter who comes
to power within the current order and that factors such as bribery, corruption, and
nepotism will turn the course of the Africa-West relationship in the current direction
is not small. My personal opinion is that this point of view, rather than contributing to
the solution of the problems, is the point of view spread by countries that are satisfied
with the existing order. This point of view is a manifestation of the statement, which
we have witnessed for years, that country X makes whomever it wants president of
this country. This is what is happening in the current order. However, the racist insults
suffered by the new generation in the West and the East, the fact that the old cadres
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in the country’s administration are far from the perception of today’s youth, and the
dissemination of information much more easily now may provide an opportunity to
prevent this situation.

To realize this dream, I have prepared this study with the belief that it would be useful
to introduce to the Turkish academia and public opinion some African leaders who
have initiated or been involved in independence movements in the past, or who have
had this idea somewhere in their short-term political lives. Without forgetting that
the east, west, north, south, and center of Africa have different characteristics from
each other, we have prepared such a study by exhibiting the ideological stances of the
leaders, but without ideological bias, knowing that there are hundreds and thousands
of names like these names in African independence movements. In this article, I
wanted to examine the ideas of Fanon, who carried out a political and cultural struggle
in the continent, apart from the intellectual struggle in the diaspora, and write what he
said about Pan-Africa.

1. Pan Africa

Pan-Africanism is an ideology that initially developed outside the African continent
and evolved with an anti-racist discourse. Since its formation, it is seen that this
ideology has been based on two pillars: political and cultural. Interpreted differently
by different thinkers, Pan-Africa, in its narrowest political manifestation, envisages a
united African nation in which all people in the African diaspora can live. Culturally,
this perspective, which can be broadened further, suggests that people of African
descent have much in common, a fact that deserves recognition and even celebration.

The main reason for the maturation of the idea outside the continent was the
abolition of slavery and the rising trend of nationalism in Europe. The abolition of
slavery did not resolve all issues; instead, it heightened social tensions, especially in
America. This led to the need for blacks to find a safe place to live. This is the
starting point of the imagination of a return to Africa. On the other hand, the
nationalist wave rising after the fall of monarchies in Europe also triggered
African nationalism or black nationalism. These two factors contributed to the
rise and popularization of Pan-Africanism at the intellectual level.

Martin Delany, who believed that blacks could not achieve freedom within the black-
white conflict, advocated the idea that African Americans should secede from the
United States and form their own nation. Delany’s contemporaries, Crummel and
Blyden, believed that Africa was the best place for this new nation. They argued that
Africans should return to their homeland to transform and civilize their inhabitants.
Besides these three thinkers, William Edward Burghardt Du Bois made the most
significant contribution to the maturation of the idea. Throughout his long career, Du
Bois consistently advocated for the study of African history and culture. In the
early 20th century, he was the foremost among the few scholars working on Africa.
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His statement, “the problem of the twentieth century is the problem of the color line,”
made at the beginning of the century, was imbued with Pan-Africanist sentiments.
Among the most important Pan-Africanist thinkers of the early 20th century was
the Jamaican-born Black nationalist Marcus Garvey. After World War 1, Garvey
championed the cause of African independence, emphasizing the positive aspects
of the Black collective past. His organization, the Universal Negro Improvement
Association (UNIA), had millions of members and developed plans for a ‘return to
Africa’. Garvey’s Black Star Line, a shipping company founded to return Blacks to
Africa and facilitate global Black trade, ultimately failed. Among the most prominent
Black intellectuals advocating Pan-Africanist ideas from the 1920s to the 1940s were
C.L.R. James and George Padmore, both from Trinidad. Padmore was one of the
leading theorists of Pan-Africanist ideas from the 1930s until he died in 1959. Senghor
was another who contributed his ideas. These two names, Senghor and Padmore, will
also appear later in the book as thinkers who influenced the intellectual world of
political Pan-Africanists. Figures such as Malcolm X and Martin Luther King are also
considered among those who contributed to the development of Pan-Africanism from
a broader perspective within the struggle for rights.

2. Fanon as a Man of Struggle

Fanon is a man of struggle who bravely voiced the silent cries of the suffering
endured by Africa during the colonial period. His criticisms, which he began by
expressing the sufferings of Algeria under French colonial rule, expanded into a
broader framework with a structural critique of colonialism. He offered more
comprehensive inferences on culture, ethnicity, and socio-economic structures with
a holistic approach rather than just focusing solely on anti-colonialism. In my view,
it would be useful to read Fanon first in all studies on Africa in general. This is
Because Fanon does not only make inferences about the problems of his time.
His writings not only reflect the state of the continent during the colonial period.
But also capture the realities of the neocolonial point of view. He successfully
articulated the situations faced today by those who conduct field research on the
continent rather than relying on desk-bound analyses, using the conditions of his day.

He also contributed to Pan-African thought by blending them with the historical
background of his predecessors. His frequent references to the concept of elite,
national culture, and national consciousness have inspired many writers. Limiting his
struggle to the implications of the decolonization process would undermine Fanon’s
idea of comprehensive African integration. In this context, it would be a mistake to
see Fanon’s statements as having implications only for a particular region of Africa.

Born in Fort-de-France, the capital of the French colony of Martinique, Frantz was
the youngest of three sons of a customs officer and a shopkeeper. He grew up as a
member of the middle class. Aime Césaire was one of the names that profoundly
influenced him. This influence is closely related to the Negritude expressed by
Césaire. Frantz
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Fanon embraced African cultural values wholeheartedly. At the end of the Second
World War, he returned to Martinique, completed his undergraduate studies, and
won a scholarship to study in France. Before leaving for Europe, he campaigned for
Césaire, who was running for election to the National Assembly in Paris. Initially
Settling in Paris, Fanon moved to Lyon in 1948 to study medicine and then
psychiatry. In 1952 he married Josie Dublé, who supported him in producing his
literary works. His research on the living conditions of North African immigrants
in Lyon was published as an article in Espirit in 1952. In the same year, his first
book, Black Skins White Masks, was published.

The book was his doctoral thesis, which he submitted to the medical school in Lyon
under the title Essay on the Disalienation of the Black. It was rejected by the medical
school authorities in Lyon, but Fanon persisted and sought to get it published. In the
meantime, he demonstrated his intellectual prowess by submitting a different thesis
for his medical degree. A left-wing philosopher named Francis Jeanson, who was a
leader of a pro-Algerian independence network in France, and also a senior editor
at Editions du Seuil, a major Paris publishing house, decided to talk to Fanon about
his book. When Fanon first presented the work, Jeanson invited him to his office to
discuss the matter. Both men later recalled that it did not go well; Jeanson saw the
young Fanon as ‘nervous and hypersensitive’. He began to praise Fanon’s work, but
Fanon rudely interrupted him by saying, ‘Not bad for a Negro, is it?” Although their
first meeting was marked by poor communication, the two men eventually formed
an intense bond. He served in the French army during the Second World War.
He explained his voluntary enlistment by saying that he was interested in any
situation where human freedom and dignity were at stake, and that he took a stand
against all oppression regardless of race (Boumama, 2016: 142). When he went to
Algeria briefly for a few weeks to continue his military mission, he began to focus
on the concept of race-based colonization with a heightened sense of intellectual
awareness. He was deeply disturbed by the soldiers throwing pieces of bread at little
Algerian children. However, he had the opportunity to explore the psychology of the
colonized people rather than harboring anger towards the colonizer. In his view,
colonial rule was based on white supremacy and the existence of a ‘civilizing’
mission. This situation brought about a desire to be white in some parts of the
colony (Fanon, 1952). In his book Black Skin White Masks, one of his works in
which he expresses the inference that a black person is created who is ashamed of
his black identity, he asserts that for the black person to truly escape alienation,
he must become acutely aware of economic and social reality. The fact that
racism was the most important force of the colonial apparatus should have
prevented consciousness from producing reverse racism. According to Fanon,
racism was rooted in a giant economic and biological enslavement effort
(Boumama, 2016: 147).

In 1953, he was appointed by the French colonial government to head the psychiatry
department at the hospital in Blida-Joinville, Algeria. His new assignment was an
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opportunity to delve deeper into the African independence struggles. Algeria had been
a French colony since 1830; a million French had settled there and had completely
subjugated the Algerians. Extrapolating from the situation in Algeria, Fanon makes
the following observation about the way colonial society is perceived by the coloniser:

“Colonial society is not only defined as a society devoid of values. The coloniser is
not content to say that these values are absent or even non-existent in the colonial
world. The native is declared to be insensitive to morality, not only worthless but
also in denial of values. Let’s face it: the native is the enemy of values. In other
words, he is absolute evil. It is a corrosive element that destroys everything that
comes near it, a destructive element that disfigures everything aesthetic or moral,
an instrument of sinister forces, an unconscious and helpless instrument of blind
forces” (Fanon, 2007: 48).

When sporadic clashes against colonial rule escalated into a full-scale war of
independence in 1954, it became clear that the conflict would be a long and bloody
struggle. Unable to envisage defeat at the hands of the ‘natives’, France resorted to
mass bombings and machine-gunning; nearly one million Algerians were killed in
the struggle. Many were tortured, supposedly to extract information. Fanon believed
it was an act of sadistic, racist rage. During the day, he worked with those
formally admitted to the hospital and after hours, he assisted independence fighters.
He trained hospital nurses and independence fighters on how to control their fears
and reactions and provided medical treatment. In addition, he sheltered wounded
members of the National Liberation Front-FLN in her home. While trying to
establish a close link between psychotherapy and political education, he
recognized the importance of culture in the effectiveness of therapy (Adi &
Sherwood, 2003: 65).

Fanon’s culture-oriented views are widely expressed in his book The Damned of the
Earth. The process that begins with the colonizer indoctrinating the natives with a
sense of underdevelopment and cultural inferiority can be countered by the efforts of
the native intellectuals who engaged in cultural enlightenment. Accordingly, in the
first stage, the nation undergoes cultural alienation. According to the argument
deliberately put forward by colonialism, it is imprinted in the minds of the
indigenous people that if the colonial settlers leave, they will return to a
degrading life of barbarism, vulgarisation, and animalism. In this scenario, the
colonizer subconsciously wants to be perceived not as a loving mother who protects
her child from a hostile environment, but rather as a mother who protects her
perverted child from committing suicide. The colonial mother protects her child
from herself, her physiology, her biology and her ontological misfortune (Fanon,
2007: 206). At this point, Fanon presents a three-stage process of the awakening of
the native intellectual from this impositio. In his books, the intellectual first feels
compelled to prove that the European has assimilated his culture. In the second
stage, the intellectual’s beliefs are shaken and they begin to make a mental journey
backwards. However, since he cannot integrate with his people
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and remain an outsider, he is content with remembering. Childhood memories are
deeply extracted and reinterpreted in the light of the concept of a world discovered
under a different sky. This internal confusion reveals different emotions together. In
the final stage, the intellectual moves into the stage of war, where he seeks to
awaken his people alongside him. Instead of allowing the people’s lethargy to
prevail, the intellectual becomes the catalyst for their awakening. It is in such a
transformation that national literature emerges. After this stage, the intellectual may
find himself in prison, resistance or on death row, but he has become the mouthpiece
of reality (Ibid., 216). This is how Fanon describes the transformation of culture.

What he saw during his work in the hospital and the situation in Algeria, in general,
led Fanon to develop a theory of the struggle for all colonized territories in a broader
perspective, and violence became one of the leading instruments of this struggle.
In 1960, he delivered a speech systematizing the issue of violence at the Peace
and Security Conference held in Accra, the capital of Ghana. In this speech, Fanon
addressed the audience as follows:

“The colonial regime is a regime built by violence. The colonial regime has always
been established by force. The will of the people has always been imposed against
the will of other people who are more advanced in destructive techniques or more
numerous. [ am saying that such a system, established by violence, will logically be
loyal only to itself and that the duration of its existence in time is a function of its
perpetuation of violence... Violence in everyday behavior, violence against the past
emptied of its essence, violence against the future, because the colonial regime sees
itself as existing forever” (Boumama, 2016: 150).

The essence of this speech suggests as that colonialism only understands the relationship
of forces and that violence should be a natural part of the struggle against exploitation.
Indeed, in some of the independence processes of African nations, violence became
a liberating factor. Violence served as a means to release the colonizer from a sense
of inferiority and self-destructive violence against both himself and those with him.
Violence acted as an antidote and rescued the coloniser from a closed and hopeless
situation (Fanon, 2007).

Two important factors in the oppression of the people under the colonial mentality
and in the new post-independence period are the economy and culture. The economic
problem is one of the main culprits because all financial circuits during the colonial
period were directed towards resources that served to enrich the metropolises, new
nation had to continue transferring its goods to the metropoles on which it was
dependent. Thrown into a competitive system by the settlers, the nation continued
the exploitation of its workers and peasants while exploiting its land to survive
within the global economic system. The ruling caste revives the game of
colonization at the expense of the laboring classes. Lands that were previously
useless in colonial times are abandoned, while the rest are strangled by the
economic machine. The nation
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becomes controlled by the formerly colonized elites, who now suppress all political
opposition. It is not possible to build a bourgeois society in due time, both because it
would take time and because it would lag behind the capitalist giants. The minority
in power inherits the entire legacy of the past economy and enriches itself
through corruption. The illusion of its economic splendor is manifested in the
grandiosity of the buildings, stadiums, and luxury within its capital, and the mirage
of its political character in the spectacle of its grand meetings. The trajectory
Fanon describes is inexorable: ‘The postcolonial nation rapidly transforms into a
dictatorial system that must represent itself through a ‘leader’ to ensure its
sovereignty. Politics collapses into a vacuum and threatens a country, their culture
and their lives’ (Watelet, 2023). Fanon, who conveyed the concepts of the colonial
period, the independence process, and neo-colonialism based on their relations
with each other, likewise expressed his Pan-African view on a historical plane.
According to him, a cultural Pan-African discourse was a great form of resistance in
the struggle against colonialism. The people found their resistance in a reunion
with their past. However, this phenomenon cannot be expressed only in a cultural
struggle. Pan-Africanism had to leave the purely cultural sphere to gradually
transform into an economic, military, and political Pan-Africanism (Boumama, 2016:
157). Accordingly, it would not be possible to lay the foundation for Pan-African
thought without national independence and an independent state. For this reason,
cultural emancipation was also dependent on state and independence in his mind.
He believed that this independence would come with a common resistance (Daban,
2023: 32-36). He spoke of supporting the peoples of the Sahara and bringing Africa
together; let Malians, Senegalese, Guineans, and Ghanaians fill our lands; let us
make it meaningless and impossible to go back. Let us create a continent against the
last attacks of the colonial fortress (Fanon, 2006: 862).

The meeting in Accra had fuelled his hopes for a united Africa. In his opening
speech, Nkrumah said, “Africa must be free. We have nothing to lose but our chains,
but we have an enormous continent to conquer.” He used this sentence in his
writings. One of the important points about the meeting is Fanon’s statement that
‘Africans pledged allegiance and solidarity in Accra. No alliance will be rejected
and colonialism will have a darker future than ever after the Conference” (Fanon,
2016: 154).

In 1961 he identified Africa’s enemies not as colonialism and its remnants, but
as the lack of ideology. His firm conviction that the continent would be liberated
led him to worry about a bigger problem: What would be the direction of the
continent after liberation? Pan-African ideology could be a model of unity against
neocolonial discourses, just as it had united African peoples during their struggle for
independence. Fanon’s most important contribution to this ideology was to
propose an integrated solution. To do this, he perhaps framed the problem more
broadly than those who advocate the same thing. The influence of his profession
might also be mentioned as a factor in expanding the dimensions of the problem.
Regardless of the reason, Fanon moved the issue out of the independence of African
nations and integrated it with the
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post-independence concerns. He connected true independence to integrating African
nations with their culture, eliminating politicians who would serve neocolonial moves,
and the coming together of nations united by these characteristics.
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Abstract: This article examines the value of religious social capital in both the Republic of Niger and
Nigeria. More specifically, it analyses the role of Islam in social cohesion, peace, and politics. The
emphasis in this context on religious associations and leaders as well as the various activities they
conduct. Through qualitative analysis of historical records, the paper examines these activities and
their impacts on social groups in both Niger and Nigeria, as well as the extension of social networks
and interactions. This analysis also draws comparisons to other African contexts, to underscore the
broader implications of religious social capital in advancing peace and development. The study
demonstrates the interplay between Islamic practice and developmental outcomes, showcasing how
Islam extends beyond religion to become an integral aspect of cultural identity in Niger and northern
Nigeria. The findings suggest that Islam is a unifying force, deeply embedded in the societal fabric,
and one of the rare values on which significant consensus exists among Nigeriens and Nigerians.

Keywords: Social Capital, Social Cohesion, Religious Associations, Islam, Republic of Niger,
Nigeria

Oz: Bu calisma hem Nijer Cumhuriyeti hem de Nijerya’da dini sosyal sermayenin degerini
incelemektedir. Daha spesifik olarak, Islam’in sosyal uyum, baris ve siyasetteki roliinii analiz
etmektedir. Bu baglamda, dini dernekler ve liderler ile onlarin yiiriittiigii ¢esitli faaliyetlere vurgu
yapilmaktadir. Tarihi kayitlarin nitel analizine dayanarak, bu makale bu faaliyetleri hem Nijer hem
de Nijerya’daki sosyal gruplar tizerindeki etkilerini ve sosyal aglarin ve etkilesimlerin genislemesini
incelemektedir. Calisma ayrica, diger Afrika baglamlariyla karsilagtirmalar yaparak, dini sosyal
sermayenin baris ve kalkinmay ilerletmedeki daha genis etkilerini vurgulamaktadir. Calisma, Islami
uygulamalar ile kalkinma sonuglar1 arasindaki etkilesimi ortaya koyarak, Islam’in yalnizca bir din
olmaktan oOte, Nijer ve Kuzey Nijerya’da kiiltiirel kimligin ayrilmaz bir pargasi haline geldigini
gostermektedir. Bulgular, Islam’in toplumsal yapiya derinlemesine yerlesmis birlestirici bir giig
oldugunu ve Nijerliler ile Nijeryalilar arasinda fikir birligi saglanan nadir degerlerden biri oldugunu
one stirmektedir.
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Nijerya
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Introduction

The Republic of Niger is a West African country covering an area of 1,267,000 square
kilometres. The country shares borders with Algeria and Libya to the north, Chad
to the east, Nigeria and Benin to the south and Burkina Faso and Mali to the west.
According to the latest general survey of the population and habitat in 2012, Niger’s
population is estimated at over 17 million. In 2023, it is estimated to be more than
27 million.1 Niger’s population is made up of nine main ethnic groups: the Hausa,
Fulani, Zarma, Tuareg, Kanuri, Tubu, Arab and Gourmantché¢.

Islam, which was introduced to Niger very early on, now seems to be an important
factor in national unity (Hassane et al., 2006). Niger’s Muslims represent nearly 99%
of the population and are spread throughout the country. In Niger, children (girls and
boys) are admitted to Koranic schools at an early age (around 4 years old) to ensure
their salvation and acquire normative social behaviour. Many children in public
schools have attended or are still attending Qur’an schools. In general, Arabic literacy
is not the primary goal of parents; Koranic education is the parents’ second duty to
their child after the ceremony of the name (Hassane et al., 2006).

Britain established the entity known as Nigeria through the amalgamation of the
northern and southern protectorates in 1914 (Alkali et al, 2014). Prior to the arrival of
colonial powers, the Nigerian people existed as different, independent, and separate
entities. The northern region of the country is predominantly Muslim. Islam was
introduced to northern Nigeria through the Kanem Borno Empire, with the activities
of Arab merchants playing a significant role in its spread in Borno. Other parts of
northern Nigeria, such as Hausa Land, also encountered Islam through trade (Alkali
et al, 2014).

With an estimated population of over 228 million in 2024, Nigeria is characterized
by momentous pluralism, boasting over 350 ethnic groups each with unique
native practices and customs. Beyond ethnic diversity, religion holds considerable
importance for most Nigerians, further complicating societal dynamics. According to
a recent survey led by John Campbell, a former US Ambassador to Nigeria, 92% of
Nigerian Muslims and 87% of Nigerian Christians prioritize religion over ethnicity or
nationality (Kareem & Yekini 2019).

Due to the inherent religious and cultural connections between northern Nigeria and
Republic of Niger, this study seeks to explore the multifaceted value of religious social
capital in both nations. Employing historical methodology, the study uses qualitative
analysis of historical records, sociological data, and case studies to examine the role
of Islam as a unifying force that promotes social cohesion and fosters developmental
outcomes. The methodology focuses on analyzing the contributions of religious
leaders and associations, their activities, and their impacts on extending social

1 https://countrymeters.info/fr/Niger
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networks, influencing political landscapes, and resolving conflicts in both nations.
The Concept of Social Capital

The concept of social capital was first used by the American author Lyda Judsen
Hanifan during his work on family associations in a rural school. For the first time,
Hanifan gave this concept non-economic explanations (San & Simsek 2011). In fact,
although frequently used by sociologists and political scientists, the cultural variable is
largely absent from economists’ analyses of development (Dargent, 2002). According
to these thinkers, there is no connection between development and a country’s cultural
values. This point of view is in line with the prospect of global cultural homogenisation
and the dominance of the rationality paradigm in economic science. But Max Weber’s
works on the Protestant ethic and the spirit of capitalism illustrate the thesis that links
development and cultural value (Dargent 2002). As a result, Weber became one of the
first authors to establish a correlation between economic development and cultural
values. Indeed, it is in the same context that San & Simsek (2011) point out that
Weber’s Protestant Ethics and the Spirit of Capitalism prepares the way for the social
capital approach by establishing a relationship between cultural values and economic
development.

However, other pioneers of social capital theory include Alexis de Tocqueville
(Democracy in America), Emile Durkheim (Social Division of Labour), Ferdinand
Tonnies (Gemeinschaft and Geselschaft) and Karl Marx (Historical Materialism and
Class Consciousness) (San and Simsek,). There is a second category of authors who
have updated and developed this concept. These include Pierre Bourdieu (Distinction),
James Coleman (Social Capital in the Creation of Human Capital), Robert Putnam
(Making Democracy Work and Bowling Alone) and finally Fukuyama in his book
(Trust: creating Social Virtues and Prosperity) (San ve Simsek 2011).

Meanwhile, the end of the Second World War coincided with the production of a
series of theories. One of the most important of these was the theory of modernisation.
The main goal of this theory was to eradicate the inequalities that existed amongst
the world’s population. According to this theory, the only path to development was to
follow the Western model. Thus, it is in this context that the concept of social capital
as a development model has reappeared (San, 2006).

For a long time, limited to narrow sectors, this concept is now used by several
disciplines. In this context, Ali Aydemir (2011) notes that “social capital, which used
to emphasise the importance of the family in ensuring success at school, has become
a key descriptive concept for almost all problems in the social sphere”. According
to him, social capital in general terms emphasises the quantity and quality of our
social relations. Woolcock (2003 cited by Ali Aydemir, 2011) defines social capital
as follows: “ what matters is not what you know but who you know “. Field (2004)
for his part, sums up social capital in these terms: “relationships matter. By making
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connections with one another, and keeping them going over time, people are able
to work together to achieve things that they either could not achieve by themselves
or could only achieve with great difficulty. In general, then, it follows that the more
people you know, and the more you share a common outlook with them, the richer
you are in social capital”.

Furthermore, social capital can be categorized into three main categories: bonding,
bridging, and linking. Bonding social capital involves strong, close-knit relationships
within homogeneous groups, fostering in-group trust and mutual support but
sometimes reinforcing exclusivity (Putnam, 2000). On the other hand, bridging
social capital denotes the connections across diverse groups, in an attempt to uphold
inclusion, tolerance, and broader societal cohesion (Putnam, 2000). Also, linking
social capital relates to vertical relationships between individuals or communities and
institutions, facilitating access to resources and opportunities, especially for minority
and marginalized populations (Szreter & Woolcock, 2004). These categories highlight
the many-sided ways social capital contributes to societal development and stability.

In sociology, social capital generally expresses the fact that the spending of time,
effort, money and other goods on social activities is not simply final consumption or a
particular form of leisure but is also an investment that contributes to production and
can be a source of profit (in money or other forms). Social capital can be either an
“individual resource” in the Burt sense, or a “collective resource” in James Coleman’s
and Pierre Bourdieu’s view (Godechot & Mariot, 2004). It is also important to
differentiate between social capital and human capital. According to (Roland, 1995),
social capital is a capacity developed between actors, while human capital is a capacity
that is specific to individuals.

In short, Bourdieu distinguishes three types of capital: economic capital, cultural
capital and social capital. However, Bourdieu sees social capital as a great opportunity
for the elite. He “really thought that social capital was an asset of the privileged and a
means of maintaining their superiority (Field, 2004). For his part, Putnam sees social
networks and trust as the source of social capital, while Fukuyama attaches greater
importance to the notion of trust (Aydemir, 2011).

Islam, Peace and Development in Niger Republic
The Spread of Islam in Niger

The spread of Islam into West Africa is a long-term process. First of all, there
were traders and caravanners in western Sudan from the 8th Century and in central
Sudan. Then there were the commercial and literary exchanges and the pilgrimage
to Mecca, which led Africa to open up to the Arab-Muslim world (Gomez-Perez,
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2005). According to authors such as Maikoréma (1998 cited by Hassane et al, 2006),
in Niger, Islam had been introduced by the Egyptian Busr Ben Abi Artah between
666 and 667 CE, before it had even reached Morocco. This religion is practiced
by almost the whole population of Niger (99%). Therefore, despite its cultural and
linguistic diversity, the people of Niger have historically lived in peace and social
harmony. Islam served as a cement uniting the social and linguistic groups, which
were particularly different as the interests of herders and farmers generally diverged
(Hassane et al., 20006).

The colonial domination of Africa in the 19th century faced several forms of resistance.
In this context, the Niger population also put-up resistance to the French colonisers
through traditional and religious authorities. At that time, Islam was already a well-
established value among the Niger population, and in some cases across Africa. As a
result, it played a crucial galvanising and catalysing role in the fight against so-called
“white miscreants”. In fact, Islam enabled the Niger people to unite as one, putting
aside their disagreement and fighting for their freedom. This led to jihads purifying
the morals of the people against the native princes and converting the pagans. These
jihads were conducted by religious leaders such as Ousman Dan Fodio (“emergence
of the Muslim Empire of Sokoto” in 1804) and Al Hadj Tall (“birth of a Toucouleur
Empire between Senegal and Niger” around 1860). Later, other jihads were waged
more against European colonisation (the Samori jihad between Mali, Guinea and
Ivory Coast from 1861 to 1898) (Gomez-Perez 2005, 129). The French colonisers
realised the strength, relevance and value of this religious capital, and from the
moment of their arrival did everything in their power to break the link between the
Niger people and Islam. This consisted, in particular, in ending the education system
based on Islamic traditions that existed at the time. Indeed, (Moumouni, 1964) and
(Ki-Zerbo et al., 1997), as well as many other authors, have shown that before the
arrival of the colonisers, there was an education system based on African realities
and local cultures. With the arrival of the colonial powers, this system was suddenly
interrupted.

Islamic Associations in Niger

Islam in Niger Republic is dominated by the Malikite brotherhood, divided into
the Tidjaniyya, Qadriyya and Salafi sects. Until 1990, there was only one Islamic
association in Niger. Since the advent of democracy in 1991, political life and
several other sectors of the country have been liberalised. This democratisation has
enabled religious, labour and political associations to proliferate (Hassane et al.,
2006). Nowadays, there are around a hundred religious associations in Niger, each
with thousands of members. The main activities of these associations are preaching,
educating the population, managing and preventing conflicts of all kinds and
development activities.
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Preaches and Education

Religious associations fulfil important functions in the socio-economic and political
life of the country. The most common activities of these associations in Niger are
preaching (Hassane et al., 2006). The preaches cover all aspects of life in the country
and attract a fairly wide and varied audience. There are daily preaches in the public and
private media or in open areas. It is also important at this point to note other important
tools for conveying and propagating preaches not only in urban areas but also in rural
areas. These are the preaching CDs and DVDs that are actively contributing to the
re-Islamisation of the people of Niger (Sounaye, 2011). Other preaching, however, is
done periodically. This is the case of the preaching commonly called waazin kasa2
in the local language, which according to (Hassane et al., 2006) is the most recent
and most important form, attracting millions of adepts. They constitute a place or
area par excellence for bringing people of all ages together. These types of preaching
undoubtedly strengthen unity between people, the spirit of solidarity, mutual aid
and brotherhood between citizens. In short, they strengthen their social networks.
They also provide a forum for the exchange of information and knowledge between
religious and political leaders and the general public. These preaches can contribute
not only to education and social peace, but also to social cohesion. Indeed, the issues
discussed at these meetings are wide-ranging and varied, affecting all public and
private sectors in the country and beyond the African continent.

Another significant activity carried out by Islamic associations in Niger is the
creation and management of Koranic schools. These schools existed in Niger before
the colonial period. More than preaching, the Koranic school occupies an important
place in the lives of the people of Niger. This school completes their education and
socialisation and is anchored in the population’s customs and traditions. In fact,
Nigeriens of all ages attend Koranic schools, most of them as children, others as adults
or as older. Most Koranic schools have associations that organise themselves and help
their brothers, whether it’s with work in the fields, building their houses or any other
social activity. This reinforces the feeling of mutual aid, solidarity and affiliation to
the same community. Hence, the third area of intervention for religious associations,
after preaching and education, is social assistance. This social assistance is provided
by the majority of associations and consists of helping people in need in the areas of
health (distribution of medicines), education (scholarships) and food (distribution of
food) (Hassane et al., 2006).

Associations, as we have seen, undertake a wide range of activities. Furthermore, most
of these associations include non-governmental organisations. These organisations
support the government in various sectors such as education, health, water, the
environment, etc. Even if these activities are not sufficiently visible, they contribute
in some way to the country’s economic development. For example, religious leaders
raise public awareness of certain health issues. The charisma of these leaders and

2 A Hausa expression that literally means “ homeland preaching “.
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their knowledge of the social and cultural realities of the country ensure that they are
listened to and respected by the population as a whole. As a result, they facilitate the
government’s implementation of certain development policies. It is in recognition of
their importance that, from independence to the present day, successive governments
have sought to involve leaders in peacebuilding. One of their most important functions
is the prevention and management of interpersonal and inter-community conflicts.

Although this is an area that falls within the remit of the administrative authorities, the
influence of the associations, their knowledge of Islamic law and customary values,
combined with the weight of Islam in Niger society, means that these organisations
are increasingly involved in conflict management and prevention. The judicial system
generally refers cases of dispute or conflict to Islamic associations in order to deal
with them (Hassane et al., 2006).

The religious authority is perhaps the only legitimate authority that almost all Nigeriens
respect and trust. Most people trust this religious authority more than the government.
It is an authority on which there is a certain consensus among Nigeriens, despite a few
minor divergences linked to sectarian affiliations. This spirit of consensus is proof of a
well-constructed and durable social capital. It is also an important factor in the vitality
and continuity of social relations. As (Dekker, 2001 cited by San 2008, 75) points out,
if social capital has reached a high level in a society, it is understood that society has
a structure that has achieved a basis of peace and consensus. This situation naturally
creates direct results for the development of that society.

Frequently in Niger, trade unions, workers’ organisations, students’ organisations,
human rights organisations and civil society organisations seek mediation from
religious leaders in cases of conflict with the government. However, recently, the
willingness of some religious leaders to succumb to the siren calls of politics is having
a negative impact on the image of all religious leaders. Their credibility with the
people is being seriously harmed.

As we have seen, Islam plays an important role in the education and socialisation of
Niger’s population. This process generally takes the form of preaching and Koranic
schools. In addition to this, Islam also serves as a means of social control for citizens,
moralising them so that they do not commit acts that are contrary to social norms.
From this point of view, social capital appears to be a solution to the many anomalies
from which societies suffer. As (Altun & Hira 2011) emphasise, the concept of
social capital has recently been seen as a proposition in dealing with many issues. It
continues to exist as an alternative power in many sectors, including the economics,
health, education, and security.

Overview of Religious Diversity in Nigeria

Nigeriais keenly recognized in the global religious community and can be characterized
as “incurably religious”, evident from its outward expressions of religiosity (Ogbogo
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2016, 170). Religion serves as the ideological foundation for the behaviour of many
individuals in Nigerian society (Ogbogo 2016, 170). The populace professes religious
beliefs, and even the Constitution reflects this by starting with “UNDER GOD,”
although the nation hasn’t officially adopted a state religion (Pate, 2014).

Additionally, it’s difficult to find many countries with as much religious diversity
and polarization as Nigeria (Dowd, 2016). According to Statista’s 2018 estimates,
Islam is the predominant religion in Nigeria, with over half of the population (53.5%)
identified as Muslim. Christian denominations comprise approximately 45% and
traditional religions make up 0.6%. (Sasu, 2023). However, data regarding the
comparative percentage of those identifying as Muslim or Christian in Nigeria are
highly contentious. Adogame (2010), illustrates the impact of ethno-religious factors
on the reliability of census data in Nigeria in the following manner:

In the past, the politicisation of the census on religious and ethnic grounds resulted
in unreliable religio-ethnic demographic data in Nigeria, as population statistics
were (and still are) often manipulated for political, economic, and religious ends, not
least because such figures constitute one basis for the sharing of national revenue
and other resources. That partly explains why religious indices were excluded from
the recent national census (2010, 479).

As such, it is established that Christians, generally found in the South, and Muslims,
predominantly in the North, constitute the two largest blocks of religious identities
in Nigeria. Extensive scholarly literature explores and seeks to explain the rise of
affiliation with these two religions throughout the 20" century, often at the expense
of identification with indigenous religious practices (McKinnon, 2021). However,
Christianity and Islam, that evidently represent the foremost religious traditions in
Nigeria are both influenced by indigenous religious traditions (Adogame, 2010).

In academic circles, indigenous religious forms are often classified by the
corresponding linguistic or cultural groups they belong to, such as the Yoruba, Igbo,
Edo, Kalabari, Hausa, and Tiv religions. This classification recognises the multiplicity
within these religions, as beliefs and rituals may vary among different ethnic groups.
Indigenous religions are typically localized, with some beliefs being more widespread
while others differ from one ethnic group to another. This classification highlights the
shared, similar, and related aspects of these belief systems, often influenced by specific
ethnic, social, and environmental factors unique to each locality. Indigenous religions
are not ascribed to specific historical origins but are believed to be transmitted across
generations (Adogame, 2010).

The influence of indigenous religious beliefs remains deeply ingrained in the
perspectives and values of many Nigerians, regardless of their adherence to new
religious affiliations. This enduring relevance is evident in the widespread belief
in supernatural forces, the significance attributed to ancestors, and the increasing
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popularity of various deities such as Ogun, Osun, Emenala, and Olokun. Traditional
practices like the Igue Festival in Benin City and the presence of secret societies like
the Ogboni Society in Western Nigeria, as well as cultural events like masquerades
such as Egungun and Eyo among the Yoruba, serve as examples of how indigenous
religions continue to thrive in Nigerian society. Additionally, divination, healing, and
oracle systems like Arockukwu among the Igbo and Ifa among the Yoruba, along with
widespread beliefs in witchcraft and sorcery, underscore the resilience of indigenous
religious traditions amidst the complexities of a diverse and rapidly evolving society
(Adogame, 2010).

Conversely, the arrival of Roman Catholic missionaries to the coastal areas of the
Niger-Delta region in southern Nigeria signified the inception of Christianity in the
15th century. During this period, a few church buildings were raised, and a reasonable
number of converts were recorded. Christianity began to have a significant presence
in selected areas; however, its effective evangelization was most manifest with the
homecoming of freed slaves from Sierra Leone and Brazil in 1842. During this
period, missionaries were dispatched to evangelize the western part of the country
via Badagry and Abeokuta, as well as the southern region through Calabar. These
missionaries included the Church Missionary Society (CMS), the Wesley Methodist
Missionary Society, and the Roman Catholic mission (Dele, 2022).

Although Roman Catholic and Anglican churches are the largest Christian
denominations, the majority of Christians belong to various other churches and
sects (Dowd, 2016). Protestantism and local syncretic Christianity are evident in
Yoruba areas, while Catholicism dominated the Igbo and closely related areas.
Both Protestantism and Catholicism dominated in the Ibibio, Annang, and the Efik
kiosa lands (Oritsemuwa et al., 2014). The Christ Apostolic Church (the pioneering
“Aladura” Movement in Nigeria) and the “Aladura” Church, an indigenous Christian
sect with strong roots in the Yoruba regions, have experienced growth, along with
evangelical churches in general, expanding into adjacent and southern areas of the
middle belt (Oritsemuwa et al., 2014).

Dynamics among Islamic Sects in Nigeria

The coexistence of multiple religions in Nigeria stresses regional and ethnic
distinctions, with Islam preponderating in the north and holding noteworthy numbers
in the southwestern, Yoruba part of the country. Islam holds a crucial position in West
Africa, and Nigeria stands as one of the largest Muslim-populated nations in the region
(Jones, 2005). Its introduction to northern Nigeria dates back to the 11" century. It
made its way into the Kanem-Bornu Empire during this period, gaining momentum
when the state had its first Muslim ruler, Hummay, in Kanem (Sodiq,1992). And by
the 16™ century, Islam had firmly established its presence in major capitals, extending
into rural areas and toward the central plateaus. Shehu Usman dan Fodio instituted
an Islamic-based government in northern Nigeria prior to the era of colonialism.
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Additionally, Islam reached the southwestern Yoruba-speaking regions during the
reign of Mansa Musa in the Mali Empire. The Yoruba colloquially referred to Islam as
“Esin-Mali” or sometimes “Esin-Mole,” signifying a religion originating from Mali
(Oritsemuwa, Ottuh, and Aitufe, 2014).

By the beginning of the 18" century, Maliki school of Islamic jurisprudence had
garnered massive support across all strata of Hausa society (Adogame, 2010). The
diversity and complexity of Islamic movements in Nigeria is partly exemplified by
the Sufi orders or brotherhoods. Two major movements involved in the Islamisation
process in Nigeria were the Qadiriyya and Tijaniyya. The former is much older and
has spread widely in northern Nigeria since the nineteenth century. The Qadiriyya
emphasises intellectual pursuits more than the Tijaniyya (which was introduced in
the same century). Both brotherhoods have witnessed tension and rivalry for several
decades of their existence (Adogame, 2010).

Other Islamic organisations oppose these Sufi brotherhoods owing to the doctrinal
differences (Adogame, 2010).Over time, intra-Islamic tensions have arisen from
this opposition, pitting the anti-innovation reformists against the two main Sufi
brotherhoods, namely, the Qadiriyya and the Tijaniyya, as well the religious
establishment in northern Nigeria. These reformists aim to sanitise and refine
Islam from what they perceive as errors and innovations concomitant with Sufism.
Additionally, they advocate for a more prominent role for Islam in Nigerian politics,
advocating for Sharia law to be the governing law and for the integration of religious
and state authority. One such anti-innovation reform movement is the Jama’at Izalat
al-Bida wa Iqamat al Sunnah (Society for the Eradication of Evil Innovations and the
Reestablishment of the Sunnah), better known as /zala (Paden, 2008).

The Izala movement has contributed to the resurgence of religious consciousness
among Muslims in the northern region, accusing Nigeria’s Muslim elites, including
the emirs of northern Nigeria, of aligning with secularists and Christians. (Paden
2012, 79). The movement further accused the Islamic religious establishment of
neglecting to advocate for the integration of religious and state authority, a principle
they believe is inherent in Islam. However, over time, the /zala has fragmented into
multiple factions, losing its cohesion as a unified revival movement. (Dowd 2016, 6).

Nevertheless, the emergence of anti-innovation reform movements, coupled with
prevalent trust deficit in the secular state’s ability to address corruption and maintain
law and order, prompted northern politicians to codify the Shariah in the constitutions
of their respective states. The push to constitutionally codify the Shariah gained
traction in 1999, when Zamfara State led the way as the first to officially adopt the
Shariah law. By the year 2003, the Shariah law had been constitutionally recognized
in the twelve northern states of Nigeria. Although Shariah law applies exclusively to
Muslims, many Christians in these twelve states claim that they have been relegated
to second-class citizens within their own country, as the privileged status afforded to
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Shariah law suggests that Islam is the state’s established religion (Dowd 2016, 6).

On the other hand, both Qadiriyya and Tijjaniyya Sufi Brotherhoods have played an
important role in disseminating Islam in the northern part of Nigeria and providing
guidance to the Ummah of all generations. The ulama of the Sufi movement were
responsible for the early establishment of Islamic teaching, education and preaching
in Northern Nigeria, several generations before the arrival of colonial masters.
The degree of underdevelopment during that period was so profound that anyone
undertaking to advance the cause of Islam had to make significant sacrifices, whether
in acquiring knowledge or in disseminating it. This is precisely what they faced and
ultimately overcame. They departed from their homes and journeyed long distances
on foot, or at best, on donkeys, to remote areas far from their villages and towns,
sacrificing the comforts and luxuries of their immediate families and communities.
They were pioneers and founding figures in establishing the renowned “Tsangaya”
Islamic educational system, now commonly known as the “Almajiri system.” While
the Almajiri system faces numerous challenges and is often misunderstood and
misrepresented, its discussion lies beyond the scope of this work. However, it is
evident that there is a pressing need for its reform to address the current challenges it
faces. (Yakasai & Abubakar, 2020).

The mission of translating Islamic scripts from full Arabic text to the various native
languages facilitated the teaching and comprehension of the Islamic religion among
several communities in northern Nigeria. Additionally, the conversion of the Arabic
alphabets and vowels into “Ajami” enhanced the individuals® understanding of the
Islamic concepts and simultaneously empowered them by liberating them from the
darkness of illiteracy. With members of the Ummah now able to read and write in
“Ajami”, this contribution by the Tariqgah Ulama elevated the educational standards of
individual Muslims and the Islamic society as a whole, even preceding the introduction
of Western education by the British (Ansari, 2018).

Islamic leaders and their influence on politics and society

The historical presence of Islam in Nigeria has had a deep impact on the nation’s
political development. This influence is demonstrated by the creation of Islamic
states like Kanem-Bornu and the Sokoto Caliphate in the 16th and 19th centuries
respectively. Also due to the fact that Islam represents a comprehensive lifestyle
for Muslims, it has consistently intertwined with politics in Nigeria, particularly in
the Muslim-dominated north. Even during colonization the British administration
acknowledged this connection in their interactions with Islamic communities in the
north and utilized it to validate their colonial governance in the area (Dele, 2022).

Islamic leaders have consistently been at the vanguard of shaping public perception
regarding any existing political developments, particularly in northern Nigeria. For
instance, when the British occupation of the Sokoto caliphate commenced with the
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seizure of Bida in 1897 and culminated in the occupation of Sokoto by 1902- by
1903, all emirates had been subdued, although pockets of resistance persisted- the
leadership of the caliphate confronted with the dilemma of how to address this new
unprecedented circumstance, whether through resistance, collaboration, or emigration.
Meanwhile, the British grappled with the challenge of governing an Islamic society
based on secular and non-Islamic principles. Regarding the debate on collaboration or
emigration, the Gwandu jurist Ahmad Ibn Sa’id drew parallels between the situation
in Sokoto and historical invasions such as the Qaramanthian invasion of Mecca in 930
CE and the Mongolian invasion of Baghdad in 1258 CE. He concluded that an interim
compromise with the colonial state was feasible as long as it didn’t openly impede
the practice of the faith. Ibn Sa’id argued that collaboration with the British didn’t
entail disbelief “as long as the resident himself doesn’t renounce the faith. Voluntary
collaboration would be disobedience, but under coercion, it would be permissible.”
(Montclos, 2014).

As such, Islamic leaders assumed prominent roles in political landscape during the
colonial period. Confronted with threats to their religious and cultural practices, many
Nigerian Muslims sought guidance and support from Islamic leaders. Identifying
the necessity to safeguard their communities against the cultural and religious shifts
enforced by colonial authorities, some Islamic leaders embarked on political activism.
Leveraging their religious authority, they frequently mobilized communities and
campaigned for political transformation (Edmund, 2023,).

The influence of Islamic leaders in politics became even more pronounced after the
independence. Although there was never a distinct Islamic political party as it was
known in many Muslim countries like Sudan, Tunis, Egypt etc. In Nigeria, the sole
exception to this was likely the United Muslim Party based in Lagos from 1953 to
1966. This highly localized organization lacked a nationwide following and focused
solely on safeguarding the interests of an urban minority faction (Montclos, 2014).
However, the two main political parties in Northern Nigeria at independence were
obviously connected with religious movements. For instance, the conservative NPC
(Northern People’s Congress) was clearly linked with the Qadiriyya suffi order
and the aristocracy (Sarakuna in Hausa language) of the Sokoto Caliphate. In the
way, the progressive NEPU (Northern Elements Progressive Union) was linked
with the Tijaniyya brotherhood and the commoners/masses (talakawa in Hausa) of
Kano. Though, their tenure was short-lived. While NEPU continued to operate as
an opposition party, the leaders of the NPC were assassinated in the first coup of
1966, leading to the dissolution of both parties under the subsequent military regimes
(Montclos, 2014).

The dynamics during the Second Republic (1979-1983) were more complicated.
While NEPU underwent a revival under the aegis of the PRP (People’s Redemption
Party), which maintained ties with the Tijaniyya, the ruling NPN (National Party of
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Nigeria) lacked a clear allegiance. NPN garnered support from the aristocracy of
Sokoto and the spiritual leader of Izala, Sheikh Abubakar Gumi, who had a close
relationship with President Shehu Shagari (Montclos, 2014).

During their formative phase before legal registration and the transition to civilian rule
in 1979, the Izala were on the verge of establishing a political platform. Hence, they
adopted various names, referring to themselves either as an association (Kungiyar)
or a Congress (Jamiyyar), such as the “Party for the Propagation of Islam” (Jamiyyar
Ada Addinin Musulunci) in Kaduna. However, ultimately, the Izala did not evolve
into a political entity to compete in elections (Montclos, 2014).

In various instances, the viewpoints of Islamic leaders have wielded significant
influence over election outcomes in Nigeria. Just as President Sheu Shagari was
supported by Sheikh Abubakar Gumi in 1979 election, the director of MURIC
(the Muslim Rights Concern), Professor Ishaq Akintola, publicly articulated his
endorsement of Bola Tinubu, of the All Progressives Congress (APC) and a Yoruba
Muslim, as the most suitable candidate in 2023 general election (Oluwatoye, 2024).

The impact of Islamic leaders in ensuring peace and stability by shaping political
outcomes outspreads beyond Nigeria’s borders. In 2023, amid intense deliberations
on how to address the political crisis sparked by a coup d’Etat in Niger Republic,
the Nigerian Supreme Council for Islamic Affairs (NSCIA) expressed its opposition
to resorting to sanctions and military intervention in the country. Some prominent
Islamic scholars, led by Sheikh Bala Lau, the national leader of the Jama’a tul Izalatil
Bid’ah wa Iqamatis Sunnah, (Izala) sought permission from President Bola Tinubu to
mediate the crisis. These clerics advised against employing force in Niger. President
Tinubu pledged that if the clerics could engage with the coup leaders in Niger and
encourage them to be open to concessions, then ECOWAS, under his chairmanship,
would also be prepared to act accordingly. Following a series of mediation efforts
by Nigerian Islamic leaders, ECOWAS’s decision was ultimately influenced (Okafor,
2023).

Conclusion

The aim of this article was to examine the relationship between social capital, peace
and development. The article has identified and examined a variety of issues. First
of all, the article discusses the concept of social capital. It should be noted that this
concept was first used in 1916 by the American author Lyda Judsen Hanifan in his work
entitled “The Rural School Community Center”. It was subsequently developed and
reviewed by significant authors such as Bourdieu, Putnam, Coleman and Fukuyama.
The second part of the article is about the value of religious capital in Niger and
Nigeria and its role in social stability and development. For this purpose, religious
associations were used to explore the role played by Islam in the countries. As almost
the entire population of Niger is Muslim, this religion is present in all areas of life in
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the country. Although it is officially a secular state, Niger has a close connection with
Islam. Nigeria on the other hand, with presence of significant numbers of adherents to
other religions, the role of Islamic clerics in shaping politics, peace and harmony of
the country cannot be overemphasised. Similar to Niger, in Nigeria the separation of
state and religion is purely theoretical.

Although, majority of Niger’s population adheres to Islam and shares cultural and
religious connections with Nigerian Muslims, especially those in Northern Nigeria,
in Niger the level of tolerance between people is also considerable. Apart from a few
minor political problems, the majority of the Muslim population generally lives in
perfect harmony with the Christian minority. Whereas in Nigeria, a clear division
exists along religious lines, with the Muslim-majority north and Christian-majority
south, this division consistently fosters tension during electoral periods in the country.

Despite the secular status of both nations, governments have constantly sought
the participation of religious leaders in public affairs due to the social legitimacy,
acceptance and respect they command. Hence, it is evident from this observation that
the influence of religious social capital is prominent in both countries. However, it is
noteworthy that Nigeria particularly requires a reaffirmation of the spirit of tolerance
among diverse religious faithful. Whereas in Niger, the spirit of tolerance and the
joking affinity between Niger’s ethnic groups, constitute an important basis for social
cohesion and national unity. This represents a wealth of social capital that deserves to
be revitalised and protected.
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