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EDITORDEN
Degerli okuyucularimiz;

Firat Universitesi ilahiyat Fakiiltesi Dergimizin Haziran sayisim yayimlamis bulunmaktayiz. TR
DIZIN, ERIH PLUS, DOAJ, EBSCO, ATLA RELIGION DATABASE gibi hem ulusal hem de uluslararasi
indexler tarafindan taranan dergimiz, bilimsel kriterlerinden ve yayin ilkelerinden taviz vermeden
yoluna devam etmektedir. Dergimiz, yeni yayin doneminde de yogun bir ilgiye mazhar olmustur.
Bu dénemde dergimize din bilimlerinin farkli alanlarindan ¢ok sayida arastirma makaleleri
gelmistir. Dergimize gonderilen makalelerin benzerlik orani, yazim ve yayin ilkelerine uygunlugu
gibi acilardan 6n kontrolii yapildiktan sonra ilgili alan editorleri tarafindan incelenmis ve akabinde
cift tarafli kor hakemlik ilkesi ¢ercevesinde hakem degerlendirilmesinden gegirilmistir. Yapilan
degerlendirmeler ve yaymn kurulu kararlari sonucunda biri Ingilizce, besi Arapca ve ii¢ tanesi

Tiirkce olmak tizere toplamda 9 makale yaymlanmistir.

Bilimsel arastirmalarindan dolay1 dergimize makale gonderen yazarlarimiza, bu calismalari
inceleyip degerlendirmeleriyle dergimize sunduklar1 katkidan o6tiirii hakemlerimize, biiyiik bir
ozveriyle calisan editéryal ekibimize, yayin ve danisma kurullarinda yer alan hocalarimiza ve
ayrica dergimizin daha iyi hale gelmesi icin destekleriyle her zaman yanimizda olan Firat

Universitesi ilahiyat Fakiiltesi Dekanimiza ¢ok tesekkiir ediyoruz.

Yeni sayimizda bulusmak timidiyle...

DOC. DR. EKREM YUCEL

BAS EDITOR
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Religious Beliefs and Ritual Practices of the Rabha People

Abstract: The belief system of the Rabha people, an indigenous community in northeastern India,
centers on nature-based beliefs, rituals, and social structures. This study examines the traditional
religious and philosophical framework of the Rabha people, emphasizing their profound connection
with nature and the central role these beliefs play in their societal life. Rooted in the sanctity of nature
and ecological balance, this belief system shapes their way of life, agricultural practices, and social
interactions. The Rabha religion is not merely a system of worship but also a symbol of social
solidarity and a representation of a harmonious coexistence with nature. Adopting an analytical and
critical approach, this study aims to understand the Rabha religious beliefs by exploring their
historical and philosophical dimensions. The research delves into the rituals and spiritual practices
of the Rabha people, analyzing how these elements influence their cultural identity and strengthen
social cohesion. Employing ethnographic observations, oral histories, and a review of written
sources, the study sheds light on the continuity and evolution of Rabha cultural and religious
traditions. The religious structure of the Rabha community demonstrates a dynamic interaction with
diverse cultural and religious influences, preserving and enriching their identity. Their prominent
rituals reflect a profound spiritual bond with nature. For instance, offerings to Aya-Khoksi, the
goddess of agriculture, are intended to ensure soil fertility, while prayers to Langa, the deity of rivers,
and Hasong, the guardian of forests and wildlife, highlight their reverence for natural elements. These
practices underscore the centrality of ecological harmony in Rabha spiritual and practical life. Central
to their spiritual life is ancestor worship, which reinforces both individual connections to heritage
and collective social harmony. Rituals honoring ancestors not only seek to appease their spirits but
also serve as a means of fostering communal unity. The Rabha religion maintains a balance between
benevolent deities and malevolent spirits, with practices aimed at ensuring protection from natural
calamities or diseases believed to result from malevolent forces. Ritual sacrifices and ceremonies are
integral to maintaining this balance, reflecting the community’s emphasis on spiritual equilibrium.
This study reveals the Rabha community’s efforts to sustain their cultural identity amidst external
influences, underscoring the critical role of oral traditions in transmitting their heritage. By
understanding the Rabha religion as a way of life that integrates spiritual practices with ecological
mindfulness, the research contributes to a deeper appreciation of their unique cultural and spiritual
worldview. Beyond a belief system, the Rabha religion offers a model of sustainable living and a
framework for enduring cultural continuity through harmonious interactions with nature. The Rabha
people’s religious beliefs and practices are intrinsically linked to their social and ecological context.
Their spiritual framework prioritizes environmental stewardship, demonstrating how religious
practices can guide sustainable interactions with natural resources. This approach not only fosters
community resilience but also strengthens their cultural foundations in the face of external changes.
The Rabha religion’s integration of ecological consciousness with spiritual devotion illustrates a
holistic model for cultural sustainability, where traditional practices adapt to changing
circumstances while preserving core values. Through this exploration, the study highlights the Rabha
religion’s multifaceted role as a spiritual, social, and ecological system. It provides valuable insights
into how indigenous belief systems can contribute to broader discussions on sustainability and
cultural resilience. The Rabha religion’s emphasis on balance—between nature and humanity,
tradition and change—offers a compelling perspective for understanding the enduring interplay
between spirituality and ecology in sustaining community identity.

Keywords: History of Religions, Rabha Religion, Indigenous Belief Systems, Ancestor Cult, Cultural
Identity.



Rabha Halkinin Inang Diinyasi ve Ritiiel Pratikleri

Oz: Rabha Halkinin inang sistemi, Hindistan’in kuzeydogu bélgelerinde yasayan Rabha kabilesinin
doga temelli inanglary, ritiielleri ve toplumsal yapisina odaklanir. Calisma, Rabha halkinin geleneksel
dini ve felsefi yapisini, dogayla olan derin baglari ve bu baglarin toplumsal hayatlarindaki merkezi
rolii lizerinden inceler. Doganin kutsalligina ve ekolojik dengeye dayanan bu inang sistemi,
toplulugun yasam tarzini, tarimsal uygulamalarini ve sosyal iliskilerini bigimlendirir. Rabha dini,
sadece bir inang sistemi degil, ayni1 zamanda toplumsal dayanismanin bir sembolti ve dogayla uyum
icinde stirekli bir varolusun temsili olarak degerlendirilir. Bu calisma, Rabha dini inancini anlamak
icin analitik ve elestirel bir yaklasim benimsemis, hem tarihsel hem de felsefi boyutlariyla toplulugun
inang sistemini incelemeyi amag¢lamistir. Arastirmada, Rabha halkinin ritiielleri ve manevi pratikleri
detayli bir sekilde ele alinmis, bunlarin kiltiirel kimliklerini ve toplumsal dayanismalarini nasil
sekillendirdigi coziimlemeye calisilmistir. Arastirma, alanyazinda mevcut olan etnografik verilerin
analiz edilmesi, sozlii tarih g¢alismalarinin incelenmesi ve yazili kaynaklarin degerlendirilmesi
yoluyla gelistirilmistir. Boylece, Rabha toplumunun dini ve kiiltiirel devamliligini nasil stirdiirdiigu
ac¢iga cikarillmistir. Rabha toplulugunun dini yapisy, ¢esitli kiilttirel ve dini etkilerle esnek bir sekilde
etkilesim kurarak kendi kimligini korumus ve zenginlesmistir. Toplulugun 6zellikle 6ne c¢ikan
ritiielleri, dogayla derin bir manevi bagi yansitir. Doganin kutsallifina inang, tarimsal faaliyetlere
odaklanan ritiiellerde acik¢a goriilmektedir. Ornegin, Rabhalar, tarim tanrigasi Aya-Khoksi'ye
adaklar sunarak topragin verimliligini saglama amaci giitmektedir. Benzer sekilde, nehirler ve su
kaynaklari i¢in Langa’ya dua edilirken, ormanlarin ve yabani yagsamin koruyucusu olarak Hasong’i
kutsal kabul ederler. Rabhalar, manevi diinya ile maddi diinyanin arasindaki dengenin korunmasina
biiylik 6nem atfetmektedir. Atalara tapinma, bu toplulugun dini ve kiiltiirel yapisinda merkezi bir rol
oynamaktadir. Atalara sunulan adaklar ve yapilan ritiieller, hem bireylerin kokleriyle olan baglarinin
giliclenmesine hem de toplumsal dayanismanin pekismesine olanak tanir. Atalarin ruhlarini memnun
etmeye yonelik torenler, Rabhalar icin sadece bir dini uygulama degil, ayni zamanda bir sosyal uyum
arayisinl ifade eder. Rabha dini, iyi ve kotii tanrilar arasinda bir denge ilizerine kuruludur. Bu
cercevede, olumlu degerleri temsil eden iyi tanrilara dua edilerek refah ve mutluluk arayisi siirerken,
kétii ruhlara karsi da belirli ayinler diizenlenerek toplulugun giivende kalmasi hedeflenir. Ornegin,
dogal afetler ya da hastaliklarin kétii ruhlarin etkisi olduguna inanilan durumlarda, hayvan
kurbanlari veya ritliel uygulamalari bu etkilerin azaltilmasi amaciyla kullanilir. Bu dini pratikler,
Rabha toplumu i¢in manevi dengenin korunmasinda kritik bir rol oynar. Bu arastirmanin temel
amaci, Rabha halkinin kiilttirel kimligini koruma yontemlerini ortaya koymak ve bu kimligin dissal
dinamiklere ragmen nasil direng gosterdigini anlamaktir. Rabhalarin dini pratikleri, s6zlii gelenekler
araciligiyla nesilden nesile aktarilmis, toplumsal ve kiiltiirel bir hafiza olusturmustur. Rabha dini
iizerine yapilan bu inceleme, toplulugun inanca dayali kimligini, toplumsal yasamini ve doga ile olan
iliskisini anlamamiza katki saglamaktadir. Bu baglamda, Rabha dini, bir ibadet sistemi olmanin
Otesinde, bireylerin toplumsal rolleri ve dogayla uyumlu bir yasam tarzi sunarak toplulugun
strekliligini saglamaktadir. Rabhalar, dinlerini sadece bir ibadet sistemi olarak degil, ayn1 zamanda
yasam tarzi ve dogayla uyumlu bir varolus ¢ercevesi olarak benimsemistir.

Anahtar Kelimeler: Dinler Tarihi, Rabha Dini, Yerli Inan¢ Sistemleri, Atalar Kiilti, Kiiltiirel Kimlik.

Giris

Rabha dini, Hindistan'in kuzeydogusunda, 6zellikle Assam, Meghalaya ve Bat1 Bengal bolgelerinde
yasayan Rabha kabilesi tarafindan benimsenen, dogayla derin bir bag ve toplumsal birliktelik
anlayisini iceren bir inang sistemidir. Tibeto-Burman dil ailesine mensup olan Rabhalar, geleneksel
olarak dogaya ve tarima dayali bir yasam silirmektedirler. Bu nedenle Rabha dini, doganin
kutsalligina ve ekolojik dengeyi korumaya dayanan bir inang¢ yapisi sergilemektedir. Din, bu



toplulugun toplumsal degerlerini, kimligini ve kiiltiirel mirasin1 sekillendiren temel unsurlardan
biridir.

Rabhaterimi, bu toplulugun Assamlilar ve diger dis gruplar tarafindan bilinen ismidir; ancak yerel
halk kendilerine “Rabatang” adin1 vermekte ve dillerini “Raba katha” olarak tanimlamaktadir.
Rabhalar ag¢isindan, bu isimlendirmenin Assamca ve Bengalce kokenli yapay bir yapi tasidigi ve yerel
dile 6zgii bir kimlik tanimin1 yansitmadig1 diisiiniilmektedir.! Bu durum, Rabha kimliginin yerel ve
dis diinyada nasil algilandigini ve temsil edildigini anlamak a¢isindan 6nem tasimaktadir. Erken
dénem kaynaklarindan biri olan Mirza Nathan'in “Baharistan-i-Ghaib?’ isimli eseri, Babiir
Imparatoru Cihangir'in (1605-1627) saltanati déneminde Bengal, Koch (Cooch) Behar, Assam ve
Bihar’in tarihini anlatan bir kronolojidir ve Rabha terimine yer vermektedir. Rabha terimi, bilindigi
kadariyla en eski olarak bu eserde yer almakla birlikte, yazili belgelerde gegmeden 6nce bile halk
arasinda kullanilmis olabilecegine dair 6nemli kanitlar sunmaktadir.? Dilbilimsel agidan Rabha dilj,
Tibeto-Burman dil ailesine mensup olup, kékeni Cin’deki Huang-Ho (Sar1 Nehir) civarina dayanan
daha genis Sino-Tibet dil grubuyla iliskilendirilmektedir.3 Rabhalar, Tibet'ten go¢ ederek 6zellikle
Assam bolgesinde yerlesmis ve bu siirecte yeni cevrelere uyum saglarken dilsel ve kiiltiirel
kimliklerini korumuslardir. Rajen Rabha, Rabhalar1 Pati, Rongdani, Maitori, Koccha, Dahari, Bitolia,
Totla and Han olmak iizere sekiz alt gruba ayirmakta, Friend-Pareira ise bu kategoriyi daha da
ayrintilandirarak Rabha toplulugunun i¢ sosyal yapisindaki gesitliliklere isaret etmektedir.#

Rabhalar iizerine yapilan ¢alismalar sinirli olsa da, bu toplulugun tarihini, kiilttirel 6zelliklerini
anlamak amaciyla, ozellikle Ingiliz somiirge déneminde baz1 etnografik kayitlarda Rabhalara yer
verilmistir. Edward Tuite Dalton’un Descriptive Ethnology of BengalF ve Alan Playfair'in The Garos®
calismalary, Rabhalarin kokenleri ve kiiltliirel oOzelliklerine deginen o6nemli erken ddnem
kaynaklaridir. Garo toplulugu iizerine yapilan ¢calismalar, Rabhalarin kokenlerine dair dolayl bilgiler
sunmaktadir, ¢iinkii bu iki topluluk arasinda kiiltiirel ve cografi benzerlikler bulunmaktadir. Ayrica
George Abraham Grierson’un “Linguistic Survey of India”” ve Bhuban Mohan Das’in® Rabha halkinin
etnik kokenine dair calismalari, bu kabileye dair 6énemli bilgiler sunmaktadir. Rabha halkinin
kokenlerine dair en eski kayitlar, bu toplulugun boélgedeki diger halklar, o6zellikle Bodo
topluluklariyla olan iliskilerine dair bilgiler ortaya koymaktadir. Dalton, Rabhalari Kachari veya Bodo
topluluklariyla birlikte ele almis ve “Rabhalar ve Hajonglarin da Kachari irkinin dallar1 oldugunu ve
Garo’larla baglantili olduklarin1” belirtmistir.® Guybon Henry Damant (1880) Rabhalari1 Kachari-
Koch alt ailesine dahil etmekte ve bu grup i¢inde Pati, Rangdoniya, Matrai ve Songga gibi alt boliimler
bulundugunu ifade etmektedir.l® Bu alt boliimlerden Matrai, irkin en saf 6rnekleri olarak kabul
edilmistir.1? William Robinson, Rabhalar1 Assam ovalarindaki ¢esitli kabileler arasinda siniflandirmis

1Joseph Umbavu Varghese Joseph, Rabha, (Leiden: Brill, 2007), s.1.

2 Mirza Nathan, Baharistan-i-Ghaibi cev.M. L. Borah, C II, (Madras: G. S. Press, 1936), s. 532.

3 Suniti Kumar Chatterji, Kirata-jana-Krti The Indo Mongoloids: Their Contribution to the History and Culture of India,
(Kolkata: The Asiatic Society, 1951), s. 22-23

+ Rajen Rabha, The Rabhas, Guwahati: Anundoram Borooah Institute, 2002), s.2; |. E. Friend-Pereira, The Rabhas (Census of
Assam - 1911). CIII, Part 1, 1912 s. 142.

5 Edward Tuite Dalton, Descriptive Ethnography of Bengal. (Calcutta: Office of the Superintendent of Government Printing
1872).

6 Alan Playfair, The Garos. (London: David Nutt, 1909).

7 George Abraham Grierson, Linguistic Survey of India, (Calcutta: Office of the Superintendent of Government Printing, 1903).
8 Bhuban Mohan Das, Ethnic affinities of the Rabha, Gauhati: Dept. of Publication, 1960).

9 Edward Tuite Dalton, Descriptive Ethnography of Bengal, s. 86.

10 Guybon Henry Damant, “Notes on the locality and population of the tribes dwelling between the Brahmaputra and Ningthi
rivers”, Journal of the Royal Asiatic Society of Great Britain and Ireland, 12 1880, s. 231.

11 Guybon Henry Damant, “Notes on the locality and population of the tribes dwelling between the Brahmaputra and Ningthi
rivers”, s. 234.



ve Kacharilerle yakindan iliskili olduklarin1 vurgulamistir.!2 L. A. Waddel, Rabhalar1 “Kachari
kabilesinin bir uzantis1” olarak tanimlamis ve bu toplulugun Hinduizm'in ince bir tabakasim
benimsedigini belirtmistir.13 Bu ¢alismalar, Rabha halkinin kékenlerinin Tibet ve Bhutan bdlgesine
dayandigini ve Assam ovalarina gog ettiklerini 6ne siirmektedir.

Benzer sekilde, Rabhalarin Kkiiltiirel ve edebi katkilarina iliskin calismalar da biiyik 6nem
tasimaktadir. Rabha edebiyati, geleneksel halk siirlerinden modern yazili eserlere kadar genis bir
yelpazeye sahiptir. Neeva Rani Phukan'in Rabha Litterateurs and Their Literary Contribution: A
Critical Study ¢alismasinda belirtildigi gibi, Rabha yazarlarinin Assam edebiyatina yaptigi katkilar ile
kendi dillerinde iirettikleri edebi eserler son derece degerlidir.!4# Phukan, o6zellikle Rabha
yazarlarinin kendi kiiltiirel degerlerini ve kimliklerini yansitan yaratici eserlerini vurgulamaktadir.
Rabha edebiyatinda, lirik siirler, kisa oykiiler, tiyatro eserleri ve elestirel yazilar gibi cesitli tiirlerde
zengin bir miras bulunmaktadir. Bu edebi katkilar, Rabha halkinin kimligini koruma ve ifade etme
slirecine katki saglamaktadir.

S6z konusu Rabha dini oldugunda, dogaiistii varliklarla derin bir iletisim kurmay: amaglayan
ritiieller, senlikler ve tapinma uygulamalarini iceren bir inan¢ oldugu soéylenebilir. Buna karsin,
Rabhalar iizerine yapilan dini ve felsefi incelemeler oldukg¢a sinirlidir. Bu arastirma, Rabha halkinin
dini diistincelerini, ritiiellerini ve toplumsal degerlerini derinlemesine analiz ederek, bu toplulugun
kiiltiirel kimligini ve diinya goriisiinii anlamay1 amag¢lamaktadir. Rabhalar, en yiice tanri olarak kabul
ettikleri Rishil> ve ona bagh diger tanrilar ve tanricalara saygi gostermektedir. Bu inang sistemi,
Rabha halkinin yasam bi¢imini, tarimsal faaliyetlerini ve toplumsal iliskilerini sekillendirerek,
dogayla uyumlu ve siirdiiriilebilir bir yasam siirmelerine rehberlik etmektedir. Rabha dini, dogaya
dayali inang sistemleri ve toplulugun kiiltiirel belleginde yer eden ritiieller aracilifiyla toplumsal
yasami sekillendirir. Bu inang¢ yapisi, bireylerin sadece manevi yasamini degil, ayn1 zamanda
toplumsal iligkilerini de belirleyen bir ¢erceve sunar. Rabha halkinin din ve kiiltiirel pratiklerine
yonelik elestirel bir inceleme, bu toplulugun kimliginin tarihsel siirecte nasil sekillendigini ve bu
kimligin giinlimiizde nasil korundugunu anlamamiza katki saglar. Dolayisiyla, Rabha dini, animist
Ogeler icermekle birlikte, yalnizca bir inang sistemi olarak degil, ayn1 zamanda bir yasam bi¢imi,
kiiltiirel dayaniklilik ve toplumsal dayanismanin bir sembolii olarak varligini devam ettirmektedir.

1. Kabile Dini

Kuzeydogu Hindistan’in kabile dinleri, topluluklarin yasam bigimleri ve doga ile kurduklar: kokli
iliski temelinde sekillenmistir. Bu bolgedeki kabile dinleri, dogatistii giiclere duyulan inang ve bu
giiclerin bireysel ve toplumsal yasam tlizerindeki etkisi lizerine insa edilmis olup rittieller, senlikler
ve atalara tapma gibi uygulamalarla kendini gosteren kompleks bir yapiya sahiptir. Edward Tylor
(1832-1917), kabile dinlerini “animist” olarak tanimlamigs ve bu dinlerin, doganin her bir unsurunun
ruh tasidifl inancina dayandigini vurgulamistir.'®6 Bu baglamda, -kabile dinleri, insan ve doga
arasindaki derin baglarin ve doga fenomenlerinin kutsalligina yonelik ruhani bir yaklasimla
sekillenmistir. Bu iligkiler, kabilelerin sadece dogayla olan pratik etkilesimlerinde degil ayni
zamanda toplumsal diizen ve kimliklerinin korunmasinda da belirleyici bir rol oynadigim
soyleyebiliriz. Kuzeydogu Hindistan’daki kabile topluluklarinin dinleri genellikle yazili bir gelenege

12 William Robinson, 4 Descriptive Account of Assam, (Calcutta: Thomas Company, 1849), s. 216

13 L. A. Waddel, “The Tribes of the Brahmaputra Valley”, The Journal of the Asiatic Society of Bengal 69/11], s. 65.

14 Neeva Rani Phukan, Rabha Litterateurs and Their Literary Contribution a Critical Study, (Guwahati: Gauhati University
Press, 2008), s. 234.

15 Hinduizm’de yer alan Risilerle karistirmamak gerekir. Rishi, Hinduizm’de Vedalar déneminde tanridan ilahi ilham alarak
dini ve felsefi bilgiler gelistiren, bilgelik ve kehanet sahibi olan kisilere verilen isimdir. Sanskrit dilinde “gérme” veya “kehanet”
anlamina gelen “rish” kokiinden tiiretilen bu terim, Tanri'nin bilgilerini insanlara ileten, kutsal metinleri olusturan kisilere
denilmektedir. Monier Williams, A Sanskrit-English Dictionary, (Delhi: Mothilal Banarsidass, 1963), s. 226-227.

16 Edward Tylor, Primitive Culture, (New York: ]J.P. Putnum’s Sons, 1920), s. 417.



dayanmamakta ve so6zlii olarak nesiller boyu aktarilmaktadir. Bu dinler, toplulugun tiim iyelerini
kapsayici bir nitelik tasir ve kiiltiirel bellegi canl tutma islevi gormektedir. Galloway, dini “insanin
kendini asan bir giice olan inanc1 ve bu inan¢ sayesinde duygusal ihtiyag¢larini karsilayip yasamina
istikrar kazandirmas1” olarak tanimlamaktadir.1? Bu tanim, kabile dinlerinin toplumsal ve bireysel
yasamda nasil merkezi bir konumda yer aldigini ve doga tizerindeki tanrisal giictin kdy ve topluluk
yasamindaki 6nemini anlamaya olanak tanir. Ayrica, Rabha dininde sikca goriillen dogaiistii
varliklarla kurulan ritiiel ve ibadet iliskisini agiklamak a¢isindan da 6nemli bir ¢erceve sunar.
Rabhalara gore doga yalnizca fiziksel degil ruhani giice de sahip bir varliktir.18 Bu tiir bir dini anlayzs,
toplulugun manevi ve sosyal uyumunun saglanmasinda kritik bir rol oynar ve ayni zamanda
toplumsal dayanisma ile kiiltiirel kimligin korunmasinda hayati bir islev {istlenir.

Kabile dinlerinde tanr1 kavrami, genellikle yaratic1 ve koruyucu bir figiir olarak karsimiza ¢ikar.
Cogu kabilede, Tanri, doganin farkli unsurlarinda kendini gésteren bir gii¢ olarak algilanir. Dogaiisti
varliklar, koytlin sagligini, bereketini ve doga olaylarini1 koruyucu niteliktedir. Rabha dini, doganin
cesitli yonleri ile baglantili birden fazla tanriya ve tanrigaya tapinmayi igerir. Bu tanrilar, firtinalar,
sel ya da kuraklik gibi dogal olaylari kontrol eden varliklardir ve bu varliklarin memnun edilmesi,
toplulugun refahi icin elzemdir.1® Bu cercevede, Rabha dinine gore doga ile olan iliski sadece fiziksel
degil ayn1 zamanda metafiziksel bir bag niteligindedir. Bu metafiziksel bag, doganin her ydniiniin
kutsalligina duyulan inancgla birlesir ve boylece toplulugun manevi diinyasinin temel yap: tasini
olusturmaktadir.

Tylor, ilkel dinleri “ruhani varliklara inang¢” olarak tanimlamis ve bu inanci, kabile dinlerinin
evrensel bir niteligi olarak kabul etmistir.2? Tylor'in tanimi, Rabha dini ve diger kabile dinlerindeki
animizm inancinin, doganin her unsurunun bir ruh tasidigi anlayisinin temelini olusturur. Animizm,
bu toplumlarin yasaminda yalnizca bir inan¢ degil, ayn1 zamanda doga ile olan etkilesimlerinde
rehberlik eden bir yasam felsefesidir. Rabha toplulugunda bu inang, doganin her unsuruna yonelik
derin bir saygiy1 ve bu unsurlarin kutsal kabul edilmesini igerir; bu saygi, onlarin dogayla kurduklari
ekolojik dengeyi ve toplumsal iliskilerindeki harmoniyi belirlemektedir.2! Animizmin bu islevi,
kabilelerin dogayla biitiinlesmis bir yasam siirmelerine olanak tanir ve ayni zamanda dogaya zarar
vermeden siirdiiriilebilir bir varolus bicimi gelistirmelerine katki saglamaktadir.

Animizm, Kuzeydogu Hindistan'daki kabile dinlerinin en belirgin 6zelliklerinden biridir.
Animizm, dogada bulunan her seyin bir ruh veya can tasidigina inanmay ifade eder ve bu inang,
taslar, agaclar, nehirler gibi dogal unsurlara derin bir saygiy1 beraberinde getirir.22 Bu inang,
kabilelerin dogayla iliskilerinde ekolojik bir denge olusturur ve dogay: kutsal bir biitiin olarak kabul
etmelerini saglar. Rabha kabilesi, bu anlayisi benimseyerek doganin her parg¢asini kutsal bir varlik
olarak kabul eder?3 ve bu kutsallik, toplulugun rittiel pratiklerinde ve manevi yasaminda merkezi bir
yer tutar. Bu ritiieller, Rabha halkinin dogaya olan bagliligini ve bu baghligi toplumsal dayanisma ile
birlestirme ¢abasini ifade etmektedir.24 Doga, bu kabileler i¢cin yalnizca yasamsal bir kaynak degil

17 George Galloway, The Philosophy of Religion, (Edinburgh: T&T Clark, 1914), s. 184.

18 Phukana Candra Basumatari, 7he Rabha Tribe of North-East India Bengal and Bangladesh, (New Delhi Mittal Publications,
2010),s. 27.

19 R. Singh, Tribal Beliefs, Practices and Insurrections, (New Delhi: Anmol Publications, 2004), s. 82.

20 Edward Tylor, Primitive Culture, s. 417.

21 Amal Kumar Das, M. K. Raha, The Rabhas of West Bengal, (Calcutta: Government of West Bengal, 1967), s. 13.

22 Edward Tylor, Anthropology: An introduction to the study of Man and Civilization, (London: Macmillan Co, 1881), s. 46.

23 Dogada bulunan her seyin bir ruhu oldugu inanci Ural topluluklarinin neredeyse tamaminda goériilmektedir. Mehmet
Mustafa Erkal, “Samilerin (Laponlarin) Kimlikleri ve Kiiltiirleri Uzerine Bir Degerlendirme”, Dini Arastirmalar 67 (20 Arahk
2024), 1,16. bk. Mehmet Mustafa Erkal, “Estonlarin Geleneksel Inanislar1 Uzerine”, Ankara Universitesi [lahiyat Fakiiltesi
Dergisi65/2 (30 Kasim 2024), 912.

24 Chinmayi Sarma, “Healing Practices and Rituals of the Forest-Dwelling Rabha Community in Assam, India”, /ndigenous
Knowledge and Mental Health, ed. David Danto, Masood Zangeneh Springer s. 60.



ayni zamanda manevi rehberdir; bu nedenle doganin korunmasi, dini ve ahlaki bir ytkiimliliik
olarak kabul edilmektedir.

Rabha dini, ayni zamanda dogaiistii varliklar ve bu varliklarin toplum tizerindeki etkileri tizerine
kurulmus bir inang sistemidir. Bu inang sistemi, doga ve insan arasindaki iliskiyi anlamlandirmaya
ve bu iliskinin siirekliligini saglamaya yénelik ritiiel pratikleri icerir. Ornegin, koy rahipleri
tarafindan gerceklestirilen ritiieller, toplulugun refahini, bereketini ve dogal afetlerden korunmasini
saglamak amaciyla yapilmaktadir.25 Rabha toplumunda bu rahipler “deori” olarak adlandirilir ve
topluluk adina tanrilari memnun etmek i¢in adaklar sunarlar.26 Bu rahipler, toplumsal ve manevi
diizenin korunmasinda énemli bir rol oynar; bu roller, Rabha toplumunun kiiltiirel ve dini yapisinin
stirekliligini saglamada merkezi bir 6neme sahiptir.2” Rahipler ayni zamanda, toplulugun doga ile
uyumunu ve tanrilarla olan iligkisini diizenleyerek hem bireylerin manevi huzurunu hem de
toplulugun refahini goézetirler. Bu pratikler, dini otoritenin ve toplumsal diizenin korunmasinda
onemli bir yer tutmaktadir. Rabha toplumunun dini yasami, ayni zamanda doganin ddngiileri ve
mevsimsel degisimlerle de yakindan iligkilidir. Ritiiel pratikler, toplulugun mevsimsel degisimlere
uyum saglamasini kolaylastirir ve bu siirecte bireylerin toplumsal rollerini yerine getirmelerine
yardima olmaktadir.28 Ornegin, tarim faaliyetlerine yonelik yapilan ritiieller, doganin bereketini
artirmay1 ve toplulugun refahini saglamay1 amaglar. Bu ritiieller, ayni zamanda bireylerin doga ile
olan baglarimi gii¢lendirir ve onlarin topluluk icindeki konumlarini pekistirir. Bu durum, Rabha
toplumunda dinin, sadece bir inan¢ sistemi olmanin 6tesinde, toplumsal yasami diizenleyen ve
bireylerin toplulukla biitiinlesmesini saglayan bir arag olarak islev gordiiglinii géstermektedir.

2. Atalar Kiiltii

Rabha toplumunda atalara tapinma, dini inanclarin ve pratiklerin dnemli bir pargasidir. Atalar,
toplulugun hem tarihsel hafizasinda hem de manevi yasaminda merkezde yer alir. Atalara tapinma
sadece Rabha toplumunda degil Hindistan’daki Nagalar?? ve Dimasa3? gibi diger kabilelerde de
yaygin bir inanistir. Rabhalar i¢in atalar, yalnizca gegmisle baglanti kurmanin bir yolu degil ayni
zamanda refahin, bereketin ve toplulugun sagliginin siirdiirtilebilmesi i¢in aktif olarak varlik
gosteren ruhani varliklardir.3! Atalara tapinma ritiielleri, Rabha toplumunun sosyal yapisini ve
manevi dengesini koruma amacini tasimakta ve bu ritiieller, Rabha toplumunun gelecek nesillerine
manevi bir koéprii olusturarak aktarilmaktadir.

Rabha atalari, ¢esitli festivaller ve ritiiellerde onurlandirilir ve bu ritiiellerin amaci, atalarin
ruhlarini memnun etmek ve onlarin hayir dualarini almaktir. Bu baglamda, “ mai-pidaan-sakaai’3?
gibi torenler, atalarin ruhlarinin topluluk icindeki varliklarini devam ettirdiklerine dair gii¢lii bir
inanci yansitir ve bu torenlerde, atalara yiyecek, icecek ve diger sunular sunulur ve bu adaklar,
onlarin ruhlarinin memnuniyetini kazanarak topluluga koruma saglamay1 amaglar.33 Rabhalar,

25 Amal Kumar Das, M. K. Raha, The Rabhas of West Bengal, s.73.

26 Mandira Bhagawati, . “Indigenised Hindu, The Deori of Assam and their Midiku”, The Routledge Handbook of Tribe and
Religions in India: Contemporary Readings on Spirituality, Belief and Identity ed. Maguni Charan Behera, (London: Taylor &
Francis, 2024), s. 374.

27 Das, Raha, The Rabhas of West Bengal, s. 74.

28 Kamei Samson, “Social Identity of an Ancestral Religious Group: A Study of the Hamai People in Northeast India”, Socia/
Change, 51/4, 2021, s. 541.

29 Braj Bhari Kumar, Naga Identity, (New Delhi: Concept Publishing, 2005).

30 Monali Longmailai, Studies on Dimasa History, Language and Culture, (New Delhi: DVS Publishers, 2017).

31 Chinmayi Sarma, “Healing Practices and Rituals of the Forest-Dwelling Rabha Community in Assam, India”, s. 50.

32 Annenin (doganin) sevgisiyle korunan topluluk veya kutsal toprakla paylasim ritiieli anlamina gelmektedir.
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atalarin ruhlarinin her an kendileriyle birlikte olduguna ve giinliik yasamin her alaninda etkili
olduguna inanir.34 Bu inang, topluluk icinde gii¢lii bir bag ve manevi siireklilik yaratmaktadir.

Atalara tapinma, Rabha dini yagaminin temel unsurlarindan biridir ve bu uygulama, toplulugun
gecmisle olan bagini canhi tutar.3> Bu ritliel pratikler, bireylerin hem kendi koklerine olan
baglhliklarini ifade etmelerine hem de topluluk icinde birlik ve dayanismayi pekistirmelerine
yardimc1 olur ve atalarin ruhlari, sadece bireysel diizeyde degil, topluluk diizeyinde de bir rehberlik
kaynagi olarak kabul edilir.3¢ Rabhalar, atalarinin bilgeligine ve koruyucu giiciine olan inanglarini
stirdiirerek, onlarin topluluk tizerindeki etkisinin kusaklar boyunca devam ettigine inanirlar.37 Bu
inan¢ ve uygulamalar, Rabha kiiltiiriiniin devamhligini saglamanin yani sira, toplulugun ortak
degerlerini ve kimligini korumada merkezi bir rol oynamaktadir.

Rabha toplumunda atalara tapinmanin énemli bir islevi de bu tapinma yoluyla toplulugun manevi
ve sosyal dengesini sturdiirmektir.38 Boylelikle atalarin ruhlarina gosterilen saygi, topluluk tiyeleri
arasindaki dayanisma duygusunu giic¢lendirir ve bireylerin birbirlerine olan bagliliklarim
artirmaktadir. Atalara sunulan adaklar, ge¢misin bilgeligini ve maneviyatini bugiine tasiyan
semboller olarak toplumsal yasamda yerini alir. Bu tapinma pratikleri, Rabha toplumunun varolussal
gercekligini anlamlandirmasinda ve kendi kiiltiirel kimligini korumasinda merkezi bir rol oynar.
Atalarin varligy, topluluk tiyelerine rehberlik ederken, Rabha toplumunun kiiltiirel ve dini yapisinin
stirekliligini de saglamaktadir.3® Bu baglamda, atalara tapinma, yalnizca dini bir ritiiel degil, ayni
zamanda toplulugun ortak hafizasini ve degerlerini#? gelecege tasiyan bir kopri goérevi gormektedir.

3. Tann Anlayis

Rabha dini, toplumun hem iyi hem de kot ilahi varliklarla etkilesim halinde oldugu zengin bir
mitolojiye sahiptir. Rabha toplumunda iyi tanrilar, genellikle dogurganlik, bereket, aile huzuru ve
saglik gibi olumlu degerlerle iliskilendirilirken, kotii tanrilar hastalik, kiskanglik ve dogal felaketlerin
kaynagi olarak kabul edilir. Bu iyi ve kotii tanrilarin dengesi, Rabha toplumunun manevi yasaminda
merkezi bir rol oynar ve toplulugun doga ve dogaiistii ile olan iliskisini sekillendirmektedir.

Rabhalarin tanri anlayisi, animistik unsurlar ve ¢ok tanrili bir yapiyla sekillenmistir. Rabha
toplumunda hem cansiz nesnelere hem de doga olaylarina ruhsal bir boyut yiiklenmesiyle kendini
gostermektedir Bu kapsamda, Rabhalarin inancina gore taslar, agaglar, hayvanlar gibi inorganik
varliklarin bile bir ruhu olduguna inanilir ve bu varliklarin ruhlarina biiyiik bir saygi gosterilir.4! Bu
durum, bazen bu varliklarin o6fkesinden korunmak amaciyla korku dolu ritiiellerin
gerceklestirilmesini dahi gerektirir.#? Taslar ve agac¢lar gibi cansiz varliklar, Rabhalar i¢in yalnizca
maddi nesneler degil, ayn1 zamanda ruhani bir baglantinin temsilcileridir.

Rabhalar ayrica yiice bir varlik olan “Rishi’ye de inanirlar ve Rishi, evrenin yaraticis1 ve
slirdiirticlisii olarak kabul edilen en yiice tanridir.#3 Bu tanri, Rabha halkinin inancinda oldukca

34 G. C. Sharma Thakur, Selected Essays on Tribes and Castes of Assam, (Jawaharnagar: Assam Institute of Research for Tribals
and Scheduled Castes, 2007), s. 181.

35 Rajen Rabha, The Rabhas, (Guwahati: Anundoram Borooah Institute 2022), s. 31.

36 Rajen Rabha, The Rabhas, Anundoram Borooah Institute, s.33.

37 G. C. Sharma Thakur, Selected Essays on Tribes and Castes of Assam, s. 181.

38 Rajen Rabha, The Rabhas, s. 38.

39 Rajen Rabha, The Rabhas, s. 41.

40 Rabhalarda goriilen atalar kiltiiniin bir benzeri Cuvaslarda ve Soyotlarda da goriilmektedir. Durmus Arik,
Hiristiyanlastirilan Tiirkler (Cuvaslar) (Digkapi-Ankara: Aziz Andag¢ Yayinlari, 2005), 177. Mehmet Mustafa Erkal, “Soyot
Tiirklerinin Inanislar1 Uzerine Bir Degerlendirme”, Genel Ttirk Tarihi Arastirmalari Dergisi6/12 (20 Temmuz 2024), 761-762.
41 Amal Kumar Das, M. K. Raha, The Rabhas of West Bengal, s. 13.

42 Rajen Rabha, The Rabhas, s. 32.

43 Rajen Rabha, The Rabhas, s. 45.



merkezi bir konuma sahiptir.4# Rishi'nin yani sira, birgok daha kii¢iik tanri ve ruh da bulunur ve bu
varliklar Rishi'ye bagl olarak evrendeki isleyisi siirdiiriirler.#> Rishi, ayni zamanda “Mama-Sipu-
Darmang’ olarak da bilinir ve her 6nemli sosyal ve dini torende Rabhalar tarafindan tapinilir.#6 Rabha
inancina gore Rishi, evrenin diizenini saglayan, her seyi goren ve her yerde olan bir varliktir. Onun,
Rabhalarin manevi yasamindaki roli ¢ok biiytktiir; tiim dualar ve ritiieller 6ncelikle ona sunulur.4”
Rishi’ye duyulan bu derin inang, toplulugun yalnizca dini yasaminmi degil, ayn1 zamanda sosyal
yapisini ve Kkiiltlirel degerlerini sekillendiren bir unsurdur. Bu inang¢, Rabhalarin evrenle ve
birbirleriyle kurduklar: manevi bagin temelini olusturur.

Rabha toplumunun tanri anlayisinda ilahi varliklarin cinsiyeti ve belirgin fiziksel formlar1 yoktur.
Rabha inancinda tanrilar ve tanrigalarin herhangi bir sekle biiriinebilecegine inanilir; bu nedenle
Rabhalar, putlara tapinmak yerine tanrilar ve tanricalarin sembolik temsilleri olarak kabul edilen
“Ronzumuk” adl 6zel taslara tapinir. Bu taslar, tanrilarin ilk formu olarak gériilmekte olup, bir
efsaneye gore, geng bir kizin balik agiyla buldugu ve riiyasinda 1s1k sactigini gordigi bir tas, bu
tapinma geleneginin baslangicini olusturmustur.#8 Bu durum, Rishi'nin veya diger tanrilarin
herhangi bir formda tezahiir edebilecegine dair gii¢lii bir inanci1 yansitmaktadir.

Rabha dini, toplumun refahini, doganin cémertligini ve toplulugun sosyal uyumunu saglama
amaci giider. Tarimin ve bereketin tanrigas: olarak bilinen Aya-Khoksi, topragin verimliligi icin
adaklar sunulan 6nemli bir figiirdiir.#°> Rontuk ise ev i¢i refah ve huzurun koruyucusu olarak
Rabhalarin giinliik yasaminda 6nemli bir yere sahiptir.>0 Ormanlarin ve yabani yasamin koruyucusu
olan Hasong, siirdiriilebilir avciligin ve doganin dengede tutulmasinin sembolidiir.5! Su
kaynaklarinin tanris1 Langa, nehirlerin ve sulak alanlarin bereketini korur ve Rabhalar, su
kaynaklarinin temizligi ve bollugu i¢in ona dua ederler.52 Saglik ve sifa tanris1 olarak bilinen
Darmang, Rabhalar i¢in hastalik ve salginlarla miicadelede bir umut kaynagidir.53 Jagar veya Kali ise
adaletin ve diizenin semboliidiir ve topluluk i¢cinde haksizliga ugrayanlarin korunmasi amaciyla ona
basvurulmaktadir.>* Toplumsal iliskilerin giiclenmesini ve kardeslik baglarinin korunmasini
saglayan Khelaram Thakur, topluluk iiyelerinin birlik ve beraberlik duygusunu gii¢clendiren
ritiiellerde yer almaktadir.

Rabhalar, inang sistemlerinin merkezinde sadece iyi niyetli tanrilar1 degil, ayni1 zamanda kétiiciil
ruhlari ve tanrilari da barindirirlar. Bu kétiictl varliklarin, hastalik, felaket ve toplumsal uyumsuzluk
gibi olumsuz olaylarla iligkili olduguna inanilir.55 Rabha toplumu, bu varliklarin kéti etkilerinden
korunabilmek i¢in belirli ritiieller ve ayinler diizenlerler. Bu kétiiciil ruhlar, toplumun manevi
dengesini ve giivenligini tehdit eden unsurlar olarak goriliir ve bu nedenle diizenlenen ayinlerle
yatistirilmalari hayati 6nemdedir.56 Rabhalar, bu koétiiciil varliklari yatistirmak i¢in genellikle hayvan

# Kabir Ahmed, “A Study of Ritual and Social Control: An Analysis of Religious Practices among the Rabha Community of North
Bengal in West Bengal”, Think India Journal, C. 22 /14, s. 9442.

45 Subhankar Roy, Pinak Tarafdar, “Worshipping of Goddess Rountuk: An Explorative Study on the Traditional Health Care
Practices among the Rabhas of West Bengal ”, Journal of the Indian Anthropological Society, 52/3,2017.

4 Bhupen Rabha, “Ritual Hymns and World View of the Totola Rabhas of Kataligaon”, /RA-International Journal of
Management & Social Sciences, 16/1 2020, s. 98.

47 B. C. Allen, Assam District Gazetteer, C 3, (Delhi: Manash Publisher, 1903), s. 230.

48 Rebati Mohan Saha, The Cultural Heritage of the Rabhas: An Important Section of the Indo-Mongoloids of the North-Eastern
Indja, (Calcutta: Anjali Publications, 2020), s. 131.

49 Moni Rabha, Costomary Law and Panal Code of the Rabhas, (Dudhnoi: Bontho Library, 2007), s. 45.

50 S. K. Pal, “The Rabha Customary Law in Transition: From Matrilini to Patrilini”, s. 104.

51 Moni Rabha, Costomary Law and Panal Code of the Rabhas, s. 61.

52 Moni Rabha, Costomary Law and Panal Code of the Rabhas, s. 69.

53 Chinmayi Sarma, “Healing Practices and Rituals of the Forest-Dwelling Rabha Community in Assam, India” s. 58.

54 Nilpadmini Rabha, The Rabha: A Traditional Society in Modern-Day India, (Ontario: Occam Academic Press, 2020), s. 98.

55 Nilpadmini Rabha, The Rabha: A Traditional Society in Modern-Day India, s. 65

56 Phukana Candra Basumatari, The Rabha Tribe of North-Fast India Bengal and Bangladesh, s. 58.



kurbanlari ve diger ritliel uygulamalar1 kullanirlar. Bu ritiieller, her ruhun farkli 6zelliklerine ve
getirdigi olumsuzluklara bagl olarak cesitlilik gosterir. “ B3i-Ma-ba", bu ruhlardan biri olup gebelik
sirasinda karin agrisina, diisiik riskine ve diger benzeri sorunlara neden olur dolayisiyla bu ruhun
etkilerini azaltmak ve gebelikte sagligi korumak amaciyla, genellikle bir erkek 6rdek kurban edilir ve
bu ayin su kenarinda veya koy disinda yapilir.>” “ Hudumba Bar’ ise eklem agrilarina neden olan bir
ruhtur. Bu ruhun etkilerini yatistirmak icin siyah bir erkek keci kurban edilir ve ayin kdy disinda
gerceklestirilir.58 Benzer sekilde, “/hakua Bai’ viicut agrilarina neden olur ve bu ruhun o6fkesini
yatistirmak icin sekiz taze tavuk, bir keci, bir domuz, bir kaplumbaga ve iki tavuk yumurtasi kurban
edilerek ayin diizenlenir.>® Her ruhun kendine 6zgii bir karakteri ve etkisi vardir ve bu nedenle her
birine 6zel ritiiellerle yaklasilmasi gerekmektedir. Ayrica, bu koétii ruhlarin belirli doga olaylariyla
iliskili olduguna inanilir. Ornegin, “Bakhra Bal’ ad1 verilen ruh, viicut yaralarina neden olur ve bu
ruhun etkilerini hafifletmek i¢in hastaligin belirlendigi anda bir domuzun ormanda ve su kenarinda
kurban edilmesi gerekir.69 Rabha toplulugunun bu kétii ruhlarla ilgili inanci, onlara derin bir saygi ve
korku duymalarindan kaynaklanir. Bilimsel olarak hastaliklarin mikroplardan veya hijyen
eksikliginden kaynaklandig1 bilinmekle birlikte, bazen agiklanamayan durumlar bu tiir kétii ruhlara
olan inanci giliglendirebilir.6! Bu inang, toplulugun manevi dengesini koruma amaci tasirken ayni
zamanda bu ruhsal giiclere karsi duyulan derin saygiy1 ve korkuyu yansitir. Rabhalar icin bu tiir inang
ve ritleller, sadece manevi bir goérev degil, ayn1 zamanda topluluklarinin saghigim ve giivenligini
koruma aracidir.

Rabha dini, bu iyi ve koétii tanrilarin bir dengesi lizerine kuruludur. Bu denge, toplulugun dogayla
uyum icinde yasamasini ve manevi dengenin korunmasini amaglar. lyi tanrilara yapilan adaklar ve
dualar, Rabha halkinin refahini ve mutlulugunu saglarken, kotii ruhlara karsi gerceklestirilen
ritiieller ise toplulugun giivende kalmasini ve olumsuz etkilerden korunmasini hedefler. Bu inang
sistemi, Rabhalarin doga ve dogalistii arasindaki iliskiyi siirdiirtilebilir bir sekilde yonetmelerine
olanak taniyan karmasik bir dini yap1 sunmaktadir.

4, Sozlii Gelenek ve Kutsal Sembol

Rabha toplumunun kiiltiirel yapisinin korunmasinda, s6zli gelenekler ve pratik uygulamalar
olduk¢a merkezi bir rol oynamaktadir. Yazili belgelerin sinirli oldugu ya da bulunmadigi
toplumlarda, sozlii gelenekler, kiiltiirel degerlerin, inanglarin ve pratiklerin nesilden nesile
aktarilmasinda 6nemli bir ara¢ olarak karsimiza ¢ikar. Bu durum, yalnizca Rabha topluluguna 6zgii
olmayip, diinya genelinde pek ¢ok yerli kiiltirde gozlemlenen evrensel bir 6zelliktir. Khasanah ve
digerleri, sozlii geleneklerin kolektif hafizay1 ve toplumsal degerleri igerdigini, bu sayede yazili
belgelere ihtiyac duymaksizin bilginin aktarilmasini sagladigini belirtir.62 Benzer sekilde, Suraya ve
diger arastirmacilar, sozli geleneklerin kiiltiirel ifadenin yapisal bir unsuru olarak siireklilik
sagladigini vurgulamaktadir.63

57 Chinmayi Sarma, “Healing Practices and Rituals of the Forest-Dwelling Rabha Community in Assam, India” s. 52.

58 Chinmayi Sarma, “Healing Practices and Rituals of the Forest-Dwelling Rabha Community in Assam, India” s. 53.

59 Rebati Mohan Saha, The Cultural Heritage of the Rabhas: An Important Section of the Indo-Mongoloids of the North-Eastern
Indja, (Calcutta: Anjali Publications, 2020), s. 152-154.

60 Rebati Mohan Saha, The Cultural Heritage of the Rabhas: An Important Section of the Indo-Mongoloids of the North-Eastern
India, s. 156.

61 Nilpadmini Rabha, The Rabha: A Traditional Society in Modern-Day India, Occam Academic Press, s. 85.

62 Khasanabh, Sri Endah Ismatul, Tabiati, Khilmi Mauliddian, “Form, Function, and Meaning of Bebasan: The Orality of the Samin
in Bojonegoro”, Lingua Cultura, 16/1, 75-81.

63 Suraya, Rahmat Sewa, A. Ngurah Anom Kumbara, Gde Pujaastawa, Ni Made Wiasti, La Ode Topo Jers, “Function of haroa oral
tradition practices in religious life towards muna society”, International Journal of Linguistics Literature and Culture, 2020,
6/2,67-76.



Rabha dininin aktarimi1 da esasen sozlii gelenekler araciligiyla gerceklesmektedir. Yazisiz
kiiltiirlerde tarih, kiiltiirel kimlik ve dini inang¢larin korunmasi, bu tiir yontemlerle miimkiindiir. %4
Rabha dini agisindan bu ydontem, modern diinyanin hizli degisimlerine ragmen toplulugun manevi ve
kiiltiirel kimligini muhafaza etmeye olanak tanir. Asamoah-Poku'nun Gana folkloruna ydénelik
calismasi, anlati ve hikdye anlatiminin, nesiller arasi iliskileri giliclendiren ve kiiltiirel baglari
pekistiren bir ara¢ oldugunu ifade etmektedir.¢> Benzer bicimde, Rabha toplulugunda s6zlii anlatilar,
toplumsal normlarin ve degerlerin icsellestirilmesine katkida bulunur ve bu anlamda énemli bir
sosyo-kiiltiirel islev gortir.

Rabha dininin temel kavramlarindan biri olan “Niyom palikai” veya “Dhorom thekenge
rasamkai”® tanrisal kanunun strekliligini saglamayr amacglamaktadir. Rabha toplulugu igin
“Dharom” ya da ilahi kanun (sanskrit Dharma), bu diinyada, “H4” (toprak veya yer) iizerinde yasami
stirdiirebilmek ve Tanri ile uyum i¢cinde bir yasam kurabilmek icin temel bir unsur olarak kabul edilir.
Bu tanrisal kanun ebedi ve zamansiz olarak tanimlanmakta, Tanr1 tarafindan emredilmis olup
nesiller boyunca sozli olarak aktarilmaktadir. Bu baglamda, Rabha dini, sadece inananlari degil, ayni
zamanda yaratilmislari ve atalar1 da kapsayan biitlinsel bir yapi olarak ele alinmaktadir.

Rabha dini inang¢larinda kutsal semboller de 6nemli bir yere sahiptir. Bu semboller, toplulugun
doga ile kurdugu sembolik bag1 giiclendirirken, dini ritiiellerde merkezi bir rol oynar. Ornegin,
“Ronzumuk” olarak bilinen kutsal tas, Tanr1 Rishi'nin bir kiz ¢ocuguna riiya araciligiyla gériinmesi
sonucu kutsiyet kazanmis ve Rabha ritiiellerinde 6nemli bir sembol haline gelmistir.6” “Ron” kelimesi
“rongkho” yani “tas” kelimesinden tiiretilirken, “zumuk” ise “riiya” anlamina gelmektedir.® Bu kutsal
tas, Tanr1 Rishi'nin fiziksel diinyadaki varligini simgeleyen ve dini rittiellerde merkezi bir role sahip
olan sembolik bir unsurdur. Bordoloi ve Gohain, taslarin kutsalliginin yalnizca Rabhalar arasinda
degil, Glineydogu Asya’daki pek ¢ok yerli toplulukta da goriildiigiinii belirtmekte, bu taslarin ilahi
gliciin somutlasmis hali olarak kabul edildigini ifade etmektedir.6® Bu semboller, toplulugun doga ile
olan iliskisini ve dini inang¢larin1 somut bir sekilde yansitarak hem bireysel hem de toplumsal
diizeyde manevi bir bag kurmaya hizmet etmektedir.

5. Ayin, Ritiiel, Orf ve Adet

Rabha toplulugunun dini inanglari, ¢esitli ayin ve ritiiellerle sekillenmistir ve bu ritieller,
toplulugun kiiltiirel kimligi ile sosyal yapisinin ayrilmaz bir parcasini olusturmaktadir. Rabhalar,
doganin ve ilahi giiciin birbiriyle i¢ ice gectigi bir diinya goriisiine sahiptir ve bu anlayis, dini
pratiklerine de yansimaktadir. Ayinler, Rabha dini inang¢larinin dinamik yoniinii temsil eder ve
toplulugun manevi dengesini koruma amacini tasir. Ralp Ross ve Ernest Van Den Haag’in da belirttigi
gibi, ayinler dinin bir disavurumu olup, inanglari somut bir sekilde uygulamaya koyar ve birey ile
dogaiisti gii¢ arasindaki bagi giiclendirir.’0 Rabha toplulugunun dini ritiielleri, sadece inang¢larin
pratige dokiilmesi degil, ayn1 zamanda toplumsal baglarin giiclenmesini saglayan, ge¢misle olan
manevi baglantiy1 stirdiiren bir ara¢ oldugu sdylenebilir.

64 Korb, Katrina, Binfa Kelvin Gono, Samuel Adekunle Jinadu, Abangom Ruth John, Gabriel N. Mwoltu, Rimdan Nanle Oona,
“Effect of Instructional Medium on Students’ Performance: A Comparison of Reading and Oral Instruction in Nigeria”,
Makerere Journal of Higher Fducation, 2015, 7 /2,105 - 116.

65 Asamoah-Poku, Felicia, “Preserving traditional ghanaian folklore through storytelling”, European Modern Studies Journal,
2024, 8(2),308-318.

66 Dini torenle kabul etme, ahlaki sorumlulugu iistlenme ritiieli veya dharma’y1 benimseme ayini anlamina gelmektedir.

67 Rabha Bhupen, “Ritual Hymns and World View of the Totola Rabhas of Kataligaon” /nternational Journal of Management &
Social Sciences, 2020,16/1,31-39.s. 120.

68 Rabha Bhupen, “Ritual Hymns and World View of the Totola Rabhas of Kataligaon” s. 121.

69 Bordoloi, Nihar, Samikshya Gohain, “Culture of Stone Worship and Its Philosophical Implication with Special Reference to
the Rabha Tribe of Assam”, Dogo Rangsang Research Journal, 2023, 13/6, 36-41. s. 40.

70 Ralph Ross, Ernest van den Haag, The Fabric of Society: An Introduction to the Social Sciences, (New York: Harcourt Brace
and Company, 1957), s. 316.
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Rabhalarin sosyal yapisi, geleneksel kanunlari olan ‘Pandulipi’ “6rf ve adet hukuku” ile
sekillenmistir. Bu kanunlar, kéy halkinin ortak kararlariyla olusturulmus olup, orf, adet ve dini
inanclara dayali kurallardan meydana gelir. Pandulipi, toplulugun sosyal diizenini ve kimligini
koruyan énemli bir unsurdur.’t Bu kurallar, topluluk icinde bireylerin sosyal rollerini tanimlar ve
ozellikle cocuklarin annelerinin soyundan gelen “barai” klani gibi sosyal yapilari destekleyerek
matrilineal (ana soylu) bir sistemin korunmasina olanak tanir. Bu durum, ataerkil yapiya gecis
slirecine ragmen gecmisten kalan gii¢li bir gelenegin varligini korudugunu goéstermektedir.”2
Pandulipi, sadece toplumsal diizeni saglamakla kalmaz, ayn1 zamanda Rabha toplumunun Kkiiltiirel
kimliginin devamliligini ve matrilineal yapisinin siirdiiriilmesini temin etmektedir. Bu sosyal yapilar,
toplulugun tarihsel koklerine bagliliklarini ve geleneksel degerlerini yasatmalarina olanak
saglamaktadir.

Rabhalarin dini ritiielleri, toplulugun dogayla ve ilahi giiclerle olan bagini vurgular. Bunlar
arasinda “Khokshi” ya da diger adiyla “Baikho” tapinimi, Rabhalar i¢cin olduk¢a énemlidir. Her yil
may1s ayinda gerceklestirilen bu ritiiel, toplumun sagligini, tarimin bereketini ve dogal afetlerden
korunmay1 amaglamaktadir. Baikho ritiieli sirasinda kdyiin rahibi olan “Ocha/Huci”, Ayah Baikho ve
diger tanrilara adaklar sunar ve kanli kurbanlar verir.”3 Bu ritiiel, Rabha toplumunun dogal diinyayla
ve ilahi giiclerle kurdugu simbiyotik iliskiyi temsil eder. Ritiielin amaci, doganin bereketini artirmak
ve koylin korunmasinmi saglamaktir. Bu tiir ayinler, Rabhalarin dogayla olan iligkilerini ve doga
iizerindeki ilahi kontrolii kabul ettiklerini ortaya koymaktadir.

“Cagar” tapimi da Rabha toplumu i¢in biiyiik bir 6neme sahiptir. Cagar, saglik ve yasam giiclini
temsil eden bir tanridir ve her kdyde yilda bir kez farkli tarihlerde gerceklestirilen bir ritiieldir. Bu
ritiiel sirasinda, cicekler, meyveler, c¢ig piring, sit ve seker gibi adaklar sunulmakta, ayrica
giivercinler, keciler ya da bufalolar kurban edilmektedir.”# Cagar tapimi, Hindu tanrigas: Kali ile
benzerlikler tasimakta ve Hindu ritiiellerine benzer bir bicimde icra edilmektedir.’> Bu da
Rabhalarin, Hinduizm ile nasil bir etkilesim icinde oldugunu ve dini pratiklerinde bu etkiyi nasil
yansittiklarini gostermektedir. Bu sentez, Rabha dininin kendi o6zgiin kimligini korurken,
cevresindeki diger dini geleneklerle barisgil bir sekilde var olma kapasitesini gostermektedir. Rajen
Rabha'nin belirttigi gibi, Rabha dini, geleneksel inan¢ ve Hindu etkileri arasinda bir koéprii
olusturarak kiiltiirel devamliligi saglamistir.’¢ Bu etkilesim, Rabha toplumunun kiiltiirel ve dini
yapisini zenginlestirmis ve farkli inang¢ sistemlerine olan agiklifini sergilemistir. Rabha toplulugu
icinde Rountuk Tanricasi’'na yapilan ibadetler de ¢cok 6nemli bir yer tutmaktadir. Rountuk, Rabhalar
icin bir saglik ve koruma tanrigasidir.’” Bu ritiieller sirasinda, domuz ve tavuk gibi hayvanlar kurban
edilir; piring, muz ve geleneksel likér sunulur. Bu tiir sunular, tanricaya olan baglilig1 ve toplulugun
saghk ile refahini koruma amacin tasir. Rountuk Tanrigasi’na yapilan bu ibadetler, Rabha
toplumunun manevi dengesini saglama ve hastaliklara kars1 korunma amaci giider.78

Rabhalar, ayrica tarim donglsiiniin baslangicinda ‘Langa Puca’ adiverilen ritiieli gerceklestirirler.
Langa Burha tanrisina yapilan bu tapinma, koy halkini dogal afetlerden koruma ve dogayla manevi
bir bag1 kuvvetlendirme amac1 tasir.”® Bu ritiiel, Rabhalarin dogaya duydugu derin saygiy1 ve onun

711, E Friend-Pereira, The Rabhas (Census of Assam - 1911), Vol. 11], Part-1, 1912, s. 143.

72 Nihar Bordoloi, Tribes of Assam (part1), Assam, 1987, Tribal Research Institute, s. 133.

73 Topu Choudhury, “Religion of the Rabhas of Assam: A Study”, /nternational Journal of Humanities & Social Science Studies,
1919, 5/3, 65-70, s. 66.

74 Topu Choudhury, “Religion of the Rabhas of Assam: A Study”, s. 67.

75 Amal Kumar Das, M. K. Raha, The Rabhas of West Bengal, (Calcutta: Government of West Bengal, 1967), 132.

76 Rajen Rabha, The Rabhas, (Guwahati: Anundoram Borooah Institute, 2002), s. 19.

77 Topu Choudhury, “Religion of the Rabhas of Assam: A Study”, s. 67.

78 Subhankar Roy, Pinak Tarafdar, “Worshipping of Goddess Rountuk: An Explorative Study on the Traditional Health Care
Practices among the Rabhas of West Bengal”, Journal of the Indian Anthropological Society, 52/3,2017, ss. 153-169, s. 155.
79 Topu Choudhury, “Religion of the Rabhas of Assam: A Study”, s. 67.
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bereketine olan inanclarini yansitmaktadir. Doga ve ilahi giicler arasindaki bu derin bag, Rabha
toplumunun dogayla uyum iginde yasama arzusunu ortaya koymaktadir.

Rabha toplumunda kadinlarin sosyal ve dini rolii de dikkat cekicidir. Kadinlar hem ev islerinde
hem de tarimsal faaliyetlerde aktif rol oynamaktadir. Ozellikle Rountuk Tanricas’na adanan
ibadetlerde, ailenin en yasli kadini bu ritiielleri yiiriitiir. Bu durum, Rabha toplumunda kadinin dini
ve manevi stireclerdeki dnemli konumunu géstermektedir. Kadinlar, toplumun dini yasaminin
sirdliriiclisii olarak 6nemli bir yer tutmakta ve bu da onlarin toplumsal yapidaki statiilerini
giiclendirmektedir.8? Rabha ritiiellerinde, her evin basindaki kisinin kutsal alanda sabit bir tas
iizerine oturmasi ve belirli kurallara uymasi zorunludur. Bu kurallar, topluluk icinde bireysel saygiy1
ve disiplini vurgulayan semboller olarak goriilmektedir. Her hane reisi icin ayrilmis bir “dakhom”
veya oturma yeri bulunur ve bu yer, koyiin diizenini ve bireylerin topluluk i¢indeki konumunu temsil
eder.8! Bu tiir pratikler, toplulugun uyumunu ve birlikteligini saglamada énemli bir ara¢ gorevi
gordugiini séylenebilir.

Rabhalarin dini ritiielleri hem sosyal diizeni hem de manevi dengeyi saglama amacini
tasimaktadir. Toplumun kiiltiirel kimligini ve birligini giiclendiren bu ritleller, ayn1 zamanda
bireylerin manevi yasamlarin1 da zenginlestirmektedir. ‘Pandulipi’ gibi geleneksel hukuklarin ve
ritiiellerin korunmasi, Rabha toplumunun kiltiirel siirekliligini saglama konusundaki kararliligini
ortaya koymaktadir. Rountuk Tanri¢asi’'na adanan ibadetler gibi dini pratikler, toplulugun manevi
yasaminin ayrilmaz bir parcasi ve kokli geleneksel inanglarinin bir gostergesidir. Bu ritiieller,
Rabhalarin hem bireysel hem de toplumsal diizeyde manevi tatmin elde etmelerine olanak tanirken,
ayni zamanda kiltlrel kimliklerini gelecek nesillere aktarmalarini saglamada 6nemli bir rol
oynamaktadir.

Sonug

Rabha dini, geleneksel inanclar, ritiieller ve toplumsal degerler lizerine kurulu zengin bir kultiirel
miras sunmaktadir. Bu inang¢ sistemi, Rabha halkinin manevi yasamini sekillendirirken, ayni
zamanda onlarin kiiltiirel kimligini ve toplumsal diizenini koruma amacini tasir. Rabha dini, dogayla
i¢ ice gecmis bir yasam anlayisini yansitarak, ilahi giiciin dogal diinya aracilifiyla tezahiir ettigine
inanir. Bu durum, Rabha toplumunun dogay1 kutsal bir diizende siirdiiriicii olarak algilamasina ve
doganin her unsurunu, kutsalin bir yansimasi olarak gérmesine yol agmistir.

Rabha dini, karmasik bir yapiya sahip olmakla birlikte hem animistik hem panteistik hem de
politeistik egilimler gostermektedir. En yiice Tanri Rishi'nin varliginin kabuli ve doganin farkh
unsurlarinda ilahi giiciin tezahiir ettigine inanilmasi panteistik bir anlayisi yansitir. Ayni zamanda
dogadaki her seyin ruh tasidig1 inanci, animizmle paralellik gostermektedir. Rishi'nin haricinde
cesitli tanr ve tanrigalara olan inang ise politeistik yapiy1 gozler dniine sermektedir. Bu dinin ¢ok
katmanli yapisi, Rabha toplumunun hem dogayla hem de ruhani varliklarla kurdugu bag: ifade
ederken, onlarin kiiltiirel dayanikliligini ve esnekligini de gézler 6niine sermektedir.

Rabha dini pratiklerinin toplumsal islevi de olduk¢a dnemlidir. Ritiieller, toplulugun manevi
yasaminda merkezi bir rol oynamakta ve bireylerin birbirleriyle ve ilahi giicle olan baglarini
giiclendirmektedir. Atalara tapinma, toplulugun ge¢misle olan bagini canl tutarken, ayn1 zamanda
sosyal dilizenin ve dayanismanin devamlilifini saglar. Bu ritiieller, sadece ruhani bir pratigin
Otesinde, toplulugun birlik ve beraberlik duygusunu pekistiren ve sosyal yapinin korunmasina katki
saglayan bir arag olarak da goriilmektedir. Rabha halkinin geleneksel dini pratikleri, onlarin kiiltiirel

80 Subhankar Roy, Pinak Tarafdar, “Worshipping of Goddess Rountuk: An Explorative Study on the Traditional Health Care
Practices among the Rabhas of West Bengal” s. 158.
81 Amal Kumar Das, M. K. Raha, The Rabhas of West Bengal, s. 138.
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kimligini ve manevi degerlerini gelecek nesillere aktarma konusundaki kararliliklarini ortaya
koymaktadir.

Rabha toplumunun dini yapisindaki esneklik, bu inang sisteminin diger kiiltiirel ve dini etkilerle
etkilesim icerisinde gelismesine olanak saglamistir. Hinduizm’in Rabha dini iizerindeki etkisi, bazi
ritiiel pratiklerin ve inan¢ unsurlarinin bu gelenek icerisine dahil edilmesine yol agmistir. Bununla
birlikte, Rabha dini, kendi 6zgiin kimligini koruyarak bu etkileri kendi kiiltiirel baglamina uyarlamis
ve cevresel etkilerle zenginleserek varligini siirdirmiistiir. Bu durum, Rabha toplumunun giiglii bir
kiiltiirel dayanikliliga sahip oldugunu ve ayni zamanda farkl kiiltiirel unsurlara karsi acik oldugunu
gostermektedir.

Rabha dini, bu toplumun sosyal, kiiltiirel ve manevi yasamini derinlemesine etkileyen ve
sekillendiren koklii bir inang sistemidir. Bu din, salt bir inang sisteminden 6teye gecerek, Rabha
halkinin doga, toplum ve kutsal ile kurdugu karmasik iliskiyi kapsayan biitiinctl bir yaklasim sunar.
Bu ¢alisma, Rabha dini inang ve uygulamalarini dinler tarihi perspektifinden ele alarak, bu toplulugun
manevi yasamini ve Kkiiltlirel kimligini daha derinlemesine anlamay1 amag¢lamaktadir. Rabha dini,
geleneksel bilgi ve manevi degerlerin korunmasi konusunda sergiledigi kararllikla, toplulugun
kimliginin ve kiiltiirel siirekliliginin temel bir yapitasini olusturmaktadir. Bu inceleme, Rabha
toplumunun inang yapisini tarihi gelisimleri ve diger inang sistemleriyle olan etkilesimleri izerinden
degerlendirmektedir; bu da toplulugun manevi ve Kkiiltiirel dinamiklerinin cesitliligini ve
dayanikliligini ortaya koymaktadir.
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The Concept Of Truce (Hudna) In Islamic Law - I
Abstract: Islam is the religion of peace and mercy. As Islam regulates and defines the relationship
between the Creator and the creature, it also regulates it between the creatures themselves to be in
complete safety in both worlds, in compliance and avoidance, in word and deed. Among its most
important principles in international, local and family relations, whether they are small or large can
be listed as; Peace, mercy, justice, tolerance, etc. Islam does not take war and abuse as a means, but
rather uses wisdom and good advice, and wars are not an end in themselves, but are only legitimate
to protect the nation and humanity as a whole from those who corrupt the earth, oppress and
aggression. The verse also stipulates this principle in a clear and explicit manner. “As for those who
did not fight you because of your faith, nor expelled you from your homes: Allah does not prohibit
you from dealing kindly and equitably with them. Allah loves the equitable. But Allah prohibits you
from befriending those who fought against you over your faith, expelled you from your homes, or
aided in your expulsion. Whoever befriends them: these are the wrongdoers.” [Mumtehineh:8-9] The
verse describes the relationship with non-Muslims on two levels: The first type of relationship is one
of justice and goodness, which is for those of them who are peaceful towards the Muslims, who are
not hostile to them, who do not fight against them, who do not expel them from their homes, and who
do not help them to expel them from their homes. The second type of relationship is that of enmity,
which is specific to those of them who are hostile, who fight the Muslims in religion, who expel them
from their homes and who co-operate in expelling them from their homes. Accordingly, if the basis
for Muslims' relations with other infidels is peace, pacifism, and reconciliation, this reconciliation
takes different forms. Some of them are perpetual—this is the dhimma contract—and some of them
are temporary. Temporary reconciliation comes in two forms: the first is the truce contract, and the
second is the contract of safety. The first is the truce contract and the second one is the contract of
safety. The Jewish issue is a complex issue since the history of Islam, especially since they tried to
colonize, occupy and usurp the Holy Land, to our present era, which has become a cancer in the heart
of the role of Muslims that must be removed in a short time before it corrupts the Holy Land and the
whole world. The Qur'an shows us the features, characteristics and descriptions of the Jews fully and
we are content to present them in a brief summary because the purpose here is to show these
descriptions and determine our relationship with them and deal with them accordingly. This study
deals with the concept of hudna by talking about its definition, its conditions, its effects, and then the
ruling of holding it with the Jews in light of the jurists' views on this contract and in light of what the
Qur'an has shown us about their descriptions. In line with the aforementioned issue and objectives,
we will use the appropriate scientific methods in this study, including the inductive method and
Inductive approach by extrapolating the opinions of jurists through the recognized sources about the
truce contract and the description of the Jews through the Qur'anic verses. Then with the descriptive
approach we explain the facts and characteristics of the truce contract according to the jurists'
opinions, we will also learn about the Jews and their characteristics. The analytical approach involves
examining and studying the opinions of jurists regarding the concept of truce, analyzing these views
systematically, and then applying them to the case of the contract with the Jews in order to derive a
legal ruling on its validity and implications. Based on the aforementioned objectives and how the
topic will be approached, we found it most appropriate to publish this study in two separate articles
for fear of prolonging it and expanding its size, and in order to provide a comprehensive statement
of the views of the jurists on the truce contract in Islamic law and the legal ruling on concluding it
with the Jews in our time. Accordingly, the first article will be titled “The concept of truce (hudna) in
Islamic Law - I-”, while the second article will be - in the context of the conclusions reached in the
first article and the new information that will be reached in the second article - titled “The concept of
truce (hudna) in Islamic Law and its Concluding with Jews in the Present Era - II-” In this context,
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several important conclusions have been reached in this initial study. Most importantly, a ceasefire
(hudna) is a peace agreement made by competent individuals under the leadership of the head of
state, which will provide more benefit in a situation where it is absolutely necessary or in a state of
war with the enemy in their own territories, either free of charge or for a fee - for a specified period
during times of necessity.

Keywords: Jurisprudence, International Relations, Armistice, Jews, Sharia judgement

IslAm Hukukunda Ateskes (Hudne) Kavraminin Mefhdimu - I
Oz: Islam baris ve merhamet dinidir. Islam, yaratan ve yaratilan arasindaki iliskiyi diizenleyip
tanimladigl gibi, yaratilanlarin kendi aralarindaki iliskiyi de diizenler. Boylece diinya ve ahiret
hayatinin, s6z ve eylemin, itaat ve sakinmanin selameti tam bir sekilde saglanmis olur. Uluslararasi,
ulusal ve toplumun en kii¢iik birimini teskil eden aile iliskilerinin en 6nemli ilkeleri arasinda; baris,
merhamet, adalet, hosgorii yer alir. Islam, tiim bu iliski aginda hakikate ve dogruluga cagirirken,
savasl ve eziyet etmeyi bir arag olarak almaz; aksine hikmeti ve giizel 6giitleri esas alir. Dolayisiyla
Islam da savas bir amag degil, aksine iimmeti ve bir biitiin olarak insanhig1 yeryiiziinde bozgunculuk
¢ikaran, zulmeden ve haddi asanlardan korumak i¢in istihsanen mesru kilinmis bir aractir. Bu
duruma Ayet-i kerime, beyana ihtiya¢c hasil olmaksizin agik bir sekilde isaret eder. “Allah, din
ugrunda sizinle savasmayan, sizi yurdunuzdan ¢ikarmayan kimselere iyilik yapmanizi ve onlara kars1
adil davranmanizi yasak kilmaz; dogrusu Allah adil olanlar1 sever. Ancak Allah, sizinle din ugrunda
savasanlary, sizi yurtlarinizdan ¢ikaranlari ve ¢ikarilmaniza yardim edenleri dost edinmenizi yasak
eder; kim onlar1 dost edinirse, iste onlar zalimdir.” [Miimtehine:8-9] Ayete gayrimiislimlerle iligkiyi
iki diizeyde beyan etmektedir: ilki adalet ve iyilik lizere olan iligki tiirii ki bu onlardan Miisliimanlara
karsi bariseil olanlar, diismanlik yapmayanlar, savasmayanlar, onlar1 yurtlarindan ¢cikarmadiklari
gibi ¢ikarilmalarina da yardimc olmayanlaradir. ikinci iligki tiiri olan diismanlik ise onlardan
dismanlik edenlere, din konusunda Miislimanlarla savaganlara ve onlar1 yurtlarindan ¢ikaranlara,
yurtlarindan ¢ikarmak icin is birligi yapanlara 6zgii bir iliskidir. Baris ve uzlasma esasina dayali olan
bu iligkiyi saglayan -gayri miislime bakan yoniiyle- belli basli bazi s6zlesmeler vardir: Kisaca
bunlardan kalici olani dariilislam’da yasayan gayrimuslimlerle yapilan bir anlagsma olan zimmet, ehl-
i harbla gecici olarak yapilan ateskes (hudne) ve dartlislam’a girmek isteyen gayrimiislime verilen
can ve mal giivencesi olan giivenlik(eman)sézlesmeleridir. Bu baglamda giiniimiizde Islam
iimmetinin en biiylik sorunlarindan biri uluslararasi arenada yaptiklar1 soézlesmelerdir. Bu
sozlesmelerden en sorunlu olani ise genel manada Yahudilerle 6zelde ise Siyonist olusumlarla
yapilanlardir. Yahudi sorunu Isldm tarihinde Hz. Peygamber(sav) déneminden-ozellikle Kutsal
Topraklara yerlesmeye ve oralari isgal ve gasp etmeye calistiklarindan bu yana- giintimiize degin
sliregelen karmasik bir sorundur. Miisliiman cografyanin kalbine yerlestirilmis, yayillmadan 6nce
kisa siirede ortadan kaldirilmasi gereken bir hastalik hiiviyetindedir. Buna binaen bu ¢alismada
Yahudiler 6zelinde gayrimiislimle iligki tiirlerinden biri olan ateskes (hudne) kavraminin fukaha
nezdinde mefhumu, sartlari ve neticeleri iizerinde durulacaktir. Sonrasinda ise alimlerin goriisleri ve
Kur’an'in Yahudilerle ilgili belirttigi vasiflar 1s1831nda Yahudilerle ateskes yapmanin ser-i hiikkmii ele
alinacaktir. Bu dogrultuda ortaya konulan sorun ve hedefler dncelikle dlimlerin gériisleri ve Kur’an’'in
Yahudilerle ilgili beyani bir araya getirmek suretiyle veri toplama ydntemiyle aktarilmakta;
sonrasinda ise bunlar tasviri (betimleyici) ve tahlili/istidlall bir bakis agisiyla tahlil edilmeye
calisilacaktir. Boylelikle Yahudilerle ateskes yapmanin ser‘? hiikmiine ulasilmasina gayret edilecektir.
Yukarida belirttigimiz hususlarin bir makale boyutunu asacagi ve konunun tiim y6nleriyle ortaya
konulamayacag1 endisesiyle ¢alismamizi birbirinin devami olacak sekilde mistakil iki makale
halinde yayinlamanin daha uygun olacag diisiincesi hasil oldu. Buna gére “Islam Hukukunda Ateskes
(hudne) Kavrammin Mefhumu - I - ismindeki birinci makalemiz Islam hukukunda ateskes (hudne)
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kavraminin mefthumunu, tanimi, hitkmi, sartlari, gereklilikleri 6zelinde ortaya koymay1 hedeflerken,
“Islam Hukukunda Ateskes (hudne) Kavramumn Mefhumu ve Giiniimiiz Yahudileriyle Yapilmasinin
Hitkmii- II” ismindeki ikinci makale ise birinci makalede ulasilan sonuglari da dikkate aldiktan sonra,
Yahudilerin kim oldugunu, Kuran-1 kerim de hangi vasiflarla zikredildiklerini 6zetle belirtip, islam
hukukunda Yahudilerle ateskes(hudne) sézlesmesinin ser? hiikmiinii birinci ve ikinci ¢alismada
varilan sonuglar 1s181nda ortaya koymay1 hedeflemektedir. Bu baglamda, bu ilk calismamizda birkag
o6nemli sonuca ulasilmistir. En 6nemlisi, ateskesin(hudne)" Ehl-i harb ile kendi yurtlarinda zaruret
veya savasmaktan kesin olarak daha ¢ok fayda saglayacak bir durum halinde, bedelsiz veya bedelli -
zaruret aninda- belirli bir siire olacak sekilde devlet baskani riyasetinde ehil kimseler tarafindan
yapilan bir sulh sézlesmesidir.

Anahtar kelimeler: islam Hukuku, Uluslararas: iliskiler, Ateskes, Hudne, Yahudiler, Ser? Hiikiim.
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Qur'anic Pauses in Abi Hayyan's Andalusian Tafsir: An analytical View in the light of Rhetoric and
Tafsir

Abstract: This research delves into the phenomenon of Quranic pauses in Abu Hayyan's commentary,
'Al-Bahr al-Mubhit Fi Al Tafsir." [t highlights his interest in this phenomenon, considering that Quranic
pauses represent a facet of the Quran's miraculous nature and have been a subject of scholarly
attention due to their profound implications for understanding the Quran's eloquence and clarity.
These pauses, according to Abu Hayyan, serve to complement the meanings conveyed in the Quranic
text. The research explores Abu Hayyan's focus on Quranic pauses, attributing it to his adherence to
a sound methodology in interpretation that has been widely accepted among exegetes. This
methodology involves, firstly, interpreting a verse in light of other verses, followed by corroboration
with hadiths, Arabic poetry, and rhetorical texts. Subsequently, he presents the views of previous
scholars and exegetes on Quranic pauses before offering his own insights. This approach sets Abu
Hayyan apart from other commentators. The frequency with which he mentions Quranic pauses,
their connection to Quranic sciences, and his unique perspectives on these pauses solidify his
scholarly standing in this field. A distinctive feature of Abu Hayyan's commentary is his acceptance
of certain issues in Quranic sciences, such as abrogation, the classification of verses, disconnected
letters, and the contextual relevance of verses. Notably, he considers pauses as fundamental to
understanding verses and interprets them within this framework. Abu Hayyan's methodology
significantly enhances the value of his commentary. The pause is the last sentence or word in a verse,
similar to a rhyme in poetry or a rhythm in prose. However, the Quranic pause is distinct from a
poetic rhyme or prose rhythm because while rhyme and rhythm add an aesthetic verbal quality to
complete the speech or to please the ears of the listeners, the pause is intrinsic to the speech itself,
and it is completely connected to the context. It clarifies and completes what comes before it, making
the speech more meaningful. It is one of the rhetorical styles of the Quran, where the speech is
connected to what precedes and follows it. The study also reveals the importance of the pauses for
Abu Hayyan and their significance in his interpretation. He first mentions the interpretative
differences regarding the pauses, then presents his own opinion, and finally explains the reason
behind these differences. He compiled and authored numerous beneficial and valuable discussions,
making his exegesis a rich source filled with valuable knowledge in this field. These qualities make
his al-Bahr al-Muhit comprehensive and full of many benefits, as he considers the pauses to complete
the noble verses and clarify what precedes them. They are one of the reasons for interpretative
difference. Furthermore, this research examines the underlying reasons behind the phenomenon of
Quranic pauses and delineates their characteristic features. It includes an introduction and a
preliminary section defining pauses, followed by a discussion of their purposes and the general
concept of Quranic pauses. The study then explores the relationship between the science of pauses
and other disciplines, followed by an examination of phenomena related to Quranic pauses, such as
repetition, reference, deletion, connection, and substitution. Each phenomenon is analyzed with
examples from Abu Hayyan's commentary. Naturally, a systematic study of the pauses found in Abu
Hayyan's commentary was crucial. Through this analysis, the researcher was able to identify and
categorize these pauses based on their semantic contexts. The research delves into the meanings and
contextual implications of Quranic pauses, as well as Abu Hayyan's interpretations of these pauses
within the Quranic text. The study concludes with a series of findings.

Key words: Al tafsir. al- Quran al-Kareem. Abu Hayyan. Qur'anic Pauses. Al-Bahr al-Mubhit Fi al Tafsir.
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Eb( Hayyan el-Endeliisi'nin Tefsirinde Kur'an Fasilalarina Belagat ve Tefsir Isiginda Analitik Bir Bakis
Oz: Bu arastirma, Eb(i Hayyan'in "el- Bahru'l-Muhit" adh tefsirindeki Kur'an-1 Kerim’e 6zgii fasila
olgusunu ele almis, fasilalar Kur’an'in mucizevi bir yoniinii aksettirdigi icin Ebli Hayyan’nin bu olguya
yaklasimini ve bakisini incelemistir. Fasila olgusu, Kur'an'in icazini, belagat, fesahat ve beyanini
zirvede tutmasi hasebiyle ve Kur'an-1 Kerim'in manalarini tamamlamasi gibi 6zellikleri nedeniyle,
alimler 6zellikle miifessirler bu konuya biiyiik 6nem vermislerdir. Ebi Hayyan'in bu konuya
yaklasimi ise, eserinde tefsirciler tarafindan genel kabul gérmiis metotla ayetleri ele almasi; 6nce
ayetleri ayetlerle tefsir etmesi, hadislerle desteklemesi, Arap siirinden ve belagat metinlerden
ornekler vermesi, kendinden 6nceki alim ve miifessirlerin konuyla alakal goriislerini zikretmesi,
kendine has goriisiinii agiklamasi, miiellifi diger miifessirlerden farkl kilmistir. Ayet fasillarim gokga
zikretmesi ve kiraatlerle baglantisina deginmesi Arap dilindeki benzer kullanimlarla alakali ¢ok¢a
ornekler getirmesi, fasila olgusunu sistemli bir sekilde ele alip islemesi eseri daha da kiymetli
yapmustir. Kur'an'daki fasila kavram, agiklama gorevi gormesi ve ayetler arasindaki uyum, insicam
ve baglantinin en biiyiik delili olmasi1 nedeniyle ayetteki temel 6gelerden biridir. Basta nasih mensubh,
muhkem miitesabih, miinasebatii’'l-ayat ve’s-siiver ve ayet fasillar1 olmak iizere bazi1 Uliimu’l-Kur’an
konularinda miiellifin kendine 6zgli birtakim kabullerinin olmasi ve ayetleri bu cercevede tefsir
etmesi onu diger miifessirlerden ayiran bir o6zelliktir. Kur’an fasilalar1 siirdeki kafiye veya
diizyazidaki seci gibi, bir ayetin son ciimlesi veya kelimesidir. Bununla birlikte, fasila kavrami,
siirdeki kafiye veya diizyazidaki seciden farkhidir; ¢iinkii kafiye ve seci, konusmay1 tamamlamak veya
dinleyicilerde hos bir etki birakmak i¢cin konusmaya estetik bir sozel nitelik katarken fasila,
konusmanin 6zidiir ve tamamen baglamla baglantilidir. Kendinden onceki ciimleleri agikliga
kavusturup tamamlayarak konusmay1 daha anlamli hale getirir. Ayni zamanda konusmay1 kendinden
onceki ve sonraki ayetlerle baglantili hale getiren Kur'an-1 Kerim'in essiz tarzlarindan biridir.
Kur'an'daki fasilalarin en belirgin 6zelligi, Kur'an ayetleri arasindaki benzersiz uyum ve ahenk
arasindaki tutarlilii saglamasidir. Fasila ayni zamanda bir yorum, tasdik, tesvik veya a¢iklama islevi
gorirken bununla beraber Yiice Allah'in so6zlerinin mucizevi dogasinin ydnlerinden birini de
aksettirmektedir. Kur'an'daki fasilalar, dilsel 6zellikleri nedeniyle alimlerin, 6zellikle de Kur'an'la
ilgilenenlerin dikkatlerini celp etmistir. Alimler, Kur'an ayetlerinin anlagilmasim kolaylastirmak icin
fasilalar ile ilgili olgular1 dogru bir sekilde anlamaya ve anlamlarini agiklamaya odaklanmislardir. Bu
odaklanma Ebu Hayyan'in tefsirinde agik¢a gorilmektedir. Bu ¢alisma ile Ebu Hayyan'in tefsirinde
cesitli ilimleri bir araya getirdigi, onun bu eserde genis ilmi vukufiyete haiz olduguna isaret ettigi
anlasilmaktadir. Calisma ayni zamanda Ebu Hayyan icin fasilalarin 6nemini ve onun tefsirindeki
yerini de ortaya koymaktadir. Ebu Hayyan, tefsirinde 6ncelikle fasilalara iliskin farkliliklarini ele alir,
sonra kendi goriisiinii beyan eder ve bu farkliliklarin nedenini agiklar. Onun pek ¢ok faydali ve
degerli tartismay1 derleyip eserinde bir araya getirmesi tefsirini degerli bilgilerle dolu zengin bir
kaynak haline getirmistir. Bu vasiflari onun "el-Bahru'l-Mubhit "ini tefsir agisindan kapsamli ve pek
cok faydayla dolu kilmaktadir; ciinkii kendisi fasilalar yiice ayetleri tamamlamak ve onlardan
oncekileri agiklamak olarak degerlendirmektedir. Ona gore fasilalar tefsirde yorum farkliliklarinin
nedenlerinden biridir. Bu arastirmamizda fasila olgusuyla ilintili konulara deginilmis, Kur'an'daki
fasilalarin karakteristik ozellikleri ilgili basliklarda ele alinmistir. Giris béliimiinde fasilanin kisaca
tanimi yapilmis, fasila ilminin diger ilimlerle olan iliskisi ele alinmistir. Birinci bdoliimde Kur'an
ayetlerindeki tekrarlar ele alinmis, fasilanin ayet tekrarlari ile baglantis1 incelenmistir. Ikincii
béliimde ayetlerdeki hazf olgusu ve fasilalarla baglantis1 islenmistir. Ugiincii béliimde ihlal olgusu ve
fasila ile alakasi ele alinmis, dérdiincii béliimde rabt konusu, besinci boliimde ise istibdal olgusu ve
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fasila ile baglantilari ele alinmistir. Makale konuyu tamamlayan bir hatime ile tamamlanmistir. Hazf,
rabt, ihlal gibi her bir olgunun, Ebi Hayyan'in tefsirinde degindigi fasilalarin ilgili basliklar1 altinda
ele alinip incelenmesi, elbetteki miiellifin eserinde yer alan ayrimlari incelemek icin gerekli bir
adimdi. EbQ Hayyan 'in tefsirinde yer alan fasilalar arasindaki ayrimlar tespit edilmis ve bunlar
uygun anlamsal sinirlar dahilinde simiflandirilip, Kur'an’daki 6nemine dair agiklamalara
deginilmistir.

Anahtar Kelimeler: Tefsir. Kur'an-1 Kerim. Fasila. Eb{i Hayyan. el-Bahru'l-Mubhit.
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Wahhabism and Salafism in the balance of the Qur’'an and Sunnah

Abstract: Salafism, as a school of thought, emerges as a significant phenomenon worthy of attention
and examination, especially with its roles and influence in the Islamic world over the past century.
The debates it has incited within Islamic belief and society, along with its internal divisions and
factions, all contribute to the significance of studying and scrutinizing Salafism and the ideologies
derived from it. The social costs imposed by Salafism on the Muslim community, as well as its
negative portrayal in the eyes of non-Muslims- leading to broader social repercussions for Islam and
Muslims- further highlight the necessity of examining this phenomenon. It is essential to analyze the
origins, sources, representatives, theories, and particularly the role of Salafism in the decline and
fragmentation of the Ottoman Empire, and its collaboration with colonial powers. Additionally, it is
important to evaluate the misconceptions and accurate assessments related to this topic. The terms
“salaf” and “Salafism” are often conflated by those unfamiliar with the subject. In Islamic sciences,
“salaf” refers to three historical periods, whereas “Salafism” on the other hand, is a general
description given to movements/schools that have evolved with the claim of following the first three
periods in action and belief, adhering to their principles, thinking, and actions, eventually branching
into various subgroups and sects. Moreover, the intellectual father of the Salafi Movement is Ibn
Taymiyyah with other significant figures including Muhammad ibn Abd al-Wahhab (1703-1792) and
Muhammad Rashid Rida (1865-1935). The Salafi Movement does not have a homogeneous structure;
it encompasses different opinions and tendencies. Salafis hold different views on subjects like jihad
and takfir. While some Salafis see jihad as a necessary tool to spread Islam, others argue that it should
only be used for defensive purposes. Takfir, refers to excommunicating a Muslim from their religion,
and Salafis have differing opinions on under what circumstances a Muslim can be declared an
apostate. Furthermore, the Salafi Movement has been criticized for creating a negative perception of
Islam. The resort to violence by some members of this movement and their intolerant attitudes
towards other sects have led to the perception that Islam is a religion of violence. Politically, the Salafi
Movement forms parties, participating in elections, and cooperates with governments in some
countries, while opposing regimes in others. The status of the Salafi Movement varies in different
countries such as Saudi Arabia, Egypt, Turkey, Syria, and Iraq, depending on the political and social
conditions of each country. In Saudi Arabia, where the Salafi Movement originated, this movement is
accepted as the official ideology, and the Saudi government supports and funds its spread. In Egypt,
members of this movement gained more prominence in the political arena after the 2011 Egyptian
Revolution. In Turkey, Salafis have been growing rapidly in recent years and are mainly active in
fields such as education and commerce. In Syria, the civil war has contributed to the strengthening
of the Salafi Movement. In Iraq, the Salafi Movement holds significant power and has played a role in
the emergence of terrorist organizations like ISIS. The status of the Salafi Movement in different
countries significantly impacts political and social developments in the Islamic world. The future of
this movement will depend on various factors, including political and social developments in the
Islamic world, the policies of colonial powers and other international actors, internal divisions and
debates within the Salafi Movement, and its relations with other religions and ideologies. This article,
aims to provide a succinct overview of these issues, encouraging further research and academic
study. Given the topic is of such importance and magnitude that it could be the subject of multiple
doctoral theses, covering various dimensions of Salafism. We aim to shed light on the topic in our
study and hope that it will pave the way for further research and academic exploration.

Keywords: Quran, Sunnah, Wahhabism, Salafism, Ideology.
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Kur’an ve Siinnet Isiginda Vehhabilik ve Selefilik
Oz: Selefilik, bir ekol olarak, ézellikle son asir islim cografyasinda oynadigi roller ve sagladig
etkinlikler nedeniyle dikkat ¢ekilmesi ve incelenmesi gereken o6nemli bir vakia olarak 6ne
cikmaktadir. islAm inanci ve toplumu icerisinde olusturdugu tartismalar, kendi icerisindeki
ayrismalar ve kamplasmalar, Selefilik ve bu akimdan beslenen diisiince ve akimlari incelenmeye
deger kilmaktadir. Selefiligin timmete yiikledigi sosyal maliyet, Miisliman olmayan birey ve
toplumlar nezdinde olusturdugu olumsuz Isldm imaji nedeniyle islam’a ve Miisliimanlara 6dettigi
sosyal maliyetler; olusturdugu imajla ve bu imajin, Islim’a yonelisi engelleyen odaklarca
kullanilmasi, Selefilik fenomeninin incelenmesi ve mercek altina alinmasi gereken hususlar1 olarak
karsimizda durmaktadir. Bu nedenle, Selefi ideolojisinin kokenleri, beslendigi kaynaklar, temsilcileri,
teorileri ve o6zellikle Osmanli Imparatorlugu’nun ¢ékiisii ve béliinmesindeki rolii ile sémiirgeci
giiclerle is birligi yapma sekli gibi konularin analiz edilmesi hayati 6neme sahiptir. Ayrica, bu konuyla
ilgili yanlis anlamalarin ve dogru degerlendirmelerin degerlendirilmesi 6nemlidir. Selef kelimesi,
“Once gelmis, once yasamis” anlamlarina gelirken, Selefilik kavrami ise ¢ogu kez bu konuyu
bilmeyenlerce karistirilmaktadir. islam ilimleri literatiiriinde selef kelimesinin ifade ettigi anlam
donemsel olarak ii¢ evreyi kapsar. Selefilik ise, amelde ve inancta ilk ic donemi takip etme, onlarin
usili iizere hareket etme, onlar gibi diisiinme ve hareket etme iddidsiyla zaman igerisinde ekollesen,
mezheplesen, bir¢ok alt gruba ayrisan akimlara verilen genel bir tanimlamadir. Bununla birlikte
Selefi Hareket'in fikir babasi ibn-i Teymiyye’'dir (1263-1328). Bu akimin diger énemli entelektiiel
kaynaklar1 arasinda Muhammed Ibn Abdiilvahhab (1703-1792), Muhammed Resid Riza (1865-
1935) gibi isimler yer almaktadir. Selefi Hareket, homojen bir yapiya sahip degildir ve bu akim
icerisinde farkli goriisler ve egilimler mevcuttur. Selefiler, cihat ve tekfir gibi konularda farkl
goriislere sahiptirler. Cihat, baz1 Selefiler tarafindan islam’t yaymak icin gerekli bir arag¢ olarak
goriiliirken, digerleri tarafindan sadece savunma amagh kullanilmasi gerektigi savunulmaktadir.
Tekfir ise, bir Miisliman’1t dinden ¢ikarma anlamina gelir ve Selefiler, hangi durumlarda bir
Miisliiman’in tekfir edilebilecegi konusunda da farkli goriislere sahiptirler. Ayni1 zamanda Selefi
Hareket, Islam’a dair olumsuz bir algi olusturmakla elestirilmektedir. Bu akimin bazi mensuplarinin
siddete bagvurmasi ve diger mezheplere karsi1 hosgoriisiiz tavirlari, Islam’in bir siddet dini oldugu
algisina yol agmistir. Selefi Hareket, bazi iilkelerde siyasi partiler kurarak ve secimlere katilarak
siyasi alanda aktif rol oynayip hiikiimetlerle is birligi yaparken bazi ilkelerde rejim karsiti
muhalefetin bir parcasim olusturmaktadir. Selefi Hareket, islam diinyasinin bircok iilkesinde varlik
gostermektedir. Bu akimin Suudi Arabistan, Misir, Tiirkiye, Suriye ve Irak gibi farkl ilkelerdeki
durumu, ilkenin siyasi ve sosyal kosullarina gore degisiklik gostermektedir. Selefi Hareket'in
dogdugu yer olan Suudi Arabistan’da bu akim, resmi ideoloji olarak kabul edilmektedir. Suudi
Arabistan hiikiimeti, Selefi Hareket'i desteklemekte ve bu akimin yayilmasi i¢in fon saglamaktadir.
Misir’da dnemli bir giice sahip olan bu akimin mensuplari, 2011 yilinda yapilan Misir Devrimi’nden
sonra siyasi alanda daha da aktif hale gelmistir. Tiirkiye’de de Selefiler son yillarda olduk¢a hizli bir
sekilde biiyiimektedir ve genellikle egitim ve ticaret gibi alanlarda faaliyet gostermektedir. Suriye’de
ise i¢c savas, Selefi Hareket'in gliclenmesine katkida bulunmustur. Irak’ta da Selefi Hareket 6nemli bir
giice sahiptir ve ISID gibi terér orgiitlerinin olusmasinda rol oynamigtir. Selefi Hareket'in farkh
tilkelerdeki durumu, islam diinyasindaki siyasi ve sosyal gelismeleri 6nemli dl¢iide etkilemektedir.
Bu akimin gelecegi, bircok faktére bagh olacaktir. Bu faktérler arasinda sunlar yer almaktadir: islam
diinyasindaki siyasi ve sosyal gelismeler, somiirgeci giiclerin ve diger uluslararasi aktdrlerin
politikalari, Selefi Hareket'in i¢ boliinmeleri ve tartismalari, Selefi Hareket'in diger dinler ve
ideolojilerle iliskileri. Bu makalede, s6z konusu konulara iliskin kisa bir genel bakis sunmay1
amaglayarak, daha genis ve akademik olarak daha titiz bir baglamda daha fazla arastirmay: tesvik
etmeyi umuyoruz. Konu, farkli boyutlariyla birden ¢ok doktora tezine konu olacak 6nemde ve
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captadir. Biz bu makalemizde konuya genel hatlariyla bakmak istiyoruz. Calismamizin, daha genis
arastirma ve akademik c¢alismalarin 6niinii agmasini ve bu alanda yeni arastirmalara kapi
aralamasini temenni ediyoruz.

Anahtar Kelimeler: Kur’an, Siinnet, Vehhabilik, Selefilik, ideoloji
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Mohamad b. Salman No one can define Wahhabism. There is no Wahhabism. We don’t believe we have Wahhabism. We believe
we have, in Saudi Arabia, Sunni and Shiite. We believe we have within Sunni Islam four schools of thought, and we

have the ulema [the religious authorities] and the Board of Fatwas [which issues religious rulings]. Yes, in Saudi Arabia it’s
clear that our laws are coming from Islam and the Quran,but we have the four schools—Hanbali, Hanafi, Shafi’i, Maliki—and
they argue about 1nterpretat10n
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Dilemmas of Those Who Refuse Hadiths in the Quranic Law

Abstract: After the collapse of Ottoman state, the biggest dangers threatening the Islamic world is the
idea of "the Quran is enough for us" which rejects the Hadith second main source of Islam after the
Holy Qur’an. This idea is not just an idea aimed at destroying Islamic sciences such as law, creed,
Islamic history and words of the prophet, but also an idea that leads to the destruction of the Quran
itself. We learn the basis of those Islamic sciences from the living practice of the prophet. When the
hadiths are eliminated, everyone will interpret the Quran according to their own mind, thus
thousands of different religions -other than Islam- will emerge. The article examines how these
members of thought fell into a contradiction in the laws of the Quran, how they can turn what is
lawful into unlawful and unlawful into lawful, how they can allow eating the meat of cats, dogs, snakes
and centipedes, how they can legitimize Mut'a marriage, how they can deny the Quran by saying that
Quranic verses contradict each other. For example Quranists who do not accept hadiths as a reference
may claim that Alcohol is permitted by saying that the verse of “O you who believe! Alcohol, gambling,
fortune telling arrows, and idols are definitely filth made by Satan. Stay away from them” (Maidah
90) is abrogated by following three verses: 1- (Maidah 93) which indicates no sin for the rightous
beleivers, 2- (Nisa 43) which indicates companions has drunked 3- “Alcohol has some benefits for
people” (Bagarah 216). Reason and logic make it obligatory to act according to the verse revealed
later. It is not stated in the Quran which of the verses is Nasikh and which is abrogated. We learn from
hadiths -not from Quran- which of the verses was revealed first and which was revealed later.
According to the consensus of Islamic scholars, based on the common declaration of many hadiths,
the verse 90 of Maida (which we understand that alcohol is prohibited) is the last verse revealed to
the prophet regarding alcohol. In accordance with divine wisdom, Allah the Almigty did not ban
alcohol all at once, but gradually after four stages. Therefore, Verse 90, which prohibits alcohol,
eliminated the provisions of verses such as "Do not approach prayer while drunk" and "There are
benefits for people in alcohol" (Bagarah 219). Again, the Qur'anists can claim that it is Halal
(permitted) to eat bear, wolf, donkey, lion, cat and dog meat, based on the verse (An’am 6/145) which
indicates that no meat is prohibited except particular four types. However, we learn from the hadiths,
this verse (An'am 6/145), as can be understood from its meaning, was sent down as a response to
the polytheists who, according to their own wishes, prohibited the meat of some animals. Because
the polytheists in Mecca said, “These animals and crops are forbidden. They said, "Nobody can eat
them except those we wish" (An'am 138). Again, the Meccan Polytheists did say: "What is in the
womb of these animals (baby animals to be born) is specific only to our men." They said, "It is
forbidden for our women" (An'am 139). The polytheists, according to their own whims and desires,
made the meat of some animals forbidden to women. In other words, they imposed bans as they
wished. In order to make society accept these prohibitions, they slandered Allah as if Allah had
forbidden them. For this reason, verse 145 of the Surah An'am was revealed in order to destroy many
prohibitions imposed by the polytheists. According to the information we learn from the hadiths, the
meat of animals such as cats, dogs, bears, wolves, hyenas, lions, tigers, eagles, etc. is Haram
(prohibitted) - with the evidence of many authentic hadiths. Therefore the Prophet (pbuh)
prohibited the meat of all animals with claws saying in the following hadith: “The meat of all
predators with claws is haram.”

Key words: Quran, Hadith, Law, Halal, Prohibited

Ahkam Ayetlerinde Hadisleri Inkar Edenlerin Cikmazlari

0z: Osmanl’'nin yikilisindan sonra islam diinyasini tehdit eden en biiyiik tehlikelerden bir tanesi,
kanaatimize gore, dinin -Kur’an’dan sonra- en biiyiik ana kaynagi hadislerin etrafina siiphe tohumlari
atip siinneti reddeden “Kur’an bize yeter” diisiincesidir. Bu diisiince sadece islam hukukunu, siyeri,
akaidi, islam tarihini ve hadisleri yikmaya yonelik bir diisiince degildir. Bizzat Kur’an’ tahrif etmeye
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gotiiren bir akimdir. Zira Kur’anin kritik noktalarini, ayetlerin inis sebebini, kapali yerlerin
aciklamasini, kissalarin detaylarini, hangi ayetin 6nce hangisinin sonra indigini, hiikiimlerin
tafsilatini, ibadetlerin nasil uygulanacagini, inen ayetleri Hz. Peygamber’in (s.a.v.) nasil anlayip
uyguladigini hadislerden 6greniyoruz. Dolayisiyla hadisler referans alinmadigi zaman, herkes
Kur’an1 kendi kafasina gore yorumlayacak, istedigi tarafa cekecek, diledigi sonuca varacak, boylece
Islam’dan bagka -herkesin kendi kafasina gére anladigi- yiizlerce din ortaya c¢ikacaktir. Makalemiz,
“Kur’ancilar” ismiyle taninan bu diisiince mensuplarinin, Kur’an ahkaminda nasil bir celiskiye
diistiiklerini, helali haram harami da helal yapabileceklerini, kedi, kopek, yilan eti yemeye cevaz
verebileceklerini, Kur’an ayetlerini delil gostererek ickinin helal oldugunu iddia edebileceklerini,
yine Kur'an ayetlerini delil gostererek somiirgeci Yahudi ve Hristiyanlara affedici ve hosgoriilii
yaklasabileceklerini, mut’a nikahini mesrulastirabileceklerini, ayetler arasinda geliski var diyerek
Kur’an’i inkar edebileceklerini ve sair misalleri agiklayan bir calismadir. Mesela hadisleri referans
olarak kabul etmeyen Kur’ancilar Maide suresi 90. ayette icki kesinlikle haram edildigi halde “Bu ayet
(Maide 90) mensuhtur. Ayetlerin niiziil (inis) siralamasina gére, énce inmistir. Bu ayetten sonra
“Iman edip salih amel isleyenlerin tizerine yiyip (ictikleri) seylerde hichbir giinah yoktur” (Maide
4/93) ayeti inerek Maide 90 ayetinin hiikmiinii ortadan kaldirmistir. Akil ve mantik sonra inen ayete
gore amel etmeyi vacip kilar”diyerek ickinin helal oldugunu ileri siirebilirler. Hatta daha da ileri gidip
“Ey iman edenler! Sarhosken namaza yaklasmayin” ayetini delil getirerek “sahabe igki igmistir”
diyebilirler. Yahut “I¢kide insanlar i¢in faydalar vardir” (Bakara 219) ayetini géstererek ickinin
faydali oldugunu ileri siirebilirler. Zira Kur’an-1 Kerimde ayetlerden hangisinin nasih hangisinin
mensuh oldugu bildirilmemistir. Ayetlerden hangisinin 6nce hangisinin sonra indigini hadislerden
dgreniyoruz. Yiizlerce hadisin ortak ifadesine dayanan Islam ulemasinin ittifakiyla Maide 90 ayeti
(ickinin haram oldugu sonucu ¢ikarilan ayet) icki konusunda en son inen ayettir. Allah Teala ickiyi
ilahi hikmet geregi bir anda yasaklamamis tedricen dort asamadan sonra yasaklamistir. Dolayisiyla
ickiyi yasak eden Maide 90. ayet, “Ey iman edenler! Sarhosken namaza yaklasmayin” (Nisa 43) ve
“Ickide insanlar icin faydalar vardir” (Bakara 219) gibi ayetleri nesh etmistir. Yine Kur’ancilar belirli
dort etten baska haram edilen bir seyin olmadigini belirten En’am 6 /145 ayetini delil gostererek ay,
kurt, esek, aslan, kedi, kdpek eti yemenin helal oldugunu ileri siirebilirler. Zira Kur’an-1 Kerim’de bu
hayvanlarin etlerinin haram oldugunu séyleyen agik bir ayet yoktur. Tam tersine yukardaki ayet
(En’am 6/145), helal olduguna isaret eder. Hadislerden 6grendigimize gore bu ayet (En’am 145),
siyakindan da anlasilabilecegi gibi, kafalarina goére bazi hayvanlarin etlerini haram eden miisriklere
cevap olarak inmistir. Zira Mekke’deki musrikler “Su hayvanlar ve mahsuller yasaktir. Onlar1 bizim
diledigimiz kimselerden baskasi yiyemez” dediler (En’am 138). Yine Mekkeli miisrikler, kafalarina
gore, “Su hayvanlarin karnindakiler (dogacak yavru hayvanlar), sadece erkeklerimize hastir.
Kadinlarimiza haramdir” dediler (En’am 139). Misrikler, heva ve heveslerine gore, bazi hayvanlarin
etlerini kadinlara haram ettiler. Yani kafalarina gore yasaklar koydular. Bu yasaklar1 topluma kabul
ettirebilmek icin de onlar1 Allah yasaklamis gibi Allah’a iftira attilar. Bu nedenle miisriklerin koydugu
bir¢ok yasag1 yikmak icin, En’am suresinin 145. ayeti indi. Hadislerden 6grendigimiz bilgiye gore
kedi, kopek, ayi, kurt, sirtlan, aslan, kaplan, kartal gibi hayvanlarin etleri -sahih hadislerin delilleriyle-
haramdir. Zira Hz. Peygamber (s.a.v.) penceli biitiin hayvanlarin etlerini su hadisiyle haram etmistir:
“Penceye sahip biitiin yirticilarin etleri haramdir.” Hadisleri inkar edenler, bu ve benzeri bir¢ok
konuda, helali haram, harami da helal yapabilecek bir ¢ikmaz igindedirler.
Anahtar kelimeler: Hadis, Kur’an, Hiikiim, Helal, Haram,

Giris

Tevrat ve Incil’deki kelimeleri, Allah’in koydugu (acik ve net) baglamdan koparip heva, heves ve
cikarlarina gore degistiren Yahudi ve Hristiyanlar,! Allah’in rdzi1 oldugu yoldan ¢ikmis, gazaba

11 Nisa: 4/13.
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ugramis ve en sonunda da lanetlenmistir.2 Bu biiyiik tehlikeye karsi islam iimmeti de bir¢ok ayet ve
hadislerde uyarilmistir. Allah ve Rasuli’'niin emir ve yasaklarina tam uymaya davet edilmistir. Lakin
gliniimiizde baz1 Miisliimanlar, kiyas ve icma gibi biiyiik tesri kaynaklarini reddetmekle kalmayip
bizzat Hz. Peygamber’in siinnetini reddetmeye, hafife almaya, siipheyle bakmaya kadar isi
gotliirmiislerdir. Bunu da stislii birkag kelimeye biirimiislerdir: Kur’an Miislimanlig.... Kur’an dini...
Kur’dn merkezli hayat.... Kendilerini “Kur’aniyy(in” ifadesiyle tanimlayan bu gruba gére “/siam
dininde hiikiim koyma ag¢isindan Kurdndan baska bir kaynak yoktur”3 “Bu ekol tanimlanirken
onlarin Stinneti toptan inkar ettikleri séylenir’* Bu diisiince mensuplarinda “Mucize, sefaat kabir
hayati ve benzeri bilgilere dair rivayetlerin toptan reddi seklinde itikadi sapmalar siklikla
belirmektedir’.5 Osmanlinin yikiis dénemlerinde Misir'da ortaya cikan Tevfik Sidki'ya gore Islam
sadece Kur’an’'dir.6 Siinneti toptan veya kismen inkar eden, onu kanun vaz etmede tesri kaynagi
gormeyen, dini meselelerde referans kabul etmeyen boyle bir anlayis, aslinda, bizzat Kur’an’i tahrif,
tebdil ve tagyir’e gotiiren bir anlayistir. Zira Kur’an1 bize 6greten, beyan eden, teblig eden, kissalarini
aciklayan, ahkamini uygulayan, kisacasi “canli bir Kur’an” olan Hz. Peygamber’dir (s.a.v.).” Herhangi
bir meselede herhangi bir Kur’an ayetini “dogru” anlamanin akli ve nakli yolu; o ayeti Hz.
Peygamber’in (s.a.v.) nasil anlayip nasil uyguladigina bakmaktir. Ibn Hazm (6. 456/1064), baz
ayetlere dayanarak sahih dhad haberlerin de vahiy oldugunu (vahy-i gayr-i metliiv), Kur’an’'in Allah
tarafindan muhafaza edildigi gibi, sahih dhad haberlerin de Allah tarafindan muhafaza edildigini,?
boylece sahih hadislere itaat etmenin viicibiyeti yoniinden her ikisinin de ayni hiikmii tasidigini
soyler.?

Kur’an1 dogru anlamanin bir diger metodu da ayetlerin hangi sebeplerle indigini (esbab-1 niiztil)
bilmektir.10 Ayetlerin niiz{ll sebeplerini, ayetler inerken miisahede eden sahabenin bize naklettigi
rivayetlerden (stinnetten) baska 6grenme imkdnimiz yoktur.!! Dolayisiyla siinneti reddeden bir
zihniyetin Kur’an-1 dogru (sahih) anlamasi miimkiin degildir.

Giliniimiizde biiyiik bir dini ve sosyal problem olan “Kur’an bize yeter” diisiincesine akademi
camiasindan yeteri kadar reddiye verilmemekle beraber “hi¢ yoktur” da denilemez. Bu konuda
yapilan calismalardan bazilarini séyle siralayabiliriz: 1- Urkmez, Ahmed. “Teori ile Giincel Arasinda
Hadis/Siinnet inkar1”. /fnénii Universitesi [lahiyat Fakiiltesi Dergisi7/1 (Subat 2017), 2- Saffet
Sancakl, Hadis Inkdrciligi (Hadis Karsitlarimin Iddialar1 ve Cevaplar), [Ragbet, 2017], 3- Tahsin
Kazan, Hadis Karsitlarinin Tutarsiz Gerekgceleri [Songag Akademi, 2021], 4- Yasin Karatas, Hadis
Inkarcilarina Cevaplar (Konya: ilim ve Hikmet Yayinlari, 2017)

2 [bnii’l-Cevzi Abdurrahman b. Ali, Z4diiJ-mesir; nsr. Abdiirrezzak el-Mehdi (Beyrut: Daru’l-Kiitiibi’l-Arabi, 1422/2002),1/527
3 Mustafa ilyas, Tefsirde Kur'aniyyiin ve Mealcilik Ekoliiniin Mukayesesi (Rize: Recep Tayyip Erdogan Universitesi Lisansiistii
Egitim Enstitlst, Yiiksek Lisans Tezi, 2022), 13.

4 Mustafa ilyas, Tefsirde Kur'aniyyiin ve Mealcilik Ekoliiniin Mukayesesi, 14.

5 Urkmez Ahmed, “Teori ile Giincel Arasinda Hadis/Siinnet inkar1”, Inénii Universitesi ilahiyat Fakiiltesi Dergisi 7/1 (Subat
2017),173-185.

6 Mustafa es-Siba'i, es-Siinne ve mekanetiiha ff tesri’i’l-Islamf (Dimagk: Mektebetii’l-islami, 1402/1982),153

7Vehbe Zithayli, et-Tefsirii’l-miinir (Dimagk: Dari’l-fikir, 1411/1991), 14/143.

8 fbn Hazm'in bu gériigiinii destekleyen ayetler vardir: “Muhakkak ki Zikr'i biz indirdik ve muhakkak ki onu muhafaza eden de
biziz” (Hicr: 15/7). Bu ayette gecen Zikr kelimesinden murad sadece Kur’an olmadigina bilakis Hz. Peygamber’in hadislerini
de icine aldigina dair ayet-i kerimeler: Talak: 65/15-16. Bkz. Mustafa Siba’i, es-Siinne ve mekinetiihd, 156-158.

9 ibn Hazm, e/-fhkdm £ usili’l-ahkam, thk. Ahmed Muhammed Sakir (Beyrut: Daru’l-Afaki’l-Cedide, ts.), 1/98.

10 e]-Vahidi, Esbdbii’n-niizil, nsr. Isim b. Abdiilmuhsin el-Humeydan (Demam: Daru’l-isldh, 1412/1992), 8; Ebu Mansur el-
Maturidi, Tefsfrii’l-Maturidi, nsr. Mecdi Basltim (Beyrut: Daru’l-Kiitiibi'l-ilmiyye, 1426,/2005), 1/212; Vehbe Ziihayli, e/-Veciz
fi usiili’l-fikhi’l-islimi (Dimask: Daru’l-Hayr, 1427/2006), 1/173.

1Vahidi, Esbabii’n-niizil, 8.
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Makalemiz, sahih hadisleri referans kabul etmeyenlerin Kur’an ahkdminda!? nasil bir celiskiye,
tenakuza ve c¢ikmaza diistiklerini gosteren bir ¢alismadir. Yer darlif1 sebebiyle, birka¢ misal ile
yetinecegiz. Zira bu misaller, digerlerine 151k tutacaktir.

1. Selam Ahkam

Kur’an-1 Kerim, Islam dininin birinci kaynagidir. ilk indigi giinden kiyamete kadar bakidir. Bu
kitabin icindeki haberler, emirler ve yasaklar, biitiin Miisliimanlar icin cok énemlidir. islam ulemasi
bu emir ve yasaklardan bir¢ok ahkam (hukuk naslar1) ¢ikararak hayata yon vermistir. Kur’an'in
emirlerinden bir tanesi de -sosyolojik acidan ¢ok énemli bir yeri olan- selamlasma ahkamidir. Bu
konuda Allah Teala s6yle buyurmaktadir:

“Selam verildiginde, o selamdan daha iyisiyle!’3 selamlayin yahut aynisiyla'* karsilik verin.
Muhakkak ki Allah, her seyin hesabini gorendir’.*>

Bu ayet-i kerimenin zahirinden, Hasan-1 Basri (6. 110/728)16 ve ondan sonra gelen fukaha, selam
vermenin silinnet, selami almanin ise farz oldugu hitkkmiine varmislardir.1? Zira ayet-i celilede Allah
Teala “Selam verildiginde, daha giizeliyle yahut misliyle karsilik verin” emrini vermistir. Ayette
gecen “Selam verildiginde” ifadesi, umumi bir ifadedir. Herhangi bir zaman, mekan yahut sahis ile
sinirlandirilmamistir. Hadisleri referans almayip “Bize Kur’an yeter” diyenlere gore, bir selam hangi
zamanda, hangi mekanda yahut hangi sahistan gelirse gelsin o selama misliyle yahut daha giizeliyle
karsilik vermek farz olur. Onlara gore, bir insan tuvalette kii¢iik abdest (bevl) yahut biiyiik abdest
(gait) bozarken alim yahut cahil birisi gelip ona selam verse, tuvaletini yapan kimsenin iizerine, o
selami almak yahut daha glizeliyle selam vermek farz olur. En hafif tabiriyle s6yleyecek olursak “caiz”
olur.

Halbuki hadisleri referans kabul edip siinneti islam hukukunun ikinci kaynag olarak géren ehl-i
slinnete gore, bu dyetin umumiyeti, hadislerde, tuvalet harici yerlerle simnirlandirilmistir. Zira sahih
bir hadise gore, Hz. Peygamber bevl ederken adamin biri ona “Selamiin aleykiim” demis, Allah Resulu
onun selamina cevap vermemistir.1® Bu hadisin igerigine gore, tuvaletteki birisine selam vermek caiz
degildir. Cahil birisi selam verse bile selam1 almak da caiz degildir. Fakat stinneti reddeden zihniyete
gore, tuvalette bevl yapan birisine selam verildigi zaman bevl yapan bir kimsenin “ve
aleykiimiisselam” demesi yahut “ve aleykiimiisselam ve rahmetullahi ve berakatiithii” demesi
“caiz”’dir, bir sakincasi yoktur! Zira yukaridaki Kur'an ayeti umumidir. Tuvalet harici yerlerle
sinirlayan bir baska ayet yoktur.

2. Kur'ancilara Gére icki Helal Mi?

Hadisleri (siinneti) reddedip Kur’an bize yeter diyenlerin biiyiik bir tendkuz (geliski) icinde
olduklarini gosteren delillerden bir tanesi de i¢ckinin haram edilmesi meselesidir. Zira Allah

12 Hadisleri reddedip “Kur’an bize yeter” diyenlerin Kur’an’daki ¢eliski ve tenakuzlari, sadece ahkdm ayetleriyle sinirh degildir.
Kur’an'in kissalari, ahiret hayati, evren, mev’iza ve 6giit, uyari ve miijdeler vs, gibi bircok temel alanlarda “Kur’aniyyun” ¢ikmaz
ve celigki icerisindedir. Neredeyse Kur’an'in tamamini kapsayan bu ¢ikmazlari, diger arastirmacilara birakiyoruz.

13 Size “Selamiin Aleykiim” dendigi zaman, siz “Ve aleykiimiisselam ve rahmetiillahi ve berakatiihii” diyerek ziyadesiyle selam
verin. Bkz. Mukatil b. Stleyman, Tefsiri Mukatil b. Stileyman, nsr. Abdullah Mahmud Sehhata (Beyrut: Daru ihyai't-tiiras,
1423/2004), 1/394; el-Ferra Yahya b. Ziyad b. Abdullah ed-Dilemi, Medni’l-kur'an, nsr. Ahmed Yusuf Necati, Muhammed Ali
Neccar, Abdiilfettah Ismail Selebi (Misir: Darii’l-Misriyye, ts.), 1/280; Ebu Cafer et-Taberi, Cimi'u’l-beyan ‘an te'vili dyyi’l-
kur’an, ngr. Mahmud Muhammed S$akir (Mekke: Daru’t-Terbiye ve’t-Tiiras, ts.), 8/586; Ebu Mansur el-Maturidi, 7efsiri’7-
Maturidi (Tevilatii ehli’-siinne), ngr. Mecdi Baslim (Beyrut: Daru’l-Kiitiibi’l-Ilmiyye, 1426,/2005), 3/286.

14 “Ve aleykiimiisselam” diyerek misliyle karsilik verin. Bkz. Ebu Abdullah el-Buhari, e/-Cdmi’u’s-sahih, nsr. Mustafa Dib el-
Boga (Dimagk: Daru Ibn Kesir- Daru’l-Yemame, 1414/1993), 5/2301, “Isti’zan” 3.

15 Nisa: 4/86.

16 Ebi Said el-Hasen b. Yesar el-Basri (6. 110/728). Basrali meghur tabii, alim ve zahid. Bkz. Siileyman Uludag, Hasan-1 Basri,
DiA, 1997, 16/291-293.

17 el-Cassas, Ahkamii’l-Kur’an, ngr. Abdiisselam Muhammed Ali Sahin (Beyrut: Daru’l-Kiitiibi’l-ilmiyye, 1415/1994), 2/273

18 Ebu Davud es-Sicistani, Stinen (istanbul: Cagr1 Yayinlari, 1981), 1/22-23, “Taharet” 8; ibn Mace, Siinen, nsr. Muhammed
Fuad Abdulbaki (by. Daru ihyai Kiitiibi’l-Arabiyye, ts.), 1/125, “Taharet” 27; Tirmizi, “Tahara” 67. Miibarekfuri, Tuhfetii’l-
Ahvezi bi serhi cdmi’i’t-Tirmizi (Dimask: Daru’l-Feyha, 1432/2011), 1/312.
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Teala “Icki, .., Seytanin isi bir pisliktir. Onlarin her birini terk edin™® diyerek ickiyi yasaklamistir.
Ickinin haram olduguna dair Ehl-i Siinnet ulemasi ve mezhepler arasinda tam bir ittifak vardir. inkarn
kuftrdiir.20

Ancak hadisleri reddeden Kur’aniyyun mezhebinde, icki, “/man edip silih amel isleyenlerin
lizerine yiyip (ictikleri) seylerde hichir giinah yoktur”! ayetinin zahirine gore helaldir. Icilebilir.
Hicbir sakincasi yoktur. Kur’aniyyun ekoliiniin temsilcilerini, bu konuda, iki gruba ayirabiliriz:

1- Ickinin haram olmadigini, helal oldugunu sdyleyenler. Bunlar, biitiin Islami
delillerin ittifakiyla kafir olduklari i¢in, bu grup tizerinde durmaya gerek yoktur.
2- Ickinin helal olmadigini, haram oldugunu séyleyenler.

Bu ikinci gruba: “Deliliniz nedir?” diye sordugumuzda, onlar -hadisleri kabul etmedikleri i¢in-
Kur’an-1 Kerim’den bir delil bulmak zorundadirlar. Elbette ki onlar “I¢ki ..., seytanin isi pisliktir. Terk
edin”(Maide 90) ayetini delil getireceklerdir. Fakat bir Miistesrik (Oryantalist) ¢ikip onlara “Sizin bu
deliliniz (Maide 90) mensuhtur. Ayetlerin niiziil (inis) siralamasina gore, once inmistir. Bu ayetten
sonra “Iman edip salih amel isleyenlerin tizerine yiyip (ictikleri) seylerde hicbir giinah yoktur’?? ayeti
inerek sizin soylediginiz ayetin hiikmiinii ortadan kaldirmistir. Akil ve mantik sonra inen ayete gore
amel etmeyi vacip kilar” seklinde bir itirazda bulunsa, Kur’aniyyun taifesi bir cevap veremeyecektir.
Hatta miistesrik daha da ileri gidip “Ey iman edenler! Sarhosken namaza yaklasmayin” (Nisa 43)
ayetini delil getirerek “sahabe icki icmistir” dediginde yahut “/ckide insanlar icin faydalar vardir”
(Bakara 219) ayetini gostererek ickinin faydali oldugunu soéylediginde, hadisleri reddeden
Kur’aniyyun taifesinin makul bir cevap verecek hic¢bir s6zii kalmayacaktir.

Halbuki hadisleri referans alan Ehl-i Siinnete gére, “Icki, ..., seytanin isi pisliktir. Terk edin”(Maide
90) ayeti, icki konusunda en son inen ayettir. Biitiin sahabe, bu ayetin en son inen ayet olduguna,
ickiyle ilgili inen 6nceki ayetlerin hilkmiinii nesh ettigine2?3 ve ickinin haram olduguna ittifak
etmistir.2¢ Zira bu ayetlerin ne zaman indigine onlar sahit olmustur. Hangi ayetin dnce hangi ayetin
sonra indigini onlar bilir.

Ayrica Ehl-i siinnete gére, “/man edip salih amel isleyenlerin iizerine yiyip (ictikleri) seylerde
hicbir giinah yoktur’?s ayeti, ickinin kesin olarak yasak edildigini gosteren ayet (Maide 90) inmeden
once -Bedir ve Uhud savasina katildig1 halde- i¢ki icen sahabe hakkinda inmistir.26 Dolayisiyla bu
ayet, icki haram edilmeden once igki icip 6len sahabenin tzerine hi¢bir giinah olmadigini
bildirmektedir. Bu ayetin sebeb-i niiziiliinii bilmeyen sonradan Miisliman olan baz1 kimseler, bu
ayetin zahirine aldanarak ickinin helal oldugu goériisiine varmigslardir. Ancak sahabenin uyarisiyla
gorislerinden vazge¢mislerdir.2”

19 Maide: 4/90.

20 Muhammed b. idris es-Safii, Miisned, nsr. Muhammed Abid es-Sindi (Beyrut: Daru’l-Kiitiibi’l-Ilmiyye, 1370/1951), 2/89,
“Hudud” 4.

21 Maide: 4/93.

22 Maide: 4/93.

23 Bu ayetin diger ayetlerin hiilkmiinii nesh ettigine dair rivayetler, bazi dlimlere gore Miitevatir derecesine ulagsmistir. Bkz.
Ebu Ca'fer en-Nahhas Ahmed b. Muhammed b. ismail, en-Ndsih vel-mensih, nsr. Muhammed Abdiisselam Muhammed
(Kuveyt: Mektebetii’l-Fellah, 1408/1988), 147.

24 Buhari, “Tefsir” 117. Nesai, “Esribe” 1; Ebu’l-Hattab Katade b. Didme es-Seddisi, en-Ndsih ve’l-mensiih, nsr. Hatim Salih
(Bagdad: Miiessesetii’-Risale, 1418/1999), 35; Kasim b. Selam el-Herevi, en-Nasih ve’l-mensih, nsr. Muhammed Salih (Riyad:
Mekterbetii’r-Riisd, 1418/1997), 249; Ebu Davud,” Esribe” 1; Serefii’l-hak Azim Abadi, Avnu’l-ma’biid £ serhi siinen-i Ebi
Divud (Delhi, Hindistan: Matbaati’l-Ensariyye, 1323/2001), 3/365; Ebu Bekir Ahmed b. Amr b. Abdiilhilih el-Bezzar, Miisned
(Medine: Mektebetii’l-Ulim ve’l-Hikem, 1408/1988), 13/482 (No. 7288); Taberi, C4mi’u’l-beyan, 4/332; ibn Miinzir Ebu Bekir
Muhammed b. ibrahim b. el-Miinzir, el-fsraf ali mezahibi’l-ulem4, ngr. Sagir Ahmed el-Ensari (Mekke: Mektebetii Mekke,
1425/2004), 8/207; Ibn Ebi Hatim, Tefsirii’l-Kur'ani’l-azim, nsr. Esad Muhammed et-Tib (Suudi Arabistan: Mektebetii Nezzar
Mustafa el-Baz, 1419/1998), 2/389.

25 Maide: 4/93.

26 Ebu Davud et-Tayalisi, Miisned, nsr. Muhammed b. Abdulmuhsin et-Tiirki (Misir: Daru’l-Hecr, 1419/1999), 2/88 (No.750
Miisned-i Bera ).

27 {bn Ebi Seybe, Musannef, ngr. Kemal Yusuf el-Hiit (Liibnan: Daru’t-Tac, 1409/1989), 5/503, “Hudud” 53 (No. 28409).
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Bu misalde - ve bunun gibi bircok misalde- goriildiigi gibi, ayetlerin hangi baglamda indigini
bizlere bildiren ytizlerce hadisi reddeden Kur’aniyyun mezhebi, Kur’an ahkdminda helali haram,
harami helal yapmaya goétiirecek kadar tehlikeli bir anlayistir.

3. Zina Ahkdminda Nesih Var Mj, Yok Mu?

“Bize sadece Kuran yeter. Siinnete ihtiyacimiz yoktur” diyen Kur’aniyyun taifesine gore,
Kur'an’da “Nesih” yoktur.2® Zira hangi ayetin hangi ayeti nesh ettigine dair rivayetler, stinnet
kitaplarinda yer almaktadir. Onlar bu rivayetleri kabul etmedikleri icin neshi inkar ederler. Halbuki
neshin varligin1 bizzat Allah Teala Kur’an'da ispat etmektedir. Bir ayeti nesh ettiginde yahut Hz.
Peygambere unutturdugunda ondan daha hayirlisini getirecegini sdylemektedir (Bakara 106).

Nesh'i inkar eden bir zihniyetin Kur’an ahkdminda nasil bir c¢eliski icinde oldugunu goésteren
onlarca misal vardir. Konunun anlasilmasi i¢in yeterli olacagindan dolayi biz, bir misalle yetinecegiz:

Allah Teala Nisa suresinde soyle buyurmaktadir: “Fuhus (zina) yapan hanimlarinizin aleyhine,
sizden dort tane sahit isteyin. Eger onlar (dért kisi) sahitlik yaparsa, 6liim gelinceye kadar onlari
(zina yapan hanimlarl) evde tutun” (Nisa 4/15). Bu ayetin zahiri (a¢ik) hiikmi, dort sahidin
sehadetiyle zina yapan bir kadinin, kocasinin evinde 6liinceye kadar hapis tutulmasidir.

Halbuki hadisleri referans alan Hanefi, Safii, Maliki ve Hanbell mezhep alimlerine gore bu ayetin
hiikmi, zina edenlere yiiz degnek vurun (Nur 24/2) ayetiyle nesh edilmistir.2° Bircok tefsir ve hadis
kitabinda mevcut olan bu neshi (hadisleri) inkar etmenin goétiirecegi sonug sudur: Bir adamin hanimi
(yahut kiz1) dort sahidin sehadetiyle zina yaptig1 zaman, bu ayete gére, bu adam zina eden hanimini
(yahut kizini) oliinceye kadar evde hapsetmek zorunda kalacaktir. “Kur’an bize yeter” diyerek
hadisleri inkar edenler bdyle bir seyi kabul edebilir mi?

3.1. Emperyalist Yahudi ve Hristiyanlar Hog Goriilebilir Mi?

“Onlar (Yahudiler) misaklarini (sozlesmelerini) bozduklari icin onlari lanetledik. Kalplerini de
katilastirdik. Onlar, s6zleri, konuldugu baglamindan cikarip tahrif ediyorilar. Kendilerine 6giit olarak
verilen bircok payr da unuttular. Az bir kismi harig, hala daha onlarin hainliklerini gériirsiin. Onlari
affet ve miisamahali davran” (Maide 5/13).

Gorildigi gibi ayet-i kerimede Allah Teala, s6zlesmelerini bozan, lafi baglamindan koparip
¢ikaran, 6giit dinlemeyen, hainlik yapan Yahudileri affetmeyi emrediyor. Hatta affettikten sonra
miisamahali davranmayi da emrediyor.

“Bize Kur’an yeter” diyenlere su sorular1 sormak elzemdir: Hala daha giiniimiizde hainlik yapan,
iilkeleri birbirine kirdiran, i¢ savaslar ¢ikaran, IMF ile diinyay1 kélelestirip somiiren, Kudiis' timiizii
isgal eden, Mescid-i Aksa’'miz1 yikmak isteyen, Filistin’de birgok Miislimani katledip 6ldiiren, evlerini
yagmalayip mallarini alan, Gazze’de parkta oynayan ¢ocuklarin iistiine bomba atan Yahudileri -bu
ayetin hiitkmiine gore- affedip miisamahali mi1 davranacaksiniz? Firat ile Nil nehri arasinda “Biiytik
Israil”i kurmak icin gece giindiiz ¢aligan, Hz. Ibrahim’in dogum yeri olan Urfa dahil olmak iizere
Giineydogu bolgemizi isgal etmek isteyen ve bu hedeflerine ulasmak icin Amerika vasitasiyla PKK’y1
besleyen Yahudilere hos gorilii mii davranacaksiniz? Ellerindeki biitiin siyasi, ekonomik, kiiltiirel,

28 Mawejje, J. S. (2024). AN OVERVIEW OF THE DEBATE ON ABROGATION IN THE QUR’AN: PERSPECTIVES OF
PROPONENTS AND OPPONENTS. Uluslararasi Toplumsal Bilimler Dergisi, 8(4), 630-641.

29 Ebu Davud, “Hudud” 22; Katade, en-N4sih ve’l-mensiih, 39; Mukatil b. Silleyman, Tefsir; 5/180; Safii, [htil4fiil-hadis, el-Umm
(Beyrut: Daru’l-Fikir, 1403/1983), 8/644; Ebu Abdullah Muhammed b. Nasr el-Mervezi, es-Siinne, nsr. Salim Ahmed es-Silefi
(Beyrut, y.y. 1408/1998), 94; Taberi, Tefsir, 6/495; en-Nehhas Ahmed b. Muhammed, Me'dni’/-Kur'dn, ngr. M. A. es-Sabiini
(Mekke: Camiatii Ummi’l-Kura, 1409/1999), 2/39; Cessas Ebu Bekir Ahmed b. Ali, Ahkdmii’l-Kur'an, nsr. Abdusselam
Muhammed Ali Sahin (Beyrut: Daru’l-Kiitiibi’l-Ilmiyye, 1415/1994), 2/132; Ebii'l-Hasen Ali b. Muhammed b. Muhammed b.
Habib el-Maverdi, e/-Havi’l-kebir 17 fikhi mezhebi’l-imami’s-S4fii, thk. Ali Muhammed Muavviz ve Adil Ahmed Abdulmevcud
(Beyrut: Daru’l-Kiitiibi’l-[lmiyye, 1419/1999), 16/79; Ibn Hazm Ebu Muhammed Ali b. Ahmed b. Said b. Hazm el-Endeliisi, e/-
Muhalld bi’l-dsar, thk. Abdulgaffar Siileyman el-Biindar (Beyrut: Daru’l-Fikir, ts.), 6/477; Eb( Ya‘'la Muhammed b. el-Hiiseyn
b. Muhammed el-Ferr3, e/-Udde £ usiili’l-fikh, thk. Ahmed b. Ali (Riyad: bsy. 1410/1990), 1/156; ibn Kudame Ebu Muhammed
Abdullah b. Ahmed b. Muhammed b. Kudame, e/-Mugni, thk. Abdullah b. Muhsin et-Tiirki (Riyad: Daru Alemi’l-Kiitiib,
1417/1997),12/308.
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askeri giiclerle Tiirkiye’'mizi boliip parcalayip yutmak isteyen Yahudilere, bu ayeti delil getirerek,
hosgoriilii mii olacaksinmiz? Hiimanizm, baris, kardeslik soézleriyle onlar affedip “Buyurun, gelin
istediginiz yapin”mi diyeceksiniz?

Halbuki hadisleri referans alan ehl-i sinnete gore, bu ayetin hitkmii Tévbe suresinin 29. Ayetiyle
nesh edilmistir:3° “.. (Yahudi ve Hristiyanlaria), ezik bir sekilde elleri ile Cizye (vergisini) ddeyinceye
kadar, savasin!”. Ehl-i siinnetin merkezi olan Osmanli ecdadimiz, bu ayetin hiikkmiiyle amel ederek
tarihte biiyiik zaferler kazanmislar, Avrupa ve Asya’da biiyiik fetihler yapmislardir. Gittikleri yerlere,
ilim, irfan, adalet, hikmet gétiirmiislerdir. Bu durumu cok iyi bilen sémiirgeci Avrupalilar, islam
iimmetinin -6zellikle Tiirklerin- bu demir yumrugunu kirip yumusatmak icin Oryantalist faaliyetlerle
“Kur'an Miisliimanligi. Kur'dn bize yeter. Kur'dn dini” gibi siislii kelimeler ihdas ederek hadisleri
inkar edip Islam dinini icten yikmay1 hedeflemistir.

4. Sefer Ahkam

Hadisleri reddedip “Kur’an bize yeter” diyen “Kur’aniyyun” tafiesi mensuplarinin ¢eliski ve dalalet
icinde olduklarini gésteren diger bir mes’ele de sefer esnasinda namazlari kisaltma meselesidir. Bu
bahisteki tahlillerimiz, namazlarim1 kilmayarak (hatta mesruiyyetini inkar ederek) dinlerini
temelden yikan Kur’aniyyun taifesi mensuplarini icine almamaktadir. Bilakis bu tahlillerimiz, namazi
dinin diregi goren3! ve namaz kilan “Kur’aniyy(n” taifesine hitap etmektedir. Onlarin, sehirler arasi
yolculuklara ¢iktiklar1 zaman, dort rekat olan 6gle, ikindi ve yats1 namazlarini iki rekat kildiklarina
sahit oluyoruz. Onlara “Neden bdyle yapiyorsunuz? Neden dort rekdth namazi iki rekat
kiliyorsunuz?” diye sordugumuzda, onlarin verecegi ancak iki cevap olabilir:

1- Canimiz, hevamiz, keyfimiz boyle istedi.
2- Kur’an bize boyle soyledigi i¢in.

Birincisini hi¢ konusmaya bile gerek duymadan, ikinci ihtimal tizerinde duruyoruz. Onlara “Hangi
ayeti delil getiriyorsunuz?” sorusunu sordugumuzda, onlar ancak su ayeti delil getirebilir:

“Yeryiiziine ayak vurdugunuz (sefere ciktiginiz) zaman, namazlari kisaltmanizda bir giinah
yoktur”(Nisa4/101).

Ne hikmetse Kur’ancilar ayetin devamini okumuyorlar. Halbuki ayetin devaminda su ilave vardir:

“Eger kdfirlerin size bir fitne (zarar) vermesinden korkarsaniz...” (Nisa 101)

Goruldigi gibi, Kur’an’in zahiri hiikkmii, seferde namazlari kisaltmayi, kafirlerden korkma sartina
baglamistir. O halde onlara “Ey Kur'ancilar! Tiirkiye'de kdfirlerden korkma tehlikesi yoktur. Gayet
glivenli ve emniyetli bir tilkedir. Sehirler arasi yolculuklar, gayet konforludur. Peki siz, gercekten
Kur'am'a bagliysaniz, neden namazlari kisaltiyorsunuz?” sorusunu sordugumuzda, onlarin
verebilecekleri ancak ii¢ tane cevap olabilir:

1- Keyfimiz béyle istedigi icin (Isimize boyle geldigi icin)

2- Anne-babalarimizdan ve dedelerimizden boéyle goérdiglimiiz igin. Yani
geleneklerimiz bize boyle 6g8rettigi icin

3- Hadislerde boyle varid oldugu i¢in

30Beyhaki, es-Stinenii’l-Kiibr4 nsr. Muhammed Abdiilkadir Ata (Beyrut: Daru’l-Kiitiibi’l-[lmiyye, 1424/2003), 9/20, “Tefsir” 6,
(No. 17743); Katade, en-Ndsih ve’l-mensih, 41; Mukatil b. Silleyman, 7efsir, 1/462; Ebu Muhammed Abdullah b. Vehb b.
Miislim el-Misri, e/-Cami,, Tefsiru’l-Kur’an, nsr. Meykelus Mervati (by. Daru’l-Garbi’l-islami, 2003), 3/185; Abdurrezzak b.
Hemmam, Musannef (by. Daru’t-Te’sil, 1437/2013), 6/139, “Ehl-i Kitab” 11 (No. 10725); Kasim b. Selam, en-Nasih ve’l-
mensih, 1/191; Taberi, Tefsir, 10/134; Cessas, Ahkdmu’l-Kuran, 1/72; Ebu’l-Kasim Hibetiillah b. Selame b. Nasr b. Ali el-
Mukri, en-Nésihu ve’l-mensih, nsr. Ziiheyr es-Savis (Beyrut: Mektebetii’l-islami, 1404/1983), 80; Ebu Ishak Ahmed b. ibrahim
es-Sa’lebl, e/-Kesfu ve’l-beydn an tefsiri’l-Kur'an, ngr. Salah b. Osman (Cidde: Daru’t-Tefsir, 1436/2015), 11/237; Mekki b. Ebi
Talip el-Kurtubi, e/-Hid4ye ild biiligi'n-nihdye f§ ilmi’l-me'dni’l-Kur’an ve tefsirih, nsr. $ahid el-Buseyhi (by. Camiatii’s-Sarika,
1429/2008), 3/1647; Maverdi, Tefsir; en-Niiket ve’l-uyiin, nsr. Seyyid b. ibni Abdilmaksud (Beyrut: Daru’l-Kiitiibi’l-iimiyye,
ts.), 2/21.

31 Vakidi, er-Ridde, nsr. Yahya el-Cebbiri (Beyrut: Daru’l-Garbi’l-islami, 1410/1990), 35; Ebu Abdullah Muhammed b. Ali b.
Hasen et-Tirmizi, Nevddirul-usill ff eh4disi’r-Rasii], nsr. Abdurrahman Umeyra (Beyrut: Daru’l-Cil, ts.), 3/136; ibn Hacer el-
Askalani, et-Telhisii’l-habir ff tahrici ehddisi’r-RAfi i yyi’l-kebir (Beyrut: Daru’l-Kiitiibi’l-Ilmiyye, 1419/1989), 1/445.
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Bu ii¢ cevabin iicii de Kur’aniyy{in taifesini ¢iiriitiip yok eden cevaplardir. Zira:

Birinci cevapta: “Keyfine gére bir din anlayisi, islam diniyle taban tabana zit bir anlayistir.
Uzerinde durmaya gerek yoktur. Ikinci cevapta: Kur'ancilar, 14 asir boyunca, sahabe, tabiin ve
sonraki nesillerden bize nakledilen olduk¢a zengin bir rivayet yapisini “gelenek¢i” olmakla itham
ederek kendi akillarinca reddediyorlar. Simdi bu misalde, gelenege sarilarak -kendi inkar ettikleri
seyi kendileri yaptiklar i¢in- kendi kendileriyle celisip kendi kendilerini yok ediyorlar.32 Ugiincii
cevapta: Hadislerin hiicciyetini kabul etmis olurlar. Boylece Ehl-i Stinnet dairesi igine girerler. Biz de
bundan memnun oluruz.

Ehl-i siinnetin bu konudaki tutumunu izah etmeden ge¢mek miimkiin degildir: Bir sahabi, Hz.
Omer’e séyle bir soru sorar: Allah Teala Kur'an-1 Kerim'de “Kafirlerin size zarar vermesinden
korkarsaniz, namazlari kisa kilmanizda bir sakinca yoktur” (Nisa 101) buyuruyor. Simdi insanlar tam
bir emniyet icerisindedirler! (Yani bu emniyet icerisinde namazlari kisaltmak caiz degil midir?). Hz.
Omer bu soruya su cevabi veriyor: Bu soru benim de dikkatimi cekti ve ben Allah Rasulii’'ne (s.a.v.)
bu soruyu sordum. O su cevabi verdi: (Seferlerde namazi kisaltmak), Allah’in size sadakasidir. Kabul
edin Allah’in sadakasins’ 33 Agikca goriildiigii gibi bu hadis, diisman korkusu olmasa bile, seferlerde
namazi kisaltmanin caiz oldugu hiikmiinii vermektedir.

5. Kedi, Kopek, Esek Eti Yemek Kur’ancilara Gére Helal Mi?

Hadisleri reddedip sadece Kur’an’a dayal bir din anlayisi getirmek isteyenlere su soruyu sormak
gerekir: Sizin dininizde3* kedi, kopek, esek, kurt, ayi, aslan, kaplan, kartal eti yemek helal midir?
Sadece Kur’an’a bakin ve bu hayvanlarin etlerinin helal olup olmadigini séyleyin.

Onlar Kur’an’1 bin defa okusalar, kedi, kdpek, esek, at, ayi, kurt, aslan, kaplan etinin a¢ik¢a haram
oldugunu sdyleyen bir ayet bulamazlar. Tam tersine, helal olduguna isaret eden, belirli dort ¢esit
etten bagka haram edilen bir sey yoktur manasindaki (En’dm 6/145) ayetini bulurlar.

Nitekim Istanbul’da Kur’aniyytn taifesi mensuplarindan bir zat, bu ayeti delil gostererek, bizzat
bana, “Islam’da domuz eti, akitilmis kan, les ve Allah’tan baskasi ismine kesilmis hayvanlardan baska
haram edilen bir yiyecek yoktur” (En'dm 6/145) dedi. Ben kendisine “O halde siz, kedi, kdpek, esek,
yilan, ay1 eti yiyormusunuz?” diye sordugumda “Ben yemiyorum. Ama isteyen yiyebilir” cevabini
verdi.3s

Goruldagi gibi Kur'aniyyiin taifesi mensuplarina gore, kedi, kopek eti yemek helaldir. Esek, at,
kurt, ayy, aslan, kaplan, yilan, ¢iyan eti yemek caizdir! Zira onlara gore, bu hayvanlarin etlerinin haram
olduguna dair Kur’an’da agik bir ayet yoktur.

Yukarida da sodyledigimiz gibi, bir ayeti dogru anlamanin en 6nemli yontemlerinden biri de o
ayetin hangi baglamda ve ne sebep ile indigine bakmaktir.3¢ En’am suresi 145. ayet, Mekke’de nazil

32 Onemli not: Kur’aniyyun taifesinin bu misalde gelenege gore hareket etmesi ile ehl-i hadisi “gelenekgi” olmakla itham etmesi
arasinda ¢ok biyiik fark vardir. Zira onlar bu misalde hicbir akli ve nakli delil olmadan korii koriine gelenege bagh olmuslardir.
Halbuki ehl-i hadisin gelenege bagli kalmasinin altinda sayisiz akli, nakli ve akademik delil vardir.

33Muslim, e/-Cimi’u’s-sahih, nsr. Ahmed b. Rifat (Tiirkiye: Daru’t-Tiba’ati’l-Amira, 1334/1910), 2/143, “Salatii’l-miisafirin” 1;
Abdurrezzak, Musannef “Salat” 309; Safil, [htilafu’l-hadis, el- Umm, 8/602; Safii, el-Miisned (Beyrut, Daru’l-Kiitiibi’lI-[lmiyye,
1400/1991), 24; Ahmed b. Hanbel, Miisned, nsr. Suayb el-Arnaut (by. Miiessesetii'r-Risale, 1421/2001), 1/308, (No.174);
Darimi, Miisned, ngr. Hiiseyin Selim Esed ed-Darani (Suudi Arabistan, Daru’l-Mugni, 1412/2000), 2/945 (No.1546); ibn Mace,
Stinen, ngr. Muhammed Fuad Abdulbaki (by. Daru [hyai’l-Kiitiibi'l-Arabiyye, ts.), 1/339, “Salat” 73, (No.1065); Ebu isa
Muhammed b. [sa et-Tirmizi, Siinen, nsr. Ahmed Muhammed Sakir (Misir: Matba’atu Mustafa el-Halebi, 1395/1975), 5/242,
“Tefsi’r 4 (No. 3034); Nesai, Siinen, nsr. Hasen Muhammed el-Mes’udi (Kahire: Mektebetii't-Ticara, 1348/1930), 3/116
“Taksiru’s-Salat” 1, (No.1433)

34 Buradaki din kelimesi, hukuk ve seriat anlaminda kullamlmistir: “Firavun dedi ki: Birakin beni Musa’y1 éldiireyim de o
rabbini cagirsin! Muhakkak ki ben, onun (Musa’nin), sizin dininizi degistirmesinden yahut yeryiiziinde fesat cikarmasindan
korkuyorum” (Gafir: 40/26).

35 Bu zat, Istanbul’'un bir ilcesinde, ana okulu, ilkokul, ortaokul ve liseden olusan ve binden fazla égrencisi olan bir kolejin
sahibi. Kendi adina a¢tig1 P.... Kolejleri'nin kurucu miidiirti M.P. Onlarca 6gretmenin, miidiiriin, memurun patronu.

36 Bir ayetin hangi sebeple indigini 6grenmenin tek yolu, o ayet inerken, bunu goziiyle géren ve kulagiyla isiten sahabeden
nakledilen hadislere miiracaat etmektir. Bundan baska hicbir yol yoktur.
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olmustur.3” Yani Islam’in ilk dénemlerinde inmistir. Ahkam ayetlerinin nihai hiikmiinii belirleyen
ayetler ise Medine’de nazil olmustur. Halbuki bu ayet (En’am 6/145), siyakindan da anlasilabilecegi
gibi, kafalarina gore bazi hayvanlarin etlerini haram eden miisriklere cevap olarak inmistir. Zira
Mekke’deki misrikler “Su hayvanlar ve mahsuller yasaktir. Onlari bizim diledigimiz kimselerden
baskasi yiyemez” dediler (En’am 6/138). Yine Mekke’li miisrikler, kafalarina gore, “Su hayvanlarin
karnindakiler (dogacak yavru hayvanlar), sadece erkeklerimize é6zeldir. Kadinlarimiza haramdir”
dediler (En’am 6/139). Miisrikler, heva ve heveslerine gore bazi hayvanlarin etlerini kadinlara
haram ettiler. Yani kafalarina gore yasaklar koydular. Bu yasaklari topluma kabullendirebilmek i¢in
de onlari -Allah yasaklamis gibi- Allah’a iftira attilar. Bu nedenle miisriklerin koydugu bircok yasagin
yanlis oldugunu beyan etmek i¢in, les, domuz eti, Allah’tan baskas1 adina kesilmis hayvan etleri ve
akitilmis kandan baska haram edilen bir seyin olmadigini ifade eden En’am suresinin 145. ayeti indi

Fakat Kur’aniyyun taifesinin anladig1 gibi “Islam’da bu ayette belirtilenlerin haricinde haram
edilen baska bir yiyecek ve icecek yoktur” sonucuna varmak, fahis bir hatadan daha da o6te, bizzat
Kur’an’i inkardir, Kur’an’a aykiridir. Zira Medine déneminde inen Maide 4/3 ayetinde -yukarida
haram edilen etlere ilave olarak- kafasina ¢uval gecirilip bogularak éldiiriilen hayvanlar, yiiksek bir
yerden atilip diistiriilerek dldiiriilen hayvanlar, kafasina tokmak, kursun, tas, vs. vurularak 6ldiiriilen
hayvanlar, boynuzlanarak 6ldiriilen hayvanlar da haram edilmistir.38

Ehl-i Stinnet’e gore, kedi, kopek, ayi, kurt, esek, sirtlan, aslan, kaplan, yilan, fare, akrep, karga,
kartal gibi hayvanlarin etleri -sahih hadislerin delaletiyle- haramdir, yenilemez.3° Zira Hz. Peygamber
(s.a.v.) pengceli biitiin hayvanlarlﬁn etlerini haram etmistir.

”Penpejle sahip biitiin yirticilarin etleri haramdir” 4

6. Mut’a Nikahi Kur’ancilara Gére Helal Midir?

Hadisleri reddedip “Kur’an bize yeter” diyenlerin, islam Hukuku’nun bircok ahkAmini “Kur’an’da
boyle bir sey yok” diyerek inkar ettiklerine sahit oluyoruz. Bu taifenin basin yayin organlarinda
savunuculugunu yapanlara su soruyu soruyoruz: Size gore Mut'a nikahi1#! helal midir, haram midir?
Sadece Kur’an’a bakin ve cevap verin.

Onlarin bu soruya verebilecekleri cevap sadece iki tanedir:

1- Helaldir.
2- Haramdir.

Birincisini savunup “Helaldir” diyenlere, ilimle cevap verilebilecek hicbir sey yoktur. Zira onlar
ilim dilinden anlayacak seviyede degildir. Onlara anlayacaklar1 dilden konusarak su soruyu sormak
gerekir: Siz, kizimiz1 yahut kiz kardesinizi, belirli bir ticret karsiliginda, bir erkege bir saatligine yahut
bir giinliigline nikahlar misimiz?

37 Bir ayetin nerede ve ne zaman indigini, Mekki mi Medeni mi oldugunu yine hadislerden 6greniyoruz.

38 Maide: 5/3.

39 Buhari, Sayd 28, 29; Miislim, Sayd 3, 5, 6, Malik b. Enes, Muvatta’, nsr. Muhammed Fuad Abdulbaki (Beyrut: Daru Thyai't-
Tiirasi’l-Arabi, 1406/1985), 2/496, “Sayd” 4; Abdullah b. Miibarek, e/-Miisned, nsr. Subhi el-Bedri (Riyad, Mektebetii'l-Me’arif,
1407/1986), 111; Safil, e/-Umm, 2/272; Tayalisi, Miisned, 2 /355, (N0.1109); Ebu Abdullah Muhammed b. Omer el-Vakidji, e/-
Megazi, ngr. Mar Seden (Beyrut: Daru’l-A’'lemi, 1409/1989), 2/660; Abdurrezzak, Musannef, “Menasik” 61, 62, 63, 64, 65, 66,
67, 68, 69, 70; Humeydi, Miisned, thk. Hasen Selim Esed (Dimask: Daru’s-Sika, 1996), 1/380, (No. 401); ibn Ebi Seybe,
Musannef nsr. Sa’d b. Nasir (Riyad: Daru Kiinlzi Isbiliya, 1436/ 2016), 11/21, “Sayd” 38; Ahmed b. Hanbel, Miisned,
(No.1254); Ibn Zenceviyye, el-Emvdl, ngr. Sakir Zib Feyyaz (Suudi Arabistan, Kral Faysal islami Arastirmalar Merkezi,
1406/1986), 379 (No0.619); Darimi, Miisned (No.2023).

40 Buhari, Sayd 28, 29; Miislim, Sayd 3, 5, 6; Ebu ismail Abdullah b. Muhammed b. Ali el-Hirevi, Zemmii’l-kelam ve ehliih, nsr.
Abdurrahman b. Abdiilaziz (Medine: Mektebetii’'l-Ultim ve’l-Hikem, 1416/1996), 2/50 - 73.

#1 Bir erkegin bir kadindan muvakkaten faydalanmasi seklinde yapilan nikaha Mut’a nikahi denir. Yani bir erkek, bir kadina
licret 6deyerek bir saat (bir giin, bir hafta, bir ay, bir sene) gibi belirli bir stireligine nikah yapar. Stire bittiginde birbirinden
ayrilirlar. Bkz. Muhammed b. idris es-$afii, e/-0mm (Beyrut: Daru’l-Fikir, 1403/1983), 5/85.
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ikincisini savunup “Haramdir” diyenlere, mut’a nikahini savunan birisi ¢ikip “Kur’an’dan mut’a
nikahini yasaklayan bir delil getirin” dediginde, Kur’aniyyun taifesi sasirip kalacaktir. Zira Kur’an’da
Mut’a nikahini haram eden ac¢ik bir ayet yoktur.

Iste 0 zaman “Bize Kur’an yeter” diyenler, gittikleri yolun ne kadar hatali ne kadar ¢irkin ne kadar
koti olduklarini anlayacak ve hadislere sarilmaktan baska bir kurtulus yolu bulamayacaktir. Zira
bir¢ok hadis-i serifte Peygamberimiz (s.a.v.), mut’a nikahini agikca haram etmistir:

“Hz. Peygamber (s.a.v.) Hayber’in fethedildigi giin, nikah-1 Muta ve ehil eseklerin etini
yasakladi”#?

Havle bint Hakim, Hz. Omer’in huzuruna ¢ikt1 ve “Muhakkak ki Rabia b. Umeyye bir kadindan
faydalandi (Mut’a yapti) ve kadin hamile oldu’ dedi. Hz. Omer “Bu yaptigi, Mut'a nikahi! Eger bunu
onceden bilseydim, kesinlikle recim uygulardim”dedi.*3

Ebu Ruhm el-Gifari’den (r.a.) naklen: Hayber kalesini muhasara altina aldigimiz giinlerde ¢ok
sicak vardi. Biz de ¢ok siddetli acikmistik. Bir de yirmi yahut otuz tane esek kaleden disar1 ¢ikti.
Yahudiler onlari iceriye alamadilar. Zira kalenin yapisi buna miisait degildi. Boylece Miisliimanlar o
esekleri aldilar, kestiler, ateste pisirdiler ve etlerini tabaklara koydular. Onlar bu haldeyken
Resulullah (s.a.v.) geldi. Durumu sordu. Cevabi alinca, bir miinadi'ye su ilan1 yapmasini emretti:
“Muhakkak ki Allah’in Resulij, size, evcil esekleri, mut'a nikahini ve penceye sahip her hayvanin etini
haram ediyor’. Bunun iizerine sahabiler ellerini tabaklara uzatmadilar.*4

Burada “Kur’aniyyin” taifesi mensuplarindan belki soyle bir itiraz gelebilir: Belirli bir
miiddet (bir giin, bir saat, bir hafta, vs. ) ile sinirli olarak yapilan bir nikah zinadir. Dolayisiyla “Zina
edenlere yiiz degnek vurun™> ayetinin igine girer. Yani mut’a nikahinin haram olduguna dair Kur’an
ayeti vardir (Kur’an bize yeter). Hadislere ihtiyag yoktur.

Bu itiraza cevabimiz sudur: Mut'a nikahinin zina oldugu ve “Zina edenlere yiiz degnek
vurun™é ayetinin icine girdigine dair sizinle ayni fikirdeyiz. Lakin birisi ¢ikip*” “Hayir. Mut'a nikahi
bu ayetin icine girmiyor. Ciinkii ayette belirtilen zina, hicbir nikah olmadan yapilan cinsel iliskidir.
Halbuki bizim iliskimizde nikah vardir. Sahitler vardir. Mihir de vardir”diye itiraz ettiginde siz sasirip
kalacaksiniz. Biz ise bu hadisleri onlarin 6niine koyarak Mut’a nikahinin haram oldugunu onlara
ispatlamis oluyoruz.

7. Kur’ancilarin Miras Hukukundaki Celigkisi

Hadisleri reddedip sadece Kur’an’i esas alan “Kur’aniyyun” taifesinin ahkam ayetlerinde geliski
ve tenakuza diistiikleri bir baska konu da Miras Hukuku'dur. Miras hukuku, tarihte ve giiniimiizde,
diinyanin biitiin toplumlarini yakindan ilgilendiren 6nemli bir meseledir. Zira 6len her insan, az veya
¢ok, geriye bir mal birakmaktadir. Diinya miras hukuklarini inceledigimizde, gii¢lii olan miras¢inin,
geriye kalan bu mali kendi lehine paylastirdigini, kadin, kiz, yetim ve kii¢iik ¢ocuklarin haklarini
yedigine sahit oluyoruz.® Bu nedenle Allah Teala, 12 sakli payli miras¢idan (ashab-1feraiz) sekizinin

42 Buhari, Megdzi 56, (n0.3979) ve Nikah 32 (No. 4825); Miislim, Nikah2 (No.11, 1404); Malik b. Enes, Muvatta;, Nikah 18 (No.
41); Humeydi, Miisned (No. 869), Miisned-i Sebra b. Ma’bed el-Ciiheni; Darimi, Miisned (No. 2242), Ma’bed el-Ciiheni; Ebu
Ubeyd Kasim b. Selam, en-Ndsih ve’l-mensiih, 73 (No: 122).

43 Malik b. Enes, Muvatta, “Nikah” 18 (No. 42).

# Vakidi, el-Megdzi, 2/660. Savas esnasinda, ¢ok siddetli bir aghk ¢ekerken, nefisleri en siddetli bir istahla yemek yemeyi
isterken; Hz. Peygamber’in yasagina uyup ellerini 6nlerinde hazir bulunan ete uzatmayan biitiin sahabeye selam olsun.

45 Nur 24/2.

46 Nur 24/2.

47 Bir oryantalist, miisrik, kafir yahut Mut'a nikahini savunan bir Miisliiman.

48 Zahit imre, Hasan Erman, Miras Hukuku, istanbul, Der Yayinlari, 2017, 13.bsm, 4-5; Ahmet Nar, Tirk Miras Hukukunda
Tenkis (Istanbul: Marmara Universitesi Sosyal Bilimler Enstitiisii Ozel Hukuk Anabilim Dali Ozel Hukuk Bilim Dali, Doktora
Tezi, 2015), 3-4; Ahmet M. Kilicoglu, Miras Hukuku (Ankara: Turhan Kitabevi, 2017), 7.bsm, 10; Ali Naim inan, Seref Ertas,
Hakan Albas, Miras Hukuku (Ankara: Se¢kin Yayinlari, 2019) 10.baski, 45
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bayanlardan ve kizlardan olusan Islam Miras Hukukunu beseriyete hediye etmistir. Her hak sahibine
hak ettigi oranda hakkini vererek muazzam bir hukuk sistemi indirmistir.4°

Fakat Kur’ancilar, hadisleri reddederek, boyle muazzam bir yapiy1 da yikmay1 hedeflemistir.
Miras hukukunda Kur’aniyyun taifesinin celiski ve tenakuza diisiip Kur'an ahkdminda sapittigini
gosteren misallerden bir tanesi de “Kiz kardesin mirasi” meselesidir. Zira Nisa suresinin bas1 (12.
Ayet) kiz kardesin payini cok agik ve net bir rakamla 1/6 olarak belirlemistir. Fakat surenin en son
ayetinde kiz kardesin pay1 (1/2) yarim pay olarak belirtilmistir.

Bir oryantalist (kafir, miisrik), Kur’ancilara “Kiz kardesin pay1 1/2 midir yoksa 1/6 midir? Bu
rakamlardan hangisi dogrudur?” sorusunu sordugunda hadislere miiracaat etmeyen Kur’aniyyun
taifesi sasirip kalacaktir. Zira 1/2 dese, 1/6 diyen ayeti inkardan kiifre diisecektir. 1/6 dese, 1/2
diyen ayeti inkardan kiifre diisecektir. Her ikisi (hem 1/2 hem de 1/6) dese, akla aykir1 oldugundan
timarhaneye sevk edilecektir.

Halbuki hadisler, kiz kardesin payinin 1/6 oldugunu beyan eden ayetteki (Nisa 4/12) kiz kardesin
anne-bir kiz kardes oldugunu, surenin sonunda 1/2 diyen ayetteki (Nisa 4/176) kiz kardesin ise
anne-baba bir (6z) kiz kardes oldugunu bildirmektedir. Yani ikisi farkl1 miras¢idir. Babalar farkl
anneleri bir olan kiz kardesin pay1 1/6,50 anne ve babasi bir (6z) kiz kardesin pay1 ise 1/2'dir.5! Bu
konuda sahabe icma etmistir. Kur’an’t bize nakleden sahabe arasinda, bu konuda, hicbir ihtilaf
yoktur. 52 Hatta Sa’d b. Ebi Vakkas (r.a.) gibi bazi sahabiler, Nisa 4/12. ayette gecen “Uht (kiz kardes)”
kelimesini “Min iimmih (Anne-bir)”seklinde okumustur.53

Hadisleri reddedip “Kur’an bize yeter” diyenlerin, Kur’an ahkdmindaki geliski, tenakuz ve
cikmazlari, bu makalede zikredilenlerle sinirhi degildir. Bilakis ¢ok daha fazladir. Zikredilenler,
zikredilmeyenlere nispetle devede kulak misali bile degildir. Diger arastirmacilar ¢ok daha fazla
tenakuz ve celiski ortaya cikarabilir. Hadd-i zatinda “Kur’an bize yeter” diyenlerin celiski ve
tenakuzlari, sadece Kur'an ahkdmiyla da sinirli degildir. Bilakis Kur’anin kissalari, 6git ve
mev’izalari, uyar1 ve miujdeleri, cennet ve cehennem, ahiret, niibiivvet, uluhiyyet gibi daha bir¢ok
konuda Kur’aniyyun taifesi sayllamayacak kadar ¢ok celiski ve tenakuz icerisindedir.

Sonug

- Kur’an’t dogru anlamak, ayetler arasinda higbir celiskinin olmadigini gérmek, hangi ayetin
once hangi ayetin sonra indigini bilmek, ayetlerin hangi sebeple indigini tespit etmek i¢in hadislere
miuracaat etmek elzemdir.

- Kur’an ahkdmina muhalif olan (helalini haram, haramini helal kilan) hi¢bir sahih hadis
olmadigi gibi zayif hadis de yoktur. Lakin hadislere miiracaat etmeden “Bize sadece Kur’an yeter”
anlayisina gore, icki helal olabilir. Kedi, képek, yilan, esek eti yenebilir. Mut’a nikahi yapilabilir. Birgok
helaller haram, haramlar da helal yapilabilir.

9 Fehmi Cigek, Tiirk Medeni Kanunu lle Mukayeseli Manzum Islam Miras Hukuku (istanbul: Erkam Yayinlari, 2022), 1-7.

50 Ciircant Seyyid Serif, Serhu’s-Sirdciyye (Beyrut: Darii’l-Kiitiibi’'l-llmiyye, 1439/2018), 65; Mevsili, e/-fhtiyar Ii ta’lili’l-muhtar,
nsr. Muhsin Ebu Dakika (Dimagk: yy. 1395/1975), 2/87; Mardini Muhammed b. Muhammed Sebt el-Mardini, Serhu’/-
Manzumeti’r-Rahabiyye, nsr. Mustafa Dib Buga (Dimagk: Daru’l-Kalem, 1435/2004), 61; Berki Ali Himmet, /slam Hukukunda
Feraiz ve Intikal, nsr. irfan Yiicel (Ankara, Diyanet Isleri Bagskanlig1 Yayinlari, 1966), 53; Sabini Muhammed Ali, e/-Mevdris
fi’s-seriati’l-islimiyye (Kahire: Daru’l-Hadis, ts.), 59.

51 Ciircani, Serhu’s-Sirdciyye, 71-72; Mevsili, fhtiyar, 2/90-91; Mardini, Serhu’r-Rahabiyye, 48-49; BerKi, Ferdiz ve Intikal, 60;
Sabini, Mevdris, 51.

52 Mevsil, fhtiyar, 2/ 87; ibniV1-Miinzir, el-Israf ‘ald mezahibi’l-ulem3, 4/326; Ebu Abdullah Siifyan b. Said b. Mesrik es-Sevri,
el-Ferdiz, nsr. Muhammed b. Muhammed el-Haddad (Riyad: Daru’l-Asime, 1410/1993), 28; Malik b. Enes, Muvatta, nsr.
Mustafa el-A’zam1 (Abu Dabi: Miiessesetii Zayid b. Sultan, 14025/2004),3/736 (No. 1879); Mukatil b. Siileyman, 7efsir,1/361;
Taberi, Tefsir, 8/61 (No. 8772); ibni’'l-'Al4, Ebu’l-Fazl Bekir b. Muhammed b. ‘Ala, Ahkdmu’l-Kur’an, ngr. Selman es-Samedi
(imarat: Caizetii Deyyi’'d-Diiveliyye, 1437/2016), 1/328; Cassas, Ahkdmu’l-Kur'an, 2/113.

53 Ebu Ubeyd Kasim b. Selam, Fazdilii’/-Kur'an, ngr. Mervan el-Atiyye (Dimagk, Daru ibn Kesir, 1415/1995), 297; Said b.
Mansur, Stinen, nsr. Sa’d b. Abdullah (by. Daru’s-Sami'1, 1417/1997), 3/1187, “Fazaili’'l-Kur’an” 4, (no. 597); Darimi, Miisned
(No. 3018); ibn Ebf Hatim Ebu Muhammed Abdurrahman b. Muhammed b. idris, Tefsiru’l-kuranil-azim, ngr. Esad
Muhammed Tib (Suudi Arabistan, Mektebetii Nezzar, 1419/1999), 3/888.
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- Kur’an’da gecen biitiin kissalarin detaylarimi (sahis, yer ve zaman isimlerine varincaya
kadar) sahih hadislerden 6greniyoruz. Zira Hz. Peygamber (s.a.v.) bu kissalarin detaylarini sahabeye
nakletmis, sahabe de tabiin’e, onlar da nesilden nesile bize nakletmistir. Elbette ki bu haberlerin
dogrusunu yanlisindan ayiran hadis usulii ilmi dogmustur. Bu ilim diinya tarihinde baska bir
immette goriilmemistir. Hadislere miiracaat etmeden Kur’an kissalarinin tafsilatini 6grenmek
miimkiin degildir. Kur'an kissalarinin detaylar1 hakkinda, sahih hadislere miiracaat etmeden,
soylenen bir sz, batil bir s6z olmaktan ileriye gecmeyecektir.

- Kur'an’in emir ve yasaklarinin birgogu miicmel, mutlak ve umumidir. Tafsilati, kaydi ve
hususiyeti yoktur. Iste bunlarin tafsilatini, sinirlarim ve hususiyetini hadislerden 6greniyoruz.
Mesela Kur’an “Namaz’i ikame edin” emrini verir. Lakin namazin nasil kilinacagini, rekatlariny,
tesbihat ve zikirlerini s6ylemez. Sabah namazini iki rekat, 6gleyi ve ikindiyi dort, aksami iig, yatsiyl
dort rekat kilmay1 beyan etmez. Zira bunlar1 hadislere birakir. Hadis kitaplarimiz namaz ahkamiyla
doludur. Hadisleri reddedip “Bize Kur’an yeter” diyen bir zihniyet, kendi kafalarina gére bir namaz
sekli (din) uydurup boylece hem diinya hem de ahirette hiisrana ugramaya gotiiren bir zihniyettir.

- “Kur’an bize yeter” diyen bir zihniyete gore, bir saatligine (yahut bir giinligiine) nikah
yapmak (Mut'a nikahi) caiz olabilir. Nisan {istiine nisan, alis-veris istiine alig-veris yapilabilir.

- Hadisleri referans almayanlara gore- ilgili Kur’an ayetine dayanarak- ihanet eden Yahudi ve
Hristiyanlara miisamahali davranilabilir.

- “Kur’an bize yeter” diyen bir diisiince, sadece hadisleri inkdr etmekle kalmayip Kur’an'in
icinde bircok celiski, tenakuz ve ihtilaf oldugu sonucuna da gotiiren bir duisiincedir (Kiz kardesin
miras1 meselesinde oldugu gibi). Yani Kur’an’a da zarar veren bir disiincedir.

- Tiirkiye’de Hadisleri reddedip “Kur’an bize yeter” diisiincesini savunanlar, islam’ icten
yikmak isteyen Yahudi ve Hristiyan oryantalistlerle, ya bilerek bir is birligi icerisindedir ya da
bilmeyerek onlarin oyunlarina alet olmaktadir. Zira oryantalistler de hadislere giivenilmeyecegini
savunmaktadir.

- Hadisleri reddedip “Kur’an bize yeter” diisiincesi, Endiiliis, Selguklu ve Osmanl
medeniyetlerinin temeli olan Islam Hukukunu (fikhini) yikmaya gotiiren bir diisiincedir. Bu diigiince
sadece Islam fikhini degil, tefsir, hadis, siyer, akide gibi bir¢cok Islami ilimleri de yitkmaktadir. Zira bu
ilimlerin temeli Kur’an ve hadislere dayanmaktadir.

100



Kaynakgca / References

Abdullah b. Mibarek, Ebu Abdurrahman. el-Miisned. thk. Subhi el-Bedri. Riyad: Mektebetii’l-me’arif,
1407/1986.

Abdurrezzak b. Hemmam es-San’ani, Ebu Bekir. Musannef. By: Daru’t-te’sil, 1437/2013.

Ahmed b. Hanbel. Miisned. thk. Suayb el-Arnaut. By: Miiessesetii'r-risale, 1421/2001.

Albags, Hakan. Miras Hukuku. Ankara: Se¢kin Yayinlari, 2019.

Azim Abadi, Serefii’l-hak. Avnu’l-ma’biid fi serhi siinen-i Ebi Davud. Delhi: Matbaatii'l-ensariyye,
1323.

Berki, Ali Himmet. Islam Hukukunda Feraiz ve Intikal. thk. irfan Yiicel. Ankara: Diyanet Isleri
Baskanlig1 Yayinlari, 1966.

Beyhaki, Ebu Bekir Ahmed b. Hiiseyin b. Ali. es-Siinenti’l-Kiibra. thk. Muhammed Abdiilkadir Ata.
Beyrut: Daru’l-kitiibi’l-ilmiyye, 1424/2003.

Bezzar, Ebu Bekir Ahmed b. Amr b. Abdiilhalih. Miisned. Medine: Mektebetii’'l-uliim ve’l-hikem, 1988.

Buhari, Ebu Abdullah Muhammed b. ismail. el-Cami’u’s-sahth. thk. Mustafa Dib el-Boga. Dimask: Daru
ibn Kesir ve Daru’l-yemame, 1414/1993.

Cessas, Ebu Bekir Ahmed b. Ali. Ahkamii’l-Kur’an. thk. Abdusselam Muhammed Ali Sahin. Beyrut:
Daru’l-kitiibi’l-ilmiyye, 1415/1994.

Cezeri, ibnii'l-Esir, Ebu’s-sa’adat Mecdiiddin b. Muhammed b. Muhammed b. Muhammed. Cami’u’l-
usil fl ehadisi’r-rasil. By: Mektebetii daru’l-beyan, 1389/1969.

Ciircani, Seyyid Serif. Serhu’s-Siraciyye. Beyrut: Darii’l-kiitiibi’l-ilmiyye, 1439/2018.

Cicek, Fehmi. Tiirk Medeni Kanunu {le Mukayeseli Manzum Islam Miras Hukuku. Istanbul: Erkam
yayinlari, 2022,

Darimi, Ebu Muhammed Abdullah b. Abdurrahman b. Fazl. Miisned. thk. Hiiseyin Selim Esed ed-
Darani. Suudi Arabistan: Daru’l-mugni, 1412/2000.

Ebu Davud, Siileyman b. el-Es’as es-Sicistani. Stinen. Istanbul: Cagr1 Yayinlari, 1981.

Erman, Hasan. Miras Hukuku. istanbul: Der Yayinlari, 2017.

Ertas, Seref. Miras Hukuku. Ankara: Seckin Yayinlari, 2019.

Ferr3, Ebu Zekeriyya Yahya b. Ziyad b. Abdullah ed-Dilemi. Meani’l-kur’an. thk Ahmed Yusuf Necati,
Muhammed Ali Neccar, Abdiilfettah ismail Selebi. Misir: Dari’l-misriyye, ts.

Ferr3, Eb(i Ya‘'la Muhammed b. el-Hiiseyn b. Muhammed el-Ferra. el-Udde fi usiili’l-fikh. thk. Ahmed
b. Ali. Riyad: bsy. 1410/1990.

Hirevi, Ebu ismail Abdullah b. Muhammed b. Ali. Zemmii’l-kelam ve ehliih. thk. Abdurrahman b.
Abdiilaziz. Medine: Mektebetii’l-ulim ve’l-hikem, 1416/1996.

Humeydi, Ebu Bekir Abdullah b. Ziibeyr b. isa. Miisned. thk. Hasen Selim Esed. Dimask: Daru’s-sika,
1996.

ibn Ebf Hatim, Ebu Muhammed Abdurrahman b. Muhammed b. idris. Tefsiru’l-Kur’ani’l-azim. thk.
Esad Muhammed Tib. Suudi Arabistan: Mektebetii nezzar, 1419/1999.

{bn Ebi Hatim, Ebu Muhammed Abdurrahman b. Muhammed b. idris et-Temimi. Tefsirii’l-Kur’ani’l-
azim. thk. Esad Muhammed et-Tib. Suudi Arabistan: Mektebetii nezzar Mustafa el-Baz, 1419.

ibn Ebi Seybe, Ebu Bekir Abdullah b. Muhammed b. Ebi Seybe. Musannef. thk. Sa’d b. Nasir. Riyad:
Daru kiindizi isbillya, 1436/ 2016.

ibn Ebi Seybe. Musannef. thk. Kemal Yusuf el-Hit. Liibnan: Daru’t-tac, 1409/1989.

ibn Hacer, Ebu Fazl Ahmed b. Ali b. Muhammed b. Ahmed b. Hacer el-Askalani. et-Telhisii’l-habir fi
tahrici ehadisi’'r-Rafi'i’yyi’l-kebir. Beyrut: Daru’l-kiitiibi’l-ilmiyye, 1419/1989.

ibn Hazm, Ebu Muhammed Ali b. Ahmed b. Said. el-ihkdm fi usili’l-ahkam. thk. Ahmed Muhammed
Sakir. Beyrut: Daru’l-afakr’l-cedide, ts.

101



ibn Hazm, Ebu Muhammed Ali b. Ahmed b. Said b. Hazm el-Endeliisi. el-Muhalla bi’l-asar. thk.
Abdulgaffar Siilleyman el-Biindar. Beyrut: Daru’l-Fikir, ts.

ibn Kudame, Ebu Muhammed Abdullah b. Ahmed b. Muhammed b. Kudame. el-Mugni. thk. Abdullah
b. Muhsin et-Tiirki. Riyad: Daru alemi’l-kiittib, 1417 /1997.

ibn Mace, Ebu Abdullah Muhammed b. Yezid el-Kazvini. Siinen. thk. Muhammed Fuad Abdulbaki. By:
Daru ihyai kiitlibi’'l-arabiye, ts.

ibn Miinzir, Ebu Bekir Muhammed b. ibrahim b. el-Miinzir. el-israf ald mezahibi’l-ulema. thk. Sagir
Ahmed el-Ensari. Mekke: Mektebetii Mekke, 1425/2004.

ibn Zenceviyye, Ebu Ahmed Humeyd b. Mahled b. Kuteybe. el-Emval. thk. Sakir Zib Feyyaz. Suudi
Arabistan: Kral Faysal Islami Arastirmalar Merkezi, 1406/1986.

ibnii’l-‘Ala, Ebu’l-Fazl Bekir b. Muhammed b. ‘Ala. Ahkdmu’l-Kur’an. thk. Selman es-Samedi. imarat:
Caizetii deyyi’'d-diiveliyye, 1437/2016.

ibnii’l-Cevzi, Ebu’l-Ferec Abdurrahman b. Ali b. Muhammed. thk. Abdiirrezzak el-Mehdj. Beyrut:
Daru’l-kiitiibi'l-arabi, 1422/2002.

llyas, Mustafa. Tefsirde Kur’aniyyiin ve Mealcilik Ekoliiniin Mukayesesi. Rize: Tezi, Recep Tayyip
Erdogan Universitesi Lisansiistii Egitim Enstitiisii, Yiiksek Lisans Tezi, 2022.

Imre, Zahit. Miras Hukuku. istanbul: Der Yayinlari, 2017.

Inan, Ali Naim. Miras Hukuku. Ankara: Segkin Yayinlari, 2019.

Kasim b. Selam el-Herevi, Ebu Ubeyd. en-Nasih ve’l-mensih. thk. Muhammed Salih. Riyad:
Mekterbetii'r-riisd, 1418/1997.

Kasim b. Selam. Fazaili’l-kur’an. thk. Mervan el-Atiyye. Dimagsk: Daru ibn Kesir, 1415/1995.

Katade b. Didme es-Seddiisi, Ebu’l-Hattab. en-Nasih ve’l-menstih. thk. Hatim Salih. Bagdat:
Miiessesetii’-risale, 1418/1999.

Kilicoglu, Ahmet M. Miras Hukuku. Ankara: Turhan Kitabevi, 2017.

Malik b. Enes. Muvatta’. thk. Muhammed Fuad Abdulbaki. Beyrut: Daru ihyai’t-tiirasi’l-arabi,
1406/1985.

Malik b. Enes. Muvatta’. thk. Mustafa el-A’zami. Abu Dabi: Miiessesetii Zayid b. Sultan, 14025/2004.

Mardini, Muhammed b. Muhammed, Sebt el-Mardini. Serhu’l-Manzumeti’'r-Rahabiyye. thk. Mustafa
Dib Buga. Dimagk: Daru’l-kalem, 1435/2004.

Maturidi, Ebu Mansur Muhammed b. Muhammed b. Mahmud. Tefsiri’'l-Maturidi. thk. Mecdi Baslim.
Beyrut: Daru’l-kiitiibi’l-ilmiyye, 1426/2005.

Maverdi, Ebu’l-Hasen Ali b. Muhammed b. Muhammed b. Habib. Tefsir, en-Niiket ve’l-uytlin. thk.
Seyyid b. ibni Abdilmaksud. Beyrut: Daru’l-Kiitiibi’l-ilmiyye, ts.

Maverdi, Ebi’l-Hasen Ali b. Muhammed b. Muhammed b. Habib. el-Havi’l-kebir f1 fikh1 mezhebi’l-
imami’s-Safil. thk. Ali Muhammed Muavviz ve Adil Ahmed Abdulmevcud. Beyrut: Daru’l-kiitiibi’l-
ilmiyye, 1419/1999.

Mawejje, J. S. (2024). AN OVERVIEW OF THE DEBATE ON ABROGATION IN THE QUR’AN:
PERSPECTIVES OF PROPONENTS AND OPPONENTS. Uluslararasi Toplumsal Bilimler Dergisi,
8(4)

Mekki b. Eb1 Talip el-Kurtubi, Ebu Muhammed. el-Hidaye ila biilligi'n-nihaye fi ilmi’l-me’ani’l-Kur’an
ve tefsirih. thk. Sahid el-Buseyhi. By: Camiati’s-Sarika, 1429/2008.

Mervezi, Ebu Abdullah Muhammed b. Nasr. es-Siinne. thk. Salim Ahmed es-Silefi. Beyrut: yy. 1408.

Mevsili, Abdullah b. Mahmud b. Mevdud. el-Ihtiyar li ta’lili'l-muhtar. thk. Muhsin Ebu Dakika. Dimagk:
yy. 1395/1975.

Misri, Ebu Muhammed Abdullah b. Vehb b. Miislim. el-Cami’, Tefsiru’l-Kur’an. thk. Meykelus Mervati.
By: Daru’l-garbi’l-islami, 2003.

102



Mukatil b. Siilleyman, Ebu’l-Hasen. Tefsirii Mukatil b. Siilleyman. thk. Abdullah Mahmud Sehhata.
Beyrut: Daru ihyai’t-tiiras, 1423/2004.

Mukri, Ebu’l-Kasim Hibetiillah b. Selame b. Nasr b. Ali. en-Nasihu ve’l-mensfih. thk. Ziiheyr es-Savis.
Beyrut: Mektebetii'l-islami, 1404.

Miibarekfuri, Ebu’l-ala Muhammed Abdurrahman b. Abdurrahim. Tuhfetii’l-Ahvezi bi serhi cami’i't-
Tirmizi. Dimagsk: Daru’l-feyha, 1432/2011.

Miislim b. Haccac el-Kuseyri, Ebu Hiiseyin. el-Cami’u’s-sahih. thk. Ahmed b. Rifat. Tiirkiye: Daru't-
tibd’ati’l-amira, 1334/1910.

Nahhis, Ebu Ca’fer, Ahmed b. Muhammed b. Ismail. en-Nisih ve’l-mensih. thk. Muhammed
Abdiisselam Muhammed. Kuveyt: Mektebetii'l-fellah,1408.

Nahhas, Ebu Ca’fer, Ahmed b. Muhammed b. ismail. Me’ani’l-Kur’an. thk. Muhammed Ali es-Sab{ini.
Mekke: CaAmiatii Ummi’l-Kura, 1409.

Nar, Ahmet. Tiirk Miras Hukukunda Tenkis. istanbul: Marmara Universitesi Sosyal Bilimler Enstitiisii
Ozel Hukuk Anabilim Dali Ozel Hukuk Bilim Dali, Doktora Tezi, 2015.

Nesal, Ebu Abdurrahman Ahmed b. Suayb. Siinen. thk. Hasen Muhammed el-Mes'udi. Kahire:
Mektebetii’t-ticara, 1348/1930.

Sa’lebi, Ebu ishak Ahmed b. ibrahim. el-Kesfu ve’l-beyan an tefsiri’l-Kur’an. thk. Salah b. Osman.
Cidde: Daru't-tefsir, 1436/2015.

Sabini, Muhammed Ali. el-Mevaris fi’s-seriati’'l-islamiyye. Kahire: Daru’l-hadis, ts.

Said b. Mansur. Siinen. thk. Sa’d b. Abdullah. By: Daru’s-sami’i, 1417/1997.

Sevri, Ebu Abdullah Siifyan b. Said b. Mesrik. el-Feraiz. thk. Muhammed b. Muhammed el-Haddad.
Riyad: Daru’l-Asime, 1410/1993.

Siba’f, Mustafa. es-Siinne ve mekanetiiha fi tesri’i’l-islami. Dimask: Mektebetii’l-islami, 1402/1982.

Safil, Ebu Abdullah Muhammed b. [dris. Miisned. thk. Muhammed Abid es-Sindi. Beyrut: Daru’l-
kiitiibi'l-ilmiyye, 1370/1951.

Safii, Ebu Abdullah Muhammed b. idris. el-Miisned. Beyrut: Daru’l-kiitiibi’l-ilmiyye, 1400/1991.

Safii, Ebu Abdullah Muhammed b. idris. el-Umm. Beyrut: Daru’l-Fikir, 1403,/1983.

Safii, Ebu Abdullah Muhammed b. idris. Ihtilafi'l-hadis, el-Umm. Beyrut: Daru’l-fikir, 1403/1983.

Taberi, Ebu Cafer Muhammed b. Cerir. Cami'u’l-beyan an te'vili ayyi'l-kur’an. thk. Mahmud
Muhammed Sakir. Mekke: Daru’t-terbiye ve’t-tliras, ts.

Tayalisi, Ebu Davud Siileyman b. Davud b. Car{it. Miisned. thk. Muhammed b. Abdulmuhsin et-Tiirki.
Misir: Daru’l-hecr, 1419/1999.

Tirmizi, Ebu Abdullah Muhammed b. Ali b. Hasen. Nevadiru'l-ustl fi ehadisi'r-Rasil. thk.
Abdurrahman Umeyra. Beyrut: Daru’l-cil, ts.

Tirmizi, Ebu isa Muhammed b. isa b. Serve. Siinen. thk. Ahmed Muhammed Sakir. Misir: Matba’atu
Mustafa el-Halebi, 1395/1975.

Uludag, Siileyman. Hasan-1 Basri. DiA, 1997.

Urkmez, Ahmed. “Teori ile Giincel Arasinda Hadis/Siinnet inkari”. /nénii Universitesi [lahiyat
Fakiiltesi Dergisi7/1 (Subat 2017).

Vahidi, Ebu Hasen Ali b. Ahmed b. Muhammed b. Ali. Esbabii’n-niizdl. thk Isim b. Abdiilmuhsin el-
Humeydan. Demam: Daru’l-1slah, 1412/1992.

Vakidi, Ebu Abdullah Muhammed b. Omer. el-Megazi. thk. Mar Seden. Beyrut: Daru’l-a’lemi,
1409/1989.

Vakidi, Ebu Abdullah Muhammed b. Omer. er-Ridde. thk. Yahya el-Cebbiirl. Beyrut: Daru’l-garbi’l-
islami, 1410/1990.

Zuhayli, Vehbe. et-Tefsiri’l-miinir. Dimagk: Darii’l-fikir, 1411/1991.

Ziihayli, Vehbe. el-Veciz fi usili’'l-fikhi’l-islami. Dimagk: Daru’l-hayr, 1427/2006.

103



vy
oM T,

i

"1975"

S

‘&\Rn\‘l.

783 1\

FIRAT UNIVERSITESI ILAHIYAT FAKULTES]

FIRAT UNIVERSITY JOURNAL OF THE FACULTY OF THEOLOGY
Say1: 30/1 (Haziran / June 2025), 105-122

Osmanli Tiirk Siirinde Filistin
Palestine in Ottoman Turkish Poetry
@L&d\ é)ﬂ\ Pl Q('M, 8

Ramadan A. M. SHAIKHOMAR
Dr. Ogr. Uyesi, Harran Universitesi ilahiyat Fakiiltesi
Asst. Prof., Harran University Faculty of Theology, Sanhurfa / Tiirkiye
ramadanomer48@gmail.com
https://orcid.org/0000-0002-0227-6006

Makale Bilgisi / Article Information
Makale Tiirii / Article Types: Arastirma Makalesi / Research Article
Makale fslem Siireci / Article Processing
Gelis Tarihi / Date Received: 23 Agustos/August 2024 Kabul Tarihi / Date Accepted: 9 Aralik/December 2024
Yayin Tarihi / Date Published: 30 Haziran/June 2025 Yayin Sezonu / Pub Date Season: Haziran/June
Auf / Cite as

Shaikhomar, Ramadan A. M. "Osmanli Tiirk Siirinde Filistin". Firat Universitesi [lahiyat Fakiiltesi Dergisi 30/1 (Haziran

2025),105-122.
DOI: https://doi.org/10.58568/firatilahiyat.1537538
Intihal / Plagiarism
Bu makale, iThenticate yaziliminca taranmistir. ntihal tespit edilmemistir. This article has been scanned by iTenticate. No
plagiarism detected.
Etik Beyan/Ethical Statement
Bu ¢alismanin hazirlanma siirecinde bilimsel ve etik ilkelere uyuldugu ve yararlanilan tiim ¢alismalarin kaynak¢ada
belirtildigi beyan olunur. It is declared that scientific and ethical principles have been followed while carrying out and
writing this study and that all the sources used have been properly cited (Ramadan A. M. Shaikhomar).
Yaymci / Published by
Firat Universitesi/ Firat University
Lisans Bilgisi / License Information
Bu makale, Creative Commons Atif-GayriTicari 4.0 Uluslararasi Lisansi (CC BY NC) ile lisanslanmigtir.
This work is licensed under Creative Commons Attribution-NonCommercial 4.0 International License (CC BY NC).



https://orcid.org/0000-0002-0227-6006

Palestine in Ottoman Turkish Poetry
Abstract: The relationship between Arab and Turkish literature is too old and geographically
closely related. Turkey is geographically close to the Arab world and intersects with it at different
land and sea borders. In fact, this relationship is of great historical importance. Historical and
geographical proximity has caused the Turkish language to borrow many words from Arabic. In
terms of religion, the greatest impact was made when Ottomans accepted Islam as a religion,
making it an inseparable part of the Islamic world. When the Ottomans became the caliph, Arab
issues became an inseparable part of the Ottoman Empire. As for the spiritual value of Palestine in
the Ottomans, since it was a place with Islamic characteristics in Islamic thought, Ottoman
statesmen gave great importance to Palestine. Because the Palestine issue is an issue that
transcends continents in terms of religion, politics and culture; historically, it has hosted the oldest
civilizations, the holiest cities, all heavenly religions have been affiliated with it and many prophets
lived in these lands. God Almighty has given it certain advantages that are not given to others and
from there it has created a starting point for Palestine to become one of the most influential issues
in its region and even in the entire world. This influence did not only occur in the political
dimension, it went beyond this and transcended thought, culture, economy and other areas. When
we look at the literary aspect of the Palestine issue, what it affects, what it is affected by and what is
poetically associated with Palestine, we see that Ottoman Turkish literature and modern literature
are closely connected to this issue. This connection, which has been politically, historically,
intellectually and religiously connected to Palestine since the foundation of the Ottoman Empire,
continued until the Turkish Republic. The relationship between Palestine and Turkey continues
with problems, different standards and dialectics. How could Palestine, which is an inseparable part
of the Ottoman Empire, not be so important? What confirms the importance that the Ottoman
Empire gave to Palestine is the narration in history books of Suleiman the Magnificent's interest in
Palestine and the special attention he showed to it. Similarly, while rejecting the proposals and
provocations of the Jews, Sultan II. Abdulhamid also gave great importance to Palestine and openly
stated that the price of Palestine was the price of 800 million Muslims and that he would not
surrender Palestine to the Jews as long as he lived. This attitude he displayed even caused him to be
dethroned. However, what interests us in this study is how and what Ottoman literature and
especially poetry about Palestine is. In other words, it is to address the Palestinian issue in a poetic
way and at a special historical stage. We have limited our research to the scene of the Divan, that is,
classical Ottoman poetry, and its relationship with Palestine in terms of its political, artistic,
historical, intellectual and doctrinal foundations, so that this will be a threshold that we can rely on
in the future. Indeed, it has become an urgent need to complete a comprehensive study in Arabic
language that deals with the relationship between Turkish and Arabic literature, especially in
Palestine. This study aims to address Ottoman Turkish literature that deals with Palestine within
the historical process extending from the beginning of the Ottoman Empire to the beginning of the
establishment of the new Turkish state (Republican period). This study examines the works of
Ottoman poets during the Divan period and the status of Jerusalem, Isra and Miraj, the place and
value of Palestine, the relationship between Palestine and the Day of Judgment, and issues related
to Palestine. My study adapts an analytical approach by referring to poets and their works in my
research, then translating these poems, analyzing them from a literary perspective, and classifying
them according to the topics covered. I also conducted a detailed critical reading and sometimes
witnessed the poem as a witness to the topic covered in the research. Problems and difficulties:
The researcher I encountered difficulties in my study represented by the language of poetry, such
as some poems being written in Ottoman, some poets' works not being published or not being
available on the internet, and therefore access to them being blocked. Conclusion: I obtained a
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number of results in my research, which can be summarized as follows: Ottoman poetry gave
Palestine an important place, Jerusalem was mostly discussed in this poetry, and most of the poets’
starting point was religion. As for the political aspect of Palestine, this is not mentioned much in
this poem.

Keywords: Arabic language and literature, Turkish and Palestinian literature, Ottoman poetry,
Jerusalem, Poetry Analysis, Israel-Palestine Issue.

Osmanh Tiirk Siirinde Filistin
Oz: Arap-Tiirk edebiyatinin iliskisi eski, yeni ve cografi olarak yakin iliskilidir. Tiirkiye cografi
olarak Arap diinyasina yakin bir konumdadir ve onunla farkli kara ve deniz smirlarinda
kesismektedir. Aslinda bu iliski Tarihsel olarak ¢ok biiyiik bir 6nem arz etmektedir. Tarihsel ve
cografi yakinlik, Tiirk dilinin bir¢ok kelimesini Arapgadan almasina neden olmustur. Din konusunda
ise en bilyiik etkiyi Tiirkiye'nin Islam'1 bir din olarak kabul etmesiyle bu islam diinyasinin ayrilmaz
bir par¢asi haline getirmistir. Osmanlilar halife olunca Arap meseleleri Osmanl imparatorlugu'nun
ayrilmaz bir pargasi haline geldi. Filistin’in Osmanlilar’da manevi degerine gelince, Islam
diisiincesinde Islami 6zelligi tasiyan bir yer oldugundan Osmanlhnin devlet adamlan Filistin’e ¢cok
onem vermislerdir. Ciinkii Filistin meselesi dini, siyasi ve kiiltiirel acidan kitalar1 asan bir
meseledir; Tarihsel olarak en eski medeniyetleri, en kutsal sehirleri blinyesinde barindirmis, tim
semavi dinler ona bagl olmus ve bu topraklarda pek ¢ok peygamber yasamistir. Cenab-1 Hak, ona
baskalarina verilmeyen bir takim avantajlar tahsis etmis ve buradan yola g¢ikarak Filistin'in,
cevresinde ve hatta tiim diinyada en etkili meselelerden biri olmasina bir baslangi¢ noktasi
olusturmustur. Bu etki sadece siyasi boyutta olmadi, bunun o6tesine gecerek diistince, kiiltiir,
ekonomi ve diger alanlar1 da asmistir. Filistin meselesinin edebi yoniine, nelerin etkiledigine,
nelerden etkilendigine ve siirsel olarak Filistin ile nelerin iliskilendirildigine baktigimizda, Osmanl
Tirk edebiyatinin ve modern edebiyatin bu konuyla yakindan baglantili oldugunu goériiyoruz.
Osmanl imparatorlugu’nun kurulusundan bu yana siyasi, tarihi, fikri ve dini acidan Filistin'e bagh
olan bu bag, Cumhuriyet doneminde de devam etmistir. Filistin ile Tirkiye arasindaki iligki
sorunlariyla, farkh standartlarla ve diyalektigiyle devam etmektedir. Osmanh Imparatorlugu'nun
ayrilmaz bir parcasi olan Filistin neden bu kadar 6nemli olmasin? Bunun en bariz 6rneklerinden
Osmanli Devleti'nin Filistin'e verdigi dnemi teyit eden sey, Kanuni Sultan Siileyman'in Filistin'e olan
ilgisi ve ona gosterdigi 6zel itina tarih kitaplarinda anlatilmaktadir. Aynmi sekilde Sultan II
Abdiilhamid de Yahudiler'in tekliflerini ve kigskirtmalarin1 reddederken Filistin'e biiyiik 6nem
vermis ve Filistin'in bedelinin 800 milyon Miisliimanin bedeli oldugunu ifade etmis ve yasadigi
strece Filistin'i Yahudilere teslim etmeyecegini acik¢ca soylemistir. Gosterdigi bu tutum, onun
tahttan indirilmesine bile sebeb oldu. Ancak bu ¢alismada bizi ilgilendiren Osmanli edebiyatinin ve
ozellikle Filistin'e ait siirin nasil ve ne oldugu ile ilgilidir. Yani Filistin sorununu siirsel bir sekilde ve
0zel tarihsel bir asamada ele alinmasidir. Arastirmamizi Divan'in yani klasik Osmanli siirinin
sahnesi ve onun siyasi, sanatsal, tarihi, fikri ve doktrinsel temelleri itibariyla Filistin'le olan
iliskisiyle sinirlandirdik ki bu, gelecekte dayanabilecegimiz bir esik olsun. Nitekim Filistin 6zelinde
Tirk ve Arap edebiyatinin iliskisini konu alan ve Arap dilinde kapsamli bir ¢alismanin
tamamlanmasi acil bir ihtiya¢ haline gelmistir. Calismanmin amaci: Osmanh Imparatorlugu'nun
baslangicindan beri yeni Tiirk devletinin kurulusunun baslangicina (Cumhuriyet dénemi) kadar
uzanan tarihsel silire¢ icerisinde Filistin'i ele alan Osmanli Tirk edebiyatini ele almay:
amaglamaktadir. Calismanin kapsami: Bu ¢alismada Divan dénemi Osmanl sairlerinin ¢alismalari
ve Kudiis'iin statiisii, Isra ve Mirag, Filistin'in yeri ve degerini, Filistin'in Kiyamet Giinii ile iliskisi ve
Filistin ile ilgili konular ele almaktadir. Calismanin yontemi: Arastirmaci, ¢alismasinda sairlere ve
onlarin eserlerine atifta bulunarak, daha sonra bu siirleri terciime ederek, edebi agidan analiz
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ederek ve ele alinan konulara gore siniflandirarak analitik inceleme yaklasimini benimsemistir.
Ayrica detayll bir elestirel okuma yapmis, bazen de siiri arastirmada ele alinan konuya sahitlik
etmistir. Sorunlar ve zorluklar: Arastirmaci, siir diliyle temsil edilen arastirmasinda baz siirlerin
Osmanlica yazilmasi, bazi sairlerin eserlerinin basilmamasi veya internette yer almamasi, bu
nedenle bunlara erisimin engellenmesi gibi zorluklarla karsi karsiya kalmistir. Sonug: Arastirmaci,
arastirmasinda Osmanl siirinin Filistin'e énemli bir yer verdigi, bu siirde en ¢ok Kudiis'in ele
alindig1 ve sairlerin ¢gogunun ¢ikis noktasinin din oldugu seklinde 6zetlenen bir takim sonuglar elde
etti. Filistin'in siyasi yoniine gelince, siirlerde bundan pek bahsedilmiyor.

Anahtar Kelimeler: Arap Dili ve Belagati, Tiirk ve Filistin edebiyati, Osmanl Siiri, Kudiis, Siir Tahlilj,
Israil - Filistin Meselesi.
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Esrefzide Abdulkidi Bursevi and his Commentary
Abstract: As a result of the endeavour to understand the Qur'an, which started with the descent of
revelation various tafsir books have been written in every period. This activity of understanding,
which started from the time of the Prophet, has continued until today. Esrefzade Abdiilkadir Bursawi,
who lived in the Ottoman period, is one of the exegetes involved in this endeavour of understanding.
He wrote an Arabic manuscript work titled Zubdat al-Bayan fi Tafsir al-Qur'an. This work is a
summary of the work titled Anis al-Janan written by the author's father Ashrafzada Izzeddin Efendi
(d.1672/1740). The work Zubdat al-Bayan fi Tafsir al-Qur'an, which is the subject of the research, is
located in Bursa Inebey Manuscript Library, General 994-996. There is also another copy registered
in Orhan 217-2/218 of the same library. In order to determine which copy belongs to the author, the
two copies were compared, and the presence of Esrefzade's seal on the last page of the last volume
of the copy registered in the General 994-996 numbers led to the determination that the copy in
question originated in the author's pen. Ashrafzade used the method of dirayah and narration
together in his tafsir. He interpreted the verses with the verse, the Prophet and the Companions, and
the opinions of the tabiin. In particular, he often resorted to exegesis of one verse with another verse.
He also frequently utilised the views of Ibn 'Abbas and Ibn Mas'ad among the Companions, and
frequently used the views of Qatadah, Ikrime, Mujahid and Suddi among the tabiiin. The author also
included Israiliyyah in his tafsir. Another method used by the author in his tafsir is the dirayet
method. He started the exegesis of the verses by giving the dictionary meanings of the words,
included sarf and nahiv information at necessary points, and stated the differences of giraat. In
addition to this, he reflected his mystical identity to his interpretations, he also applied to the
interpretive exegesis, especially at the end of each verse, he evaluated the verse in terms of spirit and
heart with the style of exhortation and advice. In his tafsir, the author also gave extensive space to
the exegesis of the ahkam verses, explained the theological issues in a short and concise manner, and
explained the subjects of ulim al-Qur'an. While explaining the verses related to the aforementioned
subjects, he used a lot of tafsirs compiled with the method of narration and dirayat in addition to his
own opinion. These sources have helped us to reach a conclusion about the content and method of
Zubdat al-Bayan. Again, these sources were are the primary sources taught in tafsir courses in
Ottoman madrasas. Based on the sources used by the author in his influence, we can come to the
following conclusion. In Zubdat al-Bayan, Ashrafzada explained the verses in the context of language
and rhetoric, and included the differences of giraat and explanations related to grammar. In this
respect, it is similar to Irshad al-Aqli al-Salim. Again, explaining the verses according to the principles
of language, grammar and rhetoric, referring to the hadith and the Companions, and mentioning the
differences of qgiraat are similar to Kashshaf. It is similar to Anwar al-Tanzil in the sense that it uses
the method of dirayah and narration, and while exegeting the verses, it refers to the verses, hadiths,
the narrations. The author has included jurisprudential explanations, linguistic explanations and
interpretation of the differences of giraat, and he refers to grammatical explanations and differences
of giraat in Mefatih al-Ghayb, does not enter the theological discussions, takes the issues of theology
superficially, and takes Kashshaf and Bayzaw1 as the main source, It is similar to Sivasi's 'Uytn al-
tafasir li'l-fuzala'i al-samasir in the sense that it focuses on the verses that contain the subjects of
hadith, companions and tabitin, i'jaz al-Qur'an and majaz al-Qur'an in this work as in all dirayah tafsir.
At the same time, the explanation of the verses with the differences in language and qiraat,
mentioning the subjects of uliim al-Qur'an, including the sayings of the Prophet, the companions and
the tabitn show that he refers to Tebsirat al-Mutezakkir and Tezkirat al-Mutabashshir. As a result,
the author's use of these sources in terms of content and method leads to the conclusion that he was
influenced by the Ottoman tafsir heritage. The author adopted the Ahl al-Sunnah view in faith and
followed the Ahl al-Sunnah understanding in his tafsir. For this reason, when explaining theological
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issues, although he sometimes stated that the opposing opinion was wrong, he did not go beyond the
Ahl al-Sunnah view in terms of acceptance. He explained the issues in question without prolonging
them and took care not to go beyond the intention of the verse.

Keywords: Zubdat al-Bayan, Ashrafiyyah, Ottoman, Tafsir, Mufassir, Method.

Esrefzide Abdlkadir Bursevi ve Tefsirciligi*
Oz: Vahyin inzali ile baglayan Kur’an’1 anlama gayretinin bir sonucu olarak her dénemde cesitli tefsir
kitaplari telif edilmistir. Hz. Peygamber doneminden itibaren baslayan bu anlama faaliyeti giiniimiize
kadar devam etmistir. Arastirmaya konu olan miifessir Osmanli déneminde yasamis Esrefzade
Abdiilkadir Bursevi de bu anlama gayretine dahil miifessirlerdendir. Ziibdeti’l-Beyin fi Tefsiri’l-
Kur'dn isimli Arapca el yazma bir eser telif etmistir. S6z konusu eser, miiellifin babas1 Esrefzade
[zzettin Efendi’'nin (6l. 1672/1740) telif ettii Enisii/-Cendn isimli eserin 6zeti mahiyetindedir.
Arastirmaya konu olan Ziibdetii’l-Beyan fi Tefsiri’l-Kur’an adl eser Bursa inebey Yazma Eserler
Kiitiiphanesi'nin Genel 994-996 numaralarinda bulunmaktadir. Aym kiitiphanenin Orhan 217-
2/218 numaralarinda kayitli bagka bir niisha da mevcuttur. Hangi niishanin miiellife ait oldugunu
belirlemek i¢in iki niisha karsilastirilmis, Genel 994-996 numaralarinda kayith olan niishanin son
cildinin son sayfasinda Esrefzade'nin miihriiniin olmasi séz konusu niishanin miiellifin kaleminde
ciktig1 tespitine gotiirmiistiir. Esrefzade tefsirinde dirayet ve riviyet metodunu beraber kullanmistir.
Ayetleri ayetle, Hz. Peygamber ve sahabe kavliyle, tabilin goriisleri ile de tefsir etmistir. Ozellikle bir
ayeti baska bir ayet ile tefsir etmeye siklikla basvurmustur. Yine sahabelerden ibn Abbas ve ibn
Mes’(id’un gériislerinden siklikla istifade etmis, tabitindan Katade’nin (6l. 117/735) ikrime’nin (6.
105/723) ve Dahhak’in (6l. 180/797) ve Siiddi'nin (61.127 /744) goriislerine siklikla bagvurmustur.
Miiellif tefsirinde israiliyata da yer vermistir. Miiellif, tefsirinde kullandig1 diger bir yontem dirayet
metodudur. Ayetlerin tefsirine kelimelerin sézliik anlamlarini vererek baslamis, gerekli noktalarda
sarf, nahiv bilgilerine yer vermis, kiraat farkliliklarini belirtmistir. Bunun yani sira tasavvufi kimligini
yorumlarina yansitmis, isari tefsire de basvurmus, 6zellikle her dyetin sonunda 6giit ve nasihat
iislibu ile dyeti ruh ve kalp agisindan degerlendirmistir. Miiellif eserinde ahkam ayetlerinin tefsirine
de genisce yer vermis, kelami meseleleri kisa ve 6z bir sekilde agiklamis, ulimu’l-Kur’an konularini
izah etmistir. S6z konusu konularla ilgili ayetleri agiklarken kendi goriisiiniin yani sira rivayet ve
dirayet metodu ile telif edilen tefsirlerden ¢okea istifa etmistir. S6z konusu kaynaklar Zibdetii’l-
Beydan'in muhteva ve metodu konusunda bizi bir sonuca ulastirmada yardimci olmustur. Yine bu
kaynaklar Osmanli medreselerinde tefsir derslerinde okutulan basucu kaynaklaridir. Miiellifin
tesirinde kullandig1 kaynaklardan yola ¢ikarak su kanaate varabiliriz. Esrefzade, Ziibdetii’l- Beyan'da
ayetleri dil ve belagat baglaminda a¢iklamis, kiraat farkliliklarina ve nahivle ilgili aciklamalara yer
vermistir. Bu yéniiyle Ebidssuild Efendi’'nin (6l 982/1574) Irsadii’l-Akli’s-Selim adli eserine
benzedigi sdylenebilir. Yine ayetleri dil, nahiv ve beldgat ilkelerine gore agiklamasi, hadis ve sahabe
kavline basvurmasi, kiraat farkhliklarina deginmesi agisindan Zemahseri'nin (6l. 538/1144)
Kessafina benzerlik arz ettigi goriilmektedir. irdyet ve rivayet yontemini kullanmasi, ayetlere,
hadislere, sahabe ve tabiin kavline, dil kdidelerine, varsa kiraat farkliliklarina, israiliyat rivayetlerine
basvurmasi yoniiyle de Beyzavi'nin (61.685/1286Envaru’t-Tenzil’e benzedigi sdylenebilir. Miiellif,
kiraat farkliliklarina fikhi izahlara, dilsel agiklamalara ve isarl yoruma yer vermis olmasiyla
Mefatihii'l-Gayb’a gramer ac¢iklamalarina, kiraat farkliliklarina basvurmasi, kelam tartismalarinin
girmemesi, itikad konularina ytizeysel bir sekilde almasi, Kessaf1 ve Beyzavi'yi ana kaynak olarak
almasj, israiliyata, tiim dirayet tefsirlerinde oldugu gibi bu eserde de hadis, sahabe ve tabilin kavline,

* Bu makale, inénii Universitesi Sosyal Bilimler Enstitiisii'ne bagh olarak devam eden "Bir Osmanl Miifessiri olarak Esrefzide
Abdiilkadir Bursevi ve Ziibtetii'l-Beyan fi Tefsiri'l-Kur'an Adh Eseri" bashkli doktora tezinden iiretilmistir. This article is
derived from his doctoral dissertation titled ‘Esrefzade Abdiilkadir Bursevi as an Ottoman Mufassir and his work titled
Ziibtetii'l-Beyan fi Tefsiri'l-Kur'an’, which is affiliated to inénii University Institute of Social Sciences.
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i’cazii’l-Kur'an ve mecazii'l-Kur’an konularini ihtivd eden ayetlerin tlizerinde durmasi yoniyle
Sivast'nin (6l 803/1401)Uydnii‘'t-tefdsir Ii'l-fuzald’i’s-semdsir'i ile benzerlik arz etmektedir. Ayni
zamanda ayetlerin dil ve kiraat farkliliklari ile agiklamasi, ulimii’'l-Kur’an konularini deginmesi, Hz.
Peygamber’in, sahabe ve tabilin kavline yer vermesi de Kevisi'nin (6l. 630/1281) Tebsirati’l-
Miitezekkir ve Tezkiretii’l-Miitebassir adli eserine basvurdugunu gostermektedir. Netice itibariyle
miiellifin ad1 gecen ilgili kaynaklardan muhteva ve metot acisindan istifa etmis olmasi onun Osmanl
tefsir mirasindan etkilendigi sonucuna gotiirmektedir. Miiellif itikatta Ehl-i stinnet diistincesini
benimsemis, tefsirinde Ehl-i siinnet anlayisini takip etmistir. Bu sebeple kelami meseleleri agiklarken
her ne kadar bazen karsit fikrin yanlis oldugunu zikretse de kabul konusunda Ehl-i siinnet goriisiiniin
disina ¢ikmamistir. S6z konusu meseleleri uzatmadan aciklamis, ayetin maksadinin disina
¢ikmamaya 6zen gostermistir.

Anahtar Kelimeler: Ziibdetii'l-Beyan, Osmanl, Tefsir, Miifessir, Yontem.

Giris

Kur'an'in nizlli ile onu anlama ve agiklama gayreti de baslamistir. S6z konusu agiklama
faaliyetinin ilk 6rnegini Hz. Peygamber'de gormekteyiz. Bu sebeple Kur'an'in ilk miifessiri Hz.
Peygamber’'dir. Zira Hz. Peygamber Kkendisine inen vahyi insanlara tebli§ etmis, sahabenin
anlayamadig1 ve agiklanmaya ihtiya¢ duydugu kapal ifadeleri de agiklamistir. Hz. Peygamber’den
sonra Kur’dn1 anlama, aciklama sorumlulugunu sahabe iistlenmistir. Sahabe bir yandan Hz.
Peygamberden gelen tefsir mirasini korurken diger yandan kismen de olsa ayetleri kendi reyleri ile
tefsir etmislerdir. Sahabenin Kur’an’in anlasilmasi konusundaki bu faaliyetleri Hz. Peygamberin
aciklamalarinin bir sonraki nesle hatta giinlimiize intikal etmesinde 6nemi biiyiiktiir. Tabiiln ise Hz.
Peygamber’den ve sahabeden gelen tefsir mirasini rey(akli ¢ikarimlar) ilave ederek s6z konusu
anlama faaliyetini genisletmislerdir. Abbasiler, Selcuklular ve Osmanlilar dénemlerinde Kur’an’i
anlama ¢abasi daha sonraki asirlarda da ¢alismalar artarak devam etmistir. Birgok ese telif edilmistir.
Giliniimiizde de Kur’an’t anlama gayretiyle tefsir telif calismalari devam etmektedir. Arastirmaya
konu olan Esrefzade Bursevi de Osmanli doneminin miifessirlerindendir. Esrefzade, Kur’an’it anlama
niyeti ve ¢abasinin bir sonucu olarak Ziibdetii’l-Beyan fi Tefsiri’l-Kurdn’ telif etmistir. S6z konusu
tefsir Arapca el yazma miistakil g ciltlik bir eserdir.

Tarihte 10. yiizyilda ilk Miisliiman Tirk devletleri ortaya ¢ikmis, 14. ytlizyila gelindiginde ise
diinya capindaki fen bilimleri ve felsefede oldugu gibi islami ilimler alaninda biiyiik bir hareketlilik
baslamistir. Bu yiizyillar Biyiik Selcuklu ve Anadolu Selcuklulari donemidir.! Bu dénemde biitiin
alanlarda oldugu gibi tefsirde de iiretken bir ¢ag olmus, burada telif edilen tefsir kaynaklar1 Osmanlh
Doneminde hem medreselerde basucu kaynaklar: olmus, hem de tefsir telifinde birincil kaynaklar
arasindadirlar. Osmanli medreselerinin ana kaynagi olan Zemahseri’nin Kessdfadli eserinde belagat
ve fesdhatin belirgin olarak islenmesi, dil inceliklerini 6zenle kullanmis olmasi hem kendi déneminde
hem sonraki donemlerde eseri ayirt edici bir yere oturtmustur.2 Osmanli déneminde telif edilen
Molla GiirAni’nin (61. 893/1488) Gayetii’l-Emani, Ebiissulid Efendi’'nin (61.982/1574) Irsadii’l-Akli’s-
Selimve Ahmed. Mahmd el-Karamani'nin (6l. 981/1574) Tefsirii’l-Karamanigibi eserler Zemahseri
ve Beyzavi'nin tefsirlerinden ilham alinarak yazilmislardir.? S6z konusu iki eserin Osmanl
déneminde medreselerin basucu eseri olmasi ve bu donemin miifessirlerinin bu eseri kaynak olarak
kullanmalari Osmanli tefsir mirasinin 6zellikleri hakkinda bilgi vermektedir. Esrefzade de tefsirinde
bu eserlerden istifade etmistir. Bununla birlikte Esrefzade’nin tefsirinde belagat, nahiv ve kiraat
farklilarina yer vermesi Osmanli dénemi tefsir 6zelligini yansittigini géstermektedir. Zira bu ilimler

1 Adem Yerinde, “ Tiirklerin [slim Hukukuna Katkilari: Serahsi Ornegi’, Yeni Tiirkiye 22/91(2016), 435.

2 {smail Cerrahoglu, Tefsir Usili, (Ankara: Tiirkiye Diyanet Vakfi Yayinlari, 2017), 328.

8 Mesut Kaya, “MAtiridi Tefsiri’nin Osmanl Tefsirciligindeki [zleri”, ed. M. Taha Boyalik-Harun Abaci Osmanlr’da [lm-i Tefsir,
(istanbul: Isar Yayinlari, 2019), 46.
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hem medreselerde tahsil edilmis hem de tefsirde ana kaynak olan eserlerde belirgin bir sekilde
gorulmustiir.

Osmanl miifessirleri Mefdtihu’l-Gayb'1; kelami, felsefl ve bilimsellik gibi ¢ok yonlii 6zellik tasimasi
sebebiyle kaynak olarak almislardir. 4 Fakat Mefdtihu’l-Gayb meseleleri tafsilath ele almasi sebebiyle
Osmanli medreselerinde Kessaf ve Envaru’t Tenzil'e gore daha az tercih edilmistir.> Kelam1 ve felsefi
konularda Mefdtihu’l-Gayb'dan, dil incelikleri konusunda Kessdftan istifade edilerek telif edilen
Beyzavi'nin Envdru’t-Tenzili de medreselerin basucu kaynagi olmustur.6 Bunda Envidru’t-Tenzilin o
glinkii medrese egitiminde okutulan metinler lizerinde pratik yapmaya uygun dil yoniinin agirlikta
olmasi ve Razi'nin tefsiri gibi cok yonlii 6zellik tasiyor olmasinin etkisi olmustur.” Bu sebebin yani
sira Envdru’t-Tenzilin Mefdtihu’l-Gaybda oldugu gibi meseleri ayrintili degil de 6z ve vecizbir
iislipla ele alinmis olmasi da vardir. 8Bu nedenle ilgili eserin vecih yapisin1 agmak icin Envdru’t-
Tenzil lizerine yazilan serh ve hasiyeler Kessdf lizerine yazilana kiyasla daha fazla olmustur.®
Yukarida verilen bilgiler 1s18i1nda Osmanli dénemi tefsir mirasinda 6zellikle dil, belagat agirlikl
tefsirlerin bilhassa dne ciktig1 goriilmektedirl® Arastirmaya konu olan Ziibdetii’l-Beydn fi Tefsiri’l-
Kur'dn adli eser de Selguklu tefsir mirasindan istifa edilerek telif edilen Osmanli dénemi
tefsirlerindendir.

Calismada miiellifle ilgili bilgilere ulasmada veri tarama yontemi kullanilmis, biyografi eserlerine
basvurulmustur. Esere ulasmak icin kiitiiphane taramasi yapilmis, Eser, bahsi gecen kiitiiphane
tarafindan dijital ortamdan bir kopyasi tarafimiza gonderilmistir. Eserin muhteva ve metodunu
tespit edebilmek icin Ziibdetii’l-Beydn terciime edilmis, gerekli bilgiler calismaya alinmistir.

Miiellif ve Ziibdetii’l-Beydn ile ilgili miistakil bir ¢alismanin yapilmamis olmasi ve séz konusu
eserin el yazma bir kaynak olmasi arastirmayr 6zgiin ve dnemli kilmaktadir. Bunun yani sira
arastirma esnasinda ilgili miiellifle bircok kaynak taranmasina ragmen bilgilerin az olmasi, eserin el
yazma olmasi ¢alismanin zorluklari arasindadir.

Esrefzade ilmi ve tasavvufi kisiliginin arastirilmasi, miiellifin muhteva ve metot olarak Osmanl
tefsir mirasinda etkilenip etkilenmediginin tespit edilmesi, eserinde basvurdugu yontemlerin neler
oldugu ve yonelim agisindan hangi yorumlara basvurdugunun belirlenmesi ¢alismanin amacidir. S6z
konusu miiellifin kisiligi, ilmi hayat1 ve tasavvufi kisiligi, eserde kullandig1 kaynaklar agisinda rivayet
ve dirayet yontemi, tefsir yaklasimi acgisinda ise isari yoruma basvurmasi, kelami meselelere
yaklasimi ve fikhi konulari ele alis sekli basliklariyla sinirli tutulmustur.

llgili eseri yazma eser kiitiiphane raflarindan alinip genel hatlariyla da olsa ilim diinyasinin
istifadesine sunulmasi da arastirmanin gayesi arasindadir.

Miiellif ve eser ile ilgili litaretiir taramas1 sonucunda Uludag ilahiyat Fakiiltesinde Fatma
Calik, miiellifin babasi Esrefzade izzettin Efendi EsrefzAde [zzettin ve Tefsiri: "Enisii'l-Cenan" adh doktora tez
calismasmin disinda Esrefzade Bursevi'ye ve tefsirine dair herhangi bir tez veya makale ¢alismasinin
olmadigi tespit edilmistir.11

4 Ziya Demir, X//I-XVI. y.y. Arasi Osmanli Miifessirleri, (Istanbul: Ensar Nesriyat, 2006), 90.

5 Demir, Osmanlii Miifessirleri, 91.

6 [smail Cerrahoglu, “Envaru’t-tenzil ve esraru’t-te'vil”, Tiirkiye Diyanet Vakfi [slim Ansiklopedisi, (Istanbul: TDV Yayinlari,
1995), 11/260-261.

7 Mustafa Oztiirk, “Son Dénem Osmanli’dan Giiniimiize Tiirkiye’de Kur’'an ve Tefsir Calismalar1”, Karadeniz Teknik Universitesi
[lahiyat Fakiiltesi Dergisi, 1/1 Bahar (2014), 13.

8 Muhammed Coskun, “Miiteahhiriin Dénemi Uliim-i [sldmiyye Formasyonunun Osmanli Tefsir Gelenegindeki [zsiiriirmii: xvii.
y.y. Envaru’t-tenzil Hisiyelerindeki Tahkik Tavri’, Osmanl'da [lm-i Tefsir, ed. M. Taha Boyalik-Harun Abaci, (Istanbul: Isar
Yayinlari, 2019),335.

9 Siikrii Maden, Tefsirde Hasiye Gelenegi, (Istanbul: ISAM Yayinlari, 2015), 363.

10 Kaya, Mesut “Matiirids Tefsiri’nin Osmanl Tefsirciligindeki Izleri, Osmanii’da [lm-i Tefsir, ed. M. Taha Boyalik-Harun Abaci,
(istanbul: Isar Yayinlari, 2019), 6.

11 {lgili eser ve miifessir Dog. Dr. Harun Bekiroglu damgmanhginda “Bir Osmanh Miifessiri olarak Esrefzade Abdiilkadir
Bursevi ve Ziibdetii’l- beyan fi tefsiri’l-Kur’an Adli Eseri” bashig1 altinda tarafimca doktora tez ¢alismasi olarak
hazirlanmaktadir.
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1. Esrefzade Abdiilkadir Bursevi'nin Sahsiyeti-ilmi ve Tasavvufi Kisiligi

Esrefzdde Abdiilkadir Efendi, Bursali Esrefzade izzeddin Efendi'nin ogludur. 1115/1703-1704
tarihinde Bursa’nin Incirli Dergadh’inda diinyaya gelmistir. Arapca egitimini ve tasavvuf terbiyesini
babasindan almistir. Fars¢a’yt Hadizdde Muhammed Emin Efendi‘den 6grenmistir. Miivverihzade
Hoca Abdurrahman Efendi’den de ders almistir.12 Esrefzade Dergahi’nin li¢iincii Postnisinidir.13 Uzun
slire bu dergdhta hizmet etmistir. Kendisinden sonra ogullar1 Safiyeddin ve Necmeddin Efendiler
dergahta postnisin olmuslardir.14

Esrefzade Bursevi, babasinin vefatindan sonra, tekkeye seyh olmustur. Bir yandan da Emir sultan
ve Ulucami’de yaptig1 tefsir derslerine devam etmistir. Kirk dokuz y1l teblig, va'z ve irsada devam
etmistir. Babasi izettin Efendi'nin yazmis oldugu “Enisii’'l-Cenan” isimli tefsiri “Ziibdetu’l Beyan fi
Tefsiri’l Kur’an” adli eser ile 6zetlemistir.15 Miiellif, 1202 /1788’de yilinda vefat etmis, kabri Bursa’nin
Incirli Esrefiyye dergdhindadur.16.

Abdulkadir Esrefzade, Kadiriyye tarikatinin ve Esrefiyye koluna mensuptur.1” Miiellifin tasavvufi
kimligi tefsirine yansimis, bu durum o6zellikle dyet sonlarinda yapmis oldugu isarl yorumlarda
kendini gostermektedir.

2. Esrefzide’nin Tefsirinde Kullandig1 Yontem

Ziibdetii’l Beyadn fi Tefsiri’l- Kur'dn el yazma Arapca tefsirdir. Miiellif, eserinde tefsir metodolijisi
olarak rivayet ve dirdyet yontemlerinden istifade etmis, tefsiri isarl yorum ile de desteklemistir.
Miiellif, eserinde ahkam ayetlerin tefsiri iizerinde durmus, keldmi meselelere deginmis, ilgili dyetleri
ulimi’l-Kur’an konulart minvalinde degerlendirmistir. Aragtirmanin alt basliklarda séz konusu
konularla ilgili Ziibdetii’l-Beydn'dan 6rnekler verilmistir.

2.1. Eserde Kullandig) Kaynaklar A¢isindan Tefsir Yontemleri

Miiellif, eserinde tefsir alaninda dirayet ve rivayet olarak kabul edilen kaynaklardan istifade
etmistir. Bunun yani sira isarl kaynaklara da basvurmustur. Hadis kaynaklarindan da istifade
etmistir. S6z konusu kaynaklar, eserin muhtevanin ve motodunun belirlenmesinde temel ¢ikis
kaynagi olmustur. Miellif, tefsirinde dilbilimsel yon agiklamalar bulunmaktadir bu yo6ni ile ile
Zemahseri'nin Kessdf adl tefsiriyle benzerlik arz ettigini sdylemek miimkiindiir. Bunun yani sira
miellifin rivdyet hem dirdyet yontemi benimsemesi yoni ile Beyzdvi'nin Enviru’t-Tenzilden,
ayetleri hadislerle ve ayetlerle agiklamis olmasi yoniliyle Begavi’nin (6l 510/1116) Meadlimii't-
Tenzilinin muhetva ve metodundan etkilendigini gostermektedir. Zikredilen ilgili kaynaklar, eserin
ana kaynaklar1 arasindadir. Miellifin eserinde istifade ettigi bu kaynaklar Zibdetii’l-Beydnin
Osmanli tefsir mirasinin 06zelliklerini tasidigini ve miiellifin bunu tefsirinde kullandigim
gostermektedir. Zira bu eserler Osmanli medreselerde okutulan basucu kaynaklardandir.

2.1.1. Rivayet Metoduna Bagvurmasi

Miiellif tefsirinde rivayet metoduna siklikla basvurmustur. Ayetleri Kur’an, hadis, sahabe kavli ve
tabitin goriisleri ile aciklamigtir. Ayeti yet ile tefsirine 6rnek olarak miiellif, Fatiha stiresinde “ &5
sl ibaresindeki “%5” kelimesine “efendi” anlamim vermistir. Buna delili olarak da “&) e 354
“Ydsut onlardan kurtulacagini diistindiigii kisiye, "Efendinin yaninda beni an" dedi. Fakat seytan onu

12 Mehmed Semseddin, Bursa Dergdhlari-Yadigar-1 Semsi, haz. Mustafa Kara-Kadir Atlansoy, (Bursa; Uludag Yayinlari, 1997),
1-2/103.

13 Omer Nasuhi Bilmen, Tabakatii’l-miifessirin, (Istanbul: Ravza Yayinlari, 2008), 2/731; Bursalh Mehmet Tahir, Osmanii
Miifessirleri, (Ankara: Ankara Bilimler Akademisi, 1861/1926), 1/137; Mustafa Kara, Bursa’'da Tarikatlar ve Tekkeler, (Bursa,
Osmangazi Belediyesi Yayinlari, 2017), 200.

14Vassaf, Osmanzade Hiiseyin Sefine-i eviiy4, haz. Mehmet Akkus, Ali Yilmaz, (istanbul: Kitabevi Yayinlari, 2006), 110; Mustafa
Kara, Esrefoglu Riimi, (Ankara: Tirkiye Diyanet Vakfi Yayinlar1), 1995.

15 Vassaf, Sefine-i eviiyd, 110; Semseddin, Bursa Dergidhlari-Yadigar-1 Semsi, 103.

16Vassaf, Sefine-i eviiy4, 110; Bilmen, Omer Nasuhi, Tabakatii’l-miifessirin, 2/731; Bursall Mehmet Tahir Efendi, Osmanii
Miiellifleri, haz. A. Fikri Yavuz-Ismail Ozen, (Istanbul: Meral Yayinlari, 1971), 40; Kara, Bursa’da Tarikatlar ve Tekkeler, 200.
17 Sadik Vicdani, Tarikarler ve Silsileleri (Tomar-1 turuk-1 ‘aliyye), haz. Irfan Giindiiz, (Istanbul: Enderun Kitapevi, 1995), 128,
Giirer, Dilaver, Abdiilkadir Geylani Hayaty, Eserleri, Goriisleri, (istanbul: insan Yayinlari, 2003), 327.
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efendisine hatirlatmayr unutturdu da bu yiizden o, birkac yil daha zindanda kaldi”'8 ayetini

YA

vermistir.1 Boylece Fatiha siiresinde “%)” kelimesine yine Kur’dn’dan baska bir ayet ile “efendi”
anlami verilmistir.

Miiellif, ayetleri hadisler ile de agiklamistir. Esrefzade, Bakara siiresinin 3. dyetini “ (s’ udel‘
aily"20 tefsir ederken Hz. Peygamber’in bu dyeti “Iiman yetmis (veya altmis) kiisur 6zelliktir subedir.
En yiiksegi, ‘Allah’tan baska ilah yoktur’ demek, en asagisi ise eziyet veren seyleri yoldan
kaldirmaktir. Haya da imanin bir béliimidir.” hadisi ile tefsir ettigini ifade etmistir.2! Allah’a iman
etmek Hz. Peygamber’in haber verdigi imanin en yiiksek subesidir. Bu da ilgili ayette gecen gayba
iman meselelerindedir.

Miiellifin tefsirinde siklikla basvurdugu bir diger yontem ise sahabe kavlidir. Esrefzade
miinafikliklarin 6zelliklerini konu alan “Uaja &1 23135 Jaia seslh ¥ Kalplerinde miinafikliktan
kaynaklanan bir hastalik vardir. Allah da onlarin hastaliklarini artirmistir.”?2 ayetini sahabe kavli ile
tefsir etmigtir. Miellif Ayette gegen “0=24"kelimesini ibn Abbas’in (6. 68/687)ve ibn Mes‘id’un (61.
33/653) “siiphe ve nifak” olarak tefsir ettigini belirtmistir.23 Miiellif, nifak ve siiphenin kisinin
imanini zayiflatip zamanla inkara goétiirecegini sdylemis, bu ayet baglaminda Kur’an’in miiminleri
diri, kafirleri 61ii, minafiklari ise zahirde iman etmis gériinmeleri batinda ise inkar etmeleri sebebiyle
hasta olarak tamimladigini belirtmistir.24 ibn Abbas ve ibn Mes‘tid “(=3<" ifadesini bedeni bir
rahatsizlik olarak degil de kalp, dil ve eylem uyumsuzlugu anlamina gelen nifak olarak
tanimlamislardir. Bu ise miinafik tanimina karsilik gelmektedir.
ibn Abbas, Abdullah b. Mes'id ve Ebli Hureyre (6l. 58/678) miiellifin en ¢ok hadis aldig
sahabelerdendir. Bunun yani sira Esrefzade, Hz. Peygamber’den ve sahabeden hadis alirken ¢ok
nadir olarak ilgili hadisin kaynagini belirtmistir. Cogu hadisi “d#” lafz1 vermistir. Hadislerin sihhati
konusunda da herhangi bir bilgi vermemistir.

Miiellif, tefsirinde tabilin kavline de siklikla bagvurmustur. Buna 6rnek olarak Ahzab siiresinin 70.
dyetini verebiliriz.

Vst V38 158585 a0 15801 4a) 60 & & “Andolsun, dénsiinler diye biz onlara (ahiretteki) en biiyiik
azaptan once (diinyadaki) yakin azabi elbette tattiracagiz.”?s Esrefzide, yette gecen, “Iua Y3
ifadesini fkrime’nin “La ilahe illallah” seklinde tefsir ettigini belirtmistir.26 (a3 (& <l 3o gl Heuadls
ol J-U’J‘ 2 SIS U 5 Eonliady LN £LZd) G355 W el ek (S 8 A 513 “ Boylece onlary, iki giinde (iki evrede)
yedi gék olarak yaratti ve her gége kendi isini bildirdi. En yakin gogii kandillerle siisledik ve onu
koruduk. Iste bu, mutlak giic sahibi ve hakkiyla bilen Allah'in takdiridir.”?” Miellif, yette gecen
“vahiy” ifadesini “Stiddi’'nin ve Katdde’nin sorumluluk vermek” seklinde tefsir ettigini ifade etmis,
yaratildiginda itibaren alemin isleyisi “~3” fiili dogrultusunda devam ettigini belirtmistir. Bu isleyis,
tabilin alimlerinden Siddl ve Katdde'nin yorumladigi sekliyle bilingli bir tercih ve irade ile
olmadigina vurgu yapmis, Allah, insan ve cin disinda yarattig1 her seye ne i¢in yaratildi iseler onu
programlarina koydugunu ifade etmistir.28. Kur’an’da bu durum, ilgili ayette oldugu fizere
“vahyetmek” olarak ifade edilmistir.

18 Yisuf 12/42.

19 Bursevi, Ziibdetii’l-beydn, 1/16.

20 e]-Bakara 2/3.

21 Bursevi, Ziibdetii’l-beydn, 1/51.

22 el-Bakara 2/10.

23 Bursevi, Ziibdetii’l-beyan, 1/64.

24 Bursevi, Ziibdetii’l-beyan, 1/64.
25e]-Ahzéb 33/70.

26 Bursevi, Ziibdetii’l-beyan, 2 /1384.
27 Fussilet, 41/12.

28 Bursevi, Ziibdetii’l-beyain, 3/1854.
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Miiellif besmelenin Kur’an’dan bir ayet olup olmadigi konusunda Ebu Hanife'nin besmeleyi
Kur’an’dan bir ayet olarak kabul etmedigini, teberriik ve siirelerin arasini ayiran bir fasila oldugunu
ifade etmis, Imam Safi’nin ise besmeleyi Kur'an’dan bir ayet olarak kabul ettigini belirtmistir.2°

Miiellifin tefsirinde tabitindan yorumuna basvurdugu isimlerin basinda Ikrime, Miicahid, Katade,
Siiddi ve Hasan Basri (6l. 110/728)gelmektedir. Esrefzade hemen hemen ayetlerin genelinde ilgili
tabiln alimlerin goriisiinden istifade etmistir. Miiellifin vahye direkt muhatap olan sahabeden ve
vahye dolayll olarak muhatap olan tdbilindan siklikla istifade etmis olmasi, eserin degerini
arttirmistir.

Esrefzade, Ziibdetii'l beyan f1 tefsiri'l-Kur'an eserinde rivayet ve dirayet yontemini beraber
kullanmistir. Bununla birlikte ayeti ayet ile tefsir yontemine siklikla bagvurmustur. Bu durum
Kur’an’in kendi biitiinligi icerinde yorumlanmasi ve anlasilmasini saglamistir.

2.1.2. Dirdyet Metoduna Bagvurmasi

Miiellif, tefsirinde rivayet metodunun yani sira dirayet metodunu da basvurmus, ayetleri
aciklamada nahiv, sarf bilgisinden, kiraat ilminden de istifade etmistir. Ozellikle kelimelerin sozliik
anlamlari tizerinde siklikla durmustur. Buna 6rnek olarak:

Esrefzide, Bakara siresinin 104. iyetinde gecen “Ue!)” kelimesinin sézlilk anlami tzerinde
durmustur. Ayeti bu baglamda aciklamistir:

30a1 Sl s AR5 1 a5 Wil 185 e Vo158 Y 1Skl ) W G By iman edenler! "R4'ind (bizi
gozet)" demeyin, "unzurnd (bize bak)" deyin ve dinleyin. Kéfirler icin acikli bir azap vardir.3!
Esrefzide ayetteki “Cs) )"kelimesinin “bizi gozetle, bizimle ilgilen” anlamina geldigini Miisliimanlarin
ise Hz. Peygamber’e bu anlamda hitap ettiklerini belirtmistir. Fakat bu kelimenin Ibranice veya
Siiryanice dillerinde hakaret ve sdvme anlamina geldigini ifade etmistir. Miellif, her ne kadar
Yahudiler bu kelimeyi farkli anlamlarda kullanmis olsalar da Miisliimanlarin da Hz. Peygamber icin
kullandiklarini firsat bilerek hakaret ve sovme niyeti ile Hz. Peygamber’e bu sekilde hitap ettiklerini
ifade etmistir.32 Ferra “Uc) 3 kelimesinin “bizi kolla, gézet ve dinle” anlamlarina geldigini, Abdullah b.
Mes’id’un kiraatinde “Use!)” seklinde gectigini ve bunun Yahudilerde “sévmek” anlamina geldigini
soylemistir. Bu sebeple Kur’an’in bu ifade yerine “G5ki” kelimesinin kullamlmasim istedigini
belirtmistir.33 Ayet, Yahudilerin Hz. Peygamber’e karsi kétii niyet ve temennilerini “Ue)” kelimesi ile
ifade ettiklerini haber vermistir.

Esrefzide'nin tefsirinde sozliik anlaminin tizerinde durdugu bir diger kelime “44al8” kelimesidir.
Igili yetler sunlardir:

Esrefzade, Ali imran sfiresi 135. ayetinde 43alé ifadesinin anlamina yer vermistir. “ 1slad 13) C)a'ei‘}
L& “Yine onlar, cirkin bir is yaptiklari’3* Esrefzide dyette gegen “4isld” kelimesini ¢irkinlik
noktasinda zinaya benzeyen, zina ile esdeger bir fiil oldugunu belirtmis, kelimenin aslinin “z#”
oldugunu sinirdan ¢ikmak anlamina geldigini séylemistir.35 Ragip el-isfahani (6. 502/1108) ise
“4iald” kelimesi ¢irkinligi, fenalig1 biiyiik olan fiiller ve s6zleri ifade ettigini s6ylemistir.36

Esrefzide, “4iald” ifadesinin gectigi diger dyetleri de yorumlarken bu kelimenin anlami tizerinde
durmustur. Bu ayetler su sekildedir:

29Bursevi, Ziibdetii’l-beydn, 1/2.

3lel-Bakara 2/104.

32 Bursevi, Ziibdetii’l-beyin, 1/214.

33Ferr4, Ebll Zekeriyya b. Ziyad b. Abdillah el-Abbasi (61. 207/822), Meéni’l-Kur’in, (Beyrut: Alimii'l-Kiitiib, 1403/1983), 1/86.
34Al- imréan 3/135.

35 Bursevi, Ziibdetii’l-beydn, 1/613.

36 Ebii'l-Kasim Hiiseyn b. Muhammed b. el-Mufaddal er-Ragib el-isfahani, Miifredat elfizi’l-Kur'4n, thk. Savfan Adnan Davadi,
(Dimegk: Daru’l-Kalem, 1435/2014), 626.
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G Y G A e (ol o olaally 52l Y a0 &) 8 Ly Unal a5 el Wile Uda 1508 Laaa \ lad 185 “Cirkin bir is
isledikleri vakit, "Biz atalarimizi bunun lizerinde bulduk, Allah da bize bunu emretti” derler. De ki:
"Stiphesiz, Allah cirkin isleri emretmez. Siz bilmediginiz seyleri Allah'1n lizerine mi atiyorsunuz?"37

o il e 1518 (5 Ul O30 e iy | & 528 15 Gl iy a5 15 (i i e D o i 35 3 L) OB
0545 Y “De ki: "Rabbim ancak, acik ve gizli cirkin isleri, giinahi, haksiz saldiriys, hakkinda hichbir delil
indirmedigi herhangi bir seyi Allah'a ortak kosmanizi ve Allah'a karsi bilmediginiz seyleri
soylemenizi haram kilmistir.”38 Esrefzide birinci yette “4iald” kelimesinin sézliik anlamu ile ilgili
Beyzayi’den alinti yapmis, Beyzavi'nin bu kelimeyi puta tapmak, Kabe'yi ¢iplak tavaf etmek gibi
kirlilikte zirve yapmis asir1 fiiller olarak tanimladigini ifade etmistir.3? Muellif, ikinci yetteki “4il8”
kelimesini ¢irkin olan seyler anlaminda kiifiir ve nifak gibi acik ve batin fiilleri kapsadigini
belirtmistir.4° Taberd, tibilin 4limlerinden Miicihid’in ilk dyetteki “4iald” kelimesini (agik olan ¢irkin
seyi) ciplak olarak Kabe'yi ¢iplak olarak tavaf etmek, (gizli olan ¢irkin seyi) ise zina olarak tefsir
ettigini belirtmistir.4!

Esrefzade’nin “4iald” kelimesinin liigat anlamini verdigi bir diger 6rnek zina konusunu islendigi
[sra shresinin 78. ayetidir:

Sacs ey Lnals G &) A3V 558 Y5 Zinaya yaklasmaymn. Ciinkii o, son derece cirkin bir istir ve cok
kotii bir yoldur.”*?2 Esrefzide dyette gegen “4iald” kelimesinin “sinirt agilmis kota fiil” anlamina
geldigini belirtmis, ilgili ayette “zina” anlaminda kullanildigini ifade etmistir.43 Zemahseri ise ayetteki
“Aiald” kelimesi “cirkinlikte smir1 asan, biiytik olan fiil” olarak almis ve bu ifadenin zina fiilini
tanimladigini s6ylemistir.+4

Esrefzidde bu dyet baglaminda “4ia\&” ve “a” farkina yer vermis, “~” kelimesinin hem biiyiik hem
de kiigiik giinahlar1 “43sl” jse biiyiik giinahlardan ¢irkinlikte asiriya gitmis olanlari kapsadigini

« n

belirtmistir. Bununla birlikte “44ald” anlaminin “<” kelimesine gore daha dar oldugunu séylemistir.45
Taberi ise “<"kelimesinin masiyet, “4iald” kelimesini ise “~3” ve haksiz saldir1 anlamina gelen ‘ol
ifadesini kapsadigini sdylemistir.46

Ilgili ayetlerin yorumlari is1g1inda “4éalé” kelimesinin ortak ve kok anlamu girkinlikte asiriya girmis
fiillerdir. Her ne kadar fiillerin kalib1 degisse de ortak anlamda asiriya gitmek, haddi asmak vardir.

Esrefzade eserinde kiraat farkliligina bagh olusan anlam degisikligine yer vermistir. Buna 6rnek
olarak; (5o s aadil V) (50345 Wy 15kl G305 &1 (385 “Bunlar Allah't ve mii'minleri aldatmaya
calisirlar. Oysa sadece kendilerini aldatirlar da farkinda degillerdir.*” ayetinde “{ 5233 kelimesini

« «

Eb Amr, ibn Kesir ve Nafi gibi kiraat alimlerinin “(s2%; digerlerinin ise “0s£335 ' seklinde
okuduklarini belirtmistir.48
Esrefzide’nin kiraat farklihg ile agikladig: bir diger 6rnek Yasin stiresi 9. yetinde gegen “I%.”

kelimesidir. Ayet su sekildedir:

37el-A'raf 7/28.

38e]-A'raf 7/33.

39 Bursevi, Ziibdetii’l-beyan, 1/123; Miicahid, Ata ve ibn Abbas da ayni goriistedir. Ayetteki “42a” kelimesini “Kabe'yi ciplak
tavaf etmek” olarak yorumlamistir. Bk. Ebii Ca‘fer Muhammed b. Cerir b. Yezid el-Amiili et-Taberi el-Bagdadi (61. 310/923,
Camiu’l-beyén an te’vili 4yi’l-Kur’4n, thk. Abdullah ibn Abdi’l-Muhsin et-Tiirki, (b.y: Daru’l Hicr, ts.), 10/137; Ragib el-Isfahani
“a3” kelimesine “sevabi geciktiren veya yavaslatan fiillerin ad1” seklinde tanimlamistir. Ragib el-isfahani “ism” 1122.

40 Bursevi, Ziibdetii’l-beydn, 2 /126.

1 Taberi, Cadmiu’l-beydn an te'vili ‘ayi’l-Kur'dn, 10/163.

42 el-Isra 17/32.

43 Bursevi, Ziibdetii’l-beyan, 2/786; Ragib el Isfahani, “hbt”, 832.

+Mukatil b. Stileyman el-Belhi el-Horasani, e/-Esbdh ve’n-nezdir fi’l-Kur'dn'il-Kerim, thk. Abdullah Mahmiid Sehhate, cev. M.
Besir Eryarsoy, (istanbul: isaret Yayinlari, 2004), "fevahis”, 160; Zemahseri, Kessaf, 3/515.

45 Bursevi, Ziibdetii’l-beyan, 2/126.

46Taberi, Cdmiu’l-beydn, 10/163.

47 el-Bakara 2/9.

#8Bursevi, Ziibdetii’l-beyan, 1/68; Detayli bilgi icin bk. Muhammed b. Omer b. Salim Bazamil, e/-Kirdat, (Riyad: Darii’l-Hicret,
1417/1996), 2/593.
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Gt ¥ 24 AAEE G VX 2alS (5 VX 20l o5 G et 3 “Biz, onlarin dnlerine bir set, arkalarina da bir
set cekip gozlerini perdeledik. Artik gormezler®® Esrefzade ayette gecen “%” kelimesini Hafs, Kisal
ve Hamza'nin “insanlarin ameli” anlaminda “fethali”; digerlerinin ise Allah’in yaratmasi anlaminda
“2” seklinde “6treli” okuduklarini belirtmistir.50

Miiellif, ayeti rivayet yontemi ile agiklamadan dnce ayetteki belirli kelimelerin s6zliik anlamina
yer vermis, sarf ve nahiv agisindan tahlil etmis, varsa kiraat farklihigini ve bu farklhilik dolayisiyla
olusan anlam farkliligini belirtmistir. Bu islemleri yaparken 6zellikle kelimelerin sézliik anlamim
genellikle kendisi vermis, nadir olarak Ahfes ve Ferra gibi ilk dénem dilbilimci dlimleri kaynak olarak
vermigtir.

Esrefzade Abdulkadir'in, tefsirinde ayetleri fikhi, kelami ve i'rabu’l-Kur’an c¢ergevesinde
aciklamasi yoniiyle Osmanlinin konu, igerik ve iisliibunu yansitan, ayni zamanda ayet agiklamalarin
sonuna isari yorumu da ekleyen bir tefsir tarzin1 benimsedigi tespit edilmistir. Bu yonii ile Osmanl
tarzi1tarzi “dirdyet eksenli tefsir” 6zelligi tasimaktadir.

2.2.Yonelim Agisindan Esrefzade’'nin Tefsir Yaklagimi

2.2.1. isari Yoruma Basvurmasi

Miiellif, tasavvufi kimligini yorumuna yansitmis, bu sebeple tefsirinde isarl yorumun etkisi
kendini gostermistir. Miiellif, ayeti dirayet ve rivayet yontemi ile tefsir ettikten sonra 6zellikle ayet
sonlarinda samimi bir Usliip ile nasihat mahiyetinde isari yoruma yer vermistir. Bunu yani sira
miiellifin ahkam ayetleri de fikhi anlamini verdikten sonra isari yorum bakis agisiyla tefsir etmistir.

Bu minvalde miiellif, takva ehlinde olabilmek i¢in belli seylerin olmasi gerektigini ifade etmistir,
bunlar1 su sekilde siralamistir. Tiim haramlardan ve koétii vasiflardan korunmak, kalbi fasit ve
kinanmis izlerden/hatiralardan korumak, Allah’1 tanimak ve sirrini korumak oldugunu ifade etmistir.
Tim bunlar1 yapan kisinin ruhunun kederden uzak olacagini, kurtulusa erecegini belirtmis, soz
konusu fiilleri ancak takva ehlinde olanlarin yapabilecegini vurgulamistir. 51

Esrefzade, Allah kul iliskisi baglaminda zikir, takva, tevbe, hamd, siikiir, cihat, sevgi ve nefis
kavramlarini gectigi tasavvufi bakis acisi ile tefsir etmistir. Ona gore zikir; Allah’1 dil ve kal ile siirekli
hatirda tutmak; hal ile de Allah'in emir ve yasaklarina uymaktir. Takvay iki sey arasina konan engel
anlaminda alarak, miittaki Allah’in yasakladiklari ile kendine engel koyan anlami vermistir. Takvayi
kalbin ve ruhun elbisesi, bunlar1 koruyan kalkan olarak ifade etmistir. Hamdin ii¢ halinin oldugunu
ifade etmistir. Bunlardan birincisi kalbin tasdiki ile birlikte dilin nimete siikiir halinde olmasi; ikincisi
kisinin davraniglarini diizeltmesi, digerinin ise kalp, dil ve hal olarak Allah ile olma hali oldugunu
belirtmistir.

2.2.2. Fikhi Meselelere Yer Vermesi

Esrefzade tefsirinde ahkam ayetlerin tefsiri tizerinde durmus, ilgili ayetleri her ne kadar bazen
Safil, Maliki ve Hanbeli mezheplerin goriisiine yer vermis olsa da kendisinin Hanefi mezhebine
mensup olmasi dolayisla Hanefl fikhina gore agiklamistir. Buna 6rnek olarak yemesi haram olan
hayvanlari konu edinen En‘am siiresinin 145. ayetini verebiliriz. Ayet su sekildedir:

Al a0 Ol iLa 51 0 ) 406 s AT 511A s a3 51 A () &0 1 ) A pe s e LDt ) (o sl e 3 35T 9 08
aa) Hsie S5 A e Y gL e Shalal (@ “De ki: "Bana vahyolunan Kur'an'da bir kimsenin yiyecekleri
arasinda les, akitilmis kan, domuz eti -ki o stiphesiz necistir- ya da Allah 'tan baskasi adina kesilmis
bir (murdar) hayvandan baska, haram kilinmis bir sey bulamiyorum. Fakat istismar etmeksizin ve
zaruret 6l¢iisiinii asmaksizin kim bunlardan yeme zorunda kalirsa yiyebilir.” Stiphesiz Rabbin cok
bagislayandir, cok merhametlidir.”>? Esrefzade ilgili ayetin yenilmesi haram olan hayvanlarla ilgili
oldugunu ifade etmistir. Ayette gecen “4+” kelimesinin kendi kendine 6lmiis hayvan, “& sl L3’

49Y3asin 36/9

50 Bursevi, Ziibdetii’l-beyan, 3/1456.
51 el-Bursevi, Ziibdetii’l-beyin, 1/40.
52el-En‘am 6/145.
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ifadesinin ise boyundaki kan gibi akitilmis kan anlamina geldigini s6ylemis, kat1 kandan olusan dalak
ve cigerin bu hitkme dahil olmadigini, her ikisinin helal oldugunu belirtmistir. Ayetteki "})‘a P
ifadesiile sadece domuzun eti zikredilerek tahsis yapildigini domuzun etinin yani sira yagi, kemikleri,
tiiyii ve diger seylerinin de haram oldugunu ifade etmistir.53

Ilgili goriisiin yan1 sira Ebi Bekir Ibn Arabi (6l. 543/1148) dalak ve ciger disinda kanin haram
oldugu goriisiindedir. Hz. Aise, (61. 58/678), ikrime’nin ve Dahhak’in ayetin yenilmesi haram olan
etler konusunda tahsis ettigini séylemislerdir. Imam Hafiz ise sadece kan olursa haram; etle beraber
olursa caizdir goriistindedir.5*

Miiellif Esrefzade ¢ocugun siit emmesi le ilgili Imam Safit’nin (6l. 2047820) siit emme siiresi
cocugun dogumundan sonraki iki y1l olmasi gerektigi goriisiine yer vermis, Eb(i Hanife'nin ise bu
stirenin iki buguk y1l oldugunu goériisiinde oldugunu bildirmistir. Ebi Hanife'nin (6. 150/767) bu
goriisiine ise Lokman siiresinin 14. dyetini delil olarak getirmistir. Bu ylizden O’na gére emmeyi iki
ylla tamamlamak miistehap iki buguk yil emzirmek caizdir.” seklinde yorumlarini aktarmistir.5s

upyaAn

Esrefzade fikhi hiikiimlerin konusu olan 1la konusunda ise su bilgileri aktarmistir. Miellif, “1la
kelimesinin “uzaklasmak” anlaminda oldugunu belirtmistir. Katade'nin (6l. 54/674) ilanin bir
bosanma yontemi oldugu gorisiini belirtmistir. Cahiliyede esini sevmeyen bir erkek ona
yaklasmama yemini ettigini ve bu durum kadin i¢in bir eziyete déniismesi sebebiyle islam’in bekleme
stresini ayetle belirledigini ifade etmis. Bu siire hiirler i¢cin dort ay; koleler i¢in ise iki aydir. Bundan
daha az siire i¢in yemin etmis olsa bile. Kim karisina yaklasmama yemini ederse dort ay on giin
beklemelidirler. Kadin kdle ise, iki aydir. Bu siire zarfinda donerlerse Allah’in affedici oldugunu ayet
belirtmistir. Bu siire zarfinda dénmezlerse talak gerceklesmis olur.5¢

Miiellif, namaz, abdest, orug, hac, zekat gibi fikhi meseleleri ihtiva eden konularla ilgili de
aciklamalar yapmistir. Bu konular1 Hanefi fikhina gére agiklamistir. Miiellif, ahkam ayetlerini fikhi
acidan degerlendirdikten sonra ilgili dyeti tasavvufi bakis agisiyla da yorumlamus, seriat ve tarikat
baglaminda ele almistir. Calismanin muhtevasi agisinda bu konularla ilgili ayetlerin tefsirine
girilmemistir.

2.2.3. Kelami Meselelere Yer vermesi

Esrefzade’nin tefsirinin 6zelliklerinde biri de kelami meseleleri ihtiva etmesidir. Fakat miiellif,
kelami konular1 detaya girmeden kisa ve 6z bir sekilde yer vermistir. Bu konulardan biri sefaat
meselesidir. Miiellif, kimsenin kimseye faydasinin dokunmayacagini konu alan Bakara stiresinin 123.
ayeti baglaminda sefaat konusunu agiklamustir. Ayet, su sekildedir:

“Cysliath ah Y 5 A2\ g ¥ 5 Ot Lhe OB V5 i Ll B Sl %Y L3 85 “ Kimsenin kimse namina bir
sey 6demeyecegi, hi¢ kimseden fidye alinmayacagi, kimseye sefaatin (araciligin) yarar saglamayacagi
ve hi¢ kimsenin hicbir taraftan yardim goremeyecegi giinden sakinin.”>7 Esrefzade bu ayet
baglaminda miimin bir kimsenin kafir icin sefaat¢i olmayacagini, Allah’in izin vermedigi miiddetce
de kimsenin kimseye sefaatci olamayacagi, Allah izin verdigi takdirde Peygamberlerin, meleklerin,
alimlerin, sehitlerin mii'minlerin ve ¢ocuklarin sefaat edebileceklerini ifade etmistir..58 Miiellif,
ahirette sefaatin varligina ve bunun Allah’a sirk kosmamis, sefaatine izin verilmis mii’'minler i¢in
gecerli olacagina, sefaatin kafirler i¢cin olmayacagini mii'minler i¢in ise Allah’in iznine bagli olduguna
Necm Siiresinde gegen <=5 £ Gl £ O3 &1 230 Ge V) G adfe i (55 Y i 301 b olla b 585 “Goiklerde
nice melekler vardir ki onlarin sefdatleri; ancak Allahin izniyle, diledigi ve hosnut oldugu kimselere

53Bursevi, Ziibdetii’l-beyin, 2 /86.

54 Kurtubi, Ebii Abdillah Muhammed b. Ahmed b. Ebi Bekr b. Ferh, (6l. 671/1273), Cdmi‘ li-ahkdmi’l-Kurdn, thk. Abdullah b.
Abdi’'l Muhsin et-Tiirki, 24 Cilt, (Beyrut: Miiesseseti'r-Risale, 1437/840), 9/90-100.

55 Bursevi, Ziibdetii’l-beydn, 2 /1304.

56 Bursevi, Ziibdetii’l-beydn, 1/383; Genis bilgi icin bk. Serahsi, Kitdbiil-Mebsiit, 7-8/20; Taberi, Cimiu’l beyidn, 4/47; Kurtubi,
Ahkamiil-Kurin, 4/21;

57el-Bakara 2/123.

58 Bursevi, Ziibdetii’l-beyin, 1/236.
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yarar saglar”>® ayetinin mutlak bir delil oldugunu séylemistir. Bunu yani sira ‘\*—JS‘;‘ NESS N ‘.s'ei‘ 13 da

“Izni olmaksizin O'nun katinda sefaatte bulunacak kimdir?”6° ayetinin ise miisriklerin putlari Allah’in
ortaklar1 ve O’'nun katinda sefaatgileri olarak gordiikleri inancina dikkat cektigini ve sefaatin
olmayacagina degil, Allah'in izni ve iradesiyle olacagina, bu sebeple kafire sefaat izni verilmeyecegine
bir cevap oldugunu sdylemistir. Miiellif, ayetin sefaati kabul etmeyen Mu’teziliye de cevap oldugu
gorisiindedir.6! Sefaat ile ilgili ayetler miitalaa edildiginde ilgili dyetlerde sefaat edecek ve sefaate
edilecek olan kisi veya gruplar Allah’in rizasi ve izni ile olacagi vurgusu dikkat cekmektedir.

Miiellif kelami meseleler baglaminda Allah’in ahirette goriiliip goriilmeyecegi (ruyetullah)
konusu ile ilgili de goriis belirtmistir. Miellif burada Ehl-i siinnetin gériisiinde oldugunu ifade etmis,
Allah’in diinyada goériilmeyecegini ahirette ise inanan kimselerin gérecegini belirmis, Mutezile'nin
Allah’in ahirette goriilmeyecegi fikrinin isabetli olmadigina vurgu yapmistir.

Miiellifin kelami meseleleri konu alan ayetleri tefsir etmede takip ettigi bir diger metot ise
mezhepsel karsilastirmaya girmemesidir. Miiellif, itikatte Ehl-i siinnet diisiincesini benimsemistir.
Bu sebeple ilgili ayetleri Ehl-i siinnetin goriisleri cercevesinde aciklamistir.

Sonug

Kur’an1 anlama ve anlatma ¢abasi vahyin ilk inzalinden itibaren devam eden bir olgudur. Bu
anlama faaliyetinin temelinde insanin marifetullahtan yola c¢ikarak kendini ve yaratilis amacini
anlamli bir yere konumlandirmak oldugunu sdéylemek mumkiindir. Zira Allah Kur'an’da yaratici
Allah ile yaratilan insanin iliskisi ve konumu iizerinde 1srarla durmaktadir. insan Allah’1 dogru
konumlandirdig1 zaman ancak kendini de kul(yaratilan) olarak dogru yere konumlandirmis olur.
Insan-Allah, insan-insan veyahut insan-toplum iliskilerindeki problemlerin ortaya ¢ikmasinda,
inanan insanin Allah tasavvuru ile ilgili eksik ve yanlis anlayisa sahip olmasiin payi oldugunu
soylemek miimkiindiir. Clinkii insan, Allah1 yaratici, yonetici, her an gozetleyici, her seyin maliki, adil
ve merhametli olarak kabul ettiginde hem kendi fitrati hem de yaratilan her sey ile savasi bitmekte,
her sey dengeye oturmaktadir. Bu sebepten olsa gerek ki Kur’an’da Allah’in esma ve sifatlarina ve
insanin yaratilisina/fitratina 6zel vurgu yapilir. Buradan hareketle Hz. Peygamber ile baslayip
giiniimiize kadar devam eden tefsir faaliyetlerinin, Allahn tanimamiza ve insami dogru
anlamlandirmamizda dnemli bir rolii ve islevi oldugunu sdylemek miimkiindiir.

Esrefzade, Osmanli donemi miifessirlerindendir. Osmanli déneminde telif edilen tefsirlerin
rivayet, dirdyet ve isari ozellikler gibi karakteristik benzerlikler Ziibdetii'l-Beyan’da da kendini
gostermistir. Bu bilgiden yola ¢ikarak Esrefzade’nin tefsirinde 6zgiin bir yontem benimsemesinden
ziyade Osmanli tefsir mirasinin o6zelliklerinden etkilendigini ve bunu tefsirine yansittigini
soyleyebiliriz. Zira Miellifin ayetleri dil, nahiv ve belagat ilkelerine goére agiklamasi, kiraat
farkliliklarina yer vermesi Zemahser?’'nin Kessaf adli tefsirinden, hem rivayet ve dirayet yontemini
kullanmasi bunun yani sira diger kelam, itikat ve fikihla ilgili ayetleri her bir ilim baglaminda tefsir
etmesi Razi'nin (6l. 606/1210) Mefidtihu’l-Gayb eserinden, isari yorumlara yer vermesi Kuseyri'nin
(6l. 465/1072) Letdifii’l-Kur'dn'indan etkilendigini gostermektedir.

Miiellif siirelerin tefsirine ilgili slirenin Mekki veya Medeni oldugunu, ayet sayisini belirttikten
sonra ayeti kelime kelime agiklamistir. Tefsire s6z konusu kelimelerin dilsel tahlili ile baslamis,
sahabe ve tabitn kavli ile agiklamaya devam etmistir. Akabinde ise arastirmanin kaynaklar1 kisminda
belirtilen eserlerden alintilar yapmustir. ilgili kelimeyi ya da ayeti bazen tamamen nakille agiklarken
¢ogu zaman aldig1 rivayetlerin yanina kendi goriisiinii de ilave etmistir.

Miiellif, Ayetlerin tefsirinde ayetlere, hadislere, sahabe ve tabiin kavline ve israiliyat rivayetlerine
de basvurmustur. Miiellifin israillyat haberlerine basvurmasi eserin zayif yonlerindendir. Bununla

59en-Necm 53/26.
60¢l-Bakara 2/255.
61 Bursevi, Ziibdetii’l-beydn, 1/444.
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birlikte dil kaidelerine varsa kiraat farkhliklarina da yer vermistir. itikAdi konularla ilgili dyetler
tefsir edilirken sik olmamakla birlikte Ehl-i Stinnet ve Mu’tezile goriisleri arasindaki farkliliklara yer
vermis, genelde ise Ehl-i siinnetin goriisii ile agiklanmistir. Miiellif, ahkam ayetlerini kendisinin de
fikihta mensubu oldugu Hanefl fikhina gore agiklamis, ara ara Safif, Maliki ve Hanbeli mezhebinin
goruslerine yer verdigi de olmustur.

Esrefzade Abdulkadir'in yetistigi aile ve c¢evrede tasavvufi diisiincenin agirlikta oldugu
gorilmektedir. Ailesi ve ¢evresinde aldig1 sifi diisiincenin ayetleri rivayet ve dirayet yontemi ile
acikladiktan sonra tasavvufi bakis acis1 ve yorumu ile bitiriyor olmasi bu durumu kanitladig tespit
edilmistir. Ziibdetii'l-Beyan’da rivayet ve dirayet yonteminin birlikte kullanmis olmasi bir¢ok tefsir
ile benzer ozellik gostermektedir. Fakat Esrefzade, ayetlerin fikhi veya keldmi yonden genel
aciklamasini yaptiktan sonra tasavvufi bakis acisi ile yorumlamis olmasi yonii ile 6nem arz
etmektedir. Esrefzdde bunu, Allah’in emir ve yasaklarin bilgiden zihne oradan kalpte bir hale
dontstiigiinii ifade etmistir.

Esrefzade, tefsirinde kelimelerin sozliikk anlamlarim agiklarken, az da olsa belagat ve kiraat
farkliliklarina dair nakiller de yapilmistir. Kiraat farkliliklarimi agiklarken miitevatir rivayetlere
cogunlukla yer vermekle birlikte miitevatir olmayan rivayetleri de nakletmistir. Esrefzade, Farsca
siir ve nakillerde bulunarak, eseri edebi yontem ile zenginlestirmistir. Esrefzade, tefsirinde hadis
aktarirken genel olarak Cami’u’s-sahih’i gostermis ancak kiilliyatin hangi eserinde oldugunu
belirtilmemistir. Esrefzade, rivayetlerin kaynagini belirtmedigi bir¢ok hadise yer vermistir. Kiitiib-i
sitte gibi hadis alaninda dogrulugu ¢ogunluk tarafindan kabul edilen kaynaklari sadece istisna olarak
kullanmistir. Bunun yerine eserde yogunluk olarak Suyti’'nin (6l. 911/1505) Cami’u’s-sagir cem’u’l-
cevamil’i, Begdvi'nin Mesabihii’s- siinen’i ve bunlara yazilmis serh ve hasiyeleri yogun bir sekilde
kullanmistir. Son olarak tefsirde yogun bir sekilde ve hikayelere yer verildigi gorilmiistiir.
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The Verification of the Crescent: The Dispute between Moon Sighting and Astronomical Calculation
Abstract: The issue of determining the crescent moon’s visibility through either visual observation or
astronomical calculations is a significant topic in Islamic jurisprudence, due to its close relationship with several
fundamental acts of worship, such as fasting and pilgrimage. This article addresses the controversy surrounding the
method of determining the start of the lunar month, its rulings in Islamic law, and the opinions of scholars on the
matter. The greatest challenge in this issue is reconciling the scriptural texts that mandate reliance on visual sighting
with the scientific advancements that allow for the determination of the beginning of the lunar month using
advanced astronomical tools. On one hand, it is evident that from the early Islamic periods, the visual sighting of the
crescent was the only available means for determining the start of the month. Numerous Qur’anic verses and
prophetic sayings (hadiths) have clarified how to determine the beginning of Ramadan and the days of the
pilgrimage. A prominent example from the Qur'an is the verse: {‘\-«mﬂa Sl K 3¢5 oa8which indicates that fasting is
linked to the sighting of the Ramadan crescent. Similarly, in the Prophetic tradition, the saying of Prophet
Muhammad (peace be upon him): "Fast when you see it, and break the fast when you see it; if it is obscured from
you, then complete thirty days of ‘Hilal Ramadan’ also underscores the importance of moon sighting as a legitimate
means of establishing the lunar month’s start. On the other hand, challenges have emerged regarding the
determination of the crescent’s appearance, the most significant being the use of advanced astronomical
calculations. Some scholars argue that astronomical calculations can be a precise tool for determining the lunar
month’s start, especially when visual sighting is difficult due to unfavorable weather conditions or light pollution.
Modern astronomical techniques provide accurate means of determining the beginning of the lunar month
scientifically and reliably, free from the uncertainties that may arise from meteorological factors or the unclear
visibility of the crescent. These scientific advancements have imposed themselves on the juristic landscape, leading
to the emergence of new opinions that seek to reconcile scriptural texts with scientific facts. While some insist that
visual sighting is the sole valid method endorsed by Islamic law, others contend that astronomical calculations can
serve as a tool for determining the start of the month without contradicting Islamic law. Moreover, it could help
avoid some of the issues arising from discrepancies in crescent sightings in different regions. However, the debate
continues regarding the legitimacy of fully relying on astronomical calculations without visual sighting.
Furthermore, the differences in the moon’s appearance across various regions lead to discrepancies in the
beginning of the lunar months among Islamic countries, which causes divisions among Muslims, particularly
concerning the start of Ramadan and the celebration of Eid al-Fitr. These divisions highlight the need for greater
efforts to unify legal positions, either by relying on a unified sighting method or by using astronomical calculations
as a supplementary factor. Thus, the issue of determining the crescent’s appearance is characterized by complex
legal and practical dimensions. Legally, scholars base their rulings on the Qur'an and the Sunnah when determining
the regulations related to moon sighting. Practically, this matter requires consideration of scientific and
astronomical developments to harmonize the practices of Muslims in relation to lunar months. The issue of
determining the crescent through astronomical calculations is not merely a scientific or legal matter but is also a
social and religious issue with direct implications for the lives of Muslims worldwide. The precise determination of
the beginning of Ramadan or the pilgrimage’s timing is fundamentally linked to the accurate identification of the
lunar month’s start. In this context, this article aims to shed light on the various aspects of determining the crescent’s
appearance through visual sighting or astronomical calculations in Islamic jurisprudence and to explore the
different scholarly opinions on this issue. Additionally, the article will examine whether it is possible to reconcile
both methods in a way that aligns with the requirements of the modern era, providing a comprehensive and precise
perspective and attempting to reach a balanced approach that may be beneficial in addressing this issue in the
contemporary world. Keywords: Islamic Law, Figh, Hijri, Crescent, Dispute.

Hilalin Tespiti: Gozle gorme (Ru’yet-i Hilal) ile Astronomik Hesaplama Arasindaki [htilaf

Oz: Islam hukukunda, Hilali gézle gérmekle veya astronomi hesabiyla tespit etme meselesi, 5nemli konulardan
biridir. Zira, bu meselenin orug ve hac gibi bircok temel ibadetle dogrudan iliskisi bulunmaktadir. Bu makale, hilalin
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tespityontemi tizerindeki ihtilafi, Islam fikhindaki hiikiimlerini ve fakihlerin bu konudaki griislerini ele almaktadir.
Bu meseledeki en biiyiik zorluk, hilalin goriilmesiyle ilgili ser naslar ile ayin baslangicini modern astronomik
araglarla belirleme imkamn sunan bilimsel gelismeler arasinda nasil bir uyum saglanacagidir. Bir taraftan, Islam’in
ilk dénemlerinden itibaren hilalin g6zle gériilmesi, ayin baglangicin belirlemede tek yontem olarak kabul edilmistir.
Hilalin gorilmesiyle Ramazan aymin baglangicim ve hac giinlerini belirlemeye dair bircok ayet ve hadis
bulunmaktadir. Kur’an-1 Kerim'deki su ayet bu duruma érnek teskil etmektedir: " Oyle ise icinizden kim bu aya
ulasirsa onu orugla gecirsin ". Bu ayet, Ramazan orucunun hilalin gériilmesiyle iliskilendirildigini ifade etmektedir.
Benzer sekilde, Peygamber Efendimiz’in (s.a.v) su hadisi de hilalin goriilmesinin ay baglangicim belirlemede ne
denli 6nemli oldugunu gostermektedir: "Hilali (Ramazan hilalini) gériince oruca baslayin ve hilali (Sevval
hilalini) gériince bayram edin. Hava bulutlu olursa iginde bulundugunuz ay1 otuza tamamlayn". Bu hadis, hilalin
gorilmesinin ayin baslangicini belirlemek icin ser'? bir arag olarak kabul edilmesi gerektigini gostermektedir. Diger
taraftan, hilalin tespiti konusunda astronomik hesaplamalarin kullanilmasi gibi yeni zorluklar ortaya ¢iknmistir. Bazi
alimler, 6zellikle hava kosullary, 151k kirliligi veya diger cevresel faktorler nedeniyle hilalin gézle goriilmesinin zor
oldugu durumlarda, astronomik hesaplamalarin ayin baglangicim belirlemede dogru ve giivenilir bir arag
olabilecegini savunmaktadirlar. Giiniimtizdeki gelismis astronomik teknikler, hilalin dogus ve batis zamanlarim
tam bir kesinlikle tespit edebilmektedir. Bu durum, 6zellikle hava sartlarinin belirsiz oldugu veya goriis agisinin
kisitlandign durumlarda, bilimsel hesaplamalarin 6nemini artirmaktadir. Ancak bu bilimsel gelismeler, islam
fikhinda yeni tarismalara yol agmustir. Bir grup alim, gozle hilalin gériilmesinin ser? agidan tek gegerli yontem
oldugunu savunurken; digerleri, astronomik hesaplamalarin, ser naslara aykirn olmadan, hilalin tespitinde
yardimc bir yontem olarak kullanilabilecegini 6ne siirmektedir. Bu goriise gore, astronomik hesaplamalarin
kullarulmasi, farkli bolgelerdeki hilal gérme ihtilaflarini azaltabilir ve Miisliimanlar arasinda birligi saglayabilir.
Ancak, tamamen astronomik hesaplamalara dayanmanin mesruiyeti konusunda tartismalar devam etmektedir.
Ozellikle, hilalin farkl bolgelerdeki dogus ve batis zamanlarmdaki farkhiliklar, islam tilkeleri arasinda ayin baslangici
konusunda ayriliklara neden olmaktadir. Bu durum, ézellikle Ramazan ayinin baglangic ve bayram giinlerinin
belirlenmesi gibi konularda Misliimanlar arasinda bélinmelere yol agmaktadir. Bu bdliinmeler, ya hilalin
goruldiigii yerlerde ortak bir gézlem metoduna ya da astronomik hesaplamalarin yardimei bir unsur olarak
kullamlmasina y6nelik daha kapsamli bir gabamin gerekliligini ortaya koymaktadir. Ayrica, hilalin tespiti, sadece dini
bir mesele olmanin dtesinde, toplumsal diizenin ve birlikteligin saglanmasinda da 6nemli bir rol oynamaktadir.
Farklibolgelerdeki hilal gbzlemleri arasindaki uyumsuzluklar, ayni ibadetlerin farkh zamanlarda yapilmasina sebep
olabilmektedir, bu da toplumsal birlikteligi zayiflatabilir. Sonug olarak, hilalin tespiti meselesi hem sert hem de
pratik boyutlartyla oldukca karmasik bir yapiya sahiptir. Serl acidan, fakihler hilalin tespitine dair hiikiimleri
belirlerken Kur’an ve Siinnet naslarina dayanmislardir. Pratik agidan ise bu mesele, ayin baslangicini belirlemede
bilimsel ve astronomik yeniliklerin dikkate alinmasini gerektirmektedir. Hilalin astronomik hesaplarla tespiti
meselesi sadece bilimsel ya da fikhi bir konu olmay1p, aym zamanda Miisliimanlarin giinliikk yasamini dogrudan
etkileyen sosyal ve dini bir meseledir. Ramazan ayinin baglangici veya hac ibadetinin vakitlerinin dogru bir sekilde
belirlenmesi, ayin baslangicinin kesin tespitiyle yakindan iliskilidir. Bu baglamda, bu makale, hilalin gzle goriilmesi
veya astronomik hesaplarla tespiti konusunun Islam fikhindaki farkli boyutlarini ele almakta ve bu konuyla ilgili
farkh fakih goriislerini incelemektedir. Ayrica, bu iki yéntemin bir arada nasil kullanilabilecegi konusunda modern
¢agin gereklerine uygun dengeli bir yaklasim sunmay1 amaglamaktadir. Bu gercevede, hilalin tespitine dair farkh
bakis agilar1 ve uygulama yontemleri, Miisliimanlarin ortak ibadet zamanlarim belirlemede daha etkin ve kapsayic
bir yaklasim gelistirilmesine katki saglayabilir.

Anahtar Kelimeler: islam Hukuku, Fikih, Hicri, Hilal, Thtilaf.
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Izmir Evangelical Protestant Churches*
Abstract: Izmir is one of our cities with a rich history, known for its geographical structure and its
embrace of different cultures and religions. As a central hub in many areas, particularly in art, culture,
and commerce, the city of [zmir has continued to be a focal point from the past to the present, with a
history dating back to around 8500 BC. Being one of the first regions where Christianity spread, [zmir
has historically been a popular center for the Christian world as well. With its incorporation into
Ottoman lands, it has maintained this valuable characteristic. Izmir, which holds an important
position in the Christian world, has not only hosted communities where different cultures and
civilizations coexist but has also housed various faith groups that have built their places of worship
to freely practice their beliefs and rituals. Thus, Izmir has become one of our cities famous not only
for its mosques but also for its churches. Recently, it has been observed that churches, particularly
those with Protestant and Evangelical identities, have been operating within a more intensive
working system in Izmir. The church is the term used for the community formed by those who believe
that Jesus provides spiritual salvation and strive to live a life within the framework of Christian faith,
as well as the place of worship where this community performs its religious rituals. Therefore, the
church stands out not only as a place of worship where certain sacraments are performed but also as
a center that fosters a sense of community. Protestantism, which aims to return Christianity to its
form during the time of Jesus, emphasizes the importance of the spiritual connection that will be
established between the individual and God. According to the Protestant perspective, it is accepted
that the individual experiences spiritual enlightenment through inspiration believed to be sent by
the Holy Spirit, alongside faith in Jesus’ salvific role in their personal life. Therefore, rather than
focusing on certain sacraments, the Protestant viewpoint highlights the importance of spiritual
connection for the individual, centering on the spiritual relationship with Jesus as the path to spiritual
salvation. Evangelism, which encompasses the meanings of the words gospel and good news, is
essentially a movement to return to the Holy Scriptures, or in other words, to the true teachings of
Jesus. Just as the emergence of Protestantism is attributed to Martin Luther, the name that first comes
to mind when discussing Evangelism is also Luther. Initially used by Luther to signify a return to the
true teachings of Jesus, Evangelism has undergone a shift in meaning over time, evolving into a
movement aimed at proclaiming the message of the Gospel to the entire world. Additionally, while
missionary work aims to convert non-Christians to Christianity, evangelism envisions spreading the
message of the Gospel to all humanity. The re-Christianization of those who are Christians yet live
lives distanced from the messages of the Gospel also falls within this framework. Therefore,
Evangelism essentially sees the entire world as its field of activity, aiming to spread the message of
the Gospel and the belief in Jesus’ salvation to all corners of the globe. In this context, the effort of the
founding members in the churches within our research area to manage the church congregation and
organize it for various activities has been tried to be determined. In addition, the activities of the
church members towards opening new churches have been conveyed. The similarities between the
process of the spread of Christianity in the post-Jesus era and the contemporary evangelical
movement have also been addressed. This study focuses on the New Birth Protestant Church, which
has a Protestant-Evangelical identity and is located in the center of izmir, and certain key churches
affiliated with it. The relevant churches were visited, particularly on Sundays between 2003 and
2005, and their services and other activities were observed. The founding dates of these Protestant
churches and their development processes up to the present have also been identified. One-on-one
interviews were conducted with both the founding members and pastors of the churches, as well as

* Bu makale Canakkale’de 15-17 Nisan 2005 tarihinde “Tiirk Diinyasinda Misyonerlik”adh sempozyumda sunulan
“lzmir’deki Bazi Misyoner Gruplar: Yeni Dogus Protestan Kilisesi Ornegi”adl bildirinin genigletilmis seklidir. This article is
an expanded version of the paper titled “Some Missionary Groups in [zmir: The Case of the New Birth Protestant Church’,

which was presented at the symposium “Missionary Activities in the Turkic World”held in Canakkale on April 15-17, 2005.
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with visitors, in an effort to get to know them closely. Our aim is to gain a closer understanding of a
religious group existing in our country from a researcher's perspective and to introduce it. While
examining the subject, written literature and websites of churches were used, field research was also
conducted, and observations and evaluations made by personally participating in church programs
were also conveyed. The information obtained was interpreted phenomenologically, and
comparisons were occasionally included. Thus, the goal was to provide general information about
the Protestant and Evangelical identity churches and their practices operating in [zmir.

Keywords: History of Religions, Izmir, Evangelism, Protestant, Church.

Izmir Evanjelist Protestan Kiliseleri
Oz: Izmir cografi yapis, farkl kiiltiir ve dinlere kucak agmasi yoniiyle koklii bir tarihe sahip
olan sehirlerimizden biridir. Sanat, kiiltiir ve ticaret basta olmak iizere pek ¢ok alanda
merkezi bir konunda bulunan izmir sehri, MO. 8500’lii yillara dayanan tarihiyle gecmisten
glinlimiize ilgi odagl olmaya devam etmistir. Hiristiyanligin yayildigi ilk bolgelerden biri
olan Izmir, tarihsel olarak Hiristiyan diinyasi icin de popiiler bir merkez olmustur. Osmanh
topraklarina katilmasiyla birlikte sahip oldugu bu degeri koruma 6zelligini stirdirmiisttir.
Hiristiyan diinyasi acisindan énemli bir konumda bulunan izmir sehrinde farkh kiiltiir ve
medeniyetlere sahip topluluklar bir arada yasadig1 gibi farkli inan¢ mensuplari inang ve
ibadetlerini rahatca uygulama adina kendilerine ait ibadet mekanlar1 da insa etmislerdir.
Boylece Izmir sehri camileri kadar Kkiliseleri ile de meshur olan sehirlerimizden biri
olmustur. Son dénemde Izmir’de 6zellikle Protestan ve Evanjelik kimlige sahip kiliselerin
daha yogun bir ¢alisma sistemi icerisinde olduklar1 fark edilmistir. Kilise, isa’nin ruhsal
kurtulusu saglayacagina inanarak ona baglanan ve Hiristiyanlik inanci ¢ercevesinde bir
hayat yasamaya ¢alisan kimselerin olusturdugu topluluga ve bu toplulugun dini ritiiellerini
yerine getirdigi ibadet mekanina verilen addir. Dolayisiyla kilisenin islevi belli
sakramentlerin yerine getirildigi ibadet mekani olmasi yani sira topluluk ruhunu hissettiren
bir merkez olmasiyla 6n plana ¢ikmaktadir. Hiristiyanh@in Isa zamanindaki sekline
donmesini amaclayan Protestanlik, birey ile tanr1 arasinda kurulacak olan ruhsal
baglantinin 6nemini vurgulamaktadir. Protestan yaklasimina gore bireyin sahsi hayatinda,
[sa'nin kurtarialigina imaniyla birlikte Kutsal Ruh tarafindan iizerine génderildigine
inanilan esinlenme yoluyla ruhsal bir aydinlanma yasadig1 kabul edilmektedir. Dolayisiyla
belli sakramentlerden ziyade bireye ruhsal baglantinin 6nemini vurgulayan Protestan bakis
agis Isa ile kurulacak ruhsal baglantiyr merkeze alarak manevi kurtulus yolu oldugunu
aktarmaktadir. Incil sézciigiiniin karsihgl olan miijde ve iyi haber anlamlarimi da iceren
Evanjelizm ise esasen Kutsal Kitaba diger bir deyisle Isa’nin gercek 6gretisine doniis
hareketidir. Protestanligin ortaya c¢ikisi Martin Luther’e dayandigi gibi Evanjelizm
denildiginde de ilk akla gelen isim Luther’dir. ilk kez Luther tarafindan isa’nin gercek
Ogretisine doniis anlaminda kullanilan Evanjelizm, ilerleyen siirecte bir anlam kaymasi
yasayarak Incil mesajin1 tiim diinyaya duyurmay1 hedefleyen bir harekete dogru gecis
yasamistir. Ayrica misyonerlik, Hiristiyan olmayanlarin Hiristiyanlastirilmasini
hedeflerken evanjelizasyon, Incil mesajinin tiim insanhfa ulastirilmasin 6ngoriir.
Hiristiyan oldugu halde incil mesajlarindan uzak bir yasanti icinde olanlarin yeniden
Hiristiyanlastirilmasi da bu cercevede yer almaktadir. Dolayisiyla Evenjelizm, Incil
mesajinin ve Isa’min kurtaricihigina olan inancin tiim diinyaya yayilmasini hedef edinen bir
akim olmasi yontyle esasen tiim diinyay1 kendisinin faaliyet alani olarak gérmektedir. Bu
baglamda arastirma alanimiza dahil olan kiliselerdeki kurucu tyelerin kilise cemaatini
idare ve cesitli faaliyetler icin organize etme gayreti tespit edilmeye ¢alisiimistir. Bununla
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birlikte kilise liyelerinin yeni kiliseler acilmasi yoniindeki faaliyetleri aktarilmistir. Ayrica
Isa sonras1 dénemdeki Hiristiyanligin yayilma siireci ile giiniimiiz Evanjelizm hareketinin
benzerlik arz eden noktalarina da deginilmistir. Bu calismada Izmir merkezde bulunan
Protestan-Evanjelik kimlige sahip olan Yeni Dogus Protestan Kilisesi ve bu Kkilise ile
baglantil olan belli bagh kiliseler ele alinmigtir. Ilgili kiliseler 2003-2005 yillar1 arasinda
ozellikle Pazar glinleri ziyaret edilerek ayinleri ve diger calismalar1 gézlemlenmistir. Ayrica
bu Protestan Kkiliselerinin kurulus tarihi ve gilinlimiize kadar gelis siirecleri de tespit
edilmistir. Gerek kiliselerin kurucu {iyeleri ve pastdrler gerek buraya gelen ziyaretgilerle
birebir goériismeler yapilarak kendileri yakindan taninmaya calisilmistir. Amacimiz bir
arastirmaci goziiyle llkemizde var olan bir dini grubu daha yakindan tanimak ve
tanitmaktir. Konu incelenirken yazili literatiirden, Kiliselerin internet sitelerinden istifade
edildigi gibi alan arastirmasi da yapilmis, kilise programlarina bizzat istirak edilerek
gerceklestirilen gozlem ve degerlendirmeler aktarilmistir. Elde edilen bilgiler
fenomenolojik olarak yorumlanmis, zaman zaman karsilastirmalara da yer verilmistir.
Boylece Izmir'de faaliyette bulunan Protestan ve Evanjelik kimlige sahip kiliseler ve
uygulamalar1 hakkinda genel bir bilgilendirme yapilmasi hedeflenmistir.

Anahtar Kelimeler: Dinler Tarihi, izmir, Evanjelizm, Protestan, Kilise.

Introduction

The city of Izmir is one of the oldest settlements in Anatolia, with a history dating back to around
8500 BC.! t is accepted that the name Izmir evolved from the name of an Amazon queen named
Smyrna, who is believed to have lived here in ancient times. In the course of history, traces of the first
urbanization in the city were found, first in Bayrakli and later in the area where Kadifekale is located.
Excavation work in the Tepekule area of the Bayrakl district has unearthed remains dating back to
3000 BC. Additionally, the discovery of the Yesilova Mound? in the Yesilova neighborhood of the
Bornova district in 2003, along with the information obtained from the excavations conducted there,
has revealed that Izmir was a center of civilization dating back to around 8500 BC. The city, which
has hosted different civilizations and cultures, has attracted attention throughout history due to its
geographical location and the vibrant religious life in the region. Izmir has been a central hub in many
areas, particularly in culture, art, and trade, from the past to the present. While under the rule of the
Byzantine Empire, Izmir was one of its prominent religious centers and was endowed with privileges
as the capital of the empire. After the period of the Turkish Beyliks, it became a famous port city of
the Mediterranean and a favored city of the Ottoman Empire, which was considered a world power
of its time, serving as the empire’s gateway to the world.>

In his works Medinetii’l-Fazila and Fususu’l-Medeni, Farabi expresses that a city inhabited by a
single nation and a single race is lacking in essential qualities. He argues that a truly civilized urban
structure can emerge in a region if the dominant religious authority establishes an understanding
that can accommodate multiple languages, religions, and cultures.? In this context, Izmir is one of our

! Akin Ersoy, Smyrna/lzmir Kazi ve Arastirmalari II, “Buluntular Isiginda Smyrna ve liskili Kentler”, Ege Yayinlari, (2017);
Hakan Goncii vd., “Symrna/izmir Kazi ve Arastirmalari-111", Ege Yayin/ars, (istanbul 2019); Zafer Derin, “Smyrna/izmir Kazi
ve Arastirmalari I, izmir’in 8500 yillik Sakinine iligkin izler... Traces of an 8500 Year-0ld Resident of Izmir .”, Ege Yayinlari
10 (izmir 2017), 93-98.

2 https://yesilova.ege.edu.tr/ (17.11.2024).

3https: //www.izmir.bel.tr/tr/izmirintarihi/225/257(17.11.2024);https://www.apikam.org.tr/tr/izmir-
hakkinda/9/28?AspxAutoDetectCookieSupport=1 (17.11.2024). See also. Ersoy, Smyrna/[zmir Kazi ve Arastirmalari Il, 93.
4 Mahmut Kaya, “Farabi” (Ankara: TDV Yayinlari: Tiirkiye Diyanet Vakfi Islam Ansiklopedisi, 1995), 12/145-162; Mahmut
Kaya, “el-Medinetii’l-Fazila” (Ankara: TDV Yayinlari: Tiirkiye Diyanet Vakfi islam Ansiklopedisi, 2003), 28/318-320; Ebu Nasr
Muallim-i Sani Muhammed b Muhammed b Tarhan Farabi, Farabi'nin Iki Eseri: Fusulii’l-Medeni (Siyaset Felsefesine Dair
Goriisler) Tenbihat Ala Sebili’s-Sa’ade (Mutluluk Yoluna Yéneltme), cev. Hanifi Ozcan (Istanbul: Marmara Universitesi ilahiyat

<on

Fakiiltesi Vakfi Yayinlari, 2014). See also. istar Gézaydin, “Dini Dogruluk iddias1 ve Cogulculuk: Tiirkiye Ornegi” (Istanbul,
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cities where adherents of two major religions, Islam and Christianity, live together in a framework of
respect and tolerance.

It is known that some Christian groups living in Izmir are only trying to practice their own
religious beliefs, while others are striving to convey their beliefs to other people. In this context, the
activities of Protestant churches in Izmir, particularly those with a prominent missionary identity,
are noteworthy. Before introducing these churches, it would be appropriate to provide a brief
introduction to fundamental concepts such as church, Protestantism, and Evangelicalism.

The Church is the name given to the community formed by those who embrace the Christian faith,
founded by Jesus Christ, and established under the leadership of the apostles with the support of the
Holy Spirit. In addition to referring to the group formed by individuals devoted to Jesus, the term
"church" is also used for the sacred places where those who adhere to the Christian faith gather for
worship.” In other words, the Church is a concept used to define the community of people who believe
in Jesus's salvation, are connected to him through faith, and claim to follow in his footsteps. It is
generally accepted that the concept of the Church encompasses five different meanings: institution,
sacrament, communion, servant, and herald. Therefore, in the Christian tradition, the Church is used
to refer to a sacred place, the name of the Christian community, and a denomination or congregation.®

If we were to briefly define the denominations of the Christian church, namely Catholic, Orthodox,
and Protestant, all Christians accept the "Catholic" designation in terms of representing the universal
message of Jesus. However, the concept of Catholic in its general, universal sense essentially refers
to the broadest segment of Christianity. This segment considers the papacy as the authority on
Christian doctrines and morality, is thought to represent the true church against later-emerging
groups within Christianity, and defends the universality of the church in contrast to local churches.”

The emergence of Orthodoxy in Christian history is based on political developments in the 4th
century. In particular, the relocation of the capital of the Roman Empire to Istanbul in 330 AD
transformed it into the new center of the Christian world. The internal church disagreements that
began at the council held in Sofia in 343 AD during the reign of Emperor Constantius gradually
increased, eventually leading to the establishment of Rome as the center of Catholicism and Istanbul
as the center of Orthodoxy. Christians belonging to the Orthodox Church maintain that their
denomination represents the truest path among Christian denominations, as reflected in the term
"Orthodox," which means "correct way." Sharing the same adherence to the seven sacraments as the
Catholic Church, Orthodoxy is most distinctly differentiated from other Christian denominations by
the sanctity they attribute to icons. Icons, consisting of paintings and reliefs of important figures in
Christian history, are considered important ritual objects in churches and homes. During worship,
the conveyance of wishes through icons, mystical union with icons, and the meanings attributed to
icons hold particular significance.®

Protestantism is a reformation movement centered on Martin Luther in the 16th century,
representing a return to the essence of the Christian faith. It is also used to describe churches and
communities established based on the theological and moral reinterpretation of Christianity. After
Luther, Ulrich Zwingli and John Calvin are known to be the most prominent representatives of the
Protestant movement. As a religious movement that emerged as a reaction to the practices of the
Roman Catholic Church, Protestantism does not accept church authority and hierarchy, but rather
considers the Bible as the sole authority. They only accept baptism and the Eucharist from the seven
sacraments. Emphasizing the importance of the individual's spiritual connection with God rather

2015).

5> Mehmet Aydin, “Kilise”, Tiirkiye Diyanet Vakfi [slim Ansiklopedisi (Ankara: TDV Yayinlari, 2002), 26/11-14.
6 https://turkiveturizmansiklopedisi.com/kilise-church (29.12.2024).

7 Omer Faruk Harman, “Katoliklik”, Ttirkiye Diyanet Vakfi [slam Ansiklopedisi (Ankara: TDV Yayinlari, 2002).
8 Kiirsat Demirci, “Ortodoksluk”, Tiirkiye Diyanet Vakfi [sldm Ansiklopedisi (istanbul: TDV Yayinlari, 2007).
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than rituals, Protestantism is built upon a Christ-centered understanding of faith.’

Evangelicalism is a movement that developed primarily within Protestantism. Evangelicalism,
which encompasses the meanings of "good news" and "gospel” corresponding to the word "Bible," is
essentially a return to the Holy Scripture, or in other words, to the true teachings of Jesus. Just as the
emergence of Protestantism is attributed to Martin Luther, Luther is also the first name that comes
to mind when evangelicalism is mentioned. Initially used by Luther to mean a return to the true
teachings of Jesus, evangelicalism, over time, underwent a semantic shift, transitioning towards
becoming a movement aimed at proclaiming the message of the Bible to the entire world.°

This movement entered a systematic and intensive period of activity, especially in the early 19th
century. Being a movement that spread from America, current research suggests that one in four
people in America identify as evangelicals today.!! Evangelical movements, in addition to America,
had been rapidly expanding in England since the 1730s. Like America, England has strived to deliver
the message of Jesus from the past to the present day through missionaries sent all over the world.*?
Consequently, many academic studies have been conducted on evangelism, both in the West and in
our country.”

Reaching the path to salvation, opened to humankind by God through the death of Jesus on the
cross as recounted in the Bible, is the most important goal accepted by evangelicals. For, according
to their belief, just as God sent Jesus to humanity, Jesus sent those who believe in him to all parts of
the world with the task of spreading the Gospel. It has been pointed out that, in addition to the
systematic activities of trained individuals as a group in implementing this belief that lies at the heart
of the evangelical movement, it is also important for churches to support these efforts and function
as mission centers.!* In this context, systematic studies carried out to develop church activities are
also included in the sources.?

Alongside its core tenets of commitment to the Bible, acceptance of Jesus' death on the cross for
the salvation of all humanity from sin, and the spiritual transformation experienced by an individual
through turning to God, the Evangelical movement also aims to bring about change in other people.
Consequently, an Evangelical individual desires the spiritual transformation they have experienced
in their own individual life for the other people they encounter, and in this context, adopts the
mission of communicating fundamental Christian belief to all of humanity.*®

The concept of mission originates from the Latin word "Missio," derived from the root "mittere,"
meaning "to send," and signifies the act of sending, referring to a task given to someone to complete.*’

9 Jacques Waardenburg, “Protestanlik”, Tirkiye Diyanet Vakfi [slim Ansiklopedisi (Istanbul: TDV Yayinlari, 2007); Mehmet
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A missionary, on the other hand, is a person assigned to fulfill a specific task, meaning someone with
a special assignment.’® While adherents of various religions aim to spread their messages to others,
the term "missionary” is a title specifically used for those who undertake the task of conveying the
Christian faith. It was especially used from the 16th century onwards for church officials sent to
different regions with the goal of Christianizing colonial territories.?® Although known as a work
carried out by volunteers trained from a specific church center, missionary work is essentially, as
conveyed in the Bible, a faith-transmitting activity that every Christian should participate in,
according to Christians who take as their principle Jesus's expression that he sent his apostles to
other nations to spread the Gospel.?°

Evangelicalism, as a movement that aims to spread the message of the Gospel and faith in Jesus
as Savior throughout the world, essentially sees the entire world as its field of activity. Consequently,
due to its broader meaning compared to missionary work and its perception as a more positive
concept, Christian groups involved in missionary activities today increasingly prefer to use the terms
"evangelicalism" and "evangelization"?! to describe their work.??

1. A Common Practice in Protestant Churches: Baptism and Communion

In religions, actions performed with a sense of worship after belief are of fundamental
importance. In the context of Christianity, worship is expressed through the concept of sacraments.
Christian churches have adopted different practices regarding sacraments. Unlike the Catholic
Church, Protestant churches only accept and practice baptism and the Eucharist (Holy
Communion).?

Baptism is a religious ceremony in Christianity performed as an individual's first step into the
faith, involving immersion in water or sprinkling water on the individual. The washing of the body
with water, which is considered to have cleansing and life-giving properties as well as providing
spiritual purification, is practiced as a ritual of initiation in Christianity, as it is in many other faiths.?*

Communion is a rite celebrated by Christians in memory of Jesus's Last Supper. It is recounted
that Jesus, by breaking the bread, said, "This is my body," and by showing the wine, said, "This is my
blood," as he gave them to his disciples. According to their belief, by participating in this bread and
wine ritual, those who eat and drink them will establish a spiritual unity with Jesus and achieve
eternal salvation.”®
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According to church rules, it is essential for individuals participating in the bread and wine
ceremony, also known as communion, to be baptized. Those who partake of this bread and wine
without being baptized commit a great sin. However, one of the church members stated that there
are two types of baptism, adding: "If a person has faith in Jesus' divinity and saviorhood, then they
are spiritually baptized. Water baptism is not a requirement. For example, I have accepted
Christianity, I believe in Jesus, but I have not been baptized with water." As evidence for this view,
the individual offered the following information: "When a person came to Jesus on the cross and told
him he believed in him, Jesus said to him, 'Today you will be with me in paradise.' This shows that he
was spiritually baptized. I actually go to the New Birth Protestant Church, but because water baptism
is a requirement there, I couldn't participate in the 'Lord's Supper.’ I came here because they said I
could participate in the Anglican church. The reason they don't allow it is their concern about falling
into sin, because the pastor is responsible for the members of the church. They say they are being
cautious because they have witnessed people coming to church, claiming to be Christians,
participating in this ceremony, and then trying to profit from the church.”?®

In Protestant churches, the bread and wine communion service differs from other churches in
that the consumed bread is not considered the body of Jesus, nor is the wine considered the blood of
Jesus. The prevailing belief is that it is merely a symbolic practice. Furthermore, there is flexibility
regarding the frequency of this service.”” At St. John's Anglican Church, unlike other Protestant
churches, the "bread and wine communion," which they call "the Lord's Supper,” was held every
Sunday after the service. Looking at other Protestant churches, some hold it every week, while others
find it sufficient to do so once a month. Here, the wine drunk to represent the blood of Jesus, who
shed his blood on the cross for the sins of all humanity, is red wine. When red wine is unavailable,
white wine can also be used. They stated that they follow this practice because Jesus represented his
own blood with wine in the Bible. However, we cannot say that the practice is the same in all
churches. Because this church is closer to the Catholic Church in its beliefs and practices, giving it a
slightly more formal appearance and placing greater emphasis on rituals compared to others, it uses
wine. However, there were also Protestant churches that used grape juice or even cherry juice. The
bread, on the other hand, was a very thin bread, about the size of a coin, with a cross imprinted on
the center, made by themselves using water and flour. Because this specially made bread is not found
in all Protestant churches, a normal bread can be used for this service instead, depending on the
location. Baptized Christians pray and perform this ritual by breaking off a piece of the bread and

eating it.?

2.  The Reasons for American Missionaries Establishing Churches in Izmir

Missionaries, traveling to almost every country in the world, have also come to our country,
reaching everywhere, especially certain cities. [zmir has been an important region for the Christian
world since the early days of Christianity. The fact that a significant number of the first churches
established in the post-Jesus era were located in and around Izmir has increased the importance of
this region for the Christian world.?® The missionaries, or as they are more commonly referred to
today, the Evangelists, primarily focus on adapting their activities to the culture of the countries they
operate in, particularly in Islamic countries and our own. It is understood that these missionaries
arrive with a fundamental education about the social and cultural structure of the country. They also

26 D. Kalakli, A church member who has accepted the Christianity, 11.04.2004.

27 Katar, “Dinlerde Giinliik ibadet Uygulamalar”, 73.

28 R. Evans, Priest of Alsancak Anglican Church, 09.01.2005.

29 Mark Wilson, “Localizing Smyrna in the apocalypse: John’s Visions of the ‘First of asia’ - Vahiy’de Smyrna’nin Yeri:
‘Asya’nin Birincisi’ Hakkinda Yuhanna'min Tasavvuru”, £ge Yayinlari Smyrna/izmir Kazi ve Arastirmalari-11/10 (Izmir 2017),
289-310.
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consider the psychological state of the individuals they communicate with, following a strategic
roadmap. They attempt to draw the Muslim population towards their beliefs by starting from the
common acceptance points between Islam and Christianity. Individuals who have converted to
Christianity play a key role in fostering sympathy for Christianity among Muslim individuals.*

The primary reason American missionaries or evangelical groups establish churches in [zmir is
their acceptance of Jesus Christ’s words in the Gospel: “Go into all the world and preach the gospel to
all creation.”®! They aim to spread Christianity throughout the world. When we asked a pastors of the
New Birth Protestant Church in central Izmir, “Are you going to different countries because everyone
in your home country, America, is already Christian?” they responded, “America is known as a
Christian nation, but that’s not actually the case. Most people are only Christians by name. When
asked, they say, ‘Sure, I believe,” but they don’t go to church or do anything in the name of religion,
much like many Muslims in Turkey.” When we then asked, “So what is the reason for going to other
countries? It seems that there is a need for you in your own country as well,” their answer was: “Even
if people in America don’t live out their Christianity, many express their traditional belief when they
hear the name. These people can choose to go to church one day and incorporate Jesus into their
lives, but those who have never heard of Him are different. Our mission is to introduce him to those
who do not know him at all.”*

The special reason for Christian groups establishing churches in Izmir is the mention of the names
of the seven churches located in this region, which date back to the early spread of Christianity, and
the letters sent to them in the Book of Revelation in the Bible. The fact that these churches are
specifically referenced in the Bible has further increased the significance of this region in the
Christian world. Particularly, Smyrna is known to be one of the seven churches mentioned in the
Bible, located in the center of Izmir.3® In addition, it is recorded in the sources that Christians involved
in missionary work implemented their plans to dominate Anatolia, which they defined as the key to
Asia, by advancing from Izmir.3*

R. Evans, a priest at the Alsancak Anglican Church and often addressed by church members as
“Father Ron,” in a sermon in January 2005 said that, “Protestant missionaries have been coming to
Izmir for over a century and a half, and Izmir continues to be a common target.”** A church member
also pointed out that there are many churches in the Aegean region, particularly around Izmir, from
the early spread of Christianity, expressing the view that “Christianity is not a faith that came here
later; it is a faith that existed here long before Islam.” The general sentiment among the Christians
we spoke with in the church aligns with this perspective, and Melih Ekener, the general manager of
Sat-7 Tirk, which has been broadcasting as Turkey’s first Christian channel since 2005, stated,
“When you open the Holy Bible, almost all of it takes place in Anatolia. Because we have a 2000-year
history in these lands.”®*® Therefore, it is known that missionaries come to Turkey from many
countries, especially America and England.?’ The text also provides information about the
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significance of the relevant churches and Christians through websites called Seven Churches, which
refer to the seven churches mentioned in the Bible located in Izmir and its surroundings.®

Information about the importance of these seven churches in Izmir and its vicinity for the
Christian world can be found on their respective websites, regarding the first international meeting
held in June 2021 and the second in June 2023. It appears that these meetings, held two years apart,
are planned to have a third meeting in June 2025 and a fourth in June 2027. Details of the related
program, which will last for a week and feature numerous Christian researchers from nine different
countries as speakers, are available on their websites.3?

We conducted our research centered on the New Birth Protestant Church, so we found it
appropriate to start by introducing this church first.

3.  The New Birth Protestan Church

When we ask which churches in central Izmir can be defined as Protestant and Evangelical, the
ones that come to mind are the New Birth Protestant Church and some other churches we have
identified as being connected to it. The New Birth Protestant Church is located in the area known as
Kordon in Izmir, while the other churches are situated in different central districts of Izmir, such as
Alsancak, Bornova, Buca, and Karsiyaka, which are somewhat distanced from each other. We limited
our study to these Protestant churches in central Izmir. This research was conducted based on
observations made during visits carried out particularly between 2003 and 2005, as well as
information available on the websites of the relevant churches.*’

3.1. Establishment of The New Birth Protestant Church

Today, one of the most active missionary groups in Izmir is the community that calls itself the
New Birth Protestant Church, which was founded by American missionaries and began its activities
in Izmir approximately ten years ago, as of 2005. This group, which defines its goals as “a new church
consisting of administrators and members,” has been growing by adding new activities every day
over time and has now become one of the most active communities in Izmir in terms of both
membership potential and activities. As a result of an agreement between the administrators of the
New Birth Protestant Church and the administrators of the Anglican Church named “St. John The
Evangelist Church,” located across from Alsancak Station, they began holding Sunday services and
other religious ceremonies there starting in June 2001. Thus, the Anglican service was held between
10 AM and 12 PM, followed by a gathering in the large hall at the back of the church, where tea and
coffee were served along with various refreshments for conversation. In the afternoon, from 1 PM to
3 PM, the Protestant service was conducted, and similarly, conversations took place in the hall at the
back of the church afterward. The Anglican service was conducted in English, while the services of
the New Birth Protestant Church were held in Turkish. The Turkish service attracted more interest
from some Turks compared to the English one, ensuring their more active participation in this group.
However, there were also those who came to the church to improve their English and participated in
the morning English service. Additionally, the best way to practice was during the conversation
segment after the service. Almost all of the Anglicans who held the morning service were English,
while most of the members of the New Birth Protestant Church who held the afternoon service were
American. This place was a venue where Christians from America, England, and other countries could
come together, making it possible to engage in dialogue with each of them.*!

According to their own statements, in April 2003, due to a financial dispute that arose among
them, the New Birth Protestant Community moved to an apartment on the sixth floor of a business

38 https: //www.sevenchurches.com/ (17.03.2024); Tunca Varis, The Seven Churches of Asia Minor (Anadolu’daki [Tk Yedi
Kilise), Skylife, Subat, 2000, ss. 99- 105.
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41 K. Taylor, The Pastor of the New Birth Protestant Church, (15.02.2004).
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building on Cumhuriyet Boulevard in Konak. It is known that this apartment was previously used by
the Light Church. As the number of its members increased, the Light Church moved to a larger space,
and thus the New Birth Protestant Community relocated here, acquiring an independent building of
their own. The worship hours in the new building of the New Birth Protestant Church have been set
from 11:00 AM to 1:00 PM. Just like at the church in Alsancak, weekly prayer meetings are held here
on Wednesdays at 7:00 PM. Additionally, except for Mondays, the church’s doors are open to visitors
every day of the week from 12:00 PM to 5:00 PM. With their new space, the New Birth Protestant
Church has now become a more comfortable and self-sustaining church. As of 2005, the church had
aregular congregation of about thirty to forty people, and this number could reach seventy to eighty
or more during special days and programs.*?

3.2. Founders of The New Birth Protestant Church and the Structure of the Church

The main group that constitutes the church and organizes its activities is an average of fourteen
American Christians. Among these core members, four are pastors - who prefer to use the term
“pastor” rather than “priest”. This is because while “priest” is perceived as an intermediary between
God and people, “pastor” means shepherd, and just as Jesus was a shepherd to those who believed in
Him during His time, pastors see themselves as shepherds who protect, care for, and serve their
congregations. Two of the pastors are married, and along with their spouses, they take on the task of
explaining and promoting Christianity, alongside five missionaries and three individuals who teach
English at the church, all of whom are part of the church’s main structure. While the others have been
in Turkey for an average of ten years, these English teachers are typically recent university graduates
who come to Turkey for a three-year period. Therefore, these English teachers share responsibilities
with new members who arrive every three years. Of course, it is not possible to clearly delineate the
duties of these individuals. Someone actively involved in church activities may also teach English
when needed, and those who teach English can also take on active roles in church activities.
Generally, the pastors have received theological education in America -three of them have done so-
but there are also Turkish individuals who have received adequate training in Christianity. The other
missionaries who organize church activities have university education in various fields and have also
participated in theology courses at church schools in America.*®

Christians who are affiliated with the church are required to regularly attend weekly Sunday
services and as part of their faith, they are required to donate one-tenth of their income to the church,
called “tithe.” A donation box is generally passed around among those attending the service towards
the end of the service, and after everyone has put their tithe in it, it is brought to the pastor.
Afterwards, prayers are said that God will bless this money and ensure that it is used for good works
for the church. Considering that the rent of the building, the cost of concerts and other organized
programs, the money for distributed photocopies and booklets, the cleaning and kitchen expenses of
the church, occasional trips to different cities, etc., are all covered by the church, it can be seen that
these collected tithes serve as a resource to cover the church's expenses. Moreover, the payment of
salaries for pastors and church staff is a separate issue. A pastor we interviewed stated that he
received the income to meet his financial needs from the church he was affiliated with in America. It
is noticeable that other church employees are in similar positions.**

42 N. Brunson, The wife of A. Brunson, who plays an active role in the administration and operation of the church,
(21.03.2004).

43 B. Taylor, D. Mah, N. Young, Students who came to the New Birth Protestant Church through the student interaction
program held between Ege University and the University of California, (04.07.2004).

4 K. Taylor, Pastor of New Birth Protestant Church; T. Shewey, A University of California student who came to New Birth
Protestant Church through a student interaction program between Ege University and the University of California,
(11.07.2004).
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3.3. Worship

The Sunday services at the church begin around 10:00 AM with readings from the Holy Scriptures
(Torah, Psalms, Gospel), accompanied by hymns sung with guitar and other musical instruments, the
pastor’s sermon, and a blessing prayer. The communion service, referred to as “The Lord’s Table,” is
also conducted during the service, involving bread and wine. Participants can follow the hymns
displayed on a screen and track the scripture passages read by the pastor in the Holy Bible provided
to them by church members. Additionally, after the pastor’s blessing prayer, those church members
who wish to can pray aloud. At the end of the service, the pastor says, “Let us wish peace to one
another,” and almost all attendees shake hands and say to each other, “Peace be with you,” as they
exit the service hall.*

At the end of the meeting, refreshments such as cake and cookies are offered in this hall, which
serves as both the exit and the main entrance of the church. During this time, participants have the
opportunity to engage in dialogue with different individuals. Those who are visiting the church for
the first time can ask questions about Christianity to both the pastor and other church members.
After the conversation, those interested can attend the church class that starts at 2:00 PM to gain
more knowledge about Christianity and the teachings of Christ. One of the church’s responsibilities
is to train its members to be well-versed in Christianity and to assign them to necessary roles when
needed.*® These courses are two-tiered, with the first phase lasting an average of twelve weeks and
taught by a Turkish pastor, while the second phase, which lasts about six weeks, is conducted by
American pastors. Those considering becoming Christians are required to take these courses first.
The process of transitioning to Christianity for an individual typically takes about a year with these
courses. The topics covered in the classes are provided to participants in photocopy form at the end
of the course. Upon completion of the courses, a baptism ceremony is planned for those who accept
the transition to Christianity. With the completion of the baptism ceremony, the individuals are
considered Christians.*’

In the church’s meeting room, there is a bookshelf where visitors can freely access books in
English and Turkish. This bookshelf, available for the benefit of visitors, contains not only substantial
volumes but also small pocket-sized books that cover specific topics, as well as single-page
brochures. Depending on the interests of the visitors with whom conversations are held, books
related to their inquiries are provided from this collection. Among the periodicals, it is also possible
to find their newspaper titled Kapsam in this bookshelf. This newspaper, published in the format of
a political, current affairs, and cultural journal, includes sections on faith-related topics, news,
tourism, contributions from readers, women’s issues, and information from your lawyer.
Additionally, information about the publishing house, newspaper subscriptions, and the address and
phone numbers of a church operating in Istanbul are also available here for those who wish to access
them.*®

Children who come to church with their families have also been considered. The children are
entertained and educated about the Christian faith through activities such as playing games, singing
hymns, praying, and listening to religious stories in a room prepared for them by the pastor’s wife.
In cases where there are many children, they are divided into two groups according to their ages for
activities. It has been observed that displaying the drawings and other works created by the children,

45 A. Tam, K. Watson, M. Chu, T. Wang, Students who came to the New Birth Protestant Church through the student
interaction program held between Ege University and the University of California, (19.07.2004).

46 M. Taylor, N. Young, S. Yu, Students who came to the New Birth Protestant Church through the student interaction program
held between Ege University and the University of California, (25.07.2004). See also. Matta, 28/19.

47 D. Kalakl, M. Kalakli, The Turkish church members who attend church classes and have accepted the Christianity,
(18.04.2004).

48 C. Johnson, K. Lai, M. Chu, Students who came to the New Birth Protestant Church through the student interaction program
held between Ege University and the University of California, (11.07.2004).

161



based on the stories and information shared with them, on the walls of their room and showcasing
these works for their families to see at the end of the service provides a special morale boost for the
children.*

3.4. Other Activities in the Church

When the church is mentioned, the first thing that comes to mind is the service held on Sundays,
but church activities are not limited to this. Home meetings, which have a significant impact on
strengthening the bonds between members and the church, are also held. These meetings, organized
by the founding members of the church every other Thursday evening, are attended only by women,
taking into account the cultural structure of Turkish society. During these meetings, a passage from
the Bible is read, and discussions are held on that topic. Looking at the church members, we see that
the majority are young people. Therefore, alongside religious activities, events such as concerts,
seminars, film screenings, and trips are also organized to attract their interest. Concerts, seminars,
and film screenings are mostly held on Saturdays. In organizing these activities, holiday periods are
preferred, considering the participants’ circumstances, which is why these activities increase during
the summer.>°

During the summer months, a group of students from America comes together with Turkish
students, mostly from Ege University, as part of a program. Those who come to Turkey through the
church are students studying in various departments at the University of California, Los Angeles, and
some are graduates. Although they are from different branches, it is noticed that they mostly study
in the fields of sociology and psychology. While they explore Izmir and its surroundings and learn
about what they are curious about regarding Turkey and the Turkish people, the Turkish students
have the opportunity to improve their English through the dialogues they establish with these
American students, whom they meet continuously for a month, and learn about America and
Americans from them. In addition to this cultural exchange of knowledge, the same situation occurs
with respect to faith, within a framework of mutual tolerance. Within the scope of the programs, if
Muslim students wish to go to a mosque to worship, the visiting Christian students wait for them or
tour the mosque in the meantime. Muslim students also go to observe the church service on Sundays
if they wish. On Saturdays, trips are organized to Izmir and its surroundings, and students exchange
ideas. The visiting students largely express their satisfaction with seeing the places to visit in Turkey
in various ways. During the weekdays, more time is spent at the café called “Good News,” which
belongs to the New Birth Protestant Church, where different activities are held. In this program called
“English Club,” which is based on the mutual interaction of foreign and Turkish students, English
lessons focus on the nuances of speaking the language, idioms, and certain patterns in conversation
in the mornings, while in the afternoons, lessons on American culture provide Turkish students with
insights into American culture.>

The cafe opened by the New Birth Protestant Church, located near a small park in the Bornova
district of Izmir, is named “Good News,” which means the word “Gospel.” It is primarily used as a
venue for programs planned by the church. Additionally, this cafe offers English lessons, internet
services, and the sale of hot and cold beverages outside of the summer season. It is a pleasant
environment that can be preferred by those who come to benefit from internet and computer
services, as well as by those who wish to chat with friends. The music played in the café consists of
Turkish or English songs and church hymns, which are played as soft background music, allowing
visitors to comfortably converse with their friends. The staff at the café have indicated that this venue

49 N. Brunson, The wife of A. Brunson, who plays an active role in the church, (25.04.2004).

50 M. Taylor, N. Young, S. Yu, Students who came to the New Birth Protestant Church through the student interaction
program held between Ege University and the University of California, (25.07.2004)

51 C. Johnson, K. Lai, M. Chu, Students who came to the New Birth Protestant Church through the student interaction program
held between Ege University and the University of California, (11.07.2004).
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has been operational since 2003.>?

According to the statements of the officials in the churches we visited as part of our study, these
churches generally had a fundamental working principle. This principle involves the establishment
of a new church reaching a certain membership level and a person being elevated to the position of
pastor to manage the services, after which the founding member of the church moves on to another
region. In this way, Christianity spreads through the churches opened in different areas. To
strengthen the newly established church community, former members also provide support. This
principle is documented as a missionary principle first applied by Paul.>

4.  Other Izmir Protestant Churches Related to New Birth Protestant Church

4.1. St. John the Evangelist Anglican Church

The Evangelist Aziz John Anglican Church serves predominantly English-speaking Christians
living in Izmir. Located in a prominent building in the center of the Alsancak district, the church
operates under the name “St. John the Evangelist Church.” The Anglican Church is the main Anglican
Church in Izmir, known for its architectural structure and history. It is recognized as one of the forty-
two churches affiliated with the Diocese of Gibraltar, authorized by the Archbishop of Canterbury.>*
The Anglican Church, also referred to as the Church of St. John the Evangelist, has a presence in [zmir
as a Christian community that dates back over four hundred years. It was established in 1625 by the
English Levant Company.® Next to the church, there is also the building of the British Consulate.
According to the information available in the sources, this building was initially used for a time as a
priest’s room. The church land is among the lands that Sultan Abdulhamid donated to British citizens
in 1898.%°

The Evangelist Aziz John Anglican Church is distinct from other Protestant churches in Izmir both
in its structure and its activities. However, it also holds a special significance as it has embraced the
New Birth Protestant Church, particularly during its early formation period. The New Birth
Protestant Church conducted its Sunday services and other activities here for approximately a year

and a half.>’

Therefore, after providing a brief historical overview, the practices of this church will
first be conveyed.

The Anglican Church, unlike other Protestant churches, has some characteristics that are closer
to Catholicism due to its greater emphasis on rituals.*® In addition to the importance placed on
sacraments, it is also a grand church in terms of architectural design. While other Protestant churches
are recognized for their architectural simplicity and the modesty of their interiors, the Anglican
Church features visual representations related to the Christian faith, particularly images and figures
of Jesus and Mary, prominently displayed inside. At the entrance of the church, to the right, there are
two rows of pews, and at the end of these pews is the pulpit where the service is conducted, along
with the communion table. Meanwhile, in the center on the left side of the church entrance, there is
a baptismal font>® shaped like an oyster shell. This baptismal font is not found in Protestant churches
in Izmir. It is also the only church among the Protestant churches in Izmir where the service is
conducted in English, as eighty percent of its members are foreigners.®°

52 K. Taylor, The Pastor of the New Birth Protestant Church, (25.04.2004).

53 Glindiiz, Misyonerlik ve Hiristiyan Misyonerler, s. 17.

54 https://www.visitizmir.org/tr/Destinasyon/12946 (03.03.2024).

55 https://kulturenvanteri.com/tr/yer/st-jean-evangelist-anglikan-kilisesi/#17.1/38.437012/27.147291 (03.03.2024).

56 https://www.izmirdergisi.com/tr/turizm/inanc-turizmi/2893-baptistlerin-kutsal-mekani-st-john-kilisesi-1
(03.03.2024).

57 R. Evans, The Priest of the Alsancak Anglican Church, (16.01.2005).

58 For detailed information, see. Stephen Neill, Anglicanism (London, 1958); J. W. C. Wand, Anglicanism in History and Today
(London, 1961).

59 Brigitte Pitarakis, “Bizans Konstantinopolis'inde Kilise, Ev ve Giinliik Hayatta Din”, Biiyiik Istanbul Tarihi (istanbul, 2019),
5/72.

60 Ali Erbas, Hristiyanlik’ta Reform ve Protestanlik Tarihi (Istanbul: insan Yayinlari, 2007), 112.
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In Protestant churches, the person leading the service is called a pastor, while in the Anglican
Church, they are referred to as a Chapter. Additionally, the religious official in the Anglican Church
wears a ceremonial robe that is different from those in other Protestant churches, featuring a large
cross emblem. In other Protestant churches in Izmir, pastors conduct the service in their regular
everyday clothing. The church members greet all visitors with a warm smile and show interest in
them. Considering their attitude, it is believed that nearly all members who come to our country with
the aim of spreading the Christian mission have received basic training in human psychology. After
all, their primary goal was to ensure that the Muslim community they are part of has a positive
impression of them. Bringing their interlocutors closer to the Christian faith was seen as a future
objective.®

During our visit to the church, a Christian gentleman expressed his surprise by saying, “I have
been coming to this church for ten years, and this is the first time [ have seen a woman in a headscarf
enter here.” This statement indicated that headscarf-wearing Muslim women did not frequently
come to this place. We had received similar reactions from many people we met both at the Anglican
Church we first visited and at other Protestant churches. Although our headscarves drew attention
to us, it did not lead to a negative attitude towards us. We sincerely expressed our desire to get to
know them better and stated that, due to our field of work, we would strive to maintain an objective
stance in our activities as much as possible. Thus, efforts were made to gather information about the
beliefs, worship, lifestyles, and activities of people within the church environment through
interviews and discussions.®?

As we have observed, those who come to the church are generally individuals who are curious
about the interior of the church or how the service is conducted. These individuals are largely those
who visit the church just once. Additionally, there are others who come here for different reasons,
such as those who arrive on the recommendation of friends or those who, after trying every other
option due to a desperate illness, decide to visit the church as well. For example, on a Sunday when
we were at the church, we learned that a person who came after the service asked the pastor for holy
water for their sick son. The pastor informed the visitors that they do not provide holy water from
the church, but if they wish, he could pray for them. Therefore, although there are rarely individuals
who come to the church to request holy water for their sick relatives or to have a ritual known among
the public as a priest’s spell performed, church officials have stated that they only assist such requests
through prayer and do not meet their expectations in the way they desire. Those in this group are
also one-time visitors. It has been noted that those who continue to visit the church for a longer
period are often individuals who come through a relative or a friend.®

During the weekly Sunday service, a printed program is provided to participants by an attendant
at the entrance. The Bible and hymnals are located in two sections of the church, where attendees sit
in long rows to follow the service. The service begins with hymns that express the divinity of Jesus
and prayers to Him, followed by a sermon from the pastor. During the service, a church official
circulates with a donation box to collect contributions from those attending. At the end of the service,
in addition to a communal prayer, special prayers are also offered for those who wish to receive them.

At the end of the service in the Anglican church, attendees move to the spacious hall at the back
of the church. This hall, where people can enjoy tea, coffee, and refreshments while chatting, opens
up to a garden where children can run and play. Church members are quite tolerant and engage in a
dialogue that is free from argument, answering visitors’ questions about Christianity. Those who
wish can also attend the prayer meetings held every Wednesday evening. Celebrations on special

61 M. Taylor, N. Young, S. Yu, Students who came to the New Birth Protestant Church through the student interaction
program held between Ege University and the University of California, (25.07.2004).

62 A Turkish church member who has accepted the Christianity, (07.03.2004).

63 R. Evans, The Priest of the Alsancak Anglican Church, (16.01.2005).
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occasions can be learned about through announcements posted on the church door in advance, and
anyone interested is welcome to participate.®*

As of today, according to the information available on internet pages, members of the Izmir
Protestant Church, which has been operating at a different address in Izmir since 2001, have started
holding their services at this Anglican Church in Alsancak since 2023. Since the Anglican Church
conducts its own service in the morning, the members of the Izmir Protestant Church have reported
that they gather in the evening to hold their Sunday services.®

4.2. The Church of Light

The Church of Light has been established in Izmir by Protestant Christians in recent years and it
is also the first international church in the area. The church’s founding and operation are primarily
led by two families; one American couple, Chis and Claudia, and one German couple, Helmut and
Judith. The men from these families have been appointed as pastors by the church. These families
settled in Turkey in 1993. Initially, they held Sunday services in their homes, but as new members
joined, they felt the need for a space outside their homes and moved to a hotel in central [zmir. After
operating there for a while, the group relocated in November 1996 to a 250-square-meter apartment
on the sixth floor of a business building on Cumhuriyet Boulevard in Konak. Due to the increasing
number of members over time, they moved in April 2003 to a 700-square-meter apartment in a
business center in Alsancak.®® The Church of Light has a congregation of about one hundred and forty
people, with approximately half being foreigners and the other half being Turkish. The foreign
members come from fifteen to twenty different countries, including some who live in Izmir and
others who are tourists visiting Izmir for a temporary period.

The founders of the Church of Light, which holds a certain influence in the Alsancak district, have
announced on their website that they are providing services to their members with a new church in
the Karsiyaka district. They noted that Sunday services at this church are held at 12:00 PM and that
the church doors are open to everyone. Additionally, it was stated that the church is open to visitors
from 1:00 PM to 6:00 PM on Mondays and Fridays.®’

Since they define themselves as an international church, they initially conducted their services in
English, which was a common language. However, with the increase in participation from Turkish
members, they began to hold services in both English and Turkish. The first Turkish individual was
baptized in a plastic children’s pool at the church in the autumn of 1996 after converting to
Christianity. Following this event, they stated, “Even if it was a small flame, it grew over time, and the
number of people converting from Islam to Christianity steadily increased.” They express their
purpose as “to convey the sovereignty of God to the city of Izmir and its surroundings, to proclaim
the gospel of the Lord Jesus Christ through the power of the Holy Spirit, and to provide an
international church service that will inspire the community towards a spiritual awakening.” They
also emphasize that they embrace everyone, regardless of nationality, culture, social status, or
religious background, and that they do this for the glory, grace, and power of God.®

They take special care of each individual who comes to church, as well as children who come with
their families in rooms prepared for children. In rooms designed for children grouped by age 0-4, 5-
8,and 9-13 years old children participate in activities such as painting, playing games, singing hymns,
and praying, in addition to receiving lessons on various religious topics. This practice, which we also
see in other Protestant churches, is adjusted based on the size of the church and the number of

64 K. Taylor, The Pastor of the New Birth Protestant Church, (25.04.2004).
65 https://izmirProtestan.org/ (05.05.2024).

66 https://isikkilisesi.org.tr/hakkimizda (24.02.2024).

67 https://www.lighthouseizmir.org/ (05.01.2025).

68 https://isikkilisesi.org.tr/hakkimizda (24.02.2024).
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children. *

4.3. The Buca Baptist Church

The transition process that [zmir experienced in the early XVII. century from a small and quiet
settlement to an international port city resulted in the settlement of foreign families here. The
English, who were a dominant force in trade during that period, also found certain areas of Izmir
suitable for their families and established themselves there, building churches in these regions. The
Buca Baptist Church is one of these historic churches. Constructed in 1834 by immigrant families as
a chapel, or a small village church, it was opened under the name All Saints English Protestant Church.
The current church building was erected in 1866 on the site of this chapel, following a cross-shaped
plan. The Rees family, one of the prominent financiers of the church, imported the roofing materials
from the Welsh region of England via railway. The church houses one of the four known handmade
organs in the world, dating back to 1912. The Rees family recorded on the organ that they donated
this organ to the church in 1922 as a token of gratitude to God for not having any of their family
members die in World War 1. Until 1961, the building was used as a church, after which it was
transferred to the Buca Municipality. The original colored stained glass windows from the church
were also moved to the Alsancak Evangelist St. John Anglican Church in 1964. After 1991, the building
began to be used as the Buca Culture and Arts Center, and as of 2001, it was returned to the Protestant
community, allowing it to be used as a church once again.”®

According to their own statements, they are a community that held the first Turkish-language
service in Izmir on December 25, 2000. This service, conducted at the Old English Church in Buca,
marks the starting date of the church’s activities that continue to this day. Since that date, the church
building has been used under the name Buca Protestant Baptist Church. The church reached its
current form following restoration work in 2004. According to the members, it is currently the only
officially licensed Protestant church operating in Izmir.”

Most of the members of this church were previously Muslims who later converted to Christianity,
while the proportion of foreigners is about three percent. It has an average congregation of around
forty to fifty people. During our visit to the Buca Baptist Church in 2005, when we asked one of the
members, “What distinguishes you from other Protestant churches?” they replied, “The most
significant difference that sets us apart from other Protestant churches is our opposition to infant
baptism. Because, in our view, every child is born without faith, and when they reach an age where
they can make their own decisions, they are baptized if they choose to accept the Christian faith.”
This does not mean that all Protestants perform baptism ceremonies for their newborns; only
Baptists postpone this process until the child grows up. In fact, all Protestant churches in Izmir agree
that baptism should be performed according to the individual’s own will. Additionally, a person we
spoke with at the Light Church expressed that rituals are not important for Protestants, but the
essence is what matters, saying: “When I have a child, I will have a small ceremony at the church for
the pastor to bless and pray for them, but I will not have a baptism ceremony. They will grow up in
this church and will be baptized whenever they wish. If someone wants to have a baptism ceremony
for their baby, they can do so; there is no objection to that.”

6 A member of The Church of Light, (15.08.2004).

70 https://www.buca.bel.tr/Buca-Hakkinda/16/Protestan-Kkilisesi/tarihi-yapilar.html (25.02.2024);
https://www.bucabaptist.org/blank (28.02.2024); https://www.tripadvisor.com.tr/Attraction_Review-g298006-
d10212408-Reviews-Buca_Protestan_Baptist_Kilisesi-Izmir_Izmir_Province_Turkish_Aegean_Coast.html (29.07.2024);
https://www.visitizmir.org/en/Destination/12080 (05.01.2025); https://izmir.ktb.gov.tr/EN-242289/saint-john-the-
baptist-church.html (06.01.2025).

71 A member of The Buca Baptist Church, (12.09.2004).
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4.4. The Buca Jesus Christ Community

Another Protestant church in Buca is The Buca Jesus Christ Community, which operates on the
ground floor of an apartment building on Buca Tax Office Street. The most remarkable aspect of this
church is that it is run by a South Korean group. The settlement of South Korean families in our
country and their diligent execution of church activities here is seen as a clear expression of their
commitment to their mission. While most of the members here are from South Korea, there are also
a small number of Turkish members. The membership is around thirty to forty people. Like other
churches, there are Sunday services and other prayer meetings held here, but their times are slightly
different. For example, while Sunday services at other churches start at 11:00 AM, here they take
place at 1:30 PM. Weekly prayer meetings are held as in other churches, and the church is open for
visitors every weekday from 8:00 AM to 5:00 PM. The community here is also a Protestant,
evangelical church with connections to other churches, which is the subject of our article.”?

4.5. The Karatas Church

The Karatas Church was established in the 1980s, according to the accounts of its members.
Initially named the Izmir Jesus Christ Community, it operated as a home church until 1994. After that,
it moved to the ground floor of an apartment in the Konak/Asansoér neighborhood. They also use the
basement, which is accessed by an internal staircase. According to their statements, it is the first
Protestant church established in Izmir. The founding members are a group consisting of both foreign
and Turkish individuals. After its establishment, while some foreign members returned to their
countries, others remained here. The current membership potential is around one hundred and fifty
people, and the proportion of foreign members is about five percent. According to their own
statements, the founding members, after being convinced that the system would run well, left to
contribute to the establishment and development of different churches. While checking in from time
to time, they handed over the church activities here to Turkish members. This practice is observed
in all the churches within our research, but it is more noticeable in this church. At the beginning of
the service, hymns are sung while the children are in the lower level where the service is held. When
the sermon is about to begin, the children go upstairs to the activity room designated for them. At the
end of the service, attendees go upstairs to have tea and have the opportunity to chat in a warm
atmosphere. Weekly prayer meetings are also held here, just like in other churches.”®

4.6. The Karsiyaka Love Protestant Church

The most recently established Protestant church is The Karsiyaka Love Protestant Church.”* This
church, which its members state was opened in 1990, holds its services in a small room within an
apartment. It is the smallest space among the Protestant churches operating in Izmir. The number of
members is between fifteen and twenty. A German individual serves as the pastor, and more than
half of the members are foreigners. At the end of the service, we asked the pastor a question while
speaking with him: “How do you define yourself? Do you say, ‘Yes, | am a missionary,’” or do you feel
uncomfortable being called a missionary?” The pastor mentioned that the term is misunderstood in
Turkey and then opened the Bible to read a passage where Jesus said: “Go into all the world and
preach the gospel to all creation.””® He continued by saying, “We are simply trying to fulfill this word
of Jesus. Our aim is the spread of the gospel; we are messengers of the gospel.””®
5.  The Current Status of Protestant Churches in Izmir
This study was conducted on the situations and activities of Protestant churches in Izmir between

72 A member of The Buca Jesus Christ Community, (21.11.2004). See also. Ali Erbas, Hristiyanlik’ta Reform ve Protestanlik
Tarihi (Istanbul: insan Yayinlari, 2007), 112.

73 https://www.karataskilisesi.com/; A member of The Karatas Church, (13.06.2004).

74 https: / /www.hristiyanturk.com/forums/topic/yzmir-Kiliseler/ (06.05.2024).

75 Markos, 16/15.

76 The Pastor of The Karsiyaka Sevgi Protestan Church, (17.10.2004).
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2003 and 2005. Today, while the activities of the relevant churches have continued, new ones have
been added. The most famous of these has been the Resurrection (Dirilis) Church. During our visit to
the Resurrection Church in the Alsancak district of Izmir, church officials stated that this church was
opened in 2010 by A. Brunson, the pastor of the New Birth Protestant Church, and that Brunson had
been managing this church for approximately eight years. This church was officially converted into a
church foundation building in 2018. During our visit, according to the statements of the officials
present at the church, Brunson has also united all Protestant churches in Izmir under the umbrella
of a foundation. The church officials here mentioned that there are approximately forty churches
operating under this foundation that unites Protestant churches as of 2023.77 It is known that, in
addition to structures that are clearly identifiable as church buildings, there are also groups
conducting church activities in any house or apartment. Furthermore, it is noted on their websites
that the headquarters of the Protestant Churches Association is located in Izmir.”®

Conclusion

Izmir is one of the leading cities in Turkey in terms of both its level of development and population
density. This city has been and continues to be an important center for Christians from past to
present. Therefore, [zmir is regarded as an important region by adherents of both faiths today. In
fact, when considered as a center where both faith communities live within a framework of tolerance,
[zmir emerges as a principal city that showcases Turkey’s richness in terms of diverse cultures,
values, and beliefs.

If we were to make an assessment of the churches and their activities in Izmir, the influence of
Christian groups coming from abroad, especially from America, can be seen in the establishment and
development of evangelical and Protestant churches in Izmir. It is understood that the Protestant
churches in Izmir, whose numbers have been gradually increasing since the 2000s as a result of the
ongoing activities of church members, have recently adopted a more systematic working method by
gathering under the umbrella of a foundation. Almost all of the Protestant groups operating outside
of historical church buildings were initially established as house churches and moved to independent
buildings as their membership numbers increased. These churches are managed by a group of
administrators in the form of a pastor and a board of elders.

The activities in the church are not limited to Sunday services but are also supported by other
social and cultural activities. The cultural structure of the Turkish people and individual psychology
are taken into account to maintain strong bonds among members. The founding members of the
church aim to appeal to the spiritual world of individuals by emphasizing the mystical aspect of
Christianity, avoiding theological debates about the faith. Since the majority of those participating in
the church services are Turkish, the language used in the services is generally Turkish, although
services may also be conducted in different languages depending on the congregation’s situation. In
addition to the Sunday services, different activities are also held at the church. In this way, the
commitment of those who come to the church to the group is strengthened. Basic information about
the Christian faith is conveyed to church members and visitors through books, newspapers and
magazines as well as small booklets and brochures.

The Turks have had a very tolerant approach towards different cultures and b eliefs as a state
policy during both the Ottoman Empire and the Republic of Turkey. The Turkish people have been
hospitable towards people of different beliefs throughout history. Every believer has the right to live
and convey their beliefs wherever they want in the world. Our duty is to approach other believers
with respect and maintain our commitment to our own beliefs and values. Therefore, the presence
of the relevant churches in this city, without aiming to harm the unity of the state and the nation, not

77 A member of The Resurrection Church, (16.07.2023).
78 https://www.Protestankiliseler.org/?page_id=693 (18.04.2024).
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only shows the current level of civilization in Izmir but also adds a different color to the city. As a
result, Izmir will continue to host everyone with tolerance as one of our cities that possesses a unique
motif from the past to the present.
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